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UNIQUELY SYMBOLIC
R’ Akiva Eisenstadt  Rosh Kollel

The Creation of the world and all that is within teach-
es, instructs, educates and allows us to glimpse and 

the power and omnipotence of Hashem. The building of 
a world ex-nihilo is the basis of our belief, emunah and 
allows and is the causitive reason  for the celebration of 
the  Shabbos day. Its importance and significance resonates 
within the soul of each and every Jew. 

The Sages also found a way to look at the very first par-
sha of the Torah and find moral lessons for life that  would 
also resonate within our minds. Even around the holiday of 
Chanukah. 

As the Torah describes the events of the day it tells us 
“These are the products of the heavens and the earth, when 
they were created on the day of Hashem G-d’s making of 
earth and heavens. [Bereshis 2:4]” This summary of cre-
ation is followed by an interesting verse- “Now any tree of 
the field was not yet on the earth and any herb of the field 
had not yet sprouted, for Hashem G-d had not sent rain 
upon the earth and there was no man to work the soil.”

Rashi understands that even after the 6 days of cre-
ation, there was still no grass on the ground. Despite the 
fact that the Torah stated on the third day of creation “and 
the earth brought forth vegetation, herbage yielding seed” 
[Bereshis 1:12], Rashi explains that they did not emerge 
from the earth on that day but they stood on the surface of 
the ground until the sixth day.

The Torah then explains why the grass did not come 
out – “because there was no man to work the soil”

Why? What was needed? What prevented the springing 
forth of was already created that it stayed under until man 
was here on the 6th day? 

Rashi explains that this  means that there was no one 
who could recognize the goodness of rains. There was no 
human being around to appreciate the rain and to ask for it. 
If a tree in the forest falls and no one was around to hear it 
fall, we see from here that it indeed does not make a sound. 
For no one is congitively aware of anything that occured. 

When Adam was created and he understood that the 
world had a need for rain, he prayed that rain should fall. 
In answer to man’s prayer, rain fell and the grass, trees, and 
all the vegetation of the earth then began to grow.

This Rashi is teaching us a very basic lesson regarding 
man’s existence in the world. Blessings may be waiting 
right around the corner, waiting to come to us, but they 
won’t come until we pray for them and thereby acknowl-
edge that these blessings come from the Almighty. The 
prize is only truly there when we can recognize the source 

and the nature of the blessing 
One of the more enigmatic Halachos of Chanukah is 

that of “Kavsa Ain Zakuk Lah”.  The Gemarah in Shab-
bos (21a) tells us that if one kindles the Chanukah Meno-
rah and the flame goes out even a few minutes later, even 
though it hadn’t stayed lit for the required time period, one 
is not required to relight the wick. 

The Bnei Yisasschar is bothered by the logic of this 
Halachah. The whole reason we light the Chanukah meno-
rah in the first place is to publicize the Neis of Chanukah. 
The Greeks tried to extinguish our heritage, our Torah and 
our religion but we wouldn’t give in. The flame represents 
that everlasting spark of Torah; therefore shouldn’t it stand 
to reason that we ought to indeed rekindle the lights, even 
if it had been extinguished, for the sake of Parsumei Nissa, 
publicizing the miracle?   

Harav Yosef Nechemia Kornitzer suggests that one can 
find a deeper understanding of the Neis Chanukah through 
this Halachah of Kavsa Ain Zakuk Lah. One of the main 
themes of this Yom Tov was that the Greeks did not want 
to kill us or harm us in the physical sense.  The Yevonim 
(Syrian- Greeks) wanted the Jews to forget the Torah and to 
sever any connection that we had with Hashem. 

We read in the Al Hanisim prayer, Lehashkichom To-
rahsecha U’lehaviram Meichukei Retzonecha. The Greeks 
realized that as long as the Jews followed the Torah they 
would not be victorious in their quest to completely as-
similate us into the ever growing ranks of the Misyavnim. 
They recognized that they wouldn’t be able to just force us 
to transgress a Torah that had been imbued within our very 
souls.

So they led a vicious campaign to force us to forget the 
Torah.  Under the leadership of Antiochus, the Greeks be-
gan to direct their despotic power against the Jewish spirit 
and began to render Israel familiar with the trials of the sort 
which awaited it throughout so many centuries of exile, 
with the choice of death of the spirit or death of the body.

 Any adherence to the mainstays of Jewish life, Torah, 
Shabbos, circumcision, was paid for with loss of one’s life. 

The sanctity of the Jewish home was brutally ravaged 
by cruel decrees of the Greek governors. The Temple was 
desecrated; idols were set up therein. It was a dark time to 
be a religious Jew. Once the Jew forgets who he once was 
will he then be able to easily lapse in his observance of 
anything sacred. 

Chanukah was a moment of history when a burst of 
clarity shattered the gloom and darkness that enveloped the 
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Jewish nation. The miracle of the battles and the Neis of the 
eight day lasting lone jug of oil declared to the world and 
to us that the spiritual light of Israel will never be dimmed, 
even if everything had become corrupted by the oppression 
of the time. So we light the Menorah every year remember-
ing that light of Hashem and the light of Torah. We bask in 
the flickering lights of the flame, and sings songs to com-
memorate the Jewish victory of the Greeks. 

