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Rabbi Yitzchok Adlerstein 

Machshava 
The Making of a Villain(1) 
Ephron replied to Avraham… “My lord, heed me! Land worth four hundred 
silver shekels – between you and me, what is it?”(2) 
No one likes Ephron. He has become for us the iconic sycophant and 
hypocrite. The person who “says much and does little,” as Chazal(3) put it. 
But let’s ponder this for a moment. Do his actions really justify the 
criticism? True, he first implied that he was happy to give the property to 
Avraham gratis, and later extracted a heavy purchase price from him. But 
many people negotiate that way, opening with some magnanimous 
statement that no one takes seriously. Does that make them evil? 
There are many more questions about this episode. When we consider all 
of them together, we will see that our opinion of Ephron is right on the 
money. 
Let’s look at some of the difficulties. Avraham had his sights trained on 
one particular burial plot – the Machpelah Cave. So why didn’t he approach 
Ephron directly, rather than go to the bnei Cheis? What was Avraham’s 
point about being a stranger and a resident? If he would not be a stranger 
or resident, wouldn’t he still have to bury his wife? Several times in the 
story, someone says, “Heed us!” or “Listen to us!” What is the point? Did 
the other parties all have attention deficits? Why do the bnei Cheis 
emphasize, “Not one of us will withhold his burial place from you?”(4) 
Avraham had not asked anyone to provide his personal burial place! Why 
does the Torah conclude the story by telling us that Avraham’s purchase of 
the field and cave from the bnei Cheis was confirmed, when he purchased 
them from Ephron, and not from the bnei Cheis? 
Here is the back-story. From time immemorial, people of power and 
influence would arrange for family burial grounds, for themselves and all 
their descendents. In some places – and we can speculate that Chevron was 
one of them – possessing such a plot established a person as a full citizen. 
Anyone arriving in town from somewhere else would need to make his case 
before the elders. If he succeeded in convincing a majority, he would be 
assigned a plot, which would establish him as a full citizen. 
Avraham comes before the distinguished elders – some of the bnei Cheis, 
a group which effectively ruled over the commoner residents of the city. 
Although he had lived there for quite a while and was accepted and 
respected by all, he humbly presents himself as a “stranger and resident,” 
therefore requiring the permission and sanction of the elders to establish a 
burial site for himself. They demur. You are no stranger. To us, you are a 
“prince of G-d in our midst.” We will find you a place within our own, 
aristocratic burial grounds. It will be a privilege. No one would turn you 
down. You certainly have no need to go to the commoners to purchase a 
plot. 
Avraham had achieved his first objective – official license to purchase a 
burial plot as a recognized citizen. He “rose up and bowed down” to those 
elders, thanking them for their graciousness. Next, he turns to a different 
part of the bnei Cheis population: the commoners. He will make do with a 
burial plot among the hoi polloi, and not with the aristocracy. Armed with 
the license from the elders, he asks the commoners to direct him to Ephron. 
(In fact, Ephron was one of the privileged class. But his behavior was so 
obnoxious, that Avraham assumed that he was a commoner.) 
Had Ephron simply been unwilling to do what others were prepared to do 
– gift a piece of land to Avraham – we would not have thought badly of 

him. But Ephron shows himself to be conniving. He introduces into the sale 
the surrounding field, something that Avraham had not asked for, but would 
raise the asking price. And he attempts to make the transaction a private 
deal – which he could later try to undo – unlike everything else in the story 
that by design was public, so that it could not be denied down the road. 
He grooms the audience for his treachery. “In the hearing of the bnei Cheis 
(and here he means the common folk, not the elders), for all who come to 
the gate,” Ephron announced that “I have given you the field.” Not sold, 
but given. Sales require official sanction, and a fuller examination of the 
particulars. That was not something that Ephron wanted. By announcing 
the “gift,” he hoped to divert everyone’s attention from any details or 
further developments. 
Avraham, who still had not realized that Ephron was of base character, 
turns down the gift. “One who hates gifts will live.”(5) Now Ephron hits 
his stride, as he asks for the inflated sum of 400 silver shekels. “Ephron 
replied to Avraham, saying to him…” While all the conversation till this 
point has been public, Ephron’s words are directed only at Avraham. He 
doesn’t want anyone else in on the conversation. Ephron doesn’t want 
everyone to know that he is a tightwad. Moreover, he wants to leave himself 
as much room as possible to challenge the transaction later, and possibly 
undo it. You want to know how much it is really worth, he whispers to 
Avraham. A paltry sum, a mere 400 shekels. For such an insignificant 
amount, we really don’t need to invoke the elders and the public, do we? 
“Avraham listened to Ephron.”(6) Of course he listened to him! Ephron had 
been speaking directly to him. The pasuk tells us, rather, that Avraham 
listened and therefore discerned what Ephron was all about. We don’t hear 
his verbal response. We don’t need to. The next thing that happens is that 
Avraham takes the 400 shekels, and weighs them out “in the view of the 
bnei Cheis, among all who came to the gate of the city.”(7) Avraham insist 
upon the transaction becoming a major public affair – one that would be 
recorded, and not prone to later challenge. 
The episode concludes by underscoring Avraham’s objectives. “The field 
with its cave was confirmed as Avraham’s as an estate for a burial site, 
from the bnei Cheis. The purchase from Ephron was important, but not as 
important as the local inhabitants recognizing that he enjoyed a right to this 
holding in perpetuity, one that was freely granted on their part.(8) 
1. Based on Meleches Machsheves by R. Moshe Cheifetz, 1663-1711 
2. Bereishis 23:14-15 
3. Bava Metzia 87A 
4. Bereishis 23:6 
5. Mishlei 15:27 
6. Bereishis 23:16 
7. Bereishis 23:18 
8. Bereishis 23:20 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Chayei Sorah – Vol. 13, Issue 5 
This week’s issue of Parsha Potpourri is sponsored l’zecher nishmas Yaakov ben Dov Ber z”l, whose yahrtzeit was last Friday (14 Cheshvan), and l’zecher nishmas Fraida 
bas Rav Yaakov Bentzion z”l, whose yahrtzeit is on Erev Shabbos next week (28 Cheshvan). Please have them in mind when reading and discussing this issue, and the 
Torah that is learned should be a merit for them and their entire families.  At this point most of the remaining issues in Sefer Bereishis are unsponsored. Each issue of 
Parsha Potpourri requires a tremendous amount of work, and sponsorships are greatly appreciated. For more information about dedications, which are $50 per issue, 
please send me an email.  While I have been teaching and giving shiurim for many years, I am hoping to do so even more in the upcoming year. I have recently had 
the opportunity to speak in San Diego, Cincinnati, Park Slope, Kansas City, and the Upper West Side of Manhattan, in addition to giving shiurim in Flatbush in many 
different shuls. If you know of a shul, yeshiva, seminary, or high school that would be interested in a guest speaker for a Shabbos, Yom Iyun, etc., please let me know.  
Wishing you all a Good Shabbos, and I hope that you enjoy the Divrei Torah and Points to Ponder!    

 לז"נ יעקב בן דב בער ז"ל
בנציון ז"ללז"נ פריידא ב"ר יעקב   

ויאמר ד' אלקי אדני אברהם הקרה נא לפני היום ועשה חסד עם אדני אברהם 
)24:12(  

When the Torah is read publicly, each word is chanted based on the 
Masoretic trop (cantillation symbols) that indicate how it is to be read. 
The shalsheles symbol, which indicates that the word is to be chanted 
in an elongated manner, is one of the rarest. It is found only four times 
in the entire Torah, one of which is on the word ויאמר, in which Eliezer 
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asks Hashem to help him to find the correct marriage partner for 
Yitzchok that day. 
What is the deeper significance of this rare symbol, and what is the 
common thread linking the four episodes in which it appears? Rav 
Dovid Singer notes that the word shalsheles means “chain,” and 
explains that this symbol is used to connote that an event is being 
viewed not only for its immediate impact, but also from the perspective 
of the shalsheles hadoros – ramifications it will have on the chain of 
future generations. 
To illustrate this concept, Rav Yisroel Reisman recounts that when Rav 
Shlomo Heiman, the Rosh Yeshiva of Torah Vodaath, gave a shiur 
(lecture), his delivery was passionate and involved. One day, there was 
a massive snowstorm and only a handful of students were able to come, 
yet he was just as active and engaged as if the room was full. After the 
class, one of the students asked why he got so worked up when there 
were so few people present for the shiur. Rav Heiman replied, “You’re 
making a mistake. You think that I’m only speaking to the handful of 
you who are here in attendance today, but in reality, I’m also speaking 
to your children, your grandchildren, your students, and all your future 
generations. I see a classroom that’s just as full today as it is when the 
weather is good, and that’s why I delivered the lecture with my usual 
excitement.” 
With this introduction, we now understand that when Eliezer was 
praying to Hashem, he wasn’t only focused on the immediate issue of 
finding a suitable spouse for Yitzchok. The shalsheles teaches us that 
Eliezer understood that the ramifications of his selection were not only 
for the welfare of Yitzchok’s marriage, but for all the generations of 
descendants who would come from it, and therefore he beseeched 
Hashem to arrange for the success of the shalsheles of Yitzchok’s 
progeny. 
This concept can similarly be used to explain the other three 
occurrences of the shalsheles in the Torah. In last week’s parsha, the 
Torah tells us (19:16) that Lot hesitated when the angels pressed him 
to leave Sodom to save himself and his family from its imminent 
destruction, so the angels grabbed the hands of Lot, his wife, and his 
daughters and escorted them out of the city to safety. There is a 
shalsheles on the word ויתמהמה – he tarried, which alludes to the reason 
the angels were so insistent on rescuing Lot and his family: the chain 
of offspring who were destined to be descended from him, which 
includes Rus, Kings Dovid and Shlomo, and ultimately Moshiach. 
The third shalsheles in the Torah appears in Parshas Vayeishev, where 
the Torah records (39:8) that Yosef spurned the advances of the wife of 
his master Potiphar. The shalsheles on the word וימאן – he rebuffed – 
hints to the reason for Yosef’s adamant refusal. The Gemora (Sotah 
36b) teaches that the visage of his father Yaakov appeared to him and 
informed him that if he gave in to her enticements, his name would be 
excluded from the list of tribes on the Kohen Gadol’s Ephod. When 
Yosef understood the potential future ramifications of his actions, he 
steeled his resolve and withstood the temptation to sin. 
The final shalsheles appears in Parshas Tzav, where the Torah discusses 
the process of consecrating Aharon and his sons as Kohanim. When 
Moshe reached the ram that served to inaugurate Aharon as a Kohen 
(Vayikra 8:23), there is a shalsheles on the word וישחט – he slaughtered 
– for Moshe’s actions affected not only Aharon, but the entire chain of 
future generations who would also be Kohanim as a result of this 
process. 
Many times in life we find ourselves in doubt regarding the proper 
course of action in a challenging situation. At such times, we should 
remember the lesson of the shalsheles and recognize that the decisions 
we make often have long-term consequences that can significantly 
impact future generations. 

ויאמר הגמיאיני נא מעט מים ותרד העינה ותמלא כדה ותעל וירץ העבד לקראתה 
)17-24:16מכדך (  

While Eliezer was still praying to Hashem to help him find an 
appropriate wife for Yitzchok, he noticed Rivkah approaching with her 
jug. After she filled it from a spring, Eliezer ran toward her and asked 
her to please give him a little water to drink. Why was he so enthusiastic 
to meet her? Rashi explains that as Rivkah approached the spring to 
draw water, Eliezer observed the water miraculously rise to greet her. 
He hoped that this was an indication of her piety and virtue, which 
would make her a suitable choice to marry Yitzchok. 

Rav Yisroel Reisman recounts an incredible contemporary application 
of this story, which he heard firsthand from the parties involved. The 
wife of a middle-aged man tragically passed away. After some time had 
gone by, he decided that he wanted to remarry. When he informed his 
family of his intentions, one of his sons who was himself of 
marriageable age questioned him about his plans. He maintained that it 
is much easier for a young couple to go on a date, for the newness 
makes the outings exciting and creates the potential for romance. 
However, when a person is older and already has an established family, 
the dating experience is fundamentally different. Thus, his son asked 
him how he expected to interact with potential spouses and determine 
whether they would be a good match for him. 
The widower told his son that he had also thought about this issue and 
was aware that his circumstances were different this time around. 
However, he took comfort in the fact that in Parshas Chayei Sorah, 
Eliezer did not set out to find a shidduch (spouse) for Yitzchok based 
on emotional or intellectual connections. Rather, he asked Hashem to 
give him a sign that would let him know when he had found the right 
girl, and when Eliezer saw the water miraculously rise to greet Rivkah, 
he interpreted this as a Divine omen. The man told his son that he would 
also trust in Hashem to guide him and to give him a similar sign when 
he had met the right woman. 
A short while later, a mutual acquaintance told him about a widow who 
was also looking to remarry, and the widower arranged a time to speak 
with her. However, when he called at the designated time, the woman 
apologized that she was unable to speak to him due to an emergency. 
She explained that her young children had just stopped up the toilet and 
the water in the toilet was rising up toward her, so she needed to tend 
to the crisis before she could speak to him. 
Presumably, this poor widow was distraught by the thought that she 
finally found a suitable man who was interested in calling her to 
schedule a date, and at the worst possible moment, her children 
sabotaged her dating prospects by creating a flood in the bathroom that 
required her immediate attention. In reality, Hashem runs the world, 
and when the widower heard that water was coming up toward her just 
as it did to Rivkah, he took this as a Divine indication that this woman 
was destined for him, and the precise event that the widow thought had 
spoiled her opportunity to get remarried became the mechanism that 
enabled her to joyfully march down the aisle with her new soulmate. 

)24:50ויען לבן ובתואל ויאמרו מד' יצא הדבר לא נוכל דבר אליך רע או טוב (  
After Eliezer recounted his interactions with Rivkah and requested 
permission to take her to marry his master’s son Yitzchok, her brother 
and father Lavan and Besuel responded that this episode came from 
Hashem, and they could not speak negatively or positively about this 
potential shidduch (match). Their refusal to voice an opinion is difficult 
to understand. If they were opposed to the marriage, they should have 
argued that it was a bad idea, and if they supported the match, they 
should have responded with their endorsement. Shidduchim is an area 
in which it is exceedingly rare for people not to have any opinion. 
Rav Shimon Sofer, a grandson of the Chasam Sofer, explains that when 
people are looking for a suitable marriage partner, they typically 
believe that a potential spouse must be like them for their marriage to 
be harmonious and successful. However, the Torah (Bereishis 2:20) 
describes the ideal wife as an עזר כנגדו – helpmate opposite her husband. 
Many times it is not in our best interest to marry somebody who is too 
similar to us, and spouses benefit when they are different from one 
another and capable of compensating for each other’s shortcomings. 
For example, Rav Sofer writes that people have widely varying 
approaches to spending money. If a spendthrift marries somebody with 
the same attitude toward money, they will quickly go bankrupt. 
Similarly, if a miserly person marries a spouse who is equally 
tightfisted, they will save a lot of money for the future, but will be 
incapable of enjoying the present. To prevent these scenarios from 
occurring, Hashem specifically arranges shidduchim in which the 
couple have different backgrounds, styles, and personalities, so that 
they will be able to compromise and reach a healthy balance. Rav Sofer 
adds that this concept is not limited to a person’s attitude toward 
money, and for the same reason, Hashem often pairs intense people 
with more laid-back spouses and strict disciplinarians with those who 
have a more relaxed philosophy about childraising, for it is the 
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synthesis of their disparate approaches that creates a healthy harmony 
in the home. 
Rav Sofer suggests that Lavan and Besuel’s lack of opinion regarding 
the proposed shidduch between Rivkah and Yitzchok was due to this 
concept. By telling us that they were unable to speak negatively or 
positively regarding the match, the Torah is hinting to us that when it 
comes to shidduchim, what we view as desirable may in fact be 
problematic, while the traits that we view as unacceptable dealbreakers 
may in reality be in our best interest. 
Parsha Points to Ponder (and sources which discuss them): 
1) Was the year in which the shidduch (match) between Yitzchok and 
Rivkah took place a Shemittah (Sabbatical) year? (Ichud B’Chidud 
5777) 
2) Who in Parshas Chayei Sorah walked upside down? (Moshav 
Z’keinim, Paneiach Raza) 
Answers to Points to Ponder: 
1) The Ichud B’Chidud notes that Rashi writes (24:53) that Eliezer 
brought with him fruits from Eretz Yisroel, which he gave to Rivkah’s 
family to eat. The Rambam (Hilchos Shemittah V’Yovel 5:13) rules 
that it is forbidden to take fruits that grow in Israel during the Shemittah 
year outside of the country, and it is also prohibited to give these fruits 
to non-Jews. From the fact that Eliezer took the fruits with him outside 
of the land of Israel and gave them to Rivkah’s non-Jewish family, we 
can conclude that it was not a Shemittah year. 
2) When Rivkah observed Yitzchok for the first time, she asked Eliezer 
(24:65), “Who is that man walking in the field?” What prompted her to 
inquire about Yitzchok when she surely did not ask Eliezer about every 
other man they encountered on their journey? The Moshav Z’keinim 
and Paneiach Raza quote a Midrash that says that Yitzchok was 
walking upside down, with his feet in the air. They explain that 
Avrohom wounded Yitzchok when he was bound up to be offered as a 
sacrifice, so angels took him to Gan Eden to recover and heal, and when 
people return from Gan Eden, it is customary for them to walk upside 
down (see Rashi Shmuel 1 28:12). Thus, when Rivkah observed 
Yitzchok walking in this highly unusual manner, her curiosity was 
triggered and she asked Eliezer about his identity. 
© 2017 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email oalport@optonline.net 
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Chayei Sara – It’s The Thought That Counts 
The Medrash (Bereishis Rabba 58:9) quotes the pasuk, “One who 
pursues righteousness and chesed will find life, righteousness and 
honor” (Mishlei 21:21). The Medrash suggests that the pasuk is 
referring to Avraham Avinu who pursued chesed, citing the chesed that 
he performed when he buried his wife Sarah. For a man who performed 
chesed with thousands of people, for one whose very name is identified 
with chesed, burying his wife does not seem to be an appropriate 
example of his performance of chesed. Indeed, any man who lost his 
wife would certainly attend to her burial. Why does the Medrash focus 
on this one act to demonstrate that Avraham pursued chesed? 
Rav Sholom Schwadron suggests that the Medrash is referring to the 
middah of chesed which is an attitude rather than an action. Chesed is 
not merely to render assistance to one who needs your help, it is the 
passion for chesed – ahavas chesed. The motivation to do chesed arises 
more from an inner desire than from compassion for another person’s 
problem. (This would explain very beautifully why Avraham, on the 
third day after his circumcision waited by the door for guests, despite 
the fact that it appeared that no travelers were venturing out on such an 
extremely hot day. It was his passion for chesed which drove his 
actions, not the observation of someone in need.) Therefore the 
Medrash relates that even the burying of Sarah, an act that would 
normally be taken for granted, was performed by Avraham with the 
intention to do gemilus chasadim. 
Rav Sholom relates a remarkable incident in which the Chofetz Chaim 
paid a visit to the local apothecary in Radin. The druggist was a secular 
Jew who had no interest in Yiddishkeit. The Chofetz Chaim came at a 
time that the druggist used to prepare medications rather than to wait 
on customers. Thus, he was confident that there would be enough time 
to engage in a conversation without any interruptions. He spoke to the 
druggist warmly and with empathy, praising him for the chesed he 
performs by providing medicine for sick people. Surely he had saved 

many lives. Imagine the share in Olam Haba that awaits him! The 
druggist, although visibly touched by the Chofetz Chaim’s profuse 
approbations, could not agree with the great Tzaddik. “This is not 
chesed; this is my livelihood. I am paid in full for every medication that 
I dispense.” The Chofetz Chaim responded, “You are entitled to be 
paid. Nevertheless, if you will dispense medications with the intention 
to help people and to save lives, you will reap vast rewards for the 
prescriptions which you dispense, regardless of the fact that you are 
being paid.” 
The sage’s words penetrated very deeply into the druggist’s heart. 
Slowly but surely he adopted the Chofetz Chaim’s advice. Over time 
he became far more sensitive to the value of living a life of Torah and 
Mitzvos. 
The message for us is clear. Bread winners should go to work not 
merely with the intention of doing their job and receiving a pay check, 
but they should focus on the gemilus chasadim that they perform with 
their families by providing for their needs. Additionally, since almost 
every profession provides a service to its customers, they are 
performing another facet of gemilus chassadim. This attitude 
transforms the mundane into an awesome zechus of gemilus chassadim. 
If a housewife who prepares food, does the laundry and cleans the 
house (to name just a few chores) will focus on the chesed that she is 
doing for her family, she will convert her menial tasks into a spiritual 
gold mine. We should not merely perform acts of chesed; we should 
cultivate an ahavas chesed – a passion for chesed – which drives these 
deeds and ennobles them. 
 

Community Kollel 

Parsha Encounters 
Parshas Chayei Sora / True Chessed 
By Rabbi Binyomin Chajes 
21 Cheshvon 5778 / Nov. 10, 2017 A Project Of Chicago Community 
Kollel 
The Torah relates that Avraham’s servant Eliezer traveled to Charan to 
search for a wife for Yitzchak. We are told that upon his arrival, he 
davened to Hashem, commencing his tefillah with a declaration: 
“Behold, I stand here by the spring of water and the daughters of the 
townsmen come out to draw water.” What a strange way to begin a 
tefillah! Why was it important to mention where he was standing? 
Hashem surely didn’t need to be reminded of Eliezer’s location. 
The Malbim explains that Eliezer mentioned where he was standing 
because it was an integral part of his test to determine if Rivka was fit 
to marry into the family of Avraham Avinu. We know that Eliezer was 
a strong man; Chazal tell us that he was equal to three hundred and 
eighteen men in battle. Such a strong man, standing right next to the 
well, could easily have drawn water for himself. Yet he turned to a three 
year old girl and asked her, “Could you give me a drink from your jug?” 
The natural reaction would be to answer, “No, you are a grown man, so 
you don’t need me to give you my water; draw your own water!” 
Instead, Rivka replies, “Sure, I’ll give you to drink and draw water for 
all your camels.” 
Rav Mordechai Druk explains that many times people base their 
gemilus chassadim on the neediness of the recipients. Avraham 
Avinu’s chessed, however, was for the purpose of doing chessed, and 
was not based on necessity. His acts of chessed were performed solely 
to be meitiv to other people. When Eliezer went to look for a wife for 
Yitzchak, he searched for someone who had the same middah of 
chessed as Avraham Avinu. Therefore, he specifically asked for a 
chessed he clearly did not need. He was standing right next to the well, 
yet he asked a little girl to draw water for him, to see if she would assist 
him solely to do good for another person. Rivka’s willingness proved 
that she was an appropriate spouse for the son of Avraham Avinu. 
Rabbi Chajes is a full-time member of the kollel. 
 

Chicago Community Kollel 

Halacha Encounters 
Chukas Akum — Part 3 By Rabbi Moshe Revah 
In the first two installments of this series we discussed the prohibition 
against following non-Jewish practices. We explained that the Rema’s 
opinion (Y.D. 178:1) based on the Maharik was that one may not follow a 
practice that was instituted for reasons of promiscuity, or one which seems 
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to lack a basis for its observance. This is forbidden both because of the 
general prohibition against following gentile practices, and the concern that 
the original source for this minhag was idolatry. However, following a 
custom backed by a valid reason, such as the donning of certain garments 
by doctors to identify them as medical professionals, is permitted. 
Flowers on a Grave 
Many poskim (Minchas Elazar 4:61, Minchas Yitzchak 1:31, Yaskil Avdi 
Y.D. 4:25) prohibit placing flowers on a grave as a sign of respect. The 
reason for the prohibition is because non-Jews do so to give respect to the 
niftar, and in reality there is no comfort or respect felt or received by the 
niftar with these actions; therefore, it is considered a custom with no valid 
reason and is prohibited. The Minchas Yitzchak even prohibits planting 
flowers and trees throughout the graveyard. However, Harav Ovadia Yosef 
zt”l (Yabia Omer, Y.D. 3:24) permits one to plant or place flowers next to 
a grave; as mentioned, whenever we can explain the purpose of the custom, 
it is permitted to follow the practice, and in this case the custom is followed 
to honor the dead. 
Blowing out the Candles on a Birthday Cake 
This is indeed a forbidden practice. Upon investigation, it seems that this 
practice can be traced back to Ancient Greece. To pay respect to Ar-----, 
the goddess of the hunt (it is forbidden to mention the names of foreign 
gods), people would place cakes with candles in them on altars in her honor 
to symbolize a prosperous hunt under the glow of the moon. During these 
times it was believed that smoke could carry prayers up to the gods, so the 
act of making a wish, and then blowing out the candles, would send them 
on their way to being fulfilled. (A slightly more in-depth explanation can 
be easily found by the interested reader in an encyclopedia.) This custom 
would then fall under the category of practices of non-Jews that are sourced 
in idolatry. 
Throwing Money in a Wishing Well 
Besides for the prohibition of bal taschis (in the case of those wells that do 
not serve as a collection point for charity), throwing money into a well and 
‘making a wish’ is also an idolatrous practice. A wishing well is a term 
from European folklore to describe wells where it was thought that any 
wish spoken there would be granted. The idea that a wish would be fulfilled 
came from the notion that water housed deities or had been placed there as 
a gift from the gods. This practice is thought to have arisen because water 
is a source of life, and was often a scarce commodity. Accordingly, the 
practice falls under the rubric of chukas akum and is forbidden. If someone 
wishes to donate to the charity that the collection benefits, he may donate 
his quarter by credit card! 
Moment of Silence 
A moment of silence is held in many public places at the start of public 
affairs in various parts of society. The question is whether this is a reflective 
moment that is religious in nature, or merely an introspective moment. 
Obviously, if it was inherently religious, this practice would not be 
permitted during most government-sponsored activities because of the 
many atheists in America who are allergic to religion. This author believes 
that it is an introspective, somber moment meant to slow life down; as such, 
this non-religious, positive practice may be observed and emulated. 
Included in this leniency are the moments of silence observed on national 
days of remembrance. 
Wedding Bands for Men 
It has become the style of many men (though not practiced by Bnei Torah) 
to wear a wedding band (ring). R’ Moshe zt”l (Igros Moshe, E.H. 4:32:2) 
rules that it does not constitute chukas akum, so long as the ring was given 
well after the wedding and cannot be construed as being part of the wedding 
ceremony. The reason this is permitted is because the wearer is wearing the 
ring as jewelry, and as mentioned in part two, this practice was not set up 
specifically as a non-Jewish custom. Additionally, it is being worn to 
advertise the fact (both to the wearer and others) that this person is married, 
which is also a permitted reason. 
Bas Mitzvah Celebrations 
The Sridei Eish (Y.D. 39) has an extended discussion regarding whether 
the bas mitzvah celebration violates the principles of chukas akum, for 
perhaps it is sourced from the “confirmation” ceremony held in other 
religions at the onset of adulthood. His conclusion is that as long as the 
celebration is not held in the sanctuary of a shul (or with a mix of boys), it 
is permitted and is even recommended to inspire the girls with the beauty 
of yiddishkeit and its mitzvos. 
Rabbi Revah is a full-time member of the kollel. 
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RavFrand 
"They Were All Equally Good" 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand’s Commuter Chavrusah 
Tapes on the weekly portion: #1007 – The Obligation to Marry Off Children: How Far Must You Go? Good 
Shabbos 
The parsha begins with the pasuk, “Sarah’s lifetime was one hundred 
years, and twenty years, and seven years; the years of Sarah’s life.” 
[Bereshis 23:1]. Rashi comments on the strange construction of this 
pasuk, and in particular on the seemingly redundant phrase, “the years 
of Sarah’s life” at the end of the pasuk. Rashi explains, “They were all 
equal for goodness.” In other words, she lived a life that was good from 
beginning to end. 
Let us ask ourselves, what is the meaning of the statement that all her 
years were equally good? Sarah was childless for ninety years. In 
addition, the Medrash calculates that her cousins all gave birth when 
they were eight years old. It must have been very painful for Sarah to 
desire children and not be able to conceive for all those years — the 
bulk of her life. 
Furthermore, she brought Hagar into her home as a co-wife. In Hebrew, 
a co-wife is called a “tzarah” (which also means trouble) because that 
is what it is! The tension between co-wives is much stronger than that 
of sibling rivalry. Ultimately, the situation with Yishmael became 
intolerable. She sees Yishmael trying to influence Yitzchak towards 
foreign cultures. She experiences a touch of tzaar gidul banim [the pain 
of raising children]. 
On top of all that, she partnered with Avraham in many of his nisyonos 
[trials]. She accompanied him on the journey away from her birthplace 
and homeland. She followed him down to Egypt and was kidnapped 
there into Pharaoh’s palace. Later she had a similar traumatic 
experience with Avimelech. 
Where does the realization of “they were all equal for goodness” come 
into play? Perhaps the final years of her life were tranquil, but overall 
she had a very bitter and traumatic life. What is Rashi talking about? 
I heard a beautiful Torah insight on this question from the current 
Tolner Rebbe of Jerusalem. He cites a Medrash in Parshas Emor. The 
Torah says “And you shall take for yourselves the fruit of a beautiful 
tree (pri etz hadar)…” [Vayikra 23:40]. The Medrash says the word 
hadar [beautiful] refers to Sarah as it says “and Avraham and Sarah 
were elderly” [Bereshis 18:11] for HaKadosh Baruch Hu made her 
beautiful with elderly beauty (seivah tova). 
The Maharzu, a commentary on the Medrash, notes that this pasuk in 
Vayera seems to be a very inappropriate link to the pasuk regarding the 
Esrog. After all, the entirety of the pasuk reads, “Now Avraham and 
Sarah were old, well on in years; the course of women had ceased to be 
with Sarah.” Out of all the pesukim in the Torah, why is this pasuk used 
to marshal proof that Sarah was beautiful, comparable to a lovely 
Esrog? This pasuk itself alludes to the fact that Sarah had a very tough 
life. (She had already gone through natural menopause while she was 
still childless.) Furthermore, how is Sarah like an Esrog? 
The Tolner Rebbe offers the following insight, based on a teaching of 
the former Slonimer Rebbe. 
The Talmud [Brochos 54a] teaches that just as it is appropriate to make 
a blessing over good happenings, so too it is appropriate to make a 
blessing over bad happenings. This is one of the most difficult things 
in life — accepting the bad along with the good. Not only must we 
accept bad happenings, we must actually be prepared to recite a 
blessing over them. This is a very hard spiritual level to reach — to 
accept the good and accept the bad and make a bracha over both! 
The source of this idea that we must make blessings over both the good 
and bad is from a combination of pesukim in Tehillim: “How can I 
repay Hashem for all His kindness to me? I will raise the cup of 
salvations and the Name of Hashem I will invoke.” [Tehillim 116:12] 
and, just a few pesukim earlier, “The pains of death encircled me; the 
confines of the grave have found me; trouble and sorrow I would find. 
Then I would invoke the Name of Hashem…” [Tehillim 116:2-3] We 
see from this that Shem Hashem Ekra [we must invoke the Name of G-
d] whether we are raising the cup of salvation or finding trouble and 
sorrow. 
However, the Tolner Rebbe says — quoting the former Slonimer Rebbe 
— we can observe something interesting when we read this chapter in 
Tehillim. The pasuk regarding raising the cup of salvation and invoking 
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the Name of Hashem is all one pasuk. When a person has witnessed 
salvation, he must immediately make a l’Chaim! However, the pasuk 
regarding bad occurrences in life ends with the words “troubles and 
sorrow I will find.” The words “And I will invoke the Name of 
Hashem” do not appear until the next pasuk. This implies that there is 
not total equality between the requirement to bless G-d for the good and 
the requirement to bless Him for the bad. When good occurs, it is easy 
to say “Baruch Hashem“; when times are bad, indeed we must try to 
say “Baruch Hashem“, but it is not in the same pasuk, because that is a 
very difficult thing to demand from a person. 
However, there are people who reach such a spiritual level that even in 
the troubles that befall them, they see the Hand of G-d and they see the 
good therein. In Chapter 11, Yeshaya speaks of the coming of Mashiach 
(“A staff will emerge from the stump of Yishai and a shoot will sprout 
from his roots…” At the beginning of the very next chapter (Chapter 
12, the shortest chapter in all of Yeshaya — only 6 pasukim), the pasuk 
says, “You will say on that day, ‘I thank You, Hashem, for You were 
angry with me…” To what does “on that day” refer? It refers to the time 
after the coming of Moshiach. The redemption will finally arrive and 
we will look back on 2000 years of exile and persecution, from the 
destruction of the Bais Hamikdash to the Spanish Inquisition, to the 
decrees of 5408 and 5409, to Chmielnicki to the pogroms in Europe, to 
the Cossacks, and to the Holocaust. Klal Yisrael will look back and will 
be able to say on that day — after the arrival of the Moshiach — “I 
thank you, Hashem, for you were angry with me.” Such a spiritual level 
is possible. Somehow, even within the tzara [trouble] one sees the tova 
[good]. 
The Slonimer Rebbe says that now we understand why the Medrash 
compares Sarah to the Pri Etz Hadar (Esrog). Sarah had a life “that was 
all equally good.” This means that despite the fact that she was barren 
for 90 years, despite the fact that she had aggravation with Hagar and 
Yishmael, despite her experiences in Egypt (with Pharaoh) and in Gerar 
(with Avimelech), etc., etc., despite all this, in her mind, they were all 
equally good years. She had such a high spiritual level of faith (Emunah 
and Bitachon) that in her mind, they were kulan shavim l’tova. 
The Yalkut Shimoni says that the pasuk in Mishlei [31:10], “A woman 
of valor who can find? Far beyond pearls is her value,” is the eulogy 
Avraham gave for Sarah. What did Avraham mean by the expression 
“Far beyond pearls is her value”? The Medrash explains that she waited 
for 90 years to have a baby. Avraham eulogized, “this is the type of 
woman my wife was”. She had no complaints against the Almighty. 
She waited 90 years for a child but never complained. She saw her 
entire life experience as one blessed by G-d. 
We might consider what Sarah experienced and say, “That’s a horrible 
life.” However, Sarah did not see it that way. She had the capacity to 
see the “tova” in the “ra’ah”. The Slonimer Rebbe says this is why she 
is like an Esrog. The Gemara says that the Esrog is the only fruit 
wherein the taste of the tree and that of its fruit are the same. The bark 
of an Esrog tree tastes like and Esrog itself! 
The Slonimer Rebbe says that certainly, if a person tries taking a bite 
out of the bark of an Esrog tree, it will not taste as good as a ripe Esrog. 
Nonetheless, in the “tree”, a person can already taste the flavor of an 
Esrog. Even though the wood is hard and brittle, it contains within itself 
a flavor reminiscent of the Esrog that will grow from it. Sara was like 
an Esrog because she too could sense the connection between the “tree” 
(i.e., – the process) and the “fruit” (i.e., – the result). Sarah saw the 
connection between all her trials and tribulations in her life (i.e., – the 
process) and the good that befell her (i.e., – the result). 
This is what Chazal are trying to teach us by saying, “They were all 
equally good.” There are people who are capable of looking at that 
which is a bitter life and saying, “No. It’s all for the good.” 
We might think that such people do not exist in our day and age, but 
they do exist. Recently, I made a phone call that I anticipated being a 
very difficult call to make. I know someone who I have had dealings 
with five or six times over the last 10 years or so. He is a very nice 
fellow. Last week, he married off a son. On the third day of Sheva 
Brochos, the son died. This is a mind-boggling tragedy. The Seven 
Days of Marriage Feasting (Shivas Yemei HaMishteh) turned into 
Seven Days of Mourning (Shivas Yemei Aveilus). 
I am not that close to the father, but I do know him. We have had a 
pleasant relationship, so I called him. This type of phone call makes a 

