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In this week’s parsha, parshas Matos, it is fitting that we 
examine the unique request of Bnei Gad and Bnei Reuven.  They 
petitioned Moshe Rabeinu to allot them portions of land on the 
other side of the Yarden—in the lands they conquered from the 
two Amorite kings, Sichon and Og (Bamidbar 32, 1): 

“ומקנה רב היה לבני ראובן ולבני גד עצום מאד, ויראו את ארץ יעזר ואת ארץ 

ואל  משה  אל  ויאמרו  ראובן  ובני  גד  בני  ויבואו  מקנה.  מקום  המקום  והנה  גלעד 

אלעזר הכהן ואל נשיאי העדה לאמר... אם מצאנו חן בעיניך יותן את הארץ הזאת 

לעבדיך לאחוזה אל תעבירנו את הירדן”.

The children of Reuven and the children of Gad had 
abundant livestock—extremely abundant.  They saw the land 
of Yahzer and the land of Gilad, and behold!—the place was 
a place for livestock.  The children of Gad and the children 
of Reuven came and said to Moshe, to Elazar HaKohen and 
to the leaders of the assembly, saying . . . “If we have found 
favor in your eyes, let this land be given to your servants as a 
heritage; do not bring us across the Yarden.”  

A simple reading of the text does not portray Bnei Gad and 
Bnei Reuven in a flattering or favorable light.  Seemingly, they 
were willing to forego their portions in the holy land of Yisrael 
that is blessed with ten aspects of kedushah.  In its place, they 
were eager to settle for land on the other side of the Yarden, 
because they valued their material wealth and possessions.  As 
the Torah emphasizes, they had “abundant livestock”--מקנה“  

-and the territory on the other side of the Yarden was well ;רב”
suited for livestock: ”מקום מקנה“.  In this same unflattering vein, 
we find the following elucidation in the Midrash (Bamidbar 
Rabbah 22, 6): 

“אתה מוצא בבני גד ובני ראובן שהיו עשירים, והיה להם מקנה גדול, וחבבו 

את ממונם, וישבו להם חוץ מארץ ישראל, לפיכך גלו תחילה מכל השבטים, שנאמר 

)דברי הימים א ה-כו(: ויגלם לראובני ולגדי ולחצי שבט המנשה. ומי גרם להם, על 

שהפרישו עצמם מן אחיהם בשביל קנינם, מנין ממה שכתוב בתורה ומקנה רב היה 

לבני ראובן וגו’”.

We find that Bnei Gad and Bnei Reuven were wealthy 
and possessed abundant livestock.  They cherished their 
money and settled outside the boundaries of Eretz Yisrael.  
Therefore, of all the shevatim, they were exiled first, as it 
states (D.H. I 5, 26): “And he exiled them—the Reuvenites, 
the Gadites and the half-shevet of Menashe.”  What caused 
them to be exiled first?  Because they separated themselves 
from their brothers for the sake of their possessions.  
How do we know this?  From that which is written in the 
Torah: “The children of Reuven and the children of Gad had 
abundant livestock.”

Bnei Gad Longed to Receive a Heritage  
Where Moshe Was Buried

In this essay, we wish to entertain the viewpoint of our blessed 
sages cited by Rashi in parshas Zos HaBerachah.  They see the 
decision of Bnei Gad and Bnei Reuven in a positive light.  Rather 
than being motivated by monetary concerns, they chose to remain 
on the other side of the Yarden, because they wished to remain 
close to Moshe Rabeinu; for, that is where he was buried.  

Moshe Rabeinu himself attests to this amazing fact.  When 
he blesses the shevatim before passing away, here is what he 
says of shevet Gad (Devarim 33, 20): ברוך מרחיב גד כלביא שכן וטרף“ 

 Blessed is He—זרוע אף קדקוד, וירא ראשית לו כי שם חלקת מחוקק ספון”
Who broadens Gad; he dwells like a lion, he will tear off an 
arm as well as a head.  He saw the beginning for himself, for 
there is the hidden plot of the lawgiver . . .  Rashi comments: 
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“He saw the beginning for himself”—He saw fit to take a 
portion for himself in the land of Sichon and Og, which is 
the beginning of the conquest of the land.  “For there is the 
hidden plot of”—For he knew that there, in his inheritance, 
would be “the plot of” the burial site of the “lawgiver,” 
Moshe.  “Hidden”—That plot is hidden and concealed from 
any creature, as it says (ibid. 34, 6): “And no one knows his 
burial place.”  

