
 

m“{!-TIoq!uc!ircs , m“{-!btz{!seoTlmb!Oc!zwm!wizmb!csi!oaa{m 
 

{aaBtu!bsrzw                                               Volume 21 Number 23  eaaTc!

trcdk trcd ihc 
 

               
 
 

 
 

Please Do Not Learn These Parsha Sheets During חזרת הש"ץ 
 

For comments, questions and subscriptions, E-mail:MayerMWinter@aol.com. Please place BGLG in the subject 
1. Rabbi Yitzchok Adlerstein  HaMedrash V'HaMaaseh  page 2 
2. Rabbi Oizer Alport   Parsha Potpourri  page 3 
3. Dr. Avigdor Bonchek   What’s Bothering Rashi?  page 4 
4. Rabbi Shlomo Caplan   Mishulchan Shlomo  page 4 
5. Rabbi Zvi Akiva Fleisher   Chamishoh Mi Yodei'a  page 5 
6. Rabbi Zvi Akiva Fleisher   Chasidic Insights  page 5 
7. Rabbi Zvi Akiva Fleisher   Oroh V'Simchoh   page 6 
8. Rabbi Zvi Akiva Fleisher   Sedrah Selections  page 7 
9. Rabbi Yissocher Frand   RavFrand   page 7 
10. Rabbi J. Gewirtz    Migdal Ohr   page 8 
11. Rabbi Avraham Kahn   Torah Attitude   page 9 
12. Rabbi Yosef Kalatsky   Beyond Pshat   page 10 
13. Rabbi Moshe Krieger   Bircas HaTorah Parsha Sheet page 12 
14. Rabbi Eli Mansour   Weekly Perasha Insights  page 13 
15. NCYI     Weekly Dvar Torah  page 13 
16. Rabbi Kalman Packouz-Aish.Com Shabbat Shalom   page 16 
17. Rabbi Eliezer Parkoff   Weekly Chizuk   page 17 
18. Rabbi Moshe Pogrow   Gem Of The Week - RSR”H page 17 
19. Rabbi Ben-Zion Rand   Likutei Peshatim   page 18 
20. Rabbi Mordechai Rhine   Rabbi's Message  page 20 
21. Rabbi Lord Jonathan Sacks  Covenant & Conversation page 20 
22. Rabbi A. Leib Scheinbaum  Peninim on the Torah  page 21 
23. Rabbi Dovid Siegel   Haftorah   page 23 
24. Rabbi Yaakov Asher Sinclair  Ohr Somayach – Torah Weekly page 24 
25. Rabbi Ben Zion Sobel   Torah MiTzion   page 24 
26. Rabbi Jacob Solomon   Between the Fish and the Soup page 25 
27. Rabbi Doniel Staum   Stam Torah   page 26 
28. Rabbi Berel Wein   No Service   page 28 
29. Rabbi Berel Wein   Weekly Parsha   page 28 
30. Rabbi Noach Weinberg ZT”L-Aish.Com 48 Ways to Wisdom – Way #22 page 31 
31. Rabbi Dr. Tzvi Hersh Weinreb - OU Person In The Parsha  page 29 
32. Rabbi Pinchas Winston   Perceptions   page 29 
33. HaRav Shlomo Wolbe Zt”l  Bais Hamussar   page 30 
34. Yeshiva Aish HaTorah-Aish.Com  Jewish History Crash Course#38 page 30 
35. Rabbi Leibie Sternberg   Pleasant Ridge Newsletter The Back Page 

For Sponsorships and Dedications, please call 347-263-2083 
See page 33 for columns on last week’s parsha that were received after publication. 
/i/c/d/o/u!/m“{!‘zsb!ewe!Oc!‘zBtz!‘s!zswn!zcb!oaa{m 

m“{!wizmb!‘s!Oc!ewe!‘s!oaa{m 
 

   

Sponsored by R’ Yehoshua Pesach Hellman 
ITq!as!uc!ist!ioI!-Btwiz!as!Oc!czzm!iewiz!mblzn!as!oaa{m!

Sponsored by R’ Kalman Schwarzmer 
-sBndsbwwt!Onmr!Twnzowmr!Oc!zcd!NIon!itn!oaa{m 

-sBndsbwwt!Onmr!Twnzowmr!Oc!Dsbi!zmuqo!-sBndsbwwt!rz{zzb!rIdz!uc!meozzsc!ircs!
zcd!NIon!itn!uc!bUzb!ibm!‘zI--!msBc!itn!Oc!OwBnt!QTwz!csi!



 2                                                            {aBtu!bsrzw!– trcdk trcd ihc!

 
Rabbi Yitzchok Adlerstein 

HaMedrash V'HaMaaseh 
Does Hashem Want The Heart – Or More?(1) 
Speak to the Bnei Yisrael and say to them: When a man among you brings 
an offering to Hashem… 
Our Rishonim offer vastly different view of the general purpose of 
korbanos. Rambam in Moreh Nevuchim(2) stresses the value to those who 
bring the offerings, distancing them from primitive and pagan forms and 
objects of worship. Ramban focuses on the quality of Man’s service to 
Hashem. Thoughts and intentions simply do not make the grade until they 
are concretized through action. Those who rely on their feelings of duty to 
Hashem are left in the long run lacking even those feelings. The avodah of 
korbanos channels the feelings into meaningful action. 
Both of these approaches are included in our pasuk, the Torah’s 
introduction to the general order of korbanos. “When a man among you” 
– the stress on among you is meant to highlight the importance of the 
korban to the one who brings it. “An offering to Hashem” – the avodah of 
korbanos ensure that our feelings of devotion become a proper tribute to 
our G-d. 
Looking back at history, we can see that neither of these approaches was 
appropriate at all times. At the very beginning of history, before avodah 
zarah became common, the reasoning of the Rambam had no place. There 
was no idolatry from which the Torah wished to distance us! On the other 
hand, in the infancy of Man’s encounter with G-d it was necessary to teach 
him how to direct his devotional feelings – like the reasoning offered by 
Ramban. At the very end of history, however, Man will have learned to 
reject all forms of idolatry. At that time, the surviving argument for 
korbanos will be that of Ramban – a concretized exercise of Divine service. 
(This might well be the meaning of the line at the end of our Shemonah 
Esreih: The minchah of Yehudah and Yerushalayim will be as pleasing to 
Hashem [in the future messianic age] as it was in days of old [the first 
generations after Adam.] 
In the age of Avraham, however, the needs of the day were entirely 
reversed. Civilization was rife with deities competing for Man’s attention. 
The Rambam’s concerns were paramount. Certainly not needed then, 
however, were examples of taking G-d more seriously than by harboring 
vague feelings of connection with Him. Avraham’s personal example – 
including the Akeidah – spoke volumes about serious commitment to belief 
in the One G-d. 
In our own times, “progressives” challenge both of the approaches to 
korbanos. We are fully cured of any flirtation with pagan notions and 
deities, they argue. And as for the Ramban’s argument, they concede that 
it could apply to the small minority of offerings (like the olah) that are fully 
committed to the altar. It is irrelevant, however, to all the korbanos that are 
shared with the kohanim and with the owners. Does G-d really have any 
use for these? How could it be that, as Chazal say,(3) that “kohanim eat of 
the korban, and the owners achieve atonement thereby?” 
The distinction between offerings in which humans partake, and those that 
are consumed entirely by the altar, is not without merit. A mishnah(4) cites 
the ruling of Ben Azai that proper kavanah (i.e. earmarking the animal at 
the time of its slaughter for the specific type of offering it was originally 
designated) is unnecessary for offerings that whose flesh is eaten, rather 
than burned on the altar. Should the person who slaughters the animal have 
a different offering-type in mind at the time of its slaughter, the korban is 

still valid, and the remaining steps follow the original designation of the 
live animal. 
We are puzzled by this initially. The essence of any korban is not the “gift” 
of the meat, but of man’s devotion to Hashem’s wishes. It is truly the heart 
that counts. If a korban lacks Man’s fastidious attention to proper detail, 
what is left? 
Upon reflection, we realize that not all mitzvos require such careful focus. 
Chazal do not look dismissively at people who give tzedakah because they 
wish to tip the Divine scales in regard to some issue weighing heavily on 
their minds. Their donation may not be as pure as one that is made simply 
for the mitzvah of tzedakah – but it is still full of validity and purpose. In 
general, when a mitzvah is oriented towards some third-party recipient – 
like the poor - the intention is not as important as the practical consequence. 
A corollary of this applies to Torah study. Should a person teach Torah for 
less than pure motives, the student still learns. Even studying collegially 
with others sharpens the members of the group, and adds significance to 
the contribution of the one who joins for imperfect reasons. 
Not everyone accepted this thinking. We know that Rabban Gamliel 
banned those with imperfect intentions from the study hall,(5) and that they 
were admitted when R. Eliezer ben Azaryah succeeded him as the Nasi. To 
Rabban Gamliel, purity of intention was everything. He accepted no 
compromises. R. Eliezer ben Azaryah – and the majority of the chachamim 
who deposed Rabban Gamliel – left room for the value of the certain 
mitzvos, performed with imperfect intentions, but that enhanced the lives 
of others. 
It is quite possible that Rabban Gamliel saw the derashah that permitted a 
korban slaughtered with the wrong intention as an inexplicable gezeras ha-
kasuv – a just-so Divine edict. The Torah said so, and we had to accept it. 
(Had the Torah not included such a derashah, we would have reasoned that 
proper intention is the very heart of every offering; without it, the offering 
certainly should be rejected.) Possibly, the anonymous first opinion of the 
mishnah we cited followed the thinking of Rabban Gamliel. According to 
this view, there is no distinction between different types of offerings. The 
Torah decided for its own reasons to allow offerings slaughtered for the 
wrong purpose. 
The mishnah continues with the dissenting voice of R. Eliezer ben Azaryah, 
albeit only after a historical introduction that is uncharacteristic of the 
brevity of mishnah in general. “R. Shimon ben Azzai said, So I have 
received the halachah according to the seventy-two elders (he actually uses 
the singular form for elder) on the day that they installed R. Eliezer ben 
Azaryah as the head of the yeshiva: all offerings that are eaten, but 
slaughtered with the wrong intention, are nonetheless valid.” 
According to our approach, we should understand this as consistent with R. 
Eliezer ben Azaryah’s general position. Unlike Rabban Gamliel, he could 
accept the derashah as eminently reasonable – at least insofar as offerings 
that were eaten. Those offered gifts of satiety to the hungry and caring to 
the downtrodden with whom the korbanos were shared, even if they were 
slaughtered with improper intention. It makes sense that they are 
acceptable! The implication is that this would not be true of the olah. The 
burnt-offering has no purpose other than demonstrating attachment to 
Hashem’s Word. When brought with improper intentions, it has no value 
at all, and is not valid. The contrast between the two positions became clear 
on the day that the seventy-two elders, acting as one, in concert, removed 
Rabban Gamliel from his leadership role, rejecting the severity of his 
position that purity of intention was always – without exception – the sine 
qua non of service to Hashem. 
This discussion offers a new way of looking at the rasha, the evil son of 
the Haggadah, who mocks the korban Pesach – the first offering 
commanded to the Jewish people, which happens also to be eaten! “What 
is this avodah?” he asks. Projecting his own skepticism on everyone else 
around, he questions the need for any offerings in more enlightened times. 
“No one anymore is a serious believer in anything. We have no reason to 
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fear that religious passions will lead people back to pagan beliefs. The 
Rambam’s argument for korbanos is no longer relevant. If you will counter 
with Ramban’s argument and insist that you are all true believers, but need 
korbanos to give concrete form to your religious striving – I will call you 
out for your hypocrisy. What is this avodah to you? If your offering were a 
form of religious devotion, you would offer it on an altar, not eat it at your 
table!” 
The contemporary form of the rasha’s challenge is a variation on his theme. 
Its proponents question not the avodah of korbanos, but of the entire 
mitzvah system. “Who needs it?” they ask. “G-d has no need for ceremonial 
actions. He seeks nothing but the heart of Man. Couple it a few Jewish 
symbols, words and songs reminding us of our nationhood, and we have a 
perfect religion.” 
Our answer to him is built upon the tradition that the Bnei Yisrael kept their 
names, their language during the Egyptian period. They were surrounded, 
even in the worst of times, with reminders of their national distinctiveness. 
Nonetheless, lacked the merit necessary for redemption. They needed 
something more. “It is because of this that Hashem acted for me when I left 
Egypt.(6) As Chazal tell us, “‘This’ can only mean when the pesach, the 
matzoh and the maror are placed in front of you.” In other words, the 
Jewish nationalism of the Bnei Yisrael did not spring them from their exile. 
The observance of practical mitzvos did. 
Nothing has changed. 
1. Based on HaMedrash V’HaMaaseh, Vayikra (1) by R. Yechezkel 
Libshitz zt”l 
2. Moreh Nevuchim 3:32 
3. Yevamos 90A 
4. Zevachim 11B 
5. Berachos 27B 
6. Shemos 13:8 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Vayikra – Vol. 12, Issue 23 

)1:1ויקרא אל משה וידבר ד' אליו מאהל מועד לאמר (  
Parshas Vayikra teaches the laws governing several of the offerings that 
were brought in the Beis HaMikdash. However, in addition to introducing 
us to this new topic, this week's parsha is unique in that there is an ancient 
custom for children who are beginning to learn Chumash for the first time 
to start with the study of Parshas Vayikra, which is difficult to understand. 
Instead of the esoteric subject of sacrifices, wouldn’t it make sense to begin 
with episodes from Sefer Bereishis with which the children are familiar and 
to which they can relate more easily? 
The Medrash (Vayikra Rabbah 7:3) cryptically comments that because the 
offering of sacrifices restores and enhances one’s purity, it is appropriate 
for young children, who are naturally pure, to begin their studies here. 
However, Rav Shimshon Pinkus questions this explanation. Although the 
students and the subject matter may share similarities, what value can there 
be in teaching these concepts to young children who are incapable of 
grasping the intricate laws and underlying ideas behind the various 
offerings? 
Rav Pinkus elucidates the Medrash's explanation with an analogy to a case 
of a simple villager who amasses enough money to purchase his first 
automobile. Excited to show off his new purchase, he drives it everywhere 
until one day, it suddenly refuses to move. Stunned and baffled by this turn 
of events, he turns for advice to a more sophisticated acquaintance, who 
advises him to refill the gas tank. 
In his ignorance, the villager argues that enough damage has been done 
through his prized possession ceasing to function. Adding dirty, smelly 
water to the vehicle could only make the bad situation worse. His friend 
patiently explains that because the villager didn’t produce the car, he is 
incapable of understanding how it works. The manufacturer, who is 
intimately familiar with its every last detail, has made it known that only 
foul-smelling gasoline is capable of enabling it to continue functioning 
properly. 
Similarly, even the most experienced educator lacks the ability to fully 
comprehend the neshama (soul) of a child due to the simple fact that he 
didn’t make it. Hashem, Who inserts each precious soul into a Jewish child 
and possesses the unique understanding of its inner workings, has declared 
that the essence of the soul is its pure source from just underneath His 
Throne of Glory. As such, He recognizes that the “fuel” so vital to the 

successful growth and nourishment of the neshama is the pure study of 
sacrifices. 
Alternatively, Rabbi Chaim Zvi Senter suggests that the reason for the 
practice of introducing children to Torah study with the subject of sacrifices 
is to teach them early on that a vital and critical component of Judaism is 
the need to sacrifice. Whether it involves sacrificing our hard-earned 
money to share it with the less fortunate, sacrificing our valuable time in 
order to pray and do mitzvos, or sacrificing potential pleasure by abstaining 
from forbidden but tempting foods, it is essential that an observant Jew be 
willing to give up things that he cherishes and desires in order to fulfill 
Hashem's will. 
This philosophy stands in stark contrast to the contemporary attitude that a 
person has the right to selfishly pursue his own personal happiness and 
immediate gratification at all costs, unencumbered by a concern for others. 
In order to inculcate Jewish children with the appropriate perspective and 
value system, we therefore specifically begin their study of Torah by 
teaching them the concept of sacrificing personal comfort and possessions 
for the sake of Hashem. 

)1:2אדם כי יקריב מכם קרבן לד' (  
In the times of the Beis HaMikdash, a person who sinned at least had the 
comfort of knowing that he could bring a sacrifice to complete the 
atonement process prescribed by the Torah. In the absence of this option, 
how can a contemporary person fully repent and cleanse the effects of his 
transgressions? 
The Mabit (Rav Moshe ben Yosef of Trani) offers us a tremendous 
consolation. He writes that in the times of the Temple, when Hashem’s 
presence could be tangibly perceived, the ramifications of sin were 
correspondingly greater, thus necessitating the offering of a sacrifice to 
fully purify oneself from its spiritual damage. Since its destruction, we have 
been living in an era in which Hashem’s Providence is subtly hidden. 
While this makes it more difficult to feel and recognize His constant 
presence, it also effected a change in the amount of spiritual destruction 
caused by sin. Because a transgression doesn’t cause as much damage as it 
once did, the bringing of a sacrifice is no longer required to earn complete 
forgiveness. Atonement may now be fully accomplished through the other 
steps of the repentance process, namely correcting one’s ways, confessing 
the sin, and accepting upon oneself never to do so again. 
Parsha Points to Ponder (and sources which discuss them): 
1) Rashi writes (4:22) that a generation whose leader sins and brings an 
offering to effect atonement is praiseworthy. How can this be reconciled 
which his earlier comment (4:3) that if the Kohen Gadol sins, it is 
considered a communal sin which reflects badly on the people? (Meged 
Yosef) 
2) The Torah commands (5:23) a thief to return what he stole. If a person 
stole money, may he return it on Shabbos, with the Torah obligation to 
return it taking precedence over the Rabbinical prohibition against handling 
money on Shabbos? (Shu”t Hisorerus Teshuva Orach Chaim 1:157) 
Answers to Points to Ponder: 
1) Rav Yosef Sorotzkin cites the Gemora in Berachos (34b), which relates 
that when Rav Yochanan ben Zakkai’s son became deathly ill, he asked 
Rav Chanina ben Dosa to pray on behalf of his son. When the prayers were 
answered, Rav Yochanan remarked that if he had prayed the entire day, he 
still would not have been successful. He explained that Rav Chanina wasn’t 
necessarily greater than him in his spiritual stature, but rather Rav Chanina 
was comparable to a servant in the King’s palace who may constantly enter 
at will, while Rav Yochanan was similar to a prince, who may be more 
respected than the servant but isn’t accustomed to frequently enter the 
King’s palace. Similarly, although the generation’s leader is more respected 
than the Kohen Gadol, it is the latter who regularly serves Hashem in the 
Temple and can accomplish more with his prayers. When the leader sins, 
the people aren’t as affected because they aren’t as dependent upon his 
prayers, but because he is so respected, it is very embarrassing for him to 
publicly admit his sin. When he does so, the generation is considered 
praiseworthy. On the other hand, the people are greatly dependent upon the 
prayers of the Kohen Gadol on their behalf, and it is reflects upon the entire 
generation when he sins. 
2) Rav Shimon Sofer rules that it is permissible to return the money on 
Shabbos if one handles it in an unusual manner. Since the entire prohibition 
against moving money on Shabbos is only Rabbinical in nature, and doing 
any work in Shabbos in an atypical way is also only Rabbinically forbidden, 
it is permissible to do an action which is considered a shvus d'shvus, 
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meaning that it is Rabbinically prohibited on two different levels, for the 
sake of the mitzvah of returning the stolen money. Even though this 
leniency only applies in a case where the mitzvah must be done on Shabbos 
and cannot be delayed, which is not the case here, he notes that a shvus 
d'shvus is also permissible to prevent a loss of money. In this case, if the 
thief waits until after Shabbos to return the money, he may change his mind, 
so to prevent the victim from losing out, the thief is allowed to return it on 
Shabbos by handling it in an unusual way. 
© 2017 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
oalport@optonline.net 
 

Dr. Avigdor Bonchek 

What’s Bothering Rashi? 
Parashas Vayikra 
This week we begin the third book of the Torah with parashas Vayikra. The 
Book of Leviticus (Vayikra) is known as Toras Kohanim, because it 
focuses in the laws of the sacrifices and the priests. This week's sedra 
begins with laws of several of the sacrifices. 
Vayikra 1:2 
"Speak to the Children of Israel and say to them: When a person 
(adam) will bring an offering from among you to Hashem, from the 
animals - from the cattle, and from the sheep shall you bring your 
offering." 
Rashi 
A person ("adam"): Rashi: Why does it say this? [To teach us] Just like 
Adam, the first man, did not bring offerings from stolen [animals] since 
everything [in the world] belonged to him, likewise, you shall not offer 
from stolen animals. 
I found this comment a bit strange. When I investigated further, I found that 
there are two other midrashim on this section teaching us the same thing. 
1) from among you: (Is read as: "From you") Midrash: Excepting a stolen 
[animal] which is not from you. (Sucah 30a) 
2) If a Burnt-offering is his sacrifice: Midrash: (Is his) But not a stolen one 
(Baba Kama 66b). 
It is kind of strange that there are three midrashic teachings for the same - 
quite obvious - teaching, within two verses. It is obvious, because such 
behavior is explicitly prohibited by our Prophets. 
Isaiah (61:8) "For I am Hashem Who loves justice and hates a burnt 
offering [brought] with robbery; and I will repay their deeds in truth and I 
will seal an eternal covenant with them. " 
Malachi (1:13) also rails against such hypocrisy. "You bring the stolen and 
the lame and the sick [animals]…would I accept that from your hand?! says 
Hashem." 
These are obviously vile ways to serve G-d. The Sages called this: "A 
mitzvah that come by means of a sin." 
So, why the need to hammer it home over and over again? 
We must look for the reason. No upright person who desires to bring a 
sacrifice would act so hypocritically. 
Understanding Rash & The Midrashim 
A Suggested Answer: The Rashi-comment before this Rashi-comment said 
that this offering is a Free Will offering. Meaning, not one that the person 
is obligated to bring; he did it voluntarily. 
What Is Wrong? 
Now let us imagine the following scenario. A person takes money off the 
table which belongs to someone else, to give to tzadakah. The guy yells in 
protest: "Hey that's my money!" and the thief says: "Don't worry I'll pay 
you back!" And he does pay him back. But the guy still protests: "but I want 
my money." 
Now the person gave the money for a worthy cause, voluntarily. If he didn't 
take the money now he might not have given it at all. Eventually he will 
pay the other guy back. Charity benefited and in the end, no one really lost. 
Can there be anything wrong with that? 
You might know that there is an exclusive Jewish country club in Palms 
Beach Florida; where the initial membership fee is a mere $350,000. One 
of the conditions for membership in this exclusive Jewish country club is 
that members give a minimum of $350,000 to charity each year. Many 
members give several times that amount each year. One member ripped off 
people for some 65 billion dollars (I don't know how to write that in 
numbers!). But he gave a lot of charity. Without his brilliant rip-off 
schemes he might never have been able to be so charitable. So what do you 
say? 

He did a mitzvah, no? 
Understanding The Idea 
Notice that the quote from Isaiah (61:8) as well as the second midrash, we 
quoted both spoke of burnt-offerings. A burnt -offering is one that goes 
totally to G-d; man does not benefit from it, as he might from other types 
of sacrifices. So it is, in a sense, a pure offering. It is just these kinds of 
"wholehearted" sacrifices that lead people to take liberties with other 
people's money "for a higher good" that they would never think of doing in 
ordinary circumstances. It is just such kinds of charity that G-d suspects 
man might rationalize about, since he is working, after all, "for a good 
cause." 
The midrash gives a parable (mashal) for us to understand G-d's command 
in this issue of "a mitzvah that comes by means of a sin." The parable: The 
king passes a toll bridge and tells his driver to pay the toll. The driver is 
surprised and asked the king: "Your Majesty, all the tolls go to you, in any 
event, so why must you, yourself, pay?" 
The king answers: "Yes, but I want my subjects to learn from my example, 
that everyone must pay the taxes." So too we can say, a good deed done 
through bad means is a slippery slope. One "good deed" based on 
rationalizing can lead more rationalizing; and more of such rationalizing 
can lead to more of those "good deeds" which exploit others. 
Shabbat Shalom, Avigdor Bonchek 
A second series of What's Bothering Rashi? will come out IY"H during the holidays. Those who want to make a dedication for the volumes can contact me at 
Drbonchek@gmail.com This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that 
this notice is included intact. For information on subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il 
http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Vayikra - Volunteerism 
There are a number of Mitzvos which are strictly voluntary. Most 
noteworthy are the optional sacrifices – korbanos nedavah – discussed in 
this week’s parsha. The Torah permits a person to offer, on his own 
volition, an olah, shelamim or mincha. The Steipler Gaon, Rav Yaakov 
Yisrael Kanievsky, wonders what purpose these korbanos serve. If they are 
truly vital then they should be obligatory and if they are not necessary, why 
should one bother bringing them. 
The Steipler suggests that these Mitzvos serve as a catalyst to developing 
Ahavas Hashem (love of Hashem). Obligations of the heart are quite 
difficult to fulfill. They are not physical actions which we can choose to do 
or not to do. They involve our emotions which must be changed or at least 
significantly altered. How does one who does not feel any love “force” 
himself to love? 
Indeed, the Rishonim address this question. The Rambam (Yesodei 
Hatorah 2:2) writes, “What is the way to attain a love...for Him? If a person 
will contemplate His awesome and great deeds and creations, and will 
observe in them His wisdom which has no comparison or limit, he will 
immediately love and praise [Him].” The Chovos Halevavos suggests that 
appreciating the kindness and benevolence which Hashem bestows upon us 
will elicit our love for Hashem. 
The Steipler, however, points out that this does not work for most of us. He 
bemoans the fact that many of us just can’t seem to squeeze out any feelings 
of endearment even with the approaches of these great sages. Therefore he 
comes up with his own remedy. 
The Mesillas Yesharim writes that just as an inner passion promotes 
external actions of zerizus (alacrity), so too, external actions arouse an inner 
passion and enthusiasm. This is a form of behavior modification. Following 
this reasoning, the Steipler asserts that just as feelings of love can induce 
one to go out of his way to perform unsolicited favors for his beloved, so 
too these very same actions can foster feelings of love towards someone 
else. 
Therefore the Torah goes as far as to provide us with optional Mitzvos such 
as voluntary korbanos as an avenue to promote our love for Hashem. 
Obligatory Mitzvos may elicit a sense of responsibility or 
conscientiousness but not necessarily love. 
The Steipler notes that in this respect, converts and baalei teshuva have an 
advantage. Since they did not grow up aware of any obligation to keep the 
Mitzvos, their voluntary commitment to Torah observance will elicit a 
passion and love of Hashem. While over time these emotions will dissipate, 
it is certainly a very valuable experience as long as it lasts. I might add that 
women also have this advantage. Since they are exempt from most time 
regulated positive Mitzvos, if they earnestly opt to do any of them 
voluntarily, it can elicit feelings of love toward Hashem. 
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When seeking to establish an intimate relationship with Hashem, these 
gestures can take on many forms. One may devote additional time and 
energy towards his Torah studies, give more tzedaka, engage in even more 
acts of chesed or devote more time for the benefit of the tzibbur. The more 
one gives of himself toward spiritual endeavors, the more love he will feel 
for Hashem. This is truly a very practical approach to fulfilling that very 
essential Mitzvah which we ascribe to twice daily in the Shema: “You shall 
love Hashem, your G-d, with all your heart, with all you soul and with all 
your might!” 
 

Rabbi Zvi Akiva Fleisher 

Chamishoh Mi Yodei'a 
5 Questions On The Weekly Sedrah - Parshas Vayikra - Bs"D 
Please send your answers and comments to: Sholom613@Rogers.Com 
1) Ch. 1, v. 5: "V'hikrivu bnei Aharon haKohanim es hadom" - And 
the sons of Aharon the Kohanim shall bring the blood close - The 
gemara Z'vochim 35a derives from the Torah only mentioning Kohanim by 
the "holochoh" stage of the blood service, that the slaughtering of a 
sacrifice may be done by a non-Kohein, and only from the transportation 
of the blood towards the altar and onwards is it required to use Kohanim. 
The gemara Brochos 31b relates that the following question arose in the 
days of Eili the Kohein Godol: Is it required to specifically have a Kohein 
to slaughter a sacrifice? Shmuel the prophet, while still a youngster, 
brought the above-stated proof from our verse that a Kohein is not required. 
How could this question arise at this juncture? The Mishkon was in use for 
39 years in the desert and surely many a Yisroel slaughtered a sacrifice! 
2) Ch. 1, v. 14: "V'im min ho'ofe oloh korbono laShem" - Our verse 
says that if one offers a bird "oloh" FOR HASHEM, while in the other two 
species of "oloh," bovine and sheep, FOR HASHEM is left out (verses 3 
and 10). Secondly in both the earlier sacrifices, bovine and sheep, it 
mentions that "haKohanIM," plural form, will process it (verses 5 and 11), 
while by the bird "oloh" it is expressed in the singular form, "haKohein" 
(verse 15). Why? 
3) Ch. 2, v. 5: "Minchoh al MACHAVAS" - There are nine different 
"Kor'b'nos Minchoh," but physically there are only five different ways in 
which they are prepared. One type is our "mincho al MACHAVAS." 
In our Shabbos songs we sing, "Hashomer Shabbos ha'bein im habas, 
lo'Keil yeirotzeh k'minchoh al MACHAVAS." Why is keeping the Shabbos 
appeasing to Hashem as a MACHAVAS offering, specifically? 
4) Ch. 4, v. 27: "V'im nefesh achas te'cheto ...... ba'asosoh achas 
mimitzvos Hashem" - Shouldn't the verse have said, "b'OVROH al achas 
mimitzvos Hashem"? 
5) Ch. 5, v. 8: "Umolak es rosho mimul orpo" - We have two startling 
"chidushim" regarding the bird offerings. One is that it is slaughtered with 
the nail of the Kohein. When slaughtering a non-sacrificial bird or an 
animal, whether sacrificial or mundane (chulin), this would render it non-
kosher, and by a sacrificial bird only with the use of a nail is it fit. If a blade 
is used the sacrificial bird is rendered unfit. The second matter is that 
ritually correct slaughtering, whether for mundane (chulin) meat or for a 
sacrifice, always requires slaughtering from the front of the neck and not 
the nape. Here by the bird offering, only entry from the nape is proper. Why 
these two departures from the regular rules of slaughtering a bird? 
Answers: 
#1 In Vayikra 17:3-5 the verses relate that when a person wants to have a 
bovine, sheep, or goat slaughtered he must bring it to the Mishkon to the 
Kohein. The Medrash Tanchuma explains that if a person in the desert 
wanted to eat meat he would have no choice but to bring it as a sacrifice. 
Simply put, there was no "chulin," secular meat, allowed in that era. Rabbi 
Zalman of Volozhin explains that the reason the Torah allowed for a non-
Kohein to slaughter a sacrifice is because slaughtering of "secular animals" 
may be done by a non-Kohein, so this act is obviously not a sacrificial 
service. However, in the desert where only sanctified meat was allowed, 
we find no precedent of a non-Kohein's slaughtering "chulin." At that time 
slaughtering was still a sacrificial service and required a Kohen. 
We can now understand why Eili was not able to clarify this question 
simply by being aware of non-Kohanim doing this act for numerous years 
earlier, as in the desert only Kohanim slaughtered. This all changed 
immediately upon the bnei Yisroel's entry into Eretz Yisroel, once "chulin" 
meat was permitted. However, since until this point non-Kohanim did not 
slaughter, even Eili was not aware of the halacha changing. (Taam Vodaas) 

#2 The Ponim Yofos answers both these questions by pointing out that 
although an "oloh" sacrifice is totally consumed on the altar, the hide of the 
sacrifice is given to the Kohanim who do the service that week. Hence the 
sacrifice is not totally for Hashem, so the word "laShem" is left out by the 
bovine and sheep sacrifice. Likewise haKohanim, in the plural form is used, 
as the hide is split among the Kohanim. However, by the bird "oloh" 
absolutely nothing is given to any Kohein, hence the sacrifice is totally 
laShem, and the only involvement is with the one Kohein who has the 
mitzvoh of processing it, hence the singular form. 
#3 1) My Chumash Rebbi answered that the word MACHAVAS simply 
rhymes with "habas," and was therefore chosen. This is probably the best 
answer. 
2) However, by delving into the way this Korban Minchoh was prepared, 
perhaps another answer will emerge. The mishnoh in M'nochos 63a says 
that according to Rabbi Chananioh ben Gamliel the difference between a 
"minchas marcheshes" and a "mincha al machavas" is that the 
"marcheshes" is deep fried, while the "machavas" is fried on a flat griddle 
that has no sides. Perhaps this would explain the expression "AL 
machavas," ON a griddle, and not IN a pan. 
The gemara Shabbos 118a says that one who keeps the Shabbos properly 
merits to receive an unrestricted inheritance, as was promised to Yaakov. 
This is expressed in Yesha'yohu 58:14, "Im toshiv miShabbos raglecho ...... 
v'haachalticho nachalas Yaakov ovicho." Possibly this is why a "minchoh 
al MACHAVAS" is chosen in this Shabbos song. If someone keeps the 
Shabbos holy, he merits to have an unlimited inheritance, symbolized by a 
Korban Minchoh which is prepared on a griddle which also has no borders. 
(Nirreh li) 
#4 Two students of the Holy Magid of Mezeritch, the Rebbe Reb Ber, had 
a conversation. The first said that he was so ashamed of his sins. He didn't 
know what to do with them. The other student responded that he felt he had 
recourse for his sins through repenting. However, what would he do with 
his mitzvos? He was so embarrassed that many of them were done 
incompletely, with limited intention, or for reasons other than to fulfill 
Hashem's wishes. 
The Kedushas Levi, Rabbi Levi Yitzchok of Berditchev, says that this point 
is alluded to in our verse. "If a soul sins by doing a mitzvoh of Hashem," 
by having other intentions, etc. 
#5 The Chinuch in mitzvoh #124 says that the Torah requires these two 
severe departures from the norm to accommodate the man who is so poor 
that he is financially forced to bring an avian sacrifice. By requiring the use 
of the Kohein's nail rather than a ritual slaughtering knife, a "chalif," time 
is saved by not having to fetch the knife and making sure it is properly 
sharpened. Secondly time is saved by slaughtering the bird from the nape 
side, which is the side naturally facing the Kohein. Slaughtering from the 
front side requires turning the bird's neck and firmly holding the neck in 
that position. The Torah wanted to speed the process for the poor man, 
concerned even with saving him seconds, as he is pressed financially to 
pursue any manner of income available. What a powerful lesson to not 
waste the time of a poor person! A Gutten Shabbos Kodesh. 
 

Rabbi Zvi Akiva Fleisher 

Chasidic Insights 
Chasidic Insights Parshas Vayikra From 5764 Bs"D 
For sponsorships and advertising opportunities, send e-mail 
to:Sholom613@Rogers.Com 
Ch. 1, v. 2: "Odom ki yakriv mi'kem korbon" - Rashi says that we derive 
from the word "odom" that just as primary man, Odom, did not bring an 
offering that was stolen, as he alone owned the world, so too, we should 
not bring a stolen offering. The gemara Sukoh 30a derives from the word 
"mi'kem" of our verse that a stolen object is invalid. If so, why do we need 
an exclusion from the word "odom"? The type of theft to which Rashi refers 
is not conventional theft, as that indeed can be derived from "mi'kem." We 
derive from the word "odom" a more subtle theft, "goneiv daas habrios," 
fooling people. A person can bring an offering without the proper intention. 
He can do this to show off to others, to publicize his beautiful robust 
offering. We derive from "odom" that this type of "theft" is also frowned 
upon. Just as Odom brought an offering only for the sake of Heaven, as 
there was no one else existent for part of the day that he was created, so too 
we should bring an offering without being "goneiv daas habrios." (Arono 
Shel Yoseif) 
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The Holy Zohar says that from the word "mi'kem" we exclude "Odom 
horishon." When Odom was confronted with his sin he responded that it 
wasn't his fault. "Ho'ishoh asher nosato imodi hee nosnoh li min ho'eitz 
vo'ocheil" (Breishis 3:12). When bringing a sacrifice and attempting to 
affect atonement, don't blame the sin on someone else, as Odom did. 
(Chakal Yitzchok) 
Ch. 1, v. 3: "Yakriv oso lir'tzono lifnei Hashem" - A person should put 
the will of Hashem ahead of his own will, as per the dictum in Pirkei Ovos 
2:4, "Ba'teil r'tzoncho mipnei r'tzono." When a person sins he has put his 
own interests ahead of Hashem's. Our verse therefore tells us that when 
bringing an offering one should sacrifice his own will, "yakriv oso 
lir'tzono," in front of Hashem's. (Nirreh li) 
Ch. 1, v. 9: "Uchro'ov yirchatz bamoyim" - Even one's humbleness, 
symbolized by the knees, i.e. bowing and subordinating oneself, needs to 
be cleansed and purified, as one can have false modesty. (Rabbi Yisroel of 
Modzitz in Beis Yisroel) 
Ch. 1, v. 10: "Ishei rei'ach nicho'ach laShem" - When is one's service a 
pleasant aroma for Hashem? It is when the act is done "ishei" with fire and 
fervour. (Rebbe Reb Ber of Mezeritch in Imrei Tzadikim) 
Ch. 1, v. 11: "V'shochat oso al yerech hamizbei'ach tzofonoh lifnei 
Hashem" - How does one merit to be "lifnei Hashem"? It is by slaughtering 
"yerech, miz'bei'ach," and "tzofon." "Yerech" refers to the lust for women. 
"Mizbei'ach" refers to the lust for food, as the altar is a table. "Tzofonoh" 
refers to wealth, as per the verse "mitzofone zohov ye'eseh" (Iyov 37:22). 
(Rabbi Yisroel of Modzitz in Ner Yisroel) 
Ch. 1, v. 11: "Tzofonoh" - How appropriate it is that the "oloh" offering 
has to be slaughtered in the northern area of the Mikdosh, called "tzofone." 
"Tzofone" also means "hidden." The "oloh" offering brings atonement for 
thoughts of the heart, matters that are hidden. (Shem miShmuel) 
Ch. 1, v. 11: "Tzofonoh lifnei Hashem" - when one hides his good deeds, 
then he is close to Hashem. (Rabbi Isomor of Konskovalle in Mishmeres 
Isomor) A Gutten Shabbos Kodesh. 
 

Rabbi Zvi Akiva Fleisher 

Oroh V'Simchoh 
Oroh V'simchoh - Meshech Chochmoh On Parshas Vayikra Bs"D 
Ch. 1, v. 5: "V'hikrivu bnei Aharon haKohanim es hadom" - Rashi 
explains that these words refer to the service of walking the blood after it 
is received in a sanctified vessel, from the location of the slaughtering to 
the altar in preparation for placing the blood onto the altar in its prescribed 
manner. This walking requires a Kohein. The Rambam in hilchos p'su'lei 
hamukdoshim 1:22 says that bringing the blood close to the altar 
specifically requires having it walked there, i.e. and not by having a brigade 
of Kohanim standing in a line and one handing it to the next until it is next 
to the altar (my example). The Rambam adds that because of this ruling if 
a KOHEIN GODOL received the blood from the neck of the slaughtered 
sacrifice and stood in his place and threw the blood onto the altar, the 
sacrifice is invalid. This is most puzzling, as this rule applies to a Kohein 
Godol and a regular Kohein equally. 
The Meshech Chochmoh answers this problem in a most novel way. We 
find in the Rambam's commentary on mishnayos Z'vochim that if a 
sacrifice was slaughtered right next to the altar and a Kohein received its 
blood in a pan and placed the blood onto the altar without walking, that it 
is valid. This is not contrary to the ruling mentioned above, because it is 
not intrinsically required to have the blood walked to the altar, only if it 
was distanced from the altar and normally would be brought close to allow 
for it to be placed onto the altar, this must be done by walking and no other 
way, as mentioned above. The Rambam in hilchos p'su'lei hamukdoshim is 
discussing having the blood a distance from the altar, and the Kohein threw 
it onto the altar without walking, where normally one would bring it closer. 
If so, how indeed did the Kohein get the blood onto the altar from a distance 
without walking? The Rambam gives an example of a LARGE KOHEIN, 
meaning that he had long limbs and stretched to bring the blood close to 
the altar and threw it after stretching, rather than walking closer, and this is 
invalid. KOHEIN GODOL in this context does not mean the "high priest," 
but rather a very tall Kohein. 
Ch. 4, v. 3: "Im haKohein hamoshiach yecheto l'ashmas ho'om" - The 
Meshech Chochmoh explains our verse with the seemingly puzzling words 
of Targum Yonoson ben Uziel. He writes that the Kohein Godol sinned 
"b'mik'r'vei korban chovas amo d'lo ch'hil'ch'sei," - when he brought the 
obligatory sacrifice of the nation against halacha. This is understood with 

the words of the M.R. Shmos 8:2. The medrash brings the verse in 
Yirmiyohu 23:24, "Im yiso'seir ish b'mistorim va'ani lo er'enu n'um 
Hashem?" The medrash interprets these words to mean that if a person will 
sin with idol worship in a clandestine manner, Hashem will make his sin 
known to the public. Read "er'enu," I will see him, as "ar'enu," I will display 
him. Sinning with idol worship in a hidden manner is stated in Dvorim 
27:15, "Orur ho'ish asher yaa'seh fesel uma'seichoh toavas Hashem maa'sei 
y'dei chorosh v'som ba'so'ser." 
How indeed has the Kohein Godol come to sin accidentally, since he has at 
his disposal the "urim v'tumim," a tool for Divine guidance? Add to this the 
assurance that "raglei chasidov yishmore" (Shmuel 1:2:9). 
The Meshech Chochmoh answers that this is the intention of the Targum 
Yonoson ben Uziel. The Kohein Godol sinned by bringing the offering of 
Yom Kippur that is processed in the Holy of Holies improperly. This was 
a major bone of contention between the Pharisees and the Sadducees to the 
point that the Mikdosh court made the Kohein Godol swear that he would 
process the incense as per the opinion of the Pharisees (see mishneh Yoma 
chapter 1). 
Since no one was allowed to accompany him during the services done in 
the Mikdosh (Vayikroh 16:17), if he strayed from the proper service, it was 
done clandestinely. This is equated by the medrash with idol worship, as 
the whole approach of the Sadducees was one of not believing in the 
tradition of our Rabbis, "Torah sheb'al peh." Hashem brings his sin to the 
attention of the public by making him come to a wrong ruling 
unintentionally. The cause for this is "l'ashmas ho'om," that he processed 
their atonement sacrifice improperly, thus invalidating it, and their sin is 
still not forgiven. 
The Meshech Chochmoh adds that with this we can understand why in verse 
6 it says "es pnei poroches HAKODESH," that the blood is sprinkled 
towards the face of the curtain that stands in front of the HOLY chamber, 
but by "par he'elem dovor shel tzibur" (4:17) it leaves out HAKODESH. 
The word HAKODESH is mentioned here to point out that his original sin 
began in the Holy of Holies. 
Ch. 5, v. 7: "Echod l'chatos v'echod l'oloh" - For the atonement of certain 
unintentional sins, a sin offering must be brought. This is either a sheep or 
a goat. If the sinner is so poor that he cannot afford a sheep or goat, the 
Torah allows him to bring two birds, one as a sin offering, a "chatos," which 
is eaten by the Kohein, and one as an "oloh" offering, which is totally 
consumed on the altar. 
The gemara Chulin 22a says that the processing of the bird "oloh" may not 
be done at night because it is compared to the "chatos" bird offering that 
accompanies it, which may only be done by day. Someone asked the 
Rashbo (Tshuvos hoRashbo vol. 1, responsa #276), "How could anyone 
even entertain the thought that the "oloh" offering could be processed at 
night, since we have a teaching from Vayikroh 7:37,38 that ALL sacrifices 
must have their blood processing, avodas hadam, done by day?" The 
Rashbo wrote that he had no answer for this question, but suggested another 
text in the above gemara which totally leaves out the comparison of "olas 
ho'ofe" to "chatos ho'ofe." 
The Ibn Ezra asks, "Why is there a need for an "oloh" altogether, since the 
original sacrifice was only a "chatos?" He answers that since the original 
sacrifice was a sheep or goat (5:6), there would have been a portion for the 
Kohein and a portion for the altar as well. However, if the poor person were 
to only bring a "chatos" offering of a bird, there would be nothing for the 
altar. The sole purpose of bringing the "oloh" bird offering is to give the 
altar its portion. 
The Meshech Chochmoh says that according to this Ibn Ezra we can 
understand why there is a need for a special teaching that THIS "olas 
ho'ofe" cannot be processed at night. Although no sacrifices may be 
processed at night, but since the whole purpose of bringing this "oloh" was 
to offer the altar its portion, there is good reason to believe that this would 
be an exception. The burning of "olos" may be done at night, as mentioned 
in the first Mishneh of Brochos regarding burning of parts of korbonos at 
night. Similarly, one might think that the complete processing of this 
particular "oloh" may be done at night. Therefore we need a special 
comparison to its accompanying offering, the "chatos ho'ofe", that it may 
only be done by day. 
The Meshech Chochmoh had a visitor on the day that the above Torah 
thought came to his mind. The Meshech Chochmoh told his guest that he 
had taken a short midday nap that day and had a dream in which the Rashbo 
appeared to him and told him that the Meshech Chochmoh had answered 
the question posed to the Rashbo in a far superior manner. (Preface to 
M'kore Boruch and Meshech Chochmoh on Rambam hilchos maa'seir 
sheini v'neta rva'i 7:3) 
Feedback And Submissions Are Appreciated. Sholom613@Rogers.Com 
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Rabbi Zvi Akiva Fleisher 

