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Rabbi Yitzchok Adlerstein 

Machshava 
Miriam’s Innovations (1) 
Miriam the prophetess, Aharon’s sister, took her drum in hand. All the 
women went forth after her with drums and with dance. Miriam spoke to 
them: “Sing to Hashem for He is exalted…” (2) 
We are taught by Chazal(3) to understand this as the women’s version of 
the shirah, accompanied by instruments that the women (but not the men) 
had the foresight to take along with them from Egypt in anticipation of 
miracles to come. This is all good – but it does not end the process of 
wringing meaning from these pesukim. Clearly, something more is going 
on. Why the difference between Miriam (who took only a drum in hand) 
and the women she led (who came prepared with both drums and with 
dance? Why is this difference so important that the Torah finds it necessary 
to underscore that difference? 
It seems to me that the Torah wishes to tell us something about what the 
masses learn from their leaders. The example set by important figures 
leaves an outsize mark on the people. Often, the masses will seize an 
example, and apply it in an entirely inappropriate manner. 
Some people watched as Miriam, drum in hand, took to song. They looked 
no further than that, and took it as an invitation. They did not consider why 
Miriam began singing; in their minds, she had issued an invitation to 
engage in merriment. They heard the music, but not the Divine notes behind 
it. They responded not only by joining in, but by adding dance. It is 
important to realize that the Torah uses the same word(4) for dance as it 
does in regard to those who made merry around the Golden Calf. It often 
has the connotation of looseness and wantonness. 
The Torah uses the word va-ta’an to relate that Miriam spoke to the women. 
It has various translations, but includes the idea of response. Miriam 
responded to their learning an incomplete lesson from her song. In effect, 
she admonished them, as if to say, “Don’t trivialize a holy moment. This is 
not a time for mirth for its own sake. The song must come from the heart, 
and express our overwhelming gratitude to Hashem. Do not sing and dance 
for the pleasure of it, but sing to Hashem for He is exalted. 
Peoples heard. They were agitated. Terror gripped the dwellers of 
Philistia…When Pharoh’s horses – with their chariots and horsemen –
came into the sea.(5) 
For some people – like the non-Jewish nations that Moshe speaks about in 
these pesukim – it is important to stress that Pharoh and his soldiers “came 
into” the sea. In other words, they walked into their deaths themselves. This 
is not an inconsequential detail, but a model of the way Hashem punishes 
some evildoers. He prepares some sort of trap for them, and they walk into 
it on their own. Were people to see G-d directly meting out punishment, 
they would turn against Him in derision. Never mind the theology behind 
their assumption that He is not the One responsible for the things we don’t 
like. They simply balk at the notion of a G-d who directly targets and 
punishes people. They can tolerate the poetic justice in an evildoer meeting 
his doom, but they refuse to serve or worship a G-d who directly punishes 
evil. They will praise Him for the good that comes their way, but abandon 
Him when the going gets rough. 
How very different are Jews! They accept with equanimity the trials and 
tribulations that Hashem brings upon them. They accept Him, and all He 
does- whether what He gives them is pleasant or the opposite. 
Miriam’s shirah – at least as depicted in the text itself – describes the 
downfall of Paroh in very different terms. “Sing to Hashem for He is 
exalted…He threw horse with its rider into the sea.”(6) Moshe had begun 
his shirah this way as well. But he had shifted in mid-course, and took up 
describing the defeat of a Paroh who was not flung into the sea, but walked 

into a death-trap on his own. Moshe knew that he had to de-emphasize G-
d’s punitiveness when speaking to the non-Jewish world. 
Miriam was not similarly burdened. The crowd of women who stood before 
her all had strong faith. They understood that all phenomena –bar none – 
are empowered and overseen by G-d. While it is not “pleasant” to some 
people to see G-d as responsible for pain and suffering, any alternative way 
of understanding Him diminishes His unity. If evil is outside Him, then His 
unity is not a single, unitary One, because it does not extend to everything. 
She moved the focus back to where it belonged for the “in-group:” stating 
in no uncertain terms that Hashem does indeed reach out to punish where 
appropriate. 
1. Based on Meleches Machsheves by R. Moshe Cheifetz, 1663-1711 
2. Shemos 15:20-21 
3. Sotah 30B 
4. Shemos 32:19 
5. Shemos 15:14-19 
6. Shemos15:21 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Beshalach – Vol. 13, Issue 16 
The issues of Parsha Potpourri for 2018 have been dedicated with extreme generosity l’zecher nishmas Esther bat Nissim Yitzhak and Simha z”l (Levy). This week’s 
issue is also dedicated l’zecher nishmas Moshe ben Ozer Yisroel z”l, whose yahrtzeit was on Shabbos (5 Shevat); l’zecher nishmas Devora bas Yosef z”l, whose yahrtzeit 
was yesterday (8 Shevat); l’zecher nishmas R’ Shlomo Mordechai ben Peretz z”l, whose yahrtzeit was yesterday (8 Shevat); l’zecher nishmas Devorah bas Avrohom 
Yehudah z”l, whose yahrtzeit is on Sunday (12 Shevat); and by an anonymous reader in honor of his birthday and Bar Mitzvah parsha.  Please have them all in mind 
when reading and discussing this issue, and the Torah that is learned should be a merit for them and their entire families. For more information about dedications, 
which are $50 per issue, please send me an email.  Wishing you all a Good Shabbos, and I hope that you enjoy the Divrei Torah and Points to Ponder!    

The issues of Parsha Potpourri in 2018 are generously dedicated 
 לז"נ אסתר בת ניסים יצחק ושמחה ז"ל
This week’s issue is also dedicated 
 לז"נ ר' שלמה מרדכי בן פרץ ז"ל
 לז"נ דבורה בת אברהם יהודה ז"ל
and by an anonymous reader in honor of his birthday and Bar Mitzvah 
parsha 

שלשת ימים במדבר ולא  ויסע משה את ישראל מים סוף ויצאו אל מדבר שור וילכו
)15:22( מצאו מים  

At the end of the Maggid section of the Haggadah, there is a dispute 
regarding the total number of plagues that befell the Egyptians at the Yam 
Suf. All of the opinions quoted there agree that the punishments meted out 
at the Yam Suf were five times greater than those that occurred in Egypt, 
for the plagues in Egypt are compared to a finger, while those at the Yam 
Suf are likened to a hand (which contains five fingers). Rav Yisroel 
Reisman notes that this portion of the Haggadah is difficult to understand 
for two reasons. First, it appears to be completely out of place on a night 
on which we are focused on recounting the Exodus from Egypt that took 
place on 15 Nissan. Although Kriyas Yam Suf was an essential component 
of our salvation, it did not occur until one week later and therefore seems 
misplaced. 
Additionally, on the night when we were are supposed to be focused on the 
unprecedented scale of the Exodus, it seems highly incongruous to go out 
of our way to point out that the magnitude of the Exodus pales in 
comparison to the grandeur of Kriyas Yam Suf. Rav Reisman likens this to 
a speaker at a vort getting up and saying that while the chosson is indeed a 
10, he’s nothing compared to his chavrusa, who is a 50 – five times more 
impressive than the chosson. Certainly nobody would be so socially 
inappropriate as to get up and belittle the chosson in such a manner. Why 
then do we do exactly that at the Seder? 
Rav Reisman suggests that the key to understanding this discussion in the 
Haggadah is to appreciate why in fact Hashem caused Kriyas Yam Suf to 
be so much greater than the initial Exodus. After the Jewish people crossed 
the Yam Suf and witnessed the downfall of their oppressors, the Torah 
records that Moshe had to compel them to journey onward. Why were they 
interested in remaining at the seashore? Rashi explains that the pursuing 
Egyptian army was so confident that they would defeat and capture the 
fleeing Jewish slaves that they bedecked their horses with gold and silver 
adornments. After they drowned, the Jews were so busy collecting these 
items that Moshe had to force them to move on. Just as the Haggadah states 
regarding the makkos, Rashi writes that the spoils received at the Yam Suf 
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were even greater than the wealth that the Jews took with them from the 
Egyptians as they were leaving. Why did Hashem want the plagues and the 
booty at the Yam Suf to be so much greater? 
Rav Reisman explains that when a person wants to show somebody that he 
cares about him, he needs to do something extra, above and beyond what 
is required of him. For example, if Reuven borrows money from Shimon 
and pays him back at the prearranged time, that does not demonstrate any 
emotional connection between them, for Reuven is simply fulfilling his 
obligation. 
There is an apocryphal story often told to newlyweds that illustrates this 
idea. Shortly after their wedding, a couple was eating breakfast when they 
had their first disagreement. At that point, it was time for the husband to go 
to yeshiva, but he found himself extremely distracted and unable to 
concentrate on his studies, so he went to speak to the Mashgiach. He 
recounted what had happened and asked for advice, and the Mashgiach 
advised him to buy a nice bouquet of flowers to appease his wife and restore 
peace in their home. The new husband happily did as he was told, but when 
he presented the flowers to his wife, her excitement was quickly dashed as 
he ineptly added, “My Rabbi told me to get these for you.” Unfortunately, 
he failed to comprehend that the value of an act is determined not by the 
deed itself, but by the nedivas halev (generosity of the heart) that went into 
it. 
With this introduction, Rav Reisman points out that Chazal teach (Zohar 
Chodosh Yisro 31a) that when the Jewish people were liberated from 
Egypt, they had sunk to the 49th level of spiritual impurity, and if they 
remained there any longer, they would be lost forever. In a sense, this 
forced Hashem’s hand, for He had promised Avrohom (Bereishis 15:14) 
that his descendants would ultimately be freed from their enslavement in a 
foreign land, and if Hashem did not take them out now, it would be too late. 
Thus, the Exodus from Egypt does not inherently prove that Hashem loves 
us, as it is possible that He only freed us because He felt compelled to keep 
His word. 
Because of this uncertainty, the Jewish people were frightened when they 
found themselves trapped at the Yam Suf. Although Hashem had already 
performed countless miracles on their behalf, they had no proof that He did 
so because He truly cared about them. In the event that He only redeemed 
them to honor His promise to Avrohom, that pledge had now been fulfilled, 
and they had no guarantee that He would continue to be there for them. 
Thus, when Hashem rescued the Jews at the Yam Suf in miraculous 
fashion, in addition to the actual salvation that they experienced, they also 
recognized for the first time that He did in fact care for them, and that 
everything He had done for them was motivated not by compulsion, but by 
love. Their proof was based on the fact that Hashem had made no promises 
to Avrohom regarding the Yam Suf and had certainly not committed 
Himself to provide additional treasure, yet He did so voluntarily. 
If Hashem knew that He would one day perform these miracles at the Yam 
Suf, why didn’t He mention them at some point to the Avos? That was 
precisely the point. Specifically because He never pledged to do these 
things, His actions at the Yam Suf were completely optional and therefore 
revealed that everything He did for the Jews – including the 10 plagues – 
solely emanated from His love for us. This explains why the Jewish people 
were only moved to song at the Yam Suf, where they sang the Shiras 
HaYam, but not during the initial Exodus. Song is an expression of an 
emotional connection, and when the Jewish people were originally freed, 
they were not yet sure that their salvation was due to Hashem’s feelings of 
love for them. Only when they experienced Hashem saving them on a 
voluntary basis at the Yam Suf did they recognize His feelings for them, 
which for the first time inspired them to sing. 
Rav Reisman adds that this lesson that we derive from Kriyas Yam Suf and 
this portion of the Haggadah is also quite relevant to each of us. If we want 
to form an emotional connection to another person, be it a family member, 
a neighbor, or a coworker, we must remember that doing what is expected 

of us is simply fulfilling our basic obligations. Creating a bond can only be 
accomplished by going above and beyond to do the extra things that show 
we truly care. Applying this principle to our relationship with Hashem, we 
find that in addition to delineating what is forbidden and what is 
permissible, the Shulchan Aruch often uses expressions such as  המחמיר תבא
 One who is stringent will be blessed, which is an unusual – עליו ברכה
concept. Other codes of law do not include such gray areas. If the law 
requires a person to park 15 feet away from a fire hydrant, there is no value 
or benefit to being “machmir” and striving to park 20 feet away. However, 
in Judaism, this unique category of practices that are optional but 
recommended serves the invaluable function of giving us opportunities to 
create a bond with Hashem by demonstrating how much we love Him. 
Parsha Points to Ponder (and sources which discuss them): 
1) The Torah records (13:19) that Moshe took Yosef’s bones with him as 
they were leaving Egypt, and they remained with him throughout the 40-
year sojourn in the wilderness. How was Moshe able to receive prophecies 
from Hashem during this period when his ongoing contact with dead bones 
rendered him impure? (Tosefos Shantz Sotah 13a, Hadar Z’keinim, Siddur 
Rokeach, Chizkuni Bereishis 50:13, Sefer HaKushyos, Sifsei Kohen, Ichud 
B’Chidud 5777) 
2) What beracha was said before and after eating Manna? (Berachos 48b, 
Sefer Chassidim 1640, Rema MiPano, Mirkeves HaMishneh Beshalach 
4:3, Rav Chaim Palagi, Shu”t Torah Lishmah 63, B’nei Yissaschar 
Maamarei HaShabbasos 3, Chemdas Yisroel 2:14, Ichud B’Chidud 5777) 
3) The Gemora in Yoma (75a) teaches that the Manna tasted like whatever 
the person eating it desired, except for five tastes – cucumbers, melons, 
leeks, onions, and garlic – that could not be found in the Manna. Other than 
by purchasing these items from traveling merchants, did the Jewish people 
in the wilderness have any other means of experiencing the tastes of these 
five foods? (Rokeach Bamidbar 11:31) 
4) What unique feature did Moshe seek in the soldiers who were chosen to 
fight against Amalek? (Rabbeinu Ephraim 17:9) 
Answers to Points to Ponder: 
1) The Tosefos Shantz writes that Moshe placed Yosef’s bones inside an 
empty sheep carcass, at which point the sheep came to life and followed 
Moshe through the wilderness for the next 40 years. Dovid alludes to this 
when he writes (Tehillim 80:2) נוהג כצאן יוסף – who leads Yosef like a flock. 
The Hadar Z’keinim says that Moshe tied Yosef’s bones to the skin of a 
goat and wrote Hashem’s Ineffable Name on it, which caused it to be 
resurrected. The Sefer HaKushyos explains that Moshe’s purpose in doing 
so was to ensure that he would not accidentally forget Yosef’s bones during 
their travels. However, the Rokeach writes that Moshe did in fact forget 
his bones, at which point Hashem miraculously transformed them into a 
living sheep that accompanied Moshe during the Exodus. Alternatively, the 
Chizkuni and Sifsei Kohen write that Hashem miraculously caused 
Yosef’s coffin to transport itself without requiring Moshe’s involvement. 
According to all of these explanations, Moshe was never in direct contact 
with Yosef’s bones, and he therefore remained pure and eligible to continue 
receiving prophecy. 
2) Rav Yehuda HaChassid writes that the beracha said before eating 
Manna was הנותן לחם מן השמים – Who gives bread from heaven, while the 
Rema MiPano suggests that the proper wording was המוציא לחם מן השמים – 
Who brings forth bread from heaven, and the Ben Ish Chai posits that the 
blessing was הממטיר לחם מן השמים – Who rains bread from heaven. The 
Mirkeves HaMishneh maintains that they recited the appropriate beracha 
for whatever food they caused their Manna to taste like. Rav Chaim Palagi 
posits that because the Torah describes (16:31) the Manna as tasting like a 
cake fried in honey, the correct blessing would normally be מזונות, which is 
said over cake. However, because they were קובע סעודה (made a meal out 
of it) on it, they therefore said המוציא. The B’nei Yissaschar opines that no 
beracha was recited when eating Manna during the week, while on 
Shabbos, they said וונו לאכול סעודת שבתיאשר קדשנו במצוותיו וצ  – Who has 
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sanctified us with His mitzvos and commanded us to eat the Sabbath meal. 
The Kli Chemdah cites the Seforno, who writes (16:27) that the Manna 
received nourishment from the ground, in which case the appropriate 
blessing was בורא פרי האדמה – Who creates the fruit of the earth. After eating 
Manna, Birkas HaMazon was recited, as stated clearly in the Gemora. 
3) The Rokeach writes that when the Jewish people ate the slav (quail) in 
the wilderness (Bamidbar 11:31-34), they were able to taste every food in 
the world except for the Leviathan, which is reserved for the righteous in 
the future. Thus, the fives foods that that could not be tasted in the Manna 
could be experienced through the slav. 
4) Rabbeinu Ephraim writes that kishuf (sorcery) does not have any 
power over a person born in Adar Sheini. Moshe recognized that the power 
of Amalek comes through kishuf, so when he instructed Yehoshua (17:9), 
“Choose men for us,” he was telling him to select soldiers who were born 
in Adar Sheini, against whom Amalek’s kishuf would have no effect. He 
adds that Moshe was also particular to assign this task to Yehoshua, for the 
battle against Amalek took place in the month of Iyar. The mazal of Iyar is 
the ox, and Yehoshua was descended from Yosef, who is described as 
(Devorim 33:17) בכור שורו – his firstborn ox. 
© 2018 by Ozer Alport. To subscribe, send comments, or sponsor an issue, 
email oalport@optonline.net 
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Beshalach – Play It Safe 
Krias Yam Suf – the splitting of the Sea of Reeds – was one of the most 
dramatic miracles in history. At the precise moment, the sea split and Bnai 
Yisrael passed through, walking on dry land. After the last Jew arrived 
safely ashore the sea returned to its raging flow, drowning the Mitzrim who 
had descended into it. It was due to Bnai Yisrael’s witnessing this awesome 
event that “They believed in Hashem and in Moshe His servant” (Shemos 
14:31). 
The angels in heaven protested: “Why do you spare the Jews and not the 
Mitzrim? Both of them are idol worshippers!” It must have taken a very 
special zechus for Hashem to ignore their argument. What was that zechus? 
The Medrash provides the answer. It cites the familiar quote from the 
chapter of Tehillim recited in Hallel: “The sea saw and fled” (Tehillim 
114:3). “What did the sea behold? It saw the casket of Yosef about whom 
it is written, ‘He fled and ran outside’ (to escape the advances of Potifar’s 
wife)” (Bereishis 39:12). Rav Chaim Shmuelevitz questions why this act 
was more extraordinary than all the other steps that Yosef took to avoid 
succumbing to sin. He explains that because Yosef fled in such haste, he 
left his garment in the woman’s hand. This garment was subsequently used 
by Potifar’s wife to incriminate Yosef and have him confined to the 
dungeon. As the Ramban notes, Yosef was certainly stronger than her and 
could easily have pulled the garment out of her grip. Why didn’t he? Rav 
Chaim suggests that it was because this brief tug of war would have delayed 
his exit. Yosef did not want to remain even one more second in the presence 
of temptation. This took great courage and a willingness to endure its 
consequences. This was what the sea saw. The tenacity of a righteous Jew 
to avoid an immoral act at all costs. 
Rav Chaim observes that this act of Yosef is a model of a fundamental 
principle in serving Hashem. A person must avoid placing himself in a 
situation of a nisayon – a forbidden temptation. We must know where to 
draw the battle lines. The right strategy is to avoid entering into a place of 
temptation which would force us to do battle with the Yetzer Hara on his 
turf. In such circumstances a person requires extraordinary strength to 
resist. Even if initially one perseveres, sooner or later he will succumb to 
temptation. 
Therefore, the Gemara (Sanhedrin 107a) warns us, “A person should never 
bring himself to a situation where he will be tested, for Dovid, the king of 
Yisrael, brought a test upon himself and he succumbed.” Thus we daven 
every day, “Do not bring a test upon us.” 
Rav Chaim demonstrates his point by citing a Gemara (Sotah 3a): “A 
person does not sin unless he is overcome with a spirit of insanity.” Rav 
Chaim asks, if this is true, how can one be held fully accountable for his 
sins? He answers with a mashal. A person stands at the very edge of a deep 
pit on a windy day and a powerful gust of wind comes and casts him into 
the pit. Since he was incapable of withstanding the force of the wind, was 
the outcome his fault? Of course it was, because he had no business 
standing so close to the pit. So too, a person has no right to place himself 
in the way of temptation. Although at that point he may no longer have 
control, he will still be held fully accountable. 
In our ongoing conflict with the Yetzer Hara the battle lines must be drawn 
on our turf. We must do all we can to avoid ending up in a place of 

temptation because we cannot rely on good intentions or even sheer 
willpower to overcome such a test. This attitude will determine what places 
we visit, with whom we associate and what we allow into our homes. An 
ounce of prevention is worth a pound of cure. Any other approach is 
“insanity”. 
 

Rabbi Yissocher Frand 

RavFrand 
Parshas Beshalach: In Shirah, the Emotions Surpass the Words 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand’s Commuter Chavrusah 
Tapes on the weekly portion: # 1018 – Bracha Achrona: How Soon Must You Say It? Good Shabbos! 
The Shirah in Parshas B’Shalach begins with the words, “Then Moshe and 
the Children of Israel sang (Az Yashir Moshe u’Venei Yisrael) this song to 
Hashem, and they said as follows…” [Shemos 15:1]. The words “Az 
Yashir” are problematic because the word “Yashir” (will sing) is future 
tense, while the Torah is narrating for us an event that took place in the 
past. 
This prompts the Gemara [Sanhedrin 91b] to cite this pasuk as one of the 
Biblical sources for the concept of the Resurrection of the Dead (Techiyas 
ha’Meisim). The Gemara says that, in fact, the words “Az Yashir” allude 
to a future event, after the time of Techiyas haMeisim, when Moshe and 
the Children of Israel will sing. This, however, is a drasha. It is not the 
simple interpretation of the pasuk. 
Rashi, whose commentary is based primarily on peshuto shel mikra [the 
simple interpretation of the pasuk], interprets the words “Az Yashir” as 
follows: “Az” [then] when they saw the miracle, the thought entered their 
hearts to sing a Shirah [song]. 
The Sifsei Chachomim clarifies Rashi’s remarks. Really, this is a 
contradiction between two words: Az means “then” (implying past tense); 
but Yashir means “will sing” (implying future tense). So, are we talking 
past tense or future tense? In order to resolve this problem, Rashi says “Az” 
– then (past) they were inspired, and they had this feeling in their hearts to 
sing (future) a song (right then). 
The Maharal in Gur Aryeh adds a further comment to explain what Rashi 
means: When a person is extremely elated, he gets the feeling that he wants 
to somehow express his joy. Song that comes out of happiness does not 
emerge from the mouth or the brain. It emerges from a joy that begins in 
the person’s heart. It was the heart that first formulated the determination 
that he will sing. 
This is what Rashi is trying to convey to us. Az (then) they saw something 
miraculous. They saw the Hand of G-d. They were overwhelmed with 
emotion, joy, and simcha. They had Shirah in their hearts. That inspired 
them to sing. In song, the words are merely a subsequent outward 
manifestation of that which has already occurred inside. 
To give a simple example: When a person runs a fever, there are external 
manifestations. The person’s temperature rises, he looks flushed, etc. But 
that is only symptomatic of something that has already happened internally. 
There must be some kind of internal infection that triggered the fever. 
This is what Rashi means to say in explaining the terminology “Az Yashir“: 
The internal emotion leads a person to articulate the joy outwardly, in the 
form of Shirah. 
The sefer Bei Chiyah says that this is perhaps what the Gemara means 
[Eruchin 11a] by the statement “One only recites Shirah [song] over wine.” 
On all Jewish occasions, whenever there is any type of Shirah (such as 
Birchas Eirusin; Birchas Milah; Kiddush on Shabbos; Kiddush on Yom 
Tov), we always say the Shirah over a cup of wine. The Talmud further 
states that “When wine enters (a person’s mouth) secrets emerge.” When a 
person drinks wine, he becomes a little intoxicated, he loses his inhibitions, 
and then those things that were stored within (i.e., the secrets) come out. 
This is the nature of wine, and this is the nature of Shirah. They are both 
manifestations of what is going on within a person’s inner emotions and 
inner self. 
This explanation can help us understand another teaching of the Maharal. 
The Maharal asks (as many people do), why is there no bracha [blessing] 
on sippur yetzias Mitzrayim (the mitzvah of retelling the story of the 
Exodus by the Pesach Seder)? Why do we not begin the Hagadah by 
reciting a blessing: Baruch Ata Hashem Elokeinu Melech haOlam asher 
kidshanu b’mitzvosav v’tzivanu al mitzvas sippur yetzias Mitzrayim? 
The Maharal answers (in his Hagadah) that it is because the mitzvah of 
retelling the story of the Exodus is a mitzvah of the heart, and we only make 
brochos on mitzvos that involve some kind of activity (either action or 
speech), never on mitzvos that are primarily mitzvos of the heart. In spite 
of the fact that we sit at the table for hours and talk about the Exodus, the 
primary fulfillment is that which a person feels in his heart. 
Based on this idea, the sefer Bei Chiya makes a beautiful observation 
regarding the following question. The Gemara says that the sections of the 
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Torah involving Shirah need to be written “ariach al gabei leveinah” [the 
script of the line above is written over the empty space of the line below it, 
in a bricklaying pattern] [Megillah 16b]. Rashi says that there is actually 
more empty space than words in the Shirah – more blanks than writing. 
This is because a Shira is composed of two things: (1) the human emotion 
where the joy is felt and (2) the actual articulation of those emotions. 
Whenever a person feels overwhelmed with simcha and wants to express 
it, and even sing about it, the actual words only comprise a miniscule 
percentage of the emotions the person is feeling. Therefore, shiras ha’yam 
needs to be written in a style where the script is broken up by blank spaces 
and, in fact, there are more blank spaces than there is script. There is more 
emotion than a person can articulate. 
Think about it. Have you ever spoken at your child’s Bar Mitzvah? Have 
you spoken at your child’s wedding? People become tongue tied. They 
cannot give proper expression to their feelings because they are so 
overwhelmed by their emotions, that they are hard to articulate. That is why 
shirah is ariach al gabei leveinah. There must be writing, but there must be 
even more blank space. 
Shirah begins in the heart. It is all about emotion. The words are merely an 
articulation of a small fraction of the emotions, which cannot be fully 
articulated. 
The sefer Bei Chiyah concludes with a final point. Where does Az Yashir 
begin? Most of us would say that it begins with the words, “I will sing to 
Hashem for He is exalted above all exaltedness…” Superficially, the 
words, “Then will sing, Moshe and the Children of Israel, this song to 
Hashem, and they said as follows” are just an introduction that gives 
historical context. They are merely a preamble to the song, with the song 
itself beginning with the next phrase, “Ashira l’Hashem...” And yet, when 
we look at a Sefer Torah, we see that even the first words “Az Yashir…” 
are written in the ariach al gabei leveinah format. Why does the script/blank 
space format already begin with the preamble? 
The answer is that this is already part of the Shirah. “Az” – they were 
already overcome with emotion. And “Yashir” – they wanted to sing in the 
future because that is the way all songs begin. This is more than just a 
preamble or prologue. This opening line is what the Shirah is all about. It 
began with overwhelming emotions; it began in their hearts. THEN, the 
result of that is the desire TO EXPRESS that emotion – Yashir in the future. 
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“Then the chiefs of Edom were terrified; trembling seized the mighty ones 
of Moav…” (Shemos 15:15) 
When the Jewish People left Egypt, amidst miracles and with their heads 
held high, the nations of the world were filled with fear. While this made 
sense for the nations of Canaan, where the Jews were headed, the Torah 
lists others who were also affected. Specifically, the nations of Edom and 
Moav were singled out. 
On the most basic level, these were surrounding nations who would likely 
be affected by the Jewish takeover of the land which HaShem promised 
them. 
The Sforno explains that this comment did not refer to the time of the 
Exodus, but rather to a future time, when Moshiach comes and Edom will 
be taken over, as will the territory of Amon and Moav. That time was 
alluded to now, because the salvation from Egypt corresponds in many 
ways to the great salvation that will occur at the end of days. Both of these 
explanations speak to the fact that the Edomites and Moabites feared losing 
their land to the Jews. 
Rashi, however, says it was something else. Moav was a descendant of Lot, 
who thought he would inherit Avraham. Edom was the offspring of Esav, 
who felt that he would inherit Yitzchak. Alas, in both cases, someone else 
got the inheritance. As the Sifsei Chachomim explains, these nations were 
safe from the Jewish takeover of Canaan, but they were in turmoil because 
they were jealous of the honor and power of the Jewish People which they 
felt should rightly have been theirs. 
This highlights a very powerful human failing. The nations of Edom and 
Moav had every reason to be grateful that they were not in the direct path 
of the Jewish conquest. They should have been relieved that unlike Egypt, 

they would not be destroyed, (for now at least.) Instead, they were troubled 
and unable to be calm when they saw someone else having the success they 
wanted. 
The jealousy they had for that which wasn’t theirs, but they imagined 
should be, prevented them from enjoying what they did have, being their 
safety in the current situation. 
So often people who are blessed in so many ways see others enjoying the 
success they would like to enjoy and it blocks their ability to appreciate 
what they have. This was what led to Haman’s downfall, and it stems back 
to his ancestor Esav. 
We, who descend from Yaakov, who said, “I have everything [I could 
want,]” must make sure not to make the mistake of our cousins, who never 
feel like they have enough. 
A homeless beggar used to sit on the sidewalk asking for handouts. One 
day, a well-dressed benefactor handed him a small bowl with oriental 
designs on it and walked wordlessly away. 
Shrugging, the poor man began using the bowl to ask for alms and people 
would drop coins into it. Years later, a passerby recognized the bowl as a 
priceless artifact and the bowl sold at auction for a huge sum. 
When he heard the news, the beggar began to cry. “Why aren’t you 
ecstatic?” asked the auctioneer, “You can now live comfortably for the rest 
of your days!” 
“I am happy about that,” replied the no-longer homeless man, “but I am 
crying for all the years I lost begging for the pennies of others when I 
already held a treasure in my own hands.” 
Now You Know 
“HaShem will fight for you, and you will be silent.” With these words, 
Moshe told the Jewish People that they would see HaShem’s miraculous 
salvation. 
The word for being silent, “tacharishun,” is related to “plowing.” [In fact, 
an older single fellow was told, “HaShem will fight for you, but you have 
to plow! (meaning he had to date.)] 
Why the connection? 
There are two insightful approaches: 
1. Even when we are plowing, i.e. making our efforts to succeed, we must 
remember that our hishtadlus is inconsequential in reality because it is 
HaShem alone who performs every action (as we say in the first of the 
thirteen Ani Maamins.) Even our “plowing” is like silence. 
2. The fact that we are silent is actually a hishtadlus that we can take credit 
for. When we allow HaShem to fight the battles and we don’t comment or 
congratulate ourselves on the things we’ve done for them, we are being 
silent. The emunah and bitachon necessary for this silence are actually quite 
powerful and generate tremendous merits for us. 
Moshe conveyed both of these concepts to the Children of Israel when they 
were faced with an insurmountable situation. The way to overcome 
challenges is to realize that only HaShem has the power to carry us over 
them and when we do so, He will be motivated by those feelings to save 
us. 
Thought of the week: 
Jealous people abandon the happiness they have for the happiness they will 
never get. 
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Parashas Beshalach: The Wind And The Staff 
January 25, 2018 
Summary 
The Jewish people left Egypt in great spirits till they suddenly found 
themselves trapped in the wilderness. The Torah relates the various steps 
that took place before the water split at the sea. Ten miracles took place at 
the splitting of the sea, so what was the need for the staff and the wind? G’d 
gave man creative powers that have cosmic consequences. The prophet 
involves himself on three levels, in his mind, with his speech and finally 
with his physical act. G’d instructed Moses to raise his staff, just as He 
instructed him to do some physical act before every plague in Egypt. An 
objective observer clearly sees the Hand of G’d, not only in the biblical 
accounts of miracles, but also in the many hidden miracles of our daily 
lives. “Stand firm and see the salvation of G’d.” 
Jews Were Trapped 