Thus, we have explicit proof that Bnei Gad requested to 
receive their inheritance on the other side of the Yarden, in the 
territories representing Yisrael’s initial conquest of the land: 
 because they longed to remain where—“כי שם חלקת מחוקק ספון”
Moshe Rabeinu was buried.  Nevertheless, according to this 
understanding, we must endeavor to explain why Moshe only 
credits Bnei Gad; he neglects to mention Bnei Reuven, who 
joined Bnei Gad in their request to inherit land on the other 
side of the Yarden.  

To reconcile this issue, let us refer to the commentary of 
the Ramban on this week’s parsha (Bamidbar 32, 2).  He points 
out that in the first passuk of the passage, Bnei Reuven are 
mentioned ahead of Bnei Gad: ומקנה רב היה לבני ראובן ולבני גד עצום“ 

 whereas, immediately afterwards, when they approached ;מאד”
Moshe, the passuk mentions Bnei Gad first: ובני גד  בני   “ויבואו 

 Similarly, throughout the remainder of the  .ראובן ויאמרו אל משה”
parsha, Bnei Gad are mentioned ahead of Bnei Reuven.  

The Ramban explains that initially Bnei Reuven are 
mentioned first as a matter of “kavod,” because Reuven was the 
“bechor” of the shevatim.  Subsequently, however, the Torah 
mentions Bnei Gad first, because they initiated the proposal to 
present the matter to Moshe.  Later on, Bnei Reuven decided to 
join them.  This exemplifies Rashi’s comment (ibid. 3, 38): טוב“ 

לשכנו” טוב   there is good for the tzaddik and there is—לצדיק 
good for his neighbor.  This explains very nicely why Moshe 
only praises shevet Gad: ”וירא ראשית לו“—it was their foresight to 
initiate the proposal.  

Now, this interpretation agrees magnificently with the 
remarks of the  Sefas Emes (Matos 5640), citing his elder, the 
author of the Chiddushei HaRim, zy”a, in the name of the esteemed 
Rabbi Simchah Bunem of Peshischa, zy”a; the Shem MiShmuel 
(Matos 5678) presents a similar explanation in the name of the 
great Rabbi of Lublin, zy”a.  When the passuk states: רב  “ומקנה 

 it is alluding to the intimate bond—היה לבני ראובן ולבני גד עצום מאד”
and devotion that Bnei Gad and Bnei Reuven felt toward their 

Rav, Moshe Rabeinu; this is the implication of the phrase: מקנה“ 

 They were aware that it had been decreed that he would not  .רב”
enter Eretz Yisrael, and that he would be buried on the other side 
of the Yarden.  Therefore, they requested inheritances over there, 
in order not to be separated from him.  

As explained above, this is explicit in the berachah Moshe 
bestowed upon shevet Gad: ”וירא ראשית לו כי שם חלקת מחוקק ספון“.  
Rabbi Bunem and the Rabbi of Lublin, zy”a, however, add that 
Bnei Reuven shared in this intent.  They, too, took a portion in 
the territories of Sichon and Og, on the other side of the Yarden; 
so that they could remain in close proximity to Moshe Rabeinu, 
who was buried there.  

According to this interpretation, we must posit that when 
the Torah states that their rationale for requesting portions on 
the other side of the Yarden, because it was well-suited for their 
abundant livestock, it was because they did not want to reveal 
their true intentions to Moshe.  They did not wish to cause him 
anguish by mentioning his death and his burial.  Nevertheless, 
Moshe, subsequently, comprehended their true intentions via 
“ruach hakodesh,” prompting him to praise Bnei Gad before 
passing away.  

