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In this week’s Parsha the Torah tells us: “Vayomer 
Moshe el B’nei Yosroel, Re’u Karah Hashem B’Sheim 

Betzalel….. Vayimalei oso ruach Elokim B’ Chochma 
V’Daas…..”

Moshe Said to Israel, “See, Hashem has proclaimed by 
name, Betzalel….and he filled him with a godly spirit, with 
wisdom, with knowledge….”

Moshe tells us that we should look at Betzalel. We 
should see that Hashem called him by the name of Betza-
lel- that he filled Betzalel with wisdom as he was the head 
of the “building committee” of the Mishkan. So he told us 
to look at him, see him, and perceive him.

Rav Moshe Feinstein wonders as to what exactly were 
the Jews supposed to comprehend by looking at Betzalel. 
What exactly was Moshe telling them to look at? Betzalel 
hasn’t even built anything yet, the vision of the mishkan 
wasn’t around to see. So, what is the message that Moshe 
is trying to point to?

The root of the message, writes Rav Moshe, is that 
while many are fortunate to have innate abilities and natu-
ral talents imbued in them by Hashem, it is solely up to 
each of us to recognize that talent, use it and foster its po-
tential.  

Betzalel is the paradigm for this concept as he was 
given the innate talents which were needed to build the 
Mishkan. These were abilities that no one else had. The 
wisdom, Godly spirit was handed to him and he was set up 
for success. The success being the building of the Mishkan 
and a house for God. Yet, success was only achieved by his 
choice to use what Hashem had given him. 

Rav Moshe felt that this is the message of this pasuk. 
That we ought to know, that we should realize, what we 
could do, and what we could achieve. 

Certain people have tremendous strength, energies, 
and drive. Many times that can be used to help Klal Yisroel 
with its myriad of problems. 

Certain people are blessed with wealth and prosperity. 
We all know that while money cannot buy happiness its 
uses can be also be put forth for a greater good.

Certain people have insight, wisdom and a keen un-
derstanding of life and a knowledge of people. Of course, 
that talent could help others in need and people with life 
dilemmas. 

But, Rav Moshe says, the converse is also true. That 

without using that which Hashem has given us, then we 
have wasted the talents, abilities and the “what could have 
been”, of our lives.  

One has to realize that what has been given to us, has 
been given for a reason. Its purpose is to further the will of 
Hashem. It is to help people and honor God. 

But the only one who can ensure that we accomplish 
and achieve what we are supposed to is us. Our choices 
matter. Everything we are to accomplish is entirely up to 
us. 

The famous Chassidic Rebbe, Reb Zishe of Anapoli 
was on his death bed and he was afraid. He was heard say-
ing, “Zishe will be facing judgment soon, Zishe is fright-
ened, Zishe is scared”

His students were astonished and bewildered by his 
statements. Incredulous, they asked him, “Rebbe, if you 
are afraid, then what hope is there for us? Your life has 
been blameless, you have upheld the world! Did Avraham 
fear, did Yitzchok, or Yaakov? What did Moshe have to 
fear? You too Rebbe, have nothing to fear.” 

Reb Zishe turned to his students and profound , told 
them: “In heaven I will not be held accountable for not be-
ing as kind as Abraham, or as morally strong as Isaac or 
as studious in Torah as Jacob, I will only be asked:  ‘Zishe, 
why weren’t you Zishe?”

This is just my observation, and not meant in any other 
way. 

We live in a society which at often times compares, 
contrasts, defines, pressures, pulls, pushes, overwhelms, 
and conforms us. All in the instant, all in the time it takes 
to snap a photo, send a file, receive a text, or even the old 
fashioned way of physical talk that can be communicated. 
Yes, people stand out, sometimes for the right reasons, of-
ten times for the opposite; tweets, hashtags and pages seem 
to strive toward that goal. But for the most part, and in fact 
a harsh truth of life, the uniqueness, individuality, excep-
tionality, the natural talents and spirit of life can sometimes 
be squashed within the noise, hubbub and the distracted 
manner of our lives. As parents, teachers, mentors, Rab-
bonim, Rebbes and spouses, we ought to help each child, 
student, mentee, or Talmid know and understand their 
unique talents; their unique capacities; their spirit of life, 
so that they can use it, gain from it and in turn help them-
selves, their families and Klal Yisroel. 