Sedrah Selections 
Sedrah Selections Parshas Vayikra Bs"D 
Ch. 1, v. 1: "Vayikra el Moshe" - And He called to Moshe - Rashi writes 
that Hashem's voice reached Moshe's ears, but no one else heard. How is 
this derived from these words? 
1) Otherwise the verse should have said "Vayikra, Moshe," Moshe being 
the noun of direct address. Although it seems that we should have derived 
this the first time we find EL, Rashi waited until the verse said "vayikra," a 
terminology of affection, to point out that the voice was only heard by 
Moshe. (Sifsei Chachomim) 
2) The verse should have otherwise said "l'Moshe." Again the same 
question arises, why didn't Rashi point this out by the first instance of EL. 
However, since we have a second exclusion in our verse, the word "eilov," 
it is only conclusive here. (Rabbi Eliyohu Mizrochi who expands upon the 
second exclusion) 
3) This is only derived in tandem with the exclusion of the word "eilov." 
(Raava"d and B'eir Yitzchok) This seems to be quite a difficult explanation 
of Rashi, as Rashi clearly says that from "eilov" we derive that Aharon was 
also excluded. See Droshos hoRan after the 12th "droshoh," where he 
explains the difference between the exclusion derived from "lo" and that 
derived from "eilov." 
Ch. 1, v. 1: "Eilov" - To him - Rashi writes that from this word we derive 
that the voice of Hashem was not even heard by Aharon. Why do we have 
another exclusion for Aharon's hearing Hashem's voice in Bmidbar 7:89 
according to Rashi d.h. "va'y'da'beir"? This is part of the collection of 13 
exclusions specifically aimed at teaching us that in spite of there seemingly 
be 13 places where Hashem spoke to Moshe and Aharon, or Aharon alone, 
the words were actually said to only Moshe. (Nachalas Yaakov) 
Please note that there is a minimum of three places where Hashem spoke 
directly to Aharon. 
Ch. 1, v. 3: "Im oloh korbono min habokor zochor" - If his offering is 
an "oloh" from the bovine a male - Why is an "oloh" offering limited to 
being only a male? Since an "oloh" is totally consumed on the altar and no 
person has a portion of its flesh, it is an exceptionally choice sacrifice. In 
keeping with this theme, it likewise can only be a male, the stronger gender. 
(Ibn Ezra) 
Ch. 1, v. 3: "Tomim" - Complete - Rashi says that we derive from this 
word that the sacrifice may not have a disqualifying blemish. This seems 
to be repeated in Vayikra 22:20, "kol asher bo moom lo sakrivu." 
1) We derive from "tomim" that even an elderly animal is not accepted. 
This is not intrinsically a blemish. (Minchoh V'luloh) 
2) We derive from the juxtaposition of "tomim" to the words that teach us 
that "rova, nirva, ne'evad," and "muktzoh" are disqualified, not just not 
preferable. (Lekach Tov) 
3) Bringing a "tomim" is a positive mitzvoh. Not bringing a "baal moom" 
is a negative precept. (Rambam in the beginning of hilchos issurei 
mizbei'ach) 
4) If only expressed in the negative manner, "asher bo moom lo sakrivu," 
we only know that it is a prohibition to sacrifice a definitely blemished 
animal, but one that we are in doubt about, we may sacrifice. Once the verse 
clearly states "tomim," we need to definitely know that it is complete, 
without a blemish. (Malbim) 
Why doesn't the Torah only mention "tomim" according to the Malbim? 
Ch. 1, v. 4: "V'somach yodo al rosh ho'oloh" - And he shall lean his 
hand upon the head of the "oloh" offering - The Rambam in hilchos 
maa'sei hakorbonos 3:8 writes that all people do the act of "smichoh" save 
a deaf person, an imbecile, and a minor. Why does the Rambam list this 
exemption? One only does "s'michoh" on his own sacrifice. These three 
people listed are incapable of sanctifying an animal. If the Rambam means 
to exclude them from doing "s'michoh" on another's sacrifice, then not only 
they, but everyone save the owner is excluded. The Mahari"t Algazi 
answers that the Rambam's intention is to exclude them from doing 
"s'michoh" on a sacrifice that belonged to their father that they inherited. 
Ch. 2, v. 2: "V'komatz mishom m'lo kumtzo" - And he should take a 
complete handful from there - The gemara Yoma 47b says that the service 
of taking a complete handful from the meal offering is one of the most 
difficult services in the Mikdosh to execute. On a purely physical level, this 
is because some of the meal offerings were flour that was mixed with oil 
that was bakes into small breads that were folded and refolded and then 
ripped into smaller pieces. The taking of a fistful, "k'mitzoh," required that 

the Kohein take a fistful of this offering and then brush off whatever 
protruded from his index finger and ring finger. When the offering was 
flour that was not baked, this was simple enough. However, when the meal 
offering was in the form of pieces of bread, "pitim," then this was a 
daunting task. If after rubbing his thumb and pinky there would still be a 
part of a chunk of bread protruding, then the offering was not acceptable 
because it was MORE than a "m'lo kumtzo," the amount that he could hold 
within his clenched three middle fingers. If he knocked out a piece of bread 
that was partially inside his three-finger grip, then what was left would be 
LESS than the prescribed amount. Practically speaking, a proper "k'mitzoh" 
would entail rubbing the excess off with his two outer fingers in a manner 
that would bring the result of a sharp knife cutting off exactly the excess. 
We now not only understand why this is a most daunting and difficult 
service, but we begin to wonder how this falls short of a miracle. 
In a homiletic manner the words of the gemara can be explained as follows: 
The gemara Brochos 13b says that one did not see Rabbi Yehudoh haNosi 
accept upon himself the yoke of Heaven. However, when he put his hand 
over his eyes (when reciting the Shma) was when he accepted upon himself 
the yoke of Heaven. Commentators in a manner of deeper allusion, 
"remez," explain these words of the gemara to mean that one did not see 
Rabbi Yehudoh haNosi accept upon himself the YOKE of Heaven because 
he was so totally attuned to designate all that he did for the sake of Heaven 
that there was no YOKE, all came naturally and eagerly. The gemara says 
that when he put his hands over his eyes, an allusion for limiting his vision, 
when he ecited the verse of "Shma" and his soul soared into the upper 
realms, with greater and greater spiritual secrets becoming revealed to him 
to the point of coming close to "k'lose nefesh," expiring through cleaving 
with Hashem, he limited his vision, and this was his acceptance of the 
YOKE of Heaven, as this was a burden for him. 
Says Rabbi Avrohom Steiner, Rav of Grossverdein, that this is the intent of 
"k'mitzoh" being a most difficult service "b'Mikdosh." "K'mitzoh" means a 
limited amount. When it comes to physicality, for the holy person it is a 
simple act to restrain. When it comes to Mikdosh, pursuit of the holy, to 
restrain, to do "k'mitzoh," is a most challenging service. 
Ch. 2, v. 10: "Kodesh kodoshim" - Holy of holies - Every "minchoh" 
offering has the exalted status of "kodshei kodoshim," and a non-Kohein 
has no part in its consumption. The reason it is given this status is because 
it is the offering of a poor man, and Hashem loves those who are of a modest 
spirit. (Rabbi Yoseif B'chor Shor) A Gutten Shabbos Kodesh. 
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"Yitzchak Effect" Impacts the Mishkan / Scents of Sacrifice 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand’s 
Commuter Chavrusah Tapes on the weekly portion: CD #981 – Accepting Shul Donations From 
Non-Shomrei Shabbos Good Shabbos! 
The “Yitzchak Effect” Impacted The Mishkan Service For All Future 
Generations 
The first day of Nisan is a very important date in Jewish history. On that 
date the Mishkan (Tabernacle) was first set up. In truth, the entire 
construction of the Mishkan was finished on the 25th of Kislev. Moshe 
Rabbeinu came down from Mt. Sinai on Yom Kippur and announced that 
Hashem had forgiven the people for the sin of the Golden Calf. On the day 
after Yom Kippur — 11 Tishrei — Moshe gave Klal Yisrael the mitzvah 
to build the Mishkan. The building of the Mishkan was in fact the topic of 
the last five Parshiyos of Sefer Shmos — Terumah, Tezaveh, Ki Tisa, 
Vayakhel and Pekudei. The process took place during the end of the month 
of Tishrei, throughout the month of Cheshvan and was ultimately 
completed on the twenty-fifth day of Kislev. 
The Mishkan sat unassembled in its component parts during the end of 
Kislev, throughout Teves, Shvat, and Adar all the way until Rosh Chodesh 
Nisan. The Medrash Tanchuma comments on this delay in setting up the 
Mishkan: Rabbi Shmuel Bar Nachman states that the Mishkan was 
completed in less than 3 months, but sat unassembled for another three 
months. Why was this so? It is because G-d wanted to mix the simcha 
(rejoicing) of the day in which the Mishkan would first be set up with the 
simcha of the day in which Yitzchak Avinu was born. Yitzchak Avinu was 
born on Rosh Chodesh Nisan! 
The Medrash goes on to say that the scoffers of the generation were 
mocking and saying “Why is there such a delay? Why isn’t the Mishkan 
being set up right away when it was completed?” (Some things never 
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change — the kibitzers always find something to focus on to express their 
cynicism.) The Medrash states about these scoffers “But they didn’t know 
that the Almighty had a Master Plan”. Concerning this plan King David 
said “For you have gladdened me, Hashem, with Your deeds; at the works 
of Your hands I sing glad song. How great are Your deeds, Hashem, 
exceedingly profound are Your thoughts.” [Tehillim 92:5-6]. 
The Medrash interprets “For you have gladdened me, Hashem, with Your 
deeds” refers to the Tent of Meeting (Ohel Moed); “at the works of Your 
hands I sing” refers to the Beis HaMikdash; “How great are Your deeds, 
Hashem, exceedingly profound are Your thoughts” refers to the fact G-d 
planned to mix one joy with that of another (i.e. — the setting up of the 
Tabernacle with the birthdate of Yitzchak). The next verse goes on to say: 
“A boor cannot know, nor can a fool understand this” [Tehillim 92:7]. The 
clueless did not get the great significance of the convergence of these two 
joyful dates. The scoffers who wanted to know why the Mishkan was not 
set up when it was first completed did not understand the Divine Thought 
Process which waited until Nisan 1 to first set it up. G-d had a plan — to 
set up the Mishkan on the very day that the Patriarch Yitzchak was born. 
Rav Dovid Kviat raises two difficulties with this Medrash: 
1) The rule of thumb normally is that we do not mix one joyous event with 
another (ayn m’arvin simcha b’simcha). 
2) What does the birth of Yitzchak have to do with putting up the Mishkan? 
He suggests that Yitzchak is the “pillar of Avodah“. He is the patriarch that 
represents Divine Service. Yitzchak himself was a “korban” — he was 
about to be sacrificed. Not only was he “about to be sacrificed” against his 
will, he did it willingly! He did it joyfully (b’simcha). He set the tone of 
Divine Service performed with joy. Chazal tell us that he wanted to make 
sure that he would not be accidentally invalidated and asked his father to 
bind him tightly to make sure he did move and thereby make the sacrifice 
pasul (invalid). 
When one is contemplating putting up a Mishkan — which is all about 
korbonos, the Ribono shel Olam wanted the influence of Yitzchak Avinu 
and his joyful approach to Divine Service to be present as a segulah 
(fortuitous omen) for the initial erection of the Tabernacle. 
In Judaism, as we all know, dates on the calendar are not merely 
commemorative. What happened on a particular day in history has impact 
on all future generations. The Yom Tov of Pessach is the Time of Freedom 
and every single year on Pesach there are emanations of holiness and 
redemption that we can also take part in. When the Torah was given on 
Shavuos emanations of Torah learning potential are forever more present 
on that date which is the reason we make extra efforts to learn on Shavuos 
— to seize those Heavenly emanations. Likewise, the fact that Yitzchak 
was born on Rosh Chodesh Nisan and b’simcha went to do the Avodah 
(Divine Service of Sacrifice) made an effect on the first day of Nisan for 
all future generations. Therefore when G-d established a Mishkan, he 
wanted that effect — the “Yitzchak effect” to lend character to the Service 
that would take place in this Mishkan during all future generations.< /p> 
So therefore even though the normal rule of thumb is that “ayn m’arvin 
simcha b’simcha” — here there is no difficulty understanding why G-d 
decided to set aside this rule. The rule means we do not take two disparate 
reasons for rejoicing (e.g. — rejoicing on a holiday and rejoicing over 
taking a new bride) and mix them by, for example, getting married during 
a Jewish holiday. But here we are talking about the same “simcha” — the 
“simcha of Avodah” (joy of Divine Service). Here there is no conflict. On 
the contrary G-d wanted to take this Divine Influence which existed within 
creation (by virtue of Yitzchak’s birth on Nisan 1) and place it within the 
Mishkan, so therefore the Mishkan was first erected on Rosh Chodesh 
Nisan, to mix one joy with another — the joy of the new Tabernacle with 
the joy of the day in which Yitzchak was born. 
A Novel Interpretation of the Term “Ray-ach Nichoach L’Hashem“ 
I saw in the sefer HaKsav V’HaKabbalah a beautiful observation. There is 
a recurrent theme throughout Sefer Vayikra: When the Torah speaks of the 
burnt offering, it refers to it quite often as olah, eeshay, ray-ach nichoach 
l’Hashem — an olah-offering, a fire-offering, a pleasing fragrance to 
Hashem. Most of us understand that the term ray-ach nichoach (a pleasing 
fragrance) refers to the sacrifice. For some reason, the Ribono shel Olam 
gets some type of pleasure from the aroma of Korbonos. 
HaKsav V’Hakabbalah brings from a sefer called Ma’aseh HaShem an 
opinion that this is incorrect. He interprets that the term ray-ach nichoach 
L’Hashem is not referring to the Korban. It is referring to the person who 
brings the korban. To what can the matter be compared? Erev Shabbos most 

of us walk into our homes and we smell something delicious. Maybe it will 
be the chicken soup coming to a boil, maybe it will be freshly baked 
Challah, maybe it will be the chicken that is roasting in the oven. Whatever 
it is going to be, when one walks into the door of a traditional Jewish home 
on Erev Shabbos — even if one is on a different floor, even if he is 50 feet 
away from the kitchen — Aaah! It smells so good! 
Smell, to use an idiom from the business world can be called “a leading 
economic indicator.” This means that one does not have to taste the chicken 
soup, one does not even have to see the chicken soup to know that “tonight 
I am going to have a delicious meal.” I know I am going to have fresh 
challah and kugel and chicken soup and it is all going to be geshmak! I 
know that already without having tasted a morsel, because I smell it. The 
nature of smell is that it is anticipatory. Our sense of smell allows us to 
anticipate what it going to be. 
HaKsav v’HaKabalah writes that when a person brings a korban he wants 
to do Teshuva. It is not the korban that the Almighty wants so much — it 
is what the korban is going to bring out in the person. Korban comes from 
the word karev — which means coming closer. When a person brings a 
korban that says he wants to be better. Either it is a sin offering and he 
wants to bring atonement for what he has done or it is a burn offering (olah) 
or a peace offering (shelamim). In any event his bringing the Korban is an 
anticipatory act. He thereby anticipates what is going to happen by virtue 
of him having brought the sacrifice. The ray-ach nichoach l’Hashem is that 
now the Ribono shel olam sees — smells, if you will — from this activity 
of bringing a korban that this person is going to be better in the future. 
The Korban is the “smell” that indicates what is going to be. His offering 
is indicative of what he is going to do and who he is going to be in the 
future. That which is going to happen in the future is always referred to as 
smell. One “smells it” before one is actually there. HaKadosh Baruch Hu 
loves the smell of the person who wants to become better and who wants 
to become closer to Him. That is why a korban is “ray-ach nichoach 
l’Hashem” — the person, not the animal. 
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A publication dedicated to Harbotzas Torah 
(G:D ARQYW)‰...OEH TMwAL AUXY XYwMH IHKH OA‰ 
“If the anointed Kohain shall sin to the guilt of the people...”(Vayikra 
4:3) 
Parshas Vayikra begins discussing korbanos, the various offerings and 
sacrifices that were done as part of the Temple service. Normally, one who 
transgressed inadvertently would bring a korban chatas, a sin-offering. 
(One who sinned willfully was not given the opportunity to atone via a 
sacrifice.) Special situations, however, had different sacrifices. 
If a leader or the entire nation sinned, the sacrifice offered was unique. The 
first one listed is that of the Kohain Gadol who sinned. The Torah says that 
he sins, “to the guilt of the people.” Rashi explains that since it is the 
Kohain Gadol who prays and atones for the people, when he falters, they 
suffer. 
Other explanations say the opposite, that because a leader’s greatness 
comes from the people, when the Jews decline, their leader will as well. 
(We find that Moshe’s access to the upper worlds was limited when the 
Jews sinned.) Therefore, if the Jews sinned, the Kohain was less-protected 
from sinning himself. 
In describing this Kohain, the Torah calls him the Kohain HaMoshiach, the 
anointed Kohain. Why not just call him the Kohain Gadol? Since this law 
applied not only to a Kohain Gadol who had been anointed but to one who 
had become sanctified by wearing the extra vestments of the Kohain Gadol 
after his appointment, why single out the anointing? 
The Rambam in Hilchos Klei HaMikdash (1:2) describes the fascinating 
way the anointing oil was made. Each spice was ground individually. They 
were then combined and mixed with water which absorbed their fragrance. 
Oil was then added to the water and the mixture was placed on the fire. The 
water boiled off, leaving behind only fragrant oil. 
The spices were not mixed directly with the oil, but rather their scent 
transferred to the water, and then to the oil. This can be symbolic of the 



!{aaBtu!bsrzw!– trcdk trcd ihc                                                              9 
symbiotic relationship of the Jews and their leader, as well as each Jew for 
the rest of his people. We do not live in a vacuum but rather what we do 
has an effect on others whether they realize it or not. 
The Kohain who sinned was affected by his nation, or was unable to affect 
his nation effectively because he sinned. The Torah underscores the impact 
we have on each other by off-handedly referring to the anointing oil, 
reminding us that the effects we make or receive may be subtle. When it 
comes to our behavior, we are each like a Kohain HaMoshiach. We must 
realize that everyone is counting on us to do our best, because we’re all in 
this together. 
The Chofetz Chaim wanted to live out his final days in Eretz Yisroel, and 
several years before his passing in 1933 he decided that it was time to go. 
R’ Chaim Ozer Grodzenski, however, told him that he was not permitted to 
leave Europe. R’ Chaim Ozer asked, “What will happen to all the Jews in 
Europe without you?” 
The Chofetz Chaim responded that he was already an old man who could 
not go around and speak to people and have an impact. “I can no longer 
do any good for anybody in Europe.” 
R’ Chaim Ozer answered with a parable from R’ Yisroel Salanter who said, 
“when the grandfather sits at the head of the table, everyone at the table 
acts and behaves differently.” 
“The grandfather does not need to raise his voice or threaten “I’m going 
to send you to your room.” The mere presence of the grandfather at the 
head of the table has an effect on everyone.” R’ Chaim Ozer continued: 
“We need you in Europe — not to speak, not to write, not to give classes, 
but we need you to sit at the head of the table.” 
The Chofetz Chaim stayed put. 
Now You Know 
The Torah commands us that every sacrifice shall have salt brought upon 
it. The Midrash relates that when HaShem separated the water covering the 
earth and put some in the Heavens, the water left below complained. 
To appease it, HaShem said there would be a place for the ocean in the 
Temple. Water libations would take place on Sukkos, and sea salt would be 
added to each korban. 
In general, salt does two things: it brings out the natural flavor of foods and 
it is a strong preservative. 
The word korban comes from the word meaning close, and korbanos come 
to bring us closer to G-d. 
The requirement to put salt on korbanos teaches us a lesson not just for 
Temple service but for any mitzvos we do, all of which are part of building 
our relationship with HaShem. 
If we want our mitzvos to have staying power and want a long-term 
relationship with HaShem, we must preserve them by “salting” them and 
adding the spice of life. 
A Jewish existence which is bland and boring, simply following the laws 
without joy and excitement, will not last. We must approach mitzvos with 
zeal and gusto, much as one enjoys a tasty food. Then we will “preserve” 
our heritage and enjoy being Jews. 
Thought Of The Week: 
It may only take a moment of impact to change a person for a lifetime. 
This week’s issue is sponsored H‰E BAZ TB OYRM NE‰L Mrs. Miriam Kantor a”h, Who davened and 
said Tehilim every day of her long life. Her family follows her shining example. - ISYN ÂZ UYYCRAY. 
By her daughter Mrs. Marsha Grabie and her children, grandchildren and great-grandchildren. 
!WBRY IK 
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Torah Attitude 
Parashas Vayikra: The Power of Prayer 
March 30, 2017 
Summary 
Instead of serving G’d with offerings, nowadays we serve Him through 
prayer. The main organ used for prayer is the heart. We must concentrate 
when we approach the King of the Universe with our prayers. The Jewish 
people have inherited a special power: the voice of Jacob. Prayer should 
neither feel like a burden nor as an obligation. Everyone needs the mercy 
of G’d. The soul needs three daily prayers to sustain it. The Jews at the Red 
Sea raised their eyes and cried out to G’d. The Midrash tells the parable of 
a king who hired some robbers to get the princess to cry out once more. 
Prayer creates a special closeness between G’d and the Jewish nation. No 
peace can be achieved without the Master of Peace. 
How Can We Stop The Killing? 

We live in a world of falseness and double standards. On the one hand, we 
see continued acts of terrorism in Israel and worldwide. On the other hand, 
when Israel takes protective measures to rid ourselves of the constant 
threat, the world condemns us. The same nations that go to war against ISIS 
blame Israel for protecting their innocent inhabitants against murderers. 
What can we do to stop this injustice and the killing of innocent people? 
Serving G’d 
In this week’s parasha, we read about serving G’d by bringing offerings. 
The bringing of the offerings can be understood on many different levels; 
however, the purpose of the offerings is to bring us closer to G’d. Since the 
destruction of the Temples, we can no longer serve G’d by bringing 
offerings. Instead, we serve G’d through prayer. 
“With All Your Heart” 
In the second paragraph of Shema (Devarim 11:13), we are instructed to 
serve G’d with all our heart and with all our soul. The Talmud (Taanis 2a) 
asks how is it possible to serve G’d with our heart? The Talmud answers 
that this refers to prayer. Although prayer is expressed with our mouth, the 
main organ we use for prayer is our heart. Obviously, we fulfill our 
obligation to pray by saying the words of prayer, even if we do not 
understand the meaning of the words, but this is merely “lip service”. The 
proper way to pray is with intense feeling and concentration. This comes 
from the heart. 
Concentration 
There is a famous saying: “Prayer without concentration (kavanah) is like 
a body without a soul” (see Abarbanel Pirkei Avos 2:13). This does not 
mean that if we do not understand our prayers, they have no value. Rather, 
this means that we should make an effort to understand our prayers. Rabbi 
Chaim Valozhin (Nefesh HaChaim 2:13) explains that our prayers have an 
effect even if we do not understand what we are saying. On the other hand, 
the Rosh (Orchas Chaim paragraph 36) strongly encourages us to 
concentrate when we pray. He says, “imagine if your son would speak to 
you without thinking what he is saying. Would it not make you angry? How 
dare we approach the King of the Universe without focusing on what we 
are saying? Lest we be like a servant who has been honoured with a special 
job, for his own benefit, but messes up the entire job. Would he dare to 
approach the king? We ought to ask forgiveness for asking for forgiveness 
without thinking. At the very least, if we cannot concentrate throughout the 
whole prayer, we should concentrate in the first blessing of the Amidah and 
the first verse of the Shema.” 
Beg For Compassion 
We cry out and pray to G’d when calamity strikes. However, Rabbeinu 
Yona, in his commentary on Pirkei Avos (2:18), teaches that whether it is 
a time of war or peace, of illness or health, of poverty or wealth, intensive 
prayer always has to be part of our daily routine. With this Rabbeinu Yona 
explains what Rabbi Shimon says (ibid): “When you pray, do not make 
your prayer a set routine, but rather [beg for] compassion and [make a] 
supplication before G’d …” Says Rabbeinu Yona: “When we pray, we 
should pray like a poor person who prays for what he needs, not like one 
who does not put his heart into what he is saying. Prayer should neither feel 
like a burden, nor as an obligation. We have to realize that we all need the 
mercy of G’d. Even when things go well, we cannot know whether we 
really deserve what we have or if this is due to G’d’s being slow to anger. 
For there’s no one who is so totally righteous on earth that he only does 
good and never sins (Koheles 7:20)”. 
Pour Out Our Hearts In Prayer 
Our prayers can tip the scale to bring about that G’d acts with mercy. 
Therefore, we must constantly pray that nothing bad should happen. 
However, there is more to prayer than that. We must remember that G’d 
does not need our prayers. Rather, G’d allows us to pray for our sake. The 
Kuzari explains that just like the body needs three meals a day to function 
properly, so does the soul need three daily prayers to sustain it. In general, 
we think that it is time to pray when we have a problem. However, our 
sages teach that this is not the case. On the contrary, G’d brings difficult 
situations on individuals and communities in order to bring us to pray. Our 
Matriarchs had no children until late in life. The Talmud (Yevamos 64b) 
teaches that part of the Divine plan for this was to encourage them to pour 
out their hearts in prayer. Similarly, the Jews in Egypt were brought to pray 
through the hardship of their labour. As it says (Shemos 2:23), “And the 
children of Israel groaned because of their work, and they cried out. And 
G’d heard their moaning, and G’d remembered His covenant with 
Abraham, with Isaac and with Jacob.” 
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Perilous Situation 
After the exodus, when the Jewish people arrived at the Red Sea and the 
Egyptians pursued them, it says (Shemos 14:10), “And Pharaoh 
approached, and the Children of Israel raised their eyes and saw how the 
Egyptians were chasing after them, and they were frightened. And the 
Children of Israel cried out to G’d.” At that point the Jewish people were 
in a very perilous situation. Their enemies pursued them from behind, and 
in front of them was the sea. To add to their misery, they were surrounded 
by wild animals. It was a hopeless situation. They knew that they only had 
one option. They raised their eyes and cried out to G’d. 
The King Saves The Princess 
The Midrash asks why did G’d put them in such a situation? The Midrash 
answers that G’d wanted them to pray. The Midrash compares this to a king 
that once during his travels was beseeched by a princess who cried out, 
“please save me, robbers are attacking me.” The king promptly saved her. 
The king took a liking to the princess and wanted to marry her. However, 
she did not even want to talk to him. The king hired some robbers to get 
her to cry out once more. As the robbers pursued her, she again came crying 
to the king. Said the king, “This is what I was waiting for.” So, says the 
Midrash, in Egypt the Jewish people cried out to G’d from their hardship. 
G’d came and saved them. But after the exodus the Jews stopped praying. 
So G’d sent the Egyptians after them, and once again they cried out in 
prayer to G’d. 
Let Me Hear Your Voice 
This is how King Solomon describes the events at the Sea in the Song of 
Songs (2:14): “Oh my dove, trapped at the sea, as if in the clefts of the rock, 
the concealment of the terrace. Show Me your prayerful gaze; let Me hear 
your supplicating voice, for your voice is sweet and your countenance 
comely.” This clearly teaches us that prayer is not just to get out of peril. 
Prayer has a purpose of its own. It creates a special closeness and bond 
between G’d and the Jewish nation, as described in the Song of Songs. 
When we slack in our prayer, G’d will bring a peril to bring us to pray. If 
we pray when everything is well with more sincerity, who knows how 
many calamities we could avoid. The Jews in Egypt were saved when they 
prayed. They were saved again when they prayed by the sea. And so, 
throughout our history, we have been in so many difficult situations. We 
always eventually have turned to G’d and survived as a nation. 
Master of War and of Peace 
We have to learn from the past and understand what G’d expects of us. He 
wants to hear our voice to re-establish the close relationship between G’d 
and the Jewish people. At the Song by the Sea, the Jews referred to G’d as 
the “Master of War”. We also refer to Him in our prayers as the “Master of 
Peace”. We all know the famous prayer “Oseh shalom bimromav” that we 
say at the end of the Amidah Prayer: “He who makes peace in the heights, 
He shall make peace for us and all Israel.” No war can be won without the 
Master of War. No peace can be achieved without the Master of Peace. We 
have to realize that only through re-establishing a strong bond between us 
and G’d, through prayer and adhering to His commandments, can we 
succeed. The real danger is when we move away from G’d and forget about 
His commandments. Just as at the time of Purim, we were only saved when 
we listened to the Torah sage of the Time, the righteous Mordechai, and 
turned to G’d in earnest prayer. So we must follow the instructions of our 
Torah sages and pour out our heart to our merciful Father in Heaven. Then, 
no doubt, He will hear our voices. He will save and redeem us and put a 
stop to all our suffering and bring peace to us and the entire world with the 
coming of Mashiach. Amen. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
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Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
1.The Sinister Intent of Haman 
The Torah tells us that every male from the age of twenty and above was 
obligated to give the Machtzis Ha Shekel (the half coin made of silver). All 
Communal Offerings (Korbanei Tzibur) that were brought in the Temple 
were purchased with each year‟s new half-coin that were given. These 
coins were replaced every Nissan. The Mishna tells us that in order to 
collect a sufficient amount of the new coins by the first of the month of 
Nissan, they would announce at the beginning of the month of Adar, that 
one must send his Machtzis Ha Shekel to the Temple. However, if the 

communal offerings were purchased with the previous year‟s coins, it is 
valid, although it was preferable to be purchased with the new half-coins. 
The Gemara in Tractate Megillah tells us that Haman had given 10,000 
talents of silver to Achashverosh (King of Persia) to seal the fate of the 
Jewish people, to annihilate every Jewish man, woman, and child. In 
exchange for the silver, Achashverosh removed his ring to authorize 
Haman to issue a royal proclamation throughout the Persian Empire to 
establish the date for their destruction. The Gemara tells us that before G‟d 
brings punishment upon the Jewish people He provides the antidote for that 
punishment in advance. G‟d therefore gave the Jewish people the 
Commandment of giving the Machtzis Ha Shekel, before the decree of 
Haman to annihilate the Jewish people. It was the antidote to negate and 
counter the talents of silver that were given by Haman. 
The Torah tells us that when Eliezer identified Rivka as the appropriate 
wife for Yitzchak, he gave her certain gifts of jewelry. The Torah tells us 
that he gave Rivka two bracelets, their weight was ten in gold. Chazal tell 
us that the two bracelets allude to the two tablets which were identical in 
size, and the weight of ten alludes to the Ten Commandments that were 
inscribed on the tablets. This jewelry was specifically fashioned by 
Avraham to be given to the future Matriarch, in order to establish and 
secure the future spirituality of Jewish people. 
Rabbeinu Bachya explains that because Haman appreciated and understood 
the value and effect of the weight of ten of the two bracelets that were given 
to Rivka, he gave the 10,000 talents of silver to Achashverosh to uproot 
and negate the effect of the bracelets. Why does the Torah dictate that only 
half a coin should be given and not a full silver coin? It was through the 
half-coin that was given by the Jewish people that they were counted. It 
was only then was there no negative consequence to the counting. 
A half-coin symbolizes and represents something that is not complete. It 
does not have its own independent identity. It only assumes a special value 
or importance when it is joined with the other half of the coin. Thus, when 
a Jew gives a half- coin to be counted it is to indicate that every Jew does 
not have his own identity but rather identifies with the entire Jewish people. 
The Torah tells us that when Esav came to attack his brother Yaakov he 
came with 400 men. Rabbeinu Bachya explains that the number “400” 
numerically equivalent of “ evil eye (Ayin Raah).” The evil eye is a 
characteristic of Edom (Amalek). It is only when one has his own identity 
and is identified as an individual of independent value, will be subject to 
the evil eye. If however, one does not stand out as an individual then he is 
protected from the evil eye. The Jewish people, being identified with the 
half-coin had not identity. They could not be quantified and thus not subject 
to his evil eye. This is something we see regarding the blessing that Yaakov 
had given to the children of Yosef that they should proliferate like fish. 
Since fish are not seen by the human eye because they are under the water, 
identically, Yosef‟s children should not be susceptible to the evil eye. 
The Gemara in Tractate Megillah tells us that Haman, the Amalekite spoke 
lashon harah in the most lethal manner. It was because he was able to focus 
his attention on individuals and identify their characteristics to present them 
in the most negative manner. This was an expression of his evil eye. The 
Jewish people being identified only through the half-coin are not 
identifiable as individuals. Since they could not be quantified they were 
thus protected from the evil eye of Haman. The characteristic of not being 
quantified is a spiritual characteristic, thus not being affected by mortal. 
2.Moshe, the Beloved of G’d 
The Torah states, “He (G‟d) called (vayikra) to Moshe, and Hashem 
spoke to him from the Tent of Meeting, saying...” The verse tells us that 
G‟d initially called out to Moshe and then He spoke to him. What is the 
meaning of this? Rashi cites the Toras Kohanim, “In all of the instances in 
the Torah where it states that G‟d „spoke (deebur)‟ „said (amira),‟ or 
„commanded (tzivuoi)‟, G‟d first called (vayikra) to Moshe before 
speaking to him. „Vayikra‟ is an expression of love. As we find regarding 
the angels. The prophet writes, „And one (angel) will call (v‟karah) another 
and say Holy, holy, holy is Hashem….‟” There are various echelons of 
angels, such as Serafim, Ofanim, and Chaos HaKodesh. Each classification 
of angel calls out to the other calls out to sing the praises of G‟d. 
The Gemara in Tractate Shabbos tells us that when G‟d was going to give 
the Torah to the Jewish people the angels in heaven came to Him with a 
claim, “What is this (unformed) man that is not even worth mentioning? 
Leave Your splendor in heaven.” The angels did not want G‟d to give the 
Torah to the Jewish people, because man is fickle and has a propensity to 
sin. They wanted the Torah to remain in heaven. G‟d said to Moshe, 
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“Answer them (the angels).” Moshe said to them, “It states in the Ten 
Commandments that it is forbidden to covet another‟s property, etc. Angels 
have no evil inclination and thus cannot covet or have relevance to envy.” 
Angels have no relevance to coveting or envy because they have no evil 
inclination. They are thus able to recognize and appreciate the dimension 
of each of their classifications. Since each class is able to perceive the other 
class without envy, when they call to one another it is with love. There is 
no evil inclination that interferes to obscure each angel from appreciating 
his fellow. 
When G‟d called to Moshe it was an indication that He valued and loved 
him for who he was. If every time G‟d spoke or commanded Moshe 
throughout the Torah it was predicated on Him first “calling (vayikra)” 
Moshe, why does the Torah first reveal in the Portion of Vayikra this fact? 
Why did the Torah choose the portion of the sacrifices to reveal this 
expression of love? 
The Torah tells us that although G‟d had promised Avraham that he and 
his offspring would inherit the Land and be as numerous as the stars in 
heaven, he was concerned that if his offspring were to sin, they would be 
destroyed as the generation of the Great Flood and the generation of the 
Dispersion. G‟d told Avraham to take various species of animals in the 
Covenant between the Parts, which allude to the sacrifices that the Jewish 
people would be given to atone for their sins. Avraham did not need to be 
concerned about the future of the Jewish people because if they should sin 
they would be atoned through the the sacrifices. 
The Gemara in Tractate Zevachim tells us that if one brings a sacrifice and 
it is not predicated on repentance, it is considered to be the sacrifice of the 
wicked and it is thus an abomination to G‟d. Sacrifices only have the ability 
to bring about atonement/reinstatement because of the Attribute of Mercy. 
The Torah using the expression “Vayikra,” which is an expression of love, 
is stated particularly in the portion of the sacrifices because it indicates 
G‟d‟s love for the Jewish people, since He gave them sacrifices. Although 
the non-Jew can bring a burnt offering, he has no relevance to atonement 
and reinstatement. It is only the Jew who can bring a sacrifice for 
atonement. Thus, we are able to appreciate the meaning of the expression 
“Vayikra” in this particular context because it is an expression of love for 
the Jewish people. 
In addition, in order for a sacrifice to be considered valid as the Gemara 
states, it must be predicated on repentance. Rambam states in the Laws of 
Repentance, that before one repents, one is considered despised, disgusting, 
and abominable before G‟d. However, after he repents, he is considered to 
be beloved, cherished and precious. It is because sacrifice only has value if 
it is valued on repentance, which causes the Jew to be seen in G‟d‟s eyes 
as special; therefore, the Torah chose to use the expression of “Vayikra” in 
this particular context. 
3.The Patriarchs Before G’d 
Rambam writes in the Guide for the Perplexed, that because man has an 
innate overwhelming need to be subservient to a greater power, it was 
necessary for G‟d to establish a means for man to express that subservience 
through worship in a permitted context. This is the concept of sacrifices. 
When one brings a sacrifice, he is expressing that subservience to G‟d. 
Ramban rejects the position of Rambam and states that the object of 
sacrifices is to activate and coalesce spiritual forces that are necessary for 
existence and the Jewish people. Sacrifices are unrelated to the need to be 
subservient to a greater power. Reb Meir Simcha of Dvinsk explains the 
position of Rambam. He explains that Rambam is not referring to the 
sacrifices that were brought in the Mishkan or the Temple. But rather, he is 
referring to the sacrifices that one is permitted to bring on one‟s personal 
altar(bamah), which was only permitted during certain times in Jewish 
history. This was a time when the Mishkan was not classified as “Mishkan” 
but rather “Bamah gedola (great altar).” It was a time when the Holy Ark 
was not located in the Mishkan. When one was not able to bring a sacrifice 
in the Mishkan, G‟d permitted to bring his own personal altar to express 
his subservience to Him. However, when the Mishkan was in place and the 
Temple was built, the personal altar was no longer permitted. The sacrifice 
that was brought in the Mishkan or Temple, was as Ramban explains to 
activate and coalesce spiritual forces that were needed for the Jewish 
people. Rambam fully concurs with Ramban. The Mishkan and Temple 
were the location of the Divine Presence. Thus, the sacrifices that were 
brought in the Mishkan or Temple were brought before G‟d, This was not 
the case when it was brought on a personal altar. 

The Torah tells us that Bilaam was commissioned by Balak to curse the 
Jewish people. In order to endear himself to G‟d, Bilaam built seven altars 
and had Balak bring upon them sacrifices to G‟d. Rashi cites Chazal who 
explain that the seven altars that Bilaam built were to counter the seven 
altars that were built by the three Patriarchs. The Midrash states, “Bilaam 
said, „The seven altars that I built are the equivalent of all the altars built 
by their forefathers. Avraham built four….Yitzchak built one and Yaakov 
built two…‟” Bilaam believed that his altars upon which sacrifices were 
brought before G‟d were the equivalent of the altars of the Patriarchs. This 
however was not so. 
The Gemara tells us that a non-Jew is permitted to bring a sacrifice 
wherever and whenever he chooses to do so. He is not permitted to serve 
idolatry however. What is the difference between a sacrifice brought in the 
Temple and outside of the Temple when it is permitted? The Temple was 
the location of G‟d‟s Presence and is thus considered to be brought “before 
G‟d.” However, if one brings a sacrifice outside of the Temple on a 
personal altar, it is only an expression of subservience to G‟d but it has no 
relevance to G‟d‟s Presence being associated with it. 
Although Bilaam established seven altars and brought sacrifices upon 
them, because they were not in the location of the Divine Presence their 
value was limited. It is not comparable to any degree to the sacrifice that is 
brought before G‟d in the location of the Divine Presence. Chazal tell us 
that before the Mishkan was built, the holy Patriarchs were the location of 
the Divine Presence. As they state, “hein hein ha merkava (they are G‟d‟s 
chariot). Thus, when the Patriarchs brought their sacrifices on the altars 
they had built, they were brought before G‟d because they were the location 
of the Divine Presence. It was the equivalent of their sacrifices being 
brought in the Temple and not on a personal altar. In contrast, Bilaam‟s 
sacrifices were on personal altars which had no relevance to the Divine 
Presence. This was something that Bilaam did not understand or appreciate. 
4.Shedding Light in an Existence ofDarkness 
The Torah states, “He (G‟d) called (vayikra) to Moshe…” The Midrash 
explains, “The Torah uses the term „vayikra (called)‟ to indicate the 
greatness of Moshe. We find at the beginning of Creation when G‟d created 
day the Torah states „…and G‟d called (vayikra) the light „day‟…‟ Just 
as G‟d called (vayikra) the light „day‟ so too He called (vayikra) to Moshe. 
Who is greater? Is it the captor or the captured? The captor is greater. The 
light was called „day.‟ There is no true light other than the Torah. As King 
Solomon writes in Proverbs, „Neir mitzvah v’Torah ohr (the mitzvah is the 
fuel and the Torah is the light/illumination).‟ Moshe captured the Torah in 
its entirety. As it states, „You ascended above and you captured the 
captured.‟ The Gemara in Tractate Shabbos tells us Moshe ascended to 
heaven and took the Torah, despite the angels who were opposed to man 
possessing G‟d‟s Splendor. Thus, Moshe was the captor who captured the 
Torah (the light). G‟d said to Moshe, „In this existence you are the leader 
of the Jewish people. At the end of time when the righteous come to claim 
their reward, you shall be ahead of them all.‟ Thus, Moshe being the captor 
is even greater than the Torah itself.” 
The Prophet Jeremiah states, “If not for My covenant, which is in effect 
day and night, the statutes of heaven and earth would not be put in place.” 
The Gemara in Tractate Nidarim explains that “the covenant” is referring 
to the study of Torah, which must be in effect continuously in order to 
maintain existence. Ramchal explains that when G‟d Willed existence, He 
linked every aspect of existence to the Torah. When one engages in Torah 
study, it activates various spiritual influences and forces that allow the 
world to manifest and generate great blessing. However, if Torah study 
were to cease, so too would existence. 
The Gemara in Tractate Pesachim as well as other locations tells us that 
physical existence is comparable to the nighttime period (darkness) and the 
world to come (at the end of time) is comparable to the daytime period 
(light). Just as in the nighttime period one perceives his surroundings in a 
distorted manner, so too is one‟s perception of truth in the physical world 
distorted and obscured. G‟d called the light „day.‟ The only way one is 
able to see existence in its true light is through the study of Torah, which is 
the source of illumination. The study of Torah allows one to have a sense 
of his own spirituality, thus removing the conflicts of interest that distort 
truth. The world to come will be completely illuminated and free of 
distortion because evil will be vanquished. However, G‟d gave the Jewish 
people a mechanism, which is the Torah, to illuminate the physicality of 
the world to have a semblance of the world to come. As the Gemara in 
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Tractate Kiddushin states, “I (G‟d) created the evil inclination and the 
Torah as its antidote.” 
Moshe, because of his unique dimension of spirituality was the one who 
brought this special light into existence through his acquisition of the 
Torah. He will thus be the first to receive reward because it is only because 
of his accomplishment that anyone can see truth and thus advance 
spiritually. Just as G‟d called the light „day‟ He called to Moshe who was 
the one who brought light into the world, despite the darkness of physical 
existence. He was the one who allowed the Jew to have “day” during the 
nighttime period, the physical world. 
Rambam writes in the Laws of Torah Study, “Although there is a mitzvah 
to study Torah during the day and nighttime period, the majority of one‟s 
study should be done in the nighttime period… As the Prophet Jeremiah 
states (Eicha), „Rise and sing out in the night.‟” Rambam explains that the 
song of the Jew is the Torah, which is most effective when studied during 
the nighttime period. The Prophet wrote these words in Eicha, which was 
expressed after the destruction of the Temple. He had witnessed the Jewish 
people going into exile and further into darkness. The only way one could 
have some semblance of understanding of one‟s predicament is through the 
light of Torah, which is the song of the Jew. One sings when one is joyous. 
Similarly, when one is able to achieve clarity through the study of Torah, 
despite darkness of the world, when he will come upon understanding it 
will give him joy. 
5.Choice, the Basis for Trust and Faith 
The Torah states, “He (G‟d) called to Moshe…” The Midrash cites a 
verse from Psalms, “Blessed is G‟d His angels mighty in strength (geborei 
koach) that do His bidding to obey the voice of His word. Who are the 
angels? They are Moshe and Aaron. As it states, „G‟d sent His angel to 
take them out (of Egypt)…‟ Rav Huna says in the name of Reb Acha, 
„The angels to which the verse is referring are the Jewish people. They are 
mighty in strength like angels because they declared at Sinai „Naaseh 
V’nishma – we will do and we will listen.‟” It seems from the Midrash that 
it took enormous strength for the Jewish people to accept the Torah at Sinai. 
What is the basis of this strength? 
The Gemara in Tractate Shabbos tells us that Rav was so immersed in his 
Torah study that he did not realize that his finger was under his heal and it 
was bleeding. A heretic came to him and said, “I see that you people have 
not changed. You are still impulsive. Just as long ago, because of your 
impulsiveness, you declared that you would do before you heard the extent 
of your obligation, so too you remain impulsive as is clear from your 
injury.” Rav explained to the heretic that there is a verse that states, “The 
one who has faith, it will lead him; however, the one who does not have 
faith will be cast aside. We have faith and thus we will be led to salvation 
whereas your kind will be cast aside.” It seems from the Gemara that the 
acceptance of Torah at Sinai was based on the Jew‟s trust and faith in G‟d 
to accept His Word without exception. However, based on the Midrash it 
seems that one needs enormous strength to accept the Word of G‟d. 
Another opinion cited by the Midrash is that the geborei koach are those 
who observe the mitzvah of Shmitta (Sabbatical year). The Midrash asks, 
“Why are they identified as geborei koach (people of enormous strength)?” 
The one who remains silent as he sees his fields being treated as if they 
were ownerless, with their fences being breached and the fruits being eaten 
by anyone who wishes to do so is a gebor koach. The individual who 
remains silent under these circumstances is identified as one with enormous 
strength because it requires unusual strength to hold back the inclination to 
demonstrate one‟s ownership rights - and thus preventing others from 
partaking of his field. As it is stated in Ethics of our Fathers, “Who is the 
strong one? The one who subdues his inclination.” One is able to have 
enormous strength not because he was endowed with physical strength but 
rather because he chose to subdue his inclination. It is by choosing to follow 
the path of G‟d, despite one‟s inclination, that establishes him as the strong 
one. This is the difference between the Jew and the nations of the world. 
Because the Jewish people made many choices to establish their 
spirituality, they were able to have enormous faith in Him to reach 
unparalleled heights of spiritual advancement. Unlike the heretic who 
succumbs to his inclination, and rejected the path of good. Due to the Jew‟s 
spiritualization of self, he is able to have greater strength to observe the 
Sabbatical year because he appreciates and internalizes the value of 
heeding G‟d‟s Word. 
The Jewish people chose to be straight, while the nations of the world chose 
not to be so. As King Solomon writes in Ecclesiastes, “G‟d had made man 
straight, but he sought out many intrigues.” The Jewish people remain 
straight because they made and continuously make the right choices which 
is to subordinate the evil inclination. However, the nations of the world 
chose to follow their own inclinations will ultimately be cast aside. 
 

Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
Tefilla as a Korban 
Pashas Vayikra focuses on the mitzvos of korbanos. Korbanos are a chok, 
meaning a mitzvah whose reason we cannot understand. Nevertheless, the 
word korban is clearly related to the word kirva, which means closeness 
(see Ramban Vayikra, 1:9). It would seem that a korban has something to 
do with closeness to Hashem. Even though this is a chok, and many 
halachos of korbanos cannot be understood, is there a way to understand 
how a korban brings us close to Hashem? Is there a way we can feel this 
closeness? 
The Ramban (ibid.) offers two explanations: 
The first is that a korban expresses devotion to Hashem. An animal is 
brought on the mizbe’ach, each limb separate, and the bringer of the korban 
is supposed to think that “this animal is being brought instead of me. I too 
must dedicate all of my limbs to Hashem.” (Although the Ramban says this 
about a korban chatas, this can apply to voluntary korbanos as well.) 
The second explanation is that “a korban is an expression of closeness and 
unity.” Rav Gedalia Shor explains that a korban returns the animal to its 
source, Hashem. This act demonstrates the connection of the creation to its 
Creator, and unites all of creation—including the bringer of the korban 
himself — with the Creator. 
The Maharal (Nesivos Olam 1, Nesiv Ha’avoda 3) adds that one of the main 
korbanos is the tamid, a perpetual offering, brought twice daily. Since the 
first tamid was brought at the earliest possible time in the morning, and the 
second was brought toward the end of the day, this symbolizes that the 
entire day is united with Hashem. 
The Rambam (Moreh Nevuchim 3:46) seems to offer a different 
explanation of korbanos: He states that korbanos were intended to undo the 
gentile practice (prevalent in the ancient world but still found today) of 
worshipping animals and their power. Slaughtering an animal and offering 
it as a korban is a way of uprooting this errant belief. 
The Ramban (Vayikra 1:9) rejects this idea, noting that Hevel and Noach 
offered animals as korbanos to Hashem before animal worship existed. 
Moreover, the Torah refers to a korban as a “fragrant offering to Hashem.” 
This means that it has a positive value to Hashem, and is not merely a way 
of uprooting avoda zara. 
Rav Gedalia Shor, however, claims that the Rambam and the Ramban 
explain korbanos similarly. Just as the Ramban states that a korban brings 
us closeness to Hashem, the Rambam addresses the negative side of this 
same idea, that a korban comes to uproot avoda zara — and not strictly the 
avoda zara of animal worship. Attributing power to any force in creation 
other than Hashem—such as belief in our own power—is also a form of 
avoda zara. Therefore, the two ideas are the same. A korban shows that all 
of creation belongs to Hashem and is united with Him. 
Today, unfortunately, we don’t have korbanos, but the Navi (Hoshea 14:3) 
states that our prayers can substitute for them. Meaning, the closeness to 
Hashem that a korban is supposed to foster, and feelings of devotion to Him 
and unity with Him—all these can be achieved from tefilla. How is this 
possible? 
As for devotion, the fact that we have to make efforts to banish our usual 
thoughts from our mind in order to concentrate on our prayers and speak to 
Hashem—this makes prayer an expression of devotion to him. 
The Maharal (Nesiv Ha’avoda 3) adds that even the scheduled times of our 
tefillos express devotion to Hashem. In the morning, we must overcome the 
comfort of our beds to come to shul and pray. In the middle of the day, we 
must temporarily leave our businesses to pray, and at the end of the day, 
we must overcome fatigue to pray once again. 
As for closeness to Hashem and unity with Him, this is found in the text of 
our prayers. In davening, we ask Hashem for intelligence, health, 
livelihood, redemption from troubles, our future redemption as a nation, 
etc. With each request, we are internalizing the message that all of creation 
comes from Him and is united with Him. 
Chazal say that although tefilla stands at the celestial peak of this world, 
nevertheless, many people do not take it seriously (Brachos 6b). People 
think to themselves that it is hard to concentrate in tefilla, or that their 
tefillos are not answered right away—why should I invest time and energy 
into it? If we would think instead that tefilla can bring us closeness to 
Hashem—and in fact the Ramban (Igros 1:7) states that the closest one can 
come to Hashem is through tefilla—shouldn’t we put all our energy into it? 
Rav Aharon Cohn, zt”l, one of the former roshei yeshivos of the Chevron 
Yeshiva, was known for the palpable sense of deveikus to Hashem he 
evidenced when he davened. Talmidim would say that his face was like the 
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face of an angel during prayer. At times, he would stand on tiptoes, as if 
literally trying to get closer to Hashem. 
Rav Aharon Kotler once commented: “It was worth traveling from the 
United States to Eretz Yisrael just to see Rav Cohn daven!” 
May we be zoche to come close to Hashem in every tefilla! 
 

Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Vayikra: The Joy of Misvot 
The Torah in Parashat Vayikra discusses the various kinds of sacrifices, 
including the sin-offering that one was required to bring after committing 
certain sins. In introducing this sin-offering, the Torah speaks of “Nefesh 
Ahat” – literally, “one soul” – who accidentally sins. The Torah then adds, 
“Ba’asotah Ahat Mi’kol Misvot Hashem Asher Lo Te’asena Ve’ashem” – 
literally, “by doing one of all the commands of G-d which must not be done, 
and he bears guilt” (4:27). 
While the overall intent of this verse is clear – referring to a person who 
committed an act which G-d commands us not to commit – the formulation 
is unusual. Why does it refer to the individual with term “Nefesh”? And 
why is the sinful act described as “one of the commands of G-d which must 
not be done”? Once the Torah describes a person who accidentally 
committed a sin, why do we need this elaboration, that he committed an act 
which he is commanded not to do? Furthermore, why does the Torah say 
about such a person, “Ve’ashem” – “he bears guilt”? If the sin was 
committed by accident, why is the person described as “bearing guilt”? 
The Mishna in Pirkeh Abot (4:2) famously teaches, “Misva Goreret Misva” 
– one Misva leads to another. Once a person performs a Misva, he is led to 
do another. Many commentators raised the question of why we do not 
always see people who perform a Misva being naturally led to perform 
others. It is not uncommon to see people who perform Misvot sporadically 
and inconsistently. How could this be? If one Misva naturally leads to 
another, then are we not all constantly doing Misvot all the time? 
The answer that many have suggested is that the Mishna refers only to 
Misvot which we perform with genuine joy and enthusiasm. If a person 
performs a Misva without any feeling, simply going through the motions 
because he feels he has to, without any fervor or excitement over the 
privilege of serving G-d, then the Misva will not have the effect of drawing 
him to additional Misvot. This is why we are not always drawn to additional 
Misvot after performing one Misva. If we perform a Misva by rote, or only 
out of a sense of obligation, without any joy or excitement, then it will not 
lead us to additional Misvot. 
With this in mind, we can return to the difficult verse from Parashat Vayikra 
which we cited earlier. The Torah here alludes to a “Nefesh,” a soul that is 
deficient, lacking the joy and fervor that ought to characterize Misva 
observance. In such a case, the individual will likely perform “Ahat Mi’kol 
Misvot Hashem” – only one Misva, because, “Asher Lo Te’asena” – his 
Misva will not lead to additional Misva performance,. And then, 
“Ve’ashem” – he will end up being guilty of sins, because the neglect of 
Misvot wrought by his lack of joy will ultimately result in his violating 
Torah laws. 
As we enter the season of Pesach, we must strive to increase our joy in the 
performance of Misvot. This is a very special time of year when we have 
so many Misvot to perform. The more joyful we are in our observance, 
genuinely enthusiastic about the great privilege we have to serve our 
Creator, the more the Misvot of Pesach will lead us to perform additional 
Misvot, and thus catapult us to greater heights of Abodat Hashem (service 
of G-d) and closeness to the Almighty. 
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Sefer Vayikra is also known by the name Toras Kohanim. Both of these 
names tell us something about the sefer as well as communicate its primary 
message. Vayikra can be understood as a call to Moshe and also, through 
him, a call to us. 
There is a message of deep significance in the word Vayikra alone. Rashi 
tells us that “vayikra” means that all of the dibros, amaros vetzivuyim − 
speakings, sayings and commandments − were preceded by kriyah, a 

“calling.” This is the same expression used by angels, and when HaShem 
calls to the Prophets. It is an expression signifying love and endearment. In 
contrast, when HaShem calls to prophets of other nations, he uses the word 
vayikar, He “chanced.” 
Vayikra is like an important invitation. “You are invited; this invitation was 
sent specifically to you!” The person inviting you considers you special, 
values you, and wishes to enjoy your company and friendship. He is waiting 
and looking forward to the time you will come and join him. 
On the other hand, Vayikar, “He chanced,” is like someone who meets you 
in the street and says: “Oh, I had something that I had to tell you!” He 
doesn’t enjoy your company nor looks forward to your friendship. He does 
not want to invite you. He just wants to give you the information and get 
away. He is uncomfortable with associating with you for even a short time. 
Perhaps he had known for a while that he had this piece of information to 
tell you and was looking for a way to meet you ‘by chance’ like this. He 
arranged to be walking where he would meet up with you in a place where 
he would not be able to stay around. He wants to make a quick getaway. 
Moshe, in his great humility, reduced the alef of vayikra, making it a bit 
closer to vayikar, as if to say that his role as a messenger had simply been 
by chance. 
All the mitzvot in this sefer are preceded by this ‘vayikra’ − the entire sefer 
is preceded by it. We receive many invitations, to every mitzvah. And who 
sent us these invitations? Hakadosh Baruch Hu Himself! Consider how 
many invitations He has sent us, how much he values our association! All 
the time and in every place He wishes us to come and join him. What should 
we be doing? Certainly, He wants us to come. He does not want a reply 
saying “I’m so sorry, I can’t come. I’m too busy!” This is like rejecting His 
love for us. 
Let us stop and think for a moment, how much HaShem shows His love for 
us. Before each mitzvah He sends a special invitation, and He sets a tone 
of endearment for an entire sefer by invoking our special relationship 
through one word alone, Vayikra. 
Toras Kohanim is a second name by which the sefer is known. This name 
seems specifically to reference the content of the sefer, the avodah (service) 
of the kohanim, at a time when the Bais Hamikdash stands. Although we 
all yearn for Mashiach and the rebuilding of the Bais Hamikdash speedily 
in our days, we are not all kohanim. First, although the kohanim are indeed 
singled out for their special services, they represent the rest of us. 
Depending on which Talmudic view is followed, they are our 
representatives to HaShem, or HaShem’s representatives to us. In that 
respect, this sefer applies to all of us, even if indirectly. 
The sefer also reveals a second lesson that applies to the Jewish nation. 
Indeed, the entire nation is considered to be a mamlechess kohanim (nation 
of priests). Throughout the sefer we learn that this means more than just a 
complimentary title. We are to perform our roles as a nation of priests based 
directly on the roles of the full-service kohanim. This sefer, therefore, 
describes in detail our special roles as HaShem’s attendants. It reveals the 
nature of our special relationship to HaShem, and how this permeates our 
entire lifestyle. 
It is well-known that one’s private home should be seen as a “mikdash 
me’at,” a small model of the Mikdash. Ideally, a married couple merits the 
presence of the Shechinah (G-d’s spirit) and many of the laws of the home, 
such as kashrus and the kitchen, the garden, manner of dress, and the 
bedroom are to be found in this sefer. 
In his introduction to Sefer Shemos, the Ramban explains that the ultimate 
goal of the Jewish people was to erect the Mishkan in order to return to the 
glory of the forefathers. Rav Shaul Kagan, zt”l, Rosh Kollel in Pittsburgh 
added that the Mishkan itself was meant to bring back the glory of the tent 
of the matriarchs. We find that one lamp of the Menorah, the ner ma’aravi, 
was never extinguished. Chaza”l say that this miracle had been occurring 
regularly even before the Bais Hamikdash was erected, as the nairos 
Shabbos in the tent of Sarah Imainu stayed alight from week to week. 
Similarly, just like the lechem hapanim (showbread) stayed warm, so too, 
the bread in Sarah’s tent remained warm for the entire week. Additionally, 
similar to the clouds of glory resting over the Mishkan, a cloud representing 
the Shechina rested over Sarah’s tent. These miracles were also repeated in 
Rivkah’s tent. For the people as a whole, the level of holiness embodied by 
our matriarchs was reached in the Mishkan and the Bais Hamikdash. 
Wouldn’t our mothers wish that our own homes emulate those of our 
matriarchs? For the people as a whole, this level was reached in the 
Mishkan and the Bais Hamikdash. 
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As we go through this sefer, let us apply this model to our own kitchens 
and tables, the mizbaiach, altar, in our lives. As we learn about the meaning 
of the actual avodah and korbanos (sacrifices) there will be lessons we can 
apply to our minor sanctuaries. May the homes we build and in which we 
live be worthy of the palace of a mamleches kohanim. Good Shabbos. 

The Weekly Sidra-The Beauty of Modesty 
By Rabbi Moshe Greebel 

Associate Member, Young Israel Council of Rabbis 
The third Sefer (book) of the Torah begins with the following: 
“And HaShem called to Moshe, and spoke to him out of the Tent of 
Meeting, saying.” (Vayikra 1:1) 
On this Passuk (verse), the Midrash Rabbah Vayikra 1-15 has this to say: 
“….. Go forth and learn from Moshe, the father of wisdom, the father of 
the prophets, who brought Yisroel out of Egypt, through whom so many 
miracles were performed in Egypt, and awesome acts at the Reed Sea, who 
ascended to the heavens above, and brought down the Torah from heaven, 
and occupied himself with the making of the Mishkan (Tabernacle), and 
yet entered not the innermost part of the Sanctuary until he was called as it 
states, ‘And HaShem called to Moshe…..’” 
The Midrash clearly demonstrates how even though his greatness was 
inconceivable to the human mind, Moshe Rabbeinu considered it as 
nothing. That is, the honor bestowed to him by HaKadosh Baruch Hu and 
Yisroel for his greatness meant literally that, nothing. 
The well known Admur (Chassidic master) Rav Yisroel Freidman 
(Rizhiner Rebbe 1796- 1850 of blessed memory) once admitted that he 
could not comprehend how people are awed and impressed by the honor 
they receive. Does not the Halacha (Torah law) instruct that one should not 
allow himself into a state of shame by personally benefitting from honor? 
The Rebbe explained the proper attitude of a Jew with the following Mashal 
(parable). 
The king of a great country once appointed a governor over a certain 
territory. Understandably, the residents of that territory would constantly 
show honor to the esteemed governor, who they all knew was personally 
appointed by their king. 
Now, one day, the king decided to visit that particular territory to see for 
himself how his new governor was working out with the residents. The king 
went dressed in ordinary every day clothing to maintain his anonymity 
among the general population, while the governor was well aware of the 
king’s identity. 
But, as the governor went about in public, and his anonymous ‘guest’ along 
with him, people showered honor on to the governor, while completely 
ignoring the king. How simple a task it would be, taught the Rebbe, to 
estimate the intense shame of the governor at such a time when instead of 
honoring the true monarch, who appointed the governor, it is he the 
governor who is honored. 
And, concluded the Rebbe, such feelings of shame at receiving honor are 
something we should all experience in that it is essential to know that all 
honor in truth, belongs to HaKadosh Baruch Hu, who is the source of all 
and grants everything. 
Turning our attention to the Gemarah of Airuvin 13b, we find the 
following: 
“…..This teaches you that he who humbles himself, HaKadosh Baruch Hu 
raises up, and he who exalts himself, HaKadosh Baruch Hu humbles. From 
he who seeks greatness, greatness flees, but he who flees from greatness, 
greatness pursues (him)…..” 
The following narrative in the life of the great Admur (Chassidic master) 
Rav Simcha Bunim Bonhart of Peshischa (1765- 1827) of blessed memory, 
is presented here. 
A certain man once came before Rav Simcha, and asked him, “It is my 
manner to constantly flee from greatness and honor- constantly! 
Nevertheless, based on ‘But he who flees from greatness, greatness follows 
(him),’ why isn’t greatness following me? Are the words of our Rabbanim 
not true?” 
Rav Simcha replied thus, “From your very question it would appear that 
while you flee from greatness, you crane your neck around and look behind 
to see if greatness is following you. However, when the greatness sees you 
trying to find her, she believes you will pursue her, so she slyly runs ahead 
to show you the nape of her neck, and flees from before you.” 
In essence, the man in our little narrative fled from greatness in order that 
greatness should pursue him. Or, he made a humble man out of himself for 

the sake of having greatness follow him, which in any case, is actually 
pursuing greatness. 
In conclusion, in the Midrash Batei Midrashos I- G’dolah Anava Siman 1, 
we find the following: 
“….. When the Passuk (verses) stresses his (Moshe’s) praise, it only 
stresses it through his attribute of humility, as it is stated, ‘And the man 
Moshe was very humble, more than any other men which were upon the 
face of the earth.’ (Bamidbar 12:3) It (the Torah) does not speak of the 
scholarship and righteousness (of Moshe), but only of his humility, even 
though he did in fact, possess those other wonderful attributes. The Passuk 
praises him only for his humility.” 
And, since this business of fleeing from greatness and honor has its own 
very cunning entrapments, it would be most beneficial not to be concerned 
at all with greatness and honor, for that is the domain only of HaKadosh 
Baruch Hu. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
Dedicated in memory of Chaya Ita bas Menachem Mendel a"h, mother of 
Rabbi Greebel who passed away this week. 
Confidential matters may be sent to Rabbi Greebel at: belmar.rabbi@yahoo.com Also appearing on the website: The National Council of Young Israel 
http://www.youngisrael.org  

The Angel Inside of You 
By Rabbi Dov Shapiro 

Associate Member, Young Israel Council of Rabbis 
In a surprising comparison between tzadikim (righteous people) and 
malochim (angels), supremacy is given to the physical over the 
metaphysical. The Midrash declares that tzadikim are greater than 
malochim and provides an example of this. When malochim hear Hashem’s 
voice addressing them, they lose their composure, whereas tzadikim are 
able to listen to and hear the words of Hashem. We see this in this week’s 
parsha when Hashem called and spoke to Moshe - “Vayikra El Moshe” 
(Vayikra 1:1). Although this assessment applies to great tzadikim such as 
Moshe Rabbeinu - most of us do not measure up to the level of angels - 
nevertheless, this statement is relevant to the rest of us as well. 
In Hilchos Teshuva (5:2) the Rambam writes: “Every person is capable of 
being as righteous as Moshe Rabbeinu”. This is a surprising statement 
because we are accustomed to viewing Moshe Rabbeinu as a figure of 
legendary greatness whose level was beyond our comprehension, and 
rightfully so. Yet the Rambam is telling us that every Jew, in every 
generation, regardless of his level of intelligence and religious background, 
has the ability to reach that exalted level. How are we to understand this 
statement of the Rambam? 
The Rambam’s position is further complicated by another statement that he 
makes in the 10th perek of Mesechte Sanhedrin. There, extolling the unique 
greatness of Moshe Rabbeinu, the Rambam writes that a basic tenet of 
Judaism is to believe that Moshe was greater than all the prophets who lived 
before and after him, and that no man will ever reach the level of his 
understanding and closeness to Hashem. How then can the Rambam assert 
that every person can reach the level of Moshe Rabbeinu? 
In order to answer this question we must understand that there are two ways 
to measure one’s performance. We can refer to these two perspectives as 
input-based and output-based. The output-based view (which our result-
driven society primary utilizes) evaluates processes by the outcomes they 
produce. The only thing truly being measured is what your output; how 
many products you manufactured, how many sales you closed, have many 
deals you brokered. One’s efforts, aspirations, and hard work are irrelevant 
sentiments in a value-added point of view. The input-based standard on the 
other hand, evaluates an individual’s investment such as his efforts, 
commitment, and loyalty even more than the results actually produced. 
Although our production driven culture (and a human being in general) is 
unable to accurately measure and value intangible sentiments that don’t 
produce commensurate results, Hashem’s estimation bears no such 
limitation. 
The Rambam is discussing these two perspectives in his two comments 
regarding Moshe Rabbeinu. From an output-based standpoint, no human 
being will ever approach the level that Moshe reached in greatness in Torah 
and closeness and understanding of Hashem. Moshe was the receiver and 
transmitter of Torah, Hashem’s communication to him possessed a clarity 
that was qualitatively different than the prophecies of all other neviim. The 
miracles that he performed for the Jewish people overshadowed any 
subsequent miracles in Jewish history and serve as the paradigm of 
Hashem’s control over natural and supernatural events in this world (See 
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Ramban end of Parshas Bo). Utilizing objective standards, nobody will 
ever approach the magnitude of Moshe’s accomplishments, and recognition 
of this truth is a fundamental principle in Judaism’s reverence for our 
mesorah. 
However, in Hashem’s unique input-based perception, every person has a 
unique personality, unique strengths and weaknesses, and a specific set of 
challenges that he faces. Hashem’s expectation for each person varies, as 
each person is functioning in his own unique environment, with a different 
potential than that of anyone else. On a daily basis, we choose how much 
effort to put into our avodas hashem, whether to work hard or take it easy. 
We decide whether to exert ourselves in our learning or to be satisfied with 
a more moderate understanding of the gemara. And we decide how hard to 
push ourselves and how much personal sacrifice to make in order to 
perform a chesed and help another Jew. These choices may have little 
visible impact on the results that they yield, but from an input-based 
outlook, these choices are everything. They determine whether the person 
was going with the flow, doing what feels good while shirking genuine 
sacrifice, or whether when the going got rough he rolled up his sleeves and 
showed his determination in his avodas Hashem. 
And so, when the Rabman speaks about Hashem’s input-based worldview, 
he tells us that an individual who uses all the abilities that Hashem has given 
him has reached the madreiga (the spiritual level) of Moshe Rabbeinu. He 
may not be the biggest talmid chacham of his generation, but he has used 
every fiber of his being and every ounce of his energy to serve Hashem. So 
while he will certainly never produce like Moshe, he has performed with a 
distinction befitting of Moshe Rabbeinu. 
This empowering Rambam places awesome greatness within our reach. 
Our goal is not to produce specific targets. Our mission is to emulate to the 
best of our abilities the dedication that Moshe demonstrated. One who 
becomes the very best he can be, has transformed himself into a miniature 
of Moshe Rabbeinu. 
Suddenly the words of our opening midrash become very relevant. A tzadik 
is greater than a malach. And although the midrash refers to great tzadikim, 
that type of greatness is within our reach. We just need to identify where 
our challenges lie and we need to constantly expand our limits, making sure 
that we are fulfilling our potential. It’s ok to have respect for angels. But if 
you respect angels, you ought to also respect yourself. Provided that you 
are determined to do your very best. 
Rabbi Dov Shapiro is the Rav of Kehillas Bnei Aliyah in New Hempstead, and a Certified Mohel. He can be reached at 877-88-Mohel or 
www.eastcoastmohel.com. To receive an e-mail of his weekly parsha column, e-mail DSMohel@gmail.com 

Prophecy Which Can Be Reached Through Humility 
By Rabbi Dovid Sochet 

Associate Member, Young Israel Council of Rabbis 
The Rambam’s (Rabbi Moshe ben Maimon ("Maimonides") 1135- 1204) 
seventh principle in his Thirteen Principles of Faith (Tractate Sanhedrin, 
introduction to Perek Chelek) is about the prophecy of Moshe Rabbeinu. 
“Moshe was superior to all prophets whether they preceded him or arose 
afterwards. Moshe attained the highest possible level attainable by a 
human. As the Pasuk (Devarim 34:10) says, "Ve’Lo kam navi oid b'yisroel 
k'moshe - There never did arise in Israel a prophet like Moses etc." This 
means that we must completely believe that the level of prophecy of Moshe 
Rabbeinu was greater than the level attained by all other prophets. 
It is explained that all other prophets received their prophetic message by 
the means of a vision as in a kind of trance, or in a dreamlike state. Moshe 
Rabbeinu, however, was able to receive Hashem's message directly, while 
conscious and awake, not merely in a prophetic trance. This is what the 
Torah calls panim el panim, literally "face to face" which means that Moshe 
Rabbeinu could listen to Hashem's words in the same way that a man listens 
to another man, "in full possession of his faculties, not in visions and not 
by parables". 
It is further suggested that Moshe could call upon Hashem whenever he 
wished and he would receive an immediate response from Hashem. All 
other prophets could only converse with Hashem if and when He appeared 
to them. 
However, there still remains an unresolved issue when assuming the above. 
Chazel (Bamidbar Rabbah 14:34) infer from the above mentioned pasuk 
"There never did arise in Israel a prophet like Moses etc.", that there never 
did arise in “Israel” a prophet like Moshe, however, amongst the other 
nations there did arise someone comparable to Moshe – the Arame ite 
Bilaam. If so how can the Rambam state unequivocally that it is a principle 
of faith that no prophet ever was or would be comparable to Moshe when 

Chazal assert that indeed Bilaam the Arameite prophet was in fact 
comparable to Moshe. 
This week’s parshah starts off, “ויקרא אל משה וידבר ה' אליו מאהל מועד לאמר” 
“And He called to Moshe, and Hashem spoke to him from the Tent of 
Meeting, saying.”(Vayikra 1:1). In the Torah Scroll the letter Aleph of the 
word “vayikra” is written smaller than the other letters. There are a number 
of explanations offered for this. One is that Hashem dictated to Moshe to 
write the word “ויקרא” “And He called” in the Torah. Moshe felt unworthy 
of this great honor that Hashem would call specifically to him, for the word 
 connotes an expression of affection or glory from the source ”ויקרא“
“Yekor”. Moshe considered the word “ויקר” to be more aptly applicable to 
himself , for it might be translated as “and it happened” from the source 
“Mikreh” meaning that it was only happenstance that Moshe was the one 
who answered Hashem’s call. However, since Hashem insists that he write 
“vayikra” Moshe complied with Hashem’s instruction by adding the letter 
Aleph using a smaller font. The Ari Z”L (Rabbi Yitzchok Luria (1534 - 
1572) He was perhaps the greatest Kabbalist. 
The Arizal’s doctrines were recorded posthumously by his pupil (Rabbi 
Chaim Vital) which had a great influence on later Jewish mysticism and on 
Chasidism) writes adds that as a result of Moshe using his quill sparingly 
when writing the Aleph there remained a minute amount of extra ink at the 
tip of the pen. Hashem placed this extra ink on Moshe’s face which caused 
his face to glow brightly. (See Shemos 34:29). 
In Parshas Balak when Hashem appeared to Bilaam, the non-Jewish 
prophet, the pasuk uses the word “ויקר”. Rashi explains that this means that 
Hashem appeared to Bilaam in a transient and impure way. This is meant 
to show us that Bilaam did in no way merit receiving the gift of prophecy 
from Hashem. In fact, Chazal tell us that the only reason why Bilaam was 
thusly blessed was in order that the nations of the world would not be able 
to seek to excuse their unacceptable behavior by claiming that they would 
have followed Hashem if only they had had a prophet of their own to guide 
them. This is what is meant by the statement that Bilaam had the power of 
prophecy that could be said to be on a par with that of Moshe's. It matched 
the level that Moshe was reluctantly willing to concede might be applied to 
himself, that which wished to write regarding himself using the word 
 which Rashi ”ויקרא“ However, it is very different from the word .”ויקר“
explains is a language of affection and shows how much Hashem desired 
to speak specifically with the very righteous Moshe. 
We have explained on a medrashic level in second to the previous 
paragraph why the א is written small, but on a pshat level why would the א 
in the word “ויקרא” be written smaller knowing the negative connotation of 
the word “ויקר” as just explicated in the previous paragraph? 
The Kli Yakar (Rabbi Shlomo Ephraim Luntschitz 1550-1619) explains 
that by writing the word “ויקר”, we actually want to compare Bilaam’s 
prophecy to Moshe’s but not in the way you might think. As we said earlier, 
Bilaam did not deserve from his own merit to be a Navi, it was only in order 
to be able to refute the other nations’ claims that Hashem granted him 
nevuah. As Bilaam acceded to Navuah (prophecy) far in excess of his merit, 
conversely Moshe, through his own merit, gained access to prophecy far 
beyond that which was granted to Bilaam gratis. Moshe could talk to 
Hashem face to face – a feat that ought not to have been attainable by any 
human, yet Moshe did so on many occasions. By making it appear as if the 
Torah wrote “ויקר”, we are connecting Moshe and Bilaam and showing this 
common theme between them in the sense that the minimal gift of prophecy 
that was grasped by Bilaam was in fact beyond his reach, while Moshe 
reached by his own effort far beyond what was attainable by any mortal in 
general and most certainly by Bilaam in particular. 
We can now understand that when it is said that Bilaam had prophecy on a 
par with that granted to Moshe it can mean equal to the level of prophecy 
Moshe was supposed to have were he to be the same as any other Hebrew 
prophet, but not equal to the level of prophecy that he actually did have. 
The Rambam, when saying that no prophet before or after Moshe can be 
compared to Moshe can mean that the level of prophecy Moshe received 
due to his own merit, exceeded the lesser level granted to other Hebrew 
prophets and certainly to Bilaam. 
Moshe’s great level of prophecy was that he spoke to Hashem “panim el 
panim”. I would like to suggest that this was what caused his face to shine 
brightly. As such we gain a deeper understanding into the words of the Ari 
Z”l mentioned above that Moshes face shone from the fact that he wrote 
the “aleph” in a small letter thus leaving over some ink which was put on 
his face causing his face to shine. Ultimately it was due to Moshe’s great 
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humility as we find the pasuk (Bamidbar 12:3) declaring that Moshe was 
the humblest of men to have been on the face of the earth. This was what 
enabled him to speak to Hashem face to face, for the difference between 
the word “ויקרא” and the word “ויקר” was virtually evident upon his face. 
This week we read parshas Hachodesh, the first Mitzvah given to Moshe to 
transmit to the Bnei Yisroel. “This month shall be for you the head of the 
months ..." (Shemos 12:2). Rashi comments that Moshe had difficulty in 
understanding how large the new moon should appear in order for it to be 
sanctified. Hashem (Kevayachol) pointed to the moon in the sky with His 
finger, and said to him 'As you see this, thus shall you sanctify it'. 
The Gemarah (Tractate Chulin 60B) relates that at the time of Creation, 
Hashem ordered the moon to reduce its brightness. The great tzadik of 
Neshchiz (Reb Mordechai of Neshchiz 1740 – 1800.. He was a disciple of 
Reb Yechiel Michel of Zlotchov. The ill and the unfortunate came to visit 
him from long distances. His sayings were collected in Rishpei Eish) said 
that here we are taught the value of humility, for Hashem is insinuating to 
all, “Go and reduce your self-importance.” To this thought we might add 
that Hashem, when issued this Mitzvah is conveying a similar idea: As you 
see this [for yourself] so shall you [too, be] sanctify[ied]. Hashem is saying, 
“Behave like this (the new moon is but a tiny sliver) and then you will 
become sanctified. 
Additionally, the moon reflects the light of the sun. It so to speak, looks the 
sun in the face. The seforim say that the sun is an allegory to Hashem (it is 
heaven forbid not a god it is merely an allegory. Since the sun radiates it is 
sometimes used as an allegory to Hashem, Who provides all with 
everything. As the pasuk (Tehillim 84:10) says “Ki Shemesh umagein 
Hashem elokim - For the Lord Hashem is a sun and a shield”. So ultimately 
Hashem was saying was that through humility, just as the moon in its 
current reduced state is able to directly accept the emanation from the sun, 
so too through humility man can merit to be sanctified to speak to Me face 
to face. 
Please feel free to forward this Torah thought to anyone you feel will take pleasure in reading it. Feel free to contact me at Rabbisochet@gmail.com with any questions 
and comments.  
 

Aish.Com - Rabbi Kalman Packouz 

Shabbat Shalom 
Vayikra 5777 
GOOD MORNING! Last time we explored the excuses for anti-Semitism; 
this week we'll look at the reason. Anti-Semitism is unique amongst the 
hatreds in the world in a combination of four aspects: 1) Longevity -- it's 
been around a long time 2) Universality -- virtually everywhere in the world 
3) Intensity -- it's expressed in a particularly virulent manner 4) Confusion 
-- there is surprisingly little agreement on why people hate the Jews. 
Historians offer many "reasons" to explain why people are anti-semitic: 
Jews are too powerful or too lazy; too separate or a threat to "racial purity" 
through assimilation; pacifistic or warmongers; capitalist exploiters or 
revolutionary communists; the "killers" of Jesus or the progenitors of Jesus; 
possessors of a Chosen People mentality or an inferiority complex. These 
reasons have only one thing in common -- they have nothing to do with our 
being Jewish. One might think that we are just the victims of bad luck -- 
always possessing the needed quality to be hated wherever we are in the 
world at exactly that time in history. 
Do you know who disagrees with the historians? Anne Frank. Writes Anne 
Frank on April 11,1944 in her diary: "Who knows -- it might even be our 
religion from which the world and all peoples learn good, and for that 
reason and that reason alone do we now suffer. We can never become just 
Netherlanders, or just English, or representatives of any other country for 
that matter. We will always remain Jews." 
Anne Frank made a point of stressing that Jews have something of special 
value to give to the world, and that is precisely what the world has resented, 
and that is why people have persecuted Jews. Anne Frank identifies anti-
Semitism as a hatred of Jewishness, a loathing altogether different from the 
bigotry or racism that other peoples experience. 
The Talmud (Tractate Shabbos 69) cites the source of anti-Semitism using 
a play on words: The Torah - the source of the Jewish system of laws, 
values and moral standards - was received at Mount Sinai. The Hebrew 
pronunciation of "Sinai" is almost identical to the Hebrew word for "hatred" 
- sinah. "Why was the Torah given on a mountain called Sinai?" asks the 
Talmud. "Because the great sinah - the tremendous hatred aimed at the Jew 
- emanates from Sinai." 
At Sinai Jews were told that there is one God, Who makes moral demands 
on all of humanity. Consequently, at Sinai the Jewish nation became the 
target for the hatred of those whose strongest drive is to liberate mankind 
from the shackles of conscience and morality. 

At Sinai the Jewish nation was appointed to be "a light unto the nations." 
There are those who embrace Jews and the Jewish faith because of that 
light; but there are also those who want the world to be a place of spiritual 
darkness. They object to morality. Those would-be harbingers of darkness 
attack the Jews as the lightning rod for their hatred. This "call to Sinai" - 
the message entrusted to and borne by the Jews - ultimately transforms the 
world. Yet, it is this very message that draws forth the wrath of those who 
would give their last ounce of strength to resist it. 
A great many people simply can't cope with the burden of being good. 
However, when they act in ways that are bad, they can't cope with the 
resultant feelings of guilt. Try as they may, they can never cut themselves 
loose from the standards of absolute morality dictated by the Torah. Stuck 
in this "Catch-22" situation, people turn with their mounting frustrations 
against the Jews, whom they perceive as personifying humanity's collective 
conscience. 
When the Jews entered the theological arena, they showed people all the 
mistakes they had been making: Pagan gods are nonsense - there is only 
one God for all of mankind, Who is invisible, infinite and perfect. 
Infanticide and human sacrifice are unacceptable. Every human being is 
born with specific rights. No one can live as he pleases, for everyone must 
surrender his will to a higher Authority. 
Conscious or subconscious, people recognize the Jews' message as truth. 
Those unwilling to embrace the truth have found that the only way to rid 
themselves of it is to destroy the messengers - for the message itself is too 
potent to be dismissed. If Judaism were just another ideology, people could 
laugh it off and continue on their merry way; however, deep in every human 
soul is the recognition of the essential truth of absolute morality. 
For the last 2,000 years the Jewish people have gone through enormous 
amounts of persecution, hatred -- ultimately leading to genocide. And 
through it all, the Jewish people always held onto being Jewish. Why? They 
understood that it was worth it. They understood what the meaning of being 
Jewish was, and they were willing to pay the price. 
The pain that is part and parcel of being Jewish is obvious; if people cannot 
see any meaning to that pain, it is unlikely that they will be willing to stand 
by their Jewish identity. That is why we find such widespread assimilation 
today - Jews do not see why they should "lose out" on life and set 
themselves apart from their host societies. 
If we can come to understand why Jews are so hated, we can understand 
who Jews are and, more important, who Jews can be. A powerful effort has 
been made to remove the Jewish element from anti-Semitism, by calling it 
"anti-Israel." However, in doing so, is to ignore the critical message anti-
Semitism teaches about the uniqueness and preciousness of the Jew. This 
alone is a compelling reason for Jews to learn about anti-Semitism and what 
it means to be a Jew. (drawn from "Why the Jews?" seminar: 
www.aish.com/sem/wtj) 
Torah Portion Of The Week: Vayikra 
The book of Vayikra (Leviticus) primarily deals with what are commonly 
called "sacrifices" or "offerings." According to Rabbi Samson Raphael 
Hirsch: a "sacrifice" implies giving up something that is of value to oneself 
for the benefit of another. An "offering" implies a gift which satisfies the 
receiver. The Almighty does not need our gifts. He has no needs or desires. 
The Hebrew word is korban, which is best translated as a means of bringing 
oneself into a closer relationship with the Almighty. The offering of 
korbanot was only for our benefit to come close to the Almighty. 
Ramban, one of the essential commentaries on Torah, explains that through 
the vicarious experience of what happened to the animal korbanot, the 
transgressor realized the seriousness of his transgression. This aided him in 
the process of teshuva -- correcting his erring ways. 
This week's portion includes the details of various types of korbanot: burnt 
offering, flour offering (proof that one does not need to offer "blood" to 
gain atonement), the first grain offering, peace offering, unintentional sin 
offering (private and communal), guilt (for an intentional sin) offerings -- 
varied upon one's ability to pay, and an offering for personal use of 
something designated or belonging to the Tabernacle or the Temple. 
Dvar Torah 
based on Love Your Neighbor by Rabbi Zelig Pliskin 
The Torah states: 
"And if any person sins through error by his doing any of the 
commandments of the Lord that may not to be done, and he becomes guilty; 
or his sin be known to him, then he shall bring for his offering ..." (Leviticus 
4:27-28). 
While at present we do not have the Temple in Jerusalem to aid in atoning 
for transgressions, what else do we have to help us atone? 
Rabbi Yochanan was walking on the outskirts of Jerusalem and Rabbi 
Yehoshua was following him. When they saw the ruins of the Bais 
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Hamikdosh (Holy Temple), Rabbi Yehoshua said, "Woe to us. The place 
that atoned for sins is destroyed." 
"My son," said Rabbi Yochanan, "We still have another means of 
atonement that is equal to the Bais Hamikdosh: Chesed (acts of 
lovingkindness). As it is stated, 'Lovingkindness is what I [God] want ...' 
(Hoshea 6:6)." (Avos D'Reb Noson, ch. 4). 
Quote of the Week 
The highest result of education is tolerance -- Helen Keller 
With Deep Appreciation to Sam Pearson 
With Special Thanks to Paul J. Ronan 
This article can also be read at: http://www.aish.com/tp/ss/ssw/417117523.html Like what you read? As a non-profit organization, Aish.com relies on readers like you 
to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure 
donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright 
© 1995 - 2017 Aish.com - http://www.aish.com  
 

Rabbi Eliezer Parkoff 

Weekly Chizuk 
Parshas Vayikra 
A Small Aleph Makes a Big Person 
(Adapted from Ha'aros by Moreinu HaRav Zeidel Epstein, zt"l, Mashgiach 
of Torah Ore) 
And Hashem called out to Moshe and spoke to him. 
The first word in Sefer Vayikra is àø÷éå. The Ba'al HaTurim points out that 
the letter aleph - à - in the sefer Torah is purposely made small. This is so 
that it should read Vayikar ø÷éå which means "happened." It is as if the 
possuk read "And Hashem happened upon Moshe and spoke to him." This 
is the way the Torah describes Bilaam's prophecy, a chance occurrence. It 
seems that Hakadosh Baruch Hu told Moshe to write the word vayikra and 
he wrote a small "à" so it should read vayikar. He didn't want to make 
himself look so important that Hashem singled him out to call him. It just 
happened. 
What is happening here? If Hakadosh Baruch Hu told him to write the 
entire word vayikra why should Moshe Rabbeinu do differently? Hashem 
didn't tell him to shrink the à. It must be that Hashem never told him the 
size of the aleph, small or large. Therefore Moshe felt he had license to 
diminish the size of the aleph. Now, however, we have to understand why 
Hashem agreed to this and let him write a small aleph. The aleph is part of 
the word vayikra and is a letter of the sefer Torah just like all the other 
letters. It should have been written the same size as all the rest. 
Another issue that we have to deal with is the choice of the word vayikra - 
and He called. Rashi is bothered by this word; all other places in the Torah 
it states "and He said," "and He spoke" - øáãéå ,øîàéå. Rashi explains that 
the word "and He called" describes how Hakadosh Baruch Hu always 
spoke to Moshe Rabbeinu. Every time He spoke or gave Moshe a command 
it was preceded by a call. This shows endearment. "Calling" - kriah äàéø÷ 
- is the language used by the Malachim, as we say in Kedusha: "And each 
one (angel) calls out to the other…" øîàå äæ ìà äæ àø÷å. However, with 
the prophets of the nations Hakadosh Baruch revealed Himself using 
terminology of accident and tumah: íòìá ìà íé÷ìà ø÷éå "And Hashem 
occurred (happened upon) to Bilaam. 
"Calling" is not merely calling someone to come over and meet me in a 
certain place. It is a language of endearment and love. The Angels use this 
language when talking to each other. It signifies that we want to unite and 
be together as one. The word "happened upon" ø÷éå has nothing to do with 
me; it doesn't touch me, it doesn't reflect my being. It was merely an 
accidental occurrence. Accidental coincidence brought us together and 
made it happen. But we ourselves are insignificant and therefore the word 
vayikar reflects disgrace and tumah - defilement. 
Moshe Rabbeinu, in spite of his great humility, knew exactly who he was. 
He was the leader of Klal Yisroel, the unique individual who had received 
the Torah directly from Hashem to teach it to the Jewish nation. However, 
he knew that he was not worthy of his eminence due to his own merit. He 
had been chosen by Hakadosh Baruch Hu and granted the gift of greatness. 
He couldn't find it within himself to write "and He called" - àø÷éå - with a 
normal sized aleph. This would have had a connotation of pride; an 
acknowledgment of his own self-importance. Instead he wanted to write 
vayikar ø÷éå - a chance occurrence - equating himself with Bilaam. This 
prophecy has nothing to do with me; it's not me; I'm not important. It was 
merely a Heavenly gift that Hashem Yisborach spoke to me and told me to 
write this. Hashem said to him, if you skip the aleph then the sefer Torah 
will be deficient, and Moshe Rabbeinu himself will be imperfect because it 
will reflect a false portrayal of the Rebbe of Klal Yisroel. He really was 
worthy of prophecy in his own right; he had greatness within him. He was 
truly so attached to Divinity and the spiritual he was united with Hakadosh 
Baruch Hu with every term possible denoting intimacy and endearment. 
However Hashem left a little room for variation: He didn't command how 
large the aleph should be. And so Moshe wrote a small aleph. And this truly 

reflects Moshe's greatness: he really felt that he wasn't worthy of anything 
he had. The small aleph is the greatness of Moshe Rabbeinu. If he would 
have written a large aleph it would have connoted that this was normal, this 
was the way it is supposed to be - of course the Ribono Shel Olam calls me. 
This would have been a contradiction to his marvelous humility, and so he 
wrote a small aleph. 
This necessity to write a small aleph should be a lesson to us all. Each one 
of us must recognize our own intrinsic greatness and importance: and 
consequently our obligation to fulfill our vital role in life. However, we 
have to know, we have to fully internalize that everything we have, all of 
our talents, are merely gifts from above from the Master Creator of the 
Universe. 
Moshe Rabbeinu wrote every word in the Torah. As the sefer Torah comes 
to its closing lines, Moshe wrote, "and the man Moshe was exceedingly 
humble." Certainly Moshe believed this statement, it is an explicit possuk 
in the Torah. However, it didn't arouse within him any sense of arrogance 
or conceit. It was merely a statement from Hashem Yisborach. It was a 
Heavenly gift of which he was unworthy. It had nothing to do with him. 
Yet, in spite of his humility in his own eyes, he was head of the entire Klal 
Yisroel. His prominence and position demanded him to conduct himself 
accordingly. This is the lesson to us. Recognize your greatness, your 
importance and all the wonderful talents and gifts within yourself. But 
recognize them for what they really are: gifts from Above in order to grow. 
The smaller the aleph, the greater you are, and the greater is your role and 
obligation in life. 
* * * 
The Ba'al HaTanya, Rebbe Schneur Zalman of Liadi, was a talmid of the 
Maggid of Mezritch. One night, Rebbe Schneur Zalman knocked on the 
Maggid's door. 
"Who's there?" asked the Maggid. 
"It is I," said Rebbe Schneur Zalman. 
"Who?" Rebbe Dov Ber repeated. 
"It is I," Rebbe Schneur Zalman replied. 
"Who?" the Maggid inquired again. 
"Schneur Zalman," he answered. With that, he was finally admitted. 
He entered the room and conversed with his Rebbe. The Maggid had a very 
strange request. The next day Rebbe Schneur Zalman was to go to a certain 
bris milah [circumcision] held in a nearby village. Rav Shneur Zalman 
didn't know the people, but since the Rebbe had told him, he went. When 
he arrived they saw his old and tattered clothing and assumed that he was 
a beggar. So they seated him at the end of the table. 
After the seuda [festive meal] a silver spoon was found missing. The 
"beggar" was immediately suspected of theft. "Nu, give back the spoon, 
you thief!" 
Denying the charge, he shouted, "It was not I!" 
His accusers began to beat him. "It was not I," he repeated. 
Eventually, one of the waiters, not able to continue witnessing the beating 
of an innocent pauper, admitted to taking the spoon, and Rebbe Schneur 
Zalman was exonerated. When he returned to Mezritch, the Maggid was 
waiting for him. 
"How many times did you have to shout, 'Not I '?" he asked his astounded 
student. 
"Two times you announced to me, 'It is I,' " he continued. " 'I ' is a term 
reserved for the Ribono Shel Olam. There is only One in the universe who 
may say 'I '. If we are aware of Hashem's presence, how can we, mere 
mortals, pride ourselves on being 'I '? We must strive for total bitul, self-
effacement. 
"Twice you called yourself 'I,' so two times you had to announce, 'It is not 
I.' " 
Wishing Everyone A Gut Shabbos! 
© Rabbi Eliezer Parkoff 4 Panim Meirot, Jerusalem 94423 Israel Tel: 732-858-1257 Rabbi Parkoff is author of "Chizuk!" and "Trust Me!" (Feldheim Publishers), and 
"Mission Possible!" (Israel Book Shop Lakewood). If you would like to correspond with Rabbi Parkoff, or change your subscription, please contact: 
rabbi.e.parkoff@gmail.com Shema Yisrael Torah Network info@shemayisrael.co.il http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
 