Moshe Passed Away in Reuven’s Portion 
 but Was Buried in Gad’s Portion

In light of the sacred remarks of the great Rabbi of Peshischa 
and the Rabbi of Lublin, zy”a, we must endeavor to explain why 
Bnei Gad, specifically, merited having Moshe Rabeinu buried 
in their portion, as it is written: וירא ראשית לו כי שם חלקת מחוקק“ 

 After all, both Bnei Reuven and Bnei Gad chose to remain  .ספון”
on the other side of the Yarden, because they both longed to 
remain close to Moshe Rabeinu.  So, why wasn’t he buried in 
the portion of Bnei Reuven?  It appears that the Gemara (Sotah 
13b) provides us with a clear-cut answer.  In fact, Moshe 
Rabeinu passed away in Reuven’s portion, but HKB”H, in His 
glory, as it were, transported him four mil and buried him in 
Gad’s portion: 

“אמר רב יהודה, אילמלא מקרא כתוב אי אפשר לאומרו, היכן משה מת, בחלקו 

של ראובן, דכתיב )דברים לד-א( ויעל משה מערבות מואב אל הר נבו, ונבו בחלקו 

והיכן  וגו’.  נבו  ואת  וגו’  בנו  ראובן  ובני  לז(  לב  )במדבר  דכתיב  קיימא,  ראובן  של 

משה קבור, בחלקו של גד, דכתיב וירא ראשית לו וגו’ ]כי שם חלקת מחוקק ספון[. 

ומחלקו של ראובן עד חלקו של גד כמה הוי, ארבעה מילין. אותן ארבעה מילין מי 

ה’  ומלאכי השרת אומרים צדקת  הוליכו, מלמד שהיה משה מוטל בכנפי שכינה, 

עשה ומשפטיו עם ישראל”.
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Rabbi Yehudah said: If it was not written in a passuk, 
it would be impossible to say this.  Where did Moshe die?  
In the portion of Reuven, as it is written: “Moshe ascended 
from the plains of Moav to Har Nevo”; and Nevo is located in 
Reuven’s portion, as it is written: “The children of Reuven 
built etc., Nevo, etc. . . . And where is Moshe buried?  In the 
portion of Gad, as it is written: “He (Gad) saw the beginning 
for himself, etc.”  Now, what is the distance from the portion 
of Reuven to the portion of Gad?  Four mil.  Who carried 
him (Moshe) those four mil?  This teaches us that Moshe 
lay within the wings of the Shechinah, and the ministering 
angels were saying: “He carried out the righteousness of 
Hashem and His ordinances with Yisrael.”  

This is indeed fascinating and surprising!  What possessed 
HKB”H to instruct Moshe Rabeinu (Devarim 32, 49): עלה אל הר“ 

שמה” עולה  אתה  אשר  בהר  ומות  נבו...  הר  הזה   ascend to this—העברים 
mount of Avarim, Har Nevo . . . and die on the mountain 
where you will ascend?  Afterwards, He, in His glory, Himself, 
transported Moshe’s body four mil to bury him in the portion 
of Gad.  He could have simply passed away in Gad’s portion and 
been buried there.  Yet, based on what we have learned, we can 
suggest that seeing as Bnei Reuven also requested a portion on 
the other side of the Yarden, so as to remain close to Moshe’s 
place of burial; therefore, HKB”H attended to the wishes of both 
shevatim.  Moshe Rabeinu passed away on Har Nevo in Reuven’s 
portion; then HKB”H transported his body four mil and buried 
him in Gad’s portion.  

Bnei Gad Waived Their “Kavod”

I was struck by a fascinating idea regarding the merits of 
Bnei Gad and Bnei Reuven.  Let us refer to what the Gaon Chida 
presents in Chomas Anach, parshas Bamidbar (2, 10), in the 
name of the Imrei Noam (Vayeitzei).  He presents in the name 
of the Rishonim the reason shevet Gad merited having Moshe 
Rabeinu buried in its portion: 

לזלפה  בכור  אני  לומר,  יכול  גד  והיה  דגל,  יהא ראש  דן  “בשעה שאמר משה 

לו  אמר  משה,  כנגד  דיבר  ולא  כמוהו,  דגל  ראש  איני  אני  למה  לבלהה,  בכור  ודן 

משה )אבות פ”ד מ”כ( הוי זנב לאריות ואל תהי ראש לשועלים, לכך כתיב במקום 

אחד )במדבר א-יד( אליסף בן דעואל, ותמורתו במקום אחר )שם ב-יד( אליסף בן 

רעואל, רצונו לומר עלה וזכה לריע אל, וזהו משה שנקבר בחלקו”.