person wonder, “What can I possibly say?” I began “Reb Shmuel, what 
can I say? There are no words to utter. It has just been on my mind the 
whole week…” 
He is not a Rav or a Rosh Yeshiva. He is just an ordinary businessman. 
(Obviously, he is not really so “ordinary.”) He told me “Reb Yissocher, 
this is all part of the puzzle. When Moshiach will come, we are going 
to understand all of this. I accept this as part of the Divine Plan, even 
though I do not yet understand exactly what it is all about.” 
I told him “You have strengthened me, more than I could have possibly 
hoped to strengthen you.” 
This is what Rashi is saying. “The years of Sarah were all equally good” 
means that Sarah was on such a high spiritual level that she viewed 
them as such. Chazal say that a person should always ask himself, 
“When will my deeds be equal to the deeds of my ancestors?” We need 
to strive for such a level. For most of us, this represents a seemingly 
unattainable spiritual goal. We will understand this, hopefully, in the 
Days of the Messiah. However, there were people — and apparently, 
there are still people — who can look at life — even a life full of 
suffering and misfortune — and say, “they were all equally good.” 
Transcribed by David Twersky; Jerusalem DavidATwersky@gmail.com Technical Assistance by Dovid Hoffman; Baltimore, MD dhoffman@torah.org This week’s 
write-up is adapted from the hashkafa portion of Rabbi Yissochar Frand’s Commuter Chavrusah Series on the weekly Torah portion. A complete catalogue can be 
ordered from the Yad Yechiel Institute, PO Box 511, Owings Mills MD 21117-0511. Call (410) 358-0416 or e-mail tapes@yadyechiel.org or visit 
http://www.yadyechiel.org/ for further information. Rav Frand © 2017 by Torah.org. Donate to Project Genesis - Torah.org Do you have a question or comment? Feel 
free to contact us on our website. Join the Jewish Learning Revolution! Torah.org: The Judaism Site brings this and a host of other classes to you every week. Visit 
http://torah.org to get your own free copy of this mailing or subscribe to the series of your choice. Need to change or stop your subscription? Please visit our subscription 
center, http://torah.org/subscribe/ -- see the links on that page. Permission is granted to redistribute, but please give proper attribution and copyright to the author and 
Torah.org. Both the author and Torah.org reserve certain rights. Email copyrights@torah.org for full information. Torah.org: The Judaism Site Project Genesis, Inc. 
2833 Smith Ave., Suite 225 Baltimore, MD 21209 http://www.torah.org/ learn@torah.org (410) 602-1350 FAX: (410) 602-1351  
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“The L-rd, Master of the Heavens Who took me from my father’s 
home…will send His angel before you and you will take a wife for my 
son from there.” (Gen. 24:7) 
Entrusted with the mission of finding a wife for Yitzchak and a mother 
for the future Jewish People, Eliezer took his job very seriously. He 
was concerned, however, that the girl he might find in Avraham’s 
homeland would not be willing to return with him. When he voiced 
these concerns, Avraham responded by saying that G-d would send His 
messenger to make Eliezer successful in his mission. 
How could Avraham suggest that if the girl didn’t want to go, 
HaShem’s angel would manipulate her to agree? What happened to the 
concept of free will? Because of free will, Eliezer’s question was a valid 
one. This is why Avraham then added that if she chose not to go, Eliezer 
would be freed from his oath to find a girl from Avraham’s homeland. 
But in that case, why did Avraham even initially say that HaShem 
would send His messenger to make the girl wish to come back with 
him? 
The answer is a fundamental understanding in the concept of bechira - 
free will. The world is like a big machine which has many moving parts 
but they all work together to produce a finished item. The Torah is the 
blueprint, the laws of nature are the gears and moving parts, and the 
people are the raw materials. 
When HaShem has a plan for something, it will happen. If our free will 
gets in the way, then He has many contingency plans for getting things 
back on track. Sometimes our hands are forced when decisions are out 
of control. Other times, after our choice, HaShem will set into motion 
another series of events that make us change our minds or choose 
something that will have the same effect as the first choice. 
Avraham felt that he was supposed to take a daughter-in-law from his 
family. He understood this to be the Will of Heaven so he gave Eliezer 
those orders. Since it was part of G-d’s plan, Avraham knew it would 
work out as it was supposed to and His messengers would do their part. 
If the girl balked? Then back off and HaShem will find another way to 
make it happen. 
It is interesting to note that Avraham said, “The L-rd of Heaven” will 
send His angel. Previously, when he asked Eliezer to swear, it was, “By 
the L-rd of Heaven and Earth.” The Ibn Ezra remarks, “For the daughter 
of so-and-so [shall marry] so-and-so” on Earth, comes from Heaven. 
(For more on this Heavenly proclamation, see Sota 2a, Sanhedrin 22a.) 
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Therefore, when Eliezer asked, Avraham said, “The L-rd of Heaven,” 
Who has already decreed who Yitzchak’s bride will be from the 
moment of conception, will put His plan into motion. If, for some 
reason, the people on Earth aren’t ready to accept it, then HaShem will 
find a workaround and I want you to desist and let Him do what He 
will. 
Jews from around the world seek out R’ Chaim Kanievsky Shlit”a, for 
advice, blessings, and help. Once, a fellow came to him for a bracha. 
He was in his 30’s, single, and he desperately wanted to get married 
and have a Jewish family. R’ Chaim is known for his brief responses, 
typically just the words, “Bracha v’hatzlacha,” blessing and success. 
This time, though, he inexplicably added a line. “Your bashert 
(intended) hasn’t been born yet. Bracha v’hatzlacha.” The man was 
visibly shaken. 
A few months later, he came to tell R’ Chaim he was engaged. His 
kallah was a giyores (convert) whom our Sages say is like a new-born 
child. She had not yet converted at the time of his last visit to R’ Chaim, 
and thus had not “been born yet,” just as the Chacham had said. 
Now You Know 
This week’s Parsha is called Chayei Sarah, which literally means the 
“lives” of Sarah. It begins by saying, “The lives of Sarah were one 
hundred years, and twenty years, and seven years, the years of the lives 
of Sarah.” 
While one could explain it to be similar to the “life and times” of Sarah, 
meaning the experiences she had over the course of her lifetime, or that 
it is simply a poetic expression, there is another explanation as well. 
Rashi tells us that all the years of Sarah’s life were “equal for good.” 
Really? She was estranged for her religious beliefs, barren, kidnaped, 
held hostage, and disrespected by her maid. Was that all really, “good”? 
The answer, of course, is that to Sarah, everything happened for a 
purpose, and she was satisfied with that. She understood that G-d only 
does good. When we experience difficulties, they are for our own 
growth, and perhaps to atone for sin. Regardless, whatever HaShem 
sends us is for a purpose and when you understand that, everything is 
good. 
Only one who believes in an afterlife, that this isn’t our only existence, 
can feel the equanimity and serenity in whatever happens. Sarah’s life 
was good because she had two worlds in mind – this one and the world 
to come. 
Thought Of The Week: 
Faith is to believe what we cannot see and the reward for this faith is 
that one day we will see what we believe. 
This week’s issue is sponsored N‰EL 
H‰BCNT - IWwXRM W‰K UYYCRAY L‰Z RYAM ÂR TB H‰E HNX wYKAM 
By The Grabie and Cohn Families 
It will happen anyway, but you can have a part. Print, e-mail, and share Migdal Ohr with others. 
You’ll be glad you did. E-mail ‘Subscribe’ to info@JewishSpeechWriter.com E-mail Subscribe 
to info@JewishSpeechWriter.com ©2017 – J. Gewirtz  
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Seven Ways to Make Your 
Thoughts More Empowering 

How to bring more positivity and optimism into your day. 
Author and psychologist Wayne Dyer often said, “When we change the 
way we look at things, the things we look at change.” Here are seven 
ways to change our thoughts to build more positivity and optimism into 
our day. 
1. Change the focus. Do we focus on what we have or on what we lack? 
On our goals or our obstacles? On what is right in our lives or on what 
is going wrong? We find what we search for; our minds can only focus 
on a limited amount at a time. Focus on what you want and who you 
want to become. 
2. Start your day with something inspiring. Many of us are regularly 
and repeatedly exposed to negative messages without even realizing 
that the media we are consuming is influencing us. The news rarely 
informs us of happy events that reinforce a belief in the core goodness 
of most people. Instead we are bombarded with pessimism and tragedy 
often before we even have our first cup of coffee. Start your day with 
learning something that inspires you and directs your thoughts into a 
positive direction. 

3. Learn to question yourself. Observe your own thoughts throughout 
the day and question them. Are they true? Are they helpful? Are they 
necessary? Clarity is power. Know exactly what your goals are and ask 
yourself often if your thoughts are helping or hindering those goals. 
4. Start and end with gratitude. As soon as you open your eyes in the 
morning, train yourself to always have a grateful thought first. Think 
about the people you are blessed to have in your life. About your warm 
bed. The food in your fridge. The gift of another day. And right before 
you go to sleep at night, find a grateful thought that you can have about 
the day. A smile. A kind word. A new opportunity. Bookend your days 
with grateful thoughts. 
5. Shift your locus of control. Unhappy people often have an external 
locus of control; they attribute everything that happens to them to 
outside circumstances. Changing our thoughts to an internal locus of 
control (believing that we can shape our lives and who we become) not 
only increases our happiness, but it also increases our motivation and 
our overall effectiveness in our lives. 
6. Pay attention to your words. How we speak and the words that we 
choose deeply affect the content of our thoughts. Even seemingly 
innocuous phrases like “it doesn’t matter” or “I’m just saying” can 
change our perception of our own actions and words. We often 
downplay the significance of important aspects of our lives with 
sarcastic or dismissive words. Tim Grover, the author of Relentless, 
suggests that people never say “it’s only a job” or “it’s just a meeting.” 
Try taking words like “only” and “just” out of all of your sentences and 
see how your thoughts are moving you forward instead of pulling you 
back. 
7. Substitute thoughts instead of fighting them. Many of us try to get 
rid of our negative thoughts but find that the more we try not to think 
about something, the more we ironically think about it. This is why it 
is sometimes more effective to instead replace unwanted thoughts with 
desired ones. This requires having a good book or source of wisdom 
ready nearby or a list of quotes that you can look over to change the 
direction of your thoughts. At any moment the thoughts we have can 
alter the direction of our lives and the lives of those around us. Don’t 
wait until you feel positive and inspired to transform the way you think. 
As the Lubavitcher Rebbe said, “If you wait until you find the meaning 
of life, will there be enough life left to live meaningfully?” 
This article can also be read at: http://www.aish.com/sp/pg/Seven-Ways-to-Make-Your-Thoughts-More-Empowering.html Like what you read? As a non-profit 
organization, Aish.com relies on readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration 
to people like you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah 
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Rabbi Yaacov Haber 

TorahLab 
Carved In Stone 
 (Midrash Rabba) עשר פעמים כתיב בני חת כנגד עשרת הדיברות 
In the merit of the ten negotiations that Abraham had with the Hittite 
people; his descendants merited the Ten Commandments on Mount 
Sinai. 
Avrohom Avinu was already well through his life when his wife Sarah 
passed away. He had already demonstrated heroic strength by making 
his way through the challenges of exile, war, Bris Milah, and even the 
readiness to bring his son as a sacrifice. 
If we are to go in ascending order the challenge surrounding his wife 
passing is considered a more difficult challenge than the earlier trials. 
How could this be? His wife lived 127 years full years -today we bless 
people to live until 120! As much as it must have caused heartache and 
sadness, it wasn’t really a sad story, so why is it considered the biggest 
test of his life? 
The answer is that it wasn’t the death of Sarah, per se, that was the 
hardship and challenge, but the events surrounding the purchase of her 
burial plot from the Hittites that was the problem. 
Abraham, by this time had already become one of the most celebrated 
individuals on Earth. Even the Hitites greeted him by saying “You are 
a Prince of G-d amongst us.” Buying a small parcel of land, which to 
them was insignificant, should have been considered an insignificant 
event in the Hebron community and an honor to the local Hitites. 
Yet, a petty negotiation took place. Abraham went back and forth and 
back again. He petitioned the Hittite community no less than ten times. 
A man who had G-d’s ear couldn’t seem to get the full attention of the 
local Canaanites. The fact that Abraham had to have this experience, at 
this stage in life, was a humbling experience which forced Abraham to 
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question his own heroics. Indeed, negotiating over a dark cave must 
have been a life altering challenge to Abraham. 
And this was the test. Abraham had lived an exalted, prophetic and 
highly spiritual life. He had succeeded in becoming a ‘Prince of G-d”. 
The question now was, would Abraham still be able to be part of the 
community of man,maintain his humanity as a grounded citizen of the 
earth. Would he be able to bring his lofty level down to the ground and 
make the world a holier place to live in. Would he be able to build the 
“Malchut” of G-d in this world? And he passed the test, Abraham was 
still a human able to deal with the nitty gritty of life, elevating the world 
to a holier level. By descending downward he was elevated even higher. 
The reward for this were the Ten Commandments. That which was until 
the point of Mount Sinai the domain of G-d and His angels, became 
carved in stone for everyman to access and learn. 
The first lessons that Abraham taught us was to teach us what great 
heights mortal man can achieve while living in this Earth. The next 
lesson Abraham taught us was how we must take the heights and apply 
them to the base brick and morter of this world. 
The purpose of Abraham’s and our spiritual journey is to make not only 
ourselves, but the entire world a more G-dly place to live. 
 

Rabbi Avraham Kahn 

Torah Attitude 
Parashas Chayei Sarah: Complete beauty 
November 9, 2017 
Summary 
“Sarah’s life was one hundred years, twenty years and seven years.” 
Everyone gazed at Sarah’s beauty. It seems strange that our sages 
should be so interested in the beauty of people. Sarah was beautiful, 
both in soul and body. Sarah retained the natural beauty of her 
childhood. Shimon the Righteous was once visited by a Nazirite who 
was extremely handsome with long beautiful hair. Although he lived 
long after the destruction of the Temple, Rabbi Yochanan’s family still 
had retained some of that outer beauty that reflected their inner purity. 
After the destruction of the Temple, it was no longer clear from the 
outer appearance what kind of person it was. Whenever the Torah and 
our sages describe the beauty of a person, it is referring to this kind of 
beauty that describes a combined beauty of both body and soul. 
Sarah at 127 
At the beginning of this week’s parasha (Bereishis 23:1) it says, “And 
Sarah’s life was one hundred years, twenty years and seven years.” Our 
sages ask why the word “years” is repeated several times in this verse. 
Rashi quotes the Midrash Rabbah (58:1) that explains that this 
repetition comes to teach us that at the age of one hundred, Sarah was 
free of sin as a twenty-year old. Just as one is not punished by the 
Heavenly Court till the age of twenty, Sarah at the age of one hundred 
had nothing to be punished for. The Midrash continues to explain that 
at twenty she was as beautiful as a seven-year old. 
Sarah’s Gaze 
We find another place where our sages mention Sarah’s special beauty. 
The Talmud (Megillah 14a, quoted by Rashi Bereishis 11:29) explains 
that Yiscah was another name for Sarah. People called her Yiscah since 
it means “to gaze”. On the one hand, this described Sarah’s ability to 
gaze into the future by Divine inspiration. Sarah was even superior in 
her level of prophecy to Abraham (see Rashi Bereishis 21:12). On the 
other hand, she was given this name, says the Talmud, because 
everyone gazed at her beauty. The Talmud (ibid 15a) describes her as 
one of the four most beautiful women who ever existed. The other three 
were Rachav, Abigail and Esther or Vashti. 
Is Beauty Significant? 
The Maharal, in his commentary on Rashi, asks, why do our sages 
praise Sarah in regard to her beauty? Why is that significant? The same 
question arises later in this week’s parasha where it says about Rivka 
(Bereishis 24:16): “And the girl was very good looking.” In Parashas 
Vayeitzei (Bereishis 29:17) the Torah also describes the beauty of 
Rachel. As it says, “And Rachel had a beautiful form and a beautiful 
appearance.” Similarly, we find that the Talmud (Bava Metzia 84a) 
describes the beauty of Rabbi Yochanan who used to refer to himself 
as being the scion of one of the beautiful families of Jerusalem. The 
Talmud further elaborates and says that the beauty of Rabbi Kahana 
was somewhat similar to the beauty of Rabbi Avahu whose beauty was 

comparable to our Patriarch Jacob. And Jacob was as beautiful as 
Adam. It seems strange that our sages should be so interested in the 
beauty of people. Is seems to contradict what King Solomon says 
(Mishlei 31:30): “Grace is false, and beauty is vain. A G’d fearing 
woman, she should be praised.” 
Complete In Soul And Body 
The Maharal explains this in a simple way. We all have two parts to us: 
our body and our soul. When the Torah describes the life of Sarah, it 
hints that she was beautiful both in soul and body. Throughout her life 
she endured many difficult situations. She was childless for ninety 
years, and when she generously let Abraham marry her maidservant 
Hagar, Hagar constantly insulted her (see Bereishis 16:1-6). She was 
taken against her will to the royal palaces of Pharaoh, King of Egypt, 
and Avimelech, King of Gerar (see Bereishis 12:10-20 and 20:1-18). 
Through all her ordeals she kept strong in her faith and was free of any 
sin. In addition to this, the Torah describes that her outer appearance 
was also perfect. Sarah was not just praised for her exterior beauty, but 
because it completed her inner beauty. The Midrash Rabba (ibid) 
indicates this and describes Sarah as a complete person without any 
blemish. 
Natural Beauty 
Some commentaries (Chizkuni and Bartenura) point out that normally 
a good-looking, twenty-year old woman is considered more beautiful 
than a seven-year old girl. However, our sages compare Sarah’s 
appearance at twenty to be as beautiful as at seven. They explain that 
the beauty of a seven-year old is natural without any makeup to enhance 
it. This was Sarah’s beauty at the age of twenty, which she had retained 
since her childhood. The beauty of a child reflects the child’s purity and 
innocence. In general, this kind of beauty disappears when the child 
grows older. The Torah describes that Sarah was as pure when she was 
twenty as when she was seven. 
Shimon the Righteous and the Nazirite 
Rabbi Yitzhak Salant makes an additional comment. On the one hand, 
the Torah testifies that Sarah was free of sin right up to her old age of 
one hundred and beyond, and at the same she is being described as a 
most beautiful woman. This combination is significant. Very often 
people of excessive beauty fall prey to their evil inclination and live a 
sinful life. The Talmud (Nedarim 9b) describes such a situation and 
relates that the great sage, Shimon the Righteous, was once visited by 
a Nazirite who was extremely handsome with long beautiful hair. The 
Nazirite was on his way to the Temple to bring his offering at the end 
of his period of abstinence, when he would shave off his hair. The sage 
addressed him and said, “My son, what brought you to decide to destroy 
this beautiful hair of yours?” Said the Nazirite, “I was a shepherd for 
my father back home, and I went to fill water from the well. As I looked 
into the well and saw my own image in the water, my evil inclination 
got the better of me and wanted to push me to sin. I said, ‘You wicked 
one, why are you so proud … of someone who eventually will turn into 
worms and maggots? I swear, I am going to shave you off for the 
honour of Heaven.” When the sage heard this, he stood up and gave 
him a kiss on his forehead and said, “My son, may there be many 
Nazirites amongst the Jewish people like you.” Says Rabbi Salant, the 
Torah here gives Sarah the ultimate praise that despite her special 
beauty, G’d Himself testified to her completeness in every aspect of her 
life, and that she had not even once sinned. 
Outer Beauty And Inner Purity 
Many years ago, I heard a talk by Rabbi Shimon Schwab. He discussed 
the significance of Rabbi Yochanan describing himself as a scion of 
one of the beautiful families of Jerusalem. Rabbi Schwab explained that 
up to the destruction of the Second Temple, people’s inner purity and 
outer beauty were connected. Although Rabbi Yochanan lived long 
after the destruction of the Temple (see Tosaphoth Bava Metzia 89a), 
his family had still retained some of that outer beauty that reflected their 
inner purity. 
Face Reflects The Inside 
Similarly, my late father would point out that the Hebrew word for face, 
“panim”, is written in the exact same way as the Hebrew word for 
inside, “penim”. This indicates that a person’s face reflects his inner 
essence. This is how it was from the beginning of creation up to the 
time of the destruction of the Second Temple. During that era, G’d ran 
the world in a revealed fashion, and reward and punishment were clear 
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consequences of a person’s conduct. At that time, one could see what a 
person was all about by his outer appearance. After the destruction of 
the Temple, G’d hid Himself. As it says (Devarim 31:16-17) “And this 
people will rise up and stray … and will forsake Me and break My 
covenant … and My anger will flare up against it on that day. And I 
will forsake them, and I will hide My face from them.” From then on 
and right through our exile, we cannot clearly see the guiding hand of 
G’d in world affairs. Everything is concealed and shrouded behind 
veils, as we are not worthy of such a revealed guidance. We are 
constantly tested to see whether we keep our faith in G’d despite His 
concealing Himself. This is also reflected in every part of creation. As 
the Talmud says (Sotah 48a) “From the day of the destruction of the 
Temple the taste of the fruit has vanished [compared to what it used to 
be].” It the same way, outer beauty that reflects an inner pureness is 
uncommon. 
Complete Beauty 
Whenever the Torah and our sages describe the beauty of a person, it is 
referring to this kind of beauty that describes a combined beauty of both 
body and soul. That is why the Midrash Rabbah (ibid) begins this 
week’s parasha with the words of King David (Tehillim 37:18): “G’d 
knows the days of the complete people, and their inheritance will be 
eternal.” Says the Midrash, “Just as they are complete, so are their days 
complete.” Our righteous Matriarch, Sarah, was complete without any 
blemish, in body and soul. Her days were fully utilized, both in good 
times and in difficult times. Through it all, she assisted her great 
husband, Abraham, to proclaim and sanctify the name of G’d. In 
complete harmony they did acts of kindness to help their fellow human 
beings with their needs for both body and soul. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this, please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/a/kahn/archives/archives.htm.   
 

Rabbi Yosef Kalatzky 

Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u 
l’zeicher nishmas emee morasi Shaindel Bas Reb Chaim Tzvi z’l 
L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb Kehas Z’l 
Satan’s Claim Against Avraham 
The Torah states regarding the test of the Akeidah (binding of 
Yitzchak), “And it happened after these words that G-d attested 
Avraham...” Rashi cites Chazal who explain, “‘After these words’ is 
referring to the words of Satan. He came before G-d with a claim 
against Avraham and said, ‘From all of the meals that Avraham had 
prepared for his guests, he did not sacrifice from his meal as much as 
an ox or a ram. Everything that he had done was only for the sake of 
his son.” G-d responded to satan saying, ‘If I were to ask Avraham to 
bring his son as a sacrifice for Me, he would not hesitate.’” Therefore, 
G-d presented Avraham with the test of the Akeidah. 
It is interesting to note, that the claim of satan against Avraham was not 
that Avraham did not bring any sacrifices on His behalf, but rather he 
had said, “From all of the meals that he had prepared for his guests 
Avraham did not bring a sacrifice from the meal.” What is the relevance 
of mentioning the meals that Avraham had prepared for his guests? If 
satan wanted to bring a claim against Avraham for not bringing a 
sacrifice as Adam and Noach had done, he could have simply said so. 
However, satan specifically chose to say, that Avraham did not bring a 
sacrifice from all the “meals” that he had prepared for his guests. What 
is the significance of this? 
The Torah tells us that on Yom Kippur the High Priest would take two 
identical goats, one was designated for G-d and the other was 
designated for Azazel (each of these designations was determined by 
drawing lots). The goat that was designated for Azazel was taken out 
into the desert and thrown down a jagged mountainside where it would 
become dismembered as it fell. Ramban cites Chazal who explain, “It 
is to silence the prosecution of satan.” The Gemara tells us that there is 
one in the year that G-d does not allow satan to prosecute the Jewish 
people, which is Yom Kippur. This is based upon the numerical value 
of the reference “HaSatan (the satan)” which is 364. It is to indicate that 
satan is permitted to prosecute only 364 days a year, excluding Yom 
Kippur. Ramban explains that it cannot mean that the goat that is 
brought out into the desert is a “sacrifice” for satan (the desert is a 
location of the nether forces which is a representation of satan). It 
cannot be so because it is a Torah violation to bring a sacrifice to any 

power or angel other than G’d Himself. As it states, “Anyone who 
brings a sacrifice to a power deserves to be destroyed.” If this is so, 
what is the significance and value of the goat regarding satan on Yom 
Kippur? Ramban explains that the bringing of a goat that was 
designated for Azazel can be understood with an allegory. When a king 
makes a banquet for his subjects, he will give some of the “crumbs” to 
the servants so that they should not complain and thus be satisfied. The 
goat being given to Azazel is part of the service of Yom Kippur so that 
satan should not feel denied and thus complain. This is similar to the 
crumbs that are given to the servants. It should not be understood that 
a sacrifice is being offered to satan but rather he is being acknowledged 
through the goat which is part of the Yom Kippur service and thus he 
will be silenced. 
Based on the concept of the goat sent to Azazel, we can understand 
satan’s claim against Avraham within the context in which he 
understands sacrifices. He believes that when one gives to G-d through 
a sacrifice it is the equivalent of giving part of the meal/banquette to G-
d. Therefore, Satan claimed that although Avraham prepared all of his 
banquets for the sake of his son, he did not bring from them an ox or a 
ram for the sake of G-d. 
There is an argument between Rebbe Eliezer and Rebbe Yehoshua in 
the Gemara Tractate Pesachim regarding the manner how one must 
celebrate the festivals. One opinion is that the Jew has a choice to 
celebrate the festival either in a complete spiritual manner (kulo l’shem 
– all for G-d). Meaning, he could fully invest the day in the study of 
Torah and prayer. Or the day could be observed within the context of 
physical celebration (kulo la’chem – all for yourselves). Reb Yehoshua 
argues that the Jew must divide the days of the festival in a manner that 
half is for the sake of oneself and half is for G-d. (chatzei la’chem and 
chatzei l’shem half for yourself and half for G-d.). We rule as the 
opinion of Rebbe Yehoshua that half of one’s celebration of the festival 
is dedicated to G-d and half is for oneself. The connotation of “half of 
the day” indicates that we take half of what we are participating in and 
give it to G-d. If the festival is observed in this context, there is no basis 
for the prosecution of satan because we have taken part of what we are 
celebrating and dedicating it to G-d. G-d prescribes this manner of 
celebration so that we should not be subject to the prosecution of satan. 
Sarah Our Matriarch, Integral to the Jewish People 
The Torah tells us that after Avraham returned from the Akeidah he 
discovered that his wife Sarah had passed away. The Torah states, 
“Avraham came to eulogize Sarah and to bewail her...” How did 
Avraham eulogize Sarah? The Midrash states, “Avraham began to wail 
and cry saying, ‘An accomplished woman is the crown of her husband 
(Aishes chayil). An accomplished woman who can find? Far beyond 
pearls is her value. Her husband’s heart relies on her....She discerns 
between wool and linen (flax).’ To what is this discernment referring? 
She was able to discern between Yitzchak and Yishmael. She said to 
her husband Avraham, ‘Drive out this maidservant along with her 
son....’” She understood that Yitzchak, her son, would be able the future 
Patriarch of the Jewish people and he were to be exposed to the subtle 
influences of Yishmael and Hagar, he would not develop as he should. 
She therefore said to Avraham to drive them from their home. Being 
sensitive to the nuances of Yishmael’s innate spiritual deficiencies and 
understanding what is necessary to address Yitzchak’s spiritual 
potential, Sarah insisted that the two should be separated. It is the 
equivalent of being able to discern between wool and linen (wool being 
Yitzchak and linen being Yishmael). Allowing the two to combine 
creates a forbidden entity (shatneiz). 
Eitz Yosef in his commentary on the Midrash explains, “What is the 
relevance of wool to Yitzchak? Evidently, wool represents something 
that is positive. The Prophet Isaiah states, ‘...If your sins are like a 
(crimson) worm, then they will be restored to the whiteness of (washed) 
wool.’ Where do we find that linen has a negative connotation and thus 
is applied to Yishmael, the evil one?... We find that Cain and Hevel had 
brought sacrifices to G-d. Although Cain had initiated the bringing of 
the sacrifice because he understood the need to acknowledge one’s 
Creator, he nevertheless brought it from the dregs of the earth. He 
brought a flax plant (linen). Hevel on the other hand brought his 
sacrifice from the choicest of his flock. Cain’s offering was rejected 
and Hevel’s was accepted by G-d. It is for this reason that the 
combination of wool and linen became forbidden (shatneiz). As it 
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states, ‘You shall not wear shatneiz...’ G-d said, ‘It is not proper to 
intermingle the sacrifice of the sinner (Cain/linen) with the sacrifice 
one the one who is pure (Hevel/wool).’ Sarah was able to discern 
between what was truly pure and what was not. Therefore, Yitzchak is 
equated to the wool and Yishmael is equated to linen. Sarah thus 
demanded of Avraham to drive Hagar and Yishmael from their 
household. 
Why was Sarah able to make the discernment between Yitzchak and 
Yishmael and Avraham was not? The Torah tells us that initially 
Avraham was taken aback when Sarah had told him, “Drive out this 
maidservant along with her son...” G-d said to Avraham, “...listen to 
her voice.” Rashi cites the Midrash that explains that this is regarding 
Sarah’s voice of prophecy. She was a greater prophetess that Avraham 
was a prophet. He thus heeded her request to drive out Hagar and 
Yishmael. 
After Hagar and Yishmael were driven out of the household of 
Avraham, the Torah tells us that Yishmael was dying of thirst. The 
Torah states, “G-d heard the cry of the youth...in his present state.” G-
d heeded his cry because at that moment he had not yet become evil, 
and was considered to be righteous, although there were undercurrent 
that he was inclined to perpetrate evil. The Torah tells us that Sarah had 
seen the youth, “Mitzacheik (act with levity).” Chazal tell us that this 
word alludes to subtle indications that he had relevance to idolatry, 
adultery, and murder. This is what she had seen in her prophecy and 
was thus able to discern between Yitzchak and Yishmael in a way that 
Avraham could not. Because of her dimension of prophecy, Sarah was 
able to understand how Yishmael would develop into an evil person. 
When Avraham eulogized Sarah he expressed his understanding of 
Sarah’s level of understanding and ability to discern between Yitzchak 
and Yishmael. Avraham fully understood how crucial it was for 
Yitzchak to be separated from Yishmael. This was due to Sarah’s level 
of clarity. The Torah states, “Now Avraham was old, well on in years, 
and Hashem had blessed Avraham with everything (ba kol).” Rashi 
cites Chazal who explain that the numerical value of the word “ba kol 
– everything” is the equivalent numerical value of the word “ben- son.” 
Meaning, the verse, “Hashem had blessed Avraham with everything 
(ba kol)” is referring to Yitzchak his son. Despite the unparalleled 
spiritual accomplishments of Avraham and his great wealth and 
renown, everything in his life paled to the ultimate achievement and 
gift that he was blessed with a son such as Yitzchak. 
The Gemara in Tractate Yevamos states, “If there is a conflict between 
a Positive and a Negative Commandment, which cannot be reconciled, 
the Positive Commandment supersedes the Negative Commandment.” 
The Torah establishes this principle by juxtaposing the prohibition of 
wearing the combination of wool and linen to the commandment of 
wearing fringes (tzitzis) on a four cornered garment. The Torah tells us 
that if one has a four cornered garment (whether it is made of wool or 
linen) one must put fringes made of wool on its four corners. When one 
ties the fringes on the corners of the garment, one has created a garment 
that is considered a combination of wool and linen. If so this is in 
violation of the prohibition of shatneiz. It is evident that the Torah is 
communicating with this juxtaposition that if there is conflict between 
a positive and negative commandment the positive commandment 
supersedes it. If one takes ordinary wool and spins it without the 
specific intent that it is for the sake of tzitzis, if these fringes were to be 
tied to a linen four cornered garment, one would be in violation of the 
prohibition of shatneiz. It is only when the fringes are made with the 
specific intent of fulfilling the mitzvah of tzitzis that when combined 
with a linen garment it will supersede the prohibition of shatneiz. 
Similarly, if Sarah had allowed Yitzchak to be exposed to Yishmael 
during his youth, he would have never developed and evolved to be the 
holy Patriarch. The impure subtleties of Yishmael would have 
undermined Yitzchak’s spiritual development. However, once 
Yitzchak had developed and achieved a spiritual dimension of being, 
there is no need for being concerned of being exposed to an individual 
such as Yishmael, despite his level of spiritual deficiency and evil. The 
spirituality of Yitzchak will supersede the impurity of Yishmael similar 
to the fringes that were made for the sake of the mitzvah of tzitzis 
superseding the prohibition of wearing a combination of wool and 
linen. The initial discernment was only due to Sarah, who had the 
spiritual capacity to be sensitive to the spiritual impurity of Yishmael. 

Avraham, Being Appreciated for Who He Truly Was 
The Torah states after the passing of Sarah, our Matriarch, “Now 
Avraham was old, well on in years, and Hashem had blessed Avraham 
with everything.” The Midrash states, “Why did G-d need to bless 
Avraham at this time? It is so that the world should not say that all the 
blessing that had come upon Avraham in the past was only due to the 
merit of Sarah. Where do we see that the verse is referring to an 
additional blessing that was subsequent to Sarah’s passing? The verse 
in Yeshaya states, ‘Although he was alone (because Sarah had passed 
away) Avraham was blessed.’” The Torah mentions G-d’s blessing 
after Sarah’s passing for us to understand that Avraham was 
independently worthy of G-d’s blessing. His blessing was unrelated to 
Sarah’s merit, despite the fact that she was special. Why is it important 
for the world to understand and appreciate that the blessing received by 
Avraham was due to his own spiritual worth? 
G-d blessed Avraham with wealth and renown in order for him to be 
seen by the world as special and unique, so that he should be effective 
in his espousal of monotheism. If he were not perceived as special or 
that his success was actually not related to his own merit, it would 
diminish his effectiveness. The miracles that had occurred in Egypt 
when Sarah, our Matriarch was taken by Pharaoh were initiated by her. 
This resulted in Avraham and Sarah being treated as royalty when they 
left Egypt with their newly acquired wealth. The Midrash tells us that 
when Pharaoh attempted to approach Sarah to engage with her, she 
would instruct an angel to smite him. The angel would follow her 
command. Similarly, when she was taken by Avimelech the Philistine 
king, he was unable to approach her because she had invoked 
supernatural forces to incapacitate him and his community. Although 
Avraham had been a beneficiary of all the miracles had taken place, the 
world could believe that the basis for these blessings were due to Sarah 
his wife and not him. It was due to her special dimension of piety that 
he was able to defeat the Four Mightiest Kings and was thus declared, 
“the father of all nations.” It was necessary for Avraham to be perceived 
by the world for his true spiritual worth in order to be esteemed and 
revered so that he should impact upon the world through his espousal 
of monotheism. It was thus necessary for G-d to bless him with an 
additional blessing after Sarah passed away to confirm to the world that 
he was worthy in his own right. 
There is a natural tendency for people to minimize the special attributes 
of others as a result of seeing them through a deprecating eye. This is 
even more so when that special individual’s value manifests itself 
within the context of spirituality. The Torah states, “And these are the 
offspring of Yitzchak son of Avraham - Avraham fathered Yitzchak....” 
If the Torah identifies Yitzchak as the son of Avraham, then it is 
obvious that Avraham had fathered Yitzchak. Why then is it necessary 
for the Torah to state the obvious? Rashi cites Chazal who explain, “It 
is because the scoffers of the generation had said, ‘It is questionable if 
Avraham had actually fathered Yitzchak. Sarah had been married to 
him for many years and remained childless. However, after 
sequestering herself for only one night with Avimelech, the heathen, it 
soon became known that she had conceived. This fact would cause one 
to question Yitzchak’s pedigree.” Therefore, G-d performed a miracle 
that Yitzchak should have the identical facial features as his father 
Avraham, so that all would attest to the fact that Avraham had fathered 
Yitzchak, thus confirming the purity of his pedigree. Why did G-d 
allow such a disgraceful question to broached? Why did G-d allow 
Sarah, our Holy Matriarch to be put in the position that people would 
say that the heathen Avimelech had impregnated her? 
G-d created existence for man to be able to make choices. Every human 
being is endowed with free will. Because one has the ability to choose 
between good or evil, one is deserving of reward for taking the positive 
initiative and liable for his negative choices. In every context of choice, 
one is in a position to choose correctly or wrongly. This is only because 
there is a representation of good and evil in existence. If in fact the 
representation of good would be overwhelming to the degree that evil 
would be negated, there is no longer a context of choice. 
Avraham, our Patriarch was an overwhelming and impressive spiritual 
personality who could not be countered because of his renown and 
ability to refute falsehood. Thus, Yitzchak, being the natural successor 
of his father Avraham would be successful not only because of his own 
spiritual dimension, he would be overwhelmingly impactful of the 
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famous Avraham. If Yitzchak’s pedigree would be unquestioned the 
level of choice in humanity would be reduced. Thus, undermining the 
value of existence. G-d therefore created a disgraceful setting which 
would cause people to question the pedigree of Yitzchak. Is he truly the 
son of Avraham? Or is he the son of the heathen Avimelech? This 
question being posed was a diminishment of the aura of Yitzchak and 
consequently undermining his effectiveness as a disseminator of 
monotheism. Once the question was posed, although the truth was 
substantiated (by causing him to resemble his father Avraham) 
Yitzchak’s standing was not going to be the same. 
In order for Avraham to be effective as G-d’s representation in this 
world, to impact upon existence through his dialogue of monotheism, 
it was essential for his renown not to be questioned. He had to be 
perceived and appreciated for his own self-worth. If this issue would 
come into question, regarding his relationship withnG-d, he would 
cease to be that overwhelmingly effective person. Therefore, G-d saw 
it as an imperative to bless him after Sarah’s passing so that the world 
should truly understand that the all the blessings that he had received 
were due to his own worth. 
Eliezer, the Model of Negation and Servitude to One’s Master 
The Torah tells us that Avraham, our Patriarch summoned his trusted 
servant Eliezer and instructed him to seek out a wife for his son 
Yitzchak, who would be the future Matriarch of the Jewish people. 
Avraham gave Eliezer specific instructions and criteria regarding the 
selection of the wife for Yitzchak. Although many fundamental laws of 
the Torah are drawn from a single letter of a word or an allusion in a 
verse, the narrative of Eliezer’s mission regarding locating the 
appropriate wife for Yitzchak is repeated three times. The Midrash 
comments, “How much ink was spilled on this story!” Since there is 
nothing that is superfluous in the Torah, it is evident that there is a 
profound lesson to be learned and applied from the narrative of Eliezer. 
What is the value of the repetition of this narrative? Rashi cites the 
Midrash, “Rav Acha says, ‘We learn from the repetition of the narrative 
of Eliezer that the ordinary speech of the slaves of the Patriarchs is more 
beautiful (to G-d) then the Torah of the children.’” 
The Torah identifies Eliezer, the servant of Avraham, as “Damesek 
Eliezer – Eliezer from Damascus.” It is clear that the Torah is not 
informing us of Eliezer’s origin, that he came from the city of 
Damascus, but rather the Gemara in Tractate Yomah explains that the 
term “Damesek” is an acronym that connotes – “He drew and 
disseminates from the wellspring of Torah of his master (Avraham).” 
Meaning, all the Torah that Avraham had learned was transmitted to 
his servant Eliezer. As a result of Eliezer being mentored by Avraham, 
he became the qualified disseminator his master’s teachings. In 
addition to Eliezer’s spiritual capability and uniqueness, he was also 
responsible to manage all of his master Avraham’s material assets. 
Avraham was world-renowned and wealthy. He was declared to be “the 
father of all nations.” Meaning, Eliezer’s scope of responsibility was 
something exceptional. 
The Midrash tells us that when Eliezer had come to the home of Besuel 
to negotiate for the hand of Rivka, on behalf of Yitzchak, because of 
his degree of radiance of holiness, they had mistakenly believed that he 
was Avraham. Despite his dimension of being and capacity, Eliezer’s 
name is omitted within the context of locating a wife for Yitzchak. 
When Eliezer supplicated G-d to succeed in his mission of finding the 
appropriate wife for Yitzchak, it was only for the sake of doing 
kindness with his master of Avraham. As it states, “Do a kindness for 
my master Avraham.” Although he was acting as Avraham’s agent, his 
only interest was the good of his master and not that it should reflect 
well upon himself to succeeded as an agent. When he presented himself 
to Besuel, the father of Rivka, he identified himself as “I am the servant 
of Avraham.” He did not identify himself in any way that would have 
revealed his capability and dimension. Despite his level of 
accomplishment and renown, he was fully negated to his master 
Avraham. It is because of Eliezer’s level of reverence for Avraham and 
negation to his master that Chazal are able to extrapolate from the 
repetition of the story of Eliezer, “...the ordinary speech of the servants 
of the Patriarchs is more beautiful (to G-d) then the Torah of the 
children.” 
If Eliezer had such a level of reverence, negation, and subservience for 
his mortal master, despite his dimension of person, how much more so 