  6                                                          IaaBtu!Imtc!– trcdk trcd ihc!
In this week’s parasha, the Torah describes how the Jewish people left 
Egypt in great spirits till they suddenly found themselves trapped in the 
wilderness. When Pharaoh and his people saw that the Jewish people did 
not come back, they had a change of heart. They decided to pursue the 
Jewish people with whatever was left of the Egyptian army and soon caught 
up with them. The Jewish people were trapped at a strategic point, which 
would have put even an experienced army at great disadvantage. The 
Midrash Rabbah (Shemos 21:5) explains that they could not go ahead 
because of the sea. At both sides wild beasts were roaming, and from 
behind the Egyptians were charging towards them. The Jews did not know 
what to do. Some suggested throwing themselves into the sea. Others said 
that they had no choice but to return to their old masters. One group tried 
to mobilize and be ready to face the Egyptians in battle. Finally, there was 
a group who screamed at the Egyptians to scare them away. Although they 
could not agree on what action to take, they all united in prayer and cried 
out to G’d to come to their assistance. 
Splitting Of The Sea 
G’d responded to their prayer and said to Moses (Shemos 14:15-16): “Tell 
the Children of Israel, and they shall travel ahead. And you shall lift your 
staff and stretch out your hand over the sea and split it.” Moses did as G’d 
instructed him. Immediately after that it says (Shemos 14:21): “And G’d 
moved the sea with a strong eastern wind all night, and He made the sea 
into dry land, and the water split.” 
Four Steps 
The Torah relates four steps that took place before the water split. First, the 
Jewish people prayed to G’d. In response to their prayers, G’d told Moses 
to instruct them to go ahead into the sea, and that Moses should raise his 
staff. Finally, G’d brought about a strong wind that blew away the sea. The 
Midrash Rabbah (Shemos 21:5) explains that G’d orchestrated the peril at 
the sea so that the Jewish people would pray to Him. Obviously, G’d does 
not need anyone’s prayer, but the Jews needed a merit. They had been 
worshipping idols in Egypt and were not worthy of a miracle to save them 
from the Egyptians. Even after their prayers, through which they 
acknowledged their dependence on G’d, they needed to prove their total 
trust in G’d. They displayed this trust when they followed G’d’s instruction, 
and travelled right into the sea, relying on G’d to save them. 
Why The Staff And Wind? 
Obviously, the splitting of the sea was a Divine miracle. The Mishnah says 
in Pirkei Avos (5:5) that there were actually ten miracles that took place in 
connection with the splitting of the sea, so why did Moses have to raise his 
staff, and what was the purpose of the strong wind? 
Cosmic Consequences Of Our Creative Powers 
In order to answer this, we must understand the tremendous power G’d 
entrusted us with, when He created us in His image (see Bereishis 1:27). 
Rabbi Chaim Valozhiner (Nefesh HaChaim 1:3) explains that this 
obviously does not refer to any physical resemblance, as G’d has absolutely 
no physicality. Rather, says Rabbi Chaim, it means that G’d gave man 
creative powers. He explains (ibid 4) that every act that we perform has 
cosmic consequences, as our souls are directly connected to the spiritual 
worlds above. He emphasizes that this power imposes a tremendous 
responsibility on us, since our thoughts, speech and acts can affect large 
groups of people. However, says Rabbi Chaim (ibid 14), no two people are 
alike, and the effect of a person’s deeds depends on the level of his soul and 
how high it is connected in the spiritual worlds. The Kabbalists explain that 
a person can elevate his soul, as he becomes more spiritual and gets closer 
to G’d. In the time of the prophets, there were special yeshivoth training 
people who wanted to get close to G’d. They would get so close to G’d that 
He communicated with them through prophecy. In order to become a 
prophet, they had to conduct themselves on a high spiritual level. The 
Rambam (Laws of Basic Torah Principals 7:1) describes in great detail the 
greatness of a prophet. The prophet must be a great scholar and exercise 
complete self-control. Even among prophets, says the Rambam (ibid 2), 
there are many levels, with Moses in a league of his own, way above any 
other prophet (see ibid 6). 
Prophet Involved On Three Levels 
When G’d informed a prophet about something that was going to happen, 
whether in the immediate or distant future, G’d often instructed the prophet 
to perform a physical act at the time when he prophesized. In this way, the 
prophet involved himself on three levels with what was going to happen, 
with his mind, his speech and finally with his physical act. These are the 
very same three ways that we influence the upper worlds, says Rabbi Chaim 
Valozhiner (Nefesh HaChaim 1:12-14). In His infinite wisdom, G’d created 
man with this power so that everything that comes from Above originates 
from man down here in this world. 
Physical Staff And Wind 

Now we can understand why G’d instructed Moses to raise his staff, just as 
He instructed him to do some physical act before every plague in Egypt. 
For before G’d enacts anything, it must be initiated somehow by a human 
being. G’d repeated this pattern with later prophets as well (see for example 
Yechezkel 37:17). 
Wind Miracle 
The Ramban (Shemos 14:24) addresses why G’d brought a strong wind. 
This, says the Ramban, was to enable Pharaoh and his army to fool 
themselves into believing that the splitting of the sea was a natural 
phenomenon brought about by the wind. The Eben Ezra (ibid 14:27) quotes 
an early Bible critic, Chavi HaKalbi, who actually suggests that Moses 
knew the times for the ebb and flow of the sea, and this is how he managed 
to have the Jewish people get across. On the other hand, Pharaoh was not 
privy to this knowledge, and that is why the Egyptians drowned. Obviously, 
this is totally ridiculous. Only a very superficial look at what was happening 
could bring about such an idea. For, as the Ramban points out, our sages 
relate that every tribe had their own path with transparent walls of water on 
each side, something that neither wind nor ebb could have brought about. 
And this was just one of the ten miracles that the above-mentioned Mishnah 
in Pirkei Avos enumerates. 
Objective Observer 
The Egyptians were blinded by their eagerness to pursue their former 
slaves, and they charged into the water, as it returned to its natural state. 
Since they had an agenda, they did not realize that the splitting of the waters 
was an open miracle. Throughout the generations, especially in modern 
times, many other individuals and groups have had their own agenda and 
have tried to take the Divine out of the splitting of the sea and explain it as 
a natural phenomenon. This is only one example of many miracles that G’d 
has performed for the Jewish people that Bible critics and secular groups 
distort to fit with their agenda. An objective observer clearly sees the Hand 
of G’d, not only in the biblical accounts of miracles, but also in the many 
hidden miracles of our daily lives. 
Stand Firm 
My late father used to make a point of what Moses said to the Jewish people 
just prior to the splitting of the sea (Shemos 14:13): “Stand firm and see the 
salvation of G’d.” Said my father, only if we stand firm and focus, will we 
be objective and see how G’d saves us. If we choose not to focus, we can 
easily be distracted and find other ways to explain what happens, and totally 
miss the message that G’d sends us. It is all up to us. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this please let us know at michael@deverettlaw.com . For previous issues please see http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.  
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Beyond Pshat 
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Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
The Ten Plagues, a Revelation of G-d’s Dominion in Existence 
The Mishna in Ethics of Our Fathers states, “With Ten Utterances the world 
was created.” The world came into being through the Ten Utterances of G-
d. 
We find that the number “ten” manifests itself a number of times 
throughout the developmental period of the Jewish people. 
Rabbeinu Bachya explains in the Portion of Bereishis that since existence 
came about through the Ten Utterances of G-d, everything that addresses 
the purpose of Creation manifests itself within the context of “ten.” 
For example, the ten plagues, which came upon Egypt, are directly related 
to the redemption of the Jewish people from Egypt. The value of their 
redemption from Egypt is so that the Jewish people should accept the Torah 
at Sinai, which is quantified through the Ten Commandments. Thus, the 
initial ten expressions of G-d are directly linked to the ten plagues of Egypt 
and the Ten Commandments at Sinai. 
The Torah begins, “Bereishis bara Elokim- In the beginning G-d created 
…” Chazal explain that the opening words of the Torah allude to the 
objective of Creation. 
Chazal state, “For the sake of Torah, which is “reishis (first/choicest),” G-
d created heaven and earth.” All existence came into being only for the 
specific purpose to facilitate the fulfillment of Torah. 
Another interpretation of Chazal is that G-d created the world for the sake 
of the Jewish people who are referred to as “reishis (the chosen). Thus, the 
world was created for the fulfillment of the Torah and the Jewish people 
who are the only nation worthy and qualified to fulfill it. Rabeinu Hai Gaon 
explains that the Ten Commandments allude to and encompass the entire 
Torah. 
In order for the Jewish people to develop and evolve into G-d’s holy nation, 
they needed to be exposed to the ten plagues which came upon Egypt. It 
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was necessary for the Jewish people to witness the ten plagues in order to 
extricate themselves from idolatry and be purged of its influence. The ten 
plagues were thus a prerequisite for the Jewish people to be qualified to 
come to Sinai where they would receive the Ten Commandments. 
Sfas Emes explains that when G-d brought about existence through His Ten 
Utterances, it was obvious and revealed how each of G-d’s Utterances was 
manifest in Creation. However, after the sin of Adam through the eating of 
the fruit of the Tree of Knowledge, the obviousness between the Holy 
Utterance of G-d and its manifestation in Creation became concealed. 
This concealment came about because Adam transgressed the word of G-
d. He putrefied himself and all of existence by introducing impurity into 
the world, which covered and concealed the obviousness of G-d’s holiness 
in all aspects of existence. 
The impurity that conceals the holiness of the Utterances is referred to as 
kleepah (covering/husk, just as the husk covers the kernel of wheat.) Ohr 
HaChaim HaKadosh explains, based on a Zohar, that initially Adam was 
created without a foreskin. It was only as a result of his sin that the foreskin 
developed as an outgrowth of the impurity that Adam had brought upon 
himself. 
The revealed miracles of the ten plagues which came upon Egypt 
demonstrated G-d’s presence in existence to such a degree that it removed 
the concealment that had come upon existence due to the sin of Adam. That 
revelation of G-d affected the Jewish people in the most positive manner 
so that they could extricate themselves from the impurity in which they 
were entombed. 
Thus, the manifestation of G-d’s Holy Utterances which brought about 
existence began to become revealed through the ten plagues and culminated 
in the ultimate level through the receiving of the Ten Commandments when 
G-d openly spoke to the Jewish people. 
The Midrash states regarding Creation, “G-d gazed into the Torah and 
created existence.” The blueprint of existence is the Torah itself. Existence 
was created to address every level of spiritual advancement of the Jewish 
people. 
Chazal tell us that at the time of the receiving of the Ten Commandments, 
the Jewish people were able to actually see the words that were uttered by 
G-d with their own eyes; the linkage between the Utterances of G-d and the 
holiness in existence once again became revealed and obvious. 
Making Spirituality Primary in One’s Life 
The Torah states in the Portion of Beshalach, “It happened when Pharaoh 
sent out the people, that G-d did not lead them by way of the land of the 
Philistines, because it was near.” 
There are several interpretations in the Midrash of the verse “because it was 
near.” One Midrash states, “Because it was too soon for the Jewish people 
to enter into the Land and remove the Canaanites from it. As it is written in 
the verse, ‘It is only the fourth generation (of the Jewish people) that will 
return to the Land.’ Since the fourth generation had not yet come about, 
they needed to be encompassed by the clouds of glory for forty years in the 
desert (until the fourth generation came about).” 
It is interesting to note that the Torah tells us at the Covenant between the 
Parts that after a certain period of time the Jewish people would be taken 
out of Egypt with great wealth and enter into the Land. Seemingly, from 
the Covenant, the Jewish people were supposed to enter immediately into 
the Land. If so, why did they need to wait until the fourth generation in 
order to enter into the Land? 
The Torah tells us that Avraham made a covenant with Avimelech the 
Philistine king that the Jewish people would only return to the Land in the 
fourth generation. If Avraham had not made this covenant, seemingly the 
Jewish people would have been able to immediately enter into the Land 
after they were taken out of Egypt. 
The Jewish people needed to leave Egypt exactly when they did because 
spiritually they could not remain there for a moment longer. Chazal tell us 
that they had fallen to the forty-ninth level of spiritual contamination, and 
if they were to remain longer, they would have gone into spiritual oblivion 
with no hope of recovery. 
We recite in the Ezras prayer, “We were redeemed from Egypt and taken 
out of the house of bondage….” Malbim explains that there were two levels 
of redemption from Egypt: the physical redemption and the spiritual 
redemption. Although they were taken out of Egypt exactly when they 
needed to be, the Jewish people did not need to enter immediately into the 
Land in order to remain spiritually viable. 
In fact, the Midrash tells us that it was better for the Jewish people to 
wander the desert for forty years rather than entering immediately into the 
Land. The pasuk states, “G-d said, ‘If I allow them to immediately enter 
into the Promised Land by taking them along the shortest path, each person 
would take possession of his field and be preoccupied with it. They will 

thus not be engaged in Torah study. Therefore, I will take them through the 
desert where they will partake of the manna and drink from the living 
wellspring and the Torah will become settled in their innards.” 
While the spiritually insulated environment of the desert was necessary for 
the development of the Jewish people, when they would later enter into the 
Land, why would they not be engaged and preoccupied with their fields 
and neglect the Torah then? Why did remaining in the desert for forty years 
assist in overcoming this issue? 
After their wandering in the desert, the Jewish people entered into the Land. 
Each one took possession of their field and became preoccupied with 
agricultural endeavors. However, after the forty years of wandering the 
desert and partaking of the manna, which was the spiritual food of the 
angels, the Jewish people were able to internalize the value of the Torah to 
such a degree that it would affect them even when they entered into the 
Land and engaged in the material. 
The Torah states, “If you will follow My Statutes and observe My 
Commandments and perform them; then I will provide for your rains in 
their time….” Chazal explain this to mean that if the Jew toils in Torah 
study, then he will merit G-d’s abundant blessing. 
When the Jewish people left Egypt, they were not sufficiently spiritualized 
to be able to value Torah as it should be valued. It was only after partaking 
of the manna and the wellspring for forty years, that they were they able to 
enter into the Land, work their fields, and simultaneously engage and toil 
in Torah study. They now understood that it was only if they were to do so, 
would G-d bring blessing upon them. 
There are Times for Prayer and Times for Action 
The Torah states when the Jewish people found themselves caught between 
the Sea and the advancing Egyptian army, they began complaining, “Were 
there no graves in Egypt that you took us out to die in the wilderness?” The 
Torah continues, “G-d said to Moshe, ‘Why do you cry out to Me? Speak 
to the Children of Israel and let them journey forth!” 
Sforno explains that when Moshe cried out, he did not do so because he 
was fearful of Pharaoh and his army because G-d had already assured him 
that the Egyptians would be destroyed, but rather his crying out was 
because he was concerned that the Jewish people had demonstrated a lack 
of faith when they said, ‘Were there no graves in Egypt…?’ 
Moshe was concerned that the Jewish people would not have sufficient 
faith in G-d to enter into the Sea, thus meriting the miracle of its splitting. 
To this, G-d responded to him by saying that he need not pray. His concern 
for the Jewish people’s spiritual viability was unfounded. Moshe was thus 
considered to be one who was suspecting of an innocent party, and 
therefore there was no need for prayer. 
The verse states, “G-d said to Moshe, ‘Why do you cry out to Me?” Rashi 
cites Chazal, “We learn from G-d’s statement that Moshe was praying on 
behalf of the Jewish people. G-d said to him, ‘This is not the time to be 
lengthily involved in prayer because it is a moment of trouble for the Jewish 
people. You should tell them to journey forth.” 
Ohr HaChaim HaKadosh asks, “One would think that the most appropriate 
time to engage in prayer is when one is in a state of great difficulty. If so, 
why did G-d tell Moshe not to continue praying?” 
There is a discussion in the Gemara regarding the reason the Men of the 
Great Assembly legislated the three silent prayer services that are to be 
recited every day: Shachris (morning), Mincha (afternoon), and Arvis 
(evening). One opinion is that since there were three communal offerings 
that were brought in the Temple, the Rabbis legislated three prayer services 
to correspond to each of the communal offerings. 
Another opinion is that it is because each of the three Holy Patriarchs 
initiated and established each prayer service that the Jewish people should 
pray three times a day. Avraham legislated Shachris, Yitzchak legislated 
Mincha, and Yaakov legislated Arvis. The Gemara concludes that the three 
prayer services were legislated to correspond to the three communal 
offerings that were brought every day. 
Chazal tell us that the concept of “offerings” has relevance to G-d’s 
Attribute of Mercy. As we see throughout the Torah when an offering is 
mentioned, the Torah uses the expression, “an offering for Hashem 
(YKVK) – Korban l’Shem.” 
The appellation YKVK (Hashem) of G-d connotes His Attribute of Mercy. 
Without the Attribute of Mercy, there is no basis for offerings. It is only 
when one reflects on his failings and repents, could he be worthy of the 
Attribute of Mercy. 
If offerings/prayer has relevance to the Attribute of Mercy of G-d, perhaps 
Moshe believed that because of the lack of faith that the Jewish people 
demonstrated at the Sea, they were no longer worthy of the Attribute of 
Mercy. 



  8                                                          IaaBtu!Imtc!– trcdk trcd ihc!
Ohr HaChaim HaKadosh explains that after the Jewish people witnessed 
the ten plagues of Egypt, which were all revealed miracles, and they found 
themselves confronted with the Egyptian army, they exclaimed, “Were 
there no graves in Egypt that you took us to die in the desert?” 
Their expression of complaint to Moshe was an indication of their lack of 
belief and faith in G-d. They believed that He had put their existence in 
jeopardy and they would possibly die. This inappropriate statement evoked 
an intense level of prosecution from the Attribute of Justice that was so 
severe that supplication would be totally ineffective. 
Since it is only within the context of the Attribute of Mercy that prayer can 
be effective, the Jewish people needed to take an initiative that would 
demonstrate a level of belief and trust in G-d that would quell the Attribute 
of Justice to allow the Attribute of Mercy to come into effect. Thus, G-d 
told them to journey forth into the Sea. 
If they would travel directly into the Sea without concern for their safety, 
it would indicate their absolute belief and faith in G-d. This would rectify 
their failing. Only then would they merit the reinstatement of the Attribute 
of Mercy to be saved. 
G-d’s Kingship, a Precursor to Sinai 
After the Sea had closed upon Pharaoh and the Egyptian army, Moshe and 
the Jewish people sang the song of the Sea. The splitting of the Sea 
presented the greatest revelation of G-d’s Presence. 
In the song that was sung by the Jewish people it states “Behold, this is my 
G-d I will glorify Him!” Rashi cites Chazal (Machilta) who state that G-d’s 
Presence was so palpable that one could point at it with his finger. Chazal 
tell us that what the maidservant at the Sea had seen, Yechezkel the prophet 
did not see. 
Although what the maidservant had witnessed was greater than what 
Yechezkel had experienced, nevertheless, the maidservant remained 
limited while Yechezkel’s classification was a prophet. What did the 
maidservant at the Sea witness that was not seen by Yechezkel the prophet? 
The Torah tells us that G-d Himself entered into Egypt to kill the firstborn 
of the Egyptians. The Jewish people had all witnessed this revealed miracle. 
The Torah states, “It was at midnight that Hashem smote every firstborn…” 
Although the Torah tells us that G-d Himself was present in Egypt in the 
tenth plague and the Jewish people had witnessed the effectiveness of His 
Presence, the dimension of revelation at the splitting of the Sea was so 
palpable that they were able to point to Him and declare, “This is my G-d!” 
We recite in the blessing following the Shema in the evening service, “And 
His Kingship they accepted upon themselves willingly. Moshe and the 
Children of Israel raised their voices to You in song with abundant joy and 
said unanimously Who is like You….Your children beheld Your Kingship 
as You split the sea before Moshe: ‘This is my G-d!’ they exclaimed. They 
then said, Hashem shall reign for all eternity.” 
The dimension of revelation that was witnessed at the time of the splitting 
of the Sea was an expression of G-d’s Kingship as the Supreme Being Who 
reigns over all existence. Regardless of the awesomeness of the miracles 
that the Jewish people witnessed in Egypt, they were not privy to His 
Kingship. 
It was because G-d had shown them His Kingship that they exclaimed, 
“This is my G-d…. Hashem shall reign for all eternity.” No prophet had 
ever witnessed (other than Moshe) the Kingship of G-d. 
Chazal tell us, “There is no king without subjects.” When the Jewish people 
saw the Kingship of G-d, they simultaneously understood and appreciated 
His concern and love for them. Without the Jewish people, the King cannot 
fully reign because he would have no subjects. When the Jewish people 
declare themselves as G-d’s subjects through the recitation of the Shema 
twice a day, they accept upon themselves the yoke of heaven. 
Vilna Gaon zt”l explains that there is a difference between a king and a 
ruler. A king understands and appreciates that his viability as king is 
dependent upon having dedicated subjects. Thus, he is concerned for the 
welfare of his subjects. 
In contrast, a ruler rules and dictates regardless of the condition of the 
masses. Within the revelation of G-d’s Kingship at the Sea, the Jewish 
people understood His love and concern for them. This understanding 
evoked the expression, “This is my G-d and I will build Him a 
Sanctuary…” 
The “Sanctuary” mentioned in the verse refers to the Mishkan (and 
ultimately the Temple) that the Jewish people would later build to 
accommodate His Presence. The degree of understanding of G-d’s 
Kingship will determine the degree of praise and love of the Jewish people 
for Him. Thus, the experience at the Sea was a precursor for the Jewish 
people to be taken as G-d’s people at Sinai. 
The Covenant with Avraham (Parshas Bo) 

The Torah states at the Covenant between the Parts, “G-d said to Avraham, 
‘You shall know that your offspring will be strangers in a land that is not 
their own. There, they will be enslaved… The nation that will enslave them 
will be judged and then they will go out with great wealth.” This was the 
covenant that G-d made with Avraham regarding the Jewish people’s 
bondage in Egypt and their ultimate redemption. 
Ramban explains that a covenant is different from an oath (shvuah) because 
an oath is something that is contingent on certain criteria being fulfilled; 
however, a covenant is a guarantee that something will come to be without 
any contingencies. A covenant can never be revoked, while an oath may be 
revoked if the criteria are not met. 
However, we see from Chazal that the exodus of the Jewish people from 
Egypt was not only based on the covenant that G-d had made with 
Avraham, but rather on several contingencies which needed to be fulfilled. 
Chazal tell us that the Jewish people merited redemption because they did 
not change their Hebrew names, their language (the holy tongue, Hebrew), 
and their attire (Jewish dress) despite the fact that they were slaves in Egypt 
and had become pagans. 
Evidently, the promise that Avraham received at the Covenant between the 
Parts was not sufficient to redeem the Jewish people from Egypt. They 
needed to maintain their Jewish identity throughout their 210 year 
enslavement in order to merit redemption. 
Another opinion offered by Chazal why the Jewish people merited 
redemption from Egypt is due to the righteous Jewish women. Despite the 
bleakness and hopelessness of the long bondage in Egypt, the Jewish 
women never despaired. They maintained their belief that G-d would 
ultimately redeem the Jewish people. Once again, the Jewish people 
leaving Egypt seems to be attributed to something other than the covenant 
that G-d made with Avraham. 
It is stated in the verse in Yechezkel regarding the spiritual condition of the 
Jewish people before their redemption in Egypt, “And you are naked and 
devoid (of mitzvos).” 
The Torah tells us that G-d gave the Jewish people the mitzvah of 
circumcision and the mitzvah of the Pascal offering as a prerequisite for 
their redemption. The verse in Yechezkel states, “I saw you wallowing in 
your bloods. Through your blood, you shall live. Through your blood you 
shall live.” 
Chazal tell us that the “bloods” refers to the blood of circumcision and the 
blood of the Pascal sacrifice. Since the Jewish people were devoid of 
spirituality in Egypt (they were pagan), they needed spiritual merit to be 
worthy of redemption. G-d therefore presented them with the mitzvos of 
circumcision and the Pascal sacrifice so that they should be worthy of 
redemption. 
Once again Chazal attribute the redemption of the Jewish people from 
Egypt to something other than the covenant that G-d had made with 
Avraham. We see that although there was a guarantee from G-d that the 
Jewish people would be taken out of Egypt, it was also contingent on their 
own initiatives. How do we reconcile this with the concept of a covenant 
which is an unconditional guarantee? 
G-d made a covenant with Avraham that guaranteed that his offspring 
would go out of Egypt with great wealth. In order for someone to qualify 
as being the offspring of Avraham, one must have relevance to Avraham 
not only as a genetic descendant but also a spiritual descendant. 
Avraham introduced G-d into existence. He was the father of the Jewish 
people who were to come into existence to receive and fulfill the Torah, 
which is the objective of Creation. 
By not changing their names, language, and attire, the Jewish people 
maintained their Jewish identity which gave them relevance to Avraham 
and G-d. Despite the fact they had become pagans in Egypt, they did not 
identify themselves as such. 
In addition to this, the righteous Jewish women maintained their faith in G-
d that He would redeem the Jewish people. This level of faith in G-d which 
transcends reason is something that is an inherited trait from Avraham and 
the holy Patriarchs. 
In order for the Jewish people to have further relevance to G-d, He gave 
them the mitzvah of circumcision in Egypt so that they could have the 
capacity for holiness. Just as Avraham was commanded to circumcise 
himself to advance his spirituality, so too must his offspring be 
circumcised. 
The mitzvah of the Pascal sacrifice was necessary because it was an open 
demonstration of the rejection of paganism. By sacrificing the sheep, which 
was the deity of Egypt, the Jewish people severed their relationship with 
idolatry. Thus, with all of these initiatives, the Jewish people qualified to 
be considered as the offspring of Avraham and thus had relevance to the 
covenant that G-d had made with him. 
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Our Parashah relates that, after the Exodus, the Egyptians pursued Bnei 
Yisrael to the Yam Suf. We read (14:10), “Pharaoh approached, and Bnei 
Yisrael raised their eyes and behold! — Egypt was journeying after them, 
and they were very frightened; and Bnei Yisrael cried out to Hashem.” The 
Midrash Mechilta records that Bnei Yisrael were divided into four groups, 
and for each of them Moshe had a different message. One group said, “All 
is lost; let’s throw ourselves into the sea.” To them, Moshe said (14:13), 
“Stand fast and see the salvation of Hashem.” A second wanted to return to 
Egypt, but Moshe told them: “As you have seen Egypt today, you shall 
never see them again.” A third wanted to fight, but Moshe said (14:14), 
“Hashem shall do battle for you.” The last group wanted to cry out. To them 
Moshe said, “You shall remain silent.” 
R’ Yosef Shalom Elyashiv z”l (Yerushalayim; 1910-2012) observes that in 
every generation, whatever the challenge facing the Jewish People, there 
are multiple groups of well-meaning people suggesting different 
approaches to addressing the issues of the day. But, what is usually missing 
from the discussion, as was the case at the Yam Suf, is a Torah perspective. 
One group says (verse 11), “Are there no graves in Egypt?” That group 
does not have faith in the eternity of the Jewish People. Another group says, 
“Let us return to Egypt.” That group mistakenly thinks that there would be 
no anti-Semitism if we would only integrate with our neighbors. And so 
on. Moshe Rabbeinu–i.e., the Torah–has an answer for each of them, as the 
Midrash describes. (Mishnat Ha’Grish: Pesach p.397) 
“This is my Kel – ‘v’anvaihu’ / and I will build Him a Sanctuary.” (15:2) 
The Gemara (Shabbat 133b) interprets the word “V’anvaihu” as being 
related to the word “Na’eh” / “beautiful,” and derives from here the concept 
of “Hiddur Mitzvah” / beautifying a mitzvah. Says the Gemara: “Beautify 
yourself before Him with Mitzvot — make a beautiful Sukkah, a beautiful 
Lulav, a beautiful Shofar, beautiful Tzitzit, a beautiful Sefer Torah . . .” 
[Until here from the Gemara] 
R’ Yoel Sirkes z”l (Poland; 1561-1640; author of the important Halachic 
work, Bayit Chadash) asks: Why did the Torah say, “V’anvaihu” / “And I 
will beautify Him,” rather than saying only, “V’anveh” / “And I will 
beautify”? 
He explains: Some people make beautiful Sukkot, buy beautiful Lulavim, 
etc. for their own egos. That, however, is not beautifying the Mitzvah. 
Rather, “Anvaihu” / “I will beautify [for] Him!” (Meishiv Nefesh Al 
Megilat Ruth 2:8) 
“You will bring them and implant them on the mountain of Your 
heritage, the foundation of Your dwelling-place that You, Hashem, have 
made — the Sanctuary, my Master, that Your hands established.” (Shmot 
15:17) 
The Midrash Eichah Rabbah states: “Had you merited, you would have 
recited the verse [quoted above]. Now that you have not merited, you recite 
(Eichah 1:22), “May all their evil come before you.” [Until here from the 
Midrash] 
Both of the cited verses contain verbs with the root “אוב” (“bring” and 
“come”), but surely the Midrash is not just making a word play. R’ Yaakov 
Kranz z”l (1747-1805; the Dubno Maggid) explains: 
The Gemara (Berachot 3a) teaches that when Jews recite the sentence in 
kaddish, “Yehei shmei rabbah . . . ,” Hashem shakes his head (so-to-speak) 
and says, “Fortunate is a King whose children praise Him in this manner! 
Woe to the Father who has exiled His children!” This teaches that Hashem 
is “pained” by our exile. If we appreciated this fact, our prayers would be 
very different than they are. Instead of praying that our exile end because 
Jews are oppressed around the world, we would pray that Hashem redeem 
us in order to end His own “pain,” i.e., His “disappointment” over the fact 
that His design for the world has been frustrated by our sins. 
This is what the Midrash means. If we were worthy, we would pray for the 
rebuilding of the Bet Hamikdash because that is Hashem’s plan. Instead, 
all we pray for is that He see our suffering at the hands of our evil enemies. 
(Kol Bochim / Voice of Weepers p.126) 
“Moshe and Aharon said to all of Bnei Yisrael, ‘In the evening, you shall 
know that Hashem took you out of the land of Egypt. And, in the morning 
you will see the glory of Hashem, that He has heard your complaints 
against Hashem–for what are we that you should incite complaints 
against us?’ And, Moshe said, ‘When, in the evening, Hashem gives you 

meat to eat, and bread to satiate yourselves in the morning; as Hashem 
hears your complaints that you complain against Him — for what are 
we? — your complaints are not against us, but against Hashem!’” (16:6-
8) 
The Gemara (Chullin 89a) teaches: What is said about Moshe and Aharon 
is greater than what was said about Avraham. Avraham said (Bereishit 
18:27), “I am but dust and ash,” whereas Moshe and Aharon said, “What 
are we?” [Until here from the Gemara.] Avraham’s words, “I am but dust 
and ash,” imply that Avraham felt he was “something,” whereas Moshe felt 
that he and Aharon were “nothing.” 
R’ Mordechai Yehuda Krause shlita (Chief Rabbi of Yerucham, Israel) 
asks: Why is Moshe’s statement here praiseworthy? Wasn’t he simply 
saying, “Don’t blame us. This is Hashem’s problem!”? 
R’ Krause answers: That statement itself is the essence of humility. 
Humility means recognizing that “I have nothing to contribute to resolving 
the issue before me. Only Hashem can do that.” Haughtiness, on the other 
hand, indicates that one has forgotten Hashem, and that is why it is so 
deplorable. (Netiv B’mayim Azim p.414-415) 
“Amalek came and battled Yisrael in Refidim.” (17:8) 
In Devarim (25:18), we read about Amalek: “He happened upon you on the 
way, and he struck all the weaklings at your rear, when you were faint and 
exhausted, and he did not fear Elokim.” Amalek was a nation of sadistic 
murderers! notes R’ Shlomo Wolbe z”l (1914-2005). Is the harshest thing 
we can say about Amalek that “He did not fear Elokim”? 
Indeed! R’ Wolbe answers. The Torah does not know any definition of evil 
other than being “not G-d-fearing,” being distant from the Creator. We, as 
human beings, hang in the balance between two conflicting forces: G-
dliness, on the one hand, and evil, on the other hand. We cannot really 
understand these two powerful spiritual forces. What we can do, however, 
is to “attach” ourselves to one force or the other. This is why we find 
language in the Torah such as (Bemidbar 25:3), “Yisrael became attached 
to Baal-Pe’or [a form of idolatry],” and, in contrast, (Devarim 4:4), “You 
who cling to Hashem, your Elokim–you are all alive today.” (Kinyan Da’at 
p.41) 
A Traveler’s Journal 
This week, we continue excerpting from a letter that the noted Mishnah 
commentator, R’ Ovadiah Yarei z”l of Bartenura, Italy (approx. 1455-
1515), wrote to his father and brother about his journey to Eretz Yisrael. 
This passage picks up his trip as he leaves Palermo, Sicily. 
On Erev Chag Ha’Sukkot [5]248 [1487], a ship arrived in Palermo headed 
for Alexandria [Egypt]. On board was the distinguished gentleman, his 
honor, Meshulam of Volterna, with his valet. I was very pleased to see him 
and I joined his traveling party. On the night of Motzai Shabbat Bereishit, 
we entered the boat, and, on Sunday afternoon, we left Palermo. Hashem 
guided a good wind all that day and all the night; morning came [a play on 
Shmot 10:13], and we were near the straits of Messina. We passed through 
the straits in peace and entered Messina on Monday afternoon. [He then 
describes the Jewish community of Messina as wealthier than that of 
Palermo, but otherwise similar. He continues:] I saw a wedding that was 
made while I was there. After the Sheva Berachot, they took the bride [from 
under the Chuppah] and placed her on a horse in the main street of the city. 
Everyone walked in front of her, with the groom in the midst of the elders. 
In front of the bride, who was alone on the horse, were young men and 
children holding lighted torches and calling out in such loud voices that I 
thought there would be an earthquake. They make a circuit though all the 
Jewish streets, and the gentiles see and rejoice with them, and no one 
complains. 
On the eleventh of Marcheshvan, we departed Messina for Rhodes. Eleven 
Jewish souls joined us on the boat: a merchant from Zikari[?] with his valet; 
three Jewish leather workers from Syracuse; and one Sephardic Jew with 
his wife, two sons, and two daughters; altogether, we were fourteen Jews 
on the boat. (Darchei Tziyon) 
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Rabbi Chaim Yosef Kofman 