When Moshe told Dan to be the head of a camp, Gad 
could have said, “I am the firstborn of Zilpah and Dan is the 
firstborn of Bilhah.  Why aren’t I the head of a camp like 

him?”  Yet, he did not speak out against Moshe.  So, Moshe 
said to him (Avos 4, 20), “Be the tail among lions rather than 
the head among foxes.”  Therefore, in one place it is written 
(Bamidbar 1, 14): “Elyasaf ben De’u’el,” and as his reward, 
elsewhere (ibid. 2, 14): “Elyasaf ben Re’u’el.”  The latter 
name suggesting that he should ascend and attend to the 
companion of G-d; this refers to Moshe, who was buried in 
his portion.  

This teaches us the extent of Bnei Gad’s humility.  Even 
though Gad was Zilpah’s bechor, he waived his “kavod” and did 
not insist on being the head of a camp.  This reflects his closeness 
to Moshe Rabeinu, the most humble of men.  As we see, Moshe 
advised him: ”הוי זנב לאריות ואל תהי ראש לשועלים“.  Due to his close 
attachment to Moshe, his Rav and mentor, the paradigm of 
“anavah,” he, too, demonstrated exemplary humility and waived 
his “kavod.”  

Thus, we can appreciate why HKB”H chose to bury Moshe 
Rabeinu in the portion of Bnei Gad.  Seeing as the holy Torah 
attests unequivocally (Bamidbar 12, 3): והאיש משה עניו מאד מכל“ 

 now the man Moshe was exceedingly --האדם אשר על פני האדמה”
humble, more than any person on the face of the earth!  
Therefore, it was only fitting that he be buried in the portion 
of Gad, who adopted Moshe Rabeinu’s quality of humility and 
waived his “kavod”—heeding his advice to be the tail among 
lions as opposed to the head among foxes.  

Reuven Forgave Yosef for Taking  
the Birthright from Him

Incredibly, we can now begin to comprehend why Bnei 
Reuven joined Bnei Gad in their proposal to take portions on the 
other side of the Yarden, where Moshe Rabeinu was buried.  For, 
upon closer scrutiny, we find that Reuven waived his “kavod,” 
just as Gad did.  We know that Yaakov Avinu took the birthright 
away from Reuven and bequeathed it to Yosef.  Even so, not only 
did Reuven not bear a grudge against Yosef, but he even devised 
a strategy to save his life, by suggesting that his brothers toss 
him into the pit alive; for, he intended all along to come back and 
rescue him.  The Torah attests to this as follows (Bereishis 37, 
 Reuven heard, and he rescued—“וישמע ראובן ויצילהו מידם” :(21
him from their hand.

In truth, the name Reuven reflects on his good nature, his 
altruism and his humility—qualities which enabled him to 
waive his “kavod.”  For, it is written (ibid. 29, 32): ותהר לאה ותלד“ 
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ראובן” שמו  ותקרא   Leah conceived and bore a son, and she—בן 
named him Reuven.  Rashi comments: Our Rabbis explained 
(Berachos 7b): She said, “See the difference between my son 
(Reuven) and the son of my father-in-law (Eisav), who sold the 
birthright to Yaakov (and then wanted to kill him); but this one 
(Reuven), did not sell it (his birthright) to Yosef; yet, he did not 
protest against him.  Not only did he not protest against him, 
but, instead, he sought to take him out of the pit.”  

