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It seems that even our initial acceptance of the Torah had not 
escaped world opinion, censure and condemnation, (but 

then again anything we do has that curious reaction).  Chazal, 
the Medrash and other sources are replete with symbolic dis-
cussions between the nations of the world and Hashem as to 
why the Jews were given the Torah and why they did not de-
serve or have the merit to receive it. 

The Medrash writes that when they complained to Hash-
em he silenced them with the following argument: “Hevihu li 
sefer yichuseichem k’derech sh’hevihu be’ni-,  If you want 
the Torah then you should bring out your book of lineage (Se-
fer Yuchsin) just as my children, the Jews, have brought out 
the book of their lineage. “

Rav Yosef Nechemia Kornitzer asks the obvious ques-
tion: What does that mean? What exactly is the God given ar-
gument? If the understanding is that that the Jews have zechus 
avos – meaning, they stem from Avraham, Yitzchak and Yaa-
kov- and therefore they have the merit of their forefathers, 
then the worldly nations could just as easily have countered 
that they too indeed stem from the same ancestry! Further-
more, he asks, what is the emphasis on the fact that the Jews 
have actually brought out and showed their book of lineage?  
How have they brought it out more and in a better fashion 
than the other nations?

Rav Kornitzer writes that while the nations had material 
roots which attached them to Avraham, Yitzchok and Yaakov, 
they did not spiritually live up to their standards in life. Hash-
em was conveying to them that while they too had a connec-
tion to the Avos in a genetic manner, they had yet to live up to 
their legacy and heritage as the Jews had actually had done. 
Their lives hardly resembled the life which the Avos stood for 
and their claim of yichus just falls flat.

The Jews were the ones to figuratively bring out their 
Book of heritage (k’derech sh’hevihu be’ni) in a manner 
which allowed them to claim their distinguished birthright. 

The Yidden kept the spirit of their heritage alive and did 
not let it dissipate. They kept true to their parents and to their 
parents’ parents. In other words- Rav Kornitzer writes- claims 
of special heritage (Yichus), without living up to it, is basi-
cally worthless.  

More fittingly, it was in all probability their parents who 
educated these children in a manner which allowed them to 
live up to their heritage. This is because a child who succeeds 
and endures to bring out the best of his family legacy does 
usually not succeed in a vacuum. Or more specifically, chil-
dren cannot be brought up in a vacuum.  

Children do not necessarily choose to involve themselves 

in Torah, mitzvos and Yiddishkeit, especially in our time when 
the distractions, pulls and tugs from everything else which 
looks so wonderful and fulfilling sway a person’s attention 
from knowing, understanding and competently continuing the 
mesorah to his children and grandchildren. 

Rav Shimon Schwab points to our Parsha’s census of the 
leviim and the description of their assignments in their ser-
vice of the Mishkan. The Levi’im were the ones who serviced 
and cared for the Mishkan. However, in a curious fashion, we 
are taught that, while everyone else in Klal Yisrael was to be 
counted from the age of 20 years, the members of the Tribe of 
Levi were counted from the age of 30 days.

The rest of Klal Yisrael were counted from age 20, because 
that was the age when they were eligible for being drafted into 
the army. The census was geared to when one’s service to the 
nation began. That was age 20 for the other tribes.

It would therefore seem to follow that the Levi’im should 
have been counted from when their service began. The ‘tour 
of duty’ of the Levi’im was from the age of 30 years, not 30 
days. 

But what does that signify? What can a helpless, just born 
unto the world, thirty day old child do for the Mishkan’s up-
keep and well-being? Why is it that when it comes to count-
ing the rest of Klal Yisroel and their service to the nation, we 
only consider a person twenty years old and older, but when 
it comes to the levi’im we reckon with a thirty day old child?

Rabbi Schwab cites the answers of the Medrash. One ex-
plains that the idea was to give the Livi’im reward for their 
service as if they served there their whole lives.  Other Me-
drashim center on the idea and concept of imbuing this little 
Levite with the merit of being counted as a Levite, or it shows 
us their special connection to Hashem and his love for them 
and the endurance of the Levite tribe. 

However nice and heartwarming that sounds, Rav Schwab 
asks the following insightful question: how can they have al-
ready counted this thirty day old infant as an adult and know 
with an utmost certainty that he would be worthy to enter his 
appointment when he reached the age of thirty? How could 
they have been so sure that the child would indeed grow to 
see him able, willing, and wanting to join their Levite family 
tradition and position? 

Rav Schwab explains that if there was one episode which 
defined the essence of the Levi’im it was the incident which 
followed the sin of the golden calf. A nation sinned and there 
was a serious fracture in klal Yisroel and Moshe called out to 
them to see who was still loyal to Hashem. “Mi L’Hashem 
Elai- who ever is for Hashem, join me.”  The only people to 

R’ Akiva Eisenstadt  Rosh Kollel 

PRIDE OF OWNERSHIP
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join Moshe and help in the endeavor which followed were the 
Levi’im. While the rest of the Jews were loyal, the Levi’im 
were the only ones who were unconditionally and uncompro-
misingly dedicated to the service of Hashem.  

Rav Schwab suggests that it was this proven and over-
arching love for Yiddishkeit and it was their vast connection 
to Hashem which allowed their children to have an empower-
ing pride for their own Judaism. It was an un-vacillating Juda-
ism. Come what may, nothing distracted their ideals, nothing 
fractured it and nothing took their focus away from their life’s 
mission. When a child sees this type of manner in a home it is 
sure to make an indelible mark on his soul. 

I believe that Rav Schwab’s concept is that the Leviim’s 
connection to Yiddishkeit was always there, visible and true, 

for their families to see, perceive and learn from. They did not 
shy away from it, nor did they overlook the obvious in that 
children need to see what is important to their parents. There 
was clarity of what they thought and what their life mission 
was and it was that transparency that helped their children 
understand what was proper and correct.  

It was this mode of chinuch, this mode of education, which 
imbued a pride of Judaism and it was this uncompromising 
stance, which would help their children thrive. It was this 
type of Slabodkian chinuch, of imbuing a child with knowing 
the value of living a life ingrained with Jewish pride and joy 
which ensured, allowed and all but guaranteed every thirty 
day old child success in their future Judaic endeavors.   

R’ Akiva Eisenstadt

HALACHIC PERSPECTIVES: WAITING IN-BETWEEN MEAT & MILK
R’ Heshy Kahan|Chaver HaKollel

Meat to Milk

Q: Is one permitted to eat milk right after meat?

A: As is stated in Chulin1 that while some righteous people2 
didn’t eat meat within 24 hours of milk,3 others waited only 
waited from seudah to seudah.4

Q: How long is it considered from “seudah to seudah”?