must a Jew have reverence and subservience to G-d, who endows man 
with every aspect of his being. Eliezer was overwhelmed with the 
holiness of his master and thus appreciated him to a point that he was 
fully negated to him. The Gemara in Tractate Niddah tells us that at the 
time of conception, an angel brings the droplet of semen before G-d, 
who pronounces upon it, its destiny, “Wise or foolish, strong or weak, 
wealthy or poor...” The only pronouncement that G-d does not make on 
the droplet is “tzaddik (righteous) or rasha (evil).” The Gemara 
concludes from this, that all is predestined except for one’s fear of 
heaven. Meaning, everything that one receives is predestined and 
determined by G-d. One’s degree of initiative and ability is not relevant 
to his level of success because it is only determined by G-d. One thus 
has no reason to be haughty because in essence, he has done nothing 
and accomplished nothing. It is only his degree of fear of heaven that 
can be ascribed to him. Therefore, one must learn from the narrative of 
Eliezer the degree to which one must negate himself to G-d, the True 
Master. 
The Expression of the Patriarchs 
There is positive commandments, “You shall distance yourself from 
falsehood.” Therefore, when one speaks, it should be truthful. This 
positive commandment is not related to the negative commandment of 
bearing false testimony, but rather it is a separate commandment for a 
Jew to distance himself from anything that is false. Why is speaking the 
truth so important? 
The Gemara tells us that there are a number of classifications of 
individuals who are not worthy to receive the Divine Presence in the 
world to come. One of these classifications is those who speak 
falsehood (liars). These are individuals who continuously do not speak 
the truth and thus assume the classification of “liar.” They cannot have 
any relevance to G-d because the “signet of G-d is truth.” Since G-d is 
truth in the most absolute sense, one can only cleave to Him if one 
demonstrates His characteristic of truth. 
The Torah tells us that when Avraham our Patriarch came to the 
Philistine community of Gerar he presented Sarah as his sister rather 
than as his wife. He did so because he was concerned that if he would 
present her as his wife, they would have killed him and taken Sarah. 
However, despite this she was taken by the king. G-d revealed himself 
to the Philistine king and said to him that Sarah was the wife of 
Avraham. The Torah states, “Avimelech said to Avraham, ‘What is this 
thing that you have done!....” Because Avimelech had taken Sarah, G-
d appeared to him and said that if he would not return her to Avraham, 
he and his entire community would be destroyed. The Torah states, 
“Avraham replied to Avimelech, “I had seen that there is no fear of G-
d in this place and they will slay me because of my wife. Moreover, she 
is indeed my sister, my father’s daughter, though not my mother’s 
daughter, and she became my wife...” Sarah was Avraham’s brother’s 
daughter and not his father’s child. She was not his sister in the literal 
sense; however, based on the principle of Chazal that “A grandchild is 
the equivalent of one’s child” Sarah could thus be regarded as the 
daughter of his father Terach in an accepted figurative sense. Therefore, 
Avraham explained that she was in fact his sister. When he had said 
that Sarah was his sister, he was not saying a falsehood. There is a 
principle in the Torah that in order to preserve one’s life, one is 
permitted to go to any length to do so, even if it mean to transgress one 
of the commandment in the Torah (pikuach nefesh). If Avraham was 
permitted to lie about Sarah’s status in order to save his life, why did 
he need to explain to Avimelech that he in fact was telling the truth in 
a certain context? If Avraham had a choice to express himself in a 
manner that was not a lie he chose to do so. Why? 
We find something similar regarding Yaakov, our Patriarch. When 
Yaakov presented himself to his father to receive the blessing, Yitzchak 
asked him, “Are you my first born Esav?” Yaakov responded, “I am 
Esav your first born.” Rashi cites Chazal who explain that what Yaakov 
had said was, “I am (meaning I am who I am) and Esav is your first 
born.” In actuality, the words which were expressed by Yaakov, if 
understood correctly, were not a lie. It was only because of Yitzchak’s 
understanding of what Yaakov had said that he believed that it was 
Esav– as it was intended by Yaakov. The Prophet states, “Give truth to 
Yaakov...(Teetain Emes l’Yaakov)” Yaakov was the embodiment of 
truth, which is the Torah itself. As King Solomon states in Proverbs 
regarding the Torah, “Acquire Truth (Torah) and do not sell it.” 
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Although it was imperative for the future of the Jewish people for 
Yaakov to receive the blessing from his father Yitzchak, he 
nevertheless chose to express himself in a truthful context so that he 
could distance himself from falsehood. 
Since G-d is infinite, how is it possible for a finite being to cleave to 
Him? It is only when one assumes His characteristic of Truth by 
distancing oneself from falsehood could one cleave to G-d. This is the 
reason Avraham and Yaakov chose to express themselves in a truthful 
manner, although they were permitted to lie under the circumstances. 
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grandmother Chana Dimont a”h, and father and grandfather Rabbi 
Elazar Tarshish Halevi a”h 
Most of this week’s parashah is devoted to Eliezer’s journey to find a 
wife for Yitzchak. The Midrash Rabbah quotes the verse (Yeshayah 
50:10), “Who among you fears Hashem, listening to the voice of His 
servant? Though he may have walked in darkness with no light for 
himself, let him trust in the Name of Hashem, and lean upon his 
Elokim.” The Midrash comments: “Who among you fears Hashem”–
this refers to Eliezer. “Listening to the voice of His servant”–Eliezer 
listened to Avraham, G-d’s servant. “Though he may have walked in 
darkness”–when he went to bring Rivka. “With no light for himself”–
but Hashem lit the way with bolts of lightning. “Let him trust in the 
Name of Hashem, and lean upon his Elokim”–therefore he said 
(Bereishit 24:12), “Hashem, Elokim of my master Avraham, may You 
so arrange it for me this day.” [Until here from the Midrash] 
R’ David Cohen z”l (1887-1972; instructor at Yeshivat Merkaz 
Ha’Rav; known as the “Nazir”) asks: Where does the Torah say that 
Eliezer traveled in the dark or during a lightning storm? He explains: 
There is a dispute between the early halachic authorities, Rambam z”l 
and Ra’avad z”l, whether Eliezer’s reliance on a sign–whether the girl 
would offer to give water to Eliezer’s camels–was halachically proper 
or was improper (as it would be improper for a person to cancel a 
journey because a black cat crossed his path). However, writes R’ 
Cohen, this Midrash is teaching that Eliezer actually placed his trust in 
Hashem, and the “sign” which he set up was intended as no more than 
a momentary flash of light, a bolt of lightning in an otherwise pitch 
black “night,” to give him comfort that he was on the right path. 
Indeed, R’ Cohen writes, shidduchim / dating is always like that. Every 
couple is in the dark about what to look for and whether they are meant 
for each other. From time-to-time, a “bolt of lightning” will light the 
darkness to show the parties that they are on the right path. Still, in the 
final analysis, one must rely on Hashem. (Zachu Shechinah Beineihem 
p.89) 
“It shall be the maiden to whom I say, ‘Please tip over your jug so I 
may drink,’ and who replies, ‘Drink, and I will even water your 
camels,’ — she is the one You will have proven is for Your servant, 
for Yitzchak . . .’” (24:14) 
R’ Yosef Yozel Horowitz z”l (1847-1919; the Alter of Novardok) asks: 
Why was giving Eliezer and his camels water proof that Rivka was 
suitable for Yitzchak? Maybe she did it because she was embarrassed 
to refuse or in order to obtain honor. Moreover, even if she did it as a 
genuine Chessed, why would the fact that she had one good trait 
“prove” she was suitable for Yitzchak? 
The Alter explains: Whether someone is a person who works on 
perfecting himself or is not such a person can be discerned from how 
he carries out a task that is requested of him. Someone who works on 
himself will not be satisfied with the bare minimum; he or she will 
always want to complete the task to the greatest extent possible. 
Here, the Alter notes, Eliezer requested (24:17), “Let me sip, if you 
please, a little water from your jug.” “Sip,” implies a small drink. 
“From your jug,” implies, “Don’t go out of your way for me.” Rivka, 

however, was not satisfied with doing a small favor. She wanted to do 
a complete Chessed. 
In addition, the Alter writes, Rivka’s Middah of Chessed was an 
indication of her character as a whole because Middot / character traits 
do not operate in isolation. A person’s traits influence each other. When 
someone works on improving one trait, his other traits improve through 
a chain reaction. On the other hand, if a person allows one of his traits 
to deteriorate, his other traits will follow in a downward spiral. 
This lesson has a practical application, the Alter notes. Sometimes a 
person sees himself as needing improvement in so many areas that he 
doesn’t know where to start. As a result, he does nothing to improve 
himself. The answer to this dilemma is that it doesn’t matter which trait 
a person starts with. Improving in any one area is bound to have a 
positive spill-over effect. (Madregat Ha’adam: Berur Ha’middot ch.5) 
“The maiden ran and told her mother’s household things (literally, 
‘words’) such as these.” (24:28) 
R’ Raphael Moshe Luria z”l (Rosh Yeshiva in several chassidic 
yeshivot in Israel; died 2009) writes: Seemingly, the verse should say, 
“The maiden ran and told her mother’s household these things,” i.e., 
Rivka told about meeting Eliezer and receiving gifts. However, the 
verse is teaching that Rivka said words similar to Eliezer’s. He said 
(verse 27), “Blessed is Hashem, Elokim of my master Avaham, Who 
has not withheld His kindness and truth from my master,” and Rivka, 
too, gave thanks. (Bet Genazi: Nisuin p.5) 
“Lavan and Betuel answered and said, ‘The matter originated from 
Hashem! We can say to you neither bad nor good’.” (24:50) 
R’ Yitzchak ben Yosef z”l (13th-14th century; Spain) writes: Even 
though it was against Lavan’s nature to do so, he and his father 
recognized the “coincidence” that happened to Eliezer as a great 
miracle. Therefore they said, “The matter originated from Hashem,” 
thinking that the design of the test for Rivka came to Eliezer through 
prophecy. 
R’ Yitzchak adds: The Torah describes in minute detail how Eliezer 
related the entire episode to Rivka’s family to emphasize that Eliezer 
did not exaggerate, nor did he withhold any information (except for two 
minor details that he changed for specific reasons). And, with no need 
for any hyperbole, Lavan and Betuel recognized the miracle for what it 
was. (Peirush R’ Yitzchak ben R’ Yosef Al Ha’Torah) 
R’ David Holzer shlita (Miami Beach, Fl.; publisher of the work quoted 
above) asks: How did Eliezer succeed in convincing two non-believers 
that what occurred was miraculous? He answers: Eliezer did two things. 
First, he said (verse 33), “I will not eat until I have spoken my piece.” 
This indicated to Lavan and Betuel that something so incredible had 
happened to Eliezer that he had lost interest in any pleasure other than 
re-telling his story. Second, he began his story by saying (verse 34), “I 
am Avraham’s slave.” This showed that he sought no personal glory 
from telling his story. 
R’ Holzer adds: This explains the structure of the Pesach seder. We 
read the haggadah before the meal to impress upon our children how 
incredible the story of the Exodus is. Also, we begin with our 
“disgrace” (“Originally, our ancestors were idolators”) to emphasize 
that the glory in the story of the Exodus is not ours, but Hashem’s alone. 
(Va’yosef David) 
“Yitzchak went out to pray in the field towards evening.” (24:63) 
Our Sages say that Yitzchak established the Minchah prayer. However, 
our Sages also say that Avraham Avinu observed the entire Torah, even 
the Mitzvot that are of Rabbinic origin. Why didn’t he recite Minchah? 
R’ Maimon z”l (12th century; father of Rambam z”l) explains that all 
of the Patriarchs recited all of the prayers. However, every Tzaddik 
makes certain Mitzvot central to his unique way of serving Hashem. Of 
course, a Tzaddik observes all of the Mitzvot, but he puts special effort 
into one or a few Mitzvot more than others. Thus, Avraham put special 
effort into reciting Shacharit; Yitzchak put special effort into reciting 
Minchah; and Yaakov put special effort into reciting Ma’ariv. (Iggeret 
Ha’nechamah) 
A Torah Tour of the Holy Land 
“Sarah died in Kiryat Arba which is Chevron. . .” (23:2) 
R’ Moshe Wolfson shlita (mashgiach ruchani in Yeshiva Torah Vodaas 
in Brooklyn, N.Y.) quotes kabbalists who write that our prayers ascend 
to Heaven through Chevron. In addition, the Zohar writes that the Cave 
of Machpelah is so called because it is the “double” of Yerushalayim. 
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What does this mean? If, in fact, our prayers ascend to Heaven through 
Chevron, why do we not face toward that city when we pray? 
R’ Wolfson explains: The holiness of both Yerushalayim and Chevron 
finds expression in relation to the Patriarchs. Har Ha’moriah in 
Yerushalayim is where each of the Patriarchs prayed at a critical point 
in his life. Chevron is where each of the Patriarchs is buried. The 
difference between them is that, in Yerushalayim, each of the Patriarchs 
acted in the open, whereas, in Chevron, each of the Patriarchs is hidden. 
Thus, Yerushalayim represents our “open” relationship with Hashem–
therefore, the Bet Hamikdash, with its glorious revelation of the 
Shechinah, was there. Chevron, on the other hand, represents the 
concealed aspect of our relationship with G-d. Even when the Bet 
Hamikdash does not exist and Hashem is hidden, our relationship lives 
on because we are descendants of the Patriarchs who are “hidden” in 
Chevron. Likewise, our Matriarch Leah is buried in Chevron, for, 
compared to Rachel, she is represents (in kabbalah) the hidden worlds 
[as demonstrated, for example, by the fact that she had to marry Yaakov 
in an indirect manner]. 
Our Sages teach that the three daily prayers were instituted by the 
Patriarchs. Thus, when we pray, we are in a sense praying with them. 
On an open level, we pray toward Yerushalayim, where the Patriarchs 
also prayed. However, when the Bet Hamikdash lies in ruins, our 
prayers ascend through Chevron, i.e., through our connection to the 
Patriarchs that can never be severed. But, we do not physically face 
toward Chevron, for Chevron represents a hidden connection, not an 
open connection to which one can point. Interestingly, the word 
“Chevron” shares a root with “chibur” / “connection.” (Zion Ve’arehah 
p.82) 
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Bircas HaTorah Parsha Sheet 
Serving an Adam Gadol 
In Parshas Chayei Sarah, Avraham Avinu sends his servant, Eliezer, to 
undertake the most important task of finding a wife for Yitzchak. In the 
eyes of Chazal, Eliezer is a shining example of a talmid devoted to his 
rebbe. Eliezer had internalized Avraham’s teachings and spread them 
throughout the world. He is called “Damesek Eliezer” because he was 
“doleh umashkeh,” meaning he “drew up and taught” all that he had 
learned from Avraham to the masses (Yoma 28b). 
Eliezer was “master of all he [Avraham] possessed” (Bereishis 15:2). 
In pshat, Avraham Avinu had entrusted all of his possessions to Eliezer, 
who oversaw all his affairs. Chazal (Bereishis Rabba 59:8) add depth 
to this expression: Eliezer had gone in Avraham’s ways to the extent 
that he “mastered all that he himself possessed” — meaning, he was in 
full control of himself; a man of impeccable character who had purged 
himself of all bad middos. 
This leads to a question: When Avraham gave Eliezer the task of 
finding Yitzchak a wife, Eliezer hinted to Avraham that he himself had 
a daughter whom Yitzchak could marry (Rashi, Bereishis 24:39). 
Surely this loyal disciple of Avraham would not have hinted to such a 
proposal if his daughter was not at a spiritual level worthy of marrying 
Yitzchak. And yet, Avraham rejected Eliezer’s idea with 
uncharacteristic sharpness: “I am blessed and you [as a Canaanite, 
descended from Cham, whom Noach cursed] are cursed. A cursed 
being cannot cling to a blessed one.” 
Rav Dov Ze’ev Steinhaus, a mashgiach in Yeshivas Kol Torah, asks: 
How could Avraham, the archetypal baal chessed, speak so harshly to 
Eliezer? Moreover, the Medrash (Bereishis Rabba 60:7) states that 
since Eliezer had served Avraham so faithfully, he had literally become 
a new person, no longer cursed but in fact blessed. If so, it seems that 
Avraham’s rejection of Eliezer was not only scathing but even 
unjustified? 
Rav Steinhaus answers that Avraham knew that Eliezer was a great man 
who had reached a high spiritual level, but he also knew that Eliezer’s 
level depended on his servitude. Through being Avraham’s servant, 
Eliezer maintained this powerful connection to his rebbe. Eliezer 
himself was aware of this, and therefore refers to himself always as 
“eved Avraham.” Eliezer’s daughter was a maidservant in the house of 
Avraham and Sarah. To marry Yitzchak, Avraham would first have to 

free her, but once she was free of servitude, she might lose all of her 
greatness. This was Avraham’s message, that without the yoke of 
servitude, both Eliezer and his daughter were apt to revert back to being 
cursed. 
This is an important lesson for us. Just like Eliezer was able to gain 
greatness by subjugating himself to Avraham, so too, we can reach 
greatness by submitting ourselves to a great talmid chacham. If you’re 
in a yeshiva, submit yourself to the Rosh Yeshiva or Mashgiach. Heed 
his words and obey them, fulfill the sedarim and other requirements of 
the yeshiva, and do your part in order that others will do so as well. 
If you’re out of yeshiva, make sure to be part of a kehilla and submit 
yourself to the Rav. Sometimes, the demands of a Rav or Rosh Yeshiva 
may seem to us taxing or unduly stringent, but the way to greatness is 
to submit ourselves to them, even when it’s hard. 
Moreover, look for ways to serve them. If you are traveling into town, 
ask the Rav: “I’ll be in town. Is there something I can take care of for 
you there?” If you’re handy, offer: “Is there anything in the Rav’s house 
that needs fixing?” Find ways to be with the Rav and serve him. If 
you’re in yeshiva, after the shiur, ask your magid shiur if you can help 
him put away the sefarim he used. This is a very important form of 
service called “shimush talmidei chachamim,” with two important 
benefits (see Brachos 7b). By serving a talmid chacham, you become 
more connected to him and can tap into his greatness. Also, extra 
closeness to him enables you to observe close-up his good middos, 
wisdom, yiras Shamayim, precise fulfillment of halacha and more. In 
short, you can see his greatness and learn from it, as did Eliezer with 
Avraham Avinu. 
Even a Canaanite maidservant was able to reach an exalted level of 
spiritual greatness through serving one of the gedolei hador. Chazal 
(Mo’ed Katan 17a, see Rosh) relate that once, a maidservant of the 
house of Rabbi Yehuda HaNassi saw a Jew hitting his adult son (which 
is forbidden) and put him into nidui (ex-communication). Later, when 
this man had corrected his ways, he sought out a sage who could 
remove the nidui, but this required someone who was on a higher level 
than the maidservant, and no sage was sure that he was greater than her. 
The maidservant was no longer alive to undo the nidui herself, so this 
man remained in nidui for several years, until finally, several sages 
joined together to undo it. Look how much greatness can be achieved 
simply by serving an adam gadol! 
R’ Shlomo Lorincz, during his years of service to the public, and 
particularly as a Knesset member of Agudas Yisrael, merited 14 years 
in which he was very close to the Chazon Ish. 
“Every meeting with the Chazon Ish brought out a new, awesome 
dimension of his character. Sometimes, it was his utter separation from 
anger, no matter what the circumstances. Other times, one saw how he 
had nothing in this world except Torah and avodas Hashem. One 
always saw his inner sense of joy and yiras Shamayim. Other times, 
what struck me was his wisdom. People came to him with what seemed 
like hopelessly complicated issues, but through the Chazon Ish’s astute 
questions, the answers became clear without his having to tell them 
what to do. Every time, I came away inspired, filled with a desire to try 
to emulate what I had seen, if only in part. 
“If I only came to this world for those 14 years to observe this great 
man — it would have been enough!” said R’ Lorincz. 
May we be zoche to serve talmidei chachamim! 
 

Rabbi Label Lam 

Dvar Torah 
Parshas Chayei Sarah - He Really Lived 
And these are the days of the years of Avraham’s life that he lived: one 
hundred years and seventy years and five years. And Avraham expired 
and died in a good old age, old and satisfied, and he was gathered to his 
people. (Breishis 25:7-8) 
When recounting the life time of Avraham the Torah includes what 
seems to be superfluous words, “that he lived”. Of course he lived 
them! Who else lived them?! Did he die them!? Why does the Torah 
tell us that Avraham lived the years he lived? 
The Malbim asks this question. He explains the necessity of these 
words by placing them in the context of the entirety of Avraham’s life. 
Avraham spent the early part of his existence blundering through the 
spiritual darkness of the world he was born into. 
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Everyone knows the Midrash that describes how his father was an idol 
salesman. One fateful day he left little Avraham in charge of the shop. 
When he returned he found all the idols destroyed except for one larger 
idol with a hammer planted in its hand. 
When his father asked him what happened, Avraham made up 
explanation that they were fighting over an offering and the big one 
defeated and crushed the smaller ones. Avraham’s father recognized 
that the story was nonsense declaring the idols to be worthless blocks 
of stone. Avraham confronted his father Terach questioning his reason 
for worshipping and selling something he didn’t truly believe in. 
What’s the purpose of this brutally honest episode in the early years of 
our patriarch Avraham? At that moment when his father declared his 
lack of authentic belief, Avraham was released from the obligation to 
follow the traditions of his father. Every child in every generation tests 
his parents to see what they really believe what they are preaching. If it 
is perceived by the child that his parents are parroting words, peddling 
mere lip service, the child might rightfully rebel and is then free to 
search. 
Later by Avraham and Yitzchok it says twice that they walked together 
and Rav Hirsch is quick to point out that a generation gap is not 
necessary and it’s not the norm. Parents and children can march 
together closely, generation after generation in pursuit of the same 
supernal goals. That’s how we have made it for 3700 years since 
Avraham Avinu. 
Avraham Avinu was the biggest iconoclast of all time. He spent the 
early decades of his life searching and researching 3000 religions He 
found them all to be false. He was not satisfied to expose false gods. 
He was also determined to find the ultimate truth. He was the greatest 
ideologue of all time as well. He rediscovered the notion of Hashem 
Echod, one true G-d, and he began to share his findings at the age of 
52. At 75 he was given marching orders, “Lech Lecha”. That means he 
was wandering and exploring and experimenting for almost half a 
decade. 
He was like that little bird in the book, “Are You My Mother!” The bird 
is dislocated from the nest and tries to find out which creature or 
machine is his real mom. Then he meets his mother who is looking for 
him. They are happily reunited. Aww! 
One might think that at the end of Avraham’s life he only lived those 
years that he was devoted to serving Hashem Echod. Take the total 175 
and discount 52 and then he only really lived 123 years. No! The 
searching years were also extremely purposeful and meaningful. 
We say daily in our payers, “Yismach Lev M’Vakshei Hashem”- 
“Happy is the heart that seeks Hashem!” R Simcha Zissel, the Alter 
from Kelm said about that usually a person who is searching for 
something is not happy until they find what they are looking for. When 
it comes to searching for Hashem, one is exhilarated even during the 
search. Since Avraham was seeking out Hashem with sincerity and 
since from the moment that he found Hashem he did not let go, then it 
is considered about that time before that time he really lived. 
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Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Hayeh-Sarah: The Dangers of Vanity 
The opening verse of Parashat Hayeh-Sara tells us that our matriarch 
Sara lived for “one hundred years, twenty years, and seven years.” This 
is an unusual way of telling us how long Sara lived, as rather than 
simply stating that Sara’s life spanned 127 years, the Torah speaks of 
three different units of time – one hundred years, twenty years, and 
seven years. 
Rashi explains that the Torah presents the number this way to allude to 
the fact that Sara’s life was consistent. She was free of sin at 100 years 
old just as she was when she was 20, Rashi writes, and she was as 
beautiful at 20 as she was when she was 7. 
Many later commentators noted the difficulty in the second segment of 
Rashi’s comment, where he writes that Sara’s beauty at age 20 equaled 
her beauty at age 7. The implication of this remark is that normally, a 
twenty-year-old woman is less beautiful than a seven-year-old girl, and 
Sara was unique in featuring the same beauty at age 20 that she had at 
age 7. Of course, we normally think of twenty-year-old women as being 

far more beautiful than seven-year-old girls. Why, then, does Rashi 
imply that a girl is usually more beautiful at age 7 than at age 20? 
The answer, apparently, is that Rashi refers here not to the beauty pf 
physical appearance, but rather to the beauty of innocence. Twenty-
year-olds are far more prone to paying an inordinate amount of 
attention to their appearance than seven-year-olds are. Unlike many 
twenty-year-olds, seven -year-old girls do not generally spend a long 
time in front of the mirror before leaving the house, and do not fuss 
over their clothes. They can enjoy life without feeling pressured about 
their physical appearance, without the vain obsession over their looks. 
Rashi here is telling us that although Sara was an exceedingly beautiful 
woman, as the Torah itself mentions, nevertheless, she was not vain. 
She was not preoccupied with her looks. Even at age 20, the age when 
women tend to pay a great deal of attention to their appearance, she had 
the beautiful innocence of a seven-year-old, and was not overly 
preoccupied with her looks. 
This insight is especially relevant today, when, unfortunately, many 
even within our religious communities are preoccupied with vanity. 
Too many young women feel undue pressure to appear beautiful, and 
oftentimes, it is their parents who apply this pressure. The Torah does 
not frown upon beauty – indeed, Sara, Ribka and Rahel are all 
described as having been very beautiful – and it is certainly important 
to look presentable. However, there is a huge difference between 
ensuring to look presentable and preoccupation with one’s looks. The 
bulk of our attention should be focused on our inner selves, not our 
outer appearance. What we are inside is infinitely more important than 
the way we look outside. We need to redirect our priorities away from 
vanity and towards the truly significant areas of life. 
It is no secret that vanity poses serious dangers. Girls and women who 
feel inordinate pressure to have the perfect appearance develop low 
self-esteem and insecurity as they helplessly compete against other 
girls and women. And tragically, many develop very dangerous eating 
disorders in their frantic attempt to look good. We must be extremely 
careful in the way we speak and think about physical appearance, and 
see to it that physical beauty is never given higher priority than the 
beauty of character. As with most things in life, we need to apply 
common sense and moderation, ensuring to look respectable as 
befitting Torah Jews, without paying excessive attention to external 
beauty. 
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The Land of Eretz Yisrael 
By Rabbi Aaron E. Glatt, MD 

Associate Rabbi, Young Israel of Woodmere 
Chevron’s “busy season” is upon us! Anyone who has ever spent time 
in Eretz Yisrael during the week of Parshat Chaye Sarah, and especially 
that Shabbat itself, knows Chevron is the hot spot, the place to be on 
that special Shabbat. Thousands of Jews from all over the world and 
Israel descend upon this most hallowed city where the great patriarchs 
of Klal Yisrael — Avraham, Yitzchak and Yaakov, and three of the 
four saintly mothers (imot) – Sarah, Rivkah and Leah, our matriarchs – 
plus Adam and Chava are buried. Besides these obvious reasons, why 
is Chevron so special to the Jewish people, and what timeless message 
is there for Jews all around the world in 2014/5775? 
The beginning of this sedra details what appears to be an unnecessary 
and seemingly unimportant conversation between Ephron Hachiti and 
Avraham Aveinu regarding the purchase of the plot of land to be 
forever known as the Me’arat Hamachpelah (Cave of Machpelah). 
Ephron comes across initially as this magnanimous real estate magnate, 
only too eager to bestow upon Avraham this plot of land, at no cost – 
if only Avraham would “do him [Ephron] the honor” of burying his 
dead there. But Avraham insists upon paying for the parcel in ready 
cash, and Ephron “acquiesces.” However, the Breishis Rabba (58), as 
well as Rashi (23:16) quoting the Gemara in Bava Metzia (87a), are 
both quick to identify Ephron’s hypocrisy. As is the tendency of the 
wicked person – “amar harbei, v’aphilu me’at lo asah.” While Ephron 
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proffered and boasted much, he in fact actually gave very little. His 
“munificence” was in truth a huge expenditure for Avraham. It is 
therefore not surprising that Ephron’s name is spelled defectively 
(missing the vav) to illustrate his colossal character deficiency. 
Contrast this with Avraham’s goodness. The Pesikta Zutrasa (in posuk 
13) points out that early on in their conversation, the Torah uses the 
past tense of the word “nassati” (I gave) instead of the future tense (I 
will give) to connote that Avraham already paid the huge sum of money 
that Ephron was going to demand! Although, to be fair, Rashi is 
bothered by this inaccurate verbiage, and suggests the posuk implies 
that the money was ready to be given. However, the bottom line is the 
same. A tzadik speaks little and does much; whereas a wicked person 
does the opposite. Avraham insisted that he would pay full price and 
adamantly refused to accept a gift from this evil man. Avraham was 
virtuous, Ephron was evil incarnate. Posuk 18 sums up the entire 
negotiation and transaction with the single powerful statement. 
Vayakam – the land became elevated – when it was transferred to 
Avraham’s possession, indicating the true worthiness of the prior and 
current owners. Fine. A beautiful dvar Torah. Now we can move on. 
Or maybe not. 
The Yalkut Yehuda asks an essential question: “What would have been 
so terrible if Ephron had actually given Avraham the land for a pittance 
or even at no cost at all?” Granted, some sages suggest this was the 
tenth and final test that Avraham had to undergo to reach his spiritual 
zenith. After all the hardship he suffered with the near sacrifice of his 
favorite son at Akeidat Yitzchak, followed by the death of Sarah, his 
beloved wife of a hundred years, could he withstand the hassles 
inherent in having to now purchase a plot to bury her in the land that he 
was promised was his? Yet, even according to this opinion, what was 
to really be gained by maintaining that Avraham pay such a large 
amount of ready cash? Wasn’t the hassle factor the real test, not the 
monetary element? 
The Yalkut Yehuda provides a most wondrous insight, which I would 
respectively build upon to make even timelier today than when he wrote 
it pre Medinat Yisrael (before the creation of the modern State of 
Israel). He notes there are several places in Tanach where righteous 
individuals preferred to purchase land rather than have it bequeathed to 
them. Besides our narrative, we find a similar incident regarding Dovid 
Hamelech procuring, from Aravnah HaYevusi, the land upon which the 
Beit Hamikdash was to be built. Even though Aravnah was most ready 
and pleased to donate the Temple Mount property towards the cause, 
Dovid insisted upon buying it. Likewise, in the beginning of the second 
Beit Hamikdash, Ezra and Nechemiah refused to allow the Shomronim 
to participate in rebuilding the Temple, even at the expense of causing 
great friction with the reigning Persians. Yalkut Yehuda posits that their 
underlying hesitancy to accept gifts was based upon the Gemara in 
Sanhedrin (26b). 
The rabbis remark that accepting funding from non-Jews could 
incorrectly imply that the Jews themselves were unwilling to donate 
their resources for the mitzvah, creating a terrible chilul HaShem 
(desecration of the name of G-d). If Avraham and Dovid Hamelech 
were to have taken the land in question gratis, it could have possibly 
been misconstrued by observers as a horrible chilul HaShem. Thus they 
both were absolutely adamant about paying a fair price (or above 
market value!) for their terra firma, to actively demonstrate their true 
love of the mitzvah and Eretz Yisrael. This attitude can best be summed 
up by the rabbinic dictum “sonei matonos yichyeh” – one who detests 
gifts will live. How does this aphorism actually work – why should we 
not accept something for free? Chazal are telling us that one who 
prefers his own hard work and effort instead of receiving something 
“on the house” demonstrates a chashivus, an importance, for the object. 
Chazal describe such a person as being superior to a “yorei shamayim” 
– one who serves G-d simply out of fear. A person who serves HaShem 
via his own difficult exertion and toil is really serving HaShem out of 
love – a much higher level of observance, one to be admired and 
emulated. 
Putting this in a modern perspective, I believe this is indeed the best 
and only response when the nations of the world and our not-yet 
religious fellow Jews query whether Chevron, Yerushalayim and Eretz 
Yisrael are actuality ours. If we take the attitude of the Western world 
that the Balfour Declaration, the League of Nations, and finally, the 

United Nations in 1948 “gave” Israel to the Jewish people, that is not 
only wrong, but is indeed a form of chilul HaShem. The real reason we 
are entitled to OUR land is because it is OURS through promise and 
inheritance; given to us and our forefathers because they earned it, and 
paid for it, in money, blood, sweat and tears. Eretz Yisrael is ours, not 
because it was given to us as a generous present from the gentile 
nations. That would imply it could theoretically also be taken away 
when those nations change their collective minds and state their actions 
were “wrong” or “unfair.” Indeed, the only reason the land is ours is 
because the Torah says so. And anyone who doesn’t learn that heritage, 
believe in it, and accept it as the sole reason we are entitled to our holy 
places, is participating in the greatest chilul HaShem . Shabbat Shalom. 
The Weekly Sidra- Those Who Aided Avraham 

