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Rabbi Reisman – Parshas Tazria 5776 

1. Let’s start with a beautiful Vort on the Parsha of the Metzora. Tazria and Metzora both have the 

Dinnim of a Metzora. As you all know, a Metzora, someone who is afflicted with Tzaras is placed outside 

of the Machaneh. It is interesting that this is not mentioned in these two Parshios at all. It is mentioned 

first in Parshas Naso. In Parshas Naso we read as is found in Bamidbar 5:2 (   ,    -               ,              -

         ,    -       ). We learn there that the Halacha is that someone with Tzaras is sent out of the Machanaeh. 

The question of course being, why is it there, what is the message of sending a Metzora out of the 

Machaneh, and needing an insight into Tzaras based on that. 

Another question, why does it say (   ,    -               ,              -         ) it should say Tzav Es Bnei Yisrael 

V’yeitzei Kol Tzarua Min Hamachaneh like every other Mitzvah. HKB”H commands the Klal Yisrael to 

do the Mitzvah. The person who it is Nogea to is commanded. All this needs some explanation. 

There is a beautiful explanation in the Divrei Yoel on Parshas Naso on page # Kuf Mem and it is based on 

a technical point. That is that in Lashon Kadosh the phrase sending someone away can be expressed in 

one of two words. Either in the language of Geirushin as is found in Shemos 11:1 (ז    כם  ג ש ג ש ) in 

Parshas Bo or with the Lashon of Shelichos as is found in Beraishis 32:4 (                  כ  ם     ). You can 

send somebody with a Lashon of Geirushin or with a Lashon of Shelichus. 

As a matter of fact, when HKB”H tells Moshe Rabbeinu that the Yidden will leave Mitzrayim we see as 

is found in 6:1 (              ז ז            ,        ם ,   ם ,    Both expressions are mentioned and we will .(          ג     

come back to that later.  But first what is Nogea to a Metzora. The difference is that Geirushin is when 

you send someone away the purpose is to get him away from here. He is not going any place purposeful. 

The idea is get him out. 

Dovid Hamelech says to Shaul as it says in the end of Shmuel Aleph 26:19 (   -        ם ג                             

      ). When Shaul was chasing him, Dovid said to him you chased me away from Eretz Yisrael. (        ג) is 

a Lashon of being sent away because you are not wanted in place number 1. 

Shelichus however, is when there is a purpose in place # 2. In the place that you are going there is a 

purpose in being there. You send a Shaliach to do something that you want him to do. 

A Metzora is described as someone who is afflicted, it had something to do with him, the individual. He 

has got a problem. He speaks Lashon Hora so he has Tzaras, or whatever Aveira brings Tzaras to happen. 

When he is sent away it is a Gairushin. You send him out of the Machaneh because he doesn’t deserve to 

be here. 

Later in Parshas Naso, where the Posuk describes where people belong as Parshas Naso has the Degalim, 

we learn (   ,    -               ,              -         ,    -       ). You should know that if someone is a Tzarua and he 

is being sent out of the Machaneh, he is sent somewhere. When HKB”H gives someone a Tzar or a Tzara 

and he has to go someplace. Sometimes Lo Aleinu somebody is ill and he has to go for treatment to a 
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different city. It is a Shlichus, he is being sent there, he is going there for a purpose. It is not just being 

chased away from here. It is being there. 

I heard a beautiful line regarding this. There was a Chossid from the west coast who anticipated spending 

Yomim Noraim with his Rebbe on the east coast. His flight from LA to NY which took place on the day 

of Erev Rosh Hashana encountered some engine trouble and he landed in Texas. To his dismay, he was 

going to have to spend Rosh Hashana in some city in Texas. He called the Rebbe and wanted at least a 

Beracha for a good year. He said to the Rebbe I am stuck in Texas. To which the Rebbe replied, stuck? A 

Jew is never stuck, a Jew is sent. You are there because you have to be there. The lesson, (   ,    -               , 

             -         ,    -       ). Klal Yisrael is sending him for a Toeles (a purpose). That is the way it is for a 

Metzora. It is in the Parsha of the Degalim. It is in the Parsha of where people belong. That is what is says 

in the Divrei Yoel. 

Moving on to our Parsha, the Parsha of Yetizas Mitzrayim. (              ז ז            ,  ם        ,   ם ,    We .(          ג     

find that Moshe Rabbeinu is told that after Makkas Bechorim Klal Yisrael will be Yishalcheim and 

Yigarsheim. If you look at Rashi carefully you will see that (              ז  Rashi says is the Yad (        ם ,  

Hashem and (           ז ם ,   ז           ) .is the Yad of Pharoh. Which fits so beautifully as follows (  ג      ם ,      ג     

       ). Pharoh is going to chase Klal Yisrael out of Mitzrayim. You don’t belong here. You should know, 

when a Goyish King chases Yidden out of a city or out of a country that is a Yad down here. (              ז   , 

ז              ) .HKB”H’s Yad is sending Klal Yisrael for a purpose (        ם ז            ,        ם ,   ם ,    Says the .(  ג     

Medrash, Yad Chazakah L’maylah and Yad Chazakah L’mata. One from upstairs and one down here. 

Sometimes it seems that you are being sent somewhere you don’t want to be. There is a Yad L’mayla 

doing the sending. What a beautiful Vort and a beautiful insight. 

2. Let’s move on to a second thought regarding this week’s Parsha, regarding the Tzaras. This comes 

from the Hameik Davar, the Netziv in his Chumash and as is his style, he has an overview on the whole 

Parsha. The seder (the order) of the Parsha is that it talks about Tzaras on the skin, the hair, then on the 

head itself. So that there are really two sets of Negaim. There are Negaim on the head which is at the end 

of the Parsha and the Negaim on the rest of the body which is at the beginning of the Parsha. 

At the end of the Parsha by (                      ) which are the two types of Negaim on the head, the Torah 

tells us a consequence. We find in 13:45 (                 -     ג      ,    ג  ;        ,  ם   -      ,                               ם          

             ,        ). The Hanhaga of Aveilos of a Metzora. Really this is Shayich to all of the Metzoroim 

(skin, hair..). The Torah doesn’t say it until it gets to Nig’ai Horosh (Negaim on the head). Why? 

The Hameik Davar has a rule for all of Chumash. Whenever the Torah says a rule or a Din in one spot 

and from that one spot you learn it to other places, in Halacha it is all the same. It doesn’t matter if it says 

it in your Parsha, or if it is a Gezairas Shava or a Hekeish, some type of Limud. The Halacha is the same 

and it applies in both places. But in Hashkafa the main place is the place where the Torah writes it and 

puts it. 

Getting back to our Parsha. Negaim of the Guf, Negaim on the body represent misbehavior, someone who 

talks Lashon Hora, they are Negaim which have to do with someone who acts improperly. Nig’ai Harosh 

have to do with Aveiros that have to do with the Shitta of a person, Apikursis. Not out and out Apikursis 

but the wrong attitudes towards things. There are some Aveiros that a person does because he is a Baal 

Taiva. Then there are some Aveiros which a person does because he has Shittos in life. He has improper 

approaches to his relationship with other people and his relationship with HKB”H. The Torah is telling us 

that there are two types of Negaim. Negaim that have to do with misbehavior and Negaim that have to do 

with someone who has a Shitta in the way that he is behaving. (             ,        ) is what it says by someone 
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who has this Shitta. (                      ). The Aveiros of a person says by someone who has Nigai Harosh, 

whose head is Fardarben. It is bad enough when someone misbehaves but to make a Shittas Hachaim out 

of it that is far worse. That is the hidden message of the Parsha. 

Rav Moshe writes in one of his Teshuvos, that a Shul that considers itself Orthodox, it is a Chareidi Shul 

but has no Mechitza, you are allowed to Daven there. Maybe there are no women there now, you can go 

in and Daven. You can’t Daven men and women mixed, but the Shul itself is a Shul. On the other hand, if 

you have a Shul which considers itself conservative or some other name of Apikursos, then even if it has 

a Mechitza it is not a Shul it is a temple. It is not a place where we would want to Daven. So that there is a 

fundamental difference between Nigai Harosh, someone who has an improper thought. Therefore, that is 

the message of Nigai Harosh and Nigai Haguf.   

Let’s see if we can connect this to Pesach, to Parshas Hachodesh, and we do. We find by the Rasha (     

 The Rasha is not bad because he does bad things. Of course, somebody .(     כ    כ              ש     

who does bad things has to learn to behave properly. He is also a Rasha. But the Ikkur Rishus is that (     

 He makes a Shittas Hachaim out of it, he makes some type of justification, some .( כ              ש     

type of approach that he thinks is correct, that is really a Rasha. Someone who needs to justify it. 

We find by the Korban Pesach, Tumah Hutra B’tzibur. The only Korban that an individual brings that is 

Hutra B’tzibur. Otherwise it is only by Korbanos Tzibur. Korban Pesach is like a Korban Tzibur in that 

Tumah is Hutra B’tzibur. There is no other Korban like that. The reason is because someone who does 

Aveiros, someone who is a Tzarua or another type of Tamei and is part of Klal Yisrael, he is part of Klal 

Yisrael and Klal Yisrael has all types of people. But someone who takes himself out of Klal Yisrael, that 

is a problem. And so, we have two thoughts on Parshas Tazria and each has a connection to the upcoming 

Yom Tov. 

3. Let me give you a thought regarding Parshas Hachodesh. In Parshas Emor right before Shevii we find 

23:44 (               ,    -              ,    -     ,          ). That Posuk seems to be totally extra. It already says (          

      ,    -            ) and goes through all of the Yomim Tovim and it ends with (               ,    -              ,    -

     ,          ). Targum Unkelos adds two words. He doesn’t say (   -              ), he says (             ) Yas 

Seder Mo’adaya. He is adding something. In (   -     ,          ) he says (                ש ), to teach. There is 

something that he is adding. Says the Ramban (        ש   ם     ז      כ                                 

 Here the .(                        כ           ם      ,"   ש          ם         ש "     ז ,              

Moadai Hashem, HKB”H taught the Seder, the Sod Ha’ibur. The Sod of how the moon works, how the 

Molad works. All of these things have a Seder, have a way that they work. (               ,    -              ). 

Parshas Hachodesh in Shemos 12 (              ם      ,  כ ם       ). Being able to look at the moon and seeing 

 .how it works (       ם      ,  כ ם              )

The Gemara in Maseches Shabbos 75a (18 lines from the top) brings the Posuk in Devarim 4:6 (         

כ ם כ      כ ם     The wisdom of the Jew is to know how the moon, the stars, the heavenly .(       ם          ,        

bodies, the astronomy of the Torah works. 