A: There are two basic views that explain that the time to wait 
is six hours, specifically:

1) Rambam5- Since meat may be stuck in between the 
teeth after eating meat one would not be permitted to 
eat milk until after six hours have passed

2) Rashi6- when eating meat a thin film of fat covers the 
palate for six hours after consumption

Q: Understanding the two reasons that were given above, 
how would the passage of time make any difference 
between meat stuck in between one’s teeth or a thin layer 
of fat in the palate?

A: Both Rambam and Rashi hold that the passage of six 
hours coupled with the salivac acids make it as if it is already 

digested.7 Even if one were to clean one’s mouth out well (i.e. 
brush, floss etc.) the halachic requirement to wait does not 
change.8

Q: What would the divergence between the two views be?

A: A consequential difference would be:

(a) if one were to chew a piece of meat for a child, thereby 
not swallowing the food9 then one has the reason of 
Rambam (meat in between the teeth) but not Rashi 
(stuck on the palate)

(b) if one were to swallow a whole piece of meat fat (i.e. 
chicken soup etc.), one would not have the concern of 
meat in between one’s teeth (Rambam), but one would 
have the concern of meat stuck on one’s palate (Rashi).10

The Shulchan Aruch11 takes on both sides and therefore both 
of the above cases would require one to wait six hours in 
between eating the meat item and dairy.

Q: Is there any situation where neither view is present and 
no waiting would be required?

A: If someone were to:
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	ingest a medicinal pill with meat inside (i.e. liver 
pills, medicines with stearates etc.)

	have intro-gastric feeding

	taste a food from a meaty dish and immediately spit 
it out12 (the poskim discuss this when cooking meat 
on Friday erev Shabbos chazon where eating meat is 
only permitted on Shabbos)

	eat parve food cooked in a meat pot

then no waiting would be required as there is neither meat left 
in between one’s teeth nor fat stuck on the palate.

Q: If the amount of time for the meat to digest is 6 hours 
then what would be the source for the other minhagim?

A: There are five basic minhagim known in Klal Yisroel today. 
Of which are: 

(1) One hour- Those who live in Holland (specifically 
Amsterdam) wait only one hour.13 This is based on 
those Rishonim who hold that seudah to seudah is 
merely clearing off the table cloth and bentching,14 as 
well as the Zohar that claims that one should not eat a 
meat and milk meal within the same hour.

(2) Three hours- While the mekor for this minhag is not 
as well known15 there is some backing towards this 
tradition.16 The reasons given is  either that:

a) people err on the side of two hours such as on erev 
Pesach where we require one to stop eating chometz 
two hours earlier then one really has to. So the actual 
wait, like brought down above, is really one hour, 
plus two more hours are tacked on for error

b) people in Europe had smaller more frequent meals, 
hence three hours was a more accurate fulfillment of 
“seudah to seudah”

c) the Rabbanim in Europe actually waited six hours17 
but they felt that the common folk can be lenient with 
waiting three

      (3) Five and a half- It is quite evident from a few Rishonim 

that the six hours is not six hours exactly but is rather just 
“close to”. This could be gleaned from the wording of the 
Rambam18 himself who says “k’shesh”, meaning “like six 
hours”.19 Some have taken this to mean five and a half hours 
after meat.20

(4) Five and a little bit- Others are noheg to just wait into 
the sixth hour21 based on the same understanding of the six 
hours not being exact but rather approximate. 

(5) Six hours- In keeping with the above mentioned 
Rishonim (Rambam and  Rashi) the Rama22 brings down 
the basic tradition of most Sephardi and Ashkenazi Jews to 
keep six full hours23

Q: If one is keeping one minhag (i.e. six hours), may he 
take on another minhag to wait any less time (5 and a half 
etc.)?

A: While those that initiated the various minhagim in their 
communities and yeshivas clearly knew what they were 
doing, if one’s minhag is to keep six exact hours and were to 
break this tradition he would be transgressing al titosh toras 
imecha24 (“do not sway from the torah of your mother”), and 
would be categorized as being poretz geder25 (“breaching the 
fences”) should he decide to do that.

Milk to Meat

Q: How long does one have to wait in between milk and 
meat?

A: As far as the halacha goes as long as one washes his mouth 
and eats or drinks something in between, one may eat meat 
immediately following milk. Since the Zohar (as mentioned 
above) mentions not to eat a meat and milk seudah in the same 
hour many wait a half hour26 to cover this view. 

Q: Is there any time when one would have to wait longer 
then what was previously mentioned from eating meat 
right after milk?

A: In the event that one eats “hard cheese” he would have 
to wait six hours until he’s allowed to eat meat based on the 
above two reasons. As cheese getting stuck in between the 
teeth as well as the cheese leaving a fatty residue on the palate 
is a viable possibility when eating hard cheese.
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Q: Which type of cheeses are considered “hard cheese” to 
qualify for this six hour wait?

A: While some say that as long as worms start to develop 
on the cheese27 (this is actually quite common in upper class 
Italian restaurants where they age their cheeses and wait for 
it to turn moldy, then cut off the mold right before serving it), 
others hold that as long as the cheese is aged for six months28 
then it would be considered “hard cheese”. Common examples 
of cheeses that are aged for this long are;

	Parmesan

	Romano 

Other cheeses such as mozzarella, cheddar, Swiss and 
American cheese are all aged in 100 days or less. 

Q: What if someone is unsure of what kind of cheese he’s 
eating?

A: In general if one is unsure he need not be stringent as the 
whole concept of waiting is rabbinic in nature. If however 
one is aware of Parmesan or Romano cheese being used (such 
as is the case in many upscale pizza stores29) one may have 
to apply certain leniencies so as not to have to wait. Most 
notably is the Yad Yehudah who states that if one has cheese 
that is melted then it would lose it’s “hard cheese” status. It 
should be noted that not all poskim agree with this leniency 
and one should consult with his halachic authority as how to 
proceed.30 

Q: Is there any particular reason why there is a custom to 
eat dairy on Shevuos?

A: There are a few different reasons offered as to why this is 
so:

1) Similar to Pesach when we eat the egg to commemorate 
the Karbon Chagigah we would also like to  memorialize 
the Karbon of the two breads that’s brought together 
with the Bikurim31 which took place on Shevuos. If 
one is eating milk and then desires to eat meat he may 
not eat both meals from the same bread and would 
require a different loaf for his meat meal.32 Therefore 
to obligate oneself to eat “two breads” we eat milk and 
then meat.33

2) Upon receiving the Torah and learning all the necessary 
laws of kosher meats it was realized that all their pots 
and cooking-ware were rendered unkosher and would 
need to be kashered/purged to allow one to cook kosher 
in it again. Since the kashering process is somewhat 
extensive it was dairy that was eaten until meat could 
be cooked in a halachicaly preferable way.

3) Many have the custom to honey products along with 
dairy.34 This is because these are both foods that do not 
come at the expense of the animal’s life (as opposed 
to meat which does). This is to establish the idea 
that the Torah that is being accepted is “d’rocheha 
darchai noam” meaning that it’s ways are pleasant and 
beautiful and keeping it does not come at the expense 
of one’s quality of life, on the contrary, it enhances it.

