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יג –קנח סעיף יא סימן   

When to recite the beracha of על נטילת ידיים 

There are three opinions brought in the  

Shulchan Aruch. 

1. Before Washing: The Mechaber rules that one 

should make the beracha of על נטילת ידיים 

before one washes.  This follows the halachic 

principle of עובר  עליהם כל המצוות מברך

 the beracha recited on the fulfillment ,לעשייתן

of a mitzvah should be said before the 

completion of the mitzvah.1   

2. In Between the Two Washings: The Mechaber 

goes on to relate that the custom is to recite the 

beracha after the initial washing but before the 

second washing.2  The reason for this custom is 

due to the fact that often one’s hands are dirty 

before he washes them, one may not recite a 

beracha with dirty hands, in such a case one 

definitely needs to wait until after washing to 

make a beracha.  Since this scenario sometimes 

occurs the custom developed to always recite 

the beracha after the initial washing.   

3. In Between Washing and Drying: The Rama 

rules that one may recite the beracha after the 

washing as long as it is still before one dries 

one’s hands.  The Rama’s reasoning is that since 

the drying is part of the mitzvah, it is still 

considered עובר לעשייתן.  

Why is drying one’s hands considered part of the 

mitzvah of נטילת ידיים? 

We see from the Rama that the drying of the hands 

is a part of the mitzvah of נטילת ידיים.  This is based 

on the Mechaber’s3 ruling that one must dry his 
                                                           
1 Editor’s note: see Biur Halacha “mevorech” who brings a 
machlokes if reciting the beracha before washing is 

considered too early (עובר דעובר). 
2 If one washes with less than a reviis of water, the water 
becomes tamei.  One then needs to remove that tamei 
water from his hands by way of ‘the second waters’, 

hands before he eats the bread because one who 

eats without drying his hands is considered to be 

eating impure bread.  The Mishna Berura4 brings a 

dispute as to why one needs to dry one’s hands 

before eating. 

 The Beis Yosef explains that the 1st round of 

water that was poured on the hands is 

considered impure5 a 2nd round of water is 

needed to metaher the 1st waters, even so 

ideally one should totally remove the 1st round 

of water by completely drying the hands.  The 

Shulchan Aruch HaRav, in a similar vein, says 

that the שפשוף is ביותר מטהר . 

 Maharshal explains that the purpose of drying 

the hands is משום מיאוס, for cleanliness 

reasons. 

The Mishna Berura goes on to explain that a 

practical difference between these two approaches 

would be in a case where the water is not tamei, 

according to the Beis Yosef there would be no need 

to dry the hands while according to the Maharshal 

one would still need to dry one’s hands.  When one 

washes with a reviis the water does not become 

tamei.  The Beis Yosef would not require drying 

while the Maharshal would.  However, when it 

comes to one who immerses his hands in a mikvah, 

this is known as טבילת ידיים, even according to the 

Mahrshal one need not dry off the hands.  The 

reason being that טבילת ידיים fashioned after 

 which is a Biblical halacha.  When it טבילת הגוף

comes to טבילת הגוף there is no requirement to dry 

off the body after immersion, so too when Chazal 

extended this Biblical halacha to washing hands 

they did not require any drying.  As opposed to 

netilas yadayim which is itself a Rabbinic enactment, 

therefore Chazal also instituted the drying.  The 

pouring some more water on the hands thereby 
removing the tamei status from the water. 
 סעיף יב 3
 ס"ק מה 4
5 As is described in סימן קסב 
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Aruch HaShulchan writes that the custom is to dry 

the hand even when performing טבילת ידיים. 

In our times what is the halachic basis for reciting 

the beracha after washing? 

The question now arises regarding the ruling of the 

Rama that one should recite the beracha of netilas 

Yadayim after washing but before drying.  This is 

based on the rationale that the mitzvah is still 

considered to have not yet been fulfilled until the 

drying is completed since the drying is a necessary 

component of the washing as explained above.  

