
 
In 5665 (1905), when war broke out be-
tween Russia and Japan, all Russian 
males below the age of 50 were com-
manded to report to their local draft 
boards. Many Jews did whatever they 
could to escape the draft, for in those 
years it was impossible to serve in the 
anti-Semitic Russian Army and live as 
a mitzvah-observant Jew. Of course, a 
significant number were unable to avoid 
being drafted, despite their mighty ef-
forts. One of these was Mendel Dovid 
Gurevich, a teacher in the city of Valitch 
and already the father of a large family.   
 
Mendel Dovid was a chassid of 
the Rebbe Rashab of Lubavitch, so as 
soon as he received his draft notice, he 
hurried off to speak with the Rebbe. He 
told him of the disastrous event, the ex-
treme difficulties it would cause his fam-
ily, and how distressed they all were at 
the evil that had befallen them. The Reb-
be blessed him and said, "G-d Al-mighty 
will redeem you from their hands."  But 
Mendel Dovid's agitated heart felt no 
relief from the Rebbe's words. "Rebbe, a 
blessing is not enough for me; I need a 
promise!" he pleaded.  The Rebbe looked 
at him intensely, and then replied, "A 
promise I don't have for you but a bless-
ing I do," and he repeated his original 
words. Mendel Dovid refused to be dis-
couraged and again requested an explicit 
promise, but the Rebbe merely repeated 
the same words for a third time. 
 
Mendel Dovid respectfully took his leave 
of the Rebbe and returned home. He 
strengthened himself and his faith in the 
Rebbe's blessing, and tried to be optimis-
tic about the future. Nevertheless, he felt 
he had no choice but to make his own 
plans for when he would have to appear 
at the draft board.   
 
 
The dreaded day arrived. Mendel Dovid 
reported to his assigned draft center. 
Thousands of new soldiers converged 
there with him. They passed through a 
series of medical tests and other exami-
nations, under the supervision of officers 
who would determine who would be 
shipped off to battle and who would be  

 
assigned non life-threatening duties at 
the home front. 
 
All Mendel Dovid's attempts to gain an 
exemption were fruitless. Indeed, he was 
even found fit to be sent to a battle regi-
ment. His only hope was the blessing of 
the Rebbe Rashab, even though it was 
impossible to imagine how it could pos-
sibly be fulfilled at this point. What 
would happen to his abandoned family? 
What would become of him? It seemed 
he needed a miracle.  At the conclusion 
of all the tests and classification proce-
dures, all the draftees were assembled for 
their first military inspection. The officer 
in charge was a General Kazaroff. With a 
fiery speech, he attempted to enthuse his 
new troops about the great merit that had 
fortunately come to them: to be privi-
leged to defend with their lives their 
dear, beloved mother country.   
 
When he finished speaking, the draftees 
turned to go to their respective ways. The 
general indicated to them that they 
should remain where they were for just a 
few more moments. He strode into his 
headquarters, and then quickly emerged. 
They could see that he was holding a 
piece of paper in his hand.  The general 
glanced at the note. "Who is Gurevich 
Mendel?" he called out.   
 
Mendel Dovid began to tremble un-
controllably, from fright. He took a 
moment to try to figure out what 
could possibly be the reason that the 
general was singling him out in front 
of thousands of soldiers, but couldn't 
think of anything. He doubted if it 
could be good. Hesitatingly, he 
stepped forward and presented him-
self. The general merely glanced in 
his direction and said, "You are dis-

charged. You may go home." He turned 
on his heels and left, leaving a stunned 
but ecstatic Jew momentarily frozen in 
place.  After a few moments, Mendel 
Dovid was able to accept that it wasn't a 
wistful dream. It really was true! He was 
free to go! "I believed in the Rebbe's 
blessing," he said to himself as he joyful-
ly set out for Valitch, "but I never imag-
ined it could come true so quickly or in 
such extraordinary fashion." 
 