4) The Medresh states that the malachim (angels) asked 
Hakadosh Baruch Hu why it is that klal Yisroel merited 
the Torah while they did not. The response was that 
the malachim that visited Avraham Avinu ate milk and 
meat together (the butter and tongue that was served) 
while klal Yisroel waits an entire six hours between 
consuming each one. Since it is for the adherence of 
this very minhag that we merited the Torah we make 
sure to eat both on the Yom Tov of Kabbalas Hatorah.35

FOOTNOTES
1. 105a
2. This was Mar Ukva’s father of whom he referred to when call-

ing himself “vinegar the son of wine”
3. Interesting to know is that the Ari Hakadosh was noheg this 

way
4. This was the practice of Mar Ukva himself
5. Hilchos Ma’achalos Assuros 9:28
6. Chulin 105a D”h assur
7. Taz 89:1
8. See Bach 89 who is concerned that one would not do a good 

enough job
9. See Tur 89
10. Bi’ur Ha’gra 89:14
11. 89:3
12. See Gilyon Mahrsha 89
13. This is the first view brought down by the Rama 89:1
14. See Tosefos Chulin, Mardechai, Rav’ya
15. See Badai Hashulchan tziyonim 53 who isn’t able to properly 

source this minhag
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WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

In this week’s perasha the focal point is the arraignment and 
formation in which the Jewish people encamped while they 

journeyed forth towards the Promise Land. At the epicenter of 
the Jewish people’s camp was the Tent of Meeting containing 
the Holy Ark. Around it, was each of the tribes independently 
situated, and separated by its own banner.

 The question we should ask on this is why were there these 
parameters of how the Jewish people situated themselves? 
Why should the Holy Ark bet at the center of the Jewish people 
instead of in front? Why should the Jewish people be together as 
a group, but separated by tribe and banner?

 Rabbi Dr. Abraham Cohen (1887-1957) conveys that the 
answer to these questions may elucidate for us a perspective on 
us as a religious community.

 The Holy Ark was the heart and soul of the Jewish people. 
Due to the consistent attacks by other nations that were prevalent, 
the Jews created a safety guard for the symbol of their religion. 
The conjecture was that the “outer body” of the nation of Israel 
could be wounded or bruised; but as long as the heart, the Holy 
Ark, remained intact, then their existence would remain, since 

this was the lifeblood for their survival. This was a tremendous 
lesson absorbed by the Jewish people early on; their existence 
depends on their commitment to Hashem and the Holy Ark 
represents that commitment. In fact if you peruse the Tanach, 
we find an interesting pattern. As soon as the religiosity of the 
Jewish people diminished, their physical vitality amongst other 
nations subsequently declined shortly thereafter. 

 The same holds true for us in our modern day and age. 
Scanning the landscape of Jewry we find that it is suffering 
from a weak heart. With so many leaving the fold, with others 
remaining disinterested and still others filled with doubtful 
reluctance, what is it that can be done to reinvigorate this state 
of Jewry?

 The first and foremost step is a reawakening of love for 
Judaism. It is not in just offering incentives which come and 
go, but a rallying around the heart. Each person must know 
that he has a position around our holy treasure of what the Ark 
symbolizes.

 It is to say to each Jew - you count for something, you are 
part of this holy nation, part of this community, and part of its 

16. Rabbainu Yeruchem 39
17. See Taz 89:2 who requires “bnai torah” to wait six full hours
18. Hilchos M’acholos Assuros 9:28
19. The M’eiri says that waiting “close to” six hours is suffice
20. In fact R’  Ahron Kotler zt”l was noheg this and had Bais Me-

dresh Gevoha keep a five and a half hour wait from eating meat 
in due to the lunch and supper schedule and length pf second 
seder

21. This is a tradition that was said b’shem R’ Shlomo Zalman 
Brown which he traced back to the Chasam Sofer

22. 89:1
23. see Badai Hashulchan 89:1 biyurim d”h v’yesh midakde-

kim who brings Pri Chadash who holds six hours of Sha’ah 
Z’maniyos. However this is not so clear especially if the reason 
is because of meat in between the teeth etc.

24. Shulchan Aruch Harav
25. See Aruch Hashulchan 89
26. Which in essence would be considered a whole hour
27. Taz 89:4
28. Shach 89:15
29. Such as Benny’s on Ave M. and Pomegranate which uses Par-

mesan cheese for their pizza and pasta respectively

30. R’ Yisroel Belsky zt”l holds that only if it is melted within a 
dish such as pasta etc. then one may be lenient with the Yad 
Yehudah, but if the item has it’s own layer of  cheese on top i.e. 
Pizza then one must wait six hours until eating meat as well.

31. Rama 494:3
32. Although the M.B. 494:16 does not require one to bentch in 

between both meals as mentioned above the Zoher prefers one 
not to have both in the same hour.

33. This is why many have milk by kiddush, wait a little bit and 
then eat a meat seudah. Although some eat an entire milk seu-
dah that could be giving credence to the other reasons listed 
above as the commemoration of shtai lechem is when one is 
obligates himself to eat davka two breads.

34. See Be’er Haitiv 494:8 who quotes the Shelah as having done 
this

35. Be’er Haitiv Ibid. He brings down another reason for eating 
cheese and that is that the 7 weeks are tantamount to the 7 days 
that a woman who was menstruating counts to become clean. 
Since blood becomes milk it is understood that the end of these 
impure days turns into pure days, which represents the transi-
tion of din to rachamim. 
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progress.
 Yet, we must take precautionary measures, that if there are 

those that make their way back to Judaism, those that begin to 
hear  and inculcate the cries of devotion and rally around the 
heart, that we do not stand in their way.  In our desire to have 
others become pictorials of what we envision Judaism to be, 
we can alienate and cause a rift in the very heart of our people. 
We must take note that the Jewish people surrounding the Ark 
were under different banners, from different tribes, celebrating 
their unique placement, but at the same time unified as part of 
the greater whole. It is in this way that we can find harmony 
amongst the different sects of Judaism, emanating from all over 
the globe.

 Yet time and time again, instead of celebrating our fellow 
Jew, we deride him. Instead of appreciating him, we denigrate 
him. We refuse to accept that just as we are unique to him, he is 
unique to us.

 The Torah states, “Hashem spoke to Moshe in the 
Wildresness of Sinai, in the Tent of Meeting, on the first of the 
second month, in the second year, after their exodus from the 
land of Egypt, saying, ‘Take a census of the entire assembly of 
the Children of Israel according to their families, according to 
their fathers’ household, by number of the names, every male 
according to their head count’” (Bemidbar 1:1-2).