Rabbi Moshe Pogrow - Ani Maamin Foundation 

Gem Of The Week From RSR”H 
The Meaning of Korbanos 
This week sponsored 

ה בת הרב מאיר ע"הלעילוי נשמת מלכ  
Korban. No word in Western language adequately conveys the concept 
inherent in the Hebrew word. The common translation is “offering,” in the 
sense of “sacrifice,” with a connotation of destruction and loss—a 
connotation that is foreign, and antithetical to the Hebrew concept of a 
korban. 
Even the meaning in the sense of “offering” without “sacrifice”, does not 
correspond to Korban in its full sense. The idea of an offering implies a 
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prior request on the part of the recipient; the purpose of the offering 
is to satisfy his needs. There is no distinction between an offering and a 
gift. 
The concept of a korban, however, is far removed from this. It is never 
to be understood as a gift. The word is found solely in the context of man’s 
relationship with Hashem, and can only be understood on the basis of the 
meaning of the root word, karav. The meaning of karav, in its literal sense, 
is to draw close. The purpose and the result of hakrava is positive, the 
forming of a relationship with someone. The opposite—destruction and 
loss—should not be ascribed to it. 
From this definition, it follows that a korban serves to meet the needs of 
the makriv, not the One to Whom the korban is brought. The will of the 
makriv is that something of his should come to a closer relationship 
with Hashem. This is the very essence of a korban: it is designed to bring 
about hakrava. Kirvas Elokim, seeking Hashem’s nearness, is, for a Jew, 
the sole good (Tehillim 73:28). 
In the Sanctuary, man understands that closeness to Hashem is the sole 
criterion for shaping his outlook on life and evaluating his happiness: 
Ad avo el mikdashei Kel, avina l’acharisam (ibid. 73:17). There, he sees 
clearly that his spiritual and material happiness flourishes only through 
closeness to Hashem and His Law, his ultimate calling. There, he learns 
that the only way to attain kirvas Elokim is through total dedication to the 
illuminating, life-giving fire of the Torah. There, life’s riddles are solved. 
There, one’s happiness is determined by the measure of his closeness 
to Hashem. There, body and spirit yearn for Hashem and to know Him 
(73:26). There, distance from Hashem brings ruin (73:27). There, good is 
found only in closeness to Hashem; kirvas Elokim li tov. Hence, 
“happiness” loses its appeal if found far from Hashem; near Him, suffering 
is sweetened and even transformed into good. 
The essence of an offering is not killing, but rebirth and renewal of 
existence. Spiritual and moral awakening, entering into a life more 
noble and pure, renewing strength for life from the never-failing 
source of Hashem’s love—that is the Jewish concept of an offering. 
Have a wonderful Shabbos, 
Moshe Pogrow, director, Ani Maamin Foundation 
Please note: The “Gem of the Week,” is based on excerpts from Rav Shamshon Raphael Hirsch 
zt”l’s commentary on Chumash, with permission from the publisher. 
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Who Is Doing The Favor 
“If one's offering is an olah offering from the cattle, he shall bring an 
unblemished male; he shall bring it to the entrance of the Tent of 
Meeting, willingly, before God.” Vayikra 1:3 
Why have these particular animals been chosen for the offerings upon the 
Altar? It is in order not to cause excessive hardships for the Jewish people. 
As the verse states (Micha 6:3): “O, My people, what have I done to you, 
and where have I wearied you?” Hashem told his nation that there are ten 
kinds of livestock which are kosher species, three of which are 
domesticated animals and seven of which are found at large. The three 
which are readily available are the ox, the cow and the sheep. The seven 
kosher animals which are non-domesticated are the gazelle, the deer, the 
antelope, the ibex, the chamois, the bison and the giraffe (see Devarim 
14:5). The Torah does not require that we trek through the mountains and 
valleys to trap these species in order to fulfill our obligations. Rather, the 
Torah commands that we bring animals which are readily available within 
our domain and under our influence. - Psikta d'Rav Kahana Chapter 6 
The Chofetz Chaim notes that the verse (Iyov 41:3) states: “Who has a 
claim upon me from before, that I should repay him?” In the future, a 
heavenly voice will be heard from the tops of the mountains that will 
proclaim that anyone who toiled for the sake of Hashem should come and 
receive his reward. A holy spirit will then announce that no one was 
expected to praise Hashem unless he was first granted the gift of life. No 
one had the obligation to circumcise his child unless he was first blessed 
with having a son, and no one was commanded to put tzitzis upon his 
clothing unless he was first provided with garments. The list goes on, and 
the point in each case is that each mitzvah is an opportunity to offer a tribute 
to Hashem only after Hashem endows that person with various blessings. 
The lesson from these two Midrashic sources is that a person should never 
be smug when he responds to the expectations which the Torah has upon 

him. Hashem does not demand anything from a person, and when a person 
donates his money or applies his resources to fulfill mitzvos, he should not 
feel as if he is doing Hashem a favor. Rather, Hashem grants a person an 
abundance of goodness, and the mitzvos are merely the opportunity for a 
person to express his recognition that Hashem is the source of all he has. 
The offerings are brought from animals that are readily available, and tithes 
are from agricultural goods which have been given to a person. 
Only The Best For The Guest 
“And the Kohen shall cause them to go up in smoke on the mizbe’ach - 
the food of the fire-offering for a satisfying aroma, all the choice parts 
for God.” Vayikra 3:16 
If all kinds of oil were valid for meal-offerings, why did the Sages rank their 
quality? It was so that one would know which was the very best, which were 
medium in value, and which was the least valuable, so that he who wished 
to earn merit for himself might overcome his greedy inclination and extend 
his generosity and bring an offering from the finest, from the very best of 
the species that he was bringing. Behold it is said in the Torah: “And Hevel, 
he also brought of the firstlings of his flock and of the fat thereof. And God 
had respect for Hevel and for his offering.” (Bereshis 4:4) 
The same principle applies to everything which is done for the sake of 
Hashem; namely, that it should be of the finest and of the best. If one builds 
a house of prayer, it should be finer than his private dwelling. If he feeds 
the hungry, he should give him of the best and of the sweetest of his table. 
If he clothes the naked, he should give him of the finest of his garments. 
Hence, if he consecrated something to God, he ought to give of the best of 
his possessions. Thus, the Torah states: “All the choice parts for God.” - 
Rambam Hilchos Isurei HaMizbe’ach 7:11 
Sefer Likutei Yehuda tells a story that once, in conversing with o"tr 
Rabbi Avrohom Mordechai Alter (the Gerer Rebbe), k"mz, a chassid 
mentioned that someone had apparently stolen his tefillin, and that he was 
temporarily unable to do the mitzvah. The Rebbe offered his tefillin of 
Rashi to the man to use, but he asked him to be extremely careful with 
them, for they were the pair that he had received from his father, the Sfas 
Emes. This was his inheritance, since he was the first-born. The Rebbe also 
pointed out that he only had one pair of Rabbeinu Tam tefillin, but when 
he would get another, he would furnish the chassid with a second pair as 
well. 
The chassid was flabbergasted, and although he thanked the Rebbe, he 
admitted that he felt unworthy to don such a holy pair of tefillin. The Rebbe, 
noticing his reluctance, then referred the chassid to another of his 
attendants, and a different pair of tefillin was furnished for the man to wear. 
The Rebbe was later asked how he was willing to offer his precious pair of 
tefillin to the chassid. He certainly could have helped out the unfortunate 
man by providing a simple pair, rather than the most rare and the holiest 
ones he owned. The Rebbe responded with the words of Rambam cited 
above. There is no question that in performing a chessed, one should be 
prepared “to provide the finest and the best of his possessions to accomplish 
the mitzvah for the sake of God”. 
Using Appropriate Discretion 
“If the anointed Kohen shall sin, thus bringing guilt on the people, then 
let him offer for his sin, which he had sinned, a young bullock, without 
blemish, to God for a sin-offering.” Vayikra 4:3 
In reference to every sin-offering, the Torah ultimately states explicitly that 
the Kohen will sprinkle the blood and atone for the sinner. The only 
exception to this rule is when the Torah describes the offering of the 
anointed Kohen who sins. What is the reason for this omission? 
Meshech Chochma explains that when a person sins, his transgression is 
dealt with in a manner whereby he will regret his mistake. By design, part 
of this process is the requirement to call for the assistance of a Kohen in the 
offering of his korban. This, however, is true only for a commoner. When 
the anointed Kohen sins, the publicizing of his errors could have a 
detrimental effect upon the nation. If his mistake would be known to the 
nation, people would talk about his failures and weaknesses, and a general 
insensitivity among the people would occur. Many might then be led to sin 
outright, after looking disparagingly upon their leader and his faults. It is 
for this reason that the Torah allows the anointed Kohen to conceal his sin, 
and for him to bring the blood of his offering into the Holy and to sprinkle 
it himself, without having anyone else involved. It is the perspective of the 
Torah that the misdeeds of the spiritual leaders be handled in a discreet and 
private manner, in order to avoid a situation whereby there would be a 
“guilt (intentional violations) among the nation” at large. 
Our Elevated Status 
“And if a person will sin and will commit one of all the commandments 
of God that may not be done, but he was unaware and became guilty, and 
bears his iniquity.” Vayikra 5:17 



!{aaBtu!bsrzw!– trcdk trcd ihc                                                              19 
The Torah states: “but he was unaware and became guilty, and bears his 
iniquity”. When Rabbi Akiva would reach this verse, he would weep and 
say: “Now if regarding someone who intended to eat kosher fat but instead 
non-kosher fat came into his hand, the Torah says ‘but he was unaware and 
became guilty, and bears his iniquity’, then regarding someone who 
intended to eat non-kosher fat, and indeed non-kosher fat came into his 
hand, how much more so is he in need of atonement and forgiveness.” - 
Kiddushin 81b 
HaRav Yechezkel Abramski explains that there is a great responsibility 
placed upon man, for he is ultimately going to face accountability for all 
his actions, even consequences of his actions about which he might not 
have realized as he did them. A person might sit down to eat a meal and be 
under the impression that the food is kosher. Later, he realizes that there is 
a serious question as to whether the fat he consumed was permissible inUJ 
or prohibited ckj¥. In this case, the Torah directs him to offer an hUkT oJt, 
a conditional guilt-offering, to protect him from any suffering that is 
associated with this possible sin. The reason such protection is necessary is 
that he did not demonstrate adequate scrutiny to insure that his food was 
unquestionably fit for eating. 
A Jewish person must realize who he is, and he must consciously remain 
alert as to his stature. It is for him that the entire creation was set forth, and 
it is to him that Hashem spoke directly from the smoking and burning fire 
of Sinai. It is his soul which is bestowed with a glimmer of the Shechina 
itself - how can he have placed a food item into his mouth without 
ascertaining whether it was kosher or not? A Jewish person is expected to 
act with deliberation and with complete control as he thinks and as he acts, 
particularly in areas of the unknown. He cannot excuse himself by claiming 
it was an accident. This is why it is appropriate to bring a guilt offering to 
ward off the potential retribution for his oversight. He is in need of 
atonement for his acting in a manner which is now understood to have been 
impulsive. 
In fact, the Torah takes it even one step further. There is an offering which 
is set to atone for the sin of unknown impurity in the Beis HaMikdash, 
where the person did not and will never realize that he was impure as he 
entered the Mikdash complex. This is a violation about which only Hashem 
is aware, but the goat sin-offerings of the festivals and of Rosh Chodesh 
are designated to atone just for this. 
Dealing With Doubt 
“He must bring an unblemished ram out of the flock, according to 
valuation, for a guilt-offering, to the Kohen; and the Kohen shall make 
atonement for him for the error which he committed, even though he did 
not know it; and he shall be forgiven. It is a guilt-offering - he is certainly 
guilty before God.” Vayikra 5:18-19 
We learn just how great is the punishment for the person who knowingly 
sins. Here the Torah is speaking of a case where a person does not know 
that there is something forbidden before him. Moreover, it is possible that 
he did not commit any violation, because he may have actually eaten that 
which was permitted. Yet, the Torah requires him to bring a sacrifice. If he 
does not bring the sacrifice he bears his guilt. How much more so is a 
person worthy of punishment if he knows that something is forbidden and 
eats it. 
One may raise an objection here. If a person commits a sin inadvertently, 
and then discovers that he has, in fact, committed a violation, he must bring 
a sin-offering (,tyj). Here, where one is not even certain that he has 
committed any violation, he must bring a guilt-offering (oJt). An oJt is 
a more serious transgression than a tyj/ The word "oJt" comes from the 
word "vnnJ", which means "destruction", indicating that the sinner 
deserves to be destroyed because of his sin. Furthermore, in the previous 
case, one had to bring a sheep, whose value is much less than the ram which 
is brought here for questionable guilt. 
Rabbeinu Bachya answers that questionable guilt is worse than certain 
guilt. If a person knows for certain that he has violated a Torah law, he is 
contrite, humble, and he feels bad. His heart is bitter because of the sin he 
has committed. He can’t get it out of his mind, and he constantly strives to 
find a remedy for it. Therefore, his anguish and contrition are counted as 
half the atonement. 
An animal offering is not meant primarily as a gift to Hashem. It is intended 
to make a person contrite and to cause him to repent. King David said 
(Tehillim 38:19): “I will tell my sin; I will worry about my transgression.” 
He was saying that he would confess his sin verbally, and not take his mind 
off it. He was constantly concerned about it. Here, too, because of the 
anguish that a person feels when he knows for sure that he has sinned, the 

Torah is more lenient regarding his offering. His sin-offering is a female 
sheep or goat. His anguish itself is his main atonement. 
However, in the case of questionable guilt, where one does not know for 
sure that he has violated a Torah law, he does not feel bad about it. He says 
to himself, “It is very possible that I have not committed a transgression at 
all.” Therefore, the Torah is stricter concerning his sacrifice. He must bring 
a ram of great value as an oJt offering. Because of his anguish for his 
monetary loss, his sin will be atoned. 
Halachic Corner 
Engaging in any type of business transaction on Yom Tov is forbidden, 
because business transactions often lead to writing. One of the things 
covered by this prohibition is the earning of compensation for services 
performed on Yom Tov. This aspect of the prohibition is known as cIy oIh 
rfG - Yom Tov earnings. It is prohibited to earn money on Yom Tov even 
through the performance of a permissible service. For example, it is 
prohibited to be a waiter, babysitter or tutor for compensation on Yom Tov. 
It is permitted to receive a lump-sum compensation for a job that is 
performed on a weekday and Yom Tov. This dispensation applies even if 
most of the work is done on Yom Tov, so long as it is included in an 
arrangement whereby some work must be done before or after Yom Tov. 
According to some poskim, it is permissible to accept payment for a service 
performed only on Yom Tov if the service required some preparatory work 
before Yom Tov, or if an expense was accrued because of the service 
performed on Yom Tov. The payment for the service done on Yom Tov is 
added to the payment for the preparatory work or the reimbursement for 
the expense, and is therefore considered to be included with a weekday 
payment. 
A babysitter may receive monetary compensation for service performed on 
Yom Tov if it is arranged in advance that some babysitting will also be 
done before or after Yom Tov and one lump sum will be paid for both 
periods, or if the babysitter provides diapers, milk or something else 
involving an expenditure, and payment for the Yom Tov service is included 
with reimbursement for the expense. Similarly, a Jewish waiter should not 
be paid for work done on Yom Tov unless his job requires him to do some 
work before or after Yom Tov (for example, set up or clean up), or if he is 
a waiter during the week as well and is paid one lump sum. 
Questions for Thought and Study 
1. Why does the Torah use the repetitive phrase "ovkt Trntu ktrGh hbC kt 
rCs" - “Speak to Bnei Yisrael and say to them” - in Pasuk 1:2 regarding the 
sacrifices? See Rabbeinu Bachya and Ohr HaChaim to 1:2 
2. What is unique about the fats that are called "rsP" in Pasuk 1:8? See 
Ramban 1:8 
3. What is different when the Torah uses the wording "Ins vmnbu" (“and its 
blood shall be pressed”) in contrast to when just the word "Ins" (“its 
blood”) is used? See Malbim 1:15 
4. Why does the flour for a vjbn sacrifice have to be fine flour of the finest 
quality? See Ibn Ezra 2:1 
5. Which ingredient would have added a sweet pungent smell to the incense 
but was prohibited in any sacrifice? Why? See Ramban 2:11 
6. Why does the Torah not mention that the leftover grain from a vjbn 
sacrifice belongs to the Kohen? See Meshech Chochmah 2:16 
Answers: 
1. Rabbeinu Bachya says that the word "rCs" is a general statement 
regarding the sacrifices. The word "Trntu" is used to inform Bnei Yisrael 
of the details. Ohr HaChaim says that the word "rCs" is used regarding the 
obligatory sacrifices. The word "Trnt" is used in connection with the 
voluntary gift sacrifices. 
2. The word "rsP" indicates the thin sheet of fat that lines the innards of the 
animals. This is alluded to by switching the word from rsp to srp, which 
means “to separate”. 
3. When the Torah says "Ins" it is only referring to blood from the head of 
the animal. When the word "vmnbu" is added, it includes the blood of both 
the body and the head. 
4. It is not appropriate that one should bring a gift to Hashem that is not the 
highest quality of its kind. 
5. Honey was used to improve the smell of incense, but it was prohibited 
in the Mishkan as it might cause leavening. 
6. Because the grain is used for animal food, it would not be respectful to 
mention that the Kohen receives the same food as animals. 
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Rabbi Mordechai Rhine 

Rabbi's Message 
Destination Judaism 
The Parsha begins- “Vayikra” - Hashem wished to speak to Moshe so He 
called to him. The commentaries observe that the word “Vayikra” denotes 
endearment. It means that Hashem went out of His way, so to speak, to 
speak to Moshe. Contrast this with the word “Vayiker” which is used when 
Hashem encounters Bilaam (the non-Jewish prophet who wanted to curse 
the Jews). “Vayiker” implies that this encounter had the aura of a chance 
occurrence. Hashem gave the appearance that it was only because He 
haphazardly encountered Bilaam that He bothered to talk to him. Otherwise 
He never would have sought Bilaam out. 
A few weeks ago I was shmoozing with a middle aged gentleman, who told 
me that although he was observant all his life, he didn’t really find meaning 
in the experience. “Each mitzvah is like a chance encounter with Hashem. 
When I observe a mitzvah it is like waving to G-d. But when I am done, I 
don’t feel the relationship has been enhanced.” 
His comments got me thinking that, indeed, too often we experience 
Judaism on the level of a chance encounter. Although we may observe 
meticulously, we don’t necessarily feel the magic of a relationship with 
Hashem. What can one do to hear the calling- as Moshe did- in daily life? 
I recall the feeling I experienced when I joined the trend of technological 
advancement by purchasing a handheld organizer. Besides helping me 
organize things, this little computer taught me a great lesson of life. You 
see, the two most used functions for me were the “scheduler” and the “to 
do list.” I noticed that if something really had to be done, then I entered it 
in the "scheduler," granting it a specific date and time. If however the task 
was not essential, then I placed it on the “to do list.” It became clear that I 
was using the scheduler for events that were planned and anticipated, while 
the to do list was for things that I would squeeze in. 
Sometimes we make the mistake of focusing on the things that should be 
merely "squeezed in," and we squeeze in the things that should be priorities. 
When we do so, our priorities usually suffer. As one wise man once said, 
"Life is like packing a suitcase. If you put the big, important things in first, 
everything will fit. But if you clutter the suitcase with small, incidental 
items, then there will be no room for the big priorities." 
Chazal tell us that Hashem deals with us- Middah Kineged Middah- in the 
way that we deal with Him. If we view a mitzvah as a calling, and recognize 
it as a means to enhance our relationship with Hashem, then Hashem 
reciprocates. Chazal therefore guided us with all kinds of halachos to 
ensure that our observance would be one of anticipation and meaning. 
For example, we all know that it is proper to daven with a minyan. What 
happens, however, if a person is unable to get to shul? Perhaps a person is 
ill, or is at a job that he cannot leave. The Ramoh (90:9) rules that he should 
still endeavor to daven at the same time as the minyan. Besides the 
kabbalistic benefits that his prayers will somehow be joined with those of 
the minyan, there is also a practical benefit to davening at a specific time. 
Even if one isn’t davening with a minyan, there is still a proper time to 
daven. Davening is important. It belongs on the schedule, not merely on the 
to do list, to be "squeezed in" somewhere during the day. 
A similar concept can be found with regard to Torah study. The Talmud 
(Shabbos 31a) says that a person will be asked: Kovaato Itim L'Torah- Did 
you set a steady time for Torah study? The question implies that we are not 
looking just to have Torah study on the to do list each day. Rather the goal 
is that there should be a set time which is scheduled for Torah. 
This theme seems to have been very much on the minds of Chazal, because 
it finds application in yet another interesting case. If a person has two shuls 
available to him, one closer, and one further, the question presents itself: 
which one should he daven in? Our tradition (see Sotah 22a) is that he 
should choose the further one because he will get additional reward for the 
extra distance that he had to travel for the mitzvah. The issue is not just one 
of distance; it is a question of attitude and perspective. We strive to 
experience “destination Judaism” and not “haphazard Judaism”. By 
choosing the further shul, the person has chosen his place of prayer and not 
just left it to convenience. 
This principle applies not only to time and place of a mitzvah, but also to 
one’s mind-frame as the mitzvah is performed. In Jewish Meditation, Rabbi 
Aryeh Kaplan describes how the skill of mediation can be applied to Jewish 
observance. When we are involved in a mitzvah, if an interrupting thought 
comes to us, we can gently push it off for a different time. Right now we 
are involved in a precious experience called a mitzvah. 
This skill is alluded to in the Talmud (Brachos 63b) which writes in praise 
of the person who “kills himself in the house of Torah.” This passage is 
often understood to be referring to one who toils deeply to achieve 

excellence in Torah. Figuratively, he is “killing” himself to succeed. But 
the essence of the Talmudic passage is one of attitude. “Did you establish 
set times for Torah study? If an interruption came along did you make 
yourself ‘dead to the world’ until your session was over?” Or, was your cell 
phone sitting between you and the power of proper concentration. 
The relationship of “a calling” that Moshe had with Hashem is one that we 
can emulate. By scheduling important mitzvos we lend an aura of 
importance and anticipation to them. A mitzvah becomes much more 
beautiful when it is anticipated; an appointment with Hashem is much more 
precious if it is not interrupted. Let us view mitzvos as steadfast 
commitments, and experience Hashem’s Calling every day of our lives. 
With best wishes for a wonderful Shabbos! 
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Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
The Sin Offering (Vayikra 5777) 
Vayikra is about sacrifices, and though these laws have been inoperative 
for almost 2000 years since the destruction of the Temple, the moral 
principles they embody are still challenging. 
One set of sacrifices, set out in detail in this week’s sedra, warrants 
particular attention: chattat, the ‘sin offering’. Four different cases are 
considered: the anointed priest (the High Priest), the assembly (the 
Sanhedrin or supreme court), the Prince (the King), and an ordinary 
individual. Because their roles in the community were different, so too was 
the form of their atonement. 
The sin offering was to be brought only for major sins, those that carried 
the penalty of karet, ‘being cut off’; and only if they were committed 
unintentionally or inadvertently (be-shogeg). This could happen in one of 
two ways, either [a] because the person concerned did not know the law 
(for example, that cooking is forbidden on the Sabbath) or [b] he or she did 
not know the facts (for instance, that today is the Sabbath). 
Unintentional sins stand midway between intentional sins (where you knew 
what you were doing was wrong) and involuntary action (ones, where you 
were not acting freely at all: it was a reflex action, or someone was pointing 
a gun at your head). Intentional sins cannot be atoned for by sacrifice. 
Involuntary actions do not need atonement. Thus, the sin offering is 
confined to a middle range of cases, where you did wrong, but you didn’t 
know you were doing wrong. 
The question is obvious: Why should unintentional sins require atonement 
at all? What guilt is involved? The sinner did not mean to sin. The requisite 
intent (mens rea) was lacking. Had the offender known the facts and the 
law at the time, he would not have done what he did. Why then does he 
have to undergo a process of atonement? To this, the commentators gave a 
variety of answers. 
R. Samson Raphael Hirsch and R. David Zvi Hoffman give the most 
straightforward explanation. Ignorance – whether of the facts or the law – 
is a form of negligence. We should know the law, especially in the most 
serious cases. We should also exercise vigilance: we should know what we 
are doing. That is a fundamental obligation, especially in relation to the 
most serious areas of conduct. 
The Abarbanel argues that the sin offering was less a punishment for what 
had been done, than a solemn warning against sin in the future. The 
bringing of a sacrifice, involving considerable effort and expense, was a 
vivid reminder to the individual to be more careful in the future. 
Nahmanides suggests that the sin offering was brought not because of what 
led to the act, but rather because of what followed from it. Sin, even without 
intention, defiles. ‘The reason for the offerings for the erring soul is that all 
sins [even if committed unwittingly] produce a “stain” on the soul and 
constitute a blemish in it, and the soul is only worthy to be received by its 
Creator when it is pure of all sin.’ 
The late Lubavitcher Rebbe, following midrashic tradition, offered a fourth 
interpretation. Even inadvertent sins testify to something wrong on the part 
of the person concerned. Bad things do not come about through good 
people. The Sages said that God does not allow even the animals of the 
righteous to do wrong; how much more so does He protect the righteous 
themselves from error and mishap (see Yevamot 99b; Ketubot 28b). There 
must therefore have been something wrong with the individual for the 
mishap to have taken place. 
This view – characteristic of the Chabad approach, with its emphasis on the 
psychology of the religious life – shares more than a passing similarity with 
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Sigmund Freud’s analysis of the unconscious, which gave rise to the 
phrase, ‘a Freudian slip’. Remarks or acts that seem unintentional often 
betray unconscious desires or motives. Indeed, we can often glimpse the 
unconscious more readily at such moments than when the person is acting 
in full knowledge and deliberation. Inadvertent sins suggest something 
amiss in the soul of the sinner. It is this fault which may lie beneath the 
threshold of consciousness, which is atoned for by the chattat. 
Whichever explanation we follow, the chattat represents an idea familiar in 
law but strangely unfamiliar in Western ethics. Our acts make a difference 
to the world. 
Under the influence of Immanuel Kant, we have come to think that all that 
matters as far as morality is concerned is the will. If our will is good, then 
we are good, regardless of what we actually do. We are judged by our 
intentions, not our deeds. Judaism does recognise the difference between 
good will and bad. That is why deliberate sins cannot be atoned for by a 
sacrifice, whereas unintentional ones can. 
Yet the very fact that unintentional sins require atonement tells us that we 
cannot dissociate ourselves from our actions by saying: ‘I didn’t mean to 
do it.’ Wrong was done – and it was done by us. Therefore we must perform 
an act that signals our contrition. We cannot just walk away as if the act 
had nothing to do with us. 
Many years ago a secular Jewish novelist said to me: ‘Isn’t Judaism full of 
guilt?’ To which I replied, ‘Yes, but it is also full of forgiveness.’ The entire 
institution of the sin offering is about forgiveness. However, Judaism 
makes a serious moral statement when it refuses to split the human person 
into two entities – body and soul, act and intention, objective and 
subjective, the world ‘out there’ and the world ‘in here’. Kant did just that. 
All that matters morally, he argued, is what happens ‘in here’, in the soul. 
Is it entirely accidental that the culture most influenced by Kant was also 
the one that gave rise to the Holocaust? I do not mean – Heaven forbid – 
that the sage of Konigsberg was in any way responsible for that tragedy. 
Yet it remains the case that many good and decent people did nothing to 
protest the single greatest crime of man against man while it was taking 
place. Many of them surely thought that it had nothing to do with them. If 
they bore the Jews no particular ill will, why should they feel guilty? Yet 
the result of their action or inaction had real consequences in the physical 
world. A culture that confines morality to the mind is one that lacks an 
adequate defence against harmful behaviour. 
The sin offering reminds us that the wrong we do, or let happen, even if we 
did not intend it, still requires atonement. Unfashionable though this is, a 
morality that speaks about action, not just intention – about what happens 
through us even if we didn’t mean to do it – is more compelling, more true 
to the human situation, than one that speaks of intention alone. 
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Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Vayikra 
He called to Moshe. (1:1) 
Rashi comments: "Calling", Vayikra, preceded every statement, every 
saying and every command. It is a language of affection. In other words, 
prior to speaking to Moshe Rabbeinu, Hashem called his name (twice). This 
was followed by the actual message. Hashem speaks to each and every one 
of us - all of the time. He employs various media of "expression," but each 
communication is intoned with love. Perhaps this method of signaling a 
communication to Moshe applies equally to us. First, Hashem signals us by 
calling our name in order to get our attention. This is followed by the 
message. Now, if we do not listen to the original calling - i.e. calling our 
name - we will be hard-pressed to know to whom Hashem is speaking. We 
tend to disregard His messages, because we do not bother to listen to the 
initial communication. 
Hashem has various means of communication. It could be a natural 
occurrence; it could happen to someone else in our proximity: Hashem 
expects us to listen. We may not assume that things just happen. Whatever 
takes place within our sphere of awareness is a subtle message. This is the 
calling, enjoining us to listen. When the message moves closer to us, it is a 
sign that the message is urgent, things are beginning to heat up; we had 
better react soon. The message may no longer be a message - but the actual 
punishment. 

Some of us have developed a system of selective messaging: we listen to 
certain messages, while ignoring others. This is not a wise approach to 
Heavenly messaging, since everything is important. Horav Nissim Yagen, 
zl, was walking with his son when they came upon a vicious bull dog whose 
appearance showed anger and fear all combined. They immediately made 
a retreat, looking back to see that the dog was following them. After a series 
of smart moves they were able to evade the dog. As soon as they reached 
safety, Rav Nissim burst out in tears. "Father, the tzarah, trouble, is over. 
We have eluded the dog. Why are you crying now?" his son asked. 
Rav Nissim's reply is one that we should all ask ourselves: "Why am I not 
in such fear of Hashem? Should a dog arouse greater fear in me than 
Hashem does? Should I have greater fear of the tax collector, an illness, a 
car accident - than I have of Hashem? This is why I am crying!" his father 
answered. 
The other day I had occasion to meet someone in the hospital as he was 
about to take a major test. The man was as cool as ice. He displayed no 
anxiety; he was completely relaxed. I, being an observer of human nature, 
asked him how he stayed so cool under such pressure. He said (casually), 
"I figure it can go either of two ways. So why worry myself? It either is or 
it is not." This is not the type of person whose religious beliefs would lead 
him to think about Divine messaging, and the idea that Hashem is "calling" 
to him, such that, yes, he should wake up, reach out, and heed the message. 
Do most of us not act similarly? We either survive the scare and return to 
business as usual, or we seek every avenue for salvation. 
The following story - with which many of us can regrettably identify - 
might alter our perspective. A photographer was visiting the Grand 
Canyon, looking to take some unique photos of the natural wonder. He was 
impressed with the overwhelming awesomeness of the place, but he sought 
a special shot which would define the essence of the Grand Canyon in one 
single image. Searching for a spot where he could get that shot, he came 
upon an area that had been ringed off with yellow tape that read: "Danger! 
Do not go past this line." Peeking over the tape, he saw the place he had 
come to photograph. It was expansive and captivating, capturing the beauty 
and awesomeness of the Canyon- all in one spot. He decided to ignore the 
sign, and, with camera in hand, he crossed the line in search of a perfect 
position to make his photo shoot. 
Signs are there for a reason, but a fool is one who thinks he is smarter than 
those who placed the sign. One quick jump over the yellow tape gave him 
access to a picture of unparalleled beauty. Sadly, there was nowhere for 
him to place his feet - as his body, camera and all, went soaring down the 
walls of the canyon. He screamed, calling for help as he attempted to grab 
onto whatever he could to break his fall - to no avail. Halfway down, he 
was able to grab ahold of a weak, protruding branch. He knew he could not 
hold onto it for long. His hands were slipping. He would soon become part 
of the canyon's history. He did what all good Jews do when the future 
appears ominous. He cried. "Hashem, please help me! Please!" he screamed 
and cried over and over. Suddenly, he heard a powerful voice, "Do you 
really want Me to help you?" the voice asked. "Yes, yes, please help" was 
the man's immediate reply. "If you really want Me to save you, let go of the 
branch!" 
Obviously, the story is allegoric, but it carries a powerful message. Each 
and every one of us has that branch onto which we hold for dear life. If we 
are to turn to Hashem with complete trust than we must believe that He - 
only He - can provide the yeshuah, salvation, for which we yearn. 
When a man among you brings an offering to Hashem. (1:2) 
I recently came across an article penned by a secular Jew, decrying our 
yearning for the rebuilding of the Bais HaMikdash. In one of his gripes, he 
declared that he found the notion of korbanos, sacrifices, primitive, archaic, 
and a form of service no longer necessary. While to the ancients it was 
natural to offer a korban, offering, to Hashem, this modern man eschews 
such form of worship. Obviously, he is clueless with regard to the 
underlying concepts of korbanos and the spiritual elevation they engender 
in the person who offers them. 
A korban is a way of coming closer to Hashem. The word korban is derived 
from karov, to come/be near. A korban is offered as a form: of atonement, 
thanksgiving, of celebration of a milestone event - an opportunity to 
rejuvenate our relationship with Hashem. It is a way of declaring that we 
are connected to Hashem Above. Nothing is primitive about a korban, 
unless one considers spirituality primitive. It is a mechanism through which 
we add a spiritual dimension to a physical activity. During a korban the 
animal takes the place of the human being who is offering it; or, 
alternatively, we perceive a korban to be a way of sanctifying and giving 
meaning to the mundane. 
Truth be told, the individual who shuns korbanos in the sphere of 
modernity, probably has long ago eschewed religion in general as being 
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archaic. Today's Sanctuary is the shul; our korbanos are the tefillos, 
prayers, which we offer up to Hashem. All of these bring us closer to 
Hashem. An individual who does not daven, or has no shul, consequently 
will not have a need for the return of the Bais HaMikdash. His idea of 
worship is self-worship; his form of communal Jewish activity is protesting 
and slandering his co-religionists who abide by halachah. Is it any wonder 
he has no need for the Bais HaMikdash? 
Veritably, as noted by Horav Eli Munk, zl, upon careful examination of the 
underlying reasons behind each of the korbanos, we cannot fail to note that 
the sacrifices were designed for a people who had achieved a very high 
level of morality and who aspired to achieve even greater spiritual 
elevation. Absolutely no parallel exists between the korbanos offered by 
Klal Yisrael and the pagan rites which were motivated by desire to appease 
the anger of their gods or seek their favor. 
Let us analyze the primary korbanos and their ultimate purpose. The 
Korban Olah, Elevation/Burnt offering, was brought by a person who had 
sinned in his thoughts or had failed to execute a required positive action, 
such as a laav she'nitek l'asei - a prohibition which can be rectified though 
the performance of a positive command; a prohibition which can be 
rectified by the fulfillment of an asei, positive commandment. 
The Korban Shelamim, Peace offering, was brought: in fulfillment of a vow 
made in Hashem's honor (neder or nedavah); as an act of thanksgiving 
(Korban Todah); to celebrate a YomTov, Festival (Shalmei Simchah 
Chagigah; Shalmei Tzibur); or at the end of a period of abstinence from 
wine (Shalmei Nazir). 
The Korban Asham, Guilt Offering, was brought to atone for a sin of 
sacrilege (Asham meilos), for a false oath concerning a theft (Asham 
g'zeilos) or for a borderline situation involving doubt whether the sin was 
actually committed (Asham talui). There are other cases of Asham in which 
a sin of sacrilege was committed such as Asham shifcha charufa, Asham 
nazir, Asham metzora. These were guilt offerings which must be atoned, 
but even here the sins define - and are relative to - the spiritual plane 
achieved by the sinner. 
Last is the Korban Chatas, Sin Offering, which was reserved for a sin 
committed through error (b'shogeig). There are special cases of a Korban 
Chatas: when the involuntary sin was committed by the nasi, prince of a 
tribe; or the melech, king; when the Sanhedrin or Kohen Gadol (par ha'elem 
davar) (Par Kohen Moshiach) erred. 
I have detailed the korbanos for the express purpose of showing the ethical 
and religious value that Jewish law places on korbanos. It has never been a 
question of offering an animal as a sacrifice in order to gain forgiveness for 
a sin that was committed in full awareness. A Jew who has descended to 
such a nadir as to sin knowingly cannot expect the "easy cure" of a korban. 
Teshuvah, repentance, prayer, performing good deeds, and a complete 
lifestyle change are prescribed for him. 
Having demonstrated the spiritual level of the individual who offers a 
korban, we now cite Horav Yitzchak Arama, zl (Akeidas Yitzchak), who 
explains the role of korbanos in the Jewish religion. After analyzing the 
various sacrifices, he identifies two distinct defining characteristics: as 
expressions of gratitude or devotion; and expressions of penitence. In 
summation, the korbanos are either an expression of the gratitude felt by an 
individual or the nation in recognition of the Divine care they receive. On 
the other hand, the Korban offers one an avenue of atonement for sins he 
has committed, but at no time do they reflect the denial of his responsibility 
to Hashem and to others. These are sins committed by people who would 
never transgress out of indifference, rebellion, or unfaithfulness to Hashem. 
The Korbanos atone only for sins which fall into the "gray" area, on the 
borderline between good and evil, or the less obvious sins characterized by 
unawareness, doubt, or thought without action. 
Let us return to the opening statement of those modern, secular thinkers 
who would audaciously reject the "primitive" nature of the korbanos, and, 
for that matter, the Bais HaMikdash. After all, if there is no service, why 
bother with an edifice? (These are the same people who slander Orthodoxy 
for maintaining the sanctity of the Kosel.) They have nothing to connect 
themselves to the korbanos, since it is evident from the above that the 
sacrificial service is intended for a society with a highly developed sense 
of self-discipline and moral values. Only such a society requires forms of 
atonement so subtle and so rare as those described. One whose moral 
compass is turned south, whose values are bankrupt, is beyond the scope of 
sacrificial atonement. Korbanos are spiritual "maintenance" for one who 
has an affinity for spiritual ascendance - not for eschewing the basic 
principles to which our people have adhered throughout the millennia. 
When a person (soul) offers a meal-offering to Hashem. (2:1) 
Of all those who offer voluntary sacrifices/ offerings, only one who brings 
a Korban Minchah, Meal offering, is referred to by the Torah as a nefesh, 

soul. This inexpensive korban was brought primarily by the poor, since they 
were financially challenged to bring an animal or fowl. Hashem says: "I 
will regard the korban of a poor man as if he had offered his very nefesh, 
soul." 
The simple explanation of this statement is that a wealthy person who 
brings a korban takes from his "extra" money - not from the money he needs 
for his daily sustenance. A poor man, however, has no extra money. In fact, 
he does not have sufficient funds for his daily living. Yet, he finds a way to 
somehow put together a few pennies to purchase the required flour for his 
korban. Such a person truly offers his soul. 
Horav Eliyahu Meir Bloch, zl, offers a pragmatic explanation, which also 
teaches us a perspective on charitable giving - and how it should be 
performed. When a wealthy man contributes to an organization or an 
institution, he receives accolades in the way of a dinner, a plaque, a public 
gesture of gratitude - and he should. Without the support of those who can, 
our ability to subsist would be greatly stunted. Obviously, all support is 
derived from Hashem, but these are His agents. Even one who normally 
shuns public acclaim feels good about his contributions. After all, who is 
not happy if he can help someone? And who does not feel elevated when 
he receives that "thank you"? This applies even to a tzadik, righteous 
person, who takes personal pride in his good deeds. 
The exception is the ani, poor man, who has nothing to scrape together. He 
knows for certain that accolades will not be forthcoming. The poor man 
derives nothing personal from his contribution, because he knows that his 
tiny donation, his few pennies, will not amount to much and will not create 
any stir or change within the organization or institution to which he gives. 
Why does he give? He gives to fulfill the command of Hashem - pure, 
selfless giving, with no ulterior motives - prior to or after the fact. This is a 
unique form of giving, which is found only in the korban of the poor man. 
Thus, Hashem refers to his giving as one who offers his soul. 
Meged Yosef relates a story which is endemic to the Rosh Yeshivah's 
exposition and offers us a powerful insight into tzedakah, charitable giving. 
A poor, wretched widow who, despite having a daily challenge to obtain 
enough to sustain herself daily, would scrounge all week, saving everything 
that she could until she had one penny - which she personally proceeded to 
deliver to Horav Yechezkel Sarna, zl, for the Chevron Yeshivah. This took 
time, because the Rosh Yeshivah would drop everything to greet and spend 
a few minutes with her. The members of his family were not very happy 
that she occupied the Rosh Yeshivah's precious time. "Does the Chevron 
Yeshivah subsist from her penny?" they asked. The Rosh Yeshivah replied, 
"Veritably, the Yeshivah's continued existence does not hinge on her 
donation - but the entire world does!" 
What a compelling insight. We tend to disregard the small, insignificant 
donations that are received from those who simply cannot give more. 
Tzedakah should not be measured by how much one gives, but by the 
proportion of his assets this donation represents. If one has very little and 
he gives a little, he is actually giving considerably more than his counterpart 
who has very much and does not give proportionately. 
If a person will sin and commit a treachery against Hashem by lying to 
his comrade. (5:21) 
Stealing from a fellow Jew is certainly an act of evil, but is it treachery 
against Hashem? Does the thief take into consideration that "borrowing" 
from his friend with no intention of repaying the "loan" is not only theft, 
but also a perfidious act of betrayal against Hashem? There is no question 
that the thief is not a "good" person, his moral and ethical compass leaves 
much to be desired, but did he sin against the Almighty? It certainly was 
not his intention. The early commentators explain that one who swears 
falsely using Hashem's Name in uttering the oath (claiming that he 
committed no wrong) is not only a liar and a thief, but he has also defamed 
Hashem's Name. That is an act of treachery. While this might be true with 
regard to the case in which swearing was involved, what if he "merely" 
stole or lied without supporting his claim of innocence with a false oath? Is 
this, too, considered treachery? Horav Nachman Breslover, zl, (Likutei 
MoHarn) writes that a person who falls prey to his desire for money to the 
point that he must have it - even if it means stealing it - indicates by his 
very action that he has limited belief in the Almighty's "ability" to provide 
for his needs. Thus, if a Jew motivated by his desire - or need - for money 
transgresses any mitzvah, it is tantamount to idol worship. If he believes 
that Hashem will provide for him, then he would not resort to theft. His 
stealing is an act of faithlessness. 
Let us put the Breslover's exposition into perspective. A father who has 
been doing everything within his ability to provide for his large family is 
simply not making it. No matter what he does, they do not have food or 
decent clothing. They barely have a roof over their heads. I must emphasize 
that this is a man who is willing to work any form of labor, unlike those 
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who are selective concerning what form of labor suits them. He looks at his 
starving children who must go to bed hungry, and he begins to wonder. 
Down the block is his neighbor whose two cars in the driveway cost more 
than his house, whose children eat snacks that cost as much as a supper in 
his house. Perhaps he could "borrow" something from his neighbor until 
such time that he could pay him back. After all, why not spread the wealth? 
Why should one person be extremely wealthy, while his neighbor is 
extremely poor? Here is a good person who is at his wit's end, who can no 
longer take it, who can no longer watch his children suffering. So, he steals. 
Another case is the man whose wife is very sick. There is a cure, but he has 
no insurance. He has received assistance from every organization available. 
Now, the physician claims that unless his wife receives a certain expensive 
medication, she will succumb to her illness. What does this poor man do? 
He has exhausted every legal avenue of relief. He is not going to stand idly 
by while his wife suffers. So, he steals. 
Two very sad situations. Obviously, there are more. No one should ever be 
confronted with such a challenge. It does, however, happen. What is an 
observant Jew to do? The Torah teaches that theft is treachery against 
Hashem. The answer is that, while to the secular mind this is an extreme 
situation that might allow one to break or, at least, bend the rules, we Jews 
answer to a Higher standard. We are deeply committed in faith to Hashem 
that He will provide. If we just open our eyes, we will see His salvation. It 
is a grave error to think that our actions will change Hashem's result. It is 
very easy to sit here and write, but we must take into consideration that 
once our moral/ethical compass is breached, regardless of how deep or 
wide is the crack, it is no longer the same. We have demonstrated that we 
trust Hashem only when it is convenient, when life is good. When the 
challenges arise, we take the law into our own hands. Is that not equivalent 
to idol worship? 
And add its fifth to it. (5:24) 
One who unlawfully has his fellow Jew's money in his possession, but 
cannot be compelled to pay, because the plaintiff lacks sufficient proof - 
and who (compounds his guilt) swears falsely that the money is rightfully 
his - must (after it is discovered that he lied) pay the principal plus an added 
fifth, followed by a korban asham, guilt offering. No one has a right to 
someone else's money - even if he intends to replace it eventually. The 
added fifth applies even if the thief has decided to finally come clean and 
repent his erroneous ways. 
The Talmud (Berachos 6b) states: "Whoever knows that his friend is 
accustomed to greeting him (he) should precede him in greeting." (In other 
words, do not wait for your friend to greet you. If he is in the habit of 
greeting you - greet him first.) "If one greets his friend and his friend does 
not return the greeting, he is considered a gazlan, thief." Obviously, 
receiving a return greeting from someone is very important. The Melitzer 
Rebbe, Shlita, explains that a gazlan is one who steals the simchas 
ha'chaim, joy of life, from someone. When I greet someone, I expect to be 
greeted in return; when I smile to someone, I expect a smile in return. To 
be ignored, to be shunned, is to be deflated, humiliated, to have my bubble 
of life punctured. That, says the Rebbe, is gezeilah, theft. 
Horav Leizer Brody, Shlita, adds that ignoring someone's greeting is bad, 
but it can be worse. Misaleim, one who conceals himself in an attempt to 
avoid meeting the other fellow, sends a deplorable message: "I do not think 
very highly of you." "You mean very little to me." "You are not worth my 
time." Such messages destroy a person's self-esteem. The individual 
wonders, "What about me offends him so? Why does he refuse to greet 
me?" One who refuses to return a greeting offends not only the other person 
- he also offends Hashem! His display of arrogance is insidious. Hashem 
despises any kind of arrogance in people. 
Therefore, when this individual finally acknowledges his opprobrious 
behavior and seeks to repent, he must add a fifth. In addition to a greeting 
and talking to the other person like a mentch, decent person, he must reach 
out to him will all five fingers - give him his hand. A simple hello is 
insufficient. He now must give a handshake. As far as offending Hashem, 
let the offender devote himself to a higher degree - to Hashem's Five 
Chumashim. Let him learn Torah. That should do it. 
Va'ani Tefillah 
S'lach lanu Avinu ki chatanu, m'chal lanu Malkeinu ki fashanu. 
Forgive us, our Father, we certainly did sin. Forgive us our King, for we 
have committed acts of rebellion. 
The teshuvah, repentance, process begins with viduy, confession. Thus, 
following the blessing of Hashiveinu, Return us, which declares our 
commitment to repent, we begin by acknowledging our transgressions. The 
word, forgive, is related to tz'lach, which means to jump over something 
and continue on. Horav Shimon Schwab, zl, explains that s'lach is, 
therefore, used here in connection with chet, sin, which is committed 

b'shogeig, inadvertently. This is a sin committed without the sinner 
realizing that it is wrong, or, at least, he is unaware that the activity is bad 
enough to constitute sin. We now ask the Almighty to s'lach, overlook, 
disregard, pass over (so to speak) our chataim, inadvertent sins, much like 
a Father overlooks the misdeeds of his children, committed while unaware 
of their being wrong. 
When we ask Hashem to forgive our peshaim, advertent acts of rebellion, 
we acknowledge that these acts deserve full measure of punishment. 
Nonetheless, we ask Him as our King to please issue a royal pardon for us, 
which only a king can do. 
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Rabbi Dovid Siegel 