By Rabbi Moshe Greebel 
Associate Member, Young Israel Council of Rabbis 

The first preparations for a L’vaya (funeral) we see in the infinite 
repository of Torah are those of our mother Sarah, who passed away at 
the age of one hundred and twenty seven years. Concerning the dearly 
departed, Shlomo HaMelech (King Solomon) has taught us the 
following: 
“It is better to go to the house of mourning, than to go to the house of 
feasting; for that is the end of all men; and the living will lay it to his 
heart.” (Koheles 7:2) 
Now, these preparations for the L’vaya of Sarah have some very 
interesting perspectives attached to them, which for the better part, are 
rarely realized. This mailing will explore several of these thoughts 
which our Rabbanim of blessed memory have bestowed to us. Let us 
however, begin with the B’nai Chais (Hittites) in this week’s Sidra, who 
were more than ready to be of help to Avraham in his purchase of a 
burial site for his deceased wife Sarah: 
“Hear us, my master; you are a mighty prince among us; in the choice 
of our tombs bury your dead; none of us shall withhold from you his 
tomb, that you may bury your dead.” (B’raishis 23:6) 
And, in the Midrash in B’raishis Rabbah 58-8, regarding this zeal of 
the B’nai Chais to assist Avraham, we find: 
“Rabbi Eliezer said, ‘How much ink has been spilled and how many 
quills have been broken in order to write ‘B‘nai Chais’ which is actually 
written (in the Torah) ten times? These ten correspond to the Aseres 
HaDibros (Ten Commandments), teaching that if one assists a Tzadik 
(righteous man) in his purchase, it is as though he fulfilled the Aseres 
HaDibros.’” 
Now, as per the above Midrash, since the B’nai Chais assisted Avraham 
with the purchase of a grave site for his deceased wife, the Torah 
considers their actions to have been very commendable indeed. As a 
matter of fact, so admirable was this aid to Avraham, that anyone who 
assists a Tzadik in making a purchase is accredited with having fulfilled 
the Aseres HaDibros, the hint to this being that the expression ‘B’nai 
Chais’ is mentioned ten times in the Torah: 
1. B’raishis 23:3 
2. ibid. 23:5 
3. ibid. 23:7 
4. ibid. 23:10 
5. ibid. 23:10 
6. ibid. 23:16 
7. ibid. 23:18 
8. ibid. 23:20 
9. ibid. 25:10 
10. ibid. 49:32 
As well, the more exact translation of the Midrash saying, “If one 
assists a Tzadik in his purchase,” would be, “If one clarifies a purchase 
for a Tzadik.” That is, by helping a Tzadik comprehend all the facts 
relating to a purchase, he emulates what the B’nai Chais did for 
Avraham. 
Why however, posed the commentary of the Torah Ohr (Rav Don 
Yosef Ibn Chiya 14th century of blessed memory), did the Torah go 
into such great detail of the negotiations between Avraham and Ephron 
(head of the B’nai Chais), the price, and the actual handing over of 
money concerning this purchase of a burial plot? 
This was done, responded the Torah Ohr, in order to plant something 
very important into the heart of all mankind. For, until that time, the 
world in general was under the erroneous opinion that once dead, 
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consciousness is experienced no more. Or, simply put, they believed 
there is no N’Shama (soul) that lives in perpetuity. And so, until this 
time, it was the custom of the world to simply dispose of their dead 
without the benefit of any posthumous honors and platitudes. 
Enter Avraham Avinu, who through his meticulous negotiations with 
Ephron, taught the world of the eternity of the N’Shama, and the need 
to honor the deceased with internment among the family and other 
Tzadikim, in a choice location. And, because Avraham gave them this 
knowledge, the B’nai Chais were determined to assist him, or more 
accurately to make clear to him, as much as possible regarding the 
transaction he desired. In the same manner, the Aseres HaDibros makes 
clear to everyone what the faith of Torah is, its rewards and 
punishments, which is why clarifying a purchase to a Tzadik accredits 
one with having fulfilled the Aseres HaDibros. 
The commentary of the Divrei Yirmiyahu (Rav Benjamin Wolf Löw 
1775– 1851 of blessed memory) on the other hand, stresses the location 
of the M’auras HaMachPayLa (cave of doubles) in Chevron, by stating 
the following. 
From Biblical days of antiquity, one object has actually survived until 
the present time- the M’auras HaMachPayLa, testifying to the burial 
place of our Avos (forefathers), which asserts us to the world as being 
the Am HaNivchar (chosen people), the children of such magnificent 
forefathers. 
And, G-d forbid, if there were no M’auras HaMachPayLa, it would not 
be so difficult an endeavor for the other nations of the world to deny 
that these Avos ever existed. 
But, to whom, posed the Divrei Yirmiyahu, did HaKadosh Baruch Hu 
entrust the charge of making the M’auras HaMachPayLa known to all 
mankind? It was to the B’nai Chais. For, from the day that Avraham 
buried Sarah in the M’auras HaMachPayLa, the B’nai Chais strongly 
insisted that this subterranean cave in Chevron was indeed a holy place 
to all humanity. In fact, instructs the Divrei Yirmiyahu, it is only 
through the efforts of the B’nai Chais that the M’auras HaMachPayLa 
and its location is even known to mankind in the first place. 
What the above Midrash alluded to when it stated, “If one makes clear 
a Tzadik’s purchase to him,” instructed the Divrei Yirmiyahu, referred 
to the B’nai Chais, who made it their business to clarify to the entire 
world that the Avos rested in Chevron, which then became a holy site 
to the world. And, since no one would ever be capable of denying the 
Avos and the Torah they practiced, this is akin to fulfilling the Aseres 
HaDibros. 
And so, we have delved into the fascinating topics of when the 
perpetuity of the N’Shama became known to mankind, and the praise 
of the B’nai Chais, whose efforts super-imposed upon the mind of 
mankind that the Avos were in fact, a reality. It is a good probability 
that the term B’nai Chais never really offered us much significance in 
the past. But now, from what we have newly discovered, the B’nai 
Chais are not only the watershed for the world knowing the burial place 
of the Avos, they are also a testimony that we are the Am HaNivchar, 
the children of such illustrious forefathers,. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
Confidential matters may be sent to Rabbi Greebel at: belmar.rabbi@yahoo.com Also appearing on the website: The National Council of Young Israel 
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Conquering the Yetzer Hara 
By Rabbi Dovid Sochet 

Associate Member, Young Israel Council of Rabbis 
The pasuk in this week’s Parsha says (1) ואברהם זקן בא בימים וה' ברך 
 And Avraham was old, well on in years, and Hashem – את אברהם בכל
had blessed Avraham with everything. What is the purpose of the 
double wording of aged and well on in years? If Avraham was old he 
was clearly well on in years. Why does the pasuk use the expression 
“ba bayamim – came with his days” to tell us he was elderly? Is it not 
more appropriate to use the words “yatza min hayamim – his days have 
departed”? Reb Ahron of Karlin II (2) explains the verse, “he was old 
uba bayamim and he came with all of his days”. This insinuates that he 
had utilized each and every day of his life to serve Hashem to the 
utmost. Hence he had all of the days of his life accounted for at the time 
of his passing. 
The Gemarah (3) teaches us that a person should constantly engage his 
Yetzer Hara (evil inclination) in battle. If the Yetzer Hara starts pushing 
one to sin the proper tool to combat him is by going to the Beis 

Hamedresh – study hall- to learn Torah. If this does not work than one 
can recite shema. This also has within it the power to vanquish the 
Yetzer Hara. If this too does not work than one should remind himself 
that he will eventually expire; this too has the ability to weaken one’s 
desires. 
Clearly there is a quandary with this Gemarah that must be addressed. 
If the Gemarah suggests that by merely reminding oneself of one’s 
imminent passing there is enough force to weaken one’s yearning for 
self gratification, why do our Rabbis precede this solution with the 
other two solutions of learning Torah and reciting krias Shema? 
From the Gemarah’s usage of the word constantly we can derive that 
engaging one’s evil tendency is necessary at all stages of one’s life- 
during his formative years, during middle age, as well as in his elderly 
years. Thus it can possibly be explained that this is what the Gemarah’s 
intent is when giving three different solutions on how to restrain one’s 
need to fulfill his impulses. We are referring to three different solutions 
each applicable at a different stage in one’s life. The Gemarah’s various 
suggestions are not meant as a trial and error to see which one works 
well for him. Thus the question posed on the Gemarah is no longer 
difficult. 
A young person who is full of life has the capability to study Torah with 
great diligence. His desires are great, and the fact that he is not going 
to live forever is a distant concept. Therefore the solution to overcome 
his Yetzer Hara is to go to the study hall and learn Torah. As our Rabbis 
say (4) תורה מתשת כחו של אדם – Torah weakens the strength of the 
person. We see from various other sources (5) the contrary, that Torah 
learning actually strengthens the person who is studying it rather than 
weakens him. Therefore, Reb Moshe of Tchitchelnik (6) explains that 
the statement ‘Torah learning weakens one’s strength’ refers to כחי 
 my power and the“ [one’s evil inclination tells him that] – 'ועוצם ידי וכו
might of my hand has gotten me this wealth” (7). This strength, 
meaning that which allows a person to believe that everything he has is 
from his own abilities, is weakened by Torah study. Thus we can 
deduce that diligent Torah learning puts everything in the right 
perspective. Now it is understandable that for a person in this age group 
learning Torah is the effective way of staying on the right path and not 
falling prey to the Yetzer Hara’s pitfalls. 
An individual who is middle aged, generally has difficulty studying 
Torah meticulously for he has וראווצב םייחיר- a millstone around his 
neck (metaphorically) (8)- he has the responsibility to sustain his 
family; he is busy trying to make a living. He too, is removed from the 
notion of his own demise. However, since prayer is a prevalent part of 
his day, he can use the recital of krias Shema which is a part of the 
prayer process to defend himself from the Yetzer Hara’s constant 
onslaught. 
The third age group is the elderly who unfortunately have a difficult 
time studying Torah very thoroughly; they also have it hard praying 
with great intensity. On the other hand, their mortality is a major focus 
of their thoughts. Thus by reflecting on their demise, this alone puts 
things into the right perspective for their age group. 
Our Rabbis teach us (9) that the word “zaken – elder” does not 
necessarily refer to one who is of advanced age; rather it means one 
who has acquired knowledge. The word zaken is an acronym for zeh 
kanah chachma – he who has attained wisdom. The Pnei Yehoshua (10) 
on this Gemarah notes that the acronym of zaken is only zeh kanah – 
he that has obtained. Where does the Gemarah find an allusion to 
chachma (knowledge) here? He answers this difficulty prefaced with a 
notion declared by our Rabbis (Vayikra Rabbah 1:6) 
 if you have obtained knowledge – דעה קנית מה חסרת, דעה חסרת מה קנית
what deficiencies do you have, if 
you are lacking wisdom what have you attained? Therefore by the mere 
mention of acquisition without specifically pointing out what one has 
attained it is evident that we are referring to wisdom. 
We can know understand the verse ‘and Avraham was a zaken ‘–he had 
attained Torah wisdom despite his being (ba bayamim) well on in years. 
He was still capable of combating his Yetzer Hara through delving into 
Torah study like a young man. Thus the verse reads “ba bayamim – 
came with his days” -the term that would be used by a young person 
who still has many days coming, and not yatza min hayamim – his days 
have departed- for he still learned vigorously like a younger person. 
Reb Ahron II of Karlin’s explanation of the pasuk also indicates to us 
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this notion. Avraham was a zaken one who studies and is steeped in 
Torah wisdom, ba bayamim he came with all of his days. Thus he did 
not need to utilize any of the other methods used in the Gemarah. 
Therefore the pasuk ends: Hashem blessed him with everything; he 
consequentially had all there was to have since he had Torah knowledge 
which is the equivalent of everything. 
The Medrash (11) on this verse expounds on the pasuk (12) רדהו זוע 
 strength and honor are her attire, and she has – לבושה ותשחק ליום אחרון
joy at the last day. Perhaps the correlation of this verse together with 
our pasuk can be understood as follows. 
“Strength (oiz) and honor is her garments”, and she has joy at the last 
day. Chazal (our Rabbis) (13) expounds on the verse (14) ה' עוז לעמו יתן 
– Hashem has given oiz- strength to his nation. The word oiz alludes to 
the Torah. The Medrash understands the verse as we explained “oiz 
vehadar” the Torah is her raiment – armor to use while fighting his 
yetzer Hara. “And she has joy at the last day”- a person who constantly 
learns the Torah with great thoroughness and thus stifles his desires to 
do evil does not have to arouse the depressing thoughts of his last days. 
He can constantly be joyful without thinking of his ultimate demise. 
With these explanations of the pasuk we learn that we must utilize 
every moment in serving Hashem, our Creator. We also gain deeper 
understanding of how great and vital Torah study is. 
Please feel free to forward this Torah thought to anyone you feel will 
take pleasure in reading it. Feel free to contact me at 
Rabbisochet@gmail.com with any questions and comments. 
1. 24:1 
2. 1802-1872 
3. Tractate Brachos 5A 
4. Tractate Sanhedrin 26B 
5. See Tractate Eiruvin 54A one who is suffering from a headache 
should study Torah and the headache will go away etc. 
6. Rabbi Moshe Gitterman 1837-1871, his yartzheit was this week on 
the 21 of Cheshvon. 
7. See Devarim – Deuteronomy 8:17 
8. See Tractate Kiddushin 29B 
9. Tractate Kiddushin 32B 
10. Rabbi Yaakov Yehoshua Falk of Frankfurt 1681-1756 
11. Medrash Rabbah 59:2 
12. Mishlei – Proverbs 31:25 
13. See Medrash Shemos Rabbah 27:4 
14. Tehillim 29:11 
Rabbi Dovid Sochet is the son of the Stoliner Rebbe of Yerushalayim; he spent a considerable amount of his formative years in Los Angeles CA, and 
the 5 Towns in New York. He studied in the following Yeshivas: The Mesivtah of San Diego, Yeshiva Harbotzas Torah in Flatbush NY, and Yeshiva 
Gedola of Passaic. He currently is a Rabbi in Spring Valley New York where he resides with his wife and children. Rabbi Sochet is also certified 
Mohel. The National Council of Young Israel http://www.youngisrael.org  

The Greatest Trick Of All 
By Rabbi Dov Shapiro 

Associate Member, Young Israel Council of Rabbis 
A nineteenth century French poet once wrote “The greatest trick the devil 
pulled was convincing the world that he didn’t exist”. Although the Jewish 
definition of the “devil” is quite different than the persona perpetuated by 
non-Jewish religious dogma, the yetzer horah (evil inclination) as we know 
him also thrives on secrecy. In fact, his profound influence on our lives is 
most effectively exerted by his remaining concealed and not identifying 
himself or his presence. This anonymity forces us to first identify his 
influence and then resist the temptations that he places in our path. 
Furthermore, since we don’t recognize him, we miss opportunities to learn 
from him. The desire to learn from the yetzer horah may seem strange, but 
a foe as formidable as the yetzer horah certainly possesses some effective 
strategies and practices that we can learn from. 
Let’s take two examples from the incident of the akeida and the subsequent 
passing of Sarah Imeinu. 
Parshas Chayei Sarah begins with the death of Sarah and Avrohom’s 
occupation with her burial. The posuk tells us (23:3) “Vayakam Avrohom 
me’al p’nei meiso - And Avrohom rose abruptly from the presence of his 
dead [wife]”. The midrash explains that Avrohom deliberately distanced 
himself from further mourning over Sarah because he sensed the Satan’s 
presence and influence. As he was engaged in mourning and eulogizing his 
beloved wife, the Satan began planting ideas in his mind. “Don’t you realize 
why Sarah died prematurely” the Satan whispered in his ear, “It was 
because of you! You brought Yitzchok to the akeida, the shock of which 
killed Sarah. Had you not performed the akeida, your wife might still be 
alive today!” The Satan hoped to plant some degree of regret in Avrohom’s 
heart at what he had done, and thus reduce his reward for this great mitzvah. 
Avrohom identified the Satan’s presence and intention and, recognizing the 

danger, he distanced himself from any further mourning which could 
generate ambivalence about the akeida. 
While there is much to be learned from Avrohom’s reaction to the Satan, 
let us focus on the Satan’s actions both here, and earlier at the akeida. When 
Avrohom concluded the akeida, he sought a korban (sacrifice) to bring in 
place of his son Yitzchok. Seeing a ram trapped in the thicket, he released 
it and brought it as a korban. Chazal tell us that the ram had been running 
towards Avrohom and the satan caused it to become ensnared in the 
underbrush, hoping that the delay would diminish the spiritual elevation 
that enveloped Avrohom at this time. 
If we contemplate the Satan’s behavior in these two scenarios, an 
interesting lesson emerges. 
Avrohom Avinu faced many challenges in his life, the greatest of which 
was the akeida. To this day, we still benefit from the merit of that great 
deed, and we mention it our prayers numerous times throughout the year. 
The Satan, well aware of the enormous potency of the opportunity 
Avrohom was facing, did everything in his power to stop him. The midrash 
describes the great lengths and supernatural interventions the Satan 
employed to cause Avrohom to fail. Nevertheless, Avrohom defeated the 
Satan, passed this test with flying colors, and earned a zchus (merit) that 
would protect his descendants for all future generations. 
The Satan had just lost the battle of a lifetime. He had been soundly 
defeated and Avrohom Avinu had earned an eternal zchus that would 
hinder the satan’s attempts to prosecute us for all eternity. Let us consider 
the satan’s experience from a human perspective. Most people would get 
completely discouraged after having suffered such a crushing defeat. We 
would give up and call it a day. The possibility of success is a great 
motivator; it is very difficult to continue fighting when your enemy’s 
triumph is a foregone conclusion. The Satan though was determined not to 
give up; he would continue to fight over minutiae hoping to snatch some 
victory – no matter how small – from the jaws of ignominious defeat. How 
much would be accomplished by the infinitesimal regret that he might plant 
in Avrohom’s sub-conscious by a transparent attempt to blame him for 
Sarah’s demise? What would be accomplished by the few minutes’ delay 
that it would take for Avrohom to free the ram and escort it to his mizbeach? 
Yet the Satan, unfettered by the human emotions of yiush (resignation), 
fought till the end. He understood that a rout isn’t as bad as a shutout, and 
that if he could contaminate Avrohom’s great mitzvah with a miniscule 
pang of guilt, it would be better than leaving Avrohom with the flawless 
zchus that he had achieved. 
We all have successes and failures. Our tendency to yield the fight when 
we feel we can’t win causes us to lose even more. We sometimes allow 
what we can no longer change to affect what we can still control. If towards 
the end of Shemone Esrei you suddenly realize that you haven’t had much 
kavana (intent) at all, don’t give up on that prayer, grasp whatever is left 
and make the most of it! If you missed out a few blatt in daf yomi, don’t 
resign yourself to try again next perek or next mesechte; try again 
tomorrow! And if your harsh words contributed to some interpersonal 
friction, don’t allow it to fester, bite the bullet and make amends. 
We need to identify that emotion of yiush (resignation) for what it is – the 
machination of the yetzer horah. He uses our desire for perfection to hinder 
us, disguising himself in self- righteousness and hiding his true identity. He 
may even try to convince us that he isn’t even there. But he is there, and it 
is his voice telling us to throw in the towel. Instead of listening to that voice, 
we should learn from his relentless determination to never give up, so that 
we don’t fall victim to the greatest trick of all. 
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Shabbat Shalom 
Chayei Sarah 5778 
GOOD MORNING! Life is full of stress -- paying bills, the job, one's 
spouse and kids ... and it goes on from there! How do we deal with 
stress? Of course, there is the obvious -- eating healthy food, exercising, 
getting 8 hours of sleep. (I recently read that if you don't get 8 hours of 
sleep that it cuts 7 years off of your life span -- I wonder, how do they 
figure that out?) 
Meditation can also be a big help. Rabbi Aryeh Kaplan wrote Jewish 
Meditation: A Practical Guide -- which you may wish to pick up. Even 
slow breathing -- big breaths in through the nose, hold it in your lungs 
for a few seconds and then out through the mouth, will help! 
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Then there is one's attitude in life and on life. I came across the 
following little poem which would probably look good on your 
refrigerator... 
For every ailment under the sun, 
There's a remedy or there's none. 
If there's one, find it; 
If there's none, never mind it. 
Life has its challenges and how we deal with them determines our level 
of stress. We all believe in and rely on something -- our intelligence, 
our power, our connections, our money ... or God. King David wrote in 
Psalm 20, "There are those who trust in their chariots and those who 
trust in their horses, but we call out in the name of the Almighty." From 
a Jewish point of view, you can really only rely on the Almighty; all 
else will ultimately fail us without the help of the Almighty. 
Here is a meditation from My Father, My King -- Connecting with the 
Creator by Rabbi Zelig Pliskin. Reading it out loud will not only help 
calm the nerves, it will help connect to your Creator -- which is the 
prime goal of life. 
Hear your Father, your King, the Creator and Sustainer of the entire 
universe, saying to you: 
"Everything that I cause to happen in your life is for your ultimate 
benefit. 
"Trust in My absolute love and concern for your total welfare. Your 
view of life is limited. Some things you will recognize immediately as 
beneficial; in other situations, you will need to wait a bit before 
recognizing that the event was for your good. And with some 
occurrences in life, only upon entering the next world will you see how 
whatever happened was for your benefit. 
"Your awareness that My love for you is total and that everything which 
took place is for your good, will enable you to experience much joy 
throughout your life. This awareness will free you from a great deal of 
pain and suffering. Even when pain and suffering are inevitable, the 
realization that it is for your ultimate benefit will make it easier to bear. 
"I have given you free will. You can choose to view your life in ways 
that will cause you unnecessary suffering, distress, and misery. As your 
loving Father, I want you to realize that all the events in your life are 
positive. Eventually, you will see this for yourself, but the earlier you 
do so, the more joy you will experience." 
Torah Portion Of The Week: Chayei Sarah 
Sarah dies at the age of 127. Avraham purchases a burial place for her 
in Hebron in the cave of Ma'arat HaMachpela. Avraham sends his 
servant, Eliezer, back to the "old country," his birthplace Charan, to 
find a wife for Yitzhak (Isaac). Eliezer makes what appear to be very 
strange conditions for the matrimonial candidate to fulfill in order to 
qualify for Yitzhak. Rivka (Rebecca) unknowingly meets the 
conditions. Eliezer succeeds in getting familial approval, though they 
were not too keen about Rivka leaving her native land. 
Avraham marries Keturah and fathers six more sons. He sends them 
east (with the secrets of mysticism) before he dies at 175. Yitzhak and 
Ishmael bury Avraham near Sarah in the Ma'arat HaMachpela, the cave 
Avraham purchased in Hebron to bury Sarah. The portion ends with the 
listing of Ishmael's 12 sons and Ishmael dying at age 137. 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah portion begins: 
"And the life of Sarah was one hundred years, and twenty years, and 
seven years. These were the years of the life of Sarah." 
Why does the Torah, which does not waste words, add the seemingly 
repetitive verse, "These were the years of the life of Sarah"? 
Rashi, the quintessential commentator, informs us that the message 
from the repetitive phrase is that all of the years of Sara's life were 
equally good. How is it possible to say this about Sarah's life? For many 
years she was childless; she experienced famine and exile; she was 
taken captive by the Pharaoh of Egypt and later by Avimelech. 
Rabbi Zushe of Anipoli explained that Sarah mastered the attribute of 
constantly saying, "This too is for the good." Even those events that 
others might consider to be bad, she was aware that they were from the 
Almighty and therefore she was able to evaluate them as positive. 
The quality of one's life is not dependent on external situations. There 
are people whose lives seem to run quite smoothly. Nevertheless, they 
tend to evaluate minor frustrations as tragedies and therefore view their 

lives in negative terms. The Torah ideal is to be aware that the purpose 
of your life is to perfect your character. Every life situation is an 
opportunity for growth. Sarah mastered this level of consciousness. 
Therefore, at the end of her life, which was constantly devoted to 
growth, it could be said about her that all her years were good. 
This lesson is most important for us to internalize. See the growth 
possible in every life event. In each difficult situation ask yourself, 
"How can I become a better person because of what happened?" 
Quote of the Week 
"The longer I live, the more I realize the impact of attitude on life. 
Attitude, to me, is more important than facts. It is more important than 
the past, than education, than money, than circumstances, than failures, 
than successes, than what other people think or say or do. It is more 
important than appearances, giftedness or skill. The remarkable thing 
is that we have a choice every day regarding the attitude we will 
embrace for that day. We cannot change our past ... we cannot change 
the fact that people will act in a certain way. We cannot change the 
inevitable. The only thing we can do is play out the one string we have 
and that is our attitude. I am convinced that life is 10% what happens 
to me and 90% how I react to it." -- Charles Swindoll 
A Complete & Speedy Healing Geoff Weisbaum 
Happy 31st Anniversary Dali Gonzalez. Love, Jose 
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Rabbi Eliezer Parkoff 

Weekly Chizuk 
Parshas Chayei Sarah 
Avraham Avinu – Hashem Is Master Of The World 
This is last of the parshios pertaining to Avraham Avinu, the father of 
our nation. It states in Pirkei Avos 5:3: "Avraham Avinu was tested 
with ten nisyonos". Rav Chaim Volozhin (in Ruach Chaim) asks, why 
Avraham suddenly turns into Avraham Avinu. He writes that by 
passing the ten nisyonos he became our forefather; all the greatness he 
gained became engraved in his genes and now he was able to pass his 
very essence on to his descendants. All of the tests which passed over 
Avraham made it easier for us. We have inherited this from Avraham 
Avinu. Rav Chaim Volozhin emphasizes, "With just a little bit of effort 
we are able to accomplish great things." 
Let us step back and understand this giant personality. In what way was 
he so special? Before Avraham there had been many tzaddikim: Adam, 
Chanoch, Mesushelach, Noach, Shem, Eiver. Avraham stood head and 
shoulders above them all. What was so special about him? 
There is a very famous Rambam [Hilchos Avodas Kochavim 1:1- 2] 
which chronicles the history of Avodah Zarah in the world. How did it 
happen that humanity became corrupt, abandoning the One Creator in 
favor of idols? The Rambam explains that initially people felt it was 
appropriate to pay homage to the heavenly bodies because they are the 
emissaries of the Creator of the World. Eventually, people got further 
off the track and attributed independent power to the stars, the sun and 
the moon. They forgot about Hashem and became idol-worshippers. 
Then, Avraham came on to the scene. As a young boy, Avraham started 
wondering. How could it be that there is no one controlling this entire 
universe? The numerous and wondrous natural phenomenon could not 
all be occurring by themselves. The Rambam emphasizes that Avraham 
had no teacher or mentor to instruct him in these matters. He was 
immersed amongst the foolish population of Ur Kasdim, where 
everyone — including his parents — were idol worshippers. As a 
young boy, he went along with society and worshipped Avodah Zarah 
himself, but he was troubled by it all. Eventually, he came to the 
understanding that there must be a G-d, and that the entire world was 
in error. According to the Rambam, Avraham was 40 years old when 
he “recognized his Creator.” 
Once Avraham came to this conclusion, he entered into discussions 
with the people of Ur Kasdim, and tried to convince members of the 
society in which he grew up that they were in error by worshipping 
idols. He broke idols, and insisted that it was unworthy to worship 
anything other than the Creator of the World. When Avraham bested 
the people with his arguments, the king attempted to kill him and threw 
Avraham into a fiery pit. Miraculously he emerged unscathed, and left 
Ur Kasdim for Charan. In Charan too, he continued his mission and 
proclaimed to the entire population that there was One G-d, and to Him 
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alone it is fitting to pray. He gathered a following, going from city to 
city and from country to country, until he reached the Land of Canaan. 
In short, this individual who began wondering when yet a child about 
the nature of the universe, brought belief in monotheism to the peoples 
and countries, wherever he travelled. Avraham came to the recognition 
of the Master of the Universe on his own. He saw through all the 
falsehood of his generation and refused to be swept up in their belief 
system and he made it his life's mission to spread this truth to the entire 
world. It was in this way he towered over all the other great tzaddikim 
who came before him. Noach, Enosh, Chanoch, Mesushelach also 
knew the truth. Hashem had created the world. Noach was of such 
conviction he continued building the tayva for 120 years in spite of 
being mocked and scorned by the entire population. And yet he also 
dwarfed before Avraham Avinu. 
All the other tzaddikim also saw in Hashem the creator of the world. 
However, they were very private individuals, they worshipped Hashem 
themselves. They lived a life of conviction, but they didn’t make it a 
life's calling to convince others. They had no talmidim. The Rambam 
points out that Avraham went around promulgating the knowledge that 
Hashem is the Creator of the Universe and there are no other G-ds. He 
was extremely successful in his life's calling that "ultimately, thousands 
and myriads gathered around him." 
However, there is another point in which Avraham understood the truth 
more profoundly than all the other tzaddikim. 

אליעזר דמשק הוא ביתי משק ובן ערירי הולך ואנכי לי תתן מה 'ה אדני אברם ויאמר  : 
And Abram said, "O Lord (Master) G-d, what will You give me, since I 
am going childless, and the steward of my household is Eliezer of 
Damascus?" 

אירשנה כי אדע במה 'ה אדני ויאמר  And he said, "O Lord (Master) G-d, how 
will I know that I will inherit [the Land]? (Bereishis 16:2,8) 
Here in the Bris Bein Habesarim Avraham calls Hakadosh Baruch Hu 
"Lord", or more exactly Master. The gemara in Brachos (7b) tells us: 
R. Johanan said in the name of R. Shimon bar Yochai: From the day 
that the Holy One, blessed be He, created the world there was no man 
that called the Holy One, blessed be He, Master [Ado-nai], until 
Avraham came and called Him Lord. For it is said: And he said, O Lord 
[Ado-nai] G-d, whereby shall I know that I shall inherit it? 
The Maharsha explains that up until now Hashem was referred to by 
the four letter name ה-ו-ה-י  which indicates Hashem's existence and that 
He is the Creator of the universe. Now Avraham calls Hashem by a new 
name "Adon", Master. What is the significance of this name? Hashem 
not merely created the Universe, He continues to control it and can 
change it at will. This is the import of Avraham's entreaty to have 
offspring. He was very aware that He was physically incapable of 
bearing children. But He was talking to the Master of the Universe. 
Nothing is impossible, even if it contradicts all the laws of nature. 
The Rashba (cited in the Ein Yaakov) explains that yes, all the 
tzaddikim who preceded Avraham Avinu knew G-d. But they viewed 
Him as the Creator who sits in Heaven. He created the world with its 
laws of nature, but doesn't take an active part in its daily management. 
Man's purpose in serving Hashem is to do what is right and refrain from 
wrong-doing and in that way gain personal perfection. That's all. 
Avraham came to understand Hashem's existence from a more 
profound perspective. The Midrash remarks that he saw in the world a 
brightly burning palace. A palace needs to be managed and supervised. 
Here was a palace with all the lights on; it wasn't just an empty edifice 
built many eons ago. And if the lights are on, the master of the palace 
is living inside. The lights are on in the universe. Where ever you look 
you see the fingerprints of a higher being actively involved. He is here, 
down here in this world, not merely up there. Hashem is an integral part 
of this world. He supervises and manages everything. There is nothing 
out of His control. 
Moreover, continues the Rashba, Avraham went out to publicize that 
Hashem is the Master Supervisor. Therefore it was crucial for him to 
beseech for offspring. If Hashem would do the seemingly impossible 
and give an infertile man a child, it would be the greatest publication 
that Hashem is in total control, and can change the laws of nature at 
will. 
Then the Rashba makes a very important statement. How did Avraham 
accomplish this feat of defying the laws of nature? By attaching himself 
to the source of everything, he now changed his very being and an 

infertile man became fertile. It is deveikus to Hakadosh Baruch Hu that 
enables man to rise above this mundane physical world and become 
united with the infinite Divine. When one is attached to Hashem, 
nothing is impossible. This deveikus was the center of Avraham 
Avinu’s essence. 
Avraham's remarkable discovery is the foundation of all of Yiddishkeit: 

מלבדו עוד אין  Ein Od Milvado. There is nothing else besides Him. The 
whole purpose of Yiddishkeit is to transform the physical man into a 
holy spiritual being. And that comes through deveikus, internalizing 
that Hashem Echod, and there is nothing besides Him. In this way, 
nothing is impossible. 
The Marvelous Segula – ! מלבדו עוד אין  
R. Chaim Volozhin in Nefesh Hachaim reveals to us the secret of the 
Marvelous Segula: “A person must implant within his heart the 
knowledge that ‘G-d is the only true power and there is no force in the 
universe besides Him.’ He must make himself completely dependent 
upon G-d, paying no heed to any other power or will in the world... 
When he does this — making his mind entirely subservient to Hashem 
and totally focusing his thoughts on the One G-d, blessed be He — then 
the Almighty will cause all forces and desires in the world to be null 
and void against him, and nothing will have any effect upon him 
whatsoever... Whatever he declares — will take place, and he will be 
able to perform many wondrous acts and miracles that are in opposition 
to the natural forces of the cosmos...” 
The Brisker Rav related that his father, R. Chaim Brisker zt”l, told him 
that when a person finds himself in trouble he should focus his entire 
awareness on the fact that Hashem is One, as explained in Nefesh 
HaChaim. The Brisker Rav declared that this advice saved him many 
times in his wanderings during World War II. He related an incident 
which occurred with his grandfather R. Yosef Dov Soloveitchik, the 
Beis HaLevi. One day, one of the merchants of Brisk came to see R. 
Yosef Dov in a panic. He related his predicament to the Rav. “The 
police have undertaken a massive hunt for black-market goods. 
Officers are now going from store to store and searching them from top 
to bottom. Anyone caught in a store where they find black-market 
merchandise will immediately be sent to Siberia. Rebbe! My store is 
full of such goods! What should I do?!” 
As soon as the Beis HaLevi heard this, he went over to the bookshelves, 
pulled out the Nefesh HaChaim, and started learning with the store 
owner the Marvelous Segula. After about two hours of intense study by 
the two men, the merchant’s wife came running into the Rav’s house, 
bearing news: “We’ve been saved! The police have finished searching 
the stores on our street and they missed ours! ” It seems that toward the 
late afternoon the policemen finished checking the store next door to 
theirs. They then decided to take a break. And in order to remember 
where to resume their search, they made a red mark on their storefront. 
After their break, the policemen came back and started arguing among 
themselves. Did the mark on the store mean that this is where they had 
to continue from, or that it was the last store they had checked? It took 
some time, but they finally decided that that store had already been 
searched, and they went on to the next store. “Hashem saved us with a 
miracle,” concluded the merchant’s wife. 
This had all transpired while the store owner and the Beis Ha-Levi were 
studying R. Chaim’s segulah. That whole time they had been 
concentrating on the teaching that “There is nothing else besides Him.” 
(Uvdos v’Hanhagos L’Beis Brisk, vol. 1, p. 15) 
During the post-war years, there was a Chassidic Jew living in London 
who was renowned for the charity and hospitality that he extended to 
all. Many itinerant fund-raisers used his home as their base, and he also 
hosted great Rebbes and their followers. 
But over the years the wheel of fortune turned, and one day this man 
declared bankruptcy. Worse still, it appeared that many of his business 
practices (which may have been considered acceptable in Eastern 
Europe) were deemed criminal offenses by British law, and he was 
summoned to be tried in court. Initially, he fled to America, but after a 
number of years he decided to return to England and face trial. 
The prosecutor presented the court with reams of evidence concerning 
his illegal practices. It seemed like a lost case, and sure enough, after 
many weeks of hearings, the jury returned a verdict of guilty on all 
counts. When the judge came to issue his final verdict, he made the 
following statement: 
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"Mr. X, based on all the evidence presented here in this courtroom, I 
should sentence you to twenty years imprisonment. However, since in 
the course of the defense I gathered that you suffered under the hands 
of the Nazis, I do not consider it fair to subject you to any further 
suffering. By the requirements of the law, I should place upon you a 
stiff monetary fine in view of your many dishonest dealings. However, 
as I have heard that the Jewish community has tapped its resources to 
cover your legal expenses thus far, that penalty would in essence be a 
community fine, and I do not wish to place a further burden on the 
public. Therefore, I am acquitting you, Mr. X, this time, but I warn you 
— don’t ever do such things again!" 
Those well-versed in British law claim that in all the annals of British 
law there had never been a comparable verdict issued by a British court. 
A former resident of London was very curious to know what special 
merit had brought about such an unexpected verdict. On a trip to 
England, he found an opportune moment to ask the man about the secret 
of his success, and he received the following reply: 
Shortly before the trial, a friend of mine, who had studied in the 
Chevron Yeshivah before his marriage, came to see me. He told me 
about the segulah of the Nefesh HaChaim, which he recalled from his 
yeshivah days. I took his words to heart, and took no interest in the 
goings-on of the trial. I spent all my time concentrating on the ideal of 
the Nefesh HaChaim. So engrossed was I in these thoughts that I did 
not even hear the judge’s verdict. It was only when my friends came 
over to the dock and slapped me on the back, saying, “Did you hear 
what he said?” that I realized I had been acquitted! 
Wishing you a Gut Shabbos! 
 