The following Shabbat Menachem Dovid 
sponsored a large kidush at the Cha-
bad shul. He told them the whole story: 
how the Rebbe had repeated his blessing 
three times in identical wording, and the 
wondrous manner in which he had ob-
tained his speedy release. Everyone lis-
tened in rapt attention and sincerely 
shared in the joy of his deliverance.  
Then, one of the chassidim rose, and 
offered to shed light on how the Rebbe's 
blessing had become enclosed in this 
particular natural-seeming guise.  
 
"This General Kazaroff," he began, "used 
to live in our city. The rented apartment 
he dwelled in was owned by a Jew. A 
few months ago his landlord passed 
away. The heirs made clear their inten-
tion to raise the rent. Kazaroff very much 
wanted to continue living there, but not 
to pay any additional money. He ap-
proached the heirs and proposed that if 
they agreed to not increase his rent, he 
would repay them in a different way.                             
 
(continued on page 3) 
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A Deeper Relationship with G-d 
 
This week's Torah portion, Vayera, relates 
that Abraham established an inn for guests, 
and there he "called upon the name of 'Kail 
Olam,' the eternal G-d." Our Sages inter-
pret this phrase to imply that Abraham was 
not satisfied merely to call to G-d himself, 
but that he taught others too to proclaim G-
dliness. 
 
What did he do? He established his tent at 
a crossroads in the desert and generously 
provided food and drink to wayfarers. Af-
ter they completed their meal, he asked 
them to: "Bless the One who provided you 
with food and drink."  When the guests 
began to bless Abraham, he told them: 
"Was it I who provided you with food? 
Bless He who spoke and brought the world 
into being." By providing people with their 
physical needs, he made them conscious of 
the spiritual reality. 
 

G-d is One 
 
The Hebrew term kail olam has also at-
tracted the attention of the commentaries. 
Translated here as "the eternal G-d," it can 
also mean "G-d of the world," or more 
literally "G-d, world." "G-d of the world" 
would imply that G-d and the world are 
two distinct entities, the former paying 
homage to the latter, while the more literal 
meaning is deeper, namely that G-d and 

the world are indistinguishable; everything 
is an expression of G-dliness. This is the 
intent of the phrase "G-d is one" that we 
recite in the Shema prayer: not only is 
there only one G-d, but everything in the 
world is at one with Him. 
 
Affects Every Element of our Lives 

 
This is not only an abstract concept. It af-
fects a person's fundamental approach to 
his life. When he sees G-d as "G-d of the 
world," he understands that he has obliga-
tions to Him. After all, if G-d is the Ruler 
of the world, a person has to pay his dues. 
 
But that he thinks - is all he is obligated to 
do. In the rest of his affairs, his life is his 
own. It's like paying taxes. You have to 
give the government a percentage of your 
income, but afterwards, you can spend the 
remainder of your money however you 
like. Similarly, in a spiritual sense, such a 
person recognizes that he owes something 
to G-d, but his life is primarily his own; he 
can do with it whatever he wants. 
 
When we appreciate the world as one with 
G-d, by contrast, our entire relationship 
with Him changes. Religion is not merely 
going to the synagogue or carrying out a 
certain body of laws, but an all-
encompassing experience, affecting every 
element of our lives. 
 
Every situation in which we are found, 

every person whom we meet gives us an 
opportunity to advance in our knowledge 
of G-d and our connection to Him. 
 
This is the heritage that Abraham gave to 
his descendants - to spread the awareness 
that we are living in His world, that our 
lives are not intended merely to provide 
ourselves with a little bit of enjoyment and 
satisfaction, but are instead mediums to 
make His presence known to others.      
 