Today we always wash with a reviis, and according 

to the Beis Yosef,6 in such a case there is no need to 

dry one’s hands.  If there is no need to dry one’s 

hands then as soon as the washing is completed the 

mitzvah has been fulfilled in its entirety, making the 

baracha at that point would not be conforming to 

the principle of לעשייתן עובר  , making the beracha 

before the fulfillment of the mitzvah.   How is it that 

we still make the beracha after the washing and 

before the drying? 

The Mishna Berura7 addresses this question and 

answers by invoking the concept of פלוג לא .  This 

means that since sometimes the drying is necessary, 

we are able to make a uniform ruling that one can 

always make the beracha before the drying even 

though the rationale doesn’t always apply.  But, 

there is a limitation to this פלוג לא .  When the drying 

was an actual requirement, if someone would talk to 

his friend after the washing but before the drying he 

would still be able to make the beracha, since the 

mitzvah is not yet complete it is not considered a 

hefsek bedieved.  However, in our times the Sheivet 

HaLevi8 rules that if someone speaks after the 

washing with a reviis but before the drying he can 

no longer make the beracha.  The פלוג לא  only 

applies when one is still focused on the mitzvah of 

netillah, but if one spoke he then has established 

that the mitzvah is over and has lost the opportunity 

for the beracha.  In such a case he should be מטמא 

his hands and wash again with a beracha. 

 

  By Ari Traurig 

 סימן קנט סעיף יד
Size Requirement for a Mikvah 

 Size Requirement for Mikvah 

Tevilah of whole 
body for removing 

impurity 

According to Torah law (d’oraisa), require 40 sa’ah of water (MB 82). 

Tevilah of new 
utensils before 

using 

According to Torah law (d’oraisa), only require revi’is of water (as 
long as the water covers the utensil), but the Sages (d’rabanan) 
stipulated to require 40 sa’ah of water (MB 82). 

Tevilah of one’s 
hands before 
eating bread 

There is a dispute amongst the Rishonim as to the size requirement, 
whether require 40 sa’ah or just revi’is as long as it is enough to 
cover one’s hands. 
 

Mechaber – can follow the lenient opinions to just require revi’is as 
long as it is enough to cover one’s hands9. 
 

Rema – one should be stringent in the first instance (l’chatchila) and 
require 40 sa’ah of water. 
 

MB(85) & Beiur Halacha (s.v. V’Yesh) – l’chatchila should follow the 
Rema, however if no other choice can be lenient like the Mechaber. 
If washed already (b’dieved), and the opportunity arises later to wash 
properly, should do so without a bracha.  

                                                           
 הובא במ"ב ס"ק מה 6
 ס"ק מג 7
 חלק ג סימן יב 8

9 MB (80) requires enough to cover both hands together 
at the same time. (Although see Dirshu 79 regarding 
washing from a fresh spring of water.) 



קנט סימן  

1.  One may wash his hands using the lid of a 

pot if it can hold a reviis of water by itself, and 

is used sometimes for holding liquid. However, 

some poskim are stringent unless one was 

 the vessel.  [MB 14] מייחד

2.  One cannot wash from a vessel where when 

empty the vessel folds in on itself.  The vessel 

has to maintain its בית קיבול even when empty.  

For example, a hot water bottle or a bag of 

milk. [MB 18] 

3.  An item that can hold water but is never used 

as a ‘holder’ may not be used for netillas 

yadayim.  For example, a hard hat. [MB 21] 

4.  The water has to come on one’s hands  מכח

 ,from a person who is pouring.  Therefore ,נותן

pouring water from a vessel into a pipe and 

another places his hands at the end of the pipe 

is an invalid netila since there is a distance from 

the pourer and the one washing his hands. 

[Mechaber 7] 

5.  In the above scenario, if one placed his hands 

close to the pourer, it would be valid netilla. 

[Ibid.] 