Rav Chaim Kanievsky has a Sefer called Shekel Hakodesh. Half of the Sefer is on Hilchos Kiddush 

Hachodesh of the Rambam. It is like the Mishna Brura. It has the Rambam on top and like the Mishna 

Brura on bottom on Hilchos Kiddush Hachodesh. He writes in the introduction that it is a separate 

Mitzvah D’oraissa to learn these Halachos. As a matter of fact, he writes a Chiddush Atzum in his 

Hakdama. That when the Chazon Ish learned Hilchos Kiddush Hachodesh he wrote on paper his 

mathematical calculations, he just did the math. When he would be done, he would take those papers that 

only had numbers on them and he put them into Sheimos. He held that this was also part of Torah. I don’t 
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think that he was Paskening a Halacha that it is Sheimos but it was his way of being Mechasheiv and 

giving Chashivus to it. 

For many of you it is coming a Bein Haz’manim. Many of you may have sons that are coming home for 

Bein Haz’manim. Why not take this Sefer Shekel Hakodesh. Take Rav Chaim Kanievsky’s Sefer and 

have a Seder in it. Learn it one Halacha at a time. You don’t have to finish, whatever you learn is fine. 

What a beautiful thing to learn. (         כ ם כ      כ ם     Alright, you may not try it for the .(       ם          ,        

whole Bein Hazmanim but this Shabbos Parshas Hachodesh learn the first Perek, see if you can get a 

Geshmak from a Miktzoa of Torah which is very often ignored. With that I wish you all a wonderful 

Shabbos Parshas Tazria, Shabbos Parshas Hachodesh, and Shabbos Rosh Chodesh. A Gutten Shabbos to 

one and all! 

Rabbi Reisman – Parshas Tazria Metzora 5775 

1. Today I would like to share with you a thought on Parshas Tazria, one on Parshas Metzora, and a 

thought regarding Sefiras Haomer so that even those listening from Eretz Yisrael may have a Vort that is 

appropriate for this week. Let’s start with Parshas Tazria.  

In the beginning of the Parsha we have the Parsha of a Yoledes, a woman who gives birth and the 

Posuktells us that after a woman gives birth she brings specific Korbanos in the Bais Hamikdash as is 

found in 12:6 (                -              ,     -        -            ) she brings a Korban Olah and a Korban Chatos, 

a sheep and a bird as her Korbanos. Today, there is a question whether a woman who gives birth has to 

say Birchas Hagomel afterwards which we have discussed in one of the previous years (Ed. Note: Parshas 

Tzav 5772 – Rav Zevin’s Pshat); the question is why the Minhag is not to. Nevertheless, the Mishna 

Brura does bring that a Yoledes (a woman who has given birth) having gone through a period of danger, 

does have to Bentch Gomel.  

Generally, the rule is that all those who Bentched Gomel brought a Korban Todah in the time of the Bais 

Hamikdash. The rules for Birchas Hagomel are learned from Pesukim in Tehillim 107:22 were it says 

 It talks about bringing a Korban Todah for thanksgiving. The Gemara in Berachos 54 in .(      ז       ,    ז     )

the beginning of the 9th Perek learns from here Birchas Hagomel. Therefore, it seems safe to say based on 

that Gemara, that in all the instances where we say Birchas Hagomel today, in the time of the Bais 

Hamikdash we would have brought a Korban Todah offering. This presents a difficulty. 

The Mishna Brura says that a Yoledes Bentches Gomel. It would therefore follow according to what we 

are saying now that a Yoledes would have to bring a Korban Todah in the time that the Bais Hamikdash 

stood. But the Posuk tells us that a Yoledes brings two Korbanos, an Olah and a Chatos. It does not 

mention a Korban Todah. It seems to be a difficulty and a Raya from here that a Yoledes should not 

Bentch Gomel because she doesn’t bring a Korban Todah and that would seem to be a difficulty with 

those Poskim that require it.  

To answer this question, I would like to share with you something from the Shiurim of Rav Elyashiv. The 

Shiurim from Rav Elyashiv on Maseches Berachos have been printed in a very beautiful way and we are 

learning Brachos now in the Shul and I am trying to use the Sefer. There on Daf 54a I see that Rav 

Elyashiv says a tremendous Chiddush. Perhaps I should be Makdim that if it is true that every time you 

Bentch Gomel you have to bring a Korban Todah, life would be very expensive, at least modern life 

where we travel a lot, there would be an added expense of an animal to bring a Korban. Not only that, the 

Minhag of the Kehillas Hasefardim as brought by the Bais Yosef is that any time a person is sick for three 

days he Bentches Gomel. Not a dangerous illness but any typical illness that somebody had to stay in bed 
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for three days, someone Bentches Gomel. It would seem that such a person would have to bring a Korban 

Todah, again, a very expensive lifestyle.  

Rav Elyashiv writes a Chiddush. He says, unlike a Korban Chatos or an Asham which is an obligation 

under certain circumstances, a Korban Todah is not a Chiyuv (obligation). The Korban Todah is a 

Mitzvah. It is sort of a Reshus to do a Mitzvah. It is something that a person could do to express his 

thanks to the Ribbono Shel Olam, but certainly not an obligation every single time. This is a tremendous 

Chiddush that a person does not have to bring this Korban.  

As a source for this he brings a Rashi in Parshas Tzav in 7:12. There, Rashi brings that all those who 

Bentch Gomel have to bring a Korban Todah based on the Pesukim in Tehillim 107. Rashi there mentions 

 the four who Bentch Gomel. Rashi there says (ש                  ם         ש             כ    ם       כג   )

 If after one of these things happen someone made a Neder to bring a .(     ש   ם                  ם)

Korban Shelamim (   ש        ) we understand this to mean to bring a Korban Todah. Rashi says if he 

decides to bring a Korban then this is the Korban. Says Rav Elyashiv it is a Raya to this idea.  

A second source brought from Maseches Menachos 79b in Rashi as explained by the Shittah Mikubetzes 

is that the Korban Todah is not an obligation it is a Mitzvah. According to this, the entire concept of 

Korban Todah is not an obligation and it is not Shver why in the beginning of Parshas Tazria it doesn’t 

mention the Korban Todah. This is a technical Chiddush. 

B’derech Hamachshava though we would wonder, Hakaras Hatov – expressing thanks is a very important 

thing in Yiddishkeit. It is a basic and important concept by Yidden. The idea of expressing thanks to the 

Ribbono Shel Olam should not be an obligation, a Davar Pele, it should be a voluntary thing! That 

doesn’t seem to make sense? The answer is if you are obligated to say thank you it is not much of a thank 

you. If you are forced to say I express my appreciation, you are not expressing your appreciation. It may 

be that by definition a Korban Todah has to be a Reshus. This is because it has to come from the person. 

What a beautiful idea regarding the Korban Todah.  

2. Let’s move on to a thought regarding Parshas Metzora and here again I would like to share a Halachik 

idea, a Halachik concept, something you are all familiar with from your Yeshiva days. When we learn in 

Yeshiva we often deal with the idea of a Chazaka. What is a Chazaka D’mai’ikara? It is a Chazaka that 

things did not change. We have a rule in Halacha and in Lomdus that where we have a Safeik, when we 

are not sure if something changed we assume that it changed at the latest possible moment.   

We have a case where people are camping out and go to sleep at night. In middle of the night one person 

got up and climbed over his friend who was sleeping and went around him to do whatever he needed to 

do on the side and went back to sleep. In the morning it turns out that unfortunately one of the people near 

him died in the night while asleep. The question is if this person is Tamei. At some time during the night 

he touched that person and he doesn’t know if when he touched that person he was still alive or if the 

person had passed away. Is he Tamei?  

We have a concept of Chazakah D’mai’ikara. Chazakah D’mai’ikara says in the beginning of the night he 

was alive and in the morning he was discovered dead, we say he died at the latest possible moment. 

Chazakah D’mai’ikara. Similarly, if we don’t know when a person died and we have to set his Yahrtzeit, 

some people lost relatives Lo Aleinu in the Holocaust or wars. Or sometimes a person is discovered 

having died and is found in a home Rachmana Litzlon and it is not known which day he died, the 

Yahrtzeit is always set for the later date. Chazakah D’mai’ikara says if he started off alive we assume he 

is alive.  
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Another question which has many applications is the case of a Mikva which we know is full and we go 

today and measure and find it to be lacking of 40 Se’ahs and we don’t know when it changed. The 

Chazakah D’mai’ikara says that it changed as late as possible and that anyone who went into the Mikva 

until that point would be B’chezkas Tahara, would assume to be Tahor. There is a Sugya in Shas of Tarti 

L’rai’asa. But the idea of Chazakah D’mai’ikara is that the change took place as late as possible.  

People try to think of Sevaros for this but there is no Sevara. The source is a Posuk in Parshas Metzora in 

14:38 (                   -       ). It talks about Tzara’as in a house. When the Kohen leaves the house and comes 

back a week later we assume the change to the Nega took place at the last possible moment of Safeik.   

From there we learn this rule of Chazakah D’mai’ikara. That we assume things didn’t change until we 

know that things changed. It is not a Sevara but a Posuk that the Gemara in Maseches Chullin 10b uses 

for this Yesod. So I am mentioning to you this Yesod which should be familiar to you from your Yeshiva 

days of Chazakah D’mai’ikara.  

 

I have a thought regarding this. In life, there is a certain laziness, there is a certain lack of desire or drive 

for a person to improve himself. People go from day to day in life without really giving much thought to 

their spiritual state. Chazakah D’mai’ikara says that nothing is going to change. Until you do something, 

until you make something happen, things are going to stay with the same old tired sameness of life. It is 

one thing to have sameness in the foods that you eat, it is one thing to have sameness in your health, stay 

healthy, it is another thing your Neshama. We are in this world to build for ourselves a proper Olam 

Haba. If we don’t put effort into it the Chazakah D’mai’ikara says nothing is going to happen. You are 

not going anywhere. That idea has a very strong Mussar idea to it. Chazaka is you are not going to 

change, you have to do something to make a change.  

3. A Vort on Sefiras Ha’omer. I have a Kasha. Rav Gedalya Schorr was fond of saying that every Mitzvah 

has its basic Yesod, its basic important idea. What is the Yesod in one Mitzvah is a part of other Mitzvos. 

For example, Simcha is the Yesod of the Mitzvah of Yom Tov. Every Mitzvah has in it an aspect of 

Simcha but the primary aspect of the Mitzvah of Yom Tov. (  כ                  ) has in it the primary attribute 

of Emunah, of faith. Every Mitzvah has the aspect of faith or else a person wouldn’t do the Mitzvah. It is 

primary in one and secondary in others.  

Nedarim, the aspect of Neder is Emes, truth. Truth is an important aspect of every Mitzvah but it is 

primary in Nedarim. So too, Chok is primary in Parah, Menucha in Shabbos, Cheirus in Pesach and so on. 

Every Mitzvah has its primary Middah. Over the years I have mentioned it in a number of instances 

particularly in Parshas Mattos. What is the Yesod of Sefiras Haomer? 