 Rashi (1040-1105) states that it was because of Hashem’s 
great love for the Jewish people that He counts them. It conveys 
the sentiment that each and every Jew is precious and dear to 
Him. Yet as we see, the verse that follows this counting by 
instructing that it should be done each according to their family, 
to their father’s household, implies recognition of each person’s 
differences. Interestingly enough Rashi picks up on this subtlety 

and states that in this census, there was a distinction made by 
counting each Jew by his tribe. This was as opposed to the 
earlier census (Shemot 12:37), where the Jews were counted as 
a whole with no tribal affiliation.

 On this point Rabbi Yaakov Kamenetsky (1891-1986) 
asked the obvious question – why? Why by the Exodus was 
there a counting without paying any attention to which tribe one 
came from, but here in Bemidbar there is a specific focus on 
ensuring the census was done by tribal unit?

 The answer is enlightening. Until the establishment of a 
central focus in Jewish life, until the Tent of Meeting with its 
Holy Ark became the unifying tie, connecting all of Jewry 
together, there was a fear that one’s identification with his own 
tribe would hold as primacy to the individual. Whereby, one 
would create a faction of his tribe being more important than the 
ever present whole. Yet, once all tribes looked towards the Holy 
Ark as the cohesive force within Jewish life, the separate tribal 
affiliation could be maintained healthily. Then each tribe would 
reflect not on their tribe per say, but rather on their tribe’s unique 
role in serving the greater nation of Israel.

 The Tent of Meting and the Holy Ark had to be in the 
center, not close to one and far from another. It represents, as the 
Chafetz Chaim (1838-1933) noted, the heart which pushes the 
blood forth to all of one’s extremities. And so to here, the Torah 
needs to be pushed forth towards every Jew and be equally 
accessible to them all.

 The Torah is for all of us, and each of us depending on 
where we come from, has our unique attachment to it. We 
should celebrate our own heritage while being cognizant of the 
heritage our fellow Jew, and most importantly be aware that he 
is equidistant to the center of Torah, the same as we are. 

R’ Aharon Finkelstein

R’ Boruch Yechiel Schreiber
YOM HAMIYUCHOS

This Shabbos is the second day of Sivan, which is also 
known as “Yom Hamiyuchos”. On this day Hashem pro-

claimed that Klal Yisroel will be “The most beloved treasure 
(segulah) of all peoples; a kingdom of ministers and a holy 
nation”. It is interesting to note that just prior to this procla-
mation, which in essence is what establishes Klal Yisroel as 
the chosen nation and a nation of holiness and priesthood, the 
posuk says as follows: “You have seen what I did to Egypt, 
and that I have borne you on the wings of eagles and brought 
you to Me.” 

Why is this important, specifically at this juncture, to 
mention that Hashem carried us out of Mitzrayim like a soar-

ing eagle? 
Rashi in Parshas Shelch, when discussing the Mitzva of 

wearing Tzitzis, points out that we put Tzitzis on “Kanfei Big-
deihem”, the corner of our garments, which is symbolic of the 
“Kanfei Nesharim” , the eagle wings which Hashem carried 
us on. Although both the corner of a garment, as well as the 
wings of an eagle are both called “kanfei”, Rashi understands 
that there is a deeper connection between the two. 

Perhaps, we can explain the connection, and with that bet-
ter understand the significance of the Torah mentioning be-
fore Kabolas HaTorah that we were carried on eagle wings 
out of Mitzrayim. 
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R’ Boruch Yechiel Schreiber

PARSHAS BAMIDBAR
Rabbi Avraham Greenwald

We are all aware that Hashem went to each of the nations 
and offered them the Torah. Each responded by asking 

“What is in it?” To one, Hashem responded “Do not Kill,” to 
another “Do not steal,” and so on. Upon hearing what was in it 
for them, each one refused, “It is impossible for us not to kill…” 
The Yidden, too, were offered the Torah. But instead of asking 
questions, they immediately responded naaseh venishma. 
Many meforshim wonder: The nations were being honest with 
themselves. They did not want to agree to something they 
could not fulfill. What were the Yidden thinking? How could 
they simply say naaseh venishma without asking “What is in 
it?” Did they not think that there would be something in it that 
goes against their nature? Perhaps, there would be mitzvos too 

difficult for them to keep!
The Baalei Mussar explain that, in reality, the nations were 

correct. One’s natural tendencies and physical desires are almost 
impossible to overcome. What they did not realize is that with a 
true kabbalah – a true acceptance – Hashem gives us the power 
to overcome and fulfill the Torah. Let us elaborate this idea: 
Rus and Orpah, both children of royalty, head towards Eretz 
Yisrael with Naomi. Both cleave to her, not willing to part from 
her. Naomi insists and finally Orpah returns home, while Rus 
continues on with Naomi. The Midrash (2:9) tells us that the 
name Orpah alludes to the fact that she turned her neck (Oreph) 
– her back – on Naomi, while the name Rus alludes to the fact 
she’ra’a’sah – she saw and accepted the words of Naomi – when 

There is an old Sefer called “Ben Hamelech ViHanazir”, 
that brings the following parable. 

Once there was an eagle that was extremely hungry. Spot-
ting some garbage lying in the gutter, the eagle couldn’t con-
trol himself and although embarrassed, flew down to satiate 
himself with the garbage. A chicken chanced upon the scene 
and delightfully joined the meal.  How grand the chicken felt! 
Why even the mighty and graceful eagle enjoys pecking away 
at the garbage just like him! With a heart full of pride, the 
chicken felt a comradeship with the mighty eagle. The eagle 
noticed the proud chicken and became very annoyed. Ignor-
ing his grumbling stomach, the eagle gave a powerful jump 
and flew onto a roof of a nearby house. He found some crumbs 
on the roof and began eating. 

The chicken wasn’t about to give up this opportunity to 
share his meal with the king of the birds. With great intuition 
and strength, he managed to flap his way up to the roof. With 
a proud smile he again joined the eagle and began pecking at 
some garbage on the roof. 

The eagle made a mental calculation of the situation. On 
one hand he was really hungry. On the other hand, if he was 
going to satisfy his hunger by pecking at the garbage on the 
roof, he will have to lower himself to the social level of the 
chicken. 

The compromise was too much. With a swift and mighty 
roar, the eagle gracefully soared up to the heights way above 
the lowly chicken. Rather go hungry, than to lower himself to 
a status that was not befitting his prestige. 

The lesson is clear. Hashem carried us out of Mitzrayim 
on the wings of an eagle. He was elevating us to the highest 

heights. No longer were we constrained to the low materialis-
tic status of the Egyptians. We were on the way to becoming 
a light onto the nations- the beloved treasure of Hashem. True 
there will be times that we will have to go hungry and forgo 
earthy pleasures. But rather go hungry than to wallow in the 
mud with the chickens. 

The Torah commands us to wear Tzitzis with Tichailes, a 
blue/turquoise colored wool. The Gemara tells us the reason 
for this. Ticheiles wool is similar to the color of the sea, which 
is similar to the color of the sky and the sky to Hashem’s 
Throne of Glory. By wearing Ticheiles we remind ourselves 
of Hashem and His commandments. 