But do we really appreciate what was at stake? 
Do we comprehend what could have been the fate of 

Jewry without a Torah? 
 A Jewish Neshama’s nourishment is its link to the 

Torah. It is what sustains the soul and our nation’s enduring 
history. 

The Medrash in Bereishis, which talks of the creation 
of the world, tells us that “Choshech- Zu Malchus Yavan.” 
The Yevonim wished to remove the illumination that is our 
Torah. The Greeks, who illuminated the world with new 
sciences and philosophies, are characterized as “choshech” 
-”darkness”, for all of their advancements were bereft 
of any lasting spirituality and were used in an attempt to 
eradicate the last vestiges of Jewish spirituality from Bnei 
Yisroel. The light would have been dimmed with nothing at 
all to illuminate the path of Yiddishkeit.

 The cognitive dissonance which this halacha affords 
is one in which we can come to the concept of truly un-
derstanding the blessings and goodness which we were be-
stowed upon us by Hashem. 

We know that Torah is the mainstay of Judaism gen-
eration after generation. We understand the concept. But 
are doing all that we are able to to sustain that for the our-
selves, our families and our future? Can we do more to 
involve ourselves in Talmud Torah that would advance our 
education in Torah, Mishneh, and Talmud? 

Zogt Rav Kornitzer, When the light of the Menorah 
goes out, we do not have to rekindle it. We leave it were 
it is so we should understand the contrast between a life 
aglow with the Torah and the void that would have been 
left without it. We allow it to stay dark to better appreciate, 
and to better recognize, our obligation to keep the light of 
Torah alive. That, Rav Yosef Nechemia says, is one way to 
understand the Halachah of Kavsa Ain Zakuk Lah.

Rabbi Paysach Krohn tells the story of Rabbi Ahron 
Brutowsky, a young Rov from Lakewood, who travelled to 
Moldova, Russia in the summer of 1991. That was the time 
when the Jews had a new glimmer of hope to practice a 
religion denied to them for 7 decades. During the time he 

was there he opened a Yeshiva in a small apartment and the 
enrollment of children grew quite rapidly.

One motzai shabbos,  R’ Ahron, also an accomplished 
musician, was playing guitar at a yeshiva kumzitz, sing-
ing together with the boys these powerful words: acheinu 
kol beis yisroel hanesunim batzara......hamokom yera-
cheim aleihem, v’yotziaim metzora levracha, u’meiafeilah 
L’orah, u’m’shibud L’geula.... Our brothers, the family of 
Israel, who are delivered into distress and captivity.....may 
Hashem have mercy on them and remove them from ditress 
to relief, From darkness to light and from subjugation to 
redemption..... 

 As they are singing this tune over and over again, R’ 
Ahron suddenly asked the boys “you know, back in America 
we sang this song with you on our mind, we prayed for you 
to be free, for you to learn, but when you sing this song, 
here in Moldova, what do you think about, who are you 
praying for?”

One of the boys, who had been singing these words 
with a unique intensity, responded “I have come to un-
derstand that everyone has their way and language with 
which to connect with Hashem and Yiddishkeit. I’ve found 
my way and have experienced the spark of light of Torah. 
I’ve found my way to connect. When I say these words I am 
praying that my bothers and sisters wherever they might 
be, whether they are in London or New York or anyplace 
in the word, who are still sitting in the darkness of spirit, 
who have yet to find a way to connect and understand their 
heritage, I pray that they find that light to bring them out of 
the darkness and find their way. 

When we understand what we have, its value and es-
sence. 

When we comprehend that the treasures of Yiddishkeit 
are within our grasp.

When we realize what we can accomplish with the vast 
and broad amount of accessibilty to our heritage. 

When we light the small flickering flame and establish 
those values in our homes and lives. Then that Hakara- the 
recognition-will ever push us forward in our quest for the 
Torah which will sustain, protect and fortify us as it did 
those many years ago in the days of the Chashmonoim. 

Have a good shabbos and a freilichin Chanuka.    
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Q: When is the ideal time to light the Menorah?

A: There are various customs upheld by different families. 
Some are of the opinion that it should be lit as the sun begins 
to set1 [shkiyah time], others hold that one should light 20 
minutes, some others say  thirty minutes and there are those 
who mention as late as tzais hakochavim. R’ Moshe Fienstien 
Zt”l2 is of the opinion that the Neiros should be lit 10 minutes 
after sunset. In the event that one does not have a particular 
custom he may light the Menorah 10 minutes after sunset and 
should have enough oil/candle to burn for around an hour3.

Q: If a woman is not in a position to hear her husband 
make the brachos is she still yotzai that night?

A: She would be yotzai on the premise of ishtai k’gufo4. 
However if she is able to hear him make the brachos over the 
phone, that would be more halachically preferable5.

Q: At what age would a child be required to light the 
Menorah?

A: When a child is of chinuch age would be required to light 
the Menorah6. While the exact age for the Mitzvah of lighting 
candles varies amongst the Poskim most say that by 6 or 7 the 
child is ready to light7. While there are those who state that the 
child need not light a separate candle for each night (i.e. on 
day six to light six candles etc.), and that merely lighting one 
candle each night would suffice8, it is commendable to have 
one’s child light the most amount of candles necessary to be 
Yotzai in a most “mehadrin” manner9.

Lighting Away From Home

Q: If one were to be traveling via plane or train should one 
try to get permission to light his menorah in that setting?

