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ויותר יעקב לבדו, ויאבק איש עמו עד עלות “ 32:25

 ”השחר

“And Yaakov was left alone and a man wrestled him 

until the break of dawn.”  Who is this “man” that 

Posuk is referring to who Yaakov wrestled with?  Rashi says that the 

“man” of our Posuk was the Sar, ministering angel, of Eisav (each nation 

is assigned a ministering Malach in Shomayim).  The Pirkei D’rebbe 

Eliezer seems to say that is was the Malach of Yaakov Avinu.  Who was 

this “man,” why is he called a “man,” and why was he coming to fight 

with Yaakov now? The following Divrei Torah will expound on this topic, 

and support the P’shat offered in the closing paragraph.  

 And a man wrestled with“ – ”ויאבק איש עמו“ 32:25 – ספורנו 

him” – Without a doubt, this was the work of a Malach being sent by 

Hashem.  The purpose of Yaakov’s encounter with this Malach was to 

demonstrate that Hakodosh Boruch Hu will save Yaakov and his 

descendents from Eisav and his descendents.  Although there will be 

material loss at times, ultimately there will be Yeshuah and Brocha.   

ק"רד   ,From the following Pesukim – ”ויאבק איש עמו“ 32:25 - 

it appears that this man that Yaakov Avinu wrestled with was a Malach.  

Malachim who speak to people, and appear in the form of a man, are 

called “אישים.” 

ק"רי   If this “man” was in fact a – ”ויאבק איש עמו“ 32:25  - 

Malach, why was he fighting with Yaakov Avinu?  This was bothering 

Rashi, and he therefore quotes a Medrash that it was the Sar of Eisav, 

and the intention of the Malach was to help Eisav and harm Yaakov.   

 What is the“ – ”מה בין עפר לאבק“ – Vayishlach 170 – זוהר 

difference between עפר" ” and “עפר“  ”?אבק” is dirt which has nutrients 

and which can produce vegetation.  “אבק” is what is left over from a fire 

– ashes.  It can never produce vegetation, and it is the source of the 

Satan, who will never produce anything positive.  

“ – 91a – חולין  מלמד שהעלו אבק , דאמר רבי יהושע בן לוי

 For Rebbe Yehoshua Ben Levi said: (The“ – ”מרגלותם עד כסא הכבוד

Posuk of “בהאבקו עמו” teaches us that in the course of their fighting 

they raised the dust until the Kisai Hakovod, the Throne of Glory.”  

א"רשב   – 91a – “מלמד שהעלו אבק מרגלותם עד כסא הכבוד” – 

What was the fight between the Malach of Eisav, and Yaakov Avinu?  

The Sar of Eisav was trying to weaken and eradicate the Emunah that 

Yaakov Avinu had in Hakodosh Boruch Hu.  When it says that the fight 

reached “the Kisai Hakovod”  - the Kisai Hakovod refers to Emunah – and 

that is what their fight was about.  מעשה אבות סימן לבנים – The events 

in the lives of the Avos are a Siman for the children.  The Posuk tells us 

that they fought all night – this is a Siman to the struggle of Klal Yisroel 

against the descendents of Eisav and Yishmael.  This struggle takes place 

at night, in the darkest of exiles, and it persists until dawn, which is 

when the ultimate redemption will take place.  The descendents of Eisav 

will continuously attempt to uproot Klal Yisroel completely, but they will 

not succeed.  The “dust” of their struggles reaches to the Kisai Hakovod 

means that the struggle is about Emunah – which reaches the Kisai 

Hakovod, and it will not end until the day of that Hakodosh Boruch Hu’s 

Throne is whole – which will be by the final Geulah.   

 Not to eat the Gid“ – ”שלא לאכל גיד הנשה“ – 3 – ספר החינוך 

Hanasheh.”  Shoresh Hamitzvah – This is to be a Remez to Klal Yisroel 

that although they will endure many Tzoros in the many exiles, from the 

nations and the hands of Eisav, they should know that they will never be 

lost.  They will always rise, and in the end they will be redeemed from all 

of their oppression.  The Malach went to fight with Yaakov with the 

intention of eradicating Yaakov from the world – Yaakov and all of his 

descendents, but he was not able to.  Just as the sun shone for the 

father (Yaakov Avinu) in order to heal him and save him from his Tza’ar, 

so too, the sun of Moshiach will shine for us, heal us from our Tza’ar, 

and redeem us, במהרה בימינו אמן. 