Machsheves Halev 
 פרשת בשלח
 ויקח משה את עצמות יוסף עמו
Moshe Rabbenu had the foresight to concentrate on taking the atzamos of 
Yosef along. While everyone else was occupied with bizas Mitzrayim, 
gathering the riches of the Mitzriyim. There seems to be an extra word in 
this pasuk - עמו. Wouldn't it have been sufficient to say that Moshe took 
Yosef's remains? My machshava here is that Moshe Rabbenu was koneh 
and carried the zchus of this mitzva with him to Olam Haba. It became his 
forever, as the Talmud in Sota 13a tells us, כם לב יקח מצותח  - a wise heart 
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gathers mitzvos. Not everyone realizes the expression "You can't take it 
with you." But, Moshe Rabbenu realized that the zchus of atzmos Yosef 
was unmatched and that he would carry it with him to the Olam HaEmes. 
That's why the Torah says עמו - he carried it with him. 
This world, says the Chofetz Chaim, is like an island where Hashem sends 
us to gather mitzvos and maasim tovim. All we have to do is have the 
common sense to bend down, pick up the mitzvos, put them in our pockets 
and carry them with us to Olam Haba. We have to realize that all the money 
and material possessions gathered in this world are worthless. The only true 
acquisitions are mitzvos and maasim tovim that are very easily acquired. 
All we have to do is realize, chacham lev yikach mitzvos, and fill our 
pockets with them and that we can take with us. Realize this, before it is 
too late. 
To continue with this thought, let me bring a Yalkut Shimoni on Tehillim 
 what did the yam see which caused it to split for Bnei Yisrael ,מה ראה ,873
to pass through? The Medrash answers, it saw the aron of Yosef with the 
atzamos inside. Chazal tell us that the yam refused to split and listen to the 
orders of the Ribbono shel Olam. However, when it saw the atzmos Yosef, 
it split right away. It was at that moment that Moshe’s practical wisdom of 
carrying these atzmos Yosef throughout was understood. Truthfully, what 
would have happened if Moshe has not taken the aron with him and instead 
filled his pockets with all the jewels? They would have arrived at the yam, 
it wouldn't have split and Bnei Yisrael would have been decimated by the 
Egyptians. Here we see the chochma of Moshe Rabbenu. 
It is no coincidence that Tu B'Shvat almost always falls out during this 
week. The bracha of she'asa li kol tzarki must be realized when we look 
outside and see the snow all over the ground, recognizing that under the 
ground the roots are reawakening for the dawn of new spring and vitality, 
to serve us for the future year. 
Why shouldn't we all strive, each to our own respective level of יקח מצוות , 
to reawaken the spark in our daily avodas haborei? 
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Bircas HaTorah Parsha Sheet 
Bitachon — How to Build It 
In Parshas B’shalach, the Bnei Yisrael found themselves trapped in the 
desert. The Egyptian army was pursuing them, before them was the sea, 
and on either side were snakes and scorpions. Many began calling out to 
Hashem, as did Moshe Rabbeinu. Hashem told Moshe: “What are you 
crying out to Me for? Speak to the Bnei Yisrael that they should advance 
[i.e., into the sea]” (Shemos 14:15). 
Many meforshim ask: What was wrong with praying to Hashem at this 
time? There is a mitzvah to pray to Hashem in times of trouble. 
Rather, the Nefesh Hachaim (1:9) answers that the nation was in need of a 
miracle that would change the entire course of nature. To merit such a 
miracle, they needed more than just prayer. They needed some special act 
of emuna and bitachon that would elevate them to a much higher spiritual 
level. Their moving ahead into the sea was the act of trust in Hashem 
needed to raise their level and merit the miracle of the Splitting of the Red 
Sea. 
Only, we see that the nation did not remain at this higher spiritual level. A 
short time later, they began complaining to Moshe in harsh terms that they 
did not have water (ibid. 15:24). Where was the level of bitachon they had 
reached at the sea? 
Rav Shlomo Wolbe answers that to truly acquire bitachon, a one-time 
action is not enough, even an action as great as jumping into the Red Sea. 
Bitachon can only become part of a person by making small acts of 
bitachon on a daily basis over time. Therefore, just afterwards, Hashem 
gave the nation the manna. For the next 40 years, they subsisted on a diet 
that left them uncertain what they would eat the following day. Moreover, 
no one could amass more manna than he needed. To make sure that 
bitachon would become an integral part of their lives, Hashem inculcated 
this lesson of trust in Him through the manna on a daily basis for 40 years. 
That was then, but in our times, what can we do on a daily basis to build up 
our bitachon in Hashem? 
Rav Wolbe directs us to Rabbeinu Yonah’s (Brachos 2b in Rif pages) 
explanation of the Sages, who state that one who connects Redemption to 
his Amida prayer is a ben olam haba. Rabbeinu Yonah, in the name of his 
Rebbe, explains that preceding the Amida prayer, we mention the miracles 
of the Exodus and the Splitting of the Red Sea. Not only do we mention 
these events, we should make sure to picture them before our eyes, as if we 
are actually witnessing them. When we behold Hashem’s mighty hand and 
His limitless power, we now enter the Amida prayer full of bitachon that 
Hashem can surely provide us with all that we need as well. When we ask 
Hashem for forgiveness, health, livelihood, the ingathering of the exiles, 

etc., we are asking this with full and utter faith that He is capable of 
providing them. We feel that we can turn to Him and speak out all of our 
needs. Such tefillos, said day after day, will build our bitachon in Hashem. 
We find another way to strengthen our bitachon from a statement of the 
sages (Brachos 6b): “One who goes regularly to pray with a minyan and 
does not come one time, Hashem asks this of him.” Hashem wants to know: 
“Why didn’t you come to daven with a minyan? If you were busy with a 
mitzvah, you are excused, but if it was for some personal matter, why didn’t 
you trust in Me that I would take care of it?” 
Rav Wolbe notes that the sages’ example is about davening with a minyan, 
but this applies to all regular performance of mitzvos. When we stick to our 
schedule, not letting so-called “urgent” matters (which could really be 
postponed) get in the way, this builds our bitachon in Hashem. 
Any mitzvah you do on a daily basis merits for you a certain measure of 
hashgacha pratis, thus enabling you to keep doing this mitzvah. You are in 
the process of building your level of trust in Hashem. If you decide that one 
day you will do something else, you are stopping this process in the middle. 
Hashem “asks” about such a person — why didn’t he rely on Me today as 
well? 
One who strengthens his bitachon gets an added benefit—peace of mind. 
The Chovos Halevavos (introduction to Shaar Habitachon) states that when 
a person lacks bitachon, he lives in a constant state of tension, always 
worrying: “What will be?” It’s hard for such a person to focus on his avodas 
Hashem. On the other hand, a person who works daily to acquire bitachon 
in Hashem begins to see how Hashem is with him and enabling him to serve 
Him. This gives him peace of mind. He appreciates Hashem’s blessings 
and channels all of his energy into Torah and mitzvos, undeterred. Even 
when difficulties arise and things seem not to be going his way, he knows 
that this too is coming from Hashem, accepts his lot and remains tranquil. 
Rav Nosson Tzvi Finkel lived with this peace of mind. Even after he began 
suffering from Parkinson’s disease, he remained undeterred in his role as 
rosh yeshiva and a prime builder of Torah. Constructing the vast campus 
of the Mir Yeshiva demanded dealing with contractors and covering vast 
expenses, in addition to the ongoing expenses involved in running one of 
the largest yeshivos in the world. Despite the untold vicissitudes of 
Parkinson’s disease and financial responsibilities that would have been a 
challenge for a team of fundraisers, Rav Nosson Tzvi’s bitachon never 
wavered. Despite everything, he was always calm and happy, and often 
gave chizuk to others. 
Once, a man who was suffering from many difficulties in life came to Rav 
Nosson Tzvi. He felt that his pain was too much to bear and was on the 
brink of depression. 
“But don’t you see that Hashem is with you all the time?” Rav Nosson Tzvi 
asked. He then advised him to begin writing down examples of Hashem’s 
hashgacha in his life, and to review what he writes on a regular basis. 
“By recognizing how much Hashem watches over you and takes care of 
you, you’ll be able to feel happy again,” Rav Nosson Tzvi concluded. 
The man followed his advice and said that it helped him enormously. 
May we grow daily in bitachon! 
 

Rabbi Label Lam 

Dvar Torah 
Parshas Beshalach: The WAZE of Hashem 
It came to pass when Pharaoh sent the people, that G-d did not lead them 
[by] way of the land of the Philistines for it was near, because G-d said, 
“Lest the people reconsider when they see war and return to Egypt.” 
(Shemos 13:17) 
“Lest the people reconsider: They will have [second] thoughts about [the 
fact] that they left Egypt and they will think about returning. (Rashi) 
The Jewish People have finally been granted permission to leave Egypt, 
after 10 powerful plagues. There is a short cut to go to the “Promised Land” 
and they take a detour that leads them into a trap by the Red Sea and a 
circuitous route through the desert. Why were they led the longer way? 
They were sent by Pharaoh. The umbilical cord had not yet been severed. 
They were still like a yoyo on the end of his string. The greatest proof for 
this is when they were trapped by the sea. Pharaoh was accompanied by 
600 chosen chariots and they managed to terrorize a group of more than 3 
million people. The Jewish People were still under the spell of Pharaoh as 
their boss. They were not ready to confront the warrior resistance required 
to enter Eretz Yisrael. 
As a nation we needed to go through some enormous training sessions that 
would fully install the lessons of Emunah and Bitachon – absolute trust in 
G-d! They were in need of experiencing, the splitting of the sea, a war with 
Amalek, the daily gift of Bread from Heaven before they could begin to be 
ready to face the real challenges of life. 
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We are granted here a window into the one of the ways of Hashem. It’s 
helpful to understand what happened here at this point in history and it is 
instructive for many other situations as well. 
I once heard the following profoundly practical answer from Rabbi Nota 
Schiller the Dean of Ohr Somayach in Jerusalem in response to an oft asked 
question: “Rabbi, why do bad things happen to good people? Why is there 
suffering and disappointment in this world?” 
Rabbi Schiller pithily stated that when it comes to answering the question 
of suffering on any scale there is a difference between an answer and an 
approach. An answer eliminates the question. If I ask what 2 plus 2 is, the 
number 4 negates the need for the question. We have our answer. 
Any single approach might include understanding life in a greater context 
from a number of angles. There are a few approaches that can be rattled off 
here and now. There are transmigrating souls finishing parts of previous 
missions. There’s a “pay now” versus “pay later” plan- in the face of 
eternity. Sometimes people are being saved from becoming corrupted and 
ruined. Then there is the possibility that someone is currently not ready for 
the size of the challenge. Even though we may not know which approach 
applies in a particular situation, some approach we may be aware of or 
another which is way beyond our ken must apply. An approach unlike an 
answer allows us to live with the question. 
I have learned (the hard way) to trust my GPS- WAZE. One Friday morning 
I went to pick up my son at the airport. I was taken off the parkway and 
sent on a long series of side roads. When I was directed to merge back onto 
the Hutchinson River Parkway from the service road, just behind the ramp 
to go on was a truck stuck under an overpass. The traffic was backed up for 
miles. I was spared that whole mess. I picked up my son on time. 
A family in Bnei Brak was granted a much needed free vacation in Sefad. 
When they arrived they were shocked to discover that the rental had been 
double-booked and someone was already there. Before heading back home, 
deeply disappointed the father and his son stopped to Daven Mincha. 
The son let channeled his family’s frustration into his prayers. Impressed 
by the quality of his devotion, the Rabbi of the Shul took notice of him and 
thought he might be a good match for his daughter. The idea was pursued. 
They were introduced and later wed. It was certainly worthwhile to take 
that detour and follow trustingly the WAZE of Hashem. 
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Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat BeShalah- Staying Away From Trouble 
The Torah in Parashat Beshalah tells the famous story of “Keri’at Yam Suf” 
– the splitting of the sea. Beneh Yisrael were trapped against the sea by the 
Egyptian army which pursued them, and G-d miraculously split the waters 
to allow them to cross, and then threw the waters back upon the Egyptians, 
drowning them. 
King David briefly recounts this miracle in one of the chapters of Tehillim 
which we recite as part of our Hallel service: “Ha’yam Ra’a Va’yanos” – 
“the sea saw and fled.” The implication of this verse is that the waters of 
the sea “fled,” giving way to Beneh Yisrael so they could escape from the 
Egyptians, only after it “saw” something. The Midrash explains that the sea 
split after seeing “Arono Shel Yosef” – Yosef’s coffin. As we read in the 
beginning of Parashat Beshalah, Moshe took Yosef’s coffin with him when 
Beneh Yisrael left Egypt, in fulfillment of the promise Yosef’s brothers 
made to Yosef before his death, that his remains would be brought to Eretz 
Yisrael for burial. The presence of Yosef’s coffin, the Midrash teaches, is 
what led the water of the Yam Suf to split and thus rescue Beneh Yisrael. 
The Midrash explains that this miracle was done in Yosef’s merit because 
he fled from Potifar’s wife when she tried to lure him to sin when he worked 
in her home as a slave. In the merit of Yosef’s fleeing from Potifar’s wife, 
the sea “fled” when it saw Yosef’s coffin, allowing Beneh Yisrael to cross 
to safety. 
Rav Haim Shmuelevitz (1902-1979), in one of his classic discourses, 
remarked that the Midrash’s comments teach us of the vital importance of 
“fleeing” situations of temptation. Yosef chose not merely to refuse 
Potifar’s wife’s advances, but to flee from her presence. He did not want to 
be tested or challenged; he felt it necessary to run away, knowing full well 
that she would likely cast false allegations against him. And in this merit, 
the merit of fleeing from temptation, the entire nation was saved and 
experienced an extraordinary miracle. 
The Gemara in Masechet Baba Batra (57) states that if a person walks 
through a place that has inappropriate sights, despite the fact that he could 
have taken a different route, then even if he closes his eyes as he walks, he 

is considered sinful. The person in this case did not actually commit any 
sin, and even tried to avoid temptation by keeping his eyes closed. 
Nevertheless, he is considered a sinner for unnecessarily choosing that 
route. If he had the possibility to avoid a situation of temptation, then he is 
held accountable for voluntarily placing himself in that situation, even 
though he resisted the temptation. 
We should not be knowingly placing ourselves in positions that test our 
religious commitment. Maintaining our loyalty to Torah and Misvot is 
difficult enough as it is with the ordinary, day-to-day religious challenges 
that life presents us. We need to be smart enough to avoid places and 
settings which present especially difficult challenges. 
Parents walking with their small children instruct their children to keep far 
away from the curb. Even though no car would hit somebody walking right 
next to the curb, nevertheless, as an extra precaution, people generally walk 
several inches, at least, away from the edge of the sidewalk. This should be 
our policy when it comes to spiritual safety, as well. We should never put 
ourselves on the “edge,” in a place where it is very easy to slip into sin. We 
must steer clear of trouble, rather than putting ourselves in a situation of 
spiritual challenge. 
The Gemara in Masechet Sota teaches that a person sins only if he is 
overcome by a “Ru’ah Shetut” – some kind of “insanity.” After all, who in 
their right mind would knowingly transgress the command of G-d? This is 
possible, the Gemara states, only because one’s rational faculties were 
somehow compromised. Nevertheless, the Gemara proceeds to explain, we 
are punished for our misdeeds because we expose ourselves to this “Ru’ah 
Shetut.” We put ourselves in situations that lend themselves to sinful 
temptation, and we are therefore accountable for the sins we commit due to 
these temptations. We might draw an analogy to a driver who is ticketed 
for running a red light. He might try excusing himself by saying that he was 
driving so fast as he approached the light that he could not stop the car in 
time, but this excuse, of course, would not help him in court. True, he could 
not stop the car in time, but he should not have been driving so fast as he 
approached the light. We, too, are held accountable for putting ourselves in 
positions where we are susceptible to a “Ru’ah Shetut” which leads us to 
sin. 
One of the important applications of this message is drinking. Jewish 
tradition has always frowned upon intoxication and excessive drinking that 
lends itself to intoxication. As mentioned, it is difficult enough to live as a 
Torah Jew and withstand the religious challenges that life normally throws 
our way. When one is inebriated, his judgment is clouded, he is less 
disciplined, and thus he is less capable of withstanding sinful temptations. 
While our society encourages drinking and getting drunk from time to time, 
Torah Judaism strongly opposes such behavior. We are to avoid 
unnecessarily compromising our ability to properly observe the Torah, and 
must never knowingly place ourselves in a situation which tests our loyalty 
and makes it more difficult to follow Hashem’s laws. 
 

Aish.Com - Rabbi Kalman Packouz 

Shabbat Shalom 
Beshalach 5778 
GOOD MORNING! When is the New Year? Would you be surprised to 
know that there are 4 New Years in the Jewish calendar -- and Wednesday, 
January 31st is Tu B'Shevat (the 15th of the Hebrew month of Shevat) and 
the New Year for trees! 
The first mishna - teaching - in the Talmudic tractate of Rosh Hashanah 
informs us of the 4 New Years: 
1) The first of Nissan is the New Year with regards to counting the years in 
the reign of the Kings of Israel. 
2) The first of Elul is the New Year with regards to tithing of the animals. 
(One out of ten animals born from the Hebrew month of Elul until the 
beginning of Elul the following year was given to the Temple.) 
3) The first of Tishrei is the New Year for the judgment of mankind -- for 
life or death, rich or poor, sickness or health -- as well as for counting the 
Sabbatical Year (Shmita) and the Jubilee year (Yovel) for the land of Israel; 
the counting of the first three years of a fruit tree when the fruit is not 
allowed to be eaten (Orlah), and calculating the tithes for grain and 
vegetables. 
4) The 15th of Shevat is the New Year for trees with reference to calculating 
tithes due to be given from fruit of trees in the time of the Temple in 
Jerusalem. 
Tu B'Shevat is a festive day. The Torah praises the Land of Israel with 
reference to the fruits of the trees and the produce of the soil: "A land of 
wheat and barley and vines (grapes) and fig trees and pomegranates; a land 
of olive trees and (date) honey. ...and you shall eat and be satisfied, and 
bless the Lord your God for the good land which He has given you" (Deut. 
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8:8-10). The Jewish people rejoice in the fruits, in the Land and in the 
Almighty Who has given us life. 
It is celebrated by eating the special types of fruits for which Israel is 
renowned: olives, dates, grapes, figs and pomegranates -- and also buxer 
(carob). It's also celebrated by planting trees in Israel and if you can't get to 
Israel, you can purchase trees to be planted in Israel from the Jewish 
National Fund (JNF.org or call 800-542-TREE). There are 5 million trees 
that need to be replaced after the Carmel Forest fire a few years ago. Just 
as others have planted for us, we plant for the future and those who will 
come after us. 
In our home we put out a whole fruit display -- especially those mentioned 
above for which the land of Israel is praised. It is a time of appreciation for 
what the Almighty has given us and which we might take for granted. Let 
your attitude be gratitude! The Kabbalists in Safed created a Tu B'Shevat 
Seder (similar to the Passover Seder) with explanations and meditations 
where the inner dimensions of fruits are expounded, along with blessings, 
songs and deep discussion. You can find it at http://www.aish.com/tubshvat 
Man is compared to a tree. In Pirke Avot (Ethics of the Fathers found in the 
back of most Siddurim, Jewish prayer books, available at your local Jewish 
bookstore, at JudaicaEnterprises.com or by calling toll-free to 877-758-
3242), it is written: "A person whose wisdom exceeds his good deeds is 
likened to a tree whose branches are numerous, but whose roots are few. 
The wind comes and uproots it and turns it upside down. But a person 
whose good deeds exceed his wisdom is likened to a tree whose branches 
are few but whose roots are numerous. Even if all the winds of the world 
were to come and blow against it, they could not budge it from its place" 
(Avot 3:22). 
Just as a tree needs soil, water, air and sunlight, so does a person need to be 
spiritually rooted and connected with a source of nourishment. Water to a 
tree, Torah wisdom for us -- as Moses proclaims: "May my teaching drop 
like the rain" (Deut. 32:2). Air for the tree, spirituality for us -- as the Torah 
states that "God breathed life into the form of Man (Genesis 2:7)." Sunlight 
for a tree, the warmth of friendship and community for a person. Rabbi 
Shraga Simmons wrote a beautiful article, "Man is a Tree," expanding on 
this theme. You will also enjoy "Fruit and the Essence of Mankind" by 
Rabbi Nosson Slifkin -- available at http://www.aish.com/tubshvat . 
Torah Portion of the week: Beshalach 
The Jewish people leave Egypt. Pharaoh regrets letting them go, pursues 
them leading his chosen chariot corps and a huge army. The Jews rebel and 
cry out to Moses, "Weren't there enough graves in Egypt? Why did you 
bring us out here to die in the desert?" The Yam Soof, the Sea of Reeds 
(usually mistranslated as the Red Sea) splits, the Jews cross over, the 
Egyptians pursue and the sea returns and drowns the Egyptians. Moses with 
the men and Miriam with the women -- each separately -- sing praises of 
thanks to the Almighty. 
They arrive at Marah and rebel over the bitter water. Moses throws a certain 
tree in the water to make it drinkable. The Almighty then tells the Israelites, 
"If you obey God your Lord and do what is upright in His eyes, carefully 
heeding all His commandments and keeping all His decrees, then I will not 
strike you with any of the sicknesses that I brought on Egypt. I am God 
who heals you." (This is why the Hagaddah strives to prove there were 
more than 10 plagues in Egypt -- the greater the number of afflictions, the 
greater number from which we are protected.) 
Later the Israelites rebel over lack of food; God provides quail and manna 
(a double portion was given on the sixth day to last through Shabbat; we 
have two challahs for each meal on Shabbat to commemorate the double 
portion of manna). Moses then instructs them concerning the laws of 
Shabbat. At Rephidim, they rebel again over water. God tells Moses to 
strike a stone (later in the Torah God tells Moses to speak to the stone, not 
here!) which then gave forth water. Finally, the portion concludes with the 
war against Amalek and the command to "obliterate the memory of Amalek 
from under the heavens." 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
During our 40 years sojourn in the desert, we were attacked by the nation 
of Amalek. While the battle took place, Moshe stood on the top of a hill 
and raised his hands towards the heavens. This reminded the Jewish people 
to subject their hearts to the Almighty so that they would succeed and be 
victorious over Amalek. The Torah states: 
"And the hands of Moshe were heavy and they took a rock and placed it 
under him and he sat on it" (Exodus 17:12). 
Why did Moshe sit on a rock and not on pillows? 
Rashi, the great commentator, informs us that Moshe sat on a rock and not 
on pillows because he did not want to sit in comfort while Jews were in 
danger and suffering. He wanted to feel their suffering and to share it. Rabbi 

Yeruchem Levovitz teaches that this is a lesson for us regarding how to feel 
another person's suffering. Don't just imagine the pain of another, but do 
something physically to actually feel his pain. 
Empathy is such an important attribute that we should make every effort to 
feel for another person. By being aware of how a little discomfort bothers 
us, we can have greater empathy for others -- especially those coming to 
our door or meeting us in the street asking for tzedakah (charity)! 
An egotistical person only cares about his own welfare and is totally 
uninterested in anyone else's difficulties and problems. He only wants to 
make certain that he is comfortable. If he is in any distress, he no longer 
can think about the suffering of others. Here we see that in order to feel 
someone else's suffering, we should go out of our way to make ourselves a 
little less comfortable when others are suffering. Our own distress is more 
real than someone else's. By being aware of how a little discomfort bothers 
us, we can have greater empathy for others! 
Quote of the Week 
Learn character from trees, 
values from roots 
and change from leaves 
-- T. Hameed 
In Loving Memory of Rabbi Noah Weinberg, Yisroel Noah ben Yitzchak 
Matisiyahu 
In Memory of Dorothy Sussman, by her children Joel, Ira, Perri 
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donation at: https://secure.aish.com/secure/campaign.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 
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Rabbi Eliezer Parkoff 

Weekly Chizuk 
Parshas Beshalach: The Power of Bitachon to Bring About Miracles 
And G-d said to Moshe, “Why are you crying out to Me? Tell the Children 
of Israel to go.” (Shemos 14:15) 
(Based on the Or Ha-Chaim’s commentary on the Torah.) 
Imagine the scene: The Jewish People are gathered at the edge of the sea. 
Behind them is the mighty Egyptian army, relentlessly advancing on them. 
The situation is getting more desperate by the minute, and there is nowhere 
to turn. At this dark hour, Moshe turns to Hashem in heartfelt supplication. 
The Almighty’s startling response is, “Why are you praying to Me?!” 
Incredible! To whom should one pray if not Hashem — and especially at 
such a difficult time as this?! And if one’s prayers are not answered, he 
should continue to pray until he sees some sign that his prayers have been 
accepted. Logically, we would have expected G-d to answer Moshe’s 
prayer by instructing him to lift up his staff and split the sea. Instead, He 
told him to stop praying! What is the meaning of this? 
Furthermore, what did G-d mean by His pronouncement: “Tell the Children 
of Israel to go”? Go where? Behind them were the Egyptians, and in front 
of them was the sea, which had not yet split open. 
In answering these questions, the Or Ha-Chaim teaches us a very important 
principle in life. Chazal tell us that when the Jewish People were standing 
before the sea, they were on trial in Heaven. The prosecuting angels 
claimed that the Children of Israel were not worthy of being saved. While 
in Egypt, they had begun worshiping idols just as the local people did. 
“These [the Jewish People] are idol-worshipers, and these [the Egyptians] 
are idolworshipers!” (Zohar, Terumah, 170b). Moreover, the Jews had just 
shown their lack of faith in G-d by saying that they would rather go back 
to Egypt than die in the desert. 
How does one win a case in the Heavenly court? Normally, the side of 
rachamim (mercy) is strengthened by the good deeds one performs. 
However, the Jewish People’s idolatry had just the opposite effect, and 
gave strength to the side of din (strict judgment) instead. Hashem wanted 
to judge the Bnei Yisroel favorably, but He saw that the power of Heavenly 
mercy was very weak. 
In order to bolster Israel’s position, Hashem gave Moshe a potent piece of 
advice: “Why are you crying out to Me?” It’s not in My hands. Even though 
I want to perform a miracle, the power of Midas Hadin (strict judgment) is 
preventing Me because they are not worthy. Therefore, “tell the Children 
of Israel to go.” This is My advice to strengthen the side of rachamim. 
Speak to the Jewish People and tell them to rely on their emunah by going 
into the sea even before it splits. Tell them to have faith with every fiber of 
their beings that I will perform a miracle for them, to match their 
willingness to endanger their lives. By doing so, they will strengthen the 
power of rachamim. Because of their actions, the sea will miraculously 
split. Such is the power of emunah and bitachon to tip the scales to the side 
of merit; they are such tremendous forces that they can overturn midas ha-
din. 
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This idea is echoed by R. Chaim Volozhin in Nefesh Ha-Chaim (section 1, 
ch. 9): 
We read in the Torah: “Why are you crying out to Me? Tell the Children 
of Israel to go.” This tells us that everything depended upon them. If they 
were to display perfect emunah and bitachon by fearlessly going into the 
sea, then the sheer power of their faith would cause the waters to split 
before them. Their faith alone would arouse Heaven to perform a miracle 
for them. 
* * * 
We often find ourselves in difficult situations, confronted by one adversity 
after another and in constant conflict with other people’s desires. R. Chaim 
Volozhin (Nefesh Ha-Chaim, part 3, ch. 12) writes that there is a very 
powerful segulah to overcome all this: When you find yourself in trying 
circumstances, remember that nothing can affect you when you firmly 
decide in your heart to believe that Hashem is the true G-d, and that there 
is no independent power anywhere in the universe besides Him. Everything 
is His will, and His will alone. 
Clear your heart of all other thoughts and ignore everything else. Subjugate 
yourself to the Master of all, and cling to Him with your entire being. Then 
the Almighty will cause all powers and alien desires in the world to 
disappear, leaving behind no effect whatsoever. 
Faith and Witches 
The Talmud (Chullin 7b) relates the following story: A certain woman (a 
witch) was trying to take earth from under the feet of R. Chanina ben Dosa 
in order to perform black magic (against him). He told her, “Take it, but it 
will not work! It is written: ‘There is nothing else besides Him’” (Devorim 
4:35). 
The Rabbis asked, “Didn’t R. Yochanan teach, ‘Why is witchcraft called 
kishuf ( כישוף )? Because it contradicts (like the related Hebrew root, 
kachash, to deny) the upper realms’?” [This means that witchcraft has the 
power to oppose and reverse the entire system of spiritual forces that act 
upon the natural world. In other words, we see that witchcraft is a very real 
and powerful force in nature. If so, what license did R. Chanina have to 
place himself in danger? 
The question was answered,] “R. Chanina is different (because) his merits 
are so great [and therefore witchcraft has no effect upon him].” 
Commenting on this portion of the gemara, R. Chaim Volozhin (ibid.) 
explains that the statement “R. Chanina is different, his merits are so great,” 
does not mean that he relied on the great merit of his holy Torah study and 
his many good deeds. Rather, he knew himself and assessed that he 
believed with total faith that “There is nothing else besides Him.” He 
focused his mind on this holy thought in order to negate all other forces. 
He understood that G-d is the only power, and that His sphere of influence 
fills the entire universe, and that no other independent power or force exists 
besides Him. He was therefore totally secure in the knowledge that any 
witchcraft directed against him would have no influence. 
The Marvelous Segulah 
R. Chaim continues: “A person must implant within his heart the 
knowledge that ‘G-d is the only true power and there is no force in the 
universe besides Him.’ He must make himself completely dependent upon 
G-d, paying no heed to any other power or will in the world... When he 
does this — making his mind entirely subservient to Hashem and totally 
focusing his thoughts on the One G-d, blessed be He — then the Almighty 
will cause all forces and desires in the world to be null and void against 
him, and nothing will have any effect upon him whatsoever... Whatever he 
declares — will take place, and he will be able to perform many wondrous 
acts and miracles that are in opposition to the natural forces of the 
cosmos...” Gut Shabbos! 
© Rabbi Eliezer Parkoff 4 Panim Meirot, Jerusalem 9442346 Israel Rabbi Parkoff is author of “Chizuk!” and “Trust Me!” (Feldheim Publishers), and “Mission Possible!” 
(Israel Book Shop - Lakewood). If you would like to correspond with Rabbi Parkoff, or change your subscription, please contact: rabbi.e.parkoff@gmail.com   
 