A: According to the psak of R’ Yosef Sholom Elyashiv zt”l 
one should not light a Menorah on a train or airplane even 
if the service staff were to grant permission.10 The fact that 
the Mahrsham11 allowed one to lighyt a menorah on a train is 
only because in those days it was common to be on a train for 
three days, and many times even more. This psak would not 
be relavent to our current transportation system.

Q: When lighting the Menorah in a school or public display 
(i.e. White House Chanukah party etc.) is it permitted to 

make a b’racha (blessing) over the Menorah?

A: While we do recite the b’racha over the Menorah when 
lighting it in the synagogue, this is due to the fact that it serves 
as a remembrance to the lighting of the Bais Hamikdash as 
well as to be motzai others who would be sleeping in the shul. 
Therefore most authorities prohibit making a blessing over the 
Menorah in any setting exclusive of one’s home, synagogue 
or temporary dwelling12.

Q: If a Yeshiva bachur has a minhag to light at one time 
and his father has a minhag to light another, which is the 
ideal time to light for someone in this predicament?

A: While in Yeshiva this bochur should light at the time that 
is ordained by his institution. When at home as well as when 
he will eventually marry he should go back to lighting at the 
same time as does his father.13 

Q: If one is staying at a hotel or hospital on Chanukah 
how should one be yotzai his mitzvah of lighting?

A: Although we say ishto k’gufo in regards to lighting the 
menorah, one should not l’chatchila rely upon his wife lighting 
for him at home. Rather, one should light on his own at the 
hotel.14 In regards to a hospital (or in a home where women are 
recovering from childbirth etc.) one should also light there on 
their own. If this is not allowed in due to hospital policy one 
should join in with a small amount of money with someone 
who is lighting in an area that is sanctioned as permitted to 
light in the hospital. This is ideal as there are those who hold 
that one would not be allowed to be yotzai with their spouse 
when  in the hospital.15

 Shabbos Chanukah

Q: When should one light on Erev Shabbos Chanukah?

A: One should light the candles for the Menorah prior to 
lighting the candles for Shabbos which is approximately 20 
minutes before sunset. When one includes the 72 minutes from 
sunset until the first few  star appears (Tzais Hakochavim), 
plus an additional half hour after Tzais Hakochavim16, the 
sum total of this is around two hours (20+72+30), which is 
the desired amount of time that the Menorah should be lit on 
Friday afternoon. The regular B’racha is made even though 
it is still broad daylight outside17. However one should be 

HALACHIC PERSPECTIVES: HILCHOS CHANUKAH PART II
R’ Heshy Kahan|Chaver HaKollel



THE SHTIEBLE 5

R’ Heshy Kahan

careful not to light the Menorah prior to Plag Hamincha 
(approximately 1 1/4 hours before sunset).

Q: When is it appropriate to daven Mincha on Erev 
shabbos Chanukah?

A: When one lights the Menorah on Erev Shabbos when it is 
still day but after Plag Hamincha he is showing that from this 
time and on belongs to the night. If he were to daven Mincha 
after that he is showing that this time of the day belongs to 
the day, hence creating a contradiction18. One should therefore 
ideally daven Mincha before he lights the Menorah on Erev 
Shabbos19.

Q: What if there is no minyan available, should one 
daven alone in order to avoid this previously mentioned 
contradiction?

A: If the only time one is able to daven with a minyan is with 
his regular Erev Shabbos minyan (i.e. in the location of his 
employment there is no available minyan and he is not due to 
arrive back home in time to find an early Mincha minyan) one 
should then do so as opposed to davening earlier on without 
a minyan20.

Q: What is the proper procedure to do in regards to 
lighting the Menorah on Motzai Shabbos Chanukah? 

A: There are different opinions among the Poskim concerning 
lighting the Menorah before or after making Havdalah and 
one should follow whatever Minhag he has as there is whom 
to be somech on in either direction21. If one has  no set Minhag 
he should perform Havdalah first and then light the Menorah. 

Q: If one has spent the Shabbos away from home (i.e. 
parents, in-laws etc.) where and when should he light on 
Motzai Shabbos?

A: If one will be staying there for a considerable amount of 
time there after Shabbos (for melaveh malkeh etc.) then it 
would be ideal to light by the house of which he is staying.22 
This only applies to one staying where he was over Shabbos. 
If he were to leave right after Shabbos to go to another location 
(for a Chanukah party etc.) then one would be encouraged to 
first go home and light and then proceed to this other location.

FOOTNOTES

1. Bh”L 675 D”h Im, Shar Hatzion 672:2
2. Igros Moshe O.C. 4:101:6
3. Igros Moshe O.C. 4:101:6
4. M.B. 675:19
5. Oral Psak heard from R’ Yitzchok Berkowitz
6. S.A. 677:2
7. M.B. 269:1
8. S.A. 671:2, M.B. 677:13
9. M.B. 677:13, Rama 671:2
10. Kovetz Mevakshei Torah Kislev 5756 205:5, Halichos Yosef 

677:1
11. Sh”Ut Mahrsham 4:146
12. Minchas Yitzchok 6:65, Although the Lubavitcher Chassidim 

are known to make a B’racha in public lighting displays this is 
usually based in the fact that they are being Motzai someone.

