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ריחסימן   

The Beracha on miracles
What type of miracle?  

- public vs private miracle 
The Shulchan Aruch (218:1) at first discusses 
the case of miracles that occurred to Klal 
Yisroel as a whole such as the events described 
in Tanach when   Bnei Yisrael crossed the Yam 
Suf, Yarden, and Arnon as well as other events 
in history such as the victory over Amalek 
after Yetzias Mitzrayim. If one 
sees any of the places where 
the miracle occurred, a 
beracha thanking Hashem for 
the miracle must be made. The 
Biur Halocho (D"H K'gon 
Maabros) quotes the opinion 
of the Kaftor Vaferach (one of 
the Rishonim who lived at the 
time of the Ramban) who 
concludes that it is not enough 
to see any part of the Yarden 
or Yam Suf; one must see the 
exact place where the Bnei Yisroel crossed 
these respective rivers. The reality is however, 
that we do not know for certain where any of 
the places that the Mechaber sites as 
examples for this type of beracha, and so 
today we do not anymore make a beracha 
over these historic miracles.  

In a later seif however, the Shulchan Aruch 
(218:4) addresses the obligation on an 

individual to make a beracha on a miracle that 
happened to him or her personally. 
Importantly this beracha applies not only to 
the person themselves who experienced the 
miracle but also at least up to the 
grandchildren of that person. The Elya Rabba 
(quoted in M"B 219: § 16) expands on this to 
include all future descendants of a person 
provided that the individual who experienced 
the miracle had their children after the miracle 
took place. In this way, it is clear that any 

future generations may attribute 
their very existence to the 
survival of their ancestor.  

We now need to qualify just what 
type of miracle does an individual 
make a beracha on. The Shulchan 
Aruch (218:9) brings down a 
machlokes haposkim as to the 
exact nature of the event. The 
first opinion is that one only 
makes this beracha if the event 
was totally and utterly 
miraculous; the Mishna Berura 

(§29) brings down the example from the 
Gemara of someone who was travelling 
through the desert, dying of thirst, when 
suddenly a spring appears out of nowhere to 
save his life. The second opinion is that any 
"miraculous" event may be included such as 
someone who was broken into at night by a 
band of robbers and following calls for help, 
people came to his or her aide, thus scaring 
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away the robbers. This opinion holds that even 
a miracle which would otherwise be 
considered a natural event or “minhag haolom” 
is included in the call for a bracha. The former 
opinion has much stricter criteria to qualify viz. 
the miracle must be truly miraculous and 
outside the gamut of naturally occurring 
phenomena. The Mechaber concludes that 
due to this machlokes one should make the 
beracha without Hashem's name if the event 
is not truly miraculous. (Contrast this 
conclusion with the psak halacha in regards to 
Birchas Hagomel -Siman 219:9 - where we 
conclude that one should indeed make 
Hagomel even on a "lesser" type miracle 
(Mishna Berura 219: §32). 

Survivors of the Shoah and their descendants 

Although the first thing that comes to mind in 
discussing the Shoah is the tragic destruction 
of European Jewry and the barbaric murders 
of over 6 million Jews, each and every survivor 
of this dark period in our history has a tale of 
survival. In this context, we ask ourselves if 
the halachos in our siman in regard to Birchos 
Hanisim are relevant? Must a survivor who 
has the courage to return to the concentration 
camps where he or she was previously 
incarcerated make a beracha thanking 
Hashem for the miracle of their survival? Do 
grandchildren or great grandchildren who go 
on a roots tour back to Poland and visit 
Auschwitz/Birkenau make a beracha when 
they see the camp where their forbearers 
where held captive and subsequently 
survived?  

