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Rabbi Yitzchok Adlerstein 

HaMedrash V'HaMaaseh 
Kosher Nationalism (1) 
They provoked Me with a non-god…so shall I provoke them with a non-
people. (2) 
Part of our Selichos shows signs of excessive humility. “We are more 
guilty than any nation.” We indeed have much to be ashamed of, but is 
it true that we are worse than all the nations around us? With all our 
shortcomings, do we not compare favorably with other groups? 
The next phrase corrects our mistake. Literally it can be read, “We are 
shamed from every generation.” We may look relatively good when 
stacked up against our contemporaries. But we are shamed when we 
consider every Jewish generation that preceded us. Ours has been an 
illustrious history - one that our non-Jewish neighbors did not share, 
and cannot claim anything comparable. If anything, the Gentiles look 
better than us. They improved upon the ways of their forbears, while 
we have become lesser people relative to our ancestors! 
Our ancestors put themselves and their families to the sword, rather 
than compromise the purity of their faith. Today, we see parents 
endangering the faith of their children by sending them to inappropriate 
schools because they offer some flimsy curricular advantage. These 
parents then go to shul, and cry out on Rosh Hashanah that Hashem 
should look to the Akeidah, and employ its merit on behalf or 
Avrohom’s descendents. How ironic to invoke Avrohom – who was 
ready to sacrifice his beloved son – while they are not willing to 
sacrifice the smallest secular advantage to ensure the Yiddishkeit of 
their children! 
The din of the battle had scarcely quieted when the great powers 
gathered to redraw the map of Europe.(3) All sorts of small ethnic 
groups – every insignificant bunch of cattle herders, barely lacking their 
own language and script - were awarded with nationhood, and assigned 
some territory they could call their own. No one challenged their claim 
to nationhood. The Jews, however, the nation of the great Prophets, the 
people of the Book, the nation that gave Torah and light to the world, 
those whom Paroh of antiquity had already called a nation – when they 
sought recognition of their national rights, they were met with stiff 
opposition. The evil neighbors in the region of their territorial claim 
were filled with fury. The better of the other nations paused to consider 
whether there was justice to a claim of Jewish nationhood. Some Jews 
themselves were taken in by the process, and they too asked whether 
Jews should be considered to be a people, or only a faith-community! 
Is this a bad joke, that the group most historically entitled to the status 
of people should have its bona fides checked – and usually 
disapprovingly? It this just the lot of the persecuted Jews? 
Not at all. It is, in fact, Divine Providence at work. Indeed, there is no 
question that we are a nation. Three aspects – three that are really one 
– undergird our claim to nationhood. “Yisroel, Orayso, and HaKadosh 
Baruch Hu – they are one!” When that threesome is vital and strong, 
no one can gainsay our claim to be a distinct people. When, however, 
Jews seek to make substitution in that formula, our claim falls on deaf 
ears. When G-d is replaced by “the national spirit” and Torah by “the 
new literature,” the prediction of our parshah comes true. “They 
provoked Me with a non-god” as part of their self-definition, replacing 
Me with a secular spirit of nationalism, “so shall I provoke them with 
a non-people.” They will see their claim to be recognized as a distinct 

people - to which they are more entitled than anyone else – questioned, 
denied and refuted! They will be called a non-people by the nations of 
the world. 
Every intelligent Jew among us – the frumest of the frum – recognizes 
and values the “national spirit” of the Jewish people, and the 
accomplishment of the revival of Jewish literature (at least when it does 
not conflict with Torah values). They both can serve as valuable tools. 
But who would be silly enough to turn the tools into essence? 
The Jewish people will never accept secular substitution for its 
patrimony of kedushah! 
1. Based on HaMedrash V’HaMaaseh, Haazinu, by R. Yechezkel 
Libshitz zt”l 
2. Devarim 32:21 
3. The author adds in a footnote that he delivered these words not far 
from where the Treaty of Versailles was signed. 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Rosh Hashana / Parshas Haazinu – Vol. 12, Issue 47 
Attached is a 5-page expanded issue of Parsha Potpourri covering both Rosh Hashana and Parshas Haazinu. This week’s issue of Parsha Potpourri is sponsored l’zecher 
nishmas Harav Michel ben Nissan z”l, whose yahrtzeit is on Friday (2 Tishrei), and l’zecher nishmas Reuven ben Eliyahu z”l, whose yahrtzeit is on Wednesday (7 
Tishrei), and as a merit for a refuah shleimah for Yoel ben Penina, who was just diagnosed with leukemia. Please have them all in mind when reading and discussing 
this issue, and the Torah that is learned should be a merit for them and their entire families. Each issue of Parsha Potpourri requires a tremendous amount of work, and 
sponsorships are greatly appreciated. For more information about dedications, which are $50 per issue, please send me an email. Please note that I will not be sending 
out an issue next week when Yom Kippur falls on Shabbos, so the next issue will be the expanded Sukkos/Parshas Bereishis issue, which will BE"H be sent out after 
Yom Kippur. As such, I would like to take this opportunity to thank all of you for your support and encouragement throughout the year, for the emails sharing insights 
and comments on topics discussed in Parsha Potpourri, for generously supporting and sponsoring issues, and for forwarding it to others and encouraging them to 
subscribe. I would also like to take this opportunity to ask forgiveness from anyone who was hurt or upset in any way by anything that I wrote or didn’t send out on time, 
for not always responding to emails in a timely fashion or with good answers to your questions, or anything else which may have been hurtful and offended you in any 
way. Wishing you all a Kesiva v’chasima tova and a Good Shabbos, and I hope that you enjoy the Divrei Torah and Points to Ponder!  

ן ניסן ז"ללז"נ הרב מיכל ב  
 לז"נ ראובן בן אליהו ז"ל
 לרפו"ש יואל בן פנינה

על כל מעשיך (תפילת ראש השנה) ד' אלקינו ובכן תן פחדך  
In his sefer Matnas Chaim (Moadim, pg. 4), Rav Mattisyahu Salomon 
points out that it seems counterintuitive to ask Hashem three times a 
day throughout the year for life, sustenance, and health, yet on Rosh 
Hashana – the day on which the Books of Life and Death are open and 
we are judged in all these areas for the upcoming year – we make no 
mention of them in our prayers, instead focusing our supplications on 
asking Hashem to reveal Himself and rule over the entire world in all 
His glory. Wouldn’t it make more sense to petition Hashem on the Day 
of Judgment regarding our lives and our needs for the upcoming year, 
and then to spend the balance of the year beseeching Him to show 
Himself as we do on Rosh Hashana? 
Further, the Midrash (Yalkut Shimoni Tehillim 855) teaches that Dovid 
prayed that after the Beis Hamikdash is destroyed and we no longer 
have a Temple and Kohen Gadol to atone for us, Hashem should instead 
accept the two prayers that still remain, those that we pray on Rosh 
Hashana and Yom Kippur. Why does Dovid imply that the hundreds of 
Shemoneh Esreis that we daven throughout the year are meaningless, 
stating that all that remains are the prayers of Rosh Hashana and Yom 
Kippur? 
Even more perplexing, Rav Chaim Volozhiner writes in Nefesh 
Hachaim (2:11) that just as a loyal soldier casts all his personal needs 
aside and focuses exclusively on increasing the glory of the king in 
whose army he serves, so too should we – as loyal soldiers in Hashem’s 
army – disregard our individual needs while praying and instead 
concentrate solely on our desire to maximize Hashem’s honor in the 
world through the universal acceptance of His dominion. 
As proof, he notes that all our prayers on Rosh Hashana revolve around 
the theme of כבוד שמים (the honor of Heaven). He adds that although 
our daily prayers throughout the year appear to focus primarily on our 
personal needs, this is not the true intention of these requests, for the 
ultimate motivation behind every prayer is the pain that Hashem feels 
and the desecration of His honor that results when we suffer. In other 
words, Rav Chaim is telling us that our prayers on Rosh Hashana and 
our prayers throughout the year are essentially the same, and the only 
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difference between them is the words we use to express ourselves. This 
is quite a chiddush (novel explanation), for at first glance, the two 
prayers appear to be completely different. 
Rav Mattisyahu resolves these questions with a beautiful mashal 
(parable) to a rich king whose wealth was due to a monopoly he 
possessed on building materials, which required all contractors to 
purchase their supplies from him. The king was benevolent to all his 
subjects, particularly to one of the builders whom he drew close in his 
youth and raised in his royal palace. 
One day, this contractor approached the king and told him that after 
reflecting upon all the kindnesses that the king had done for him, he 
wished to pay him back by building a magnificent palace in his honor. 
The king was obviously quite happy with this proposal, and he 
instructed the builder to take whatever supplies he needed from his 
royal store for the project. Each day, the contractor would go to the 
king’s store with a list of the items he needed for that day’s work, which 
the store employees gladly gave him for free. The other builders 
observed this scenario recurring day after day, and they demanded an 
explanation. When they were told that this contractor wasn’t building a 
project for himself, but rather for the use of the king, everything 
suddenly made perfect sense. 
The nimshal (analogy) is that on Rosh Hashana, Chazal instructed us 
to concentrate on accepting Hashem’s kingship and proclaiming our 
desire to build Him a palace to increase His honor and glory. If we do 
so sincerely, Hashem rejoices and opens up His storehouses to give us 
the means – life, health, and financial stability – that we need to 
accomplish our goals. Along these lines, the commentators note that 
Elul is an acronym for (Shir Hashirim 6:3) אני לדודי ודודי לי – I am to my 
Beloved (Hashem), and my Beloved is to me. The Vilna Gaon explains 
that when אני לדודי – all my pleas are for the sake of my Beloved, then 
 He will grant my requests and give me tremendous bounty and – דודי לי
success. 
Rav Mattisyahu adds that even when we do permit ourselves to ask for 
individual needs on Rosh Hashana, we quickly clarify that our intention 
in doing so is not our own physical pleasure, but solely to enable us to 
serve Hashem better, as  בספר החייםכתבנו  – inscribe us in the Book of 
Life – is immediately followed by למענך אלקים חיים – for Your sake, O 
living G-d, and שבענו מטובך ושמחנו בישועתך – satisfy us from Your 
goodness, and gladden us with Your salvation – is immediately 
followed by וטהר לבנו לעבדך באמת – and purify our heart to serve You 
sincerely. 
After we have oriented ourselves on Rosh Hashana by declaring our 
wish to build a palace for the King, we then approach the King each 
day to tell Him – in the form of our weekday Shemoneh Esrei prayers 
– what we need to serve Him, which He is happy to give us since He 
recognizes that these requests are merely outgrowths of our stated 
desire to build Him a palace to increase His honor and glory. 
With this introduction, we now appreciate the Nefesh Hachaim’s 
chiddush that our prayers on Rosh Hashana and during the week are 
really two sides of the same coin, for on Rosh Hashana we announce 
our plan for the upcoming year – to build a palace for the King – and 
throughout the year we return to tell Him each day what we need to 
continue our pursuit of this goal. From this perspective, we can also 
understand the Midrash’s statement that in the absence of the Beis 
Hamikdash, all that remains are the prayers that we daven on Rosh 
Hashana and Yom Kippur, for these are the prayers that elevate us and 
set the tone for all our other petitions throughout the year. 
As an illustration of this concept, the Meiri writes (Rosh Hashana 11a) 
that the story of Chana’s conception after years of not being able to give 
birth is read as the Haftorah on the first day of Rosh Hashana to show 
us the power of heartfelt prayer on this special day. However, the 
Nefesh Hachaim (2:12) points out that it is surprising to find Chana’s 
prayer described as (Shmuel 1 1:10) 'ותתפלל על ד, which literally means 
that she prayed for Hashem. Wouldn’t it have been more grammatically 
correct to say 'ותתפלל אל ד – she prayed to Hashem? 
Rav Chaim explains that Chana was on such a lofty spiritual level that 
her focus was not the intense anguish that she endured as a result of not 
having a child and being repeatedly taunted by Penina, but rather that 
this situation was causing Hashem pain, as the Gemora (Taanis 16a) 
teaches that עמו אנכי בצרה – when we suffer, Hashem suffers along with 
us. Although the Midrash (Yalkut Shimoni Bereishis 78) teaches that 

Chana was barren for more than 19 years prior to the birth of Shmuel, 
her only concern was that her plight was causing Hashem pain, so she 
prayed 'על ד – for Hashem, asking Him to give her a child not for her 
sake, but for His, so that He should not have to suffer any more. 
Chana added (Shmuel 1 1:11) that if her prayers were answered and she 
was granted a child after so many years of agony, she was not even 
intending to keep the child for herself to get nachas from him, but was 
going to give him over to serve Hashem all the days of his life. Just as 
the Vilna Gaon and Rav Mattisyahu prescribe, Chana’s focus in her 
Rosh Hashana prayers was 'על ד, and not surprisingly, her sincere and 
heartfelt prayer was answered with a son like Shmuel. 

מוסף דראש השנה)חזרת הש"ץ היום יעמיד במשפט כל יצורי עולמים (  
Due to the uncertainty that existed in the times of the Beis Hamikdash 
regarding the declaration of the new month, Jews today who live 
outside Eretz Yisroel keep two days of Yom Tov, while those who live 
in Israel observe only one day of Yom Tov. Rosh Hashana is unique in 
that it is the only Yom Tov that is universally celebrated for two days, 
even by Jews in Eretz Yisroel. 
Rav Eliyahu Dessler (Michtav M’Eliyahu Vol. 2, pg. 74) points out that 
while it is understandable to observe an additional day of Pesach or 
Sukkos, which merely requires us to eat additional matzah or spend 
another day in the sukkah, the concept of a second day of Rosh 
Hashana, on which we repeat the same prayers and again declare  היום

כל יצורי עולמים פטיעמיד במש  – all creatures of the world stand in judgment 
today – is more difficult to comprehend. Hashem and His Heavenly 
Court know which day of Rosh Hashana is the true Day of Judgment, 
and on that day they judge the entire world. Once that judgment has 
been rendered, what is left for them to do on the other day of Rosh 
Hashana, and in what sense can there be an additional Day of 
Judgment? 
Based on the teachings of the Zohar Hakadosh (Pinchas 231b) and the 
Arizal, Rav Dessler explains that the two days of Rosh Hashana 
correspond to two different types of judgment that are meted out, one 
called דינא קשיא – harsh judgment, and the other called דינא רפיא – lighter 
judgment. On the first day of Rosh Hashana, each person is judged 
based on his individual merits and misdeeds. Although we tremble at 
the notion of the exacting judgment of Rosh Hashana, on some level, 
we assume that because we are still alive, we were obviously deemed 
meritorious, and we convince ourselves that we must be better off than 
we give ourselves credit for. 
In reality, Rav Dessler explains that relatively few people are able to 
survive the strict judgment of the first day of Rosh Hashana. However, 
if these rare tzaddikim were the only people left in the world, they 
would have nobody to help them with their earthly needs, and instead 
of spending their time learning Torah and doing mitzvos, they would 
have to invest many hours each day tending to mundane issues such as 
growing food to eat and making clothes to wear. 
Because Hashem wants these righteous individuals to remain free to 
serve Him, He arranges for other people to populate the world to assist 
the tzaddikim in meeting their needs, and this is the nature of the 
judgment of the second day of Rosh Hashana. After Hashem has 
determined on the first day who deserves to be inscribed in the Book of 
Life in his own merits, He then reexamines all those who were not 
found worthy in their own right and determines which of them deserve 
to serve as vital cogs in helping the righteous to function. Even though 
these individuals did not pass the strict judgment of the first day of Rosh 
Hashana, the lighter judgment of the next day gives them a second 
chance at life. 
Rav Dessler adds that when the Beis Hamikdash stood, the Jewish 
people were on such a high spiritual level that they were able to survive 
with only one day of Rosh Hashana, for the presence of the Temple 
elevated them to the point that most Jews were so righteous that they 
could withstand the harsh judgment of the first day. In the event that 
Hashem recognized that the spiritual level of the nation had slipped, He 
would orchestrate circumstances to ensure that the witnesses for the 
new month arrived so late that there would be a second day of Rosh 
Hashana, which gave the people an additional opportunity to merit 
another year of life. 
The leaders of the mussar movement taught that the best way for a 
person to prepare himself for Rosh Hashana is to help others and 
connect himself to the community, a concept which takes on new depth 
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and significance in light of Rav Dessler’s insight. While the depth of 
Hashem’s calculations and judgments is far beyond our 
comprehension, understanding the nature of the two judgments that 
take place on Rosh Hashana offers us the opportunity to strive to 
connect ourselves to our communities and in particular to righteous 
individuals, and in the merit of doing so, we should all be inscribed and 
sealed for a happy and healthy sweet new year. 

)32:1דברים האזינו השמים ואדברה ותשמע הארץ אמרי פי (  
In the beginning of Parshas Haazinu, the Midrash (Devorim Rabbah 
10:1) cryptically asks whether it is permissible to treat somebody who 
is suffering from an earache on Shabbos. The Midrash answers that the 
Sages have taught that saving a person’s life takes precedence over the 
desecration of Shabbos. What is the connection between this Midrash 
and Parshas Haazinu? Secondly, what is the intention of the Midrash, 
as earaches are generally not life-threatening, and the law that one may 
desecrate Shabbos to save a person’s life is a more general rule not 
specific to earaches? 
The Chasam Sofer explains the Midrash by noting that there is a legal 
dispute whether a person is permitted to confess his sins on Shabbos. 
Some maintain that it is permissible since it gives him pleasure to 
repent and atone for his transgressions, while others forbid it because 
the focus and emphasis on his misdeeds causes him anguish. Therefore, 
it is questionable whether it is permissible for somebody lecturing on 
Shabbos to rebuke the listeners. Even if he feels that they need to hear 
his reproof to inspire them to examine and improve their ways, doing 
so on Shabbos may be forbidden because it causes them pain. 
However, on the Shabbos preceding Yom Kippur, commonly known 
as Shabbos Shuva, which has the power to rectify all of the Shabbosim 
of the previous year (Mishnah Berurah 603:2), the rebuke which the 
speaker gives is classified as pikuach nefesh (life-saving) and 
permissible according to all opinions. Proof to this may be brought 
from the fact that Tosefos writes (Menachos 30a d.h. mi’kan) that 
Moshe died at the time of Mincha on Shabbos. On his final day in this 
world, Moshe said the harsh words of rebuke contained in Parshas 
Haazinu. Because Moshe realized that this was his final opportunity to 
do so, he considered the admonishment to be pikuach nefesh which was 
allowable even on Shabbos. 
We may now understand the true intention of the Midrash and its 
connection to Parshas Haazinu. In discussing a person whose ear hurts 
him, the Midrash doesn’t refer to a medical ailment but rather to a 
person who suffers anguish upon hearing words of rebuke. The Midrash 
questions whether it is nevertheless permissible to “cure” him on 
Shabbos by giving him needed words of reproof. The Midrash answers 
that although this question is normally subject to a dispute, in a case of 
pikuach nefesh – such as on Shabbos Shuva, when Parshas Haazinu is 
often read – it is certainly allowed, with the proof coming from the 
rebuke given by Moshe on Shabbos which is contained within the 
parsha. 

)14:3הושע  –שובה ישראל עד ד' אלקיך כי כשלת בעונך (הפטרה   
The Ponovezher Rav once traveled to South Africa to strengthen and 
encourage the Lithuanian Jews who had relocated there in their 
religious observance. Prior to his journey, he asked his teacher, the 
illustrious Chofetz Chaim, what message he should relate to the Jews 
there in the name of the leader of the generation. 
The Chofetz Chaim replied that he should tell them that it is actually 
quite easy to do the mitzvah of teshuvah – repentance. The minimum 
requirements to fulfill this obligation are few and are within the reach 
of every Jew: ceasing to sin, expressing regret over one’s past actions, 
and accepting upon oneself not to transgress again. Unfortunately, the 
evil inclination attempts to convince a person that proper repentance is 
so difficult and involves so many complex components that he will 
never succeed in correctly doing so, thereby causing him to give up the 
effort without even trying. 
In this vein, Rav Nosson Wachtfogel notes that in our verse, Moshe 
describes one of the commandments as not being hidden or distant from 
a person. It isn’t in the heavens or across the sea as one might have 
thought, but rather it is very close – in one’s mouth and heart. What is 
this commandment which a person might mistakenly conclude is so far 
beyond him that its observance requires him to travel thousands or 
millions of miles, yet in reality the keys to its performance lie inside of 

him? Not surprisingly, the Ramban writes that the mitzvah to which 
Moshe is referring is the mitzvah of teshuvah. 
The Gemora in Kiddushin (49b) discusses a case in which a wicked 
man betroths a woman on the condition that he is completely righteous. 
Surprisingly, the Gemora rules that she may be legally engaged, 
explaining that perhaps he had thoughts of repentance in the moment 
prior to his proposal. We may derive from here that a person can 
literally transform himself from one extreme to the other in a mere 
moment of sincere reflection and regret, a lesson which should inspire 
and motivate us during the approaching Yamim Noraim. 
Parsha Points to Ponder (and sources which discuss them): 
1) The angel that informed Sorah that she would merit to bear a child 
promised that he would return to visit them later, at which time Sorah 
would have a child (Bereishis 18:10). Where do we find that the angel 
ever returned? (Tosefos Rid) 
2) Was Yitzchok required to recite Birkas HaGomel (the thanksgiving 
blessing) after being saved from sure death at the Akeidah? (Machazik 
Beracha Orach Chaim 219) 
3) The Gemora in Berachos (21a) derives from Devorim 32:3 that we 
are Biblically obligated to recite a blessing prior to the study of Torah. 
Is it permissible to study words of Torah with a person who has not 
recited the appropriate blessing beforehand? (Rav Yosef Shalom 
Elyashiv and Rav Asher Weiss quoted in K’Motzei Shalal Rav) 
4) Rashi writes (32:48) that Parshas Haazinu is one of three places in 
which the Torah uses the expression בעצם היום הזה – in the middle of the 
day. It is also used in conjunction with Noach entering the ark and with 
the Jews leaving Egypt to emphasize that although others claimed they 
would prevent Noach from entering the ark and the Jews from leaving 
Egypt, Hashem commanded them to do so “in broad daylight” to prove 
that nobody can thwart His will. When the Jews heard of Moshe’s 
impending death, they claimed they would not permit him to die. 
Hashem commanded him to ascend the mountain and die in the middle 
of the day to prove that they were unable to stop Him. How did the Jews 
think that they could prevent him from dying, something which was 
beyond their control? (Yalkut Shimoni Parshas Chukas 764, Midrash 
Lekach Tov, Chiddushei Harim, Nesivos Rabboseinu, Yishme’ru Daas, 
Lev Avrohom and Imrei Shammai quoted in K’Motzei Shalal Rav, 
Ayeles Hashachar) 
Answers to Points to Ponder: 
1) The angel told Avrohom that he would return 'כעת חי. Although Rashi 
understands this to mean that he would come back the following year 
at this time, the Tosefos Rid translates the expression as saying that the 
angel would return at a time when the child (Yitzchok) would need חיות 
– life. At the time that Avrohom raised his knife over Yitzchok to 
slaughter him at the Akeidah, Chazal teach that Yitzchok’s soul became 
so frightened that it left him. At that time, an angel called out to 
Avrohom from Heaven and commanded him not to kill Yitzchok, and 
at that point, Yitzchok’s soul returned to him. The Tosefos Rid suggests 
that the angel who gave this command to Avrohom was the very same 
angel who had told Sorah that she would have a child and promised to 
return at a time when the child was in need of life. 
2) The Chida quotes his father, who maintains that Birkas HaGomel is 
said only by one who was placed in a perilous situation against his will, 
but not by somebody – such as Yitzchok – who was commanded to 
endanger himself to perform a mitzvah. Additionally, the Midrash 
(Pirkei D’Rebbi Eliezer 30) teaches that when the knife reached 
Yitzchok’s neck, his soul left him until it heard the angel’s command 
to Avrohom not to kill Yitzchok, at which point the soul returned. Since 
Yitzchok technically died and was resurrected only through a miracle, 
he was not able to say this blessing. 
3) Rav Yosef Shalom Elyashiv was asked whether it is permissible to 
relate a D’var Torah to a Jewish taxi driver who hasn’t recited Birkas 
HaTorah. He permitted it, explaining that the driver doesn’t intend to 
fulfill the mitzvah of Torah study and therefore isn’t required to say the 
blessing. Rav Asher Weiss questioned this reasoning, as some 
opinions maintain that Birkas HaTorah isn’t a blessing over the mitzvah 
of Torah study, but is a blessing praising Hashem for giving us the 
Torah, which the driver should be required to recite regardless of his 
intention to fulfill the mitzvah of Torah study. He concurs with the 
ruling, but for a different reason. Birkas HaTorah is secondary to the 
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actual Torah study, and it would be inappropriate to neglect the primary 
mitzvah because of an inability to fulfill a secondary one. 
4) The Brisker Rav notes that Hashem commanded Moshe (32:50) to 
ascend the mountain and die there. Because it was decreed that Moshe 
must die on the mountain, the Jews could have prevented him from 
ascending and therefore spared him from death. This answer is 
supported by the Midrash Lekach Tov. The Chiddushei HaRim 
explains that the tremendous gratitude that they felt toward Moshe 
would have inspired them to pray to such an extent that it would have 
annulled the decree and literally been impossible to kill him. This 
answer is supported by the Yalkut Shimoni. 
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Rosh Ha'Shanah and Yom Kippur Supplement 
Rosh Ha'Shanah Means Change 
(Based on the Ramban) 
The purpose of Rosh ha’Shanah and the days of Awe is to initiate 
change; that we emerge from them different people than the way we 
went in. Everything else that we do, from the moment we start blowing 
the Shofar at the beginning of Ellul until the last Shofar blast at Ne’ilah 
on Yom Kippur, must be geared towards effecting that change. Indeed, 
that is how, the Rambam explains the blowing of the Shofar: ‘Wake up 
sleepyheads, from your slumber’ etc. Our behaviour during the year is 
not always up to scratch. It is as if we were asleep – oblivious to our 
errors and our falsehoods, and oblivious to our major obligations. And 
it is the blowing of the Shofar that serves to make us realize the need to 
put our house in order. It puts the Fear of G-d into our hearts and, from 
now on, we become more conscious of those errors and falsehoods, 
which we now make more effort to avoid; and it makes us more aware 
of our responsibilities, which we now strive to implement more 
meaningfully. In short, the tone of the Shofar is instrumental in causing 
us to change our ways and to strive towards improving them. In fact, 
everything that we traditionally do during this time plays a role in 
achieving that very goal. 
Imagine placing a load of washing in a washing machine, picking the 
correct programme and adding the washing powder, but forgetting to 
switch on the machine. The washing of course, will come out as dirty 
as it went in since, for all the preparation, the clothes will remain 
untouched. Each stage of the cleaning preparation is important, and 
each serves a specific purpose. Without the powder, the clothes will 
only be partially cleaned; without rinsing, the soap will remain in the 
clothes, and they will be uncomfortable to wear; and without the correct 
programme the colours will run and the clothes will get spoilt. But 
without the current, the entire process is an utter waste of time. 
And so it is with the Yomim No’ro’im and Teshuvah. Each process 
serves a purpose and affects the person in some way or another. The 
one steeps him with awe; the other helps him to realize the futility of 
wordly things, whilst the third fills him with humility. But these are 
only stages in the teshuvah process. That process is only complete if 
one switches on the electricity; if one opens one’s heart to allow the 
current through, to let the other processes do their work and effect the 
necessary change within oneself, so that he can honestly proclaim, as 
Yom Kippur draws to a close: ‘See, I am someone else. I am no longer 
that sinner of a few weeks ago, because I have changed.’ If we emerge 
from Yom Kippur with the same faults as we went in, then what will 
we have achieved with all our efforts and all the fuss of the past few 
weeks? We will have forgotten to switch on the current and all our 
efforts will have been in vain. 
Perhaps that is the true meaning of ‘Rosh ha’Shanah’, ‘the beginning 
of change’ – since the word ‘shanah’ really means change. And if these 
days spark off the slightest change in our daily lifestyle, whether that 
change be in midos, in hashkofoh, in emunah, in bitochon, or in the 
quality of our deeds, then they will have achieved some measure of 
success. 
Certainly, that must be the main aim of our Ellul, of our Rosh 
ha’Shanah, of our Aseres Yemei Teshuvah, and of our Yom Kippur – 

that we allow all the beautiful tefillos of these days to penetrate our 
hearts, and that we visualize all that we hear and all that we do and say, 
merely as another step in the cleansing process. If we do this, then we 
stand a realistic chance of emerging victorious from the days of 
Judgement. Because, then, even if G-d had initially intended to inscribe 
us on Rosh ha’Shanah for a harsh Judgement, He may well relent and 
seal us on Yom Kippur for a good year, twowith all the means to serve 
Him well and faithfully in accordance with the new-found dictates of 
our heart. ‘After all,’ G-d will say, ‘He has changed. I will change too!’ 
A Prolonged Day 
Two Days Rosh Ha’Shanah 
The sfeika de'yoma of Rosh ha'Shanah is different from the sfeika 
de'yoma of other Yomim-tovim inasmuch as there is an opinion – 
which is contended with in halachah, even if it is not totally accepted – 
that the second day Yom-tov should not be treated as a sofek (with the 
various halachic leniences which that entails), but as a yoma arichta, as 
if Rosh ha’Shanah lasted 48 hours. This would mean that the second 
day was merely an extension of the first, and that an egg, for example, 
that was laid on the first day, would be forbidden to eat on the second. 
Now why should Chazal institute this sfeika de’yoma on a different 
basis than all other sfeika de’yomas, where the second day is a pure 
sofek, and an egg laid on the first day is permitted on the second? 
The answer lies in the reason for this sfeika de’yoma, which differs 
from the reason for which the other sfeika de’yomas were first 
instigated. 
The two days Rosh ha’Shanah did not initially resemble the sfeika 
de’yomas at all. There, the first day was only a minhag, while the 
second day was Rosh ha’Shanah min ha’Torah. 
It was not possible to fix the two days nowadays, in the way that they 
were originally celebrated. Nowadays, the first day, the 30th Ellul, has 
to be Rosh ha’Shanah min ha’Torah. However, to then fix the second 
day as a mere de’Rabbanan would be a travesty, since originally it was 
the first day that was secondary, and the second that constituted the 
Torah’s obligation. 
Therefore, this opinion maintains, Chazal fixed the first day as the 
chiyuv de’Orayso, as we have explained. And, in order to maintain the 
original character of the second day, they gave it (the second day) the 
same stringency as the first, making it a Yoma arichta. 
Tzom Gedalyah 
It is not at first clear as to why Chazal initiated a fast-day for the death 
of a single tzadik, whoever he may have been, and notwithstanding his 
singular greatness and piety. It is certainly most unusual for Chazal to 
do this. However, if we look a little deeper into the circumstances that 
surrounded his death, and into its ramifications, we will be better 
capable of understanding the significance of this fast-day. 
The incident took place very soon after the Churban Bayis Rishon had 
taken place – some say only 52 days later (the numerical value of 
Gedalyah’s name – and the number of days between Tish’ah be’Av and 
Tzom Gedalyah). 
This tallies with the opinion of the Beis Yosef, who maintains that 
Gedalyah was murdered on Rosh ha’Shanah (at a gathering for the 
Se’udas Yom-tov) but Chazal postponed the fast, in order not to 
instigate a fast-day on a Yom-tov, a day on which fasting is halachically 
prohibited. 
After the destruction of the first Beis ha’Mikdash, Gedalyah remained 
with the last impoverished remnant of Jewry in Eretz Yisrael. Had he 
not been killed, the remnant would have flourished, because it was 
Nevuchadnetzar himself who had placed him in charge of all the Jews 
that remained in the land of Yehudah. The Sod Meishorim writes that 
had his jealous nephew, Yishmo’el ben Nesanyoh, not murdered him, 
the Beis ha’Mikdash would actually have been rebuilt in his time, never 
to have been destroyed again (so great was Gedalyah’s piety – he is 
purported to have been one of the most oustanding tzadikim of all time 
and his true greatness is reflected in his name). 
What motivated Yishmo’el ben Nesanyah’s assassination of his cousin 
was the fact that he was related to the royal family of Yehudah (of 
Malchus beis David – now in exile), whereas Gedalyah was not. He 
therefore considered that by right, he should have been the one to be 
appointed Governor of Yisrael, and not Gedalyah. It is also recorded 
that Gedalyah ignored the warning on the grounds that the halachah 
forbids one to accept Lashon ha’Ra. That of course, was a fatal mistake, 
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since, whenever a person’s life or livelihood is threatened, then one 
may, and one even should, accept the warning, at least to the point of 
being on one’s guard. 
After the murder, all of the remaining Jews, fearing reprisals, fled to 
Egypt, where they too, were all killed. As a direct result of this incident, 
the land of Yehudah remained desolate for the best part of 70 years. 
Consequently, the fast-day commemorates not only the death of that 
great tzadik, but also the annihilation of the last remnant of Jewry in 
Eretz Yisrael – numbering many tens of thousands of Jews, as well as 
the final destruction of the yishuv in Eretz Yisrael and its desolation. 
Seen in that light, one can hardly deny that Tzom Gedalyah is perfectly 
justified. 
This issue is sponsored לעלוי נשמת Rebbetzen Eva Wilschanski אסתר בת 
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Yom Kippur 
The Haftorah of Yom Kippur 
(Yeshayah 57:14-58:14) 
(Based mainly on Rashi's interpretation) 
The Haftorah begins with Yeshayah pleading with K’lal Yisrael to 
remove the Yeitzer ha’Ra from within them and to dispel their evil 
thoughts. Everything depends, the Novi continues, upon one’s ability 
to humble oneself before G-d, which, in reality, is the essence of 
teshuvah, the essence of Avodas Hashem. Because if someone is ready 
to do that, then even if G-d has stricken him and punished him for his 
misdeeds, He will cancel His evil decree and remove His anger from 
the man who now stands humbly before Him. G-d will pardon him and 
forgive him and will comfort him and all who mourn his downfall. (One 
of the many occasions throughout T’nach that the power of humility 
emerges is when Hashem largely pardoned the wicked sinner Ach’ov, 
only because he humiliated himself before Him - Melochim [2] 21:29). 
In fact, R. Yochonon has taught us that this is one of three places where 
G-d teaches us, at one and the same time, about His supremacy and His 
humility. He is referring to pasuk 15, where the Novi writes “Because 
so says the One who is high and elevated, who dwells eternally and 
whose Name is Holy: ‘I dwell on high and in a holy place, but I lower 
My Shechinah onto the one who is broken-hearted and lowly in spirit, 
to revive the spirit of the lowly and to mend the heart of the broken -
hearted’ ”. 
As for the resho’im, who refuse to bend before Hashem, they are 
compared to the waves of the sea. A wave raises itself high, and 
prepares to engulf the land, but G-d has placed the sand as the sea’s 
border. It is allowed to go so far and no further, and so the wave crashes 
down onto the sea-shore, harmless and spent. The next wave sees its 
comrade’s demise, yet it too, prepares to engulf the land. And it too, 
crashes to its death on the sand by the sea-shore. 
And so it is with the resho’im. Each one sees his predecessor attempt 
to destroy K’lal Yisrael, and he sees how G-d ultimately humiliates and 
destroys him. Yet his pride prevents him from learning from history, 
and he goes ahead with his plans. But G-d has placed limits on the 
rosho’s capabilities. So he too, like the rosho before him, meets his 
destruction. 
There can be no peace, says G-d, for the wicked. There can be no peace 
for those who are vain and conceited. Peace is reserved for those who 
go in the ways of the Torah and who serve G-d, it matters not whether 
they have always done so or whether they are fresh ba’alei teshuvah, 
following a previous life of sin. G-d will cure them from their ailments 
and from their sins. 
The Novi Yeshayah then addresses those Jews who fast and pray to G-
d, making out as if they are tzadikim who are seeking G-d’s closeness. 
And they do not understand why G-d fails to respond to their overtures. 
But G-d does not mince His words: what sort of a fast is it that merely 
gives opportunity to indulge in fist-fights with one another? What is the 
use of bending like a reed and of putting on sack-cloth, if 
simultaneously, one treats the poor with cruelty and refuses to release 
one’s Jewish servants at the end of six years? 
Fasting is but an expression of remorse at having sinned. To fast and 
then to carry on sinning is like immersing in the mikveh whilst holding 
a dead rodent in one’s hand! 