This explains magnificently the bond between Bnei Reuven 
and Bnei Gad.  They also petitioned Moshe Rabeinu to be 
granted their portion on the other side of the Yarden, because 
they were bound heart and soul to their Rav, Moshe Rabeinu, 
as alluded to by the passuk: גד עצום ולבני   “ומקנה רב היה לבני ראובן 

  .They did not want to part from him even after his death  .מאד”
As explained, they merited this status, because they descended 
from Reuven, who relinquished the “kavod” of the birthright due 
to his extreme humility.  Therefore, HKB”H opted for Moshe to 
depart this world on Har Nevo, in their portion.  Seeing as they 
embraced his attribute of “anavah” and waived their “kavod,” 
it was fitting that Moshe, the humblest of men, should depart 
from their portion.   

Now, what remains to be explained is the association of the 
third member of the group—the half-shevet of Menashe—whom 
Moshe Rabeinu included with the other two shevatim receiving 
portions on the other side of the Yarden.  We must explain why 
Moshe found it necessary to include them without them asking 
him to do so.  Furthermore, in what merit did shevet Menasheh 
join Bnei Gad and Bnei Reuven—whose exemplary humility 
entitled them to have Moshe pass away and be buried in their 
portions?  

Menashe Waived His “Kavod”  
for the Sake of His Younger Brother Ephraim

We will begin by introducing an explanation from the divine 
kabbalist, Rabbi Avraham Saba, zy”a--who was among those 
exiled from Spain--in Tzror HaMor.  Moshe Rabeinu chose to 
include the half-shevet of Menashe with the other two shevatim 
on the other side of the Yarden, because they were descendants 
of Yosef, the epitome of a tzaddik.  As such, they warranted 
protection from all negative influences.  Therefore, in order to 
afford all of Yisrael protection, Moshe placed half of Menashe 
along with Bnei Gad and Bnei Reuven on the other side of the 
Yarden, and the other half of Menashe along with the other 
shevatim in Eretz Yisrael.  

This still begs the question, why shevet Menashe, specifically, 
and not shevet Ephraim?  For, they were also descendants of 
Yosef.  As a matter of fact, we see that Yaakov Avinu placed 
Ephraim ahead of Menashe, as it is written (Bereishis 48, 20): 
 “ויברכם ביום ההוא לאמר בך יברך ישראל לאמר ישימך אלקים כאפרים וכמנשה

 ,so he blessed them that day, saying—וישם את אפרים לפני מנשה”
“By you shall Yisrael bless saying, ‘May G-d make you like 
Ephraim and like Menashe’”; and he placed Ephraim before 
Menashe.  Rashi explains: He placed Ephraim in his berachah 
before Menashe, in order to place him  ahead in the flags 
(the encampments in the midbar) and at the inauguration 
of the princes (the tribal leaders).  That being the case, why 
didn’t Moshe choose to split shevet Ephraim in two—placing 
half of them with Bnei Gad and Reuven and half of them with 
the other shevatim that entered the land?  

Based on what we have learned thus far, the answer is 
apparent.  Bnei gad and Bnei Reuven merited taking portions in 
the territory where Moshe was buried, because they embraced 
his attitude of humility and were willing to waive their “kavod.”  
Bnei Gad relinquished the right to be the head of an encampment; 
while Bnei Reuven relinquished the “kavod” of the birthright 
that was bequeathed to Yosef.  It was for this very same reason 
that Moshe Rabeinu chose shevet Menashe.  He, too, waived his 
“kavod” for the sake of his younger brother Ephraim, whom 
Yaakov Avinu blessed ahead of him; nevertheless, he did not 
bear any jealousy or animosity toward his brother.  

How sweet is the insight of the Agra D’Kallah (Vayechi).  He 
explains why Yaakov chose to bless Ephraim and Menashe: בך“ 

וכמנשה” כאפרים  אלקים  ישימך  לאמר  ישראל   Yaakov chose them—יברך 
as the ideal, the prototype, for blessing the children of Yisrael.  
Why were Ephraim and Menashe chosen specifically for this 
purpose and not any of the other shevatim?  He explains in 
his own inimitable way that when Yaakov Avinu blessed the 
younger Ephraim ahead of the “bechor” Menashe, he saw that 
Ephraim did not act pompously toward Menashe, and Menashe 
did not become envious of Ephraim.  Therefore, he formulated 
the berachah: ”כאפרים אלקים  ישימך  ישראל  יברך   encouraging—“בך 
Yisrael to emulate Ephraim, who did not gloat over his brother-- 
 and to emulate Menashe, who waived his “kavod” for—“וכמנשה”
the sake of his younger brother.  