Let us go back and analyse this based on first 
principles. We saw above that there are 2 
levels of miracles which may qualify for a 
beracha. The ruling of the Shulchan Aruch is 
that we do not make a beracha with a shem 
and malchus unless the miracle was a 
supernatural occurrence. So, if one was saved 

from a group of bandits who had broken into 
one's home intent on stealing, by a loud alarm 
that went off or by coincidental bystanders 
who noticed the threat and came to help, one 
would make the beracha albeit without shem 
and malchus. It would seem that those who 
survived in the camps to the end of the war at 
least, were saved only due to the fact that the 
Nazis YM"S were forced to flee due to the 
threat of the advancing allied forces. This type 
of deliverance would seem most similar to the 
case of an abandoned attempt by bandits to 
rob and therefore one returning to such a 
camp would only make the beracha without 
shem and malchus. 

The Shulchan Harav in Seder Birchas 
Hanehenin (13:1) rules that the full beracha on 
a nes with shem and malchus should be made 
when a person is saved from a wild animal, 
falling wall, or a band of robbers. It would 
seem that this approach is at odds with the 
final ruling of the Shulchan Aruch and it may 
indeed be that the Rav paskens like the 2nd 
opinion that the Mechaber brings down. 
However, in a detailed treatment of this topic, 
the Btzel Hachochma raises this issue and 
decides that the Rav is discussing a different 
case. When examining the exact wording of 
the Rav, we see that he uses the term listim 
rather than ganovim. He explains that the Rav 
is discussing a case of much greater danger 
and consequence; that of a marauding band of 
thief’s intent on laying waste to anything or 
anyone who may stand in their way. This type 
of intent is different to the standard case of a 
break in to one’s house at night by a robber 
who really is not interested at all in 
confronting the house owner and in fact much 
prefers to stay as quiet as possible so as to 
avoid any such confrontation. Hence the 
deliverance from such a situation of increased 
danger to life in the case of listim earns itself a 
place amongst those events that more closely 



approximates the extreme end of the 
spectrum.  Over such a nes all agree that we 
make a beracha with shem and malchus. To be 
sure, the actual deliverance from both types of 
events may have come about through similar 
mechanisms (e.g. screaming out for help) but 
the actual events differ in their risk to life. 

According to this new understanding of the 
Shulchan Aruch Harav, Rav Stern explains that 
one can certainly make a beracha with shem 
and malchus if a survivor returns to the camps. 
The words of Rav Stern in the teshuva are 
particularly emotive and his arguments are 
compelling as he builds his argument in favor 
of making a beracha…. 

  “The whole intention of those reshoim was 
to destroy and kill so that the name of yisrael 
should cease to exist; it is for this reason that 
they set up the concentration camps. Even 
though at the beginning many were forced 
into slave labour, this was all with the 
intention just to squeeze the life out of them 
and make them do useless tasks. Make no 
mistake however; their ultimate intention at 
all stages was always to kill and destroy us. 
Therefore, we can conclude that though they 
were saved due to the advancing allied 
forces forcing the Nazis to retreat leaving 
behind some who were still alive, this Nes is 
no worse than that of one who escapes 
armed bandits through the intervention of 
bystanders; over such an occurrence we 
make a beracha “sheasa li nes” with a shem 
and malchus. In fact, the Shoah was even 
worse than the case we brought from armed 
bandits. For in the latter case there is the 
element of surprise that causes the bandits 
to panic and disperse just as soon as 
someone arrives on the scene to help. Not so 

in the case of the Nazis YM”S. Aware of the 
advancing Western forces, the Nazis were 
ordered to kill as quickly and as many as 
possible over a protracted period of time. 
Indeed, in their frenzied killing spree whole 
populations in various camps were 
completely wiped out. It was certainly a nes 
above the natural order of events for anyone 
to survive this last onslaught. Additionally, 
the fact that there were people who survived 
the aftermath of the constant torture and 
starvation over such a long period of time 
was a miracle in itself. As it is known that no 
more than 10% of those who went to the 
camps managed to survive…. Even those 
who were in the camps who were able to 
somehow escape some of the most severe 
conditions, were also under constant threat 
of death at any moment …. not a single 
person survived without the supernatural 
hashgacha of Hashem’s protection…” 

Rav Stern does add however that we need to 
be mindful of the requirement of the Kaftor 
Vaferach quoted earlier by the Biur Halacha 
that requires one to see the actual place of the 
Nes to say the complete beracha. He advises 
that unless one is able to specifically localize a 
particular area of the camp where a specific 
incident occurred, one should stand back from 
a distance and try to take in as much of the 
camp in his view as possible; only then should 
one proceed with the beracha. Of course, the 
latter option will be much more applicable to 
children and grandchildren of survivors 
visiting who will be much less likely to be able 
to pinpoint the exact area of a particular 
incident. 