Rabbi Ben-Zion Rand 
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The Lives Of The Righteous 
“And Sarah’s lifetime was one hundred years and twenty years and 
seven years - the years of Sarah’s life.” Bereshis 23:1 
Likutei Yehuda notes that the very parashios which begin by featuring 
the death of an exceedingly righteous person have within their names 
the title of ohhj - life. Our parasha, which details the death of Sarah, is 
named “vrG hhj - the life of Sarah”, and the parasha which describes 
the death of Yaakov is called “hjhu - and he lived”. This reflects the 
words of our sages (Berachos 18a) that the righteous, even in death, are 
referred to as being alive. Their mission and accomplishments during 
their lives are still vibrant, and the lessons which they taught are still 
relevant today, just as much as they were when they walked the earth. 
Along these same lines, we can also add that the parasha in which the 
death of Moshe is described is called “vfrCv ,tzu§ - And this is the 
blessing”. 
Completing Her Mission 
“And Sarah died in Kiryat Arba, which is Chevron, in the land of 
Canaan, and Avraham came to mourn for Sarah and to weep for 
her.” Bereshis 23:2 
The story of Sarah’s death follows the binding of Yitzchak to hint to us 
that it was the news that Avraham had taken Yitzchak to be slaughtered 
as a sacrifice which caused Sarah’s sudden death. The Midrash 
Tanchuma, in Parashas Vayera, recounts that the Satan appeared to 
Sarah resembling her son Yitzchak. As he told her how Avraham had 
bound him on the altar and lifted the knife to slaughter him, she died. 
In Oznayim LaTorah, Rav Zalman Sorotzkin asks what Sarah did to 
deserve to be frightened to death. If she had reached her time to leave 
this world, couldn’t the Satan, who acts also as the Angel of Death, just 
take her peacefully? He answers that, in fact, the manner in which she 
died was not a punishment. Though her time to depart this world had 
come (and tzaddikim know when this time approaches), she felt it 
impossible to leave unfinished her task of spreading the belief in God 
to the women around her. The sages say that Avraham converted the 
men to believe in God and Sarah converted the women. Not only were 
her activities continually directed to her service of God, but so also 
were her thoughts. When a person is so immersed in serving God, even 
the Angel of Death has no power over him. Therefore, in order for the 
Angel of Death to fulfill his task of taking her soul, he had to shock her 

momentarily, thereby diverting her mind from her service of God. The 
Talmud (Shabbos 30a) tells a similar story concerning King David, who 
knew that he had reached the day of his death and sat down to learn 
non-stop. Only when the Angel of Death caused a great commotion 
which disturbed King David’s studies was he able to take his soul. In 
truth, for such tzaddikim, death is merely a slight interruption in their 
closeness to the Shechina. They exchange their relationship in this 
world for their relationship in the next world. 
Reserving Respect 
“And the children of Cheis answered Avraham, saying to him: ‘Hear 
us, my lord! You are a prince of God in our midst. In the choicest of 
our burial places bury your dead; any of us will not withhold his 
burial place from you, from burying your dead.’ ” Bereshis 23:5-6 
During the discourse between Avraham and the people of Cheis, Efron 
and his fellow citizens refer to Avraham using the honorable title "iIst" 
- “lord” - several times (v. 6, 11, 15). Yet, Avraham, who was most 
respectful of people, does not refer to them with this title at all. Why is 
this? 
Ba’alei HaMussar note that the reason is that Avraham was the first 
to refer to God using the esteemed title “Lord” (Bereshis 15:2,8). The 
Gemara (Berachos 7b) points out that from the day the world was 
created until the time of Avraham, no one called God “Lord”. Once 
Avraham used this title to refer to God, he was no longer able to use it 
in addressing men of flesh and blood. Even when conversing with 
others in a formal and dignified manner, Avraham did not feel that this 
illustrious description could appropriately be used to address human 
beings. 
A Delicate Sensitivity 
“And the man came into the house and he unmuzzled the camels, and 
he gave straw and food for the camels, and water to wash his feet and 
the feet of the men who were with him.” Bereshis 24:32 
He removed their muzzles for he had closed their mouths so that on the 
journey they would not graze in other people’s fields. – Rashi 
The sensitivity of Avraham and his household to avoid all elements of 
theft should serve as a lesson to us. Rabbi Yechezkel Levinstein tells 
the story of an incident that occurred one time when the wife of the 
Chofetz Chaim purchased a large fish together with her friend. They 
agreed that the neighbor would come to her house and they would 
divide the fish there. As the afternoon rolled on, the friend did not come 
as expected. The hours passed, and the time to cook the fish for the 
evening meal was approaching, but the neighbor still had not come. 
Finally, as the dinner hour arrived, and the woman still did not show up 
to get her portion of the fish, the wife of the Chofetz Chaim divided the 
fish herself, placing the larger half aside for her friend. She then 
prepared the other piece for her husband and family to eat. 
The Chofetz Chaim sat down to eat. He washed his hands, took a piece 
of bread to eat, and recited the psalm of Mizmor L’David (Tehillim 23). 
His wife served the fish, but the Chofetz Chaim only took another piece 
of bread, and then another. His son, Reb Leib, noticed that something 
was unusual, and he ran into the kitchen to find out the mystery of the 
fish and why his father had apparently detected a problem with it. His 
mother told him the story of how she had waited for the neighbor to 
arrive, and that she had finally been compelled to split it by herself, but 
that she had reserved the larger half for her friend. Reb Leib sighed, as 
he now understood the answer to the puzzle. The Shulchan Aruch 
(Choshen Mishpat, Hilchos Shutafin, #176) tells us that “if the precise 
time to divide an object has not been set, or if a time has been set and 
the time has expired, one partner may only divide it without the other 
in front of a panel of three Jews. These three may even be laymen, 
provided that they are trustworthy. If the one partner divided without 
this panel of three present, the division has no validity.” Accordingly, 
the fish which was divided improperly was still owned jointly by both 
women, and the saintly Chofetz Chaim had been sensitive to the slight 
element of impropriety which was inherent in the fish. 
Center Of Attention 
“And she said to the servant: ‘Who is that man who is walking in the 
field to meet us?’ And the servant said: ‘It is my master.’ And she 
took her veil and covered herself.” Bereshis 24:65 
The word "xF,Tu" - “and she covered herself” - has a passive meaning 
(“and she was covered”), like the words "rceTu" and "rcJTu". – Rashi 
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In illustrating this particular verb form, it is interesting to note that 
Rashi cites two examples of words used in a similar manner in Tanach. 
One is from Bereshis (35:19), and the other is found in Shmuel I (4:18). 
What is unique about these two words, out of the many others which 
could have been chosen as examples? 
Rav Avraham Yaakov, the Sadigura Rebbe, speaking at the wedding 
of his son, pointed out that there are three times when a person is the 
center of attraction among all others around him, and everyone causes 
a commotion over him. The first is when he is born, the second time is 
when he is married, and the third time is when he departs from the 
world. When the first and last of these occasions are in progress, 
although the person is the focus of everyone else’s attention, he himself 
is either oblivious or unable to realize what is happening. Everyone 
celebrates and rejoices with the family upon the birth of a newborn 
child, but the child is unaware of the commotion and does not react to 
the attention directed in his arena. At a funeral, khscvk, all the people 
are preoccupied with the death and passing of their acquaintance, but 
the dearly departed friend is beyond this world and unable to react to 
his moment in the limelight. 
At a wedding, the bride and groom are, again, at the center of attention. 
People heap accolades and praises upon the two worthy partners as the 
families share in the nachas. Here, in contrast to the other two 
situations, the involved parties are quite alert and receptive to the words 
being spoken about them. There is a distinct danger that they may take 
the adulations to heart and may, as a result, develop a sense of pride 
and a feeling of haughtiness upon believing any or all of the things said 
about them. 
Rashi is perhaps addressing this problem, as he comments on the 
Torah’s description of Rivka as she is first introduced to her new 
husband to be. The covering of the head was done at the time of her 
wedding. This is the same verb form as the word "rCeTu" - “and she 
was buried” - which describes the death and burial of Rivka, and as the 
word "rcJTu" - which comes from the root rca, which is a word used 
for childbirth. In other words, the bride and groom should remain 
oblivious to the praises uttered in their honor, just as the parties 
involved at a birth and at a funeral remain silent and unmoved by the 
attention aimed in their direction. Just as they do not become haughty 
due to the event held in their honor, so should the married parties not 
be influenced to become haughty. 
Halachic Corner 
It is the duty of every parent to train his or her children in the practice 
of all the mitzvos, whether Biblical or Rabbinical. Each child should be 
trained in accordance with his or her capability. It is also incumbent 
upon parents to guard their children against any forbidden act, as we 
learn (Mishlei 22:6): “Train a child in the way he should go.” Parents 
should take special care to train their children to tell no lies, but rather 
to speak the truth at all times, and to shun swearing. These obligations 
are upon parents as well as teachers. (See ws:wv vnfjv kmc) The time for 
training a child in the performance of positive commandments depends 
upon the ability and the understanding of each child. For example, as 
soon as the child understands the significance of Shabbos, it becomes 
the child’s duty to hear Kiddush and Havdalah, and the like. Similarly, 
one must train a child to observe the negative commandments, whether 
Biblical or Rabbinical, when he or she understands when told that this 
thing we are forbidden to do or that food we are forbidden to eat. 
Questions for Thought and Study 
1. Why does the city of Chevron have that name? See Rabbeinu Bachya 
23:2 
2. Once Avraham asked for an "rce ,zjt" (“an estate for burial”), why 
does he need to repeat that he will be “burying his dead there” ("h,n 
vrCetu")? See Ohr HaChaim 23:4 
3. The Torah tells us in 18:11 that Avraham and Sarah were old. Why 
does the Torah need to repeat this in 24:1 (40 years later)? See Ramban 
24:1 
4. Why did Avraham have to mention to his servant Eliezer that he did 
not want Yitzchak to marry anyone from Canaan - "ICreC cJIh hfbt 
rGt" (“among whom I dwell”)? What difference does it make that he 
lived there? See Ohr HaChaim 24:3 
5. Why didn’t Avraham give gifts to Yishmael’s descendants, as he did 
to the children of Keturah before sending them away? See Ohr 
HaChaim 25:6 

6. What does the Torah mean when it says that Yitzchak lived "hgr hjk 
rtC og" (literally “with Be’er Lachai Ro’ee”). See Ramban and Radak 
to 25:11 
Answers: 
1. The city is named Chevron because the people who are buried there 
have their souls connected (rcuj) to the Shechina (Divine presence) of 
Hashem. 
2. Avraham wanted the people of Cheis to know that he wanted to close 
the deal quickly, as he had to bury Sarah. Additionally, Avraham was 
about to offer a large sum of money for the cave. He did not want to 
reveal to the people of Cheis that there was some value to the land. He 
therefore made it clear that he only wanted the land in order to bury 
Sarah there. 
3. The Torah wanted to explain why Avraham was forcing his servant 
Eliezer to swear, as Avraham was afraid that he might die while Eliezer 
was on his mission. Another explanation is that in Pasuk 18:11 the term 
"ohnhC ohtC" (“coming on in years” - in present tense) is used, 
indicating that Avraham was entering his old age yet still had some 
vitality. Here, in Pasuk 24:1, the term "ohnhC tC" is used, indicating past 
tense, that he had already entered old age and had less vitality. 
4. Now that Avraham had received the blessing that those who are 
around him are blessed (12:2), Eliezer might think that the local 
Canaanites (including his own family) would no longer be considered 
cursed. Eliezer might also think that the local Canaanites who did not 
sin in Avraham’s presence would also not be part of this qualification. 
Avraham was reiterating that all Canaanites are cursed through their 
lineage. 
5. Yishmael has a status of being a slave to Yitzchak (through Hagar). 
As such, anything that Yishmael would acquire would automatically 
belong to Yitzchak. 
6. Radak says that the word "og" can also mean “in”, as he lived in that 
city. Another explanation is that Be’er Lachai Ro’ee was not a city, but 
was a well, near which Yitzchak encamped. 
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Rabbi Mordechai Rhine 

Rabbi's Message 
When Opportunity Knocks 
Rabbi Akiva's students were having a rough day. Perhaps they had been 
up late the night before diligent in their studies. Or, perhaps they had 
been up late helping out at home. No matter. It looked like it was going 
to be one sleepy day in the yeshiva. Rabbi Akiva decided to get their 
attention. 
Rabbi Akiva asked: What did Esther see that enabled her to rule over 
127 provinces? 
Rabbi Akiva replied: Esther looked at the 127 years of Sora's life. That 
is what empowered her. 
The Medrash records this incident in Rabbi Akiva's life because it was 
apparently an effective way to wake up and galvanize the students. 
What is the deeper meaning behind comparing the provinces over 
which Esther ruled to the years that Sora lived? 
One of the great traditions about Sora's life is that her years were all 
equally good [Rashi]. One wonders how Sora's life can be considered 
"good." Didn't she struggle through many challenges? For example, 
Sora wandered with Avraham for many years. She didn't have a child 
for many years although she desperately wanted one. She was taken 
captive by a king and held overnight. How can Sora's life be defined as 
"good"? 
Apparently, despite the challenge, frustration, and possibly even pain, 
Sora was able to realize that life is meant to be lived to the max. In the 
life situations in which Hashem places us, we are meant to be the best 
we can be. Perhaps, one day--later--we will be shown why we had to 
go through a difficult chapter of life. Maybe it was a gateway to be well 
positioned for future blessing. Perhaps there was a different reason. 
But, either way, our job during the challenging time is to be the best we 
can be. 
Esther, of the Purim story, found herself in a difficult situation. She was 
taken by force to be held by the king, to be his queen. Esther could 
easily have succumbed to her situation as queen over 127 provinces. 
She could easily have become depressed over the situation as a captive 
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in the king's palace. She could have viewed her queenship over the 
provinces as 127 problems. Or, she could have dropped her Judaism 
and Jewish identity in an effort to blend in. "What made her rise above 
the situation, and remain a loyal, well focused person who ruled over 
her situation as queen of 127 provinces?" wondered Rabbi Akiva to his 
students. 
Rabbi Akiva answered, "Esther looked at the 127 years of Sora's life," 
which were also challenging. Yet, our tradition about Sora is that she 
viewed her life as "good." Somehow she maintained the perspective 
that if Hashem placed me in this situation, it is my job to be at my best. 
Every challenge is an opportunity to be the best we can be. "Just as Sora 
was held captive in a king's palace," Esther thought, "So am I held 
captive. Just as Sora stayed strong and ruled on her situation, so must 
I. I must not let the challenge get the better of me." 
Rabbi Akiva chose to share with his sleepy students this intriguing 
connection between Esther and Sora because he wanted them to 
become heartened and likewise try their best. Both Esther and Sora 
encountered challenging situations, maintained true to their ideals, and 
passed their respective tests with flying colors. But not all of life's 
challenges are so dramatic. Sometimes life challenges come in more 
mundane forms like feeling sleepy just as Rabbi Akiva is about to give 
the shiur. Rabbi Akiva's message is: True, you may be encountering 
hindrances which make it difficult for you to focus. Be empowered; 
rule over your situation. Do not let the situation rule over you. 
The Chofetz Chaim (d. 1933) writes in a letter to the Cantonists (young 
Jewish boys who were kidnapped by the Czar to serve in the Russian 
army), that if they stay loyal to their Jewish upbringing even as the Czar 
tries to tear them away from it, they will look at these challenging years 
as the best years of their lives. This is true whenever we feel that 
challenges are knocking at as. Challenges are opportunities for us to 
shine. Hopefully we will one day see how the situation we were put in 
was to position us for great salvation. But either way- in the great 
challenges, and in the mundane ones- it is up to us to try to rule over 
the situation, with serenity, with equanimity, and with the enormous 
power of Hashem's salvation. 
With best wishes for a wonderful Shabbos. 
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Rabbi Elyakim Rosenblatt 

Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Chayei Sara 5778 
The Secret Of Happiness –Be Satisfied With Your Lot In Life. 
"And Avraham breathed his last, and died at a good age, old and 
satisfied, and he was gathered to his people.. . (Bereishis 25:8)" 
The Ramban comments that when the Torah speaks here of Avrohom 
Avinu's satisfied life, it means to teach us two things: 1] The kindness of 
Hashem who bestows upon the Tzadikim a life of satisfaction; and 2] The 
Tzadikim possess the mida tova, the fine character trait of being satisfied 
with what they have. They are not plagued and tormented by temptations 
for luxuries, and unnecessary indulgences, which would make it 
impossible for them to ever be satisfied. This is unlike those who are not 
righteous, who are constantly dissatisfied and unhappy, and are never 
gratified, for they are continually being driven by an inner desire to attain 
more. As Chazal say (Koheles Rabbah 1:34), "If he possesses one hundred 
he desires two hundred, if he possesses two hundred he desires four 
hundred. (1) 
Thus, according to the Ramban, the Torah is extolling Avrohom Avinu's 
greatness and sterling character. He lived a satisfied life, sameach 
BeChelko, satisfied with his lot, never tormenting himself by desiring 
unnecessary materialistic luxuries or extras. 
This is mystifying. What constituted the life of Avraham Avinu and what 
did he possess?. He was blessed with enormous wealth. He commanded 
enormous respect, and was revered as a Nasi Elokim, a prince of Hashem. 
He enjoyed much power, even defeating Nimrod, the foremost warrior of 
the generation. He also defeated four powerful kings in battle. Thus in 
essence Avrohom Avinu possessed every material desire and need, a 
person can ever dream of attaining. If so, is it really so exceptional of 
Avrohom Avinu, who was "blessed by Hashem with everything," to live 
a satisfied life, without being tormented with temptation for additional 
materialistic luxuries or extras? 

Furthermore, Avrohom Avinu's entire life revolved around ruchniyus. He 
was totally immersed with dedication and devotion in disseminating to the 
masses Emunah Bashem, belief in the very existence of an Omnipotent 
Creator and to walk in His ways. Avrohom did this with all his heart and 
soul. If so, where would there be room in the holy heart of Avrohom 
Avinu to have temptations for additional materialistic extras. Why does 
the Torah here laud Avrohom Avinu for not tormenting himself by 
desiring to acquire even more. Surely he was light years beyond the 
desire to amass petty materialistic extras. 
It seems that if the Torah goes out of its way to laud Avrohom Avinu for 
his midah tovah, his fine character trait, being a Sameach BeChelko, 
satisfied with his lot, then even he had to exert effort to be a Sameach 
BeChelko. This behavior is worthy of praise. Had Avrohom Avinu not 
attained this lofty spiritual level of Tzidkus by being a Sameach BeChelko, 
he too would have been plagued and tormented with an inner drive and 
passion to attain even more. Notwithstanding all that he had achieved in 
materialistic attainment - namely, his fantastic wealth, power, and Kavod 
- and notwithstanding the fact that his life was totally immersed in the 
pursuit of ruchniyus, leaving no room in his heart to drive him to 
additional mundane materialistic achievements. 
Had he not been the great Tzaddik and Kadosh who was Sameach 
BeChelko, he too would have succumbed to these passions. He too would 
have lived a dissatisfied and ungratified life, being plagued and tormented 
by inner passions for more. For thus is the innate nature of every human 
being. There exists within us an inner propelling drive for wealth, 
Kavod, and power. "One who loves money will not be satisfied with 
money (Koheles 5:9)." "If one has one hundred he desires two hundred. If 
he succeeds in acquiring two hundred he desires four hundred (Koheles 
Rabbah 1:34)." This drive knows no limits nor barriers, even to one who 
has everything. Even an Avrohom Avinu, who had everything, and 
whose entire life's focus was spiritual attainment, would have succumbed 
to these passions, had it not been for his greatness and Tzidkus in Sameach 
BeChelko. It is for this greatness that the Torah lauds Avrohom Avinu. He 
was able to gather his strength and exert effort, thereby succeeding in 
overcoming this inner passion for more, thus enabling him to live a 
satisfied life. 
May we merit to recognize that there exists within us this inner drive to 
always have more which brings us unhappiness and never leaves us 
satisfied. May we realize that this drive for more is irrational and 
unsound, since indeed everything comes from Hashem. He gives to 
whomever He wants, whenever He wants. This realization can curb and 
obliterate our inner drive for more, that exists within us. This in turn will 
provide us with a life of tranquility, satisfaction and happiness. 
May we be zoche to emulate Avrohom Avinu's pure character, greatness 
and holiness as manifest in his inner self-satisfaction, in being a Sameach 
BeChelko. Amen. 
1. I was privileged to personally hear from Maran HaGaon HaRav 
Eliyahu Lapian Z"TL a new insight into this Chazal. When he has one 
hundred, he wants two hundred, he thus now lacks only one hundred. 
When, ultimately, he attains two hundred, he wants four hundred. He, 
thus now lacks two hundred. Hence, we see that the more one gives in 
to temptation, the more one lacks and desires. (Harav Elyakim G. 
Rosenblatt, Shlita) 
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Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
The World’s Oldest Man (Chayei Sarah 5778) 
On 11 August 2017, the world’s oldest man passed away, just a month 
short of his 114th birthday – making him one of the ten longest-lived 
men since modern record-keeping began. If you knew nothing else 
about him than this, you would be justified in thinking that he had led 
a peaceful life, spared of fear, grief and danger. 
The actual truth is the opposite. The man in question was Yisrael 
Kristal, Holocaust survivor. Born in Poland in 1903, he survived four 
years in the Lodz ghetto, and was then transported to Auschwitz. In the 
ghetto, his two children died. In Auschwitz, his wife was killed. When 
Auschwitz was liberated, he was a walking skeleton weighing a mere 
37 kilos. He was the only member of his family to survive. 
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He was raised as a religious Jew and stayed so all his life. When the 
war was over and his entire world destroyed, he married again, this time 
to another Holocaust survivor. They had children. They made aliyah to 
Haifa. There he began again in the confectionery business, as he had 
done in Poland before the war. He made sweets and chocolate. He 
became an innovator. If you have ever had Israeli orange peel covered 
in chocolate, or liqueur chocolates shaped like little bottles and covered 
with silver foil, you are enjoying one of the products he originated. 
Those who knew him said he was a man with no bitterness in his soul. 
He wanted people to taste sweetness. 
In 2016, at the age of 113, he finally celebrated his bar mitzvah. A 
hundred years earlier, this had proved impossible. By then, his mother 
was dead and his father was fighting in the First World War. With an 
almost poetic sense of fittingness, Yisrael died on erev Shabbat Ekev, 
the parsha that includes the second paragraph of the Shema with its 
commands to wear tefillin and teach Torah to your children, “so that 
you and your children may live long in the land that the Lord swore to 
your ancestors.” 
Yisrael Kristal faithfully did both. On his bar mitzvah he joked that he 
was the world’s oldest tefillin-wearer. He gathered his children, 
grandchildren and great-grandchildren under his tallit and said, “Here’s 
one person, and look how many people he brought to life. As we’re all 
standing here under my tallit, I’m thinking: six million people. Imagine 
the world they could have built.” This was an extraordinary man. 
His life sheds light on one of the most tantalising verses in the Torah. 
Describing the death of Abraham, our parsha says that he “breathed his 
last and died in good old age, old and satisfied” (Gen. 25:8). His is the 
most serene death in the Torah. Yet consider his life, fraught as it was 
with trial after trial. 
To pursue the call of God, he had to say goodbye to his land, his 
birthplace and his father’s house and travel to an unknown destination. 
Twice, famine forced him into exile, where his life was in danger. 
Promised countless children – as many as the dust of the earth and the 
stars of the sky – he remained childless until old age. Then God told 
him to send away his son by Sarah’s handmaid Hagar. And if that trial 
were not heartbreaking enough, God then told him to sacrifice his only 
son with Sarah, Isaac, the one whom God had told him would be his 
spiritual heir and bearer of the covenant into the future. 
Seven times promised a land, when Sarah died, he owned not a single 
square inch of territory in which to bury her, and had to entreat the 
Hittites to let him buy a field and burial cave. This was a life of 
disappointed hopes and delayed fulfillments. What kind of man was 
this that the Torah can say that he died “in good old age, old and 
satisfied”? 
I learned the answer to this question through a series of life-changing 
encounters with Holocaust survivors. They were among the strongest, 
most life-affirming people I have ever met. For years I wondered how 
they were able to survive at all, having seen what they saw and known 
what they knew. They had lived through the deepest darkness ever to 
have descended on a civilisation. 
Eventually I realised what they had done. Almost without exception, 
when the war was over, they focused with single-minded intensity on 
the future. Strangers in a strange land, they built homes and careers, 
married and had children and brought new life into the world. 
Often they did not talk about their experiences during the Shoah, even 
to their spouses, their children and their closest friends. This silence 
lasted, in many cases, for as long as fifty years. Only then, when the 
future they had built was secure, did they allow themselves to look back 
and bear witness to what they had suffered and seen. Some of them 
wrote books. Many of them went around schools, telling their story so 
that the Holocaust could not be denied.(1) First they built a future. Only 
then did they allow themselves to remember the past. 
That is what Abraham did in this week’s parsha. He had received three 
promises from God: children, a land, and the assurance that he would 
be the father, not of one nation but of many nations (Gen. 17:4-5). At 
the age of 137, he had one unmarried son, no land, and had fathered no 
nations. He uttered not a single word of complaint. It seems that he 
realised that God wanted him to act, not to wait for God to do the work 
for him. 
So, when Sarah died, he bought the first plot in what would become the 
Holy Land, the field and cave of Machpelah. Then he instructed his 

servant to find a wife for Isaac, his son, so that he might live to see the 
first Jewish grandchildren. Lastly, in his old age, he married again and 
had six sons, who would eventually become progenitors of many 
nations. He did not, except briefly, sit and mourn the past. Instead he 
took the first steps toward building the future. 
That, in his own way, is what Yisrael Kristal did – and that is how a 
survivor of Auschwitz lived to become the world’s oldest man. He too 
died “in good old age, old and satisfied.” 
That is what the Jewish people did collectively when, a mere three years 
after standing eyeball-to-eyeball with the angel of death at Auschwitz, 
David Ben-Gurion proclaimed the Jewish State in our people’s ancient 
homeland, the land of Israel. Had world Jewry sat passively and wept 
from then till now for the murdered generations of European Jewry, it 
would have been an understandable reaction. But it did not. It was as if 
the Jewish people had said collectively, in the words of King David, “I 
will not die but live” (Ps. 118:17), thereby giving testimony to the God 
of life. That is why the West’s oldest nation is still young, a world 
leader in life-saving medicine, disaster relief, and life-enhancing 
technology. 
This is a transformative idea. To survive tragedy and trauma, first build 
the future. Only then, remember the past. 
1. For two fascinating portraits of how encounters with the Holocaust 
and its survivors were transformative for young Americans, see the 
films Paper Clips (2004) and Freedom Writers (2007). 
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Peninim on the Torah 
Parashas Chayei Sarah 

ח"תשע שרה חיי פרשת   
 ותמת שרה בקרית ארבע
Sarah died in Kiryas Arba. (23:2) 
Rashi expounds on the juxtaposition of the sudden passing of Sarah 
Imeinu upon the Akeidah, Binding of Yitzchak. Apparently, Satan 
came and informed Sarah of Avraham Avinu’s intention to slaughter 
Yitzchak. U’kimaat shelo nishchat, “And before he could have been 
slaughtered,” she died. Sarah heard that Yitzchak was about to be 
slaughtered, and she died. Why does Rashi emphasise the fact that she 
died before he was slaughtered? It is obvious what happened. Rashi 
could have simply said that the very news that her son was on the way 
to his death, to be slaughtered by his father, was too much for her to 
handle. Why does he add that her passing occurred before the 
slaughtering? 
Horav Moshe Cordovero, the Ramak, zl, explains that Sarah heard that 
Yitzchak had been slaughtered – but, in fact, he had not. Had Yitzchak 
actually been slaughtered, had Avraham followed through with the 
command, then Sarah would have been granted strength from Heaven 
to withstand the emotional and physical toll caused by this tragic news. 
It is only because she believed that it had already taken place, although, 
in fact, it had not, that she did not have the Heavenly-fortitude to handle 
the sudden pressure, that she died. 
Hashem decrees – and He gives us the power to handle the decree. A 
person receives only what he can handle – no more. This is why we see 
some people confront the most mind-numbing circumstances, 
emerging from them to lead productive lives, while others, under 
similar circumstances, would have snapped. One was given Heavenly 
strength to withstand the challenge; the other was not. Hashem does not 
give us what we are unable to handle. If He gives us a challenge, then 
we can handle it. 
Horav Shlomo Levinstein, Shlita, relates the story of a chassid who was 
erroneously told that one of his close relatives had suddenly passed 
from the world. Overwhelmed with shock and pain, the man fainted. 
He was revived, and, a few moments later, when he reminded himself 
of the tragic news, he fainted again. This went on a number of times. 
The chassidim ran to their Rebbe to ask what to do for their friend. 
The Rebbe came, walked over to the chassid and whispered in his ear, 
“It is not true. The news that your relative died was in error. He is very 
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much alive!” When the chassid heard the wonderful news, his colour 
returned and he sat up – calm and relaxed, as if nothing had happened. 
An hour went by, and the Rebbe’s words were confirmed. His relative 
was very much alive. Word spread, as the chassidim extolled the virtue 
and Divine Inspiration with which their Rebbe had been endowed. 
When the Rebbe heard the accolades, he smiled: “It had nothing to do 
with me. It took no supernatural powers to know that a mistake had 
occurred. The pasuk says: Baruch she’amar v’hayah ha’olam… Baruch 
gozeir u’mekayeim. ‘Blessed is He Who spoke and the world came into 
being… Blessed is He Who decrees and fulfils.’ When Hashem issues 
a decree against a person – gozeir – u’mekayeim, He gives the person 
the strength to withstand the effects of the decree. Hashem is 
mekayeim, sustains/maintains the person. When I saw the chassid 
unable to withstand the effects of the news, I knew that there had to be 
an error. He was not the beneficiary of added fortitude, because there 
had been no decree.” 
 ותמת שרה בקרית ארבע... ויבא אברהם לספד לשרה
Sarah died in Kiryas Arba… and Avraham came to eulogize Sarah. 
(23:2) 
Rashi explains the juxtaposition of the passing of Sarah Imeinu upon 
the Akeidas Yitzchak, because it was as a result of the Akeidah that her 
“sudden” passing came about. The Satan told her that Avraham Avinu 
was about to slaughter her one and only child, Yitzchak Avinu, and she 
died from the shock. Before we continue, it must be made clear that 
Sarah Imeinu died when she was supposed to die. Hashem creates the 
circumstances. With our limited minds, we unfortunately only see what 
occurs: an elderly woman succumbs to the news that her son is being 
slaughtered. It may appear to be that, but any intelligent, believing Jew 
with a modicum of intelligence understands that what appears before 
our eyes, and essential reality, do not always coincide. 
Having said this, we address a question posed by Horav Chaim 
Kanievesky, Shlita. We have a rule that shluchei mitzvah einan nizokin, 
“Agents involved in the performance of a mitzvah will not be injured 
(during the course of their mitzvah observance).” The Akeidah was 
certainly one of the most seminal mitzvos given to man – one from 
which we derive reward and stands as an enduring merit until this very 
day. How is it possible that, after performing such an outstanding 
mitzvah, Avraham lost his beloved wife – as a result of that mitzvah?! 
What happened to shluchei mitzvah? Truthfully, as pointed out by Rav 
Kanievsky, this question applies in other cases as well. 
A while ago a tragedy occurred in Petach Tikvah. A Jew asked his 
friend to help him with a flat tire. The second Jew was hit by a car and 
killed in the course of assisting his friend with an act of chesed, 
kindness. The question is reiterated: How does such a tragedy occur to 
a person whilst in the midst of carrying out a mitzvah? [I am certain 
that if the reader thinks back and introspects his/her own life, anomalies 
such as this have occurred – either personally or to others of which he 
is aware]. Rav Kanievsky explains that everything is decided on Rosh 
Hashanah. If, on Rosh Hashanah, it was decreed that a person should 
live out the following year without injury – and he is in the midst of 
performing a mitzvah – even one that involves danger – nothing will 
happen to him. He will emerge unscathed. If, however, the decree on 
Rosh Hashanah was for him to endure troubles, pain, even death, it is 
possible that these hardships – or even his eventual death – will occur 
during the execution of a mitzvah. What greater merit can there be than 
having one’s death occur during his mitzvah performance? 
Let me explain. Hashem decrees on Rosh Hashanah that “Reuven” 
should break his leg. Understandably, there are many ways that one can 
break a leg. It could happen while playing football, or some other sport; 
or, he can fall off the ladder and break his leg while he is putting up the 
schach on his Succah. Likewise, the decree which we all hope will 
never come, the mi yamus, “Who will die?” is passed, and a person is 
destined to leave this world during the following year. It can happen in 
a number of ways, but, if it takes place over a Gemorah or while 
carrying out a mitzvah, it is obviously more meritorious. So, how can 
one be injured or chas v’shalom, Heaven forbid, die during the course 
of performing a mitzvah? It was decreed on Rosh Hashanah that in the 
coming year he would sustain an injury, or die – Hashem does him a 
favour and makes it happen in an “honourable,” meritorious manner. 

We could cite a number of such instances in which holy, righteous 
individuals lost their lives in the most gruesome manner in the midst of 
performing a mitzvah. We have questions; we do not understand, but 
now we understand that what seems to be an anomaly which shakes the 
core faith of some, is, in fact, Hashem’s way of carrying out an existing 
decree in a manner from which the injured party or the deceased derives 
the greatest honour and everlasting merit. A wonderful man who lived 
in Bnei Brak earned his livelihood by driving a bus. One day, he 
suddenly had a heart attack. Although he survived the event, he was, 
nonetheless, compelled to retire from his job. At first, he sat at home, 
until one day he decided he might as well make the most of his early 
retirement. He began attending classes given in his shul. He spent more 
time learning after davening, until the shul became his second home. 
He started giving out tea and cookies to the participants of the shiurim, 
classes, and, without being asked, he volunteered to become the shul’s 
shamash, sexton. One morning, in middle of handing out a tray of 
cookies, he sustained a second, and final, heart-attack. His funeral 
cortege left from the shul which was so beloved to him. He was 
eulogized by a number of rabbanim as if he had been himself a leading 
rosh yeshivah. This was not the type of funeral tendered for the average 
Jew, but, because he merited to die in the shul in the midst of 
performing a mitzvah, he was accorded the honour reserved for Torah 
leaders. 

ברהם מעל פני מתוויקם א  
Avraham rose up from the presence of his dead. (23:3) 
In his Tiferes Yehonasan, Horav Yehonasan Eibeshutz, zl, explains this 
pasuk based upon an original idea that only those righteous who died 
through the medium of missas neshikah, kiss from Hashem – and not 
through the Malach HaMaves, Angel of Death – were allowed burial in 
the Meoras HaMachpeilah. Thus, when Avraham Avinu petitioned to 
have Sarah Imeinu buried in the Meoras HaMachpeilah, he was certain 
that she was worthy of acceptance. Chazal describe the Angel of 
Death’s manner of taking a person’s life. “He stands over the head of 
the soon-to-be-deceased. In his hand is a sword; the tip of the blade of 
the sword has been dipped in a bitter solution. The sick person looks 
up, and the moment that he notices the Satan over him, he becomes 
frightened and opens his mouth (as if to scream). At that instance, Satan 
allows the bitter solution to enter the mouth of the sick person. This 
causes his death.” 
Having said this, Rav Eibeshutz posits that Avraham gazed upon 
Sarah’s face and saw that, unlike other deceased, whose countenance 
appeared “washed out and green in colour,” Sarah’s countenance 
shined. This made him rationalise that Sarah died of missas neshikah. 
This is to be interpreted into the pasuk, “Avraham rose, “mei al pnei 
meiso, “from the presence/face of his dead.” Avraham saw from 
Sarah’s face that she was worthy of gaining entrance into the Meoras 
HaMachpeilah. He now approached Bnei Cheis for the “keys” to the 
holy site. 
Why were only those who died through the medium of neshikah 
permitted in the Cave – and no others? The Zohar Hakadosh, quoted by 
Horav Pinchas Friedman, Shlita, relates the following: “When 
Avraham entered the Cave, prepared to bury Sarah, he was challenged 
by Adam and Chavah who refused him entrance. They said, “Through 
our sin with the Eitz HaDaas, Tree of knowledge, we caused death on 
all mankind. Once Avraham and Sarah are buried here with us, we will 
be ashamed, because of all the wonderful deeds that the two of you 
have performed.” Avraham responded that he would intercede on their 
behalf that they not become embarrassed in the Heavenly realm. 
When Avraham offered his assurance, Adam returned to his place of 
rest. Chavah, however, did not. After all (explains the Chidah), she 
instigated the original sin, unlike Sarah, who had performed countless 
acts of good deeds. When Avraham took upon himself to pray, 
especially on her behalf, she, too, returned to her place of rest. 
How did Avraham assuage Adam and Chavah? They, too, could pray. 
What was it about his prayer that was so unique? The Chida explains 
that Adam HaRishon’s chet, sin, embodied within it all three cardinal 
sins: murder; adultery; and idol worship. First, he listened to the 
serpent, thus defying Hashem’s command – idol worship. Second, the 
serpent cohabited with Chavah (Shabbos 146a). (This probably means 
that the relationship Adam and Chavah had with one another following 
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the serpent’s evil counsel was a form of adultery: Rav Friedman.) 
Third, as a result of the sin, death was decreed against humanity. There 
is no greater act of murder than that. 
The Avos, Patriarchs, repaired the sin of eating of the Eitz HaDaas. By 
reaching out to a world society attached to pagan worship, Avraham 
corrected the avodah zarah, idol worship, aspect of Adam’s sin. By 
willingly accepting to have his life sacrificed on the Akeidah, Yitzchak 
Avinu repaired the shefichas damim, murder, aspect of the sin. Yaakov 
Avinu’s sanctity in producing a mitah sheleimah, complete, perfect 
bed, whereby all twelve of his sons were righteous, was mesakein, 
corrected, the gilui arayas, adultery, aspect of the sin. 
The Chida explains that Avraham calmed Adam by intimating to him 
that he should not be embarrassed over his sin; since the Avos were 
each a gilgul nefesh, transmigrative soul, of Adam, they took his place, 
thus collectively correcting his sin of eating of the Eitz HaDaas. This 
addressed Adam, but how did they soothe Sarah? To this, Avraham 
responded that he would address the issue. How? Rav Friedman 
suggests (based upon the Arizal who says, as the Avos were a gilgul of 
Adam, so, too, the Imahos, Matriarchs, were a gilgul of Chavah) that 
the Imahos repaired Chavah’s sin, thus allowing for the four couples to 
repose together in the Meoras HaMachpeilah. 
In conclusion: A distinct relationship exists between the four couples 
that are buried in the Meoras HaMachpeilah. The first couple, Adam 
and Chavah, committed an indiscretion, which embodied the three 
cardinal sins. The next three couples each repaired one of the three sins, 
expunging Adam and Chavah’s guilt and shame. Thus, their burial 
together in the Meoras HaMachpeilah is the complete tikun, repair, of 
the sin of the Eitz HaDaas. Therefore, Avraham gazed upon Sarah’s 
face to see whether she had died via neshikah, or had fallen victim to 
the powerful sword of the Angel of Death. When he saw that she had 
died through a kiss, it indicated that the Angel had no reign over her. 
His power is derived from Chavah’s sin, which caused death. Sarah 
superseded the Angel of Death, because she had repaired Chavah’s sin. 
She was now worthy of burial in the Meorah. 
The Zohar HaKadosh (Lech Lecha 81) writes: “When a neshamah, 
soul, departs from this world, it ‘stops’ by the Meoras HaMachpeilah, 
which is the gateway to Gan Eden. The Avos and Imahos, together with 
Adam and Chavah, receive the neshamah. If it is worthy, they welcome 
it and open the ‘doors’ to Gan Eden. Otherwise, if it is unworthy, the 
neshamah is sent away.” Rav Friedman explains that the onus of guilt 
of Adam’s sin rests on every neshamah that is created. Therefore, his 
violation of the commandment not to eat of the Eitz HaDaas has 
repercussions throughout time, to the tune that each of us, every Jew, 
must atone for his personal guilt. While it is true that the four couples 
repaired the sin, they only repaired the shoresh, root, of the sin, but each 
individual Jew has his/her own obligation to atone the sin (which 
embodies the three cardinal sins), so that he/she can enter into Gan 
Eden. In other words, each one of us – exclusive of our responsibility 
to maintain an observant lifestyle, committed to Hashem and His Torah 
– must also see to it that nary a taint of the three cardinal sins can be 
attributed to us. Our Patriarchs and Matriarchs paved the way to Gan 
Eden for us. Are we able to follow along the path which they forged? 
 ויקח האיש נזם זהב בקע משקלו ושני צמידים על ידיה עשרה
 זהב משקלם
The man took a gold nose ring, its weight was a beka and two 
bracelets on her arms, ten gold shekels was their weight. (24:22) 
The gifts which Eliezer gave Rivkah Imeinu were not ordinary 
jewellery. They symbolised something important, a message to her 
concerning the destiny of her future progeny. The beka is a half-shekel, 
which symbolised the amount that every Jew was mandated to 
contribute annually towards the Bais Hamikdash. The two bracelets 
symbolised the two Tablets of Law, and the ten-shekel weight alluded 
to the Ten Commandments. The machatzis hashekel, half-shekel, 
contributed by all Jews, is certainly an important mitzvah, but is it on 
par with the Aseres HaDibros, Ten Commandment? Why did Eliezer 
use the half-shekel as the gift that would send a message to Rivkah? 
The Kli Yakar asks a more striking question: The implied message of 
two gifts seems to contradict one another. Beka is a half-shekel, with 
the term beka meaning “to split” (a shekel in half). Thus, the first gift 
implies a whole object that is split in half. The second gift, the bracelets 