R’ Akiva Eisenstadt  Rosh Kollel 

VEYAKHEL - BETZALEL
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Grigori Zinoviev might not be a person that you have ever 
heard of, but he was someone of importance back in the 

good old days of young communist Russia. He was born to Jew-
ish Orthodox parents, but left the fold at a young age, as he made 
his own way to fulfill the dream of a socialist society, Marxism 
and a communistic world. So, off he went, writing, philosophiz-
ing, joined the revolution, became part of its hierarchy and played 
the political game which made him into one of Lenin’s closest 
collaborators. Yet, as such stories go, Grigori’s did not end well. 
He did not heed Lenin’s deathbed warnings of Stalin’s treacher-
ous nature, he rallied the party against Trotsky, formed the fa-
mous triumvirate together with Comrades Kaminev and Stalin, 
and was now one of the top three people in the communist party.

Until, one day, when he was imprisoned along with others. 
In great disbelief, he penned letter after letter to his comrade 
Stalin, knowing, trusting, that his commitment and connections 
would set him free. Perhaps it was a capitalist plot, he thought to 
himself, trusting that Stalin would not do this to him. 

But lo and behold there was a show trial. Before the trial, 
Zinoviev and Kamenev had agreed to plead guilty to the false 
charges on the condition that they not be executed, and their 
families would be safe, a condition that Stalin accepted, stating: 
“that goes without saying”. 

Nonetheless, a few hours after their conviction, Stalin or-
dered their immediate execution. When he was standing, wait-
ing to be executed, the commanding officer came over and said, 
“Stalin did this to you. He imprisoned you and now he is having 
you executed.” Legend has it that right then and there, Grigory 
uttered the last words he would ever say:  Shema Yisroel, Hash-
em Elokeinu, Hashem Echad.”  

Grigory is certainly not a hero to the Jewish people. But 
imagine how he felt in those moments. He lived his life, as mil-
lions of disillusioned people did, for the communist utopian idea. 
He had killed to see it succeed. He turned his back on all that 
he knew to see its culmination. And now he sees that it prob-
ably was for naught. He understands its falseness and deception. 
Then, at the very last chance in time that he owns, he goes back 
to what he only now understands to be true. What a shame that 
he blew right through his life, never reassessing, not understand-
ing his self-delusion, only finding the truth out at the last moment 
he breathed.

This is an idea that Rav Moshe Feinstein learns as a life les-
son in the very first pasuk of this week’s parsha.

 .these are the accountings of the Mishkan - ןכשמה ידוקפ הלא
The Mishkan was about to be completed and a financial verifi-
cation was ordered by Moshe in order to allay and dispel any 
accusations that he ensconced or embezzled any funds. He, in 

fact, set the precedent for future administrators of public money 
that they should also make public their accountings as a show of 
their integrity and honesty, even if they are inherently trusted in 
the eyes of the public. Thus, starts the beginning of this week’s 
parsha, as an accounting and authentication of all that the nation 
poured into the Mishkan.

Rav Moshe uses this idea and takes it one step further. Rav 
Moshe writes that this concept could be an impetus for us to take 
a step back and make an accounting of our own lives.  It might 
serve as a motivation for to come to an understanding and thank-
fulness for what Hashem has bequeathed to us, be it in finances, 
time, health, talents or family. All of these things are part of what 
Hashem has given us and allowed us to use in the way we see fit. 

Yet, Rav Moshe says, we must realize that what we have 
is to be used wisely and with deliberate intelligence. While we 
have the money which Hashem has blessed us with, we should 
know that there are halachos in the way a Jew is supposed to 
give charity. While we have time to use, it can be used to help 
others, to learn, to spend time with family, to pray, and generally 
to be used in a suitable manner or it can just be flittered away, 
doing things that will never allow us to revisit those precious mo-
ments ever again. Just as in the Mishkan there was an exact reck-
oning of how much there was and what it was used for, so too in 
our life we can sometimes stand to make such a calculation. This 
idea, mind you, is not to depress us, but to help spur us forward.

Rav Shamshon Raphael Hirsch writes that the very first 
thing the Kohanim did every morning  in the Beis Hamikdash 
was the terumas Hadeshen- the removing of the ashes from the 
alter. The Kohen would take the burnt ashes left over from the 
previous day’s sacrifices and place them right next to the alter. 