The Divrei Yoel in Parshas Emor on page # 225 brings a Zohar is that the Yesod of Sefiras Haomer is to 

prepare ahead. To prepare. As it says in Parshas Emor 23:15 (ם  To prepare for something .(  כ ם          

important before it comes. He brings a Gemara in Maseches Rosh Hashono on 16b (3rd wide line) (  "  

 A person has to make himself Tahor for Yom Tov. It doesn’t mean on .(  ג                 ם          

Yom Tov. On Yom Tov of course you have to be Tahor. You have to go to the Bais Hamikdash and bring 

a Korban Olas Re’iya and Shalmei Simcha. It means preparation. Preparation for Yom Tov is that you 

have to be Metaheir yourself for Yom Tov. So that, it is the primary Middah of the Mitzvah of Sefiras 

Haomer and it is an aspect of Yom Tov. Therefore, Sefira is a time of preparation for Mattan Torah and 

working on the general Middah of proper preparation. This is the Zohar. The Chinuch in Mitzvah 306 

says a different Yesod for the Mitzvah of Sefira. He says that the Mitzvah is Hishtokekus, showing that 
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you have a strong desire for Mattan Torah. Showing desire for holy things that is the Middah of Sefira. 

We count the Sefira to show that we have the desire of the Sefira, a need for the Sefira. A tremendous 

Hishtokekus for Kabbalas Hatorah. That seems to be at odds with the Zohar who said that it is a time of 

preparation and the Chinuch who says a different idea. The idea of Hishtokekus of counting down of a 

desire to something holy.  

 

However, if a person gives it thought he will realize that the two are tied one to the other. Boruch Hashem 

we have a Kallah in the house and we have a Hishtokekus (a desire) to come the day IY”H of the 

Chuppah. Part of the Hishtokekus is preparation. A person can claim that he has a desire for something, 

he is eager for something to come but if he doesn’t prepare for it then it is not true, he doesn’t really have 

a Hishtokekus. You can claim that you have a desire for Mattan Torah and you are counting to it but if 

you don’t prepare for it any which way than that is lip service, it is meaningless, it really doesn’t mean 

much. You can say I can’t wait but if you don’t do anything then it doesn’t happen.  

A Bar Mitzvah boy who is waiting to be Bar Mitzvah can’t wait until he puts on his Tefillin. He gets his 

tefillin, he learns about his Tefillin, he puts effort into his Tefillin. He has Hishtokekus, a desire. Are you 

reparing for Mattan Torah, are you? Are you counting to Mattan Torah? Preparing, Hishtokekus, are tied 

ne with the other. If it is true that you have a desire to be Mekabeil the Torah on Shevuos there has to be  

preparation, a preparatory Zman. It is very hard to just stay up a whole night on Shavuos by night. You 

ave to prepare. Each Mishmar night until then you have to stay up longer and longer and get yourself eady 

to be able to stay up and learn. Ah! How do you like that, Mishmar came up again. At any rate, with this 

we have a beautiful thought.  Tazria and Metzora. Preparation for Kabbalas Hatorah. With that we wish 

one and all an absolutely wonderful, Gevaldige Shabbos Kodesh! 

Rabbi Reisman – Parshas Tazria 5774 

1. First a Vort of Parshas Tazria on the Parsha of Tzora’as. As you know this week’s Parsha contains the 

ways to recognize a Metzora, the way to recognize a Nega. What is Tzora’as, we have in this week’s 

Parsha. Later in Parshas Naso 5:2 we find a command (   ,    -               ,              -         ,    -          כ   ;ז  -  כ  , 

             ) the consequences of being a Metzora as well as other Tumos are mentioned in Parshas Naso. 

The idea that a Metzora is sent Chutz Lamachane.  

The Satmar Rebbe in Divrei Yoel on Parshas Naso page Kuf Mem asks a Gevaldige Kasha. He asks why 

does the Torah express the consequences of a Metzora, Zav etc. in a different language than the entire 

Torah? Normally the Torah talks to the person who has the command. The person who is obligated to 

carry out that command or commandment. For example, the Torah says that if a woman is divorced she is 

not allowed to marry a Kohen. It doesn’t talk to Klal Yisrael and tell the Jewish people to make sure that a 

Gerusha (a divorced woman) doesn’t marry a Kohen. Why here is it different. Here the Torah expresses 

its language in a commandment to the Jewish people (   ,    -               ,              -         ,    -          ז  -  כ). The 

Torah should have said Tzav Es Hatzarua V’es Hazav, command these people to tell them to leave the 

Machane? That is question # 1.  

Question # 2 is that Posuk Daled there in Naso reads (        -  ם            ,                ,כ     ,    -               :         

                  -     ,                         ) that Klal Yisrael did as they were told. We don’t find that B’chol 

Hatorah Kulah. The Torah doesn’t say command the Jewish people not to eat Nevaila and they obeyed. 

Or command the Jewish people to eat Matzah, shake a Lulav and Esrog, or blow a Shofar and they 

obeyed. Why here does it say it and even stranger it says it in a double Lashon. It says (        -  כ,                ) 
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and in the same Posuk it ends (                        ). A very strange set of Pesukim and it certainly begs an 

explanation.  

The Satmar Rebbe answers by bringing a Medrash in Eicha which analyzes the difference between the 

language of Geirushin (sending someone away) and Sheluchin (sending someone away). So there are two 

words in Hebrew for sending a person. One is Legareish to send a person away, such a person is being 

sent away because he should not be here. Where he is going is not the issue. The point is he doesn’t 

belong here, Legareish so we send him away. HKB”H tells Moshe Rabbeinu in Shemos 11:1 that Pharoh 

כ ם   ג          )     ) will send you out. Pharoh doesn’t care where you are going he wants you out of 

Mitzrayim. On the other hand, the Lashon Lishalaiach is to send someone with a purpose to arrive at a 

certain point. You send someone because you want to get him to the place where he is going.  

The Medrash in Eicha says that when HKB”H sent the Jewish people to Galus you might think it is a 

Gairushin that he is just sending them out to leave Eretz Yisrael because you no longer deserve it, but it is 

not so, it is also a Shiluach. It is also going wherever a Jew goes in Galus for a purpose of Tikkun 

Haolam, for whatever has to be repaired in the world. Wherever a Jew goes he has something to 

accomplish. That is the lesson of Gairushin and Shiluchin.  

I once heard about a certain Chossid on the west coast who was flying here to NY to be with his Rebbe 

for Rosh Hashono, the Yomim Noraim. His flight was diverted due to engine trouble and landed in some 

small town in Texas. The Chossid was broken hearted because he realized that he would not make it to 

the Rebbe for Rosh Hashono and there he was out in the middle of nowhere with a Shofar, a Machzor, 

and hopefully a box of Matzos. So he called his Rebbe and asked for a Beracha and said to his Rebbe I 

am stuck here in Texas. To which the Rebbe replied, stuck? A Jew is never stuck, a Jew is sent. If you are 

there for Rosh Hashono there must be something that you can accomplish in the town which you are 

found.  

I have a good friend who is not well and he is undergoing chemotherapy. This friend, Pinchas Eliezer Ben 

Yehudis he should have a Refua Shelaima, has undertaken that when he goes he is not stuck, he is sent. 

Wherever he goes he tries to give Chizuk, strength to others. He has a Sefer which gives him Chizuk and 

he buys copies and gives it to other people who are undergoing the same ordeal. The idea of Lishalaiach 

is to send for a purpose.  

Getting back to the Metzora. The Metzora would think Ligaraish that he is chased out of the Machane that 

he doesn’t deserve to be part of the proper Machane so the Torah says (   ,    -               ,              -         ) 

tell the Jewish people that he is going on a Shlichus. Klal Yisrael needs those who go out and accomplish 

something. It is a Shlichus. Let them send him and the Torah says (        -  ם            ,                 ,כ     ,    -      

         ). The Jewish people did it. They told the Metzora go but go with a purpose. When we send you out 

of the Machane there is some positive purpose to it. The Posuk says (                        ) the double Lashon, 

the first goes on the senders - Klal Yisrael who are urged to give Chizuk to those who are sent out and 

those who went out. The ones who went out went out with a Chizuk. 

A Vort on the Haggada which is related. The last Posuk in Parshas Shemos refers to Klal Yisrael being 

sent from Mitzrayim to the Midbar. The last Posuk reads 6:1 (              ז ז            ,        ם ,   ם ,    .(          ג     

Hashem tells Moshe Rabbeinu the Jews will go out of Mitzrayim. A double Lashon (              ז  (        ם ,  

with a strong hand he will send them away and (           ז ם ,    again the double Lashon, Shlichus and (  ג     

Gairushin. Rashi says (           ש  ם      ש  ז    ז ) that the first (          ז   ) is Hashem’s strong hand and 

the second (          ז   ) is Pharoh because Pharoh will force you out (   ג שם  ש    ש  כ  ם ). So that (          



9 

 

ז      ,ז              ) HKB”H sends you, you are going with a purpose. As far as the Yad of Pharoh ,(        ם ,  

ם   .Pharoh is just chasing you out. Get out of here and wherever you go it doesn’t matter ,(  ג     

The Sharei Aaron brings the origin of this Rashi as a Medrash, it says B’yad Chazaka L’mayla and 

Uv’yad Chazaka L’mata. Hashem’s hand from above and Pharoh’s hand from below. Beautiful! The Yad 

L’mayla sends you wherever you go, for a purpose. The Yad L’mata, Pharoh’s hand chases you away. 

And so, this is a beautiful insight into the Shlichus on which a Metzora goes.  

2. A second thought on this Parsha. The Hameik Davar has an absolutely analysis of the language of the 

Pesukim. We have as you know a number of different types of Negaim in the Parsha. We have Negaim of 

the body specifically on skin, on burns, or boils which is three types and then we have Negaim on the 

head, either a Nesek on the hair or (                      ) Korachas V’gabachas (on a bald spot on the back or 

front of the head). The Posuk tells us the Dinai Metzora, the Din of Begadav Yiyu Tziruim, the idea that 

he has to let his hair grow and rip Kriya on his Begadim (Al Safam Yateh). It says it in only the 5th of 

these 6 Negaim where it talks about (                      ) Korachas V’gabachas. Also there in the space of 

three Pesukim it says (             ,        ) it mentions Tumah 7 times regarding (                      ). (This is in 

13:44 – 13:46).  

The Hameik Davar, the Netziv in his Pirush, makes a point of noticing this. He says the Halacha of a 

Metzora are the same for all six types, however, it is mentioned by he who has a Nega on his head. He 

explains as follows. A Nega on the body is a sign of someone who is doing Aveiros such as Lashon Hora, 

Taivos Haguf and that is well known. Negaim on the head though have to do with Apikursus with false 

beliefs where a person is either (                      ) either his head is not thinking, he is a Apirokeis who just 

doesn’t think about how he got here and how the world could come about on its own, he doesn’t think 

about G-d. Or someone has a Nega on the back of his head, somebody who thinks and pays attention and 

has philosophical issues. These are Apikursim and they are (             ,        ) there it mentions Tumah. 