   By Ari Traurig

סימן ריט
Birkas HaGomel 

The bracha for Hagomel is:  ַהּגֹומֵ ל ְלַחָּיִבים טֹובֹות, ֶׁשְּגָמַלִני ָּכל טֹוב 
A mnemonic for remembering the standard events for when the bracha is said is חיים from the verse: 

  " סלה יודוך החיים וכל " 
  Category Limitations where Hagomel is said 
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 was in) חבוש
prison and 
now free) 

Magen Avraham holds that one has to be in jail where could have been killed instead 
of the jail punishment. Or even just being in jail is in itself life-threatening. However 

being detained for one or two days at the police station doesn’t count (BH s.v. ‘chavush’). 

 י
 was) יסורים

sick and 
now fully 

recovered) 

One must be fully recovered from the sickness (MB1). 
What is considered a sickness (Seif 8): 

- Mechaber holds that anyone that needs to lie in bed even if no present threat to life, 
e.g. mild fever1 (BH s.v. ‘kegon’). 

- Rema holds the person must be in serious danger of being sick with threat to life 
such that one would desecrate Shabbos in order to save the person, e.g. serious 

wound, fever in whole body (MB 27). According to R’ Auerbach, general anaesthetic 
qualifies but not local anaesthetic (Dirshu 25 on MB 28). 

 י

 was) ים
travelling at 
sea and now 

arrived at 
final 

destination) 

One must have arrived at the final destination, not just a stop-over (MB 1), unless the 
stop-over is for a designated purpose to accomplish something specific at that stop-

over (Dirshu 1 on MB1). 
What is considered travelling over a sea: 

- Ashkenaz would not consider a river as the same as a sea and would not make 
HaGomel, but Sefard would (BH ‘yordei’). 

- Poskim hold that also applies to plane travel over sea (Dirshu 3 on BH ‘yordei’). 
One even says HaGomel from surviving this event even if one experienced no actual 

danger during travelling (BH ‘yordei’), see *Note below. 

 ם

 was) מדבר
travelling 
through a 
desert and 

now made it 
through to 
civilisation 

at final 
destination) 

One must have arrived at the final destination, not just on the way stopped by a city 
to rest (MB 1). 

What is considered a desert (Seif 7): 
-Ashkenaz only consider midbar to be a desert where there is no civilisation and it is 

common for there to be wild animals or thieves. 
-Sefard though consider midbar to be any journey between cities (even if it is not 

common for there to be wild animals or thieves, unless there are many other travellers 
who can see each other on the way –Dirshu 23) that is greater than 1 parsah in length 

(approx. 2km). If it is known to be a dangerous journey, Hagomel is said even if it is 
less than 1 parsah. 

One even says HaGomel from surviving this event even if one experienced no actual 
danger during travelling (BH ‘yordei’), see *Note below. 

O
th

er
 e

ve
nt

s 

Some opinions hold that Birkas Hagomel is only on the above four standard events, however the Achronim 
(MB 32) side with the view that anyone that was in actual mortal danger but survived (e.g. wall fell on the 

person, attacked by lion, ruthless thieves attacked) says the HaGomel Bracha2. 
See the *Note below for when visiting the actual place. 

Car crashes (Dirshu 30 on MB 32): 
- If some occupants were badly injured, all survivors say HaGomel.3 

- If the car crashed but no-one was injured, Poskim dispute whether one should say HaGomel. 
- If the driver swerved the car to just narrowly miss crashing, no bracha is recited. 