that were tzemidim, connected together as one, implies two separate 
objects that became unified. The two gifts essentially imply lessons that 
are paradoxical to one another. 
The Kli Yakar explains that Eliezer sought to impart to Rivkah the 
Torah’s outlook on Jewish life as it would be lived in her future home 
with Yitzchak, who was to be the next Patriarch. On the one hand, 
eschew material bounty; one can never satisfy his “urge for monetary 
indemnification.” Whatever one amasses, it is never enough. Mi 
she’yeish lo manah, rotzeh masaim, “He who has one hundred (coins) 
(immediately) wants two hundred.” Ein adam yotzei min ha’olam 
v’chatzi taavaso b’yado, “A person does not leave this world and half 
of his desire in his hands.” No matter how much a person amasses, it is 
only half. He wants more. The pursuit of material bounty, the drive to 
achieve affluence is never-ending, never satisfying and has the 
potential to create a beka, split, between friends – regardless of how 
long and how strong their bond has been. 
Conversely, the pursuit of spiritual accomplishment, the desire to 
increase and achieve in one spiritual cache, brings people close, 
creating an enduring bond by uniting individuals to achieve a common 
goal. I think that it all breaks down to one’s focus. Spirituality is not a 
personal thing. It is a Klal Yisrael achievement. Affluence, however, is 
personal. Each person wants to have his share of the pie. 
Thus, Eliezer was teaching Rivkah the kind of home she was entering 
– and the type of home she would be charged in establishing. It would 
be a home that would live for spiritual growth, not for the physical and 
material allure that takes a person captive and never releases him. 
Horav Pinchas Friedman, Shlita, applies the Kli Yakar’s exposition to 
explain why Eliezer gave Rivkah engagement gifts which presented 
contrasting messages. He taught her that material pursuit can ultimately 
divide people. It can destroy a home when husband and wife are not on 
the same page, or when the wife drives the husband to “do more – earn 
more, because we need/I want more.” The second gift focused on the 
goals and objectives of a Torah home, one in which Torah observance 
and studying Torah in tandem with spiritual ascendency reigns 
paramount. Such a home is a united home, one in which harmony and 
respect are dominant, because husband and wife are not out merely to 
satisfy themselves or keep up with the neighbours. They are interested 
in building a sanctuary for Hashem. 
Perhaps we may apply homiletic licence to expand on the above. Even 
when a couple’s goals and objectives are Torah/spirituality-oriented, it 
is critical that they both are on the same page. For a young man to forgo 
a life of affluence and instead devote himself to full-time Torah study 
is a privilege. Those who consider it a sacrifice rarely achieve 
distinction, because Torah study is a way of life – not a sacrifice. It is 
how Jews are supposed to live. 
The problem arises when two young people decide that they want 
greater meaning in life than a spacious home, luxurious furniture, fancy 
cars, etc. They want enduring value which they can transmit to the next 
generation – and all was going well, until “Mrs.” became enamoured 
with her neighbour’s home etc. “Why do we have to have a boring Yom 
Tov with your parents – when we could be with Mickey Mouse in 
Orlando? Why must you always be learning? Our neighbours are also 
observant, and ‘Mr.’ spends so much ‘quality’ time with their children. 
All you do is learn with our kids. What will they remember about their 
father? You are no fun.” [This can also go the other way, when the 
husband falls prey to the allure of wealth, thereby “encouraging” his 
wife to alter her focus on life.] I am sure that the reader knows where I 
am heading. The two tzemidim, bracelets, were connected in order to 
teach that both parents must be on the same page; otherwise, it can lead 
to a beka, a split, whereby the new focus in their home is not Torah, but 
the religion based upon opulence. 
Horav Ovadia Yosef, zl, was the revered Sephardic Gaon who restored 
the crown of Sephardic Jewry in our time. Together with his Rabbanit, 
they raised an enviable family - all dedicated to Torah dissemination of 
the highest calibre. Such a family does not just happen. It is not that 
one must be poor to grow in Torah; it is just that while one may be 
materially comfortable, it should not be the focus of his life. At the age 
of 22, when Rav Ovadia’s name circulated on the list of shadchanim, it 
was obvious that a ben Torah of his calibre would certainly spend his 
life absorbed in Torah pursuits. To find a young woman who would not 
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only appreciate his uncommon greatness, but would share his life’s 
goals would be extremely difficult. For him, looking for a shidduch was 
like mining for a diamond. His Rabbanit’s name, by the way, was 
Margalit, gem. 
Growing up in the home of a distinguished Chacham, Rabbanit 
Margalit Fattal-Yosef understood quite well the significance of leading 
a Torah life. Nonetheless, her friends (and friends play a critical role) 
were not into the learning scene. A talented and charming girl, they felt 
she could do better. The chosson could not promise her much in the 
way of material sustenance. He would learn and learn; eventually, he 
would take a position as a Rav or Rosh Yeshivah – not enough to 
compare with the homes of her friends. Finally, after a long talk in 
private, the kallah emerged from her meeting with her chosson and said, 
“Yes, he is for me.” What did he promise her that convinced her to 
acquiesce to his lifestyle? “He promised to share his merits with me,” 
she said. In other words, the spiritual wealth accrued by Rabbanit Yosef 
far outdistanced anything that her friends could ever dream of having. 
Va’ani Tefillah 
 ברך עלינו... את השנה הזאת –
Bareich Aleinu… es ha’shanah ha’zos. 
Bless upon us… this year. 
While a person’s prosperity is decided on an annual basis (hence, we 
ask Hashem to bless the year), we pray for prosperity on a daily basis. 
Our allotment can be withheld due to sins on our part. Hashem reviews 
our behaviour during the course of the year. For instance, if on Rosh 
Hashanah it had been decided that we should be blessed with good 
fortune, and, during the course of the year, we prove ourselves 
unworthy of such a fortuitous blessing – it might be reversed. Hashem 
grants us funds for a purpose. Obviously, our family takes precedence, 
but, prior to living luxuriously and sustaining ourselves to the point of 
gluttony, we should think of others who are in need – who would 
suffice with just the simple things in life. Furthermore, the Baal Shem 
Tov teaches that, on a daily basis, Hashem decides the amount of 
pleasure and satisfaction each of us will derive from our present 
possessions. This is certainly a reason to pray. Just because we have, 
does not mean that we will keep it, and, even if we keep it, if we do not 
pray, we might not enjoy it. All too often we take things for granted. 
We must not fail to acknowledge that everything that we have is a gift 
– a special gift – for a special purpose. 
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Rabbi Dovid Siegel 

Haftorah 
Parshas Chayei Sarah - M'lochim I:1 
This week's haftorah teaches us an important lesson about Divine 
providence. Dovid Hamelech suddenly aged and withdrew from the 
affairs of his kingdom. This development created a significant void in 
the parliament and opened the door to minority groups and conspiracy. 
Adoniyahu, a son of the king seized the opportunity and began 
grooming himself for the throne. This was in direct opposition to the 
king's wishes who publicly declared his son Shlomo as his successor. 
Dovid's choice was rooted in a prophecy received years earlier that he 
would be granted a son named Shlomo who would be his successor. In 
fact, Dovid secured this issue from the outset and promised Shlomo's 
mother, BasSheva, that her son would be the next king. Now, in Dovid's 
aged state this matter took a mean turn and Adoniyahu secretly and 
rapidly developed a strong following. The king's closest advisors 
discovered this plot and corroborated with Shlomo's mother to appeal 
to the king. After hearing the severity of the situation the king 
responded and ordered the immediate coronation of Shlomo. 
Adoniyahu's attempt gave rise to an unprecedented experience and 
Shlomo succeeded his father during Dovid Hamelech's own lifetime. 
These drastic measures reveal serious concern over Shlomo's actual 
reign. The Sages reflect upon this situation and raise a perplexing 
question. Further in this chapter Scriptures tell us that Dovid 

Hamelech's order to anoint Shlomo met great trepidation. B'nayahu, the 
presiding member of Sanhedrin responded and said, "Let it be 
Hashem's will that the mission is successful." (M'lochim 1:36) The 
Sages question the need for a blessing at this point. It suggests that 
B'nayahu was uncertain of the mission's worthiness in Hashem's eyes. 
They question, "Didn't Hashem promise Dovid from the outset that 
Shlomo would be the next king?" Now that this prophecy was in the 
midst of fulfillment what could possibly affect it? They answer that 
although Hashem's original promise was but moments away from 
fulfillment many impediments would present themselves prior to its 
actual realization. (Breishis Rabba 76:2) 
These words teach us an important lesson about Divine providence. 
Although Shlomo's reign was pre-ordained and promised to Dovid 
Hamelech these did not guarantee its reality. The sages explain that 
prophetic statements of this nature are subject to change. They are 
given in accordance to the individual's worthiness and depend upon his 
maintaining standards of piety and perfection. They draw proof to this 
from our Patriarch Yaakov who was severely frightened by his wicked 
brother Eisav's pending encounter with him. They explain that although 
Hashem promised earlier to protect Yaakov he did not feel secure. He 
was concerned that he may have unintentionally committed some fault 
and forfeited His protection. Apparently, Dovid Hamelech shared a 
similar concern that he may have forfeited some of his merits and no 
longer deserve that Shlomo be his successor. (see Maharzu's comment 
ad loc) 
Ramchal however deduces a second dimension from this Midrash. He 
sternly warns us against delaying to perform a mitzva and states, "When 
a mitzva opportunity presents itself one must immediately act upon it. 
There is no greater danger than this because every moment another 
impediment may arise and inhibit one from fulfilling the mitzva." He 
quotes the above Midrash and seems to interpret it in the following 
light. Although Shlomo's reign was pre-ordained and promised to 
Dovid Hamelech it remained subject to human action or the lack of 
thereof. Every act of mitzva is subject to opposition and challenge and 
must be enacted as soon as possible. The mere fact that one is lax in 
fulfilling a mitzva gives rise to his forfeiting its opportunity. Hashem's 
promise to Dovid merely meant that opportunity will be made available 
for Shlomo to succeed his father. Whether this would actually transpire 
depended on numerous factors. The greatest of them was Dovid 
Hamelech's commitment to this promise and his deliberate action 
towards its realization. 
True, Hashem's plan called for Shlomo to reign but it required human 
involvement to bring it to fruition. When the appropriate moment 
arrived Dovid Hamelech was expected to do everything within his 
power to secure Shlomo's reign. Any delay of Dovid Hamelech could 
have caused him to forfeit Hashem's promise. Similarly, B'nayahu and 
the Sanhedrin were required to execute the king's order as soon as 
possible. Any delay in their process could give rise to unknown 
impediments and render their mission quite difficult to fulfill. 
B'nayahu, the head of Sanhedrin understood this well and consequently 
expressed his sincere plea to Hashem. He asked that it should be 
Hashem's will that Dovid's loyal servants faithfully respond to their call 
thereby securing their efforts with success. (see Path of the Just ch. 7) 
The Sages share with us a similar perspective about prayer and our false 
sense of security. Says Rabba bar Rav Shila, "One should daven to 
Hashem for a peaceful stay in this world up to the last bit of dirt thrown 
into his grave." (Mesichta Brachos 8a) The Sages are telling us that 
nothing is guaranteed in this world. One may enjoy a peaceful and 
tranquil life but things may drastically change during his last moments. 
In fact, even after one's life closes strife and quarrel can develop over 
his internment. One requires Hashem's assistance for virtually 
everything in life and afterwards and is not even guaranteed a peaceful 
burial. The Sages remind us that present predicaments are deceiving 
and should never be used to gauge the future. Our single answer is t'fila. 
After sincerely approaching Hashem we can at least hope that Hashem 
will respond and bring His intended plans to fruition. 
This approach to Divine providence appears throughout this week's 
sedra. At the close of last week's sedra Hashem informed our Patriarch 
Avrohom that Yitzchok's ordained wife, Rivka was born. (see Rashi to 
Breishis 22:20) Avrohom waited until for her to mature and then 
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engaged immediately in securing this marriage. He summoned his 
devoted student and trustworthy servant Eliezer to fulfill this invaluable 
mission. He proceeded and bound Eliezer with an oath to faithfully 
adhere to his master's command. He sternly warned him to go directly 
to Avrohom's family in pursuit of a proper match and reiterated that 
under no conditions will Yitzchok marry a Canaanite lady or leave the 
land of Israel. Although Avrohom knew that Rivka was pre-ordained 
to marry Yitzchok he went to great lengths to secure this. 
Indeed, the Sages reveal that Eliezer considered his daughter as an 
eligible candidate but Avrohom rejected the notion. Yet, this could give 
rise to Eliezer's bias and inhibit him from faithfully fulfilling his 
mission. Consequently Avrohom did everything in his power to secure 
that Yitzchok marry his pre-ordained spouse. (see Rashi ibid 24:39) 
True, Heaven decreed this marriage but this did not guarantee that it 
would happen. Who knows what could stand in the way and interfere 
with Hashem's proposal?! Avrohom therefore demanded from his 
trustworthy servant a heavy oath in attempt to secure his faithful 
fulfillment of his mission. 
We learn from this the importance of capitalizing on our mitzva 
opportunities. They may often represent special privileges Hashem is 
granting us. However, such privileges are prone to opposition and 
impediments and we must therefore do all we can to secure their 
realization. As we have seen, the working formula for this is to 
immediately engage ourselves into action and pray to Hashem. After 
these we can hope that Hashem will respond favorably and bring His 
intended plans to fruition. 
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Rabbi Yaakov Asher Sinclair 

Ohr Somayach – Torah Weekly 
Overview 
Sarah, Mother of the Jewish People, passes on at age 127. After 
mourning and eulogizing her, Avraham seeks to bury her in the Cave 
of Machpela. As this is the burial place of Adam and Chava, Avraham 
pays its owner, Ephron the Hittite, an exorbitant sum. Avraham sends 
his faithful servant Eliezer to find a suitable wife for his son Yitzchak, 
making him swear to choose a wife only from among Avrahams family. 
Eliezer travels to Aram Naharaim and prays for a sign. Providentially, 
Rivka appears. Eliezer asks for water. Not only does she give him 
water, but she draws water for all 10 of his thirsty camels. (Some 140 
gallons!) This extreme kindness marks her as the right wife for 
Yitzchak and a suitable Mother of the Jewish People. Negotiations with 
Rivka's father and her brother Lavan result in her leaving with Eliezer. 
Yitzchak brings Rivka into his mother Sarahs tent, marries her and 
loves her. He is then consoled for the loss of his mother. Avraham 
remarries Hagar who is renamed Ketura to indicate her improved ways. 
Six children are born to them. After giving them gifts, Avraham sends 
them to the East. Avraham passes away at the age of 175 and is buried 
next to Sarah in the Cave of Machpela. 
Insights 
Wasted on the Young 
“The years of the life of Sarah” (23:1) 
Those of us who are old enough to have trouble recalling large areas of 
our youth will at least have no trouble remembering some standout 
moments of total irresponsibility: Like speeding down a German 
autobahn at 100 miles an hour on the back of a BMW 900 in the dead 
of night in driving rain on a htichhike. 
“Youth is wasted on the young” runs the old adage. As our hair thins 
and our waistlines thicken we try to shed the immaturity of youth and 
improve our characters and our actions. 
It comes out then that what we really can call our "life" — our arriving 
at some kind of perfection in this world — happens pretty close to our 
departure from this world. Viewed in this way, our "lives" are even 
shorter than we thought, even without the help of lunatic escapades and 
motorcycle madness. 
All the above is true of the average person. However, there are those 
special people whose entire lives are unspoiled. Such were "the years 
of the life of Sarah."As Rashi says, "all of them were equal in their 
goodness." None of them were wasted or misspent. And even though, 

of course, Sarah’s stature grew in old age, this was the dividend of a 
holy life spent in doing mitzvot and good deeds, rather than the 
necessity to forsake the foolishness of youth for “all of them were equal 
in their goodness”. 
Source: based on the Sfat Emet 
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Between the Fish and the Soup 
Parashat Chayei-Sara – D’var Torah – 5778 
In asking Bethuel and Laban to allow Rebecca to leave home and marry 
Isaac, Abraham’s servant declared: 
“I am Abraham's servant… tell me if you intend to do kindness and 
truth with my master. If not, tell me and I will turn to the right or to the 
left” (24: 34,49). 
The Torah twice narrates the events leading up to servant's (Eliezer of 
Damascus according to tradition; c.f. 15:2) meeting with Isaac's future 
wife. Firstly, as they actually happen. Secondly, when the servant is at 
her father Bethuel's home. The text does not say that “he told all that 
happened” (c.f. 24:66), but recounts the word-by-word account of the 
events as reported by the servant. Rashi quotes Bereishit Rabba’s 
observation (59:9) that this illustrates the great esteem given to the 
words used in service to the Patriarchs.  These the Torah recounts in 
full; in contrast to practices commanded by the Torah that are 
sometimes just presented by a phrase or a hint.  
Abarbanel points out that there are subtle, but important difference 
between the events as they occurred and the servant’s later narrative. In 
explanation, Abarbarnel implies two major concerns underlying the 
servant’s quest for a suitable partner to Isaac.  
The first was to find the right person. Abraham had insisted on Isaac 
marrying someone from the family’s original background and society. 
This, Abarbanel explains, was because she was intended for the future 
role as a worthy mother figure for the Israelite nation. As G-d had told 
him: “It will be through Isaac that your descendants will be considered 
yours” (21:12).  
For that reason the servant set up a test of character. He would arrive at 
the well that was worked by the local female water-drawers and ask the 
first girl for water. He would judge her response, and decide if she 
should be followed up. A standard: “It’s all yours, help yourself” would 
not recommend. If, however, she acted along the lines of “These 
travelers have just arrived and are probably extremely tired after a long 
journey even though they don’t show it: I must help them as well as I 
can”, she would have demonstrated the necessary intelligence, 
perception, and kindness for further inquiries and developments. 
After finding the right person, his second concern was to persuade her 
and her family to agree to the match, and let her travel back with him 
to Abraham’s family.  
Abarbanel explains that just as the servant showed exceptional and 
admirable initiative in arriving at a suitable choice, he also showed 
similar outstanding finesse and judgment in parting her from her family 
to travel with him and marry Isaac. Abarbanel derives this by looking 
at the important differences between the events as they occurred and in 
the servant’s later narrative. Specifically in the recount: 
1. He stated his position in a persuasive manner. He emphasized his 
connection with Abraham, his wealth, and perhaps stretched 
Abraham’s “Go to my land and birthplace and take a wife for my son 
Isaac” (24:4) to presenting it as “Go to my father’s house and to my 
extended family and take a wife for my son” (24:38), to make the 
request more personal and attractive. 
2. He avoided details that could annoy. For example, he did not mention 
that Isaac was never to leave the land of Canaan (24:8) as they might 
see it as an insult to their own homeland, culture, and surroundings. 
3. In recounting the test, he went straight to its point: “She is the woman 
G-d has chosen for [Isaac]” (24:44). He left out what he said before 
meeting Rebecca: “Through her I will know that you have done 
kindness with my master” (24:14). That “kindness” might well be 
interpreted as throwing himself at their mercy in letting her go, which 
could invite refusal. Instead, he used the powerful “That is the woman 
G-d has chosen” with no further comment. 
4. He emphasized he was doing the right thing and that G-d was right 
behind him. He had originally declared: “G-d has guided me to the 
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house of my master’s brothers” (24:27), but in their presence he 
recalled it slightly differently with “G-d of my master Abraham, who 
led me on the true path to take the daughter of my master’s brother for 
a son” (24:48). 
Abarbanel highlights several other differences, but they all emphasized 
the servant’s considerable capacity in gauging the situation and 
phrasing the request to “get that yes” for Rebecca to leave her family 
and marry Isaac.  
We are often in situations when we approach people to comply with 
requests large and small. It might be a call for cooperation, funding, 
change in behavior, or even a proposal for marriage. Like Abraham’s 
servant, our chances of getting the yes we want are greatly influenced 
by the manner we focus on the task and the way we ask, especially 
when the other party owes us nothing. 
Parashat Chayei-Sara (Haftara) - 5778 
King David was old, advanced in years… Adonijah, son of Hagith 
raised himself saying, ‘I will become King’. He provided for himself a 
chariot and cavalry, and fifty men running before him. All his life his 
father had never saddened him by saying, ‘Why do you do this?’ 
Moreover he was very handsome and he was born after Absalom… 
(Kings I 1:1, 5-7). 
Guided Tour 
Like that of the Parasha, the theme of the Haftara deals with succession. 
Father Abraham sought to find a woman worthy of marriage to his heir, 
Isaac. King David found himself having to choose a suitable successor 
from his children, to lead Israel and ultimately the world along the path 
of G-d’s Divine Plan as revealed in the Torah. The events of the Haftara 
appear to have taken place at about 966 BCE. 
On his deathbed at the age of seventy, David confirms to his wife 
Bathsheba that Solomon, her own son, would be his heir to the throne. 
It seems that the succession was by no means a foregone conclusion 
even after Absalom, David’s third son, failed to seize the crown earlier 
during his own father’s lifetime (Sam. II 15-18). After Absalom’s death 
at the hand of David’s general, Joab, Adonijah considered himself next 
in line to the throne. 
Taking advantage of David’s confinement to his sickbed, Adonijah 
assembled his followers and bodyguards, who proclaimed him as King 
Adonijah at one of Jersusalem’ sources of water – Ein Rogel. Many of 
the court dignitaries refused to attend while others, including the main 
prophet, Nathan, and his own half-brother, Solomon, were not even 
invited. Thus Adonijah’s claim obviously lacked legitimacy, and 
Nathan the Prophet, the spiritual leader of the establishment, moved at 
once to install Solomon on the throne. Working together with 
Bathsheba, David recognized the emergency, and in their presence he 
confirmed Solomon as his successor. That was the decisive move that 
was to lead to the failure of Adonijah’s rebellion and Solomon’s ascent 
to the throne after his father’s death 
D’var Torah 
In all fairness, Adonijah’s claim to the throne did not seem to be 
entirely unreasonable. David’s first and third sons were already dead. 
Kilav, his second son, is never recorded as showing any interest, putting 
in any claim, or having any connection with the intrigues at the royal 
court. As fourth son, he could claim to be the next interested person in 
line to the throne. Solomon, by contrast, was born much later – and 
from a woman with whom David’s first union is described by the text 
as ‘bad in the eyes of G-d’ (Sam. II 11:27). And although Bathsheba 
did claim that David promised the succession to Solomon, no such 
promise is actually found in any account of David’s life. It is only 
hinted at where David commands Solomon to ‘build a house to G-d’ 
(Chron. I 22:6). 
Ginsberg I. L. (Mussar Haneviim, Kings p.168) suggests the following 
explanation. In the story of Phineas’s appointment to the priesthood, 
Rashi (to Num. 25:13) maintains that it was necessary to anoint him 
even though he was a descendant of Aaron the High Priest. That is 
because Aaron’s own anointment served only those of his descendants 
born afterwards. However, those already born had to be anointed for 
acceptance into the priesthood. Phineas was born before Aaron was 
anointed, and according to the Talmudic tradition (Zevachim 100b), he 
did not enter the priesthood until he killed Zimri. Following this line, 
the children born to a king before he was anointed are considered 
commoners. They will not ascend the throne unless they themselves are 

anointed. True, David had been already been anointed by Samuel ‘in 
the midst of his brothers’ (Sam. I 16:13), but that was only fully 
effective when he became and was recognized as King over Israel. That 
was after the birth of Adonijah (Sam. II 5:3; 3:4), but long before 
Solomon. 
This seems to be a rather technical explanation, and something that put 
right if Adonijah was indeed suitable. However, his personal 
unsuitability for the throne of Israel seems to be hinted at in the 
following sentence in the Haftara: 
All his life his father had never saddened him by saying, ‘Why did you 
do this’? (Kings I 1:6) 
There is a story of a young man who was a compulsive gambler. He 
issued bad checks and had been charged for fraudulent use credit cards. 
Rejecting a therapist’s advice, his father did not let him face the 
charges. He also covered the son’s bad checks. Several years later, the 
son was still a compulsive gambler, but the situation was worse. He and 
his family were penniless and homeless. The father’s ‘kindness’ had 
not helped the son; rather it enabled him son to continue his destructive 
habit and eventually dealt the innocent wife and children a very cruel 
blow. Had the father accepted the advice of his therapist, he would have 
let the son experience the bitter consequences of his crimes. That may 
have weaned him away from his destructive habit. (Recounted by R. 
Abraham Twerski, Jewish Action, Summer 1993, pp. 57-59). 
Indeed, the Radak makes a similar comment on David’s relationship 
with his son, Adonijah. Adonijah’s previous experience throughout his 
life showed that no matter whatever he did, his father would not censure 
or chastise him. No matter how wrong he had been in the past, ‘his 
father had never saddened him’. Adonijah felt that this was surely a 
sign that his father really loved him and that he would not thwart his 
plans for succession. As the narrative shows, his plans were the cause 
of his eventual untimely death (ibid. 2:25). 
As both Rashi and the Radak write, this episode teaches us that ‘he who 
refrains from rebuking his child brings him to his death’. 
Rashi continues to develop this theme in his comment on the next 
words of the text: ‘and he (Adonijah) was born after Absalom’. He 
explains the words ‘after Absalom’ means that he was brought up in 
the same way as Absalom. Rashi brings the tradition that his mother 
reared him in the same spoiled manner that Absalom’s mother reared 
her own son. This was reflected by each insisting upon chariots and 
horsemen as well as fifty men to run before him, and each caused great 
strife and dissention. 
We learn from here that Adonijah’s rebellion, like Absalom’s, caused 
much grief to David and may be held up as a lesson as to the 
consequences of overindulgent behavior on the part of parents. True, 
David was told by Nathan the Prophet that, as a result of his sin 
involved in his union with Bathsheba, ‘the sword shall never depart 
from your house’ (Sam. II 12:10), but nevertheless, his lack of firmness 
in dealing with his own children brought trouble to his reign not from 
his external enemies, but from his own children… 
Questions And Answers On Parashat Chayei-Sara - 5778 
Questions On The Text Of Parashat Chayei-Sara… 
How do the following objects connect with the events described in the 
Parasha and the Haftara? 
(a) Currency easy to do business with 
(b) Gifts 
(c) A jug 
(d) A chariot, riders, and fifty runners 
(e) Ten camels 
(f) Cattle, oxen, and sheep 
(g) Fodder 
(h)The Cave 
(i) The Tent 
(j) Egypt 
Answers 
(a) Abraham paid Efron four hundred silver shekels in ‘negotiable 
currency’ for the Cave of Machpeila (23:16). 
(b) Abraham gave gifts to the sons of his concubines (simple 
translation), or the sons of his later wife Ketura (following Rashi to 
25:6), on sending them away from his household. Those sons included 
Midian (25:2) whose civilization was to include Jethro, the father-in-
law of Moses. 
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(c) Used by Rebecca to draw water from the well to quench the thirsts 
of Abraham’s servant and his camels. 
(d) Before King David’s death, his fourth son Adonijah started to put 
on airs, declaring that he was next in line to the throne. He emphasized 
his importance by ‘preparing a chariot and horses for himself and fifty 
runners’. (Kings I 1:5) 
(e) The transport used for Abraham’s servant’s journey between the 
Holy Land and Haran. 
(f) These cattle, oxen, and sheep were slaughtered by would-be king 
Adonijah as a feast for his supporters. They included Joab, David’s 
commander of the army. (Kings I 1:19) 
(g) Supplied by Laban to Abraham’s servant’s hungry animals (24:32). 
(h) The Cave of Machpeila, which Abraham brought from the Ephron 
the Hittite as a family burial tomb (23:16). 
(i) Isaac settled down to live with Rebecca in the tent of his mother, 
Sarah. (24:67) 
(j) Ishmael’s descendants are stated to have lived in Shur, near Egypt. 
(25:18) 
Rashi’s Commentary On Parashat Chayei-Sara 
Where, within Rashi’s comments on the Parasha, may the following 
be found? 
(a) The Torah expresses its distaste for those who show public 
generosity and yet actually give nothing. 
(b) The Divine Presence rests where Man wishes it to be. 
(c) A wise person answers questions in the order that they are put to 
him. 
(d) G-d has a unique affection for the Patriarchs and their associated 
happenings. 
(e) A woman may not be married off without her consent. 
(f) A man’s wife fills the emotional void that his mother satisfied earlier 
in his life. 
(g) Ishmael repented. 
…And On The Haftara 
(h) Whoever fails to rebuke his son when necessary is responsible for 
his death 
Answers 
(a) The Hebrew verb denoting Abraham’s payment of four hundred 
silver shekels – vayishkol (23:16) - is spelt without the expected vav in 
the middle of the word. That deficiency hints at the Torah’s frowning 
on the deficient behavior of one who acts generously and obsequiously 
in public, and yet meanly and miserly behind closed doors. For the four 
hundred silver shekels that Abraham actually paid were over la-socher 
– in premium, international recognized, currency. 
(b) Abraham describes G-d at the time he left Haran as ‘the G-d of 
heaven’, (24:7) but at the later moment of preparing to send his servant 
in quest of a suitable wife for his son Isaac, as ‘the G-d of heaven and 
the G-d of the Earth.’ (24:3) Rashi brings the derivation that G-d 
became G-d of the Earth, so to speak, because Abraham managed to 
introduce Him and make Him known amongst Mankind. 
(c) When the servant met Rebecca, for the first time, at the well, he 
asked her which family she belonged to and then if there were overnight 
lodgings available in the district. And Rachel answered her in that order 
– family details first, available accommodation afterwards. (24:23-4) 
(d) Rashi to 24:42 quotes the Amora, R. Acha as saying that ‘the Torah 
of the Patriarchs is more beautiful than the Torah of their descendants 
in the eyes of G-d. For the story of Eliezer (who by tradition was the 
‘servant’) is recounted twice in the Torah, and many fundamental parts 
of the Torah are merely hinted at in the text.’ 
(e) (Her brother and her mother) ‘called Rebecca and said to her, “Will 
you go with this man?” and she replied “I will go”’ (24:58) – 
understood as meaning specifically 'I definitely wish to go'. This man, 
Abraham’s servant, was taking her to Abraham’s household with the 
express purpose of becoming Isaac’s wife. 
(f) After Isaac married Rebecca, the text states that he was finally 
‘comforted after (the death) of his mother (Sarah)’. (24:67) It shows 
that a wife fills her husband’s deep emotional needs – which, earlier in 
life, were satisfied by his mother. 
(g) ‘His (Abraham’s) sons Isaac and Ishmael buried him in the Cave of 
Machpeila.’ (25:9) Isaac’s name being mentioned before Ishmael hints 
at the tradition that Ishmael, the older son, gave due precedence to Isaac 
at the burial ceremony. 

(h) The text states openly that King David had never restrained his son 
Adonijah (Kings I I:6), which Rashi renders as that he never punished 
him. As a result, he became headstrong and unsuccessfully tried to 
usurp the throne at the end of his father’s life. His final attempt at court 
intrigue involving the attempt to take the princess, Avishag the 
Shunnamite, led to his death at the command of his half-brother, King 
Solomon (2:25). 
Other Comments On Parashat Chayei-Sara 
1. Why does the Torah give a detailed, rather than a simple account of 
Abraham’s purchase of a burial plot – according (a) Ibn Ezra and (b) 
the Ramban? 
2. Why, according to Hirsch (based on Derashot Ha-Ran), did Abraham 
insist that his son Isaac should marry into a family from his native 
Mesopotamia and not from the local Canaanites? Both nations were 
pagans (see Joshua 24:2). 
3. How do Rashi and the Ramban differ in understanding the ulterior 
motives behind Laban’s open enthusiasm in welcoming Abraham’s 
servant? 
4. ‘Laban and Bethuel answered… “Here is Rebecca, take her and go! 
… as G-d has spoken.”’ (24:50-1) According to the Ramban, where did 
G-d actually ‘speak’? 
Answers 
1. Ibn Ezra holds that the Torah uses this narrative to emphasize the 
virtues of the Holy Land for both the living and the dead, and to fulfill 
G-d’s promise in giving him an ‘inheritance’ in the Land. The Ramban 
challenges the above, claiming, inter alia, that the whole land was 
promised to Abraham, and that promise was only fulfilled with 
Abraham’s descendents. The Ramban therefore links the ceremony of 
the purchase with fulfillment of another promise G-d made to Abraham 
– namely that of ‘I will make your name great’. (12:2) For Abraham 
was honored during the public negotiations for the plot as being 
declared a ‘prince of G-d’ (23:6) by the native Hittites. In addition, the 
Ramban cites the Rabbinic tradition that this purchase was one of 
Abraham’s trials – he was forced to by a burial plot in the land that was 
promised to him as an inheritance, and yet he did not question the ways 
of the Almighty. 
2. Hirsch explains that Abraham could not have rejected the Canaanites 
because of their idol worship, because Abraham’s family in Haran were 
also pagans. Rather, Abraham was disgusted by the moral degeneracy 
of the Canaanites. Idolatry, writes Hirsch, is an intellectual error and 
may be remedied, but the lack of morality, ethics, and modesty affects 
the individual’s entire nature, effectively disqualifying any Caaananite 
woman from becoming Isaac’s future wife. 
3. Rashi understands Laban’s hospitality as a step towards accessing 
the wealth of Abraham’s household. For his generous representative 
had just shown part of those riches with the gifts he gave to Rebecca. 
The Ramban, however, interprets Laban’s character in the context of 
that passage as basically straightforward and honorable, and he sees 
nothing up to this point in the narrative that suggests otherwise. 
4. G-d is not recorded to have spoken explicitly anywhere in this 
narrative. However, the Ramban points out that G-d ‘speaks’ through 
His control of events, the entire sequence of happenings effectively 
showing that He wanted Rebecca to become Isaac’s wife. 
Some Items For Discussion 
1. *In the dialogue between Abraham and the Hittite chief, Efron, over 
the purchase of the Cave of Machpeila, why did the Hittites treat 
Abraham with such public pomp and respect? True, Abraham was 
wealthy, but in their eyes he was both a foreigner and a non-believer in 
their idolatry. Secondly, why did Efron offer to give the burial plot for 
Sarah free of charge – in public? Even amongst the Jews today there is 
no Halacha forbidding the sale of land for this purpose: to this end the 
Hatam Sofer concludes in his Teshuvot (on Yoreh Deah 331) that it is 
a mitzvah to take some payment for a burial site from even a poor 
person. 
2. Why is Abraham’s servant not mentioned by name even once in this 
Parasha? The only time any of Abraham’s servants’ names reach the 
text is in Parashat Lech-Lecha – ‘and the steward of my house is Eliezer 
of Damascus’ (15:2). 
3. The story of Isaac’s marriage to Rebecca reveals great restraint: she 
veiled herself on meeting Isaac, he then married her, she became his 
wife, and only then ‘he loved her.’ The story of Jacob’s meeting Rachel 
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shows spontaneous love – when she reached the well with her father’s 
sheep and Jacob saw her for the first time, he kissed her (29:11) and, 
long before they were actually married ‘Jacob loved Rachel’ (29:18). 
How may the ‘backgrounds’ of the very different meetings be 
reconciled with each other? 
 