From Keeping In Touch by Rabbi Eli 
Touger, published by Sichos in English.   
Adapted from the teachings of the Lubav-
itcher Rebbe; Shabbos Table, From our 
Sages and Moshiach Now reprinted from 
www.LchaimWeekly.org - LYO / NYC 

And he sat at the opening of the tent in 
the heat of the day (Gen. 18:1) 
 
This is the mark of the true tzadik 
(righteous individual), who always sees 
himself "at the opening," i.e., the very 
beginning, along the path of righteous-
ness. Considering himself still "outside" 
and far from spiritual perfection, he wor-
ries that his deeds haven't accomplished 
much… 
 

(Toldot Yaakov Yosef) 
 
 
And they said, So do as you have said 
(Gen. 18:5) 
The way of the righteous is to say little, 
yet do much. The angels knew that Abra-
ham was rightesous, and that he would go 
out of his way - above and beyond what 
he had already offered - to make them 
feel at ease. They therefore asked him to 
"do as he had said" with regard to their 
comfort, and no more. 
 

(Torat Moshe) 
 
 

For I know him...that he will do justice 
and judgment (Gen. 18:19) 
 
What is the connection between justice 
and judgment? Whenever G-d gives a 
person an abundance of blessings, he 
must ask himself: Do I really deserve so 
much goodness? Why me and not some-
one else? This "self-judgment" will then 
prompt him to give tzedaka (charity) in a 
generous and unstinting manner. 
 

(Sefer HaMaamarim) 
 
 
And he said...possibly ten will be found 
there (Gen. 18:32) 
 
Why did Abraham say "possibly"? If 
there were ten righteous people in the 
city, isn't it logical to assume that he was 
acquainted with them? Rather, Abraham 
was concerned that there might be 
"hidden tzadikim" living in Sodom, who 
were afraid to reveal themselves as such 
in their wicked society. 

 
(Shoshanat Avraham) 

 

A Holy Cruse of Oil 
 
The Previous Rebbe (6th Rebbe of 
Chabad) related that he heard the 
following from his paternal grand-
mother, Rebbetzin Rivkah:  “After 
Shacharis, the Rebbe the Tzemach 
Tzedek (3rd Rebbe of Chabad) 
called my husband (the Rebbe Ma-
harash, 4th Rebbe of Chabad) and 
me into his room. ‘The Baal Shem 
Tov,’ he informed us solemnly, 
‘had given his disciple, the Maggid 
of Mezritch a spiritual “cruse of 
oil” with which to anoint the Alter 
Rebbe (1st Rebbe of Chabad) and 
his descendants for all generations. 
With that force, the Mitteler Rebbe 
(2nd Rebbe of Chabad) and I were 
anointed by the Alter Rebbe; with 
that same power I anointed you and 
now I am also anointing your son, 
Sholom DovBer (the Rebbe 
Rashab, 5th Rebbe of Chabad) [to 
become Rebbe in his generation].’” 
From A Day to Recall, A Day to Re-
member/Rabbi S.B. Avtzon, reprinted 
from Beis Moshiach Magazine 

 

The Tears of a Child 

When the Rebbe Rashab was four 
or five years old, he was taken to 
his grandfather the Tzemach 
Tzedek, for a birthday blessing 

(20th of MarCheshvan). When he 
entered his grandfather's room, he 
began to cry. After calming him, 
his grandfather asked him the rea-
son for his tears. The child replied, 
"In cheder, we learned that G-d 
revealed Himself to Avraham. Why 
doesn't He reveal Himself to me?" 
The Tzemach Tzedek replied, 
"When a Jew, a tzadik, who is nine-
ty-nine years old recognizes that he 
must circumcise himself, he de-
serves that G-d reveal Himself to 
him."   



 

 

Revering the Torah 
 
Rambam writes that it is a positive commandment to honor those 
who know Torah and teach it, for this shows an admiration for 
HaShem's Torah. In this spirit, it is ruled in the Shulchan Aruch 
that one is obligated to rise, out of reverence for a talmid 
chacham, and even more so, for one's one Rov. 
 
Rava taught: "A person who loves talmidei chachomim will have 
children who will be talmidei chachomim. One who honors 
talmidei chachomim will have sons-in-law who will be talmidei 
chachomim. One who is in awe of talmidei chachomim will be-
come a talmid chacham himself, and if he does not have the ca-
pacity to become a scholar, his words will be accepted like those 
of a talmid chacham."  Rava further said: "How foolish are those 
people that stand up for a sefer Torah but not for a talmid 
chacham" – because of the degree to which the Torah empowers 
them to interpret its words. 
 
