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Parshas Tazria introduces us to the concept of tzara’as. The Gemora (Arachin 16a) teaches that 
tzara’as afflicts a person as a punishment for speaking lashon hara. The Gemora (Ibid., 15b) asks what a 
person who spoke lashon hara should do to rectify his sin. Rav Chama the son of Rav Chanina says that if 
he is a Torah scholar, he should engage in Torah study, and if he is uneducated, he should humbly lower 
himself. Rav Acha the son of Rav Chanina maintains that if a person already spoke lashon hara, there is no 
remedy for his actions, because Dovid already declared him cut off, as he writes (Tehillim 12:4), “May 
Hashem cut off all lips of smooth talk, the tongue that speaks boastfully.” Rather, what should a person do 
to prevent him from speaking lashon hara in the first place? If he is a Torah scholar, he should engage in 
Torah study, and if he is uneducated, he should humbly lower himself. Why does Rav Acha the son of Rav 
Chanina maintain that learning Torah cannot rectify lashon hara? Additionally, how does Torah study 
prevent a person from speaking lashon hara?   

The Ostrovtzer Rebbe (Meir Einei Chochomim Vol. 3 pg. 17) quotes the Chovos HaLevavos, who writes 
(Shaar HaKeniah 7) that when people come to be judged before the Heavenly court for their actions, they will 
be shown what they did during their lifetimes. Many of them will discover that amongst their good deeds 
are mitzvos that they never performed. When they inquire about this, they will be told that these mitzvos 
were done by somebody else, but because that person spoke lashon hara about them, his mitzvos were 
transferred to their Heavenly accounts. By the same token, those who spoke lashon hara will discover that 
many mitzvos that they performed are missing from their accounts, and when they ask for an explanation, 
they will be told that those mitzvos were taken away from them when they spoke lashon hara about others. 
Similarly, there will be people who will find sins attributed to them that they never committed, and when 
they attempt to defend themselves, they will be told that although these sins were committed by other 
people, they were transferred to their accounts when they spoke ill of them. 

 Based on this idea, the Ostrovtzer Rebbe explains the Gemora’s teaching (Shabbos 89a) that when 
Moshe ascended to Heaven to receive the Torah, the celestial angels asked Hashem what right a human 
being has to be amongst them. Hashem told them that Moshe had come to accept the Torah, to which the 
angels responded that after it had been hidden for 974 generations prior to the creation of the universe, why 
would Hashem wish to give it to a mortal human? “What is frail man that You should remember him, and 
the son of mortal man that You should be mindful of him? Hashem, our master, how mighty is Your name 
throughout the earth, Who places Your majesty on the heavens” (Tehillim 8:2-5). Ultimately, the angels 
reversed themselves and agreed with Hashem, saying “Hashem, our Master, how mighty is Your name 
throughout the earth” (Ibid., 10), with no mention of, “Place Your majesty on the heavens.” Initially, the 
angels argued that the Jewish people did not deserve to receive the Torah because of their sins and 
deficiencies. However, once the angels spoke lashon hara against the Jews, they received their sins and no 
longer had anything to complain about. 

 This explanation is alluded to by the fact that the lashon hara spoken by the angels was  מה אנוש כי
  What is frail man that You should  remember  him,  and  as  a  result  of  this  statement,  they  were – תזכרנו
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compelled to change their position and acknowledge ד' אדנינו מה אדיר שמך בכל הארץ – Hashem, our Master, how mighty is Your name 
throughout the earth; both of these expressions have the identical numerical value (1115). 

  With this introduction, we can now understand why Rav Acha the son of Rav Chanina maintains that learning Torah is unable 
to rectify the sin of lashon hara. We only merited receiving the Torah because the angels spoke lashon hara against us, in which case a 
person who says lashon hara loses the opportunity for the Torah to repair his sins. 