Haftorah 
Parshas Vayikra - Yeshaya 43:21 
This week's haftorah displays Hashem's unbelievable compassion for the 
Jewish people. The prophet Yeshaya begins by characterizing the Jewish 
people as the nation created to sing the praises of Hashem. Yeshaya 
continues and says in the name of Hashem, (43:22) "And you didn't even 
include Me for you were too tired for My service." The Yalkut Shimoni (as 
loc) explains this passage to refer to our inappropriate attitude towards the 
service of Hashem. 
Chazal (our Sages) say that one exerts enormous energies throughout the 
dayin pursuit of self advancement and yet he is unwilling to exert even 
minimalenergy for the sake of Hashem. One returns home after a long 
tiresome dayat work and neglects attending davening with the "valid" 
excuse that he'stoo tired. Hashem says that I wasn't even included in your 
plans. Energieswere available for everything besides My service, the 
purpose for which you were created. 
The prophet continues to reprimand the Jewish people, and says, "You did 
not bring Me your sheep for burnt offerings and you didn't honor Me with 
your sacrifices. I didn't overwork you with a meal offering and didn't 
exhaust you with frankincense spice." Chazal (ibid) elaborated on this 
passage and explained that all Hashem ever demanded from the Jewish 
people on a daily basis was the Tamid sacrifice consisting of two sheep. In 
fact, even the easiest of all offerings, the meal offering was not an 
obligation but rather a special opportunity to serve Hashem if one so 
desired. And yet the Jewish people refused to participate in these services. 
The Radak (ad loc) notes that in the days of King Achaz there were altars 
in every corner of Yerushalayim for the purpose of idolatry. But the Bais 
Hamikdash doors were intentionally closed and Hashem was totally 
excluded from the Jewish services. The Jews were just too tired to serve 
Hashem although energy was available for every othe r form of service. 
The prophet suddenly shifts gears and begins to address the Jewish people 
with love and affection. He says, (42:1) "And listen now, My servant 
Yaakov whom I chose as Yisroel...for as I pour water on the thirsty and 
flowing waters on the dry land so will I pour My spirit on your children and 
My blessing on your offspring." Radak (ad loc) explains that the prophet is 
now speaking to the Jewish people in Babylonia. They had already suffered 
severe pains of exile and rejection by Hashem and had now reconsidered 
their previous ways. They thirsted to drink from the long lost waters of 
prophecy which had ended many years before. Hashem told them that they 
would once again merit the word of Hashem. Although they had turned 
their back to Hashem and totally rejected His service Hashem did not 
forsake His people. The Jewish people would always remain His chosen 
nation and Hashem would patiently await their return. Our eternal 
relationship with Hashem can never be severed or even aff ected and when 
the proper moment will arrive Hashem will reestablish direct contact with 
His beloved people. Even words of prophecy coming directly from Hashem 
will become a daily experience. Hashem's love for His people extends all 
bounds. Even after all we have done against Hashem He remains right there 
waiting for us. 
Yeshaya concludes and says (44:22) "As the wind blows away the clouds 
so will I erase your rebellious acts and unintentional sins, return to me for 
I have redeemed you." The Malbim (ad loc) shares with us a beautiful 
insight and explains that as far as Hashem is concerned our redemption 
already happened. From His perspective everything has been set in motion; 
all that remains is for us to repent and return. May we merit in this month, 
the month of redemption, the fulfillment of these beautiful visions. 
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Ohr Somayach – Torah Weekly 
Overview 
The Book of Vayikra (Leviticus), also known as Torat Kohanim — the 
Laws of the Priests, deals largely with the korbanot (offerings) brought in 
the Mishkan (Tent of Meeting). The first group of offerings is called korban 
olah, a burnt offering. The animal is brought to the Mishkan's entrance. For 
cattle, the one bringing the offering sets his hands on the animal. 
Afterwards it is slaughtered and the kohen sprinkles its blood on the altar. 
The animal is skinned and cut into pieces. The pieces are arranged, washed 
and burned on the altar. A similar process is described involving burnt 
offerings of other animals and birds. The various meal offerings are 
described. Part of the meal offering is burned on the altar, and the remaining 
part eaten by the kohanim. Mixing leaven or honey into the offerings is 
prohibited. The peace offering, part of which is burnt on the altar and part 
is eaten, can be either from cattle, sheep or goats. The Torah prohibits 
eating blood or chelev (certain fats in animals). The offerings that atone for 
inadvertent sins committed by the Kohen Gadol, by the entire community, 
by the prince and by the average citizen, are detailed. Laws of the guilt-
offering, which atones for certain verbal transgressions and for 
transgressing laws of ritual purity, are listed. The meal offering for those 
who cannot afford the normal guilt offering, the offering to atone for 
misusing sanctified property, laws of the "questionable guilt" offering, and 
offerings for dishonesty are detailed. 
Insights 
Walking with the King 
“And He called…” (1-1) 
The Vizhnitzer Rebbe zatzal used to say that it escaped him how someone 
could be charmed by being honored. Surely this honor would just fill a 
person with acute embarrassment to the extent that he wouldn’t know 
where to put himself. 
He gave a parable to explain his reasoning: 
Once there was a king of who appointed an official to govern a provincial 
town. As the governor of this town, the official received a great deal of 
respect from the local inhabitants. 
One day the king arrived in the town to see how his official was doing. The 
king had decided to travel incognito and didn't look like anyone special. 
Only the official knew the king's true identity. As they passed through the 
town, the inhabitants tipped their caps with great respect to the official, and 
completely ignored the ordinary-looking stranger who was accompanying 
him. Understandably, the more respect and honor which the official 
received, the more embarrassed and uncomfortable he became, acutely 
feeling how this respect should rightfully belong only to the king. 
This feeling of embarrassment is the way we should all feel. 
We know that all honor is only due to G-d, and it’s only because G-d 
accompanies us wherever we go that we are respected for the virtues that 
He has bestowed on us. 
Moshe Rabbeinu was the humblest of all men. When G-d told him to write 
the first word in this week’s Torah portion, Vayikra, “And he called…” — 
Moshe wrote it with a small aleph. The aleph is the letter of the “I”, of the 
ego. Moshe wrote the aleph at the end of the word smaller than the rest of 
the word, and it looks like the word Vayikar — “And He happened upon.” 
Moshe felt that he wasn’t important enough to be intentionally called upon. 
Rather, from his humble perspective G-d “happened upon him”. 
Sources: based on the Mayana Shel Torah who heard this from the 
Sadigura Rebbe in Pashmishel 
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Torah MiTzion 
Vayikra 
With this week's parashah, the Torah begins the section known as "Toras 
Hakorbanos" - the Laws of the Sacrifices. A great part of the Torah deals 
with the many complicated details of the various types of sacrifices the 
Children of Israel were able to bring in the Tabernacle and in the Holy 
Temple. One of them is the Korban Chatas, the Sin Offering, which one 
brings attain forgiveness for a transgression which he has performed 
unwittingly. 
Much later in the Torah, in Parashas Pinchas (Bemidbar (28:15), the Torah 
describes the rules of the sin offering which is brought on Rosh Chodesh 

(the first of each Lunar month). The exact wording of the passage is, "And 
one male of the goats for a sin-offering for Hashem." Since it is the only 
sacrifice which is described as being "for Hashem," the Sages interpreted it 
in a very innovative way (Chulin 60b). 
Rabbi Shim'on ben Pazi pointed out a contradiction. It says (Bereishis 
1:16), "And Hashem made the two great luminaries." And then it says, "The 
greater luminary…and the smaller luminary." (Did Hashem make the sun 
and the moon the same size or did he make one bigger than the other? The 
answer is that Hashem made them both the same size but) The moon said 
before the Holy One, Blessed be He, "Sovereign of the Universe, is it 
possible for two kings to use the same crown?" (How can we both be the 
same size?) So He said to her, "Go and make yourself smaller." So she said, 
"Sovereign of the Universe, because I said something proper before You, I 
should make myself smaller?" He said to her, "Go and rule by day and by 
night." She said to Him, "What is the greatness of that? What does it help 
to light a candle in the daytime?" He said to her, "Go, and the Israelites will 
count the days and years according to you" (they will use the Lunar 
Calendar). She said to Him, "It is impossible for them not to reckon the 
seasons according to the Sun."…"Go, and the righteous ones will be called 
according to your name, 'Ya'akov the small one; Shemuel the small one, 
Dovid the small one.'" He saw that she is not appeased, so the Holy One, 
Blessed Be He said (to the Jews), "Bring an atonement for me for making 
the moon smaller." 
From this very strange Gemara it seems that Hashem realized that He had 
"sinned", albeit unintentionally, by making the moon smaller and requested 
that on the first of every lunar month we sacrifice a sin offering for Him to 
bring him "forgiveness." Obviously, this cannot be, especially since there 
was actually nothing wrong with what Hashem had done. But what, then, 
is the proper explanation of the words of these Sages? 
Many years ago, I said that I believe that Hashem was trying to teach us a 
very important lesson. Certainly it is forbidden to cause pain to anyone 
improperly. That is a bona fide sin and one who violates it deserves a 
punishment. But Hashem, Who is very concerned about people's feelings, 
wanted to teach us that even if the other fellow deserves to be hurt, because 
he is acting improperly, even so, we should feel bad and guilty that we had 
to make him feel uncomfortable and we should try to appease him and "get 
atonement" for what we did. 
At that time, I mentioned my explanation of the Gemara to a rabbi, who 
happened to be in the midst of a dispute with one of his colleagues, and he 
disagreed. He said to me that "sometimes you just have to give the other 
person the slap in the face that he deserves and there's nothing to feel badly 
about." 
Today, while looking for a good vort to write on the parashah, I was very 
happy to come across a story in the sefer, Chayim Sheyaish Bahem which 
supports my view. 
On the thirteenth of Menachem Av, 5589, Rabbi Mordechai Banet ztvk"l, 
the Chief Rabbi of Nikohlsburgh, passed away. Since it was during the 
summer months, he was at the baths in Karlebad when he died, and he was 
buried in the town of Lichtenshtatt, which was nearby. When the 
community of Nikohlsburgh heard of the tragedy which had befallen them, 
they insisted that their great Rabbi be moved to their town immediately, to 
be buried in honor in the grave of his ancestors. However, the community 
of Lichtenshtatt argued that they had been privileged to receive the Holy 
Rabbi's body and it should remain by them. The dispute was brought before 
the greatest Rabbis of the generation, including the Chasam Sofer, who said 
that it would be permissible to move the grave, but did not rule decisively 
what to do. 
About six months later, the Chasam Sofer dealt with the issue again and 
this time he wrote to the Judges of Nikohlsburgh that now he had definitely 
decided that they should move their Rabbi back to their town and bury him 
there. That is exactly what they did and he was buried there with honors on 
the twelfth of Adar, 5590. 
This is the version that is recorded in the book Chut Hameshulash where it 
is explained that Rabbi Banet came to the Chasam Sofer in a dream and 
asked him to allow them to move his body to Nikohlsburgh. He revealed 
that when he was a bachur (an unmarried boy) he was engaged to the 
daughter of the Rabbi of Lichtenshtatt and he broke the shidduch, causing 
shame to the family of his betrothed. Therefore, he was punished that for 
half a year he would have to lie in their cemetery, far from his home town 
and from the graves of his ancestors. However, his penalty was over now 
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and therefore he requested that the Chasam Sofer see to it that he be 
returned home where he belonged. 
However, the author of the book Pe'er Mordechai, who wrote the biography 
of Rabbi Mordechai Banet, argues that the Rabbi never broke a shidduch 
in his life. He maintains that there is a mistake in the way the story is written 
in the Chut Hameshulash and brings another version from the son of the 
Chasam Sofer who heard it from his father. 
He told that even the first time the Chasam Sofer dealt with the question, 
he wrote that they are obligated to return the body to Nikohlsburgh. 
However, before he could send his decision away, he fell asleep and Rabbi 
Banet came to him in a dream and asked him to delay his ruling for a while. 
He explained that he is being punished and must be buried in Lichtenshtatt 
for half a year because he once gave someone permission to break a 
shidduch. The Rabbi stressed that "although my decision was correct 
according to the Torah, nevertheless, since people's honor is a very serious 
matter and I caused pain and embarrassment to the girl and her family, 
therefore I am being punished!" In order to prove that his words were true, 
Rabbi Banet told the Chasam Sofer that they can check and see that the 
betrothed girl is buried right next to the grave where he is lying now. The 
Chasam Sofer did so and found his words to be true. Therefore he waited 
six months before having the Rabbi's body returned home. 
We must learn from this how careful we must be never to cause pain or 
embarrassment to anyone, even if he or she deserves it. Then we will be 
truly happy in this world and in the World-to-Come. 
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Rabbi Yaakov Solomon 

Between the Fish and the Soup 
Parashat Vayikra 5777 - D'var Torah 
If an individual unintentionally commits a sin by violating certain 
prohibitory commandments of G-d… (4:2) 
The Torah states that a korban chatat, a sin offering, was to be brought for 
accidentally doing particular things forbidden by the Torah. 
The nature of the korban depended on the status of the person. A kohen 
gadol, a high priest, was required to bring a bull. A bull was also offered if 
the 'entire community' (understood by Rashi to mean the Sanhedrin) erred. 
Ordinary people could choose between a female goat or a sheep. But if the 
person who sinned was the ruler of the community, he had to bring a male 
goat as a chatat. 
Once the chatat of the ordinary member of the community was offered up, 
ve-nislach lo; his sin would be forgiven. Once the chatat of the ruler of the 
community was offered up, he would also be forgiven. Indeed, happy are 
the people whose secular ruler in all his glory can admit to having made a 
mistake (Rashi to 4:22). 
But, as the Kli Yakar observes, there is no mention of venislach lo with the 
high priest's korban chatat. With the erring Sanhedrin however, forgiveness 
is granted, but qualified with "chatat hakahal hu" (4:21): literally translated 
as "it is a sin offering for the whole congregation", but understood by the 
Kli Yakar to mean at the same time "it is a sin for the whole congregation". 
He explains that the Sanhedrin's misdirecting the community, however 
inadvertently, has undermined their status and work in the eyes of the 
public. In other words, the congregation will not easily forget the 
Sanhedrin's errors. 
Nor will they overlook the kohen gadol if he makes a mistake, as he is a 
trusted and elevated individual with the responsibility of helping to effect 
forgiveness for people and the community as a whole. There can be no full 
pardon as long as the bad impression is still present. 
The Kli Yakar views this last point as a warning to spiritual leaders of the 
community in all periods and at all times. Individuals with such 
responsibilities must pay special attention to their interactions with the 
public. He quotes R. Yehuda, who in this context emphasizes: "Take great 
care in your learning, because inadvertent inaccuracy in learning is 
reckoned as sinning on purpose" (Avot 4:13). Misguiding a person on the 
basis of an accidental mistake or misinterpretation is something that leaves 
a permanently bad impression. The Bartenura on this mishna goes even 
further, spelling it out with: "You are considered to have sinned on purpose 
if you permit someone to do a forbidden act on the basis of a careless 
mistake in your learning". 
In addition, it could be suggested that errors from both types of spiritual 
leaders may stem from their own motivations. This principle is articulated 
by R. Gamliel b. R. Yehuda HaNasi: "Those who serve the public must do 
so leshem shamayim, from the highest motives" and in no way out of desire 

for personal aggrandizement. If their entire involvement is for the good of 
the public, success is likely because "the merits of their ancestors will assist 
them" (Avot 2:2). In contrast, mistakes could happen when the motives of 
those very spiritual leaders are more selfish, and as a result their assisting 
siyatta di-shmaya (help from Heaven) is no longer forthcoming… And such 
errors are not forgiven so easily. 
Parashat Vayikra (Haftara) 5777 
The Nation (Israel) I formed for Myself, that they may declare My praise 
(Isaiah 43:21). 
Guided Tour… 
The Haftara is taken from later chapters of the Book of Isaiah. Isaiah was a 
navi: an individual who personally received the word of G-d, and conveyed 
it to the people. Isaiah himself lived at around 720 BCE. That was when 
both the kingdoms of Israel and Judah were going through spiritual and 
moral decline. In consequence, his earlier prophesies - messages directly 
from G-d - foresaw the exiles of both the northern Kingdom of Israel 
(which took place in his lifetime), and ultimately the southern Kingdom of 
Judah. 
The Book of Isaiah also contains deeply inspiring words of encouragement, 
applying to both the Israelites and the world at large. It repeatedly stresses, 
as seen in this Haftara, that the Israelite exiles and Divine punishments 
suffered will be temporary, and that G-d will eventually redeem His people 
and settle them permanently in His land. 
This Haftara is a continuation the section commencing with that read on 
Shabbat Nachamu (Haftara of Parashat Va-etchanan) - which together are 
words of comfort to Israel for the trauma of the Babylonian exile (from 
before 586 BCE) that was about to come to an end with its defeat by Cyrus, 
King of Persia. During this period of turmoil in the latter part of the exile, 
the Jews would have been caught in a most dangerous position between the 
Babylonians and their Persian attackers - each one likely to accuse them of 
being an ally of the other. This section of Isaiah encourages the Jews to 
maintain their optimistic spirit and faith even in the face of their own 
trauma of being on foreign soil during such a dangerous period. 'He gives 
strength to the weary, He gives abundant might to the powerless.' (40:29) 
In fact Cyrus did become the great power of the region after defeating the 
Babylonian Empire in 539 BCE, and he allowed to Jews to return to the 
Holy Land (Chronicles II 36:23). Historians point out that this also applied 
to other captured nations, and some contend that Cyrus' declaration was not 
so much humanitarian as pragmatic: by letting the disaffected foreigners 
return to their lands of origin, he would turn them into useful friends and 
informers keeping him in touch with events in his far-flung empire. 
Different time contexts are given for the text of the Haftara, and the above 
explanation would fit in with Ibn Ezra. The Prophet is addressing the people 
towards the end of their enforced exile in Babylon after the fall of the First 
Temple - when the whole system of Temple offerings was no longer in 
practice. G-d did not impose heavy offerings on Israel, and thus they had 
fewer duties. But they still did not come any closer to Him; they still did 
not call upon His Name. In the absence of sacrifices they should have 
focused their minds and hearts to the true service of G-d and acted in the 
spirit of the times when the Israelites came close to G-d through the rites of 
Temple offerings. 
Rashi, however, relates the Haftara to an earlier period - understanding that 
the Prophet was rebuking Israel for acting in the deed, rather than just in 
the spirit, of bringing offerings to idols rather than to the Almighty. The 
Radak states that the Book of Isaiah is referring to an early period in Isaiah's 
career - namely when King Ahaz closed off the entrances to the Temple 
and instead set up altars to idols. That would be around 730 BCE - in the 
First Temple Period, just before the fall of the Northern Kingdom of Israel. 
Common to both contexts is the notion that - whether before or during Exile 
- Israel did not fulfill its role in the Creation: as a people 'formed by G-d, 
that they might declare His Praise' in thought and deed. The Prophet grieves 
that Israel did not live up to its position within the Creation. G-d once again 
promises that those who heed Him will be blessed, just as He nourishes the 
thirsty land. He ridicules those who their trust in metal and wood - in idols 
made by the very same artisans that worship them. He illustrates by telling 
of the fool who cuts down a tree, uses half of it as fuel so he can get warm 
by the fire and roast his meal - and use the rest to carve an idol that he 
believes has the power to save him. 
Thus the Prophet calls on the people to find their allotted destiny at the 
pinnacle of the Creation - within the greatness and supremacy of G-d. In 
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spite of past iniquities, G-d will give them a clean slate - He will forgive 
them and redeem them. 
D'var Torah 
The Haftara implies a very clear set of priorities within Torah teaching. 
Temple offerings are deemed to be important - the Prophet castigates the 
Jews for applying the emotions and energies designated by G-d for His 
worship to paganism instead. However, he did not select the full restoration 
of the Temple offerings as the emblem of the ideal, positively reformed 
society. His vision was total repentance: 'Return to Me, for I have redeemed 
you' (44:22). That was in the same spirit of Samuel's rebuke to Saul: 'Does 
G-d desire burnt offerings and peace offerings as much as the obeying of 
His voice?' (Samuel I 15:22) Indeed, Amos stressed in the name of G-d the 
worthlessness of offerings when they were not part of moral, G-d-fearing 
society: 'If you offer Me burnt offerings or your meal offerings, I will not 
accept them! I will pay no heed to your gifts of fattened cattle! Spare Me 
the sounds of your hymns, and let me not hear the music of your lutes. But 
let justice rise up as water and righteousness like an unfailing stream.' 
(Amos 5:22-24) 
This true position of offerings is framed within the human need. Parashat 
Vayikra shows how individual offerings are expressions of gratitude, or a 
desire to put things right after past misconduct. However the Torah stresses 
that 'If his means do not suffice for a sheep, he shall bring… two turtle-
doves or two pigeons… and if this means do not suffice for two turtle-doves 
or two pigeons, he shall bring as his offering… a tenth of an ephah of choice 
flour.' (Lev. 5:7-10) As the Talmud puts it - whether he brings much or 
whether he brings little, what counts is that he directs his heart to Heaven 
(Menachot 110a). 
These ideas may be illustrated by the following story: 
A member of a small Beth Hamidrash was shown around a magnificent 
large 'modern' synagogue in pre-war Berlin. The proud warden of that 
beautiful edifice put particular emphasis on the exquisite, splendid Holy 
Ark with its many Torah scrolls clothed in majestic silver ornaments. To 
the warden's great consternation, the visitor was not impressed. When 
asked for his reasons, the guest told him the following story: Two sisters 
got married, one to a very wealthy husband, and the other to a poor man, 
and they lived in different towns. When they met, years later, the poor sister 
looked very happy, whilst the poor one was sad. "Why are you so 
unhappy?" asked the poor sister? She received a surprising reply. "My 
husband treats me like a piece of furniture. He decorates me with 
fashionable clothes to act as a hostess at his home and his parties, but he 
does not pay any attention to my opinions. Your husband may not have 
money to give you, but he regards you like a queen. Every word you say is 
his command…" 
"In your palatial synagogue the Scrolls of the Torah may have beautiful 
mantles and decorations, but your congregants do not take notice of their 
Divine content in their daily lives. They violate every precept. Only the 
lions of top of your Holy Ark keep the Ten Commandments! In our Beth 
Hamidrash, the Sifrei Torah may not have silver ornaments, but their 
Divine teachings are being practiced, studied, and honored very diligently 
by our members every single day. Judge for yourself: is the Torah not much 
happier in these simple surroundings?" (R. Chaim Wilschanski: For the 
Shabbat Table (1999) pp. 103-4) 
This discussion brings us to an opening comment of R. Samson Raphael 
Hirsch on the Haftara: 'You have not brought for Me the young sheep of 
your burnt offerings.' Hirsch understands the verse as follows. G-d, unlike 
the idols does not need our offerings. He can manage quite well without 
donations in animals, grain, wine, oil, or incense. The prophet is criticizing 
the people for thinking they are showing Him some special favor in making 
the sacrifice to bring the offering. No - the purpose is not for G-d, but for 
Man - it is a means to come close to G-d: which cannot be done unless they 
are accompanied by full commitment to serve G-d though all His precepts 
- between Man and G-d, and between Man and Man. 
By extension, the same idea applies to prayer. As the Talmud (Avot 2) 
states, a person should be meticulous in prayer, and not regard it as 
something as a fixed duty: G-d does not need our prayer, but we need as an 
opportunity of 'signing on' with Him thrice or more daily, committing 
ourselves to observe His will, and placing our needs before Him. This it 
should not be a fixed activity, but a privilege to come close to Him. 
That is what should underlie our prayers for redemption and Temple 
restoration - that He should grant us the means to come closer and 
experience Him more fully… 
For those looking for more comprehensive material, questions and answers on the Parasha may be found at http://www.shemayisrael.com/parsha/solomon/questions/ 
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Rabbi Doniel Staum 

Stam Torah 
Parshas Vayikra 5777 - “The Call Of Humility” 
“At the time that my wife and I made aliyah to live in Israel, the Ministry 
of Interior required certification through the chief rabbinate that any new 
immigrants were Jews in order to qualify for citizenship and immigrant 
benefits. After an hour-long wait at the ministry to be interviewed, my wife 
and I sat before a hard-faced clerk. I did not have a letter from a rabbi 
certifying to my Jewishness, but I felt confident that since I was on the chief 
rabbinate's list of approved rabbis whose letter would be accepted to verify 
the Jewishness of others, I would suffer no problem. 
“Well, I was wrong. The clerk acknowledged that my name did appear on 
that august list of recognized rabbis but she sweetly said: "Simply because 
you are acceptable to say about others that they are Jewish does not 
necessarily mean that you are yourself Jewish." 
“This baffling piece of legal logic astounded me. I told my wife to continue 
sitting at this clerk's booth and I hurried out and hailed a cab that delivered 
me to the house of a rabbinical friend of mine whose name was likewise on 
the approved list of rabbis. He wrote out a letter for me and I took the same 
cab back to the Interior Ministry. My poor wife was still sitting at the clerk's 
booth as I breathlessly charged into the office and presented the letter to the 
clerk. 
“The clerk smiled at us and said: "Now you're Jewish!" And so we were. 
Never underestimate the power of a letter written by a rabbi who is on the 
approved list of the Israeli chief rabbinate.”(1) 
Chumash Vayikra, also known as Toras Kohanim(2), is chiefly dedicated 
to the unique laws pertaining to the Kohanim and their daily Service in the 
Mishkan. It commences with a detailed account of the many laws endemic 
to the various offerings brought in the Mishkan. 
Aside from animal offerings, there were also Mincha/flour offerings that 
could be offered. Although there were different types of Mincha offerings, 
flour and water were universal ingredients of every mincha. Yet, the Torah 
warns that when the flour and water were mixed they could never be 
allowed to leaven or ferment. “Any meal-offering that you offer to G-d 
shall not be prepared leavened, for you shall not cause to go up in smoke 
from any leavening or any honey as a fire-offering to G-d.(3)” 
As we are all aware, there is another prohibition of chometz, i.e. during the 
days of the holiday of Pesach. Throughout the rest of the year there is 
absolutely no prohibition from eating chometz, in fact bread plays a central 
role in many food-oriented mitzvos, such as on Shabbos and holidays. But 
on Pesach the mere ownership of chometz becomes a serious transgression. 
The austere prohibition against owning chometz on Pesach and offering 
chometz on the altar seems to be interconnected. What is the deeper idea 
behind that connection? 
In order for bread to rise, leavening must take place, catalyzed by yeast or 
another leavening agent. As oxidation occurs, air pockets develop. Nothing 
is added to the dough, but it gets bigger, propelled upward by warm air. It 
is nothing more than the process of nature which causes dough to rise. 
Our egos are compared to the yeast in dough. Our ego comprises our sense 
of self, which is vital to a healthy identity. It is our ego which propels us to 
accomplish and to grow. But at the same time our egos are always in danger 
of becoming inflated with ‘hot air’. This occurs when our sense of identity 
becomes befuddled, and we no longer appreciate our uniqueness. A false 
ego can persuade us that trivialities are hugely significant and we can easily 
be distracted from what truly matters. Just as a healthy ego helps us love, 
compassionate, and sensitive to others, it also can cause us to become self-
absorbed, envious, and hateful.Matzah, which consists of nothing more 
than flour and water which has not been allowed to leaven, symbolizes self-
negation before G-d. It is flat and contains nothing other than the barest 
essentials, demonstrating that we are nothing without G-d. 
Chametz, on the other hand, symbolizes our sense of identity and 
independent contribution. Ultimately G-d wanted us to exercise our free 
will to contribute to His world and bring His Presence into it. In that sense 
Chametz is not a negative force at all. In fact, it is the source of all 
accomplishment and positive action. However, when one becomes arrogant 
and forgets his place it can easily spiral out of control. He loses perspective 
of where his independence and achievements come from and he begins to 
believe too much in himself by taking himself too seriously. 
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Pesach is the re-experiencing of the birth and genesis of our nationhood. 
During the first days, weeks, and even months of a baby’s life the infant 
cannot eat normal foods. His system is not yet developed and he lacks the 
ability to chew and digest the foods we eat. 
In a similar vein, at the moment of our rebirth we reduce our eating to 
matzah, symbolizing that we are nothing in the presence of G-d. It is only 
after a week of eating matzah and contemplating its vital message that we 
can reintroduce chometz - representing our own egos - into our diet. It is 
only when we have been sufficiently reminded that ultimately we are mere 
pawns in the hands of the Almighty that we can again focus on our 
pathways of life, and hopefully won’t lose sight of Who is truly in control 
of our destiny. 
When one brought an offering to the Mishkan/Bais Hamikdash, it was not 
merely a physical offering of blood or flour. It was meant to be an 
emotional experience of reconnection and subservience to G-d.(4) 
The Netziv(5) explains that leavened bread represents utilizing human 
intervention to add to the natural state of creation. When we stand before 
G-d in His Home, as it were, it is inappropriate it is for us to demonstrate 
our ability to alter the natural order and manipulate creation(6). Therefore, 
in the Bais HaMikdash, Chametz was virtually never offered on the altar(7). 
One of the most well-known passages in the haggadah is the Four Sons. 
Much attention is given to understanding the questions, as well as the 
responses, given to the four diverse personalities at the Seder. 
Perhaps one of the most well-known questions regarding the Four Sons 
involves understanding the difference between the Wise Son and the 
Wicked Son. 
“The wise one, what does he say? “What are the testimonies, the statutes 
and the laws which Hashem, our G-d, has commanded you?" You, in turn, 
shall instruct him about the laws of Pesach, [until the final law which states 
that] `One may not to eat any dessert after the Passover-lamb.' 
“The wicked one, what does he say? "What is this service to you?!" He says 
‘to you’, but not to him! By thus excluding himself from the community he 
has denied that which is fundamental. You, therefore, blunt his teeth and 
say to him: "It is because of this that G-d did for me when I left Egypt"; 
‘for me’ - but not for him! If he had been there, he would not have been 
redeemed!" 
Our response to the Wicked Son is harsh and candid because he referred to 
the Seder as ‘your service’ excluding himself. But does the Wise son not 
speak in a similar vein when he questions the laws that ‘G-d has 
commanded you’? 
Rabbi David Lapin(8) explains that there is a notable difference between 
their questions. The Wise Son asks about the complexity involved in the 
intellectual study of Torah. His question is not about the practices of the 
night, but about the different classifications and understandings behind all 
that is done at the Seder. 
The Wicked son on the other hand, questions the actions. He exudes a 
dubious attitude towards the service that ‘G-d has commanded you’. 
The Wise Son is correct for asking about the laws, testimonies, and statues 
that ‘G-d has commanded you’. He recognizes his role as the student who 
is seeking the knowledge of a more sagacious teacher. He is requesting that 
the teacher transmit the Torah that G-d taught him, through his teachers, 
who were taught by their teachers. The Wise Son recognizes that his 
connection to Torah is still tenuous, and he requires guidance. Essentially, 
his question stems from feelings of humility, an admission that the teacher 
has superior knowledge and understanding which the student desires to 
access. 
In regards to practice on the other hand, the Wise Son understands that we 
are all equally obligated. He does not question the fact that we are 
performing the service of the night. Rather, his request is to better 
understand the depth of what we are doing. 
The Wicked Son however, questions our actions. He does not seek a deeper 
understanding; he seeks to know why we are bothering with the Seder in 
the first place. 
Rabbi Lapin continues that the contemporary Jewish world seems to have 
it backwards. What separates the scholar from the ignoramus is not in 
practice but in understanding. Yet, there are many people who maintain 
minimal levels of observance but love to demonstrate their acumen and 
familiarity in Talmud, and even kabbalah. They engage in deep complex 
Talmudic debates and lecture about profound scholarly topics, which they 
have limited knowledge of.(9) 

The tragic reality is that there is a prevalent attitude that everyone feels he 
is worthy to be a Torah authority. Yet, when it comes to observance people 
are quicker to say “I’m not so religious. I don’t keep that; I’m not on that 
level!” In other words, we are modest with practice but arrogant in 
knowledge. 
Therein lies the difference between the question of the Wise Son and the 
Wicked Son. The Wise Son is appropriately arrogant in his practice - he 
feels that he is just as obligated and connected to practicing the Torah as 
the greatest scholar. However, he is modest in his knowledge; he humbles 
himself before his teachers and those who possess superior wisdom. 
The Wicked Son however, feels that he is worthy of debating about what is 
transpiring on a theological level, while at the same time excluding himself 
and rejecting the observance. 
Rabbi Lapin concludes that as we read the haggadah each year we are wont 
to picture ourselves as the Wise Son. But perhaps we should stop and think 
if we have some of the arrogance of the Wicked son within ourselves as 
well. 
The essence of humility is an attitude of feeling great responsibility in 
regards to action, but great inadequacy in regards to knowledge. 
The Chofetz Chaim noted that the arrogant person is not a sinner, but rather 
one who lacks understanding(10). He simply does not realize his place and 
his uniqueness and so his identity becomes distorted. 
For one week of Pesach we rid our homes of matzah and undermine our 
own egos. In so doing we are reminded not to take ourselves too seriously. 
It is only when that week is over that we can again enjoy chometz, with an 
understanding that the essential difference between matzah and chometz is 
nothing more than hot air. 
“Any meal-offering that you offer to G-d shall not be prepared leavened” 
“What are the testimonies which Hashem, our G-d, has commanded you?" 
Rabbi Dani Staum, LMSW Rabbi, Kehillat New Hempstead 
Rebbe/Guidance Counselor – ASHAR Principal – Ohr Naftoli- New 
Windsor 
1. “Tending the Vineyard”, Rabbi Berel Wein 
2. The secular name of the book ‘Leviticus’ literally means ‘book of the 
Levites’ as the Kohanim are from the tribe of Levi 
3. Vayikra 2:11 
4. See Ramban,Vayikra 1:9 
5. Ha’amek Davar 
6. even though ultimately that is our mission 
7. The one notable exception was the offering of the Shtei Halecehm on 
Shavuos. On Shavuos, the holiday which celebrates our acceptance of the 
Torah, we demonstrate that the Torah transcends the natural world. Thus, 
on that day we demonstrate our greatness, as the adherents to the Torah, 
even in the Bais Hamikdash. 
8. iawaken.org 
9. Would anyone give a lecture about physics/law without having a 
thorough understanding of the subject matter? 
10. Quoted in the newly printed “Mareh Kohain Haggadah” from Rav 
Avrohom Pam zt’l, p. 186 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Vayikra 
4 Nissan 5777/ March 31, 2017 
Lz”n Avrohom Yosef ben Naftali Hertz a”h 
Recently, I saw an article about the American classic song "Old Man 
River", from the 1927 musical and 1936 film classic "Show Boat". The 
song was composed by Jerome Kern, a secular Jew with hardly any 
connection with his faith. 
The song contrasts the struggles and hardships of enslaved African-
Americans with the endless, seemingly apathetic, flowing, Mississippi 
River. 
"Ol' man river... he must know something cause he just keeps rolling... 
rolling along... I gets weary, sick of trying, I'm tired of living, fearing of 
dying, but ol' man river, he keeps rolling along." 
Normally, an article about such a song would not have caught my eye. But 
that particular song evokes very strong emotions within me. 
My father's father, my beloved Sabbah, was full of vitality and life. He was 
the consummate gentleman, with a good word and a smile for everyone. 
We grew up living just a few blocks away from Sabbah and Savta on the 
Lower East Side, and davened together every Shabbos. When we moved to 
Monsey, every few weeks on Sunday afternoons, we would return to visit. 
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I was eleven and a half years old when Sabbah was diagnosed with the 
melanoma that would consume his vitality, and eventually his life. The last 
time I saw him in his apartment, he was very weak from treatments, and 
each family member could only go into the room one at a time. 
As we waited to go into his room, the television was on in the living room, 
and the movie Showboat was on. 
Just before I went in to Sabbah, I saw and heard the song "Old Man River". 
Despite the fact that I only heard the song that once, I never forgot it. 
Shortly after the song ended, it was my turn to go into Sabbah's room. 
In the room was only my father myself, and Sabbah. But lying in the bed, 
looking at me with his shining eyes, wasn't the Sabbah I knew and adored. 
Aside from times past when I snuggled next to him in bed, I had never even 
seen him lying down. Now he appeared so weak and frail. We spoke for a 
few minutes as I tried unsuccessfully to squelch my tears. 
I only saw Sabbah one more time, in the hospital. 
On the night of March 29, 1992, my twelfth birthday, my mother was 
holding a birthday cake for me, when she received the painful call from my 
father that Sabbah had passed away. It was the bitterest birthday cake I ever 
had. 
Old Man River always symbolizes to me the river of life, which flows and 
rages ceaselessly. We do not control its direction, but we do have to learn 
how to navigate its current and flow. 
Every one of us finds ourselves in different parts of the river. Our 
predecessors have charted the course for us and have brought us 
downstream as far as they could go. Then they allegorically handed over 
the sails to us, so that we can continue to steer ourselves further 
downstream, and ensure that we maintain course and not be swayed by the 
tempests of life. 
That Old Man River has seen many things and can tell many stories. The 
only constant is the presence of our weather-beaten ship, which somehow 
continues to flow uninhibited along its epic course. 
How often do we remind ourselves of the beginning of our journey, 
performing numerous mitzvos as a “Zecher l'yetzias Mitzrayim”. Doing so 
reminds us of our mission to maintain our responsibility to keep flowing 
until the ship reaches port. 
This Friday, 4 Nissan, marks Sabbah's yahrtzeit. His inspiration and 
example continues to inspire our family to traverse that Old Man River, and 
to give our children and grandchildren, the timeless gift that our parents 
and grandparents gave us. 
As we sit down to our Seder each year, we connect ourselves with 
generations past and future, who ensured, and will ensure, our continuous 
course along that Old Man River. 
Shabbat Shalom & Good Shabbos, R’ Dani and Chani Staum 
 

Rabbi Berel Wein 

No Service 
On my recent trip to America I encountered great difficulty with my mobile 
phone. It kept on telling me that it could not complete the calls I was 
attempting to make because there was “no service.” This happened at 
numerous locations throughout my American stay, frustrating me greatly. 
I was hooked up to a major American telecom provider and could not 
understand why I was encountering this difficulty. 
Visiting the company’s retail outlet only frustrated me even more since it 
became obvious to me, quite early on, that they were mainly interested in 
selling me a new wonder phone that does everything necessary for an old 
rabbi, short of delivering sermons. After a while, seeing that I had no 
intention of abandoning my trusty nine- year-old phone, to which I had 
become emotionally attached, the clerk put me in touch with the experts in 
the tech department. They readily admitted to me that they were having a 
problem with their service providing abilities but I was not to worry since 
they were working on it. 
By the time my visit to America was already in an advanced state, they 
apparently were still working on it. I could only make intermittent use of 
my phone, which in the broader perspective of life and its vagaries, was not 
such a great obstacle to my happiness. Nevertheless, I was able to draw a 
lesson for life from this prosaic technological frustration. 
That lesson is that no matter how great the ability to dial up the intended 
number may be, if the there is no connecting service operational at the time, 
nothing will really happen. And that is true not only in terms of 
telecommunication but in other more important phases of life as well. 

The basis for functional family life is strong and constant communication 
between the various members of the family group. This requires an efficient 
and constantly reliable communication service. No matter how great the 
desire may be of one individual to connect with someone else in the family 
group, the ability to do so is dependent upon the service – the connection – 
to be able to deliver the intended message. 
This connecting service entails honesty, tolerance, forbearing and the 
intangible quality of love and affection. When the service is properly 
grounded, it is a life line. When it is not strongly present there will be, at 
best, an intermittent connection, wavering and impermanent. 
One of the great challenges of life is the ability to build such a connection. 
It requires constant effort. The starting point is the realization that the effort 
and resulting connection are necessities. Many people make the erroneous 
assumption that such a connection is automatically operative. 
Would that this assumption were true…but the clear lesson of life is that it 
is not and great energy and talent is required to build it and keep it in good 
operating condition. When there is “no service” present in a family, then 
dysfunction and frustration will always prevail. 
This lesson is also true regarding our spiritual lives. Our inner souls should 
long for a connection to eternity and to the Infinite. But again our 
connection is oftentimes thwarted by the fact that there is “no service.” In 
times of crisis and trouble we all want that connection to somehow be 
operative. But if we never built up such a ‘server,’ the chances for a strong 
and deep connection in one’s time of need are at best sketchy. 
Jews traditionally recited Psalms, prayed thrice daily, engaged regularly in 
Torah study and attempted to do good deeds on a regular basis, all in a 
constant effort to build a ‘server’ that would allow them to connect to the 
Creator. All of our efforts in Judaism are only to create such a ‘server.’ It 
is what the rabbis meant when they demanded of us “awe and fear of 
Heaven” and the idea of “love of Heaven.” 
These are the tools and materials necessary to build and maintain that 
‘server.’ This is the correct way to view the Torah way of life. Constancy, 
regularity, focus, attention to detail, and the joy of pursuing noble goals, 
are the raw materials of our spiritual ‘server.’ We should never allow 
ourselves to be found in that dreaded no-man’s land with ‘no service’ 
available. Meanwhile, I am going back to a land line. 
Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Vayikra 
The Torah emphasizes in the opening words of this week’s Torah reading 
that God, so to speak, called out to Moshe to instruct him in the laws and 
strictures of sacrifices in the Temple service. What is the significance of 
“calling out” – which always implies doing so by name, such as by parents 
naming their child – instead of the usual verses beginning that God, so to 
speak, “spoke” or “addressed” Moshe? 
The answer lies in the exclusive nature of the word “vayikra.” It denotes a 
personal message, a sense of privacy and intimacy between the caller and 
the one who is being called. One notices that this is the same word used in 
describing the Heavenly voice that called out to Moshe from the burning 
bush at the beginning of his eternal mission. 
It connotes a relationship between the parties, a sense of personal 
uniqueness, with the absence of any possibility of randomness in the 
encounter between the two. Closeness to Heaven, a relationship to God and 
eternity, lies at the heart of Jewish tradition. It is what makes one feel 
special about being a Jew, the elusive spiritual component that we all wish 
to capture and experience. 
We are reminded that simple faith is not so simple after all. To hear the 
Heavenly call, other noises in our lives have to be diminished. Heaven 
speaks to us in a small, still voice, in the sound of our parents’ and 
ancestors’ voices, in the intimacy of family and purpose. 
The idea of sacrifice is primarily exhibited and found in the entity of the 
family. The relationship in a marriage, of raising children, of honoring and 
caring for parents and others, all entail substantial personal sacrifice. For a 
person to feel noble and blessed in performing these sacrifices –as most are 
required on a constant and even grinding basis – one needs to feel a personal 
calling. 
Love for another human being is such a calling. It enables us to perform 
immense sacrifices without a whimper of complaint. Love is really the 
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calling out of one person to another person. It is the reflection of the 
constant echo of God, so to speak, calling out to us in our earthly lives. That 
calling transcends time and space, physical presence and material goods. 
If left to our own base, selfish nature we can never get to the point of 
hearing and acting on our calling. We are left to be influenced by the 
thunderous noises that permeate our society and social environment. We 
must always strain to hear the still, small voice that speaks to us 
individually and personally. 
Rashi points out that the voice that Moshe heard could only be heard in the 
holy place of the Tabernacle/Mishkan. Only in striving to create a holy 
place in our home, our workplace, our family and our society will we be 
privileged to realize that Heaven is calling to us. 
Shabbat shalom, Rabbi Berel Wein 
U.S. Office 386 Route 59 Monsey, NY 10952 845-368-1425 | 800-499-WEIN (9346) Fax: 845-368-1528 Questions? info@jewishdestiny.com Israel 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
The Victorious Victim 
I always experience a sense of excitement when I begin a new book. I am 
convinced that most avid readers feel the same way. This Shabbat gives us 
an opportunity to experience that excitement as we begin a new book, the 
book of Leviticus, and Parshat Vayikra. 
The book, or chumash, of Leviticus has historically had “mixed reviews.” 
On the one hand, our tradition reveres this book, calling it Torat Kohanim 
(the Torah, or Teachings, of the Priests). The dominant theme of Leviticus 
is the role of the priests within the various rituals connected to worship in 
the Holy Temple, and their role in various rituals associated with purity and 
holiness. 
So special a place does Leviticus have in our tradition that there was once 
a time when schoolchildren began their study of the Bible with this very 
holy book. “Let those who are pure and holy be involved in the study of 
purity and holiness.” 
In more recent times, however, Leviticus has become a “victim” of negative 
criticism. I remember participating in a protest against a publisher who 
planned an anthology of inspiring biblical texts but deliberately omitted 
Leviticus from the table of contents. He felt that most of the book was 
irrelevant and outdated. Only instead of using the term “outdated,” he 
called it “primitive.” Those of us who protested his omission adduced many 
passages in Leviticus that were not only relevant, but of great import to 
contemporary society—but to no avail. I realized how futile our protest was 
when he asserted that the verse, “Love your neighbor as yourself,” couldn’t 
have been part of the original text of Leviticus but must have been inserted 
centuries after the book was first written. 
Of course, the source of this publisher’s bias traced back to the early school 
of biblical criticism, which assigned the “author” of Leviticus the title “P,” 
standing for “Priestly Code”. These critics maintain that the entire book of 
Leviticus was written much later than the rest of the Bible. As a believing 
Jew, I disassociate myself entirely from this school and its theories. 
It was at one of the public lectures of Rabbi Joseph Soloveitchik that I heard 
him say that we have a standard by which to assess the sanctity and 
importance of those matters that we consider holy. “The more virulent the 
opposition to one of our beliefs, the more sacred and important we can 
consider that belief to be.” He offered two examples of this phenomenon. 
One was the book we begin to read this Shabbat, which some so-called 
“Bible scholars” consider inferior to other books of the Bible. This 
antagonism, argued Rabbi Soloveitchik, is in and of itself sufficient to 
convince us that Leviticus, Chumash Vayikra, is especially important. As 
a second example, he pointed to the State of Israel, which already in his 
time—forty or so years ago—faced extreme hostility in the international 
arena. This very hostility, he insisted, demonstrates the State of Israel’s 
essential importance. 
Viewing the entire book of Leviticus as a “victim” of misunderstanding and 
defamation provides an opportunity for us to consider the very relevant 
lessons the book may actually have for the nature of victimhood. As I hope 
to demonstrate, our tradition has many lessons to teach us about the 
relationship between the perpetrator and the victim, between the pursuer 
and the one he pursues. 
Many of those lessons are rooted not only in the book of Leviticus, but in 
this week’s Torah portion, Vayikra. But first, let me share with you a verse 
from another biblical book that has had its share of detractors over the 
centuries, the book of Kohelet (Ecclesiastes): 

“What is occurring now occurred long since, 
And what is to occur occurred long since: 
and God seeks the pursued.” (Kohelet 3:15) 
In this verse, King Solomon, the author of Kohelet, maintains that history 
is cyclical. Today’s events and future events have their precedents in the 
past. One aspect of this repetitive narrative is consistent and predictable: 
God seeks the pursued. God is on the side of history’s victims, and 
ultimately it is they who will prevail. Here is how the Midrash expands 
upon this concept: 
“Rabbi Huna said in the name of Rabbi Yosef, ‘God always seeks the 
pursued. You will find that when one righteous person pursues another 
righteous person, God sides with the pursued. When a villain pursues a 
righteous person, God sides with the pursued. When one villain pursues 
another villain, God sides with the pursued. Even when a righteous person 
pursues a villain, God sides with the pursued! In every case, God sides with 
the pursued!” (Vayikra Rabbah 27:5) 
This Midrashic passage continues to offer examples throughout history of 
this principle: Abel was pursued by Cain, and God chose Abel. Noah was 
pursued by his society, and God favored Noah. Abraham was pursued by 
Nimrod, Isaac by the Philistines, Jacob by Esau, Joseph by his brothers, 
Moses by Pharaoh, David by Saul, Saul by the Philistines. In each and every 
instance, God favored the pursued and eventually vanquished the pursuer. 
So too, the Midrash assures us, although the people of Israel have been 
pursued by enemy nations throughout their history, God will seek the 
pursued. He will favor the victim. 
The Talmud takes this theme one step further, recommending that we 
consciously strive to be among the pursued and not join the pursuers. 
“Rabbi Abahu preached that one should always include himself among the 
pursued, and never among the pursuers, for, after all, no species of fowl is 
more pursued than pigeons and turtle doves, and yet these are the only 
species of fowl that are fit for the altar.” (Bava Kama 93a) 
Maimonides includes Rabbi Abahu’s advice in his description of the proper 
demeanor of the Torah scholar, the talmid chacham: “His guiding principle 
should be to include himself among the pursued but not among the 
pursuers. He should be one of those who forgives insult but never insults 
others.” (Hilchot De’ot 5:13) 
Do not be misled. Joining the pursued does not mean that one should be a 
pushover, a “nebbish.” The Torah encourages us to stand up for ourselves 
and defend ourselves vigorously when necessary. Rather, joining the 
pursued means that we do not always need to win, that we give others credit 
and allow them the limelight. We join the pursued when we are careful not 
to trample others competitively in order to get ahead, but we work 
collaboratively with them. Those are the qualities that are blessed by the 
God who seeks the pursued. 
The 19th century commentator and rabbinic authority, Rabbi Jacob of 
Lyssa, offers a brief insight into the verse of our focus in this column, “God 
seeks the pursued.” He points out that in a certain sense we are all 
“pursued.” Every human being is pursued by his or her passions, moral 
failings, and selfish egos. Part of man’s existential condition is that he is 
pursued by evil urges. God seeks the pursued, offering succor to all those 
who valiantly struggle to overcome their internal temptations and strive to 
live an ethical and moral life. 
As individuals, as a people, and as human beings, we often are fated to be 
victims. Still, our Sages see in this week’s Torah portion the lesson that we 
can be victorious victims. 
 