Rabbi Moshe Pogrow - Ani Maamin Foundation 

Gem Of The Week From RSR”H 
This week sponsored -לעילוי נשמת ר' יחזקל שרגא בן ר' יהודה ז"ל    
Living With Hashem 
Following the halachos of korban Pesach, matzos, and tefillin, we return to 
the narrative of the people still being redeemed. We immediately see that 
they have not yet reached an ideal level; they do not possess the power and 
courage necessary to free themselves. If it had been up to them, the Torah 
makes clear, they would have returned to slavery at the first sign of war. 
The sword was not lacking at their sides, but they lacked a fighting spirit in 
their hearts. Most importantly, they still lacked trust in Hashem, which 
gives a person courage and determination no matter what the task. 
The goal of establishing a Jewish people was to create a nation fully aware 
of G-d among the nations of the world who do not know of His guidance. 
This role requires each Jew to extend himself to the fullest to reach the 

goals set by G-d, although the success of his efforts should be attributed to 
G-d’s help. But at this early point, klal Yisrael were not yet ready for such 
a way of life. Only extraordinary experiences would bring them to the 
awareness that Hashem not only saves His people from destruction, but also 
sustains them day by day. This was the purpose of their wandering in the 
wilderness. Yetzias Mitzrayim and krias Yam Suf demonstrated Hashem’s 
special closeness to them during extraordinary times, but only by their 
journey through the midbar could they learn to place their trust in Him 
under all circumstances, that even daily, petty human needs are His 
concern. "The eye of Hashem is upon those who fear Him." 
From the beginning, they were told that a momentous goal lay ahead, even 
before they reached Eretz Yisrael. As Moshe had been told: b’hotziacha es 
ha’am hazeh mi’Mitzrayim, taavdun es ha’Elokim al hahar hazeh. With the 
acceptance of the Torah, they would enter the service of Hashem. This 
Torah requires that every second of our daily lives be spent in the service 
of Hashem. It requires confidence that Hashem is present at all times, in 
every place. It requires the certainty that if we do the will of Hashem, He 
will guide us safely and happily through the most desolate midbar of our 
lives. 
This was the introduction to the Torah that klal Yisrael had to learn in the 
wilderness. The first experience was at Marah: for three days they had no 
water, and what they finally found was bitter. Then Hashem instructed 
Moshe to throw a piece of wood into the water, and it became sweet. 
Through these events, they came to realize that even the bitterest of times 
can become sweet through the commands of Hashem that are associated 
with them. Through these events, Hashem taught them that His laws and 
His justice are a remedy for all physical and social ills—ki ani Hashem 
rofecha, “for I, G-d, am your Healer.” 
Have a wonderful Shabbos, Moshe Pogrow, 
Director, Ani Maamin Foundation 
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Preparations For Battle 
“And Bnei Yisrael were armed when they went up from the land of Egypt. 
And Moshe took the bones of Yosef with him.” Shemos 13:18-19 
Rashi interprets the word "ohJnj" to mean “armed”. He is telling us that 
when Bnei Yisrael left Egypt, they were equipped with weapons, prepared 
for the possibility of war. It therefore seems that the next verse, which 
relates Moshe’s taking of the bones of Yosef out of Egypt, is out of place. 
What connection is there between Moshe's taking of the bones of Yosef and 
Bnei Yisrael's taking of weapons as they left Egypt? 
HaRav Baruch Sorotzkin explains that Bnei Yisrael and Moshe were each 
arming themselves with weapons, and therefore preparing for war. The 
feature which distinguishes one from the other was their sense of priorities. 
Moshe was divinely inspired in order to make sure that Bnei Yisrael would 
cross Yam Suf in the merit of Yosef. As the Midrash (Bereshis Rabba 
87:10) states, “ ‘The sea saw and fled.’ (Tehilim 114:3) What was it that 
the sea saw that caused it to flee? It saw the coffin of Yosef.” Moshe 
understood that triumph in battle is not really contingent upon physical 
power or advanced weaponry, but rather on spiritual power. While Bnei 
Yisrael were preparing themselves with physical weapons, Moshe was 
preparing the spiritual ammunition needed for victory. In fact, success in 
any area of life is the product of one's spiritual efforts. Although we must 
certainly exert efforts in the form of physical preparation, we must always 
realize that, in truth, it is our spiritual preparations that make the difference. 
Yearning To Hear Their Voice 
“And Pharaoh drew near, and Bnei Yisrael raised their eyes and behold, 
Egypt was traveling after them, and they were very frightened, and Bnei 
Yisrael cried out to God.” Shemos 14:10 
Haggadah Tiferes Asher (HTC Press) cites the Midrash (Shemos Rabba 
21:5), which describes the situation as the Egyptians approached Bnei 
Yisrael, who were apparently trapped with their backs against Yam Suf. It 
was then that they stood still and did not know what to do, for the sea had 
closed them in, and the enemy was pursuing them. When Bnei Yisrael saw 
that they were surrounded on three sides, the sea shutting them in and the 
enemy and the wild beasts from the wilderness pursuing them, they raised 
their eyes to God and cried to Him, as it says: “And Bnei Yisrael cried out 
to God.” God did this to them purposely because He, so to speak, yearned 
for their prayers. 
As long as Bnei Yisrael were enslaved in Egypt, they cried to God and 
raised their eyes heavenward, as it says (Shemos 2:23), “And it came to 
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pass in the course of those many days...and they cried.” The Torah 
continues (ibid. 25), “And God saw Bnei Yisrael” and He began to bring 
them out from Egypt “with a strong hand and an outstretched arm”. But 
God wanted to hear their voice once again and they were unwilling. What 
did He do? He incited Pharaoh to pursue them, as it says in our verse, “And 
Pharaoh drew near...and Bnei Yisrael cried out to God.” It says in Shir 
HaShirim (2:14), “Oh my dove, you are in the clefts of the rock.” Now, 
when Bnei Yisrael are “in the clefts of the rock”, that is, hemmed in on all 
sides, God does not say, “Let Me hear a voice,” but rather, “your voice”, 
namely, that voice which I once heard in Egypt. 
The Battle For Peace 
God is the Master of war; God is His name.” Shemos 15:3 
Referring to Hashem as the “Master of war” suggests that Hashem tolerates 
and even participates in dissension and fighting. The name of vwhuv, 
however, represents the trait of Hashem of being all-encompassing and 
inclusive of everything in a unified manner. How can we understand this 
verse, which refers to Hashem as the One Who controls battles, while at the 
same time, it uses the name of vwhuv? 
Chasam Sofer explains that the war described in this verse is the battle 
against the enemies of Hashem. These foes aim to cause divisiveness and 
harm in the world, and the fight against them represents the attempt to 
defeat evil and to establish peace and security throughout the globe. 
Accordingly, the references to Hashem in this verse are consistent in 
attributing tranquility and stability to His name. 
Using this insight, we can now understand the sequence of some of the 
verses of Tehillim 136. Following the first nine verses, which describe 
various aspects of Hashem as the Creator of the world, the tenth verse 
declares how Hashem “smote Egypt with its firstborns”. The connection 
between Creation and the death of the firstborns is that the establishment 
of the physical world is sustained through its being fashioned by Hashem, 
and its continued support is made possible by the battle against evil which 
continues to be waged. 
Multi - Faceted Manna 
“But they did not listen to Moshe and some people left a portion of it over 
until morning, and it became infested with worms and it stank; and 
Moshe became angry with them.” Shemos 16:20 
These people who saved the portions of manna were Dasan and Aviram. – 
Rashi 
The characters of Dasan and Aviram are such that they are the ones who 
constantly cause strife and conflict. Why, though, does Rashi identify them 
as being the ones who attempted to undermine the system of the distribution 
of the manna? Where does Rashi detect this as being typical of their nature? 
Chasam Sofer notes that there is a direct connection between their wanting 
to disturb the guidelines which Moshe announced regarding the manna, and 
their attempt to promote thereby community discord and conflict. The 
Gemara (Yoma 75a) points out that the manna served as a great tool for the 
resolution of many financial conflicts. If two people came to court to 
contest the ownership of a servant, the judge simply had to ask the two 
adversaries to wait until the morning. The manna only fell in a way whereby 
each household was provided one portion for each member of the house. If 
the one person found enough portions for his family and the slave, then the 
manna proved that the slave was a member of his household. If, however, 
the manna fell at the doorstep of the other man, and not at his, then the other 
person was determined to be the owner of the slave. 
Now, this system of having the manna serve as the determining factor could 
only work as long as no one was allowed to leave any manna over from one 
day to the next. If a piece could last overnight, then even the non-owner 
could fraudulently place an old portion of manna at his own door, thus 
claiming that the slave’s portion indeed fell with the other portions for his 
family. It was critical that everyone know and realize that the manna did 
not last from one day to the next. This resulted in a system of justice which 
helped to prevent many cases of frivolous litigation, for it was completely 
futile to attempt to stake a claim when the manna was available to disprove 
the dishonest move by the very next morning. 
This very power of the manna is what Dasan and Aviram wanted to disturb. 
They tried to manipulate the manna and place a portion out in the field 
where it would be found the next morning. Their plot was to increase 
discord and strife by undermining the method of settling and solving the 
petty arguments which would occasionally erupt. 
Halachic Corner Shabbas Shira 
This coming Wednesday is Tu B’Shvat. Since the 15th of Shevat recalls for 
us the praise of the Land of Israel, it is proper to recall on this day some of 
the words of Chazal, who extolled its unique excellence. “Concerning the 
ways of God, whatever was more beloved takes precedence. The Torah, for 
example, which is most beloved, was created before everything else. The 

Land of Israel, which is most beloved, was created before everything else. 
In the case of all other lands, each has something which the other lacks. 
The Land of Israel, however, lacks nothing, as it is said (Sifrei, Ekev): ‘A 
land in which you shall eat bread without scarcity; you shall not lack 
anything.’ ” The Chosen Land is for the nation that is chosen, as it is said 
(BeMidbar 34:2): “And this is the land that shall fall to you as an 
inheritance.” God said: “The Land is Mine...and Israel is Mine... It is best 
that I should bequeath My land to My servants.” (BeMidbar Rabba 23:11, 
Masei) 
The minhag of the mekubalim is to eat a variety of fruits on this day. We 
have adopted this minhag and traditionally seek out the fruits associated 
with Eretz Yisrael for its observance. There is an opinion that it is 
appropriate in our davening on this day to make a request for a nice esrog 
in order to perform the mitzvah of Arba Minim (the four species of Sukkos) 
in the most beautiful way during the following Sukkos holiday. 
Questions for Thought and Study 
1. Why is the redemption of Bnei Yisrael described in the double statement 
"seph seP"? See Or HaChaim 13:19 
2. Why are the horses of Pharaoh described in singular form (xUx) in Pasuk 
14:9? See Ibn Ezra 14:9 
3. Why did Moshe tell Bnei Yisrael to “stand” ("Ucmh,v") in order to see 
how Hashem would save them? See Or HaChaim 14:13 
4. Why does the term "vtd vtd" (exceedingly exalted) fit when describing 
Hashem’s destruction of Pharaoh’s cavalry? See Rabbeinu Bachya 15:1 
5. Why is Miriam described as the sister of Aharon and not in terms of her 
regular lineage? See Rashi and Ramban 15:20 
6. Why was the in (manna) called "ojk" (bread)? See Ramban 16:4 
Answers: 
1. One explanation is that the double expression is to strengthen and 
emphasize that the promise will surely be kept. Another explanation is that 
Yosef wanted to confirm that both aspects of the redemption would be 
fulfilled by Hashem. Hashem would take Bnei Yisrael out of Egypt and 
would also make sure to provide Bnei Yisrael with great wealth. 
2. The horses were not scattered and were completely unified to attack Bnei 
Yisrael. 
3. “Standing” is a term for prayer (See Shmuel 1:26). Moshe was telling 
them to continue to pray for their redemption. 
4. The horse is the most exalted (high) of all animals of war. Also, during 
war, the rider of the horse is the most exalted of all the soldiers. Hashem, 
by destroying the cavalry of Egypt, was exalted over both of them. 
5. Rashi says that this was to indicate that Miriam became a prophetess 
when she was still only the sister of Aharon (before Moshe was born). 
Another explanation of Rashi is that Aharon made an exerted effort to save 
her when she was stricken with leprosy, so she is called by his name. 
Ramban says that it would not have been appropriate for Aharon not to be 
mentioned in the ohv ,rhJ¦ - “The Great Song of the Sea”, so he is 
mentioned in relation to Miriam. 
6. Ramban says that Bnei Yisrael took the in and actually made bread out 
of it. Another explanation is that all food-like substances are given the term 
ojk. 
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Rabbi's Message 
The Song of Miriam 
The Jews stood at the edge of the sea in a spirit of exhilaration. They had 
just experienced the miracle of the splitting of the sea and now their 
redemption from Egypt was final. The feared Egyptian army lay dead, 
drowned in the sea. Led by Moshe, the Jewish people sang a song of praise 
to thank G-d for the salvation. But, somehow, their song was not sufficient. 
In Jewish literature, there are numerous examples of people who offered 
songs upon salvation. There is the song of the Jews regarding the well 
(Bamidbar 21:17-19), and the song of Devorah in the book of Judges (this 
week’s Haftarah). In each of those cases, the song was sung and apparently 
it was considered sufficient. No follow-up was required. In this case, 
however, after Moshe concluded his song with the Jewish people, his sister 
Miriam began her own song of thanksgiving. What was missing in the song 
of Moshe and the Jewish people, that Miriam felt she needed to add? 
A clue to the significance of this song is the fact that the Torah identifies 
Miriam as, “Miriam, the prophetess, the sister of Ahron.” 
The commentaries explain that the reference to Miriam being Ahron’s 
sister refers to a specific time period in Miriam’s life when she was only 
the sister of Ahron, because Moshe was not yet born. It was at this time that 
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Miriam prophesied, “My mother will give birth to the redeemer of the 
Jewish people.” 
The Medrash tells us that, when Moshe was born, the family sensed 
Moshe’s great potential as leader of the Jewish people. Miriam’s father 
kissed her on the forehead and said, “Your prophecy has been fulfilled.” 
But, a few months later the family needed to hide Moshe from the Egyptian 
police. As they hid Moshe in a basket in the Nile, they feared the worst, and 
Miriam’s father rebuked her by asking, “What has become with your 
prophecy?” 
Miriam’s name came from the word “mar- bitter,” because she was born at 
a most difficult time in the Egyptian exile. Nevertheless, her slogan was 
one of hope, and she tried to instill that hope in others.Her hope was not 
weakened by the emotional roller coaster she had to experience before her 
prophecy was fulfilled and the redemption finally occurred. 
First, she witnessed Moshe being taken to the house of Pharoh, where, it 
seemed, he would not benefit from the all-encompassing educational 
experience gained from being part of the Jewish community. At that 
moment, Miriam’s prophecy seemed like nothing more than a wishful 
dream. As Moshe grew, however, he identified with the Jews, spent time 
with them, learned from them, and eventually killed the abusive Egyptian 
taskmaster to defend a Jew. Now there was hope. But, as a result Moshe 
had to flee from Egypt, and he disappeared from the scene for over six 
decades. Finally, he returned at the age of eighty with a message of 
upcoming redemption. Again, there was hope. The initial result of his 
message, however, was that Pharoh made the Jews work even harder. 
Throughout this waiting period for redemption, the rebuke of Miriam’s 
father left a question waiting to be answered. Although all observant Jews 
believed that there would eventually be a redemption, despondency had set 
in. They felt that they would be stuck in the darkness of exile for many 
years without redemption in sight. Nevertheless, throughout this time 
Miriam held fast to her belief that the redemption would yet occur in their 
generation. 
As G-d brought plague after plague on the hapless Egyptians, the gnawing 
question remained. Was Miriam right or not? Was redemption imminent, 
or would the showdown and oppression go on for a lifetime? Even the 
plague of the firstborn, when Pharoh chased them out of his land, didn’t 
end the story. Days later Pharoh chased after them to recover his slaves. 
Should her father kiss her for the prophecy, or rebuke her for misleading 
them with wishful thinking? Only when the final redemption occurred, and 
the Egyptian army was dead at their feet, could the Jewish people finally 
sing. But, by now Miriam had something to add. 
You see, Miriam had a unique perspective on the redemption. To her, it 
was not merely a good thing. The redemption was something she sweated 
for, hoped for, and tried to share with others. To her, the redemption was a 
fulfillment of her vision that had been questioned. 
So, the Miriam who was “the sister of Ahron,” has her own song to sing. It 
is the song of one person alone who had faith when others had lost hope. 
On a communal level, it is the song in every generation of the optimists 
who build Torah while many others are stuck in frustration. 
On a personal level, it is the song of the parent who has faith in her child 
when all others have given up. 
Miriam’s song is brief but powerful. She sings alone, the song of one whose 
hope is finally vindicated. Those who wish can join her in her song. But, 
even greater than singing with her after the redemption would be to join her 
in her prophetic vision for a brighter tomorrow. 
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Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Beshalach 5778 
Even The Smallest Act Of Kindness Creates Waves In Heaven. 
"And it was when Pharaoh sent [beshalach] out the nation..." (Shmos 
13:17) 
This Posuk states that it was Pharaoh who had sent the nation of Israel out of 
Egypt. The Midrash (Shmos Rabbah 20:3) questions this, "Was it Pharaoh 
who had sent them out? Bilaam said (BaMidbar 23:22), 'Hashem brought 
them out of Mitzrayim....' Rather, this teaches us that Pharaoh escorted them 
on their way, as it says, 'And Avrohom went with them [the angels] 
leshalcham, to escort them (Bereishis 18:16).'" The Midrash Tanchuma 
similarly interprets "beshalach" to mean escorted, but goes one giant step 
further. "And what was his [Pharaoh's] reward? "Do not hate the 
Egyptian...(Devarim 23:8) [The third generation of an Egyptian convert may 
marry into the ranks of the nation of Israel]." 
These Midrashim seem to be saying that when Hashem brought Klal Yisroel 
out of Egypt, Pharaoh, out of the goodness of his heart, humbled himself and 

personally escorted Klal Yisroel in order to give them honor(1). Thus, the 
Torah here, with the word Beshalach escorted, means to place emphasis and 
pay homage and honor to Pharaoh. To place his name "up in lights" in the Holy 
Torah for all generations to see, and to immortalize this meritorious deed of 
escorting Klal Yisroel when they left Egypt. 
In addition to this which is an incredible reward by itself, the Torah goes even 
further by heaping upon Pharaoh reward upon reward. Not only did this 
meritorious act earn reward for Pharaoh himself, but it affected his entire 
nation for all generations to come. A Divine imperative was placed upon the 
nation of Israel not to hate the Egyptian, and to accept to marry into their ranks 
the third generation of an Egyptian convert, an honor otherwise not to have 
been bestowed. All this, according to these Midrashim, was due to Pharaoh's 
worthy act of goodness - escorting Klal Yisroel. 
This is mystifying. Why is the Torah heaping so much honor and praise upon 
Pharaoh by immortalizing his act and inscribing this incident in the Holy Torah 
for all generations to see? Wasn't the wicked Pharaoh a rasha of untold 
dimension, who enslaved an entire people under the harshest and cruelest of 
conditions for so many years? Even his finally releasing klal Yisroel from 
bondage was only due to the fact that Hashem forced his hand by bringing 
upon him and his people makas bechoros, the plague of the firstborn which 
threatened his very life. Pharaoh's meritorious act of escorting Klal Yisroel 
was merely a tiny nuance of virtue, a very small part of a much larger picture 
of unprecedented wickedness. If so, shouldn't the magnitude of Pharaoh's 
past misdeeds have overshadowed and entirely eclipsed this tiny shade of 
goodness? Shouldn't it have been Batel BaRov, completely obscured by his 
terrible sins? Shouldn't we look at Pharaoh for whom he really was? Why then 
did the Torah single out Pharaoh for this small act of goodness? 
Furthermore, the incredible reward that Pharaoh received for this momentary 
act of goodness seems totally disproportionate to what he should have 
received. For merely taking a few steps to escort and give honor to klal Yisroel, 
Pharaoh earned a Divinely endowed protective custody for his entire nation, 
one where Klal Yisroel is forever forbidden to harbor feelings of animosity 
toward them, thus entirely reformulating his nation's genealogical status, 
allowing the third generation of those who convert to marry into the ranks of 
the nation of Israel. Was this reward in line with the caliber of his action? 
Doesn't it seem to be an entirely unbalanced manner of remuneration? 
We see from here vividly portrayed before our very eyes a basic fundamental 
hashkafa of the Torah. There is no bitul berov by mitzvos or transgressions. 
No act whatsoever, whether it be virtuous or evil can ever be overshadowed or 
obscured by the total picture of who the human being really is. Every act 
committed by a human being is taken into account and reckoned with by 
Heaven. No act is lost. Pharaoh's few steps of accompaniment did not become 
lost among the myriad abundance of Pharaoh's sins. 
We also see from here the overwhelming power of even a small act of 
goodness, and the disproportionate reward it is deserving of. Indeed, 
Pharaoh's act of goodness, as fleeting an act as it was, did merit to be 
immortalized eternally in the verses of the Holy Torah. It did merit to obtain 
for Pharoh and for his entire nation for all generations to come, the right and 
the privilege of marrying into the ranks of the nation of Israel, albeit from the 
third generation. Such is the incredible power of even a small momentary act 
of kindness. 
May we realize that every single act of kindness that we perform, no matter 
how fleeting or small it may be, will forever be to our credit. It shall never be 
lost to the total picture of whom we are. Indeed, not only does the smallest act 
of virtue remain intact, but it actually creates waves in Heaven yielding 
bounties of surprisingly disproportionate dimensions. 
May we be zocheh to focus our lives on the sincere, genuine performance of 
acts of kindness, mercy, and chessed, acts of helping one another, and of 
honoring and respecting one another. Amen, veAmen. 
1. According to the Yefe Toar's understanding of the Midrash Tanchuma 
(Shmos Rabbah 20:3). 
These weekly Parsha sheets are based on Shmuessin delivered at Yeshiva Kesser Torah by HaRav Elyakim G. Rosenblatt, Shlita, Rosh HaYeshiva. This Shmuess 
is adapted from a Shmuess of Maran HaGaon HaRav Henach Leibowitz, ZT”L. Yeshiva Kesser Torah, 72-11 Vleigh Place, Flushing, NY 11367. (718) 793-2890. 
YeshivaKesserTorah@gmail.com. For other Shiurim by Harav Rosenblatt Shlita, login to YeshivaKesserTorah.org For telephone shiurim call Kol Halashon at 
718-395-2440. press 1 – 1 – 30 for Shiruim and 1 – 4 – 32 for Chassidic Gems  
 

Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
Beshalach 5778: The Longer, Shorter Road 
At the end of his new book, Tribe of Mentors, Timothy Ferris cites the 
following poem by Portia Nelson. It’s called ‘Autobiography in Five Short 
Chapters’: 
Chapter 1: I walk down the street. There is a deep hole in the sidewalk. I 
fall in. I am lost… I am helpless. It isn’t my fault. It takes forever to find a 
way out. 
Chapter 2: I walk down the same street. There is a deep hole in the 
sidewalk. I pretend I don’t see it. I fall in again. I can’t believe I am in this 
same place. But it isn’t my fault. It still takes a long time to get out. 



  16                                                          IaaBtu!Imtc!– trcdk trcd ihc!
Chapter 3: I walk down the same street. There is a deep hole in the 
sidewalk. I see it is there. I still fall in… It’s a habit… But, my eyes are 
open. I know where I am. It is my fault. I get out immediately. 
Chapter 4: I walk down the same street. There is a deep hole in the 
sidewalk. I walk around it. 
Chapter 5: I walk down another street. 
That is probably how life is like for many of us. It certainly was for me. We 
set off, confident that we know where we are going, only to find that it is 
rarely that simple. “Life,” said John Lennon, “is what happens while we are 
making other plans.” We fall into holes. We make mistakes. Then we make 
them again. Eventually we avoid them, but by then we may have the 
growing suspicion that we took the wrong turning to begin with. If we are 
lucky, we find another road. 
Hence the opening of this week’s parsha: 
When Pharaoh let the people leave, God did not lead them by way of the 
land of the Philistines, although that was nearby, for God said, “Lest the 
people change their minds when they encounter war and return to Egypt.” 
So God brought the people by a roundabout route by way of the desert to 
the Red Sea … (Ex. 13:17-18). 
This is actually quite a difficult text to understand. In and of itself it makes 
eminent sense. God did not want the people immediately to face battle with 
the seven nations in the land of Canaan since, as newly liberated slaves, 
they were psychologically unprepared for war. We now know also that 
there was an additional factor. There were Egyptian forts at various points 
along the sea route to Canaan, so the Israelites would come up against them 
even before reaching the land. 
Three facts, though, still need to be reckoned with. First, the Torah itself 
says that God “hardened Pharaoh’s heart” (Ex. 14:4), leading him to pursue 
the Israelites with a force of six hundred chariots. This so demoralised the 
Israelites that they cried, “Were there not there are enough graves in Egypt 
that you had to bring us out here to die in the desert? … It would have been 
better to be slaves in Egypt than to die in the desert” (Ex. 14:11-12). Why 
did God cause Pharaoh to pursue the Israelites if He did not want them to 
think of going back? He should surely have made the first stage of their 
journey as undemanding as possible. 
Second, the people did face war long before they came anywhere near the 
land of Canaan. They did so almost immediately after crossing the Red Sea, 
when they were attacked by the Amalekites (Ex. 17:8). The strange fact is 
that when they had to fight a battle on their own, without any miraculous 
intervention from God, they expressed no fear. Inspired by Moses’ upraised 
arms, they fought and won (Ex. 17:10-13). 
Third, the roundabout route failed to prevent the people’s response to the 
report of the spies. Terrified by their account of the strength of the native 
population and the well-fortified nature of their cities, they said, “Let us 
appoint a (new) leader and return to Egypt” (Num. 14:4). 
It seems, therefore, that the circuitous route by which God led the Israelites 
was not to prevent their wanting to return, but rather, to prevent their being 
able to return. Leading them miraculously through the Red Sea was like 
Caesar crossing the Rubicon, or Cortes burning his boats before his 
conquest of the Aztecs. It made retreat impossible. Whatever their doubts 
and fears, the Israelites had no real choice. They had to continue onward, 
even if in the end it took forty years and a new generation to reach their 
destination. 
What this meant was that almost from the dawn of their history as a nation, 
Jews were forced to learn that lasting achievement takes time. You can 
never get there by the shortest road. Thanks to the work of Anders Ericsson, 
popularised by Malcolm Gladwell, we know that greatness in many fields 
takes 10,000 hours of practice.(1) The history of all too many nations born 
after the Second World War and the end of empire, shows that you can’t 
create a democracy by United Nations decree, or freedom by a Universal 
Declaration of Human Rights. People who try to get rich fast often discover 
that their wealth is like Jonah’s gourd: it appears overnight and disappears 
the next day. When you try to take a shortcut, you find yourself, like the 
poet, falling into a hole. 
The Talmud tells the story of Rabbi Yehoshua ben Hanania who asked a 
young man sitting at a crossroad, “Which is the way to the town?” The 
young man pointed to one of the paths and said, “This way is short but long. 
The other way is long but short.” Yehoshua ben Hanania set out on the first 
path, quickly arrived at the town, but found his way blocked by gardens 
and orchards. He then returned to the young man and said, “Didn’t you tell 
me that this path was short?” “I did,” said the young man, “but I also 
warned you that it was long.”(2) Better to take the long road that eventually 
gets you to your destination than the short one that doesn’t even though it 
looks as if it does. 

Today’s world is full of books, videos and programmes promising a fast-
track to almost anything from weight loss to riches to success and fame. 
The life-changing idea symbolised by the route God led the Israelites on 
when they left Egypt is that there are no fast tracks. The long way is short; 
the short way is long. Better by far to know at the outset that the road is 
long, the work is hard, and there will be many setbacks and false turnings. 
You will need grit, resilience, stamina and persistence. In place of a pillar 
of cloud leading the way, you will need the advice of mentors and the 
encouragement of friends. But the journey is exhilarating, and there is no 
other way. The harder it gets, the stronger you become. 
Shabbat Shalom, 
1. See Anders Ericsson, Peak: Secrets From The New Science of Expertise, 
Mariner, 2017; Malcolm Gladwell, Outliers, Little, Brown, 2013. Of 
course, as many have pointed out, this is not true in all fields, nor is it the 
only relevant factor. 
2. Eruvin 53b. 
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Peninim on the Torah 
בשלח פרשת  

ח"תשע  
Parashas Beshalach 

העם את פרעה בשלח ויהי  
It happened when Pharaoh sent out the people. (13:17) 
Finally, after 210 years of brutal slavery, the Jewish People were free! The 
Exodus is among the most seminal experiences of our collective Jewish 
history. Every year we devote an entire festival to commemorating our 
freedom, our liberation from servitude. Zeicher l’yetzias Mitzrayim, “In 
remembrance of the exodus from Egypt” is a critical part of many tefillos, 
prayers. It has been over three thousand years since that auspicious moment 
of mass exodus from a tyrannical monarchy bent on destroying our people 
– and we still commemorate that moment. We must, however, sit back for 
a moment and ask ourselves: Have we always been free? I think that, if we 
were to study Jewish history, we would note otherwise. Perhaps we lived 
in freedom until the destruction of the first Bais Hamikdash, but what 
followed after that? The Greeks and the Romans were followed by the 
Crusaders and the Arabs, the barbarians of Western Europe whose anti-
Semite pogroms went on for a thousand years until the Nazis completed the 
cruelty they had initiated. The Russians certainly had nothing to be 
ashamed of in terms of their ability to persecute the hapless Jew. All in all, 
I would not posit that these last three thousand years have been idyllic. 
We reiterate the question: How could the Jewish People have celebrated 
their freedom during these thousands of years of exile? Furthermore, we 
have celebrated this freedom in the most unfree places and circumstances. 
My parents celebrated the Pesach “Seder” running from burnt-out house to 
burnt-out house in the Warsaw Ghetto – and they were certainly not the 
only ones! Russian Jews celebrated Pesach under the tyrannical, brutal 
Communists. We all have celebrated Pesach and its message of freedom, 
but how do we do so amidst oppression, brutality and genocide? 
The Maharal m’Prague asks this question (Gevuros Hashem 61) and offers 
an answer which defines our People, post – Egyptian exodus. We make the 
mistake of thinking that yetzias Mitzrayim was a one-time event during 
which slaves who had heretofore been subjected to cruel bondage were now 
released and free to go as they pleased. Wrong. Maharal explains that the 
Exodus created within the Jewish psyche a freedom mindset. We were no 
longer slaves; we had become free men. Freedom became part of our 
essence; no longer would the Jew be subservient to another nation. We rise 
above servitude. It goes against our grain. 
Veritably, throughout the millennia, we have been conquered, reviled, 
abused, oppressed, hunted and murdered. Despite all of the travail, we have 
never altered our mindset. We are free men, subservient only to Hashem. 
Despite the suppression, our minds have remained free. Never have we 
acquiesced to the abuse. It is almost as if we have been sprayed with a 
Teflon coating of “freedom” which protects us from becoming tainted by 
the tyranny that has often been our lot. 
Those of our People who sadly do not understand this concept continue to 
wonder why we did not fight back during World War II. Why did we go 
like “sheep to the slaughter”? This has become the catchphrase for all of 
the self-loathing, myopic Jews who do not understand the true meaning of 
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freedom. The Jew will always be free – regardless of his situation and 
circumstance. We are a nation that was granted freedom by the Creator of 
all men, and, with His help, we will remain free throughout time. It is up to 
the individual Jew to maintain the spiritual integrity, the courage and the 
strength, to see to it that our minds remain unshackled and that we each 
remain a citadel of freedom and a beacon of hope to our People and to all 
mankind. 
Having said this, we ask why it is that there are so many of our brethren 
who lack this sense of freedom, who feel enslaved, who cringe when the 
word “anti-Semite” is mentioned, who will do anything to be accepted by 
a world whose envy of the Jew precludes the ability to see his G-dliness. I 
think the reason is that a sense of freedom mandates a sense of 
responsibility. No longer can a person hide behind the veil of travail. He 
has no valid excuses. The shackles are off. We are free! The Baal Shem 
Tov was wont to say, “You are where your will is.” If one wants to be free 
– he is free. The one who fears freedom remains a slave. 
Freedom is an intrinsic part of the soul of the Jewish People. It is, thus, 
wholly understandable that the leaders of many of the “movements” and 
“isms” who have spoken out against repression of any kind were Jewish. 
Sadly, though, their outspokenness was not against spiritual tyranny, but 
for social advancement. Likewise, children should be encouraged to 
express themselves. Often our children are suffocated by peer pressure, 
parental fears and media messages which demand that they conform to the 
society around them, so that they will not be excluded, disliked or even 
hurt. 
The boy or girl who has “questions” about religion should not be stifled. 
Obviously, the person giving the answers should be erudite and blessed 
with an inordinate balance of common sense and compassion. What is it 
about the young student who does not fit into the prefabricated mold that 
the individual religious community has adopted? Should he/she be 
shunned? Is he/she a sinner just because he/she is exercising the individual 
gift of self-expression? If we suppress the children’s innate sense of 
freedom of expression, they might be forced to go “elsewhere” – like the 
others who attribute their alienation from religion to having their religious 
inquisitiveness either ignored or suppressed. Questions should be 
encouraged, so that the child can learn to understand and appreciate the 
beauty of Judaism. Obviously, he should reach a point in which he accepts, 
through a leap of faith, what his limited mind cannot comprehend. One 
must be led to faith upon the building blocks of understanding. This only 
occurs once he has been inspired and encouraged to respond to his inner-
calling, his inherent Jewish DNA, the yearning for freedom. When there is 
a will, there is a way. 