The idea behind it is clear. While wearing clothing which 
covers our physical bodies, we are reminded that we belong 
to a much higher sphere. We can soar high above the physical 
world and be attached to the Throne of Hashem. This keeps 
us attached to above, and if we falter and begin pecking at the 
garbage below, we need to look and remind ourselves that we 
belong to a much higher status. 

Indeed, the lesson of Tzizis and the lesson of the eagle 
wings are one and the same. We soar higher. Therefore, spe-
cifically on the day of Yom Hamiyuchos, when Hashem pro-
claimed that we are an elevated nation, is it important to men-
tion that we were carried out of Mitzrayim on eagle wings. 

This is the importance of Kabolas HaTorah. Shavous is 
not only the time we received the Torah and Mitzvos. It is the 
time that we became elevated, high above everyone else. We 
must act the part and make sure that what we do is becoming 
our special status. 
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Naomi explained to her some of the laws of the Torah (Midrash 
2:22), Rus accepted them. It is true that this was a difference 
between the two of them, but is this what made them different? 
How do these names define their essence?

The Midrash (2:20) says that on the very night that Orpah left 
Naomi, she lived with 100 men. In fact, Goliath was conceived 
that night. This is amazing. Rus and Orpah are both headed for 
Eretz Yisrael. Both are following Naomi. Orpah, too, must have 
been a person with high aspirations. Yet, as soon as she leaves, 
she falls to the depths of depravity. Goliath is conceived. On the 
other hand, from Rus comes Dovid. And later on, we have the 
famous battle between the two. Rus and Orpah… Dovid and 
Goliath. How could this happen? 

After Orpah leaves, Naomi continues to dissuade Rus. But 
Rus says “Where you will go, I will go; where you will lie, I will 
lie, your nation is my nation; your Hashem is my Hashem etc.” 
The Midrash (2:22) records an entire give and take between 
Naomi and Rus. For example, Naomi told her that you will no 
longer be able to go to certain places, to which Rus answered 
“Where you will go, I will go.” At that point, Naomi saw ki 
misametzes hi laleches - she sees that Rus is really serious and 
she stops trying to dissuade her. The word misametzes means 
that Rus was pushing to go. She was not backing down. But the 
Gra presents another explanation: If one wants to test whether 
what he is doing is a mitzvah or the opposite, he should see 
whether he is running to do it. By nature, the body is heavy and 
the physical desires pull the body towards physicality and so if 
you are running, chances are the yetzer hara is pulling you; but 
if you are going to do a mitzvah, you will find that it is difficult 
to move, and you will have to push yourself to go. Gra explains 
that misametzes means that it was hard for her to walk. She had 
to push herself. When Naomi, who was much older, saw that 
Rus was lagging behind and struggling to keep up, she realized 
that Rus’ intent was for the sake of Heaven. When she realized 
that, she stopped trying to get her to return home. With this idea, 
the Gra explains a Gemara in Bava Metzia (84a). Reish Lakish 
was the head of bandits. R’ Yochanan saw him jump over a 
large body of water. R’ Yochanan said to him “Your strength 
is for Torah.” Reish Lakish decided then and there to turn over 
a new leaf and when he wished to get back to the other side of 
the river, he could no longer make it by jumping over. Rashi 
explains that once he accepted the yoke of Torah his strength 
was weakened. The Gra explains that when his life was one of 
sin, he was able to run and jump. But as soon as he accepted the 
Torah, his nature made it difficult for him and he had to push 
himself.

The Toras Chaim (Sanhedrin 26a) takes a similar approach 

but with one big difference. The Gemara (Sanhedrin 26a) says 
that Torah mateshes kocho shel adam, Torah weakens a person. 
He explains that, in reality, it should be impossible to learn and 
keep the Torah. Our drive for physicality should overpower 
our ability to do so. But kach hi darka shel Torah, that when 
a person commits to Torah, Hashem weakens his physicality, 
making it possible for him to learn and fulfill the Torah. As 
soon as Reish Lakish committed to Torah, his physicality was 
weakened and for this reason he could no longer jump over the 
river. The same would be for Rus. Naomi understood that it is 
impossible to become a Jew without a true commitment. One’s 
natural tendencies would make it impossible, but with a true 
commitment, one’s natural tendencies become more connected 
to the spiritual and less connected to the physical. Rus’ true 
commitment was evident from the fact that she now was having 
a difficult time keeping up with Naomi. 

Rus and Orpah were both on the same level. And if Rus 
would have backed down at the same time Orpah did, she may 
have ended up in the same place as Orpah. Until one makes a 
true commitment to Torah, his natural and physical drives can 
quickly take him down a slippery slope. Orpah turned her neck 
on Naomi. She was not ready to make that commitment. And 
without that commitment, it is almost impossible to go against 
one’s nature. And, indeed, she quickly went down the slippery 
slope – the end product being Goliath. Rus, however, accepted 
the words of Naomi. When Naomi began scaring her off with 
the restrictions of the Torah, Rus found the strength to commit. 
Certainly, until the commitment it would have been impossible, 
but because she committed, it became possible – her physicality 
was weakened so that she now was more naturally inclined to 
the spiritual. Her end product was Dovid.

The nations were right. If one is inclined to steal, it is almost 
impossible for him not to. But the Yidden understood that with a 
true commitment – naaseh venishma – they would merit Torah 
mateshes kocho shel adam – their physical tendencies would 
be weakened and their spiritual tendencies strengthened so that 
what was impossible until now would became possible. The Yom 
Tov of Mattan Torah is not just about zman Mattan Toraseinu 
– it is also about our kabbalas haTorah. One can receive the 
Torah, but if he does not commit to it, he will be unable – or find 
it extremely difficult - to learn and fulfill the Torah. Perhaps, 
this is why we celebrate the Torah on Shevuos and not on Yom 
Kippur. Though the initial Mattan Torah was, in a sense, voided, 
and we received the Torah again on Yom Kippur, we celebrate 
our commitment to the Torah. True we received the Torah again 
on Yom Kippur, but our commitment and acceptance – our 
naaseh venishma – happened on Shevuos.

Rabbi Avraham Greenwald
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GORAL / LOTTERY
R’ Berach Steinfeld

In this week’s parsha we find the concept of a “go-
ral” (lottery.) The Torah says that there were 273 Le-

viim more than Bechorim. In order to transfer the avo-
da from bechorim to Leviim, there were 273 bechorim who 
needed to pay five shekalim in order to redeem them. In order to 
ascertain which 273 Bechorim out of the 22,273 Bechorim who 
have to pay, a Goral was required. Rashi explains that they 
put 22,000 papers saying “ben Levi” into a box and 273 pa-
pers saying “5 shekalim.” Each bechor chose a paper from the 
box and followed the instructions on the paper.