In a letter to the yeshivah in Montreal, the Previous Rebbe high-
lights essential values that must be transmitted to the children. 
One of those values: "It is especially vital to guide them in 
derecho eretz and admiration towards those who study Torah and 
to elders in general, particularly their own parents." 
 
To be termed a talmid chacham, one must have yiras Shamayim 
(fear of Heaven) and observe the mitzvos conscientiously. At an-
other level, the Alter Rebbe adds that a true talmid chacham is a 
person who nullifies his own will before the Will of HaShem, and, 
like a talmid, a humble student, is ready and willing to receive his 
directives from the level of Chochma in the world Above. 
 
The Previous Rebbe once said: Chassidim are people of outstand-
ing derech eretz, and appreciate and love those who study Torah.  
By educated chassidim, this appreciation is genuine with a pnimi-
yusdike life. 
 
The Tzemach Tzedek once said, "The level of chassidishkeit has 
gone down."  He went on to explain that in the days of the Mittel-
er Rebbe, first the teachers and Rabbis were admitted for yechidus  

 
(private audience), and only then would the baalei-batim take 
their turn. Now, he said, the baalei-batim enter first. (After all, 
they have important matters to discuss; besides, they are the ones 
who support the Rabbis….) Only afterwards are the Rabbis and 
teachers admitted.   
 
When the elder mashpia, Reb Groinem, related this story, the tem-
imim (yeshiva students) in Lubavitch asked him why the Tzemach 
Tzedek did not reverse the order to the way it had been in the past. 
Reb Groinem, in true Chassidic tradition, explained with a story:  
"There was once a villager, a simple yishuvnik, who would occa-
sionally visit the Rov of the nearby town and ask him all his ques-
tions. One day he arrived at the home of the Rov and found him at 
a meeting discussing a serious matter with his colleagues. When 
the meeting ended, the villager presented his questions, and then 
asked the Rov if he could know what was the matter of such great 
concern.  "The rov explained that since it hadn’t rained for a 
while, they were deliberating whether they should declare a day of 
fasting and davening for the much-needed rain, to save them from 
possible famine. The villager, astonished, offered his counsel. 'I 
have a far simpler solution,' he said. 'Whenever my cat runs into 
the house and crouches near the oven, rain begins to fall shortly 
after. All we must do is grab the cat, place it near the oven, and 
the rain will surely follow!'”   
 
The mashpia concluded: "In the days of the Mitteler Rebbe, the 
baalei-batim admired and respected the teachers and Rabbis and 
gave them precedence. But now that the situation has declined and 
they no longer respect them, rearranging them in the correct order 
is no more helpful than putting the cat near the oven to bring the 
rain…."  The above and Halacha Corner reprinted from The Weekly 
Farbrengen by Merkaz Anash,  on-line at  TheWeeklyFar-
brengen.com 

                                                                                                         
It is incumbent to await the coming of Moshiach every single 
day, and all day long... It is not enough to believe in the coming 
of Moshiach, but each day one must await his coming... Further-
more, it is not enough to await his coming every day, but it is to 
be in the manner of our prayer "We await Your salvation all the 
day," that is, to await and expect it every day, and all day long, 
literally every moment! (Chafetz Chaim from Chizuk Emunah) 
 
About the coming of Moshiach, Rabbi Shneur Zalman, the Alter 
Rebbe, said that it will be written in the newspapers. That is just 
an expression. The actual meaning is that every single Jew will 
be ready for the coming of Moshiach exactly as if it were writ-
ten in the newspaper that Moshiach is already on the way! 
(Torat Sholom of the Rebbe Rashab) 

 
(story continued from page 1) In the upcoming large draft, he 
would exercise his powers as a general to obtain the release of a 
Valitch Jewish soldier.  His new landlords accepted this unusual 
offer, and Kazaroff continued to live in the apartment for the 
same amount of money. About a month ago, however, he moved 
out. Since war had erupted, he was forced to leave Valitch and 
relocate nearer to the front. In the meantime he became appointed 
the general in charge of the draft, and it seems he didn't forget his 
promise. He must have perused through the draft list for a Jewish
-sounding name from Valitch, and the first one he came across 
presumably was that of our friend, Menachem Dovid Gurevitch." 
 
