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פסח
Please check all Pesach zmanim of 

the 
Young Israel of Midwood

on our bulletin boards
and at

YIMidwood.Org
THESE ZMANIM ARE DETERMINED BY THE 

GABBOIM AND ARE  SUBJECT TO CHANGE AT 
THEIR DISCRETION

Our Sages teach that the purpose of 
the exile in Egypt was so that we 
would develop emunah / faith in 
Hashem. One might ask, however: 
why did the enslavement have to be 
so harsh? R’ Alexander Aryeh 
Mandelbaum  (Yerushalayim) offers 
several explanations: (1) “Emunah,” 
by definition, means believing in 
something that one cannot see. If life 
is going well and all signs point to the 
existence of a loving G-d, there is no 
room for emunah. Therefore, the 
Jewish People could attain the 
pinnacle of emunah only by going 
through the darkest of times. (2) One 
of the fundamentals of our belief is 
that Hashem’s “Yichud” (Uniqueness 
and Oneness) will ultimately be 
revealed--indeed, this is one of the 
reasons why Hashem created the 
world. R’ Moshe Chaim Luzzato z”l 
(Ramchal; 1707-1746) writes that 
Hashem’s Yichud is apparent only 
when He reveals that He is more 

powerful than any other force on 
earth. This, in turn, requires that evil 
be given free rein for a time, after 
which Hashem will vanquish it and be 
revealed--exactly what happened in 
Egypt. (3) The Egyptians were a very 
arrogant people, as demonstrated by 
Pharaoh’s question to Moshe (Shmot 
5:2): “Who is Hashem that I should 
listen to His voice?” Living in Egypt, 
Bnei Yisrael acquired this trait of 
arrogance, a characteristic that would 
have precluded their attaining the 
unity necessary to receive the Torah. 
The only solution was to subdue 
them to the point of hopelessness, 
and then to redeem them and have 
them submit humbly to Hashem’s 
dominion. (Ha’lylah Ha’zeh p.52)
================================Triple Pay

 "ויהי בשלח פרעה את העם"- להלן הוא 
(ילקוט שמעוני עפ"י תנחומא).את המכות ונתן את שכרם, אחר כך שלחם...העם בעיני מצרים וישאילום". משנטל פרעה יש לך ליתן שכרם, שנאמר "וד' נתן את חן עשר מכות ולא שלחם. אמר לו הקב"ה: חייך, אמר: "לא ידעתי את ד' ". הביא עליו הקב"ה יותר מדאי, ואמר לו הקב"ה: "שלח את עמי", דמיו. כך פרעה ששעבד את ישראל במצרים אותו עבד אוכל דג מבאיש, ולוקה, ונותן את שנסתכן למות, אמר: אני נותן דמיו. נמצא מאה מגלבין. לא הספיק ללקות חמשים עד קמעא עד שנקטה נפשו עליו, אמר אני לוקה אמר לו: אני אוכלו. לא הספיק לאכול ממנו נותן, או אתה לוקה מאה מגלבין (מלקות). אלה: או הדג הזה אתה אוכל, או דמיו אתה המלך: חייך, אין אתה ניצל מאחת משלש השוק. הלך והביא לו דג מבאיש. אמר לו דומה? למלך שאמר לעבדו: צא והבא לי דג מן משלח! תנא ר' ישמעאל: משל למה הדבר וגם את ישראל לא אשלח" וכאן הוא " אומר
===========================

R’ Yitzchak Isaac Chaver z”l 
(1789-1852; rabbi of Suvalk, 
Lithuania, and a prolific author in all 
areas of Torah study) writes: 
Retelling the story of the Exodus is 
the foundation of the Torah and the 
root of our avodah / service [of 
Hashem], for the story is the source 
of our faith in the existence of 
Hashem and our faith that He 
watches over the world; also, that He 
reigns in the heavens above and the 
earth below, that He supports all the 
creations above and below, and that 
His wondrous supervision does not 
depart from them for an instant, as 
we read (Nechemiah 9:6), “You give 
life to all of them.” Likewise, the 
Pesach story teaches that the 
existence of the world depends on 
Torah and avodah; when these are 
present, they add “light, which is 
good” [paraphrasing Bereishit 1:4]. 