Why was this the first rite, day in and day out?
Rav Hirsch writes that the purpose was to remind the Ko-

hanim not to fall into the trap of self-deluded smugness of com-
placency. The purpose of this rite was to show that while yester-
day’s business was quite successful, it is was now time remove 
yesterday and start the day fresh once more. Now it is time to 
start anew. As he so eloquently puts it: “the thought of what has 
already been accomplished can be the death of what still must 
be accomplished. Woe unto him who, in smug self-complacency, 
thinks that he can rest on his laurels.” 

As we run through our lives, our days turn into weeks, 
months and years. We are busy, trying to manage. It’s not so diffi-
cult to lose track of what we have, who we are, and where we can 
be. This, Rav Moshe says, is the imperative of a self-accounting 
every once in a while to make sure we know what to do. 

Have a great Shabbos 

R’ Akiva Eisenstadt  Rosh Kollel 

PEKUDEI - GRIGORI ZINOVIEV

אלה פקודי המשכן
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Q: Is there any way for one to use the utensils that one 
uses a whole year long for Pesach?

A: In general there are many stringencies that apply to using 
utensils on Pesach that are not applicable a whole year long. 
Specifically:

•	 A whole year long many hold that one may use the 
same glass utensil for both meat and milk. The reason 
being that glass has the status of an earthenware 
utensil and cannot possibly absorb the taste of both 
milk and meat. On Pesach since it is like earthenware 
one cannot kasher it from chometz.

•	 Usually if a minute amount of issur (i.e. milk) falls 
into meat it would be nullified assuming that there is 
at least sixty times the amount more of the other item. 
This would not be the case on Pesach as even one 
crumb would prohibit both the food and the utensil 
even it there are thousands more the amount of heter.1 

•	 Ordinarily if one would want to use a non-kosher 
utensil for cold food one may do so,2 however this 
is not the case with using chometz utensils for cold 
food on Pesach as one would not be able to do so even 
though there will be no transfer of absorptions.

Therefore one should make every effort to either use special 
designated utensils for Pesach.

Q: In the event that one is not able to purchase a 
complete new set of silverware, pots and pans is there 
any way that one can use the utensil that he used a whole 
year long?

A: There is a way to use one’s chometz keilim as long as 
one kasher’s them appropriately. The way to do that is based 
on the premise of k’bol’o kach polto.3 Which means the way 
the utensil absorbs (the non-kosher, chometz, milk or meat) 
is the way that it releases it. 

Q: Why is it not good enough to just wash the utensil 
well and use it for food of a different status?

A: The idea behind this is based on the concept of bl’iyos 
(absorptions). Once hot food is cooked into a pot there is 
an absorption of taste even though it is not visible to the 

eye. These absorptions can only be expelled by the very 
same level of heat in which they got in to begin with. For 
example: a utensil which is used in direct contact with fire, 
without water, would have to be burned at a high temperature 
and a utensil which is used on the fire with water (regular 
pot-cooking) would have to be kashered in boiling water.  

Q: What are the different ways in which one can kasher 
his utensils? 

A: Based on the above mentioned concept it depends how 
the item became prohibited as that will be the way in which 
it can be kashered. For example:

1) Libun- This can be broken down into two different 
subcategories. Libun Gamur/complete purging and 
Libun Kal/simple purging.4 The difference is that in 
Libun Gamur it must be heated to the point of where 
it becomes red hot and where sparks fly while by 
Libun Kal  it must only get hot enough to penetrate 
sufficiently through the utensil5 which is determined 
by placing a piece of paper on the item and noticing if 
it can be burned. Utensils that were used with fire or 
heat without water such as spits and frying or baking 
pans require libun which is the expelling of the 
absorptions by means of fire, blow torch or charcoal 
as mentioned above.

2) Ha’agala- If the pot was used on top of the fire (to 
cook oatmeal etc.) or a utensil was used on top of the 
fire (spoon to mix oatmeal on top of the fire) then one 
must kasher the pot or utensil in a pot on top of a fire. 
[it should first be cleaned well removing all rust and 
dirt and then dipped into a larger pot of water boiled 
to 212 degrees F].

3) Irui kli rishon-  If a vessel became chometz via 
having hot water poured over it then one may kasher 
it the same way by pouring water that was boiled over 
every part of the item being kashered. This is referred 
to as “irui” which means “pouring”. This would be 
the way to kasher a glass cup or metal spoon that was 
only used for hot food off the flame.

Q: Are there any items that cannot be kashered?