Rabbi Pinchas Winston 

Perceptions 
Vayikra 
Sacrifice. It seems to be an unavoidable and sometimes nasty part of life. 
Who wants to give up something they value? Yet, it happens anyhow, and 
on many different levels. 
There is a difference though between sacrifice and loss. A loss is exactly 
that. Something was seemingly UNJUSTIFIABLY removed from a 
person’s possession. There was no worthwhile recompense. 
When a person goes into a store and buys something with hard-earned 
money, it is also a loss. Money is lost. Something valuable was gained in 
the process however, making it a “purchase” instead. We can live with that, 
even happily. 
We do not mind giving up things we cherish. Sometimes we even enjoy 
doing it, like giving SOMETHING we like to SOMEONE we like. The 
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pleasure of seeing the happiness of the other person receiving our “gift” 
makes the sacrifice a worthwhile “purchase.” 
Life becomes uncomfortable when we have to sacrifice something, 
according to us, unjustifiably. “Ah, Dad,” a disappointed child moans to his 
father, “do I have to miss my game for a silly family get together?” 
We do the same thing as adults as well. Watch what happens to adults when 
you tell them a certain privilege is curbed, or a certain tax has been levied. 
People kick and scream like children until they can be made to understand 
what it is they are “purchasing” with their sacrifice. 
When Moshe Rabbeinu asked the Jewish people to contribute to the 
construction of the Mishkan, he ended up with more than he needed. That 
doesn’t usually happen when it comes to fundraising drives, which is why 
many organizations ask for more than they actually need. 
Then again, most fundraising drives do not occur AFTER the nation has 
sinned in a major way. Parashas Terumah, when the people were asked to 
contribute, comes before Parashas Ki Sisa, when they built the calf. The 
rabbis say it happened the other way around. When Moshe Rabbeinu came 
collecting, he was “selling” some sorely need life-saving atonement. They 
probably thought they were getting a great deal. 
We begin Sefer Vayikra this week. It is also called “Toras Kohanim” since 
it discusses many of the sacrifices and other aspects of the Temple service. 
It is information, for the most part, that applies only to kohanim. Why must 
the entire nation learn it as well? 
The answer now should be more obvious. It may discuss sacrifices that the 
kohanim offered, but it is teaching the rest of us how and what to sacrifice. 
Everyone makes sacrifices. Not everyone sacrifices the right thing, or in 
the right way. 
For example, Arab terrorists sacrifice themselves to harm innocent people. 
They sacrifice their own lives, either by being a human bomb or knowing 
that they will get shot dead during their attack. They think it’s worth it. The 
rest of the world thinks they’re nuts. 
During World War, Japanese kamikaze pilots gave up their lives, knowing 
the war was already lost, just to inflict additional death and destruction on 
the Americans. They went out knowing that this was their mission. 
American pilots, even after being shot down, focussed instead on survival, 
and usually parachuted. They took their chances behind enemy lines, 
hoping to survive the war and eventually make it back home again. Few if 
any turned their planes into missiles like the Japanese. 
Furthermore, even within the Torah world people make unnecessary 
sacrifices, or they do not make sacrifices where they should. For example, 
some people will run to do something they have been told that is a 
“segulah” for what they want, and yet show up late for dovening against 
the halachah. 
Kabbalah explains that every sacrifice brought rectified the world in some 
way. When Adam HaRishon sinned, he blemished the four elements of 
Creation: man, animal, vegetation, and mineral. The salt used in the 
sacrifice rectified the mineral world. The wood used to burn it rectified 
vegetation. The animal offered rectified the level of animal, and the person 
making the sacrifice rectified the level of man. 
The goal of every sacrifice was “rayach nechoach,” to be pleasant smelling 
to God. Of course God doesn’t need to smell anything, so Rashi explains it 
means that the sacrifice was carried out as commanded. The fact that the 
law was followed to the letter made the act “pleasant smelling” to God. 
Considering that the first man did just the opposite when he ate the 
forbidden fruit, it is clear that this alone is a major tikun. In fact, when Shaul 
HaMelech returned with Amalekian animals to sacrifice to God, he was 
severely reprimanded. He was supposed to kill them all, and instead he 
saved some to thank God for their military success. 
Big mistake. Shmuel told him: 
“Has God desire in burnt offerings and peace-offerings, as in obeying the 
voice of God? Behold, to obey is better than a peace-offering; to hearken 
(is better) than the fat of rams.” (I Shmuel 15:22) 
Shaul HaMelech lost the kingship because of this. He had the best of 
intentions. He really brought the animals back to thank and praise God. It’s 
just that God had commanded that everything Amalek owned be destroyed 
with him, not taken as spoils of war. 
Making sacrifices is an integral part of life. Making the right ones is a 
matter of free choice, something that can only be done properly if a person 
knows what God wants. A mistaken sacrifice accomplishes little. Only a 
sacrifice to act on behalf of God pleases Him, and rectifies the world at the 
same time 
 

HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Dvar Torah # 570 Vayikra ויקרא 
This Dvar Torah is dedicated l'iluy nishmas Sara Anne Lehmann, who passed away 
this week. She was the wife of Manfred Lehmann, who was from the first supporters 
of the Bais Hamussar. May the Lehmann, Siegel and Eisner families have a nechama. 
Vayikra commences with the halachos of one who wishes to bring a 
voluntary korban. "If one's offering is an olah offering from the cattle he 
shall bring a perfect male, he shall bring it, voluntarily, to the entrance of 
the Ohel Moed " (Vayikra 1:3) Rashi asks that the superfluous "he shall 
bring it" implies that we force a person to bring the korban, while the very 
next word of the pasuk "voluntarily" clearly indicates that the korban must 
be a product of one's free choice. 
So do we force a person to bring a korban or must the korban originate from 
one's own desire? Rashi cites Chazal who explain that we use force to 
persuade a person to agree to bring a korban! The question is how can 
twisting one's arm behind his back be considered voluntarily? 
The Rambam (Geirushin 2:20) writes, "One who's yetzer hara provokes 
him to do an aveirah or to refrain from performing a mitzvah, and he was 
beaten until he performs that which he is obligated; [halachically] we do 
not consider it as if he was forced. More accurately, he was forced by his 
wayward desires. Therefore, when a man does not wish to give his wife a 
get, since in reality he wants to be part of Bnei Yisrael and he wishes to 
fulfill all the mitzvos and refrain from all aveiros, it is evident that it is 
simply his yetzer hara that is precluding him from acting accordingly. Thus 
when he is beaten until his yetzer hara is weakened and he states that he 
wishes to give a get, he has willingly divorced his wife." 
Rav Wolbe comments that people confuse who they really are with who 
they think they are. Every Jew truly wishes to fulfill his obligations to his 
Creator. The little voice inside that says "I don't want to" is not really "I" 
but a foreigner (the yetzer hara) who masquerades as the true "I". Once the 
yetzer hara is held in check, the true desire of a Jew becomes apparent. 
Rav Wolbe continues that being physically assaulted is not the only way to 
uncover one's true self. Chazal assert that a single spiritual arousal 
accomplishes more than a hundred beatings (Brachos 7a). Open a mussar 
sefer and you will find out who you really are. You will be pleasantly 
surprised to discover that you have a tremendous desire to fulfill all the 
commandments of your Creator! 
The Ramban (Vayikra 1:9) explains the concept of offering an animal as a 
sacrifice to Hashem. A korban takes an animal - the object which 
epitomizes the physical - and turns it into a spiritual entity. Thus, korbanos 
were the greatest form of connecting with Hashem, since they were the 
bridge from our physical world to the spiritual heavens. 
Rav Wolbe writes that although we lack the Bais Hamikdosh and 
consequently the ability to bring korbanos, the concept of a korban is still 
very relevant in the twenty-first century. We are meant to take the physical 
and turn it into an expression of spirituality. Bilam declared, "Who can 
count the [many mitzvos] that Yaakov [performs] with dirt" (the dirt used 
in the ceremony of the Sotah, and the ashes of the parah adumah etc.). Bnei 
Yisrael's uniqueness is their ability to take plain dirt and connect it to the 
heavens. 
This is an idea we should bear in mind as we prepare for the Yom Tov of 
Pesach. Much time is spent on cleaning the house and other seemingly 
menial tasks. Yet, truthfully this is yet another mitzvah that Bnei Yisrael 
perform with dirt (and crumbs). Think about this as you scrub and you will 
turn you cleaning rags into a korban to Hashem! 
 

Aish.Com - Rabbi Ken Spiro 

Jewish History Crash Course 
Crash Course in Jewish History Part 38 – Exile 
by Rabbi Ken Spiro 
No people had revolted more or caused the Romans greater manpower or 
material losses than the Jews. But they had done so at a great price to 
themselves as well. 
The Roman historian Dio Cassius writes that over half a million Jews died 
in the fighting. Even if this figure is exaggerated, there is no doubt that 
hundreds of thousands of Jews did die and the country was laid low. 
The Jewish challenge to Rome that had begun in 66 CE had lasted almost 
70 years. How such a comparatively tiny group could take on the might of 
Rome over and over again and for so long is hard to fathom. But perhaps 
the answer lies in the reason behind the conflict. 
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It was not so much a fight over territory or property, as it was a fight over 
the very way of life. Monotheism and the laws of the Torah were so deeply 
ingrained in the Jews that any attempt to separate the people from the 
essence of Judaism was seen as the death of the very soul of the nation. 
The Jews found reserves in themselves beyond normal human boundaries, 
like a mother who is capable of superhuman feats of strength to defend the 
life of her child. 
In the end the Jews were crushed. And the Romans did everything in their 
power to make sure that they would stay crushed. They wanted to make 
sure that no Jew was ever in a position to rally his brethren again. 
Their solution: separate the Jews from their land. 
Aelia Capitolina 
As part of this policy of erasing the Jewish presence from Israel, Hadrian 
leveled Jerusalem and on top of the rubble rebuilt the pagan city he had 
planned, which he named Aelia Capitolina. 
Through the heart of the city, he built a columned esplanade called the 
Cardo. 
(Today, the excavated Cardo in the Old City of Jerusalem stands as a 
reminder of that time. Cardo means "heart" in English, and is related to the 
medical term "cardiac arrest." Tour guides are fond of pointing out that if 
Hadrian were alive today, he'd have cardiac arrest to see all the Jewish 
shops in his Cardo today, with Jerusalem and Israel alive and well.) 
Whatever Jews remained in the area were strictly forbidden to enter Aelia 
Capitolina. The only day that Jews were permitted to enter the city was the 
9th of Av, so that they could be reminded of their greatest disaster and weep 
over the ruins of the Beis HaMikdash, of which nothing remained, save 
some of the retaining walls surrounding Har HaBayis (the Temple Mount). 
(The Kosel -- a section of the Western Wall that was dubbed the "Wailing 
Wall" -- was the only piece of those retaining walls that Jews could access 
for hundreds of years. And this is where they came and wept and prayed.) 
For the first time since King David made it Israel's capital a thousand years 
earlier, Jerusalem was empty of Jews. It's ironic that the first city in history 
to be made intentionally and completely Judenrein, "Jew free," (to borrow 
a term later used by the Nazis) was their very own Jerusalem. 
But that was not all. 
To further squelch any nationalistic feeling, Hadrian renamed the land 
Philistia (Palestine) after the Phillistines, an extinct people who once 
occupied the Mediterranean coastal area and who were some of the bitterest 
enemies of the Jews described in the Bible. 
This name survived in Christian writings, to be resurrected in 1917, after 
World War I, when the British took over the Middle East, having conquered 
the Ottoman Empire. They named the lands east and west of the Jordan 
River - including the country of Jordan which the British created in 1923 -
- the Palestine Mandate. It is from this time that the Arabs living in this area 
get the name Palestinians. (Of course, at that time the Jews living in the 
Palestine Mandate were called Palestinians too.) 
Rabbi Akiva 
The Roman plan sought not only to separate Jews from the land of Israel, 
it also sought to separate them from Judaism. 
Writes historian Rabbi Berel Wein in his Echoes of Glory (p. 217): 
"Their [Roman] plan was to eliminate the scholars and sages of Israel, who 
were, after all, the true leaders of the Jews, and to forbid the practice of 
Judaism, the lifeblood of Israel, thus guaranteeing the Jews' demise as a 
counter-force to Roman culture and hegemony. The Sabbath, circumcision, 
public study and teaching of Torah, as well as observances of all Jewish 
ritual and customs, were forbidden." 
One of the great rabbis of the time who simply refused to abide by these 
decrees was Rabbi Akiva. Although many rabbis did likewise and were 
killed by the Romans for their acts of disobedience, Rabbi Akiva deserves 
special mention because of his stature in the Jewish world and the particular 
way he met his death. 
It is fascinating to note that Rabbi Akiva did not even begin to study Torah 
until age 40. Until that time he had been an uneducated shepherd. But then 
he fell in love, and his beloved Rachel said she would marry him only if he 
studied Torah. At first he thought the task impossible, but then he saw a 
stone that had been hollowed out by dripping water. He said: "If water, 
which is soft, can hollow out a stone, which is hard, how much more would 
the words of the Torah, which are hard, be able to cut through and make an 
impression on my heart, which is soft." 
Thus he began his studies and in a short period of time was considered one 
of the wisest men of Israel. Students from all over flocked to learn from 

him, and at one point, he was reported to head a chain of schools totaling 
24,000 students. 
The Talmud abounds with stories about Rabbi Akiva. One of the most 
famous is the story of four great sages who entered pardes, the "orchard" -
- that is they engaged in mystical meditative techniques and ascended into 
realms of Divine consciousness. Of the four, three met terrible fates as a 
result of their mystical foray -- one died, another went insane, and the third 
became a heretic. Only Rabbi Akiva "entered in peace and emerged in 
peace." 
A person like Rabbi Akiva, who lived on such a high spiritual level and 
who possessed an uncompromising dedication to Torah, could not be 
silenced by Roman decrees. 
When the Romans learned that Rabbi Akiva was openly teaching Torah 
they decided to make a public example of his punishment. 
They arrested him and took him to the hippodrome in Caesarea where on 
(or around) Yom Kippur in 136 CE, they staged a prolonged torture of the 
great sage. This horrible spectacle included having Rabbi Akiva's skin 
flayed with iron combs. 
Rabbi Akiva went to his death, sanctifying HaShem's name, with the words 
of the Shema on his lips: "Hear O Israel, the L-rd is our G-d, the L-rd is 
One." Rabbi Akiva's spirit exemplified the spirit of the sages who against 
the greatest odds sought to keep Judaism alive. We shall see next how they 
succeeded. 
Author Biography: Rabbi Ken Spiro is originally from New Rochelle,NY. He graduated from Vasser College with a BA in Russian Language and 
Literature and did graduate studies at the Pushkin Institute in Moscow. He has Rabbinical ordination from Yeshiva Aish HaTorah in Jerusalem and a 
Masters Degree in History from The Vermont College of Norwich University. Rabbi Spiro is also a licensed tour guide by the Israel Ministry of 
Tourism. He lives in Jerusalem with his wife and five children where he works as a senior lecturer and researcher on Aish HaTorah outreach programs. 
This article can also be read at: http://aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_9_Moses.asp Copyright © 2001 
Aish.com - http://aish.com  
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48 Ways to Wisdom 
Way #22 Conquer Frustration 
Imagine you've just bought a brand-new sports car, and are taking it out 
for your first drive. As you approach a traffic light, it turns yellow, so you 
slow down carefully and stop. Suddenly someone bumps you from behind. 
As if this was not angering enough, the same driver backs up and bumps 
you again. Now, you're furious! Your beautiful, shiny sports car that cost a 
year's salary! 
You jump out in a rage, ready to let the guy really have it ... when all of a 
sudden, a 6-foot-10 linebacker steps out of the car. 
"Gee, sir," you begin in a much softer tone than originally intended. "It 
seems that you've hit my car. Are you okay? Do you have insurance?" 
How did you shut off your anger so quickly? 
On an intellectual level, we understand that anger is counterproductive. We 
possess the power to control our emotions. No matter how infuriating a 
situation is, we can put the anger aside and act civilly. Especially when 
standing up against a 6-foot-10 linebacker. 
Erech apayim literally means "long nostrils." Do you see how someone's 
nostrils flare up when he gets angry? A tool for healthy living is to conquer 
that frustration. 
An angry person is acting like a wild animal. He's given up all restraint. He 
may slam the door and shout obscenities. He is blind to the consequences 
of his actions; hence the expression, "blind rage." He has given into 
frustration. 
A first step in controlling anger is to recognize how counterproductive it is. 
When you feel frustration building, and a little voice inside of you says, 
"Let's yell that guy off the face of the earth," ask yourself, "What benefit 
will there be in embarrassing myself? I'll only come to regret it." 
If we could see a videotape of ourselves getting angry, the humiliation 
might well cure us of anger for the rest of our lives! 
Never Quit Out Of Frustration 
Did you ever undertake to learn a new skill -- like a foreign language or 
musical instrument -- and then quit? 
"Quitting" is another form of giving in to frustration. Appreciate that this is 
a tough world and we have to be persistent in order to accomplish. Never 
turn back in midstream. Follow it through to the end. 
Consider how many projects you began -- and then gave up -- because you 
became frustrated and lost patience. Make a list of things you started and 
quit because they seemed too difficult. Now calculate the disappointment 
and loss you suffered by not accepting the frustration. 
How do we repair this fault? Look at the list of things you've quit. Choose 
one and resolve to see it through. And for the rest of your life, once you 
undertake something, resolve never to quit. (Unless you are objectively 



 32                                                            {aBtu!bsrzw!– trcdk trcd ihc!
sure that it's "not worth it" -- i.e. you initially misjudged the amount of 
effort required relative to the final payoff.) 
Every night before going to sleep, check yourself: Where did I gain and 
where did I lose? 
Loss Of Confidence 
Beside the obvious result of quitting (i.e. not fulfilling your goal), there is 
a terrible side effect: A loss of self-confidence. If we quit once, then the 
next time we plan a project, we won't trust our ability to carry it out. 
To see how destructive this pattern can be, make a list of the projects that 
you have thought about, but never even started, because you didn't believe 
you could accomplish them. See how little credibility you have in your own 
eyes. After a few failures, you expect that more will keep happening! 
When someone stops trusting himself, he's hit a critical impasse. He begins 
to accept the idea that it's okay to be "mediocre." That's a self-destructive 
attitude. 
Resolve that from now on, whenever you consider a project, you will sit 
down and figure out how much time, energy and effort it will take. Then 
decide whether or not it's worth it. If you conclude that it is, then begin with 
confidence -- and don't allow yourself to quit unless something happens 
beyond your control. 
When the going gets tough, and a little voice says, "It's not worth it!" tell 
yourself "It is worth it!" 
When you follow through, it not only gets the job done, but it builds self-
confidence -- which is reason enough to stick with the task. 
Just Five Minutes More 
Frustration can result from not making progress as fast as you'd like. At 
times like that, it's important to monitor your success, even if it's only in 
microscopic increments. Accomplishment will make you feel good about 
yourself. 
To overcome quitting, trick yourself. A 3-hour marathon may be nearly 
impossible to run, but 10 runs of 18 minutes each is more reasonable. Break 
things into small, achievable goals. Then, when you're in the heat of a 
project and feel yourself coming undone, just tell yourself, "Another 5 
minutes, and then I'll quit!" 
When the 5 minutes are up, you can bargain for another 5. 
Frustration is much easier to bear in small doses. If you're struggling with 
a diet, decide that for "today" you're going to stick with orange juice and 
granola; tomorrow you can treat yourself to a greasy steak with fries! This 
will help convince your body to hang in there until the job is complete. 
In spirituality, the Sages say; "If you work and don't succeed, it means you 
didn't work hard enough." Even though there is no guarantee of success in 
any other area, there is a guarantee of spiritual success. And that knowledge 
helps build confidence. 
And no matter what the outcome, each successful step undoubtedly 
improves your self-confidence and keeps you on the road to success. 
The Frustration Of Wasting Time 
People may say: "All I want to do is to take a vacation and soak up the sun." 
But what happens after a few hours of lying on the beach, thinking 
blissfully, "Ahh ... this is the life..." You start to feel restless and 
uncomfortable. You start looking to do something constructive. After two 
days on the beach, you're going out of your mind! 
The greatest form of frustration is wasting time. When you're standing in 
line at a bank, watching your day tick by when you've got so much to do, 
that's one big frustration. 
Quitting is also a major source of wasted time. If we invest in a project, and 
then don't see it through to completion, we've wasted a lot of time. 
HaShem created frustration in order to motivate us to accomplish 
something with our lives. 
Life Is A Challenge 
Is it reasonable to assume that your life will always be frustration-free and 
a smooth ride? No way. 
In the Book of Mishlei, Shlomo HaMelech said: "The righteous person falls 
seven times and gets up. The evil person falls just once." We see that the 
righteous person is not defined as someone who never makes a mistake. 
Rather, the person who achieves greatness is one who keeps trying again 
and again. He sees frustration as only a passing nuisance, and therefore 
never gives up. In fact, his falling seven times may be precisely how he 
became great! 
You have to distinguish between what you "hope will happen," and what 
"will probably happen." Life inevitably has its ups and downs -- its 
moments of relaxation and times of tension. When you learn to accept this 

reality, you come one step closer to being able to deal with frustration in a 
healthy way. 
The next time frustration pops up, just remind yourself, "That's life!" 
Taking Things In Stride 
Joy is one of the greatest tools for eliminating anger and frustration. If we're 
sad, then we have less patience and tolerance for everything and everybody. 
Yesterday when someone stepped on your toe, you may have snapped at 
him, "Watch where you're going!" But let's say that today you won the 
lottery and someone steps on your toe. "No problem, friend," you say with 
a big smile. "Have a nice day!" 
Why the difference? Feeling relaxed, confident and upbeat keeps 
frustration and anger in check. Plus your physical health will benefit as well 
-- less ulcers, high blood pressure, etc. 
But don't wait until you win the lottery to do this! 
Enjoying Frustration 
Being able to bear frustration is one level of dealing with it. A higher level 
-- often characteristic of those who achieve greatness -- is the resolve to 
love frustration and work with it! 
If you think about it, you'll see that deep down you really do "love 
frustration." Imagine going out to buy a 1,000-piece jigsaw puzzle. You 
bring it home, open the box and discover that all the pieces are in numbered 
order! It's infuriating! Why? Because you paid good money for a box of 
frustration and they've taken away the challenge! 
Life is like a jigsaw puzzle. When you have a complex problem, first try to 
build the framework, an overall sense of how you want this to ultimately 
resolve. Then set about solving the puzzle ... one piece at a time. 
In everyday life, too, derive enjoyment from the resolution of frustrations. 
So many things only get accomplished through struggle. Whether 
childbirth or career advancement, we accept certain pains as a worthwhile 
price to pay for pleasure. 
In truth, the greater the challenge, the taller we can rise to meet it. Consider 
a very sick person whose suffering is unbearable. He can decide not to let 
the suffering rob them of any more quality of life than it must. He can 
resolve to work with the pain, rather than against it. At that moment of 
decision, he greatly reduces the suffering -- if not physically, at least 
emotionally. 
Believing You Can Do It 
There are two types of problems: Those which you know can be solved, 
and those which you're not sure if they can be solved or not. 
The first type is obviously much easier to handle. When you know it can 
be done, you have greater willingness to fight the frustration. 
Always try to move your problems into the "known" category of frustration. 
When you first rode a bicycle, you probably feared you'd fall off and break 
your head! But you looked around and saw the other kids staying balanced. 
Seeing others succeed gave you the confidence to plunge in. (And if you'd 
never seen anyone ride a unicycle, you'd think that was totally impossible!) 
Get rid of the attitude of "It can't be done." That's defeatist and an excuse 
for not even trying. 
Wisdom is one of the hardest skills to achieve, and is thus subject to the 
greatest frustrations. Next time you get stuck, look around at all the others 
who've succeeded. We know if they can do it, so can we. And believing we 
can get there is half the battle. 
HaShem Provides The Challenge 
There is a deeper metaphysical aspect to frustration: HaShem never gives 
a person a challenge he cannot handle. This effectively puts every challenge 
into the category of the "achievable." Like a good track coach, HaShem 
will not raise the hurdle higher than we can jump, because that would doom 
us to failure. And HaShem desperately wants us to succeed. 
Similarly, for those who believe that HaShem spoke to mankind at Mount 
Sinai, and gave the Jewish people the Torah, all problems automatically 
move into the "known" category of frustration. If HaShem told us that we 
are obligated to help humanity, to work together and to love one another, 
that means it can be done. HaShem is not a sadist. If it couldn't be done, He 
would not have told us to do so. 
That's why Judaism says that frustration and anger is the equivalent of idol 
worship. Because saying "I can't do it" is like saying that HaShem is not 
involved in guiding our lives. "I can't" means I don't believe HaShem can 
help me. That's idolatry. 
Life has no problems, only opportunities. 
Why Is "Conquering Frustration" An Ingredient In Wisdom? 
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• Quitters never win, and winners never quit. Losing your temper 
means you're a quitter. 
• When you quit because of frustration, you lose credibility and self-
confidence. Adopt the motto: "I will overcome frustration." 
• The best way of dealing with frustration is to accept it as a challenge 
-- and love it. 
• Focus on your progress and take pleasure every step of the way -- 
even if it's only a small amount. 

• Anger is called idol worship -- because we're taking marching orders 
from the wrong boss. 
• Life is difficult and the path to greatness is paved with frustration. 
You can't get to heaven on roller skates. 
• When we know that HaShem provides the challenge, then we know 
we can succeed. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer 
to their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 
6:6), which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Dr. Avigdor Bonchek 

What’s Bothering Rashi? 
Parashas Vayaheil/ Pikudie 
This week's sedras continue the discussion of the construction of the 
Mishkan and with them we end the book Exodus. 
(Excuse me, I used this analysis last year, but I like it so much, I decided to 
use it again!) 
Shemos 40:35 
And Moses could not enter the Tent of Meeting because on it rested the 
cloud and the glory of Hashem filled the Mishkan. 
RASHI: - And Moses could not enter the Tent of Meeting: Rashi: While 
another verse says: 'And when Moses entered the Tent of Meeting'! Comes 
the third verse and decides between them: 'because on it rested the cloud'; 
so we can conclude as long as the cloud was on it he could not enter, once 
the cloud removed itself , he could enter and [G-d] spoke with him. 
What Is Rashi Saying? 
Rashi has quoted the thirteenth rule of Rabbi Yishamel's 13 principles of 
Torah interpretation. We recite these principles in the morning prayers, 
before Pisukie d'zimra. 
The principle teaches us that when there are two verses that seem to 
contradict each other, the Torah gives a third verse which reconciles the 
contradiction. 
But as you look at the example from our verse, which Rashi cites, you 
should have a question. 
Hint: Do you see a contradiction between the two verses? 
Questioning Rashi 
A Question: Is there really a contradiction here? Our verse says that Moses 
could not enter the Tent because the cloud rested on it. Rashi then cites a 
verse further on in the Torah in Bamidbar that says that Moses could enter 
the Tent. But if we read our verse completely we understand that Moses 
could not enter because the cloud rested on it, so if there were no cloud, it 
would seem obvious that Moses could then enter the Tent. So all we had to 
do was read the whole verse and we would know the answer! By splitting 
the verse in two and then asking the question, it looks like an artificial 
question. 
Hint: What does the Hebrew word 'ki' mean in our verse? 
Understanding Rashi 
An Answer: I would suggest the following. When we read our verse 
completely we read that Moses couldn't enter the Tent because the cloud 
was on it. It would seem to mean that this is the perpetual state of the Tent 
- with the cloud resting on it. Then we read in Bamidbar that Moses did, in 
fact, enter the Tent. So, we wonder how could he enter if the cloud was 
always on it. With this question in mind, we go back to our verse and read 
the second half again (the "third verse" that reconciles the contradiction). 
Now, in order to reconcile the apparent contradiction, we re- read it: "And 
Moses could not enter the Tent of Meeting when ('ki') ( not 'because') the 
cloud rested on it." The word 'ki' can mean 'because' but it can also mean 
'when.' (see Rashi Exodus 15:19). Now if it means 'when' we understand 

that only when the cloud is on the Tent Moses cannot enter it, but when it 
was not on the Tent, he could. 
So the reconciliation of the apparent contradiction is derived from re-
reading and re-translating it the second part of our verse. With this new way 
of looking at our verse, the question Rashi asks is a good question and the 
contradiction a true one and the third phrase does help us better understand 
the Torah's meaning. 
Shabbat Shalom, Avigdor Bonchek 
A second series of What's Bothering Rashi? will come out IY"H during the holidays. Those who want to make a dedication for the volumes can contact me at 
Drbonchek@gmail.com This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that 
this notice is included intact. For information on subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il 
http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
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Parsha Encounters 
Parshas Vayakhel-Pikudei - We Can Do It! 
By Rabbi Chaim S. Schwartz 
A Project Of Chicago Community Kollel 
26 Adar 5777 Mar. 24 2017 
In describing those people who constructed the Mishkan, the pasuk in Parshas 
Vayakhel (35:21) states: “Every man whose heart inspired him came…” It is 
difficult to understand why the pasuk offers this particular description. Weren’t 
skilled laborers needed for the job, rather than unskilled people, however 
inspired? 
The Ramban (ad loc.) answers this question, verifying that indeed, the people 
who came were definitely not skilled craftsmen. In Mitzrayim, they performed 
manual labor and so were not proficient in the art of crafting fine gold (see 
Ramban 31:2). Rather, they came because they felt in their hearts that they could 
do so. “And he elevated his heart in the ways of Hashem” (Chronicles II: 1, 6), 
thus enabling them to master the finest skills of craftsmanship. They strove to 
raise their level of service of Hashem; once they tried, Hashem helped them 
succeed. 
We can glean a tremendous insight into serving Hashem from this answer. Even 
if a person thinks he can’t do something, if he elevates his heart in the ways of 
Hashem, he will succeed. Hashem grants special help to those who raise their 
hearts to serve him. I witnessed an example of this phenomenon when I was 
learning in Yeshivas Mir in Yerushalayim. A bachur arrived whose abilities 
were mediocre at best, but he threw himself into his learning day and night 
without stop. Three years later, he could be counted among the best in yeshivah. 
He raised his heart in the ways of Hashem, and Hashem helped him succeed. 
The Ponevezer Rav started to build Yeshivas Ponevez in Bnei Brak during the 
Second World War, after losing most of his family in Europe. At that time, 
General Rommel was pushing across North Africa towards Eretz Yisroel, and 
the future seemed uncertain. Yet the Rav busied himself with the construction 
of a yeshivah building large enough to house hundreds of bochurim. Someone 
incredulously asked him, “Are you dreaming?” to which he responded, “Yes, 
I’m dreaming, but I’m not sleeping!” Before long there were thousands of 
bochurim in the yeshivah. The Rav raised his heart and gave it his all, and 
Hashem did the rest. 
Sometimes we would like to take on a kabbalah in ruchniyus but we fear failure. 
“And he raised his heart in the ways of Hashem” is a pasuk that obligates us to 
give it our all. With Hashem’s help, we can do it! 
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Halacha Encounters 
Ridding Chametz From One’s Possession 
By Rabbi Shlomo Francis 
Chazal enacted that the laws of Pesach be taught publicly within the thirty days 
preceding Pesach. During this period of time, one is also required to prepare 
himself to be able to fulfill the mitzvos of Pesach properly. 
The Mishna Berura (436) writes that during these thirty days, one should be 
careful not to leave chametz in places where it would be difficult to remove on 
erev Pesach. Nowadays, because most of our living quarters contain several 
rooms, it is recommended that one begin ridding his house of chametz well 
before erev Pesach to ensure that he may perform the bedikah – searching for 
chametz, as well as the biur – destroying the chametz, properly. 
Chametz That One Owns 
One who owns a kzayis of chametz on Pesach transgresses the prohibitions of 
ba’al yerueh uba’al yimatsei. One who owns less than a kzayis of chametz has 
also transgressed an issur, however there is a difference of opinion as to whether 
this is a biblical or rabbinical prohibition. When the chametz is reduced to 
crumbs, the usual prohibition of possessing chametz does not apply. Many 
poskim (see Sha’ar Tzion 433:23) do not obligate one to search for or destroy 
crumbs. (Crumbs are small, unrecognizable pieces of chametz. A cheerio, for 
example, is not a crumb.) The Chazon Ish writes, that although crumbs are 
considered worthless and therefore the prohibition of possessing such chametz 
does not apply, Chazal forbid one to own chametz in any form lest one 
inadvertently eat it on Pesach. Hagoan Reb Shlomo Zalman Aurbach quoted in 
Halichos Shlomo (123) states that one need not search for chametz crumbs in 
places where they would be unappetizing if found. For example, with crumbs 
that may be found in between the pages of seforim or on the floor, there is no 
concern that one would inadvertently eat them on Pesach, and therefore they 
need not be searched for. If, however, there is concern that the chametz crumbs 
may come in contact with food on Pesach, such as crumbs in seforim that one 
might bring to the table, or crumbs found in eating and food preparation areas, 
then those crumbs must be removed from these areas before Pesach. 
Yisroel Kedoshim 
Crumbs that adhere to the surface of an object need not be removed and 
destroyed, even according to the Chazon Ish mentioned above. Nevertheless the 
Rosh (Pesachim Perek 3:2) states that Bnei Yisroel are kedoshim, a holy people, 
they are scrupulous to clean even crumbs of chametz that may have adhered to 
a chair. Much of the scrubbing we do in preparation for Pesach can be attributed 
to this concept of “Yisroel Kedoshim”. It should be noted, however, that if a 
chemical cleanser is used, chametz will likely become inedible for canine 
consumption (nifsal me’achilas kelev) and will therefore not present a problem 
for Pesach, even if some chametz remnants remain. 
Areas and utensils being sealed and sold to a non- Jew over Pesach need not be 
cleaned. The acharonim also point out that the concept of “Yisroel Kedoshim” 
does not obligate one to search for unknown chametz crumbs (see discussion 
regarding crumbs above), but rather to only clean small remnants of known 
chametz. 
Areas Obscured By Heavy Furniture Or Appliances 
The Shulchan Aruch Harav (433:19 and Kuntress Acharon) states that chametz 
found in a pit that does not have a ladder in it and is not accessed during the year 
need not be removed before Pesach. Chametz found behind heavy appliances 
that one does not move throughout the year may likewise be exempt, if they are 
beyond hands reach. Nevertheless, it is the minhag Yisroel to move kitchen 
appliances to access and destroy all chametz (Harav Dovid Zucker Shlit”a). 
When moving the appliances requires great effort, one should consult a rav. 
Furniture that one moves occasionally (e.g. to access an electrical outlet or to 
clean) should be moved for Pesach cleaning. Regarding heavy furniture that is 
difficult to move one should consult a rav. 
Rabbi Francis co-author of Laws of an Eruv learns daily at the kollel. 
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Chamishoh Mi Yodei'a 
5 Questions On The Weekly Sedrah - Parshas Va'yakheil-P'kudei 
Please send your answers and comments to: Sholom613@Rogers.Com 
Parshas Va'yakheil 
1) Ch. 35, v. 22: "Va'yovo'u ho'anoshim AL hanoshim" - How do we explain 
"AL"? 
2) Ch. 35, v. 26: "V'chol hanoshim ...... b'chochmoh tovu" - Rashi says that 
the special wisdom exhibited by the women in spinning the thread made of goats' 
hair, was their ability to do this while the hair was still attached to the goats 
(gemara Shabbos 74b). What was accomplished by spinning the threads while 
still attached to the goats? 
3) Ch. 36, v. 1: "V'OSSOH B'tzalel" - Does "V'OSSOH" mean "and he 
SHALL make" or "and he HAS made?" 
Parshas P'kudei 

4) Ch. 39, v. 40: "Eis KA'LEI hechotzeir" - The curtains served as a fence 
around the Mishkan courtyard. The courtyard of the Botei Mikdosh was 
surrounded by a stone wall, which was called "chomas ho'Azoroh," - the wall of 
the Mikdosh courtyard. It is therefore most puzzling to find the term "lifnim min 
haKLO'IM," - inside the CURTAINS, in the mishnoh Zvochim 5:3,5, since the 
mishnoh discusses the laws pertaining to the sacrifices of the Beis Hamikdosh. 
Why does the mishnoh use the description of the walls of the Mishkon 
courtyard? 
5) Ch. 40, v. 10: "V'hoyoh hamizbei'ach kodesh kodoshim" - Why is the altar 
called "holy of holies" since it does not stand in the Holy of Holies (see 26:33), 
but rather in the courtyard. 
Answers: 
#1 1) The Sforno translates AL as "next to," as we find in Breishis 14:6 and 
Dvorim 6:6. The men had to come along when the women donated their 
materials because there is an halacha in Y.D. 248:4 that one may not accept a 
donation of considerable value from a married woman since her property 
belongs to her husband and he might not agree to have it donated. (Sforno) 
2) The men came SECONDARY to the women with their donations. Not one 
woman sinned with the golden calf and therefore no woman required an 
atonement afforded by the building of the Mishkon. Their motivation was purely 
for the mitzvoh. Not so the men. Some of them were tainted with the sin of the 
golden calf and required atonement afforded by the building of the Mishkon. 
Therefore their donations had an ulterior motive and were secondary to the 
women's donations. (Shaa'rei Simchoh) 
3) AL is TO be taken literally, UPON. The Medrash Shir Hashirim 4:20 says 
that after the sin of the golden calf, even those who did not die were tainted with 
this sin that was akin to idol worship. At this point the women did not allow their 
husbands to have marital relations with them. The building of the Mishkon 
served as atonement for the sin of the golden calf. Only when the donations for 
the Mishkon took place did the women allow their husbands to resume relations 
with them, thus "Va'yovo'u ho'anoshim AL hanoshim." 
#2 1) If the women were impure, since the threads were still part of the goats, 
the impurity would not affect the purity status of the threads. 
2) The women wanted to donate that which was truly theirs. Since there is a rule 
that the handiwork of a woman becomes her husband's property, this would not 
truly be their own donation. However, if a woman does handiwork beyond the 
normal capacity, then it belongs to her. By spinning the threads while they were 
still attached to the goats, time was saved, which was considered their own 
donation. (Maharil Diskin) 
I have two difficulties in understanding this: 
a) The rule of a woman's handiwork belonging to her husband was not instituted 
until the time of the mishnoh. 
b) Even if we consider this rule in place at the time of the building of the 
Mishkon, there is also another part to this rule. The Rabbis instituted that for the 
woman's handiwork to go to her husband, he would in turn be responsible for 
her sustenance. This arrangement was established for the wife's benefit, since 
women commonly did not have the opportunity to be wage earners. Since the 
main intention of this rule was to protect the wife, if circumstances arose by 
which she could have a well paying and reliable income, she had the option to 
change the arrangement and tell her husband, "I will not receive your sustenance 
and I will keep my handiwork (income) for myself (gemara K'subos 58a)." Since 
in the desert all were sustained by Hashem's manna, it is obvious that all women 
would take advantage of this option. 
3) The Holy Admor of Ostrovtze gives another reason for the hair being spun 
while still attached to the animal. He says it is because of the halochoh, "kol 
mitzvas a'sei shehazman gromo noshim p'turos (gemara Brochos 20b),"women 
are exempt from positive mitzvos which are time bound." Because the building 
of the Mishkon may not be done on Shabbos, it is considered a time bound 
mitzvah. Therefore, the women were at a disadvantage, since their helping to 
create the Mishkon was only voluntary, while the men's was obligatory. That 
which was created as an obligation is preferable to that which is voluntary 
(gemara Kidushin 31a). By showing that their creations could be made in this 
unusual manner, which is a "shinnuy," it was shown that it could be done without 
a Torah level desecration of Shabbos, making it a non-time bound mitzvoh, 
making it obligatory even on the women. 
I likewise have two difficulties in understanding this: 
a) A mitzvoh which requires that something be done once seems to not be time 
bound. Time bound means that theoretically a mitzvoh could be done at all times 
but the Torah limits it to a specific time. For example, we could have been 
instructed to eat matzoh every night and day of the year. Once Hashem limited 
it to Pesach night, it became timebound. Theoretically, building the mishkan did 
not have the possibility of being a continuous mitzvoh, since once it would be 
completed, there would be nothing more to do. 
b) The overriding Shabbos does not give it the status of "zman gromo." It is a 
full time mitzvoh which has something more powerful pushing it aside, but not 
by virtue of its being time bound. 
#3 1) Rashi on gemara Makos 12a d.h. "v'rotzach" says that it means the future 
tense, as does the Ibn Ezra in our verse. This seems to be the logical translation, 
as Betzalel had not received the building materials until verse 3. 
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2) The Shach, Chasam Sofer, and Ohr Hachaim Hakodosh all say that it means 
"and he HAS made." They have different answers for the problem from verse 3, 
that he had not yet been given the building materials. 
Since the earlier commentators say that "V'OSSOH" is in the future tense, how 
can the latter commentators deviate from this? The above mentioned Rashi 
points out that "V'OSSOH Hashem lo'hem" in Dvorim 31:4 is also in the future 
tense, although it differs from our "V'OSSOH." For Betzalel it was a command, 
"And he SHALL do," while in Dvorim 31:4 it means, "And Hashem WILL do," 
not a command but a statement of fact. In either case it is still in the future tense. 
The Targum Onkelos on that verse says "V'YA'A'BEID." However, on 
"V'OSSOH" of our verse, he translates "VA'AVAD." We see clearly that here 
he translates "V'OSSOH" in the past tense. Perhaps this is the source for the 
Acharonim. 
Parshas P'kudei 
#4 We know that one is to learn Torah, mishnoh, and gemara daily. This is the 
reason for the chapter of "Eizehu m'komon," Z'vochim chapter 5, being inserted 
in our daily morning prayers, to serve as the mishnoh component. The reason 
for this particular chapter being chosen is that it is the only chapter of mishnoh 
in the whole Talmud which does not contain a disagreement in its text. The Beis 
Yoseif in his commentary on the Tur Shulchan Oruch O.Ch. #50 says in the 
name of the RA"H on the gemara Brochos 32a that the reason there is no 
argument in this chapter is because the teaching of the matters discussed in this 
chapter were preserved with much care and the text of Moshe's words were 
transmitted accurately from generation to generation. The GR"A says that this 
is the reason the word KLO'IM is used although the mishnoh discusses matters 
pertaining to the Beis Hamikdosh. In the time of Moshe the fence around the 
courtyard was made of curtains, not a stone wall, and the sages of the mishnoh 
wanted to preserve Moshe's words exactly as he said them. 
(Please note that there are disagreements with the words of the mishnoh, but 
they are not in the text of the mishnoh of this chapter itself. An example is the 
deadline for eating the Korban Pesach. This seems to go against the words of 
the RA"H since if there was a tradition that the text of this chapter is the lesson 
taught by Moshe verbatim, how could anyone disagree. See the Ritv"o on the 
gemara Avodoh Zoroh 19b for further clarification.) 
I have a difficulty with the mishnoh Makos 3:3 which says that one incurs lashes 
if he eats sacrifices which have the status of Kodoshei Kodoshim outside the 
KLO'IM. Why is the word KLO'IM used instead of "chomas ho'Azoroh?" 
Perhaps it is because the next case of the mishnoh is eating Kodoshim Kalim 
and Maa'seir Sheini outside the CHOMOH, so the mishnoh wanted to use 
different terms to differentiate between the locations. However, the mishnoh had 
the option of saying "chomas ho'Azoroh" and "chomas ho'ir." 
#5 1) The Ramban answers that since some of the sacrifices processed on this 
exterior altar have the status of "kodo'shei kodoshim" the appellation carries 
over to this altar. 
2) Alternatively, he offers that it received this title because the altar sanctifies 
all that comes into contact with it, and this power gives it this title, as we find 
"V'hoyoh hamizbei'ach 'kodesh kodoshim' kol hano'gei'a bamizbei'ach yikdosh" 
(Shmos 29:37). 
3) Perhaps another explanation can be offered. We find that Kohanim are called 
"kodesh kodoshim" in Divrei Ha'yomim 1:23:13, "Va'yibo'deil Aharon 
l'hakdisho KODESH KODOSHIM hu uvonov ad olom." Perhaps because the 
Kohanim who are "kodesh kodoshim" ascend upon the outer altar it is called 
"kodesh kodoshim," just as some commentators say that it is called "mizbach 
ho'oloh" because the "oloh" sacrifice is the most common one to be processed 
on it, as mentioned earlier in this verse. A Gutten Shabbos Kodesh 
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Ch. 35, v. 1,2: "Asher tzivoh Hashem laasose osom, Sheishes yomim 
tei'o'seh m'lochoh" - If for six days your work is done solely, "asher tzivoh 
Hashem laasose osom," because Hashem has commanded to do so, then you 
are assured that when Shabbos comes you will have a double level of 
sanctity, "y'h'yeh lochem kodesh Shabbas Shabboson laShem," as your 
mind will surely not wander to weekday work thoughts. (Rabbi Yisroel of 
Tchortkov in Ginzei Yisroel) 
Ch. 35, v. 4: "Leimore zeh hadovor asher tzivoh Hashem" - Moshe told 
the bnei Yisroel that before doing a mitzvoh they should verbalize that this 
is what Hashem commanded me to do. This is an allusion for saying the text 
of "l'shem Yichud .." before doing a mitzvoh. (Rabbi Yechezkel of Radomsk 
in Knesses Yechezkel) 
Ch. 35, v. 4: "Zeh hadovor asher tzivoh Hashem" - Rashi explains: "Li 
leimore lochem," - for me to tell you. Moshe, in his great modesty, is saying 
that the only reason he merited to receive a message from Hashem was 
because it was to be transmitted to the bnei Yisroel. (Rabbi Yisroel of 
Modzitz in Divrei Yisroel) 