הקב"ה יברך אותם בכל מילי דמיטבשיהיה לזכותם ולזכות כל משפחתםלהמשיך את הגליון עוד הפעם בשנה זועל הסיוע שמושיטים לי בעין יפה לכבוד האי גברא וב"ב הרוצים בעילום שמם ===========================================
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

==========================================On the other hand, when Bnei Yisrael 
deviate from the path of Torah and 
mitzvot, the “light” of the King of 
Kings leaves them and they are 
destroyed in a moment. The root of 
everything is the belief in hashgachah 
pratit / that G-d watches over the 
details of existence. This is evident 
from the sequence of the exile to 
Egypt and the Exodus from there--He 
took a nation that was lowly and 
despised, persecuted through 
back-breaking labor, and He 
overturned the regular functioning of 
nature on their account and humbled 
nations’ guardian angels in Heaven 
and kings on earth. R’ Chaver adds: 
Hashem conducts the affairs of His 
world in two ways. One is analogous 
to the orderly functioning of a 
government, where the king issues 
decrees and delegates their 
implementation to lower officials [i.e., 
angels]. The second is the way He 
brought about the Exodus; 
disregarding formalities and taking a 
hands-on approach, so-to-speak. 
This latter mode is what our Sages 
refer to when they say the Exodus 
occurred “b’chipazon.” (Haggadah 
Shel Pesach Yad Mitzrayim) 
 “We cried out to Hashem . . .” 
(Devarim 26:6; quoted in the 
Haggadah) R’ Yosef Yitzchak 
Schneerson z”l (Lubavitcher Rebbe; 
died 1950) once commented: People 
mistakenly think, “If only we had a 
Moshe Rabbeinu today, he would 
rescue us from our exile.” Those 
people are wrong. The redemption is 
not delayed because we don’t have a 
Moshe Rabbeinu. Even in Egypt, 
Hashem sent the redeemer only after 
the people cried out to Him. If we 
would cry out to Hashem similarly, He 
would send our redeemer. (Quoted in 
Otzrot Tzaddikei U’geonei Ha’dorot)
“Hashem brought us out of Egypt 
with a mighty hand--this refers to 
the plague of devver / 
epidemic--and with an 
outstretched arm-- this refers to 
the sword . . .” (Devarim 26:8, as 
expounded in the Haggadah) R’ 
Yehuda Loewe z”l (Maharal of 



Prague; died 1609) comments that “a 
mighty hand” alludes to those 
plagues that occurred because G-d 
distanced himself from man, while 
“an outstretched arm” refers to those 
plagues in which G-d actively struck 
man. (Gevurot Hashem ch. 56) R’ 
Aharon Lopiansky  (rosh yeshiva of 
the Yeshiva of Greater Washington) 
explains these two types of Divine 
“behaviors”: G-d brought the plagues 
upon the Egyptians not only to punish 
them, but to teach both them and us. 
There are two erroneous viewpoints 
that the plagues were designed to 
counter. Some philosophers assert 
that G-d does not exist at all, while 
others acknowledge that He exists 
and that He is the Creator, but claim 
that once He finished creation, He 
can no longer intervene in the world’s 
affairs. To counter the first belief, G-d 
sometimes pulls back from the world 
and says, “Look what would happen if 
I did not exist--the world would fill 
with darkness and evil.” This is the 
meaning of the verse (Eichah 3:38), 
“From the mouth of the Most High will 
not emanate evil.” When evil strikes 
man, it’s not because G-d did it, but 
because He distanced Himself from 
man, creating a spiritual vacuum that 
was filled by evil. To counter the 
second belief--that G-d is subservient 
to the laws of nature–He sometimes 
intervenes directly in the world. We 
read about the drowning of the 
Egyptians in the sea (Shemot 15:1), 
“A horse with its rider He hurled into 
the sea.” Why is it important that the 
Egyptians were riding on horses 
when they drowned? A soldier 
mounted on his powerful stead is a 
symbol of man’s might. Thus, this 
verse reminds us that G-d is mightier 
still. Nothing can stop Him from 
intervening in man’s affairs when He 
chooses. (Heard from R’ Lopiansky 
26 Adar 5763 Hamaayan)
The Midrash Rabbah states that our 
ancestors were redeemed from 
Egypt in the merit of four things: They 
did not change their names or their 
language, they did not speak lashon 
hara, and they took precautions 
against immorality. R’ Shlomo 
Ephraim of Lunschitz z”l 
(1545-1619; author of the Torah 
commentary Kli Yakar and other 
works) writes that these four traits 
contrast with the four groups of 
people who, say our Sages, will not 
merit to greet the Shechinah. They 