HALACHIC PERSPECTIVES: KASHERING UTENSILS FOR PESACH
R’ Heshy Kahan|Chaver HaKollel



6 THE SHTIEBLE

A: While in general most silverware can be kashered 
through Ha’agala or Irui kli rishon as they became chometz 
via hot liquids that were not on top of the flame this is not 
the case when trying to kasher a knife made of different 
parts (such as many standard knives that are made up of 
a piece of wood with a metal blade). The reason for this 
is because particles of issur may be caught in between the 
crevices.6 There are other issues that arise when looking to 
kasher a knife such as if it is serrated and also if it was used 
to cut sharp foods (i.e. onions etc.) and a Rav should be 
consulted for each particular situation.

Q: Which materials can be kashered?

A: If one has a utensil made of:

	wood

	stone

	metal

then one may kasher them (although certain wooden utensils 
such a rolling pins and kneading boards should not be used 
as it is too difficult to thoroughly clean the crevices of all 
chometz and therefore the custom is to just clean it the best 
one can and put away until after Pesach)

Q: Are there any other materials that one may kasher 
for use for Pesach?

A: In general if one has a utensil made of:

•	 Natural (not synthetic) rubber7

•	 Plastic

•	 Mel mac

•	 Nylon

•	 Corning ware

•	 Corelle 

•	 Pyrex

•	 Duralex

then a Rav should be consulted as there may be some 
possibility to allow kashering in certain mitigating 
circumstances.

Q: Which materials cannot be kashered?

A: Any utensil made of:

	China

	Earthenware8

	Porcelain

	Formica

	Enamel

	Teflon

	Silver stone

cannot be kashered.9 

	Glassware (according to many Ashkanzic customs) 
cannot be kashered just as well. 

Q: What is the status of the utensil that was kashered as 
far as meat or dairy?

A: Once the utensil has been appropriately kashered it has a 
pareve status and can take one whatever kind of foods one 
desires either meat or milk. 

Q: What should one do with the utensils that cannot be 
kashered?

A: Ideally one should place them in a concealed location 
that is not frequented during Pesach in order to prevent 
one from accidentily using it on Pesach. In general if one 
were to forgetfully cook with a chometz utensil, even if it is 
clean, one would be prohibiting the food.

Q: After acquring a basic understanding of the different 
ways of kashering is there a brief synapsis of how to 

R’ Heshy Kahan
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R’ Heshy Kahan

kasher or clean one’s household items?

A: Depending on the various materials the item is made out 
of, when kashering a:

	Pot- ha’agala

	Spits, baking pans and most frying pans- libun

	Spoons and Forks- ha’gala

	Knives- if regular knife ha’agala, if serrated with 
fine teeth then libun (one is encouraged to buy new 
knives for Pesach as there are many complicating 
variables that affect the kasheirng status)

	Kiddush cup, wine bottles- if made of metal and 
can be properly cleaned then just clean out well. 
If used for whiskey or washed with hot chometz10 
then Ha’agala

	Shabbos Lichter and tray- clean thoroughly and can 
be used for Pesach

	Dish Towels and Table Clothes- wash in hot water 
with detergent and can then be used for Pesach

	Formica counter tops- wash and cover (with plastic, 
paper, cardboard etc)

	High Chair- washed very well and covered11

	Pantry, Cabinets, Drawers and Closets- clean well 
and cover

	Refrigerator/Freezer- wash well and cover

	Kitchen Sinks- Porcelain and Enamel sinks cannot 
be kashered and Metal sinks can be done by cleaning 
well and Iruy kli Rishon

	Electric ranges- Libun kal which is done by cleaning 
the grates and then placing a blech or tea kettle over 
the flames that should be turned on the highest for 
around 15 minutes. The areas between and below 
the burners should be covered.

	Stoves/Ovens- Clean well of all grease, tangible 
dirt, rust etc. with chemical oven cleaner then either 
run on self clean cycle or if that is not available on 
one’s model then place on the highest temperature 
(broil) for an hour.12 If one is not self cleaning then 
the door must be covered as it will not get enough 
to be considered halachically kashered.

	Microwaves- Ideally one should not use his 
chometz microwave and rather purchase a new one 
for Pesach13

FOOTNOTES
1. See Shulchan Aruch Harav who mentions tens of thousands 

of the amount more that is does not nullify Chometz. This is 
an actual issue in dealing with bread that is thrown into the 
Kineret where Eretz Yisroel main water supply comes from. 
As if one were to see a pita floating around on Pesach the con-
cept of kavush k’mevashel would apply and possibly prohibit 
all water from being drunk on Yom Tov.