13. Psak said b’shem R’ Shlomo Zalmen Aurbauch Zt”l
14. Chovas Had’or Hilchos Chanukah 2:39, Piskei Tshuvos 677:1
15. Piskei Tshuvos 677:1, S’U Maharsahm 4:146, Chovas Had’or 

Hilchos Chanukah Ibid.
16. S.A. 672:1, Bh”L D”h U’Bilvad
17. Rama 679:1
18. Shar Hatzion 679:7
19. M.B. 679: 2
20. Oral Psak heard from R’ Plutchok  Shlita
21. S.A. 681:2, Taz 681:1
22. Oral Psak heard from R’ Doniel Yehudah Neustadt Shlita. He 

mentions eating something substantial there so as to be koveah 
your stay there for that night
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WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

Analyzing for a moment the Chashmonaim at the time 
they fought their battle against the Greeks, we see 

that they were in an extremely adverse position. They were 
small in number, considered downtrodden and outcasts, 
and by all common logic of the time it was considered 
impossible that they would ever be victorious. They did 
not know in advance of Hashem’s guiding hand and the 
great miracle that would accompany them nor did it really 
matter to their fighting spirit.

Interestingly enough the persevering spirit of Chanukah 
can also been seen through a different scope; one from a 
man that lived many years before. He was a son that was 
lost from his father and at this juncture a prisoner sitting in 
a jail with seemingly no hope of survival.  

In this week’s perasha we bear witness to the redemption 
of Yosef, being summoned from the Egyptian penitentiary 
by Pharaoh who heard that he was able to interpret dreams. 
It would be through this event that Yosef would be raised 
to the highest position in all of Egypt.

 Upon Pharaoh’s recognition of the special 
characteristics of Yosef, he made two statements. The first 
the Torah relays: “The matter appeared good in the eyes 
of Pharaoh’s eyes and in the eyes of all of his servants. 
Pharaoh said to his servants ‘Could we find another like 
him – a man in whom is the spirit of G-d?’” (41:37-38). 
Then following this statement Pharaoh adds another 
statement towards Yosef “Since G-d has informed you of 
all of this, there can be no one so discerning and wise as 
you” (41:39).

This seems like a strange additional comment for the 
Torah to add in. Wasn’t the fact that the Torah relayed that 
Yosef had the spirit of G-d enough? Why would the Torah 
recount that Pharaoh also saw that Yosef was wise before 
giving over to him the status of royalty? Could there be 
something deeper hidden here that we are not seeing?

In order to answer this we need to first understand the 
nature of the additional comment – what exactly does it 
means to be wise?

 The Talmud (Kiddushin 32b) points to a response while 
discussing the meaning of a verse in the Torah regarding 
people who have aged. The Torah states (Vayikra 19:32): 
“Before an old man you shall rise and you shall honor the 
old”. The Gemara then asks if this applies even to an evil 
old man, whereby Rav Yose Haglili explains differently 
that the context of the world old does not mean in a physical 
sense but rather it means one who has acquired wisdom.

This unique explanation has a peripheral ramification. 

If we look back at perashat Vayeishev, we see another 
verse describing Yaakov’s love of Yosef which states: 
“Now Israel loved Yosef more than all his sons since 
he was a child of his old age” (37:3). The word used in 
the Torah to describe Yosef as “a child of his old age” is 
ben Zukunim which Rashi explains from a literal angle 
means that Yosef was born to Yaakov in his old age. The 
question is twofold at this point. Firstly why would the 
Torah and Talmud explain old age as being wise? Secondly 
the description that the Torah gives of ben zekunim was 
specific for Yosef by Yaakov, yet the inherent problem is 
that after Yosef came Binyamin, so if the description is to 
really mean having a son in old age, would it not be more 
befitting for that description to be given to Binyamin who 
Yaakov had when he was even older? Surely there must be 
some other correlation.

 Rabbi Gershon Chanoch Henech Leiner, also known 
as the Radziner (1839-1891), in his sefer Sod Yesharim 
brilliantly presents us with how to respond to these queries 
utilizing a question from the Talmud on the Resurrection of 
the Dead. The Talmud (Sanhedrin 91b) considers a question 
of a person who chas veshalom has a defect – When the time 
of the Resurrection comes, how will he be resurrected with 
the defect or without? The Gemara surprisingly answers 
that initially when the resurrection occurs it will be with 
the very defect that the person had during his life and only 
later will he be healed of the deformity. Why should it be 
that this person is first restored to life with his defect if 
eventually it will be healed?

 It is here where the Radziner elucidates on our 
conundrum. In life we will each be faced with challenges 
and adversities. We will come to times within our lives 
where we are pushed emotionally or physically to the 
brink. We may at times feel lost or possibly unable to cope. 
The mistake that we make is by thinking that our lives 
are fragmented – we see ourselves as separate from our 
problems, there is “who we are” and then there are the 
“defects” of life that we are involved in. This fragmented 
reality could not be further from the truth. It is the challenges 
and afflictions that we face in life which constructs our 
very identities. It is not separate components but rather 
intertwined ingredients that result in making us who we 
are.

 When we consider someone as being old, our focus 
should not be so much on the time which passed and 
the deepening creases of his wrinkles. Rather it is to 
acknowledge that this person has gone through difficulties, 
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has suffered through tribulations, and yet has pushed 
forward to make it through. Whether he understands 
or even agrees with the circumstances of his life, he is 
forced at some point to accept and learn to live and deal 
with them. It is precisely this suffering that allows one to 
acquire wisdom, since from it one learns about himself; he 
learns how to handle his weaknesses and his instabilities.