If you will assist the needy by feeding and clothing them, the Novi 
concludes, and you will not turn a blind eye to the sufferings of those 
who are close to you, then G-d will answer your prayers and accept 
your teshuvah. He will build you up and reinstate you to your former 
glory. 
And if you will guard the Shabbos, even against minor infractions, if 
you are careful not to go outside the t’chum and refrain from business 
deals, if you declare the Shabbos to be a day of enjoyment, if you 
honour the Shabbos in your manner of dress, and walk on it in a 
dignified way, if you refrain from tending to your private affairs and 
confine your speech to appropriate matters, then G-d will enable you to 
rejoice with Him, and He will restore your sovereignty over Eretz 
Yisrael, the inheritance of Ya’akov and his children – that is His 
promise. 
Yom Kippur - Viduy 
“For on this day (Yom Kippur), He will atone for you, to purify you 
from all your sins, (provided that you) purify yourselves from all your 
sins before Hashem” (Vayikro 16:30). 
Targum Yonoson explains the final phrase to mean that you should 
confess your sins before Hashem and then you will be pure. Why does 
the Torah indicate specifically Viduy, which is, after all, only one of 
the four requirements of teshuvah (regret, the acceptance to change, 
forsaking the sin and viduy). So why single out Viduy as if it were the 
sole requirement? Indeed, the Torah, when it presents us with the 
mitzvah of teshuvah (Bamidbar 5:7), writes, “And they shall confess 
the sins that they perpetrated,” and subsequently the Rambam, in his 
opening paragraph of Hilchos Teshuvah, highlights the mitzvah of 
confession. 
The Seifer ha’Chinuch (Mitzvah 364) explains that Viduy, which he 
says, is the final stage of teshuvah, reveals the very inner thoughts of 
the confessor. It demonstrates his acknowledgement that Hashem is 
aware of his sins, and that he is sorry and wishes to make good. 
Moreover, the regret that accompanies this Viduy serves as an 
assurance that the former sinner will not return to his sins. 
We seem to have no problem with saying Viduy before Hashem. 
Strange, that we don’t find it so easy to confess to our fellow-Jew when 
we have done something to hurt him. Isn’t that because our confession 
to Hashem, unlike our confession to our friends, takes the form of a 
mere formality, devoid of any genuine thoughts of regret, and as such, 
it is shallow and meaningless? It precedes the other three components 
of teshuvah, when really it should constitute the final phase, as we 
wrote above. 
Genuine Viduy, having left the world of hidden potential and entered 
that of reality, carries more weight and it is more powerful than mere 
thoughts. It echoes the thoughts of teshuvah that preceded it and, 
inasmuch as these thoughts accompany it, it is also their embodiment. 
Chazal say that once a person has said Viduy, the prosecuting angels 
are forced to drop the case against him. Such is the power of teshuvah 
when it culminates in a meaningful Viduy. 
Tears and Joy! 
The Pirkei de’Rebbi Eliezer states that throughout the last forty days 
that Moshe spent on Har Sinai praying for forgiveness on behalf 
of Yisrael, Yisrael fasted during the day. When the final day arrived 
(the tenth of Tishri), they fasted overnight too. On that day, Moshe 
descended with the new set of Lu-chos. Yisrael burst into tears 
and Moshe did likewise, and their combined cries pierced the Heavens. 
Immediately, Hashem was overwhelmed with mercy and He swore by 
His Throne of Glory that this day would be designated for future 
generations, as a day of pardon, forgiveness and atonement until the 
end of time. 
Now that every Jew knows that this is so, it is appropriate to celebrate 
on Erev Yom-Kipur with a festive meal. 
Others explain that, in reality, this meal ought to be eaten on Yom Kipur 
itself, to celebrate the occasion of our atonement at the Hand of G-d. 
This is not possible however, since the Torah has ordered us to fast. So 
we arrange the festive meal in advance - on Erev Yom Kipur. 
Interestingly, the exact opposite idea exists on Rosh Chodesh, when we 
ought to fast because, as we say in the Amidah, it is ‘a time for 
atonement for all their generations’. This is not possible however, since 
Rosh Chodesh is a Yom-tov and it is not befitting to fast on a Yom-tov. 



!IaaBtu!woz{bi.ioti!tbs!– trcdk trcd ihc                                       7 
So what do we do? We hold Yom Kipur Kotton on erev Rosh 
Chodesh, treating it as a voluntary fast-day. 
The Mishnah at the end of Ta׳anis, explains the pasuk in Shir ha׳Shirim 
 Go out and see, daughters of Tzion ... on the day of his wedding״ (3:11)
and on the day of the rejoicing of His heart״ . ״On the day of His 
wedding״, the Tana explains, refers to the giving of the Torah, and ״the 
day of the rejoicing of His heart״, to the building of the 
Beis ha׳Mikdash. ׳The giving of the Torah׳ would appear to refer to 
Ma׳amad Har Sinai, but that is not how Rashi interprets it. Rashi 
comments ‘This is the giving of the Torah - Yom Kipur, on which the 
second set of Luchos was given’. The joy of Ma׳amad Har Sinai was 
marred by the sin of the Golden Calf, as the Gemoro explains in 
Shabbos (88) ׳How miserable is the bride who commits adultery whilst 
standing under the Chupah׳. It was only after Yisroel had 
done teshuvah, their teshuvah had been accepted and Moshe descended 
with the second Luchos, that the ׳marriage׳ can be said to have really 
taken place. 
Rashi in Chumash (33:11) goes even further.  Describing the events that 
took place from the breaking of the Luchos until the Mishkan was 
erected nine months later, he writes ׳On Rosh Chodesh Elul Moshe was 
told that he was to ascend Mount Sinai in the morning, to receive the 
second Luchos. He spent forty days there, as it is written ״And I stood 
on the Mountain like the first days ... ״. Just as the first ones (set of forty 
days) were with good-will, so too, were the last ones, from which , we 
can deduce that the middle ones (the nineteenth of Tamuz until 
the twenty-ninth of Av), Hashem was angry.  
On the tenth of Tishri, Hakodosh Boruch Hu was pacified with joy and 
wholeheartedly. He said to Moshe “I have forgiven you like your 
word,״ and He handed him the second set of Luchos ... ׳ 
What was the catalyst that caused this change of heart? According to 
the Pirkei de׳Rebbi Eliezer that we quoted earlier, there can be no doubt 
that it was the tears that K’lal Yisrael shed. Teshuvah and 
tefillah without tears can bring about forgiveness. Teshuvah and 
tefillah with tears have the power to bring about reacceptance with 
joy. One of the reasons that we light extra lights on Yom Kipur is 
because Torah is compared to light, as Shlomoh writes in Mishlei 
 and, as we just ״Because a mitzvah is a lamp and the Torah, light״
explained, it is on Yom Kipur that the Torah was ultimately given. 
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Migdal Ohr 
Volume 19 – Issue 49 
Rosh HaShana Parshas Haazinu Shabbos Shuva 5778 
X‰EwT HBWw TBw WNYZAH–ÂP HNwH wAR 
A publication dedicated to Harbotzas Torah 
(A:AK TYwARB) „.RBD RwAK HRsL ÂH sEYW ,RMA RwAK HRs TA DQP ÂHW‰ 
“And the L-rd remembered Sarah as He had said, and did for Sarah 
as He had spoken.”(Beraishis 21:1) 
On the first day of Rosh HaShana, we read of the miraculous 
conception and birth of Yitzchak to Avraham and Sarah who were 
extremely old. A year earlier, just after Avraham’s circumcision, three 
angels visited and announced to Sarah that in a year’s time she would 
have a child. She thought it unlikely at the time, but it happened. 
On the second day of Rosh HaShana we read the story of the Akeida, 
when Yitzchak was bound up to be slaughtered as a sacrifice to 
HaShem. Avraham was stopped from carrying this out and instead 
sacrificed the ram, from where we get the shofar horn blown on these 
days. We must ask if the only reason the first Torah reading was chosen 
was to introduce the reading of the second day which has an obvious 
connection to Rosh HaShana. 
In truth, there is good reason to read this parsha on the first day. Of 
course, we learn that one who prays for his fellow and has the same 
need is answered first. This is good advice for a day when we have great 
need. If we pray sincerely for others, we have a better chance of being 
answered ourselves. The Midrash Tanchuma, though, gives us more. 
It says that this verse refers to what Bilaam said (Bamidbar 23:19), “G-
d is not a man that He lies, nor a human who repents. If He has said, 
will he not do it? If He has spoken will he not keep His word?” When 
HaShem promises to do something good, He doesn’t renege on it. 

Unlike a person who might promise a gift but when the recipient 
displeases him he’ll change his mind, HaShem always follows through. 
However, Bilaam said, “If He says, will He not do?” The Midrash 
doesn’t phrase this as a rhetorical but as a statement. Sometimes 
HaShem will say something and not follow through. When? When He 
says He will bring something bad or painful. G-d says, “I am not 
arrogant like Man that I must follow through on a punishment.” 
When the Torah says that HaShem remembered Sarah as He had said, 
this was G-d keeping the promise to do good. But Sarah laughed. This 
sin should have cost her this child, but G-d is not a Man who goes back 
on His word to do good. 
Now it makes sense that we read this on Rosh HaShana. Last year G-d 
promised us good and perhaps decreed some bad. Most of us survived 
the year and realized all the good and missed some of the bad. This 
should make us love and appreciate that HaShem is our King, and not 
a person of flesh and blood. 
Further, it coalesces with the increase of pious behavior leading up to 
Rosh HaShana and between it and Yom Kippur. Though we may falter 
later, for now we are behaving in a way that we are deserving of good 
and that is something G-d will not take back. When we repent for our 
sins, He tears up the evil decree. That is something good, and He will 
not go back on it either! 
The purpose of this story is to help us understand just how 
magnanimous HaShem really is, and why we should feel fortunate to 
call Him our King. 
(U:BL OYRBD) „.WTLXN LBX BQEY WME ÂH QLX YK‰ 
“For the portion of G-d is His nation; Jacob, the rope of His 
inheritance. (Beraishis 21:1) 
Rashi tells us that Yaakov, the third of the Patriarchs, is considered the 
third strand along with Avraham and Yitzchak, making a strong “rope” 
connecting the Jewish People to HaShem. A chain is only as strong as 
its weakest link because each works independently. A rope, though, 
which intertwines and whose fibers work together, is not broken until 
the strongest of its strands gives out. This unity is the secret to the 
eternal strength of Klal Yisrael. 
Now You Know 
During the Aseres Yemei Teshuva, the ten days of Repentance between 
Rosh HaShana and Yom Kippur, the Shulchan Aruch cites the practice 
to be more stringent than usual on things such as the bread of a non-
Jew at this time. 
Though it may be permissible and one eats it the rest of the year, during 
these days one does not partake of it. 
The intent of it is not to “fool” G-d, Heaven forbid, and doing so is not 
“bribing” Him, nor is it a falsehood to imply that one will maintain that 
level after Yom Kippur. 
Rather, each undertaking follows its beginning and by starting the year 
off right, we impart a loftier spirit to it. 
Additionally, though you may not have practiced these customs before, 
and you do not intend to practice them later, for now, today, you have 
acted in a superior manner. 
It is worthwhile for that alone, and for that you shall be rewarded. 
Thought Of The Week: 
Before asking HaShem for a good new year, be sure to thank Him for 
the good year that just passed. – R’ Avigdor Miller 
Apples are red Honey is Sweet Wish Happy New Year To everyone you meet! Shana Tova to all our readers and 
friends! Start the year off the right way! Print, e-mail, and share Migdal Ohr with others. You’ll be glad you did. 
E-mail ‘Subscribe’ to info@JewishSpeechWriter.com E-mail Subscribe to info@JewishSpeechWriter.com 
©2017 – J. Gewirtz  
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Torah Attitude 
Rosh Hashanah- Parashas Haazinu-Shabbat Shuvah: Amnesty by 
the Rock 
September 19, 2017 
Summary 
One of the highlights of the prayers on Rosh Hashanah and Yom 
Kippur is Unesaneh Tokef. All aspects of a person’s life in the coming 
year are being decided on these days. What is the significance of the 
1st of Tishrei that G’d chose this day as the Day of Judgment rather 
than any other day of the year? The first of Tishrei was established as 
the primary Day of Judgment, thus giving everyone the opportunity to 
utilize the final days of the period of mercy, and, if needed, to change 
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the judgment during the Ten Days of Repentance. “The Rock [G’d], 
His work is perfect for all His paths are justice.” 
Unesaneh Tokef 
One of the highlights of the prayers on Rosh Hashanah and Yom 
Kippur is Unesaneh Tokef, just before Kedushah in the Mussaf service. 
In this prayer, we describe the awesomeness of these days of Judgment, 
how G’d sits on His Heavenly throne and scrutinizes the acts of every 
human being. Everyone passes in front of the Heavenly throne and G’d 
decides their individual judgment. We continue and say: “On Rosh 
Hashanah they are inscribed, and on Yom Kippur, their judgment is 
sealed: How many are going to pass away, and how many are going to 
be born. Who will live and who will die. Who will die in their 
designated time and who will die before their time … Who will have a 
peaceful life and who will be unsettled … Who will be rich and who 
will be poor. Who will fall low and who will rise.” 
Alter The Judgment 
All aspects of our lives in the coming year are being decided during 
these days. We stand in awe as we relate the detailed account of the 
judgment. Even the angels above are shaken by this awesomeness, 
described in the above-mentioned prayer. However, we know that we 
have the ability to alter our judgment as it says: “And repentance, and 
prayers, and charity annul the bad decree.” 
Adam 
Rabbeinu Nissim (the Ran) in his commentary on the Talmud (Rosh 
Hashanah 16a) asks, what is the significance of the1st of Tishrei that 
G’d chose this day as the Day of Judgment rather than any other day of 
the year? He quotes the Pesikta (Paragraph 23) that explains that this is 
the day Adam was created. On this very day, Adam sinned, when he 
ate from the fruit of the Tree of Knowledge, and on this day G’d judged 
him. G’d had warned him that on the day he would eat from this tree 
he would die. G’d’s words were fulfilled, for his eating caused his 
eventual death. However, G’d’s judgment was very merciful and 
lenient. He did get punished, as it says (Bereishis 3:19): “By the sweat 
of your brow you shall eat bread …” but he did not die immediately. 
After the verdict G’d said to Adam, “You will set a precedent for your 
children. Just as you stood before Me today and came out with amnesty, 
so will your children in the future stand before Me on this day and come 
out with amnesty.” Obviously, not every person merits a merciful 
judgment. Adam repented and prayed to G’d for forgiveness. This is 
what G’d told Adam: your children all have the potential to follow in 
your footsteps, and merit a lenient judgment. 
10th of Tishrei 
The Ran later gives an additional explanation why G’d chose this time 
of the year to be the days of judgment. He explains that, on the 17th of 
Tamuz, after the sin of the golden calf, Moses ascended Mount Sinai 
for forty days to pray to G’d and ask for forgiveness for the Jewish 
people (see Devarim 9:18). Only at end of this period was G’d ready to 
forgive the Jewish people for their great sin. G’d instructed Moses to 
ascend the mountain for a third time and stay there for an additional 
period of forty days. This period started on Rosh Chodesh Elul and 
culminated on You Kippur when G’d gave Moses the second set of 
tablets with the Ten Commandments. These forty days were days of 
mercy and forgiveness, and remained so for all generations to come. 
For this very reason, G’d, in His great kindness, decided that this should 
be the time when He would judge mankind, in general, and the Jewish 
people, in particular. The first of Tishrei was established as the primary 
Day of Judgment, thus giving everyone the opportunity to utilize the 
final ten days of this period of mercy, and, if needed, to change the 
judgment during these Ten Days of Repentance. Who knows what kind 
of final judgment we would get on Yom Kippur, had G’d not 
established it on the day He forgave the Jewish people their sin at the 
Golden Calf. 
The Rock 
In the beginning this week’s parasha (Devarim 32:4-5) it says: “The 
Rock [G’d], His work is perfect for all His paths are justice … 
Corruption is not His, [rather] His children are at fault.” We cannot 
fathom the judgment of G’d. We see righteous people suffering and evil 
people having a good time. We see young people die, whereas old 
people who feel their time is up live a long life lacking quality of life. 
Moses taught us that just as G’d is firm as a rock, so is His justice firm 

and fair. We trust in His righteous judgment, and accept that only He, 
in his infinite wisdom, knows what is the ultimate good. 
Throughout the Ten Days of Repentance, we say the special prayer 
Avinu Malkeinu, where we emphasize that G’d, besides being our 
Judge and King, He is also our loving and merciful Father Who only 
wants the very best for us. We see so much lovingkindness in the 
establishment of the Days of Judgment, at a time when G’d is merciful 
and provides amnesty. However, it is up to us to utilize these Ten Days 
between Rosh Hashanah and Yom Kippur and repent, pray and give 
charity to nullify any evil decree that might be part of our judgment. In 
this way, we have the ability to ensure that we, together with the entire 
Jewish people, will be inscribed and sealed for a good and blessed year. 
Wishing you and your loved ones L’shanah Tova Tikatevu 
V’techatemu. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this, please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/a/kahn/archives/archives.htm.   
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HaMaayan 
Parshas Haazinu - Live Like Royalty 
Volume 31, No. 47 1 Tishrei 5778 September 21, 2017 
Sponsored by Aaron and Rona Lerner in memory of their mothers 
Fayga Reva bat Yoel Aharon a”h (Fay Lerner) and Elke bas Binyamin 
Zvi a”h (Elinor Cohn) 
In the Rosh Hashanah prayers, we repeatedly proclaim Hashem as our 
King. Using a parable told (in a different context) by R’ Nosson Zvi 
Finkel z”l (1943-2011; Rosh Hayeshiva of the Mir Yeshiva in 
Yerushalayim), R’ Shlomo Naiman shlita (Baltimore) explained what 
we should take away from this fact: 
A king was hiring a tutor for his son, and many candidates touted their 
expertise in different areas. The candidate who was ultimately hired 
claimed to be an expert in horses, diamonds, and human nature. 
One day, the prince and his tutor attended a horse show. The prince saw 
a handsome and powerful-looking horse, and he wanted to buy it. 
“Don’t!” the tutor whispered. “It throws its riders.” Wanting to test the 
tutor’s claim, the prince asked the seller to ride the horse. Sure enough, 
the horse threw the seller. Grateful, the prince gave the tutor ten dollars. 
Another day, the prince and his tutor attended a gem show. The prince 
saw a sparkling diamond, and he wanted to buy it. “Don’t!” the tutor 
whispered. “It’s a fake covered with a shiny veneer.” The prince tested 
the tutor’s claim by applying something sticky to the stone, and sure 
enough, the shiny coating of the diamond peeled off. Grateful, the 
prince again gave the tutor ten dollars. 
Some time after, the prince said to the tutor, “You’ve shown your 
expertise in horses and diamonds. What about human nature?” asked 
the prince. “I hate to break this to you,” the tutor answered, “but you 
are not from the royal line; you’re a foster child.” 
Furious, the prince ran to the king and repeated what the tutor had said. 
“It’s true,” the king admitted. “But how did you know?” he asked the 
tutor. 
The tutor responded: “Each time the prince wanted to thank me, he gave 
me a mere ten dollars. He thinks small; he doesn’t think big like a real 
prince would.” 
R’ Naiman continued: On Rosh Hashanah, we proclaim that Hashem is 
King. And, says the Torah (Devarim 14:1), we are Hashem’s children. 
It follows that we are princes, a fact that obligates us to “think big,” to 
expect more of ourselves, and to set higher goals for ourselves in the 
coming year than we might do otherwise. A true prince would do no 
less. (Heard from R’ Naiman 26 Elul 5777) 
Eruv Tavshilin 
The Gemara (Yoma 28b) teaches: “Avraham Avinu kept the entire 
Torah, even Eruv Tavshilin” — the special preparation that must be 
done when Yom Tov (including Rosh Hashanah) falls on a Friday [see 
Artscroll Sidddur p.654]. Why does the Gemara single out Eruv 
Tavshilin as a Mitzvah that Avraham Avinu observed? 
R’ Shimon ben Tzemach Duran z”l (Rashbatz; 1361-1444; Spain) 
explains: The Gemara (Beitzah 15b) explains the need for Eruv 
Tavshilin based on the verse (Shmot 20:8), “Remember the Sabbath 
day to sanctify it.” “Remember the Sabbath day!” when Yom Tov 
might make you forget it, i.e., when Yom Tov falls on Friday and you 
might be tempted to eat all of the food that you prepared on that day, 
leaving nothing for Shabbat [until here from the Gemara]. Rashbatz 
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explains: The obligation to have a feast on Shabbat is greater than the 
obligation to have a feast on Yom Tov. Do not let the secondary feast 
preempt the primary feast. 
Rashbatz continues: Avraham Avinu’s spiritual journey that ultimately 
lead to his recognizing Hashem spanned many years, beginning when 
he was three. When Avraham was 48 years old and Hashem “mixed-
up” the languages of the builders of the Tower of Bavel, Avraham 
recognized once-and-for-all Hashem’s Hashgachah / direction of the 
world. Nevertheless, Avraham continued to believe for a time in the 
power of the zodiac. That belief was dispelled only when Hashem took 
Avraham outside and told him, “Gaze toward the heavens, and count 
the stars if you are able to count them!” And He said to him, “So shall 
your offspring be!” The Gemara (Shabbat 156a) explains: Hashem told 
Avraham, “Do you think you are under the control of the stars? You 
are not!” Do not let the secondary power of the zodiac obscure your 
recognition of the stars’ Creator, Who is the Primary Power, i.e., 
Hashem. This is the same message contained in the Mitzvah of Eruv 
Tavshilin–keep a proper perspective on what is primary and what is 
secondary; therefore, Avraham observed that Mitzvah meticulously. 
(Magen Avot: Introduction) 
“Ask your father v’yaggedcha / and he will relate it to you; your 
grandfathers [literally, ‘elders,’ v’yomru lach / and they will tell you.” 
(32:7) 
R’ Raphael Moshe Luria z”l (Rosh Yeshiva in several chassidic 
yeshivot in Israel; died 2009) writes: Torah received from one’s 
grandfather is qualitatively different than Torah received from one’s 
father. One difference is noted in our verse by the two verbs that are 
used. Rashi z”l (to Shmot 19:3) writes that the verb “Yaggid” connotes 
a harsher form of speech than the softer “Amar.” In this light, our verse 
can be read: Ask your father and he may relate it to you in a way that 
seems harsh; your grandfathers, and they will tell you the same thing, 
but gently. A father’s role requires that he sometimes present a stern 
face to his child, whereas a grandfather’s role is different–to transmit 
the Torah’s lessons gently. 
The Gemara (Kiddushin 30a) states: “If one teaches his son’s son 
Torah, it is as if he received it from Har Sinai.” R’ Luria writes: The 
simple understanding of this statement is that, of course one should 
teach his own son, but, in addition, one should teach his grandson. 
However, that is not how the commentary Ha’makneh [by Rabbi 
Pinchas HaLevi Horowitz z”l (1731-1805; rabbi of Frankfort-on-the-
Main, Germany)] understands the Gemara. He writes: Our Sages teach 
that learning a lesson from a fellow student is not the same as hearing 
it directly from the teacher. The reason is that, with each passing 
generation from the Giving of the Torah, our grasp of the Torah is 
decreased slightly. Thus, it is preferable to learn from one’s grandfather 
rather than one’s father, and doing so is, relatively speaking, like 
receiving the Torah from Har Sinai. In this light, concludes R’ Luria, 
we can have a new understanding of our Sages’ teaching that Hashem 
appeared to Bnei Yisrael at Har Sinai as an “old man,” i.e., He appeared 
as a grandfather. (Beit Genazi: Nisuin, Devarim Achadim) 
“‘Is it not revealed to Me, sealed in My treasuries? Mine is vengeance 
and retribution at the time when their foot will falter, for the day of 
their catastrophe is near, and future events are rushing at them.’ 
When Hashem will have judged His people, He shall relent regarding 
His servants, when He sees that enemy power progresses, and none 
is saved or assisted.” (32:34-36) 
R’ Yaakov Moshe Charlap z”l (rabbi of Yerushalayim’s Sha’arei 
Chessed neighborhood and Rosh Yeshiva of Yeshivat Merkaz Harav; 
died 1952) explains: Hashem has a secret. Our Sages teach that His 
judgment overlooks nothing (“Mine is vengeance and retribution”). 
Nevertheless, even if we hit rock bottom, Hashem will have a way to 
redeem us despite our sins (“He shall relent regarding His servants”). 
How both statements can be true is revealed only to Him, sealed in His 
treasury. (Mei Marom Vol. V.) 
“Who, Kel, is like You, Who pardons iniquity and overlooks 
transgression for the remnant of His heritage?!” (Michah 7:18–in 
this week’s Haftarah) 
The Gemara (Rosh Hashanah 17a) teaches: “‘The remnant of His 
heritage’ refers to someone who acts like a remnant, a leftover.” 
R’ Shlomo Kluger z”l (1785-1869; rabbi of Brody, Galicia) explains: 
The Gemara (Chagigah 15a) teaches: “If one merits, he will receive his 

own and his friend’s portion in Gan Eden. If one does not merit, he will 
receive his own and his friend’s portion in Gehinnom.” This means, 
writes R’ Kluger, that Hashem takes the sins of someone who repented 
and adds them to the account of someone who is a complete Rasha and 
does not repent. The reason this is just is that the entire world is 
sustained in the merit of the righteous (see Berachot 17b, quoted 
below); the wicked themselves have no reason to exist and they are 
sustained only in the merit of the righteous. Moreover, Zohar teaches 
that the righteous suffer to bring atonement to the generation for its 
sins. It is only fair, therefore, that the righteous enjoy the Gan Eden 
earned by the wicked, and that the wicked take the place of the 
righteous in Gehinnom. 
R’ Kluger continues: The Gemara (Berachot 17b) states, “The entire 
world is sustained in the merit of My son Chananiah, while he is 
satisfied with a measure of carobs each week.” In Chananiah’s 
humility, he saw himself as the world’s “leftovers,” someone for whom 
the world had no use. Therefore, he preferred to take as little as possible 
from the world. In reality, though, he was the Tzaddik of the generation 
in whose merit the entire world was sustained. It is in the merit of such 
a “leftover” person, says our verse, that Hashem “pardons iniquity and 
overlooks transgression.” (Kohelet Yaakov: Shabbat Shuvah, Drush 1) 
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Bircas HaTorah Parsha Sheet 
Hashem’s Call to Teshuva 
The Shabbos between Rosh Hashanah and Yom Kippur is called 
“Shabbos Shuva” (the Shabbos of Return). This is because the haftara 
read on this Shabbos begins with the prophet’s command: Return, 
Yisrael, to Hashem! Also, this Shabbos falls during the Ten Days of 
Repentance, about which the prophet Yishaya (55:6) states: “Seek out 
Hashem when He is found.” The Sages (Rosh Hashanah 18a) state that 
this refers to the Ten Days of Repentance, in which Hashem anticipates 
our teshuva and calls upon us to do it. 
Teshuva at this time is not only proper or a wise move, but rather a 
spiritual imperative. The Rambam (Laws of Teshuva 3:3) states that 
“Just as a person’s merits and sins are weighed at the time of his death, 
so too every year, all who walk the earth — their sins are weighed with 
their merits on Rosh Hashana. One who is found to be a tzaddik is 
sealed for life. One who is found to be a rasha is sealed for death. The 
[fate of the] beinonim (average people, neither tzaddikim nor resha’im) 
is suspended until Yom Kippur. If they do teshuva, they are sealed for 
life, and if not, they are sealed for death.” 
We are certainly not greater than beinonim. Rava, one of the holy sages 
of the Talmud, once commented that he “hopes that he is considered a 
beinoni” (Brachos 61b). It should be clear from this how necessary it is 
for us to do teshuva. Our lives literally depend on it. 
Still, Rav Itzele Blazer asks, it seems from the Rambam that doing 
teshuva is the only thing that can save the beinoni. Is there no other 
mitzvah that can save him? If he is neither tzaddik nor rasha (i.e. his 
merits do not outweigh his sins), why can’t he do other mitzvos to tip 
the scale in his favor? Why is teshuva singled out? 
Rav Blazer answers that since the Ten Days of Repentance are a time 
in which Hashem calls upon us to do teshuva, there is no substitute. 
Failing to do teshuva now is such a grave omission that it cannot be 
compensated for by other mitzvos. 
On a deeper level, when Hashem calls upon us to do teshuva and rid 
ourselves of our sins, His message is that we rebuild our relationship 
with Him. This is because any sin distances us from Hashem (Shaarei 
Teshuva 1:10). Teshuva enables us to become close to Him again. If 
we engage in other mitzvos but leave our sins intact, we are ignoring 
the purpose of these days. 
The Rambam (ibid. 7:6-7) expresses that the main point of teshuva is 
rebuilding our relationship with Hashem: “Teshuva is great because it 
brings a man closer to the Shechina…. Yesterday he was loathsome, 
distanced from Hashem and an abomination, but today he is beloved, a 
delight, close and a friend… Before, when he davened, Hashem did not 
listen, and when he did mitzvos, they were torn up before Him… 
Today, he clings to the Shechina… he calls out to Hashem and is 
answered… and he does mitzvos which are received with joy.” 
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Since teshuva is about building a relationship, every little detail counts. 
Even if a misdeed or imperfection in a midda seems insignificant to us, 
when we realize that it is harming our relationship with Hashem, then 
we have to do teshuva even for the smallest details. 
The Shulchan Aruch (604:4) states that it is worthy for a Jew to live 
according to a higher halachic standard during these ten days, even if 
he knows that he will not be able to maintain this high level. This 
parallels what happens in most healthy marriages — at the beginning, 
husband and wife will make special efforts to form a bond, more than 
they will after getting settled down. The average husband cannot afford 
to buy his wife a new diamond ring each week, but at the beginning of 
their marriage, he’ll make that extra effort, in order to lay the proper 
groundwork for a solid relationship. 
Rav Chizkayhu Mishkovsky recalls that years ago, when he was a 
bachur learning in the Ponovezh Yeshiva, there was another bachur 
there who began slipping into depression. He felt that he could not 
learn, and at one point he got up, left the building, headed to the IDF 
draft office and enlisted in the army. 
This bachur now found himself in a new environment, one where 
keeping mitzvos was a challenge. This made him unpopular in his unit, 
to say the least. As for his friends in yeshiva, they felt obligated to cut 
off ties with him. His family became distant as well. He felt lonelier 
now than ever before in his life. 
One day, as he was lying, depressed, in his bed in the army barracks, a 
letter arrived for him. It was from the yeshiva. 
Excited, he grabbed hold of the envelope. Who had written to him? 
The words “Your friend, Shmuel” appeared on the back of the 
envelope. 
Shmuel? I have a friend named Shmuel? the bachur wondered. 
The bachur quickly opened the letter and began reading. The author 
was clearly very sad that he had left the yeshiva, and concerned about 
what had happened to him. 
“Wherever you are, please be in touch with me,” he wrote, and 
concluded with the words: “Sincerely, Shmuel Rozovsky.” 
Harav Shmuel Rozovsky! The bachur was stunned. The Rosh Yeshiva 
of Ponovezh wrote me a letter? 
The bachur’s heart raced as he re-read the Rosh Yeshiva’s brief but 
heartfelt words. He resolved to return that very day to Ponovezh. His 
unit commander would surely not allow this, but the bachur was 
determined. Late at night, he snuck out of the base and returned to the 
yeshiva, where Rav Rozovsky greeted him warmly. They spoke for 
over an hour, and in the end, the bachur managed to return to Ponovezh, 
where he slowly but steadily returned to Torah study. 
When telling this story, Rav Mishkovsky notes: “Look what one letter 
can do! And during the Ten Days of Repentance, Hashem is not just 
sending us letters, He’s calling upon us each day: Please, make a 
connection with Me!” 
May we do teshuva and re-build our relationship with Hashem! 
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Weekly Dvar Torah - Rosh Hashanah 5778 
The issue of the High Holy Days is to make our lives reflect the Torah to a 
greater extent that it does now. Yet when it comes to understanding exactly 
what we gain thereby the Sages have said that no one has seen paradise and 
reported back to us why being there is an advantage. How can we know 
what we are dealing with? Perhaps the major symbol of the High Holy 
Days, the shofar, can shed some light on this most important issue. 
The shofar is a strange instrument. It comes from a ram and we must ask 
what its purpose is—to make it the symbol of the High Holidays as much 
as matzah is the symbol of Passover. 
This is not an idle thought. It is important if we are to understand what the 
yomim nora-im are all about. 
We cannot look at the shofar with 2017 eyes. We must look at what the 
shofar represented in the eyes of antiquity. The prophet Amos explains it 
when he says; “Will the shofar sound in a city and the people will not 
tremble?” (Amos 3:6). 

