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The Proper Balance  
Adapted from a Chumash Rashi shiur given by the Tolner Rebbe shlita, Emor 5764 

  לע"נ האשה החשובה מרת חוה חיה שרה ע"ה בת הרב נטע אריה ז"ל ת.נ.צ.ב.ה.  

At the end of Parshas Emor the Torah tells us about the son of an Egyptian man and a Jewish 

woman, who, in the heat of an argument, cursed Hashem’s name r”l. The psukim say, ( יא-ויקרא כד י ) 

“ . דן למטה דברי בת שלמית אמו ושם משה אל אתו ויביאו ויקלל השם את הישראלית האשה בן ויקב

'ה פי על להם לפרש במשמר ויניחהו , And the son of the Jewish woman pronounced the Name [of 

Hashem] and cursed, and they brought him to Moshe, and his mother’s name was Shlomis the 

daughter of Divri of the tribe of Dan. They placed him under guard [until his sentence] would be 

clarified to them by the word of G-d.”  

Rashi comments, “  לבדה שהיא לומר לזו הכתוב שפרסמה ישראל של שבחן - דברי בת שלומית אמו ושם

 בשלום שואלת בדברים מפטפטת עליכון שלם עלך שלם עלך שלם פטפטה דהות - שלמית. זונה היתה

 לו גנאי גורם שהרשע מגיד - דן למטה. קלקלה לפיכך אדם כל עם מדברת היתה דברנית - דברי בת. הכל

לשבטו נאיג לאביו גנאי , and the name of his mother was Shlomis bas Divri – this shows the praises 

of Klal Yisrael, as the possuk publicized only her, to say that only she was licentious. Shlomis – [her 

name denotes] that she would chatter, “Hello to you, hello to you, hello to you all,” chattering 

and enquiring about everyone’s welfare. The daughter of Divri – [this denotes that] she was very 

talkative, she talked with everyone and therefore she sinned. From the tribe of Dan – [this] tells 

us that a wicked person bring disgrace upon himself, upon his father and upon his tribe.” 

אדם כל בשלום מקדים הוי  
There are several questions that arise from Rashi’s comments. Foremost, Chazal tell us, ( ,אבות ד

“ (ט"ו אדם כל בשלום מקדים הוי, אומר חרש בן מתיא רבי , Rabi Masya be Charash says, Be the first to 

greet every man” One must therefore ask, why was the fact that Shlomis Bas Divri greeted 

everyone considered a wrongdoing when she seems to have been fulfilling this edict of Chazal?Q1   

 אונס רחמנא פטרי
Additionally, the fact that Rashi says that she sinned because she was too talkative is surprising, 

as Rashi in Shmos (שמות ב, יא) cites a Midrash (שמות רבא א,כח) that tells us that she was tricked by an 

Egyptian taskmaster into unwittingly committing adultery against her will. Why then would her 

act be described as a sin? One would think that it should have fallen into the category of ( עבודה

 Hashem absolves one who commits a sin against his will’ and not been ,אונס רחמנא פטרי‘ (זרה נד.

held against her.Q2  

Forty-Eight Ways of Acquiring the Torah  
The Sfas Emes (במדבר תר"מ ד"ה במדרש) writes that the forty nine days of Sefiras Haomer correspond 

to the forty-eight ways with which one acquires Torah as listed in the last perek of Avos, with the 

last day functioning as a review of all of them together, and comes as a preparation for the 

upcoming Yom Tov of Shavuos, when each Jew receives his personal portion of Torah. 

Accordingly, tonight, being the thirty-first night of the Omer, corresponds to the thirty-first kinyan 

which is, “אוהב את הבריות, to love humanity.”  

The act of being the first to greet other people in a friendly fashion clearly falls within the scope 

of ‘אוהב את הבריות’, yet we see from our parshah that it is possible to greet people in a way that 

might seem praiseworthy, but is ultimately not what Chazal intended. We must therefore attempt 
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to understand the proper approach to fulfilling this edict of Chazal in order to utilize it as a method 

for acquiring the wisdom of the Torah.Q3  

The Deeper Recesses of the Heart 
The possuk says, (ירמיהו יז, ט) “ ידענו מי הוא ואנש מכל הלב עקב , the heart is more deceitful than all 

other, and grievously weak, who can know it?” The Baal Hatanya explains that there are many 

layers of depth to the human heart, each one deeper than the previous one, and that the more 

superficial levels of a person’s thoughts and feelings often cover over and obscure their true 

intentions and deeper desires, making it exceedingly difficult for man to accurately gauge what 

ultimate motivation lies in the deeper recesses of his own heart. As this is the case, there may be 

different factors that motivate a person to do a particular action, and on one level the act may 

appear to be motivated by a positive and altruistic attribute, yet on a deeper level it may stem 

from a selfish and self-serving desire.  