Rabbi Doniel Staum 

Stam Torah 
Parshas Chayei Sara 5778 - “Young And Old”(1) 
It’s pretty amazing that four of our children share birthdays. Two of 
them are twins, so that’s not surprising. But Aviva and Avi were born 
on November 7th three years to the day apart from each other.(2) 
A number of years ago we heard Aviva and Avi talking upstairs. At one 
point we heard Aviva say to Avi, somewhat annoyedly, “Do you know 
what I got from my third birthday?” When Avi replied that he didn’t, 
Aviva yelled,” YOU!” 
Last year, on 24 Cheshvan 5777, our family celebrated Aviva’s Bas 
Mitzvah. Being that the day of her Bas Mitzvoh was Thanksgiving(3), 
and Ashar(4) had no classes, I picked up Aviva from school at 10:15 
am and we headed to Philadelphia. Weeks earlier, I had made an 
appointment to meet with the Rav Shmuel Kamenetsky shlita, the 
Philadelphia Rosh Yeshiva and one of the leading Torah personalities 
in America, and his Rebbitzin, to receive their beracha in honor of 
Aviva’s Bas Mitzvah (which would be that night – 24 Cheshvan). I 
wanted to have the opportunity for Aviva to meet both of them, and we 
were privileged to have that opportunity. 
Along the way, we stopped Beth Israel Cemetery, which is right off the 
Garden State Parkway, to daven at the kevarim of my father’s parents. 
This included the kever of my grandmother after whom Aviva is 
named(5). 
When we first arrived at the Kamenetky home, the Rosh Yeshiva had 
not yet returned from yeshiva. The Rebbitzin sat us down on the couch 
while she sat in a single chair. The Rebbitzin then spoke with Aviva 
lovingly, yet firmly, about the responsibility of being a Bas Mitzvah, 
and the nobility it entails. The Rebbitzin ended the conversation by 
saying, “Now that you are a princess, you have to learn how to act like 
a princess. That is what your teachers are all teaching you.”(6) 
At that point the Rosh Yeshiva arrived home. He took off his coat and 
hat, and sat down on the opposite sofa chair. He looked at Aviva, “So 
you’re off from school today?” I explained that she had school, but her 
principal agreed that her leaving was for a good reason, and allowed 
her to leave early. With his trademark smile, Reb Shmuel asked Aviva, 
“How can you have school on Thanksgiving!” 
After speaking for a few minutes, I asked the Rosh Yeshiva if he could 
share with Aviva a thought that she could remember from him. He 
looked at her and said “You are our future! Listen to the chinuch you 
are given; you are Klal Yisroel’s future!” 
I then asked the Rosh Yeshiva if I could take a picture of Aviva with 
the Rebbitzin, which she graciously agreed to. On our way to the door, 
the Rebbitzin gave Aviva another beracha, including that she should be 
a source of nachas to her family and to Hashem, and kissed her on the 
forehead. 
It was a beautiful and very special event, which I hope Aviva will 
cherish for her entire life. 
When I was thinking back to the meeting afterwards, I was struck by 
the vitality and warmth of the Rebbitzin and the Rosh Yeshiva. It is 
astounding that the Rosh Yeshiva is well past ninety, although he seems 
decades younger. Their home was simple, with toys in the corner for 
their grandchildren, and so welcoming. With their inviting smiles and 
trademark humor, it is easy to forget that the Rosh Yeshiva and 
Rebbitzin are two of the greatest inspirations in the Torah world today. 
“And Avraham became old, coming with days; and Hashem blessed 
Avraham with everything.  )7(  
The Gemara(8) states: “What is the coin of Avraham Avinu? (It had an 
image of) an elderly man and elderly woman on one side, and (an image 
of) a young boy and girl on the other side.” 
What was the significance of those images and what was the connection 
to Avrohom Avinu? 
The Yetev Lev explains that when contrasting youth with old age, each 
has a unique advantage over the other. One who has lived for many 

decades inevitably garners experience and a keen understanding about 
the vagaries and challenges of life. With age comes life experience and 
wisdom, and the ability to offer valuable advice. However, he often no 
longer has the strength of youth to bring his ideas to fruition. That lack 
of youthful vitality can sometimes cause elderly people to become 
“frumpy and grumpy”, and difficult to be around.(9) 
A young man on the other hand, has vim, passion, and energy. He sets 
out to conquer the world, bright-eyed and bushy-tailed, and feels 
nothing can stop him. His challenge is that he lacks the wisdom and 
depth of understanding that comes with age, which helps traverse and 
avoid the foibles and pitfalls of life. 
One who is able to have the advantages of both youth and advanced 
age, can accomplish incredible things. He has the ambition and drive to 
pursue his idealistic dreams and aspirations, yet has the wisdom to 
know what to be wary of, and how to accomplish those worthy goals. 
Avraham Avinu and Sarah Imeinu had the advantages of youth and old 
age together. Even when they were advanced in years, they still served 
Hashem with energy and vigor. 
Avrohom matched his son Yitzchak's enthusiasm for Torah 
and mitzvos, although Yitzchak was 100 years younger than him. 
Yitchak too learned from his father's wisdom and followed in his 
footsteps, thereby earning him the advantages of old age in addition to 
his youthfulness. 
This is the significance of Avraham's coins. On the one hand Avrohom 
and Sarah were elderly, in that they were wise and experienced. Yet, at 
the same time, they were youthful, still burning with passion and 
idealism for Hashem, bursting with energy to serve Him, and teach 
others about Him. 
This is the meaning of the pasuk “And Avraham was old, coming with 
his days”. Despite the fact that he was “old”, he still “came” grew and 
took advantage of his every day. 
The Medrash(10) relates that Rebbe Akiva saw that his students were 
dozing off during his shiur. He wanted to rouse them, so he asked them: 
“In what merit did Queen Esther reign over 127 states? In the merit 
of Sarah who lived for 127 years.” 
Why does the Midrash begin this insight by telling us how Rebbe 
Akiva's students were falling asleep? What does this add to the message 
about Sarah and Esther? 
Based on the idea of the Yitev Lev, the Nikolsburger Rebbe, Rabbi 
Yosef Lebovitz, explained that Rebbe Akiva didn’t just notice his 
students dozing off. He noticed that they were losing their energy for 
learning. They were becoming "old" and unenthusiastic. He wanted to 
revive their spirits and reignite their youthful vitality. He pointed out to 
them that Esther reigned over 127 countries, in the merit of Sarah living 
127 years. Rashi notes that when Sarah was 100 years old, she was as 
wholesome and youthful as when she was seven years old. 
Because Sarah served Hashem with youthful vigor her entire life, 
Esther merited being the queen of a vast empire of 127 states. Rabbi 
Akiva message to his students was that one must always be passionate 
and youthful regarding his Avodas Hashem. 
The Baal Shem Tov was once asked why he pioneered a completely 
new concept in avodas Hashem. He replied that he didn’t invent 
anything new. He had only reenergized the dried-out bones of the 
Jewish people and infused them with a new spirit to serve Hashem with 
joy and vigor. 
During selichos we daven “Do not forsake us at the time of old 
age.(11)” Why does the pasuk says “at the time” of old age and not, 
“during our old age?” 
The pasuk is not referring merely to the time when we are truly old, but 
also to times when we “feel old” – emotionally lethargic and spiritually 
listless. We daven that Hashem not forsake us at any time when we 
begin to lose our youthful strength. 
The final Mishna in Kiddushin discusses the infinite value of Torah 
study: “Rabbi Nihorai says: I put aside every trade in the world and I 
teach my son only Torah, for man benefits from it in this world, and the 
principal remains for him in the World to Come. But all other trades 
are not so. When a man becomes sick, old, or afflicted and he cannot 
engage in his work he dies of starvation. But Torah is not so; rather it 
guards him from all evil in his youth, and it provides him with a future 
and hope in his old age. 
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“Regarding his youth what does it say, ‘And those who hope in Hashem 
will renew their strength’. Regarding his old age, what does it say? ‘Yet 
they will still be fruitful in old age’. And likewise, it says regarding 
Avrohom Avinu, ‘And Avraham was old, and Hashem blessed 
Avraham with everything’…”(12) 
“And Avraham was old, coming with his days” 
“Yet they will still be fruitful in old age” 
Rabbi Dani Staum, LMSW, Rabbi, Kehillat New Hempstead, 
Rebbe/Guidance Counselor – Heichal HaTorah, Principal – Ohr 
Naftoli- New Windsor 
Sign up to receive Stam Torah via email each week at: 
http://www.stamtorah.info http://torah.stamtorah.info/view/mosaic 
1. Based on the speech delivered at Kehillat New Hempstead, Shabbos 
morning, Parshas Chayei Sara 5777 
2. This week, bh, Aviva (officially) became a teenager, and Avi reached 
‘double digits’. Boy, time flies… 
3. Thursday, November 24, 2016. In other words, her Bas Mitzvoh was 
at sunset that evening 
4. Where I was a Rebbe/Guidance Counselor at the time 
5. My grandmother’s name was Shprintza. When she was born, our 
rebbe, Rav Chaim Schabes, told us that Rav Yaakov Kamenetsky zt’l 
would say that one shouldn’t give their child a name that is unusual in 
their circles. Shprintza actually means hope. We named her Aviva, 
which means spring, as “hope springs eternal” and spring is a time of 
rebirth and hope. Rabbi Schabes himself has a daughter Aviva, named 
after someone named Shprintza. 
6. The Rebbitzin then said that she should learn halachos of ona’as 
devorim. It is so important that we are careful with how we talk and 
what we say to others, not to hurt their feelings, as that is an important 
component of being a princess. She suggested that Aviva read the book 
“Word Power” by the Chofetz Chaim Heritage Foundation, with a 
chavrusa. 
7. Bereishis 24:1 
8. Bava Kamma 97b 
9. Rabbi Avigdor Miller zt’l would speak about “the old folks sitting 
idle on the side of Ocean Parkway, seemingly waiting for the Angel of 
Death to come get them.” 
10. Bereishis Rabbah 58:3 
11. Based on Tehillim 71:9 
12. Our visit to the Kamenestky home brought this idea to life. Truly, 
they are fruitful in their old age. May Hashem grant them many more 
years, to continue to inspire Klal Yisroel. May Aviva live up to her 
namesake as one who grants hope, with youthful vitality throughout her 
life. 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Chayei Sarah 
21 Cheshvan 5778/November 10, 2017 
Someone once told me that when people ask each other how they are 
doing, they mean besides the fact that they’re tired. It’s as if they are 
saying, “I know you’re tired; that goes without saying. But besides that, 
how are you?” 
This past week, we switched back to Eastern Standard Time. Most 
people were very excited by the change, simply because it meant one 
hour of extra sleep. 
But it all depends how you look at it. In his weekly call-in shiur this 
past Thursday, Rabbi Yisroel Reisman encouraged everyone to take 
advantage of the extra hour to use it wisely. He noted that his Navi 
Shiur begins at 8:30, and if someone comes at 8:30 and changes his 
clock at the end of the shiur, he can also leave at 8:30. An hour of no 
cost learning. 
As parents of young children, we don’t seem to share the excitement. 
It seems we forgot to tell our 14-month-old twins about the time 
change. On Sunday morning at 4:55 a.m., they were rearing to go, ready 
for the new day. I don’t even know if it’s legal to wake up that early on 
a Sunday morning in the United States. But they wouldn’t listen to our 
pleading and begging. 
The first of the 13 berachos recited each morning thanks Hashem, “who 
gave the sechvi understanding to differentiate between day and night.” 
There are two opinions as to what is the definition of “sechvi”. One 
opinion is that it is a reference to the heart, and we are thanking Hashem 

for giving us the ability to differentiate between night and day. The 
second opinion is that it refers to the rooster, which begins its call in 
the wee hours of the morning, marking the end of night and the 
commencement of the new day. 
Rav Zundel Kroizer zt’l (Siddur Ohr Hachama) notes that virtually all 
animals can discern the difference between daylight and nighttime. The 
uniqueness of the rooster is that it can sense the impending morning 
immediately at daybreak, when it is yet completely dark outside, and 
the first crack of dawn is hardly discernible. 
It is for this reason that in text of the beracha we thank Hashem for 
giving the knowledge “to differentiate between day and between 
night”. Prima facie, it would seem more accurate to say, “between night 
and day”. However, as has been explained, the beracha is thanking 
Hashem for granting the rooster the ability to realize the new day even 
when it is still completely dark outside, and it seems like it is still night. 
Most of the world only recognizes the new day when the sun rises 
above the horizon. The rooster however, senses that the day has begun 
even before the sun has started its ascent. 
As our clocks fall back to Eastern Standard Time, we begin a stretch of 
the year when most of us begin our morning when it is still dark outside. 
Dovid Hamelech states, “Ah’irah shachar – I wake the dawn.” Unlike 
the kings of the world, Dovid Hamelech began his day during the end 
of the night. He woke the dawn instead of vice-versa. 
In a sense, this is a historical strength of the Jewish People, who have 
always hoped and yearned for the rising sun, even amidst the darkness. 
Still, I hope that even as Hashem grants the rooster, and our hearts, the 
knowledge of a new day even while it’s still dark, He allows our twins 
to sleep, at least a little past dawn. Amen. 
Shabbat Shalom & Good Shabbos, 
R’ Dani and Chani Staum 

Special Supplement 
This Monday, 17 MarCheshvan, is the yahrtzeit of my Savta, Mrs. 
Minnie Staum, Shprintza bas Avrohom Yitzchok a’h. Savta was from 
the Gold family, who were well-known for their chesed and love for 
every Jew. The words below are appropriate to share in honor of her 
yahrtzeit. May her neshama have an Aliyah. 
Rabbi Leibel Chaitovsky 
Delivered at Ashar on Yahrtzeit of Rochel Imeinu, 11 MarCheshvan 
5778 
One of the most challenging issues that people struggle with is feeling 
like no one cares about them. The most painful feeling is to feel one is 
alone, with no one to help them. 
I heard the following story from reliable sources: 
During the 1950s there was a middle aged unmarried Jew, who 
wandered the streets of Brooklyn. No one gave him time of day, and he 
was sure his life would remain pitiful and that he would never get 
married. 
There was one Rabbi who would give him time, speak to him, and 
encourage him. When the man expressed his pain at being so lonely, 
the Rabbi gave him a beracha that things would get better. He assured 
the man that he would get married, and that he (the rabbi) would dance 
with him at his daughter’s wedding. 
The man eventually straightened out his life somewhat, actually 
married, and had a daughter. But then, a few years later, in the early 
1960s, the man heard that the Rabbi who had encouraged him and told 
him they would dance together at his daughter’s wedding, passed away. 
Some twenty years later, at the man’s daughter’s wedding, an 
uninvited, distinguished looking Rabbi came into the middle of the 
circle and began dancing excitedly with him. Afterwards, the man 
asked the rabbi who he was. The rabbi replied that his name was 
“Schneur Kotler” and his father was Rav Aharon Kotler, the great 
leader of Torah Jewry. Rav Aharon was the rabbi who had given him 
chizuk, and told him he would dance with him at his daughter’s 
wedding. 
Rav Schneur told the man, “Before my father died, he told me about 
the promise he had made to you. He also told me that he realized he 
would not be able to fulfill his promise. He asked me to keep track of 
your daughter, and that when she got married, I should come dance with 
you during the wedding, in his stead.” 
It’s amazing that at the end of his life, Rav Aharon thought about the 
feelings of another Jew, to ensure that he not feel abandoned. 
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3572 years ago today - 11 MarCheshvan - there was a grave that was 
virtually abandoned. The woman buried there was basically left there 
all alone. It was that of Rochel Imeinu. 
The truth is that throughout her life she was abandoned. She was the 
sole shepherd of her father’s flocks. Perhaps it was spiritually uplifting 
task, but it was also very lonely. 
When Yaakov saw her the first time, he cried, because he envisioned 
that this incredible young woman, would one day be abandoned, and 
not buried alongside her loving husband. 
When Rochel became engaged, she had to wait seven years to marry 
Yaakov. Then, on the night of her wedding, she was the only one not 
invited to the wedding. Her entire city was there, at what turned out to 
be the wedding of Yaakov and Leah. Rochel was hidden at home. We 
can be sure she spent the entire night crying. The only connection she 
had to that wedding, was that she had made sure her sister had all the 
signs to tell Yaakov under the chupah, so she shouldn’t be embarrassed. 
When Rochel finally married Yaakov, Leah had her own tent, and 
Rochel had her own tent. Leah had a few children in her tent, while 
Rochel remained alone. Rochel prayed so hard for children, and she 
finally had Yosef, and announced “my shame has been removed”. But 
she never had the chance to enjoy her second son Binyamin, because 
she died in childbirth. Yaakov then hastily buried her, ‘abandoning’ her 
on the side of the road. 
Rav Aharon Leib Steinman shlita, the 103-year-old leader of our 
people, (Hashem should give him a refuah shleimah), in his sefer, asks 
two questions about Rochel’s burial: 
Avrohom paid so much money to bury Sarah, so why Yaakov didn’t 
pay anything to bury Rochel? 
Furthermore, why didn’t Yaakov build something upon the area? Why 
did he leave it abandoned? Why didn’t he build a chesed house, or 
something significant there? 
My mother, is in her 90s – she should live and be well – and lives in 
the home of my brother. On one occasion, my brother was going away 
for a few days. So, I called my mother and invited her to come live with 
us during that time, so she shouldn’t be alone. She replied, “I’m never 
alone!” 
Rochel, who was buried alone, remains a symbol and a source of chizuk 
for all Jews who feel abandoned and alone. No matter how bleak their 
situation, they have a mother to whom they can cry out to. 
I have a nephew who delivers a weekly shiur at Kever Rochel. I called 
him last night and asked him what he was speaking about this week. He 
said he didn’t prepare yet, because he isn’t giving the shiur this week 
until Thursday night. When I asked him why, he said that there are so 
many masses of people arriving on the yahrtzeit that it’s impossible to 
deliver a shiur anywhere in the building. 
So many Jews fill the kever – so many people who feel alone and 
abandoned in any part of their lives, come there to feel chizuk and to 
feel encouraged. This dates back thousands of years to when our 
ancestors, who felt abandoned after the churban of the first Bais 
Hamikdash and were being marched into exile, went to Kever Rochel 
to daven. 
A Jew should never feel abandoned. He is truly never alone! 
 

Rav Moshe Twersky ZT”L HY”D - OU 

Vayigdal Moshe 
כ-יזויקם שדה עפרון...לאברהם למקנה...ויקם השדה...לאברהם לאחזת קבר כג:  

The question that the Rishonim grapple with is why does there seem to 
be an unnecessary repetition of the statement that the field of Efron 
became – through the purchase – the property of Avraham Avinu? 
Rashi’s answer to this question is that the second expression of 
vayakam is not referring to the legal acquisition of the field; rather it is 
an implication of stature (mi’lashon tekumah). Because the field 
became the property of Avraham avinu, it was spiritually elevated. 
The Rashbam takes a different angle, highlighting the different 
expressions adjacent to the word vayakam. The first vayakam is joined 
by the word miknah, acquisition, whereas the second vayakam is joined 
by the words la’achuzas kaver, as a burial area. So, says the Rashbam, 
the first vayakam is referring to the fact that the ownership of the field 
was transferred – through the payment of the money – from Efron to 
Avraham avinu. The second vayakam, though, is in reference to the 
field’s designation as a cemetery. Further underscoring this approach, 

adds the Rashbam, is the fact that by the first vayakam it says sedei 
Efron, the field of Efron, whereas by the second vayakam it says 
mei’eis bnei Cheis, from the People of Cheis. In other words, as far as 
the private transaction is concerned, that was between Efron and 
Avraham avinu. Avraham avinu paid the money to Efron – who was, 
after all, the private owner of this field – and thereby acquired it for 
himself. However, the “acquisition” of designating the field as a 
cemetery for his family, that was from the People of Cheis. What does 
that mean? There is a halachah that to designate a certain site as a 
cemetery, one has to have the agreement of the townspeople. As such, 
Avraham avinu could not “acquire” the field as a family burial plot 
simply by buying the field from Efron. For that zoning designation, he 
had to have the agreement of the townspeople. Hence, by the second 
vayakam it says mei’eis bnei Cheis, from the People of Cheis. 
From my grandfather, Rav Yosef Dov Soloveitchik zt”l, I heard another 
approach. I subsequently saw this explanation in the Meshech 
Chochmah as well. In Maseches Bava Basra, towards the end of perek 
Chezkas Ha’Batim, the Gemara says that when a Jew buys a field from 
a Goy, the field can be removed from the Goy’s ownership through the 
medium of a cash payment (kinyan kesef); however, it does not become 
the full acquisition of the Jew who is buying it from the Goy until the 
Jewish purchaser makes a chazakah. The reason for this, says the 
Gemara, is that “lo samcha daateih” – the Jewish buyer does not have 
full faith in the validity of the transaction until he sees that he is making 
use of the property and the non-Jewish seller is not attempting to renege 
or in any way intervene. The examples that the Gemara gives of a 
chazakah are locking up the field, banging open a gateway in the 
wall/fence surrounding the field, or putting up a wall/fence around the 
field. It goes without saying, though, that burying one’s deceased in the 
field is most certainly a valid form of chazakah. Accordingly, the first 
vayakam is referring to the field leaving Efron’s ownership as a result 
of the cash payment that Avraham avinu made for the field, and the 
second vayakam is referring to the field becoming the full possession 
of Avraham avinu after – as the pesukim in the interim state – he buried 
Sarah imeinu therein. Because he executed an act of chazakah – making 
use of the field by burying Sarah imeinu therein– the field became his 
full-fledged possession. 
Parenthetically, there is a halachah that it is forbidden to derive any 
personal benefit from a beis ha’kevaros (cemetery). The Shiltei 
Giborim adds that this is the case not only for the area of the field where 
there are already people buried there, but even for the part of the field 
that still is completely empty – as long as it has already been set aside 
to serve as a cemetery – that too is already assur b’hanaah (forbidden 
to derive personal benefit therefrom). A beis ha’kevaros, elaborates the 
Shiltei Giborim, has the same status of kedushah as a Shul. Once the 
area is huktzah l’mitzvaso – set aside and designated for the purpose of 
fulfilling the mitzvah of burying the dead – it becomes forbidden to 
derive any personal benefit from it. No different than a Shul. It is 
important to bear this in mind when visiting kivrei tzaddikim, such as 
the burial places of the Arizal and the Beis Yosef in Tzfas. It’s 
important that one be cognizant of the fact that, when visiting such 
mekomos ha’kedoshim, one is not “taking an excursion” to a beis 
ha’kevaros. It is not a tiyul. Eating and drinking are not allowed inside 
of a beis ha’kevaros (just like in a Shul these activities are forbidden), 
and one may not sit down on any of the graves. It is a place of kedushah, 
and that is something that it is important to remain conscious of. 
Based on this halachah, the Chasam Sofer asks a question on the 
Gemara in Brachos that says a pious man once went to sleep in a 
cemetery when his wife got into a quarrel with him. How could he do 
that? Isn’t it forbidden to derive personal benefit from a cemetery? The 
answer, says the Chasam Sofer, is that a cemetery has the same status 
as a Shul. When it comes to a Shul, talmidei chachamim who spend 
their days and nights primarily involved in learning Torah are allowed 
to take care of basic needs such as eating, drinking, and sleeping even 
while inside a Shul. Therefore, they are allowed to do so as well inside 
of a beis ha’kevaros. (Audio recording) 

זו הגר –ויקח אשה ושמה קטורה כה:א, רש״י שם   
An oft-discussed question is how could Avraham marry Hagar? After 
all, she was a Mitzris (Egyptian woman) and it is forbidden to marry a 
Mitzris?! One possible answer to this question is that the Avos’ status 
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was that of a Ben Noach, at least according to some shitos, as we see 
from Tosafos in Maseches Bava Basra 141a. There, the Gemara says 
that, according to Rabi Yehuda, when the pasuk says that Hashem 
blessed Avraham “ba’kol”, it means that he had a daughter and her 
name was Bakol. On this, Tosafos asks, according to the opinion 
brought in Maseches Sanhedrin 58b that a Ben Noach is allowed to 
marry his sister, why didn’t Avraham have Yitzchak marry Bakol? 
Tosafos answers that either it was because she was still too young, or it 
was because she was his daughter from Hagar, not Sarah, (and therefore 
not fully considered to be from the family of Avraham avinu). So, just 
like Tosafos applies the status of Ben Noach to the Avos vis a vis the 
issue of marrying a sister, likewise does it apply to the issue of marrying 
a Mitzris. A Ben Noach is allowed, of course, to marry a Mitzris; so, 
according to Tosafos that the Avos’s status was that of a Ben Noach, 
that’s why Avraham avinu was allowed to marry Hagar. (In truth, 
though, it is questionable if this approach is sufficient to answer the 
question. Because even if the Avos’ status was that of a Ben Noach, 
Chazal tell us that they kept the entire Torah!) Others answer that the 
basis for the prohibition against marrying a Mitzris did not apply in 
Avraham avinu’s time. The pasuk says that the reason it is forbidden to 
marry a Mitzri or a Mitzris is because the Mitzrim enslaved us. Since, 
at that time, the slavery had not yet taken place, the prohibition was not 
yet applicable. (From the notes of Reb Naftali Eichen) 
Quotables 
“When one experiences a failure, it is important to pick yourself up 
right away. Don’t become a bor b’reshus ha’rabim!” 
Vignettes  
The day before he was killed al kiddush Hashem, Rav Twersky 
remarked to his daughter with his trademark (reserved) enthusiasm, 
“It’s shloshim yom kodem ha’chag!” That, of course, was in reference 
to Chanukah… 
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Rabbi Berel Wein 

A Century Of Balfour 
In November 1917, amidst the then stalemate and endless carnage of 
the Great War –World War I – the British Foreign Secretary, Arthur 
James Balfour sent a letter to Lord Rothschild in London offering 
official governmental support for the establishment of a Jewish national 
home in Palestine. This letter has become enshrined in Jewish history 
as the Balfour Declaration. 
This was he first time in Western history that any country, let alone one 
of the then major world powers, acknowledged the Jewish right to 
return to and rebuild its ancient homeland. The letter itself was the usual 
diplomatic triumph of appearance over substance. It provided the 
British government plenty of wiggle room to negate, if it wished, the 
implicit promise of helping to create a Jewish state in Palestine. 
But the Jewish world was electrified and exhilarated by the publication 
of the Balfour letter. Chaim Weitzman, then a chemist living in England 
and one of the main leaders of the Zionist movement, declared it to be 
the vindication, after only twenty years had passed from Herzl’s dream 
of a Jewish state. 
The son of the Chofetz Chaim, Rabbi Yisrael Meir Hacohen, writes in 
his memoirs that his father donned his Shabbat clothing upon hearing 
the news and stated that “the matter (of Jewish redemption) has now 
begun and that we should be careful not to ruin this opportunity.” Rav 
Kook, then the rabbi of the Federated Synagogues in London, said that 
the letter was the sole positive result of the cataclysm of the Great War. 
Others were less enthusiastic but all recognized that something of 
historical note had transpired. 
The Balfour Declaration was specifically included in the terms of the 
mandate that the League of Nations granted to Great Britain, to rule 
over Palestine after the Versailles Treaty that formally ended World 
War I. However the violent riots of the Arabs against Jewish 
immigration and British rule in Palestine forced the British to slowly 
but inexorably repudiate the commitment they made to the Jews. 
By 1936, with the issuance of a Foreign Office “white paper” and the 
subsequent anti-Zionist recommendations of the Peel Commission, the 
Balfour Declaration was completely nullified by British policies in 
Palestine and in the Middle East generally. Neither Britain nor the 
Arabs were willing to countenance the idea that a Jewish state could 

successfully exist in Palestine. And thus after World War II Great 
Britain became openly hostile to Jewish immigration to Palestine and 
to the existing Jewish population already firmly ensconced in the 
country. 
This resulted in open warfare between Jewish militia groups and the 
British forces – over one-hundred-thousand strong – with bitterness and 
casualties constantly rising. Britain detained over thirty thousand 
Jewish refugees from the Holocaust in prison camps on Cyprus and 
refused to allow any Jewish immigration into Palestine. The situation 
was desperate on both sides but England finally cracked, announcing 
its withdrawal from Palestine to take place on May 15 1948. And the 
rest is miraculous history. 
In purely rational and logical dimensions, the Balfour Declaration was 
a con-game tactic, an illusion much more than a reality. It was worded 
ambiguously, in such a way that the Jewish national home was 
contingent on not affecting the rights of the Arab population of the area. 
In effect, this precluded any Jewish national home from ever coming 
into existence. But the Jewish world generally ignored this 
inconvenient fact. 
The Balfour Declaration served to grant legitimacy - moral, if not 
exactly legal – to the hopes of the Jewish people to return as a sovereign 
national entity to its ancient homeland. It was an emotional triumph for 
the Jewish people. It revitalized the Zionist movement after the horrors 
of the Great War. It generated immigration from Eastern Europe and, 
in hindsight, we can certainly conclude that those who left Europe then 
were saved and most of those who remained were doomed and destined 
for destruction. 
The Balfour Declaration was an emotional impetus to the idea that the 
exile of Israel could and would diminish and end. There can be no 
greater weapon for progress than the psychological belief that positive 
change is about to happen. The Balfour Declaration provided that 
psychological boost for the Jewish psyche, when the world they were 
accustomed to living in was collapsing all around. 
That by itself was and is of inestimable value to us and that is why this 
100 Anniversary commemoration is of justified importance. 
Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Chayei Sarah 
Avraham and Sarah have a loyal and devoted trustworthy servant 
named Eliezer. His abilities and nobility of character enable him to be 
entrusted with the most personal and sensitive of assignments and 
missions. His name has been used by Jewish families for thousands of 
years as an honorable name for their sons. 
In fact, our great teacher Moshe named his younger son Eliezer as a 
remembrance of God’s saving him from the vengeance of Pharaoh. Yet 
this original Eliezer who occupies such a significant role in this week’s 
Torah reading somehow disappears into the mist of history. 
What was the future of this great disciple of Avraham? What of his 
family and progeny? Is he part of our continuing story or is he like Lot 
and Lavan, side characters who eventually depart the scene of Jewish 
eternity? 
Neither Torah nor tradition informs us as to these matters. Eliezer’s end 
like his beginning remains a complete mystery to us. But his name is 
preserved in the Jewish world regularly and eternally and that is no 
small matter of importance. 
It is interesting to note that this is the way of the Torah regarding many 
great personalities in Jewish history who are mentioned in Scripture but 
remain basically unknown. Their names are remembered and 
referenced throughout the generations but their lives and experiences 
remain hidden to us. To a certain extent they are like the “unknown 
soldier,” the one who sacrifices all for the cause but whose own story 
remains a mystery to later generations. 
In a comment to a later narrative that appears in the Torah, Ramban 
points out that God, so speak, uses unknown or “ordinary” people to 
propel forward great historical and spiritual processes. Eliezer is no 
ordinary person but his personal story, whatever it truly was, is not 
essential to the message of continuity of the generations that created the 
Jewish people. 
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He, like all humans, had a purpose and mission in life. He was to further 
and spread the faith and ideas of Abraham in a disinterested pagan 
world. He did his part by loyally fulfilling the instructions of Abraham 
in finding the proper mate for Isaac. He may not have realized how 
eternally important that mission and task really was, but the Torah 
devotes much space and detail to the matter, proving its importance. 
He accomplished the goal set before him by history and circumstance. 
His name was and is preserved throughout all later Jewish generations 
though his personal biography itself remains shrouded in silence and 
secrecy. The Torah, like life itself, is often enigmatic, concentrating on 
the forest and not dwelling on the individual trees. Appreciating this 
basic fact will go a long way in allowing us to have a proper 
understanding of Torah and its message to us in all times and ages. 
The Torah, which is very detailed at times, nevertheless presents us 
with the broad and timeless view of people and events. We should 
always remember this for we are all participants in the drama of the 
Jewish people and its wondrous story. 
Shabbat shalom, Rabbi Berel Wein 
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Person in the Parsha 
Sarah, Esther, and the Sleepy Students 
Jews live their lives within the framework of the Jewish calendar. At 
this time of year, we identify strongly with the narratives contained in 
the weekly Torah portions that we read in the synagogue. Our thoughts 
are with the biblical characters of the current parshiyot. We live in the 
company of Abraham and Sarah, Lot, Hagar and Ishmael, and Isaac and 
Rebecca. 
If we are not thinking of the heroes and villains of the parsha of the 
week, we have an alternative. We can turn our thoughts to the recent 
holidays or to the ones which we shall soon celebrate. The holiday of 
Succoth is now part of the rapidly fading past, so we might be thinking 
of Chanukah, which is but a few weeks away. We are certainly not yet 
thinking of Purim. 
The list of biblical heroines whose stories delight our children and 
inspire us at this time of year does not yet include Queen Esther. In this 
week’s Torah portion, Parshat Chayei Sarah (Genesis 23:1-25:18), we 
do encounter two queenly women. We mourn the death of the matriarch 
Sarah, and we admire Rebecca’s ability to live up to the spiritual 
standards of the mother-in-law she never met. 
But Esther? There is neither trace nor hint of her existence. 
So why would I be writing about Esther at this time of year? Purim is 
still many months away, and there are other female role models in the 
current Torah portions. Even Chanukah, which occurs much sooner 
than Purim, features feminine heroines such as Yehudit. Where does 
Esther shine in? 
For the answer let us turn to the Midrash and to that singular sage, 
Rabbi Akiva. We know that Rabbi Akiva lived a remarkable life, 
underwent many changes, became a preeminent Torah scholar, and 
died a martyr. 
The Midrash introduces us to Rabbi Akiva in reference to the very first 
verse in this week’s Torah portion. It is a verse which seems to require 
no exegesis. The verse simply says, “Sarah’s lifetime—the span of 
Sarah’s life— came to one hundred and twenty-seven years.” What 
further explanation or commentary is necessary? She lived a long and 
productive life. What more is there to say? 
To answer this question, we must remember that Rabbi Akiva was, first 
and foremost, a teacher. Like every teacher, he had a difficult task. 
Some students paid attention to Rabbi Akiva’s lectures some of the 
time, but few, if any, listened attentively to every lecture. Like every 
teacher before and since, Rabbi Akiva had to devise methods to gain 
the attention of his disciples. 
And so, the Midrash takes us into Rabbi Akiva’s classroom. We really 
should consider this quite a privilege, for there are very few 
opportunities given in rabbinic literature to actually enter the classroom 
of one of our sages, let alone a sage as prominent as Rabbi Akiva. 
Here is the Midrashic passage: “Rabbi Akiva was sitting and 
expounding Torah. His audience fell asleep. He tried to awaken them, 
and said, ‘What motivated Queen Esther to reign over one hundred and 
twenty and seven provinces? We must assume that Esther, as a 

descendant of Sarah who lived for one hundred and twenty and seven 
years, considered it proper to reign over one hundred and twenty and 
seven provinces.'” (Bereshit Rabbah 58:3) 
What are we to learn from this cryptic passage? To those of us who are 
teachers, there is a measure of comfort to be derived from learning that 
Rabbi Akiva too had difficulty maintaining the attention of his students. 
We also learn that his students were fully aware of the role that the 
number 127 plays both in the book of Genesis and in the book of Esther. 
We can assume that there is something about Rabbi Akiva’s mention 
of this coincidence that awakened the sleepy classroom. But surely 
there is a much more profound lesson to be learned here. 
Many commentators have searched for this deeper meaning. They point 
out that Sarah’s life was a very full one, and at every stage she displayed 
the vigor of the seven-year-old child, the idealism of the twenty-year-
old, and the wisdom of the aged centenarian. No moment went to waste. 
She led an active life, overcame numerous frustrations and obstacles, 
and prevailed. Her life was the paradigm of a life of meaning and 
accomplishment. 
If there is a lesson to be learned from her life, it is that every year is 
valuable, and so is every month and every week and every day and 
every hour. If we are to translate 127 years into 127 provinces, then 
each year is an entire province, each month a region, each week a city, 
each day a neighborhood, each hour a street, each minute a building, 
and every second an entire room. 
If one allows himself a second of slumber, he forfeits a room. If one 
sleeps for a week, he loses an entire city. Every segment of time 
represents a significant opportunity, and with every wasted moment 
opportunities are lost. 
This is Rabbi Akiva’s lesson to his sleepy students. “You’re not merely 
dozing off and enjoying idle daydreams. You are wasting time, killing 
time, and in the process losing opportunities which will not present 
themselves again. If you miss a moment of a Torah lecture, you create 
a void that can never again be filled.” 
Rabbi Akiva’s lesson is a lesson to all of us. In contemporary terms, it 
is a lesson about time management. Time is a gift, but it is an ephemeral 
gift. A moment lost can never be retrieved. 
But Rabbi Akiva insists that this is not his lesson, but Sarah’s lesson. It 
is the legacy that she left for her descendants. Queen Esther grasped 
that legacy. She did not assume the role of a passive queen, but actively 
reigned over all of her 127 provinces. She studied their needs, 
recognized their individual differences, and helped each of them best 
utilize their unique resources. As Grandmother Sarah valued each and 
every one of her years, so too did Esther value every one of her many 
provinces. 
So must we all learn to utilize all of our blessings to the fullest, whether 
they be the blessing of longevity or the blessing of political power, the 
blessing of wealth or the blessing of grandchildren. Living a full life 
means appreciating all of our blessings and making the most of them. 
What wonderful teachers we have had, and how differently and 
creatively they taught us these lessons. Sarah taught them in the context 
of the family tent. Esther taught them from her royal palace. Rabbi 
Akiva taught them from his classroom lectern. 
Whatever our place in life, following their lessons will lead to a life of 
meaning and purpose, the kind of life for which we all strive. 
Thus, although this week’s Torah portion carries Sarah’s name in its 
very title, she would be the first to make room for her progeny, Esther, 
to join her in teaching her lesson to us. Esther too has a place in Parshas 
Chayei Sarah. 
 