So the shofar was meant to arouse the people for an emergency; a fire, an 
attack; a battlefield situation—advance or retreat and reorganize. 
That makes sense. I can see that as a role for the shofar. But what is the 
emergency here? Why should we be aroused? 
Maimonides explains that the shofar is meant to arouse us from our 
slumber. Awake those of you who are asleep and lost to the silliness of the 
times. Awake to the Torah, to Judaism, to God. 
Perhaps by looking into the nature of evil and its price we can understand 
by inference the value of doing the mitzvos. 
90% of the Jews around the world are not religious. It was no different 
before WW II. A new book called ‘Ashes Instead of Ashes’ by Dr. Michal 
Shaul, 
“…reveals that the vast majority of European Jews had secularized or were 
in the process…only a few tens of thousands of Benei Torah with several 
thousand Yeshiva students and Chassidim remained…When the survivors 
saw that the whole Torah world had gone up in flames and the State of 
Israel was (then) totally secular, the Torah leaders as well as the common 
men and women realized that there was no choice but to stand up and fight 
to reconstitute the Torah world.” 
In America the battle was in the hands of Rabbi Aron Kotler and several 
other capable rabbis building on the work of Yeshiva University and Torah 
Vodaath and not many other fledgling yeshivas from before WW II. 
In Israel Rabbi Yousef Kahaneman bought a hill in Bnei Braq for a song to 
establish a yeshiva on it. People laughed at him and said, “Rommel is 
preparing to attack Egypt and then make a turn and head for Israel. The 
staff of the British embassy is sending their families back to Britain and 
cleaning out their files. Who buys land now?” He responded with the 
famous quote from the prophet Obadiah, “…on Mt. of Zion there shall be 
a remnant.” And so it was. Rommel was defeated and a remnant remained 
on Mt Zion. 
We went through this before and rebuilt. When the second Temple was 
destroyed by the Romans in 70 C.E. we were given an object lesson in what 
evil was and what it can do. 
95,000 Jewish slaves and all of the gold and silver in the Temple were taken 
to Rome and used to build the 70,000 seat Coliseum. The floor of the 
Coliseum was made of sand so it could absorb the blood and guts of the 
victims. There, the gladiators warred to the death. The intermission 
entertainment was weak and infirm slaves were placed in the arena and 
lions, starved for days, were released from cages under the coliseum to rip 
them to pieces for the amusement of the crowd. This went on for 5 hundred 
years. Who knows how much evil was created by the paradigm of Roman 
savagery? Yet that is not the only price we paid. 2,000 years of diaspora; 
ghettos, programs, Nazis, Holocaust, Arab terrorists, were all part of the 
price. 
This is what happens when we distance ourselves from God. The blessings 
God would shower on us if we were worthy are given to evil; shechintah 
b’galusa. If this is the lower part of the graph you can imagine what the 
upper part of the graph is like. What joy and ecstasy can balance out this 
horror of evil? 
The shofar reminds us of the giving of the Decalogue on Mt Sinai and the 
sacrifice of Isaac. All of which brings us close to God. When we praise God 
we are connecting with His character; creation and kindness and the source 
of life itself. Let us move forward. If you don’t come to shul, come! If you 
come to shul join one of our classes to learn more of what Judaism is about. 
Don’t define yourself by your body alone and ignore the spiritual essence 
of yourself. The shofar is a wake—up call. 
The only reason we hesitate is because we don’t realize the tremendous 
importance to us of growing spiritually. Shana Tova. 

Rosh Hashanah 5778 - This Day Is The 
Beginning Of Your Establishment 

By Rabbi Mordechai Golshevsky 
Mara D'atra,Young Israel of Coram, LI, NY 

In this experience we refer to as life, beginnings play a most essential role 
in all our aspirations, endeavors, and even failures. One of the greatest gifts 
bestowed upon us by HaShem Yisborach is the ability to redefine ourselves 
into a higher stature through the process of T’shuva (repentance), as is seen 
in the Gemarah of Kiddushin 40b: 
“…..And even if one is completely wicked all his life but repents at the end, 
he is not reproached with his wickedness, for it is said, ‘…..And as for the 
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wickedness of the wicked, he shall not fall thereby in the day that he turns 
from his wickedness.’” (Y’chezkel 33:12) 
In this essay we shall attempt to portray several perspectives of beginnings, 
relating to Rosh HaShanah on the first day of the month of Tishrei, the 
quintessential beginning of all things, from the words of our Rabbanim of 
blessed memory. We begin with the Gemarah in Rosh Hashanah 27a: 
“…..Rav Shmuel Ben Yitzchak asked, ‘What authority do we follow in 
saying nowadays (on Rosh Hashanah) the prayer, “This day is the 
beginning of Your establishment”? What authority? Rabbi Eliezer, who 
said that the world was created in Tishrei.’” 
That is, the opinion of Rabbi Eliezer was that HaShem completed the act 
of creation on the sixth day, with the creation of His crowning achievement 
man, on Rosh HaShanah. In the Gemarah Rosh HaShanah 10b- 11a, we see 
the opinion of Rabbi Eliezer applying to other monumental events as well: 
“It has been taught that Rabbi Eliezer says, ‘In Tishrei the world was 
created; in Tishrei the Avos (Patriarchs- Avraham and Ya’akov) were born; 
in Tishrei the Avos died; on Pesach Yitzchak was born; on Rosh Hashanah 
Sarah, Rachail and Channah were remembered (with conception); on Rosh 
Hashanah Yosef went forth from prison; on Rosh Hashanah the bondage of 
our ancestors in Egypt ceased; in Nisan they were redeemed and in Nisan 
they will be redeemed in the time to come…..’” 
The birth of the Avos historically marks a new world of righteousness in 
the accounts of man, the first two thousand years having been filled with 
the wickedness of the generation of the Mabul (deluge), and the generation 
of dispersion, which erected the Migdal Bavel (tower of Babel). 
In our Rosh HaShanah T’fillos (prayers), we recite, “Today the world was 
conceived,” which relates directly not only to the above righteous women 
having conceived, but also to the theme of man beginning his life afresh, 
through the process of T’shuva. 
The innocent Yosef, who was imprisoned for twelve years in Egypt on 
contrived charges, was freed from his dungeon to interpret the dreams of 
the Pharaoh, thereby literally saving mankind (on Rosh HaShanah) from 
mass starvation. 
Six months prior to the Exodus in the vernal month of Nisan, the slave labor 
of our ancestors in Egypt came to a halt on Rosh HaShanah. 
In the P’sikta Rabbah of Rav Kahana 23-1, we see a much more detailed 
account of the creation of man: 
“It can be said that Adam HaRishon was created on Rosh Hashanah. In the 
first hour (of the sixth day), the intention (of creating man) appeared 
metaphorically, in the mind of HaShem. In the second hour, He took 
council (concerning the creation of man) with the Malachei HaSharais 
(hierarchy of celestial emissaries). In the third, He (HaShem) collected his 
(Adam’s) dust. In the fourth, He bounded it (dust). In the fifth, He weaved 
it (into the form of man). In the sixth, He set him (Adam) up on his feet as 
a Golem (an unfinished creation). In the seventh, He threw within him a 
N’shama (soul). In the eighth He caused him to enter Gan Eden. In the 
ninth, He commanded him (not to eat of the Aitz HaDa’as- tree of 
knowledge). In the tenth, he (Adam) violated His (HaShem’s) 
commandment. In the eleventh, he (Adam) was judged. In the twelfth, 
pardon was issued to him from before HaKadosh Baruch Hu…..” 
The P’sikta Rabbah of Rav Kahana finishes with the following very 
reassuring thought: 
“…..HaKadosh Baruch Hu said to him, ‘Adam! Let this be a sign to your 
descendents! As you have entered before Me in judgment on this day (of 
Rosh Hashanah), and emerged vindicated, so too are your children destined 
to enter before Me in judgment on this day, and emerge vindicated!’ And, 
when is that? On the first day of the seventh month (Tishrei)!” 
And so, we see that our true beginnings are actually those junctures in life, 
when we take upon ourselves to improve our standing with HaShem 
Yisborach through T’shuva, especially on the day of Rosh HaShanah, the 
exemplary day of all beginnings. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. \_ 

Rosh Hashanah 5778 
By Rabbi Yirmiya Milevsky 

Associate Member, Young Israel Council of Rabbis 
We all know Rosh Hashanah as the day on which we hear the sound of the 
shofar, following the Torah’s commandment, "It will be a day of Teruah." 
We may wonder, however: "Why is there such a variety of sounds? Can we 
not just hear a Teruah and go home?" 

As the Talmud explains, a Teruah must be sounded three times, each time 
preceded and followed by a Tekiah – 
a long clear sound. Although we are able to identify the proper sound for 
the Tekiah, when it comes to the Teruah, there is a debate. According to the 
Talmud, the oral tradition translates the word "Teruah" as "Yebava," and 
"Yebava" is a unique type of cry that was let out by the mother of Sisrah. 
Sisrah was an extremely powerful general who tormented the Jewish nation 
for twenty years. When he went to war against the Jews, G-D performed a 
miracle, which resulted in his being killed (Judges 4,5). The chapter 
describing the song and praise given by the Jews to G-D ends with a 
description of Sisrah's mother reacting to his delay in returning. The verse 
states the following: "And the mother of Sisrah cried." Yet, the word used 
for cry is "Vateyabev" – the same word the Talmud uses to translate 
"Teruah." 
The Rabbis in the Talmud say that the reason we blow different sounds for 
the Teruah is that we are attempting to create a sound similar to the cry of 
general Sisrah's mother, and because we are not sure what the sound is like, 
we need to blow a variety of sounds. 
Nevertheless, we still may wonder, why do we learn how to perform a 
mitzvah as significant as blowing the shofar on this holy and important day 
from the cry of the mother of an evil general? I believe that we can find the 
answer by understanding the uniqueness of her cry. 
Ordinarily, a cry emanates from feelings of despair and hopelessness. 
Sisrah had a perfect victory record as general, always returning as 
champion. When his mother cried, although she was concerned at the time, 
deep down she felt confident that her son would return home once again. 
She even expresses her confidence by saying that he must be delayed by 
the business of collecting the booty. The word "Vateyabev" is a description 
of that unique cry – one that conveys concern and worry but with an 
underlying confidence. 
The day of Rosh Hashanah is a very serious day. It is a day when our 
individual and collective future is determined, a day during which we have 
the opportunity to pray and ask for mercy for Israel, and that all suffering 
should come to an end. And so, we lift the shofar and blast the sound of a 
cry. But this cry is not one of despair and gloom, because we know that we 
have a Father in Heaven and that his concern for us is like that of a father 
for his children. So when we cry, it is a cry that carries within it confidence 
that G-D has a plan and that redemption and peace will eventually come. 
When we blow the shofar, we don't just blow the sound of a cry, but rather 
a "yebava" that indicates our confidence in the Creator for a good year. 
Ktiva V’chatimah Tova 

Parshat Ha’Azinu – Shabbat Shuvah 
By Rabbi Binyamin Hammer 

Director of Rabbinic Services, National Council of 
Young Israel 

This year, our calendar reminds us to exert great spiritual discipline and 
physical effort. It was just yesterday that we stood as one on Rosh 
HaShanah. We listened and heard the penetrating call of the shofar. And 
now, with the setting of the sun, we usher in Shabbat – not just any Shabbat, 
but the first Shabbat of the year, Shabbat Shuvah. 
How will we keep this Shabbat, and what will be our frame of mind as we 
attend shul for a third day in a row? What will be in our thoughts as we 
light the candles, bless our children, make Kiddush; will it be something 
new and inviting, or the same familiar routine 
The navi (prophet), Hoshea, teaches us in this week’s passionate Haftarah: 
"Shuvah Yisrael Ad HaShem Elokecha” – return, Israel, to HaShem, your 
G-d. It is not enough that we repent, not enough to bid farewell to our past 
behavior; we must return to HaShem and see ourselves as a spiritual people, 
connected to our forefathers by serving our Creator. Thus, Hoshea instructs 
us that Shabbat Shuvah does not mean a reconciliation, but it is an entirely 
new relationship with HaShem. This new connection will surround us with 
a trembling confidence in the belief that our actions are not those of mere 
mortals, but of tzelem Elokim – G-d's creations. With our new knowledge, 
we will usher in the first Shabbat of the year with a zest and vigor that only 
a chosen people can attain. 
In the same vein, Parshat Ha’azinu teaches us the message of Shabbat 
Shuvah. Rav Meir Leibush Malbim z"l writes that the powerful shirah 
(song of Moshe Rabeinu) was heard by the Bnei Yisrael –not once, but four 
times. Why was it necessary for the repetition? The lesson of the shirah is 
a message for all time: commitment without chazarah (review) is only lip 
service. By studying the shirah four times, it gave new meaning and depth 
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to its students. So, too, when reviewing our personal attributes and 
commitment to Torah, it is not enough to hear one blast of the Shofar or 
even a hundred blasts. We must constantly review and see something new 
from which to learn. Only then can we appreciate that this New Year is not 
a three-day Yom Tov – it is three opportunities to live Yom Tov. 
This is not an easy exercise. Moshe Rabeinu well understood human nature, 
both its potential and its frailties. When calling upon Heaven and Earth to 
be witness to this shirah, Moshe's last testament, he calls to the Heavens: 
v'adabarah (and I will speak) – a very demanding term. But, when Moshe 
wants the Earth to be a witness, he uses the term imrei pi (the sayings of 
my mouth), a more lenient term. Why? 
HaRav Dovid Feinstein, shlita, explains that the Heavens, in their celestial 
creation, represent a spiritual entity whose commitment is not bogged down 
by the day-to-day grind of an earthly existence. As such, their commitment 
is unquestioning. Therefore, a forceful command is sufficient to make them 
act. But Earth is a physical entity that is constantly challenged by the daily 
pressures of what surrounds it. Earth, as opposed to Heaven, needs to 
understand what is being asked of it; thus, the demand for a more lenient 
language. 
Although we are a "chosen people," who possess the blessings of being 
capable of reaching great spiritual heights, nevertheless, we still live on this 
earth and are grounded in the daily realities. HaShem calls to us within the 
duality of our lives; they are sometimes forceful and other times lenient. 
The blasts of the shofar convey that duality: Heaven on Earth – forceful, 
yet lenient and clear. 
As we welcome the first Shabbat of the year, and as we light the candles, 
we should keep in mind that it is still Rosh HaShanah. We need to hear, see 
and live this powerful message, over and over again. 
May the first Shabbat of the New Year usher in many new firsts for Klal 
Yisrael. 
Wishing everyone a Gmar Chatima Tova. 
Difference Between Parents and Grandparents 

By Rabbi Aharon Ziegler 
Associate Member, Young Israel Council of Rabbis 

“SHA’AL AVICHA V’YAGED’CHA, Z’KEINECHA V’YOMRU 
LACH” (32:7), “Ask your father and he will relate to you, and your elders 
(grandparents) and they will tell you”. Note the difference in terminology, 
“V’yagedcha”-for father, parents, but “V’yomru” for elders or 
grandparents. 
The difference between “haggada” and “amira” is the following. Haggada 
denotes imparting information through the realm of authority, as 
Va’yedaber HaShem-HaShem spoke. Amira, as Va’yomer HaShem,-
HaShem said, is a softer expression and refers to relaying information 
through explanation and understanding. As we find by the Revelation at 
Mt. Sinai, “KO TOMAR L’BET YAAKOV (the women) V’TAGEID 
LIVNEI YISRAEL (the men).[So shall you say to the House of Yaakov 
and relate to the Children of Israel] (Shemot 19:3), meaning, speak firmly 
to the men, but speak softly to the women. 
According to Rabbi Zwieg, the rationale in our parsha is that the father (or 
parents) has the responsibility of ensuring that the child does not deviate 
from the path, which he/she is required to follow. Since the father is 
accountable for the actions of his child there is a degree of firmness and 
inflexibility in the message, which he delivers. The father is not burdened 
with the task of ensuring that they understand why HaShem requires them 
to abide by His instructions, only that they obey them. The parents 
emphasize the “The Naaseh, grandparents on the other hand, concentrate 
on the “Nishma. Although grandparents accepts upon themselves the task 
of educating the grandchild, they are not accountable for the child’s 
refusing to accept the message. They therefore, have the flexibility of 
delivering the message in a manner, which appeals to the child’s 
understanding, and is not pressured into forcing the child to accept it at all 
costs. 
Each of these methods, on its own, cannot succeed. However, if they exist 
side-by-side, they compliment one another to deliver the complete 
educational package. Allowing a child the flexibility to use his intellectual 
capacities in the service of HaShem, while at the same time enforcing the 
idea that not everything must, or can be, understood in order to be observed, 
is the unique Torah method of education, which guarantees, that Torah 
education will endure eternally. 

May we all have the z’chut, in the coming year, of teaching Torah to our 
children, our grandchildren, and even our great-grandchildren. Shabbat 
Shalom and wishes for a G’mar Tov and a Chag Samei’ach. 
NCYI Divrei Torah Bulletin - a Project of the Young Israel Council of 
Rabbis 
Wishing Klal Yisrael Shana Tova, Shabbat Shalom and a G'mar Tov 
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Shabbat Shalom 
Ha'azinu 5778 
Yom Kippur Crash Course. 
GOOD MORNING! One of my favorite stories is of the house painter 
who deeply regretted stealing from his clients by diluting the paint, but 
charging full price. He poured out his heart on Yom Kippur hoping for 
Divine direction. A booming voice comes down from Heaven and 
decrees -- "Repaint, repaint ... and thin no more!" Yom Kippur begins 
Friday evening, September 29th! (It is the ONLY fast day that is 
observed on a Shabbos.) 
Rabbi Avraham Bukspan once shared with me an insight into Yom 
Kippur -- The Day of Atonement. "Atonement" is a conjunctive of "At 
One-ment" -- of reconnecting, strengthening the relationship with the 
Almighty, the reconciliation of the Almighty with each of us. Yom 
Kippur is our opportunity to reunite our spiritual essence -- our soul -- 
with the Almighty. 
Intuitively, each of us knows that we have a soul -- that part of us which 
contains our conscience and drive to do the right thing. The Torah tells 
us, "... and He blew into his (Adam, the first human being) nostrils the 
soul of life ..." (Genesis 2:7). If we realize that our essence is spiritual 
-- and eternal -- it places a whole different perspective on life. We need 
to be concerned about our bodies and our health and make every effort 
to sustain them, but the real importance is the soul, because that is our 
true self. Yom Kippur is about the soul. 
Throughout the year we either bring merit to the soul or sully the soul 
through our actions and behavior. The 613 mitzvot of the Torah are 
there to help each of us develop our soul and perfect it. From the 
beginning of the Hebrew month of Elul through Yom Kippur (40 days) 
we introspect, review the year and our interactions with the Almighty 
and our fellow human beings. We work on repairing what needs 
repairing. Yom Kippur is the culmination. 
The Torah gives us special mitzvot, commandments, for Yom Kippur 
to help us see more clearly that we are souls and to help us relate to life 
on a soul level. The Torah states, "This shall be an eternal decree: In 
the seventh month [counting from the month of Nissan] on the tenth of 
the month you shall afflict yourselves and all manner of work you shall 
not do, neither the native born nor the convert among you ... before the 
Almighty you shall be purified" (Leviticus 16:29-30). 
These "afflictions" are ways for us to minimize the body's control over 
our lives. What are they? There are five "afflictions" on Yom Kippur 
(from before sunset Friday, September 29th until nighttime -- when the 
stars come out -- Saturday evening, September 30th) -- we are 
prohibited from: eating/drinking, wearing leather shoes, marital 
relations, anointing the skin with salves and oils, and washing for 
pleasure. 
By negating the body, we give preeminence to the soul. Life is a 
constant battle -- between the yetzer tov (the desire to do the right thing, 
which is identified with the soul) and yetzer hora (the desire to follow 
your desires, which corresponds with the body). The Talmud compares 
the body to a horse and the soul to a rider. It is always better to have 
the rider on top of the horse -- to have the rider controlling the horse 
and not the horse controlling where the rider is going! 
Jewish tradition teaches that on Yom Kippur the yetzer hora, the desire 
to follow your desires, is dead. If we follow our desires, it is only out 
of habit. On Yom Kippur we can break our habits! Here are three 
questions to think about on Yom Kippur to help you develop your life 
plan: 
1. Am I eating to live or living to eat? 
2. If I am eating to live, then what am I living for? 
3. What would I like written in my obituary or on my tombstone? 
Yom Kippur, the Day of Atonement, is the anniversary of the day 
Moshe brought down from Mount Sinai the second set of Ten 
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Commandments. This signified that the Almighty forgave the Jewish 
people for the transgression of the Golden Calf. For all times this day 
was decreed to be a day of forgiveness for our mistakes. However, this 
refers to transgressions against the Almighty. Transgressions against 
our fellow human being require us to correct our mistakes and seek 
forgiveness. If one took from another person, it is not enough to regret 
and ask the Almighty for forgiveness; first, one must return what was 
taken and ask for forgiveness from the person and then ask for 
forgiveness from the Almighty. 
In the prayer service we say the Viduy, a confession, and the Al Chet, 
a list of transgressions between man and God and between man and 
man. It is interesting to note two things. First, the transgressions are 
listed in alphabetical order (in Hebrew). This not only makes a 
comprehensive list, but gives a framework to include whatever 
transgression you wish to include under the proper letter. 
Secondly, the Viduy and Al Chet are stated in the plural. This teaches 
us that we are one people and that we are responsible for each other. 
Even if we did not commit a particular offense, we carry a certain 
measure of responsibility for those who transgressed -- especially if we 
could have prevented the transgression. 
The Rambam, Maimonides, teaches that each individual's life is always 
on a balance -- like the old-time scales where the weights were put on 
one side and the produce on the other side -- and that each of us should 
think before doing an action that this transgression or that this mitzvah 
(commandment) could tip the scales. 
Likewise, Rambam teaches that each community, each country and 
ultimately the world is judged in the same manner. Thus, an individual 
should not only think that his transgression or fulfillment of a mitzvah 
tips the scale for him alone, but may very well tip the scale for all of 
mankind! 
On Yom Kippur we read the book of Jonah. The lesson from the story 
is that God readily accepts the repentance of anyone who sincerely 
desires to do Teshuva, to return to the Almighty and to the path of the 
Torah -- just as He did with the people of Ninveh. 
There is still time to get a copy of Inspiring Days and Beyond Survival 
to get a better understanding of the holiday, the prayers, the prayer 
services and the opportunity that is afforded to you to grow in 
spirituality, to come closer to the Almighty, to perfect yourself and to 
perfect the world! 
By the way, if you wish to keep focused that you are a soul and not a 
body, train yourself to say "My body is hungry" and not "I am hungry"! 
May you have a meaningful Yom Kippur and a sweet and healthy year! 
Torah Portion Of The Week: Ha'azinu 
The Torah portion is a song, a poem taught to the Jewish people by 
Moshe. It recounts the trials and tribulations of the Jewish people 
during the 40 years in the desert. Jewish consciousness, until the present 
generation, was to teach every Jewish child to memorize Ha'azinu. In 
this manner we internalized the lessons of our history, especially the 
futility of rebelling against the Almighty. 
The portion ends with Moshe being told to ascend Mount Nevo to see 
the Promised Land before he dies and is "gathered to his people". By 
the way, this is one of the allusions to an afterlife in the Torah. Moshe 
died alone and no one knows where he is buried. Therefore, "gathered 
to his people" has a higher meaning! 
Quote Of The Week 
Never look down on anyone --  unless you are helping them up 
With Special Thanks to Dr. Howard Brenker 
In Loving Memory of Herman Tauber 
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donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright 
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Rabbi Moshe Pogrow - Ani Maamin Foundation 

Gem Of The Week From RSR”H 
This week sponsored לעילוי נשמת ברכה בת ר' יצחק ע''ה 
Mans Relationship to G-d 
When the people sinned with the golden calf, their words show that this 
was not a typical case of idolatry. They wanted Aharon to make a 
replacement of Moshe, not of Hashem. They assumed Moshe had died, 
and therefore demanded that Aharon make for them a replacement 
“Moshe” who would never be lost. 
But pinning their hopes for the future on the existence of a “Moshe” is 
totally antithetical to Jewish beliefs in the nature of G-d’s relationship 

with man. Hashem had warned them immediately after Matan Torah 
that man may not represent the godly in physical form. Rather, he 
should draw himself near to Hashem in every aspect of his life by filling 
himself with spirituality and subordinating his life to G-d’s 
commandments. To become close to Hashem and secure His guidance, 
man must not influence Hashem, but himself. He should focus not on 
shaping his fate, but on shaping his actions. The only way he can also 
influence his fate is by suiting his way of life to the ratzon Hashem. 
Obedience to G-d out of free will is all that is necessary to bring 
blessing to man, community and individual. Nothing can take its place. 
Those who said to Aharon, “Make us gods who will go before us, for 
we do not know what happened to Moshe,” were caught up in a 
delusion. They saw Moshe not as an instrument of Hashem, but as a 
human being who had surpassed ordinary human nature to become 
godlike. They thought that his influence could assure them of Hashem’s 
protection. In their eyes, it was not Hashem Who brought them out of 
Egypt through Moshe, but Moshe who caused Hashem to perform 
miracles. 
To them, the eternal bond with Hashem was not formed by the Torah. 
They considered Moshe, a man who was close to Hashem, to be the 
vital link in their connection; only as long as he was alive could they 
be certain of Hashem’s protection. Hence, they reasoned, if there was 
no Moshe, they must take action to force G-d’s hand. They had not yet 
absorbed the Jewish idea that as long as he conducts himself in 
accordance with G-d’s Will, man has direct access to G-d, with no need 
for an intermediary. 
One who makes an offering to Hashem and His Torah subordinates 
himself to Hashem through it. He surrenders himself to the dictates of 
a holy moral law. He renders homage to something exalted and noble 
that towers above man and invites him to aspire to its level. 
But offerings brought to a god of one's own making spring from 
egotism. Such an offering does not imply any sacrifice of self by the 
individual—he believes he can force the supposed master of his fate to 
comply with his personal wishes. He attempts to control not his desires, 
but his god. Such an offering—the complete antithesis of a Jewish 
offering—leads to self-centered pleasure-seeking, and an unleashing of 
the individual's base instincts. 
At the very moment that the Torah entered the world, the sole guarantor 
of the link between Hashem and klal Yisrael, the Jewish people learned 
that even the slightest deviation from allegiance to one G-d, no matter 
what its form, inevitably leads to a denial of the law. 
Have a wonderful Shabbos, 
Moshe Pogrow, Director, Ani Maamin Foundation 
Please note: The “Gem of the Week,” is based on excerpts from Rav Shamshon 
Raphael Hirsch zt”l’s commentary on Chumash, with permission from the publisher.  
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The Akeida - And Us 
“And God tested Avraham.” Bereshis 22:1 
Rabbi Yosef Polstein points out that if one were asked whose test in 
the Akeida was greater, Avraham’s or Yitzchak’s, what would one 
answer? Judging from the verses in the Torah, the Akeida seems to be 
a trial primarily for Avraham: “And God tested Avraham.” Avraham’s 
trial was enormous. After all, what Jewish parent wouldn’t give up his 
own life in order to save his child? Avraham is being asked to give up 
the future of the nation that he had worked his entire life to build. Yet, 
one cannot overlook the fact that Avraham had the advantage that God 
had spoken with him and commanded him to take this action. There 
was no doubt in his mind as to what God wanted from him. On the other 
hand, Yitzchak, who is being asked to climb up on the altar and allow 
himself to be bound and sacrificed to God, didn’t hear any command 
from God. He is accepting his father’s word that this is what God wants. 
He doesn’t know with absolute clarity that this is what God wants, but 
he trusts his father that it is. Yitzchak’s action here is certainly 
remarkable in its own right. Rav Yaakov Weinberg, l"vf, remarks that 
Yitzchak’s trial runs even deeper. Avraham is an active participant. 
After all, he received the command and it is his actions that are being 
observed. Yitzchak, on the other hand, is nothing more than the tool 
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being used. He is the hammer in his father’s hand. There is a natural 
aversion to being used by others. 
Hashem is asking Yitzchak to make a choice. “Yitzchak! You can say 
goodbye to your father and live a life of your own, reject the values of 
your father, reject his God and His teachings, or, Yitzchak, you can live 
for one hour and be a partner with your father for the sake of those 
values that your father brought into your life and into the world.” To 
Yitzchak, who had complete and utter trust in his father and in God, 
there was no alternative. 
In the Zichronos section of our Rosh HaShanah tefilla, we ask God, 
“Let there appear before You the binding with which our father 
Avraham bound his son Yitzchak upon the altar, and how he suppressed 
his compassion...so may Your compassion....” This refers to the merit 
of Avraham in the Akeida. A few lines later we ask “and the binding of 
Yitzchak on behalf of his (Yitzchak’s) descendants may You remember 
today with compassion.” According to many commentators, this refers 
to Yitzchak’s merit in the Akeida. This explains why Chazal associate 
the merit of Yitzchak in the Akeida particularly to Rosh HaShanah. 
(Rosh HaShanah 16a) 
“Rebbe Abuhu asks, ‘Why do we blow a ram’s horn?’ The Holy One 
Blessed be He says, ‘Blow before me a ram’s horn so that I shall recall 
for you the Akeida of Yitzchak, son of Avraham, and I will ascribe to 
you as if you bound yourselves before me.’ ” 
It is emulating Yitzchak’s avoda on Rosh HaShanah for which God 
ascribes to us as if we bound ourselves on an altar before Him. The 
Zohar states that the ashes of Yitzchak are still on that altar. How could 
that be, since Yitzchak didn’t die? Nevertheless, there was a part of 
Yitzchak that died on the altar that day. When he got up and looked 
around, Yitzchak saw a whole new world. Nothing was taken for 
granted, everything was appreciated. He was a new man. The old 
Yitzchak was no longer. 
Rosh HaShanah provides each of us with the opportunity to become 
such a new person. Hashem asks each us of to put ourselves into the 
shoes of Yitzchak Avinu and to respond to the same dilemma with 
which he was confronted. Why am I alive? What do I live for? Am I 
willing to be used by God to fulfill His will no matter what the price? 
ofhkg hbufhkn,a hsf ,uhfkn hbpk urnt 
The Gemara (Rosh HaShanah 16a) tells us that as we read the section 
of ,Ihfkn on Rosh HaShanah, we declare Hashem to be King over us. 
The Gerer Rebbe notes that the truth is that we actually declare 
Hashem to be our King every day. The Gemara (Berachos 13a) explains 
that the order of the She’ma is arranged with this design in mind. “The 
paragraph of She’ma precedes the portion of gInJ ot vhvu in order for 
us to accept the Kingship of Hashem upon us before we accept the yoke 
of mitzvos.” What is different about Rosh HaShanah in this regard? 
When we stand on Rosh HaShanah and focus upon the theme of 
Hashem’s rule of the world, we enter into a solemn covenant of loyalty 
and servitude as His subjects. We declare His sovereignty over 
everything, and we acknowledge His rule over every aspect of the 
universe and all that happens. Our acceptance and affirmation of this 
on Rosh HaShanah is what gives us the strength to continually reaffirm 
this truth on an ongoing, daily basis. 
The Gemara (Bava Basra 147a) teaches that “if the day of Rosh 
HaShanah is complete (ohnT), the entire year will continue to be 
complete.” This means that as much as a person can utilize his Rosh 
HaShanah experience to internalize the message of establishing 
Hashem as being King of the World, to that extent he will be able to 
draw inspiration and encouragement to apply that lesson to his life all 
year long. 
lknv - Eyu Qhnj! 
Immediately as the chazan approaches to take his position and to lead 
the service, he raises his voice and declares, “The King! - !Qknv”. At 
that moment, the accuser is silenced. Sefer HaChaim illustrates this 
with a parable. A group of bandits accosted someone and attempted to 
kidnap him. As they traveled through the capital city, they happened to 
pass by a public square. The unfortunate captive suddenly cried out 
loudly, “O, King!”, as if to call to the King and his men to come to save 
him. The kidnappers were caught by surprise, not knowing if anyone 
would hear and actually try to stop them. At that moment of distraction, 
their grasp on their victim was loosened, and the captive quickly ran 

away. In this way, he was saved, as he escaped and disappeared into 
the crowd. 
dangerous enemy. We feel trapped, and the yetzer hara even 
accompanies us as we enter the synagogues and Torah study halls to 
gather to pray. Suddenly, the chazan leads us as he cries out for help, 
“O, King!” The yetzer hara becomes stunned for that moment, and it 
releases its grip which it had maintained upon us. This provides us with 
the opportunity which we need to escape from its clutches and to run to 
find shelter among our people. We can think along these lines and 
utilize every utterance of Hashem’s kingship to sustain our salvation, 
as we continue to daven and to remain beyond the grip of the yetzer 
hara. 
Ha’azinu 
for all His ways are justice; a God, faithful, without iniquity. 
Righteous and moral is He.” Devarim 32:4 
Rav Shach writes that he always wondered why the mitzvah of 
acknowledging Hashem is called "vbUnt", which indicates that it 
necessarily requires a certain degree of faith and trust. It seems, he says, 
that arriving at the realization of Hashem’s presence is an imperative 
based upon a simple and cursory view of the world around us. Could it 
possibly be that the wonderful and sophisticated world around us does 
not have a Master behind it? The level of complexity and coordination 
of even the smallest creature or organism is beyond our comprehension, 
to say nothing of the wisdom and intricacies of the human being, the 
human mind, and the knowledge to which we are exposed. Any honest 
observer must arrive at the conclusion that the world has a Master and 
Creator who guides and directs every aspect of its existence. Rambam 
writes that knowing Hashem is a fact, as the verse states, “And you 
shall know today, and you shall think about it in your heart, that God is 
the Lord.” Why, then, is this mitzvah referred to as “faith”, which 
seems to suggest that there is some element of blind trust which is 
necessary? 
Rav Shach writes that he asked this question to HaRav Yitzchak Zev 
Soloveichik, the Gri”z, who admitted that he had also thought about 
this question, and that he had asked his father, HaRav Chaim 
Soloveichik, about it. Reb Chaim told him that a person is obliged to 
acknowledge as much as he can perceive on his own, and this is not 
faith. The mitzvah of vbUnt, however, begins from where the human 
mind and its thought processes end. The Gri”z added that man’s mind 
is limited in time and space. We are not capable of comprehending 
things that are beyond our finite dimensions, yet this is precisely the 
domain of the Holy One, blessed be He. We humbly acknowledge 
Hashem’s omnipotence, and we submit ourselves to His will with full 
faith and trust that our actions are bestowed with a significance even in 
those worlds. 
A Very Personal Focus 
Rosh HaShanah is upon us, the day when Hashem judges the entire 
world. It is a day of universal importance when it is determined who 
will live in the coming year and who will die. All other holidays are 
particular to the Jewish people. We were emancipated from slavery 
from Egypt on Pesach and we received the Torah on Shavuos. We were 
protected by divine clouds in the desert, so we celebrate Sukkos. On 
Chanukah and Purim we were saved from the hands of our enemies. On 
Rosh HaShanah, however, it is a day when all mankind are included in 
the event. Furthermore, the first man, Adam, was created on this day, 
and all of mankind descend from him. One would think that this special 
day should be commemorated in a large stadium, with all people in 
attendance, something akin to a meeting at the United Nations. Also 
one would think that a great orchestra would perform some masterful 
piece dedicated to the creation of all people on this very day. But there 
is no orchestra - rather, a single instrument, a shofar. The shofar does 
not even produce many different types of sounds. The halacha dictates 
that only one shofar can be blown for the mitzvah, no big orchestra. 
Why is this the case? 
One interpretation refers to the Gemara (Sanhedrin 37a), which 
discusses why Hashem created Adam alone, rather than creating 
mankind as a group. The Gemara explains, among other reasons, that 
Hashem created man alone to teach us that every person is a world in 
himself. Rambam (Hilchos Teshuva 3:4) explains that everyone should 
look at himself and say that the world could be at this particular moment 
half deserving of destruction and half deserving to live. Each individual 
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has the ability to tip the scale in favor of life for the entire world. Every 
individual has his own personal “kol” shofar. Everyone has a personal 
meeting with the King of the universe on this day. The Judge decides 
the case of the whole world based on every individual who can tip the 
scale. In a close relationship, there is no need for words to express one’s 
feelings. A parent, or a child, often doesn’t have to say a word, for each 
one can feel what the other one is feeling. The shofar is a simple sound 
emanating from the depth of the person. No elaboration is necessary. 
The Gemara in Rosh HaShanah (26a) compares the blowing of the 
shofar to the act of the Kohen Gadol entering into the Kodesh 
HaKodoshim on Yom Kippur. The Kohen Gadol performs an act on 
behalf of all of Klal Yisroel, without any public viewing or advertising. 
It is done only between himself and the Almighty. It appears that this 
is also part of the avoda of the shofar. Every man must realize how 
important he is in the eyes of the Almighty. Just as the Kohen Gadol’s 
avoda has to be performed totally with sincerity, not in any way an act 
of a performance in front of an audience, so too the shofar. 
The shofar is the crying of the person. May we all cry out with total 
sincerity and devotion and may Hashem bring upon us and the entire 
world a year of peace, tranquility, and only good for all. In this manner, 
we can anticipate that God will fulfill our prayers and wishes for the 
best. 
HaRav Avraham Friedman, Rosh HaYeshiva 
Dear Readers: 
Among the attributes of God which we aim to emulate is that He is oujr, 
merciful. This trait, as it is applied to relationships between a person 
and his fellow, is not merely defined in terms of one’s feeling 
compassionate or merciful towards another. Rather, it requires that 
one act upon this emotion by actually reaching out and helping his 
fellow man. The Targum translates the word “ad` – love” as “ojr – 
mercy”. (See Bereshis 37:3) In his Michtav Me’Eliyahu, Rav Dessler 
explains that love expresses itself in terms of how one gives to another, 
which is a function of how we care and help one another, whether it be 
emotionally, financially, or otherwise. In his Orchos Chaim (68), the 
Ro”sh elaborates on the verse in Mishlei (21:21): “He who pursues 
tzeddakah and kindness will find life, tzeddakah and honor.” He notes 
that when a person is dedicated to and actually looks out for the welfare 
of others, God will reward him with those same favors, measure for 
measure. 
The Torah declares that the Jewish people are “the children of God, 
Your Lord” (Devarim 14:1). There is no question that when a father 
knows that someone is watching out for his children by taking care of 
their physical and emotional needs, the father would be most 
appreciative and even be indebted to the giver for all that he does. On 
Rosh HaShanah, one of the obvious tactics we must use to merit in our 
being judged is to commit ourselves to helping one another in every 
way. This begins at home with the manner in which we treat our family 
members, and it expands to the community and the needs of Klal Yisrael 
near and far. 
As we cry out and declare, “You are our Father, you are our King,” let 
us focus on the thought, “I have taken upon myself to take care of Your 
children, please take care of my children as well.” (See Mishnah, 
Ma’aser Sheni 5:13) Rabbi Ben-Zion Rand, Editor 
Likutei Peshatim is prepared with great dedication under the devoted 
direction of Rabbi Ben-Zion Rand, Editor, and Mrs. Naomi Samber, 
Managing Editor. With the dedicated assistance of Mr. Yaakov 
Shachter, Dr. Yakov Weil, and Mr. Jeremy Gottesman, who have given 
of their time, energy and effort, this major weekly project has been 
possible. The results can be seen in the inspirational, informative and 
thought-provoking Divrei Torah found in every issue. We hope that 
Likutei Peshatim enhances your weekly Shabbos experience, and that, 
with God’s help, we will continue to serve the Chicago Jewish 
community through Likutei Peshatim and other HTC Community 
Service shiurim and lectures. 
We are pleased to list below the many Chicago area congregations and 
institutions which receive Likutei Peshatim every Erev Shabbos. 
Additionally, over 1,300 subscribers around the world receive the e-
mail edition of Likutei Peshatim weekly. We are truly grateful to the 
Crain-Maling Foundation for their generous sponsorship of the e-mail 
edition. 
Halachic Corner 
Shabbas Shuva ihkhac, curhg 
On the first day of Rosh HaShanah, after Mincha, the prayer of Tashlich 
is said near an ocean or river. If one does not have access to an ocean 
or a river, one may recite Tashlich near a spring or well, or even an 
ingathering of rain water. One recites verses from Michah (7:18-19) as 
well as other verses of compassion from Tehilim, all of which can be 
found in the Rosh HaShanah Machzor. Some add a prayer composed 
by Rabbi Chaim David Azulai. One should then shake out his pockets 
three times to symbolize his heart's intention to cast away sin, and to 
achieve total purification. 