*Note: If one experienced actual mortal danger and was saved, one also makes the additional bracha “SheAssa Li Nes BaMakom 
HaZeh נס במקום הזה לי שעשה ” every thirty days that they visit the place where they were saved. If the manner in which they 
were saved from the danger was miraculous, or the fact that they survived is a miracle, the bracha is said with Hashem’s name; 
otherwise it is said without Hashem’s name (MB 218:32). Next week IYH we will look at this bracha in further detail.   

                                                           
1 Some say the Mechaber is of the view that this only applies if in bed for at least three days; however the Beiur Halacha (end of s.v. 
‘kegon’) does not support this reading of the Mechaber. 
2 R’ Auerbach holds that this only applies if one hasn’t intentionally put oneself in the danger (Dirshu 11 on MB 4). 
3 If some occupants were actually killed, the survivors make the additional bracha “SheAssa Li Nes BaMakom HaZeh” (with Hashem’s 
name) every thirty days that they visit the place of the crash (Dirshu 15 on MB 218:30). 



CAR-ACCIDENT SCENARIO 
The following is a list of some of the ברכות that can come out as a direct 

result of the scenario presented last week….    
 (This is what our Chabura came up with4 -  there may be more…) 

It can basically be broken down into two different categories; (1) when 
someone survives and (2) when someone r”l dies as a result of the accident… 

If there is a survivor…. If there is a death… 
If there is a survivor then he says הגומל following 
the accident.5 
After surviving the accident (while others were 
killed) the survivor also makes the berocha of 
 on returning to the place. 6 ’...שעשה לי נס‘
Children of the survivor make 'שעשה נס לאבי...' 
when seeing the place of the miracle. 7 
Grandchildren make the berocha ' שעשה נס
   .'...לאבותי
From the third generation onwards – if the נס 
happened before the survivor had a child – then his 
descendants make the berocha when reaching the 
place of the accident.8 
 9 '...שעשה נס לרבו' of the survivor make תלמידים
If the survivor is a famous person then ' שעשה נס
 is made when reaching the place of the  '...ל
accident. 10  
Even just seeing the survivor will qualify the same 
berocha to be made. 11 
If the survivor had several miracles done for him in 
the past, then he mentions12 all of them when 
making the berocha of ‘שעשה לי נס...’ at the 
location of the car accident.13 
If r”l the survivor becomes deformed14 as result of 
the accident, the berocha of דין האמת'’ is made by 
others15 when seeing him. 

 

If r”l the car-accident results in a death, 
then the close relatives that are 
required to mourn over the person’s 
death make the berocha of  '16.'דין האמת 
The wife of the victim makes 'שהחינו' 
on the inherence that she receives from 
her late husband.17 
If the victim leaves behind an only child, 
then that child makes 'שהחינו' on the 
inheritance that he gets from his late 
father.18 
If the victim leaves behind more than 
one child, then they all make the 
berocha of 'הטוב ומיטיב' on the 
inheritance that they receive from their 
late father.19 
If the victim was a תלמוד חכם then ' דין
 is recited “as one is definitely 'האמת
obligation to mourn over his passing.”      
See footnote20 

 

                                                           
4 For any contributions or feedback please text 0402-034-675 or 0403-113-492. 
5 See Shulchan Aruch 219:9.   Furthermore, see MB 8 that paskens that one shouldn’t wait more than three days after the miracle to 
make the berocha, despite not having a minyan. 
6 See Dirshu note 15 to MB 218:30 in the name of Rav Elyashiv Zt’l.          
7 Mechaber 218:4 and MB 16 
8 MB Ibid. 
9 Mechaber 218:6 and MB 20.  Can only be said if he is his רבי מבהק. 
10 Mechaber 218:7.  See Biur Halacha “Al Neis” for how famous the person must be. 
11 Rema 218:6.  MB 21 explains that this is obviously only if he would be required to make the berocha when seeing the place of the 
miracle (eg. Father, teacher, famous individual, etc.) 
12 By name; included in the berocha made on the car accident.  
13 Mechaber 218:5 and MB 19 
14 See Mechaber 225:9 for examples of physical defects that qualify for the berocha to be made. 
15 See the Mechaber ibid. that brings an opinion that one must actually be distressed over the person’s distortion in order to make the 
berocha.  
16 Mechaber 222:2 and more specifically 223:2, MB 8.  The berocha is made with שם ומלכות.   
17 Rema 223:1.  (The Rema is talking about after having a baby boy, but lechoira she is the same as the children – see next ftn.) 
18 Mechaber 223:2. (This comes after the berocha of 'דין האמת' which is a חובה.  See Dirshu note 16 בשם שו"ת שבט הלוי) 
19 Mechaber ibid.  As is the halacha whenever the טובה is shared (Rema).   
20 MB 223:8. The MB condemns the widely-spread custom of not making the berocha of 'דין האמת' with שם ומלכות, and therefore 
says that at the very least after a תלמוד חכם passes away the berocha should be made with שם ומלכות. 