are: leitzim (interpreted by R’ Shlomo 
Ephraim as “exceedingly haughty 
people”), chaneifim (interpreted by R’ 
Shlomo Ephraim as “hypocrites”), 
liars (in financial dealings, according 
to R’ Shlomo Ephraim), and those 
who habitually speak lashon hara. R’ 
Shlomo Ephraim elaborates: 
Exceedingly haughty people are 
concerned with making a name for 
themselves. Throughout history, 
many such people have asserted, or 
even believed, that they were gods. 
Bnei Yisrael did not change their 
“names” in Egypt. They never 
abandoned that fundamental trait of a 
descendant of Avraham Avinu-- 
humility. R’ Shlomo Ephraim 
continues: Avraham referred to 
himself (Bereishit 18:27) as “dust and 
ash,” but Moshe was even more 
humble, saying (Shmot 16:7), “What 
are we?” (literally, “We are mah / 
what?”). The Hebrew word “mah” has 
the same gematria (45) as “me’od” / 
“very much,” as in the Mishnah (Avot 
ch. 4), “Me’od, me’od, you should be 
humble.” Notably, three times 45 
(one for “mah” and two for “me’od”) 
equals 135, the gematria of 
“matzah”–thus demonstrating the 
connection between the humility of 
our ancestors and the redemption. 
(Orach L’Chaim: Drush L’Pesach 
ma’amarim 14-16) 

==============================Fair Share
(שמות רבה כ', י"ד).הוא"...לארץ, לכך נאמר "ולא נחם אלקים - כי קרוב גד וחצי שבט המנשה, ואחר כך אני מכניסם שירשו את עבר הירדן, ויטלוהו בני ראובן ובני שבטים, אלא הריני מעכב אותם במדבר, עד אני מכניסם לארץ עכשו, אין בה חלק לי"ב אחלקם ביניהם בשוה. כך אמר הקב"ה: אם ממתין עד שאקנה עוד שתים, ואחר כך לבני, אני עושה ביניהם מריבה, אלא הריני אוסיות (שדות). אמר המלך: אם אתן אותם למלך שהיו לו שנים עשר בנים והיו לו עשר הוא" (י"ג, י"ז) - רבי יהושע בן לוי אמר: משל "ולא נחם אלקים דרך ארץ פלשתים כי קרוב 

=============================
The following is a letter written by R’ 
Eliyahu Eliezer Dessler z”l 
(1892-1953; rosh kollel in Gateshead, 
England, and mashgiach ruchani in 
the Ponovezh Yeshiva in Bnei Brak) 
to an unidentified recipient. It is 
printed in Michtav M’Eliyahu: Kovetz 
Igrot, p.129.I received your precious 
letter with your invitation to come visit 
you and to participate in the Pesach 
Seder with you. Thank you very much 
for your invitation. However, I am 
unable to accept it. With G-d’s help, I 