Learning for the Sake of the Torah 
An example of this phenomenon can be seen from the apparent contradiction between two 

statements of Chazal. The Gemarah (:פסחים נ) tell us, “  אדם יעסוק לעולם רב אמר יהודה רב אמר

לשמה בא לשמה שלא שמתוך לשמה שלא פי על אף ומצות בתורה , Rav Yehudah said, a person should 

always occupy himself with Torah and Mitzvos, even not for their own sake [i.e. even if he has 

ulterior motives while doing those mitzvos], because by doing them not for their own sake one 

eventually comes to do them for their own sake,” yet Chazal also tell us, (.ברכות יז) “  שלא העושה כל

נברא שלא לו נוח לשמה , anyone who learns Torah not for its own sake, it would be better had he 

never been created at all!” Tosfos (פסחים נ: ד"ה כאן בעושים) explains that in reality there is no 

contradiction between these two statements, as the second statement of Chazal that says that it 

would be better for him to never have been created, refers to someone who learns Torah without 

intending to fulfill the Halachos that he has learnt but rather with provocative intentions, such as 

contradicting his colleagues for the sake of being argumentative or in order to act haughtily with 

his knowledge, whereas the first statement of Chazal was referring to someone who although he 

is not learning only for the sake of the Torah, he has more benign intentions such as benefiting 

from the honor that is bestowed to Talmidei Chachamim.  

We see from here that the same act can be either encouraged or disapproved of depending on 

the underlying intentions of the person doing it, intentions which may not even be fully known to 

that person at the time.   

Just Being Friendly? 
This phenomenon applies to all areas of human behavior, and as such, a person may greet others 

warmly out of what he thinks is a sense of caring and interest in his friend’s wellbeing, but in truth, 

if he were to peel away the superficial levels of his own personality and look deeper, he would 

see that in truth his good behavior really stems from looking for an excuse to ‘make conversation’ 

and chatter mindlessly, or even worse from curiosity and a selfish desire to pry into the private 

lives of others. .  

As this is the case, it is important for a person be careful not to greet people out of habit as this 

may lead him to do so even when his underlying intentions are not so commendable, rather he 

should endeavor to remain in control of his speech and limit his greeting of others to situations 
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that he has assessed as being entirely appropriate, as if a person allows himself to function out of 

habit he may unwittingly stray from what is praiseworthy into questionable or outright 

reproachable behavior. 

With this introduction we can now explain Rashi’s comments. The Torah referred to the mother 

of the man who cursed as ‘Shlomis Bas Divri’ to emphasize the root of her error. Although she 

seemed to be following the edict of Chazal by greeting everyone with ‘שלום עליך,’ this was not 

truly the case. The Torah referred to her as ‘Bas Divri’ the daughter of ‘Divri’, which means speech, 

because she was under the control of her habitual speech.  As a result, she also greeted everyone 

out of routine, without properly screening her actions to see whether they were appropriate in 

the circumstances or not. The consequence of her behavior was that she unwittingly strayed past 

the bounds of what was acceptable and drew unnecessary and inappropriate attention to herself 

through her constant chatter with everyone, ultimately catching the eye of the Egyptian who later 

defiled her against her will.A1 

Unwillingly and Willingly 
In the Vidui of Yom Kippur we say “על חטא שחטאנו לפניך באונס וברצון, for the sin that we 

transgressed unwillingly and willingly.” The Mefarshim ask why it is necessary to confess sins that 

were committed unwillingly, as one is not held accountable for unwilling actions that were 

unavoidable. They explain that although this is usually the case, there are times where a person 

may have derived a pleasure from the action that they had been forced to perform, as Chazal 

describe it, (:כתובות נא) “תחילתו באונס וסופו ברצון, an action that began unwillingly but ended with 

the person’s consent,” and as such, they must also atone for the pleasure that they took. 

Alternatively, one must differentiate between a situation in which the forbidden action was 

entirely unavoidable, in which case one is not held accountable, and an instance in which that 

person’s actions brought him into the situation in which he was later forced to commit a sin 

against his will. In the latter case such a person will also be held accountable for their actions even 

though the actual sin was not performed willingly, as he should have been more careful not to 

put himself in a vulnerable position. 

For this reason the Torah held Shlomis Bas Divri accountable for the fact that the Egyptian took 

notice of her, as this would not have happened if she had taken control over her speech and 

limited it to appropriate venues instead of letting it develop into a tendency for idle chatter with 

everyone she met.A2  

The Proper Balance 
From these events, as Rashi explains them, one can gain insight into the proper balance that must 

be reached in one’s interpersonal relationships in order to fulfill ‘אוהב את הבריות, to love all 

humanity’, without straying into inappropriate behavior.  

The Midrash (ילקוט שמעוני תתקמו) relates that Adrian Caesar once held a debate between two wise 

men, one of whom espoused the importance of speech, and the other who taught the value of 

total silence. In response to this debate Shlomo Hamelech said, ( לי י, יטמש ) “  יחדל אל   יםדבר בובר

ילמשכ יושפת וחשך עפש , from a multitude of words one will not be held back from sin, and one 

who withholds his lips [from unnecessary speech] is enlightened,” teaching that both of the 

approaches proposed by those ‘wise-men’ were flawed, as both verbosity as well as total silence 
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have significant drawbacks. The correct approach is to balance both of these traits, to determine 

what to say, how much is necessary to be said and when to say it, and also when it is appropriate 

not to say anything at all.  

 אוהב את הבריות
We see from this that the guiding principle that must govern our interpersonal relationships is 

that one must avoid acting out of habit, and on the contrary be conscious of our actions, and 

endeavor to determine the underlying reason behind everything that we are about to do, 

especially with regards to what we choose to say, or not to say.A3  

By doing so we can ensure that our behavior in the realm of ‘אוהב את הבריות’ will be truly for the 

benefit of the other party and will ultimately be beneficial to ourselves by bringing us, אי"ה to a 

greater acquisition of Torah knowledge and wisdom. In the merit of sanctifying our power of 

speech, may Hashem speedily answer all of our prayers, amen, KY”R.  
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