 סימן רכה

1.  The Mechaber rules that one who has not seen or heard from or about a friend or family member 
for 30 days, upon seeing this person one recites a שהחיינו if he is שמח and נהנה from seeing him or 
her. [Mechaber 1] 

2. The above notwithstanding, many contemporary poskim advise not to recite this beracha in such 
a circumstance.21 [Dirshu note 2 in the name of the Butchacher, Aruch HaShulchan , Kaf HaChaim] 

3.  One who became close with another through modes of long distance communications, but never 
met one another, upon seeing each other for the first time no beracha is recited.22 [Mechaber 2] 

4.  When a boy becomes bar mitzvah the custom is for the father to recite  ברוך שפטרני מענשו
 [Rama 2] 23.שלזה

5.  The custom now is to recite the beracha when the boy takes on the role of shliach tizbbur for the 
first time or reads from the Torah (on Shabbos)24 for the first time. [MB 6]  

6.  It is a mitzvah to make a seuda on the day25 that a boy 
becomes bar mitzvah like the one that is made when he gets 
married.  Such a meal has the status of a seudas mitzvah.  Even 
if the meal is not on the actual day that the boy became bar 
mitzvah but if the boy darshens then it is also considered a 
seudas mitzvah. [Ibid] 

7.  On the day that a boy becomes a bar mitzvah it is recommended to wear new clothing or eat from 
a new fruit in order to obligate oneself in the שהחיינו beracha and have in mind that the beracha 
should also apply to his becoming obligated in mitzvos.  A girl should do the same when she turns 
bas mitzvah. [Dirshu note 13 in the name of the Kaf HaChaim] 

8.  There is no mitzvah to make a seudah when a girl becomes bas mitzvah since the milestone is not 
recognizable as opposed to a boy who now counts for a minyan, can be shliach tzibbur, …. Therefore, 
it is prohibited to make such a meal in a beis hakeneses since the seuda is a seudas reshus. [Dirshu 
note 14 from Igros Moshe OC 2:97, 30, OC 1:104] 

                                                           
21 Rav S Z Auerbach zt”l rules like this as well, as brought in the Dirshu note, arguing that we are not able to properly 
assess the level of simacha we feel.  It is also reported that the Brisker Rav zt”l would refrain from making this beracha 
as he wasn’t sure what is considered “חביב עליו מאד” 
22 See MB 5 for the reason. 
23 Without Shem and Malchus.  See MB 8, and Dirshu note 22. 
24 This is the language of the Mishna Berura.  See Dirshu note 10 who brings in the name of eh Aruch HaShulchan that 
many have the custom to recite the beracha even during a kriyas haTorah in the middle of the week.   
25 One who was born ‘bein hashemashos’ should make the seuda on the earlier day since from then he is obligated in all 
mitzvos misafek.  [Dirshu note 12 in the name of the Shevet HaLevi]  



9.  In certain circumstances on may have meat at a seudas bar mitzvah which falls out (the bo bayom) 
during the nine days. [Dirshu note 16 from the Chayei Adam) 

10.  Once a boy turns bar mitzvah his father no longer has an obligation of ‘chinuch’ but is still 
obligated to rebuke his son and ensure that he stays on the right path. [MB 7] 