Ch. 35, v. 5: "Kole n'div libo y'vi'ehoh eis trumas Hashem" - Through 
the generosity of their hearts, "kole n'div libo," there will be aroused a spirit 
from above, "y'vi'ehoh," to shower upon them a Divine endowment from 
above, "eis trumas Hashem." (Rabbi Ben Zion of Bobov in K'dushas Zion) 
Ch. 35, v. 29: "Asher nodav libom OSOM" - The donation of their heart 
is that they are ready to give themselves, OSOM, "m'siras nefesh" for 
Hashem. (Rabbi Yechezkel of Radomsk in Knesses Yechezkel) 
Ch. 35, v. 29: "Heivi'u vnei Yisroel n'dovoh laShem" - They brought 
their children, the bnei Yisroel. The most meaningful donation is to 
guarantee that future generations will be loyal to Hashem. (Rabbi 
Yerachamiel of Parshis'cha in Divrei Binoh) 
Ch. 35, v. 32: "Machashovose laasose" - B'tzal'eil's thoughts of how to 
assemble the Mishkon were considered an action, as if it were already done. 
(Rabbi Shlomo of Radomsk in Tiferes Shlomo) 
Ch. 35, v. 33: "Evven l'malose" - B'tza'leil invested the Mishkon with such 
a level of sanctity that it even filled those whose hearts were of stone, "evven 
l'malose." (Chidushei Hori"m) 
Ch. 36, v. 1: "V'ossoh V'tzal'eil" - The Ibn Ezra and Rashi (on the gemara 
Makos 12a), translate "v'ossoh" as "and he shall make." However, Targum 
Onkeles, Ohr Hachaim Hakodosh, and the Sha"ch translate it as "and he has 
made." This is most difficult, since he did not receive the materials until 
verse 3. According to the insight of the Holy Admor of Radomsk on 35:32 
it is easily understood. 
Parshas P'kudei 
Ch. 38, v. 21: "Ei'leh f'kudei haMishkon" - Rashi on Shmos 21:1 says 
that "ei'leh" negates the previous. He who negates his previous acts, by 
realizing that he could have served Hashem in a more enhanced manner, 
"f'kudei haMishkon," is appointed to the Mishkon, is deserving of having 
the Divine Spirit rest in him. (Rabbi Yaakov Yitzchok of Blendov in Emes 
l'Yaakov) 
Ch. 38, v. 24: "Va'y'hi z'hav hatnufoh" - "Va'y'hi" phonetically alludes 
to WOE. WOE to the person who waves his gold, shows off his wealth. 
(Rabbi Isomor of Konskivalli in Mishmerres Isomor) 
Ch. 38, v. 27: "M'as adonim" - This is an allusion to the 100 blessings one 
should recite daily. Just as the foundation blocks are the basis for the 
Mishkon, so too, making 100 blessings to the Master, the Odone, the 
Foundation of the world, is the basis of the sanctity of the bnei Yisroel. 
(Chidushei Hori"m) 
Ch. 39, v. 3: "Maa'sei chosheiv" - When one has a thought to do a 
mitzvoh, "chosheiv," he should immediately bring it into action, "maa'sei." 
(Rabbi Avrohom Yisochor of Radomsk in Chesed l'Avrohom) This concept 
is clearly stated in the Medrash Shir Hashirim on the words "ad 
shetechpotz" (3:5), which is interpreted as "ad she'tei'o'seh l'chei'fetz." 
Ch. 39, v. 32: "Va'tei'CHEL kol avodas Mishkan ohel mo'eid" - All of 
the work to build the Mishkon was done with the emotion of "kalose 
nefesh." Those involved were ready to give their lives for it. (Rabbi Pinchos 
Menachem of Piltz in Sifsei Tzadik) A Gutten Shabbos Kodesh. 
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Ch. 35, v. 22: "V'chol ish asher HEINIF T'NUFAS zohov laShem" - 
Why is the word HEINIF used specifically by the donation of gold and by 
no other material? The Imrei Shefer answers that the M.R. chapter 51 and 
the Medrash Tanchumoh chapter 9 say that the donations of gold for the 
Mishkon are an atonement for the gold given for the making of the golden 
calf. The word form HANOFOH is used by sacrifices which are an 
atonement. Therefore, specifically by the gold donations this word is used 
to indicate that the donations of gold afford atonement similar to a sacrifice. 
There is a difficulty with this explanation. We find the expression 
"U'n'choshes haT'NUFOH" in Shmos 38:29. 
The Meshech Chochmoh explains the reason for the word form HANOFOH 
used by gold and copper specifically because there is a law that items 
created for mundane purposes may not be used for building the Mishkon or 
for its vessels. We only find two materials that were personal items of the 
donours. They are jewellery and the copper mirrors used for the laver (kior). 
If an item that was created for a mundane use was changed in form it is 
considered a new item and may be used for the Mishkon. The golden 
jewellery was melted and recast. The copper mirrors were soldered together 
to form the laver. Each of these acts was an ELEVATION from its previous 
use, hence the use of the word form HANOFOH specifically by gold and 
copper. 
Ch. 36, v. 13: "Va'yaas chamishim karsei zohov" - The Meshech 
Chochmoh points out a difference in the order of words in our verse, which 
discusses the making of the golden hooks, where the number appears before 
the items, and verse 18, which discusses the making of the copper hooks, 
where the item appears before the number, "va'yaas karsei n'choshes 
chamishim." He adds that we find this same difference in parshas Trumoh 
by the command to create these items (26:6 and 26:11). 
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He explains that when the number is mentioned earlier, the amount is not 
fixed, as even more may be created. When the number is mentioned 
afterwards, the Torah is telling us to make exactly that amount and no more. 
He does not explain why the order indicates this. Perhaps, although 
unlikely, this goes under the ruling of "klal ufrat ein bichlal ela mah 
shebifrat." More likely, this can be understood with the words of the 
Chizkuni. He says that when an earlier part of a verse contains a thought 
that is not self understood, then the continuation stands by itself. Thus our 
verse by saying "va'yaas chamishim" is still not understood. When it 
continues with "karsei zohov" it stands alone, meaning that there may be as 
many as you wish to create. In verse 18 where it says "va'yaas karsei 
n'choshes," a self contained idea, the word "chamishim" that follows limits 
it to only 50. Thus more than 50 golden hooks may be made, while only 50 
copper hooks should be made. Why this should be so can be understood 
with the words of the Meshech Chochmoh on verse 18. 
<< Ch. 36, v. 18: "Va'yaas karsei n'choshes chamishim L'CHA'BER 
ES HO'OHEL" - In verse 13 where it discusses the golden connecting 
hooks for the Mishkon coverings, the words "l'cha'ber es ho'ohel" are not 
mentioned. The Meshech Chochmoh answers that halacha required that all 
items used for the Mishkon and its vessels be created specifically for the 
sanctity of the Mishkon, etc. The dwellings people lived in also had sheets 
of material used as roof coverings. It is very likely that to connect the sheets 
of material, inexpensive copper hooks were also used, similar to those 
required for the upper Mishkon covering. Therefore the Torah stresses, 
"l'chaber es ho'ohel," to emphasize that the hooks used to join the sections 
of the Sanctuary covering had to be created specifically for that purpose. 
For the bottom level, the Mishkon covering, which would be visible, the 
Torah required that the hooks be made of gold (verse 13). Since people 
would not use gold to make hooks for the roof coverings of their own 
homes, it was therefore not necessary to mention "l'cha'ber es ho'ohel" in 
verse 13.>> 
It is now well understood that if extra golden hooks were to be made, there 
would be no fear that they would accidentally be used for one's personal 
needs, as gold would never be used for hooks that attach sections of roof 
coverings. However, the Torah was concerned that if extra copper hooks 
that were sanctified were left in storage, there might be the possibility that 
they might accidentally be confused with other copper unsanctified hooks, 
and be used in one's personal tent, hence the restriction to only create 50 of 
them. 
Parshas Pikudei 
Ch. 39, v. 5: "Kaas'sher tzivoh Hashem es Moshe" - This expression 
appears no less than 18 times in our parsha as pointed out by the Baal 
Haturim. However, it appears only by the creation of the Kohanim's apparel. 
Why was this expression not used by the building of the Mishkon and the 
crafting of its vessels in parshas Va'yakheil? 
1) Even though a prophet is believed that he received a prophecy to 
transgress a negative command of the Torah, this is only true if it is a short 
term exception, such as with Eliyohu on Mount Carmel. If the prophet says 
that he received a prophecy from Hashem that a mitzvoh should be 
transgressed on a regular basis, this may not be believed. Since the materials 
for the priestly garments contained both linen and wool threads which 
constitute shaatnez, the Torah points out that the garments were made 
"kaa'sher tzivoh Hashem es Moshe," specifically because Hashem gave this 
command through Moshe who was trusted to transmit mitzvos even when 
they contradict one another, did the bnei Yisroel follow through and create 
the garments as commanded, even though they contained shaatnez. 
(Meshech Chochmoh) 
2) All components of the Mishkon, its vessels, and the priestly garments 
had to be created for the intention of being used for the Mishkon and its 
services. For example, one could not donate an already made sheet of 
material that happened to fit the requirements for a section of the roof 
covering. If one created a Shulchon or altar without any specific intention, 
we assume that it was made for the Mishkon, since there is a prohibition to 
make a duplicate for mundane use as per the gemara M'nochos 28b. 
Therefore, one need not state that he is crafting it for the Mishkon, as this is 
self-understood, as otherwise he would transgress. However, there is no 
prohibition to duplicate the priestly garments. One must therefore have 
specific intention to make the garments for the use of the Kohanim. 
We now understand why the Torah mentioned "Kaas'sher tzivoh Hashem 
es Moshe" specifically by the creation of the priestly garments, to show that 
they were specifically created as a fulfillment of Hashem's command to 
Moshe. (Meshech Chochmoh) 
3) The GRI"Z, Rabbi Yitzchok Zeiv haLevi Soloveitchik zt"l raises a 
question on the term "V'atoh T'ZA'VEH" (27:20). Why is the term "tzivuy" 
not used in parshas Trumoh regarding the building of the Mishkon and its 
vessels? Actually this is already raised by the Rashbam who answers that 
the term "tzivuy" means to command regarding a matter that will apply for 
further generations, as Rashi points out in the first verse of parshas Tzav. It 
is mentioned in the gemara Kidushin 29a. He says that the command to 

build a Mishkon and its vessels only applies as long as there was a Mishkon, 
but the command to prepare oil for lighting the menorah is permanent. 
However, the GRI"Z says that this concept should be applied to a different 
aspect of the Mishkon. This is the fact that the details of the Mishkon and 
its vessels are not for all further generations, as the dimensions of the Beis 
Hamikdosh and its vessels and their numbers changed later. This is in 
keeping with the interpretation of the Ramban on the words "v'chein taasu" 
(25:9) meaning to be done with alacrity, and not with Rashi who explains 
that it means that the Mishkon and its vessels should be copied (to an extent) 
for all generations. This is not the case with the priestly garments. All the 
details given by the Torah in their construction are to be adhered to for all 
generations. Therefore the Torah uses the term "tzivuy" for the creation of 
the garments in parshas T'za'veh and uses no such term in parshas Trumoh 
since all matters discussed are not for all further generations. 
This explains why the words "Kaas'sher tzivoh Hashem es Moshe" is used 
throughout our parsha since it deals with the priestly garments, and is not 
used in parshas Va'yakheil which deals with the Mishkon and its vessels. 
The GRI"Z answers a difficulty in 39:1 with this concept. The verse says 
"...... ossu vigdei srod ...... va'yaasu es bigdei hakodesh asher l'Aharon 
kaasher tzivoh Hashem es Moshe." He asks why the term "asioh" is used 
twice. Would it not have sufficed to say "ossu vigdei srod ...... v'es bigdei 
......"? He answers that the "bigdei srod" were the cloth covers for the 
Mishkon components, used to house them when travelling. These were only 
needed in the desert when the bnei Yisroel traveled. In later generations the 
Mishkon did not travel from place to place, so there was no need for bigdei 
hasrod. The priestly garments mentioned in the second half of the verse 
were to be made in all future generations as well. The Torah therefore has 
to mention an "asioh" of the bigdei hasrod without the term "kaasher tzivoh 
Hashem es Moshe," to indicate that it is not for all future generations, and a 
separate "asioh" for the garments of the Kohanim with the addendum 
"kaasher tzivoh Hashem es Moshe," for the making of the priestly apparel. 
4) Possibly, another approach can answer this question. In parshas T'za'veh 
the explanation of the Paa'nei'ach Rozo was given for the omission of 
Moshe's name from the parsha. He says that Moshe lost the opportunity to 
become a Kohein when he declined to do Hashem's bidding of being the 
agent to bring the bnei Yisroel out of Egypt. Since he lost the K'hunoh, 
Hashem left his name out of the parshas which deals in the main with the 
garments of the Kohanim. 
We know that when a person is slighted by a concept he often does not deal 
with it in its proper capacity. An example is that a mamzeir should not write 
the verse "Lo yovo mamzeir bikhal Hashem" (Dvorim 23:3). We fear that a 
mamzeir would not write these words which are so detrimental to him with 
the fully required intention, "lishmoh." 
In spite of Moshe's lofty character development there is a possibility that 
the bnei Yisroel would fear that when it came to the priestly garments, 
Moshe might not give over all details and minutiae properly, since he had 
lost the opportunity to wear them and that his name was omitted from the 
parsha detailing them. In this particular circumstance the bnei Yisroel had 
a way of checking on Moshe's accuracy. This was through B'tzal'eil. He was 
picked to build the Mishkon, its vessels, and craft the priestly garments 
because he was knowledgeable enough of the powers of the letters of the 
Alef Beis to be able to recreate the world. The Mishkon was a microcosm 
of the world, as mentioned in M.R. Breishis 3:9 and in Yalkut Shimoni 
Shmos remez 419. He was able to use the world as a blueprint from which 
to craft all that was required for the Mishkon. The bnei Yisroel had open to 
themselves the option of checking on Moshe by asking B'tzal'eil the details 
of making the bigdei K'hunoh. 
This is what the verse tells us 18 times with the words "kaasher tzivoh 
Hashem es Moshe" regarding the making of the priestly garments. The bnei 
Yisroel implicitly trusted Moshe and did not check up on him. Instead they 
crafted the priestly garments "kaasher tzivoh Hashem es Moshe." 
The point raised by the GRI"Z in 39:1 is actually answered by the three 
other offerings as well. According to the first insight of the Meshech 
Chochmoh that the Torah stressed that a command from Hashem to Moshe 
was needed to override the prohibition of shaatnez, this was not necessary 
for the bigdei hasrod, which contained no linen. Therefore the Torah 
mentions an "asioh" without "kaasher tzivoh Hashem es Moshe, and for the 
crafting of the bigdei K'hunoh which contained shaatnez an "asioh" with 
"kaasher tzivoh Hashem es Moshe." 
The second explanation of the Meshech Chochmoh was that the crafting of 
the bigdei K'hunoh needed a specific intention, "lishmoh." Again, the bigdei 
hasrod did not need this, hence no "kaasher tzivoh Hashem es Moshe," and 
the bigdei K'hunoh did need this intention, hence a separate "asioh" with 
"kaasher tzivoh Hashem es Moshe." 
The final offering answers this as well. The bigdei hasrod did not encompass 
a failing of Moshe, hence there was no need to check up on him for accuracy 
and no need to mention "kaasher tzivoh Hashem es Moshe." Regarding the 
crafting of the bigdei K'hunoh where there was a fear that the bnei Yisroel 
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would not fully trust Moshe the Torah mentions a separate "asioh" that was 
"kaasher tzivoh Hashem es Moshe." 
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Sedrah Selections Parshas Vayakheil-P'ku'dei Bs"D 
Parshas Vayakheil 
Ch. 35, v. 2: "Sheishes yomim tei'o''seh m'lochoh uva'yom hashvii 
yi'h'yeh lochem kodesh Shabbas Shabbosone laShem" - Six days work 
shall be done and on the seventh day it shall be holy for you a total rest for 
Hashem - The Holy Chofetz Chaim once came to a town where a ben 
Yisroel owned a very large factory. Among his workers were many bnei 
Yisroel. Unfortunately he kept the factory operating every day of the week, 
even on Shabbos, although he himself did not go in to work on Shabbos 
itself. Apprised of the situation, the Chofetz Chaim paid him a visit and tried 
to persuade him to close down his factory for Shabbos. The response the 
Chofetz Chaim received was, "Rebbe, I profit approximately 4,000 rubles 
on a daily basis from the factory. Do you want me to lose such a large sum 
every week?!" The Chofetz Chaim answered, "Why does the Torah say that 
work shall be done for six days, and not just get to the point, 'the seventh 
day shall be holy a day of total rest for Hashem?' Also, why does it say 
'tei'o'seh,' in the reflexive form, rather than 'taa'seh'? Lastly, why does the 
Torah say 'yi'h'yeh LOCHEM kodesh,' in the plural form? The plural and 
the reflexive teach us that it is not sufficient that each person singly refrain 
from working on Shabbos, but that we should also not have work DONE 
FOR US by others, our workers. Lastly, it is only through "shmiras 
Shabbos" that we merit to have success during the six days of work. If you 
want "sheishes yomim tei'o'seh m'lochoh," then you must treat the seventh 
day as "kodesh Shabbas Shabbosone laShem." 
"A very nice vort," said the factory owner, "but do you think that the Torah 
is my factory manager?" At this point the Chofetz Chaim left. A short while 
later the dreaded Bolsheviks entered the town and expropriated the factory, 
took away all the owner's wealth, and he barely escaped with his life. He 
eventually wrote a letter to the Chofetz Chaim in which he included, "I now 
know that all that you told me was the absolute truth." (Darkei Mussar, 
although there the verse in parshas Ki Siso (34:21) is brought without some 
of the nuances, as they can only be derived from our verse.) 
Ch. 35, v. 3: "Lo s'vaaru aish …… b'yom haShabbos" - You shall not 
ignite a fire …… on the day of Shabbos - When Rabbi Meir Simchoh 
haKohein, the Mesech Chochmoh, was but a child, the "chappers," in 
essence legalized kidnappers, came to his town to round up children for czar 
Nikolai's army. The youngsters were forcefully conscripted for decades. 
The time and place of swooping down on a community was kept top secret, 
so that no one could escape their dreaded net. Through Heavenly 
intervention Meir Simchoh's mother became aware of an impending "visit" 
to their town just before it was about to take place. She immediately hid him 
in a clothing closet, almost smothering him under layers of assorted 
garments. It was on a Friday night that the unwelcome visitors came to take 
young Meir Simchoh for enrollment. They were b"H unable to find him and 
left. The houses of the time were very flimsy and there was a narrow space 
between two of the boards that were part of the Cohen's house exterior wall 
which were the back of the closet in which he was hidden. At the time that 
the "chappers" were searching for him, Meir Simchoh was quite scared. 
However, during the time that they were searching he was facing the inner 
side of this wall and was able to peer through the space between the two 
boards and saw a sliver of the outside. In his view he saw two bnei Yisroel 
igniting matches and then lighting lamps in the street. This was his first 
exposure to the desecration of the holy Shabbos. He related afterwards that 
although up to this moment he was totally emotionally absorbed in the great 
danger that loomed over his head, when he saw "chilul Shabbos" he totally 
forgot his own situation and was overwhelmed by the emotional pain he felt 
by witnessing the desecration of Shabbos, which he said he remembered for 
the rest of his life. (Hadoroh Shel Torah) 
Parshas P'ku'dei 
Ch. 38, v. 21: "Mishkan ho'eidus" - The Tabernacle of testimony - 
Rashi says that the Holy spirit of Hashem that descended upon the 
Tabernacle served as ample testimony that Hashem had forgiven the bnei 
Yisroel for their sin with the golden calf, as otherwise Hashem would not 
allow the "Sh'chinoh" to rest upon it. 
The Yorim Moshe asks, "How is this conclusive? The gemara Yoma 56b 
derives from the words 'hashochein itom b'soch tumo'som' (Vayikroh 
16:16), that even if the bnei Yisroel ch"v defile themselves through sin, 
Hashem still 'rests' within them. It is thus possible that the bnei Yisroel were 
still burdened with the sin of the golden calf and the Holy Spirit could still 
rest upon them." 
Rabbi Yoseif Sho'ul Natanson in Divrei Sho'ul Tinyona answers that 
although it is true that Hashem rests His Holy Spirit upon the bnei Yisroel 
even if they are sullied with sin, but when it comes to a dedication, starting 

off from new, defilement is not tolerated. We find this by the oil used for 
the rededication of the Mikdosh at the time of the Chanukah miracle. 
Although defiled oil would also be acceptable, as "tumoh hutroh/d'chuyoh 
b'tzibur," when it comes to the dedication, "chanukas habayis," only ritually 
pure oil could be used. Similarly, we find that the people who removed the 
corpses of Nodov and Avihu from the Mishkon were their cousins, Levites 
(Vayikroh 10:4,5). The Baal Haturim asks, "Why not have their own 
brothers remove them, since a Kohein may defile himself to any of seven 
close relatives (Vayikroh 21:2), including a brother?" He answers that since 
this took place on the day of their "chinuch," initiation into K'hunoh, they 
had the elevated status of Kohein Godol, who may not defile himself even 
for any of the seven close relatives. We again see from here that in the 
situation of "chinuch," there is zero tolerance for defilement. Since Hashem 
rested His Holy Spirit upon the Mishkon at the time of its initiation, it is 
conclusive that He had forgiven them. 
Ch. 39, v. 9: "Rovua hoyoh koful ossu es hachoshen ze'res orko v'ze'res 
rochbo koful" - It was four sided doubled they made the breastplate a 
hand-span was its length and a hand-span was its width doubled - Why 
is the word "doubled" doubled? Had the verse left out the second "koful" 
we might think that the breastplate was square in its original state and then 
doubled over, leaving us with an object that is a hand-span by ½ a hand-
span. By adding the second word "koful" we clearly understand that the 
hand-span squared dimension is after it was folded, doubled. 
If so, why wasn't this information conveyed earlier, in parshas T'tza'veh, 
when Moshe was told to create the breastplate (28:16)? There the word 
"koful" only appears once. Moshe was not only verbally told the details of 
the Mishkon, its vessels, and the priestly garments, but was also given a 
prophetic vision of how they looked, so he saw that the breastplate was a 
hand-span squared after the folding. (Da'mesek Eliezer) 
A Gutten Shabbos Kodesh. 
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Rabbi Nosson Greenberg 

Khal Machzikei Torah 
Vayakhel 5777 - 'Eart Transplant 
In this week's parsha Moshe offers the Bnai Yisrael the opportunity to donate 
materials for the construction of the Mishkan. In his presentation, he tells them 
that the donations must come from "Kol Nediv Libo" -"Any (one with a) 
donating heart" (Shemos, 35:5). Rashi explains that the donor must give using 
only the motives of his heart [and not any other motive]. Perhaps we can offer 
another understanding of this phrase Nediv Libo. 
I have just returned from London having observed the Shiva for my late father 
Rabbi Philip Greenberg hk”m. He was a pulpit Rabbi for many decades in 
several provincial communities in the British Isles. A principled man, who 
through genuine warmth merited making many people more observant. As with 
most Shivas I heard many stories about him. One particular vignette captured 
my attention, as well as the essence of my father. Fortunately, I was able to track 
down the protagonist involved and to ascertain the veracity of the story. 
My father drove a Volvo which needed a lot of TLC. For repairs, he used a 
nearby garage owned by a gentile called Tony. Tony is the quintessential 
Cockney. When I met him he was sporting two earrings in his right ear, a 
cigarette clamped in nicotine-stained fingers, and a pair of cheap-looking 
sunglasses shielding his true expressions. 
I told him who I was. 
“Aww, great man your Dad was” he began. And then he told me what I had 
come to hear. 
“Some months back I lost me own Dad. A few weeks after, Philip came in to the 
garage and asked to speak to me in private. I took him into the office where he 
'anded me an envelope. 'E also said that if I ever wanted to talk about my loss or 
life in general, I could come around to his 'ouse anytime. That 'and-written letter 
was so lovely, sharin’ my pain and wishin’ me all the best in the future.” 
That was my father. A nediv libo. He took the time and gave his heart to anyone 
who needed it. 
And that too, is what Moshe Rabbainu was looking for. Donations that not only 
came from the heart (as Rashi explains), but also donations that came with the 
heart. After all, “Rachmana liba ba’ee” - “The Merciful One wants heart” 
(Sanhedrin 106b, see Rashi there). 
Hashem said (Shemos, 25:8) the purpose of the Mishkan is “Veshachanti 
Besochom” - “So I may dwell within them”. The Alshich famously explains that 
this means “besoch kol echad v’echad" - “(that with the Mishkan being the 
epicenter of the Jewish nation) Hashem will dwell within every single Yid.” 
According to our understanding of nediv libo this makes a lot of sense. For 
attached to each material donation was the heart of the donor. Thus, each part of 
the Mishkan was constructed with the prescribed material plus with Jewish heart. 
Hashem when dwelling within the Mishkan was therefore simultaneously 
dwelling besoch kol echad v’echad- within a structure made up of our hearts. 
Have a great Shabbos, Rabbi Nosson Greenberg 
Rav Khal Machzikei Torah, Far Rockaway, N.Y. ravgreenbergkmt@gmail.com 
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Rabbi Yaacov Haber 

TorahLab 
Finding Our Purpose 
Whatever happened to Betzalel? 
The Talmud tells a story. Rabbi Tarphon was ill and his very important friends, 
Rabbi Akiva, Rabban Gamliel and others, came to visit. They met his mother at 
the door crying. She pleaded with the Tzaddikim to “please pray for her son 
Tarphon - he is such a good son.” She proceeded to tell them how once she was 
walking with her son Tarphon and her sandal slipped away. Tarphon 
immediately kneeled before his mother, putting his hand under each of her feet 
as she walked, so that she would not feel the pain of the stones and the twigs. 
Rabbi Akiva upon hearing this story declared, “Tarphon has not even reached 
half of the obligation of a son to a mother!” 
Such harsh words! What could be greater? What could you do more for your 
mother than walk backward before her on your knees with your hands under her 
bare feet?! 
I heard a fascinating explanation for this in the name of Rav J.B. Soloveitchik 
z"l. If you would have asked Rabbi Tarphon why he was created and what his 
purpose in life was, he would certainly have told you that he saw himself as one 
of the Baalei Mesorah - which he was. It was his job to soak in Torah from the 
previous generation, analyze it, and transmit it to the next generation, which he 
did. Certainly a worthy purpose. But when the Gedolim heard of the exemplary 
way in which Tarphon treated his mother, they realized that his purpose was 
perhaps an even deeper one. He would be the paragon of kibud eim. His job was 
to set an example, and be a role model to the next generation, of how to treat a 
mother. This was to be Rabbi Tarphon’s special contribution. 
Rabbi Akiva realized that perhaps he had so excelled in his mission that G-d was 
ready to take him from this world. Rabbi Akiva’s statement “Tarphon has not 
even reached half of the obligation a son has to a mother!” was really a bracha, 
namely that Rabbi Tarphon had not yet fulfilled his purpose, and so would go 
on living! 
The People of Israel had just walked away from Mt. Sinai. Our hands were still 
calloused from two hundred and ten years of working with bricks and mortar. 
G-d put forth an historical challenge: “Build Me a Mishkan.” It must shine with 
its beauty and stand out in its glory. Who is going to make it shine? Who will 
bring forth its glory? 
A thirteen-year-old boy came forward. Everyone knew the family. His 
grandfather was Chur, the son of Caleb, who had been killed trying to stop the 
golden calf from being built. His grandmother Miriam, Chur’s wife, was 
Moshe’s sister, a prophetess and the redeemer of the Jewish people. But who 
was this wunderkind Betzalel? 
Betzalel was a gaon. He was not only an expert craftsman and artist, he was a 
Kabbalist who understood how to design the names representing the attributes 
of G-d into his work. He inherited a sense of zeal and mission from both his 
grandparents. At thirteen years old he stepped forward, and was ordained from 
above as being “in the Shadow of G-d”. He designed and built the holiest and 
most beautiful structure in history - and then he disappeared. Throughout the 
rest of Tanach he is never mentioned again! 
Betzalel had his unique purpose in the world. “There is no person that does not 
have a moment” (Pirkei Avos). When one goes to the movies one sees hundreds 
of people. Some are stars, and some are extras. But in G-d’s world there are no 
extras. There is a reason that every one of us was born. We each have our fifteen 
minutes (at least) of fame. 
Everybody knows that the reason Esther became Achashveirosh’s queen was to 
save the Jewish people from Haman. It is clear to all of us, but it wasn’t clear to 
Esther. She was afraid to approach the king. She felt it wasn’t her place. 
Mordechei told her, “Maybe that is why you’re the queen.” Maybe! Esther didn’t 
realize it, and Mordechei posed the question. With the benefit of hindsight we 
can all see it clearly. 
None of us know exactly why we were created. As we are called upon to do 
things, we cannot be sure if we are now realizing our purpose in life. Esther 
didn’t know. Perhaps even the great Rabbi Tarphon didn’t know! Maybe our 
minds are clouded by our ideas of what we should become, and G-d’s idea just 
gets in the way. 
The lesson from Betzalel, Esther and, after them, Rabbi Tarphon, is that the next 
time you are called upon to do a task, however uncomfortable, for your family, 
your friends, or your people - rise to the call. Do it like a hero. Mi yodea - who 
knows? Maybe it was for this very moment that you were born into the world! 
 

Rabbi Mordechai Kamenetzky 

Parsha Parables  
Vayakhel-Pekudei 5777 - A Little Credit March 24, 2017 
Dedicated in memory of Devorah Goldstein Devorah bas R' Shimshon, a"h כו' 
 אדר תשע"ו
Finally, The Mishkan is erected! The most widely discussed project in the entire 
Torah is culminated. It was not a simple task. (The Torah spends four Torah 
parshiyos detailing the Mishkan and only thirty-one psukim on the world's 
creation!) As is in any proper construction plan, Moshe gives an amazing 

accounting of every piece of gold and silver. He details, to the last shekel, both 
the amount of metal used and what it was used for! He then begins the processes 
of installing all the Altars, Utensils, the Menorah and Kiyor in their right places. 
He dresses Aharon, the Kohen Gadol, and his sons, the regular Kohanim in the 
holy bigdei kehuna. And thus, the era of the Mishkan begins. 
But the most prolific words that strike us as we read these four Parshiyos are, 
"and the work was done exactly as G-d had commanded Moshe." This phrase is 
repeated constantly. It is proclaimed concerning the weaving of the tapestries, 
the sewing of the garments, the placing and kindling of the Menorah, and the 
placing of the Holy Ark that held both the first and second Tablets. The phrase 
is again used in describing the setting of the show bread on the Shulchan 
(offering table) and the offering of the incense. "And it was done all in 
accordance with Hashem's command to Moshe." With every single act, whether 
architecturally or sartorially speaking, the Torah proclaims, even seeming 
redundant, "and the work was done exactly as Hashem had commanded Moshe." 
In fact the words "as Hashem had commanded Moshe" are repeated no less than 
eighteen times! 
However, in one place the statement is conspicuously absent. In the final posuk 
of the construction chronicle, Perek 40 Posuk 33, the Posuk states "And he 
(Moshe) reared up the courtyard around the Mishkan and he finished the work. 
" It does not mention in the final act "...exactly as Hashem had commanded 
Moshe." I would have thought that if there were any place to mention "it was 
done in accordance to the command of G-d," the finale would be the most 
appropriate. It would be a great theological summation of all the arduous work 
of the Mishkan. But the Torah leaves it alone. It just ends, "And Moshe finished 
the work." Why? 
The Story 
My uncle, Rav Hershel Zaks, z"l, a grandson of the Chofetz Chaim, told me the 
following incident: A depressed Jewish soul who struggled for a living, had little 
to eat and was near destitution, came to the saintly Chofetz Chaim for a blessing. 
The elderly sage looked toward heaven and began to pronounce. 
"The Good Hashem in Heaven should provide you..." Immediately the man 
began to shout. "Enough with 'The Good Hashem in Heaven' I didn't come to 
him, I came to you! Ich vill foon deer a bracha! You, Chofetz Chaim, give me a 
blessing!! 
The Message 
Perhaps the message is quite simple. When one toils to build the House of 
Hashem, as with every work of spirituality and conscience, one is plagued with 
obstacles, hindrances and setbacks. One of the remedies, is to remember that 
there is no self-purpose in this work and to constantly repeat this is "exactly as 
Hashem had d commanded" Those words keep us on course to fulfill our mission 
and execute our goals. When one finishes the work, however, it is of utmost 
importance to stop, look, and declare, "This is what I accomplished! This is what 
a simple mortal can do when he puts his heart and soul to it! This is the Mishkan 
that Moshe built! True, the Almighty inspires, but man perspires! Moshe, not 
the Almighty, finished the Mishkan! 
When it comes to describing the final construction phase of the Mishkan, the 
courtyard where millions of simple Jews stood annually, it's good to hear even 
if for a moment that this act was done by Moshe, with Hashem leaving himself 
out of the picture. We can all marvel at the fruit of the labor of our hands and 
we can all (once in a while!) take and get a little credit. It helps for our next 
mission and for our sense of purpose. 
Good Shabbos ©2017 Rabbi Mordechai Kamenetzky 
 

Rabbi Label Lam 

Dvar Torah 
Is There an Expiration Date on Gratitude? 
Why is this night different than all other nights! (From the 4 Questions in the 
Pesach Haggadah) 
Why are questions such a critical ingredient of the Pesach Seder? Questions 
create vessels that demand filling. The extent of the depth of the question 
determines how much wisdom will be accessed. An unnamed philosopher once 
said, “There is nothing more irrelevant than the answer to a question that was 
never asked!” Without questions knowledge is reduced to mere information and 
it finds no resting place. The most compelling bytes of info are rendered useless 
without a question. Light is the answer to what question? Love is the answer to 
what question? G-d is the answer to what question? Life is riddled with 
questions! Quality questions can magnetize and organize treasures houses of 
knowledge. 
Pesach night is such a critical time to become connected, to forge another link 
between our history and our destiny that it is best not left to amateur pedagogy. 
We need for children to ask questions because that opens to the heart to receive. 
Einstein said, “The important thing is not to stop questioning. Curiosity has its 
own reason for existing. One cannot help but be in awe when he contemplates 
the mysteries of eternity, of life, of the marvelous structure of reality. It is 
enough if one tries merely to comprehend a little of this mystery every day. 
Never lose a holy curiosity.” 
In this spirit it was hard for me to ignore the sincere question of a third grader 
in class today. His hand was waving intensely in the back of the room as if there 
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was an emerging emergency. So I called on him and he asked, “Why do we need 
a Pesach Seder anyway!” It was stunningly honest and refreshingly real. My 
mind shifted into hyper speed. How could I explain it to 9 year olds? How could 
I explain it to myself? With help from Heaven I managed to zero in on an idea 
that might prove helpful. 
There is a phrase I have plastered on the Yeshiva walls. It shows a picture of 
Matzah, an expired credit card, and the Western Wall. The words read, “Because 
there is no expiration date on gratitude!” After explaining the concept of an 
expiration date and how it relates to credit cards and milk I told with loads of 
drama the following phantasmal tale. 
Imagine you are looking out the open window of a very tall building and 
somebody walking by clumsily bumps you and suddenly you find yourself 
hanging by your finger tips to a ledge with your feet dangling over the busy 
sidewalk 30 floors below. 
Your fingers are beginning to give way and you are about to surrender your life. 
Suddenly, a giant and powerful hand grabs your arm firmly and pulls you back 
into the building. The hero is then identified as Big Mo and you thank him 
profusely. 
Now the question is, “How long do you need to thank him?” Next year you send 
him for Purim M’shloach Manos. Very nice! What about the next year and the 
year after that!? The kids were feeling the answer now but I wasn’t done. So you 
invite him as a special guest to your Bar Mitzvah and tell all the guests this is 
the one who saved back then. 
At your wedding you introduce him to your bride and gratefully acknowledge 
that he is the one, without whom, you would not be here today. Now you have 
a child and he has a Bar Mitzvah and Big Mo is still a VIP guest showered with 
the honor he deserves. Now when your child has a child and he has a Bar 
Mitzvah, is Big Mo still on the short list of invitees? Of course! The value of his 
having saved you not only does not expire or diminish with time but it actually 
increases. 
Why after 3329 years do we still invest all the effort required to make a Seder, 
munch exuberantly on Matzos, and ask questions? So what do you think? Is 
there an expiration date on gratitude?” 
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Rabbi Ben Zion Sobel 