Biographical note:  Rabbi Sholom Dovber Schneersohn 
(MarCheshvan 20, 1860 - Nissan 2, 1920), known as the Rebbe 
Rashab, was the fifth Rebbe of the Lubavitcher dynasty. He is the 
author of hundreds of major tracts in the exposition of Chassidic 
thought. 
 
Translated-adapted by Yrachmiel Tilles from Sichat 
HaShavuah #618.  Yerachmiel Tilles of Tsfat is a co-founder of 
ASCENT. His mailing list (ytilles3@gmail.com) is now in its 
21st year. The first two of his "Full Moon" storybooks (Koren 
Publ) are available for purchase at KabbalaOnline-shop.com and 
Jewish bookstores. 



 

 

Chassidic Pop Art 
 
Merging the contemporary art world 
and the Orthodox world is the mission 
of Noa Lea Cohen, the curator of 
“Popthodox.” The group show 
“Popthodox-Black Humor” will run 
until Nov. 16 as a part of the Third 
Jerusalem Biennale, a once-every-two-
years’ exhibition featuring the work of 
approximately 200 Jewish artists from 
Israel and around the world. 

 
Cohen selected works, including those 
made by Yitzchok Moully, who grew 
up in Crown Heights, for the show 
“Black Humor” (cheekily nodding to 
the ubiquitous black clothing worn in 
many Orthodox communities) to show 
and/or inspire the convergence of all 
those communities in Israel. Or, as she 
explains: “to see what haredi Jews 
think about themselves and G‑d, and 
not an ethnographic exhibition of them 
from outside.”  Secondly, she says, 
“the gallery is a point of connection . . 
. beyond barriers.” 

 
Cohen points to the centerpiece of the 
show: “Orange Socks” by Moully. It 
fills an entire wall of the gallery, from 
floor to ceiling, and depicts the life-

size silhouettes of 12 Chassidim, one 
of whom shows a flash of color, 
orange socks.  The Chassid in the 
orange socks is Moully’s own self-
portrait. After years of working as a 
rabbi by day and an artist at night, he 
says: “I got to the point where I 
couldn’t do both anymore. I called my 
rabbi, and I said maybe I should stop 
painting; it’s getting in the way of my 
rabbinical work.”  Moully was 
surprised by his mentor’s response: 
Take the gifts that G‑d gave you and 
impact the world in  a meaningful way. 
So today, says Moully: “I’m a full-
time artist.” 

 
“Orange Socks,” he describes, is about 
“contrasting what people think of as a 
homogeneous Chassidic experience. 
There’s one guy with orange socks, 
which really says that all 11 of them 
have their own personalities. The 
Chassidic experience isn’t as carbon 
copy as people think.  We each have to 
personalize our Judaism; we each have 
to celebrate our Judaism; and within 
the parameters of Judaism, we have to 
celebrate our uniqueness and what we 
can bring to the table,” the artist goes 
on to say. “Part of my job is to tell the 
wider world that Chassidim do have 
color, and we all have something 
unique to share with world. And the 
other half of my job is to tell the 
Orthodox community about their own 
color.”   

 
See Rabbi Yitzchok Moully’s work 
and the rest of the pieces in “Black 
Humor” until Nov. 16 at the Third 
Jerusalem Biennale, Beit Chassid at 47 
Emek Refaim, Jerusalem.  Adapted from 
Phreddy Wischusen, Chabad.org, reprinted 
from COLlive.com 

Halacha Corner –  Recorded on Shabbos, Halachic Problem?  