 Yaakov recognized within Yosef the very same 
attribute he found within himself. The similarity of the two 
was their ability to persevere through troubled times and 
to be able to grow from them. They both had brothers that 
hated them and wanted to kill them, they were both forced 
to flee from their homes, and both became outcasts in a 
strange land, yet they knew what it meant to overcome 
adversity and to never lose faith.

 The Torah relays to us the additional comment of 
Pharaoh recognizing Yosef’s wisdom to acknowledge that 
he had both the spirit of G-d and the spirit of resolve. He 
understood that the situations that come to us in life are 
bricks that build us as individuals. He realized that in 
many ways it is the bad times which makes us stronger 

and allows us to carry on. This is the type of person that 
Pharaoh needed to bestow the royalty of being viceroy 
of all of Egypt; one who will have the prudence to deal 
with times of plenty and the tenacity to deal with times of 
deprivation. This is what we need in order to properly face 
the experiences in life and to grow from them spiritually.

 Chanukah is about dealing with adversity. It is about 
the faith and the determination to realize that Hashem is 
there with us in our times of need and that we need to muster 
our inner strength to push forward. Both the Chashmonaim 
and Yosef were brought into a pit of darkness; one by the 
religious barriers of the Greeks and the other by the metals 
bars of an Egyptian cell. Their lives felt as though it stood 
on uncertain ground, ostensibly without hope. Each of them 
believed in Hashem, each knew that these experiences were 
tests of growth for them to triumph over. When thinking of 
the lights of the menorah, we should consider how they 
represent for us our relationship with Hashem and Torah. 
We should be cognizant that it signifies the flame that 
illuminates the obscurity of our greatest hardships. 

R’ Aharon Finkelstein

PARSHA THOUGHTS
R’ Aron Moshe Jacobson

Ohr HaChayim notes that Pharaoh had his dreams for two 
years straight, but he would forget them. It was only 

at the end of two years that he remembered the dreams. R’ 
Pinchos of Koritz (Imrei Pinchas #71) explains that Hashem 
was ensuring that whenever Yosef was on the level deserving 
redemption, all the characters were in place. Had he been 
deserving any earlier, Pharaoh would have already had his 
dream, waiting for it to be interpreted. Hashem sets the details 
in place for us, so that when we are ready for any change, as 
soon as we deserve it, there is no delay.

   

Yosef took personal responsibility to distribute the food 
during the years of hunger (42:6). Why did he not just dole 
out the responsibility to others? Reb Beinish Mandel a”h 
quoted R’ Refoel Shmuel Birnbaum who explained that Yosef 
understood what it means to experience hunger, therefore 
he took care of this himself. He recognized the needs of the 
people therefore he could best implement their care.  
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Everyone knows the famous question posed by the Bais 
Yosef, why Chanuka is eight days. Chanuka should re-

ally be only seven days, since there was enough oil in the jug 
that they found to burn for the first day. 

Rabeinu Yonasan of Lunial (Shabbos 21b) answers that the 
decree to eradicate Torah from Klal Yisroel was such a ter-
rible decree that salvation from this calamity deserved a Yom 
Tov at least as long as the longest Yom Tov found in the Torah, 
which is the eight days of Sukkos. Therefore, the Yom Tov of 
Chanuka, regardless of the miracle that occurred, extends for 
eight days. 

I saw brought down in a sefer that the Sefer Rokeach (si-
man 225) points out an interesting Remez in the Torah con-
necting Chanuka with Sukkos. The posuk in Vayikra which 
discusses lighting the Menorah (VaYikra 24:2) “And you 
shall take pure olive oil to give light”, follows immediately 
after the Torah discusses the Yom Tov of Sukkos. 

Another interesting association between Chanuka and 
Sukkos, is that these two Mitzvos are possibly the only two 
Mitzvos that need to be performed outdoors (The menorah 
in the times of the gemora was lit outdoors, as is done in 
Yeruyshalyaim nowadays). 

Perhaps there lies a deeper connection between these two 
Yomim Tovim. 

Sukkos we all know is the time when we go outdoors, under 
the sky, and spend eight days eating and sleeping and spend-
ing time in the sukkah. The Gemora tells us that the shechina 
rests on the sukkah. So in essence we are leaving the comfort 
of our homes to spend eight days living with Hashem. 

This is significant, specifically in the beginning of the year, 
to set the record straight. Although we have comfortable and 
secure homes, in reality we are living only with the help of 
Hashem. Im Hashem lo Yishmar Ir Shav Shaket Shomer” . 
If Hashem won’t watch the city, in vain is the works of the 
security guard”. (Tehilim127)  

Particularly in the beginning of the year, we want to re-
inforce the notion that we are living under the sky, mean-
ing under Hashem’s watch. The false security of our rooftops 
mustn’t mislead us. 

But Sukkos is limited to engaging in our physical needs – 
eating, drinking and sleeping. Learning Torah and davening 
is not typically performed in the sukkah. 