will celebrate the holy festival and 
arrange the Seder where I live. It 
would seem that, just as it is 
impossible to invite a ben Torah 
[loosely translated: “one whose 
values are derived from the Torah”] 
to visit a friend for the Ne’ilah prayer 
on Yom Kippur, so, it seems to me, it 
is impossible to make a “visit” out of 
the holy Seder. [The Seder is an 
occasion to internalize, not a time to 
be outward-looking.] Fortunate is one 
who focuses and arranges the Seder 
within his heart. The Exodus is the 
source of the Jewishness within us. 
The Seder must make a convert of 
our inner selves, which have left their 
original domain and become 
animal-like, grossly material. More 
than that, our inner selves have 
ceased being Jewish. Woe to our 
hearts that are lost within our inner 
selves. A related thought:
R’ Shalom Noach Berezovsky z”l 
(1911-1980; Slonimer Rebbe in 
Yerushalayim) writes: As applied to 
some people, the title “Jew” is no 
more than an accident of birth. Such 
a person’s Jewishness is not part of 
his essence; though he fulfills all of 
the mitzvot, he is doing nothing more 
than “acting” Jewish. To really be a 
Jew means that one’s Jewishness is 
embedded in the essence of his 
being, in his innards, his mind, his 
heart, and all his limbs. We read in 
Megillat Esther [about Mordechai], 
“There was a Jewish man . . .” 
[instead of, “There was a Jew”]. His 
whole personality was Jewish--his 
beliefs and his outlooks were Jewish, 
his feelings and aspirations were 
Jewish; even his physical desires 
were Jewish, i.e., they were under his 
control. We read (Vayikra 18:3), “Like 
the deed of the land of Egypt in which 
you dwelled--you shall not do, and 
like the deed of the land of Canaan to 
which I bring you--you shall not do, 
and do not follow their traditions.” 
This means that those things which 
you are permitted to do, you should 
not do the way an Egyptian or 
Canaanite would do them. A true 
expression of these feelings can be 
found in the journal entry that the 
Piaseczna Rebbe Hy”d [R’ Klonimus 
Kalman Shapira z”l; 1889-1943] 
wrote upon turning 40: “What can I 
accept upon myself? To study more? 
I believe that I don’t waste any time 
currently. To distance myself from 
physical desires? Thank G-d, I’m not 
subjugated to them, G-d forbid. What 



is lacking in me? Simply to be 
Jewish. I appear to myself to be a 
perfectly painted picture of a human 
being, which lacks only a soul.” [The 
Slonimer Rebbe continues:] 
Tzaddikim say that when one recites 
the blessing, “He did not make me a 
gentile,” he must examine himself to 
see whether any part of himself is in 
fact gentile-like. (Netivot Shalom)
In every generation, one is 
obligated to regard himself as if he 
personally had gone out of Egypt, 
as it is written (Shmot 13:8), “And 
you shall tell your son on that day, 
saying, ‘It is because of this that 
Hashem did for me when I left 
Egypt’.” It is not only our fathers 
whom the Holy One redeemed 
[from slavery]; we, too, He 
redeemed with them, as it is 
written (Devarim 6:23), “He took us 
out of there in order to bring us, to 
give us the Land that He swore to 
our forefathers.” (From the Pesach 
Haggadah) R’ Yehuda Amichai   
(Director of the Torah Ve’ha’aretz 
Institute, formerly located in Gush 
Katif) observes: The language of the 
Haggadah implies that there are two 
parts to the obligation discussed. The 
first is taught by the verse, “And you 
shall tell your son,” while the second 
is found in the verse, “He took us 
out.” But what is the difference 
between these two obligations? He 
explains: The first part of the 
paragraph refers to personal 
redemption. I must regard myself as 
if I personally was a slave and I was 
redeemed. The second part refers to 
communal redemption. G-d took us, 
the community of Yisrael, out of 
Egypt in order to give us the Land 
that He swore to our forefathers. 
Significantly, the verse connected 
with the first part of the obligation is 
the verse that the Haggadah lists as 
the answer to the wicked son. To him 
we speak of the personal aspect of 
the Exodus, for we cannot hope that 
he will ever appreciate the communal 
aspect of the redemption. The 
second verse, on the other hand, is 
the source of the answer given to the 
wise son. R’ Amichai adds: Rambam 
z”l appears not to agree that there is 
a two part obligation here, for 
Rambam’s version of the Haggadah 
is different. Instead of, “In every 
generation, one is obligated to regard 
himself . . .,” Rambam’s text reads, 
“In every generation, one is obligated 