The Midrash Rabba in Perek Da led, Siman Yud says that 
the technique of Rashi is based on the opinion of Reb Yehuda. 
However, Reb Nechemia argues with this. Reb Nechemia says 
that if there were only 22,000 papers saying “ben Levi” then 
after the first 22,000 papers there is a possibility that all 
“ben Levi” papers would be taken, resulting in the fact that 
the 273 bechorim having no chance of getting the ticket say-
ing t hat they are corresponding to a ben Levi. It would seem 
that the bechorim who choose earlier have a better chance at 

choosing a paper that says “ben Levi.” Reb Nechemia says that 
there were 22,273 papers saying “ben Levi” and an additional 
273 papers saying “5 shekalim.” The result of the goral was 
a miracle; 273 papers of 5 shekalim were selected by those 
destined to choose them.

The Taz questions whether this is still not fair as the per-
centages of the early bechorim picking a “ben Levi” ticket was 
that much greater. He answers that since in Halacha we have 
a klal of “Kol kavua k’mechtza al mechtza” (anything that is 
in a set place has a 50/50 chance of being chosen), even the 
last bechorim would still have a 50/50 chance to pull out a 
“ben Levi” ticket.

Based on the premise that a goral works with divine assis-
tance, the Chavos Yair brings down three cases of goral with 
interesting shaailos in connection to it. We will iy”H discuss 
them next week.

 Do you have a topic or discussion you want to read about? 
Please send comments or questions to hymanbsdhevens@
gmail.com or Berachsteinfel dscorner@gmail.com. 

 צמאה נפשי אל ה׳ ימלא שובע אסמי 
 אל ההרים אשא עיני כהלל ולא כשמאי
My soul thirsts for Hashem, Who will fill my storehouse 

with abundance 
To the hills I will raise my eyes, in accordance with Hil-

lel and not Shamai
לעולם יהא אדם ענוותן 
While the reputed differences in attitude and disposition, 

in addition to their actual Halachik differences, that give rise 
to the above-stated sentiments regarding following Hillel or 
Shamai are well established in the public mind, based on 
Talmudic sources, its  institutionalization this starkly stated 
in the Z’miros of Shabbos, sung at Shabbos tables through-
out the world, remains startling and disturbing. It is the great 
Tanna Shamai that appears to “dissed” here. Let us review 
the Gemara (Shabbos 30b) upon which this is based. 

ת״ר: לעולם יהא אדם ענוותן כהלל ואל יהא קפדן כשמאי 
One should always carry oneself humbly with people, 

like Hillel, and not sharply demanding and critical, like Sha-
mai. 

The Gemara describes someone who, to win a bet, sub-
jected Hillel to outrageous disrespect in the hope of getting 
him angry. He loses the 400 zuz bet. He complains to Hillel, 

who responds that no amount of money is worth his being 
short with someone, or getting angry.

The Gemara goes on to relate three cases in which a non 
Jew approaches Shamai, and then Hillel, with the demand to 
be converted to Judaism, each case with conditions attached 
that are progressively bizarre and outrageous. The Gemara 
makes the point of highlighting the difference in attitude and 
actions between Hillel and Shamai in these cases. 

In the first case, the gentile says to Shamai, I accept 
Torah she’b’chsav (the Written Torah) bit I do not accept 
the Oral Torah; convert me on the condition that you teach 
me only the Written Torah. Shamai’s response was sharp: 
he dealt with him angrily, and chased him away with sharp 
rebuke. Hillel converts him, and proceeds to show him why 
his premise was foolish.

In the second case, the would be convert demands of 
Shamai that he teach him the entire Torah while he, the gen-
tile, stands on one foot. Shamai pushes him off waving a 
leveling stick (amas habinyan, a builder’s tool) at him. Hil-
lel converts him, teaching him a fundamental principle of 
Jewish thinking, upon which the rest could be built.

In the third case, the gentile’s sartorial imagination is 
fired by the grand vestments of the Kohen Gadol, and he 

Yerucham Reich
AS FLOWS THE WATER
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approaches Shamai with the demand that he be converted 
on the condition that he become the Kohen Gadol. Shamai 
pushes him off, waving his builder’s stick at him. Hillel 
converts him, and makes him understand that his demand 
was made in ignorance and makes no sense. The new, now 
earnest convert later complains to Shamai that he dismissed 
him, while Hillel, whom he blessed, in his humility, brought 
him under God’s wing. 

The Gemara ends with the postscript: Some time later 
the three converts meet, and agree that Shamai’s severe 
strictness nearly banished them from the “world” (The 
World To Come), while the humility of Hillel brought them 
under Kanfei Hash’schina,  God’s Protective Wing.

I would suggest that there is more here than meets the 
eye.

Shamai’s response is not the same in all three. Maharsha 
makes reference to this in passing. The first gentile is treated 
by him much more harshly than others. Maharsha also notes 
that Hillel accepted a convert on a basis that l’halacha we 
don’t normally accept converts.

Let us speculate on what Hillel and Shamai may have 
been thinking. It would be appropriate as well to view these 
incidents, and the response of each Tana, in historical con-
text.

Hillel and Shamai lived in a time of spiritual as well as 
political ferment. The Jews themselves were embroiled in 
a bitter split -- and power struggle -- between the “frum” 
P’rushim and the “reform” Tz’dukim, who in fact portrayed 
themselves as conservative traditionalists, accepting only 
the Written Torah, and rejecting what they described as the 
“revisionist” teachings of the Rabbanim, who upheld To-
rah Sheb’al Peh, the Oral Torah, alongside the Written. The 
Written Torah cannot be understood without the Oral Torah. 

Furthermore, the civilized world at large -- the Roman 
world -- was spiritually ripe for change. The development of 
society and civilization brought mankind to a level that was 
philosophically and intellectually ready to move beyond the 
silly Greek gods and their Roman counterparts that had dom-
inated religious life for so many hundreds of years. Spiritu-
ally and intellectually, advanced sectors of society could no 
longer find fulfillment in the old religions, and were seeking 
something more appropriate and more in keeping with their 
sophistication and their thinking. 

During this period, many were drawn to Judaism, and 
conversions were not uncommon. The multitude of religious 
rules and requirements that govern the daily life of the Jew 
, however, was one impediment to mass conversions. The 

Greek world’s abhorrence of circumcision was another. Jew-
ish leadership was under pressure to allow conversion to a 
less strict form of Judaism. The rabbis, however, citing God, 
and not Man, as the Author of the rules, could not relent. 
Halacha is Divine in origin and we cannot make up different 
rules.

It was exactly this “mass market” that Paul captured 
a short time later by declaring that the “new Judaism” -- 
Christianity -- welcomed all without the need to follow the 
rules, and without circumcision. Christianity ultimately be-
came the dominant religion in the Roman Empire. 