Since the pursuit of a livelihood without a strong moral code can lead 
one to sin - dishonesty or theft, it is appropriate to pray for an honest 
source of livelihood during Tashlich. This is fitting on Rosh HaShanah, 
since Judaism teaches that a person does not actually make a living, but 
rather he merely takes that portion of sustenance which was divinely 
ordained for him. 
Questions for Thought and Study 
1. Why do some have the custom to switch the end of the Beracha of 
oIkJ (peace) to "oIkJv vGIg" from Rosh HaShanah through Yom 
Kippur? See Ta’amei Minhagim c"a, 
2. Which pasuk that we say alludes to Hashem’s starting to judge us 
with strict justice (ihs), but we use the shofar to switch to mercy from 
Hashem? See Midrash Rabbah, Emor 
3. To whom is Moshe talking when he says "Ubhektk ksd Ucv¨tret wv oJ 
hF" - “When I call out the name of God, ascribe greatness to our God”? 
See Ibn Ezra 32:3 
4. How does Moshe allude to the mistakes that Bnei Yisrael will make 
in the time of the Purim story? See Ba’al HaTurim 32:28 
5. Why does Hashem raise His hand (not literally) to the heavens in 
Pasuk 32:40, indicating that Hashem would live forever? See Ramban 
32:40 
Answers: 
1. The word "vGIg" is numerically equal to kthrpx, who is the angel in 
charge of inscribing for Hashem. We allude that kthrpx should inscribe 
us for a good year. The v"ka says that we do not make this change, as 
there is no tradition to do so. Some do change "oIkJ¨ " to "oIkJv" 
during the end part of Shemoneh Esrei (and Kaddish) as the word 
"oIkJv" is numerically equal to "kthrpx". 
2. In Tehillim (47:6) we say "rpIJ kIeC§wv vgUr,C ohekt vkg". We 
mention this before shofar blowing as we ask Hashem to switch from 
His name of strict justice ("ohekt") and act with His name of mercy 
(v-u-v-h) due to the shofar blasts. 
3. Moshe turned to the heavens and earth, that they need to show the 
greatness of Hashem in a physical and spiritual way. 
4. The words "vbUcT ovC iht" - “they have no understanding” - end with 
the letters spelling the word "inv". Bnei Yisrael lacked understanding 
by going to Achashverosh’s party, which caused the evil Haman to 
emerge. 
5. One raises his hand when swearing. The Torah is describing this 
statement as if Hashem was swearing. 
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Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
Ha'azinu 5777 - Moses the Man 
That very day the Lord spoke to Moses, “Go up this mountain of the 
Abarim, Mount Nebo, which is in the land of Moab, opposite Jericho, 
and view the land of Canaan, which I am giving to the people of Israel 
for a possession. And die on the mountain which you go up, and be 
gathered to your people …For you will see the land only from a 
distance; you will not enter the land I am giving to the people of Israel.” 
With these words there draws to a close the life of the greatest hero the 
Jewish people has ever known: Moses, the leader, the liberator, the 
lawgiver, the man who brought a group of slaves to freedom, turned a 
fractious collection of individuals into a nation, and so transformed 
them that they became the people of eternity. 
It was Moses who mediated with God, performed signs and wonders, 
gave the people its laws, fought with them when they sinned, fought for 
them when praying for Divine forgiveness, gave his life to them and 
had his heart broken by them when they repeatedly failed to live up to 
his great expectations. 
Each age has had its own image of Moses. For the more mystically 
inclined sages Moses was the man who ascended to Heaven at the time 
of the giving of the Torah, where he had to contend with the Angels 
who opposed the idea that this precious gift be given to mere mortals. 
God told Moses to answer them, which he did decisively. “Do angels 
work that they need a day of rest? Do they have parents that they need 
to be commanded to honour them? Do they have an evil inclination that 
they need to be told, ‘Do not commit adultery?’” (Shabbat 88a). Moses 
the Man out-argues the Angels. 
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Other Sages were more radical still. For them Moses was Rabbenu, 
“our Rabbi” – not a king, a political or military leader, but a scholar and 
master of the law, a role which they invested with astonishing authority. 
They went so far as to say that when Moses prayed for God to forgive 
the people for the Golden Calf, God replied, “I cannot, for I have 
already vowed, “One who sacrifices to any God shall be destroyed” 
(Ex. 22:19), and I cannot revoke My vow.” Moses replied, “Master of 
the Universe, have You not taught me the laws of annulling vows? One 
may not annul his own vow, but a Sage may do so.” Moses thereupon 
annulled God’s vow (Shemot Rabbah 43:4). 
For Philo, the 1st century Jewish philosopher from Alexandria, Moses 
was a philosopher-king of the type depicted in Plato’s Republic. He 
governs the nation, organises its laws, institutes its rites and conducts 
himself with dignity and honour; he is wise, stoical and self-controlled. 
This is, as it were, a Greek Moses, looking not unlike Michelangelo’s 
famous sculpture. 
For Maimonides, Moses was radically different from all other prophets 
in four ways. First, others received their prophecies in dreams or 
visions, while Moses received his when awake. Second, to the others 
God spoke in parables obliquely, but to Moses He spoke directly and 
lucidly. Third, the other prophets were terrified when God appeared to 
them but of Moses it says, “Thus the Lord used to speak to Moses face 
to face, as a man speaks to his friend” (Ex. 33:11). Fourth, other 
prophets needed to undergo lengthy preparations to hear the Divine 
word; Moses spoke to God whenever he wanted or needed to. He was 
“always prepared, like one of the ministering angels” (Laws of the 
Foundations of Torah 7:6). 
Yet what is so moving about the portrayal of Moses in the Torah is that 
he appears before us as quintessentially human. No religion has more 
deeply and systemically insisted on the absolute otherness of God and 
Man, Heaven and Earth, the infinite and the finite. Other cultures have 
blurred the boundary, making some human beings seem godlike, 
perfect, infallible. There is such a tendency – marginal to be sure, but 
never entirely absent – within Jewish life itself: to see sages as saints, 
great scholars as angels, to gloss over their doubts and shortcomings 
and turn them into superhuman emblems of perfection. Tanakh, 
however, is greater than that. It tells us that God, who is never less than 
God, never asks us to be more than simply human. 
Moses is a human being. We see him despair and want to die. We see 
him lose his temper. We see him on the brink of losing his faith in the 
people he has been called on to lead. We see him beg to be allowed to 
cross the Jordan and enter the land he has spent his life as a leader 
travelling toward. Moses is the hero of those who wrestle with the 
world as it is and with people as they are, knowing that “It is not for 
you to complete the task, but neither are you free to stand aside from 
it.” 
The Torah insists that “to this day no one knows where his grave is” 
(Deut. 34:6), to avoid his grave being made a place of pilgrimage or 
worship. It is all too easy to turn human beings, after their death, into 
saints and demigods. That is precisely what the Torah opposes. “Every 
human being” writes Maimonides in his Laws of Repentance (5:2), 
“can be as righteous as Moses or as wicked as Jeroboam.” 
Moses does not exist in Judaism as an object of worship but as a role 
model for each of us to aspire to. He is the eternal symbol of a human 
being made great by what he strove for, not by what he actually 
achieved. The titles conferred by him in the Torah, “the man Moses,” 
“God’s servant,” “a man of God,” are all the more impressive for their 
modesty. Moses continues to inspire. 
On 3 April 1968, Martin Luther King delivered a sermon in a church in 
Memphis, Tennessee. At the end of his address, he turned to the last 
day of Moses’ life, when the man who had led his people to freedom 
was taken by God to a mountain-top from which he could see in the 
distance the land he was not destined to enter. That, said King, was how 
he felt that night: 
I just want to do God’s will. And He’s allowed me to go up to the 
mountain. And I’ve looked over. And I’ve seen the promised land. I 
may not get there with you. But I want you to know tonight that we, as 
a people, will get to the promised land. 
That night was the last of his life. The next day he was assassinated. At 
the end, the still young Christian preacher – he was not yet forty – who 

had led the civil rights movement in the United States, identified not 
with a Christian figure but with Moses. 
In the end the power of Moses’ story is precisely that it affirms our 
mortality. There are many explanations of why Moses was not allowed 
to enter the Promised Land. I have argued that it was simply because 
“each generation has its leaders” (Avodah Zarah 5a) and the person 
who has the ability to lead a people out of slavery is not necessarily the 
one who has the requisite skills to lead the next generation into its own 
and very different challenges. There is no one ideal form of leadership 
that is right for all times and situations. 
Franz Kafka gave voice to a different and no less compelling truth: 
He is on the track of Canaan all his life; it is incredible that he should 
see the land only when on the verge of death. This dying vision of it 
can only be intended to illustrate how incomplete a moment is human 
life; incomplete because a life like this could last forever and still be 
nothing but a moment. Moses fails to enter Canaan not because his life 
was too short but because it is a human life.(1) 
What then does the story of Moses tell us? That it is right to fight for 
justice even against regimes that seem indestructible. That God is with 
us when we take our stand against oppression. That we must have faith 
in those we lead, and when we cease to have faith in them we can no 
longer lead them. That change, though slow, is real, and that people are 
transformed by high ideals even though it may take centuries. 
In one of its most powerful statements about Moses, the Torah states 
that he was “one hundred and twenty years old when he died, yet his 
eyes were undimmed and his strength unabated” (34:8). I used to think 
that these were merely two sequential phrases, until I realised that the 
first was the explanation for the second. Why was Moses’ strength 
unabated? Because his eyes were undimmed – because he never lost 
the ideals of his youth. Though he sometimes lost faith in himself and 
his ability to lead, he never lost faith in the cause: in God, service, 
freedom, the right, the good and the holy. His words at the end of his 
life were as impassioned as they had been at the beginning. 
That is Moses, the man who refused to “go gently into that dark night”, 
the eternal symbol of how a human being, without ever ceasing to be 
human, can become a giant of the moral life. That is the greatness and 
the humility of aspiring to be “a servant of God.” 
1. Franz Kafka, Diaries 1914 – 1923, ed. Max Brod, trans. Martin 
Greenberg and Hannah Arendt, New York, Schocken, 1965, 195-96. 
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Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Ha’azinu 

ח"תשעפרשת האזינו   
When I call out the Name of Hashem, ascribe greatness to our G-d. 
(32:3) 
Rashi observes that the word ki, which is used here (ki Shem Hashem 
ekra), means “when” (when I call out), rather than “if” (which is the 
more common translation). Thus, the pasuk reads: “When I call out and 
mention the Name of G-d, you should bring greatness to our G-d and 
bless His Name. This is the source/reason that we answer Baruch Shem 
Kavod Malchuso, “Blessed is the Name of His glorious Kingdom,” 
after we hear a blessing recited in the Bais Hamikdash. 
Horav Nissan Alpert, zl, offers a novel interpretation for this pasuk. 
The Shem Hashem, Name of Hashem – Yud Kay Vav Kay, represents 
Hashem’s Middah of Rachamim, Attribute of Divine Mercy. Thus, 
explains Rav Alpert, the pasuk is intimating that, when we pray to 
Hashem petitioning Him for Divine Mercy, we should not lose sight of 
recognising and praising Him for His Middas HaDin, Attribute of Strict 
Justice – which is alluded to by, Havu godel lei’Elokeinu, “Ascribe 
greatness to our G-d” (Elokeinu is indicative of Din). We all want 
mercy; we are all prepared to relate to Hashem in His Attribute of 
Divine Mercy, but are we equally prepared to ascribe greatness to His 
Attribute of Strict Justice? 
We are quick to acknowledge Hashem when we are at the receiving end 
of His mercy. Are we prepared to acknowledge that only good comes 
from Hashem, and that what appears to us as strict justice is as perfect 
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as His mercy? We are just not privy to the entire picture. Thus, our 
vision is limited. We respond to what we see, but we must recognise 
that, as mortals, our vision is myopic. Havu godel Lei’Elokeinu u: Let 
us acknowledge that Hashem’s vision is far-reaching and all-inclusive; 
so, too, is His Strict Justice – filled with compassion and mercy. 
Alternatively, we suggest that the Torah is intimating to us a standard 
for how a Jew should live. Ki Shem Hashem ekra, “I see to it that 
Hashem’s Name is glorified in my every endeavour.” Every action, 
every endeavour, bespeaks Kiddush Hashem. Obviously, nothing is 
further from our minds than chillul Hashem. A Jew should live by the 
credo that his every activity represents ki shem Hashem ekra. 
In Reflections of the Maggid, Rabbi Paysach Krohn writes about Rabbi 
Moshe Sherer, zl, an individual who valiantly and ably represented 
Orthodox Jewry in the halls of the government. A confidante of a 
number of America’s secular leaders, he earned their respect for his 
unstinting integrity and commitment to Torah ideals and values. His 
life was a true Kiddush Hashem, glorification of Hashem’s Name. One 
of his personal relationships was with Secretary of State Henry 
Kissinger, a native of Furth, Germany, who was raised as an Orthodox 
Jew before immigrating to America when he was fifteen-years old. 
Unfortunately, his move to this country was not conducive to his 
spiritual well-being, as he became an avowed secular Jew, assimilating 
into the American spiritual landscape and eventually marrying out of 
the faith. 
Yosef Mendelovich was a well-known Soviet refusenik who earned an 
enviable reputation for his uncompromising commitment to Torah and 
mitzvos, despite living under the oppressive Russian regime. Yosef had 
a cousin, a young woman, who was imprisoned in Siberia. He asked 
Rabbi Sherer if there was any way that he could secure her release 
(using his political connections). Rabbi Sherer replied that only one 
person might have the connections and respect of the Russian 
government to effect her release: Secretary of State Henry Kissinger. A 
problem existed, however, since Secretary Kissinger was then 
considering a bid to run for the United States Senate. In order for Rabbi 
Sherer to solicit the Secretary’s assistance, it would demand a quid pro 
quo of endorsing his run for the senate. How could he publicly support 
the candidacy of a Jew who had married out of the faith? This was an 
issue of chillul Hashem. On the other hand, a young woman’s life was 
in peril. What was it to be: chillul Hashem; or pikuach nefesh, saving a 
life? 
Rabbi Sherer sought guidance from Horav Yaakov Kaminetzky, zl, 
who said that he required a day to mull over the issue. This was highly 
irregular, since the Rosh Yeshivah tended to respond immediately. 
Obviously, this was a weighted question which needed some serious 
thought. The next day, the Rosh Yeshivah issued the following 
response: “Although pikuach nefesh overrides just about everything 
else, we do not find in halachah that it supersedes chillul Hashem.” 
Rabbi Sherer was not permitted to solicit Secretary Kissinger’s help. 
P.S. The young lady eventually was freed through the assistance of 
others. Nothing stands in the way of Hashem. As long as our actions 
coincide with Hashem’s Will, we pay tribute to Him and glorify His 
Name. This is the mission of a Jew. 
For some people, the title which precedes one’s surname bears great 
significance. Rav, Rabbi, Doctor, Nasi, President, etc., are titles – some 
earned, some warranted, others bestowed – not necessarily earned. 
Nonetheless, we tend to define people by their titles – or lack thereof – 
and ascribe honour and esteem to the individuals as a result of these 
titles. 
One Purim, the holy Klausenberger Rebbe, zl, remarked to one of his 
talmidim, students, “You must be happy today, since you were able to 
study a significant amount of Torah… I, though, am happy about being 
Jewish. I am happy that my father and mother were Yehudim, Jews, 
and that, as a result, I was born Jewish” (Ki Shem Hashem ekra – it is 
all about pride in being part of the Am HaNivchar, Chosen People). 
In the Klausenberger’s Sefer, Shefa Chaim, in the section on Purim, the 
Rebbe writes; “Baruch Mordechai ha’Yehudi, blessed is Mordechai, 
the Jew… Consider the fact that Mordechai is not bestowed with any 
title, Nasi, gaon, or tzaddik (all appellations that would aptly describe 
him) – but, simply, “Jew,” because this is the greatest and most 
important gift of all.” 

 עם נבל ולא חכם
O vile and unwise people. (32:6) 
Moshe Rabbeinu wonders how a nation that owes so much, indeed its 
very existence, to Hashem has the audacity to be so vile and unwise as 
to sin against Him. “Vile” refers to their lack of gratitude. “Unwise” is 
a reference to their lack of foresight in recognising the inevitable dire 
consequences of their actions. Targum Onkeles, as explained by 
Ramban, has a different take on this pasuk. He writes – da ama d’kabilu 
Oraissa v’lo chakimu, “A nation that received the Torah and tired of it, 
literally, became tired out, exhausted from it, their lack of wisdom is 
manifest in not realising that: only Torah has value; only Torah has 
good; only Torah will sustain them throughout their days. Thus, the 
word navol, which has been translated as vile, is now translated as to 
become worn out, exhausted. 
Moshe Rabbeinu is in the process of issuing tochachah, rebuke, to Klal 
Yisrael. In pasuk 31:29, he says, “For I know that, after my death, you 
will surely act corruptly, and you will stray from the path that I have 
commanded you.” Moshe foreshadows the future, following his 
passing the baton of leadership to his successor, Yehoshua, by 
describing the deviation, corruption and evil to which the nation will 
succumb. This hardly sounds like a walk in the park. Why then does he 
admonish them for not studying Torah enthusiastically, for being 
exhausted from “too much” learning? Should this failing be categorised 
together with “deviation and corruption” as reasons for Hashem’s 
dissatisfaction with them? 
Horav A. Henach Leibowitz, zl, explains that being too tired to learn 
Torah -- manifesting a lack of excitement with regard to placing this 
most important priority at the top of the list -- is the precursor and 
eventual catalyst for Klal Yisrael’s falling prey to the sin of avodah 
zarah, idol worship, as well as the whole slew of moral, ethical and 
spiritual deficiencies which lead to a complete breakdown and eventual 
alienation from Judaism and Hashem. It has to begin somewhere – and 
that “somewhere”, is lacking an appreciation of the immeasurable value 
of Torah – for a Jew. 
When one does not appreciate the value of Torah, he reads it like a 
book. He does not study it as if cognisant that this is the dvar, word, of 
Hashem. In other words, he is learning – but neither with passion, nor 
with drive; he is unexcited about attending the class, fighting to stay 
awake; his mind is on how soon he can go home and continue where 
he left off there. The Rosh Yeshivah concludes with the well-known 
words of the Iglei Tal (in his preface to the sefer) (I take the liberty of 
citing the paragraph in its entirety): “Chazal’s dictum, Mitzvos lav 
l’henos nitnu, ‘the performance of mitzvos were not given for one to 
experience personal pleasure,’ does not apply to Torah study. (For) The 
study of Torah should engender a heightened sense of joy within a 
person. The underlying principle of Torah-study establishes the idea 
that a person should envision the truth and be overwhelmed with joy by 
experiencing first hand the depth and clarity of mind achieved through 
Torah-study. The primary objective of the mitzvah of limud haTorah is 
the pleasure and satisfaction one derives when he understands a passage 
of his learning.” 
In addition, ideally one’s Torah learning will impact the development 
of his cognitive ability so that he will apply this intelligence to his entire 
life, even outside of his Torah lessons. Horav Yechezkel Abramsky, the 
author of Chazon Yechezkel, was a giant among Torah giants. He was 
a personality who radiated the glory of Torah together with a rarefied 
air of nobility. His diligence in Torah-study was unfathomable. He once 
said (when he was very old), “I can attest that, from the age of twenty, 
I have not diverted my thoughts from Torah: while I eat, I learn; when 
I lie down, I learn; while I sleep, I think in learning; every breath that I 
take is laced with learning.” In a revealing moment, he once said, “As 
a young man (and meticulous about spending time away from learning), 
I attended just two weddings: one was my sister’s; the other was my 
Rebbetzin’s.” 
Rav Abramsky was discussing Torah topics with a Kollel fellow. When 
the fellow had left, Rav Abramsky turned to his wife and said, “We 
must pray for that young man’s marital harmony.” The Rebbetzin 
looked at him incredulously, “But you only spoke to him in learning. 
How were you able to discern that he has problems at home?” she 
asked. “A person whose mind is meandering, who does not think 
straight and who is incapable of understanding the Rashba (early 
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Talmudic commentator) is also incapable of understanding his wife. I 
am convinced that there must be some trouble over there.” 
A happy home requires an organised mind. Learning Torah has the 
ability to heighten and strengthen one’s cognitive ability – if he learns 
properly. If his Torah study is cursory and superficial, his mind will not 
grow. 
 וישמן ישורון ויבעט
Yeshurun became fat and kicked. (32:15) 
Horav S.R. Hirsch, zl, notes the use of the word yeshurun, implying the 
august nature of Klal Yisrael, characterised as yashar, straight, upright, 
just; appellations which bespeak our nation’s strict adherence to the 
high standards demanded of us by Hashem. Regardless of one’s moral 
and ethical standing, if it is not channelled properly, prosperity can 
destroy him and bring about his total downfall. The Torah teaches us 
that, even when we are up there, on the level of yeshurun, we can fall, 
if we defer -- and eventually succumb -- to our desires. How does one 
properly channel his prosperity? 
First and foremost, he can share his wealth by giving tzedakah, charity, 
to those less fortunate than he is. Veritably, it all boils down to 
perspective. How does one view his material success? Does he think 
that Hashem has blessed him simply because he deserves it, or does 
Hashem trust him to be a steward for His money, to see to it that it is 
spread around in the best possible manner, to help the most people? 
What helps a person adhere to the correct perspective? Honesty, 
integrity. An honest person who has earned his money righteously 
through hard work, never cutting corners, maintains a sense of modesty, 
understanding that every penny that he possesses was earned the “old 
way,” through blood, sweat and tears. He understands that his material 
success is the result of a Heavenly blessing. Whatever the reason, he is 
the beneficiary of Hashem’s beneficence, and, as a result, he is humbled 
to be His delegate for apportioning the money to those in need. 
Perhaps we might take this idea a bit further. Anyone who has been the 
beneficiary of Heavenly blessing -- be it material wealth, extraordinary 
acumen, unusual physical strength, stamina, an outstanding personality 
to which people gravitate -- must never lose sight of the fact that he has 
been blessed for a reason. If you have it, there is a reason for it, and it 
is surely not for the purpose of self-aggrandisement. 
Everything that we do should be for the purpose of glorifying Hashem’s 
Name or helping others. This justifies our blessing and grants it 
legitimacy. Horav Yisrael Belsky, zl, relates a story/analogy with 
regard to the significance of one mitzvah and the change it can 
engender, which I think is relevant to the above. A wealthy man sought 
to divide his wealth among his three sons. He wanted, however, to 
reward the son who presented the greatest foresight, who used his mind 
for its G-d-given purpose. In other words, he wanted to apportion the 
greater part of his wealth to the individual who would make the best 
use of it. 
In the man’s luxurious mansion was an extremely large, but empty, 
room. Whichever son could, in the space of one day, completely fill up 
the room would receive the bulk of his father’s fortune. Son number 
one thought it best to fill the room with large objects. For days, he 
gathered large objects and prepared them all to be moved into the room 
on the designated day. He erred in thinking that he had the strength and 
physical stamina to move all of these heavy, large objects into the room 
in one day. By late morning, he was thoroughly wasted, exhausted 
beyond exhaustion. The room was only partially filled. Strike one: he 
was out of the running. 
The second brother derived a lesson from his older brother’s error. He 
would seek out large, but light, objects which would fill the room 
without physically exhausting him. Reams of crumpled paper are large, 
but lightweight. Thus, he prepared an enormous amount of crumpled 
paper, but alas, he did not take into account the amount of time he 
would have to invest into transferring it all into the room. At the end of 
the day, he had filled a little more than half the room. 
After seeing the short-sightedness of his two brothers, the youngest 
brother was stymied for an alternative idea. Everything was either too 
heavy or too time-consuming. He gave it much thought, but was unable 
to conceive of a solution to his dilemma. The day arrived, and he sat 
there thinking. It was a large, cavernous room, and, as the hours toward 
nightfall passed, he was becoming more and more depressed. The sun 

began to set, and the room became darker. His time was almost up, 
when suddenly he hit upon an idea. He reached into his pocket, took 
out a matchbook and immediately struck a match. The room 
immediately lit up – all of the room! He had solved the problem. The 
fortune was his. 
We can build and buy and endeavour, but, if it is all for ourselves, it is 
for naught. If we light up the world for others, then we have truly earned 
our fortune. 

דבר רק הוא מכם כי הוא חייכםכי לא   
For it is not an empty thing for you, for it is your life. (32:47) 
The Midrash explains that there is nothing empty, vacuous, about the 
Torah. What about the fellow who studies Torah and does not find it to 
be satisfying? The failure stems mikem, from you/him – not from the 
Torah. Sadly, this happens. A person decides to become observant, and, 
with great sacrifice, he severely alters his lifestyle, turns his back on 
friends, family – even very close family, such as parents, spouse and 
children. It is all part of a rational decision, a cognitive realisation that 
a life without Torah is essentially not living. He begins to learn, but, for 
some reason, it is not stimulating; he is uninspired, dissatisfied. Did he 
make a poor choice? Was it a mistake? Absolutely not! The problem is 
not with the Torah – it is with him. Something about his attitude does 
not coincide/sit well with the Torah, thus preventing the inspiration and 
satisfaction from penetrating him. 
Why does this happen? Why do some have little to no problem? In fact, 
they, like fish in water, swim in the sea of Talmud and grow 
exponentially with each passing day; while others neither seem to 
attach themselves to Torah, nor have the same satisfaction from 
learning. 
In A Vort from Rav Pam, Rabbi Sholom Smith quotes the Rosh 
Yeshivah as citing an insightful exposition from Horav Hirsch 
Rabinowitz, zl, the Kovner Rav, that will perhaps illuminate this 
phenomenon for us. In the concluding Mishnah of Meseches Yoma 
85b, Rabbi Akiva states: Ashreichem Yisrael! “Fortunate are you, 
Yisrael, for before Whom do you purify yourselves and Who purifies 
you? It is Avicha She’ba’Shomayim, your Father in Heaven, as the 
pasuk in Yechezkel 36:25 states: ‘Then I will sprinkle pure water upon 
you, that you may become cleansed,’ (in addition to the pasuk in 
Yirmiyahu 17:13) ‘the mikvah of Yisrael is Hashem;’ just as a mikvah 
purifies the contaminated, so, too, does Hashem purify Yisrael.” 
It is obvious from Rabbi Akiva’s two citations that two distinct 
purification processes are available to the penitent/contaminated Jew. 
There is hazaah, sprinkling, during which the contaminated Jew is 
sprinkled with mei chatas, the chatas/Parah Adumah/ashes water 
mixture; and there is tevillah, total immersion in a mikvah, ritualarium. 
The Kovner Rav posits that a major distinction exists between these two 
forms of purification. 
A mikvah purifies a person only when his entire body is immersed in 
the water. If one hair of his body is outside of the water, he is not 
rendered pure. The sprinkling process of the Parah Adumah, however, 
is effective even if only a part of the contaminated person’s body comes 
in contact with the water. A tip of his finger, his lip, suffices to render 
the entire body pure. 
The Rosh Yeshivah suggests that the distinction between these types of 
purification applies, likewise, with regard to the teshuvah process and 
to those individuals who embark upon the journey of return. Some will 
immerse themselves totally in the process – working on expunging the 
sins and performing all the mitzvos, together with a commitment to 
Torah study. A complete transformation, an altering of oneself, occurs. 
This person is not just touching his toes to the “water” to check the 
“temperature,” to see if it feels right; he is all in. 
The other penitent, however, either does not have the ability and 
stamina to make a total commitment, or is simply not there yet. He 
requires a bit more time before he will take the plunge. Slowly, 
carefully, he refines himself and his service to Hashem – one mitzvah 
at a time. He works on each known sin, each faulty middah, character 
trait, individually, patiently. From a figurative perspective, he is to be 
compared to the individual upon whom the waters of the Parah 
Adumah are sprinkled. 
Regardless of how much a person is capable of committing himself, he 
has begun the journey and this speaks volumes. Teshuvah akin to 



!IaaBtu!woz{bi.ioti!tbs!– trcdk trcd ihc                                       19 
sprinkling the Parah Adumah water effects a great deal of purity and is 
an indication of a break with the past, a step towards the future. Siyata 
diShmaya, Divine assistance, which is administered to those who are 
sincere and worthy, facilitates the task of completing the teshuvah 
process. The last two words: “sincere” and “worthy” spell the 
difference between he who eventually completes the process, who 
swims in the sea of the Talmud, who overcomes the many challenges 
and obstacles, and he who does not. It may seem insurmountable, and, 
veritably, it is a formidable climb, but one is helped along the way – if 
he is deserving. 
The more one applies himself to Torah study, the greater and with more 
ease will he achieve closeness with Hashem. One concretises his return 
through Torah-study, since it enables him to climb the ladder of 
spiritual growth. Torah grants one the ability to clarify the ambiguities 
in life and to smooth over its obstacles. It is the vehicle that protects as 
it nurtures growth. Last, nothing gives Hashem greater joy than a Jew 
who studies Torah. 
Being that at the time of writing this Peninim, tonight is Rosh Chodesh 
Av (Peninim is written early), I cite an inspirational Torah thought 
quoted by the Lelover Rebbe, Shlita. During the Nine Days one may 
not eat meat or drink wine unless he participates in a seudas mitzvah, 
such as a siyum Meseches, Tractate, of Talmud. The Belzer Rebbe, zl, 
Horav Aharon, explains that, when a Jew studies Torah, there is no 
galus, exile. (Galus is associated with sadness. When Klal Yisrael was 
thrust into galus following the destruction of the Bais Hamikdash, a 
pall of mourning enveloped them. When a Jew studies Torah, he is 
filled with a sense of joy unattainable through any other means. The 
Torah-study, with its ensuing sense of joy, abrogates the strictures of 
exile and its resulting sadness.) 
The Chozeh m’Lublin, zl, asks why it is that everyone who attends or 
participates in the seudas siyum may eat meat and drink wine, while, if 
a seudas Bris occurs during the Nine Days, only ten men, the minimum 
number to comprise a minyan, quorum, are permitted to eat meat and 
drink wine – no more. Why does the Bris differ from the siyum? 
The Chozeh explains that, in part, a lack of Torah study catalysed the 
churban, destruction, of the Bais Hamikdash. Yirmiyahu HaNavi 
laments, Al mah avdah ha’aretz – al ozvam es Torasi; “Why was the 
land destroyed? Because they abandoned My Torah.” (Yirmiyahu 
9:11). Thus, when one studies and completes a meseches, he has 
mended the root cause of the destruction. On a certain spiritual plane, 
one can assert that the scent of geulah, redemption, is in the air, 
allowing for all participants to partake and enjoy in this redemptive 
experience. 
If we would only realise the joy that we generate in Heaven when we 
study Torah, it would evoke within us a sense of bliss, a feeling of 
rejoicing, so that such learning would be transformative. 
Va’ani Tefillah 