There it mentions the Halachos that apply to a Metzora. The Netziv tells us an important Yesod. He says 

there are some Dinnim that we learn from a Posuk directly there are others that we learn from a Drasha, 

from a Hekeish, from a Gezairas Shava, from some Posuk that extends a Din from the place that it is 

stated to places where it is not stated. The Netziv says a rule that is something that he points out that he 

mentions in numerous places in his Pirush that wherever the Parsha mentions a Din that is the main place 

where it is and wherever it is learned from a Drasha that is secondary. The Dinnim are the same but in 

Hashkafa it is not so. Therefore, he says it mentions the punishments of a Metzora the behavior in which 

the way he is restricted by a (                      ) to the head the type of Tzoras that has to do with the way a 

person thinks because those Aveiros are more serious than those that have to do with Taivos Haguf.  

3. A short Vort that has to do with Parshas Hachodesh/Yetzias Mitzrayim looking forward to the Seder 

night. Shemos 11:7 (  כ                   ,           -             ). When the Jews left Egypt no dog barked at them. 

The simple meaning is dogs bark in a challenging way and no dogs barked and challenged the Jewish 

people. Rav Hutner has a Gevaldige Teitch, the dogs don’t only bark but sometimes they act friendly. As 

a matter of fact dogs are known as man’s best friend. The Gemara in Maseches Beitzah 25b (17 lines 

from the bottom) says (             "ג         כ           ש        ז   'ג    ש    ש          ) Shlosha Azin 

Hein that in nature there are three who have tremendous Chutzpah. Dogs among the animals have 

Chutzpah. What is the Chutzpah of a dog? Says Rav Hutner incredibly, the dog is man’s best friend. The 

dog looks at man and says I am a friend of yours, I am an equal, I am someone who can be friendly with 

you. That is a Chutzpah, the Chutzpah of a dog is that he doesn’t realize the great distance between man 

and dog. Indeed there are some people who don’t deserve for the animal to look at them as being on a 

higher level. When Klal Yisrael left Mitzrayim they developed a higher level (          -            ) even a 

friendly bark, a wagging tail. A friendliness of a dog to a person. Is he man’s best friend, no. Even the dog 
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sensed that Klal Yisrael was on a higher level. That is why the Schar for what the dogs did here is that 

they get Nevaila. We tell them, dogs you recognize the gulf between a member of Klal Yisrael and a 

Chaya we will give you what we can’t eat which is Nevaila. As the Posuk says in Shemos 22:30 (        

  .throw it to the dogs (           כ  

Of course this is an insight into the Arizal’s expression Hani Kalbin Dechatzifin the dogs of Chutzpah 

have a connection to the Koach of Tumah and this is of course an insight. It says (ש        ז   'ג        ) 

Jews among the nations, (  כ      ) the dog among the animals, (  ג          ) the chicken among the 

birds. The idea that the Chutzpah of a Kelev among the Chayos is that the Kelev unlike the other Chayos 

sees himself as man’s friend. This extends too to (   ש        ). A Yid has to recognize that whereas all 

of humanity has a Tzelem Elokim but a Jew is different, Klal Yisrael is obligated in Taryag Mitzvos. 

There is a difference, we are not the best friend to the Umos Haolam. That is an extension of the lesson 

which is of course related to Yetzias Mitzrayim, to Klal Yisrael being chosen to go out from among the 

nations into a Midbar. Of course I have left you hanging on the third the (  ג          ) how does it fit 

with a chicken among the birds, however, since my time is up for this Drasha and they are waiting for me 

in the Matza bakery I will leave you to figure out this one B’ezras Hashem. Have an absolutely wonderful 

Shabbos.   

Rabbi Reisman – Parshas Tazria – Metzora 5773 

1. I would like to start with a Vort regarding the Tumah of the Metzora and then regarding the Taharah of 

the Metzora. Let’s start with the Dinai Tumah. Of course the main unique idea of a Metzora is the 

punishment as can be found in 13:46 of (           ,                ). That the Metzora has to sit Badad (alone) 

Chutz Lamachane. Rashi in Posuk 46 says (  ש  ם     ם ש        ש      ). If someone else is Tamei he 

should not sit with him, he has to be alone. It seems from Rashi though that a different Metzora is allowed 

to be with him. In other words Shar Timai’im (other people who are Tamei) should not be with him but 

someone else who is a Metzora is allowed. They can have a whole group of Metzorayim together. The 

question on this is does it defeat the purpose. The whole punishment of Badad Yeishev is that he is alone. 

If there are a number of Metzoroim maybe they could be together. As a matter of fact perhaps the Mekor 

for this idea is the fact that in Melachim II 7:3 which is in the Haftorah we find 4 people who were 

Metzoraim that were together (           ם             ם         ). The question is how this would seem to affect 

Badad Yeishev the punishment which he has.  

The second question is that there is a Ramban in Parshas Vayeira 19:17 says ( כ                   כ   

 on Badad ((    ג      )       ש            ש   ג    כ  ,  ם    ש    כ  ,      ם      ז   ,      ם      ם

Yeishev Michutz Lamachane that it is in the manner of people are sick. People that are ill. The Ramban 

says that we know that contact with people that are ill tends to spread illness and the Ramban says even 

having Machshovos with them could infect them. This was the Ramban who was a doctor and he is 

saying that Badad Yeishev is because of an illness, is because it is contagious. How does that fit with our 

understanding of a Metzora that a Metzora is somebody who has a spiritual illness and not a physical 

illness? It may be that these two ideas answer one the other.  

The idea of Badad Yeishev Michutz Lamachane is an idea that the person is considered to be separate 

from Klal Yisrael. This idea that he is separate from the rest of the Yidden is of course a punishment for 

him. We asked if he is allowed to be with others. Even if someone is with others if L’mayseh he is 

separated in the idea that he is considered to be sick, is considered to be ill so physchologically  

It is a tremendous Tzar for a person. Sometimes people don't mind being alone but a person doesn’t want 

to be separate because he is inferior or because he is not good. For that reason, the punishment of the 
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Metzora is that whatever he did spiritually that caused him to get this really spiritual disease, we treat it as 

a person is contagious, he is (           ,                ). That is Mitzair a person. Even if he has other 

Mitzaraim with him they are all considered by society, by Yiddishe society to be not well. That is the 

Onesh of the Metzora.  

There is an important Limud for that and that Limud is that sometimes there are people in a society who 

don’t fit into the society that are Bidudim, people who don't fit into the society for one reason or another. 

Sometimes through no fault of their own. People that are ill, people who for one reason or another don’t 

blend well into a group. Maybe people who come from a different society or a different culture. It is a 

Mussar to know that those Anashim Bodidim even if they have their own group, the fact that others don’t 

have a Shaychus with them that is a tremendous Tzar that is the pain of the Onesh of the Metzora. To 

understand the meaning and appreciation of (           ).  

2. Let’s go on to Parshas Metzora where we have the idea of Tamei people being Tovel in a Mikvah and 

of course the Chinuch here writes that Toveling in a Mikvah is also a spiritual idea, an idea of renewal 

and rebirth.  

I would like to discuss a well-known Gemara in Maseches Taanis 16a (10 lines from the bottom) (       

        כ       'ש         ש   ש        ם                   ז                          ש ש   ם            

 The Gemara there says that if someone says Viduy on an Aveira that he did but .(                 ש    ם

he doesn’t do Teshuva, then he is like someone who is Tovel and has a Sheretz in his hand as he is Tovel 

so that when he comes out he is Tamei. The same thing if someone who says Viduy on an Aveira and 

afterwards he continues to do the Aveira that he is doing. So that idea that that he is Tovel with a Sheretz 

in his hand we have an interesting Chakira of Rav Chaim. I belive that it is printed in the Grach Al Hashas 

certainly it is brought in a number of Achronim including the Steipler in Chullin Siman 12 and in the 

Sharei Yosher Shar 2 Perek 21 and Rav Chaim Klers the following Chakira. If a person is Tovel and he 

has a Sheretz in his hand so the Gemara says that it is absurd, of course he doesn’t becomes Tahor. Rav 

Chaim Klers is the Pshat that when he is Tovel in the Mikva it helps for the past Tumah. Whatever 

Tumah he may have had before he got into the Mikva that Tevilla helps. It is absurd because he has a new 

Tumah when he comes out. Or no, when Chazal say that that when someone is Tovel with a Sheretz in his 

hand it is no good they are telling us that it is not a Tevila at all. This is Rav Chaim’s Kler.  

In the Mishnas Rav Aharon Chochmo Umussar Cheilek Bais page 249, he has the exact same Chakira but 

in regard to somebody who says Viduy and doesn’t do Teshuva. In other words he has Charata on what 

he did, he really feels bad about what he did in the past but he is not Mekabeil Al Ha’asid, he still has a 

Yeitzer Hora, he has no ability for the Asidus to make any type of a Kabbalah.  

Rav Aharon Klers when we say that somebody says Viduy without a Kabbalah Al Ha’asid without 

Teshuvah is like one who is Tovel with a Sheretz in his hand, does that mean that it is meaningless or is 

the Pshat no it is meaningful for what he did in the past. It’s just that when he comes out he is just as 

Tamei as he was because he has nothing to show for himself because he is still Muchan to do Aveiros. It 

is beautiful that these two Chakiras fit well one with the other. If you hold Tovel B’Sheretz B’yado is 

meaningless then the Gemara is saying that Viduy without a Kabbbalah Al Ha’asid is likewise 

meaningless. If you hold Tovel B’Sheretz B’yado helps for the past but you are still Tamei for the future 

and we have the same thing that a Viduy helps for the past but for the future it is meaningless because  

you are still not somebody who is a Baal Teshuva.  

Rav Chaim’s Hachlata is that this depends. If you have somebody who is Tamei Sheretz and he is Tovel 

with a Sheretz in his hand he is no better than he was before. Not only does he not come out Tahor but the 
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Tevila is totally meaningless and the old Tumah is still there. If somebody has a Tumah Chamura and he 

is Tovel and subsequent to his Tevila he comes up from the Tevila and he is holding a Sheretz, the Tevila 

helps for what was in the past and he has a new Tumah a Tumas Sheretz. You might ask based on that 

that very often people say a Viduy on an Aveira in the past and they know that it is not a Kabbalah Al 

Ha’asid, they know that in the future they still will have the Yeitzer Hora, it is too hard for them. As long 

as there is an improvement it is meaningful. If it is something better if in the future it will be more of a 

Nisayon until he is going to do the Aveira there is an improvement so then that is something.  