2. The Rama brings this leniency only if one were to be eating 
at a non-kosher hotel etc. and had his cold food placed into 
such a dish however one should not l’chatchila place his food 
into a non-kosher utensil.

3. Pesachim 30b
4. See S.A. 451 and Rama
5. Shulchan Aruch Harav 551:16
6. M.B. 551:23
7. If one is not able to determine whether or not his utensil is 

made of natural or synthetic rubber he can be lenient and 
kasher it, see Igros Moshe O.C. 2:92

8. S.A. 551:1
9. However in case of great need or extensive financial loss one 

should ask a Rav how to proceed as there are instances where 
one can kasher earthenware three times by means of ha’agala 
if it hasn’t been used for 12 months, see Sh”ut Chacham Tzvi 
75, Kaf Hachaim 551:4

10. Which is very often the case
11. If there are stains that are simply not coming out then one 

may simply spray Clorox etc over it to render it unfit for ca-
nine consumption

12. It should be noted that not all Poskim agree with this and 
rather require one to use a separate insert for any baking that 
one wants to do in his oven

13. The cost efficient pricing of contemporary microwaves makes 
this a rather easy item to purchase just for Pesach 
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WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

The Mojave Desert is home to the airplane graveyard, a 
place where airplanes go to die. These shiny examples of 

technological advancements, the pictorials of innovation and 
progress, the symbols of man’s ability to conquer the highest 
of heights - even them, when their moment comes, they will 
fade away into the sands of time.

Once we come face to face with our own mortality, we 
can see the world via an interesting scope. Throughout our 
lives we collect and save so many things, which ultimately 
when we leave this place, will either be given away or thrown 
away. It is remarkable that all of these objects hold so much 
value to us while we are here and yet are so expendable when 
we are gone. 

What is it in life that truly holds eternal value?
Surely, many throughout history have contemplated, 

debated, and professed their thoughts on this matter. It would 
be of no surprise to hear the abundance of elucidations that 
emanates from so many different cultural perspectives, each 
branding their own ideology as the absolute truth.

From a surveillance view, are we able to find any lucidity?
To answer this, let us first focus our attention to how ideas 

are born. Conceptually, when thinking of this, we may conjure 
up someone like Isaac Newton and the apple falling from the 
tree, hitting his head, and voila – the notion of gravity was 
born. It is the “Eureka!” moment. It is a flash, a light bulb, an 
epiphany. Generally, when we think of how ideas materialize, 
we envision it occurring in this unexpected out of the blue 
way.

American science author Steven Johnson, explains that in 
fact this is a rarity. Ideas don’t just happen, they are a product 
of a succession of events that ultimately network, collaborate, 
and ultimately formulate the final idea that is yielded. Many 
times when people explain how ideas were first born they cut 
out a lot of the “boring” facets that build up to the moment of 
revelation. They also build a layer of excitement that comes 
from thinking that it just happens suddenly.

This concept can have dire effects on our psyche and how 
we view the world around us. We can get deluded into thinking 
that things just crop up and we subsequently don’t appreciate 
where things come from. Consider for example, a time long 
ago, before grand supermarkets, online shopping, and store 
locations that are the size of football fields. There was more of 
a connection to where the things we bought came from. Now in 
this advance world, the more we globally become connected, 
the more we as individuals become disconnected. Today when 
you want to buy an orange, you only think that it comes from 
the supermarket. The same holds true for practically all of 

what we purchase. We don’t think of who grew or built the 
things we have, we only think of where we go to buy them. 
We no longer have a personal relationship to its origin. We no 
longer have a sense of wonder, a sense of appreciation, for the 
toil that goes into its materialization.

This consequence somehow dislodges effort from the 
framework of our existence. We live in a world where we 
just expect things to occur. Another example to consider is 
books or television and how they focus on many peripherals 
of life. Love, squabbling, murder, intrigue all to capture 
our attention. But work which makes up the primacy of our 
lives falls by the way side. It is obvious that these outlets are 
looking to entertain, looking to alleviate the minds and hearts 
of the masses from the daily grind. But could it be that they 
are also formulating a mindset of instant outcomes instead of 
intensive labor? Could it be that just as we come to believe 
that a novel idea just materializes out of thin air, we also come 
to believe that the same holds true of our spiritual endeavors? 
That one day we will just become close to Hashem suddenly 
and unexpectedly, in a “Eureka!” moment.