ישראל עמו חולי רופא  
Rofei cholei amo Yisrael. 
Who heals the sick of His nation, Yisrael 
In his Yaaros Devash, Horav Yehonasan Eybeshutz, zl, writes: “One 
should concentrate on the sick people in his (your) city along with the 
invalids of all Klal Yisrael, when reciting this brachah. We are all one 
body, so, if one Jew suffers, all of us should identify with his suffering, 
sharing his distress, and pleading fervently for him as if it were our own 
child or brother. Every Jew fulfils some of the mitzvos and, even if he 
is a rasha, evildoer, we should pray for him, hoping that he will mend 
his ways upon recovering. Hashem waits (patiently) for each person 
(regardless of his level of spiritual deficiency) to repent and return to 
Him. This waiting continues up until his very last mortal moment. Were 
he to die without having performed teshuvah, the totality of Klal Yisrael 
would be incomplete, and the Shechinah does not rest upon something 
that is defective.” 
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Rabbi Dovid Siegel 

Haftorah 
Shabbos Shuva 
Hoshea 14:2-10; Yoel 2:11-27; Micha 7:18-20 
This week's haftorah quite appropriately focuses on teshuvah - 
repentance. In the previous verses, the prophet Hoshea strongly rebukes 
the Jewish people for straying after practices of idolatry. He predicts 
terrible tragedies for the Jewish nation because of their atrocious 
behavior towards Hashem. Hoshea concludes his harsh words by 
saying, "Shomron will be put to shame because she rebelled against 
Hashem; they will fall by the sword with her sucklings and pregnant 
women split open." (14:1) But, Hoshea then invites the Jewish people 
to return and promises them in return all the blessings of Hashem. 
Hoshea quotes Hashem saying, "I will heal them from their 
rebelliousness and love them through My generosity because My anger 
has turned away from them." (14:6) Metzudos Dovid sees in this 
passage the revelation of one of Hashem's unbelievable merciful 
attributes. Although the Jewish nationhad been heavily involved in sin, 
one act of repentance would undo all wrong. The prophet describes the 
process of repentance in the following words, "Take along words and 
return to Hashem, say to Him 'Remove all sin and grab hold of 
goodness and we will replace bullocks with our lips of confession.' 
(14:3) Hoshea says that Hashem requires one act of them, confession. 
Repentance for them means a sincere statement of recognition that they 
have strayed and will not continue doing so. One statement which 
reflects a sincere desire for Hashem to remove sinful practices from 
them will fulfil all requirements. 
But, Hashem adds an unbelievable dimension to this and concludes, "I 
will love them out of generosity." 'This', says Metzudos, indicates 
Hashem's commitment to completely erase their wrong from His mind. 
Once they repent with sincerity, their past is non-existent. Furthermore, 
Hashem will increase His love for them in proportions that were never 
seen before. Although they have no new good track record to show, 
Hashem accepts their pledge and responds with perfect faith, showering 
them with love. 
This mirrors the beautiful words of Rambam regarding one's 
relationship with Hashem after repenting. Rambam says, "How great is 
the merit of repentance! Yesterday one was separated from Hashem and 
today, after repenting, one merits to cleave to the Divine Presence. 
Today, one does Mitzvos which are pleasantly and happily accepted 
and Hashem even craves for them!" (Hilchos Teshuva 7:7) 
However, Rambam adds a significant requirement to the Teshuva 
process. Inaddition to ones regret over sin and his conviction never to 
repeat suchacts, one must bring Hashem to testify to the sincerity of 
this conviction.(Hilchos Teshuva 2:2) Apparently, even the Teshuva 
process can have different degrees of commitment but we are required 
to make our statement with perfect sincerity. During our confession we 
must feel - from the bottom of our heart - that we will not return to our 
shameful, sinful ways.The extent of this is reflected through our 
willingness to look Hashem"straight in the face" and declare to Him 
our sincere commitment. The source of Rambam's words is our 
haftorah wherein it states, "Take with you words of repentance and say 
to Hashem.. we will never again declare a status of deity to our hands' 
craftwork." (14:4) Yes, true repentance includes an affirmative 
statement directly to Hashem that we will never return to our sinful 
ways. (see commentary to Kesef Mishna to Rambam ibid.) The Jewish 
people had been involved in serious levels of idolatry and their 
repentance included an affirmation said directly to Hashem that they 
would never repeat that sin. 
Meirei in his masterful work on repentance sensitizes us to the realistic 
demand this places upon us. Using the analogy of a beautiful garden 
now covered by weeds, Meirei warns us of a potential shortcoming in 
the Teshuva process. In order to clear the garden of the weeds, the 
uneducated gardener removed every one of them by mowing them 
down to ground level. For a few weeks his fields was cured of its 
problem. However, shortly thereafter, the weeds began reappearing. 
Upon consultation he discovered that weed removal required uprooting 
the weeds from their source and not merely cutting away their exposed 
section. In this same manner one must search deeply into his heart to 
determine the source of his wrong doing. Then, and only then, can he 
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say with some degree of sincerity that he will do his utmost to secure 
that his wrongful actions will never be repeated. 
This idea is alluded to by the commentary of Nachmanides in this 
week'sparsha (Devarim 31:21) In upcoming Parshas Ha'azeinu, the 
Torah foretells that the Jewish people will engage themselves in very 
sinful practices and Hashem will respond in very serious measures. 
Eventually Hashem will redeem His people and bring the world to its 
perfect state. Nachmanides questions the nature of such prophecy. 
Generally, the Torah predicts that misfortune will follow if the Jewish 
people act in sinful ways and blessing if they act in a proper way. We 
never find the Torah stating as a fact that the Jewish people will 
definitely follow a sinful course. How then can the Torah make this 
prediction here? 
Nachmanides responds with an insightful comment to this week's 
parsha. Hashem says, "Because I know what your evil inclination does 
today before I bring you into the promised land." (ad loc.) Nachmanides 
sees in this passage the answer to his puzzling question. He explains 
that the exposure of the Jewish people's imperfect conduct thus far is a 
clear indication of their future actions. The inception of the Jewish 
people is happening now and all imperfections in their character will 
inevitably expose themselves in the future. Although no specific 
generation will necessarily fall into sin, sinfulness will inevitably occur 
at some point.In essence, an imperfect seed cannot produce a perfect 
tree. 
These ten days of repentance are the incubating period for all our 
actions during the year. The basic nature we possess now will 
inevitably expose itself throughout the year. Viewing character traits as 
the root of all our actions it is imperative that we address these traits 
and direct them towards perfection. (see Vilna Gaon on Mishle) If we 
attack the problem at its root, we stand a fighting chance to rectify it in 
the future. Only with this approach can we readily bring Hashem to 
testify to our sincerity of rectifying our sinful ways. When He gazes 
into our souls He will now see the purity of intent in them with a sincere 
commitment to follow a perfect path. 
Such repentance is readily accepted by our merciful Creator and, in 
response to this sincere pledge, Hashem erases the past and pleasantly 
accepts our service and even craves for it! May we merit to attain this 
level of sincerity which ultimately yielding Hashem's desire and 
interest in all of our service. 
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Ohr Somayach – Torah Weekly 
Overview 
Almost all of Ha'azinu is a song, written in the Torah in two parallel 
columns. Moshe summons the heavens and the earth to stand as eternal 
witnesses to what will happen if the Jewish People sin and do not obey 
the Torah. He reminds the people to examine the history of the world, 
and note how the Jewish People are rescued from obliteration in each 
generation - that G-d "pulls the strings" of world events so that Bnei 
Yisrael can fulfill their destiny as His messengers in the world. G-d's 
kindness is such that Israel should be eternally grateful, not just for 
sustaining them in the wilderness, but for bringing them to a land of 
amazing abundance, and for defeating their enemies. But, this physical 
bounty leads the people to become self-satisfied and over-indulged. 
Physical pleasures corrupt the morals of the people. They worship 
empty idols and powerless gods, and indulge in all kinds of depravity. 
G-d will then let nations with no moral worth subjugate Israel and 
scatter them across the world. However, their only purpose is as a rod 
to chastise the Jewish People. When these nations think that it is 
through their own power that they have dominated Israel, G-d will 
remind them that they are no more that a tool to do His will. The 
purpose of the Jewish People is fundamental - that man should know 
his Creator. Neither exile nor suffering can sever the bond between G-
d and His people, and, eventually, in the final redemption, this 
closeness will be restored. G-d will then turn His anger against the 
enemies of Israel, as though they were His enemies, showing no mercy 
to the tormentors of His people. G-d then gives His last commandment 

to Moshe: That he should ascend Mount Nevo and be gathered there to 
his people. 
Insights 
Nothing Like the Torah 
"And Yeshurun became fat and kicked" (32:15) 
Sir Moses Montefiore (1784-1885) was one of the greatest and best-
loved statesmen and communal leaders in the history of the Jewish 
People. 
He was born in Leghorn, Italy and grew up in London. In 1827, he made 
his first visit to Eretz Yisrael. His stay in the Land had a profound effect 
on him. He became religiously observant and from then until the end 
of his life, Sir Moses was scrupulous in all areas of mitzvah observance. 
It happened that one Shabbat the great Sage known as the Chatam Sofer 
stayed with Sir Moses. Sir Moses was overjoyed to have the honor of 
hosting such a great Torah scholar and he did not stint to honor his guest 
in every way. And not just physically. As was his way, Sir Moses was 
more concerned with the spirituality of Shabbat than its physical side. 
Sir Moses was a humble man. He did not want to pass up the 
opportunity of correcting even the smallest infraction of halacha, and 
so after Shabbat Sir Moses took the Chatam Sofer aside and said to him, 
"May I please ask your honor if there was anything you saw about our 
Shabbat that was not in accordance with that which is written in the 
Torah?" 
The Chatam Sofer replied immediately, "I saw nothing here this 
Shabbat that was in accordance with what is written in the Torah!" 
Sir Moses' jaw dropped. Could he really believe his ears? 
Continued the Chatam Sofer, "It says in the Torah: And Yeshurun 
became fat and kicked. Rashi explains this means that the Jewish 
People became rich and prospered because of G-d’s kindness, but 
neglected the service of their Creator. 
"I have spent a Shabbat with someone whom the Creator has blessed 
with great wealth, and yet everything is done in the service of the Most 
High. So you see, nothing I have seen here this Shabbat is accordance 
with what is written in the Torah!" 
Source: Heard from Rabbi Yehuda Samet 
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TorahWeb 
A Good and Sweet Year 
There is an age old practice mentioned by Chazal to eat certain foods 
on the night of Rosh Hashannah. These are known as simanim - signs 
that we pray will symbolize a good year. Short tefillos accompany the 
simanim and the poskim comment that the intent and thoughts of 
teshuva that occur at this time can help make the simanim a reality. 
Perhaps the most popular of the simanim is the custom to partake of an 
apple dipped in honey. At this time, we fervently beseech Hashem for 
a shana tova u'mesukah, a good and sweet year. By analyzing what this 
dual request of "good and sweet" represents, we can gain a greater 
appreciation of what to concentrate our thoughts on at this opportune 
moments. 
Chazal teach us that when events occur that are especially good, we are 
required to recite the bracha of Hatov V'hameitiv - Hashem is good, 
and Does good. There is another bracha that is recited when something 
bad happens, the bracha of Dayan Ha'Emes - Hashem is the true judge. 
These different berachos are only recited in this world; in the world to 
come, only the bracha on good will be recited. The future is described 
as a day that is only good. Creation was originally supposed to be this 
way. When Hashem began the creation of the world with the creation 
of light, the Torah tells us that the light was good. Unfortunately for us, 
this light could not be retained in this world and Hashem hid it away 
for the righteous for days to come. When we ask Hashem for a shana 
tova, we are not just asking for good things in this world. We are 
elevating our thoughts by beseeching Hashem for a world that is all 
good. We are dreaming about a world in which the original light of 
Creation of Hashem's presence is discernible. 
In addition to a good year, we also ask for a sweet one. They words of 
Torah are compared to gold and honey. "More precious than gold and 
sweeter than honey" is Dovid HaMelech's description of Hashem's 
words. What is the significance of comparing the Torah to honey if it 
is already comparable to gold? Isn't gold obviously more valuable than 
honey? Gold and honey are fundamentally different from one another. 
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Although gold is more valuable, it is only significant because of what 
it can purchase. It does not provide actual pleasure, but rather it enables 
one to purchase worldly pleasures. Honey, although not particularly 
expensive, is intrinsically enjoyable. The words of Torah are compared 
to both gold and honey. Torah is like spiritual gold in that the 
acquisition of Torah knowledge enables one to better perform Mitzvos, 
and Torah study helps perfect a person's character traits. Like gold, it 
is valuable for what it can accomplish. However, Torah is also much 
more than spiritual gold, because the words of Torah are sweeter than 
honey. Even without any other advantages gained by Torah study, 
learning Torah is the sweetest gift Hashem has given us. It is both more 
precious than gold and simultaneously sweeter than honey. 
The Ohr HaChaim has a remarkable comment (Devarim 26:11) 
wherein he describes how we would react to the goodness and 
sweetness of Torah if we truly appreciated it to the fullest. We would 
be so overwhelmed by the sweet taste of Torah that we wouldn't be able 
to pursue anything else. As we dip our apple in our honey on Rosh 
Hashanah, we should be focusing on the lofty dreams of having a good 
and sweet year. We beseech Hashem to see His light and taste His 
Torah. May this year be a year of only goodness and sweetness for all 
of Klal Yisroel. 
Copyright © 2017 by TorahWeb.org. All rights reserved. 
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Between the Fish and the Soup 
Parashat Haazinu - D’var Torah – 5778 
G-d’s portion is His People… He discovered them in a desert land, in 
desolation, in a howling wilderness (32:10). 
Moses brings his long and final address to the Israelites towards 
crescendo with the song that forms most of the content of this Parasha. 
Its main message is a powerful reminder to the Israelites of the 
consequences of their future “straying from the path that I have 
commanded them” (31:29). That is framed within the Israelites’ exalted 
status amongst the nations: “G-d’s portion is His People” (32:9), and 
the assurance that despite all the punishments for their wrong-doings, 
the Israelites will survive as an entity and their oppressors will 
ultimately be avenged in the Final Judgment. 
G-d’s “discovering them in a desert land”, according to Rashi, is a 
statement of praise for the Israelites. G-d discovered that the 
wilderness-travelling Israelites were the only nation that accepted the 
offer of the Torah. Other nations had rejected it. It was also in that 
environment that G-d discovered the Israelites’ trust and loyalty in 
following His guidance towards the Promised Land, despite the series 
of adverse incidents that considerably extended the time and route of 
the journey. 
However, the Kli Yakar offers an alternative and less complimentary 
explanation of G-d’s “discovering them in a desert land”. It was in the 
desert, and only in the desert that the Israelites were ready to listen and 
take in the words of G-d. Not in Egypt, where the masses of the 
Israelites were too far gone to listen. As Ezekiel recounts: “I made 
myself known to the Israelites in the Land of Egypt… and I told them… 
not to defile with the idols of Egypt… they rebelled against Me and did 
not want to listen to Me… I considered pouring My wrath on them… 
but instead I took them out of Egypt and brought them to the 
wilderness. I gave them My decrees and My laws… through which if a 
man fulfils them, he will live through them” (Ez. 20:5-11). 
The Kli Yakar justifies that less generous explanation by the context of 
the song of Haazinu. It is not a song of praise, but a song that is designed 
to warn. Only in the desert were they prepared to listen. Only in the 
desert, far away from their familiar environments. Not within their 
accustomed surroundings. 
This may perhaps give an insight into human nature. To be receptive to 
forming new habits, it can help to get away from it all. You journey 
into a different, far-away setting that creates the space to make the new 
start possible. It may be at a weekend seminar in a countryside location, 
perhaps by a lake in a forested, mountain setting. It might be spending 
a well-planned and suitable (American) post-high-school year in Israel. 
It could also be a one-week intensive boot camp for getting into shape 
through diet and exercise. 
Generally it is hard for a person to change the ways and habits of 
lifetime, however desirable. Doing so may involve huge changes to 

one’s thinking, way of life, and circle of friends and associates. The 
desired new path might be regularly learning Torah and increasing 
observance. It might be cultivating the habits of seeing the good rather 
than the limitations in other people. It could be in fighting negative 
traits, such as lack of patience, or quest for ostentatious lifestyle. It 
could even be in diet and physical exercise. 
Perhaps this gives us an insight into the value of vacations away from 
home. Not just to rest and recreate, but to reflect and cultivate the 
mindset of doing things differently and better on returning home. 
On The Haftara – Haazinu - 5778 
When Ha-azinu is read between Rosh Hashanah and Yom Kippur – as 
this year. 
'For they are a nation that lacks counsel. They have no 
understanding.' (32:28) 
'The Priests – who minister to G-d – shall weep, and say: 'G-d: have 
pity on Your People… Why should the Nations say: "Where is your 
G-d?" [Then when you have repented] G-d will have been zealous 
for His Land, and He will spare the people'. (Joel 2:17-18 – Haftara 
Shabbat Shuva) 
Guided Tour 
This Haftara is unique in drawing from three books – Hosea, Joel, 
and Micah. All three extracts are on the same theme – Teshuva – 
repentance. 
The prophet Hosea preached to the Ten Tribes in the northern 
kingdom of Israel during the troubled times before their final fall to 
Assyria in 721 BCE. His Divine revelations focused on their pagan 
practices, and their infidelity towards G-d and their own traditions. 
The book of Hosea opens with the bold illustration of that 
faithlessness: namely, in terms of his own disastrous marriage to an 
unfaithful woman. Just as Gomer, his wife, turned out to be untrue to 
him, so G-d’s chosen people had deserted Him. For that, Israel would 
receive Divine punishment. 
Hosea makes references to Jacob – Israel’s forebear and third 
Patriarch – (hence the connection with this, and the next Parasha), 
and to the Exodus from Egypt. Hosea appears to do this to stress 
Israel’s fickleness and infidelity. Despite its distinguished fathers and 
its formative period as a nation in Egypt and at Mount Sinai, the 
people soon found themselves involved in idol worship. Hosea sees 
the same thing in principle happening all over again. Israel vacillates 
between the two great powers of Egypt and Assyria, rather than 
relying on their own true support – the Almighty. Although Hosea 
describes the situation in moral terms, he is reflecting on the 
realpolitik of his day. Assyria and Egypt are in constant conflict 
during this period, but these two great powers are geographically too 
far apart to face one other directly. The area in between them is Israel 
and Judah, as well as the neighboring Aram (Syria). By this period, 
Assyria was the more dominant of the two: it had imposed its will on 
Israel by setting up a puppet king on its throne, who soon rebelled by 
making secret approaches to Egypt, and on discovery, the Assyrians 
stormed in, conquered the Northern Kingdom, and sent it into 
captivity (Kings II 17:4,6). 
Yet in the end, G-d’s constant love for His people would be such that 
at some point in the future (also from now) – after exile and much 
suffering – that relationship would be restored. This love is expressed 
in the very moving words: “How can I give you up, O Ephraim? …My 
heart will not let me do it! My love for you is too strong!” 
He thus delivers his closing plea to Israel with an urge to repent, and 
concludes with the words: ‘that the ways of G-d are upright – 
righteous people will live by following them, and sinners will stumble 
and fall because they ignore them’ (ibid. 14:10). 
The Haftara continues by recalling the prophecy of Joel. The center of 
the prophecy is G-d's retribution the Israelites were about to receive for 
abandoning G-d and His Commandments – in the form of four phases 
of crop devastation by locusts, each one worse than the previous one. 
Though the text gives no direct clues for the dates, it appears to have 
been addressed to the Kingdom of Israel before the seven year famine 
in the reign of Ahab's son, Jehoram (Kings II 8:12) (Radak). It may 
have been a century later – with the four waves of 'locusts' (below) 
alluding to four ever-more devastating waves of Assyrian invasions, 
culminating at the exile of the Ten Tribes circa 720 BCE. That would 
place him in the same era as Isaiah, Hosea, and Micah. 



 22                                    IaaBtu!woz{bi.ioti!tbs!– trcdk trcd ihc!
Joel's orders are that Israelites of all classes and age groups assemble 
together in the Temple area - for public prayer, fasting, and returning 
to G-d. It sets the scene for the spirit of the High Holidays – 'Blow the 
Shofar in Zion, solemnize a fast, proclaim an assembly' (Joel 2:15). 
With sincere recognition of their failings, and pleas to G-d for mercy, 
He will be 'zealous for His Land, and He will spare the people' (Joel 
2:17-18), enabling the Land to become forever fertile and amply able 
to support a population. 
The final three verses are the concluding verses from Micah. Like 
Hosea, Micah was active during the late eighth century BCE. He was 
indeed a younger contemporary of Hosea, Isaiah, and Amos. We know 
nothing of his personal background, except that he originated from 
Morasha (1:1) – very likely the town of Mareisha, near Latrun and Beth 
Guvrin. These settlements are in the Shefela region - low hills adjoining 
the southern coastal plain some fifty kilometers to the west of 
Jerusalem. This geographical point is important. Micah knew at first 
hand the stupendous power of the army of the Assyrian Empire, who 
were at their peak at the time. Having dominated the land within and to 
the east of Mesopotamia, they moved west to the Levant. There, within 
Micah’s lifetime, they overran and exiled the Ten Tribes of Northern 
Kingdom of Israel in 722 BCE. The next target was the physically much 
weaker Southern Kingdom, containing the Temple City of Jerusalem. 
Like Isaiah, Micah addressed both the affluent Northern Kingdom, and 
the poorer Southern Kingdom. He opens with the very powerful: 
“Look! G-d is coming out of His place. He will descend, and tread upon 
the heights of the earth. The mountains will melt underneath Him and 
the valleys will split open – like wax before a flame, like water 
cascading down a slope.” The mountains, explains the Metzudot, are 
the rich and powerful, the valleys are the common people. ‘All this’ 
thunders Micah ‘is because of Jacob’s sin and the transgression of the 
House of Israel. Who is Jacob’s sin? Surely, Samaria! (the capital of 
the Northern Kingdom) And who is Judah’s altar? Surely, Jerusalem!’ 
(1:3-5) 
As other prophets, his dramatic and dire warnings about the fate of the 
sinning Israelites and Judeans give way to glimpses into the happier 
and more distant future, including Messianic times. The Prophet 
foresees the defeat of the mighty Assyrian Empire – which actually 
took place nearly a century after Micah’s death. He also foresees the 
much more distant Messianic Age, when the faithful remnant of Israel 
will positively influence civilization in general by spreading G-d’s 
message among them. Then, Man will cease to indulge in and rely on 
war, paganism, and superstition. 
And in the last verses – the conclusion of the Haftara – the trembling 
people of Israel will return to G-d after prolonged suffering (Micah 
7:17). And Micah tells that G-d will accept them: He will be 'forgiving 
iniquity and pass over transgression for those of His people that remain. 
He will not maintain his wrath for ever' (Micah 7:18), but 'thrust their 
sins to the bottom of the sea' – forgiving His people completely, in the 
merits of the good deeds of their forefathers, Jacob and Abraham 
(Micah 7:18-19). 
D'var Torah 
Both the Parasha and the Haftara prophesy disaster overtaking the 
transgressing Israelites in four stages. 
The Haftara recalls the prophecy of Joel. As previously mentioned, 
though the text gives no direct clues for the dates, it appears to have 
been addressed to the Kingdom of Israel before the seven year famine 
in the reign of Ahab's son, Jehoram (Kings II 8:12) (Radak). It may 
have been a century later – with the four waves of 'locusts' (below) 
alluding to four waves of Assyrian invasions, culminating at the exile 
of the Ten Tribes circa 720 BCE. – That would put him in the same era 
as Isaiah, Hosea, and Micah. The plague of locusts (or wave of 
invaders) were to come in four ever-worsening phases: 
'What the gazam left over, the arbeh has consumed. What the arbeh 
left over, the yelek has consumed. What the yelek left over, the 
chasil has consumed' (Joel 1:4). 
According to the Radak, gazam is associated with gozez – to cut; this 
species of locust mows down the crops in the field. [After the arbeh 
have filled themselves up], the yelek work on the leftovers, leaving the 
chasil to 'finish off' (literal translation) – so that that crop has no future 
whatsoever. In contrast, Abarbanel suggests that the four types of 
locusts represent the four empires that would eventually invade the 

Land of Israel – Babylon, Persia, Greece, and Rome [putting Joel's 
prophecy very close to the end of the First Temple Period], and 
addressed to the so far un-captured Kingdom of Judea. 
In the Parasha, Moses warns the Israelites what will happen to them if 
they forget G-d through persistently and successfully pursuing wealth 
and affluence. 
In the first stage 'they will be cut down' – [G-d's fire] will 'consume the 
earth its produce (32:22). Then 'I will accumulate evils against them. 
My arrows will consume them (32:23). The word 'accumulate' comes 
from the same Hebrew root arbeh – which may be rendered as both 
'locusts' and 'accumulate – make many'. After that, they will work on 
the 'leftovers': 'on the outside the sword shall bereave, while indoors 
there will be dread' (32:25). And finally, the Land will be so 
unproductive [chasil – 'finished off' – left barren, unable to support a 
population] that the people will find themselves parting company with 
it: 'I will scatter them. I will let Mankind remember them no more' 
(32:26). 
However, it may be suggested that the text of the Haftara 
complements the text of the Parasha. For the wayward Israelites in 
the Parasha seem bewildered at the disasters they suffer as their society 
breaks contact with their Creator through idolatry: 
'For they are a nation lacking counsel. They have no 
understanding. If only they were wise they would understand why 
that fate fell upon them' (32:28). 
It is Joel who supplies the 'counsel' – within the text of the Haftara: 
'Sound the Shofar in Zion. Declare a fast. Call an assembly. Gather 
the people, summon the congregation… [including even] the bride 
and groom – they must leave the marriage chamber' (Joel 2:15-16). 
And when all Israel is assembled in the Holy City with the common 
purpose of repentance: 
'Between the Temple Portico and the Altar, the Priests – who 
minister to G-d – shall weep. They will say: 'G-d: have pity on Your 
People… Why should the Nations say: "Where is your G-d?" 
[Then when you have repented] G-d will have been zealous for His 
Land, and He will spare the people'. (Joel 2:17-18) 
The key word is yivku – 'they shall weep'. It will be public 'between the 
Temple portico and the Altar'. It will be from the spiritual leaders 'the 
Priests, who minister to G-d'. This is the only place where such a 
commandment is given. For (adult male) tears are not produced at will 
– for the purposes of the moment. They are the genuine article. They 
demonstrate extreme emotion – a reflex action beyond control. That 
means that they are so deeply moved and repentant that they understand 
why the Israelites are suffering disaster. It is a moment of truth – of 
facing up to past shortcomings, which are total. For there will be no 
foraging for past good deeds – the only relevant argument will be 'G-d: 
have pity on Your People… Why should the Nations say: "Where is 
your G-d?"' 
It is the deep emotions associated with the genuine weeping which 
underlies the opening words of the Haftara, from the Book of Hosea: 
'Return, Israel, to the Lord your G-d'. It is the first stage of repentance. 
It sets to tone to the famous Midrash (Pesikta Rabbati, Shuva Yisrael): 
A king's son was at a distance of a hundred days' journey from his 
father. His friends said to him: 'Return to your father'. He said to them: 
'I cannot'. His father then sent to him and said: 'Go as far as you are 
able, and I shall come the rest of the way to you'. Thus G-d said to 
Israel: 'Return to Me, and I will return to you' (Malachi 3:7). 
This gives us a window to the function of the Sheliach Tzibur – (the 
person who leads the services), especially on Rosh Hashanah and Yom 
Kippur. His personal identification with the content of the prayers 
should move him to tears, and thereby inspire the congregation through 
sincerity and presentation of the prayers to true repentance. 
 

Rabbi Yehuda Spitz - Ohr Somayach 

Insights Into Halacha 
The Rosh Hashana 'Dug' Dilemma 
There is a well-known halacha that one is not allowed to fast on Rosh 
Hashana barring certain specific circumstances. Although it is a Day of 
Judgment, and there are shittos of the Gaonim that do permit one to 
fast, nevertheless the halacha is that Rosh Hashana is also a festive Yom 
Tov and we must honor it properly. In fact, the Yerushalmi mentions 
that we must eat, drink, and be mesamayach on Rosh Hashana(1). This 
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includes partaking of fine delicacies, as it is written in the Book of 
Nechemia(2) regarding Rosh Hashana, that everyone should “Eat fatty 
foods and drink sweet drinks…for this day is holy”. 
Interestingly, and although it is considered to be of the most 
distinguished of foods, and therefore seemingly quite appropriate with 
which to honor the holiday, nevertheless, there are various customs 
related to the permissibility of partaking of fish on Rosh Hashana(3). 
Many readers are probably puzzled by the last paragraph, and might 
exclaim after rereading it: “What? How is that possible? Everyone eats 
fish on Rosh Hashana. In fact it is even one of the Simanim! How can 
something meant to properly usher in the New Year possibly be 
prohibited?” 
Simana Milsa 
The Gemara(4) recounts that Abaye exhorted us to eat certain specific 
foods on Rosh Hashana as symbolic omens for the upcoming year. This 
practice is even codified as halacha in the Shulchan Aruch(5). 
According to the famed Maharal M’Prague and later the Chayei Adam, 
and based on the Ramban, the purpose of performing these Simanim is 
that a physical action, small as it may be, serves as a conduit to actualize 
and channel a Divine decree(6). 
And one of the foods that is commonly eaten as one of these Simanim 
is fish! 
One of the first mentions of utilizing fish as a Siman is by the 
AbuDraham, who writes that eating fish is a Siman to “be fruitful and 
multiply like fish”. Additional reasons given by others include “to 
increase our merits” like fish, and to arouse G-d’s everpresent Divine 
Supervision. This minhag is cited by many authorities and has become 
widespread(7). Additionally, many who don’t have a Rosh Kevess (a 
lamb’s head) on Rosh Hashana night as a Siman that we “be as a head 
and not a tail”(8), use a fish head in its stead, making fish a prerequisite 
for fulfilling these Simanim. 
The question begs to be asked: If fish are such an integral part of the 
Rosh Hashana seudah, how can eating them possibly be considered 
questionable? 
Rashal’s Ruling 
The answer to this question lies in the words of the Bach and the Shlah, 
who both wrote that the great Maharshal, Rav Shlomo Luria(9), ruled 
not to eat fish on Rosh Hashana. This ruling was widely quoted by later 
authorities, and we even find a record that, one year, the entire city of 
Vilna did not purchase fish for Rosh Hashana due to this ruling(10)! 
The Magen Avraham, in two separate contexts, addresses this issue, 
and quite diversely(11). Commenting on the halachos of eating 
Simanim on Rosh Hashana, he writes that one should follow the 
AbuDraham and have fish as a Siman. Yet, by the halachos defining 
whether fasting is permitted on Rosh Hashana, he simply comments 
that the Maharshal did not eat fish on Rosh Hashana. With these 
seemingly contradictory passages, what is the Magen Avraham trying 
to tell us regarding the actual proper ruling? 
Fish Affinity 
Several authorities take a clue from his next words. After writing that 
the Maharshal did not eat fish on Rosh Hashana, the Magen Avraham 
added “because they were chaviv to him, (he had an affinity for them), 
and he wanted to limit his desires on Rosh Hashana with a small thing”. 
In other words, the Magen Avraham is elucidating the Maharshal’s 
intent. He was not coming to argue on the accepted Minhag of having 
fish as a significant symbolic omen. Rather, since he personally 
enjoyed fish very much, he decided not to not partake of it on Rosh 
Hashana in order to somewhat limit his gastronomical pleasure on the 
Day of Judgement. 
In fact, in his seminal Yam Shel Shlomo(12), the Maharshal himself 
wrote how much he personally enjoyed fish, and that is why he made 
certain to serve it on Shabbos day instead of the Friday night Seudah. 
He explains that the daytime Seudah is considered more important and 
therefore more fitting to honor it with fine delicacies. 
A Red Herring? 
In view of that, the Aruch Hashulchan(13)explains that the Magen 
Avraham was simply relating a personal hanhaga of a Gadol, and not 
coming to rule for the masses. Meaning, the proper minhag is to eat fish 
on Rosh Hashana as a Siman, but the Maharshal felt that even so, he 
personally should not, due to the aforementioned reason. But, 
according to this we are under no compunction to limit our food intake 

