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The Levush writes that on Shabbos we can attain higher 
levels of wisdom as it is a day especially designated for this 
purpose.  Therefore, we should seek ways to increase the 
amount of Torah that we discuss on this holy day. 
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 ַוִּיְקָרא ד' ְלֹמֶׁשה ֶאל־רֹאׁש ָהָהר ַוַּיַעל ֹמֶׁשה      [19:20]
 

 
 
 

 
 

 

 

Hashem summoned Moshe to the top of the mountain and Moshe went up 
When Moshe ascended to shomayim (heaven) to receive the Torah, Chazal inform us that 
the malochim (angels) complained to Hashem that human beings could not possibly acquire 
the Torah.  Hashem instructed Moshe to respond to this claim.  At this point, Moshe 
exhibited a degree of trepidation, so Hashem told him to steady himself by taking hold of the 
kisei ha’kovod (Hashem’s Throne of Glory). Fortified in this way, Moshe then proceeded to 
ask the malochim if they had experienced life in mitzrayim (Egypt), a major theme of many 
mitzvos.  This fascinating narrative begs the question of what exactly the malochim were 
thinking, prior to this challenge from Moshe.  Were they not already aware that the Torah is 
all about being human and so obviously not meant for angels who do not possess the 
prerequisite of physicality?  The Chasam Sofer answers this question by offering us a 
fascinating insight.  He explains that in shomayim, the Torah appears before Hashem as a 
series of unconnected letters.  Each world combines the letters in a manner that is relevant 
to that world.  The malochim cherished the Torah in their own way and did not want to see 
it brought down to earth to be given to people with the capacity to sin.  Their desire was to 
keep the Torah in the heavenly realm, so that it should not be sullied by beings, who could 
never ascend to the heavens.  Hashem told Moshe to answer them, but only after he first 
held on to the kisei ha’kovod.  This was intended as a representation that whilst a man learns 
Torah in an earthly context that the malochim do not, man still has the capacity to reach 
great heights so that he comes to acquire Torah at an angelic madreigo (level).  Man can 
indeed achieve a comprehension of the Torah as it is interpreted in shomayim near the kisei 
ha’kovod and there is nothing intrinsic in a corporeal existence that would preclude this.  It 
was to this fundamental message that the malochim had no answer and Moshe thus took 
the Torah to give to Bnei Yisroel. 

 

Yisro, priest of Midyan and father-in-law of Moshe, heard 

Rashi, commenting on the opening words of this parshah, tells us that Yisro came to the midbar (desert) because he had 

heard about the many miracles that Hashem had performed for Klal Yisrael.  Rashi says that these included our ancestors’ 

exodus from mitzrayim, the splitting of the yam suf (Reed Sea) as well as the military victory over the forces of Amalek.  

However, after Moshe greets Yisro, the Torah tells us vayisaper Moshe le’chosno es kol asher osoh Hashem – Moshe told his 

father-in-law about everything that Hashem had done.  Given Rashi’s commentary on the parshah’s opening words, why is 

it necessary for Moshe ostensibly to repeat the information?  In sefer Divrei Aggodo, Rav Elyashiv explains that there are two 

very different levels of ‘hearing’, when a person is receiving reports about an event.  One level is through news headlines … 
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 ַוִּיְׁשַמע ִיְתרֹו ֹכֵהן ִמְדָין ֹחֵתן ֹמֶׁשה       [18:1]
 

 
 

 

 



 

You shall not covet your neighbour’s wife 
The Torah spells out in some detail the prohibition against 

coveting one’s neighbour’s wife, servants or livestock.  At the 
end of the list, the Torah adds vechol asher le’rei’echo – all that 

belongs to your fellow man.  One is entitled to wonder about 
the precise purpose of this catch-all phrase, which does not, on 

the face of it, seem to add anything that could not otherwise be 
deduced from the possuk.  The meforshim (commentators) 
explain that these words come to teach us a way of preventing 

jealousy towards those around us.  This needs explanation.  