The lesson of course of this whole Shtickel Torah is that when Chazal tell us something B’derech Mashul, 

when Chazal tell us somebody who does such and such is like he is Tovel B’Sheretz B’yado it is not a 

Mashul like people tell Mishalim that come to their mind. The Mishalim in Shas are done with a precise 

Cheshbon. I might add that there is a Sefer Leiv Melachim and in that Sefer on page 47 there is Shtickel 

Torah from Rav Reuvein who goes along the lines of what we were discussing here just now. 

3. A general idea about the Koach of a Chaburah. We know that when something is a Tumah and when 

something is an Onesh we learn from it the Koach Hatehorah on the flip side. So if (           ) is the Onesh 

so we have to know that the Koach of a Chaburah (of a group) and being part of a group is something that 

is really extraordinary, it is what Klal Yisrael has in Galus. We don’t have kings and we don’t have 

government, however, we have in Galus each other. A Chaburah that joins L’tov.  

I once heard from Rav Druk a Gevaldige story which illustrates this idea. Rav Druk told about a group of 

Baalei Teshuvah in “Iron Curtain” Russia. This is before the curtain fell down and it was still an 

impressive regime and there were Yidden who learned secretly in basements and they sat and learned. At 

one such location the group of Chaveirim learning became a large group and soon the room in which they 

hiding was not big enough to hold all of them. There was no room for others who wanted to come in. 

There was one Yid sitting there who came to the Shiur and everyone knew that he didn’t know what was 

flying, he had zero background even less than the others and he really couldn’t follow what was going on 

in the Shiur. The people were thinking that they should really ask him to step out and make room for 

someone else who could come and understand the Shiur. This person understood what they were saying 

and one week he asked to speak. He got up and he rolled up his sleeve and showed them the scars on his 

arm. He told them do you know how I got these scars? Let me tell you a story. I was once sitting in a café 

here in Moscow and suddenly the KGB came up in motorcycles, they jumped out and with metal pipes 

they started beating everyone that was sitting there. I was sitting there too and I held up my arms to 

protect myself and that is from where I have these scars. As they were beating me I was saying to them I 

am not part of this group. The KGB had come because of this group of revolutionaries there and I was 

protesting and said I am not a part of them I just came for lunch. The KGB fellow said to me if you are 

sitting with them then you are part of them. Form there (he said) I learned a lesson. Here too I don’t 

understand what is happening but if I am sitting with the Chaburah then I am a part of the Chaburah. Just 

like I was part of the Chaburah to get hit so too I am part of this Chaburah here as well. That is an 

important lesson in the Koach of a Chaburah. The power that a group has one with the other to be part of 

a Chaburah however much you understand it gives you much more.  

4. I would like to end with a beautiful thought that Rav Aharon Leib Shteinman has in the Ayeles 

Hashachar page # 91. When you will be Maavir Sedra at the end of Parshas Tazria you will get to Nigai 

Bigadim, the Negaim of clothing. The Posuk repeats over and over (      -              -       ,            

 .It should say it once. Rav Aharon Leib wonders why is it constantly repeated .(           -   -       ,         ם

Afterwards Rav Aharon Leib adds the following thought which he connected.  
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He says what about nylon and synthetic clothing that we have today. Are there Nigai Bigadim on 

polyester or nylon clothing? He says there aren’t. Why? Because the Torah says that the only things that 

are Mekabeil Tumah is (      -              -       ,            ם         ,       -   -           ), things that are made 

into thread and Ohr which is not made into thread but which is specifically included in by the Posuk. 

Nylon and polyester synthetic Begadim are not included in this. They are not included in this because 

they are really sheets of plastic, they are not really threads like (          -       ), and therefore, they would 

not be included. Perhaps what Rav Aharon means to say is that the Pesukim specifically spell out the 

clothing instead of saying in general Begadim to tell us that L’asid there will be synthetic clothing and the 

Dinai Tumah will not apply.  

I have mentioned I think in years past the idea that Rav Moshe writes in a Teshuvah and it is the Daas of 

most Poskim. Rav Ovadia Yosef writes in a Teshuvah that Rav Shlomo Zalman and Rav Elyashiv held 

this way as well that synthetic is not Mekabeil Tumah. Plastic is not Mekabeil Tumah. One can’t help but 

think that the Ribbono Shel Olam is preparing us for the Yemos Hamoshiach. Dinai Tumah and Tahara 

will come back and people are going to have Keilim and they are going to have dishes. People have cars 

and many other items. They are going to need separate items for times that are Tamei and times they are 

Tahor. HKB”H in preparation for Yemos Hamoshiach has introduced to us synthetics, nylon, polyester, 

plastic clothing. Even cars are being made almost totally out of synthetic material. When Moshiach will 

come these synthetics will be wonderful for us because these synthetics will allow us during times of 

Tamei and Taharah that they will not need separate Keilim. The Keilim will not be things that are 

Mikablei Tumah.  

5. I would like to end with a Kasha I had on the first Rashi of Parshas Tazria. Rashi in 13:2 says (     ' 

 That .(   ף                       ש        כך ,   ש      ש     ף          כ        ם ש  ש       כשם ש    

the order of the Torah in that Parshas Shemini tells us about Tumah and Taharah about Behaimos, 

Chayos, and Ofos and that afterwards they are talking about humans. You would think that it should be 

humans first and animals second so Rashi says that the Posuk goes in the order of Maasei Berashis where 

animals and birds were created first. Since animals and birds were created first their Tumah and Taharah 

were said first. Human beings that were created later and therefore, their Tumah and Taharah comes later. 

I had a problem with this. In the the order of Briya man was created before Chava, before a Nikaiva was 

created. Yet in this week’s Parsha it starts with the Tumas Yoledes and only afterwards it has the Parsha 

of Toras Ho’adam will be a Metzora. L’chora, it should have said Metzora first and Yoledes second. The 

Torah applies to man and woman alike and what is unique to a woman is a Yoleds. If we are going in 

order of Briya shouldn’t a Yoledes be later?  

 

Rabbi Reisman – Parshas Tazria Metzora 5772 

I would like to focus on the Tahara process of the Metzora which is in the beginning of Parshas Metzora. 

The process by which a Metzora becomes Tahor. To do that I would like to share with you one Dvar 

Halacha and one Inyan Machshava. Let’s start with the Inyan Machshava.  

The Posuk in 14:4 says (                       -ם             ,        ) that in order for the purification process of the 

Metzora to begin a Kohen has to take two birds. Rashi explains (     :     ש  ג  ם     .       ף         

 why are birds part of (         ף      ש        ,    ם          ז       כך ,    ם          ש  ש    ,     ש  

the process of purifying the Metzora. What connection does one have to do with the other? Because 

Tzoras comes because of Lashon Hora and speaking improperly, therefore, the purification process comes 
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about through birds. What does it have to do with birds? Rashi tells us that birds are constantly chirping 

and making all kinds of noises and that is the reason that the purification begins with that.  

The Kasha is asked as follows. Tzoras comes because of Lashon Hora, it comes from speaking ill about 

someone else it doesn’t come from talking too much, and it doesn’t come from Devarim B’tailim. Why 

are the birds a symbol of this Cheit, birds don’t speak Lashon Hora at least as we are aware of. Birds are 

making noise all the time and are chirping away, what does that have to do with Tzoras which doesn’t 

come because of Devarim B’tailim but for Lashon Hora? 

He answers by bringing a Rambam. The Rambam is in Hilchos Tumas Tzoras 16:10 says an interesting 

Yesod. He says in part, ( ם      כ         ש     כ                               ש  ם     ם  ש      ך  ז    . 

 This is the way that evil (Laitzim) light headed people behave. They start .(      ם  ג              כך     ך

by talking about silly things and from talking abut silly things and idle chatter they end up talking Lashon 

Hora as well. So the idea being that the cause of Lashon Hora is very often the fact that people are just 

Schmoozing too much, talking idle talk.  

The Rambam adds (       כ                        ש    כש   ש  ). A person who wants to do the right 

thing is not busy with excessive chatter and Schmoozing about too many things. That is a tremendous 

insight. There are times that people speak Lashon Hora because they have a Yeitzer Hora for Lashon 

Hora, but most often Lashon Hora comes because people sit around with nothing to do and it is just the 

idle talk which leads them to Lashon Hora.  

This is a very important insight to have. There is nothing wrong with keeping quiet. Sometimes people 

tell me that there are times on a date where things were quiet. I say so what that things were quiet. If 

things are quiet on a date and you feel comfortable that is a sign that it is the right one. This is because 

normal people are able to be together and not be Schmoozing all the time and don’t necessarily have to be 

talking all the time.  

We find that part of the purification process is that the blood of these birds is put on the cartilage of the 

ear as it says in 14:14 (   -        ז                       ). Why on the ear, I would think that the blood should be 

placed on the mouth. After all the Cheit took place with Dibbur, with speaking improperly. Again, 

according to this it is very good. It is not just the speaking. Of course the Aveira of Lashon Hora is in 

speaking. When a person is busy in conversation, idle conversation, that is what leads to this type of 

Aveira.  

I saw an incredible Diyuk. If you read Parshas Tazria you will see that every time it talks about a Metzora 

it uses the word Tamei. It uses the word Tamei once in the singular. That is, he is Tamei and not a double 

Lashon of Tumah. We find 13:44 that there is one type of Tzoras where is says (    -           ,          ;       

 that it says 3 times the word Tamei regarding this type of a Metzora. Why?  What ,(  ג            ,                  

is especially Tamei about this type of Metzora?  

The Posuk ends (           ג  ) his Nega is in his head. When Tzoras is found on the head then that Tzoras is 

referred to by the Torah as triple Tumah (         ;                         ). It mentions Tumah 3 times. Why is 

that? Because the head which is a place of a person’s intelligence, the place where a person can speak, a 

place that the person can think, that is the source of the problem of Lashon Hora. Therefore, it is not just a 

battle against Shemiras Halashon or Lashon Hora it is a battle of saying things that are worthwhile and 

not idle chatter. 
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I once heard a Gevaldige Vort B’sheim Reb Gedalya Schorr. The Gemara says that for everything that is 

prohibited the Torah permits something against it. For example in this week’s Parsha, Parshas Tazria we 

are told that even though there is a concept of Dam Niddah which is Tamei, K’negged that there is a 

concept of Dam Tahor of a Yoledes. There is certain blood which on the contrary is Tahor.  

Or opposite blood which is forbidden as a person is not allowed to drink blood there is the liver which is 

Kulo Dam and has the taste of blood and is nevertheless permitted.     