on Rosh Hashana. It is a Yom Tov, with a special directive to enjoy 
ourselves as befit a holiday, notwithstanding its status as Yom HaDin. 
Therefore, although the Maharshal personally refrained from eating 
fish, the Aruch Hashulchan clarifies, that was his personal decision and 
should not impact the halacha. 
Another interesting approach is that the Maharshal wanted to somewhat 
fulfill the opinions of those Gaonim that allowed fasting on Rosh 
Hashana. Since, as mentioned previously, it is not the normative 
halacha, he could not do so, yet, as mentioned in the Shaarei Teshuva, 
since limiting one’s desires is akin to fasting, he decided to accomplish 
this by refraining from the food he most enjoyed, fish. Accordingly, 
following this approach would not take fish off of our Yom Tov menus, 
as this was his own personal hanhaga.(14) 
A Fishy Solution 
However, the most accepted solution(15) does potentially affect the rest 
of us. Several authorities, including the Pri Megadim and Chayei 
Adam(16) aver that although the Magen Avraham related that the 
Maharshal had a personal affinity for fish, and yet refrained from eating 
it on Rosh Hashana, he was not simply telling us Gedolim stories. 
Rather, the Magen Avraham, utilizing the Maharshal as an epitome, 
was expressing the idea that someone who excessively enjoys a specific 
food should refrain from serving it on Rosh Hashana in order to keep 
the awe of the Day of Judgment foremost in his mind. 
For the Maharshal himself, this meant to avoid eating fish; for others it 
might be tongue, foi de gras, caviar, or filet mignon (assuming one can 
get kosher versions of them, of course). 
Accordingly, many poskim stress that it is proper not to incite our 
internal desires by overindulging ourselves on Rosh Hashana(17). 
In conclusion, it turns out that according to vast majority of authorities 
there is no inherent problem with partaking of fish on Rosh Hashana. 
Au contraire; for most of us, by eating fish one is fulfilling the 
Talmudic directive of doing our utmost to ensure bracha for ourselves 
for the upcoming year. Yet, it would be prudent for us to remember 
before digging into the ‘dug’, that the essence of the day is not about 
gastronomical delight, but rather our avodah of crowning Hashem as 
our King. 
Postscript: Sefardic Fishing? 
The above notwithstanding, there is a Sefardic Rishon, the Tashbatz, 
whose opinion is cited by the Chida and Kaf HaChaim, who wrote not 
to eat fish on Rosh Hashana due to its Hebrew name “dug” sounding 
similar to the Hebrew word for worry, “da’agah”.(18) It is known that 
there were places such as Algiers,(19) where the populace refrained 
from eating fish on Rosh Hashana due to this reasoning. Nevertheless, 
as mentioned previously, from the times of the Rishonim, throughout 
much of the world, the Minhag Yisrael was to partake of fish on Rosh 
Hashana. 
In fact, the Matteh Efraim actually cites this view but ultimately rejects 
it, concluding ‘but in our countries we make sure to have fish for Rosh 
Hashana (‘mechazrim achar dagim’)’, showing that the general minhag 
is not to follow this opinion. The Elef HaMagen explains that when a 
positive Siman is applicable for fine food, there is no reason to worry 
about a potential negative one. He adds that one could recite 
‘sheyida’agu soneinu’ on the fish, that our enemies should be worried, 
with no adverse effects to us(20). 
Most contemporary Sefardic poskim cite both sides of this debate with 
most, including Rav Ovadiah Yosef zt”l, Rav Ben Tzion Abba Shaul 
zt”l, and Rav Yitzchak Yosef concluding that the proper minhag is to 
eat fish. On the other hand, Rav Yaakov Hillel is of the opinion that it 
is preferable to be choshesh for the Tashbatz and Chida’s reasoning and 
not eat fish on Rosh Hashana. Rav Mordechai Eliyahu zt”l cites both 
sides and concludes simplythat each should follow his own 
minhag(21). As always, one should ascertain from his knowledgeable 
halachic authority which minhag he should personally follow. 
Much of this article is based on Rabbi Eliezer Brodt’s excellent 
ma’amar in Kovetz Eitz Chaim (vol. 7, Tishrei 5769, Part 2, ppg. 161 - 
169). 
1. See Tur / Shulchan Aruch and Mishna Berura (Orach Chaim 597, 1), 
Chayei Adam (vol. 2, 139, 11), Shu”t Sha’agas Aryeh (101), Shu”t 
Chasam Sofer (Orach Chaim 168), and mv”r Rav Yosef Yitzchok 
Lerner’s excellent and award-winning Shemiras HaGuf V’Hanefesh 
(vol. 2, Ch. 137) at length. Although there are shittos in the Gaonim 
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that one may fast on Rosh Hashana [see Mordechai (Rosh Hashana Ch. 
1, 708 at length, and Yoma Ch.1, 723), Rosh (at the very end of 
Maseches Rosh Hashana), Terumas HaDeshen (Shu”t 278), and Beis 
Yosef (Orach Chaim 597)], this is not the normative halacha. In fact, 
the Yerushalmi (Rosh Hashana Ch. 1, Halacha 3) mentions that we 
must eat, drink, and be mesamayach on Rosh Hashana. See also the 
Rogatchover Gaon’s Shu”t Tzafnas Pane’ach (in the Divrei Torah 
between volumes 2 & 3) for a fascinating and deep hesber to answer up 
the shittos of those Gaonim who maintain that one may indeed fast on 
Rosh Hashana. 
2. Nechemia (Ch. 8, verse 10). 
3. About fish being considered a distinguished food and fit for a seudah, 
see for example, the well-known Gemara (Shabbos 119a) about “Yosef 
Mokir Shvi (Shabbos)” [although there are other reasons why fish is 
meant to be served especially on Shabbos (see Taamei Haminhagim 
305 s.v. taam, citing the Bnei Yissoschar and Minchas Yaakov)], and 
Yerushalmi (Pesachim Ch. 4, Halacha 1), Rashi (Parshas Pinchas Ch. 
29, 36; citing the Midrash Tanchuma (ad loc. 17), and Magen Avraham 
(Orach Chaim 536, 8 & 552, 2). 
4. Gemara Horiyos 12a and Krisus 6a. There is, however, a difference 
in girsa between the two sources. The Gemara in Krisus mentions 
‘eating’ (l’meichal) the Simanim, while the Gemara in Horiyus refers 
to ‘seeing’ (l’mechzei) them. Most authorities, including the Tur and 
Shulchan Aruch (Orach Chaim 583: 1), only cite the minhag of eating 
them. Yet, others, such as the Aruch (erech ‘Kra’), Beis Yosef (Orach 
Chaim 583: 1 s.v. amar), and Kol Bo (64), do indeed cite the variant 
viewing version. See Chiddushei Haghos on the Tur (ad loc. 3) who 
explains that truly, me’ikar din, viewing is indeed sufficient, but the 
Tur justifiably used the wording of the more common minhag, 
additionally taking blind people into account. The Kaf Hachaim (ad loc. 
6) adds that one who for whatever reason cannot actually eat some of 
the Simanim, or if one suspects possible insect infestation, may 
certainly rely upon viewing them, especially as the Yehi Ratzons are 
not actual brachos, but rather bakashos rachamim for the New Year. 
See also Tosafos (Avodah Zara 5b s.v. Erev Yom Tov) and Ben Ish 
Chai (Year 1, Parshas Nitzavim 4) at length. 
5. Tur and Shulchan Aruch (Orach Chaim 583: 1) and relevant 
commentaries. See also Tosafos (Avodah Zara 5b s.v. Erev Yom Tov) 
and Ben Ish Chai (Year 1, Parshas Nitzavim 4) at length. As to why 
this does not fall under the prohibited category of Neichush, Divining, 
see the Mordechai (Yoma 723), Meiri (Horiyus 12a), Haghos to Sefer 
Haminhagim (Rosh Hashana 110), Derishah (Orach Chaim 583: 1), Pri 
Megadim (ad loc. Mishbetzos Zahav 1), Shlah (Maseches Rosh 
Hashana, Ner Mitzvah 22 - 23), Biur HaGr”a (Yoreh Deah 179: 6 ; 
based on the Rema ad loc. 2, citing the SMa”K 136), and the 
aforementioned Kaf Hachaim (Orach Chaim 583: 6 and 11). 
6. Maharal in Be’er HaGolah (Be’er HaSheini s.v. b’perek gimmel; 
cited by the Mekor Chaim - Orach Chaim beg. 583) and Chidushei 
Aggados (to Horiyos 12a). This is also cited by the Chayei Adam (vol. 
2, 139: 6), Elef HaMagen (583: 17), and Katzeh L’Matteh (583: 9) 
[both commentaries on the Matteh Efraim], among later authorities. 
This understanding of the Simanim is derived from a Klal set by the 
Ramban (Parshas Lech Lecha Ch. 12: 6, and in his introduction to Sefer 
Shemos; based on the Midrash Tanchuma Parshas Lech Lecha 9), who 
expresses great interest in every detail related by the Torah, and 
introduces us to the fundamental concept of “Maaseh Avos Siman 
LaBonim”. This refers to the idea that the actions of our forefathers 
created a spiritual reality which was symbolic for their descendents. In 
other words, the challenges met by our great patriarchs transmitted to 
their children a unique form of spiritual DNA, whereby the potential 
was created for their descendants to emulate their deeds. This is why, 
he explains, the Torah records the stories of our forefathers in great 
detail. Showcasing their actions demonstrates that they serve as a 
conduit to actualize Divine decrees; in this case creating and enabling 
abilities in future generations. So too, explains the Maharal, this is the 
intention of these seemingly mysterious omens on Rosh Hashana night. 
The purpose of these Simanim is to perform a physical action, small as 
it may be, to function as a means to channel a Heavenly decree. 
Therefore, we are utilizing these “omens”, with their specific 
characteristics, as a unique but positive way to channel Divine blessing 
for the New Year. 

See at length Rabbi Eliezer Brodt’s ‘Minhag Achilas Simanim B’Leil 
Rosh Hashana V’Taamav’ (printed in Kovetz Datz”ah vol. 100, ppg. 4 
- 5), as well as this author’s ‘Mysterious Omens and our Forefathers’. 
7. See AbuDraham (Seder Tefillas Rosh Hashana pg. 266), Meiri 
(Chibur HaTeshuva, Meishiv Nefesh, Maamar Sheini, Ch. 2), Leket 
Yosher (vol. 1, pg. 129), Emek Bracha (pg. 170), Kitzur Shnei Luchos 
HaBris (pg. 159), Chemdas Yamim (vol. Yamin Noraim pg. 33b), 
Shulchan Tamid (Hilchos Rosh Hashana 3, 1), Magen Avraham (beg. 
Orach Chaim 583, s.v. yochal), Shulchan Aruch HaRav (ad loc.2 1), 
Chayei Adam (vol. 2, 139, 6), Matteh Efraim (583, 3), Chavas Daas 
(Derech HaChaim 142, 2), Maharam A”sh (cited in Zichron Yehuda, 
Yemei HaRachamim V’HaSelichos 96), Kitzur Shuchan Aruch (129, 
9), Aruch Hashulchan (Orach Chaim 583, 1), Mishna Berura (ad loc. 
5), and Orchos Rabbeinu (5775 edition, vol. 2 pg. 217, 8). 
8. See Shulchan Aruch and main commentaries (Orach Chaim 583: 2). 
This minhag is based on a pasuk in Parshas Ki Savo (Ch. 28: 13; see 
commentaries ad loc. for differing views as to this bracha’s intent), and 
aside for it being mentioned by the classic Acharonim, dates quite far 
back with reports of Rishonim, including the Ravyah (vol. 2, Rosh 
Hashana beg. 547), Maharam M’Rottenberg (cited in Shu”t Tashbatz 
118), Ohr Zarua (vol. 2, Hilchos Rosh Hashana beg. 257), Machzor 
Vitry (vol. 1: 323), Abudraham (Seder Tefillas Rosh Hashana pg. 266), 
Maharil (Minhagim, Hilchos Rosh Hashana 8), Terumas Hadeshen 
(cited in Leket Yosher vol. 1: pg. 129), Haghos Ashiri (Rosh Hashana 
Ch. 1: 5), and the Tur (Orach Chaim 583) partaking of a Rosh Kevess 
or Rosh Ayil on Rosh Hashana night, referring to it as a ‘minhag 
hakadmonim’. Many emphasize the significance of the zechus of 
Akeidas Yitzchok as an additional factor for this minhag. See also Ben 
Ish Chai (Year 1, Parshas Nitzavim 4 s.v. v’achar) who stresses that 
one should not use a Rosh Aiz, the head of a goat. The minhag to use a 
‘Rosh Dag’, a fish head, is mentioned explicitly by the Chayei Adam 
(vol. 2, 139: 6), and Aruch Hashulchan (Orach Chaim 583: 3). This 
Rosh Hashana night minhag is indeed cited as proper in many 
contemporary calendars, including Rav Yechiel Michel Tukachinsky’s 
authoritative Luach Eretz Yisrael (Rosh Hashana), Rav Yosef Eliyahu 
Henkin’s essential Luach Ezras Torah (Rosh Hashana), and Rav 
Yaakov Hillel’s Luach Dinim U’Minhagim Ahavat Shalom (Rosh 
Hashana). 
9. Bach (Orach Chaim 597 s.v. kasav b’Agudah), and Shlah (Shnei 
Luchos HaBris vol. 2, Maseches Rosh Hashana, Amud HaDin 58d s.v. 
perek). It is also cited by the Yosef Ometz (end 963), Chukei Chaim 
(Ma’areches ‘Reish’, Hilchos Rosh Hashana pg. 108b), Aruch 
Hashulchan (Orach Chaim 597, 2), and Kaf Hachaim (ad loc. 10). 
Interestingly, there are differing accounts in the later authorities of who 
actually made this ruling. Some wrote it was the Maharshal’s 
grandfather, others claiming his father, and still others say it was his 
own personal ruling. 
10. See Beis Hillel (Yoreh Deah 218, 1), who cites this account. He 
writes that due to the fishermen hiking up the prices of fish before Rosh 
Hashana, with the Rashal’s ruling in hand, the Rabbanim of the city 
prohibited fish that Rosh Hashana. 
11. Magen Avraham (beg. Orach Chaim 583 s.v. yochal and beg. Orach 
Chaim 597 s.v. kasav). 
12. Yam Shel Shlomo (Gittin Ch. 4, 51). 
13. Aruch Hashulchan (Orach Chaim 597, 2). This approach is also 
implied by the Machatzis HaShekel (ad loc. s.v. kasav). This also seems 
to be the Matteh Efraim’s (583, 3) understanding as well. He writes that 
‘there was one who was noheig not to eat fish on Rosh Hashana because 
he had an affinity for them and wanted to limit his desires on Rosh 
Hashana with a small thing to show fear of Judgment’. He then 
concludes that ‘but in our countries we make sure to have fish for Rosh 
Hashana (‘mechazrim achar dagim’)’, showing that the general minhag 
is not to follow the Maharshal on this. 
14. This solution is suggested by Rav Reuven Margolis in his Nefesh 
Chaya (Orach Chaim 597). Rabbeinu Yonah in his seminal Sha’arei 
Teshuva (Yesod HaTeshuva s.v. harei & v’chain) cites the Ra’avad as 
maintaining that one who wishes to improve should refrain from eating 
to heart’s desire. That small step will enable one to avoid sin. 
15. There are several other solutions posited including that the Rashal 
only meant not to eat fish during the day, but at night when most of us 
do Simanim, it is permitted (Adnei Paz, Orach Chaim beg 583), and 
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that when Rosh Hashana falls out on Shabbos then even the Rashal 
would agree to permit fish (Rav Chaim Falaj’i; cited at the end of Rabbi 
Brodt’s ma’amar). 
16. This resolution is cited by the Pri Megadim (Orach Chaim beg 583, 
Eshel Avraham s.v. n”l), the Levushei Srad (ad loc. s.v. r”s), Hisorerus 
Teshuva (Shu”t vol. 3, 316, 3), and the Shulchan Lechem Panim (583, 
12). The Chayei Adam seemingly holds this way as well. In vol. 2, 139, 
6, he writes that one should have fish as a Siman on Rosh Hashana. Yet, 
several paragraphs later, (11) he avers that one should refrain from 
eating a food that is very dear to him, with nary a mention of fish! This 
reinforces the notion that the enigmatic statements of the Magen 
Avraham were indeed not meant to be mutually exclusive. 
17. Including the Meiri (Chibur HaTeshuva, Meishiv Nefesh, Maamar 
Sheini, Ch. 2), Sefer HaAgudah (Rosh Hashana Ch. 4, 21), Matteh 
Yehuda (581, 8), Pri Megadim (ad loc. Eshel Avraham 10), Yosef 
Ometz (ibid.), Shulchan Aruch HaRav (Orach Chaim 597, 1), Ya’avetz 
(Siddur Shaarei Shamayim pg. 284), Chayei Adam (ibid.), Yesod 
V’Shoresh H’Avodah (Shaar 11, Ch. 2, pg. 301), and Kaf Hachaim 
(ibid.). See Rabbi Brodt’s ma’amar at length. 
18. Chidushei Rashbatz (Rosh Hashana 32, 2) cited by the Chida in 
both his Machazik Bracha and Birkei Yosef (Orach Chaim 583, 3; he 
adds a smach to this from Tikkunei Zohar pg. 53b that ‘dug lashon 
da’agah’), and the Kaf HaChaim (Orach Chaim 583, 9). These 
authorities do make an exception when Rosh Hashana falls out on 
Shabbos, that fish may be eaten, along with a Yehi Ratzon ‘Sheyirbi 
Zechuyoseinu K’dagim’. 
19. See Beis Yehuda (Dinei Minhagei K”K Argier, Minhagei Rosh 
Hashana 4 and Zeh Hashulchan pg. 44). 
20. Matteh Efraim (583, 3) and Elef HaMagen (ad loc. 21). 
21. Rav Ovadiah Yosef zt”l (Chazon Ovadiah, Yomim Noraim pg. 100, 
footnote 21), Rav Ben Tzion Abba Shaul zt”l (Shu”t Ohr L’Tzion vol. 
4, pg. 36 s.v. ul’inyan rosh dug), Rav Yitzchak Yosef (Yalkut Yosef - 
on Moadim pg. 32 and Kitzur Shulchan Aruch, Orach Chaim 583: 13), 
Rav Yaakov Hillel (Luach Dinim U’Minhagim Ahavat Shalom 5776, 
pg. 23), and Rav Mordechai Eliyahu zt”l’s Darchei Halacha glosses to 
the Kitzur Shulchan Aruch (129: 12). 
This article was written L’Iluy Nishmas R’ Chaim Baruch Yehuda ben 
Dovid Tzvi, L’Refuah Sheleimah for R’ Shlomo Yoel ben Chaya Leah 
and l’Zechus for Shira Yaffa bas Rochel Miriam v’chol yotzei 
chalatzeha for a yeshua sheleimah! 
Disclaimer: This is not a comprehensive guide, rather a brief summary 
to raise awareness of the issues. In any real case one should ask a 
competent Halachic authority. 
For any questions, comments or for the full Mareh Mekomos / sources, please email the author: yspitz@ohr.edu. 
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Rabbi Doniel Staum 

Stam Torah 
Rosh Hashanah 5778 - “Alone With Yourself” 
Dr. David Pelcovits related the following story: 
“A number of years ago, a man who is a respected and well-known 
personality in the yeshiva world, approached me to seek my guidance 
in dealing with his son. His son was involved in terrible things and the 
situation was deteriorating rapidly. At one point the father told me that 
he had spoken to his Posek in Eretz Yisroel to decide whether he could 
keep his son at home. The Posek told him that because the son was a 
negative influence on the other children, he had the din of a rodeph, and 
had to be sent out of the home. 
“I was very bothered by the p’sak. I told the Rav that throwing his son 
out of the house could prove to be a disastrous mistake. The son had 
already gone from doing drugs to dealing drugs, and was already 
involved with dangerous drug gangs. The Rav insisted that he wasn’t 
going to go against the p’sak of his Posek. I asked permission to discuss 
it with the posek who happened to be in town. The father gave 
permission and the posek and I met late one night. 

“I was very impressed with the posek who sat and listened intently to 
every word I said, for over two hours. When I finished the posek said 
to me, “You were right and I was wrong. He cannot send his son out of 
the house. However, I don’t think we can simply allow him to move 
back in. “I suggest that for Rosh Hashanah he go to his uncle and aunt 
who live in an out of town community. Let’s see if there’s some sign 
on his part that he’s ready to at least have an inkling of change so he 
can move back in.” I liked the idea and we arranged it. 
“On Tzom Gedaliah the boy came to see me looking very upset. “Doc, 
you gotta help me!” I became very nervous, knowing all the things he 
was involved with. Then he told me what occurred on Rosh Hashanah 
while he was staying in the home of his uncle and aunt: 
“I didn’t go to shul on Rosh Hashanah. But as the day wore on I decided 
that I should walk my uncle and aunt home from shul. They had treated 
me so nicely that I thought it was the least I could do. I waited until the 
time I thought davening was over and walked to shul. However, when 
I arrived there I didn’t see anyone at all. I walked into the shul but didn’t 
want to walk further in because I wasn’t dressed appropriately for shul. 
I realized they were blowing the last 40 tekios at the end of davening. 
“Suddenly, out of nowhere I burst into tears. As the shofar kept blowing 
I kept crying louder, until I was crying out of control. People were 
motioning for me to be quiet so they could hear the shofar, but I 
couldn’t control myself. Doc, what happened to me? You have to help 
sort this out.!” 
“I don’t want to make it sound like a fairy tale because there were many 
struggles and challenges along the way. But that incident was the 
beginning of a long journey back.” 
“In the seventh month, on the first day of the month, you shall have a 
holy gathering; you shall do no labor; it shall be a day of teru'ah for 
you.”(1) 
Rabbi Yonasan Eibshitz explained the deep connection between the 
anniversary of the creation of Man(2) and the mitzvah to blow shofar: 
When the Torah records the creation of Man it writes, “Al-mighty G-d 
formed man of the dust of the ground, and breathed into his nostrils the 
breath of life; and man became a living soul(3). Man became a living, 
sentient being when G-d breathed His own breath into him, as it were. 
It was that metaphysical breath that transformed him from physical 
matter into a living hybrid of physical and spiritual. 
When we blow shofar on the anniversary of the day of Man's creation, 
it serves as a commemoration of that first Divine breath of life blown 
into man on the sixth day of Creation, Rosh Hashanah. 
The gemara(4) writes an intriguing statement: "כיון דלזכרון כבפנים דמו", 
since the purpose of blowing shofar on Rosh Hashanah is to affect a 
favorable remembrance before G-d, it is equivalent to a service 
performed inside the Holy of Holies in the Bais Hamikdash. 
During the moments when we hear the shofar being blown, on some 
level, it is as if we were performing the service in the Holy of Holies. 
When the Torah details the service that the Koahin Gadol performed 
on Yom Kippur, it discusses the apex of the day’s service, i.e. his entry 
into the Holy of Holies. On the holiest day of the year, the holiest man 
in the world, entered the holiest place on earth. About that awesome 
moment the Torah states(5): “And no man shall be in the Tent of the 
Meeting when he comes to provide atonement in the Sanctuary until 
his departure.” 
Rabbi Meir Shapiro zt’l explained that when the Torah states that no 
“man” can enter the sanctuary, it includes the Kohain Gadol himself! 
At that surreal moment, he had to temporarily surrender his physical 
being. During those moments, the Kohain Gadol had to be alone with 
his true inner self - the soul within which contains the true spark of life. 
A shofar is the horn of an animal(6). The sound of the shofar is the 
sound of breath - the spark of life - being blown through a natural 
medium, created by G-d. The sound of the shofar is therefore 
reminiscent and symbolic of primordial man in his untainted pristine 
state. 
When the Kohain Gadol entered the Holy of Holies on Yom Kippur, 
for a few moments he had to disassociate himself from his animalistic 
and base desires and needs, to assume the guise of a metaphysical 
being, above sin and physicality. The call of the shofar, which is to 
accomplish that same objective, therefore has the potential to raise us 
to the level of the Kohain Gadol entering the Holy of Holies on Yom 
Kippur. 
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After Adam sinned by eating from the forbidden fruit in Gan Eden, the 
Torah relates, “G-d called to Adam and he said to him, Ayeka -Where 
are you?!”(7) Adam immediately blamed Chava, who in turn blamed 
the snake. G-d’s response was “Where are you?” That question was 
also posed to Adam on that sixth day of creation, Rosh Hashanah. 
The path to repentance begins with the question, “Where are you?” 
The shofar is a catalyst for reflection and introspection. It is a reminder 
that we must never view ourselves as intergraded with the exile around 
us. We must remember that internally we are different and have a 
higher mission.[8] 
The message of the shofar must resonate throughout the year: We must 
seek to be true to ourselves - the real us! 
“No man shall be in the Tent of the Meeting” 
“Equivalent to a service performed inside the Holy of Holies” 
Rabbi Dani Staum, LMSW Rabbi, Kehillat New Hempstead 
Rebbe/Guidance Counselor – Heichal HaTorah Principal – Ohr 
Naftoli- New Windsor 
1. Bamidbar 29:1 
2. Rosh Hashanah is the anniversary of the creation of man. 
3. Bereishis 2:7 
4. Rosh Hashanah 26a 
5. Vayikra 16:17 
6. Although the shofar may be polished and molded somewhat, it is 
essentially the horn as it appeared on the animal. 
7. Bereishis 3:9 
8. With this in mind, we can understand why we do not blow shofar 
when Rosh Hashanah coincides with Shabbos. A properly observed 
Shabbos invariably becomes a day of introspection and reflection. 
When we abstain from involvement in the physical world and engage 
in a more spiritual lifestyle, we cannot help but feel more committed to 
what is truly important in life. On Shabbos, the shofar’s message 
becomes superfluous, for the essence of the day calls out to us with the 
same message as the shofar. 

Rabbi’s Musings (& Amusings) 
Erev Rosh Hashanah 
29 Elul 5777/ September 20, 2017 
One morning this past week, a photographer came to yeshiva to take 
pictures of the beginning of the new z’man (semester). As can be 
imagined, as soon as he entered the classroom, all the boys looked at 
him. He motioned that everyone should keep learning, and act as if he 
wasn't there. 
The truth is that although the learning in our class has been great b’h, I 
can't say that every student sits upright with perfect attention at all 
times. But with the photographer snapping away, every student was 
sitting up in his seat, bent over his Gemara, finger on the place, 
following intensely. 
The same occurs whenever a photographer comes to take pictures 
during davening. Suddenly, everyone seems to be davening with 
intense concentration, fully engrossed in every word being said. 
I was thinking about it afterwards - Is it all just a ploy? Is it just a facade 
put up for the camera? I don't believe it is. The truth is that we all have 
a mental image/picture of what we would like to be. We all have 
aspirations to achieve certain levels of accomplishment, based on our 
values and goals. The problem is that in the day-to-day happenings, 
lethargy sets in, and we don't live up to our own ultimate mental image. 
Perhaps the greatest rationalization we offer ourselves is, if I allow 
myself a little leisure and leeway right now, it won't take away from 
my ultimate goal. After all, does it really matter if I'm not at the top of 
my game on a random Tuesday in November? 
The problem is that we seem to use that same rationalization day after 
day, month after month, year after year. The result is that the elite 
mental picture we have of ourselves becomes increasingly elusive. 
A picture captures a moment, and freezes it. When the photographer is 
taking pictures, we act as we truly want to be viewed, so that that image 
becomes frozen in time. It may not be who we are, but it generally is 
who we want to be, or at least how we want to be perceived. We act a 
certain way in front of the camera because that's who we truly want to 
be. The challenge is for us to become the person we posed as in the 
picture. 

From Rosh Hashanah through Yom Kippur we try to be on top of our 
spiritual game. In a sense, the celestial photographer is taking a 
snapshot of us, based on which the heavenly courts will decide our 
future. 
At times, we may feel that our superior behavior during these days is 
just a silly charade, because we can't fool G-d anyway. However, that 
superior behavior can encourage us to realize who we truly pine to be. 
We really do want to live a more elevated and meaningful life, and we 
really do want to be the person in the heavenly snapshot taken during 
these days. 
Our challenge then is to constantly remember that the only way to 
become the person in the picture, is by taking advantage of every day, 
and doing our best constantly. Every random Tuesday in November 
indeed matters along the journey to become the greatest person we can 
become. 
Kesiva Vachasima Tova, Good Yom Tov & Shana Tova, 
R’ Dani and Chani Staum 
 

Rav Moshe Twersky ZT”L HY”D - OU 

Vayigdal Moshe 
The Function Of The Tenth Pasuk 
The Mishna in Rosh Ha’Shana 32a says that according to Rabi 
Yochanan ben Nuri the pesukim of malchiyos are included with the 
bracha of kedushas ha’Sheim, and no tekios are blown following that 
bracha. Rather, tekios follow the brachos of a) kedushas ha’yom, b) 
zichronos, and c) shofaros. Rabi Akiva argues and says, “if he is not 
blowing shofar for malchiyos, why is he mentioning?” The Gemara 
explains that what Rabi Akiva means is, “why does he need to say ten 
pesukim; nine should be enough?!” At first glance, this question seems 
to have no pshat. Why shouldn’t there be ten pesukim for malchiyos? 
Why should the lack of tekias shofar together with malchiyos take away 
a pasuk? My grandfather (Rav Yosef Dov Soloveitchik zt”l) said an 
amazing pshat. It’s as follows. If you take a look in the machzor - 
which, parenthetically, one should do as a preparation for Rosh 
Ha’Shana - you’ll see that for both zichronos and shofaros, the tenth 
and final pasuk is enveloped and incorporated into the bakasha of the 
bracha (in zichronos: “v’kayeim lanu…ka’amur v’zacharti…”, and in 
shofaros: “va’havieinu l’Tziyon…v’shahm naaseh…ka’amur 
u’v’yom…”). The first nine pesukim serve as the declaration, the proof 
of the fundamentals put forth in the bracha, but the tenth pasuk serves 
a different function. It is part of the bakasha of the bracha. 
In malchiyos, though, it is different. The tenth bracha follows the 
previous nine, and is not incorporated into the nusach of the bakasha 
that follows. However, this is not resultant of the tenth pasuk serving a 
declaratory/proof function like the previous nine. If we see that in 
zichronos and shofaros the tenth pasuk serves as part of the bakasha, 
then it only stands to reason that that is the case with the tenth pasuk of 
malchiyos as well. The reason, though, that it appears as a continuum 
of the list of ten instead of being incorporated into the body of the 
bakasha is that the Anshei K’nesses Ha’Gedolah did not want to alter 
the consistency of the bakasha of the bracha of kedushas ha’yom. 
L’maaseh, we pasken like Rabi Akiva who puts malchiyos together 
with kedushas ha’yom. So the nusach bakasha that comes at the end of 
this bracha in musaf is the same as that of maariv, shachris, and mincha. 
As such, they did not want to change that nusach. So instead of the 
pasuk of Shema Yisrael appearing in the middle of the bakasha, it 
immediately precedes it. But it is still part of the bakasha. This fits 
perfectly with how Rashi in Chumash explains the pasuk. He explains 
that Hashem echad means that just as we know now that Hashem is 
Elokeinu, l’asid lavoh He will be one to the whole world. As soon as 
we say that, we immediately follow it with, “Elokeinu veilokei 
avoseinu meloch al kol ha’olam kulo bi’chvodecha…” We are asking 
for the message of Hashem echad to come to fruition. The Ritva 
explains that when the Gemara (Rosh Ha’Shana 16a) says, “u’ba’meh 
ba’shofar”, it means that the tekias shofar of each bracha expresses and 
carries the theme of that bracha. It is a tekiah of bakasha that the bracha 
should be fulfilled. Now we can understand what Rabi Akiva meant: if 
you are omitting from malchiyos the component of bakasha manifest 
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in tekias shofar, then you can also omit the tenth pasuk which 
essentially serves the same purpose. (Audio recording) 
Teruah: Defining The Term 
The Torah calls the sound that we have to blow on Rosh Ha’Shana a 
teruah. Chazal darshen that a teruah always is preceded and followed 
by a tekiah, so it inherently becomes a set: tekiah-teruah-tekiah. The 
Mishna (Rosh Ha’Shana 33b) says that a teruah is three yevavos, the 
stocatto sound that we colloquially call teruah. Rashi holds that it is 
only three, very-short blasts (=kol sh’hu), and other Rishonim hold 
each yevava is three very-short blasts for a total of nine. The Braisah, 
though, says that the teruah is three shevarim. The Gemara says it is a 
machlokes if the teruah of “yom teruah” is genuchei ganach (shevarim) 
or yelulei yalil (yevavos, which we colloquially call teruah). The 
Gemara (34a) says that Rabi Avahu maintained a safeik about these two 
opinions. He had a further safeik as well that perhaps the teruah of the 
Torah is really a combination of the two, a shevarim-teruah. Therefore, 
he made a takanah to blow all three types: a) tekiah-shevarim/teruah-
tekiah, which we call tashrat, b) tekiah-shevarim-tekiah, which we call 
tashat, and c) tekiah-teruah-tekiah, which we call tarat. Tosafos points 
out that according to Rashi’s shitah that a teruah (using the vernacular 
way of referring to it) is merely three tiny sounds (kol sh’hu), when 
blowing a tekiah-shevarim-tekiah one must be careful that each one of 
the three shevarim are not as long as the length of three tiny sounds. 
Why? Because the Mishna says that the length of a tekiah is equivalent 
to a teruah. So, the moment a shever has extended to the equivalent 
length of three tiny sounds, it is no longer a shever but a tekiah! 
The Rishonim ask a very difficult kashya on this statement of Tosafos. 
When you are blowing tekiah-shevarim-tekiah, that means that you are 
fulfilling the opinion of the Braisah that says the teruah of the Torah is 
three shevarim, not three tiny yevava sounds. That being the case, while 
blowing the set of tekiah-shevarim-tekiah, the defining length of a 
tekiah is the equivalent length of three shevarim, not three tiny sounds! 
So why should there be any reason to be careful that each shever not 
reach the equivalent length of three kol sh’hu’s?! As long as each 
shever does not reach the length of three shevarim, that should be fine?! 
The answer to this question apparently lies in the shitah of Rav Hai 
Gaon. Rav Hai Gaon holds that there is no machlokes l’halacha. Both 
the Mishna and the Braisah agree that both yevavos and shevarim are 
valid as a "teruah". You can blow either one. They’re both good. Just 
that differing minhagim evolved as to which type to utilize. So that it 
should not look like there are two Torah’s, Rabi Avahu enacted a 
uniform practice of doing both types, in addition to his innovation of 
the third type called shevarim-teruah. That is the shitah of Rav Hai 
Gaon. Accordingly, if Tosafos holds like this, there is no kashya, 
because even when you’re blowing a tekiah-shevarim-tekiah, you still 
hold that yevavos is also a valid teruah; and since the length of a tekiah 
is equivalent to the length of a teruah, once you have reached the length 
of the smaller teruah, it becomes a tekiah! 
This is not quite sufficient, though, to answer the question. The 
Rambam explicitly says that the machlokes between the Mishna and 
the Braisah evolved as a result of the passage of many years and the 
intensity of the galus. He says that the precise definition of teruah was 
forgotten and that is how this machlokes became possible. So, he 
clearly holds that it is either or, not both. They are mutually exclusive. 
Tosafos makes a statement that clearly indicates that he holds like the 
Rambam on this matter. Our minhag nowadays is that we blow all three 
sets – tashrat, tashat, and tarat – for malchiyos, zichronos, and shofaros. 
However, in the time of the Rishonim, such a minhag was practically 
unheard of. They had it that for malchiyos a tashrat was blown, for 
zichronos a tashat was blown, and for shofaros a tarat was blown. 
Tosafos says that Rabbeinu Tam found this minhag baffling because it 
is inherently contradictory. If tashrat is correct, then you aren’t being 
yotzei for zichronos and shofaros; if tashat is correct, then you aren’t 
being yotzei for malchiyos and shofaros; and if tarat is correct, then you 
aren’t being yotzei for malchiyos and zichronos?! Clearly, then, 
Tosafos holds like the Rambam that each shitah is mutually exclusive. 
If he held like Rav Hai Gaon that really everybody agrees that either 
way is halachikally valid, there would be no reason to find the minhag 
baffling. That being the case, we are back to the kashya of the Rishonim 
on Tosafos. Why, when blowing a tekiah-shevarim-tekiah do you need 