מצרים מארץ ישראל בני עלו וחמשים  
And Bnei Yisrael went out from the land of Egypt, (well) armed. (13:19) 
What benefit did the Jewish slaves – now turned free men – have from the 
weapons which they brought with them from Egypt? The commentators 
interpret chamushim as armed. This then provides proof positive that when 
Bnei Yisrael battled Amalek they had weapons to use against the enemy. 
Having weapons and knowing how to use them are quite different matters. 
Perhaps by the time Amalek attacked them, they had already trained 
somewhat in weaponry and battle. What would men who knew nothing but 
slavery for 210 years do with weapons? Why did they take something with 
them that they did not know how to use? 
We must, therefore, conclude that armed has a different meaning. The 
faithful Jew is acutely aware that success or failure has nothing to do with 
physical prowess or state-of-the-art weaponry. It is all in the hands of 
Hashem. If we merit – we triumph. If we do not merit – or Hashem feels 
that this is not a time for success – we do not triumph. Klal Yisrael’s 
weapons were their faith in Hashem. True, they required the Giving of the 
Torah and a forty year sojourn in the wilderness, completely relying upon 
Hashem’s beneficence for survival, to achieve the pinnacle of faith which 
guided their lives when they entered Eretz Yisrael. Hashgachah pratis, 
Divine Providence, for those who faithfully obey His mitzvos, was capable 
not only of saving them from destruction, but also of ensuring their day to 
day survival – no matter what challenges they might have encountered. The 
spiritual education garnered through forty years of wandering in the 
Wilderness provided them with the curriculum for this successful transition 
from slave to independent member of Klal Yisrael. 
Bnei Yisrael did not enter the wilderness spiritually bereft of faith. They 
had “weapons”; they had proven in Egypt that they were capable of rising 
to the challenge of the wilderness. They had manifest faith in Hashem while 
still in Egypt. This was their weaponry. It is related (Haggadah Chashukei 
Chemed) that every year on the Seder night, the saintly Chasam Sofer, zl, 

would raise his voice and say to his children the following: “My children 
and grandchildren, listen carefully. Prior to the Exodus our People 
experienced two nisyonos, tests, and these two tests will (also) be the final 
two nisyonos prior to the ultimate Redemption, with the advent of 
Moshiach Tziddkeinu. 
“The first nisayon was one of money/wealth/ material abundance. During 
the plague of choshech, darkness, Klal Yisrael was exposed to the 
enormous wealth of their Egyptian oppressors. Needless to say, they 
became obsessed with a burning desire to grab whatever they could as a 
form of revenge against these miserable, cruel despots, who had 
mercilessly persecuted them for over two centuries. What held them back 
from losing it? What prevented them from ransacking the Egyptian homes? 
Their faith in the Almighty, their belief in His promise that, in the end, they 
would leave this miserable country with tremendous treasure. 
“The second nisayon was one of fear. On that night, the Jews hiding in their 
homes heard blood-curdling screams, shrieks of pain and misery, 
emanating from the Egyptians who witnessed their firstborn sons dying 
before their eyes. The Jews were unaware of the nature and source of these 
screams: were they only from Egyptian homes, or were Jewish homes also 
being affected by the plague? 
“Nonetheless, in spite of their fear, they listened to Hashem’s command 
and did not leave their homes until the morning. They believed and trusted 
in Moshe Rabbeinu’s word that the chilling screams which they heard were 
the result of – and reaction to – the deaths of the Egyptian firstborns. 
“Am Yisrael withstood these tests because of their faith in Hashem and 
Moshe Rabbeinu. These two tests will also appear in the days preceding the 
advent of Moshiach. Just as the Jewish People were saved in Egypt because 
of the merit of their faith in the leaders of their generation, so, too, will their 
descendants be spared and redeemed because of the faith and trust they will 
place in the leaders of their generation.” 
Klal Yisrael had these weapons of faith when they left Egypt. This 
constituted their armor that protected them from the enemy. It was upon 
this foundation of faith that they built their growing relationship with 
Hashem during the next forty years. 

אחריהם נסע מצרים והנה עיניהם את ישראל בני וישאו  
Bnei Yisrael raised their eyes and behold! – Egypt was journeying after 
them. (14:10) 
Klal Yisrael saw the united Egyptian Army coming after them. The word 
nosea, traveling, is written in the singular, rather than in the plural form, 
nosim. Rashi explains that the Egyptians came after the Jews b’lev echad 
k’ish echad, “with one heart, like one person.” In a similar exposition in 
Parshas Yisro, Rashi comments concerning Klal Yisrael’s coming to Har 
Sinai. Vayichan sham Yisrael, “and Yisrael camped there” (Shemos 9:2). 
Vayichan is singular, as opposed to vayachanu, which would be the proper 
plural conjugation form. Rashi expounds, k’ish echad b’lev echad, as one 
person with one heart. Notably, concerning Klal Yisrael’s description of 
their unity, Rashi places ish, person (echad), prior to lev, heart; unlike, 
concerning the Egyptians, it was the heart first, b’lev echad, followed by 
ish echad, one person. Was there a difference in the relative types of unity? 
In a well-known exposition, Horav Yitzchak Hutner, zl, explains that 
Egyptian unity is based upon a common cause, not a common attribute. The 
Egyptians have only one characteristic in common with one another: their 
hatred of the Jews. This is what unified them. Otherwise, they were each 
self-serving, lacking any allegiance to one another. Thus, they were b’lev 
echad, one unified heart/cause, which made them into ish echad. 
The Jewish People are different. They are k’ish echad, all compared to 
varied components of one body. All aspects of the body work together as 
lev echad. Their lev echad is the result of being an ish echad. The Jews, by 
definition, are one unit bound by their collective body. When one organ of 
the body is in pain, the entire body suffers. Klal Yisrael does not require a 
common cause to unite us. We are one unit, because we are all components 
of one body – Klal Yisrael. 
We derive from here an important principle with regard to unity. One type 
of unity is synthesis unity, which is a composite of varied forms, people, 
elements to form an amalgamated front, position, stand. While this works 
under most conditions, the individuals involved are committed to a 
common goal – not to one another. In a symbiotic unity, a blending, a 
cooperative relationship exists between two persons or groups, whereby the 
two focus on unity among themselves in such a manner that the two become 
one. 
We have as of late been plagued by movements who have positioned 
themselves with a common goal to undermine traditional Orthodoxy, to 
modernize halachah by transforming it to state-of-art status. The 
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individuals involved each have his/her own personal agenda, but are united 
by a common goal. Such unity is like the Egyptian unity which was a 
synthesis of variant persons united under a common banner. Such unity, 
because it involves various personalities and egos, each devoted to no one 
other than him/herself, will not endure. Unity must be symbiotic, whereby 
everyone not only works for a common goal and under a common banner, 
but each individual component abnegates him/herself to focus first on self-
unity before addressing the issues. 

במצרים 'ד עשה אשר הגדולה היד את ישראל וירא  
Yisrael saw the great hand that Hashem inflicted upon Egypt. (14:31) 
“Great hand” is explained by the Chafetz Chaim, zl, as far-reaching. At 
times, years could go by before we see the great hand. Things happen; some 
(apparently) positive, and others which appear to be negative. We do not 
understand why, but we maintain our faith that these are not haphazard 
occurrences. Everything is a piece in Hashem’s Divine Plan; everything has 
its assigned place. When we will be privy to the complete big picture, we 
will see with clarity how everything fits neatly into the puzzle of reality. 
Klal Yisrael suffered cruel and bitter persecution at the hand of the 
Egyptians. Surely, they must have had questions during those 210 years of 
servitude. They waited 210 years to see their oppressors perish in the Red 
Sea, while they were spared in the greatest miracle of all time. We, too, 
have questions, but we wait patiently for that glorious day when they will 
all be answered, when we will see the great hand of Hashem. What keeps 
us going? What preserves our faith? The great hand. The knowledge that, 
at times, the path to the explanation is a long one, and, until we reach the 
end of the road we will really not understand. In retrospect, we understand 
that everything has taken place at the perfect time. 
Horav Yitzchak Zilberstein, Shlita, relates the story of Reuven and Shimon 
(fictitious names), who were the best 
of friends. They both took an accounting course and completed it 
successfully. Reuven immediately landed a job at a company and did well 
there over the years. At one point, the company was in the market to fill 
another accounting position. Reuven mentioned the name of his good 
friend, who eventually impressed his boss so much that he was hired. 
Years went by with Reuven and Shimon growing in stature at the company. 
When the position of director opened up, they both submitted their resumes 
– since such a prestigious position would help ease the financial challenges 
each one had endured as their individual families grew. Indeed, the 
director’s position paid over three times what they were presently earning. 
Since Reuven had seniority, he was certain that he would be selected for 
the position. How shocked and dismayed he was when Shimon was picked 
for the position over him. The dismay soon turned to anger – first at 
management, and then at Shimon, who, through no fault of his own, had 
become his competitor. Reuven was upset, but he internalized his feelings. 
He could have lashed out, but he kept it to himself. Nights went by that he 
did not sleep. Many a dinner with his wife and children was disrupted by 
these negative internal feelings, but, to the best that he was able, he shored 
up his faith in Hashem, trusting that eventually things would smooth 
themselves out. After all, whatever comes from Hashem has to be good. 
We might not see it right away, but, eventually, it all comes together. 
Time does not stop for anyone. Reuven’s children grew up, and his oldest 
son was now of marriageable age. He had an enviable reputation both as a 
scholar and a yarei Shomayim, G-d-fearing. A shadchan, marriage broker, 
approached Reuven and suggested a shidduch with an outstanding young 
woman, whose reputation appeared to be a perfect fit. The shadchan added 
that he had taken the liberty of mentioning the boy’s name to the girl’s 
family, and they were very receptive, to the point that they are prepared to 
give the “couple” a four-room apartment in Bnei Brak. 
Reuven seemed fine about the whole thing until he enquired regarding the 
girl’s family. When he heard that it was none other than his old friend, 
Shimon, he was floored. The shadchan reiterated that the girl’s father was 
ready to give his entire savings to have such a fine young man as a son-in-
law. 
A few weeks later Reuven and Shimon – once best friends – now celebrated 
the engagement of their children. Now, let us ask ourselves: What would 
have happened had Reuven lost his cool and lashed out against Shimon 
when he was appointed director of the firm? Both Reuven and Shimon 
would have lost out, since the shidduch probably would not have 
materialized. Patience, forbearance, silence in the knowledge that we are 
all part of Hashem’s Divine Plan proved determinative. Who understands 
the inspired life of a boy growing up in a home knowing that his father 
accepts Divine decree with complete equanimity? 

ובמשה 'בד ויאמינו ...במצרים 'ד עשה אשר הגדולה היד את ישראל וירא  

Yisrael saw the great hand that Hashem inflicted upon Egypt… and they 
had faith in Hashem and in Moshe. (14:31) 
Krias Yam Suf, the Splitting of the Red Sea, left an indelible impression of 
faith in Hashem on the Jewish People. While they had witnessed varied 
miracles in Egypt, the miracles that accompanied Krias Yam Suf (Yalkut 
Meam Loaz enumerates fifty miracles) had a compelling effect on the 
Jewish spiritual mindset. Horav Asher Weiss, Shlita, relates the story of a 
father and his young son at the Seder table. The father was extolling the 
miracles connected with the Splitting of the Red Sea, when suddenly, his 
young, wise son interjected with a question. “Tell me, Father, why are we 
so impressed with the Splitting of the Red Sea? If Hashem created the sea 
– certainly He is able to split it in half!” 
Although impressed with his son’s level of perception, the father 
maintained his composure and proceeded to answer the question with a 
parable. An expert sculptor once made an image of a horse that was so 
incredibly perfect and so lifelike that it was almost impossible to discern 
the difference between the sculpture and the real thing. The sculptor 
proceeded to take his sculpted horse outside where people could see and 
admire his work. 
When a few days passed with no one stopping to admire his handiwork, the 
sculptor became anxious. How could anyone walk by his extraordinary 
piece of art and ignore it? How could they walk by without complimenting 
the brilliance of the sculptor? Unable to hold in his feelings, the sculptor 
stopped a passerby and asked, “Why have you not taken notice of the 
amazing horse that appears so realistic?” The man replied, “Exactly for the 
reason you mentioned. Since your sculpture looks so real, it does not 
capture anyone’s interest. The street is filled with horses. What is one more 
horse?” 
The sculptor accepted the reason with some reservation. “If that is the 
case,” he thought out loud, “why did I spend so many hours of precious 
time to make such a brilliant sculpture? It looks so real. Yet, no one 
appreciates it. Why did I spend years in school and hours upon hours of 
practice to achieve a sculpture that no one appreciates?” 
Hearing him muse out loud, a wise man who happened to be walking by, 
stopped and said, “Let me give you a bit of advice. Cut your horse in two 
parts and place the two halves next to one another. This image will certainly 
capture the attention of anyone walking by. Who would not want to see this 
‘real’ occurrence of a horse cut into two parts?” 
This is the idea which the father sought to convey to his son. If we would 
have the proper insight to be impressed by the wondrous creation of the sea 
and, indeed, all of nature, the synchronized daily miracles which we accept 
as natural, there would be no need for Hashem to split the sea. Since, 
however, we suffer from the disease of complacency, whereby we get used 
to seeing miracles, they become habit-forming. Since we are no longer 
aroused by nature, it was necessary to “get their attention” by splitting the 
sea, so that they be inspired by both the large and small miracles. Krias 
Yam Suf is an incredible miracle made necessary because we have become 
“spoiled” by miracles, thinking that we are entitled to them. 
Va’ani Tefillah 

לחרותנו גדול בשופר תקע  – Teka b’Shofar gadol l’cheiruseiu. Sound the 
great Shofar for our Freedom. 
Horav Levi Yitzchak, zl, m’Berditchev, was known as Klal Yisrael’s 
advocate, their defender who viewed everything through a positive lens. 
One Rosh Hashanah, following his derashah, lecture, preceding Tekias 
Shofar, he turned around, his back to the congregation, his face facing the 
Aron HaKodesh – and he began to cry bitterly. The congregation obviously 
waited patiently for their Rav – despite his incessant weeping, which 
seemed to go on and on. No one could think of a reason why specifically 
now, of all times, he was crying so passionately. 
Suddenly, he stopped crying and spoke softly to Hashem, like a son 
speaking to his father, “Ribono Shel Olam, You commanded us in Your 
Torah to blow Shofar on Rosh Hashanah. According to Halachah, we are 
able to fulfill the mitzvah with merely nine tekios, blasts. Yet, we blow 101 
blasts. This is all because of one single mitzvah which You gave us. 
Furthermore, we are not the only ones doing this. Every congregation, in 
every city in the world, under all conditions, each and every year – year in 
and year out – has been doing this for thousands of years. Millions of tekios 
have been blown – all in Your honor, to glorify You. All that we ask of 
You is one single tekia, one solitary blast, that will herald our Redemption. 
Teka b’Shofar gadol l’cheiruseinu!” The Rebbe concluded his supplication 
and once again burst into bitter weeping. What an incredible story to think 
about when we recite the tenth blessing of the Shemoneh Esrai. 
Sponsored  
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Haftorah 
Parshas Beshalach - Shoftim 4:4 
This week's haftorah shows the effect of the Jewish nation's faith in Hashem 
irrespective of their level of mitzva observance. After the passing of Moshe 
Rabbeinu's devout disciple, Joshua the Jewish people were led by numerous 
judges. Their authority and influence was considerably limited and the 
Jewish people adopted foreign cultures and strayed from the Torah's ways. 
They typically fluctuated between sincere service of Hashem and repulsive 
idolatry. Hashem would respond to their abhorrent behavior and release 
one of the powerful nations to oppress them. The Jewish people would hear 
the message and sincerely return to Hashem until they succumbed again to 
foreign influences. 
This week's haftorah speaks of one of those times when the Jewish nation 
severely strayed from the path. Hashem responded and permitted Yovin, 
the king of Canaan to capture the Jewish nation and annex her to his mighty 
empire. After twenty years of firm control the message hit home and the 
Jewish people began to repent. Hashem recognized their initial stages of 
repentance and sent the Prophetess Devorah to help them complete the 
process. They merited through her efforts an incredible miracle and 
Devorah composed a moving song of praise describing Hashem's 
revelations. 
The miracle occurred when Devora instructed the leading Jewish general, 
Barak to select ten thousand men and charge into the Canaanite lines. Yovin 
gathered an army of hundreds of thousands and planned a massive attack 
against the Jewish people. Hashem intervened on behalf of His people and 
created an illusion of enormous proportions forcing the Canaanites to flee 
for their lives. In the midst of this, Hashem sent blazing heat to the battle 
front and brought the Canaanites down to the Kishon Brook to cool off. At 
that exact moment, Hashem caused the brook to overflow and drown the 
Canaanites. Devorah sang about this miracle and said, "Kishon Brook 
swept them away - that brook of age my soul treads with strength." 
(Shoftim 5: 21) Devorah referred to the Kishon as a brook of age seeming 
to relate it an earlier experience. 
Chazal explain that this earlier incident was, in fact, the splitting of the Sea 
of Reeds recorded in this week's parsha. They quote an intriguing 
conversation between Hashem and the angel appointed over the sea of 
Reeds. Chazal reflect upon a verse in Tehillim (106:7) that indicates the 
Jewish people's imperfect faith while crossing the sea. Chazal explain that 
although the entire nation heard Moshe Rabbeinu's prediction of Egypt's 
downfall at the sea many found it difficult to accept in full. Hence, after the 
sea miraculously opened they entertained the possibility that Egyptians 
were also safely crossing and would continue their chase. The Jewish 
people felt undeserving of a miracle performed solely for their sake and 
reasoned that the sea split in numerous places. Hashem dispelled this fiction 
and instructed the angel over the Sea of Reeds to cast the dying Egyptians 
onto shore. When the Jewish people saw this they understood retroactively 
what truly transpired for them. 
The angel, however, argued that the fish deserved their promised prize of 
thousands of Egyptian bodies and requested a replacement in the future. 
Hashem consented and informed the angel that the Kishon Brook would 
eventually sweep replacements into the sea and grant the fish their earlier 
present. (Mesichta Pesachim 115b) 
The above discussion suggests a direct corollary between the splitting of 
the Sea of Reeds and the overflowing Kishon Brook. It points to a missing 
dimension of faith at the sea that was ultimately rectified through the 
Kishon Brook. The analogy of the fish reflects the Jewish people's 
imperfect perception of Hashem's miracles. The splitting of the sea served 
a dual function- to rescue the Jewish people and to punish the Egyptian 
nation. The first function was fully accomplished however the second was 
not. Although the mighty Yam Suf waters delivered the Egyptians their fair 
share of brutal torture it did not drown them. In essence, the sea played an 
imperfect role in Hashem's miraculous scheme. This undoubtedly reflected 
the Jewish people's imperfect faith in Hashem's miracles and concern for 
His people. The angel of the sea responded to Hashem that the sea deserved 
a perfect role in Hashem's miracles and should be granted future 
opportunity for a perfect revelation of Hashem's might. Hashem responded 
to the angel that the miracle of the Kishon Brook would serve this capacity 
in full. 

In the days of the prophetess Devorah the Jewish people's spiritual level 
suffered serious decline. They shared similar feelings with the Jewish 
people at the Sea of Reeds and feel unworthy of great revelations. They 
recently began their long process of return and could not imagine Hashem 
performing miracles on their behalf. However, when Devora instructed 
Barak to select ten thousand men and charge into the massive Canaanite 
army he immediately accepted his role. He and his men demonstrated total 
faith in Hashem and believed wholeheartedly that Hashem would perform 
an open miracle solely on their behalf. Although their level of spirituality 
was far from perfect they displayed total faith in Hashem. This time they 
had no doubts and Hashem did not need to prove His involvement on behalf 
of His people. The sea was therefore granted its full role and its fish eagerly 
devoured the wicked Canaanites sent to it by the Kishon brook. This 
miracle was unequivocally clear and bore testimony to all of Hashem's 
absolute commitment to His people and total involvement on their behalf. 
Although their mitzva observance was far from perfect they were sincerely 
committed to rectifying it and deserved Hashem's grace and favor. 
We learn from this the power of absolute trust in Hashem. Many question 
how the present Jewish people could deserve to witness the miraculous era 
of Mashiach. Our spiritual level is far from perfect and certainly does not 
warrant Hashem's intervention on our behalf. Let us draw strength and 
encouragement from our Haftorah's lesson and realize what Hashem 
expects from us. The road to return is undoubtedly long, however, Hashem 
only asks for sincerity. Let us resolve to follow Hashem's lead wherever He 
takes us and trust that He cares for us in untold proportions. In this merit 
we will hopefully be privileged to witness Hashem's greatest revelations 
ever to be seen, surpassing even those in Egypt and at the Sea of Reeds. 
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Ohr Somayach – Torah Weekly 
Overview 
Pharaoh finally sends Bnei Yisrael out of Egypt. With pillars of cloud and 
fire, G-d leads them toward Eretz Yisrael on a circuitous route, avoiding 
the Pelishtim (Philistines). Pharaoh regrets the loss of so many slaves and 
chases the Jews with his army. The Jews are very afraid as the Egyptians 
draw close, but G-d protects them. Moshe raises his staff and G-d splits the 
sea, enabling the Jews to cross safely. Pharaoh, his heart hardened by G-d, 
commands his army to pursue them, whereupon the waters crash down 
upon the Egyptian army. Moshe and Miriam lead the men and women, 
respectively, in a song of thanks. After three days' travel only to find bitter 
waters at Marah, the people complain. Moshe miraculously produces 
potable water. In Marah they receive certain mitzvot . The people complain 
that they ate better food in Egypt. G-d sends quail for meat and provides 
manna, a miraculous bread that falls from the sky every day except Shabbat. 
On Friday a double portion descends to supply the Shabbat needs. No one 
is able to obtain more than his daily portion, but manna collected on Friday 
suffices for two days so the Jews can rest on Shabbat. Some manna is set 
aside as a memorial for future generations. When the Jews again complain 
about a lack of water, Moshe miraculously produces water from a rock. 
Then Amalek attacks. Joshua leads the Jews into battle while Moshe prays 
for their welfare. 
Insights 
Un-boxing 
“It was told to the king of Egypt that people had fled, and the heart of 
Pharaoh and his servants became transformed regarding the people, and 
they said: ‘What is this that we have done that we have sent away the 
Jewish People from serving us?’” (14:5) 
Rabbi Eliyahu Dessler writes in his classic “Essay on Kindness” that the 
two “root motivations” of the human personality are the desire to give and 
the desire to take. The “desire to give” is the root of all good in the world, 
and it is the higher level of the personality that connects us to the Ultimate 
Giver. When we are motivated by the desire to give we fulfill G-d’s 
command to create a being who is created in His Image: “Be holy because 
I, the L-rd your G-d, am Holy.” (Vayikra 19:2) 
The “power to take” is the root of evil in the world: wars, infidelity, and 
egotism. Interestingly, the desire to take does not focus on a specific object, 
but rather it is the desire to make mine what is not mine, to move that which 
is beyond the perimeter of possession to within it. And thus this desire can 
never be satiated, for as soon as the object of desire has become the object 
of possession it loses its intoxicating aroma. It takes its place in the junk 
room of past trophies. And thus, on to the next! And then the next and the 
next and the next... 
The desire to take is the green-eyed monster that mocks the food it preys 
upon. 
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One of the quirky new phenomena of the BNI (Brave New Internet) is the 
YouTube, “Unboxing Video.” For the uninitiated, an unboxing video is a 
video, which is usually self-filmed, of someone unwrapping or unboxing a 
new acquisition. We sit on the edge of our seat while Jimmy unwraps his 
new “Chibson,” his fake Chinese Gibson electric guitar, peeling off layer 
by layer of bubble wrap and brown paper; while Patrick unboxes his new 
iPhone X, every sliver of cellophane crackling with delight and 
expectation; while Phillipe extracts his Rolex from the innards of a red 
plastic toy fire-engine. 
Why are unboxing videos so popular? Why would anyone want to watch 
someone unwrapping a new acquisition from which they will never have 
the merest frisson of pleasure? 
And yet these videos are hugely popular. One of them called “Play Doh Ice 
cream cupcakes playset playdough by Unboxingsurpriseegg” had notched 
up over 838.9 million views as of April 2017. 
Maybe unboxing videos represent what Rav Dessler says. The pleasure of 
watching someone else acquiring is vicarious. It is the enjoyment in sharing 
that moment when the object of desire becomes the object of possession, 
and its evanescence is delectable, even for a voyeur. 
It was told to the king of Egypt that people had fled, and the heart of 
Pharaoh and his servants became transformed regarding the people, and 
they said, “What is this that we have done that we have sent away the 
Jewish People from serving us?” 
Rashi says that when it was reported to Pharaoh that the Jews had no 
intention of returning to Egypt after three days, he and his courtiers 
“became transformed” and they regretted having freed the Jews. 
Had Pharaoh forgotten the terrible plagues that were visited upon him and 
his nation? 
F.O.M.O. (Fear Of Missing Out), the desire to take, allows us to rationalize 
anything. 
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Between the Fish and the Soup 
Parashat Beshalach – D’var Torah – 5778 
In response to the food-concerned Israelites recalling the fleshpots of 
Egypt: 
G-d said to Moses: “I will rain down bread from heaven for you. The 
people shall go and gather it daily, so that I may test whether they keep 
My Laws or not” (16:4). 
These words open Parashat Ha-Man: the section of the Torah that recounts 
the way that G-d supplied the Israelites with what they needed to eat in their 
40 years in the wilderness. 
Rashi explains ‘I may test’ as seeing whether they would comply with G-
d’s instructions to neither leave manna over until the morning nor go out 
on Shabbat to collect it. 
The Ramban however, emphasizes that the main test was fundamental: 
would they be loyal to G-d under extreme and prolonged faith-demanding 
circumstances. The manna was food that neither they nor their ancestors 
were familiar with. It was given in an uninhabited wilderness, a place of 
‘snakes, serpents, and scorpions’ (Deut. 8:15). The Israelites received 
manna one day at a time, in such a way that could leave them worried about 
tomorrow lest it might not fall. Such a trial was severe. Yet G-d wished to 
refine and strengthen them by giving them the chance to be loyal even 
under such tense circumstances. As the Talmud (Yoma 76a) expresses it: 
R. Shimon bar Yochai’s students asked him, “Why did the manna not fall 
for Israel once a year?” He answered, “It was so that they would all worry 
that perhaps tomorrow it would not fall and their children would die of 
famine. That way, everyone would direct their hearts towards their Father 
in Heaven”. 
Abarbanel however, does not see the dependence on the daily manna as a 
source of tension, but as a source of well-being. It was in the wilderness 
that the Israelites were experiencing G-d taking care of their needs, day by 
day. The Israelites only had to collect the manna, nothing more. Their test 
was whether they would show gratitude to G-d and come to serve Him out 
of their day-to-day experience of His supplying them with all their needs. 
Would they constantly realize and recognize His kindness and express 
gratitude through the observance of the mitzvot, or would they take 
everything for granted as part of the routine? 
It may be suggested that the explanations given by the Ramban and 
Abarbanel address two types of personalities that lived then, and that also 
live today. As then, living today is about living with uncertainties. 
Some people see their living-with-uncertainties situation as akin to being 
in poverty, with their day-to-day survival as a miracle in itself. Their test is 

serving G-d when apprehensive and afraid: “Anguish and torment held me, 
so I call on G-d by name” (Psalms 116:3-4). 
Others see their being in exactly the same situation as akin to being 
wealthy: as all is good today, tomorrow should just be fine. Their test is 
serving G-d through joy: do they continue to recognize G-d’s miracles of 
sustenance in the frame of: “How can I repay G-d for all His kindness to 
me? I lift the cup of salvation and call on G-d by name” (Psalms 116:12-
13). 
Questions And Answers On Parashat Beshalach - 5778 
Questions On The Text Of Parashat Beshalach 
Who said to whom, and under what circumstances? 
(a) The wilderness has locked them in. 
(b) Do not fear! Stand fast, and see the salvation of G-d. 
(c) For G-d is waging a war for them against Egypt. 
(d) G-d shall reign for ever and ever. 
(e) Sing to G-d, for he is exalted above the arrogant, having hurled horse 
with its rider into the sea. 
(f) As we sat by the flesh-pots of Egypt, as we ate bread to satisfaction. 
(g) This is what G-d has spoken: tomorrow is a rest day, a Holy Sabbath to 
G-d. 
(h) How long will you refuse to observe My commandments and My 
teachings? 
(i) Is G-d amongst us or not? 
(j) The war of G-d against Amalek shall be from generation to generation. 
Answers To Questions On The Text Of Parashat Beshalach 
(a) G-d to Moses - about His tempting Pharaoh to pursue the Israelites by 
changing their route, giving him the impression that the Israelites were 
stranded in the desert. (14:3) 
(b) Moses to the Israelites - as they saw the Egyptians in pursuit. (14:13) 
(c) The Egyptians to each other - realizing the power of G-d as He gave 
them a rough ride in their chasing the Israelites though the parted Red Sea. 
(14:25) 
(d) Moses to the Israelites - as a conclusion to the Song of Moses in 
thanksgiving for the miracles of the Red Sea. (15:18) 
(e) Miriam, to the women, in leading them in the Song of Miriam, sung in 
thanksgiving for the miracles at the Red Sea. (15:21) 
(f) The Israelites, to Moses and Aaron. They were complaining about the 
food in the desert, looking at the past in Egypt with rose-colored spectacles. 
(16:3) 
(g) Moses to the Israelite princes, when they reported the double portion 
they received on the sixth day of the week. (16:23) 
(h) G-d to Moses - following the disobedience of certain Israelites who 
went out to gather the manna on the seventh day. (See the commentaries 
section for further explanation of this verse.) (16:28) 
(i) Moses - in calling the place of the Israelite protest Masa U-Meriva (strife 
and quarrel). He records that they were 'testing' G-d, as they had contended 
'Is G-d amongst us or not?' (17:7) 
(j) According to the simple context of the verse, it is Moses declaring that 
war of G-d against Amalek shall be from generation to generation. Amalek 
is the permanent enemy of His people. (17:16) 
Questions On Rashi To Parashat Beshalach 
From where, within Rashi's commentary, may the following values / rules 
be found? 
(a) One ought not to demand the impossible from one's children. 
(b) G-d makes Himself known to humanity as He enables good to triumph 
over evil. 
(c) There is a time for prayer, and there is a time for action. The two should 
not be confused with each other. 
(d) G-d punishes the wicked according to their degree of evil. 
(e) G-d does not only bring distress to those who actually harass Israel, but 
to those far away who support the harassment. 
(f) When a person complains and protests, he should do it in a decent 
manner. 
(g) A person should ask for what he needs in whatever he is doing, not for 
luxuries. 
(h) It is forbidden for a person to travel a substantial distance from his own 
settlement into an uninhabited area on Shabbat. 
(i) G-d has His ways of supporting those who study Torah. 
(j) It is important for a leader to give his people the benefit of the doubt. 
(k) One should respect one's students as one respects oneself. 
Answers To Questions On Rashi To Parashat Beshalach 
(a) The text recalls that Joseph adjured his descendants that his final resting 
place should be in the Holy Land, and that his remains should be transferred 
there when the Israelites finally leave the country. Unlike his father Jacob, 
he did not command his children to bury him in the Holy Land immediately 
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after his death. For Jacob had a son - Joseph the Viceroy of Egypt - with 
enough authority to carry it out: Joseph himself did not. (13:19) 
(b) The text states that after Pharaoh pursues the Israelites, G-d 'will be 
honored though Pharaoh' - through the miracles forming His judgement 
over him. (14:4) 
(c) As the Egyptians approached the fleeing Israelites, G-d told Moses not 
to stand in prayer, but to direct the Israelites to travel forward. (14:15) 
(d) The text of the Song of Moses states that some of the Egyptians 
drowned 'like stone' (v.5), others 'like straw' (v.7) and yet others 'like lead' 
(v.10). This shows that each Egyptian was treated according to what he 
deserved. The worst were tossed about like weightless straw - incessantly 
thrown around - suffering the most. The best of the group sank like lead - 
a quick death, and those in the middle sank a little slower - like stone. (15:5) 
(e) The text states that the 'princes of Edom will panic, the powers of Moab 
will tremble'. (15:15) Even though these people did not actually oppress the 
Israelites, they are made to suffer deep unease and fear. This is because the 
power they had faith in and supported against the Israelites was hurled into 
the abyss in such a spectacular manner. (15:15) 
(f) We may learn the importance of asking for essentials in a respectful 
manner in Rashi's comment to 15:25 - where he states that the Israelites 
should have asked Moses to pray to G-d to send them water, rather than 
merely grumble to Moses and Aaron (15:24) about the lack of water. 
(g) The Israelites complained about the lack of bread and meat in the desert. 
Bread is an essential - therefore the 'bread from heaven' fell at the 
convenient hour in the morning. Meat is a relative luxury - and in any case 
they still had cattle from the spoils of Egypt - therefore G-d showed His 
displeasure in bringing the quails at inconvenient evening hours. (16:8) 
(h) G-d's telling Moses that on the seventh day 'everyone should remain in 
his place: let no person leave his place on the Sabbath day' (16:29), is used 
as a source by the Talmud as a basis for the Rabbinical rule that a person 
may not travel more than two thousand cubits into uninhabited territory, 
and if he does, he may not travel more than four cubits until Shabbat is 
over. 
(i) The text states that a small amount of Manna was to be set aside in a 
suitable container as a reminder to future generations that, as in the desert, 
G-d has His ways and means of looking after His people who serve Him 
(16:32-33). 
(j) When the Israelites suffered thirst at Rephidim and they complained 
vociferously to Moses, he cried out to G-d with 'what can I do for these 
people - they are about to stone me'! (17:4) Although the people did not 
protest in the most polite way, they did not personally threaten Moses. In 
G-d telling Moses to 'pass before the people' he was demonstrating to him 
that he should see for himself that the Israelites did not have violent 
intentions towards him even in the most extreme circumstances, and that 
he should have given them the benefit of the doubt. 
(k) Moses is recorded to have told Joshua to 'choose men for us' (17:9) to 
go into battle against the Amalekites. Joshua was Moses' student, yet he 
treated him as an equal... 
Questions On Other Commentaries To Parashat Beshalach 
(a) Why, according to Ibn Ezra, did Moses tell the Israelites to wait for 
Divine Intervention against the pursuing Egyptians, rather than urge them 
to physically go into battle, as he did later with the Amlekites? 
(b) Why, according to the Ohr Hachayim, did G-d tell Moses not to stand 
in prayer as the pursuing Egyptians approached, but to order the Israelites 
to go forward - into the Red Sea? 
(c) What, according to the Ramban, is the relevance of 'G-d shall reign for 
ever and ever' (15:18) to the content of the Song of Moses? 
(d) G-d declared that He would give a daily supply of food to the Israelites, 
so that He 'would test them - whether they would follow... (the) Torah or 
not'. (16:4) What was that actual test according to Rashi, the Ramban, and 
the Ohr Hachayim? 
(e) On Shabbat, some people went out to gather Manna and found none. 
For that, the text states, G-d said to Moses: 'How long will you refuse to 
observe My commandments and My teachings?' (16:28) Why was that 
rebuke directed at Moses instead of at the errant Israelites? - according to 
Rashi, and Ibn Ezra. 
Answers To Questions On Other Commentaries To Parashat 
Beshalach 
(a) Ibn Ezra suggests that the Israelites were incapable of fighting without 
miraculous Divine intervention, because generations of being slaves to the 
Egyptians had destroyed the necessary initiative and fighting acumen. That 
is why only Moses' prayers enabled them to later overcome the Amalekites. 
(b) The Ohr Hachayim states that this was not the time of prayer for the 
following reason. The Israelites had to have the merit of showing faith in 
G-d in order that they might be saved through Divine intervention. That 