שמשון רפאל הירש' ר   What is the – ”ויאבק איש עמו“ 32:25 - 

difference between עפר and עפר  ?אבק is the outer covering of the 

earth, a loose layer of fertile soil.  אבק denotes particles of earthly 

matter which, when detached, lose nearly all of their weight and from 

the slightest shift, they are blown upward.  The Gemara in Chulin 91a 

tells us that this struggle rose up to the Kisai Hakovod.  This struggle was 

the microcosm of a greater struggle that has continued throughout 

history; indeed, it is the sum and substance of all of human history. The 

Posuk says that the man fought with Yaakov – it is not Yaakov, but his 

adversary who is the aggressor.  Yaakov only fights in self-defense.  

 The “man” was a Malach in – ”ויאבק איש עמו“ 32:25 - חזקוני 

the image of a man, and came to Yaakov to stop him from running.  

Yaakov would see the Havtacha that Hakodosh Boruch Hu gave him that 

Eisav would not harm him.   

 is a Loshon of ”ויאבק“ – ”ויאבק איש עמו“ 32:25 - רבינו מיוחס 

   .meaning that they were pushing each other in a fight – ”דוחק“

ם"רבינו אברהם בן הרמב   After – ”ויאבק איש עמו“ 32:25 - 

Yaakov was separated from all of his earthly possessions, he had no 

slaves or physical possessions with him, he spent some time being 

Misboded regarding his Ruchniyos, to the extent that it was like he had a 

Nevuah as to what would happen in the future, and it was as if he had a 

battle with the man.   

שלמה אשתרוק' ר   is the ”ויאבק“ – ”ויאבק איש עמו“ 32:25 - 

same Gematria as “כסא הכבוד” – just as there was a battle down here, 

so too there was a battle in the world above with their Mazalos.   

י שטייף"מהר   Yaakov had a fight – ”ויאבק איש עמו“ 32:25 - 

with the Sar of Eisav.  The name of the Sar of Eisav was “Eisav.”  It is 

Merumez in these words: The ע'  of עמו, the ש'  of איש, and the ו'  of ויאבק 

spell עשו.  The Sar of Eisav attacked Yaakov and wanted him to succumb 

to the powers of Tumah.  Yaakov Avinu was too great and the Malach 

could not beat him, for as we know, as long as the קול של יעקב is found 

in the Batei Kneisiyos and Batei Medroshos, (Yaakov Davens and learns 

Torah), then Eisav has no power over him.  Yaakov Avinu was always on 

the level of קול של יעקב.  The Sar then went to battle against the future 

generations of Yaakov, and there were lapses of קול יעקב throughout the 

generations, and it was there that the Malach was able to cause 

damage.    

“ – 37 – פרקי דרבי אליעזר  .  שלחני, ועוד אמר לו המלאך ליעקב

לאך וקרא המ, איני משלחך עד שתאמר לי מה שמך, אמר לו יעקב להמלאך

 Hakodosh Boruch Hu sent a Malach, in the guise of – ”ליעקב שמו ישראל

a man, to help and save Yaakov from Eisav.  Yaakov had a battle with the 

Malach, “And the Malach said to Yaakov, “Send me away.”  Yaakov said 

to the Malach, “I will not send you away until you tell me your name.”  

And the Malach called Yaakov by his own name, which was Yisroel.” 

 Pirkei D’rebbe Eliezer 37 – How could it say that – פר אחד 

Hakodosh Boruch Hu sent a Malach to help and save Yaakov?  Whether 

it was the Sar of Eisav who came to fight Yaakov, or as the Pirkei D’rebbe 

Eliezer seems to be saying that it was a Malach of Yaakov who came to 

him – if he was in fact there to help Yaakov, why was he fighting with 

him?  We can explain that although in the beginning it did not seem to 

be a help, as we see from the give and take, it was very beneficial to 

Yaakov in the end.  The Malach gave Yaakov extra Brochos and accepted 

defeat at the hands of Yaakov.  This served to weaken the Koach of 

Eisav, and was therefore beneficial to Yaakov. 

ם"רשב   And behold he is“ – ”והנה גם הוא אחרינו“ 32:21 – 

behind us.”  The messengers sent to Eisav were to tell Eisav that Yaakov 

was behind them. Yaakov sought to fool Eisav into thinking that he was 

behind his servants, when in fact he had fled in the opposite direction.  