Possibly the reason for this is because there is no need to 
establish this idea that Torah learning and davening  is from 
Hashem, and any success thereof is only with Hashem’s help. 
This is obvious. It is the physical security that needs rein-
forcement. Thus, we do our physical activities outside, in the 

sukkah under the open sky in the presence of the shechina. 
In a similar vein, my great-grandfather Reb Yechiel Rosen-

blatt Z’L, explained our custom of setting the chupa canopy 
of a choson and kallah, outside under an open sky. This is a 
manifestation that although the new couple will soon move 
into their new house, in actuality their home is really “under 
the sky”, solely with the help of heaven. 

On Chanuka something changed. On Chanuka the Greek’s 
tried to infiltrate our Torah learning and spiritual actions. The 
Greeks wanted to take the Torah which we know is “Choch-
mas Hashem”, and to classify it as a regular subject similar to 
other sciences. They forced the Yidden to proclaim and write 
a statement testifying that we have no connection with Hash-
em. It wasn’t the learning per se that annoyed the Yevanim, it 
was the fact that we connected it to Hashem. 

Perhaps it is at the time of Chanuka, when we overcame 
this spiritual war with the Yevanim, that we celebrate by 
lighting the Menorah “outside” similar to the sukka being 
outside. The Menora represents the spiritual light of Torah 
and Avodah. We light these candles outside to reinforce that 
our Torah is “Hashem’s Torah” and when we learn we are 
doing so with the Shechina. 

Now we can understand what Rabeinu Yonasan of Lunial 
is saying. Chanuka is a extension of Sukkos. Sukkos is eight 
days of physical activity performed outside to clarify and 
reinforce that we are living in Hashem’s domain and must 
act accordingly. Similarly, Chanuka is eight days of spiritual 
activities performed outside to clarify and reinforce that our 
spiritual activities are all with Hashem, and we must do so 
accordingly. 

With this we can understand something we say in Al Hani-
sim. We proclaim that the Yevanim wanted to make us “for-
get Torah”. This is difficult to understand. It is true that the 
Yevanim wanted to prevent us from learning Torah, but how 
did they try to make us “forget” Torah.

The Gemora tells us that to remember ones learning, we 
need special siyata dishmaya. Without divine assistance, the 
Torah is too vast and too holy for man of mere flesh and 
bones to retain all that they learned. 

Now we can better understand how the Yevanim wanted to 
make Klal yisroel “forget” their learning. By trying to make 
Torah a regular subject without its holiness and without in-
cluding Hashem, indeed his learning will lack the Siyayta 
Dishmaya required in order to preserve his learning. Thus he 
will forget his learning. 

Let us internalize the victory of Chanuka, which in essence 
is timeyim biyad tihorim, zedim biyad oskei sorasecha; the 

CHANUKA. KEEPING THE TORAH PURE
R’ Boruch Yechiel Schreiber
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impure delivered into the hands of the pure and the wicked 
into the hands of the Torah learners.  Chanuka is the time to 

recognize the divinity of Torah and Mitzvos and to perform 
them with purity and holiness. 

Two miracles are celebrated on Chanukah: the neis of the 
milchama and the neis of the oil. What is the connection 

between these two miracles? And why was the neis of the oil 
important, when, as we know, the law allowed for them to 
use impure oil?

The battle between the Yevonim and the Yidden, between 
darkness and light, began way before the time in which 
the miracle of Chanuka occurred. The first time Yavan is 
mentioned is in parshas Noach, as the 4th child of Yefes. The 
Torah lists the names of Yefes’ children, among them Yavan, 
immediately after the incident of Noach being degraded by 
Cham and Canaan, while being honored by Shem and Yefes. 
Cham had related to his brothers that Noach was drunk and 
uncovered in his tent. Immediately, Shem and Yefes covered 
their father, an act that was considered great in the eyes of 
Hashem and Noach. Both were rewarded by Hashem and 
blessed by Noach for their act. However, a closer look shows 
that there was a big difference between the action of Shem 
and the seemingly same action of Yefes. Although both 
of them covered their father, the pasuk tells us vayikach, 
and he took, in singular form. Rashi explains that Shem 
strengthened himself in the mitzvah more than Yefes. The 
pasuk uses the singular form of took to demonstrate that, 
in a sense, it was only Shem, and not Yefes, who covered 
his father. Rashi continues that it is due to this that the 
descendants of Shem were rewarded with being covered 
with a talis, while the descendants of Yefes were rewarded 
with burial in the war of Gog U’Magog. We must clarify in 
what way Shem strengthened himself in the mitzvah more 
than Shem. Furthermore, how do their respective rewards 
reflect that difference? 

Noach curses Cham, but blesses Shem and Yefes. Again, 
there is a big difference in the blessings. Shem is blessed: 
Blessed is God, the God of Shem…, may God dwell in his 
tents. This is, indeed, a tremendous blessing. Yefes, on the 
other hand, is simply blessed with yaft Elokim laYefes, May 
God extend Yefes. Obviously, their respective blessings 
reflect their actions. And, so again, we must get to the root of 
the matter and explain exactly how Shem and Yefes differed 
in going about covering their father.