Video surveillance (using CCTV, closed-circuit television) systems are in-
creasingly prevalent both on public and private properties. This raises the ques-
tion of whether being filmed on Shabbos involves the issur of kosev 
(prohibition of writing/recording).  Most poskim rule that it isn’t a problem, 
due to a combination of the following reasons:  1.  The person passing by has 
neither intention nor desire to be filmed. Although being recorded is a pesik 
reisha (an inevitable outcome), it is lo nicha leih (a result that one distinctly 
prefers wouldn’t occur).  2.  Walking isn’t the normal mode of kosev. Aside 
from being k’lachar yad (not in the usual manner), there are grounds for per-
mitting an unintended melachah which occurs when one is going about their 
business, even if it’s an inevitable outcome.  3.  It can be argued that recording 
on a video isn’t considered roshem (making a mark), a toldah (derivative) 
of kosev, since the recording isn’t visible unless the cassette is inserted into a 
player.  4.  The cameras are recording nonstop, and whether the person appears 
in the video or not — has no impact on the camera’s continuous operation. 
Therefore, he isn’t responsible for what the camera records. Even if the camera 
only records when there is movement, the individual isn’t considered responsi-
ble for what the camera does. (Horav Yosef Yeshaya Braun, member of the 
Badatz of Crown Heights, reprinted from Chabadinfo.com) 

Cooking Tip of the Week  

Chalva Ice Cream:  In a small pot 
combine and melt 2 cups of unsweet-
ened almond milk, 4 tsp agave syrup, 
200 g Ahva Halva w/o sugar. Put into 
ice cream maker. I had to do it in two 
batches. You can also do this in your 
freezer and whip it up in the middle. 
Alizah Hochstead  alizahh@hotmail.com                                           

Question:  My eldest child is nine. 
Sometimes he will say his blessings 
before eating and the blessing after a 
meal and sometimes he won't.  When he 
does say the blessings he does not al-
ways say them correctly.  Should I cor-
rect him or just compliment him and be 
happy that he is saying the bless-
ing?  When he does not say the blessing 
at all should I tell him to say it?  The 
truth is that when I tell him to say them, 
I do not find that he necessarily says 
them more often.  It seems like he just 
says the blessings when he wants to.  It 
can be so aggravating. 
                                                                   

Answer:  Rabbi Manis Friedman 
teaches that it is more effective to edu-
cate children when they are doing some-
thing right.  In other words, the child 
will be more open to receive guidance 
and correction when he is already saying 
the blessing.  In fact, when a parent edu-
cates the child by guiding positive be-
havior, the negative behavior (i.e. not 
saying the blessing at all) will most like-
ly vanish over time.  Thus, when your 
child does not say the blessing, given 
the dynamic you described, experiment 
with appearing as if you do not notice, 
i.e. do not say anything about it to your 
child.  Anyway, as you said, it does not 
help to point it out. Focus on encourag-
ing and guiding the positive behavior:  
when he does say the blessing give him 
a big compliment while also teaching 
him the correct way of saying the bless-
ing.   
 
A parent’s irritation and anger results 
when the child does not do what the 
parent wants.  A power struggle ensues 
as the situation becomes what the parent 
wants verses what the child wants. In 
some cases, the child might even feel 
that the parent cares more about the 
child’s religiosity than about the child 
themselves.  However, the parent’s role 
is not to get the child to do what the 
parent wants, but to guide the child to 
do what the Torah wants.  The aware-
ness that there is a right and wrong that 
is higher than both child and parent re-
moves the power struggle.  It is no long-
er parent verses child, but rather, the 
parent lovingly guiding their child in the 
ways of the Torah.  It is easier to edu-
cate a child in a balanced and loving 
manner when the ego (the I want) is 
minimized.  The emotional power strug-
gle will lessen and the parent can focus 
on educating, guiding and loving their 
child.  Aharon Schmidt, marriage & indi-
vidual coaching; 052-524-6528;                      
coachingandcounseling1@gmail.com.  
Email your questions to this address. 
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