Yaakov Avinu wanted to run away at night – run in a different direction 

from Eisav.  The Malach came and stopped him.  (Avi Mori used this 

Rashbam to explain the Pirkei D’rebbe Eliezer, that in fact it was a 
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Malach of Yaakov who came to him.  The Malach was fighting Yaakov, 

for the Malach was telling Yaakov that he was doing the wrong thing by 

trying to flee from Eisav, instead of having complete Bitachon in 

Hakodosh Boruch Hu, and standing up to Eisav).   

 And the Malach“ – ”וירא כי לא יכל לו“ 77:3 – בראשית רבה 

saw that he could not overcome Yaakov.” This can be explained with a 

Moshol of an athlete who was wrestling with the king’s son. He raised 

his eyes and saw the king standing over him and he threw himself before 

the king’s son.  As the Posuk says, “וירא כי לא יכול לו” – “When he 

perceived that he could not overcome him.” Rebbe Levi explains this 

Posuk to mean that the word “וירא” – “He perceived”, means that the 

Malach perceived the Shechina.   

ן על התורהשפתי כה   How could – ”ויאבק איש עמו“ 32:25 - 

Yaakov have fought with a Malach, when he was but a man?  When 

Malachim come down to this world in the guise of a man, they take on 

the persona of the man.  As we see when the Malachim came to 

Avrohom, they ate.  So too here, being that the Malach came as a man, 

Yaakov was able to have a battle with him, for the Posuk says, “איש” – it 

was a man who Yaakov was battling.  Rebbe Chiya says that this Malach 

was the Sar of Eisav, and there are those who say that it was the Malach 

Michoel.  “ויאבק” is the same Gematria as “מיכאל היה” (with the two 

words).   

 It says in – ”ויאבק איש עמו“ 32:25 - מעין בית השואבה 

Bereishis Rabbah 77:3 (brought down by Rashi) that it was the Sar of 

Eisav who did battle with Yaakov, while it says in Pirkei D’rebbe Eliezer 

37 that when Yaakov Avinu asked the Malach his name, he responded 

that his name was “Yisroel.”  Was the Malach a friend or foe?  Chazal tell 

us that the form of Yaakov Avinu was etched into the Kisai Hakovod.  

This was for the Midah which Yaakov represented, the Midah of Emes, 

truth.  The Sar of Eisav, who in Chazal is called the Samech Mem, is the 

one appointed over the opposite of Emes, however he always shows 

himself as Emes.  He is very deceitful, and tries to make it appear as if he 

is the paradigm of Emes.  Chulin 91a – the Samech Mem compares 

himself to a Talmid Chochom.  There are those who are Kofer in the 

Torah and Hakodosh Boruch Hu, yet call themselves Rabbonim, and call 

the place where they serve Avodah Zarah, a Bais Hakneses.  It is all 

falsehood, whereby they use the terminology of truth to try to make it 

appear as if they revere truth.  The Sar of Eisav called himself “Yisroel” to 

appear to be Emes, but in fact he was the Samech Mem.   

  ”יקח נא מעט מים ורחצו רגליכם“ Bereishis 18:4 – דברי יחזקאל 

- “Let some water be brought and wash your feet.”  Rashi explains that 

Avrohom Avinu thought that these guests were Arabs who bowed down 

to the אבק, the dust, of their feet.  What does that mean that they 

bowed down to the dust of their feet?  Were they fools?  It is the way of 

merchants to think that their success is based on their efforts, how far 

they travel and where they go with their feet, which provides them with 

opportunities for profits.  This is the Avodah Zara of bowing down to the 

dust of their feet, thinking that they are successful due to what their feet 

kick up – the dust.  Every Yid must know that it is not his own efforts 

which produces anything, rather it is Hakodosh Boruch Hu giving him the 

Kochos, and then making that which he does to be productive.  Avrohom 

therefore told them to wash their feet, to remove these thoughts that it 

is their own prowess, and recognize that it is all from Hashem.  Avrohom 

told them to rest “under the tree,” meaning that they should rest under 

the shade of the Shechina, recognize that all comes from Hakodosh 

Boruch Hu.   