Rav Schorr said what is the permitted thing that is against Bitul Torah, that is opposite Bitul Torah?  He 

answered opposite Bitul Torah is Redden in Lernen (talking in Learning). What does that mean? That 

means there is a certain Geshmak that the Yeitzer Hora gives someone who speaks idly, who speaks 

gossip, speaking about things that are not important, things that are just idle talk. A certain Geshmak in 

that talking. K’negged that there is a Mitzvah. When you meet a friend tell him a Vort on the Parsha, tell 

him a thought on what you are Learning. Whether he is interested or if he is not interested you speak 

Divrei Torah. That speaking back and forth in Divrei Torah has the same Geshmak. An interesting Shaila 

etc. so that the key against Tzoras according to this is avoiding talking like a bird just chirping away.  

Let’s move on. At the beginning of Parshas Metzora we are told 14:7 (           -                    -             ). 

One bird is slaughtered and the second bird is sent free. The Gemara in Maseches Kiddushin 57b (14 lines 

from the top) says (                       ש      ) the birds of Tzoras are permitted and that there is no 

Issur Hana’a. How do we know that? Because we send one bird free and what happens if a person finds it, 

Schechts it, and eats it, he is going to violate an Issur Hana’a something that is forbidden. It must be then 

that these birds are not Assur from Hana’a. This is what it says in the Gemara.  

The Kasha is there is a concept of Bittul B’rov, one bird is Battul B’rov in many birds. Therefore, when 

this bird is sent out among other birds the Torah permits it because Min Hatorah a bird is Batul B’rov 

among other birds and that is true even Mid’rabbanan that a bird is Batul B’rov. There is an Issur of Ein 

M’vatlin Issur L’chatchila that you can’t cause a mixture of prohibited things with other things in the first 

place. However, almost all of the Rishonim hold that it is an Issur D’rabbanan to be M’vatlin Issur 

L’chatchila. In other words Min Hatorah you are allowed to take this bird even though it is Assur 

B’hana’a and send it among the other birds. If so the Kasha comes out that how does the Gemara prove 

that the birds are permitted B’hana’a because the Torah wouldn’t say send it out (               ש 

     ), what do you mean it is Battul? If it is Battul then it is Muttar anyway? A Gevaldige Kasha.  

The Yad Hamelech in Hilchos Ma’achalos Assuros Perek 15:25 says two Terutzim and I would like to 

share the first Teretz with you because the first Teretz uses an old Yesod which has been discussed at 

least twice here in the Parsha Shiurim (ed. Note – 1) Ki Seitzei 5769 & 2) Chaya Sarah 5771). The well-

known Yesod of the Taz. The Taz says that anything that the Torah permits openly The Rabbanan cannot 

make it Assur. An Issur Mid’rabbanan can only come on something which the Torah did not mention. If 

the Torah openly permitted something than the Rabbanan have no power to Assur it.  

His standard example is even though the Rabbanan prohibited doing business with forbidden foods but 

Cheilev, the fats of an animal is something which they did not prohibit. Why? Because the Torah says in 

Devarim 14:21 (     כ  Oh M’chor L’nachri, you can sell it to a Goy and therefore, the Rabbanan (    כ       

cannot Assur something that is openly permitted.  

The Yad Hamelech says very Geshmak, the Torah says take this bird and send it among the other birds. If 

it would be true that this bird is Assur B’hana’a then the Torah would be saying that you are allowed to be 

Mivateil this Issur L’chatchila, you are allowed to take a prohibited bird and let it go and it will mix with 
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the other birds and become permitted. It can’t be because if that would be so then the Rabbanan couldn’t 

have Assured it. So Ela Mai it must be as the Gemara says that this bird is permitted.   

For the end of today’s Shiur I would like to talk about something with you. For the last 30 days up until 

this Tuesday we were prohibited from saying Tachnun every day. For the month of Nissan we do not say 

Tachnun. On Tuesday the saying of Tachnun began again. For many people this is a burden. It should not 

be that way. We should look forward to the opportunity. It happens to me very often that when I finish 

Shemoneh Esrei I realize that I didn’t have Kavanah in Shemoneh Esrei. When I started I was sure that 

this time I would have Kavanna and by the time I finish the Shemoneh Esrei I am disappointed. I tell 

myself you know I have another opportunity by Nefilas Apayim. When one puts his head down and says 

the Nefilas Apayim portion of Tachnun that Prayer has in many ways is similar to Shemoneh Esrei. It has 

that power of being answered. The Gemara says that Gedolim felt certain that after Nefilas Apayim their 

Shemoneh Esrei would be answered. Yehoshua when he needed to be answered he fell Nefilas Apayim. 

Nefilas Apayim has a tremendous power on Shemoneh Esrei. We find that just as people add certain 

Bakashos in Shemone Esrei this idea of adding Bakashois in Nefillas Apayim as well. The Gemara says 

that during Nefillas Apayim the Tannaim and Amaroi’im would add personal Bakashois. This is because 

Nefillas Apayim began as a special opportunity, a type of Davening which has a special Zechus.  

In the Kaf Hachaim it says that let’s say during one’s Nefillas Apayim someone is saying Kaddish, we 

don’t interrupt Nefillas Apayim to answer a regular Amen. This is like Birchas Kriyas Shema which we 

only interrupt for Y’hei Sh’mei Rabbah or the like. That means that Nefillas Apayim has a very special 

power. You should take out a Tehillim in Siman 6 which are the Pesukim of Nefillas Apayim. It is 

beautiful, you should learn and know it. When you say Nefillas Apayim you should identify with it.  

6:4 (         ,                ;     (       )       ,    -     ). That is a generic complaint, a Jewish sigh. (         ,                 ) 

my soul is so confused and now Hashem until when will my difficulties continue. Have Kavanna in 

Nefilas Apayim, it is a beautiful and wonderful Tefilla. Something really which will help a person and be 

able to draw himself closer to HKB”H.  

Rav Yaakov Emden says that during Nefillas Apayim one has to imagine his own mortality and he is 

already dead being lowered into a grave. That is based on the Zohar. The idea that during Nefillas 

Apayim a person should see how much of what he does is meaningless in life. The meaningful things are 

the things that are important to a person after 120. Nefillas Apayim, you put your head down and shut out 

the world. Picture that image.  

The custom of Nussach Sfard is to say Ashamnu, Bagadnu, Gazalnu… to say Vidui before Nefillas 

Apayim which is based on the Zohar. This is because before a person dies he says Vidui. That is where 

the custom comes to say Vidui. It is not just Ashamnu, Bagadnu, it is a before death type experience of 

Ashamnu, Bagadnu. What an experience and it is in preparation for the Tefillah of Nefillas Apayim. So if 

it ever happens to you again that in Shemoneh Esrei you find that you are not having Kavanna and you 

step out. Think to yourself I have another opportunity because Nefillas Apayim is coming.  

With Nefillas Apaim which is just 10 Pesukim or so you will find that you able to have Kavanna. If you 

do that and you find that Hatzlacha you like I will be disappointed when a Chosson walks in and you lose 

Tachnun. Or when it comes the month of Nissan and you lose Tachnun. This is because Tachnun will 

have become that much more meaningful.   
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Rabbi Reisman – Parshas Tazria 5771 

The Haftora of Parshas Tazria/Metzora is found in Melachim II 7:3 (           ם             ם         ,               ). It 

is a story about 4 men who were Metzorim and were sent outside of the Machane. Rashi in Melachim 2 

says why were sent out of the city, because it says in Vayikra 13:46 (           ,                       ) Badad 

Yeisheiv M’Chutz Lamachane. As a Halacha this would require that a Metzora has to be sent outside of 

the walled city. There is a difficulty with this.  

Rav Akiva Eiger in his Pirush on the Mishnayos in the first Perek Mishnah 7 of Maseches Keilim asks a 

great Kasha. The Halacha that requires that someone be sent out of a walled city if he is a Metzora applies 

only to a city that were Mukafos Chomah Mimos Yehoshua Ben Nun (cities that have walls around them 

from the days of Yehoshua Ben Nun). These 4 Mitzoraim were right outside the city of Shomron 

(Shomron was the capital city of the northern kingdom of the Aseres Hashvatim) and they were right 

outside that city.  

In Melachim I 16:24 (           -             ,            --כ       ם ף    ם-              ,     -    ,        ;                          ,     

ם   -                           ) we find that the city was built by Omri the father of Achav and therefore, the city 

did not exist in the time of Yehoshua Ben Nun. Therefore we have a serious difficulty as to why these 4 

men who were Metzorim were sent outside of the Machane.  

Rav Akiva Eiger suggests that this city already existed beforehand and that Omri only expanded the city 

or built the city into a larger city but that it really existed beforehand. However, Rabbi Akiva Eiger’s 

suggestion is very difficult.  

In the Binyan Tzion Cheilek 2 Teshuva 60 he asks that it is not so. The Gemara in Maseches Sanhedrin 

102b (bottom skinny line) writes ( "                 ש       ש            כ ך ש    ף         כ        זכ 

 The.(ש              ש   שם         ש       שם [  ]                   כ ף  ככ  ם ש       ש                

reason that Omri was Zoche to be king was because he added a city to Eretz Yisrael. So clearly then the 

city did not exist during the times of Yehoshua Ben Nun and the question then is why were these 4 

Mitzarayim sent outside of the Machane? 

The Binyan Tzion suggests a different Teretz. We know that when Klal Yisrael split between the 2 

Shevatim and the 10, the southern kingdom and the northern kingdom, that the kings of the northern 

kingdom did not want Bnei Yisrael going to the Beis Hamikdash which was in Yehuda and Binyamin. 

Shomron was built as a city that would be the equal of Yerushalayim Ir Hakodesh. Therefore, although 

the Halacha doesn’t require that a Metzora be sent out of Shomron, nevertheless these Metzoraim were 

sent out. Not because Halacha requires it but because Halacha requires that Metzoraim be sent out of 

Yerushalayim and they did not want Shomron to seem any less significant than Yerushalayim. For that 

reason they sent Chutz Lamachane any Metzora even though Halacha did not strictly require it. An 

interesting Teretz on a difficult Kasha.  

In the Parsha we find the expression 13:49 (             ם         ). For green or red we find a double Lashon. 

Edom is red, Adamdom is a double Lashon. Meforshim explain that the double Lashon means that it was 

very red or very green. This is a Braissa in Toras Kohanim which says that a double Lashon implies 

something that was very, which in our case means very much this color. In the case of Avabuos back in 

Parshas Vaeira 9:9 (           ) it means afflictions that were very strong and that is the meaning of the 

double Lashon.  
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It is interesting that the Even Ezra for some reason has an opposite translation that it means less, however, 

all the Meforshim and the Braissa of the Toras Kohanim say that it means a double Lashon.  

The Tosafos Beracha uses this to explain a couple of words which we find in Tanach which need 

explanation. For example, the word Yom means day and occasionally it appears as Yomam (with a 

double Mem). The question is why this word appears in two forms. He suggests that Yom means a day. A 

day in Hebrew as in English doesn’t necessarily refer to the time that the sun is out but it can refer to a 24 

hour period. It says in Bamidbar 3:13 (ם           כ  -כ               ם        ) B’yom Hakosi Kol B’chor B’eretz 

Mitzrayim. We find the expression on the day I killed every Bechor in Mitzrayim, we know it was by 

night and not by day. When the word B’yom is used it means the calendar day.  