to show himself.” According to 
Rambam, it would seem, the entire 
obligation described in this paragraph 
is directed outward, referring 
exclusively to the communal 
redemption. (Haggadah Shel Pesach 
Gush Katif) 
R’ Shlomo Wolbe z”l (1914-2005) 
writes: Education consists of two 
parts: First, building a stable human 
being, and second, enabling the 
student to continue to grow from 
within. These two processes are 
represented by halachah / law and 
aggadeta / ethical and philosophical 
teachings, respectively. Halachah 
creates structure and stability. 
Without halachah, the Jewish people 
would not be a unique people. 
Furthermore, halachah is universal, 
applying equally to young and old in 
their respective circumstances. 
Aggadeta, on the other hand, 
inspires growth and change, not 
stability. And, each person’s grasp of 
aggadeta is bound to vary depending 
on the refinement of his soul. Our 
Sages say, “Don’t challenge 
statements of aggadeta.” Many 
people mistakenly take this to mean 
that Chazal endorsed an “anything 
goes” attitude toward aggadeta, i.e., 
nothing a person says in the realm of 
aggadeta can be “wrong.” In fact, 
says R’ Wolbe, that is not at all what 
our Sages meant. Rather, the 
statement, “Don’t challenge 
aggadeta,” means, “Don’t attempt to 
study the non-halachic sections of 
Torah in the same analytical question 
and answer format (“shakla v’taria”) 
with which you study the legal 
sections of the Talmud. Aggadeta is 
something one comes to understand 
through reflection over a long period 
of time while living his life within the 
framework of halachah. For example: 
A person who bakes matzah is 
engaged in a process strictly 
governed by halachah. He must 
meticulously follow the laws 
associated with that act, taking care 
of every minute detail to avoid any 
possibility that the dough will leaven 
or come in contact with chametz. 
There certainly is no time during the 
matzah-baking for philosophical or 
ethical reflection. But afterward, the 
realization sets in that the zerizut / 
alacrity with which one bakes matzah 
is a paradigm for all mitzvah 
observance. The Torah says (Shmot 
12:17), “You shall guard the matzot.” 
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In Hebrew, the word “matzot” is 
spelled the same as the word 
“mitzvot”; thus, our Sages derive 
from this verse that one must “guard” 
the mitzvot, i.e., perform them with 
alacrity. Just as matzah-dough can 
become chametz if it is not prepared 
quickly, so any mitzvah can be 
“spoiled” by laziness or delay.
Another example: One who carefully 
searches for chametz, checking 
every corner of the house and every 
pocket of his children’s garments, is 
too busy to reflect on the meaning of 
the mitzvah. But later, he realizes that 
chametz is a metaphor for the yetzer 
hara. Indeed, the Gemara (Pesachim 
7b) derives the obligation to use a 
candle for bedikat chametz from the 
verse (Mishlei 20:27), “A man’s soul 
is Hashem’s candle, which searches 
the chambers of one’s innards.” Just 
as a candle is used to search for 
physical chametz, so the soul should 
be used to search inside oneself for 
spiritual chametz. Also, the physical 



inspection of the house demonstrates 
the importance of physical 
cleanliness. On further reflection, we 
sense the importance of spiritual 
cleanliness as well. (Alei Shur)
“Afilu kulanu chachamim . . . / 
Even if we all were wise, 
understanding, experienced, and 
knowledgeable in Torah, we still 
would be obligated to tell about 
the Exodus from Egypt.” 
(Haggadah Shel Pesach) R’ Eran 
Moshe Margaliot  (Israel) writes, 
based on the writings of R’ Yehuda 
Aryeh Leib Alter z”l (1847-1905; the 
Gerrer Rebbe; known as the “Sefat 
Emet”): Why, indeed, must a wise 
person who knows the story of yetziat 
Mitzrayim retell it year-after-year? He 
explains: We learn in Pirkei Avot 
(ch.3), “If one’s yir’ah / fear of sin 
precedes his wisdom, his wisdom will 
endure.” Even if one is wise, he 
needs yir’ah because yir’ah is the 
foundation which allows a person to 
stand before Hashem and accept the 
yoke of Heaven. That, in turn, is a 
prerequisite for attaining true wisdom. 
He continues: Through retelling the 
story of the Exodus on the Seder 
night, a person can experience a 
revelation of G-d, which leads, in 
turn, to increasing one’s yir’ah and 
re-accepting the yoke of Heaven. 
This comes from the realization that 
Hashem did not simply free us from 
serving Pharaoh; He did so in order 
that we would serve Him. Also, a 
wise person must retell the story of 
the Exodus until he understands that 
all of his wisdom is not his own 
accomplishment, but from Hashem. 
This is why we conclude the Seder 
with the poem, “Echad mi yodea?” / 
“Who knows one?” We declare: “Mi 
yodea” / “The fact that anyone knows 
anything” is the result of the abilities 
he has been given by the “Echad 
Elokeinu” / “Our One Elokim who is in 
the heavens and the earth.” (Petach 
Ha’haggadah)
 “They could not delay [leaving 
Egypt].” (From the Haggadah)  Our 
Sages say that, had Bnei Yisrael 
remained in Egypt a moment longer, 
they would have sunk to the “50th 
gate of impurity” from which there is 
no return. R’ Zalman Sorotzkin z”l 
(rabbi in Lithuania and Israel) 
observes that Bnei Yisrael reached 
that stage after only 210 years in 
exile. In contrast, the Jewish People 