11.  The custom is to recite a שהחיינו upon the first eating of a seasonal 
fruit in the beginning of the season.  In our times, due to storage 
capabilities, where many fruits are available all year round one should 
refrain from reciting a שהחיינו on those fruits. [Mechaber 3, Dirshu note 
53 from the Igros Moshe]  

12.  This beracha is only a reshus, one does not get punished for not 
reciting it but it is proper to endeavor to recite this beracha. [MB 10] 

13.  Ideally one should first recite the שהחיינו and then the appropriate birchas hane’henin on the 
fruit.  After the fact, if one recited the שהחיינו after the birchas hane’henin it is not considered a 
hefsek.  However, the Aruch HaShulchan (5) points out that the custom is to recite the birchas 
hane’henin first and the the 26.שהחיינו [MB 11]   

14.  The שהחיינו should only be recited when the fruit is fully ripe.27 [MB 12] 

15.  If one did not recite the שהחיינו on the first eating from the new season he may no longer recite 
the שהחיינו. [MB 13] 

16. One recites a separate שהחיינו on two variations of the same species of fruit as long as they have 
different tastes. [MB 14] 

17.  One who recited a שהחיינו on a hybrid fruit still recites a שהחיינו on the fruits from which it 
came and visa versa. [Dirshu note 43 from Igros Moshe] 

18.  One does not recite a שהחיינו on a fruit that is not seasonal, even if one has not eaten from it in 
a long while. [Mechaber 6]  

19.  One who lives in a place where a certain fruit is available and then travels to a place where that 
fruit has just become available due to the new season does recite a שהחיינו as long as thirty days 
have elapsed since he last ate the fruit. [Dirshu note 52 in the name of Rav S Z Aurbach zt”l] 

20. It is a mitzvah to eat a bit from every new fruit to show that one appreciates all the creations of 
Hashem. [MB 19 from the Yerushalmi] 

   

                                                             
26 See Dirshu note 53 who brings that this was the practice of the Chazon Ish and others. 
27 If one recited the beracha when the fruit was not yet ripe, see MB 12. 



 
  

The Weekly Shmiras HaLashon 
(Based on Sefer Chofetz Chaim – Dirshu edition) 

If one knows that a potential shidduch-partner 
suffers from a serious illness or infectious 
disease, one is obligated to pass that 
information on to the other party. Most poskim 
also obligate one to tell about a less- serious 
illness that will cause some distress to their day 
to day life. As a general rule, anything that would 
cause the shalom bayis to be seriously troubled 
(when discovered later on), should be reported 
to the other side first (p. 731, note 15).   
 
If a doctor knows that a boy or girl is sick (and it 
could cause damage to a potential marriage), he 
is obligated to make sure that this information 
reaches the other side. Ideally, he should speak 
with the individual and ask them to reveal it 
themselves. Otherwise, he has no choice but to 
speak up, notwithstanding his doctor’s oath [he 
should just say that the patient has a medical 
issue and not relate the exact condition] (ibid., 
see there).    

 
If one knows that the boy or the girl will 
themselves reveal that they are suffering from 
a certain condition, the person asked for 
information does not have to reveal it. The boy 
and the girl may decide not to reveal their 
condition for the first few times they meet, and 
only divulge the facts at a later meeting. This 
only applies where there is a good chance that 
after the other side has seen all the ma’alos in 
the potential shidduch-partner, they could be 
willing to overlook the person’s imperfection. 
But if it is clear, that there is no possibility at all 
that the other side would agree to the shidduch 
with this particular flaw, they must be told about 
it in the beginning. This should not be left as a 
‘surprise’ just before the impending engagement 
(p. 732, note 15 and 16).   

 
 

If one is aware that a certain bachur is 
intentionally not careful with certain mitzvos, 
where the common practice is to be careful with 
these mitzvos, one must inform the other side 
about this. Since this bachur will not be suitable 
to the family, they have to be made aware of it 
(p. 732, note 16).   