Whilst it is clear that this tenth commandment tells us that 
jealousy is wrong, how does it ‘prevent’ it?  The answer is that 

it is all too easy to look at another person’s house and observe 
how well he seems to live.  One can learn about his job and his 

children and think that here is someone who represents the 
ultimate success story.  The Torah offers cautionary words.  

When thinking about another person’s lot in life, one must 

always look at kol asher le’rei’echo, meaning that one must take 
account of the whole picture.  Everyone has their individual 

pekel (allotment) of difficulties with which to contend and 
nobody’s life is perfect.  The external trappings of 
accomplishment may well mask the truth and none but Hashem 

can truly know the whole story of someone else’s life.  If we did 

have full insight into that other person’s circumstances, we 
would soon come to the conclusion that we would not wish to 

trade places.  As Pirkei Ovos [4:1] reminds us: aizehu oshir? 
hasome’ach bechelko – Who is wealthy?  He who finds 
contentment in his personal allocation in life. 
 
 

… that dramatise the most outwardly exciting or impressive 
aspects (not always entirely accurately, one might add).  The 
events enumerated by Rashi were so momentous that news 
of them spread around the world.  This is the version that 
Yisro heard and which caused him to travel to Moshe.  Once 
they had met up, Moshe explained to him the deeper 
meaning of and the lessons to be learned from each of these 
events.  These aspects were certainly not published in the 
local media of the day.  This distinction, adds Rav Elyashiv, 
explains why Yisro is referred to at this point both as kohein 
midyan (priest of Midyan) and chosein Moshe (father-in-law 
of Moshe).  This corresponds to the two versions of Hashem’s 
wondrous acts about which he heard.  With regard to krias 
yam suf, even the kohein midyan can see the involvement of 
Hashem in such an open miracle.  However, with regard to 
the triumph over Amalek, a simplistic approach would be to 
interpret it as a natural victory, achieved through astute 
military skill.  Only when Yisro is in the guise of chosein 
Moshe, the father-in-law of Moshe, can he grasp the 
magnitude of this episode and properly attribute the 
miraculous victory to the direct hand of Hashem.  
Complementing this approach, the Bostoner Rebbe Shlit’’a 
expounds in the name of the holy Shinaver Rebbe zy’’o that 
when Yisro heard about the supernatural plagues in Egypt, 
he was not moved to travel to Moshe, because he felt able to 
achieve conversion to Judaism in situ.  Yet after he heard that 
Amalek had attacked Bnei Yisroel even after the momentous 
splitting of the yam suf, he realised that alone he could not 
achieve an understanding of the ways of Hashem.  Thus, he 
travelled to the great leader, Moshe, to seek the necessary 
clarity – an approach to life that we should all emulate. 

 

השבת-ישראל את-ושמרו בני  

השבת-לעשות את   
 

The Gemoro in Maseches Brochos [35b] states that 
when we perform the will of Hashem, we will not  

need to work, as others will work for us.  The Vilna 
Gaon elucidates that zochor es yom hashabbos, if we 

keep Shabbos merely as a remembrance rather than as 
the fulfilment of rotzon (the will of) Hashem, then 
sheishes yomim ta’avod  - we will have to work six 

days a week.  However, if yom hashivi’i leilokecho – if 
Shabbos is totally dedicated to Hashem, as He wishes 
it, then lo sa’aseh kol melocho ato uvincho uvitecho – 

you and your children will not work.  If so, who will 
perform the work?  Avdecho ve’amoscho 

uve’hemtecho vegeirecho asher b’shorecho – all 
of these will be responsible for the work 

that needs to be done.  This explains,  
according to the Gaon, why there 

is no connective vov between 
bitecho and avdecho. 

 

Vilna Gaon 
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 [14:20]      לֹא־ַתְחֹמד ֵאֶׁשת ֵרֶעָך

 

 
 
 
 

 

 