Let us, then, revisit the Gemara in this context.
The first potential convert came to Shamai espousing the 

doctrine of that era’s “Reform” movement, the Tz’dukim, 
the “Minim” who sought to undo Torah Yiddishkeit as we 
know it: no Torah she’b’al peh. It was a precondition for 
his conversion. He did not, in fact, wish to become a Jew as 
Shamai (and Hillel) understood what it means to be a Jew, 
and may, in fact, have been a provocation engineered by the 
Tz’dukim. After all, why else would this gentile have spoken 
this way, unless he was first coached by the Tz’dukim?

Shamai’s response was angry and swift. Ga’ar bo 
v’hotziuhu b’n’zifa. He dealt with him angrily and chased 
him away with sharp rebuke. Shamai obviously judged this 
person and this situation as the provocation it probably was, 
and responded accordingly. Hillel apparently detected a 
degree of sincerity in the man, and judged his provocative 
stance as the product of ignorance and misguidance, and 
therefore remediable. 

It is interesting to note that the Chasam Sofer defends 
Shamai’s actions. Because the duties, obligations, and prac-
tices of the Jews depend not just on what is found in the 
Written Law, but on the Oral Law as well, Halacha l’Moshe 
MiSinai, with the same authority and the same Divine 
Source as the Written Law, positing otherwise, and ascrib-
ing these practices to the teachings of the Prophets rather 
than to God, as this potential convert did, leaves open the 
possibility, and indeed the probability, that in other times 
and under other circumstances, other “prophets” may arise 
and promulgate teachings that undo those of the entire To-
rah. In fact, this is precisely what happened with the rise of 
Christianity and later, Islam. 

It is particularly interesting to note Chasam Sofer’s take 
on תחא לגר לע, while standing on one leg. There are those 
who would like to do away with all the fuss and bother of 
Halachik Judaism, and concentrate on a single moral prin-
ciple (“on one leg”) such as social justice, which becomes 

Yerucham Reich
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the new Judaism -- very much like the Reform apikorsim 
in Chasam Sofer’s day were saying -- and against whom he 
struggled -- and which is sadly prevalent today. 

The seemingly silly requests of the other two potential 
converts did not necessarily challenge the validity or the Di-
vine authority of Torah Yiddishkeit. One wanted quick & 
easy; the other focused on externals. Hillel saw the potential 
in each of them to make them proper Jews. Shamai could 
not accept them on the terms they came with. But in neither 
case does it say that he chased them away with angry rebuke. 
Rather, it says, he pushed them off, waving a builder’s stick 
at them. 

Why would a Tana, the great Shamai, be holding a build-
er’s leveling stick in his hand?

What does this really mean? Is this perhaps a figure of 
speech to explain what Shamai was really doing? If the pro-
spective ger truly lacked seriousness he would likely have 
gone off and not turned to yet another rabbi if the first rabbi 
rebuffed him. This may have been Hillel’s clue to take them 
seriously. 

But did Shamai really rebuff them? Perhaps he was in 
fact teaching them, manipulating them by delaying -- push-
ing them off (ופחד), delaying their conversion, letting them 
build

-and letting them seek further, out of convic (ןינבה תמא)
tion and the desire to learn.

Perhaps he was sending them off with a message: the 
Torah, Judaism, our entire spiritual and contractual relation-
ship with the Ribbono Shel Olam, cannot be acquired 

 standing on one foot, or for the sake of a nice ,תחא לגר לע 
costume (a striking lesson for some of the superficialities 
we can sometimes observe today!). It requires a process of 
learning, growing and building: ןינבה תמא, the builder’s tool. 
But it also requires, for success,that the personality and the 
temperament of the teacher be well suited for this process. 
Not every talmid chacham may have this personality or tem-
perament. But a wise talmid chacham (like a wise doctor) 
knows what he can do, and what he needs to refer to others.

Those potential converts were, in fact, serious, and 
wound up at Hillel’s door. This is the same Hillel who, the 
Gemara tells us as a prelude to the story about the converts, 
was determined not to get angry, who had a world of pa-
tience, who knew how to deal with these people (even the 
presumed provocateur), who was best suited for it.

Shamai pushed them off with the “building tool”. Where 
did he push them? Into the arms of Hillel!  Shamai under-
stood that it was Hillel who was best suited to deal with 

them.
But still, we have the postscript to deal with. At some 

later point these three proselytes, now well within the Jew-
ish fold, meet and discuss their experiences. At what point 
in their development this occurs is not stated. They conclude 
that the kapdanus, the extreme strictness of Shamai nearly 
chased them away from the “world” (יחצנה םלוע) while the 
humility of Hillel brought them to it. 

This statement, of course, is made from the perspective 
of the converts themselves.

Superficially, kapdanus is “bad” and invisanus, humil-
ity, is good. But not always, and not necessarily. 

Koheles famously reminds us that “everything has its 
season, and there is a time for everything under heaven”. 
There is a time to embrace, and a time distance oneself 
from embracing; there is a time to throw stones and a time 
to gather stones; there is a time to hate and a time to love, 
there is a time for war and a time for peace.  Gerim can, 
in fact, be a problem for Klall Yisrael, Chazal tell us, and 
life is complex: sometimes one must, in fact, be a kapdan.    
 invisanus, translated loosely as humility, but which ,תונתוונע
also implies a kind of self-abnegation, or self-effacement, 
taken to the extreme, can be destructive. The word is used 
in the Gemara elsewhere in a negative context, whereby ex-
cessive concern for purity of detail can lad to loss of the 
big picture, and tragedy. Hence, Gittin 56b: The invisanus of 
Rabbi Zechariah Ben Avkulas brought about the destruction 
of the Bais Hamikdash, caused the fiery consumption of its 
Tabernacle, and our exile from our Land.

The Gemara there outlines how. And in the machlokes of 
Bais Hillel and Bais Shamai regarding the Halachic manage-
ment of  atzamos  and klipin, bone and shell refuse generated 
in the Shabbos meal, (Shabbos 143a) the same Rabbi Zecha-
riah ben Avkilas would not take a position, but, halchically 
speaking, he “punted”. He was reluctant to take a position 
either like Bais Hillel or Bais Shamai, even though a de-
cision was expected, was needed of him. The Tosefta adds 
here that Rabbi Zechariah’s reticence, his invisanus, was ex-
cessive, and indeed it led to a chain of events and decisions 
that brought about the destruction of the Bais Hamikdash.

Sometimes, we simply must take a position; sometimes 
we must make a stand. 

So it is indeed possible to think about our Gemara 
above, regarding Hillel and Shamai and the potential con-
verts, somewhat differently than what is simplistically ap-
parent, much more to Shamai’s credit.  Why, then, would we 
institutionalize such an apparently negative view of Shamai 
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in the zemer of Shabbos? El heharim esa einai  (I look to 
the great mountains, i.e. Chazal, for guidance). K’Hillel v’lo 
k’Shamai (like Hillel and not like Shamai). 

Wow. That seems like a very strong disavowal of one of 
the greatest of our Sages.