The common ground is the understanding that our time 
here means that each of us have a purpose to fulfill. The 
objective of a Jew is His connection with his Creator and of 
his application of Torah within his life. Now the manifestation 
of this purpose does not just materialize out of thin air, but 
requires dedication and effort throughout our lifetime.  Each 
and every day we must plug away, we must strive, we must 
sweat, and the accruement of all of these pieces come together 
to formulate our accomplishment at the end. As the Talmud 
(Eruvin 65a) states about our time here to fulfill our purpose, 
“We are like day-workers.”

The issue that many of us find ourselves in when it comes 
to our spiritual work is that we don’t find meaning within it. We 
become tangled in the details of a specific situation or knotted 
in our personal frustrations of wanting immediate results; the 
consequence is that the work itself loses inspirational value.

It is quite interesting how in this week’s perasha, the 
focal point is the building of the Mishkan. The verse states, 
“Every man whose heart inspired him came, and everyone 
whose spirit motivated him brought the portion of Hashem 
for the work of the Tent of Meeting, for all its labor and for 
the sacred vestments” (Vayakhel 35:21). The Ramban (1194-
1270) conveys that this verse refers to all those that came to 
do the actual work of the weaving, sewing, and building. They 
were inspired and uplifted, by what the end result would be; 
therefore they did not drown in the drudgery of the labor, but 
became motivated and enthused by the overall meaning of 
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where it was going.
The same can be said of our spiritual pursuits. Prayers, 

blessings, and religiosity become monotonous and lose all 
semblance of importance when they are done out of habit and 
rote, becoming totally disconnected from its source. We must 
be inspired like those Jews that were inspired by the Mishkan. 
We must see that the dots of our efforts bond together drawing 

the picture of our lives. We must constantly connect to the 
meaning of what we do in order to give us the fortitude to 
build the individual pieces of our actions into its spiritual 
purpose. 

We need to remember that no matter how high we fly, our 
time here is temporary.

Even airplanes have a graveyard. 

Moshe said to Bnei Yisroel: See Hashem has pro-
claimed by name, Betzalel... (35:30). How could 

they see this? Moshe should have just said: Hashem has 
proclaimed by name etc.! The Darash Moshe explains that 
Moshe was teaching the Yidden a valuable lesson. How can 
you - the Yidden - see that Hashem has proclaimed by name 
Betzalel? The Pasuk answers this by continuing: He filled 
him with Godly spirit, with wisdom.... From the fact that you 
see that Hashem has given Betzalel these abilities, it should 
be obvious to you that He has called him by name to build 
the Mishkan; if not, He would not have given him these abil-
ities. It is the same concerning every Yid. We must look at 
ourselves and see the talents and abilities that Hashem has 
given us and tell ourselves that we have these abilities for 
a reason. Says R’ Moshe, this is true both with regard to a 
specific talent and with regard to one blessed with money. 
Hashem has given you the tools; it is up to man to choose 
the correct path and use all his blessings as a means to serve 
Hashem in his own specific way. 

These are the accountings of the Mishkan... (38:21). 
Again, R’ Moshe says: The Yidden were given the finances 
and the talent to build a Mishkan. It was now accounting 
time. It was time to see if it was money well spent. The day 
of reckoning had come to ascertain that their talents had gone 
for good use. This is a lesson for all of us. Hashem gives us 
time, potential, and talent. One must reckon whether he has 
used his time properly; did he waste this precious commod-
ity or use it towards spiritual pursuits. An accounting must 
be made concerning one’s finances; did he use it according 
to the laws set forth in the Torah. And, finally, one must as-
certain whether the talents and potential he was given were 
used constructively.

However, not always are a person’s talents or abilities so 
clear. The pasuk tells us (35:21): Every man whose heart in-
spired him came and everyone who is generous in spirit etc. 
What are these two categories of people? The Ramban ex-
plains that concerning monetary donations, the Torah states 
“everyone who is generous in spirit,” whereas concerning 
the actual work involved in building the Mishkan, the Torah 
states “Every man whose heart inspired him.” Why did his 
heart have to inspire him? The Ramban explains that there 
was no one there who had went to school to learn all the 
special work involved in the building of the Mishkan. They 
were merely a few months out of slavery, and each person 
could have stepped back and said, “Who? Me?” I have no 
idea what to do! Those whose hearts inspired them stepped 
forward and told Moshe, I am ready to do what you tell me. 
With their courage and inspiration, they found that all of a 
sudden they were able to do the necessary work. This is a tre-
mendous lesson. Sometimes a person knows and sees what 
his talents are. Sometimes, however, it is not so clear. In that 
case, Hashem wants your inspiration, your enthusiasm, and 
your willingness to do what it takes. Then you will find that 
you have the potential. 