to be careful that each shever not be as long as three kol sh’hu’s, as long 
as each shever is not the length of three shevarim together, that should 
be fine?! 
The answer to this question is that Tosafos holds similar to Rav Hai 
Gaon, but not completely like him. We find that the concept of blowing 
a teruah is not unique to Rosh Ha’Shana. In the midbar, they had to 
blow a teruah (albeit with chatzotzros) when it was time for the Yidden 
to travel, and in the Mikdash a teruah was blown when the korbanos 
were brought on Yamim Tovim, etc. (B’haaloscha 10:5-10). Tosafos 
holds like Rav Hai Gaon in the sense that, in general, either a yevava 
or a shevarim are both inherently included in the definition of "teruah". 
Just what? On Rosh Ha’Shana the mitzvah is to blow only one type of 
“teruah”, and that is the machlokes between the Mishna and the Braisah 
– which type to blow. But even according to the shitah of the Braisah 
that the “teruah” of Rosh Ha’Shana is specifically shevarim, it is not 
that a yevava (what we colloquially call teruah) is not a "teruah". It is a 
"teruah". Just that the Braisah holds that that type of "teruah" is not the 
one the Torah mandates on Rosh Ha’Shana. But it is still a cheftzah of 
"teruah". And the shiur of a tekiah is the equivalent length of a "teruah". 
So, once a shever has reached the equivalent length of the shortest 
"teruah" on record, it is no longer a shever, but a tekiah. That is why 
Tosafos holds that even when blowing tekiah-shevarim-tekiah, each 
shever must not be as long as the equivalent length of three kol sh’hu’s 
(in accordance with shitas Rashi). By the way, three kol sh’hu’s takes 
about one second. Perhaps some baalei tekiah can do it in a bit less than 
a second, and for some it takes a bit more than a second; but it is right 
around the area of a second. 
With this in mind, we can also understand why Tosafos said “v’nireh” 
when he put forth the halacha that in the set of tekiah-shevarim-tekiah 
the tekios have to be longer than those of tekiah-teruah-tekiah, and in 
the set of tekiah-shevarim/teruah-tekiah the tekios have to be even 
longer. Since, explains Tosafos, the Mishna says that the shiur of the 
tekiah is the equivalent length of the teruah, it is therefore necessary to 
elongate the tekiah according to the length of the teruah of that set. 
Now, that would seem to be self-evident. So, why would Tosafos 
preface it with “v’nireh”? “V’nireh” is an expression of “v’nireh li”; in 
other words, “this is my chiddush”. So why is Tosafos saying that this 
is his chiddush when it seems to be self-evident from the Mishna? The 
pshat is that since even when you’re blowing a tekiah-shevarim-tekiah 
or a tekiah-shevarim/teruah-tekiah, a tekiah which is as long as three 
kol sh’hu’s is inherently defined as a cheftza of tekiah, there could be 
room to think that such a tekiah suffices even in the sets where the 
teruah thereof is longer. 
The chiddush of Tosafos is that there are two measurements relevant to 
tekiah. One measurement is for defining the basic cheftza of the tekiah, 
and the second measurement is for determining how much of that 
cheftza you need for the fulfillment of the mitzvah. A blast which is 
less than the length of the smallest "teruah" on record – namely, three 
kol sh’hu’s (according to Rashi) – is not at all called a tekiah. Imagine 
someone trying to use an olive branch which is three tefachim long 
instead of hadassim for his dalet minim. The requisite three-tefach shiur 
he may have, but the basic cheftza of the mitzvah he is missing! 
Similarly, a shofar blast which is not at least as long as three kol sh’hu’s 
is simply not a tekiah. But now think about someone who is trying to 
use a 2.9 tefach hadas. The basic cheftza of the mitzvah - a hadas - he 
has. But he is still not yotzei. Why? Because the Torah demands that 
he have a certain amount (shiur) of that cheftza-shel-mitzvah. 
And that is the chiddush of Tosafos regarding tekios; that in addition to 
the shiur that defines the actual cheftza of a tekiah, there is also a shiur, 
a requisite amount, for the kiyum ha’mitzvah – and that goes according 
to whichever set he is blowing. If he is blowing the tekiah-
shevarim/teruah-tekiah set, for example, and the length of his tekios are 
only equal to three kol sh’hu’s, a tekiah he has, but the requisite shiur 
of that tekiah he is missing. Based on this pshat in Tosafos, my son 
Avrohom explained pshat in a difficult Rashi. On 34a – when the 
Gemara speaks out the safeik of Rabi Avahu and says “maybe ‘teruah’ 
is genuchei (i.e. shevarim)” – Rashi elaborates “and you should not do 
the teruos [as] yevavos…”. Why does Rashi need to say this? Would it 
be necessary to say “don’t use an apple instead of an esrog”?! The pshat 
is, perhaps, that a yevava is also a cheftza of a "teruah", no matter what. 
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Just that on Rosh Ha’Shana the requirement is to blow one type of 
"teruah", and not just any type of "teruah". So now it is perfectly 
understandable why Rashi says – on the tzad that "teruah" on Rosh 
Ha’Shana is shevarim – “and you should not do the teruos as yevavos”. 
(Audio recording) 
Teshuva: A Fundamental Change 
In Hilchos Teshuva (7:1), the Rambam says, “Since man has free will, 
one should put forth effort (yishtadel) to do teshuva…in order that he 
may merit the life of the world to come.” At first glance, this statement 
seems astounding. First of all, why does the Rambam preface his 
exhortation to do teshuva with the fact that man has free will? Why 
should this mitzvah be different from any other mitzvah? When it 
comes to teffilin, for example, the Rambam does not say, “Since man 
has free will, one must put on teffilin”. Furthermore, what does the 
Rambam mean by “put forth effort”? Lastly, why does he say that one 
should do teshuva in order to merit Olam Ha’Ba; isn’t that in direct 
contradiction to that which the Rambam himself writes (Hilchos 
Teshuva 10:1), “One must not say ‘I will do mitzvos…in order to merit 
the life of the world to come”?! The Rambam holds that serving 
Hashem in order to get Olam Ha’Ba is not called serving Hashem out 
of love. So why when it comes to teshuva does the Rambam say to do 
it in order to get Olam Ha’Ba? 
What seems to be the correct understanding is that the Rambam here is 
not discussing the obligation to do teshuva for any specific aveirah. 
Rather, he is talking about the need to do teshuva vis a vis one’s overall 
character. The Rambam (in halacha 2 and 3) continues by saying, “One 
should always view oneself as though he is about to die…therefore one 
should do teshuva immediately…Don’t think that teshuva is only for 
aveiros of action such as licentiousness and theft. Rather, just as one 
must do teshuva for such aveiros, so too must one examine himself for 
negative character traits…” What emerges, then, is that the Rambam 
here is talking about a teshuva process that is not limited to correcting 
a particular sin, but one that generates a fundamental improvement in 
the person’s essence and character. This is the exhortation of the 
Mishna in Avos (4:16) that says, “this world is like a vestibule in 
relation to Olam Ha’Ba. Fix yourself up while in the vestibule in order 
that you will enter the palace.” What we see from this Mishna is that 
there is a preparation of the person that needs to take place before he 
enters Olam Ha’Ba. That is, it would seem, to remove or at least 
minimize the lowliness of gross physicality. And that is what the 
Rambam is discussing here: the need to become, overall, a more 
elevated person. So, the Rambam is not pinpointing what one’s 
motivation should be when he says “in order that you merit the life of 
the world to come”, but he is making it clear – as we see from the 
Mishna – that this is simply a prerequisite to gaining entry into Olam 
Ha’Ba. What the Rambam means, then, in this context, by prefacing 
the fact of free will is that every individual has been granted the power 
and authority of self-determination to alter his very tendencies and 
character traits. And that is why the Rambam uses employs the word 
yishtadel, because this exhortation is not limited to the need to do 
teshuva for any particular sin, but a matter of putting forth the effort to 
change one’s essential nature for the better. (From Reb Avrohom 
Twersky). 
Quotables 
“No matter what you were up until now, with Rosh HaShana the 
entirety of creation gets a fresh new start, so don’t let your past 
shortcomings burden your yearnings for the future.” 
Vignette 
One Rosh HaShana, the baal tokeia turned around to face my father, 
who always stood right behind him for the shofar blowing. With a hand 
motion, the bbal tokeia asked my father if he should blow a tekiah again 
which didn’t sound quite right. My father just smiled and made a hand 
motion that indicated, “It was a-okay!” Now, I knew my father’s 
criterion, and that particular tekiah was anything but a-okay. Other 
members of the shul insisted that the tekiah be blown again, and so it 
was. But I was left with an unanswered question. After davening, I 
questioned my father. “Tatty, that tekiah was obviously not okay, so 
why didn’t you tell the baal tokeia to redo it?” “As the shofar blower 
turned to look in my direction,” my father answered, “the elderly Rav 
of the shul — who was standing on the side of the bimah — also turned 

in my direction. The elderly Rav had not indicated for the tekiah to be 
re-blown, so how could I effectively say that what the Rav of the shul 
deemed as okay, is not okay?!” (Reb Avrohom Twersky) 
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Rosh Hashanah 
Rosh Hashanah marks the beginning of a reflective period in the Jewish 
calendar year. At one and the same time we look back at the 
accomplishments and failures of the past year and we also look forward 
to our lives and hoped for achievements in the coming good year now 
dawning upon us. The prayers of Rosh Hashanah represent this duality 
of outlook. 
They also represent the constants in our lives and souls. The malkhiyot 
section tells us of God’s ever present rule over his world and its 
creatures. It is this constant that surpasses time and space, calendars 
and timepieces. Life is too random and unstructured for human society 
to begin to understand and to cope with in the absence of this constant. 
It is only because of this omnipresent constant that we retain the ability 
to glimpse the past and foresee the future simultaneously. We are all 
aware of the famous Hebrew quip that says that the past is gone, the 
future has not yet arrived and the present is but a wink of the eye. Yet 
the present is always with us with its demands and challenges. It is the 
constant reminder to us of God’s eternal sovereignty, always 
omnipresent even if sometimes hidden. 
The Lord ordained for us so many commandments so that in every step 
in life that we take we are reminded of His presence and sovereignty. 
We are never really alone in our existence in this world. This is one of 
the great sublime messages of Rosh Hashanah 
Rosh Hashanah is called, in our liturgy and rabbinic literature, the day 
of remembrance. God, so to speak, remembers us for good and for life 
and we remember our entire history from the binding of Yitzchak till 
today. The most painful of all conditions, as we are all so aware of 
today in our time is the disappearance of memory. The person we loved 
and cherished is gone even if the body of that person is still present and 
functioning. 
If this is true regarding individual human beings how much more so 
does it apply to national memory? We ask God not to forget and forsake 
us but we are also bidden to remember our story and ourselves. Heaven, 
so to speak, holds up a mirror to us, and as we move, so does our 
reflection in Heaven. 
If we are not diligent in remembering then we are prone to be forgotten 
as well. Rosh Hashanah is the tool to reinforce our memory of people 
gone and of past events, of family traditions and ancient customs and 
of the core events of Jewish history. On Rosh Hashanah the entire 
sweep of humanity is remembered and assessed. In a flash, the past 
becomes the present. That is the tremendous aspect of memory, for by 
being able to evoke the past we recreate it as part of the present. The 
zichronot section of the liturgy of Rosh Hashanah provides us with this 
gifted ability. 
But Rosh Hashanah is also a holiday of optimism and of looking 
forward and ahead. We resolve to become better people, more humane 
and Godly in our attitudes and behavior. The echo of the shofar of Sinai 
that we hear, or our own sounding of the shofar, inspires us to strive to 
become a holy nation and a kingdom of priests. That echo has never 
diminished and the challenge it conveys has also never lessened. Rising 
to that challenge is the goal set for us in the new year. The sounds of 
the shofar remind us again of Sinai and its eternal covenant and 
strictures, Just as our past was governed by it, so too will our future be 
determined by its structure and parameters. 
So too, to a certain extent, our future can be assessed and can become 
more predictable on Rosh Hashanah. The more we are able to hear the 
echo of the shofar of Sinai, as we strain to listen to the faint strains of 
the shofar of redemption, the better the new year will be for us 
individually and nationally. The shofar represents our trumpet call to 
national and spiritual greatness. 
All of the verses of the liturgy of shofrot combine these two soundings 
– Sinai and redemption – in their message and import. The great army 
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of God’s eternal people is being summoned to arms, to face the 
challenges of the new year. We have to hear those shofar soundings in 
our souls and not only in our ears. 
Ktiva v’Chatima tova, Berel Wein 
U.S. Office 386 Route 59 Monsey, NY 10952 845-368-1425 | 800-499-WEIN (9346) Fax: 845-368-1528 Questions? info@jewishdestiny.com Israel 
Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
Destiny Foundation  
 

Rabbi Berel Wein 

Weekly Parsha 
Haazinu 
There are two approaches to understanding much of the prophecy 
contained in the grand poem of Moshe that constitutes this week’s 
Torah reading. Rashi in fact develops both themes thoroughly in his 
commentary. One view is that the Jewish people and their future are the 
subjects of Moshe’s Divine words. 
The difficulties and challenges raised in the verses of this Torah reading 
are those that the Jewish nation and society will have to overcome in 
their historic and unprecedented journey in the story of human 
civilization. Because of the nature of our existence in the world, the 
Jews are naturally fixated upon their own story and its events, both past 
and present. 
The old maxim that all events and world leaders must be viewed 
through the lens of, “Is this good for the Jews?” has a great deal of truth 
attached to it. A basic necessity of Jewish life is knowledge and 
understanding of our history and our central place in the story of the 
human race. It is difficult, if not almost impossible, to be a stanch Jew 
without such knowledge and an identity of individual and national self. 
So, the prophecy and vision expressed in the Torah reading must 
perforce certainly be addressed to the Jewish nation. And that perhaps 
is one of the main reasons that these written words of the Torah were 
memorized by generations of Jewish schoolchildren throughout the 
ages. The message was simply too precious and vital for it somehow to 
be allowed to be ignored or forgotten. 
The alternate interpretation of the prophecy contained in this week’s 
Torah reading is that these words and events refer not to the Jewish 
people exclusively but rather to the nations of the world generally. As 
such, all of the strife and violence that so characterizes the human 
condition will have to be experienced before the world generally comes 
to its senses and creates a more just and serene society. 
The Jewish people will not be passive observers in this process, for they 
will be greatly affected by the general society as well. But, the heavy 
lifting, so to speak, is a universal challenge and problem and not an 
exclusively Jewish issue. This view is certainly reflected in the words 
and ideas of the Rosh Hashanah prayers, which speak of a universal 
recognition of the Creator of all and an acceptance of the sovereignty 
of Heaven. 
Jews often feel isolated and even insulated from general world events 
that surround them. But that is a very dangerous illusion to hold. 
Though in many ways separated from the world, because of our faith 
and the demands of our Torah, we are nevertheless part of that universal 
world. 
The balancing act of Jews has always been their attempt to be part of 
the general society without compromising their uniqueness, faith and 
Torah observances. That is an important task that the prophetic poem 
of Haazinu sets before us. It enhances the spirit of this great holy 
Shabbat of Shuva. 
Shabbat shalom, Gmar chatima tova 
Rabbi Berel Wein 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Ha’azinu: Two Songs, Two Singers 
How does the poet get started on the process of writing a poem, or the 
songwriter as he sets about composing a song? Does he or she look at 
the environment, at what is going on in the world and seek inspiration 
from things external? Or does the creative artist look within, using 
introspection as a tool to uncover emotions out of which the poem or 
song can be fashioned? These questions can be asked about all creative 

processes, not just writing. They can be asked of the graphic artist, of 
the composer of music, of the sculptor. 
My wife’s grandfather was the renowned Hasidic Rebbe, Rabbi Shaul 
Taub, who composed hundreds of liturgical melodies. When he was 
asked about his creative process, he would say that he fashioned his 
music out of the feelings which “overflowed from his heart.” As a 
Holocaust survivor, his heart overflowed with the full range of human 
emotions, from hope to dread and despair and back to hope again. And 
one can detect the full range of these feelings in his music. 
This week’s Torah portion, Ha’azinu, is read on the Shabbat 
immediately following the two days of Rosh Hashanah. It consists 
almost entirely of a shira, a song, of words spoken by Moses “into the 
ears of the entire congregation of Israel.” (Deuteronomy 31:30) What 
are the emotions which inspires those words? 
To answer this question, it helps to remember that just two days before 
we will read Ha’azinu, we will have read another shira, and a very 
different one at that. I refer to the “Song of Hannah” (Samuel I, 2:1-
10), which is the haftarah for the first day of Rosh Hashanah. 
Hannah’s emotions are apparent. She is joyous, exhilarated, exultant. 
Her desperate prayers have been answered and she has experienced 
God’s wondrous powers. Her song is a triumphant one. 
Let us contrast this with the song of Moses. Like Hannah, he is 
confident of God’s omnipotence. She sings, “The Lord deals death and 
gives life.” (Samuel I, 2:6) He sings, “There is no God beside me, I deal 
death and give life.” Deuteronomy 32:39) 
But the song that Moses sings is of a very different nature. Moses has 
a clear if pessimistic vision of what lies ahead for the Jewish people. 
He foresees the consequences of their disobedience and rebelliousness. 
He anticipates the wrath of God. 
He places the blame for that wrath on the people themselves, not upon 
God. God is justified in all that He does. “The Rock, His work is 
perfect… just and right is He. Is corruption His? No! His children’s is 
the blemish…” (Deuteronomy 32:4-5) 
Moses’ emotions as he utters the song of Ha’azinu are complex indeed. 
For one thing, he feels a sense of dread of what lies ahead for these 
people whom he knows to be weak and sinful. He is certain that great 
suffering is in store for his people. That suffering pains him. 
But he also finds it necessary to express a deeper emotion, one of 
confidence and trust in God in the face of suffering. He thus expresses, 
arguably for the first time in the Bible, the Jewish reaction of Tzidduk 
HaDin, of proclaiming God’s justice even in the depths of tragedy. 
The poem of Ha’azinu calls to mind a mélange of graphic images: 
excessive sensuality, sin, faithlessness, and, in reaction to all this, “a 
fire kindled in God’s nostrils which burns into the depths of the 
netherworld.” These are powerful images which ring true to the 
experience of every Jew who is even minimally aware of our history. 
But Moses sets the tone for all of us with his opening declaration: God 
is righteous, God is just, God is fair. Tzidduk HaDin. This is the Jewish 
reaction to every manner of suffering. 
How apt are the words of Rabbi Soloveitchik, who would stress the 
centrality to our faith of the concept of Tzidduk HaDin, justifying God. 
He saw in this concept our assertion of “dignity in defeat”: “If man 
knows how to take defeat… as the halacha tries to teach us, then he 
may preserve his dignity even when he faces adversity and disaster.” 
At this time of year, during these days of judgment and introspection, 
we prepare ourselves for a future year of difficulties and challenges and 
worse. We ready ourselves for the dreaded possibility of the need to 
express Tzidduk HaDin. But does this cause us to despair? No. For this 
solemnity is our best way to prepare for a different set of alternatives 
entirely. 
Anxiety over Divine judgment, Aimat HaDin, propels us to repent, to 
commit to be better persons, better Jews. 
This “fear of judgment” becomes the ground out of which sprouts 
optimism and hope; optimism that God will shine His countenance 
upon us, and hope that we will merit His favor and be blessed with a 
sweet and happy New Year. 
We learn the lessons of the song of Ha’azinu so that we can merit the 
triumphs of the “Song of Hannah.” 
Shana Tova U’Metuka! 
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Perceptions 
Parashas Haazinu 
September 17-23, 2017 
It’s hard to believe that we are now in 5778, b”H. Time moves SO fast 
these days. I’m not sure, but I think Tuesday and Wednesday have been 
removed from the weekly schedule. I just find myself going from 
Monday to Thursday each week. It’s Shabbos before I know it, b”H. 
Every Shabbos is special, but this Shabbos is especially special. Next 
week Shabbos will also be Yom Kippur, so in sense, it is cancelled out. 
Except for the insertions for Shabbos in dovening, we won’t do much 
to remind us that it is Shabbos. Yom Kippur will supersede everything. 
This Shabbos is about teshuvah. The truth is, EVERY Shabbos is about 
teshuvah. The word Shabbos—Shin-Bais-Tav—stands for “Shabbos 
bo teshuvah,” or “teshuvah on Shabbos.” It is the day that the world 
reboots, so-to-speak, and we should as well. The six working days are 
the journey, and Shabbos is the day we sit down and consider if we’re 
still on track or not, and how to get back on track if we strayed. 
The person who checks his map often strays little. He is quicker to find 
his mistakes and the solutions for them. The longer a person waits to 
confirm his route in life, the further he can stray and complicate his 
return. Many who do not keep Shabbos can go a whole lifetime and 
barely ever check their personal map. That’s one of the great benefits 
of having Shabbos in life. It MAKES you check your course. 
The Pri Tzaddik explains (Parashas Massey) that Shabbos plays a 
similar role to the 42 camps at which the Jewish people stopped 
throughout their 40 years in the desert. Each stop corresponded to a 
letter from God’s 42-letter Name used by prophets to go into a state of 
prophecy. When a person “acquires” all 42 letters, they have completed 
their purpose in life, and are ready to go to the World-to-Come. 
The journeys, the Pri Tzaddik explains, were far from random. Each 
section of the journey was designated to acquire the next letter of the 
42-letter Name. The camp that followed was meant to help the Jewish 
people integrate the lessons and level, achieved from the previous 
journey. If they were successful, then they would have been ready to 
acquire the next possible letter through the next leg of their journey. 
People go to work each week because they have to. It is how they put 
food on the table and their children through school. Some people have 
interesting jobs and learn from them. Most do what they must to get 
their work done, keep their job, and get paid each week. They don’t see 
their work week as another opportunity to acquire another letter from 
God’s holy 42-letter Name. 
Shabbos is their break from the work week. It is a day they are even 
commanded to forget about their previous week’s work, and not think 
about the work week coming up. It is a mini-vacation from the hustle 
and bustle of the secular world. It is rarely thought as a way to integrate 
the spiritual lessons from the previous six days of work. 
This is the way it goes for most people, whether they work or stay at 
home to raise a family. The week run into Shabbos, and Shabbos runs 
into the week, week-after-week, month-and-month, year-after-year. 
Forty-two letters of God’s Name? What’s that? What does it have to do 
with making sure the cholent doesn’t burn on Shabbos? 
Even people who remain in holier environments, such as those who 
learn in yeshivah all week long, don’t necessarily “get it.” If people 
spend more than 10 percent on character development during their 
week, that is already a lot. Most of the time is spent learning halachah 
and Gemora, which tends to do deal mostly with the technical laws, 
such as the laws of damages or kashrus. Even the parshah does not get 
the time it deserves. 
The problem is two-fold. Most people do not even know about such 
ideas. It’s like the person who couldn’t read a machzor and didn’t know 
the prayers by heart. On Yom Kippur, he just repeated the Aleph-Bais 
all day long and told God to arrange them into the proper words and 
prayers. We do what we do to survive, and having no idea how it helps 
with our personal tikun, we expect God to work it all out for us. 
There is a basis for this. We DO have 613 mitzvos to perform, and even 
though we may not know how they help us or Creation, if we have the 
proper intention and execute the mitzvos properly, they’ll do their 
intended job. How much we don’t know, and can’t usually tell since we 
don’t see much difference in our lives before and after. A profounder 

understanding of the mitzvos certainly can help with that, but who has 
time for that? 
That’s the second problem. Time. Most people just find themselves 
racing against the clock just to complete their most basic 
responsibilities. How many people have time to even consider using 
mitzvos to do something mystical like acquire a letter from the Name 
of God? It sounds like something you do for extra credit, not as a way 
of Torah life! 
“It’s the HEART that God wants.” On one hand, it is the most obvious 
thing in the world. OF COURSE God wants us to be SINCERE when 
learning Torah and performing mitzvos! What value would they have 
if we faked the whole thing? 
The truth is, as obvious a point this is in THEORY, it is very NOT 
obvious in practice, and THAT’S what life proves. If life is anything at 
all, it is distracting. It’s bad enough that we don’t have enough time to 
do the things we ought to do. We’re also so distracted that we can’t 
really focus properly on the things we CAN do! 
You can thank Amalek for that. I don’t mean Amalek the people, 
because they died off ages ago. I mean Amalek the spiritual reality that 
the people once embodied. Today it has many types of “bodies,” but 
they all end up doing the same thing. They distract us away from doing 
the right thing, or at least thinking about what we’re doing while we’re 
doing it. 
A mitzvah without kavanah—intention—is like a body without a soul. 
It exists, but it is very limited in terms of what it can do. Amalek, in 
whatever form of distraction “he” takes, does whatever he can to take 
a person’s mind off what he is doing, ESPECIALLY if it is in the direct 
service of God. 
Call him what you want: Amalek, Sitra Achra, the yetzer hara. It 
doesn’t really matter who or what he is. What counts is the net result: 
making blessings without thinking about what they REALLY mean, 
doing mindless mitzvos, and thanking God for good without REALLY 
appreciating what He has given to us. 
It is the most frustrating thing in the world. I am ready to make a 
brochah after using the bathroom. I am grateful for my health because 
I don’t always have it. It is so easy to get sick, and sicker, God forbid. 
Billions of things can go wrong with a person’s body, and God has His 
finger on ALL of them. “Asher yatzar” is certainly ONE brochah you 
don’t want to mess with. 
Next thing I know, the brochah is over and I missed it. I said it, but 
somehow, and at some point, my mind, and therefore my heart moved 
on. I made a soul-less blessing. The same is true with bentching, and so 
many other blessings that we should be saying with the deepest and 
most profound intention, but don’t. 
It is similar with mitzvos in general. They are relatively easy to do by 
habit. It is so easy to learn Torah without appreciating what it is, and 
what it does for us. It is easy to be religious without including God in 
the picture, which suits Amalek, or whatever you want to call that anti-
religious force in Creation, just fine. He doesn’t mind if people do 
religious things. He can’t tolerate it when they connect a person to God. 
This is the REAL teshuvah to do at this time of the year. It is to re-
infuse God back into our religious lives. It is something that so many 
people assume is automatic with the learning of Torah and the 
performance of mitzvos. Life teaches otherwise. Amalek doesn’t go 
away when a person becomes religious. He just changes and intensifies 
his strategy and attack. 
This is ultimately what it means to make God King at this time of year. 
A king is nothing without the loyalty of his subjects. Loyalty is about 
more than the simple act of obedience. It is about the heart behind the 
act. God wants it. We have to give it. 
 

HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Dvar Torah # 592 HaAzinu - Rosh Hashana  ראש השנה -האזינו  
Parshas HaAzinu - Rosh Hashana ; Choose Your Own Adventure 
One of the thorniest conundrums of Jewish philosophy is the issue of 
Divine punishment and how to grapple with bad things happening to 
good people. The Talmud (Brachos 7a) relates that even Moshe did not 
initially understand why some tzadikim have it good in this world while 
others suffer, and why the same applies to the wicked, some prosper 
and flourish and others don't. While these questions of theodicy and 
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eschatology are difficult and are the subject of much debate and 
discussion in Jewish sources, a central aspect of the issue is addressed 
in the fourth verse of our parsha: "The Rock, perfect are His actions, 
for all His paths are justice; a trustworthy God without iniquity, 
righteous and straight is He." 
The Talmud (Taanis 11a and partially quoted by Rashi) teaches that 
this verse is referring to the Almighty's justice with regards to the 
dispensing of reward and punishment: "'A trustworthy God' - [This 
teaches that] just as the wicked are punished in Olam Haba (next world) 
even for a minor sin that they do, so too, the righteous are punished in 
Olam Hazeh (this world) even for a minor sin that they do. 'Without 
iniquity' - [This teaches that] just as the righteous are rewarded in Olam 
Haba even for a minor mitzvah that they do, so too, the wicked are 
rewarded in Olam Hazeh even for a minor mitzvah that they do." The 
Almighty is fair. Tzadikim do not have special treatment and have their 
sins absolved sans Teshuva or punishment. They too are punished even 
for minor sins. Same thing for the wicked. A person's aggregate 
wickedness notwithstanding, the Almighty does not withhold reward 
for even the most minor mitzvahs. No actions - not sins for the Tzadik 
nor mitzvos for the rasha - are unaccounted. The only difference 
between the Tzadik and Rasha is the venue of the reward and 
punishment: The Tzadik is rewarded in Olam Haba and punished here 
for whatever few sins he may have committed, while the Rasha is 
rewarded here for his few mitzvahs and punished in the spiritual world 
for his sins. 
But a question remains. The verse ostensibly states that the Almighty 
is fair and just and therefore even the wicked are rewarded for their 
mitzvos. But in truth it does not seem fair at all. The Mishnah teaches 
that one iota of reward in Olam Haba outweighs all the rewards and 
pleasures of Olam Hazeh. Olam Haba pleasures are on a different plane. 
If you could theoretically encapsulate all of this world's pleasures in a 
single ingestible pill, it would be insignificant compared to the most 
minute pleasure of Olam Haba. How then can it be fair and just for 
discriminating against the Rasha by exhausting his reward on a less 
meaningful world? Should a tzadik and a rasha perform an identical 
mitzvah, if it was truly fair their respective rewards would be identical. 
Yet they are not (the same applies with respect to punishment - 
punishment in Olam Haba is harsher than here). Thus the question can 
be raised anew: How is it fair to have a discrepancy of where reward 
and punishment are doled out for the Tzadik and rasha? 
The answer is that all of that is included in the choices that rendered 
them Tzadik or Rasha. The Tzadik is someone who prioritizes spiritual 
matters above physical and material ones. Through his actions, values 
and behavior, he is demonstrating that he prefers the spiritual world and 
not the material one. Thus he is choosing to be rewarded in the spiritual 
world, and the Almighty is fair and accedes to his choice. By contrast, 
the rasha is someone who eschews the spiritual world, and lives for this 
material world alone. He is demonstrating that the world that he values, 
and the world that he seeks to be rewarded in, it this one, and again the 
Almighty grants his request and all the rewards for his mitzvos are paid 
up here. 
Perhaps this idea can be used to explain the Mishnah, "Envy, lust, and 
honor extract a person from the world." On a basic level the mishnah is 
teaching that a person who is consumed by envy, lust and honor is 
precluded from living in our world. But perhaps the world in question 
is Olam Haba. Envy, lust and pursuit of honor are attributes that 
demonstrate that a person values pleasure, reward and recognition in 
this world. By doing these things he is opting to get paid here for his 
mitzvos, and like the rasha he will have to forego reward in the spiritual 
world. The Almighty is fair and just and allows us to choose our 
preferred venue for reward and punishment. It would be prudent to 
choose wisely. 
Our choices are not limited to reward and punishment. We determine 
how our entire relationship with Hashem looks like. We are told that 
the K'ruvim ("cherubs") on the Aron ("Ark") were representative of the 
relationship between the Jewish people and the Almighty. If we turn 
away from Him, He too will turn away from us. The Talmud (Bava 
Basra 10a) informs that if we obey His Will, we will be treated like His 
children. However, in the unfortunate situation where we disobey Him, 
then we are demoted to being His subjects who do not benefit from His 
fatherly love. My grandfather, Rabbi Shlomo Wolbe זצוקללה"ה, would 

frequently invoke this idea as a central theme of Rosh Hashana: 
Everyone has a master, the only question is who. Will we choose the 
"Melech Elyon", the Lofty King of kings, or will we make the poor and 
fatal decision to follow the "Melech Evyon", the lowly king, the Yetzer 
Hara, whose sole purpose is to obstruct us from achieving greatness. 
May the Almighty help us to always make the right choices. 
Kesivah VeChasimah Tovah, Rabbi Yaakov Wolbe 
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Jewish History Crash Course 
Crash Course in Jewish History Part 62 - Return to the Land of Israel 
by Rabbi Ken Spiro 
The re-birth of Israel is an unprecedented phenomenon in human 
history. 
The yearning for the land of Israel never left the Jewish people. 
• We see it in Tehillim that Jews constantly recited: "If I forget you, O 
Jerusalem ..." or "When the L-rd brings about our return to Zion, we will 
be like dreamers..." 
• In the statements of the rabbis, such this one by Rabbi Nachman of 
Breslav: "Wherever I go I'm always going to Israel." 
• We see it in Jewish poetry, such as that of Yehudah HaLevi: "My heart 
is in the East but I am in the most far West." 
• In holiday rituals: "Next year in Jerusalem." 
• And, of course, in countless blessings recited daily: "Have mercy, L-
rd our G-d, on Israel your people, on Jerusalem, your city, on Zion... 
Rebuild Jerusalem, your holy city, speedily in our days, and bring us there 
to rejoice in its rebuilding..." 
In other words, the land of Israel was always a place in the minds of the 
Jews where the Jewish national potential could someday be fulfilled. 
But, as a practical reality, this did not begin to happen in a significant way 
until the birth of modern Zionism, not as a religious, but as a political 
movement. 
The re-birth of Israel is an unprecedented phenomenon in human history. 
That a people should go into exile, be dispersed, and yet survive for 2,000 
years, that they should be a nation without a national homeland and come 
back again, that they should re-establish that homeland is a miraculous, 
singular event. No one ever did such a thing. 
Brief Overview 
Before we discuss the Jews' return to their homeland, let us then look back 
at history and review briefly what had been happening in the Land of Israel 
from the time that the Beis HaMikdash was destroyed by the Romans in 70 
CE, (See Parts 35 thru 37.) 
Subsequently, Jerusalem was leveled, rebuilt on the Roman model, and re-
named Aeolia Capitolina. The land of Israel was re-named Palestine (after 
the extinct Phillistines, some of the worst enemies of the Jews in ancient 
times). 
From that time, Jews were barred from Jerusalem. The Byzantine Empire 
(the Constantinople-based Christian version of the Roman Empire) 
continued the earlier policy, and Jews were not allowed into Jerusalem until 
the Muslims conquered the Byzantines in 638 CE. (See Part 42.) 
Once the Muslims took over the Land of Israel, they held onto it with the 
brief exception of the period of the Crusades. (See Part 45.) 
The Turkish Ottoman Empire held onto power here the longest: from 1518 
to 1917. Yet, during all this time, the Muslims generally treated the Holy 
Land as a backwater province. There was virtually no attempt to make 
Jerusalem, which was quite run-down, an important capital city nor to 
improve its infrastructure (save for the re-building of the walls of the city 
in 16th century during the reign of Sultan Suleiman the Magnificent.) 
Similarly, only limited building went on in the rest of the land, which was 
barren and not populated by many Arabs. The only major new city built 
was Ramleh, which served as the Ottoman administrative center. 
Mark Twain who visited Israel in 1867 described it like this in Innocents 
Abroad: 
We traversed some miles of desolate country whose soil is rich enough but 
is given wholly to weeds - a silent, mournful expanse... A desolation is here 
that not even imagination can grace with the pomp of life and action. We 
reached Tabor safely... We never saw a human being on the whole route. 
We pressed on toward the goal of our crusade, renowned Jerusalem. The 
further we went the hotter the sun got and the more rocky and bare, 
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repulsive and dreary the landscape became... There was hardly a tree or a 
shrub anywhere. Even the olive and the cactus, those fast friends of a 
worthless soil, had almost deserted the country. No landscape exists that is 
more tiresome to the eye than that which bounds the approaches to 
Jerusalem... Jerusalem is mournful, dreary and lifeless. I would not desire 
to live here. It is a hopeless, dreary, heartbroken land... Palestine sits in 
sackcloth and ashes." 
Early Migrations 
During the time of the Muslims, life for the Jews here was for the most part 
easier than under the Christians. 
In 1210, following the demise of the Crusaders, several hundred rabbis, 
known as the Ba'alei Tosfos, re-settled in Israel. This marked the 
emergence of the first Ashkenazic European community in Israel. 
In 1263, the great philosopher Nachmanides also known as the Ramban, 
established a small Sephardic community on Mount Zion which was 
outside the walls. (See Part 47.) Later, in the 1400s, that community moved 
inside the walls and they established the Ramban Synagogue which still 
exists today. 
When Nachmanides came to Jerusalem there was already a vibrant Jewish 
community in Hebron, though the Muslims did not permit them entry into 
the Cave of the Machpelah (where the Jewish Patriarchs and Matriarchs are 
buried). Indeed, this ban continued until the 20th century. 
More Jews started to migrate to Israel following their expulsion from Spain 
in 1492. In the 16th century, large numbers of Jews migrated to the northern 
city of Tzefas (also known as Safed) and it became the center of Jewish 
mysticism -- the Kabbalah. 
In mid-1700s a student of the Ba'al Shem Tov by the name of Gershon 
Kitover started the first Hassidic community in Israel. This community was 
part of what was called Old Yishuv. (Today, when in the Old City of 
Jerusalem, you can visit the "Old Yishuv Court Museum" and learn some 
fascinating facts about it.) 
By 1880, there were about 40,000 Jews, living in the land of Israel among 
some 400,000 Muslims. 
One of the major figures of this time period was Moshe Montefiore (1784 
to 1887) -- the first Jew to be knighted in Britain. 
Montefiore had made his fortune with the Rothschilds, who struck it rich 
in the Napoleonic Wars. They used carrier pigeons and they knew about 
the victory at Waterloo before anyone else; this is how they made a killing 
on the English stock market. 
With his fortune made by age 40, Montefiore embarked on a career in 
philanthropy, becoming a tireless worker for the Jewish community of 
Israel. 
At that time, most of the Jews then lived in what is now called the Old City 
of Jerusalem, specifically in what is now called the "Moslem Quarter." The 
main entrance to the city for the Jews was through Damascus Gate and of 
the many synagogues in Jerusalem, most of them were in the "Moslem 
Quarter" close to the site where the Beis HaMikdash stood on Mount 
Moriah. 
The city was hugely overcrowded and sanitary conditions were terrible, but 
due to the lawlessness of that time, people were afraid to built homes and 
live outside. 
Montefiore built the first settlement outside the walls of the Old City, called 
"Yemin Moshe" in 1858. He opened the door and more neighborhoods 
were built in the New City. One of the earliest ones, built in 1875, was Mea 
Shearim (which, contrary to popular opinion does not mean "Hundred 
Gates" but "Hundredfold" as in Bereishis 26:12.) 
Besides Montefiore, another extremely important personality in this period 
of time was Baron Edmond de Rothschild (1845 to 1934). 
Rothschild was a man who more than anyone else, financially made the re-
settlement of Jews in the land of Israel possible. During his lifetime he spent 
70 million francs of his own money on various agricultural settlements and 
business enterprises such as the Carmel Winery for example. So important 
and generous was Rothschild that he was nicknamed HaNadiv HaYaduah, 
"The Famous Contributor." 
Although Rothschild was quite assimilated and disconnected from the 
Jewish yearning for the land, he was greatly influenced by Rabbi Shmuel 
Mohilever, who was one of the first religious Zionists from Poland. 
Mohilever converted Rothschild to his ideology and from that point on the 
rich banker began to look at Israel as an "investment." He made it possible 
for thousands of Jews to return to the land and survive here in those days. 
Early Political Zionism 