  This explanation can help us appreciate the words of Reish Lakish, who says (Arachin 15b) that a person who speaks lashon hara 
increases his sins up to the heavens, which is his way of reminding us of the tremendous destructive potential of lashon hara, and also 
alludes to the reason that the angels lost the Torah: because of their argument, “Place Your majesty on the heavens.” 

  This insight can also help us understand how Torah study prevents a person from speaking lashon hara, because when a person 
learns Torah, he will contemplate how we even have a Torah to study. Why was it given to us instead of remaining in Heaven with the 
angels? Because of the lashon hara that the angels spoke, and when he sees the tremendous damage that lashon hara caused, he will 
refrain from it. 

  The Rambam writes (Hilchos Teshuvah 4) that there are 24 areas that can prevent a person from repenting his sins, five of which 
are sins that somebody who is ensnared by them will constantly continue to do, which will make it difficult for him to separate from 
them, and therefore, a person must be careful not to become attached to them, since they are all exceedingly evil traits. One of these five 
is lashon hara and forbidden gossip. The Chofetz Chaim writes (4:12) that if a person transgressed and said lashon hara about his friend 
and wishes to repent, if his friend was insulted in the eyes of those who heard him speak, and this resulted in bodily or monetary harm 
or any type of pain or distress, it is like any other sin between man and his fellow man, for which even Yom Kippur and the day of death 
cannot atone until he appeases his friend. Accordingly, the sinner must ask his friend for forgiveness. Even if his friend is unaware of 
what was done, the speaker must reveal what he did to him unjustly, and pacify him and ask for forgiveness, since the speaker knows 
what he said and the harm that it caused.  

This teaches us how careful we must be to avoid the dishonorable trait of lashon hara, because for a person in whom it is 
ingrained, G-d forbid, it will be almost impossible to repent, since he will certainly not remember all of the people against whom he 
spoke, and even those whom he does recall that he harmed, if they are unaware of his actions, he will be embarrassed to reveal his lashon 
hara to them. Additionally, there are times that a person speaks against an entire family, and in doing so, he harms all future generations, 
for which he can never receive forgiveness, as our Sages teach: One who speaks negatively against another family will never receive 
atonement. Accordingly, a person should greatly distance himself from this terrible trait, so that it should not be, G-d forbid, a mistake 
that cannot be rectified. 

  Based on this concept, we can understand a Gemora in Arachin (Ibid.) more deeply. The verse says, “If the snake bites because 
it was not charmed, אין יתרון לבעל הלשון – then there is no advantage to the master of the tongue.” Reish Lakish explains that in the 
Messianic era, all of the animals will gather and approach the serpent and say to him, “The lion consumes and eats, the wolf devours 
and eats, but what pleasure do you have?” The serpent will reply, “And what pleasure does the בעל הלשון have?” Of all the sins that a 
person can commit, it is possible to obtain a יתרון – advantage – by repenting the sin out of love, which transforms it into a merit. 
However, for somebody who speaks lashon hara regularly, it is virtually impossible to repent, as the Chofetz Chaim writes, since he is 
unable to correct all of the damage that was caused by his speech. This is alluded to by the phrase אין יתרון לבעל הלשון, meaning that for 
somebody who speaks lashon hara habitually, it is almost impossible to lovingly repent his sins and achieve the יתרון of changing them 
into merits. 

  It is even sweeter to note that Reish Lakish is the one who teaches in Yoma (86b) that repentance has the ability to convert sins 
into merits, and therefore he is the one who specifically explains the verse אין יתרון לבעל הלשון as a way of clarifying his words and noting 
that his statement that repentance can transform sins into merits almost never applies to somebody who is steeped in lashon hara, because 
for him, there is no יתרון, since there is virtually no way for him to repent his sins. May Hashem guard all of us from the sin of lashon 
hara, and may we merit the rebuilding of the Beis HaMikdash speedily in our days, Amen! 

  
 

To transform from evil to good without mussar is tantamount to seeing without eyes and 
hearing without ears. 
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