apparently have not fallen that low 
after the nearly 2,000 years in the 
current exile. Why? He answers: The 
key difference between us and our 
ancestors who were in Egypt is that 
we have the Torah and they did not. 
True, our Sages say that they 
preserved their unique style of dress 
and they spoke the Hebrew 
language, but that wasn’t enough to 
preserve their identity. Only the Torah 
can accomplish that. (Haggadah Shel 
Pesach Ha’shir Ve’hashevach p.105) 
R’ Gedalia Schorr z”l (1911-1979; 
Rosh Yeshiva of Torah Vodaath in 
Brooklyn) asks: What does it mean 
that there is no escape from the “50th 
gate of impurity? Chazal’s statement 
implies that even Hashem could not 
have removed them from there, but 
surely there is nothing that is 
impossible for Hashem to do! R’ 
Schorr explains: Hashem promised 
Avraham that his (Avraham’s) 
descendants would be enslaved in a 
foreign land for 400 years and then 
redeemed. But not all of Avraham’s 
descendants were enslaved in Egypt, 
only those who carried Avraham’s 
physical DNA and were his spiritual 
heirs. Had Bnei Yisrael sunk down to 
the fiftieth level of ritual impurity, the 
spiritual link with the Patriarchs would 
have been severed. Of course 
Hashem still could have saved them, 
but He would not have been saving 
the spiritual descendants of 
Avraham. Rather, it would have been 
a new people that He was taking out 
of Egypt. That could not be permitted 
to happen. (Ohr Gedalyahu)
Perhaps one of the most 
perplexing parts of the Haggadah is 
the song known as “Dayenu,” in 
which we say that if G-d had taken us 
out of Egypt but not judged the 
Egyptians, that would have been 
enough for us. Or, if He had judged 
the Egyptians, but not destroyed their 
idols, that, too, would have been 
enough for us. Or, if He had 
destroyed their idols, but not killed 
their firstborns, that, too, would have 
been enough. Or . . . What does this 
song mean? Rav Eliyahu Hakohen 
Ha’itamari z”l (Izmir, Turkey; died 
1729) explains: For each of the 
Divine gifts or miracles listed in this 
song, one could argue that G-d 
should have acted otherwise. We 
praise G-d that He considered all 
these arguments and acted in the 
way that was best for us and for the 

glory of His Name. For example, one 
could argue that if He had taken us 
out of Egypt but not judged the 
Egyptians so harshly as to practically 
destroy them, His name would have 
been magnified even more, for the 
Egyptians would live to remember, 
and to tell others, how He had 
humbled them. On the other hand, 
one could argue that they would not 
feel humbled in that event. Rather, 
they would say, “He won this battle, 
and we will win the next battle.” That 
is why G-d judged the Egyptians 
harshly. Still, one could argue that if 
He had judged the Egyptians harshly 
but not destroyed their idols, those 
idols would have served as constant 
reminders of G-d’s power to anyone 
who saw them. On the other hand, 
some people would say that G-d 
wasn’t strong enough to destroy the 
Egyptians’ idols. That is why G-d 
destroyed the Egyptians’ idols. But, 
one could argue that if He had 
destroyed their idols, but not killed 
their firstborns, then those firstborns 
would have had a special reason to 
tell others of G-d’s greatness. It was 
customary at that time to devote 
one’s firstborn to the service of the 
idol; with all the idols destroyed, the 
Egyptian firstborn, who were no 
longer performing that service, would 
be a testament to G-d’s power. On 
the other hand, Pharaoh was a 
firstborn; if the firstborns had not 
been smitten, people would say that it 
was Pharaoh’s merit or power which 
saved him and those like him. That’s 
why G-d killed the firstborn . . . 
(Minchat Eliyahu) ===============
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