was that they should 'journey forth' (14:15) - and demonstrate that faith by 
entering the Red Sea when it was in full flow... It would be that act of faith 
- not the prayers of Moses and Aaron - that would make them worthy of G-
d's salvation at the Red Sea. 
(c) According to the Ramban, these words link the miracle of the Red Sea 
to G-d's salvation in the future. Just as He destroyed the might of Egypt, so 
may He reign forever, saving His faithful from those who seek their harm. 
(d) The test connected with the Manna was, according to Rashi, whether 
they would keep the intricate laws of Shabbat associated with it or not. The 
Ramban prefers a simpler interpretation - would the Israelites follow Me 
even though they do not have food for the next day? The Ohr Hachayim 
places the emphasis on 'Torati' (16:4) - now all their needs are taken care 
of, would they employ their free time to Torah study and service of G-d? 
(e) According to Rashi, the rebuke was directed at Moses as he had failed 
to impress on the people that they were to receive a double portion on the 
sixth day for Shabbat. Ibn Ezra, however, argues that although the rebuke 
was directed at Moses, he was not its object - he was the spokesman to 
convey that message to those who were actually guilty. 
Item For Discussion On Parashat Beshalach 
We read in the Hagadda shel Pesach that ‘in every generation they rise 
against us to destroy us, but the Holy One... saves us from their hands’. Of 
all our enemies why is the nation of Amalek - who was the grandson of 
Esau - singled out as the worst of all our attackers? as reflected in the 
Mitzva of ‘you shall blot out the memory of Amalek from beneath the 
heavens’. (Deut. 25:19). 
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Stam Torah 
Parshas Beshalach/Shabbos Shirah/Tu B’Shvat 5778 
“Past, Present, Future”(1) 
While visiting Eretz Yisroel with our son Shalom two years ago, in honor 
of his bar mitzvah, our trip coincided with Tu B’Shvat. On the night of Tu 
B’Shvat we attended the Belzer tisch(2), where thousands of chassidim 
packed into the room surrounding the Belzer Rebbe. Based on the 
connections of a friend(3), I was able to get a coveted seat at the head table. 
At one point, after some songs were beautifully sung together, boxes upon 
boxes of different fruits were hurried in, and placed it in front of the rebbe. 
In matter of minutes the entire massive head table was covered with more 
fruits than I had ever seen together in my life. Within another few minutes, 
the fruits were disseminated to the throngs of eager chassidim throughout 
the room, until the boxes were completely empty. 
The entire resurgence of Belzer Chassidus is itself a complete miracle. 
Rav Aharon Rokeach zt’l(4), was the fourth rebbe of Belz. During his reign 
the Holocaust occurred, and most his chassidim were murdered by the 
Nazis, including his wife, children, and grandchildren. As a leading 
rabbinical figure, he was high on the Nazis ‘most wanted’ list. He himself 
miraculously survived, and escaped to Eretz Yisroel, and remarried, but 
had no children from his second wife. Most thought Belz did not have a 
future. 
The rebbe’s half-brother, Rav Mordechai, escaped with him, remarried, had 
a son, and died a few months later. Rav Aharon raised that son – Yissochor 
Dov, and groomed him to become his successor. 
Today, Belz has had an incredible resurgence under the leadership of Rav 
Yissochor Ber, with more than fifty-thousand chassidim, and numerous 
yeshivos, and institutions throughout the world. 
Sitting at a Belzer Tisch is itself a symbolism of the miraculous resurgence 
of the Jewish people, and a testament to the unfaltering eternity of our 
people. 
The first Shabbos after the Belzer Rebbe, Rav Aharon, arrived in Eretz 
Yisroel during the winter of 1944, was the week of Parshas Beshalach. That 
Shabbos, the Rebbe held a tisch. Most of the small assemblage were 
survivors who had just recently, barely escaped with their lives, having lost 
most of their families and communities. It was quickly apparent that they 
were in no mood of singing. 
In an effort to rouse their spirits, the rebbe related the following thought: 
The Torah says that the Jewish Nation left Egypt “Chamushim”. Simply 
translated as ‘armed’, Chazal note that it also means ‘a fifth’. Only a fifth 
of the nation emerged from Egypt; 80% had died in Egypt(5). 
This means that when the nation sang the Song of the Sea, most of the 
nation was not present, because they had died shortly before the exodus. It 
seems likely that every family had lost numerous close relatives and 
friends. 
When Moshe arose to sing, many of them must have been overwhelmed by 
the anguish of their raw losses, and did not want to sing. That is why the 
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Torah introduces the shirah by saying “Az Yashir” which literally means 
“Then Moshe and B’nei Yisroel will sing,” in future tense. 
Moshe explained to the nation that their story is far from over. While 
history is generally defined as the story of the past, for the Jewish people 
history is defined also by the future. 
The Jews in Egypt had died, but their souls were alive, and would return 
with the resurrection of the dead. Moshe urged them to sing, not because 
there is no pain, but because despite the pain, their story is far from over. 
This is the uniqueness of Jewish history. Since Jews are certain that 
redemption will come, they go back and redefine exile as the catalyst for 
redemption and healing. 
For us, the future defines, and gives meaning to the past too. 
Just prior to their departure from Egypt at the time of the exodus, the Torah 
relates, “B’nei Yisroel did according to the word of Moshe; and they asked 
of the Egyptians jewels of silver, and jewels of gold, and clothing. Hashem 
granted the nation favor in the eyes of the Egyptians, and they gave them 
whatever they asked.”(6) 
However, there were a few individuals who were busy collecting other 
important ‘materials’, and put aside the amassing of personal fortunes: 
“Moshe took the bones of Yosef with him, because he had made the Bn’ei 
Yisroel swear saying ‘when Hashem will surely remember you, and you 
will bring up my bones from this land with you’.”(7) 
The Medrash contrasts what Moshe brought up with that of the rest of the 
nation: “All of Yisroel busied themselves with silver and gold, but Moshe 
was preoccupied with Yosef’s bones, to which the Holy One, blessed is He, 
applied the verse ‘He who is wise of heart takes mitzvos’(8).” 
After the nation sang shirah, after witnessing the final decimation of their 
final captors at the sea, the pasuk relates that the women also sang shirah: 
“Miriam, the prophetess, the sister of Aharon, took a timbrel in her hand, 
and all the women went out after her with timbrels and with dances.”(9) 
Yalkut Shimoni(10) notes that Miriam, and many other righteous women, 
were confident that there would be cause for celebration in the desert that 
would warrant their having instruments. So, while the nation was preparing 
to leave, they made sure to take instruments with them. 
In Parshas Terumah, when the Torah describes the different materials that 
were donated for the construction of the Mishkan, one of the materials 
listed is acacia wood (atzei shittim). 
The Medrash(11) asks how they were able to procure acacia wood in the 
desert? The Medrash answers that prior to his descent to Egypt, Yaakov 
Avinu carried acacia trees down to Egypt, prophesizing that the nation 
would one day need them for a Mishkan. He replanted them there. When 
the nation was about to leave Egypt, there were those who chopped down 
those trees, and carried the acacia wood with them into the desert. 
Moshe took the bones of Yosef, Miriam and righteous women took 
instruments for celebration, and some individuals took the replanted acacia 
wood.(12) 
In a sense, these three important ‘materials’ represent one of the most 
important components of a people – connection to its past, purpose in the 
present, and goals for the future. 
Moshe took the bones of Yosef, representing the nation’s connection to its 
illustrious past, and holy ancestors. Miriam took instruments with 
confidence and faith in the glory that was to come. The wood that was used 
for the construction of the structure of the Mishkan symbolized the ongoing 
need for the nation to have a centralized place for the Divine Presence to 
rest among them constantly. 
There are people who get stuck in the past. They may have suffered trauma 
and abuse, mental anguish, and suffering, and cannot get past it. They are 
stuck in the morass of their past, and may suffer from insurmountable 
depression. 
There are others who become paralyzed by fear of the unknown in the 
future. Anxiety of what tomorrow will bring overwhelms them, and they 
are filled with dread about how they will deal with the challenges that will 
confront them. 
The goal is for a person to be able to build on his past, even the traumas 
and pain of the past, and utilize them, taking advantage of the present, to 
create a hopeful future, helping others and serving Hashem. 
The three objects taken out along with the wealth of the Egyptians, 
represents this vital need in the formulation and growth of a burgeoning 
nation. 
The Shabbos when Parshas Beshalach is read, is titled “Shabbos Shirah – 
Shabbos of Song”. It generally also coincides with the week when the 
holiday of Tu(13) B’Shvat is observed. 
Tu B’Shvat is the “New Year for trees” in regard to certain areas of 
halacha(14). Therefore, it is a time when we reflect upon the wonders of 

the trees, particularly regarding the analogous connections between trees 
and humankind(15). 
Every tree grew from the seeds of previous trees. At the same time, every 
fruit contains within it the seeds for future trees and fruits. 
The song of our lives is built upon the foundations upon which were built 
by our ancestors. With a sense of mission and responsibility for our 
progeny, we prepare the next generation, serving as the continuing link on 
our never-ending chain of eternal tradition. 
“Moshe took the bones of Yosef with him” 
“Miriam took a timbrel in her hand” 
Rabbi Dani Staum, LMSW, Rabbi, Kehillat New Hempstead, 
Rebbe/Guidance Counselor – Heichal HaTorah, Principal – Ohr Naftoli- 
New Windsor 
1. Based on the lecture given at Kehillat New Hempstead, Shabbos Kodesh 
parshas Beshalach 5777. 
2. A tisch is a formal Chassidic gathering, in which chassidim sing together, 
and listen to inspiring words of Torah from the rebbe. 
3. Fred Brinn, then Mayor of New Hempstead 
4. 1880-1957 
5. During the plague of darkness, all of those Jews who did not want to 
leave Egypt, died. 
6. Shemos 12:35-36 
7. Shemos 13:19 
8. Mishlei 10:7 
9. Shemos 15:20 
10. Shemos 253 
11. Bereishis Rabbah 94:4 
12. I saw the idea about taking these three ‘materials’ in an article by Rabbi 
Tzvi Hersh Weinreb 
13. The Hebrew letters ט''ו (Tu) numerically correspond to the number 15, 
since it is on the fifteenth day of the month of Shevat 
14. Particularly about taking ma’aser, the mandatory annual tithes 
15. Based on the pasuk in Devorim 20:19 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Beshalach/Shabbos Shirah 
10 Shevat 5778/January 26, 2018 
As I was leaving shul one morning recently, a fellow stopped me and asked 
me the following question: 
“I’m a BT (Ba’al Teshuva)”, he began, “I learn Gemara, and it’s quite 
challenging for me. I know that I’m not going to be a great Torah scholar, 
and Gemara is particularly challenging and daunting. I have learned that 
Torah study brings a feeling of internal happiness and joy. Indeed, I feel 
uplifted and can’t get enough of mitzvos, and I love being a religious Jew. 
But, where is the joy in learning Gemara for someone like me? It’s an uphill 
battle every day, and I find it very arduous and challenging. I would 
appreciate any chizuk you could give me.” 
My immediate response was that it was too important a question for me to 
give him a flippant answer on my way out of shul. I told him I wanted to 
give his question worthy thought and then I would reply to him. 
The truth is that it’s a question many of our yeshiva bochurim grapple with 
as well. They may know that one day their learning can, and hopefully will, 
bring them a surge of joy and internal happiness. They hopefully see it on 
the faces of older students and rabbeim – the unique blissful happiness that 
Torah study brings. 
However, especially when beginning, and trying to decipher a combination 
of Aramaic and Hebrew discussions involving precise analysis of biblical 
interpretation, that often requires abstract thinking, it can be extremely 
challenging. This is all the more true in a world which has a hard time 
sustaining attention for more than a three minute, humorous, or incredible 
You Tube clip. Where is the joy to be found in the intense struggle? Sure, 
anything great requires patience and the ability to delay instant pleasure. 
But is there a feeling of happiness and satisfaction that can be felt just from 
the mere participation in this challenging, spiritual endeavor? 
I believe the answer to the question connects with a more fundamental 
question regarding religion itself. If all of Torah Judaism had to be 
summarized in one word - all of our constant efforts to improve our 
davening, learning, doing chesed, performing mitzvos, keeping halacha, 
etc. - I would venture to think that the word is connection! 
Our goal is to live a connected life - where we feel uplifted, through a 
feeling of connection with Hashem and to our fellow Jews, via Torah 
observance. 
Imagine if somehow, we were able to meet our great-great-great 
grandfather for a few minutes. Our lives couldn’t be more different. We try 
to communicate, but the language barrier is the least of it. He comes from 
a primitive world without electricity, a life of abject poverty, subjected to 
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blatantly anti-Semitic laws that confine him to a ghetto, and render him a 
second-class citizen at best. His days are filled with difficult physical labor, 
and he spends his nights immersed in Torah study. 
I, on the other hand, live in a democracy, in relative affluence and comfort, 
where if a child doesn’t go to Florida for midwinter he is deprived. My 
world’s greatest challenge is its inability to appreciate what it has, and its 
struggles with mental health. 
What do we have to talk about? He tries to tell me about the latest decrees 
against the Jews, and I try telling him about the upcoming Super Bowl, and 
whether Brady can pull it off for New England, and if the Yankees have a 
shot this year. 
But then suddenly after a moment of awkward silence, my ancestor asks 
“parsha?” I answer what parsha it is, and he begins rattling off the words 
of a Rashi I am familiar with, and am excitedly able to finish offThen he 
says, “Gemara?” I reply “Kesubos”. He suddenly smiles and starts talking 
about a discussion in the Gemara and Tosafos’ comment. We are at once 
literally ‘on the same page’. 
Suddenly, despite being generations and worlds apart, we have found holy 
common ground, and a point of connection. 
That is part of the joy of learning Gemara, or any part of Torah. No matter 
what we are learning, when we engage in the study of those ancient texts, 
we are connecting to our people traversing time - past and future. Of course, 
we are also connecting to our Creator in the most sublime manner possible 
as well. 
There is undoubtedly joy in accomplishment and achieving mastery of 
Torah. But, even learning a few lines on a random page contains the joy of 
connection, which is ultimately what all our efforts in Avodas Hashem 
should lead us to feel. 
When we open a page of Gemara, we are staring at the same hallowed 
words that Rav Saadiah Gaon, Rashi, Rambam, Vilna Gaon, Chasam Sofer, 
Rav Hirsch, Rav Moshe Feinstein, and Rav Aharon Leib Shteinman 
learned. 
It’s the same words that were, and are, taught in Babylonia, Persia, Russia, 
Lithuania, Poland, France, Germany, Australia, Chili, Eretz Yisroel, New 
York, and Los Angeles. 
That joyous feeling of connection can imbue in a person a feeling of 
internal connection, even as he gruelingly tries to decipher the challenging 
Aramaic code-like concepts in the gemara. It’s the joy of transcending time 
and place, discovering and fostering the greatest feeling of connection that 
one can attain. 
Shabbat Shalom & Good Shabbos, R’ Dani and Chani Staum 
 

Rabbi Daniel Stein 

TorahWeb 
Saved by Sacrifice 
The Torah declares twice with regards to the development of Moshe that 
he grew up and became a gadol. The pasuk initially states, "The child grew 
up, and she brought him to Pharaoh's daughter and he became like her son" 
(Shemos 2:10), and then again, "Now it came to pass in those days that 
Moshe grew up and went out to his brothers and looked at their burdens" 
(Shemos 2:11). The Ramban explains that this description is repeated in 
order to indicate that Moshe achieved not only physical maturity, but 
spiritual maturity as well. It would seem that the definition of spiritual 
maturity is when one is able to see the burdens of others and identify with 
their pain. However, the pasuk continues, "he saw an Egyptian man striking 
a Jewish man of his brothers. He turned this way and that way, and he saw 
that there was no man, so he struck the Egyptian and hid him in the sand" 
(Shemos 2:11-12). Moshe not only empathized with others, he also 
jeopardized his own anonymity and security in order to save the life of 
someone else. This implies that the height of spiritual gadlus and maturity 
is when one is willing to sacrifice from themselves for others. In fact, Rashi 
(Avos 5:21) claims that the age of spiritual maturity for boys, bar mitzvah, 
is derived from Levi, who at the age of thirteen was considered a "man" 
(Breishis 34:25), because he was ready to pick up a sword and endanger his 
own safety in order to defend his sister Dinah. 
As a result of their willingness to sacrifice for others, Levi, and specifically 
Moshe, were worthy of becoming the future teachers and leaders of the 
Jewish people. In Parshas Vayechi, Yaakov blessed Levi, "I will separate 
them throughout Yaakov, and I will scatter them throughout Yisrael" 
(Breishis 49:7). Rashi explains that the tribe of Levi had to be spread and 
sent throughout all of Eretz Yisrael because their primary duty would be to 
teach Torah to the entirety of the Jewish people. Rav Yaakov Kamenetsky 
(Emes L'Yaakov) adds that it was specifically Levi who was chosen for this 
mission, because every rebbi and teacher of Torah, must be able to sacrifice 
from themselves for their students and the community. When Levi took up 

arms to defend Dinah, he demonstrated the capacity to sacrifice for others, 
making his descendants uniquely suitable for the role of teachers and 
leaders within the community. Similarly, in Parshas Vayigash (Brieshis 
46:28), Yaakov sent Yehudah ahead of the rest of the caravan to establish 
a beis medrash, a house of Torah study in Goshen. Rabbi Alexander Zusia 
Friedman (Avnei Azel) claims that Yehudah was singled out for this task 
because he pledged to preserve the welfare of Binyamin at great personal 
expense and peril. Yehudah's mindset of self-sacrifice and mutual 
responsibility is necessary when inaugurating a school of Torah study. 
It is for this reason that Yocheved and Miriam who endangered their own 
well-being in order to save the lives of Jewish babies were rewarded by 
Hashem with "houses", as the pasuk states "He made houses for them" 
(Shemos 1:21). The Gemara (Sotah 11b) clarifies that the founders of the 
"houses" of religious leadership and royalty, Kehunah, Leviah, and 
Malchus, would be descendants of Yocheved and Miriam. Interestingly, it 
was Bilaam who advised Pharaoh to drown the Jewish babies (Sotah 11a 
and Shemos Rabbah 1:9), and according to Tosfos (Brochos 7a) Bilaam 
was accustomed to cursing the Jewish people daily by uttering the word 
"kalem", "annihilate them." Therefore, it is not surprising that Yocheved 
and Miriam, who thwarted the despicable plan of Bilaam, which was 
presumably triggered by the familiar formula of "kalem," should be 
rewarded with the houses of Kehunah, Leviah, and Malchus whose 
acronym is also "KaLeM." However, on a conceptual level as well, this was 
an appropriate reward for Yocheved and Miriam, and commensurate with 
their contribution. Religious leadership and royalty demand that one be 
prepared to sacrifice from themselves for others. Therefore, in recognition 
of their act of selflessness on behalf of the Jewish people, they rightfully 
deserved to be the matriarchs and paradigm for all future Jewish leaders. 
In addition, even one act of self-sacrifice on behalf of others, can often 
outweigh and eclipse a host of other faults and transgressions. According 
to many meforshim, Dasan and Aviram from the tribe of Reuven were a 
pair of devious instigators. From their time together in Mitzrayim, 
throughout their travels in the desert, they consistently plotted against 
Moshe. Rashi (Shemos 2:15) writes that it was Dasan and Aviram who 
informed on Moshe to the authorities, requiring him to flee to Midian. 
Later, Rashi (Shemos 16:20) identifies the two individuals who defied the 
instructions of Moshe and left the manna over until the morning as Dasan 
and Aviram. Rabbeinu Bachya claims that it was Dasan and Aviram who 
proclaimed, "Let us appoint a leader and return to Egypt" (Bamidbar 14:4). 
The Torah (Bamidbar 16:1) includes Dasan and Aviram as central figures 
in the attempted coup and rebellion of Korach. Finally, in Parshas 
Beshalach, the pasuk (Shemos 14:3) implies that there were two Jews who 
did not escape with Bnei Yisrael but elected to stay behind with Pharoah, 
and the Targum Yonasan identifies these two individuals as Dasan and 
Aviram. 
If Dasan and Aviram were such detestable people who elected to stay 
behind in Mitzrayim, how did they survive the plague of darkness? Rashi 
(Shemos 10:22) claims that Hashem punished the Egyptians with darkness 
in order to conceal the demise of many Jews who were either not worthy of 
being redeemed or did not want to leave. If Dasan and Aviram were wicked 
and preferred to stay behind in Mitzrayim why were they not killed during 
the plague of darkness as well? Moreover, if they chose to stay behind how 
could they be present throughout Bnei Yisrael's travels in the desert? Rabbi 
Yehoshua Leib Diskin (Maharil Diskin) explains, that despite all of their 
sins and transgressions, Dasan and Aviram were spared during the plague 
of darkness because they sacrificed on behalf of the Jewish people. In 
Parshas Shemos (5:14) the Torah tells of Jewish overseers who were beaten 
for not coercing the Jewish slaves to meet the stipulated quota of bricks. 
According to the Medrash (Shemos Rabbah 5:20), these Jewish overseers 
were none other than Dasan and Aviram. The beatings they endured in 
order to protect their fellow Jews from cruel and sadistic quotas, 
overshadowed all of their other offenses and indescretions and shielded 
them during the plague of darkness. 
Similarly, Rabbi Chaim of Chernowitz (Be'er Mayim Chaim) suggests that 
Dasan and Aviram were reunited with the rest of Bnei Yisrael in the desert, 
even though they initially chose to remain behind in Mitzrayim, because 
Hashem split the Yam Suf a second time, just for them! The Torah states 
"Then the children of Yisrael came into the midst of the sea on dry land, 
and the waters were to them as a wall from their right and from their left" 
(Shemos 14:22). After the Egyptians pursued Bnei Yisrael into the sea and 
the waters came crashing down upon them, the Torah states again, "the 
children of Yisrael went on dry land in the midst of the sea, and the water 
was to them like a wall from their right and from their left" (Shemos 14:29). 
The Be'er Mayim Chaim explains that Hashem split the waters of the Yam 
Suf twice; the first time on behalf of the majority of Bnei Yisrael who 
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initially chose to leave, and the second time for the sole benefit of Dasan 
and Aviram. Despite all of the damage caused by Dasan and Aviram, 
Hashem rescued them in dramatic fashion only because they had withstood 
suffering on behalf of others. In the merit of a renewed sense of obligation 
to the community, and a profound sense of appreciation to those who have 
sacrificed on our behalf and on behalf of others, may we all be blessed with 
permanent "houses" of Torah scholarship and leadership, and may Hashem 
redeem us once again with the coming of the Moshiach speedily in our 
days! 
Copyright © 2018 by TorahWeb.org. All rights reserved. 
 

Rav Moshe Twersky ZT”L HY”D - OU 

Vayigdal Moshe 
טו:א אשירה לה' כי גאה גאה   
The pasuk in Tehillim (13:6) states, ”V’ani b’chasdecha vatachti yagel libi 
bishuasecha ashirah la’Hashem ki gamal alai, and I have trusted in Your 
kindness, my heart will rejoice in Your salvation, I will sing to Hashem 
because He has bestowed [salvation] upon me.” Dovid ha’melech confirms 
his faith in Hashem’s salvation. The grammatical structure of this pasuk is 
somewhat perplexing. The first half of the pasuk is obviously an expression 
of the deep sense of trust that Dovid ha’melech had in Hashem even before 
Hashem saved him from his troubles, because the entire concept of trust in 
a salvation only makes sense before the salvation comes to fruition. If the 
salvation has already occurred, though, one doesn’t need faith or trust! 
However, the pasuk’s continuation - that Dovid rejoiced in his heart about 
Hashem’s salvation - is formulated in the present tense. Finally, the pasuk 
concludes with the words “ki gamal alai, for He has bestowed upon me”. 
This last segment of the pasuk is presented in the past tense, seemingly 
referring to a situation wherein the salvation has already taken place. So 
when is it that Dovid ha’melech is rejoicing in his heart? Is it before or after 
the salvation?! If it is prior to the salvation taking place, then it is not 
consistent with the end of the pasuk that Dovid will sing praise after he gets 
saved; and if it is talking about after Dovid got saved, then why is the 
former segment written in the present tense? 
The Emek Bracha (pg.124) cites an explanation from the Brisker Rav in the 
name of the latter’s father, Reb Chaim Brisker: due to Dovid ha’melech’s 
lofty level of trust in Hashem, he already felt jubilant in his heart even while 
still in need of the salvation. However, to actually express that jubilation in 
the form of singing praise to Hashem, for that bitachon (trust) is not enough. 
Prior to the actual salvation, it is not yet in place to actually express shirah 
(song of praise) to Hashem. The salvation has to actually come; only then 
is it appropriate to sing praise to Hashem. Accordingly, the pasuk is 
referring to both stages of the salvation process, before and after. The first 
half of the pasuk is saying that Dovid’s faith was so great that he was 
already rejoicing in his heart in anticipation of the salvation. However, the 
song of praise and gratitude was only sung after Dovid actually experienced 
the salvation. 
Interestingly enough, from my grandfather (Rav Yosef Dov Soloveitchik), 
I heard a different explanation of this pasuk, also in the name of his 
grandfather, Reb Chaim Brisker! The way I heard it, is that Reb Chaim said 
even shirah can be appropriate despite the salvation having not yet 
occurred. Accordingly, the entire pasuk is talking about what Dovid felt 
and did before the salvation. Dovid rejoiced in his heart and also sang out 
to Hashem lyrics of praise. So then why does the end of the pasuk speak in 
the past tense, as though the salvation has already occurred? Because Dovid 
sang to Hashem as if he had already been saved. For Dovid ha’melech, his 
bitachon was so strong, that it was as if the salvation had already occurred, 
such that he could even express his rejoicing in concrete song and praise! 
This amazing chiddush (novel thought or idea) – namely, that the bitachon 
has the power to bring a person to a level wherein he can sing praises to 
Hashem as if the salvation has already happened - has many sources and 
proofs. 
For example, there is the Rashi in Tehillim (18:4) on the pasuk that says, 
“mehulal ekrah Hashem umin oyvai ivasheiah, with praises I call unto 
Hashem, and I will be saved from my enemies.” Rashi explains that Dovid 
ha’melech said Hallel before he was delivered from his enemies because 
he had absolute trust that Hashem would extricate him from his 
predicament. Rashi clearly states that, as a result of bitachon, it is 
appropriate to sing praise even before the salvation actually occurs. 
The primary substantiation for the concept of being able to say shirah even 
before the miracle takes place is from our parsha. The Targum Yonason, 
and, even more clearly, the Mechilta (14:13-14) records an interchange 
between the Jewish People and Moshe Rabbeinu. Standing at the edge of 
the sea, the People asked Moshe Rabbeinu what they should do? To which 
Moshe responded, “you should praise Hashem and sing shirah to Him as it 

says, ashirah la’Hashem ki gaoh gaah.” The implication, clearly, is that Klal 
Yisrael sang at least part of the shirah of Az Yashir before the sea split. 
Even if we accept the more traditional understanding of the sequence of 
events that occurred at the Splitting of the Sea, namely that Klal Yisrael 
sang shirah only after the sea split and they emerged therefrom, there is still 
a proof for this concept from a comment of the Shelah ha’kadosh. The 
Shelah writes that the way of tzaddikim is that, once Hashem promises 
them something good, they immediately sing shirah and praise to Hashem. 
This practice of tzaddikim, elaborates the Shelah, is contingent on their 
level of bitachon in Hashem. Because Klal Yisrael’s faith and trust in 
Hashem wasn’t yet so strong at that point, they only sang shirah after 
Hashem brought His promise to fruition and saved them from the pursuing 
Egyptians. However, concludes the Shelah, when the tidings of Mashiach’s 
imminent arrival will be announced, at that point Klal Yisrael’s level of 
emunah and bitachon will be on such a level that they will sing shirah 
immediately, even before Mashiach actually arrives! (From Reb Chaim 
Rosen) 
Quotables 
“As much as the desire to dwell in the house of Hashem all my life is 
embedded in every fiber of my being, so too should it be for you as well, 
and even more!” (Said to a talmid on Purim) 
Vignettes 
“I was one of the many talmidim that merited to have a once a week 
chavrusah with Rav Twersky. Spanning almost eleven years, this weekly, 
private learning session lasted until the last week of Rav Twersky’s life. 
Over the course of those eleven years, we learned many different subjects. 
Sometimes we learned Gemara. Most of the time we learned various 
writings of the Maharal. During Elul, we usually learned selected sections 
of Shaarei Teshuvah. 
Rav Meshulam Twersky, Rav Twersky’s eldest son, got married right in 
the beginning of Cheshvan 5765 (2004). The first time we learned together 
that zman was 6 Cheshvan (October 21st). Rav Twersky entered the room, 
and said, “Let’s learn Mesilas Yesharim.” Under his breath, I heard him 
add, “I have to keep afloat.” I expected that we would start from the 
beginning, but I was in for a surprise. Rav Twersky said, “Everyone starts 
from the beginning, but let’s start from perek 13.” That chapter is the one 
that addresses the topic of perishus, distancing oneself from materialism. 
Quite deep into the Ramchal’s progression of climbing the ladder of avodas 
Hashem! My feeling at the time was that is where Rav Twersky was up to 
in his personal avodah, and he was letting me “come along for the ride”. 
We learned to nearly the end of the sefer. 
In the middle of perek 18, which deals with midas ha’chassidus (piety), the 
Ramchal explains that a truly devoted, pious individual will do whatever is 
in his power to give nachas to Hashem. The truly devoted and pious 
individual extends himself to the utmost in every mitzvah in every possible 
way. When we read this, Rav twersky got excited, saying, “You know, lots 
of people are particular to fulfill the mitzvah of dalet minim (lulav & esrog, 
etc.) by picking up multiple sets of varying angles of hiddur. And they settle 
with simply picking each set up. Nobody does proper naanuim (shaking in 
the different directions) on every set. But, I heard that Rav Shimshon Pincus 
not only does naanium with every set of dalet minim, he also does the 
hakafos (circling the bimah)!” 
Hakafos is just a minhag. Rav Pincus wanted to fulfill the mitzvah of dalet 
minim in the most mehudar way possible, so he took many sets. But that 
itself wasn’t enough for him. Even on these extra sets, he didn’t forgo doing 
naanuim, and would not even overlook the minhag aspect of the mitzvah 
of doing hakafos. Rav Twersky told me this anecdote with such emotion. I 
felt there was something very deep behind Rav Twersky’s fondness of this 
story. On the spot, I jotted what down what he said on the side of my 
Mesilas Yesharim so I wouldn’t forget it. 
After Rav Twersky was killed al Kiddush Hashem, I got a glimpse of what 
may have been going through his mind when he was telling me this story. 
Reb Avraham Twersky, Rav Twersky’s youngest child, disclosed to us a 
secret. He told us that Rav Twersky requested and received special 
permission to do proper naanuim on Rav Meir Berlin’s many mehudar sets 
of dalet minim. After davening, Rav Twersky would go into a side room, 
and without any publicity or fanfare, would do full naanuim with each set. 
Rav Twersky’s love of the mitzvah prompted him to go the extra mile to 
do proper naanuim on each set. It seems to me that Rav Twersky was so 
impressed by Rav Pincus for “outdoing him”. Rav Pincus’s behavior of 
being particular to do even the hakafos with each set not only didn’t 
generate jealousy in Rav Twersky, it was just the opposite: it gave Rav 
Twersky true respect and admiration for a higher level of love for doing 
mitzvos!” (Reb Chaim Rosen) 
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Rabbi Berel Wein 