We do not see the appearance of political Zionism until late in the 19th 
century as a reaction to the intolerable persecution of the Jews of Russia. 
The early political Zionists, being largely secular, did not feel a special 
yearning for Israel rooted in tradition or religion, rather they felt that the 
Land of Israel was the only place where Jews could create a national 
identity, regain their pride and productivity, and hopefully escape the 
horrible anti-Semitism of Czarist Russia and other places. 
One of the main organizations involved in early political Zionism was 
called Chibbas Tzion "the love of Zion" founded in 1870. (Its members 
were called Chovevei Tzion, "lovers of Zion.") 
A major personality among the Chovevi Tzion was Judah Leob Pinsker 
(1821-1891). A Polish doctor, Pinsker started out as one of the Maskilim, a 
group which wanted their fellow Jews to drop Judaism and merge with 
Russian culture in the hope that if Jews were socially accepted, then 
Russian anti-Semitism would disappear. (See Part 56.) But after the 
pogroms following the assassination of Czar Alexander in 1881, he and 
many other of the Maskilim came to the conclusion that their efforts were 
futile and anti-Semitism was never going to disappear. Like Theodor Herzl 
later, Pinsker was shocked at the depth of European anti-Semitism. The 
only solution, he came to believe, was for Jews to live in their own national 
homeland. 
Pinsker published his ideas in a pamphlet called "Auto-Emancipation." In 
it he penned these memorable words: 
"We must reconcile ourselves to the idea that the other nations, by reason 
of their inherent natural antagonism, will forever reject us." 
First Aliyah 
In 1882, another important organization was formed in Russia. It was called 
Bilu, an acronym of the opening words from verse in Isaiah (2:5): Beis 
Yaacov lechu Venelech meaning, "House of Yaakov, come, let us go... 
Bilu was very active in the early settlement movement, what came to be 
called the "First Aliyah" -- the first large migration of Jews from Russia to 
the Land of Israel. 
Aliyah means "ascent." To migrate to Israel -- to make aliyah -- means to 
come from a low place and to "go up." 
The year 1882 marked the first such aliyah, when Jews began to arrive in 
the land of Israel in droves -- some 30,000 Jews came in two waves between 
1882-1891 and founded 28 new settlements. 
(Among these new settlements was Chadera, which has been so much in 
the news lately as the repeated target of vicious terrorist attacks.) 
Hundreds of thousands of acres were purchased by these early Zionists 
from absentee Arab landowners who usually lived elsewhere in the Middle 
East. The majority of the lands purchased were in areas that were neglected 
and considered un-developable -- such as the sandy coastal plain or the 
swampy Hula Valley in the north. Amazingly, and with much effort, these 
early settlers made the barren land bloom again. 
What drove many of these early immigrants was an idealism that was 
captured by Zev Dugnov, a member of Bilu: 
"My final purpose is to take possession of Palestine and to restore to the 
Jews the political independence for which they have now been denied for 
two thousand years. Don't laugh. It is not a mirage. It does not matter if that 
splendid day will come in 50-years' time or more. A period of 50 years is 
no more than a moment of time for such an undertaking." 
In fact, it would take 66 years. Meanwhile, Jews would continue to come, 
reclaim the land and build a strong political movement demanding back 
their ancient homeland. 
Author Biography: Rabbi Ken Spiro is originally from New Rochelle,NY. He graduated from Vasser College with a BA in Russian Language and 
Literature and did graduate studies at the Pushkin Institute in Moscow. He has Rabbinical ordination from Yeshiva Aish HaTorah in Jerusalem and a 
Masters Degree in History from The Vermont College of Norwich University. Rabbi Spiro is also a licensed tour guide by the Israel Ministry of 
Tourism. He lives in Jerusalem with his wife and five children where he works as a senior lecturer and researcher on Aish HaTorah outreach programs. 
This article can also be read at: http://aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_9_Moses.asp Copyright © 2001 
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48 Ways to Wisdom 
Way #46 Learn In Order To Teach 
Whatever you learn -- from books, lectures, or life experience -- do so with 
the goal of sharing with others. Say to yourself: "That was fascinating. How 
did it change me? What did it teach me about living? Now how can I 
transfer this insight to others?" 
Ha'lomed al minas li'lamed literally means "learn in order to teach." Don't 
grow only for yourself. If it's worthwhile, share it. 
To effectively communicate what you've learned: 
1. Define it clearly. "What is the essential point?" 
2. Understand it fully. "Am I sure I understand this?" 
3. Know how to transmit it to others. "How do I describe this?" 
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4. Put it into practice. "To whom do I teach it?" 
Make this an automatic process, so that whenever you learn something new, 
you instantly think how to convey it. 
If It's Worth Learning, It's Worth Sharing 
We don't want to live just for ourselves. As part of humanity, we want to 
be the one to break the news. Is it the quest for fame? I don't think so. If 
you had information to change the course of history, you'd share it even 
anonymously. 
Imagine you're walking down the street and meet a space alien. He says, "I 
have come from a faraway galaxy to communicate an important message 
to earthlings." What's the first thing you'll do? "I have to tell everyone about 
this! What universe did you say you come from... How do you spell your 
name... Let me see these tentacles, do they really work?" 
You begin weighing, thinking, analyzing, and focusing -- all because you 
have an audience waiting for your words. 
Role play, pretending you have to teach this 48 Ways article to a lecture of 
1,000 people. What would you say? What did you learn? In what way do 
you agree or disagree with the points? 
Apply this technique to all life experiences. The next time you go to a 
concert, imagine you're a music critic for the New York Times. Everyone 
is eagerly awaiting your review. They're going to translate it into Russian 
and Chinese. Do you see how this will affect your experience? Every wave 
of the baton, every crash of the cymbal will have your rapt attention. You're 
invigorated! 
Don't waste any opportunity. If you're returning from a vacation, think 
about what message you want to convey to your friends back home. 
Whatever you're doing -- touring, weddings, baseball games -- keep asking 
yourself: "What am I learning from this -- and how can I teach it?" 
You have obvious powers. How are you going to use them? 
Create Opportunities To Teach 
You're on an airplane, seated next to a stranger. (We all know how boring 
a plane ride can be.) What a great opportunity to discuss your perspective 
on an important issue! But, you may argue, who knows what he might say: 
"Your position is that of an ignoramus ... I won't talk to people like you." 
To warm up the conversation, try this technique: Ask for advice. Share a 
problem, and ask for suggestions how to solve it. You'd have no trepidation 
about walking down the street and asking a stranger for directions. So turn 
your idea into a problem, and ask for help working it through. "I was 
thinking about this idea. Can you help me understand it?" Everybody likes 
to give advice. And in the ensuing discussion, you'll find ample opportunity 
to explain your ideas in full. And you may well learn something in return! 
Anticipate opportunities to teach -- whether you're in line at the bank, or 
eating lunch with friends. You can even invite people over with the express 
purpose of meaningful conversation. Be creative. The possibilities are 
endless. 
You Don't Have To Be Perfect To Teach 
The idea of teaching makes many people uncomfortable. We may feel 
inadequate: "Who am I to teach? I don't know enough yet. I'm far from 
perfect myself!" 
These are rationalizations. Because in fact, nobody is perfect. 
The best teachers make mistakes; more at the beginning, less later on. It's 
like riding a bike or driving a car -- the more you do it, the easier it becomes. 
Nobody ever became a great teacher without flopping a few times first. 
How do you get practice? Go teach! 
The first time, you'll probably be laughed at. But don't be discouraged. (Be 
glad they didn't curse you!) Try again. The second time they'll argue with 
you. That's a good sign already; you've got them engaged. The third time 
they'll thank you. That makes all the previous efforts worth it. 
Don't wait until you are perfect -- because ultimate clarity is a long way off. 
Just get started and teach as best you can. 
Do People Want To Learn? 
You might say: I'll wait until people ask for advice, then I'll teach them. 
If someone was bleeding in the street, you wouldn't wait until he asks for 
help. Even if he says, "No, leave me alone," you won't walk away as he 
bleeds to death, saying, "Oh well, he doesn't want my help." You'll reassure 
him and try to get him to cooperate. 
People who need the most help are often the last ones to ask. So be 
proactive. If your friend is having marital problems, tactfully offer to help. 
Don't wait until he says, "Please, do me a favor, open my eyes." Because 
you aren't going to hear that song for a long, long time! 

You wouldn't pass by someone bleeding. It's no different when someone is 
miserable and depressed. 
Develop A Repertoire Of Teaching 
The same way a budding artist needs to study under the masters, likewise, 
a good teacher needs to study the methods of great teachers. If you have a 
favorite teacher (or journalist, actor, etc.) be conscious of his techniques for 
communicating the message. 
To develop a repertoire, ask yourself the following questions: 
• What fascinates people? 
• What is crucial for people to know? 
• Which ideas do I know best? 
• What have I learned about life's bumps and knocks? 
Keep an inventory of what you know. Organize it, and you'll be able to 
teach the proper things at the proper time. 
Become a specialist. Identify an area you've learned in depth, and try to 
perfect it. 
Constantly update, expand and improve your repertoire. Keep your ideas 
fresh. If you're excited about the material, your audience will be, too. 
Look For The Value 
Whenever you read a book or hear the news, ask yourself, "What is the 
value of this information? What does this teach me about life?" Focus your 
mind to see "the idea behind the idea." 
Then ask: "Who else could benefit from this concept, and how can I teach 
it to them?" 
Imagine CNN is interviewing you about the most important things you've 
learned in life. What would you answer? Search inside yourself for the five 
most important things you know. It's a painful process, but it's crucial to 
understanding yourself. 
Define and articulate each item. Then, imagine yourself teaching them to a 
group. And finally -- find someone and actually teach it! 
Formalize The Process 
We learn a phenomenal amount every day. We're just not in contact with 
its value, so it gets lost. We get swallowed up in a lot of nonsense, a lot of 
zombie-ism, and it just goes down the drain. 
Write things down, as some sort of diary. There are different ways of 
keeping a diary. One person describes events: "Johnny fell off his bike 
today." Another writes a diary if communicating with an imaginary friend: 
"Dear Diary, I was very insulted today..." 
The 48 Ways says the idea of a diary is to clarify: How did I grow today? 
And how would I articulate this to someone else? 
To solidify your approach for teaching, review what you've learned while 
it's still fresh in your mind. Before you go to sleep at night, write down five 
pieces of wisdom, five insights, five items of growth. Doing this means 
you're awake, you're growing. 
Plan For The Future 
Why is communicating ideas an important skill? Because one day you'll 
want to teach wisdom to your children. Our own values become much 
clearer when we convey them to our children. 
So if you're reading a book on personal fulfillment, for example, take note 
- because one day your child might be depressed and need your help. And 
you'll already be an expert! 
Learn now how to teach and inspire. If you see someone who needs 
cheering up, help him out. 
This is not to suggest turning all your friends and family into guinea pig 
students. But it does mean recognizing in advance how you can impact 
others in a positive way. 
To make this concept more real, try writing an ethical will. "Dear Child: 
Now that I am 'X' years old, here are the important things I've learned about 
living." 
Why Is "Learning In Order To Teach" An Ingredient In Wisdom? 
• When you learn in order to teach, you gain greater clarity about what 
you've learned. 
• If something is worth learning, it's worth sharing. 
• Make sure you learn something new every day. If you haven't learned, 
you haven't grown. 
• Knowing you'll have to teach gives you more power in understanding, 
analysis, attention and motivation. Use it! 
• Teaching wisdom is the Jewish national mission to be a "Light Unto the 
Nations." 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer 
to their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 
6:6), which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Rav Moshe Twersky ZT”L HY”D - OU 

Vayigdal Moshe 
 מי יעלה לנו השמימה ל:יב
The Baal Ha’Turim brings that the rashei teivos of these four words is 
milah, and the sofei teivos is the sheim havayah, indicating that milah 
is necessary for one to go up to Hashem in Shamayim. Milah of course 
means to have a bris milah, but Chazal say that it also includes shemiras 
ha’bris. This is a reference to guarding one’s eyes and other related 
inyanei kedusha. It is a very difficult nisayon. It is important to be 
aware, though, that a) it is a matter of great significance, and b) each 
time a person has a success in this regard – for example, by not going 
to places that he should not be going to and/or not looking at that which 
he is not allowed to look - it leads to further success, as Chazal say “one 
who tries to become purified is helped”. Taharah leads to more and 
more taharah until eventually one is oleh ha’Shamaymah to Hashem. 
(Audio recording) 
 אמר ביום ההוא הלא על כי אין אלקי בקרבי מצאוני הרעות האלה לא:יז
It seems as though this is a statement of teshuva on the part of Klal 
Yisrael; that they recognize that their aveiros caused the Shechina to 
leave them. However the next pasuk says “v’Anochi haster astir panay 
ba’yom ha’hu”. Why would hester panim be the response to teshuva? 
The Ramban learns that, yes, the pasuk is a statement of thoughts of 
teshuva, but it isn’t followed through with proper teshuva on the 
practical level. Rav Simcha Bunim mi’Pshischa, though, learns that the 
statement “ein Elokai b’kirbi” is itself a terrible thing. The worst thing 
that can happen is if Yidden think that what is happening to them is not 
from Hashem, that Hashem doesn’t care about them and has simply cast 
them aside. Thinking that what happens is not from Hashem only leads 
to deeper hester panim in which it becomes even more difficult to see 
the yad Hashem. It is critical to be aware that no matter what, everything 
that happens is always hashgacha. (From Rebbetzin Twersky’s notes 
and editor’s recollection) 
Punishment vs Atonement 
The Rambam says (Hilchos Teshuva 6:1-2) that some sins bring about 
a judgement of punishment that will pertain to the person’s body or his 
possessions, or his young children, some sins bring about a judgement 
of punishment that will take place only in the next world, and there are 
some sins that bring about a judgement of punishment both in this world 
and in the next. However, says the Rambam, that is only if the person 
did not do teshuva, but if he did teshuva then the teshuva is like a shield 
that blocks the negative consequences. One of my talmidim asked me, 
how does this statement fit with the Gemara that discusses the four 
categories of atonement? The Gemara clearly says that there are some 
aveiros for which teshuva alone does not suffice, and the person will 
have to endure some form of suffering in order to gain full atonement? 
The answer to this question is that puranus and yissurim are two 
different things. Puranus is the punishment that is the result of the sin. 
Indeed, in Maseches Makos (13) it is clear that if one does teshuva, one 
will not get punished. However, that does not mean that the sin is fully 
atoned. He still is in need of atonement. Some sins are of a severity that 
he can only gain full atonement if he endures some form of yissurim 
(suffering) – not as a punishment, but as a vehicle of atonement. (From 
Reb Avraham Twersky) 
Quotables 
“Being careful to return sefarim to their proper place, and not leaving 
them in haphazard piles, is an important expression of our regard for the 
kevod malchus of the Melech ha’kavod” 
Vignette 
One day, during aseres yemei teshuva, I needed to speak to Rav 
Twersky about something. I found him sitting in the back of the 
Navhordak Beis Medrash during bein ha’sedarim. He was learning 
Maseches Yoma, which he learned every year l’iluy nishmas his father, 
Rav Yitzchak Asher Twersky zt”l, whose yahrtzeit was motzaei Yom 

Kippur. Every year, Rav Twersky made a siyum on Yoma after his 
private Maariv minyan. In any event, I entered the Beis Medrash and 
took the few steps over to where Rav Twersky was sitting. “Rebbi,” I 
said – somewhat timidly, since I noticed that his intensity was even 
more heightened than normal – “do you have a minute?” His answer, to 
my mind, was classic Rav Twersky. “A Yid,” he said to me with his 
penetrating gaze, “does not have a minute during aseres yemei teshuva. 
But, if you need to make the time, you make the time!” And he made 
the time. (Editor) 
If you would like to receive these divrei Torah directly to your inbox, or to make a dedication, please email vayigdalmoshe@vayigdalmoshe.com Vayigdal Moshe: 
Sharing Divrei Torah and Memories of HaGaon HaKadosh Rav Mosheh Twersky zt"l hy"d View this email in your browser Copyright © *|2016|* *|LIST:Vayigdal 
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Person in the Parsha 
This Season’s Leitmotif: Return! 
We have all been brought up to believe in the importance of progress. 
For the past several centuries, the goal of philosophy, religion, culture, 
and certainly science has been to develop ideas and practices which 
advance humankind beyond its present state. 
Poets have acclaimed the superiority of progress; one of them, Robert 
Browning, put it this way: 
“Progress, man’s distinctive mark alone, 
Not God’s, and not the beasts’: God is, they are; 
Man partly is, and wholly hopes to be.” 
Browning is certainly not the only person who enthusiastically endorsed 
progress to the point of seeing it as the hallmark of humanity, and as 
that which sets him apart from and above the animal world, and even 
distinguishes him from the Almighty Himself. 
So forceful has been the emphasis upon progress that any attempt to 
return to past ideas and methods is almost universally criticized as 
backward and primitive, and, at the very least, old-fashioned. The 
antonym for progress, regress, is a word with strong negative 
connotations. No one wants to be seen as a regressive. 
At this time of the year, just before Rosh Hashanah, the Jewish New 
Year, the theme of progress is definitely in the air. We all hope to 
progress to a better year, to a year of growth and development. Indeed, 
many synagogues conclude the old year and begin a new one with the 
refrain, “May this year and its curses be gone, and may a new year with 
its blessings begin!” 
No one seems to wish that the coming year be one of status quo. 
Certainly, very few hope for a return to the past. 
And yet, it is precisely “return” that our Torah promulgates, especially 
at this time of year. 
This week’s Torah portion, Parshat Nitzavim, contains the following 
passage (Deuteronomy 30:1-10). I provide a literal translation of some 
of the verbs, in accordance with their Hebrew root: 
“When all these things befall you—the blessing and the curse…And 
you take them to heart [literally, and you return them to your 
heart]…And you will return to the Lord your God, and you and your 
children will heed His command…Then the Lord your God will return 
your captivity…He will return you from all the nations…You will 
return and again heed the voice of Lord…For the Lord will return to 
delight in your well-being…Once you return to the Lord your God with 
all your heart and soul.” 
In the space of just several verses, the word “return” appears, in one 
form or another, at least seven times! It was in the writings of the great 
Nechama Leibowitz that I first learned the importance of a word that 
appears repetitiously in the course of a single text. We are to think, she 
wrote, of such a term as a leitvort, a leading word, a word which gives 
us a clue and leads us to the deeper meaning of the text at hand. 
Even my limited familiarity with the German language was sufficient 
for me to draw the comparison between leitvort, a word that identifies 
the theme of an entire passage, and the word leitmotif, which is a 
thought or melody that pervades a literary work or a musical 
composition. 
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The ten days that begin on Rosh Hashanah and conclude on Yom 
Kippur are known as the Aseret Yemei Teshuvah, which is usually 
translated as The Ten Days of Repentance. But teshuvah does not really 
mean repentance, and it certainly does not mean penitence, as it is 
frequently rendered. Rather, it means return. 
The leitmotif of this entire season is the Torah’s call for us to engage in 
profound introspection and to return to a place which we have lost, 
forgotten, or abandoned. It is not progress that is demanded of us during 
the next several weeks; it is, oddly enough, regress. 
It can legitimately be asked, return to what? I would like to provide an 
answer or two to that question, inspired by the book that I find so 
personally meaningful at this time of year. It is The Lights of Teshuvah, 
by Rabbi Abraham Isaac Kook. 
Rav Kook emphasizes that over the course of time, we each develop as 
individuals, and in that process isolate and alienate ourselves from 
others, from our families, from the people of Israel. To return means to 
return from our self-centeredness to the collective, from the prat, or 
single unit, to the klal, or all-encompassing group. There can be no 
teshuvah unless the person reconnects with larger components of 
society. We all, in our heart of hearts, know the ways in which he has 
cut himself off from significant people in his life, and each of us knows 
how to reconnect to those individuals. 
My experience as a psychotherapist has taught me that there is another 
destination to which it would pay for us to return. I speak of our 
childhood. As we mature and develop in life, we grow in many positive 
directions. But we also move away from our innocence, from our 
childish enthusiasm, from the hope and sense of potential that 
characterizes the young, but which older individuals eschew cynically. 
People find it very rewarding to, if only in their imaginations, return to 
their youth and recapture some of the positive qualities that they left 
behind as they made their adult choices. 
Finally, we all need to return the Almighty, to His Torah, and to His 
Land. 
No matter how intense our worship of Him during the past year was, we 
can return to Him for an even stronger connection. 
No matter how studiously we explored His Torah, we can return to even 
deeper levels of its impenetrable depth. 
No matter how loyal our faithfulness to the land of Israel was, we can 
return to even greater loyalty and more courageous faith. 
And no matter what our relationship was with others in our lives, we 
can draw upon our own inner sources of generosity and compassion and 
enhance those relationships in a spirit of genuine teshuvah, of returning 
to those others, and, in the process, to our truer selves. 
 

Rabbi Mordechai Willig 

TorahWeb 
The Months, Divine Attributes, and Purpose of Creation 

I 
"According to whom do we say [on Rosh Hashana] 'This is anniversary 
day of the start of Your handiwork, a remembrance of the first day'? 
According to R. Eliezer who said the world was created in Tishrei" 
(Rosh Hashana 27a). Elsewhere, we seem to follow R' Yehoshua, who 
said the world was created in Nissan. Tosafos resolves the apparent 
contradiction as follows: in Tishrei it rose in thought to be created, but 
it was not created until Nissan. 
This enigmatic statement may be based on Rashi (Breishis 1:1) who 
says: at first (betechila) "it rose in (Hashem's) thought" to create the 
world with the attribute of strict judgment, but Hashem saw that the 
world could not last under such circumstances, so He gave precedence 
to the attribute of mercy and jointed it to the attribute of strict judgment, 
as it says, "on the day Hashem Elokim's making of earth and heaven" 
(2:4). 
Tishrei is the month of judgment, its symbol being scales of judgment. 
In Tishrei "it rose in (Hashem's) thought" to create the world with strict 
judgment. Since the world could not last, actual creation was postponed 
until Nissan, the month of Pesach which connotes mercy (Rashi, 
Shemos12:23). 
Rosh Hashana is the beginning of creation, in accordance with R' 
Eliezer. But actual creation occurred in Nissan, in accordance with R' 

Yehoshua. Thus we say on Rosh Hashana, "today is the conception 
[haras] of the world", not its actual birthday. 
Rashi's expression "betechila - at first" implies that Hashem changed 
His mind. This is incorrect, as "He is not a human who changes his 
mind" (Shmuel I 15:29 (see Bamidbar 23:19)), and heretical (Rashi 
Breishis 6:6). What then, does it mean? 

II 
Moshe saw that people were weighing the flesh [from R' Akiva's body] 
in the meat market. He said "Master of the world, this is Torah and this 
is its reward?" Hashem said to him "Be quiet. So it rose in thought 
before Me" (Meanchos 29b). 
The Shelah (Breishis, Torah Ohr 9) explains that Hashem did not 
change His mind. Rather, the original plan to create the world with strict 
judgment remains for the exalted few, such as R' Akiva. Betechila is not 
chorological, indicating a change of mind, but rather conceptual, 
explaining the word "Bresihis." Ideally, the world should be created 
with strict judgment. Practically, the world could not stand, and mercy 
was added except for the likes of R' Akiva. 
If so, we can understand betechila as l'chatchila. Ideally it rose in 
Hashem's thought to create the world with strict judgment. Practically, 
as Hashem knew from the outset, this is impossible. Hashem answered 
Moshe that R' Akiva was judged strictly, as was the ideal system which 
rose in thought before Him. The question remains, however, why is this 
the ideal system? 

III 
The answer lies in the purpose of creation, as explained by Ramchal 
(Derech Hashem sec. 1 chap 2): Hashem's purpose in creation was to 
bestow of His good to another. His wisdom declared that for such good 
to be complete, the one enjoying it must have earned it himself. 
Therefore, He created man, the purpose of all creation, with the ability 
to choose good or bad. By choosing good man earns closeness to 
Hashem [primarily in the world to come, see Ramchal's Mesilas 
Yesharim, Chapter 1], deriving the greatest possible pleasure from His 
goodness, thereby achieving the purpose of creation. 
Ideally, man should be judged strictly, earning his ultimate reward by 
right. However, practically, man is unable to do so and mercy must be 
added. Still, the choice to do good is rewarded in the world to come. 
R' Akiva was judged strictly, thus enabling him to enjoy even greater 
reward in the world to come. The Gemara (Berachos 61b) describes the 
torturous death of R' Akiva. The ministering angels asked Hashem, 
"This is Torah and this is its reward? Is it not better to be among, 'the 
dead who die at Your hand Hashem of old age' (Tehilim 17:14). Hashem 
said to them 'Their portion is in life [of the world to come]' (ibid.) A 
heavenly voice proclaimed, 'Fortunate are you, R. Akiva, that you will 
immediately [without judgment or pain. See Tosafos Kesubos 103b d.h. 
mezuman] enter the world to come'." 

IV 
On Yom Kippur, the question of the angels is recounted (Eileh Ezkerah, 
Musaf) with a different answer from a heavenly voice: "If I hear another 
sound, I will transform he world into water, I will turn the earth into 
'tohu va'vohu - desolate and empty' (Breishis 1:12)". 
This enigmatic response can be explained based on the words of the 
Ramchal. The purpose of creation is to bestow Hashem's good onto 
man. In its highest form, this requires the ideal system of strict justice, 
reserved for the exalted few such as R' Akiva. They are punished in this 
world for minor errors, so that they receive incomparable reward in the 
world to come. If the angels insist that strict justice not take place, then 
the highest purpose of creation no longer exists. Therefore, Hashem said 
He will return the world to the pre-creation state of being desolate and 
empty. In fact, strict justice took place, the world continues to exist, and 
R' Akiva was amply rewarded in the world to come. 
On Rosh Hashana and Yom Kippur we are all judged by Hashem. By 
focusing on the months of creation and the Divine Attributes utilized in 
creation, we can better understand the purpose of creation. Sincere 
repentance and self-improvement can tilt the balance of Hashem's 
judgment, granting us a good year in this world and greater reward in 
the world to come. 
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IMPORTANCE OF ....  
The Gemara (Berachos 32a) states that one must first organize 
the Tefilos of praise (Pesukei D’Zimra) and then daven (Shemona 
Esrei). The Tur (j”ut 54) stresses that there should be no delay 
after finishing jc,ah but one should immediately say rut rmuh and 
gna without interruption. Accordingly, the Shulchan Aruch (j”ut 
54:3) rules that one who speaks between jc,ah and rut rmuh has 
sinned to the extent that the sin would excuse him from military 
service. The Mishna Berurah (4) cites the minhag to recite 
ohengnn ,ukgnv rha during Aseres Yemai Teshuvah between 
jc,ah and rut rmuh, but adds the words iuhg lhrmu, presumably 
because of the insistence that nothing should be said or inserted at 
that point. However, the Shulchan Aruch (ibid) cites a second 
opinion in the Tur that allows interruptions for a Dvar Mitzvah, 
which is apparently the basis for the minhag. It is also likely that 
ohengnn ,ukgnv rha may enjoy a spiritual weight greater than 
other sections of Tehilim which could justify the exception. After 
a certain man had committed a sin whose punishment would have 
been ,rf, the ;xuh ighu (s”uh 111) was asked to arrange a regimen 
of Teshuvah for him. One of the instructions was for him to say 
ohengnn ,ukgnv rha for 40 days, morning and night, except for on 
Shabbos. He was also to fast for half a day twice a week until he 
had fasted 69 times, and give to Tzedaka the value of what he 
would eat on the second half of that day. He was also instructed to 
fast the entire day every year on the “Yahrtzeit” of his aveirah, 
and establish a regular time to study the Halachos pertaining to 
his aveirah. Aside from setting up ohrsd (fences) to reduce the 
probability of his repeating the aveirah, he was also to stay up 
one entire night, study Masechta Kerisus, finish all of Tehilim and 
refrain from idle talk. It goes without saying that all of this was to 
be undertaken with genuine regret, and with the hope that 
Hashem would accept his activities as sincere Teshuvah.  

QUESTION OF THE WEEK:  
During the ,”hag, when would someone end off ause v,t with 
ausev kev (not lknv) but not have to restart Shemona Esrei ?   

ANSWER TO LAST WEEK:  
(Where would one answer Amein twice after a single brocho ?)   
The Mishna Berurah (61:28) cites the Pri Megadim who 
distinguishes between 2 kinds of Amein – 1) as an affirmation of 
truth, and 2) as a plea for fulfillment. As such, where a brocho 
contains both types of statements, for example, tprbu ‘s ubtpr, 
where ubtpr is the plea and tprbu is an affirmation, one may 
properly answer Amein twice.   

DIN'S CORNER:  
Eruv Tavshilin requires 2 foods, one cooked and one baked. The 
cooked item is to permit cooking on Yom Tov and the baked item 
is to permit baking. If one is not planning to bake for Shabbos, 
one does not need to prepare a baked food. It is still customary, 
however, to use a baked food, regardless. (MB 527:6). 

DID YOU KNOW THAT ....   
The Gemara (Kesubos 111a) states that whoever is buried in 
Eretz Yisroel is deemed to be buried under the Mizbayach, as is 
derived from: ung u,nst rpfu and hk vag, vnst jczn. The 
MaHarsha adds that vnst (earth), in addition to being used for 
the Mizbayach, was also the origin of man - vnstv in rpt, which 
makes it a fitting vehicle for vrpf when man is returned to it. The 
Yerushalmi (Kilayim 9:3) quotes Rebbi b. Kirya's opinion which 
criticized those who were brought to Eretz Yisroel for burial as 
executing the Posuk: hmrt ,t utny,u utc,u, bringing their bodies 
after death to “contaminate” the land, after having apparently 
spurned Eretz Yisroel while alive. R' Elazar disagrees, pointing 
out that u,nst rpfu teaches that when the first grains of dirt are 
placed on them, they are forgiven for not having lived there. 
Although the Shulchan Aruch (s"uh 363:1) permits transporting a 
body for reburial to Eretz Yisroel, Igros Moshe (s"uh 3:153) ruled 
that the body of Sir Moses Montefiore not be removed from its 
British grave for reburial in Eretz Yisroel for 3 reasons: 1) the 
request did not come from his sons; 2) he specifically asked to be 
buried in his city; 3) it would be a iuhzc (disgrace) to all the great 
sages who have for centuries remained buried in their native lands 
without anyone coming forward to request their reinternment. 
Yet, Yabia Omer (s"uh 7:39) disagreed, ruling to permit his 
reburial because: 1) reburial in Eretz Yisroel is such a benefit for 
the ,n that it should be allowed at any family member's request, 
even if the ,n had (ignorantly) contra-indicated; and 2) it was no 
iuhzc to other Gedolim since their families did not, but still could 
request it. In fact, the Chida's remains were reburied in Eretz 
Yisroel without a descendant's request, with total Rabbinic 
approval.   

A Lesson Can Be Learned From:  
A man described to R’ Mordechai of Nadverna how his only child - a 
daughter, had left home, become friendly with a gentile boy and in 
addition to her plans to marry him, had developed a deep resentment 
and hatred towards her parents and everything Jewish. The mother was 
sick with grief and he himself had aged considerably in a short time. In 
his Kvitel, the man begged that they be spared this terrible Chilul 
Hashem and asked that the daughter die before her wedding. R’ 
Mordechai was annoyed at this suggestion, noting the words of the 
Navi: garv ,unc .upjt .pjv – that Hashem does not wish death for 
the wicked, but rather that they do Teshuvah. The man explained 
tearfully how his daughter was too far gone for Teshuvah. Still, R’ 
Mordechai advised him to daven for a vguah and that he would do so as 
well. The man was not encouraged so R’ Mordechai added: “There was 
once a Meshumad, a terrible Jew-hater, who one day passed his father’s 
house and was suddenly flooded with memories and yearning for his 
father, his younger days and his vbunt. Unable to shake these feelings, 
he did Teshuvah. Chazal say: ihg ;rvf ‘s ,guah – Hashem’s salvation is 
like the blink of an eye. It’s not only the speed that Chazal refer to but 
the fact that when someone closes their eyes and then reopens them, 
what they now see has the potential to be different from how it 
appeared a moment ago”. A few days later, the daughter happened to 
see her father’s bent figure schlepping down the street and watched him 
for a moment. Filling with remorse, she broke her engagement, and 
returned home to her family.           
P.S. vh,ufrcu vba kj, vh,ukkeu vba vkf,  