The Netziv explains that in order for Noach to be covered 

in an honorable manner, it was necessary for both Shem 
and Yefes to cover him. If one of them could have done it 
alone, Shem would have done it and Yefes would not have 
gotten involved. Why? Because Shem was doing it for the 
mitzvah, while Yefes was doing it because it he understood 
that it is proper for his father to be covered. If Noach could 
have been covered properly by one of them, Shem would 
have jumped at the chance to do the mitzvah. Yefes, on the 
other hand, would have allowed Shem to do it, for if Noach 
would be covered, in any event, it makes no sense for Yefes 
to do it and if it does not make sense, there is no reason for 
Yefes to do it. Shem focused on covering his father for the 
mitzvah and was rewarded with his children being covered 
with the mitzvah of talis. Yefes covered his father because it 
was the nice thing to do and was rewarded with his children 
being buried, since it is quite degrading for a person to be 
left unburied. 

Noach as well understood this. He understood each of 
his children and blessed them accordingly. With respect to 
Shem, he says Blessed is the God of Shem – God is always 
on Shem’s mind – May he dwell in his tents. Shem should be 
rewarded with the relationship with Hashem he is striving 
for. On the other hand, regarding Yefes, he says: Yaft Elokim 
laYefes v’yishkon be’ahohlei shem. As explained by the 
Gemara (Megillah 9b), this means that the beauty of Yefes 
should dwell in the tents of Shem. In other words, Noach 
understood that to Yefes, the way things look are very 
important. Beauty is important. Things have to make sense. 
There has to be a rhyme and reason. He therefore told him 
that these things are fine, as long as they are used in the 
tents of Shem. The beauty of Yefes has great potential, if it 
is used for the right things. It is for this reason that a Sefer 
Torah can be written only in Lashon HaKodesh and Yevanis. 
When used properly, the beauty of Yavan – a child of Yefes 
- achieves great holiness. 

Yavan is born to Yefes and inherited his father’s qualities. 
But instead of allowing his beauty and sensibility to enter 
the tents of Shem, he created a nation that worshiped beauty 
for the sake of beauty and pleasure for the sake of pleasure. 
The Yevanim had no problem with chochmas HaTorah; it 
was the spirituality of Torah – the part that they could not 

Rabbi Avraham Greenwald
PARSHAS MIKEITZ

R’ Boruch Yechiel Schreiber
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see - that they despised. They wished to secularize Torah. 
That is why they made the oil impure, rather than pouring 
it out. They had no interest in ridding the world of Torah; 
their interest was to make it impure. This is why the neis 
of the oil was so important. It represented our victory. Yes, 
we could have used impure oil, but doing so would have 
been a victory for the Greeks. The fact that we miraculously 
were able to use pure oil represented our theology over their 
philosophy. Winning the war was the physical victory over 
the yevanim, the neis of the oil was our spiritual victory. We, 

as Shem before us, would continue to do mitzvos because 
Hashem commanded them, and not because they make sense 
to us.

An entire Chanuka, we have Chanuka get-togethers 
with our family and friends. There may not be a chiyuv 
seudah on Chanukah, but if we transform our eating and 
celebrating into a gathering for Kavod Shamayim, then we 
have encapsulated the ideals of Chanukah and have fulfilled 
the mitzvos hayom.

Thou still unravish’d bride of quietness
Thou foster-child of silence and slow time
Sylvan historian, who canst thus express
A flowery tale more sweetly than our rhyme.......

Heard melodies are sweet, but those unheard
Are sweeter; therefore, ye soft pipes, play on; 
Not to the sensual ear, but, more endear’d,
Pipe to the spirit ditties of no tone:
Fair youth, beneath the trees, thou canst not leave
Thy song, nor ever can those trees be bare.......

When old age shall this generation waste,
Thou shalt remain, in midst of other woe
Than ours, a friend to man, to whom thou say’st,

“Beauty is truth, truth beauty, -- 
That is all ye know on earth, and all ye need to know.”

John Keats, the early Nineteenth Century Romantic 
poet, in his famous Ode on a Grecian Urn, contemplated 
the figures on an an old Greek vase and envied, in a way, 
their lifeless lives. They can’t accomplish anything, they 
cannot ever complete the acts they are in the midst of doing, 
but they also will never grow old or fade away as mortal hu-
man beings do. They will always be exactly as they are. To 
Keats, and to those whose mindset was shaped by the ethos 
of the culture that gave rise to them, the highest attainment 
of civilization is beauty:  

“Beauty is truth, truth beauty,--

That is all ye need to know on earth, and all ye need to 
know.”

Did you ever look at a Ming vase? The Empire of the 
Great Ming ruled in China from 1368 to 1644. In that period 
and culture, this form of porcelain art was brought to per-
fection. As works of art, they are as breathtakingly beautiful 
as they are sought after and priceless. The society that pro-
duced this art also had a million men under arms and widely 
expanded its empire. 

I am no expert on Chinese culture. I have done some 
reading on Twentieth Century China. There is much that is 
remarkable about it. What I did not come across (it may be 
there, but I did not discern it) was any emphasis on what we 
call chesed. Nor does one get much sense of it from other 
societies either, whether they find virtue and truth in fac-
tory production, widgets, or in “beauty”, rather than in the 
kind of goodness we, in our culture, immediately recognize 
as a basic fundament of our own civilization, chesed. Back 
in the dawn of civilization, when the world and its various 
aspects was divided among the families of Man, Noach pro-
nounced the blessing “yaft Elokim l’Yefes”, apportioning 
special powers related to art and beauty to the cultures de-
rived from his son Yefes. The beauties of Persian and Greek 
art are the result. Rome later appropriated that art. Indeed, 
the finest artists in the ancient Roman world were, in fact, 
Greek, carrying on their own more ancient traditions. 