Democracy Is Messy 
Even though our wonderful little state is still facing major diplomatic and 
terrorist persecution and problems, the Israeli public has become so 
accustomed to them that we hardly take real notice or have undue concern. 
Currently there really are few major issues that are presented to the public 
as being overly threatening or very serious. 
Because of this we here in Israel have reverted to our favorite sport, which 
is political infighting. The government coalition is alternately viewed as 
being solid or fragile depending on which point of view you wish to adopt. 
The old religious – secular bugaboo has reared its head once more and as 
usual harsh and unnecessary invective is being employed by all sides of this 
debate. 
Democracy here in Israel is very noisy, quite messy and often borders on 
the vicious and personal. Winston Churchill reportedly was the author of 
the phrase that democracy is a terrible system of government but is the best 
one that mankind has been able to create until now. So there certainly is 
something to be said for all of the noise and heat that Democratic debate 
and different ideas and ideals always generate. 
Israel is in a constant state of electioneering and no government in our 
seventy-ear history has ever completed its full term in office. There is just 
too much joy in running for office while there is little happiness actually 
being in office. So in spite of the stability and relative quiet and security 
that we are currently enjoying, the political parties in Israel here in Israel 
are chomping at the bit to have elections. These elections are expensive, 
abrasive and usually inconclusive because coalition governments 
ultimately have to be formed and no party ever achieves a sufficient 
plurality, let alone the majority to rule. 
There are benefits I feel to the way the country is governed, through 
coalition governments. Many points of view are forced to be heard and 
compromise is the ruler of the political landscape here. The country on one 
hand cannot be simply religiously observant and force its way of life on the 
private individual. On the other hand the country can never be completely 
secular out of deference to its religious heritage and traditions and in respect 
to a very large section of its population. 
This makes for an uneasy balance. On the fringes of both groups there is 
constant bickering. It becomes a pawn in the larger chess game of Israeli 
politics. I feel that it is truly a shame that religious observance and a Torah 
way of life should be treated as a subject for political sloganeering and 
posturing. But I imagine that this also is part of the price that we pay for 
democracy…. and probably no one would want to have it any other way. 
We not only agree to disagree but we revel in disagreeing. Yet on the whole, 
ours is a very peaceful society, full of great and good people and acts of 
kindness and generosity abounds. And this is true in all sectors of society 
and crosses over all social boundaries and political differences. 
Political horse-trading is inevitable in any democratic society. It is part of 
human nature and will always be with us no matter who rules or which 
party is strongest. The greatest controversies, greater even than religious 
and secular, left or right, occur with the distribution of funds as outlined in 
the budget of the government and as approved by the Israeli parliament. 
There never is enough money to meet all the demands from all of the groups 
that make up our society. 
So how the pie is sliced always becomes a matter of great controversy. And 
since there are pet projects that competing parties and legislators demand 
to be financed, the process of setting the budget is a laborious and 
complicated one. Nevertheless, it is probably the best example of 
democracy at work, for good or for better. There is nothing as enticing as 
the smell of government money because people foolishly believe that that 
money is free. But as every citizen of Israel is aware or should be aware, 
none of it is actually free. 
The basic rule of all governmental economics is that there is no free lunch. 
Our economic system and governmental policy allows us to make this 
unpleasant truth palatable and it becomes part of the landscape of living in 
a democratic society. It is messy, expensive but really we would not have 
any other way. 
Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Bshalach 
The Pharaoh of Egypt has finally relented and freed the Jewish people from 
their centuries of slavery and persecution and allowed them to leave his 
country. Even though he was forced to do so by continuing plagues and 
disasters that fell upon him and his people, nevertheless freeing the Jewish 
people was a noble thing that he accomplished. Yet, as is the want of all 
tyrants and evil people, he does not view his behavior and action as being 
noble and praiseworthy. Instead he is convinced that he has made a grave 
error and in order to correct that mistake, immobilizes his army in order to 
force the Jewish people back into Egyptian slavery. 
He has second thoughts about what he did and is determined to revert once 
again to tyranny and murder in order to “correct” his previous error. It is 
this process of regretting the good and repeating the evil that will prove to 
be his ultimate undoing. 
In Judaism, second thoughts and regret are usually reserved for the process 
of repentance for misdeeds and earlier mistakes and sins. The first step in 
the process of repentance is experiencing full and sincere regret at having 
been guilty of wrong behavior and forbidden actions. Second thoughts are 
reserved for good and for improvement, not for backtracking and sorrow 
over what one has done in his or her life. 
The reason that regret can transform previous wrongs into positive action 
and serve as a token of forgiveness for that action is that second thoughts, 
the true reflection of what we believe and feel, reveal our true intent and 
our inner desires. If we are able to regret evil that means that we are 
determined to pursue good and therefore the Lord will accept, so to speak, 
our wishes and convert the previous fall into a positive step, in the direction 
of obedience and holiness. 
The Pharaoh’s second thoughts reveal his true nature and what he felt and 
desired. He never intended to release the Jewish people from bondage and 
only did so under the pressure of the death of the firstborn in the Egyptian 
nation. However, once that initial shock was removed and his true nature 
began to exhibit itself, Pharaoh pursues the children of Israel and is 
determined to destroy them and bring them back into Egyptian slavery. 
The Torah teaches us here that our second thoughts in life reveal to a great 
extent who we are and what path in life we wish to pursue. Many times we 
are forced to do good things because of social pressures and other unholy 
motives. When these disappear so does our desire to do good. And the same 
is true in the opposite vein. 
Sometimes we are forced to do things that are really repugnant to us 
because of outside pressures that we cannot control. But we regret having 
done so because our inner self only desires good and a sincere attachment 
to God and His Torah. So, to a great extent, it is our second thoughts that 
reveal our true selves and reveal to all who we really are. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Pinchas Winston 

Perceptions 
Parshas Beshalach 
Freedom Costs 
Pharaoh drew near, and the Children of Israel lifted up their eyes, and 
behold! the Egyptians were advancing after them. They were very 
frightened, and the Children of Israel cried out to God. (Shemos 14:10) 
When Esther engineered the downfall of Haman, she did it in two feasts. 
She didn’t try to take him down in ONE because she saw that he was on 
the rise at the time. God hates evil people, and you can be sure He did NOT 
care for Haman at all. But, history takes precedence, and sometimes, for 
reasons known only to God, evil has to go UP before it can go DOWN. 
Moshe Rabbeinu had difficulty with this at first. He was sent to free the 
Jewish people but ended up causing the slavery to be increased instead. He 
complained to God about this, but was reprimanded, not shown sympathy. 
God even turned the criticism back on him, comparing him to the Avos 
who NEVER questioned God, even though they might have had reason to. 
And Moshe Rabbeinu did not? 
Apparently not. Apparently the going up of evil to cause its descent is part-
and-parcel of the geulah process. So much so that Moshe Rabbeinu was 
expected to recognize this, even as Pharaoh increased the slavery and 
suffering after Moshe demanded the release of his people. 
We’ve addressed why it must be this way in previous essays. However, 
many of the explanations do not go the full distance to answer the question. 
God can do anything He wants. He can make a world in which evil can be 
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destroyed without it doing more damage before it goes down. Why didn’t 
He? 
The short answer? He is a God of justice. There are no freebies by God. If 
you want something, you have to PAY for it, if not immediately, then 
certainly in the future. If it looks as if someone has received something for 
free, it is only because the person looking on only knows PART of the story. 
There are different ways to pay. The preferred method of payment is 
mesiras Nefesh, or self-sacrifice, putting yourself out to do the “moral” 
thing. The more moral the act, and the more mesiras Nefesh a person 
invests in performing it, the greater the “payment” that is made. The main 
“purchase” is a greater portion of the eternal reality of the World-to-Come, 
but there is much benefit in this world as well. 
This means that even when God shows mercy, it is also not free. This too 
comes at a cost that must be paid at some point, either before or after. Thus, 
when God mercifully sent Moshe Rabbeinu to free the Jewish people 190 
years early, they paid for it with six months of increased and unbearable 
slavery. 
It’s not just the way of the world, it is the way of God. The Talmud alludes 
to this when it says that a person would prefer one portion of his own, over 
nine portions of another. We are closest to what we earn for ourselves. We 
unify with it. It builds us. 
I learned this lesson somewhat back in Grade 9 Physics. Physics does not 
come easy for me, and I put a lot of time and effort into studying for the 
final exam. It paid off because I was able to answer every question with 
confidence, except for one. I was pretty sure of the answer, but not 
completely sure of it. 
I came back to the question several times, and each time I chose the same 
answer. I was about 95 percent sure I was right, but I was aiming for a 
perfect test, and wanted to be 100 percent right. 
Time was running out and I had to finalize my decision. Just before I 
finalized my answer, I turned my head and saw my neighbor’s test. I also 
saw THEIR answer, and it was the same as mine. I finally felt confident I 
had made the right decision, and handed in my test. 
Sure enough, I received 100 percent on a test that not everyone even passed. 
It was one of the few times in my life I EVER received such a perfect score, 
and it was in one of my most difficult courses. I was ecstatic, but only for 
a moment. 
I just couldn’t enjoy the mark. Even though I had already made up my mind 
about the answer, and did not have to change it once seeing my neighbor’s 
test, I still felt as if I had cheated. I tried to convince myself otherwise, but 
just couldn’t. What if his answer had been different than mine? Would I 
have changed it? Maybe. 
I found out that day that getting 100 percent only counts if you actually get 
the 100 percent on your own, or at least to the best of your ability. Some 
things in life require the help of others, but if you did your part right, then 
that too counts as a 100 percent for you. But, getting MORE than you paid 
for doesn’t sit well with us. 
This is why people who do cheat have a problem with themselves. They 
know it is wrong, even if they don’t believe in God. They can lie to 
themselves about an objective morality, but they can’t lie to their soul. After 
a while it weighs on them, and either they capitulate and try and make the 
wrong right, or they begin to experience self-hate and become nasty people. 
But even that doesn’t work, ultimately. Because, what we do not pay for 
with mesiras Nefesh we pay for with suffering instead. Eventually the 
cheater has to pay his dues. In this context “cheater” can either mean 
someone who actually cheats, or someone who wants something they do 
not yet deserve. 
Like redemption, for example, either because someone has asked for it, or 
because history demanded that it occur. See, that’s the thing. We may feel 
that redemption is an option for a future date, but history may disagree. God 
has a timetable for this stage of Creation, and it may necessitate changes 
that the Jewish people and the world did not ask for or expect. 
That’s when catastrophes, like world wars, seem to catch us unawares, and 
drag us into them kicking and screaming. We didn’t want them, and we 
certainly did not go looking for them, but they happened anyhow, and often 
against all logic. Well, at least all HUMAN logic. That’s when the bad guys 
go up before they go down, doing considerable damage before their 
downfall. 
This is why the Jewish people had to “shvitz” a bit by the sea in this week’s 
parsha. They wanted to be free of the Egyptian people, but had yet to 
deserve it. True, it was a set up for a great miracle and Kiddush Hashem, 
and it tested the spiritual resolve of the Jewish nation. But the suffering was 

still suffering, just as it was the six months back in Egypt after Pharaoh 
increased, not decreased, the slavery. 
It was another “payment,” this time not just for redemption, but for the 
HUGE miracle of the sea splitting and saving an entire nation while 
drowning the enemy. It may look as if God just does miracles any time He 
wants and for whomever He desires, regardless of merit. But that is just the 
way it looks. Read the fine print. Every miracle and redemption, no matter 
how small or how big, how general or how specific, costs. 
So, you can pay Heaven now or you can pay Heaven later. But, pay you 
will, and you will be grateful that you did. It’s the only way to truly OWN 
what we get, and ENJOY it as well, in this world and the especially in the 
one to come. 
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HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Dvar Torah # 606 Beshalach בשלח 
This Dvar Torah is dedicated l'refuas Yosef Asher ben Dina, b'soch shaar 
cholei Yisroel 
Pirkei Avos 1,3 
 ויהי מורא שמים עליכם" (אבות א:ג)"
And let the fear of Heaven be upon you. 
Antignos is informing us that it is not enough to have ahavas Hashem. 
Every person must also possess a healthy dose of yiras shamayim. 
Interestingly, there are many words and phrases in Yiddishkeit that are used 
frequently, and nevertheless, many people have very little idea of what they 
mean, at least on a practical level. 
A backpacker in Israel approached Rav Noach Weinberg zt"l, the founder 
of Aish HaTorah, and asked him if it is true that they call this country, "The 
Holy Land?" "Yes it is" he responded. "Well, let me tell you" continued the 
tourist, "I've hiked from the Golan in the north to Eilat in the south, and I've 
been from sea to shining sea - and I haven't seen any holiness." 
"OK" responded Reb Noach. "So you've traversed the entire country. Tell 
me, how many boofasticks did you meet?" "Boofasticks? What are 
boofasticks" asked the tourist. "I didn't ask you to explain to me what 
boofasticks are" said Reb Noach, "I just asked you how many of them you 
met." "Well how can I tell you how many boofasticks I met if I don't know 
what boofasticks are?" asked the bewildered tourist. 
"Listen to what you are saying!" responded Reb Noach. "Do you know 
what holiness is? Is holiness defined by angels with halos flapping around 
or rainbows bouncing off of rocks? How can you possibly tell me that you 
didn't see any holiness when you don't even know what holiness is? 
How many times over the course of our lives have we heard about the 
greatness of holiness and the necessity to strive to attain this virtue? We 
probably cannot count the times since they are so numerous; yet many of 
us have no idea of what holiness really means! The same applies to the 
concept of "yiras shamayim." We grow up hearing about it all the time and 
they are two words which get thrown around repeatedly, but realistically it 
remains a vague idea for many people. 
While literally yiras shamayim means fear of Heaven, we can explain it in 
practical terms with a story that occurred with Rav Wolbe. 
Rav Wolbe was once in Europe and he was asked to speak at a gathering 
of alumni from Yeshivas Be'er Yaakov (where he served as Mashgiach). 
He asked the alumni to sum up in a single sentence the underlying message 
of all the discourses that he had given during the years that they had learned 
in Yeshiva. He received various answers, but he was not satisfied. "The 
single idea I was trying to convey" said Rav Wolbe, "is that ruchniyus 
(spirituality) is no less a reality than gashmiyus (physicality)." 
Yiras shamayim can be explained as the recognition that ruchniyus is very 
real. It is even more real than the computer or piece of paper in front of 
you! (See Alei Shur vol. II p. 355 in explanation of how the entire Oz 
Yashir highlights this idea). Every mitzvah brings blessing to the world and 
every aveirah wreaks havoc, and thus, all the occurrences in the world are 
contingent on the deeds of man. Yes, G-d does care and it does make a 
difference if, on Shabbos, you take the peas from the carrots or the opposite. 
We understand full well that if we give over our credit card information 
and one of the 16 numbers is off by a single digit it won't go through, even 
though we were off by just a tiny bit. In a similar vein, lack of 
meticulousness in performing mitzvos is simply not good enough. And the 
opposite is also true. A few seconds of Torah learning, a smile or a couple 
words of tehillim make a difference in the world and a world of a 
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difference! Acknowledging this truth will positively affect all of a person's 
actions, since he realizes the greatness of the smallest mitzvah and the 
gravity of the minutest aveirah. 
Ask yourself and answer: What am I going to do to help define for myself 
what emunah, bitachon, ahavas Hashem and yiras Hashem mean on a 
practical level? Am I cognizant of the fact that all that we do makes a 
difference to us and the world around us? 
Bais Hamussar Schedule Sunday: 7:00 PM - 8:00 PM Eitzos and Hadracha by prominent, experienced Mashgichim There is no need to schedule an appointment. 972-
2-500-1686 Monday: 10:30 PM - [Hebrew] Rabbi Shlomo Arielli Shlit"a 11:15 PM - [English] Rabbi Dovid Nussbaum Shlit"a Wednesday: 7:45 PM - [Hebrew] Rabbi 
Yosef Jacobs Shlit"a Thursday: 10:30 [Hebrew] Harav Ben Tzion Kook Shlit"a 11:15 [English] Rabbi Eliezer Wolbe Shlit"a Mussar Seder every day at 7:20pm. The 
Bais Hamussar is accessible to anyone interested in a quiet, secluded place to study Mussar during all hours of the day or night (except during the regular Vaadim). The 
Vaadim can be heard live or at any time via Kol Halashon - 972-3-617-1053 Bais Hamussar, Rechov Ohalei Yosef 17, Yerushalayim Rabbi Shlomo Wolbe z"l Rabbi 
Wolbe This Dvar Torah was written l'iluy nishmas the Mashgiach z"l Take part in the Sefer Torah Liluy Nishmas the Mashgiach z"l Sefer Torah details To partake press 
here: https://secure.cardknox.com/BaisHamussar For a Z'chus for you, your Mishpacha and loved ones! Please Be Our Partner Please join us in spreading the teachings 
of the Mashgiach z"l to thousands across the globe and sponsor a weekly Dvar Torah for $150 as an honor, memory or in zechus of someone. For just $360 you can 
sponsor a week of shiurim at the Bais Hamussar including that week's Dvar Torah. To donate press here: https://secure.cardknox.com/BaisHamussar Do you think these 
Divrei Torah can make a difference in the life of your friend, neighbor or family member? Please add them to the mailing list. Forward this issue to a Friend Join Our 
Mailing List Vaad Chizuk L'bnei Hayeshivos Are you a Yeshiva Bochur learning in Eretz Yisroel, or a parent of one? We're here for you! Professional, Caring, and 
Confidential assistance. call: U.S. 732.444.7474 Israel 02.537.1005 9-11pm (Israel time) or email: vaadchizuk@gmail.com Vaad Chizuk, founded by the Mashgiach z"l, 
is a project of the Bais Hamussar. Bais Hamussar, 1845 52nd St. #9, Brooklyn, NY 11204  
 

Aish.Com - Rabbi Ken Spiro 

Jewish History Crash Course 
Crash Course in Jewish History Part 12 - The Golden Calf 
by Rabbi Ken Spiro 
The day for this infamous event is forever marked in the Hebrew calendar 
-- 17th of Tammuz. This would be the day later in history on which the 
walls of Jerusalem would be breached by the Babylonians and the Romans 
prior to the destruction of both the first and the second Temple. 
It is very important to analyze what happened with the golden calf and why 
the Torah criticizes the Jewish people so harshly for this sin. And indeed 
what is revealed here about how HaShem views the Jewish people. 
After the greatest national revelation experience in human history when the 
whole nation hears HaShem, Moshe goes up the mountain and comes down 
40 days later to find a group dancing around an idol. 
Now if I'd had an encounter with the Infinite Creator of the Universe 
speaking to me and I heard Him say "I am HaShem, don't worship anything 
else," I don't think I would be stupid enough to be jumping around a golden 
cow. So what's going on in this story? 
This is a classic case of knowing how to correctly read the text of the Bible. 
When I say correctly read, I mean, ideally in Hebrew but certainly with the 
commentators because there's an oral explanation going along with the 
simple, very brief description in the text. 
When Moshe came down the mountain, were all 3 million Jews dancing 
around a golden calf? No. The Torah in Shemos 32:28 says it was only 
about 3 thousand people, mostly the mixed multitude of individuals who 
left with the Jews because they were so impressed by what went on with 
the Ten Plagues. 
That means only .1% of the Jews participated and 99.9% of the Jews did 
nothing wrong. Yet HaShem's reaction makes it clear he is blaming the 
whole nation. 
An Exacting Standard 
HaShem holds the Jews to a very high standard because they have a unique 
responsibility in human history. The world won't get perfected without the 
Jews and if, HaShem forbid, the Jews blow it, all of humanity, not just the 
Jewish people, will be doomed. Therefore, the Bible uses hyper-critical 
language to bring home some important principles: 
1. According to your level of knowledge is your level of responsibility. The 
mistakes of people in positions of power have huge consequences. 
2. According to your level of responsibility is your level of accountability. 
The greater you are, the bigger the impact of your decisions, therefore you 
must be held to an extremely high standard. 
The Jewish people had been given the responsibility for the world at Mount 
Sinai, and these principles explain the criticism that HaShem levels against 
Jews and why it is so super-strong. 
We also learn here another fundamental idea of the Torah -- that every Jew 
is a guarantor for every other Jew. The nation of Israel is a "body" and the 
individual Jews are like cells in this body. If part of the body does 
something wrong, the whole body is held accountable. 
Judaism teaches you're either part of the problem or you're part of the 
solution, and that you have a legal obligation to be part of the solution. 
Being a by-stander is not an option. 
This issue repeats itself over and over again in the Torah and throughout 
Jewish history. 
That's why when a small group of Jews does something wrong and the rest 
of the nation doesn't stop them, all are held accountable. 
The Aftermath 
Moshe spends a lot of time back in the camp dealing with the aftermath of 
the golden calf debacle. He smashes the idol, gathers loyal Levites around 
him and executes those responsible. (As you might have noticed the Bible 

is not a liberal book. While it is full of the merciful acts of HaShem, it also 
emphasizes that there are serious consequences for wrongdoing.) 
He goes back up the mountain on the 1st of Elul -- Rosh Chodesh Elul. Elul 
is the month before Rosh Hashanah, before 1st Tishrei, the beginning of 
the Jewish year. He spends forty days on the mountain again. He comes 
back down with the second set of tablets, and this is a clear sign that 
HaShem has forgiven the Jewish people. What's the day Moshe comes back 
down? Yom Kippur. 
All Jewish holidays are tied to specific historical events. Each of these 
events implants within the holiday a certain spiritual power which can be 
accessed. 
From Yom Kippur we get the spiritual power of teshuvah -- of repentance, 
of returning to closeness with HaShem and repairing relationships with our 
fellow human beings. 
As a sign of forgiveness HaShem tells Moshe He will dwell among the 
Jewish people, and He instructs how His "home" is to be built. 
"They shall make for Me a sanctuary and I will dwell among them." 
(Shemos 25:8) 
Following this command, the Torah spends many chapters giving intricate 
descriptions just exactly how to build this portable sanctuary. 
The sanctuary consisted of a large tent -- called a "Tent of the Meeting" or 
Tabernacle -- surrounded by a courtyard. Inside the courtyard was an altar 
where sacrifices were offered. In the tent were two rooms. The outer room 
held a seven-branched candelabra, a table with twelve loaves of bread on 
it, and an incense altar. The inner -- called the Holy of Holies -- held the 
Ark of the Covenant. 
The Ark Of The Covenant 
Anyone who has seen Indiana Jones and the Raiders of the Lost Ark has 
seen a pretty good replica of what the Ark looked like. It was a wooden box 
covered with gold and it was decorated on top with two small statues of 
winged cherubs facing each other. 
The commentators say that the two cherubs -- a boy and a girl -- normally 
faced each other but when the Jewish people were not getting along with 
HaShem they would be turned away from each other. 
Inside the Ark were the two sets of the Ten Commandments -- the broken 
set inscribed by HaShem, and the second set inscribed by Moshe. 
The whole structure -- called the Mishkan in Hebrew -- was not a portable 
synagogue or a museum. It was a tool to be used by the Jewish people 
individually and as a nation, to connect to HaShem. 
When it was completed, the Torah relates that the "clouds of glory" -- a 
manifestation of HaShem's infinite presence called the Shechinah -- would 
literally rest on the sanctuary as a tangible sign that HaShem was with the 
Jewish people. 
When the sanctuary stood, people would feel holiness in the world in a way 
we can't begin to understand today. 
Because we don't have it, only 369 of the 613 commandments are 
applicable and most of those are "don'ts." Most of "do's" are focused on 
how to use the Mishkan to connect to HaShem. The loss of that structure 
has tremendous implications for the Jews' ability to relate to HaShem and 
fulfill their mission as a people. 
This sanctuary -- which was readily dis-assembled and assembled -- the 
Jews carried around in the wanderings in the desert for 40 years. Then, 
when they came into the land of Israel they assembled it in four different 
locations. After David became king and made Jerusalem his capital, he 
planned to build a permanent structure just outside the city, atop Mount 
Moriah where Avraham had offered Yitzchak as a sacrifice to HaShem and 
where Yaakov had dreamt of a ladder to heaven. But he never got to do it. 
Finally, in 825 BCE, his son Shlomo HaMelech built the first Temple there, 
and it became the permanent sanctuary until it was destroyed by the 
Babylonians in 422 BCE. At this time the Ark of the Covenant disappeared 
never to be seen again. (We will discuss the speculations where it might be 
hidden when we reach that point in history.) 
Seventy years after the first destruction and exile, the Jews returned and the 
Temple was rebuilt and then again destroyed by the Romans in 70 CE, 
never to be rebuilt again. The golden Dome of the Rock, which is there 
now, was built on the site in the year 691 CE and it has stood there ever 
since. 
But we are getting ahead of the story. At this juncture in time, the Jewish 
people have experienced a national revelation. They've been given the 
Torah, and built the sanctuary for HaShem to dwell among them. Now they 
are ready to enter the Promised Land. 
Next: The Tragedy Of The Spies 
Author Biography: Rabbi Ken Spiro is originally from New Rochelle,NY. He graduated from Vasser College with a BA in Russian Language and 
Literature and did graduate studies at the Pushkin Institute in Moscow. He has Rabbinical ordination from Yeshiva Aish HaTorah in Jerusalem and a 
Masters Degree in History from The Vermont College of Norwich University. Rabbi Spiro is also a licensed tour guide by the Israel Ministry of 
Tourism. He lives in Jerusalem with his wife and five children where he works as a senior lecturer and researcher on Aish HaTorah outreach programs. 
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48 Ways to Wisdom 
Way #13 Be Deliberate 
Human beings tend to lack patience when it comes to making decisions. 
We frequently want results - now! People may throw themselves into a 
certain decision - for better or for worse - just to get the decision out of the 
way. 
On the other hand, others may mull over decisions for along time because 
they don't have the confidence to make the right decision. 
But as we know, decisions can come back and haunt us. And we ask 
ourselves, "Why didn't I think about this longer?" 
Take note of how you go about making decisions. Do you deliberate? Is it 
off the cuff? Impulsive? Without thought of consequences? Do you 
consider the weight of important issues? Or do you simply shrug your 
shoulders and make a decision out of ignorance? 
The 48 Ways says you can achieve wisdom "bi-yishuv" - which literally 
means "by sitting." There is a decision to be made at every moment. And 
any decision worth making is worth making well. Don't be hasty or make 
snap decisions. Slow down. Think about it. Mull it over. See the different 
aspects. Reflect. Stay calm. Deliberate. Sit on it. 
This will give you more confidence in solving problems that inevitably 
occur in career, marriage, and parenting. Because once you do make a 
decision, you'll always know it was the most practical and best decision 
you could make. 
Four Steps Of Deliberation 
Deliberation means to ponder insights, events, ideas - whatever we 
encounter in life. Let things lie a while, then go back and mull them over. 
The Sages say that whatever you encounter, study it four times. This 
process is compared metaphorically to the act of planting - because wisdom 
is for the soul what food is for the body. 
1. Plowing - The first time you go over an idea, it's just "breaking up the 
soil." 
2. Planting - The second time, the idea is beginning to make sense. You're 
"putting seeds into the ground." 
3. Harvesting - The third time, you come to a full understanding. You're 
"reaping the wheat." 
4. Digesting - The fourth time you integrate the idea into your life. You 
digest the idea and it "nourishes" your soul. 
We all want to achieve great things. Rabbi Yoizel of Navarodok said: "A 
man wants to be a scholar and a leader overnight, and to sleep that night as 
well!" Real growth, however, is a long process. That's why deliberation is 
the best tool, because it forces you to reach deep into your powers and 
implement the best available options. 
With all the things you want to achieve - and the short time you have to 
achieve them - putting time aside for deliberation is the best investment 
you'll ever make. 
The Seven Tools Of Deliberation 
Tool #1 - Nightly Recap 
Before you go to sleep at night, look back and review the events of your 
day. Try to identify what you learned. Then project toward the future. 
Anticipate what you can reasonably expect to encounter the following 
day, week, or month. This takes a lot of discipline, but don't give up. 
This process will open up entirely new dimensions in living! 
Do this review technique every week before Shabbos, every month 
before Rosh Chodesh, and every year before Rosh Hashanah. Also do 
this before your birthday, graduation, promotion, wedding, or any 
major life event. 
Do this consistently for the rest of your life. Deliberate on what you've 
done in the past, and what you want to do in the future. If you don't, 
you're just running through life. You'll end up someplace - and you 
won't know how you got there. 
Tool #2 - Capture Insights And Concretize 
During our lifetime, each of us has insights into truth: moments when 
we realize what it means to be a friend, what we are doing wrong, what 
we really want out of life. Often, we think that the moment of 
realization has changed us. But usually it hasn't. Why? Because unless 
we concretize the insight, we won't act on it. And in the end, the effect 
of the moment is forgotten altogether. 
Deliberation is the process by which we concretize insights. It enables 
us to figure out how to put our ideas into practice. If you decide you 

want to help a cause, for example, be sure to first structure a careful, 
detailed plan for how to benefit that cause. Without such a plan, your 
good intentions won't help anyone. 
When you reach an impasse, pause. Analyze why you've hit a 
stumbling block. Deal with the problem. Don't look for the quick, easy 
solution. 
Tool #3 - Think Before Speaking 
In the Book of Mishlei, Shlomo HaMelech advises, "Don't be quick to 
respond." Careful reflection ensures a much wiser response than an 
impulse reaction! 
Criticism has a way of getting under our skin and making us attack the 
source of the criticism. Hasty reactions are a defense mechanism, and 
usually not the most effective one. 
Before you react to anything, give yourself a chance to consider what 
happened, and think what it really means. 
When someone hurts or insults you, wait before you react. You're 
naturally on the defensive. Be careful not to say or do things that you'll 
later regret. Before you start shouting, pause. Catch a hold of yourself 
and count to 10. 
When someone asks you a question, think before you answer. Don't be 
afraid to say "I don't know." When asked for your point of view, learn 
to say "I'm not sure" or "It seems to me..." In the long run it will gain 
you respect. 
Tool #4 - Analyze Material 
When you hear or read something, train yourself to sum up the central 
point in a few words. If you don't take the time to think over what 
you've learned, you're just blindly following another person's ideas. If 
it's worth the investment of your time to learn a piece of information, 
then it's worth deliberating about. 
Next, examine the implications of what you've read or heard. The most 
efficient method for doing this is to have a list of standard questions 
you always ask. For example: 
• Is the source objective? 
• What is the evidence cited? 
• What part of it don't I understand? 
• What are the implications/consequences of this for my life? 
Formalize this process. Ask yourself probing questions like: what, how, 
where, why? Take a piece of paper and write out the pros and cons. 
This gets the ball rolling and gives you a constructive direction. 
Asking these questions will sharpen your analytical abilities - and will 
help you to apply what you learn. Even though it seems that this process 
will slow you down, once you master the technique, it will become 
quite automatic. Then you'll be able to analyze what you learn with 
lightening speed, and make better decisions, faster. 
Tool #5 - Be Prepared 
Deliberating before you confront a problem will enable you to act with 
much greater confidence when the problem does arise. Before you walk 
into a situation that can backfire on you - a job interview, a family 
gathering, etc. - consider in advance what you may have to confront, 
and practice for it. Give yourself catch phrases that - in the heat of the 
moment - remind you what your real goal is. Role-playing is another 
good way to prepare. 
Be confident, and no one will be able to pull the rug out from under 
your feet. 
Tool #6 - Give It Time 
To get clarity, you sometimes have to walk away from a situation - and 
back to it later. People often go to sleep at night with problems and 
wake up in the morning with solutions. If you feel yourself coming up 
empty, take a break for while and come back refreshed. Solutions may 
jump right out at you the next time around. 
Almost without exception, over time, we get our answers. You may be 
more clever and resourceful than you give yourself credit for. Stick 
with it. Ask others for advice. Ask HaShem for help. The clarity will 
come. 
Tool #7 - Don't Become Handcuffed 
Imagine walking on a tightrope high above Niagara Falls. As you inch 
your way to safety, you notice a maniac coming after you from behind. 
No longer are you just concerned about falling to either side, you also 
have to be sure the maniac doesn't catch up to you! 
In a sense, life is the same way. Every step we make has real 
consequences - yet at the same time we have to quickly move on with 
life. Make the best decisions you can, but keep moving forward so that 
you can deal with other pressing issues as well. 
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Why Is "Being Deliberate" An Ingredient In Wisdom? 
• We all want greatness. Realize that it takes time and hard work to find it. 
• Learn to deliberate. You'll make better decisions and increase your 
confidence. 
• If it's not worth mulling over, it's not worth studying in the first place. 
Because all that information may just overload and confuse you. 
• We all have ups and downs, good days and bad days. If we're not on 
guard, we can act impulsively. 