 There are – ”אוהב שלום ורודף שלום“ Avos 1:12 – חסדי אבות 

two statements here that seem to be contradictory.  First we are told to 

love peace, and then we are told to chase peace away – רודף is the 

opposite of אוהב.  The Shlah says in Parshas B’shalach in the name of 

Rav Glanti, in the name of the Zohar, that there are two groups of the 

Sitra Achara (Satan).  They are two promiscuous women and are called 

ת"מחל , and ת"לילי ת"מחל .  has 478 soldiers, which is the Gematria of her 

name, and ת"לילי  has 480 soldiers, the Gematria of her name.  These two 

groups fill the air of the world.  During the Churban Bais Hamikdash, 

there were certainly great wise people who were Mispalel to Hashem 

over and over to stop the Churban, and destroy the decree.  However, 

their Tefilos were not accepted for they were stopped by these two 

groups, ת"מחל , and ת"לילי .  These two groups are at war with each 

other, for they are opposites.  ת"מחל  is from a Loshon of מחולות, 

dancing – happiness.  This is the root of having parties of הוללות וסכלות - 

debauchery and foolishness.   ת"לילי is the opposite – it is from a Loshon 

of יללה, wailing.  This is the root of wailing and groaning.  These two 

groups are in constant battle, and being that they constantly in battle, it 

is good for Klal Yisroel for it allows their Tefilos to reach Shomayim, since 

these groups are preoccupied with battle and do not come forward to 

prosecute Klal Yisroel.  At the time of the Churban Bais Hamikdash, 

because of the sins of Klal Yisroel, these two enemies made peace, and 

prosecuted Klal Yisroel, and therefore the Tefilos of the Tzaddikim were 

halted and could not reach Shomayim.  The way to overpower ת"לילי  is 

through fasting, being of humble spirit, and crying out to Hakodosh 

Boruch Hu with tears – for the Gates of Tears are never closed.  The way 

to overpower ת"מחל  is through Simcha Shel Mitzvah, to have joy in 

performing the Mitzvos Hashem, to be merry on Shabossos and Yomim 

Tovim, to bring joy to a Chosson and Kallah, and to be joyful in your 

limited knowledge of Names of the Ribbono Shel Olam.  When Klal 

Yisroel are not Zoche to have the Bais Hamikdash, they are lacking in the 

ability to have a proper joy, and therefore they cannot overpower 

ת"מחל .  We are only able to overpower the Koach of ת"לילי  through our 

tears – as that gate is never closed.  The Torah alludes to this when it 

says, “ ביראה' עבדו את ד ” – “Serve Hashem through fear”, that is to 

nullify ת"לילי .  “ בשמחה' עבדו את ד ” – “Serve Hashem with joy” – is to 

nullify ת"מחל .  When one awakens at midnight to say Tikun Chatzos, to 

cry and groan over the destruction of the Bais Hamikdash, it awakens 

ת"מחל  to war against ת"לילי , for it thinks that the crying and groaning is 

coming from ת"לילי .  Then, when a Yid learns Torah until the morning 

with great joy, it awakens ת"לילי  to battle against ת"מחל  for it thinks that 

the joy is coming from ת"מחל .  When they are both preoccupied with 

battle, it allows the Tefilos of Klal Yisroel to reach the Shomayim and be 

accepted.  We are to love peace, but not all peace.  We want there to be 

war between these two groups, no Sholom, so that our Tefilos can reach 

their desired destination.   

 Perhaps now we can understand who Yaakov Avinu had a 

fight with, and why the Torah uses the term “,איש” and why the איש was 

coming to fight Yaakov now.  There are all different P’shatim as to who 

the איש was: The Sar of Eisav, Malach Michoel, the Malach of Yaakov 

(perhaps different than Malach Michoel).  Perhaps they are all correct.  

There are constant battles within a person.  There is the Yetzer Tov, and 

the Yetzer Hara.  The Yetzer Tov battles for the person to do good, while 

the Yetzer Hara comes to battle for the person to do bad.  Yaakov feared 

his brother, and attempted to flee.  One must not look to flee his battle, 

rather he must stand up to it, and make an effort to beat it.  The “איש” 

was Yaakov himself. It was all taking place within him.  There is one thing 

that one must remember in all his battles with the wicked spirits, as well 

as in all matters in life.  It is all with the help of Hakodosh Boruch Hu – 

one cannot accomplish anything without him.  We must not be silly and 

bow down to the dust of our feet, rather we must recognize at all times 

that it is all from Hakodosh Boruch Hu.  There are all sorts of battles 

down here and up Above; our job is to make a concerted effort to follow 

the Rotzon Hashem, and then to have Bitachon that He will take care of 

the rest – for it is all His doing anyway.  May we be Zoche to conquer our 

battles, and have full Bitachon at all times, that it is all from Hashem.   