We can now appreciate the remarkable combination of 
these three entities—Bnei Gad, Bnei Reuven and the half-shevet 
of Menashe.  The common denominator shared by all three 
was their outstanding humility, which allowed them to forego 
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their “kavod.”  Therefore, they were entitled to take portions 
on the other side of the Yarden, where Moshe—the epitome of 
humility--passed away and was buried.  Thus, they fulfilled the 
maxim (Koheles 4, 12): ”ינתק  and the --“והחוט המשולש לא במהרה 
three-ply cord will not be unraveled quickly.  

Moshe Rabeinu’s “Anavah” of Kedushah 
 Negates Peor’s “Anavah” of the Klipah

Following this enlightening path, we will proceed to reveal 
the wondrous ways of Hashem and why he arranged for Moshe 
to be buried on the other side of the Yarden, in the territories 
of Bnei Gad, Bnei Reuven and the half-shevet of Menashe.  Let 
us refer to the passuk at the end of parshas V’Zos HaBerachah 
(Devarim 34, 5): וימת שם משה עבד ה’... ויקבור אותו בגיא בארץ מואב מול“ 

 and Moshe, the servant of Hashem, died there, in—בית פעור”
the land of Moav, by the mouth of Hashem.  He buried him 
in the gorge, in the land of Moav, opposite Beis Peor.  Rashi 
comments: “He buried him”—HKB”H, in His glory.  

Regarding this matter, we have learned in the Gemara (Sotah 
14a): ”מפני מה נקבר משה אצל בית פעור, כדי לכפר על מעשה פעור“—why 
was Moshe buried near Beis Peor? To atone for the act 
related to Peor.  Tosafot write (ibid.): According to a Midrash 
Aggadah, every year on the anniversary of Yisrael’s sin with 
the daughters of Moav, Beis Peor ascends to the heavens to 
prosecute and recall the sin.  When it sees Moshe’s grave, 
it sinks back down.  For, Moshe Rabeinu plunged it into the 
ground until its nose; and every time it ascends, it plunges 
back down to where Moshe Rabeinu sank it.  

Thus, we learn that HKB”H, Himself, in His glory, buried 
Moshe opposite Beis Peor, in order to subdue it on an annual 
basis, as it attempts to accuse and prosecute Yisrael.  For, as 
soon as it sees Moshe’s grave, it sinks back into the ground.  
This implies that a branch or derivative of the avodah-zarah 
of Peor persists to this very day.  In fact, this is explicit in the 
passuk (Yehoshua22, 17): המעט לנו את עון פעור אשר לא היטהרנו ממנו“ 

 is the sin of Peor not enough for us, from which—עד היום הזה”
we have not become cleansed until this day . . .?  So, what is 
the significance of the avodah-zarah related to Peor today?  

Let us recall what we have learned in a Mishnah (Sanhedrin 
60b): ”הפוער עצמו לבעל פעור זו היא עבודתה“—defecating in front of 
the idol Peor is its form of worship.  At first glance, it is not 
clear why this constitutes an act of avodah-zarah.  Additionally, 
what was the test for Yisrael related to this avodah-zarah?  

We find a wonderful explanation in Tzemach Hashem LaTzvi 
(V’Zos HaBerachah) related to the passuk: ויקבור אותו בגיא בארץ“ 

פעור” בית  מול   He buried him in the gorge, in the land --מואב 
of Moav, opposite Beis Peor.  He explains that the point of 
the avodah-zarah of Peor is to demonstrate false humility; its 
worshippers can defecate on it and it doesn’t mind or retaliate.  
Therefore, HKB”H buried Moshe Rabeinu--the humblest of men 
in the realm of kedushah—in that location to counteract the 
klipah of the idol Peor— the klipah of false humility.