• We need to be able to distinguish between "reality" and "moods." 
• To know what you're living for, take the time to think it through. 
Otherwise you could end up with a very superficial life. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer 
to their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 
6:6), which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Rabbi Binyomin Adler 

Shabbos Ta’am HaChaim 
Bo 5778 
Unity, Redemption and Shabbos 
Introduction 
In this week’s parasha the Torah records how the Egyptians were afflicted 
with the final three plagues and then HaShem redeemed the Jewish People 
from slavery. It is noteworthy that one aspect of the redemption is at times 
overlooked. It is said (Shemos 12:20-21) kol machmetzes lo socheilu bichol 
moshvosocheim tochlu matzos; vayikra Moshe lichol ziknei Yisroel 
vayomer aleihem mishchu ukechu lachem tzon limishpichoseichem 
vishachatu haPesach, you shall not eat any leavening; in all your dwellings 
shall you eat matzos. Moshe called to all the elders of Israel and said to 
them, “Draw forth or buy yourselves one of the flock for your families, and 
slaughter the Pesach-offering.” What is the significance of the fact that the 
Torah adjoins the prohibition of eating chametz and the commandment to 
eat matzah next to the instruction to take a Pesach-offering? 
Unity and redemption 
In the simple sense the Torah is alluding to the Halacha mentioned in the 
Gemara (Pesachim 5a) that one cannot slaughter the Pesach-offering while 
he is still in possession of chametz. Perhaps, however, there is a deeper 
message contained within these verses. The Torah states that one should 
draw forth or buy for himself one of the flock for his family. Why was it 
necessary to state that one has to take the sheep for the family? It would 
seem that the Torah is teaching us that in addition to the commandments of 
removing chametz from one’s midst and of eating matzah, one must also be 
conscious at the time of redemption of the unity of the family and of the 
entire Jewish People. 
Without Moshe we need to be unified 
It is said (Ibid 12:3-4) dabru el kol adas Yisroel leimor beasor lachodesh 
hazeh viyikchu lahem ish seh liveis avos seh labyais; viim yimat habayis 
mihyos miseh vilakach hu ushicheino hakarov el beiso bimichsas nefashos 
ish lifi achlo tachosu al haseh, speak to the entire assembly of Israel, saying: 
on the tenth of this month they shall take for themselves - each man - a lamb 
or kid for each father’s house, a lamb or kid for the household. But if the 
household will be too small for a lamb or kid, then he and his neighbor who 
is near his house shall take according to the number of people; everyone 
according to what he eats shall be counted for the lamb or kid. This verse 
can be interpreted as follows: if the “house” is missing, i.e. the Bais 
HaMikdash is destroyed, because of miseh, which can be read as Moshe, 
i.e. because Moshe did not enter into Eretz Yisroel, the Bais HaMikdash 
was allowed to be destroyed. What then is the solution to have the Bais 
HaMikdash be rebuilt? Then and he and his neighbor who is near his house 
shall take… i.e. the Jewish People shall unite as one, and this will bring 
about the redemption. 
Shabbos is a time for unity 
Shabbos is referred to as raza diechod, the secret of unity. While this 
statement has Kabalistic overtones, in a simple sense this alludes to the idea 
that Shabbos is a time for unity. It is noteworthy that Moshe orchestrated 
that the Jewish People rest one day a week from their enslavement, and that 
day was Shabbos. Subsequent to the redemption, the Jewish People 
encamped at Marah and there they received a number of mitzvos that they 
could engage in. One of those mitzvos was Shabbos. Furthermore, one of 
the main aspects of Shabbos is that it is a commemoration to the exodus 
from Egypt. It is also noteworthy that the words hu ushcheino hakarov (701) 
equal in gematria Shabbos (702). 
The Shabbos connection 
The Gemara (Shabbos 118b) teaches us that in the merit of observing 
Shabbos, we will witness the Ultimate Redemption. When we are cognizant 
of the need for unity in our nation, we will take it upon ourselves to observe 
Shabbos better and encourage others to observe Shabbos. In the merit of 

unity and in the merit of observing Shabbos, HaShem should allow us to 
merit the arrival of Moshiach Tzidkienu with the Ultimate Redemption, 
speedily, in our days. 
Shabbos in the Zemiros 
Tzama Lecho Nafshi 
This zemer was composed by the great medieval commentator and poet 
Avraham Ibn Ezra whose name is found in the acrostic of the verses 

ִיְצַדק לאֹ  ִכי ֶאֶמת .ָּדק ְלָּאָּבק ִנְמַשל .ִיְצַטָּדק ֶזה ִמי . 
י ָּכל ְלָּפֶני ּחָ  , who can justify himself amongst man who is likened to 

minuscule dust? In truth – none can justify before You and creature. From 
this passage we see that man is not worthy of life. Yet, the Ramban writes 
that the definition of a צדיק , a righteous person, is one who is בדינו צדיק  , 
one who is righteous in his judgement at that moment. The Gemara 
(Kiddushin 49b) states that if a wicked man tells a woman that he will marry 
her on condition that he become a completely righteous person, the marriage 
is valid, because perhaps he contemplated thoughts of repentance prior to 
the marriage. Thus, every person merits life because although he may have 
sinned previously, right now he has some merit, perhaps a fleeting thought 
of repentance, that allows him to continue living, serving HaShem to the 
best of his abilities. 
Shabbos Stories 
Giving tzedakah properly 
Rabbi Mordechai Kamenetzky writes: When the Satmar Rav came to this 
country after World War II he had a handful of Hungarian immigrants, most 
of them Holocaust survivors, as his Chasidim. As the custom is with 
Chasidic rebbes, they would come for a blessing and leave a few dollars for 
the rebbe to give to charity on their behalf. The poor immigrants would 
come in for blessings, some leaving a dollar, others some coins and on 
occasion a wealthier chasid would leave a five, a ten, or even a twenty-
dollar bill. The Rebbe would not look at the offerings; rather he would open 
the old drawers of his desk and stuff them in, ready, and available for them 
to be put to charitable use. 
Of course, givers were not the only one who visited the Rebbe. Those who 
were in need came as well. Each of them bearing their tale of sorrow, asking 
for a donation. 
Once a man came desperately in need of a few hundred dollars, which the 
rebbe gladly agreed to give. 
The Rebbe opened hid drawer, and began pulling out bills. Out came singles 
and fives, a few tens and even a twenty. Then the Rebbe called in his Gabbai 
(sexton), “Here,” he said, “please help me with this.” 
The Rebbe began straightening out the bills one by one. Together, they took 
each bill, flattened it and pressed it until it looked as good as new. The 
Rebbe took 100 one dollar bills and piled it into a neat stack. Then he took 
out a handful of five-dollar bills and put them into another pile. Then he 
took about five wrinkled ten dollar bills, pressed them flat, and piled them 
as well. Finally, he slowly banded each pile with a rubber band, and then 
bound them all together. He handed it to the gabbai and asked him to present 
it to the supplicant. “Rebbe,” asked the sexton, “why all the fuss? A 
wrinkled dollar works just as well as a crisp one!” 
The Rebbe explained. “One thing you must understand. When you do a 
mitzvah, it must be done with grace, and class. The way you give tzedakah, 
is almost as important as the tzedakah itself. Mitzvos must be done regally. 
We will not hand out rumbled bills to those who are in need.” 
Pride and Prejudice 
Rabbi Kamenetzky writres further: The Master of the Universe does not say 
“please” often. He commands. Yet this week, in issuing one of the final 
charges to Moshe during the final days in Egypt he does not command 
Moshe to do his bidding — He beseeches him. In Exodus 11:2 Hashem asks 
Moshe to, “please speak in the ears of the people (of Israel): let each man 
ask his fellow (Egyptian) man and each woman ask her fellow (Egyptian) 
woman for gold and silver utensils.” 
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The Talmud in Tractate Brachos explains the unusual terminology — 
“please.” Hashem was concerned. He promised Abraham that his children 
would be enslaved in a foreign land and leave with great wealth. Yet so far 
only the first half of the promise was fulfilled. Hashem did not want the 
righteous one (Abraham) to say, “Enslavement you fulfilled, but you did 
not fulfill the promise of wealth.” Therefore, though out of character, 
Hashem implores Moshe “please speak in the ears of the nation that they 
ask the Egyptians for gold and silver.” 
The questions are obvious. First, Hashem must keep His commitment 
because of His own promise, regardless of Abraham’s impending 
complaints. Second, why must G-d enrich his people by telling them to ask 
the Egyptians for their due? Couldn’t He have showered them with riches 
from the heavens as He gave them Manna? 
Rav Shmuel Shtrashan of Vilna* (1819-1885) was a wealthy banker as well 
as a renowned Torah scholar. In addition to his commerce, he maintained a 
free-loan society to provide interest-free loans to the needy. One time he 
granted a one-year loan of 300 rubles to Reb Zalman the tailor and carefully 
recorded it in his ledger. One year later, to the date, with 300 rubles in an 
envelope, Reb Zalman knocked on the door of Rav Shmuel’s study. The 
Rav was in the midst a of deep Talmudic contemplation and hardly 
interrupted his studies while tucking the money away in one of the volumes 
he had been using. 
A few weeks later, while reviewing his ledgers, Rav Shmuel noticed that 
Reb Zalman’s loan was overdue. He summoned him to his office to inquire 
about the payment. Of course, Reb Zalman was astonished. He had paid the 
loan in full on the day it was due! The Rav could not recall payment and 
insisted that they go together to Beis Din (Rabbinical Court). 
Word in town spread rapidly, and people began to shun Reb Zalman. His 
business declined, and his children and wife were affronted by their peers. 
The only recourse the Bais Din had was to have Reb Zalman swear that he 
had repaid the loan. Rav Shmuel did not want to allow a Jew to swear falsely 
on his account and decided to forego the procedure by annulling the loan. 
This latest event brought even more scorn to the tailor, and eventually he 
felt forced to leave Vilna and establish himself elsewhere. 
A year later, Rav Shmuel was analyzing a section of the Talmud and opened 
a volume he had used sometime in the past. He could not believe his eyes 
when he saw a thick envelope with Reb Zalman’s return address, containing 
300 rubles. Quickly, he ran to find the hapless tailor who had been so 
besmirched. After unsuccessfully searching Vilna, he found that the tailor 
had moved. Rabbi Shtrashan traveled to Reb Zalman to beg forgiveness. 
The tailor, a broken man, explained that there was no way that anyone 
would believe the true story. They would just say that the pious scholar had 
shown mercy on the unscrupulous tailor. Finally, they decided that the only 
way to truly atone and give back the tailor his reputation was for the scholar 
to take Reb Zalman’s son as his son-in-law. The shocked town of Vilna 
rejoiced at the divine union that helped re-establish a reputation. 
Hashem understood that after 210 years of hard labor there was hardly a 
way to give the Jews true wealth. Showering them with miraculous gifts and 
treasures would in no way compensate for years of degradation. Abraham 
would not find that reward acceptable. The only way for a slave to gain true 
wealth is to discard his subservient mentality, knock on his master’s door, 
and proclaim, “I want and deserve your gold and silver!” The Egyptians 
complied by showering their former captives with an abundance of wealth. 
The Jews walked out of Egypt with more than just gold. They left with the 
pride and power to demand what they deserved. They received one of the 
most important gifts the Jews would treasure throughout their sojourn in 
exile — their pride. Even Abraham was happy. 
*This version of the story was adapted from “The Magid Speaks” by Rabbi 
Paysach Krohn c1987 Mesorah Publications (www.Torah.org) 
Shabbos in Halacha 
 Creating a new Entity – מוליד
1. The Prohibition 
There is a difference between bringing about the new state of an object 
manually (directly by one’s own hand), and doing so indirectly (by merely 
causing the change to come about without applying the energy for the 
transformation with one’s own hand.) 
B. נולד (Nolad) – Causing the Creation of a New Entity 
According to some Poskim, one is prohibited to cause the creation of a new 
entity. Thus, one may not place frozen liquids near a flame (or other hot 
area), because this directly causes them to melt and results in the creation 
of a new entity. However, even according to this opinion, one is allowed to 
remove frozen liquids from the freezer and allow them to defrost at room 
temperature. One is only forbidden to cause the liquids to melt by placing 
them in a particularly hot area. According to this view, one is also prohibited 
to place liquids in a freezer, as this directly causes them to freeze and to 
assume a new, solid form. Other Poskim disagree with this opinion, and 

they rule that one is only prohibited from manually creating a new entity. 
One is, however, permitted to cause the creation of a new entity. 
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Parsha Encounters 
Parshas Bo / Waiting for the Day - By Rabbi Aaron Rokach 
3 Shevat 5778 / Jan. 19, 2018 - A Project Of Chicago Community Kollel 
“This was the night that Hashem had awaited for bringing them out of the 
land of Egypt; it is this night that Hashem designated for protection of all 
the B’nai Yisrael throughout their generations.” Bo (12:42). 
The Midrash notes that the redemption from Egypt occurred during the 
night because it was only temporary and would eventually be followed by 
other periods of exile. The final redemption from our current exile, 
however, will occur during the day because it will not be followed by any 
further exile. 
What is the connection between the time of day that redemption from exile 
occurs and whether or not it will be followed by another exile? 
The Bais Halevi explains that the difficult periods of exile endured by Klal 
Yisrael are allegorically compared to the darkness of night. Rescue from 
exile, on the other hand, is compared to the shining brightness of day. The 
liberation from Egypt took place at night to symbolize that, although it 
marked a temporary reprieve from the hardship of exile, the long night of 
exile had not yet come to an end. After leaving Egypt, Klal Yisrael would 
proceed to conquer Eretz Yisrael and eventually build the Bais Hamikdash. 
However, the specter of future exile still loomed ahead following the 
destruction of the first, then second, Bais HaMikdash. It is only with the 
final redemption, which we are currently awaiting, that our exile will truly 
come to an end. For this reason, the final redemption will take place during 
the day, to symbolize the outbreak of light that marks the end of the long 
darkness of exile. 
The Bais Halevi points out that this concept is expressed in our daily 
prayers. Every morning, following the recitation of Shema, we recite a 
prayer dis cussing Hashem’s redemption of Klal Yisrael from Egypt and 
from other suffering endured throughout history. Following the recitation 
of the nighttime Shema we recite a similar prayer. Both prayers share a 
common theme, yet their language differs. Why was one version chosen for 
the day and the other for the night? 
The Bais Halevi explains that this variation in our prayer regarding 
redemption corresponds to the two different forms of redemption described 
above. At night we focus on redemption that occurs in the midst of the night 
of exile. The nighttime version of the prayer begins by stating: “All of this 
is true and a matter of trust, and firmly established to us...” This describes 
our ongoing trust that the final redemption is yet to come, and proceeds to 
explain how our trust is strengthened by Hashem’s redemption of Klal 
Yisrael from Egypt and other difficulties in the past. Although none of these 
events brought a complete end to our exile, Hashem’s miraculous protection 
of Klal Yisrael throughout the ages inspires our ongoing trust in the final 
redemption. 
In the morning, on the other hand, we focus on the final redemption that 
will be a new dawn marking the end of our exile forever. The morning 
version of the prayer begins by describing Hashem’s protection of Klal 
Yisrael as: “True, certain, set, and enduring...” and continues along these 
lines. This refers to the final redemption which will be the complete and 
everlasting culmination of all past redemptions. 
May we merit to experience this day speedily in our time. 
Rabbi Rokach learns daily at the kollel. 
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Halacha Encounters 
He’s Got Mail – Part 2 
By Rabbi Moshe Revah 
Last week we introduced a cherem of Rabbeinu Gershom which is imposed 
on those who read other people’s mail. This week we will discuss specific 
applications of that cherem. 
Letter containing harmful information 
The Leket HaKemach (printed in the back of the Shulchan Aruch) rules that 
the cherem of Rabbeinu Gershom applies even if one is under the 
impression that the letter contains information that will harm him. Rather, 
one may destroy the letter or prevent its delivery; the cherem prevents one 
from opening and reading the letter. Even according to this p’sak, the sefer 
Avnei Choshen (p. 568) rules that one may check the envelope for cash 
before destroying the letter. We see that he understands that even where the 
cherem of Rabbeinu Gershom applies to a specific letter, one may 
nevertheless open the letter; the restriction is just in reading the letter. 
Others, however, understand the Leket HaKemach to prohibit even opening 
the envelope. 
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However, it appears that many poskim permit one to open and read the 
contents of a letter if one is under the impression that the contents may 
damage him. The reason is because the cherem was only applied for regular 
situations, and was never instituted where there was a possibility of loss or 
damage (Chikikei Lev, Y.D. 49). 
Teshuvos VeHanhagos (3:338) agrees with this lenient view, yet cautions 
that one should not decide on his own that there is a possibility of loss or 
damage from not reading the letter. Rather, one should go before a beis din 
and have them agree that his situation does not fall under the cherem of 
Rabbeinu Gershom. 
Parents or Rebbe censoring letters and texts 
Similarly, it is widely claimed that R. Chaim Volozhiner zt”l would 
intercept and read all the mail that bochurim in his yeshivah would receive. 
This was done to ensure that all the talmidim were upholding high levels of 
yiras Shamayim and no one was involved in ‘other things.’ The sefer Avnei 
Choshen learns from here that a Rebbi may read his student’s mail to ensure 
that he is following a Torah path. 
One can challenge the proof, for perhaps in signing up to that yeshivah one 
waived his rights to private mail, but maybe in a different yeshivah with no 
prior policy, a Rebbe would not be allowed to randomly check mail without 
forewarning the talmidim. Nevertheless, based on the explanation of the 
Chikikei Lev (that the cherem does not apply in cases of loss or damage), 
perhaps we can say that the cherem does not apply in cases of mitzvah 
either. Therefore, a concerned parent or rebbe may check a child’s or 
talmid’s mail, email or texts if there is a valid ruchniyus concern. In that 
case as well, one should double-check his conclusion that there is valid 
reason to suspect the talmid by consulting with a colleague who is involved 
with these sorts of suspicions. 
Reading an open postcard 
The Leket HaKemach (ibid.) rules that one should not even read an open 
letter. Although when one sends an open postcard he clearly shows he is not 
overly concerned with privacy, perhaps he is only not bothered by the fact 
that a random mailman will read the letter, but he would be troubled if other 
people did. Additionally, we must be concerned that the recipient does not 
want other people to read the letter. (See however the Aruch HaShulchan 
[Y.D. 334:21], who states that he is unsure about the prohibition against 
reading an open letter.) 
Even if the letter was left out in the open, so it is clear that the recipient was 
unbothered by people reading it, the matter is subject to a dispute. The 
Maharam MeRottenberg (p. 160), the Be’er Hagolah (end of Y.D. 334), as 
well as others explain that the cherem does not apply if the letter was thrown 
out; the assumption is that the recipient no longer has interest in the letter. 
Similarly, when the Steipler Gaon (Teshuvos VeHanhagos, p.18) was asked 
if someone who wants to show someone else a letter must ask permission 
from the sender, he responded that the recipient does not need to ask. 
We can qualify this by saying that this heter obviously only applies when 
the letter was thrown out in a place where it was known that anyone could 
read the letter. If one ripped up the letter prior to throwing it out, or disposed 
of it in a private trash can, the cherem should still apply. 
Yet the Halachos Ketanos (1:59) rules that we still must be concerned for 
the privacy of the sender, even in a case where we find an open letter and 
we therefore assume the recipient does not share this concern. 
Aside from a difference of opinion with regards to a discarded letter, this 
dispute will have ramifications regarding the permissibility of forwarding 
an email without the permission of the sender. If it is understood by all that 
the sender would have no problem with the email being forwarded one may 
be lenient according to all opinions. 
Chancing upon an open email account 
Similarly, if one chances upon someone else’s email account which he left 
open on purpose, seemingly showing that the owner does not mind if 
someone would read his emails, the above dispute would apply. Therefore, 
one should still refrain from reading the emails because perhaps the sender 
is unaware of the receiver’s practice and is uncomfortable with other people 
reading his mail. 
The above guidelines are based on the assumption that the email account 
was left open on a public computer on purpose. If we are unsure of that fact, 
it would definitely be prohibited to read someone else’s emails or even scan 
the inbox to see the sources of his messages. 
Public fax machine in an office 
If one works in an office where there is a public fax machine, all employees 
receive faxes to one main line, and all faxes are left out in the open, one 
may have thought that one may read the faxes sent to that number because 
both the sender and the receiver are aware of the potential for anyone to 
peruse the faxes. However there are many possible scenarios which could 
have occurred where the sender or the receiver are unaware of the 
possibility of these faxes being read and one should therefore not read them. 
Rabbi Revah is a full-time member of the kollel. 
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Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Bo 5778 - “A Forgotten Obligation” 
We Must Be “Mentchen” And Behave With Derech Eretz 
"And he drove them [Moshe and Aharon] out from before Pharoah's 
presence...(Shmos 10:11)" 
These psukim relate that Moshe and Aharon came to warn Pharoah about the 
oncoming plague of locusts and then left. Pharoah's servants became nervous 
and frightened over Moshe's ominous warning. They then pressured Pharoah 
to call back Moshe and Aharon for further negotiations. Pharoah sent a 
messenger to invite Moshe and Aharon back. (Rashi 10:8). After these 
discussions stalemated, Moshe and Aharon did not leave of their own accord, 
but tarried in Pharoah's presence until Pharoah had them driven out forcefully. 
[This seems to be the way the Riva(1) understands these psukim.] 
The Riva asks a question: Why here, pertaining to the plague of locusts, did 
Moshe and Aharon tarry in Pharoah's presence until he had them driven out 
from before him, whereas, during the other plagues, Moshe and Aharon issued 
their warnings of the oncoming plagues, and quickly turned and left Pharoah's 
presence? The Riva answers that during all the other plagues Moshe and 
Aharon entered of their own accord, and therefore took leave by themselves. 
Whereas, during this plague of locusts, Pharoah extended to Moshe and 
Aharon a royal invitation and even sent a messenger to escort them. It would 
therefore not be respectful, and would constitute a lack of derech eretz for 
them to leave without Pharoah's permission. 
Thus, according to the Riva, since Moshe and Aharon came for this second 
round of negotiations to Pharoah by invitation, it would not be polite for them 
to leave without Pharoah's express permission. Since this permission to leave 
was not forthcoming, they had no choice but to tarry there and wait until 
Pharoah would have them driven out. 
This is mystifying. Moshe and Aharon's behavior seem to be rather bizarre. 
Surly Moshe and Aharon foresaw what could be the consequences of their 
action- as indeed did occur - tarrying and waiting to be driven out by Pharoah? 
They would be leaving themselves wide open to terrible embarrassment and 
humiliation. Not only would their own personal dignity be at stake, but since 
they were the messengers of Hashem, the honor of the Al-Mighty Himself 
would be threatened! This would result in a terrible chillul hashem, a 
desecration of Hashem's holy name! If so, would it be worthwhile for Moshe 
and Aharon to allow Hashem's honor, as well as their own personal honor, 
to be so disgraced? Would it not be more worthwhile for them to avoid this 
terrible oncoming chillul hashem by breaching the derech eretz and walking 
out on Pharoah without his permission, thus avoiding placing themselves in 
such a humiliating situation? 
It seems from here, that there would be no greater Chillul Hashem than for 
Moshe and Aharon, the messengers of Hashem, to fail to behave as mentschen, 
and baalei derech eretz. If Moshe and Aharon would rather tarry and wait to 
be driven out by Pharoah, then this would be less of a Chillul Hashem than 
walking out of their own accord and not behaving with Derech Eretz. Avoiding 
physical expulsion by violating the derech eretz - walking out on Pharoah 
without his permission - would in fact be committing a greater chillul hashem. 
May we realize the tremendous importance and obligation of behaving with 
derech eretz. There are people who mistakenly think that behaving with proper 
derech eretz is "not a halacha" and not necessarily essential or fundamental in 
our lives. It is something that can be taken lightly. How untrue this is. Moshe 
and Aharon chose to suffer embarrassment and degradation of their personal 
honor and the honor of Hashem Himself, rather than commit the severe 
transgression of acting without derech eretz. 
May we realize that we all have that distinct privilege of being part of the 
"legion of the King," and that our personal conduct of being baalei derech eretz 
- polite, courteous, and respectful - will not only enhance our own honor, but 
also the honor of Hashem Himself. Bnei Torah, who are perceived to some 
extent as messengers of Hashem, have a particular obligation to acquire these 
traits. 
May we be zoche to develop our character traits, and thereby fulfill this sacred 
obligation of being baalei derech eretz, and thus be worthy of being part of a 
"kingdom of priests and a holy nation." Amen. 
1. Rabbi Yitzchok Ben Asher HaLevi of Speyer, one of the greatest of the 
Baalei HaTosfos. Died 1133 c.e. Student of Rashi and Rosh Yeshiva of a 
Yeshiva in Speyer that produced some of the greatest Baalei Tosfos of the 
following generation. His commentary on Chumash is printed in a separate 
volume together with the commentaries of the Baalei HaTosfos and Rabbeinu 
Ovadya MiBartenurah. 
These weekly Parsha sheets are based on Shmuessin delivered at Yeshiva Kesser Torah by HaRav Elyakim G. Rosenblatt, Shlita, Rosh HaYeshiva. This Shmuess 
is adapted from a Shmuess of Maran HaGaon HaRav Henach Leibowitz, ZT”L. Yeshiva Kesser Torah, 72-11 Vleigh Place, Flushing, NY 11367. (718) 793-2890. 
YeshivaKesserTorah@gmail.com. For other Shiurim by Harav Rosenblatt Shlita, login to YeshivaKesserTorah.org For telephone shiurim call Kol Halashon at 718-
395-2440. press 1 – 1 – 30 for Shiruim and 1 – 4 – 32 for Chassidic Gems  
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IMPORTANCE OF ....  
The Gemara (Shabbos 117b) asks: How many meals must one eat 
on Shabbos ? The Chachomim say 3, for the three times the word 
ouhv is stated in the Posuk: … ouhv ,ca hf ouhv uvukft, describing 
the Mon. The meals are to be eaten – one Friday night and two on 
Shabbos day. R’ Chidka holds that one meal is on Friday night, 
and the 3 are all on Shabbos day, for the 3 times it says ouhv. R’ 
Yehoshua says that eating these 3 meals will protect/save one 
from 3 ordeals – the distress of Moshiach’s time, the ravages of 
the Gog U’Magog war and from Gehinnom. The Gemara 
continues, rewarding those who are dbgn (enjoy) the Shabbos, with 
unlimited assets and their hearts desire, stating dbug ,cak ,treu – 
that Shabbos itself is to be named dbug, which the Gemara defines 
as the consumption of food delicacies. If Shabbos is traditionally 
referred to spiritually as tcv okug ihgn, why is its earthly 
definition so tied up in meals and food ? If the Mon was so clearly 
miracle food from Shomayim, how can we derive the 3 Shabbos 
meals from it ? The Gemara (ibid 119a) states that there is a 
special spice called Shabbos, which is added to all Shabbos food 
to enhance the flavor. The Maharal bases this on the Posuk: 
hghcav ouh ,t oheukt lrchu, characterizing the brocho as 
something special which enhances the food of Shabbos. The Tal 
Shomayim suggests that in order to appreciate and enjoy the 
Shabbos, one must experience this miraculous addition, which 
can only be accomplished by eating meals, and is only available 
to those who observe Shabbos.  The Or HaChaim asks why 
Moshe did not tell Bnei Yisroel up front that there would be Mon 
each day, except for Shabbos. Instead, he waited until after 
Lechem Mishneh fell on Friday, and it remained fresh through 
Shabbos, before notifying them that Shabbos was different. He 
answers that Moshe wanted Bnei Yisroel to first experience the 
enhanced flavor of Shabbos food, so they would accept the 
Shabbos willingly and wholeheartedly.    

QUESTION OF THE WEEK:  
If one comes up with a aushj on his own, and later discovers it 
was written somewhere, may he still claim it as his own ?         

ANSWER TO LAST WEEK:  
(When should one step on food ?)  
The Mishna Berurah (460:9) states that if one is engaged in 
baking Matzoh on Erev Pesach and pieces of dough fall to the 
floor, if the time of .nj ruxht has already arrived, he should step 
on the fallen dough, grinding it into the dirt, so that it will not 
become Chometz. If it does, then he must burn it.   

DIN'S CORNER:  
It is permitted for one to collect postal stamps even if they have 
pictures of icons from other religions, such as a cross, or pictures 
of their religious leaders, since these are not different than coins 
with such figures on them. Furthermore, stamps are made to be 
“mutilated” with postmarks and discarded after use. It is also 
permitted to look at such icons since they are not actually 
worshipped, but serve only as a symbol. (Igros Moshe YD 1:69)   

DID YOU KNOW THAT ....   
The Gemara establishes a general rule: ‘hbhn vcrsc ‘hk ohe (apply 
to him the greater one), which frees a wrongdoer from financial 
obligations resulting from his wrongdoing if the same misdeed is 
also punishable by death (the “greater” punishment). Thus, a 
murderer, sentenced to death, cannot be made to pay for damages 
he inflicted upon his victim as well. As such, the ohfrs ,arp 
points out that Bnei Yisroel should not have been permitted to 
take away Egypt’s wealth, if the Egyptians were already slated for 
death for having subjugated Bnei Yisroel. Tosafos (Avodah Zara 
71b) implies that this exculpatory rule applies to Bnei Noach as 
well, so according to those opinions that considered Bnei Yisroel 
to be Bnei Noach until Matan Torah, the question still applies. He 
answers that only ost hshc v,hn (a Beis Din’s death ruling) can 
discharge  money damages, whereas ohna hshc v,hn (a Heavenly 
death decree) does not. Therefore, since the Egyptians were 
executed by Hashem’s hand, they were not freed from handing 
over their wealth. The Rambam questions how Egypt could be 
punished at all for carrying out Hashem’s decree to enslave the 
Bnei Yisroel. The Raavad answers that the Egyptians were chosen 
because they were evil and immoral. Hashem merely used the 
sucga as an opportunity to punish them. Hashem said as much to 
Avrohom: hfbt is usucgh rat hudv ,t odu. Why does the Posuk say 
is (judge presently) instead of iust (will judge in the future) ? 
Because Hashem said He would find a nation, judge now to 
determine if they were deserving of punishment, and send Bnei 
Yisroel there. As such, their v,hn was for earlier crimes, allowing 
the new promise - kusd aufrc utmh if hrjtu to take effect as 
money damages /  payment for the sucga.    
A Lesson Can Be Learned From:  
A man from Eretz Yisroel happened to be in Paris on business, on Erev 
Tu BiShvat. As he was planning to return home later that day, he 
decided to go shopping for some exotic fruits with which to celebrate 
Tu BiShvat, when he got home. He entered a fruit store and began to 
gather a substantial number of fruits. The Jewish storekeeper marveled 
at the number of fruits this man was buying, ostensibly for the plane 
trip. The man told him that he was buying them for Tu BiShvat. “Ah”, the 
storekeeper said, “Let me tell you how my grandfather became wealthy 
because of Tu BiShvat. My grandfather happened once to be in Moscow 
on Tu BiShvat, and like you, he entered a fruit store and began to gather 
fruits. Many were still unripe, and expensive. When the Russian 
storekeeper warned him about the unripe fruits, he replied that he was 
buying them to celebrate the minhagim of Tu BiShvat. The storekeeper 
thought it foolish to waste money on unripe, inedible fruit, and took him 
to the back of the store, where he showed him his hammer, which had a 
hollowed-out inside, full of valuable coins. The fruit man explained how 
frugal and careful he was with his money, slowly accumulating these 
coins, and not wasting money. Several years later, my grandfather was 
in Moscow again, and noticed a crowd in front of that fruit store. The 
owner had died, and his sons were selling everything off. My 
grandfather asked if there was a hammer lying around, and the sons 
gave him the old worn-out hammer for free. The fortune was still inside 
it, and my grandfather became a wealthy man, all because of Tu BiShvat.   
P.S. Sholosh Seudos is sponsored by the Gelb family L’Zecher 
Nishmas Moshe  b. Yaakov.  