Torah MiTzion 
Vayakhel 
"Moshe said to the Children of Israel, 'See, Hashem has proclaimed by 
name, Betzalel son of Uri son of Chur, of the tribe of Yehudah. And He filled 
him with G-dly spirit, with wisdom, insight, and knowledge, and with every 
craft. To weave designs, to work with gold, silver, and copper. And stone-
cutting for setting, and wood-carving; to perform every craft of design. And 
He gave him the ability to teach, both he and Ahaliav, son of Achisamach, 
of the tribe of Dan'" (Shemos 35:30-34). 
Rashi brings the thought of the Midrash Tanchuma that although Ahaliav 
was of the tribe of Dan, one of the lowest of the tribes, of the sons of the 
handmaids, yet the Omnipresent placed him with regard to the work of the 
Tabernacle on a level with Betzalel, who was a member of one of the most 
noble tribes. This confirms what Scripture says, (Iyov 34:19) "He does not 
regard the rich man more than the poor." 
One of the basic tenets of Judaism is that a man is judged solely by his own 
personal merits; not by his financial status or his pedigree. Reb Shalom 
Shvadron zt"l, used to tell the following story which demonstrates how 
careful we must be in this regard. 
Reb Zalman was a poor man who never seemed to succeed in financial 
matters. Whatever he tried failed and he was not able to support his family 
properly. The Sages taught that a house which lacks "flour," breeds 
discontent. And so it was with Reb Zalman. His wife lacked the proper 
respect for him and would quarrel with him often. One year, on the Eve of 
Yom Kippur (the Day of Atonement), when it is a mitzvah to eat as much 
as one can, there was not much food in Reb Zalman's home with which to 
perform that particular mitzvah. And so he went to shul, dejected and 
brokenhearted, hoping that perhaps, by some miracle, the One Who judges 
all on that holy day would decide to change his lot for the better. 
The synagogue was full of people, all in a somber mood, preparing for the 
holiest day of the year which would soon commence with the recital of Kol 
Nidrei. Everyone took advantage of those precious moments for 
introspection and self-correction to purify their souls, and many were 
reciting Tefilah Zakah (the Pure Prayer of Repentance). Reb Zalman, 
unfortunately, could not think much about his soul just then and could only 
concentrate on his grumbling stomach and his feelings of lack of self worth. 
It was too late to eat anything even if he had some food anyway, so it was 
no sense dreaming about a meal. Nevertheless, he badly needed something 
to lift his spirits at least somewhat. Suddenly he remembered the rich man, 
Reb Boruch, who always carried an expensive silver snuff box, filled with 
the finest tobacco one could buy, and never hesitated to share it with others, 

especially those who were less fortunate than he. Just the thought of that 
delicious aroma had a positive affect on Reb Zalman and he made his way 
from his seat at the back of the shul to Reb Baruch's, in the front row. 
Reb Baruch's head was covered with his tallis, and his eyes were streaming 
with tears, as he concentrated deeply upon the poignant words of the 
beautiful prayer which described in detail our many shortcomings before 
the Almighty all year. We failed both in our obligations to Hashem and to 
our fellow man. Suddenly, his thoughts and introspection were disturbed by 
someone who has tugging at his sleeve. He couldn't imagine what could be 
so important to anyone, at this very moment, that would motivate him to 
interrupt him just now. He looked out and saw Reb Zalman's sad eyes 
staring at him and was shocked when he suggested, "Perhaps a bit of shmeck 
tabak (snuff), Reb Baruch." Reb Baruch was aghast and did not know 
whether to laugh or cry. He did neither but instead rebuked his solicitor 
sharply and declared, "Reb Zalman. Now? In the middle of Tefilah Zakah?!! 
Ashamed and despondent, Reb Zalman returned to his seat, but on the way 
he remarked to the Almighty, "Ribbono Shel Olam, am I not even worth a 
shmeck tabak?" 
The Heavenly Hordes were in an uproar. The Angels were shocked that a 
person could be so insensitive to someone else's deep pain, especially on 
Yom Kippur, and only be concerned with his own spiritual elevation. 
Instead of having many interceders on his behalf, for all of the charity and 
good deeds which he did throughout the year, Reb Baruch earned a myriad 
of angelic prosecutors who argued against him before the Almighty. And so 
it was that Hashem ruled that all of Reb Baruch's riches be taken from him 
and given to Reb Zalman instead. 
Immediately after Sukkos, things began to change drastically and quickly. 
Reb Zalman acquired some money which he invested, and, to his 
amazement, this time he profited greatly. He continued to invest his money 
wisely until he became a very rich man. Reb Baruch, on the other hand, 
seemed to make mistake after mistake; until he lost all of his wealth and 
became a poor man. 
Reb Baruch was no fool. He realized that he must have done something 
wrong to be punished so severely by Hashem. But he could not fathom what. 
He had always been very charitable and had used Hashem's blessings 
wisely; supporting the poor and especially the Torah scholars. He did not 
remember the incident with Reb Zalman, Yom Kippur eve, and even if he 
had, he would have justified his actions. After all, who disturbs someone 
for such petty things at a serious time like that? 
Reb Baruch went to visit the holy tzaddik, Reb Levi Yitzchak of Berditchov 
ztvk"l, and told him his predicament. Together, they tried to find what sin 
had aroused the wrath of the Creator on or before the recent Days of 
Judgment, but they could find nothing. Suddenly, Reb Baruch realized that 
at about the same time that he had climbed down the ladder of prosperity, 
Reb Zalman had begun to climb up that very same ladder. The Rebbe asked 
if he could think of any incident during the year in which both of them had 
been involved. Reb Baruch tried to recall but could not think of anything; 
until, suddenly, he remembered the incident which had occurred Kol Nidrei 
Night. "That's it," announced Reb Levi Yitzchak emphatically. "Hashem 
took your wealth and gave it to Reb Zalman." "How can I get it back?" cried 
Reb Baruch. "The only way is if you can find a situation to ask Reb Zalman 
for something and he refuses you, then you will be able to argue before the 
Almighty that he restore to you what is rightly yours, since Reb Zalman is 
no better than you are." 
Years passed. People adjust to changes very quickly and most had forgotten 
that Reb Baruch was once rich and that Reb Zalman was once poor. But 
Reb Zalman did not forget. He knew what it had felt like to eat the bread of 
shame, and often not to eat at all, and he used Hashem's blessings to help 
every broken soul he could find. He gave charity with such a broad smile 
that the poor man felt as if he had done his benefactor a favor; which, in 
reality, he had. Reb Baruch, too, did not forget. But he could not find a 
situation in which there was even a chance that Reb Zalman would refuse 
his request. On the contrary, Reb Zalman would be thrilled to help someone 
who, nebech, had lost his grandeur and now suffered much more than one 
who never had it. 
One day, the town was all abuzz with the latest news. A big shidduch 
(wedding match) had been made: the daughter of Reb Zalman the Gevir 
(rich man) with the son of the Rabbi of the town. Everyone came to the 
luxurious wedding, especially all of the poor people who were given more 
food to eat than they had ever seen. Under the chuppah (wedding canopy), 
Reb Zalman glowed with pride and thanked Hashem for all of the kindness 
He had bestowed upon him. Little did he know that in a few moments from 
now, he risked losing it all and becoming a pauper again. 
The Rav asked Reb Zalman to hand him the kesubah (marriage contract) to 
read aloud. Reb Zalman took the scroll out of his coat pocket and was about 
to hand it to his new mechuten (relative by marriage) when suddenly he felt 
someone tugging at his sleeve. He turned around and was surprised to see 
Reb Baruch trying to get his attention at such a busy moment. He was even 
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more amazed when Reb Baruch asked him, "Perhaps a bit of shmeck tabak, 
Reb Zalman." 
Heaven and Earth stood still for several breathtaking seconds. Reb Baruch 
prepared himself for the hail of insults which would surely befall him at any 
moment; insults which would be bitter to anyone else but to him they would 
be as sweet as honey for this embarrassment would bring with it the return 
of his former wealth and stature. How horrified was Reb Baruch when Reb 
Zalman smiled at him compassionately, understanding very well the pain in 
his soul, and said to him, "Certainly, my dear friend." Reb Zalman returned 
the kesubah to one pocket and took the silver case out of another one, and 
turned to present it to the poor man. But before he was able to complete his 
act of kindness, Reb Baruch fainted and fell to the ground. Everyone was 
startled and the town doctor, who was at the wedding along with everyone 
else, ran over to revive the broken, poor man. 
When Reb Baruch came to, Reb Zalman asked him what had happened, but 
he could barely talk. He just mumbled, "Go on with the wedding. I'll explain 
everything to you later." 
After the ceremony, Reb Zalman met with Reb Baruch in a private room. 
Reb Baruch told Reb Zalman the truth behind their switch of positions and 
that Reb Levi Yitzchak had told him the only way he could get things back 
to the way they were. But now he realized that all was lost and that the hope 
which had kept him going all of these years had dissipated. He was 
condemned to live out his years in abject poverty. 
Reb Zalman was shocked at what he heard and felt tremendous compassion 
for Reb Baruch. He thought for a moment and then said, "Listen, my friend. 
Right now enjoy the wedding. As soon as the week of celebrations is over, 
we will go together to the Bardichiver and I promise to abide by whatever 
he tells me to do." 
Next week, the two men appeared before the tzaddik. The Rebbe confirmed 
that Reb Zalman had inherited the wealth of Reb Baruch because he had 
mistreated him. "This being the case, would you, Reb Zalman, consider 
returning a part of it to its former owner?" Reb Zalman did not even hesitate 
for a moment. "Absolutely," he replied. We will immediately take an 
accounting of all that I amass and I will return fifty per cent of it to Reb 
Baruch." 
Reb Levi Yitzchak was very pleased at such an exhibition of ahavas Yisroel 
(love for a fellow Jew) and he blessed them both to have long lives, filled 
with happiness and success. Hashem fulfilled the tzaddik's blessing and they 
both prospered for many years thereafter. 
Pikudei 
"These are the reckonings of the Tabernacle, the Tabernacle of Testimony, 
which were reckoned at Moshe's bidding" (Shemos 38:21). 
The Torah teaches us that a public servant should not be ashamed to give an 
accounting to the people of how he spent their public funds. For who is greater 
than Moshe Rabbeinu, and he gave a reckoning of all of the Israelites' 
contributions and showed them exactly how they had been used for the 
construction of the Mishkan. 
We find that the true leaders of Israel are extremely cautious concerning the 
funds of their congregants; being very careful not to spend it unnecessarily, and 
guarding it even more than their own. Even more than that, if they feel that they 
may have caused someone a loss, they will go to great pains to replace it. The 
Gemara (Sanhedrin 6b) relates that if King Dovid had to rule against a poor man 
in a monetary dispute, he would later reimburse the fellow from his own pocket. 
Reb Chaim Valkin, shlita, Mashgiach of Yeshiva Ateres Yisroel, in Bayit 
Vegan, tells the following amazing story (brought in the book, Sorasecha 
Sha'ashuei). 
About twenty five years ago, Reb Chaim was a teacher in Aish Hatorah. One 
day, he was offered a very tempting position to become the Rabbi of a new 
community which was being formed in Ma'aleh Amos, near Gush Etzion. The 
job paid well and since a large group of young Kolel students were planning to 
move there, there was a great spiritual benefit to be gained too. 
About two weeks before Reb Chaim was to move there, a friend of his asked 
him whether or not he had discussed the matter with Harav Shach z"l, who had 
recently come out against living in the new settlements in the "captured 
territory" (the Rosh Yeshiva considered it politically unwise and dangerous to 
settle an area of Israel which was annexed in opposition to the decision of the 
United Nations). Reb Chaim answered that he was unaware of Rav Shach's 
position and that he would go to Bnei Brak to ask him personally that very day. 
Appearing before the venerable sage, Rabbi Valkin described the offer he had 
been presented with and its benefits. Rav Shach told him that he may do 
whatever he thinks is best. Reb Chaim felt satisfied and returned to his home in 
Jerusalem. 
That evening, Reb Chaim was very surprised to hear Harav Shach's voice on the 
telephone. The Rabbi said that he had called to make it clear that the advice he 
had given that afternoon did not necessarily reflect his own opinion which, as 
was well known, was in opposition to settlement in the territories. He had merely 
granted Reb Chaim permission to do whatever he understood was best for him. 
The next day, Reb Chaim returned to Bnei Brak and declared that he only wanted 
to do what the Rosh Yeshiva really believed was right. Rav Shach did not 

respond immediately but thought and pondered intensely for about fifteen 
minutes. Finally he said, "You are not moving there." Reb Chaim immediately 
cancelled all of his plans and went home. 
About a month later, a young man from Bnei Brak came to Reb Chaim's door 
with an envelope which he said Rav Shach had asked him to deliver. Upon 
opening it, Reb Chaim was shocked to find a one hundred dollar bill. He 
immediately called Rabbi Refael Wolf, one of Rav Shach's assistants, and asked 
for an explanation. Rabbi Wolf told him that the Rosh Yeshiva felt that since he 
had caused Reb Chaim a monetary loss, he was obligated to help him financially. 
For five years, until Reb Chaim became Mashgiach of Ohr Yisroel, he received 
this stipend of one hundred dollars from Rav Shach every single month! Only 
when the Rosh Yeshiva heard that he was receiving a decent salary in his new 
position did he stop sending the money. 
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TorahWeb 
Sanctity of Time: The Shabbos-Yom Tov Relationship 
In this week's krias haTorah we read about two different holy times that compose 
the essence of the Jewish calendar. Parshas Vayakhel begins with the holiness 
of the Shabbos, whereas the maftir of Hachodesh focuses on the sanctity of yom 
tov, beginning with Rosh Chodesh and the celebration of Pesach. How can we 
comprehend the relationship between kedushas Shabbos and kedushas yom tov, 
thereby enhancing our understanding of kedushas zman - the sanctity of time - 
which plays a central role in our avodas Hashem? 
Rabbi Soloveitchik observed that we can get a glimpse into the difference 
between the two kedushos of time from a custom of the Jewish people reserved 
for Shabbos. As Shabbos is about to begin, we greet the Shabbos with a formal 
Kabolas Shabbos. Although the formal version of Kabolas Shabbos that is 
recited is customary, the notion of greeting the Shabbos is described by Chazal 
in Bava Kamma (32b) and has halachic ramifications to it. Concerning yom tov, 
however, there is no formal kabolas yom tov that is recited. Rabbi Soloveitchik 
concluded from this distinction that our encounter with Hashem is different on 
Shabbos than it is on yom tov. The Torah requires of us to visit Hashem on yom 
tov by traveling to His home - the Beis Hamikdosh. No such obligation exists 
on Shabbos. On yom tov, we are the guests and Hashem so to speak is the host. 
On Shabbos, the roles are reversed. We remain in our homes and Hashem enters 
as our guest. There is no need for kabolas yom tov as we are visiting in Hashem's 
home and He is the host. 
Shabbos and yom tov are clearly different from one another both in terms of 
certain halachic distinctions and because of the different roles we play on each. 
Notwithstanding their differences, there is clearly a connection between them as 
is evident from the presentation of Shabbos as the first of the holy days in 
Parshas Emor, a theme that is mentioned in kiddush on Shabbos. How do 
Shabbos and yom tov impact upon one another despite their differences? 
Shabbos is described simultaneously as a zecher l'ma'aseh Breishis - a reminder 
about creation - and also a zecher l'yetzias Mitzraim - a reminder about the 
Exodus. Although primarily a recognition of Hashem as the Creator, the 
acknowledgement of Hashem as the Deliverer from Egypt is also an integral part 
of Shabbos. It is difficult for man to relate to creation because no human being 
witnessed it. Man did, however, experience yetzias Mitzraim. Our faith in 
Hashem ultimately emanates from that event as the first of the dibros recognizes 
Hashem as our Deliverer. It is only through yetzias Mitzraim that we learned to 
believe in Hashem as our Creator as well. The observance of Rosh Chodesh and 
the yomim tovim which highlight Hashem's role in yetzias Mitzraim enable us 
to appreciate Shabbos. Only when we come to acknowledge the truth about 
yetzias Mitzraim can we declare with certainty, "zeicher l'ma'ase Bereishis." 
Shabbos, as the first of the mikraei kodesh, impacts yom tov as well. Kedushas 
yom tov, unlike Shabbos, emanates from the Jewish people. It is only when the 
new moon is declared by the beis din that the chodesh is sanctified. The sanctity 
of Rosh Chodesh, and by extension the yomim tovim, is completely dependent 
upon us and we express this when we say, "Mikadesh Yisroel v'hazmanim - He 
who sanctifies the Jewish People who in turn sanctifies the special times." 
Shabbos is declared by Hashem and, as such, we refer to Him in our tefillos as 
the Mikadesh haShabbos - He who makes Shabbos holy. Granting human beings 
the awesome responsibility to endow time with sanctity must be proceeded with 
an appreciation of what we are being asked to do. We are being instructed to 
create kedushas ha-zman, a task which should be reserved for Hashem. Yet 
Hashem gives us this opportunity and we cannot treat it lightly. We look to 
Hashem as our role model in how to sanctify time. We treat our holy days with 
the reverence and respect that befits them. Only by following Hashem's model 
of Mikadesh haShabbos can we succeed in being Mikadesh ha-zmanim. 
As we begin the cycle of the yomim tovim with the upcoming days of Pesach, 
let's focus on some of the messages that permeate kedushas ha-zman. On 
Shabbos, let us act in a way that Hashem, so to speak, is comfortable as a guest 
in our homes. Let our yom tov be permeated with the atmosphere that is befit 
him a visit to his dwelling place. Let our Shabbos and yom tov instill in us our 
commitment to Hashem as our Creator as well as our Deliverer. Our yomim 
tovim should always resemble days of holiness that Hashem has granted us the 
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unique privilege to declare. May the Shabbos and yom tov experience help us 
instill in our children the love for our holy days that has always been the 
hallmark of our people. 
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Between the Fish and the Soup 
Parashiot Vayakhel-Pekudei & Hachdoesh 5777 - D'var Torah 
In recounting those who contributed materials for the Tabernacle, the last-
mentioned were: 
The leaders of the tribes brought the shoham stones and other precious stones 
for the ephod and the breastplate. (35:27-2). 
Rashi brings the observation that the word nesiim, meaning leaders of the tribes, 
is spelt without the usual letter yud. This defective spelling is a hint that those 
leaders did not contribute in a manner worthy of their position in society. Their 
motive was: "Let others contribute, and we will make up what is missing". That 
was reasonable. However, the leaders did not focus sufficiently on the people's 
enthusiastic response. It was so generous that almost nothing more was needed 
(36:5) by the time they stepped forward to give. They had been sitting back when 
others rushed forwards: their title was spelt defectively for the laziness shown 
in their apparent lack of enthusiasm. 
The Kli Yakar develops this idea further. It is not just laziness, but more 
seriously pride, arrogance, and even patronizing attitude that underlie "Let 
others contribute, and we will make up what is missing". It hints of a distant 
stance towards the generosity of the regular people. That is something that 
individuals do sense and comment on. "G-d does lower whoever exalts himself" 
(Eruvin 13b) is implied in the defective spelling of their title, nesiim. 
The Kli Yakar does point out that the materials that the leaders contributed were 
the most valuable ones. Quantity for quantity, the shoham and other precious 
stones were worth far more than the gold, silver, and copper donated by the 
people. But he emphasizes that it is the attitude of the giver that counts, not the 
value of the gift. Therefore these more valuable donations were the last rather 
than the first to be recounted by the Torah, so that rich should not have their 
pride fuelled with "My donation is the great one, and the Torah counts it first". 
In addition, it may be suggested that the reasons that the leaders of the tribes 
contributed the shoham and other precious stones was because those gems 
would bear the names of their own tribes (28:9,21) and would be visibly 
associated with them personally. In contrast, the regular people's offerings were 
anonymous. They were processed and untraceable to their individual donors by 
the time the Tabernacle began to function. Perhaps the word nesiim is written 
defectively to indicate that the generosity of a person who gives in order to 
perpetuate his and his social group's name does not compare with the person 
who donates lishma, utterly sincerely without thought or chance of recognition 
and fame. 
Vayakhel-Pedudei (Haftara: Hachodesh) 5777 
When the Haftara for Parashat Hachodesh is read - as this year 
'… The prince must neither seize (land) from the common people's portion, nor 
rob their holdings. He may give his sons an inheritance only from his own 
holding, in order that My people will not be dispossessed of their holdings.' 
(Ezekiel 46:18) 
Guided Tour… 
The prophet Ezekiel was a kohen - a priest who spent his earlier life in the Holy 
Land. His period of recorded prophecy, however, took place after his enforced 
exile to Babylon - during the period before and after the Destruction of the First 
Temple in 586 BCE. His Divine communications were addressed to both those 
Jews already exiled in Babylonia, and to the people of Jerusalem. 
The Book of Ezekiel begins in drama, and climaxes to crescendo. It is a long 
message with powerful, vivid, and ultra-brilliant images. It starts with the 
excitement of storms, lightening and fire - the heavens open, and Ezekiel 
dramatically experiences G-d's words and power. The Almighty calls on him to 
be a prophet to carry His message to the people through communications 
emanating from the celestial mobile angelic composition of His throne. The 
prophecy continues to warn the Jews in the darkest terms of His judgment on 
them, as a consequence of their having abandoned Torah teachings and basic 
morality, preferring false prophets, and an idolatrous and grossly self-indulgent 
lifestyle. It then leaves the Israelites, removing its focus to the doom of the 
various nations that misled them. By the time the prophecies of Ezekiel return 
to the Jews, they become warmer and more kindly. Words of threat are replaced 
with words of comfort and hope: promising a brighter future for the Israelites 
(the subject of the Haftara), and their revival and unification within the Holy 
Land, with, after the defeat of the nation of Gog, a fully restored Temple and 
nation. 
The Haftara itself continues Ezekiel's vision of the future Temple. The 
immediate preceding chapters describe its construction with striking precision, 
and the Haftara details the offerings that the Talmud (Menachot 45a) 
understands refer to the actual consecration of that Temple itself, as well as laws 
relating to Temple rituals and festivals. However, the text clearly conveys the 
message that the worship of G-d must go together with common decency. This 
is exemplified by its final verses. They state that the Prince is entitled to give 

part of his estate to his own sons as an inheritance, but he himself is subject to 
property laws like any other citizen. 'The prince must not seize (land) from the 
common people's portion, or rob their holdings. He may give his sons an 
inheritance only from his own holding, in order that My people will not be 
dispossessed of their holdings.' (46:18) 
To which Temple does the passage refer to? It cannot refer to the First Temple 
that was consecrated some four centuries before Ezekiel's lifetime. It cannot 
refer to the Second Temple, because its consecration sin offering involved the 
male goat (Ezra 6:17), not the bull stated here. Thus R. Samson Raphael Hirsch 
expounds the view that the Haftara details the permanent Third Temple, which 
will be built in future Messianic times. 
Hirsch explains why Ezekiel describes the construction and working of the Third 
Temple in such great detail. He states that it is 'to ban even the slightest doubt 
as to the reality of that future (of redemption), and to make our confidence as 
firm as a rock in the absolute certainty that the Almighty Director of the history 
of the world will ultimately bring about the attainment. Thus every year on the 
Sabbath before Nissan, (we read) the word of the prophet Ezekiel, and (it) gives 
us Divine instruction of the service of the consecration of the Temple on that 
day. Even if there is much in those words that is beyond our present 
understanding and, according to the Sages, must wait for the arrival of Elijah, 
what is most important is that these words are given. The thought of it revives 
our courage and gives us fresh strength to make our efforts even more energetic 
to bring that distant day nearer.' 
May that day approach soon, and in our times. 
D'var Torah 
Following the above tradition that text of the Haftara describes the consecration 
of the future Third Temple, why does the Bible apportion so much space to a 
mere initiation ceremony? And the same question may be applied to the long 
amount descriptions the end of Exodus, the beginning of Leviticus, and part of 
the First Book of Kings that detail similar preparations and commencement 
events. 
In looking at offerings in general, there is a difference of opinion between the 
Rambam (Maimonides) and the Ramban (Nachmanides) as to why G-d 
commanded the Israelites to bring them in the first place. According to the 
Rambam (Guide to the Perplexed 3:32), it is because they were concessions to 
human weakness. During the Biblical period, temple animal offerings were such 
common universal practice that it would have been counterproductive to prevent 
the Israelites from following suit. At the same time, G-d wanted to prevent this 
type of worship from sliding down into paganism. Thus He specified that the 
Israelites should build a special place (initially the Tabernacle), where they 
would bring offerings of the nature that He specifically chose, and they would 
be inherently different than those of other nations. There was no place for 
passing children through fire, and there were no sexual acts in front of statues. 
The Rambam brings a proof to his reason from Leviticus (17:5-7): 'So that the 
Jews will bring their sacrifices to G-d and not to demons.' In other words, 
offerings promoted by the Torah were deterrents against serving other gods. 
The Ramban disagrees, bringing two proofs. The first offering in the Torah from 
Cain (Gen. 4:3) was brought before idolatry became widespread (c.f. Rashi to 
Gen. 4:26). In addition, as the text forming the Haftara implies, the Temple will 
be rebuilt and offering will be restored. As Zechariah (14:9) puts it, the whole 
world will know that G-d is the One and Only G-d - 'He is one and His Name is 
One'. So offerings will become part of life even when paganism becomes a thing 
of the past. According to the Ramban, they are brought as a sharp reminder to 
the Israelites to follow the right path. When they see what happens to the animal 
(the carcass burned, blood sprinkled, etc.) they should realize that its death and 
dismemberment reflects their own sins - which they should avoid doing in the 
future. 
Follow the Ramban's line: namely that Temple offerings, and by extension, the 
Temple itself are both means of keeping the Israelites on the Torah path. The 
first set of elaborate preparations - for the Tabernacle - were most impressive. 
Their details may be seen as forming the stark background to what followed - 
the death of Aaron's two eldest sons. Their performing an offering which G-d 
did not command (and according to Rabbinical tradition, entering the 
Tabernacle in a drunken state / giving a Halachic ruling in the presence of 
Moses) may be said to convey one message - that the aristocracy are above the 
Law - as Horace puts it 'one law for the Jupiter, and one law for ox'. A similar 
function may be served by the elaborate description of Solomon's consecration 
of the First Temple, described in Kings I 8. The enormous offerings and the 
heartfelt declarations of prayer form the sharply contrasting background of what 
was to follow - Solomon's espousal of women in quantities, qualities, and of 
origins not sanctioned by the Torah, leading to the Division of the Kingdom. 
Thus this aspect of Ezekiel's prophecy regarding the future Third Temple was to 
put down the haughtiness and pride of the aristocracy, which is seen as a cause 
of failure in previous holy sanctuaries. As he himself declared in the name of G-
d: 'Behold! All souls are Mine.' (Ez. 18:4) All people of all stations in society 
are accountable to G-d - the Torah does not sanction 'one law for the Jupiter, and 
one law for ox' - current in many nations then, before, and since. Instead, all 
classes were to treat the Temple - and approach G-d - with appropriate humility 
and due regard to other people, whether of high or lowly station in society. This 
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basic Torah value is exemplified by 'the prince must not seize (land) from the 
common people's portion, or rob their holdings. He may give his sons an 
inheritance only from his own holdings, in order that My people will not be 
dispossessed of their holdings.' (46:18) 
Perhaps that also serves a reminder of the notion that today's synagogues should 
be places where people of all backgrounds and walks of life should feel equally 
at home, and not places where the less fortunate might feel uncomfortable in for 
example, being obviously passed over for a Mitzva… 
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Vayigdal Moshe 
Vayakhel 
1 – Morah Shabbos ביום השביעי יהיה לכם קדש שבת שבתון לה' לה:ב 
The Sefer Yereim has a unique opinion that one of the taryag mitzvos is morah 
Shabbos. He obviously had that as his girsah in the Gemara when it makes a 
hekesh between Shabbos and the Mikdash, based on the pasuk in parshas 
Kedoshim (19:30). Just like there is a halacha of morah Mikdash, behaving in a 
manner of respectful awe when you’re in the Mikdash, so too does that apply to 
Shabbos. 
Now, as far as the Mikdash is concerned, how this respectful awe must express 
itself is explicit halachos. Most of them are delineated in the end of Maseches 
Brachos. For example, not wearing shoes or carrying a purse. And so on. 
However, as far as Shabbos is concerned the Gemara leaves it undefined. 
The Yereim says that the expression of this morah is to be involved and 
concerned with kavod Shabbos. To act in general in a manner befitting of 
Shabbos. Of course, that is in addition to the most basic concern of observing 
all of the halachos of Shabbos properly. 
The understanding of this is based on an idea that we mentioned previously. 
Namely, that just as there is kedusha in the dimension of space, so too is their 
kedusha in the dimension of time. The Mikdash is the particular space which is 
reshus Gavoha, the reshus ha’yachid of Yechido shel Olam – the domain of 
Ha’Kadosh Baruch Hu. Even though la’Hashem ha’aretz u’meloah, still, 
v’ha’aretz nasan l’vnei adam. That means that in general we have permission 
and have been granted a license to make ourselves at home, as the saying goes, 
here in this world. Hashem gives it to us to be ours, even though really it’s His. 
But when you go into reshus Gavoha, into the domain that Ha’Kadosh Baruch 
Hu sets aside exclusively as His, then one does not have a license to behave in 
a “make yourself at home” type of way. He is in the domain, kavayachol, of 
Ha’Kadosh Baruch Hu, and he therefore must conduct himself accordingly with 
the appropriate sense of respectful awe. 
Shabbos is the reshus Gavoha in the dimension of time. It is a time frame that 
belongs exclusively to the domain of Ha’Kadosh Baruch Hu. It therefore 
requires the same demeanor of respectful awe. 
The truth is, though, that this really is an opportunity to be “normal”. To be who 
we really are. Throughout the week we are pushed and pulled in so many 
different directions by all types of considerations that, in a very real sense, are 
estranged from our true essence. But on Shabbos, which is kulo kodesh 
la’Hashem, you get a chance to be normal; like a mensch! So it is not a burden, 
but a pleasure. 
2 - Nesius Lev 
The Ramban brings our attention to the fact that the expression of nesius lev 
(nesao libo, lit. his heart lifted him) only appears regarding those that engaged 
in the fashioning of the various parts of the Mishkan, whereas by those who 
donated to the cause the expression employed is nedivus lev (generosity). The 
reason for this discrepancy, explains the Ramban, is that the Jewish People had 
become accustomed to coarse labor - of mortar and bricks - and had none 
amongst them who could teach the fine arts of jewel-setting, wood crafting, 
weaving, and so on. Hashem simply implanted the natural talents needed for 
these fine skills into their hearts and vayigbah libo b'darchei Hashem - they 
boldly came before Moshe to volunteer to do the work of fine craftsmanship that 
Hashem had commanded. 
What we see from this Ramban is that, in order for the Jews in the Midbar to be 
able to build the Mishkan, they needed two things: 1) special siyata d'Shmaya 
that Hashem implanted the natural talents into their hearts, and 2) a tremendous 
drive and desire to carry out the work of Hashem. To whom did Ha'Kadosh 
Baruch Hu give the wisdom of fine craftsmanship? B'lev kol chacham lev, into 
the hearts of the wise of heart. Those who possessed a tremendous yearning to 
fulfill the ratzon of Hashem to build the Mishkan were the ones who were given 
the special siyata d'Shmaya to inherently know how to do it. 
There is a very powerful mussar haskel here. Oftentimes, we sell ourselves short 
by taking our yearnings and aspirations for granted. Whatever they are, we think, 
they are, and there's really nothing we can do about that. But, in fact, nothing 
could be further from the truth. A big part of avodas Hashem is cultivating the 
right sheifos (yearnings and aspirations). For example, if someone hRas a 
negative middah that needs correcting, it's not only the practical, behavioral 

conditioning that is part of working on that middah, but also yearning for the 
correction of that middah as well. 
Rav Simcha Bunim of Pshischa said a powerful vort: Why does Dovid 
Ha'Melech say, achas shaalti mei'eis Hashem osah avakeish? Once he expressed 
that he has but one request of Hashem - namely, shivti b'veis Hashem kol yemei 
chayai, to dwell in the Beis Hashem his whole life - why does he need to repeat, 
osah avakeish, "this is what I ask for"? The pshat, explained Rav Simcha Bunim, 
is that it is not simply that Dovid Ha'Melech is asking Ha'Kadosh Baruch Hu to 
dwell in the Beis Hashem his whole life, but that dwelling in the Beis Hashem 
should be osah avakeish. That that which he should always yearn for and aspire 
to should be to dwell in the Beis Hashem. Dovid Ha'Melech is pleading with the 
Ribbono shel Olam, "Please help me that my yearning and aspiration in life 
should always be to dwell in the Beis Hashem!" 
We don't have to "settle" for our current yearnings and aspirations. We can and 
should daven to the Ribbono shel Olam that He should inspire our hearts to be 
possessed of the right yearnings and aspirations. To always want to do the right 
thing. 
(From the notes of Rebbetzin Twersky) 
3 – Pirush of the word al ויבאו האנשים על הנשים לה:כב 
There are numerous approaches in the mefarshim regarding how to explain this 
enigmatic expression. Rashi learns that the word al in this context means im, 
with. That the men came along with the women to donate the jewelry. 
The Sforno says a very interesting thing to explain why it was necessary for the 
men to escort their wives in this donation. The halacha is that a tzedaka collector 
is allowed to accept small size donations from women because we assume that 
her husband would not mind. However, large donations may not be accepted 
from women because it is possible she is giving it without the consent of her 
husband, and, were he to know, he would object (Bava Kama 119a). Since these 
donations of jewelry were certainly large size donations, the men came along to 
confirm their agreement. 
The Ramban explains that it means that the women were the ikar and the men 
were the tafel. The women were the ones who were the primary initiators, the 
main menadvim – at least in the context of this donation of jewelry – and the 
men were ancillary to them. 
The Chiddushei Ha’Rim, on the other hand, explains it in the opposite manner: 
al does not mean that the men were secondary to the women. On the contrary, it 
means that they were superior to them. Why? 
Only the men had sinned in the eigel ha’zahav and not the women. This is the 
way the Gra explains the pasuk, “isha v’chol eileh lo matzasi” (Koheles 7:28) – 
that there was not even one woman who took part in the cheit ha’eigel. 
Therefore, continues the Chiddushei Ha’Rim, the men were on a higher level. 
Why? “B’makom sheh’baalei teshuva omdin afilu tzaddikim gemurim einan 
yecholin laamod, baalei teshuva occupy a lofty level that even complete 
tzaddikim cannot occupy.” They put their heart and soul into their contributions 
towards the Mishkan, and it was a part of their tikun for the cheit ha’eigel. 
4 – Dayam v’hoser והמלאכה היתה דים...והותר לו:ז 
What does it mean that the donations of Klal Yisrael were dayam, which means 
sufficient, and hoser, which means that there was left over? The Sefas Emes says 
that the word dayam is like the word dee in the context of dee zahav (Devarim 
1:1). There, Rashi brings the Chazal that dee zahav is hinting to the cheit 
ha’eigel. The Gemara says that Moshe Rabbeinu defended Klal Yisrael by 
saying to the Ribbono shel Olam, “It’s the abundance of gold and silver that you 
gave to them that caused them to sin!” The dayam of donating gold and silver 
(etc.) for the construction of the Mishkan is the atonement of the 
misappropriation of their gold and silver in the sin of the eigel ha’zahav. By 
them doing this, their gold and silver (etc.) was uplifted, which is implied in the 
word hoser. 
This is in line with the Midrash that says (on the words tov meod by maaseh 
breishis), tov is referring to the yeitzer ha’tov and meod is referring to the yeitzer 
hara. Really, the whole purpose of the yeitzer hara is to enable a person to 
accomplish much greater things than he would otherwise reach. Although 
people “look for many calculations” (bikshu chishvonos rabim) and 
unfortunately put the yeitzer hara to use for the wrong things, that’s not what it 
is for. We can and should draft the yeitzer hara for the tzad ha’kedusha by having 
it push us forward to achiever much higher levels of ruchniyus. 
Coming at this pasuk from a different angle, the Shlah Ha’Kadosh says that it 
was actually a miracle that the donations for the Mishkan sufficed. He says that 
if you go through all the components, piece by piece and detail by detail, and 
carefully tally up all the raw material that would be needed to make everything, 
you’ll realize that what was donated was not enough. Through a neis it sufficed. 
Interestingly enough, the Ohr Ha’Chaim Ha’Kadosh says the exact opposite: 
really, it was hoser – the amount that Klal Yisrael donated was too much. 
However, through a miracle it all fit. When they put the materials to use and 
made everything, every last bit that was donated was used up and it came out 
perfectly that there was dayam, just enough. Nobody’s nedavah was left out. 
According to the Ohr Ha’Chaim, it was a bigger miracle. 
5 – Vayechaber vs. l’chaber 
 חמשים קרסי זהב ויחבר...קרסי נחשת חמשים לחבר לו:י,יח
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These pesukim are an example of the careful attention with which we should 
learn these parshiyos. The dichotomy leaps out. Why is it that by the golden 
clasps of the bottom cover of the Mishkan (that the pasuk just calls “mishkan”) 
the word fifty comes first, whereas by the bronze clasps of the second cover 
(made out of goat hair) it first says bronze clasps and then says fifty? Secondly, 
why is it that by the golden clasps it says vayechaber, he connected them (the 
tarps), whereas by the bronze clasps it says it in the infinitive form l’chaber, to 
connect them? 
Regarding the order of the wording, the Meshech Chochma says that when it 
came to the gold clasps they made precisely fifty of them, whereas the bronze 
ones they made a certain, undefined amount and they took from that amount 
fifty for the second tier tarps. The Meshech Chochma says this without really 
explaining it so much, and the question remains to a large degree unanswered. 
As far as the difference between vayechaber (by the bottom layer covering) and 
l’chaber (of the second layer covering), the Meshech Chochma says that Betzalel 
didn’t just set up all the tarps to be connected, rather he actually connected them. 
Vayechaber, and he connected them. However, when it came to the second layer 
of coverings (made from goat hair), it was l’chaber, to be connected. Meaning, 
Betzalel set everything up in order to get it ready to be connected. Moshe 
Rabbeinu, though, was the one who actually connected the tarps of the second 
layer covering. 
Of course, it needs to be understood why it is that specifically the yerios izim 
(the second layer covering) should be connected by Moshe Rabbeinu. Tzarich 
iyun. 
6 - Quote of the Week 
“If you come across something in your learning that relates to parshas 
ha’shavuah, it is a good sign. It means that you are on the right track.” 
7 - Featured Story 
One day I was walking Rav Twersky out from mincha and I asked him a question 
(I always tried to have questions to ask him, but when you have a person who 
answers every single question of yours, you run out of them pretty fast!). I said, 
“How can it be that all of Beis Shammai learned the sugyah the same way, and 
all of Beis Hillel learned the sugyah a different way? Were there no dissenters 
in each yeshiva? How can a whole yeshiva always learn and conclude in a more 
lenient way, and a whole other yeshiva learn and conclude in a more machmir 
way?” Rebbi responded, “Of course, that was their shoresh ha’neshama…Do 
you think you just ended up in this particular yeshiva?”(Reb Mickey Dov 
Lebovic) 
Pekudei 
1 - Who is Chur? ובצלאל בן אורי בן חור לח:כב 
The pasuk is making a point to trace Betzalel’s lineage back to his grandfather, 
Chur. This is not the first time we discover Chur. At the end of parshas 
Beshalach (17:12), Aharon and Chur held up Moshe Rabbeinu’s arms while 
Yehoshua led the battle against Amaleik. At the end of parshas Mishpatim, 
Moshe Rabbeinu tells the People that, while he is gone, anyone who has a din 
Torah that needs to be settled should bring it to Aharon and Chur. Also in 
parshas Ki Sisah, Chur comes up. Rashi brings the Medrash that what Aharon 
saw (32:5) is the murder of Chur when he rebuked the People for wanting to 
make the eigel ha’zahav. 
Who was Chur? He was the son of Miryam and Kaleiv. Rashi tells us so three 
times! In Beshalach, in Mishpatim, and also in Vayakhel (35:30) when the pasuk 
mentions that Betzalel is the grandson of Chur. Throughout Shas, Rashi repeats 
explanations and does not rely on your memory. Once it’s two or three daf away 
from where he first explained it, Rashi does not hesitate to explain again. 
Sometimes, if it is a lengthy exposition, he’ll tell you, “I already explained this 
in such and such place.” That is certainly quite reasonable. Otherwise, though, 
he reiterates things often and does not rely on us to remember what was said. 
Rashi was Rashi. As such, it is not really such a kashya that Rashi tells us who 
Chur was three times. However, it is possible that there is a specific significance 
to the fact that Rashi “introduces” us to Chur three times. 
The three times that Chur is mentioned being involved in something represent 
three different capacities that he filled. The first one, chronologically speaking, 
is when Moshe Rabbeinu appointed him – together with Aharon – as the 
authority for dinei Torah. True, it was before Matan Torah, but they still had 
what they had. Sheva mitzvos, Shabbos, Parah, and certain dinim. And those 
halachos needed arbitration. That was Chur functioning in the capacity of koach 
ha’Torah. 
Next, is the capacity of the power of teffilah. The Medrash says that Moshe 
va’chaveirav went up to daven for Klal Yisrael when they fought against 
Amaleik. That is quite a statement. The Rambam makes clear that Moshe 
Rabbeinu was the adon ha’neviim – possessed of his singular manifestation of 
nevuah – already from the time he went to Mitzrayim to redeem the People. It 
makes sense that once he was the adon ha’neviim, he didn’t have any “friends”. 
Yet because they davened together with him, they are called his friends. And 
who were those friends? The mefarshim explain it is referring to Aharon and 
Chur. From this we see Chur’s capacity of teffilah. 
Finally, Chur embodied the power of mesiras nefesh. When he saw that the 
People were going to sin with the eigel ha’zahav, he took a firm stand against it. 
And by so doing, he literally gave his life for kvod Shamayim. Chazal tell us – 

there is at least one opinion in Chazal that says this explicitly – that the 
construction of the Mishkan was an atonement for the sin of the eigel ha’zahav. 
Because Chur was moser nefesh to try to stop the eigel ha’zahav from occurring, 
he merited that his grandson – Betzalel – was the one who led the construction 
of the Mishkan. 
2 - Tzarich Iyun Gadol on the Rambam 
-ויעשו על החשן שרשרת...ויתנו...על שתי הטבעת...ואת שתי קצות...נתנו על שתי המשבצות לט:טו
 יח
A few weeks ago, in parshas Tetzaveh (28:14), we discussed the machlokes 
between Rashi and the Rambam regarding the sharsheros, the golden cords that 
connected the shoulder straps of the eifod to the choshen. Rashi holds that there 
was only one set of sharsheros, whereas from the words of the Rambam (Hilchos 
Klei Ha’Mikdash 9:8-10) it is clear that he holds that there were two separates 
sets of sharsheros. 
Paranthetically, the Rambam employs the word sharshos when describing the 
golden cords of the choshen, but when discussing those of the eifod, he calls 
them sharsheros. It is possible that he uses different terms because he holds they 
were two different sets of golden cords. However, it is also possible that the 
discrepancy is a printing error. 
Another possible diyuk in the Rambam is that which he says, “the edge of the 
cords of the choshen are attached to the rings of the shoulder straps of the eifod, 
and the cords on the rings of the shoulder straps of the eifod are lowered until 
they reach the upper rings of the choshen in order that they be firmly connected 
to one another and the choshen will not detach from the eifod.” The possible 
implication is that the second set of golden cords is there for the purpose of 
ensuring that the lav of lo yizach ha’choshen is not violated. In other words, 
there is the basic structure of the vestments, which includes gold cords that 
connect the choshen and the eifod to one another – no different to any other 
specification of the bigdei kehuna – and then there is another set of cords which 
are there to serve the sole purpose of ensuring that they not detach from one 
another. 
Once on the topic, it is noteworthy to mention that, as far as I am aware, there is 
no sugya that addresses the lav of lo yizach ha’choshen. Other than the fact that 
the Gemara in Maseches Makkos says that one who is meziach the choshen from 
the eifod gets malkos, there is no discussion about it. So, we can ask, what 
comprises a violation of this lav? If one lifts the choshen off the eifod without 
disconnecting any of the golden cords or techeiles strings, is that already a 
violation? Or, what if someone cuts just one of the techeiles strings – is that a 
violation? When the Rambam expresses this lav, he says “one who is meziach 
and mefareik” (ibid. 9:10). What is the word mefareik coming to add? Yeish 
l’ayein. 
The main reason we are mentioning this machlokes again, though, is to point out 
that the pesukim here in Pekudei are very difficult to understand according to 
the Rambam. Clearly, only one set of sharsheros is being described in these 
pesukim. According to the Rambam, why should the description of the 
execution of the making of the begadim not reflect the double set of sharsheros 
just as the pesukim in Tetzaveh do when commanding its creation? I am 
confounded by this question, and I have not seen anyone who addresses it. 
3 - A Brisker Ramban 
 ויתנו את הפעמנים בתוך הרמנים...בתוך הרמנים לט:כה
Back in parshas Tetzaveh (28:33), there is a machlokes between Rashi and the 
Ramban regarding the paamonim and rimonim (bells and pomegranates) of the 
meil. Rashi holds that they alternated: when the pasuk says that the bells were 
in the rimonim all around, it means that each bell was sandwiched in between 
two rimonim. The Ramban, on the other hand, holds that the rimonim were 
woven with a hollow inside into which a bell would be inserted. 
From the pasuk here in Pekudei, the Ramban brings support for his position. 
Why, he asks, does the pasuk repeat the fact that the bells were “in” the 
rimonim? To indicate that the bells had to be inserted into the hollows of the 
rimonim while still b’talush, before the former were sewn onto the meil. 
This is what we would call a “Brisker” Ramban. The first point of contention 
between Rashi and the Ramban concerns the tzuras ha’beged, the specific form 
of the meil. The Ramban here, though, is adding another dimension: a din in 
asiyas ha’beged, a requirement insofar as the manufacture of the meil is 
concerned. 
4 - Quote of the Week 
“That’s amazing…but, shhh, don’t tell anyone.” 
5- Featured Story 
One time, I was supposed to go to Rav Twersky’s house. However, all my 
roomates had left my dirah, and the last one out must have locked the door. Like 
almost all doors in Israel, the door of my dirah requires a key to open it from the 
inside as well as the outside. The problem was, I couldn’t find my key. I was 
stuck in my dirah for quite some time before I finally found a way out. When I 
did finally arrive at Rav Twersky’s home, I explained the reason for my lateness. 
Rav Twersky was clearly agitated by my account, and he told me, “One is not 
allowed to live like that. It is dangerous!” (Reb Yosef Orman) 
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IMPORTANCE OF ....  
The Gemara (Taanis 27b) relates that Avraham asked Hashem 
what would happen to Bnei Yisroel if they sinned. Would they be 
destroyed like the generation of the Mabul or the Migdal Bavel ? 
Hashem replied that their Korbanos would provide a Kaparah. 
What about when there would be no Beis HaMikdash ? Avraham 
asked. “Then,” Hashem replied, “whenever they would read the 
Parshios dealing with Korbanos I would deem it as if they 
offered the Korbanos before me and I will forgive their sins”. The 
Gemara (Berachos 10b) states that if one provides hospitality to a  
Talmid Chochom it is as if he offered a Korban Tamid. Elsewhere 
Chazal state that if one is jnan a Chasan it is equivalent to a 
Korban Todah; if one puts on Tefillin and says Krias Shema and 
Shemonah Esrei it is as if he built a Mizbeyach and offered a 
Korban upon it; if one gives wine to a Talmid Chochom it is the 
same as a Nesech; taking the Lulav is as if he offered a Korban; 
and one who fasts is deemed to have offered his blood and fat on 
the Mizbeyach. The Daas Zekainim (Tosafos) comments on the 
words: u,ut chreh sgun kvt j,p kt that one may not simply pay 
the Kohen and have him “take care”of the whole Korban, but 
rather the icrev kgc must himself acquire the animal and walk it 
to the entrance of the Beis HaMikdash. At the same time, Tosafos 
points out (vnvcv in) that Hashem did not obligate Bnei Yisroel to 
go off to the forests and work hard to obtain animals for a 
Korban, but required only those animals (sheep and cattle) that 
were readily available. A third observation of the Daas Zekainim 
on the words: tyj, hf apb explains that the tyj is attributed to 
the Nefesh, using a parable which shows that a king will be more 
lenient with a sinner who is a stranger, than with one who is close 
to him. So too, when the Beis HaMikdash stood, a certain amount 
of effort was required for a Korban to achieve Kaparah, as Bnei 
Yisroel were close to Hashem. After the Churban however, as 
“strangers”, less is expected of us, and we are able to achieve 
Kaparah in the many ways that are “as if” we offered a Korban. 

QUESTION OF THE WEEK:  
If one gave a check to a poor person, but the check was never 
cashed, has he nevertheless fulfilled the mitzvah of Tzedakah ? 

ANSWER TO LAST WEEK:  
(When would one not “Klap” in ubk jkx ? )  
The Rivevos Ephraim (8:87:5) cites the Mekor Chaim (115) 
which says that on those days when Tachanun is not said, one 
should also not “Klap” in the brocho of ubk jkx  at ubtyj hf or 
ubgap hf.       

DIN'S CORNER:  
It is forbidden to give one’s animal or pet to a non-Jew over 
Pesach if he knows that the non-Jew will feed it Chometz. If he 
doesn’t know, he need not suspect it. However, the best strategy 
is to sell the animal to the non-Jew in a bona fide, legally 
effective manner, and the non-Jew would then take the animal 
and feed it as he pleases. (MB 448:32-33)  

DID YOU KNOW THAT ....   
The Mechilta quotes R' Yishmael who says that whenever the 
Torah uses the word "ot"  (if), it is a voluntary reference except 
for 3 places:  1) hk vag, ohbct jczn ot, where it is a cuhj to build 
a jczn; 2) vuk, ;xf ot, where one has a cuhj to lend money to 
those in need; and 3) ohrufhc ,jbn chre, otu, which was the 
Korban Omer, an obligatory Korban. The Gemara (Sotah 3a) 
states R' Yishmael’s opinion regarding 3 mitzvos which use the 
word "ot" (warning one’s wife against seclusion with another 
man; a Kohen’s ability to make himself tny for a deceased 
relative; and the prohibition against freeing a gentile slave) that 
are also voluntary. Tosafos asks, won’t there be 3 mitzvos now 
missing from the 613 ? The Chasam Sofer (Gittin 38a) cites an 
answer given by R’ Avrohom Brody that R’ Yishmael is 
consistent with his opinion in Menachos (28a) where he says that 
the four tzitzis on each of the four corners of a garment are really 
a fulfillment of four mitzvos, thus filling in the missing three. 
Chasam Sofer asks, how is this different from eating several ,hzf 
slices of a Korban Pesach, where although one fulfills a mitzvah 
with each slice, it could not be said that each slice is a separate 
mitzvah in the 613 mitzvos. Panim Masbiros points out that this is 
exactly the difference that R’ Yishmael intended. When one eats 
several ,hzf slices of the Korban Pesach, he is merely duplicating 
the same deed several times, which collectively fulfill the mitzvah 
of Korban Pesach. However, according to R’ Yishmael, each of 
the four tzitzis is a separate fulfillment of a distinct mitzvah and 
should therefore be listed as such in the ,uumnv ihbn.   

A Lesson Can Be Learned From:  
A university study of 250 millionaires was once conducted to determine 
what made them successful. Each of them was shadowed by a student  
who documented their daily routines and behavior for several months. 
The students then got together and compared notes. The reports on 
249 of the subjects were basically the same – they were constantly 
engaged in out-maneuvering their competitors, industrial spying and 
safeguarding business secrets. Only one had no enemies or disputes 
with competitors. When asked to explain, he told them that initially, his 
father’s business advice had always been: “Set your goals, and then 
achieve them no matter the price”, which he had followed carefully. But 
a number of years ago he had arranged an international diversity tour 
for his business network, and one of the countries they had visited had 
been Israel. The tour guide took them into a very crowded area in 
Yerushalayim and asked them to estimate what facilities would be 
needed to support a student body of 6,000. They calculated that a 
campus of 150,000 square meters and a staff of 350-400 would be 
required.  He then took them on a tour of Yeshivas Mir, which sat on an 
area of 3,000 square meters and was administered by 20 people. The 
students took up every spare inch in the building and paid the tourists 
no attention. They then met R’ Noson Tzvi Finkel ZTL and asked him 
how such a place was run. He answered that one fundamental 
difference between man and animal is that an animal goes after what it 
wants even if it tramples on others; a man tries to avoid hurting others. 
“At that point, I realized that my father’s advice was for animals, and I 
wanted to behave like a man. I have not suffered at all for that change”.  
P.S. Sholosh Seudos is sponsored by the Sternberg family.  