Thus, we can interpret the passuk as follows: אותו  “ויקבור 

 HKB”H buried Moshe Rabeinu in the valley, representing—בגיא”
humility (“anavah”) from the aspect of kedushah; the reason 
for doing so was: ”פעור בית   to subdue the avodah-zarah—“מול 
worshipping the idol Peor.  As explained, it is the klipah of false 
humility that ascends annually to the heavens to prosecute 
Yisrael, but sinks back down upon seeing Moshe’s burial site, 
representing the humility of kedushah.  This concludes his 
sacred remarks.

The Danger of Worshipping Peor 
 Present in Every Generation

As a loyal servant in the presence of his master, I would like 
to elaborate on his sacred remarks.  The avodah-zarah related 
to Peor bears significance in each and every generation; so 
much so that it requires constant vigilance in the form of Moshe 
Rabeinu’s grave.  Now, it is written (Iyov 35, 6): אם חטאת מה תפעל“ 

 if you—בו, ורבו פשעיך מה תעשה לו. אם צדקת מה תתן לו או מה מידך יקח”
commit a sin, what do you do against Him?  And if your sins 
are many, what are you doing to Him?  If you are righteous, 
what do you give Him? Or what would He even take from 
your hand?  In other words, it is impossible to harm HKB”H, 
the supreme G-d.  This notion is also expressed by the divine 
poet in the Shir HaYichud (Tuesday): ”אף כל טינופת לא תטנפך“—no 
filth can sully You.  

Yet, an inherent danger exists.  The yetzer hara can come along 
and convince a person that there is no reason to refrain from 
committing an aveirah.  After all, it can’t harm HKB”H: אם חטאת מה“ 

  .This logic is flawed and misleading  .תפעל בו, ורבו פשעיך מה תעשה לו”
For, while our sins can’t actually harm the Almighty, Himself, chas 
v’shalom; nevertheless, since it is His will that man observe the 
mitzvot, violating them violates His will and constitutes a serious 
affront to the “kavod” of Hashem.  We can suggest that this is the 
implication of the Mishnah (Avos 6, 12): כל מה שברא הקב”ה בעולמו“ 
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לכבודו” אלא  בראו   ,everything HKB”H created in His world—לא 
He created solely for His “kavod.”  While it is impossible to 
harm HKB”H, Himself; nevertheless, it is prohibited to offend His 
“kavod” by acting in opposition to His will.  

Based on what we have learned, we can begin to appreciate the 
connection between Yisrael’s transgression with the daughters 
of Moav and their transgression with the avodah-zarah related to 
the idol Peor.  By worshipping Peor, they intended to demonstrate 
that a god does not react to those who sully him.  This led Yisrael 
to the mistaken belief that even if they sinned, they were not 
harming HKB”H.  For, due to His humility, He doesn’t care at all if 
they sully Him with their sins, G-d help us.  

This enlightens us and gives us cause to rejoice; for, we have 
achieved a better understanding of Hashem’s divine supervision.  
Moshe was buried in the gorge opposite Beis Peor, so that he 
could subdue the avodah zarah worshipped there.  This avodah-
zarah arises annually, on the anniversary of Yisrael’s sin with 
the daughters of Moav, in an attempt to persuade Yisrael that 

they can follow their every whim; since it doesn’t matter at all 
to HKB”H if they sully Him with their sins, chas v’shalom.  When 
it sees Moshe’s grave, however, representing the “anavah” of 
kedushah, it surrenders to his extreme kedushah.  This enables 
us to connect with Moshe Rabeinu’s genuine humility.  

It was precisely for this reason that HKB”H arranged for the 
territory on the other side of the Yarden, the location of Moshe 
Rabeinu’s burial site, to be given to Bnei Gad, Bnei Reuven and 
the half-shevet of Menashe as their portions.  As we learned, 
they all embraced Moshe’s outstanding attributes; they acted 
with the “anavah” of kedushah and relinquished their “kavod.”  
Therefore, they were well-suited and deserving to have Moshe 
Rabeinu, the humblest of men, buried in their portion, opposite 
Beis Peor.  Thus, the humility of kedushah can continue to 
overcome the avodah-zarah of Peor and its doctrine of false 
humility, until we merit the total eradication, of the avodah-
zarah of Peor with the coming of our righteous Mashiach—
swiftly, in our times.  Amen.  
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