It was this emphasis on beauty and physical perfec-
tion that drove Greek culture. Indeed, the Greek pantheon 
of gods were representations of perfect human physical  
specimens (with a load of moral imperfections), imbued 

TRUTH AND BEAUTY
Yerucham Reich 
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with superhuman powers. They did anything they wanted 
with anyone and to anyone.  Later incorporating Persian 
elements, Hellenism became the civilizational norm of the 
ancient word -- except for those pesky Jews. 

The Jews could not abide a civilization that rested sole-
ly on the physical and the man-driven  rational. The Greeks 
could not tolerate a culture that insisted on the pre-eminence 
of God-driven morality. The result was the Chanukah story. 

The struggle was not essentially political. The Jews did 
not revolt because of Greek military or political hegemo-
ny. They were resigned to that. They revolted because the 
Greeks would not let them be Jews. The Greeks would even 
not let them be Greek Jews. The Greeks would not let them 
cling to the God of their fathers, a God who mandated a 
moral, legal and spiritual approach to life that was inimical 
to Greek culture. They revolted because they could not sub-
sist on just art and physical beauty and call that life. They 
revolted because they could not live in a world that extolled 
art and beauty, but in which cruelty was a way of life. They 
revolted because of what it meant to be the children of the 
Avos, and they could not give that up.

They revolted because they could not live in a world 
without God and without goodness. They revolted because 
they could not live in a world without chesed.

They revolted because Yosef Hatzadik cried, and be-
cause his brothers wept with shame and remorse. 

Yosef’s brothers were mistaken in their judgment of 
him, but even while they continued to believe him guilty, 
during all those years of separation, they also understood 
that they had acted with what amounted to cruelty to their 
father, and also came to realize that however guilty they 
thought him to be, in the end, they were cruel to Yosef as 
well. 

When sent to Egypt to buy food, they had, in fact, 
fanned out all over, determined to find their lost brother and 
return him to their father. And now, confronted by the ap-
parent cruelty of the Viceroy, searching for what they might 
have done wrong in life to deserve this, so many years later, 
the conclusion was obvious to them. Clearly, over all those 
years, it had never left their minds and their consciences. 

In what is, to me, one of the most moving passages in 
all the Torah, the brothers confront their sin: They said to 
each other, we are guilty! Our brother! We saw tzoras naf-
sho, the desperate misery of his soul, as he begged us for 
mercy, and we did not listen! That is why this misery has 
now befallen us! (42: 21)

It was not that they undertook to punish him for his per-

ceived transgressions that was their main sin, as they under-
stood it. It was that their little brother, aged 17, begged them 
to spare him, not to sell him into slavery; he fell at their 
feet and wept. They should have forgiven him for his youth. 
They should have softened their hearts, no matter how they 
resented him. They were not Canaanites, nor Greek nor 
Persian nor Roman nor Chinese. They were the first Jews, 
and knew their mission well. They were the sons of Yaa-
kov Avinu, grandchildren of Yitzchak with whom they also 
lived, and of Avraham. They came into the world having 
been carried in the pure vessels that were the wombs of the 
Imahos. They had no right to be cruel. It was, for them, ut-
terly out of place and out of character. 

Yosef overhears their contrition and is overcome. Time 
and again, he must rush off, weep, and wash his face to 
hide his tears before returning to face them. The Viceroy 
of Egypt, who is capable of firmly steering that empire 
through a catastrophic famine, centralizing political power 
in the process, is, at his core, a man of love and chesed, of 
emotion.

He weeps as well because he comes to learn, as the dra-
ma plays out, that his brothers, whom he thought cruel, who 
had mistreated him cruelly, are overcome with contrition 
and are, in fact, themselves at their core ba’ale chesed who 
had gone astray in this matter, but who had recognized their 
sin and wholeheartedly repented. 

And then he was able to forgive them, and reveal his 
true identity to them with the  unparalleled graciousness 
and love that earned him the title, for all time, Yosef Hat-
zadik.

This world, to be sweet, needs beauty in it, and indeed 
God has imbued it with great beauty.  It needs ambition and 
industriousness to thrive, and indeed God has implanted in 
mankind the drive to achieve. It needs grace and charm, and 
those exist. But those things are not enough. They do not 
carry the world, nor are they sufficient rationale for its exis-
tence. Law is needed, but law without morality is neutral at 
best, and usually steeped in cruelty. Law, as God has given 
us to understand law as it should be, and morality, good-
ness, chesed, sustain the world. 

Over the millennia, the message has emanated, through 
us, from Sinai and before, to the rest of Mankind. Some 
have actually absorbed that lesson, on their own level. Oth-
ers, who think that art and beauty, money, commerce and 
industry, power and hegemony are what life is about, actu-
ally have no idea what life is about.

It is up to us teach them, if they are willing. It is up to us 



to us to be exemplars of morality and honesty and rectitude 
and kindness, of chesed, of conscience and the capacity for 
contrition and repentance, of love and mercy, of charity of 
coin and of the spirit.

It is up to us, as we are reminded by Yosef Hatzadik and 
his brothers, as we are especially reminded by the brave and 
dedicated Chashmonaim on this joyous holiday of Chanu-

kah, to bring light into what others have made a dark, dreary 
and amoral world. 

Yerucham Baruch Reich
Parashas Miketz
Chanukah 5777
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