The Chofetz Chaim (Torah Habayis, ch. 7) quotes the 
verse (36:2) which states: And Moshe called... for every 
wise-hearted man within whose heart Hashem had put wis-
dom, everyone whose heart inspired him to approach the 
work. He explains that the second part of the pasuk is ex-
plaining the first part: To whom did Hashem give wisdom? 
To those whose hearts inspired them to approach the work! 
So it is, continues the Chofetz Chaim, concerning all aspects 
of serving Hashem: If a person has the will to do, and he tries 
his utmost, Hashem will give him the ability to do it. 

Rabbi Avraham Greenwald
PARSHAS VAYAKHEL-PEKUDEI

Rabbi Avraham Greenwald
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R’ Boruch Yechiel Schreiber
PARSHAS VAYAKHIEL-PIKUDEI; ONE NATION WITH ONE HEART

“Vayakheil Moshe, and Moshe gathered all of Klal 
Yisroel”

Throughout time, whenever Klal Yisroel was together 
B’achdus, we were invincible and able to accomplish our 
mission in life. It is when there were cracks in our unity, 
that trouble began. We find this clearly during the Purim 
story. “Leich kinos kol Hayihudim”, Esther instructed to 
gather all the Jews. It was in this merit that they were 
saved. Therefore, the celebration of Purim is surrounded 
by the achdus of Klal Yisroel. We send S’hlach Manos, 
give Matonos Lievyonim, and gather together friends and 
family to celebrate together as one happy nation. 

During Yetziyas Mitzrayim, we find the same. The 
Chofetz Chaim brings a Midrash, that says that the reason 
we merited to go out free from Mitzrayim, was because 
Klal Yisroel was united and refrained from talking evil 
about each other. When we came to Har Sinai to accept the 
Torah, the Torah clearly states, Vayichan Yisroel that Klal 
Yisroel was K’ish Echad Bilev Echad. We were one united 
nation. 

During the Eigel, Klal Yisroel lost this Achdus. Even 
if everyone agreed to do it, which wasn’t the case, each 
person did so for his own personal intentions, not as part of 
one united nation. Therefore, says the Chasam Sofer, when 
building the Mishkan which was an atonement for the Ei-
gel, the Torah specifies “Vayakeil Moshe” that Klal Yisroel 
became again united and gathered as one. This is the only 
way to reestablish Klal Yisroel and have a Kaparah for the 
Eigel. 

The Satmar Rav ZT”L, takes this further. Rashi ex-
plains that Moshe didn’t physically gather Klal Yisroel, but 
“Moshchan Bidvorim”, he gathered them with words. This 
means Moshe convinced Klal Yisroel through speaking to 
them to come together as one and build the Mishkan. Ex-
plains the Satmar Rav that Rashi is not explaining logisti-
cally how Moshe managed to gather Klal Yisroel together. 
Rather Rashi is teaching us a fundamental lesson. The 
gathering of Klal Yisroel was not merely a physical assem-
bly, rather it was gathering of the minds and hearts of Klal 
Yisroel. Klal Yisroel needed to not just be united physically 
but to also be united with one mission – to be the Am Ha-
nivchar and to do Hashem’s will. This is what Rashi means 
that Moshe gathered them through his words. 

It is interesting to note that by the Egyptians it also 
says they were one united nation. In Parshas Bishalach the 
Posuk says in a singular term “The Egyptians chased them” 
and Rashi explains the singular term because they chased 

after the Yidden, as one: “Bilev Echad K’ish Echad”. But 
the Seforim explain that there is a big difference. By the 
Egyptians, Rashi says first they were “Bilev Echad” with 
one heart and then “K’ish Echad” as one person. Whereas 
by the Yidden before Matan Torah, Rashi says it reversely. 
We were “K’ish Echad” as one person, “Bilev Echad” with 
one heart. There is a significant difference between the 
two. The Egyptians weren’t united a one nation, rather they 
pooled their resources and came together to fulfill their 
common goal of getting rid of the Jews. Thus they started 
with “Lev Echad” one heart, i.e. one common will and goal 
and this led to them to acting in unison as one person. Klal 
Yisroel, on the other hand, is inherently one, we start as 
“Ish Echad” one person which leads to “Lev Echad” that 
we do things together with one common goal. 