One can suggest that as a mehalech, a way of doing 
things in general, invisanus, gentle, patient acceptance, is a 
more desirable trait than kapdanus.  But to declare so bla-
tantly, “not like Shamai”? That seems much.

The Chassidic text for that zemer  provides a very neat 
answer. The txt actually reads differently : esa einai el he-
harim, I look to the great leaders of our people, our “moun-
tains”, for guidance in life : יאמשכו ללהכ, like Hillel and Sha-
mai !

The lesson of each is understood and appreciated.
The values of each are appreciated.
The strengths of each are needed.
One way may be, when circumstances permit, more 

desirable as a general derech, an approach, a way of doing 
things as the Gemara strongly suggests. But in the world we 
inherited after the fall in Gan Eden, our ability to accomplish 
in life what Hashem requires of us, requires of us also to 
recognize and to act upon the wisdom of Koheles:

For every thing there is a time and a place under Heav-
en. 

And yet, the Gemara’s statement appears quite stark:  
 always, choose to be an invisan like Hillel and not ,םלועל
a kapdan like Shamai. But is that what םלועל necessarily 
means here?  Let us posit that it does not mean always and 
without exception. 

What else might it mean?
-to ap ,הטיש l’olam, it is certainly preferable as a ,םלועל 

proach to life, and importantly, the people who comprise our 
lives, with invisanus rather than kapdanus.

 achieve his portion in ,ומלוע הנוק a person can be ,םלועל 
Paradise, more readily with invisanus than with kapdanus. 

 with invisanus is ומלוע הנוק a person who can be ,םלועל
in a far more enviable position than one who must resort to 
kapdanus. 

 Bais Hillel were zocheh, they merited, that their ,םלועל 
position is routinely accepted as Halacha (in this world, in 

the normative, pre-Moshiach world) over that of Bais Sha-
mai, because of Hillel’s invisanus, and its strength (paradox-
ically!) over Shamai’s kapdanus. 

  for the Eternal -- to be like the Eternal ,םלועל 
   .y’hei adam invisan, be an invisan like Hillel -- (ןוילעל המדא )
Rabbi Yochanan says (Megillah 31a),

   בכל מקום שאתה מוצא גדלותו של הקב״ה שם אתה מוצא ענוותנותו.
Wherever you find God’s greatness, there you will find His 
invisanus. 

 always judge others kindly and consider them ,םלועל 
innocent,

  הוי דן את כל האדם לכף זכות ואל תכריעו לכף חובה (תדא״ז, אבות)
תברקמ ןימ ,l’olam ,ם                                     לועל 
Push away, when necessary with your left hand; bring 

close, when you can, with your right.
There is a balance in the world, although with the desir-

able -- indeed, the requisite -- tilt toward invisanus.  But 
when we look to the harim, the “mountains”, our Sages, for 
guidance, when we seek the wisdom, the strength, the teach-
ings and the example they provide us, in order to navigate 
our way through this difficult, complicated, and treacherous 
world, we strive, in the most appropriate way possible, to 
emulate those teachers, Hillel and Shamai.

Parashas Bamidbar brings us, each year, to the holiday 
of Shavuos, commemorating our receiving the Torah. The 
Midrash famously connects matan Torah to midbar, the wil-
derness, as well as to fire and to water. The lesson of wa-
ter is that it flows down rather than up. So too, the Torah, 
and the spirit of the Torah, cannot abide haughtiness, and 
flows away from it. It escapes haughty people. To receive 
the Torah, to embody it, to retain it, we must strive to emu-
late Moshe Rabbeinu, who brought it down to us, who was 
the greatest man of all, spiritually the strongest, the most 
determined, and the mightiest, who in the circumstances of 
leadership sometimes had to be something of a kapdan, but 
who was, in his essence,  also the most humble, the greatest 
invisan of all. 
Yerucham Baruch Reich
Parashas Bamidbar
Shavuos, 5777
reprise 5767 
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R’ Chaim Yosef Lomner   Chaver HaKollel
SHAVOUS AND UNITY

The upcoming Yom Tov is Shavous. The Yom Tov when 
we relive the giving of the Holy Torah which took place 

on Har Sinai. We are told that in order to properly receive the 
Torah we must first prepare ourselves accordingly. Although 
we understand that there are probably many methods of 
preparing let us focus on one reasonable approach.

Chazal focus on words in parshas yisro, “Vayichan 
Sham Yisroel Neged Ha’har” “and the jews camped by the 
mountain”. The wording seems to be incorrect as according 
to proper Hebrew grammer it is talking in singular form 
when in reality the pesukim are describing what was taking 
place with the entire nation of Yisroel. Chazal explain that 
when we stood there as a nation ready to accept the Torah it 
was in total unison not only in the sense that we were all in it 
together willing to receive the Torah, rather in addition, there 
was a unanimous sentiment of unity. This is therefore the 
reason why the Torah wrote that we stood there in singular 
form.

The Chiddushai Harim tells us that this had to take 
place here specifically as this is an absolute requirement and 
prerequisite to accepting the Torah.

The Sfas Emes focuses on the pasuk that says that 
Hashem told Moshe “Hakhel Li es ha’am”, “gather for me 
the nation”. The assemblage of the jews was taking place, he 
writes, because this is the main concept of readying ourselves 
for the Torah, that we all together as a nation get together in 

unity.
The sfas emes in our parsha writes that the mitzvah of 

Shabbos was given before Matan Torah, and as it says in 
parshas beshalach “the nation rested on Shabbos”, it was 
already put into practice. From there, says the Sfas Emes, they 
traveled to Har Sinai ready to be mekabel/receive the Torah. 
In keeping with the same theme he explains why this is so. 
Shabbos is a time when all reverts back to its source. This is 
alluded to in the word Shabbos itself as the root of the word is 
‘shav’ to return, for that is what takes place then. When we all 
return to Hashem our source, we are all together in true unity 
as we are one body of Yisroel. Am Yisroel jointly shares an 
extended soul with Hashem being the life force behind it. It is 
for this reason that the Torah was given on Shabbos as well.

The nation all together creates a complete picture. The 
Torah as well although it may seem to be a large compilation 
of different mitzvos, positive and negative ones adding 
up to 613 commandments, the truth is that it is really one 
wholesome harmonious picture of the retzon Hashem, will 
of Hashem. It is necessary for us, ‘a unified nation’ to be in 
harmony to genuinely ready ourselves for the acceptance of 
the Torah, ‘His unified will’.

May we appreciate this idea, and may we merit to truly 
apply it to our daily lives in preparation for the approaching 
Yom Tov and the acceptance of the Torah. 



16 

A PROJECT BY THE MANHATTAN BEACH COMMUNITY KOLLEL

If You Would Like To Subscribe To The Weekly "Shtieble" Please Email Mbkollel@aol.com  - To Dedicate An Issue Please Call 917-312-0951