6.  One who tips over a vessel containing a large 

amount of water, all the water that flows out as 

a result of that tip, no matter how long it goes 

on for, is considered to having come from a 

‘pourer’.  [Mechaber 10] 

7.  Anyone may pour water on another’s hands 

even a minor or a non-Jew.10 [Mechaber 11] 

8.  Some say that a child under the age of six 

should not pour the water.  The Gr”a was not 

concerned for this opinion. [Rama 11, MB 70] 

9.  There is a dispute as to whether a monkey 

may pour water on one’s hands.  The Chazon 

Ish holds that the pouring of any other animal is 

invalid according to everyone. [Mechaber 12, 

Dirshu note 70] 

10.  Ideally, right before the water leaves he 

vessel,11 one needs to have intention12 that he 

is washing for the purpose of a netila that is 

allowing one to eat.  The intention of the pourer 

or washer is sufficient. Some poskim rule that 

without intention the washing is completely 

invalid while most maintain that it is valid.  If 

one washed without intention and there is 

other water available he should wash again, but 

if there is no other water available one may be 

lenient. [Mechaber 13, MB 76] 

  

(Based on Sefer Chofetz Chaim – Dirshu edition) 

 The Chofetz Chaim writes (Klal 3:7) about the 

obligation to judge another person favourably. 

He explains that when the person, who did 

some action that could be interpreted in two 

ways, is a tzaddik, then there is an absolute 

chiyuv to judge favourably, even if it looks 

more probable that this tzaddik did something 

wrong. However, if the person is a beinoni – 

                                                           
10 The Mishna Berura suggests ideally not allowing a 
niddah to pour water on one’s hands.  See Chazon Ish in 
Dirshu note 69 who disagrees. 

sometimes careful to avoid aveiros but at times 

does succumb to them – there is only an 

obligation to judge lekaf zechus if it is 

objectively unclear if the action was a positive 

one (kaf zechus) or a negative one (kaf chov) 

[safek hashakul]. But in a case where the action 

clearly looks like a wrongdoing was committed, 

there is no real obligation of judging this 

11 See Dirshu note 72. 
12 See Dirshu note 73 for an explanation how this fits 
with the principle ‘mitzvos tzerichos kavana’. 
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 beinoni favourably. Nevertheless, it is still 

proper to use the middah of dan lekaf zechus 

and not to assume that misconduct took 

place. 

 

 What is one to do if he sees his friend do 

something which can be interpreted 

positively or negatively [most likely], but he 

is unsure if his friend is a tzaddik or a 

beinoni? Do we assume that he is a tzaddik, 

and there is an obligation to judge him lekaf 

zechus or do we suppose that he is a beinoni, 

and it is only proper middos to judge him 

favourably? Although it would seem that it 

is a safek deoraysa – and therefore we 

should treat him like a tzaddik – there are 

two arguments for treating him like a beinoni 

and not like a tzaddik: 1) there is a chazakah 

[previous known status] that a person is not 

a tzaddik (since nobody is born a tzaddik; it 

is something one has to work on to achieve). 

We can therefore assume that he has not 

yet reached the rank of a tzaddik. 2) 

Majority of people (rov) are not tzaddikim, 

hence there is good reason to assume that 

the person is part of that majority (R’ 

Genichovsky) (p. 239, note 35). 

 

 If a person judges his friend favourably, he 

fulfils the mitzvah of b’tzedek tishpot 

amisecha. Even in a case where he finds out 

later that his dan lekaf zechus was wrong (his 

friend actually did something wrong with 

bad intentions etc.), he has nevertheless 

fulfilled the mitzvah of dan lekaf zechus and 

given nachas ruach to Hashem (Yesod 

Veshoresh Ha’avodah). The mitzvah of 

b’tzedek tishpot amisecha can be performed at 

any time and at any place, even if the place is 

not clean (like a beis hamerchatz). This is 

unlike most mitzvos that can only be 

performed in clean places (ibid.) (p. 239, note 

36). 
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