Or in Beraishis 1:8 (       -             -     , ם        ) Vayehi Erev Vayehi Boker Yom Sheini. These are 

references to Yom, the complete day. Or by Noach it says 8:10 (           ,         ם      ם       ) Vayacheil Od 

Shivas Yomim Achairim, that he waited 7 days. This means that he waited seven 24 hours periods. 

Yomam like Adamdom is a double Lashon and this refers to a day that is really day, a time that the sun is 

out. So that we find in Tehillim 121:6 (ם     ,           -       ;                    ) Yomam Hashemesh Lo Yakeka 

V’yareiach Balaila. Or as it says in Yirmiyahu 31:34 (                  ם     ) Nosan Shemesh L’or Yomam. 

Yomam refers to the sunlight part of the day whereas Yom refers in general to day. A very nice 

explanation.  

As a matter of fact he goes to another word. Mayim means water. When it is used Bis’michus (attached to 

another word) it is Mei. Like Mei Mabul or Mei Hayam. Occasionally we find the word MeiMei. The 

question is why the double Mei?  

So again, he explains beautifully. Mei as a word connected to another word refers to any water in the 

world whether it is drinkable or not.  Mei Mabul, Mei Niddah, Mei Hayam or even Mei Raglayim, these 

are references to the liquid that we call Mei. MeiMei means significant water and is used when water is 

drinkable, specifically.  

As we find in Parshas Mishpatim in 23:25 the promise of (          -       ,      -       ) Uvarech Es Lachmicha 

V’es Meimecha, that Hashem will bless your bread and your water. Or in Parshas Chukas where the stone 

gave forth water it says in 20:8 (               ) V’nasan Meimav, it gave forth its delicious water. So again 

using this idea of a double language meaning something of greater significance, something more so and in 

a case of a color more of that color. In the case of day something that is really day. In a case of water 

something that is the best water MeiMei. A beautiful Teitch.  

Moving on. We are holding right before Chodesh Nissan. Baking Matzos is something that is brought in 

Shulchan Aruch that the Rash used to help in the Matza Baking process. A question. Why is it that by 

baking Matzos we have a custom in Klal Yisrael to be personally involved in the Baking of the Matzas 

and helping? We find the same thing in preparing for Shabbos as the Gemara says it is good to prepare 

and Amoraim helped personally in the preparation of Shabbos food. We don’t find that by most other 

Mitzvos. We don’t find that people go and are personally involved in preparing the Shofar or in preparing 

a Milah knife. Or on Pesach we prepare the Matza and no one prepares the Maror. No one goes out to the 

field and helps cut the Maror. Or for Sukkos, no one goes out and helps to cut the Esrog or the Hadasim 

and Aravos we take them as they come. The question is which Hechsher Mitzva (preparation for a 

Mitzvah) is important enough to take time off from our Learning and go be involved personally and when 

do we say let the Hechsher Mitzva be done by others. The Rosh certainly would have been learning. What 

made him decide that it is worthwhile taking time off of his Learning to go and be involved in Matza 

baking?  
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The answer to this is found in the Netziv in the Sefer Hameik Shayla (if I recall correctly Siman 169). He 

gives a beautiful Geder. He says when the preparation for the Mitzvah is specifically mentioned in the 

Torah then it is worthwhile to spend time and go and be involved. When it is not specifically mentioned 

then not. In the case of Matza it says in Shemos 12:17 (ם          ,    -       ) Ushmartem Es Hamatzos, you 

should go and watch the Matzos that they don’t become Chometz. That means to be helping in the 

preparation. By Maror it says in Bamidbar 9:11 (   -      כ      ,        ם   ) Yochluhu, and it doesn’t say that 

one should help make the Maror.  

By Shabbos it says in Shemos 16:5 (        כ     ,            ם               -       ) V’haichinu Es Asher Yavihu they 

prepared that which they brought for Shabbos. So we are personally involved. It doesn’t say any such 

Lashon by Shofar. So that those Mitzvos which the Pashtei Dikra says to be involved those are the ones 

which we are involved. Those where no such reference is made are the ones where we are not personally 

involved. It is a very nice Geder. I believe it is one of the pieces in Hameik Shayla which helped catapult 

the Netziv to fame. It is known that the Netziv was not highly regarded until the printing of the Hameik 

Shayla. He was a quiet young man and when this Sefer was printed it catapulted the Netziv to fame and 

this is one of the more famous of his pieces which he works out very well with a bit of an Arichus in the 

Hameik Shayla.  

The first question of the week is: The Gemara in Maseches Nedarim 7 says regarding Dasan and Aviram 

that Moshe Rabbeinu was told to return to Mitzrayim as it says in Shemos 4:19 (        ם        :    -    ,    -

 Ki Maisu Kol Hoanashim Hamivakshim Es Nafshecha, because the people who (       -     ,           ם ,         ם

are out to kill you are no longer alive. This is a reference to Dasan and Aviram, however, they were very 

much alive and that they were Aniyim. So the Gemara in Nedarim says that they were Aniyim and an Ani 

is Choshuv K’meis. They had become poverty stricken and therefore, Maisu Ho’anashim Hamivakshim 

Es Nafshecha.  

The Ran in Nedarim asks that a Metzora is also Chashiv K’meis, maybe Dasan and Aviram had also 

become Mitzorayim. How does the Gemara know that they became Aniyim? The Ran answers and says 

that it says regarding Dasan and Aviram that they were B’kerev Kol Yisrael, they were among Klal 

Yisrael. Since a Metzora has to be sent outside of the Machane it cannot be that they were Metzoroyim 

because they were B’kerev Kol Yisrael. Ad Kan Divrei Haran. 

The words of the Ran are a Pele. The Mishnah in the beginning of the 7th Perek of Negaim says that 

before Matan Torah Tzoras, a Nega did not have a Din of Metzora. Even if a Nega continued to exist 

afterwards as long as it began before Matan Torah it has no Din of a Nega. If so, why does the Ran say 

that they would have to be sent Chutz L’machaneh. It is not true this is a pre Matan Torah Nega to which 

the laws of Negaim do not apply. Tzorech Iyun Gadol! 

The second question of the week is: The Braissa Darshuns in Toras Kohanim in this week’s Parsha from 

 There are days that a Metzora doesn’t look at the Nega. If a Chosson .(        ,                          ם) 13:14

has a Nega the Kohen would not look at it and declare it Tamei. We have the right to give him the seven 

days of celebration without being sent Chutz L’machaneh. So that we have a Drasha that we don’t look at 

Negaim for a Chosson.  

This seems to be a problem because the Gemara in Arachin on 16a (18 lines from the top) says ( "      ש 

 that Negaim comes as a punishment for Aveiros. If it comes as a (      ג  ם     ם ש              "          

punishment for Aveiros we know that a Chosson B’yom Chupaso Mochalin Mikol Avonosov. If so it 

would seem that a Chosson should be healed from his Nega why do we give him the 7 days of Simcha if 

there shouldn’t a Nega at all? Tzorech Iyun! 
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Rabbi Reisman – Parshas Tazria Metzora 5770 

The first Dvar Torah is from the Darash Moshe. We find in the Parsha about Nig’ai Batim. The Posuk is 

found in 14:35               -          ,                        :    ג    ,                     The word K’nega means something 

like a Nega was found in the house. The Mishnah in Maseches Negaim 12:5 says,   ,      כ           :  

   --      ג  ש           כ  ם              .(  ,        ) "             ,כ ג   :       כ      ג   ,         ש     "

 ,   ם            --(  ,        ) "               כ          "  ."             ,כ ג "     ;              ג  ,       גז  

 The Toisafos Yom Tov explains that the                 ,     ש         ;               ,   ם            

Kavanas Hamishnah is that K’nega Nir’a Li Babayis is that Al Yiftach Peh L’soton, a person should 

never say something bad happened. He doesn’t know yet if it is a Nega. So he says K’nega so that he 

shouldn’t speak out a bad thing that could happen to him.  

The Torah Temimah asks a Kasha on this Tosafos Yom Tov. It is known as Rashi brings in Maseches 

Horayos Daf Yud, that Nig’ai Batim was actually a Besura Toiva to the Yidden. When they were in Eretz 

Yisrael there were Negaim in the houses and then they had to break their walls as the Posuk requires them 

to do. In those walls that they broke they found treasure. So it was really something good that happened. 

So why is it an Inyan of Al Yiftach Pif L’satan? Why do you have to say K’nega, if it was a Nega it 

would be something wonderful? 

Rav Moshe comes to answer this. It is human nature not to waste money. When you spend money you 

want to see something from it. There is a certain amount of money that is person considers immaterial and 

will spend on frivolous things.  When a person becomes wealthy it is in his nature to spend money more 

easily on things that are not important.  

L’mashal, a person might never think of taking a limousine ride to the city, however, if he finds out that 

he won a big lottery, he would splurge for the limo to pick up the check as he still has that jackpot to fall 

back on. The small amount of money being spent on the limo ride won’t make a difference.  

Someone who cares about Tzorchei Tzibbur knows that every dollar he has is important, significant, and 

has a use. He never feels that there is enough left over to waste a bit now. A Tzaddik doesn’t behave this 

way. This is the idea of the Pachim Ketanim by Yaakov, not to waste anything that Hashem gives us.  

Here too, we have a person that Hashem has decided he should become wealthy. He is finding a treasure. 

Hashem can make someone wealthy without going through the expense of breaking the walls of his 

home. This person comes and says K’nega Nir’a Li Babayis. The Hashkafa that is taught here is about the 

attitude a person should have even if he is on the threshold of becoming a wealthy person. 

What is the Midda K’negged Midda of Lashon Hora and its punishment Tzaras? The Chofetz Chaim 

writes that someone who speaks Lashon Hora says that words aren’t important and they don’t matter. The 

Chofetz Chaim says if someone has a Nega and a Kohen doesn’t call it Tzoras then it is not Tzoras. A 

Kohen has to declare it both Tamei and Tahor. Even if a Gadol Hador says that it should be Tamei or it 

should be Tahor, if he is not a Kohen it is meaningless. The Kohen has to declare it either Tamei or 

Tahor. In this case words do count.  

People sometimes feel that when they say Lashon Hora it doesn’t matter because it doesn’t hurt anyone. 

A Metzora lives Chutz Lamachane all alone. We can say to him the same thing, we are not hitting or 

hurting you. You can stay in the house and do whatever you want. You can relax, take it easy, and learn. 
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The answer is that human beings are not happy all alone, they need companionship. This person who 

didn’t realize that Loshan Hora can break up friendships, we give him a punishment in which he comes to 

the realization that there is something much deeper in the relationships that human beings have. 