This is what the Satmar Rebbi is telling us. Moshe 
didn’t just physically gather Klal Yisroel to collective-
ly work on the Mishkan project together. Rather Moshe, 
through his words, taught us to become one united body, 
so that everything we do will be a collective effort of one 
united nation. 

The Sefas Emes points out that immediately after the 
Torah tells us that Moshe gathered Klal Yisroel the Torah 
discuses Shabbos. This is because Shabbos is what united 
Klal Yisroel.

Perhaps the meaning of the Sefas Emes is as follows. 
The Posuk tells us “Taivah Yivakesh Nifrad”; lust and self-
desire causes separation between people. The reason is 
simple. When everyone is out for themselves, their own 
desires and own pleasure, they can’t be looking out for the 
benefit of the Tzibur at large. It is only when we put aside 
our own desires and collectively try to enhance Kevod 
Shomayim, that we are united with one goal in mind, as 
one unified nation. 

During the week, everyone is bogged down with their 
own needs. We need to take care of our family, our jobs etc. 
It is on Shabbos, when “Kol Milachticha Asiyah”; when we 
must consider as if all our work is completed, and we focus 
on resting with Hashem, that we put aside our own needs 
and unite as one nation to bask in Hashem’s world “K’ish 
Echad Bilev Echad”. 

Indeed, the term K’ish Echad Bilev Echad was first 
coined during Matan Torah which was given specifically 
on Shabbos. Shabbos is the time that we come together as 
one, therefore as the Sefas Emes points out, when Moshe 
gathered Klal Yisroel, and joined them together as one per-
son, the Torah immediately discusses Shabbos. 
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R’ Rabbi Berach Steinfeld

LIGHTS ON OR OFF

The laws of Shabbos are reviewed in this week’s par-
sha; especially the laws of making a fire. An interesting 

question arises regarding the following scenario. Reuven sees 
a Jew driving a car on Shabbos. The driver forgot to put his 
car’s lights on. He is driving in the dark and is at risk of kill-
ing someone by accident. May Reuven tell him to put on his 
lights?

Reb Chaim Kanievsky answers this question by saying 
that one should find a goy to tell the driver to put on his lights.

Reb Shlomo Zalman Auerbach was of the opinion that 
one should tell the driver the following, “I don’t feel it is right 
for you to travel on Shabbos, but since you are not listening 
to me in any case, I am just letting you know that your lights 
are off.”

Reb Yitzchok Zilberstein said one should determine 
whether there is any way one could be melamed zchus on the 
driver. For example, the driver might be on an emergency call; 
or perhaps he is unsure whether the driver is a Yid altogether. 
In such a case one may tell him to put on his lights. In the 
event that Reuven knows for sure that the driver is not on 
an emergency call and he is definitely a Yid, he should not 
tell him to put on his lights unless he is driving in a place 
populated with small children in the street, which can bring 
catastrophic results.

Reb Shmuel Eliezer Stern differentiates between one who 
is travelling on the highway and one who is driving on local 
streets. One would not be allowed to tell him to put on his 
lights on the highway, but would be allowed to tell him if he 
is driving on local streets. The reasoning for this is that he is 
only endangering himself on the highway. However, there are 
pedestrians on the local streets who are not mechallel Shab-
bos in danger when he drives without lights.

Rabbi Naftoli Nussbaum is of the opinion that one may 
tell a driver on a highway to put on his lights since according 
to the Chazon Ish most individuals driving may be considered 
a tinok shenishba. Therefore, one may tell the driver to put on 
his lights b’rmiza.

There are many other Rabbonim who say that our streets 
are well lit so one would not be allowed to tell the driver to 
put on his lights. Obviously, if this takes place in the country, 
where the roads have no other lighting, it would be permitted 
to tell the driver to put on his lights,

Let us not make light of Shemiras Shabbos and learn the 
halachos so we can observe it properly.

Do you have a topic or discussion you want to read about? 
Please send comments or questions to hymanbsdhevens@
gmail.com or Berachsteinfeldscorner@gmail.comDo you 
have a topic or discussion you want to read about? 
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