Sometimes it doesn’t mean anything physically, however, it does count because of the ramifications.   

 One thing we learn out from this Posuk is that a Bris Mila which is                 ,      ,           ,     ם  ג 12:3

Bizmanoi for an 8 day old child can happen on Shabbos. We learn this in Maseches Shabbos 132a. There 

is a fascinating Teshuva in the Har Tzvi in Orach Chaim 202. There was a baby that was abandoned on 

the Rav’s front stoop. There was a note attached that this baby was a baby of Frum people who lacked 

money to feed the child and therefore they were abandoning him. The note went on to say that the baby 

was born on Shabbos and therefore the Bris Mila should take place the following Shabbos. The Har Tzvi 

deals with the Shaila if the note can be used to give Ne’emanus to be Mechalel Shabbos based on this 

note.  

The Halacha is Eid Echad Ne’eman B’isurin. A single witness is believed that the person who wrote this 

note is a Frum Yid. However, there is a restriction of testimony in that it says Mipi’hem V’loi Mipi 

Kesavam, that the testimony has to be given orally and not by way of a written note.  

The Har Tzvi judges that the written note is adequate to give testimony as one witness. He brings a Noda 

B’Yehuda that Eid Echad Ne’eman B’issurin doesn’t have to have the regular rules of testimony. For this 

reason, a written note would be good enough. However, the note must be signed as to who gave this 

testimony. In this particular instance it was signed Ploni Ben Ploni, let’s say Reuvein Ben Yaakov. No 

one knew who Reuvein Ben Yaakov was, but there was a signature. Because there was a signature, the 

Har Tzvi says it has the Halacha of testimony and therefore it is acceptable. So he Paskened that the Bris 

can be done on Shabbos. (It is very difficult to grasp that even though we don’t know to whom the 

signature belongs, we still believe it as a real signature).  

This Har Tzvi and Noda B’Yehuda that he brings is the source for trusting a Hechsher when we buy food. 

This symbol of the Hechsher is a written testimony that the food inside the package is Kosher. It is also 

Eid Echad Ne’eman B’isurrin. A label that you recognize is the equivalent of a signature. It would appear 

that a Hechsher that you don’t recognize would also be good if the person who was the Rav Hamachshir 

is a Frum person and is a Ne’eman, (this is not always so with Hechshairim.) This would seem to be the 

rule based on this interesting Teshuva from the Har Tzvi. 

The question of the week is: From the Parsha of Tzoras we learn the concept of Chazaka D’mai’ikara. 

This is a concept not based on Sevara because it is a Gezairas Hakasuv that when we have a question we 

base our Psak on the original Chazaka. Let’s say that someone Shechts a cow and finds that the lung has a 

hole in it rendering it a Treifa. The milk and cheese from this cow is Treif. So if I Schecht a cow and find 

that it has a hole in its lung, and I had milk from this morning that came from the cow or I have cheese 

from this cow from over the past month. What is the status of that milk or cheese? This rule of Chazaka 

says that since originally this cow was not a Treifa (it is at least 12 months old). When it was born it was 

not a Treifa and today it is a Treifa, we don’t know when the change took place. We say that the change 

took place at the latest time. That is the rule of Chazaka D’mai’ikara.  

A second example is the Mishna in Maseches Eruvin 35. Someone put a box of Matzos as an Eiruv 

Techumim so that he would be able to walk past it on Shabbos. When he comes to the point where he left 

the Matza on Shabbos day he sees that the Matza is gone. He doesn’t know when the Matza was taken. 

Eiruv Techumim takes affect at the beginning of Shabbos. If the Matza was eaten on Friday afternoon 

before Shabbos than the Eiruv never took effect. If the Matza was eaten after the beginning of Shabbos 
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than the Eiruv already took effect for this Shabbos and he is permitted to walk. What is the Halacha? We 

say that the change took place as late as possible and therefore, we assume that the Matza existed at the 

beginning of Shabbos and we allow him to walk on. This concept of Chazaka D’mai’ikara we had in 

Maseches Kesuvos Daf 9.  

We have a rule of Ruba V’chazaka Ruba Adif, that when you have a proof based on Chazaka and a proof 

based on Roiv, than the proof of Roiv always takes precedence. In these 2 cases the power of Roiv should 

have an effect. For example the Eiruv, let’s say he put out the Matza on Friday noon and Shabbos began 

at 7 PM. When he comes back to the Eiruv site it is Shabbos day noon. The question is when were the 

Matzas taken away. Why don’t we say before Shabbos began there were 7 hours that the Matza was at the 

Eiruv site. From when Shabbos began until the arrival at the Eiruv site on Shabbos noon there were 17 

hours. It is more likely that the Matza was taken during the 17 hours than the 7hours. Therefore, we 

should assume that the Matza was taken on Shabbos. However, if the Matza was placed at the Eiruv site 

on Thursday noon, then there were 31 hours that the Matza was there before Shabbos began and 17 hours 

that the Matza was there when Shabbos began and that would mean that Ruba would dictate that the 

Matza was taken away before Shabbos rendering the Eiruv not valid. This is a strong question that needs 

an answer.   

Rabbi Reisman – Parshas Tazria Metzora 5769 

In Perek Yud Bais Posuk Bais, Rashi brings a Medrash that, K’sheim Sheyitzirasoi Shel Odom Achar Kol 

Beheimah Chayah Va’oif Bima’asei Biraishis, Kach Toirasoi Nisporshoh Achar Toiras Biheimah Chayah 

Va’oif. Meaning the same way that man was created after everything else was created, so to his teaching 

regarding the status of purity and impurity accompanying a person’s birth is taught after the teaching 

regarding animals, beasts, and birds. In the actual Medrash it says, if a person does things correctly, then 

we tell him you’re first. If a person doesn’t do things correclty, then we tell him that the flea was created 

before him. This is actually a Gemara in Maseches Sanhedrin. Rav Zevin in his La’Torah Ve’la’moadim 

has a beautiful Yesoid. He asks, when is first most Chashuv and when is last most Chashuv? A Bechor is 

a first child and is considered to be most Chashuv. Rosh Hashonoh – the first day in the year. Rosh 

Chodesh- first day of the month. On the other hand, Shabbos which is the last day of the week is 

considered the most Chashuv day of the week. We need a Geder as to which thing is the most Chashuv, 

the first or last. Rav Zevin explains, anytime you have a series of equal things, the first will be the most 

Chashuv. With a child the first is a Bechor, the first day of the month is Rosh Chodesh. There is a special 

Chashivus with these Firsts. However, when a person is in a situation where there is a series of things, but 

the last thing is the purpose of the things that came before, then the last thing is the Tachlis of everything 

that was done before that, then it is the most Chashuv. If someone is building a house, the finishing 

touches is the most Chashuv. Shabbos is the Tachlis of Ma’asei Biraishis. With this he explains the 

medrash we discussed above, Im Zachah, if a person makes himself the purpose of Ma’asei Biraishis, 

which is Kiyum Hatoirah, then we tell him, you are the most Chashuv. However, if that is not the case, 

and he views himself and acts like he is just a regular creation, then he is the least Chashuv as he was 

created last. The Satmar Rebbe in the Divrei Yoel, has a Gevaldige insight into the idea regarding being 

first and last. It is a second Teretz, however, it is not that far off from the first Teretz. A human being is 

made  with Ruchni and Gashmi. The Guf and Neshama make up the human being. The Rambam writes in 

Yesoidei Hatoirah that the world is created from 4 things. 1) Eish, 2) Eretz, 3) Mayim, and 4) Avir. There 

is solid, liquid, gas, and energy. In Halachah Hei of Perek Daled the Rambam writes, the 4 can change 

one to the other. As we know, matter can change to energy, gas could turn to solid, liquid could turn into 

solid or gas. The Satmar Rebbe says the same is true by a person, that he can do this as well with the 

Ruchnios and Gashmios of the world. A person could turn their Guf into Ruchnios. Some people turn 

their Koichois Hanefesh into Gashmios. A person has to decide what is the Ikkur and what is the Taful. A 
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person has to do his utmost to use all his energies by changing his nature from Gashmios towards 

Ruchnios. A person whos Ikkur is the Neshamah, so then he is Koidem Ma’aseh Bireishis. The reason is, 

because the Neshamah came first. However, Im Loi Zacha, and the Guf becomes the Ikkur, then since the 

Guf was created last, that is what counts. With this Yesoid, he explains the idea of Shavuous. Hakoil 

Modim Dibi’inan Nami Lachem. Everyone agrees that it is not Kuloi Lashem and you need Lachem. That 

is because of this idea that the Lachem also has to be turned into the Shibud in Avoidas Hashem. He 

brings down in Oililois Ephrayim, who uses this Yesoid to explain the idea of V’ahavta L’raiyacha 

Kamoicha. By some people the Guf is the Ikkur and the Neshamah is the Tafeil. By this type of person all 

the bodies are separate one from the other so it is not Shayich, Kamoicha. However, a person whos 

Neshamah is the Ikkur and the Guf is the Tafeil, the Mekoir of the Neshamah is all from the same place. 

It all comes from Tachas Kisei Hakavoid. Chazal say it all comes from the same place. For this type of 

person it is Shayich V’ahavta L’raiyacha Kamoicha. 

There is nothing in Halachah that says that Tzora’as doesn’t apply today. It is mysterious why Tzora’as 

doesn’t exist Bizman Hazeh. Why did Tzora’as suddenly disappear? The Tiferes Yisrael has a Hakdamah 

to Mishnayois Taharois and also has a separate Hakdamah regarding Negaim. The Tiferes Yisrael met 

Rabbi Akiva Eiger once or twice although he was much younger than him and asked him many questions 

during those meetings. When asked regarding Negaim, he answered that he doesn’t have any answer that 

is Mikubal Al Hadas. The Tiferes Yisrael suggests his own Geshmake Teretz. One of the points that 

always comes up is that we don’t have Bizman Hazeh a Kohen Miyuchas, although we should only have 

to rely on a Kohen thru a Chazakah and the fact that we are lacking a Kohen Miyuchas shouldn’t pose a 

difficulty. Part of the Taharah process of the Metzora is that he has to cut all the hair off from his body 

which includes the Payos Haroish and Payos Hazaka. He has to be 100% sure that he is doing the correct 

thing, as if he is mistaken, he will be Oiver a number of Deoiraisas. Since it would possibly lead to 

incorrect behavior, this would be a possible suggestion as to why Tzora’as doesn’t exist Bizman Hazeh. 

The Ohr Sameach in the beginning of Hilchos Negaim also discusses this topic and says since we have no 

Techeilais Bizman Hazeh, so the Kohen can’t wear the Bikdei Kehunah without Techeilais. This leads us 

to say that there would be no way to perform the Taharah process on the Metzora, and therefore, there is 

no Tzora’as Bizman Hazeh.   

 