Rabbi Pinchas Winston 

Perceptions 
Parshas Chayei Sarah - A Wife for Yitzchak 
I will adjure you by God, the God of the heaven and the God of the 
earth, that you will not take a wife for my son from the daughters of the 
Canaanites . . . (Bereishis 23:3) 
BEFORE GETTING STARTED, I want to mention that in 1996, the 
OU, together with ArtScroll, published one year’s worth of Perceptions 
in book form. The sefer was well-received, b”H, some people even 
saying that reading it at the Shabbos table had become an integral part 
of their Shabbos experience. 
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For years I have wanted to publish a second volume, but it always 
seemed too big an undertaking to do on my own. I am pleased to say, 
b”H, that it is finally done, and PERCEPTIONS, Volume 2 is now 
available in three formats: Softcover and Kindle through Amazon, and 
PDF in my online bookstore. The investment benefits both you and me. 
Now back to this week’s parsha. 
WE KNOW HOW Adam HaRishon found his wife. Process of 
elimination. She was the only human female in the world at the time, 
so his choice was limited. No shadchan needed. Fortunately for the first 
man, she was custom made just for him. 
We DON’T know how Noach met his wife, or even how Avraham and 
Sarah decided they were soul mates and married. It is only in this 
week’s parsha with the selection of Yitzchak’s wife, that we are privy 
to the process that brought these two righteous soul mates together, the 
future parents of Ya’akov AND Eisav. 
That’s right, AND Eisav. 
Avraham was very specific about who Eliezer brought back home to 
marry Yitzchak. He made Eliezer vow not to deviate from his 
instructions, as they later did with the Kohen Gadol in the Second 
Temple period. It wasn’t just about finding a future daughter-in-law 
with whom Avraham could be comfortable. It was about finding 
someone who could give birth to the foundation of the future Jewish 
people. 
And Eisav too? 
The truth is, yes. Apparently, Eisav the “Rasha” was supposed to have 
been Eisav the “Tzaddik,” the fourth of four Forefathers. It was true, 
the older one, Leah, was meant for the older one, Eisav, and the younger 
one, Rachel, was destined for the younger one, Ya’akov. It’s just that 
something went horribly wrong, and though Leah remained worthy, 
Eisav did not. 
It is amazing to think about how the Jewish people have always been 
their own WORST enemy, and this case, quite inadvertently. Two of 
our biggest enemies have historically been Yishmael, now the Arabs, 
and Eisav, eventually all the Christians. Ironically, their origins are the 
same as ours. 
Was it something Yitzchak and Rivkah did, or didn’t do? What about 
Yishmael? How did he become so dangerous? True, his mother was 
Hagar, an Egyptian princess. His father was Avraham, and he grew up 
in a house of righteousness and prophecy. Why did it not rub off more 
than it did? 
And what happened to Menashe? His father, Chizkiah HaMelech, was 
almost Moshiach. Chizkiah turned the entire country back to Torah, 
cleaning up the spiritual mess left behind by his father. Menashe’s 
mother was the daughter of Yeshayahu the prophet. You don’t get a 
much more of an Aishes Chayil than that! 
Yet, Menashe became a rasha. He undid all the good his father had 
accomplished, and returned the nation BACK to the evil ways of his 
grandfather. What had been missing from his chinuch? After all, 
Chizkiah even knew through prophecy what his son COULD become, 
and he must have tried with all his might to avoid it. 
As if to make matters even more confusing, what works with some 
children does not always work with others. Some children can grow up 
in a house where everything seems to be on track, and still go against 
the spiritual grain. Others grow up in the most unfitting spiritual 
environments, and yet find their ways in Torah. There are a lot of 
surprises in both directions. 
Of course this is not only true with respect to raising children. It also 
has to do with making money as well. Some people seem to make 
money even without trying, while others who try so hard to get ahead 
do not succeed. 
We have no questions regarding those who work hard and succeed, or 
those who do not and fail. We expect that. Nevertheless, it was part of 
Moshe Rabbeinu’s question to God. He didn’t only ask God why some 
righteous people experience bad, and some evil people receive good. 
Once that was a question, he also wanted to know why some righteous 
people DO receive good and some evil people DO experience bad, 
since it was no longer an absolute. By what criteria are such outcomes 
decided? 
It’s not clear from the Talmud if Moshe Rabbeinu was answered. If he 
was, he did not pass on the information to us, at least not on a Pshat 
level. There IS no Pshat level for this answer. It is ONLY on the level 

of Sod, Kabbalah, that a person can even begin to approach an 
understanding of how God runs this world. On the level of Sod, there 
is at least a hint to the philosophical undercurrent of history. 
Think about it for a moment. God is infinite. Do we even know what 
that means? His thoughts and plans incorporate much more than we’ll 
ever know or relate to. His Essence is so beyond us that we can’t even 
talk about it without becoming guilty of idol worship on some level. 
His perfection is beyond any concept of perfection that even the 
greatest human kind can comprehend. And we think we have the 
wherewithal to understand history? 
Kabbalah has names for the intellectual abyss that separates our 
perception from God’s, but they all mean the same thing. As much as 
we DO understand life and history, Divine mysteries abound and 
always will. There are things going on, that impact our lives that are 
rooted in levels so sublime that we can’t even sense them. We’re not 
even aware of them, for the most part, until they leave their mark 
through some event that just does not make sense to us. 
This is why Torah is so essential. There is so much we cannot control 
in history. Such things are too far beyond us. So, God gave us the Torah 
and said, “Here, follow this. If you stick to the plan, at least you will 
stay out of My way and not interfere with the good I am arranging for 
you. I may even make it look as if you are a partner in the process.” 
So, yeah, Eisav was born from Yitzchak and Rivkah. Sure, he became 
one of the most evil people in history. But, at least Avraham went to 
his grave knowing that he had done all he HAD to do, to assure a 
positive outcome when choosing a wife for Yitzchak. The rest, he 
knew, was up to God and part of a Master Plan that was FAR beyond 
his ability to know. 
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Bais Hamussar 
Dvar Torah # 595 Chayei Sarah חיי שרה 
This Dvar Torah is dedicated l'iluy nishmas sgan hamashgichim, 
HaRav Dov Yaffe ztz"l 
Pirkei Avos 1,1 

נסת הגדולה. הם אמרו שלשה דברים: הוי מתונים(א', א') ונביאים מסרוה לאנשי כ  
 ...בדין
The Prophets transmitted [the Torah] to the Men of the Great 
Assembly. They said three things: "Be deliberate in judgment..." 
While it appears that this dictum was aimed specifically at the judges 
in a court of law, this pearl of wisdom could be understood to pertain 
to the layman as well. Theoretically we could explain that the Anshei 
Kenesses HaGedolah were cautioning us when judging another 
person's behavior: "Be deliberate when assessing your friend's behavior 
and give him the benefit of the doubt." However, later on in the perek 
this idea is spelled out clearly in another mishna (1:6) where the Tana 
exhorts us, "Judge everyone favorably." This would imply that our 
mishna is instructing us regarding a different assignment. Chazal are 
cautioning each and every person to be deliberate when judging 
himself! 
Rav Wolbe writes (Alei Shur vol. II p. 216) that patience is a virtue 
which is important not only in interpersonal relationships but also in 
one's attitude toward himself. Many people want to attain great spiritual 
heights and rectify every one of his negative middos - and all in a single 
night! However, the first rule in avodas Hashem is that there are no 
crash courses in ruchniyus. Hashem wouldn't have put us in this world 
for eighty or ninety years if we were able to perfect ourselves overnight. 
Rav Wolbe would note that his father-in-law, Rav Avraham 
Grodzinsky, the Mashgiach of the Slabodka Yeshiva in prewar Europe, 
worked on mastering the seemingly minor middah tovah of greeting 
everyone with a happy countenance (Avos 1:15) for two years! 
The concept of advancing slowly but surely is not an idea that applies 
only in the twenty-first century due to a lowly spiritual state of affairs. 
More than eight hundred years ago the Rambam wrote (Moreh 
Nevuchim chap. 51) that it could take many years of practice before 
being able to recite the Shema and daven Shemoneh Esrei properly (See 
Alei Shur vol. II p. 359). 
Ascending the mountain of avodas Hashem can only be accomplished 
if one advances with tiny steps. It took Rav Grodzinsky two years to 
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fine tune the middah of greeting people b'seiver panim yafos. The 
length of time needed for him to perfect this middah might indicate that 
the first week he practiced greeting people cheerfully for two minutes 
a day, and slowly but surely he added more minutes, then hours and 
finally entire days. As a matter of a fact, advancing with baby steps is 
not a last resort; it is the only way to move forward. 
As mentioned last week, after the Yom Kippur War Rav Wolbe flew to 
Egypt to speak to the Israeli soldiers. At one point during the flight Rav 
Wolbe noticed that the plane was flying extremely low; a mere few 
meters above the ground. Worried that they were experiencing engine 
trouble, Rav Wolbe inquired as to the reason for their low altitude. He 
was informed that they had just entered Egyptian airspace and they 
were flying low as not to be detected by Egyptian radar. 
In classic Rav Wolbe style, he took this piece of information and 
applied it to the spiritual battle with the Yetzer Hara (ibid. p. 190). He 
asserted that one should fly low when trying to advance in his avodas 
Hashem. If his undertakings are "high-flying" they will be detected by 
the Yetzer Hara and quite possibly be shot down! 
Ask yourself and answer: Were my kabbalos on Yom Kippur realistic? 
Have they been a catalyst for growth each year? Should I change my 
technique for progressing spiritually? 
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TorahWeb 
The Me Generation vs. Generating the Real Me 
The middle, and indeed the bulk, of Parshas Chayei Sara is devoted to 
the episode of acquiring a bride for Yitzchak. What could have been 
summarized in six or seven pesukim is elaborated by our holy Torah in 
sixty seven pesukim. Clearly this devotion to every detail of the story 
is there to teach us many lessons to enrich our lives. A primary teaching 
that emerges is what to look for in a spouse. Eliezer, whose name is not 
mentioned even once, does not use the test of theology, intelligence, or 
craftsmanship. Instead, he tests her character, and specifically in the 
realm of chesed, to see if she is a giving individual and if she possesses 
this middah. Rashi (24:14) explains that this characteristic of chesed 
proves her worthiness to continue the legacy of Avraham. The Kli 
Yakar cites the Chazal (Ta'anis 24a) who say, "If a bride has beautiful 
eyes, one does not have to check the rest of her body," and explains this 
to be taken not literally, but rather to mean that her beautiful eyes 
describe her ayin yafeh - generous disposition, which is the primary 
Torah criterion for marriage. 
We are living in very challenging times, perhaps best called 
"Generation Me." The individual man or woman is at the center of 
his/her own universe. Yes, they have more formal education than 
previous generations, but this is accompanied too often with a sense of 
entitlement. Too many appear to shun hard work, felling that, "I deserve 
a great job with a good salary, but I am not sacrificing my life to do it, 
and I won't be subservient to my boss either." They reject tradition on 
a range of issues, from dropping all formality in how one dresses to 
sexual orientation. Generation Me is less interested in how it's been 
done in the past and more interested in how and what works best for 
them. It is thus painfully understandable that the divorce rate in the 
United States is approximately 40-50% according to the American 
Psychological Association. When "Me" is the primary factor which is 
focused on, then the joining together of two individuals who by nature 
are different is unnatural, hence the divorce statistics. 
Dovid HaMelech (Tehillim 111:8) teaches, "smuchim la'ad l'olam, 
asuyim b'emet v'yashar - they (the laws and values of Torah) are 
steadfast forever, for eternity, accomplished in truth and fairness." The 
Malbim understands this verse literally, i.e. to mean that the Torah are 
pillars of eternal strength and principles upon which we build our 
homes and society. 
Many years ago I was privileged to hear a shiur from the Rav z"tl where 
he spoke not only of the laws of Torah being eternal, but also the values 
and psychological insights of Chazal being equally binding and as 
correct today as when they were enunciated 2000 years ago. He gave 

the example of the Gemara (Kiddushin 42a) which says, "tav l'meisav 
tan du mil'meisav armalo - it is better to sit together as a couple than to 
sit alone like a widow", i.e. a woman would prefer to have a husband 
with non-trivial imperfections than to be alone. The Rav noted that 
most often the teachings of Chazal and their insight into the nature of 
man are part of the same source of smuchim la'ad l'olam. 
It is fascinating to note that in our mesorah and hashkafa the ani-me is 
also at the center of one's universe, but with a different definition of 
ani-me. The Chazon Ish z"tl (Emunah U'Bitachon 4:14) as well as Rav 
Shimon Shkop (introduction to Sha'arei Yosher), both point to ahavas 
atzmi (self-love) as a legitimate priority. After all, Rabbi Akiva taught 
(Bava Metziah 62a) that, "your life takes priority", and Hillel taught, 
(Avos 1:14) "if I am not for myself who will take care of me?" 
However, both of these giants say that the definition of ani-me is 
different in Yahadus. Unlike the Generation Me that runs on "what's in 
it for me," Yahadus espouses that the real me is a giver, concerned and 
caring for the needs of others. The Medrash (Rus Rabbah 2:19) teaches, 
"more than what the rich man does for the poor man, does the poor man 
do for the rich man", since he transforms the rich man into a giver. 
In addition, this is a fulfillment of the six hundred and eleventh mitzvah 
in the Torah of "v'halachta b'drachav - emulate the ways and 
characteristics of Hashem." The Talmud (Sotah 14a) understands this 
to mean, "just as He is kind and merciful and a practitioner of chesed, 
so are we to be." Taking it one step further, the chesed that one performs 
is not only a mitzvah between two people, but since (as the Mekubalim 
teach) Hashem created this world because it is the nature of the Good 
One to extend goodness, when one extends chesed they are joining 
ranks with Hashem and becoming a partner with Him in fulfilling and 
implementing His will. 
Finally, Rav Chaim Vital z"tl (Sefer Halikutim, Parshas Eikev chapter 
8) notes that if taken literally, the mitzvah to love your fellow as 
yourself is, for all practical purposes, impossible. For this reason when 
a potential convert asked Hillel to summarize the entire Torah in the 
short amount of time during which one can stand on one foot, Hillel 
replied, "do not to another that which is distasteful to you." However, 
says Rav Chaim, marriage is that opportunity for fulfilling this exalted 
mitzvah of the Torah literally, since each spouse can extend chesed to 
the other 24/7. Probably the most famous line in the entire biography 
of Rav Aryeh Levin z"tl (A Tzaddik In Our Time) is that when he 
accompanied his wife to see a doctor for a foot ache he informed the 
doctor, "OUR foot hurts." The Torah spends sixty seven pesukim to 
teach us not only what made Rivka the worthy choice for Yitzchak, but 
also to teach us about a most important factor for us to consider in our 
perpetuating our holy tradition. 
Copyright © 2017 by TorahWeb.org. All rights reserved. 
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Jewish History Crash Course 
#1 - Why Study History 
This series is designed as a basic overview of all the Jewish history -- 
all 4,000 years of it. 
Usually when one mentions the word "history" most people break out 
in a cold sweat. They remember back to junior high school and they 
associate history with the memorization of names, dates, places and 
events necessary only for exams and then forgotten afterwards. This is 
probably why Mark Twain said, "I never let my schooling interfere with 
my education." 
So before we actually begin talking about Jewish history, let's talk a 
little bit about why we need to learn history in the first place. What is 
history? What isn't history? What benefit does learning history serve? 
History is, first of all, the testing ground of ideas. We can talk in theory 
about ideas, but the passage of time clearly shows us which ideas are 
right or wrong. So, for instance, a hundred years ago a Communist and 
a Capitalist could debate which system would dominate the world, but 
recent history has shown us that Communism has failed and Capitalism 
is sailing along. 
There's a tremendous amount of lessons that can be learned from 
history. As the Spanish-American philosopher, George Santayana said, 
"Those who cannot remember the past are condemned to repeat it." 
So the basic reason to learn history in general is that people, more or 
less, are the same. Technology might change, the geopolitical realities 
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of the world might change, but people tend to do the same stupid things 
over and over again. And unless we learn from the past and remember 
it, and apply those lessons for the future, we're destined to get stuck in 
the same rut and repeat the same mistakes over and over. 
Special Theme 
In Jewish history this is the theme without a doubt. As the Torah, in the 
Book of Devarim, teaches: 
Remember world history; study the generational epochs. Ask your 
father and he will relate to you, your elders and they will tell you. 
(Devarim 32:7) 
But Judaism does more than these words imply. Judaism introduces an 
idea into human history which is incredibly revolutionary in all aspects, 
but particularly in the aspect of morality and certainly in the aspect of 
history -- the idea of a G-d who acts in history. It's a revolutionary idea 
and one of the fundamental Jewish beliefs. 
We believe in a G-d who is the Creator, Sustainer and Supervisor, 
which means, not a G-d who created the world and then went to Miami, 
but an Infinite Being who is actively involved in creation. 
Everything in the universe is under HaShem's control. Therefore, 
history is a controlled process leading to a destination. 
This means that not only do we want to learn history to avoid the 
mistakes we've made in the past, but because we have a place to get to. 
There's a goal. That's an incredibly empowering idea in human history 
-- that we're going somewhere, we have a destination, there's a finish 
line. 
This is another reason not to make the same mistakes -- we want to get 
to that destination as quickly and as painlessly as possible. History is 
the map to get us there. 
So therefore, in this series, we are not going to focus so much on the 
names, dates, places -- although it's very important to know those 
details -- but on the patterns. 
The history we have learned when we were in school is the history of 
power. The big battles, the big empires. The bottom line is that the 
people who make the noise get the attention. But Jewish history is not 
the history of power. It's the history of ideas. It's subtle history, below 
the surface, behind the events. 
So when we look at the history from the viewpoint of ideas, we see 
things in a totally different way. It doesn't change the events, it only 
changes how we understand the events. It's very important to keep this 
in mind throughout this series. What we're talking about really is the 
ultimate cause and effect scenario that's behind the scenes. 
Jewish Time 
Jewish time begins with the creation of Adam who is seen as the 
physical and spiritual pinnacle in terms of the creation of the world. 
As the Book of Bereishis relates it, Adam was created on the sixth day 
in the process of creation, or 5760 years ago. (The year 2000 in the 
Gregorian calendar, which begins count from the time of Jesus, is 5760 
in the Hebrew calendar, which begins count from the time of Adam.) 
But even though we say that Jewish time begins then, we have no 
problem in saying the days of creation previous to Adam lasted 15 
billion years. 
The concept of the universe being extremely old is not a problem in the 
way Judaism understands the Bible. This is because the Bible's 
discussion of how the world was created clearly indicates an advancing 
evolutionary process -- from nothing to something, from energy to 
matter, to physical matter, to aquatic life, to fish, to birds, etc. This is 
an evolutionary process going from simple to complex to the most 
complex thing -- the human being. 
One problem with Darwin's theory of evolution is the idea of chance. 
Judaism believes the world is evolving, but that it's a guided evolution. 
Chance is antithetical to the Jewish conception of how the universe 
runs, and it runs contrary to our the Jewish notion of history. 
Nothing is happening by chance, whether it's the evolution of the entire 
universe or all the affairs of the Planet Earth. As insignificant as we 
may be, we are on a guided journey. 
Judaism says that Jewish time begins with Adam, but there's no 
problem with saying from the Jewish perspective that there were 
forerunners of Adam -- hominids that physically looked like human 
beings, Cro-Magnon man, Neanderthal, etc. Cro-Magnon, actually had 
a larger cranium than the Homo-sapiens (which is what the descendants 

of Adam are), but Cro-Magnon didn't do too much over a very long 
period of time. 
Homo-sapiens on the other hand have been amazing. If you think of 
what human beings have done in the few thousands -- from simple tools 
to use of metals, to the space shuttle and nuclear power and computers, 
it's amazing how quickly we've advanced. 
Adam is unique among the other creatures previously inhabiting the 
earth not just because he gives rise to such an amazingly innovative 
group of descendants, but because Adam is created b'tzellem Elokim, 
"in the image of HaShem." This means he has a soul -- a neshamah -- 
a higher, spiritual, intellectual essence. This Divine spark is the 
HaShem-like thing we human beings all have. 
Once Adam is completed, then HaShem, so to speak, takes off his 
cosmic watch, hands it to Adam and says: "Now we switch to earth 
time." A day becomes a revolution of the earth on its axis, a year is the 
earth going round the sun once, etc. We say that HaShem took off his 
watch 5760 years ago. That's Jewish chronology. 
The appearance of Adam corresponds more or less to the beginning of 
civilization. Historians and anthropologists basically say that 
civilization begins about 5,500 years ago, which is about when Judaism 
says Adam was created. 
What we know about Adam and his immediate descendants --the most 
important one of whom is Avraham, the first Jew -- we learn from the 
Bible. But how trustworthy is the Bible as a history book? We shall 
take up that subject in the next installment. 
Next: The Bible As History 
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48 Ways to Wisdom 
Way #2 Listen Effectively 
Were you ever in an important conversation and you felt like you weren't 
getting your point across? You started shouting: "Do you hear what I'm 
saying? You're not paying attention. Do you hear me!?" 
Everyone is guilty of this. How many times do we think we're listening to 
the other person, only to find out later that our mind was somewhere else? 
Before you decide whether to accept or reject an idea, before you argue, 
before you make statements, before you decry -- first make sure you're 
being objective. Otherwise, you're expressing an emotional prejudice -- not 
an intelligent opinion. 
Shmi'as b'ozen literally means "listen with your ears." When the Torah uses 
the word Shema -- as in "Hear O Israel" -- it implies a deeper level listening 
-- focusing, paying attention, understanding, and putting into action. Zero 
in on just what is being said and let the message penetrate your thoughts. 
Effective listening means: 
1. Hearing the words. 
2. Understanding the message. 
3. Putting it into action. 
Define Your Terms 
I was once talking to a tourist on his first visit to Israel. He seemed 
disenchanted. 
"They call this the Holy Land," he said. "But I've been up north, down 
south, to Jerusalem, Masada, all over -- and there's nothing holy about this 
place." 
So I asked him: "Tell me, are you a bafoofstik?" 
"What's that?" 
"Just answer the question: Are you a bafoofstik or not?" 
"How can I answer when I don't even know what you're talking about?!" 
"Aha," I stopped him. "And holiness? Is it angels flapping their wings down 
the street, in rainbows of color and light, swirling in and out of rocks?" 
We throw around concepts, but often our thoughts are vague and 
unsubstantial. Without an objective definition, we can't begin any 
intellectual process. 
"Are you a good person?" 
"Of course, I'm good! What kind of an insulting question is that?" 
"So tell me, what is the definition of a good person?" 
If you really desire to be a good person, you need more than feelings to 
determine whether you're reaching your goal or not. You'll need a clear way 
of measuring it. Otherwise people can do whatever they feel like doing and 
paint themselves "good." Even Hitler presumably had a goal of "doing 
good" -- ridding the world of Jewish vermin. But somewhere, something 
went wrong. 
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Once you have an objective definition, then you can determine if your life 
is consistent with that definition. It's true, a person can twist anything. But 
the more clarity you've got, the harder it is to twist. 
The "I-You-He" Game 
The 48 Ways has a concept called the "I-You-He" game. It's based on the 
premise that we usually describe people on three levels. When we refer to 
ourselves, we paint the best picture possible. With others, we don't want be 
insulting to their face, so we paint them gray. And when someone is not 
around to defend himself, we paint him black. "I" am white. "You" are gray. 
"He" is black. 
You're the passenger in a car careening 90 miles an hour down a winding 
mountain road. As you grip the dashboard in fear for your life, you turn to 
the driver and say, "Aren't you being a bit foolhardy?" 
"Me? Oh, no. I'm brave. I'm not afraid of anything!" 
If you're lucky enough to live to tell about it, you say, "That guy's a reckless 
idiot!" 
The driver refers to himself as "brave." To his face, you call him 
"foolhardy." To a third party, he's a "reckless idiot." 
Which one is the reality? 
By working through objective definitions, we can assess the situation 
without personal feelings getting in the way: 
A. "Brave" = taking a necessary risk for a worthwhile purpose (e.g. 
rushing into a burning building to save the children trapped inside). 
B. "Foolhardy" = taking an unnecessary risk, yet with a noble 
purpose (e.g. rushing in to save the children, but without any protective 
gear). 
C. "A Reckless Idiot" = taking an unnecessary risk, for no 
worthwhile purpose (e.g. rushing in just to watch the beams fall down). 
Back to the car on the mountain road. 
You turn to the driver and say, "Why are we risking our lives? What is the 
worthwhile purpose?" 
The driver will have to agree he's being a reckless idiot. 
That's being an intellectual. Leading with your head, rather than muddling 
through life based on feelings alone. Otherwise, you're always stuck on the 
level of: "I'm brave, he's a reckless idiot." 
Get Back To Basics 
To get your definitions straight, start with the basics. Think of concepts you 
use all the time, fundamentals upon which you've built your life. Don't use 
words until you have a definition. You'll be surprised how much you've 
assumed about a particular idea, and how that assumption has guided your 
life. 
You believe in "tolerance." What do you mean by it? You believe in 
justice? Truth? Love? Freedom? Fairness? Ask yourself: "What do these 
ideas really mean?" If it's a basic idea that shapes your world outlook, you 
had better know what it means! 
Take the example of free will. Judaism says that free will is the decision 
between what you "want" to do, and what you "feel like" doing. For 
example, if you harmed someone, you know that you "want" to apologize. 
Sure, it's the right thing to do and will make peace. But you don't "feel like" 
doing it because it may be embarrassing and unpleasant. 
With rare exception, no one consciously chooses evil in the sense of "evil, 
oooooh, I want to be bad and inflict suffering." No. We choose evil because 
in the short term, it's a less painful way of dealing with a difficult situation. 
We do what we "feel like" doing because it's easy. 
Apply this definition of free will to your life. Do you want to be great? 
Sure! But you don't feel like making the effort. You feel like postponing it, 
procrastinating it and ducking the issue. 
"I don't want to be great, I only want to be average." 
"Really? You want mediocrity?" 
"Of course not. I want greatness. Just not today!" 
"Why not today?" 
"Because I just don't feel like it..." 
Do you have a goal? You know you can do it. It's just too painful. Make 
the decision and nothing will stop you. That's using your free will. 
Objective Argumentation 
Sometimes we don't pay attention. We can talk for hours and not even know 
what we're arguing about. 
Beis Hillel and Beis Shammai are two famous disputants in Talmudic 
literature. They argued about almost everything and saw the world from 
nearly opposite perspectives. For example, Beis Hillel says we should light 
one Chanukah candle the first night, and add one candle each subsequent 
night. Beis Shammai, on the other hand, says to light eight candles the first 
night and then decrease one candle each night. Opposite perspectives! 
Jewish law follows Beis Hillel. Why? Because in any disagreement, Beis 
Hillel would always first state the opinion of Beis Shammai, and only then 

state his own position. In this way, Beis Hillel's position was deemed more 
objective, reflecting a truth that lay somewhere in between. That's why 
Jewish law follows Beis Hillel. 
The next time you find yourself in an argument, get the picture straight. 
Don't take any ideas for granted, even if you think you understand what 
they mean. Listen for the message behind the message. Very often the fight 
is about something entirely different than you thought it was. Maybe 
underneath the other person is feeling, "He doesn't respect me," or "He 
takes me for granted." Get the message, not only the words. Ask: "What is 
her point? What does she mean? What does she want?" 
Don't be busy getting your answer ready while the other person is still 
talking. Through questioning, you'll find there is always something deeper. 
Ask the person: "Do you mean to say... Please tell me if I understand you 
correctly." This way at least you know that you're arguing about the same 
thing." 
Once you think you understand the idea, make the effort to say it over in 
your own words. Similarly, choosing our own example to illustrate what 
others are saying forces you to zero in on the essence of that idea. It's a 
good test to see if you understand the message. And it will help you 
integrate it and remember it. 
Don't Be A Zombie 
Laziness is holding us back. Creatures use their best instruments effectively 
-- wings, claws, beaks. But man frequently fails to use his best instrument, 
his mind. Man will go to any amount of work to avoid thinking. You can 
read the New York Times for a few hours and then ... nothing, blank! It's a 
great feeling, but what does it mean? What did you learn? 
Get into a defining mode. Acquire the habit of analyzing what's happening 
around you. Anything worth your time -- reading the newspaper, a novel, 
having a conversation, watching a movie, touring -- should be productive. 
Always define your goal ahead of time. What do you want to accomplish? 
Then afterwards, articulate what you learned. If you don't, you'll wind up 
living with intellectual confusion. For example, people who get fired from 
a job say they've learned a lot: "Now I know that I can't trust employers, 
that I'm incapable of a successful career, that the business world is hell, and 
that..." 
But that's not what you are supposed to learn. What you should learn is the 
importance of studying the keys to a successful career before you get a job! 
In Judaism, we go a lot deeper. We say "clarity or death." "Death" is the 
complete absence of consciousness; reduced consciousness is therefore 
partial death. Either you know what you are living for, you know what you 
want, you know what your pleasure is -- or else you are living like a zombie. 
That's why we need definitions. It gives us clarity for living. 
Torah Wisdom 
Proper definitions are especially important when you are learning about our 
Jewish heritage. Taken at face value, the Torah may appear simplistic. Yet 
we know from tradition that the deepest concepts are contained within 
Torah, often encoded in simpler messages. Every word is carefully chosen. 
If the Almighty is speaking, you ought to understand exactly what He's 
saying. When we speak of Torah, we're speaking of HaShem and eternity, 
forever. We cannot afford mistakes in this area of life. A mistake in 
understanding Torah is a mistake for eternity. It's like sending a rocket to 
the moon. If you send it in a general direction -- but you're off target by a 
fraction of a mistake in a logarithm of the arc -- then you're lost in space. 
Let's take an example. The Torah says there is a commandment to "know 
there's a G-d." So ask: "What is a commandment? What does it mean to 
'know?' Who is HaShem?" Define your terms in order to get behind the 
message and discover deeper ideas for life. Decode the key. 
There's a crucial final step as well. Always ask yourself: "Now that I 
understand, what am I going to do about it?" 
Why Is "Effective Listening" An Ingredient In Wisdom? 
• "Listen" and "silent" have the same letters. 
• Get the picture straight, especially when you are emotionally 
involved. 
• Don't fall into the trap of the "I-You-He" game. 
• Without definitions, you can fool yourself into thinking you're 
living "the good life." 
• No one wants to be a bafoofstik. 
• Torah contains powerful tools for living. Make sure you dig out 
the depth of meaning. 
• There's no use arguing if you don't know what you're arguing 
about. No use in learning if you don't know what you've learned. No use in 
taking action if you don't know what you want to achieve. 
• If you use this tool for the rest of your life, you are rich. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer 
to their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 
6:6), which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Rabbi Nosson Greenberg 

Khal Machzikei Torah 
 לעילוי נשמת שרגא טוביה בן ר' נתן הלוי
Vayaira 5778-Menus 
In this week’s parsha the Torah tells us (Beraishis, 21:33) that Avraham 
established an “Aishel” in the city of Be’er Sheva. Rashi cites an 
argument on how to translate Aishel. Some say it was an orchard, others, 
an inn. Regardless of the translation, all agree its purpose was to be a 
place that wayfarers could stop and grab a bite to eat. The Midrash 
Rabbah (Chap. 54:6) adds a curious thing. According to each opinion 
guests were presented with a choice of foods. either (according to the 
opinion it was an orchard) it was figs, grapes or pomegranates, or (if it 
was an inn) bread, meat, wine or eggs. On a simple level the point of 
this Midrash is to show us Avraham’s level of hospitality. Realizing that 
humans have different taste-buds he made sure there was a menu to 
satisfy any and every palate. For Avraham it was important that his 
guests were treated royally. Perhaps though, we can offer an deeper 
understanding. 
The Vilna Gaon is famous for explaining [according to the opinion an 
Aishel was an inn] Avraham was offering his guests three things; food, 
drink & a good night's sleep. This is hinted by the Hebrew word Aishel 
כילהא is for א of which the ,אשל - -food, the ש is for תיהש -drink, and the 
ינהל - is for ל spending the night. Even though this is standard fare at an 
inn, the אמרי אהרן posits that Avraham had an agenda in offering these 
three amenities. He says Avraham was attempting to fix the 
shortcomings of three famous episodes in history. Adam, we know 
failed in the area of food, not heeding Hashem’s command prohibiting 
the fruit from the Tree of Knowledge. Avraham therefore offered his 
guests food as a tikkun for Adam. Noach faltered with drink by getting 
drunk and embarrassing himself. Thus, Avraham added drink to his area 
of hospitality. And since the city of Sedom did not allow overnight 
guests, Avraham countered with the offer of a comfortable bed. 
What is a sin in another name? Tis fair to say it is the act of making poor 
choices. If a human would weigh the two sides being offered in every 
potential sin, namely sinning or not, he/she should be able to make the 
right choice and refrain. But us humans time & time again fail to choose 
wisely, either due to laziness, temptation or some other compromised 
character trait. 
Avraham was trying to bring tikkun to the world, in preventing the 
repeat of previous sins. And he knew that the way to do so would be to 
train man in the art of making wise and savvy choices. He therefore 
shrewdly offered his guests to choose from a selection of different 
foods. The inherent message was a simple one. No-one ever in history 
has deliberately picked something from a restaurant menu that he/she 
did not like. No siree Bob, one scans the menu looking for the tastiest 
dish being offered. Similarly, Avraham was teaching, in life’s 
challenges the trick is to look at the options as a menu, with the sin being 
boiled broccoli, and the restraint fillet mignon. 
Have a great Shabbos, Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah Far Rockaway, NY 
ravgreenbergkmt@gmail.com Be sure to catch my weekly Chumash 
Shiur on Torahanytime.com 
 

Rabbi Mordechai Kamenetzky 

Parsha Parables  
Vayeira 5778 - No Laughing Matter 
Parshas Vayeira November 3, 2017 
Dedicated in Memory of my mother הרבנית צירל בת הרב פנחם אליהו ע"ה 
Rebbetzin Tzirel Kamenetzky, חשון ע"ה י"ח  
Yeshiva of South shore mourns the passing of the matriarch of the 
Heller Family, Mrs. Fanya Gottesfeld Heller a"h Nifteres י"ב חשון תשע"ח 

It began in this week's Parsha and continues to this very day. The 
theological battle between Yitzchak and Yishmael seems to have begun 
not long after the Torah tells us about the former's miraculous birth. 
Yishmael, born to Avraham's concubine, Hagar, was older than 
Yitzchok by 13 years, and it seems that there was a rivalry from the get 
go -- a rivalry that led to discord between Sora and Hagar which led to 
Hagar being driven from Avraham's home. The Torah tells us, "And 
Sarah saw the son of Hagar the Egyptian, whom she had borne to 
Abraham, mtzacheik -- making merry" (Breishis 21:9). She 
immediately directed her husband, "Drive out this handmaid and her 
son, for the son of this handmaid shall not inherit with my son, with 
Yitzchok!" (ibid v.10). And for what reason? What had Yishmael done 
that Sorah asked that he be driven from the home? The Torah uses a 
curious expression to define the crime which led to Yishmael and 
Hagar's expulsion, "He was mtzacheik -- making merry". What could 
be wrong with "making merry"? Rashi is quick to point out that "making 
merry" does not mean that Yishmael was preparing for a night at a 
comedy club; he goes on to explain that the word mtzacheik -- translated 
literally as "making light" or "making merry" is used quite differently 
in other contexts. In fact that very word is used to connote the three 
cardinal sins of Judaism: idolatry, illicit relations and murder. "The root 
of mtzacheik" says Rashi is "an expression of idolatry, as it is said 
(Shmos: 32-6) "and they rose up to make merry" (l'tzacheik) . It is also 
an expression of illicit relations, as it is said (below 39:17) "to mock 
(l'tzacheik) me." Additionally it is an expression of murder, as it is said 
(Shmuel II. 2:14) "Let the boys get up now and sport (V'yischaku) 
before us, etc." Powerful stuff. bad stuff. perhaps the stuff that has 
people drive young men from their homes. But what bothers me is the 
choice of that word -- mtzacheik -- one that can be used for murder just 
as well as for laughter and joy. It is the very word that was used to give 
Isaac his name -- Yitzchak! In fact, in naming her son Yitzchak, Sora 
actually said, actually said, "God has made joy for me; whoever hears 
will rejoice over me as the word ַקְחִצי Yitzchak means that 'they will 
rejoice for me.' Why then, would the crimes of brother Yishamel be 
termed as mtzacheik the very word used to name Yitzchak? Why would 
the word that is used for joy and merriment be used to term the crimes 
that ultimately led to Ishmael being driven together with his mother 
from Avraham's home? 
The Story 
Shortly before the stock-market crash of 1929, Joseph P. Morgan sold 
his stock and divested himself from the stock market. He escaped with 
his fortune intact unlike most investors who ultimately lost all of their 
money. When asked how he knew to get out of the market, Morgan 
replied, "I was having my shoes shined when the bootblack suggested 
that I invest in a particular stock. I thought to myself, '"When my 
shoeshine boy starts offering stock tips, it's time to get out of the 
market." 
The Message 
Perhaps the Torah uses the very words that once defined Yitzchak to 
explicate why Sora drove him out of the house. If Yishmael's labeled 
his actions as metzacheik, the very same expression used to define the 
essence of his younger brother Yitzchak, then she understood that 
trouble was brewing. if Yishmael claimed that he is the true "Yitzchak" 
and he defined his atrocities with the very word used to describe the 
elevated joy of Isaac's arrival, then there was going to be problems of 
co-existence. Yishmael had to go. I often wonder when I hear the 
descendants of Yishmael claiming the identity, the geography, the 
sanctity of Yitzchak as their very own. It scares me when the holiest 
place in Judaism, the Temple Mount suddenly becomes one of the 
holiest places in Islam. When our enemies assume our identities in 
which the term "making merry" defines their abhorrent behavior, then 
indeed, it is no laughing matter. 
Good Shabbos ©2017 Rabbi Mordechai Kamenetzky 
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R’ Shlomo Katz 

HaMaayan 
Parshas Vayera - Truth 
Volume 32, No. 4 
15 Marcheshvan 5778 November 4, 2017 
Sponsored by Martin and Michelle Swartz on the 125th yahrzeit (17 
Marcheshvan) of Martin’s great-great-great-grandfather Elazar Kohn 
a”h of Pressburg, Hungary 
At the end of this week’s Parashah, we read about Akeidat Yitzchak, 
which is introduced with the words (22:1), “It happened after these 
things [literally, ‘after these words’].” Rashi z”l explains: It means 
“after the words of Yishmael,” who boasted to Yitzchak that he had 
been circumcised when he was thirteen years old without resisting 
(whereas Yitzchak was circumcised as a newborn and deserves no 
credit). Yitzchak, replied, “If the Holy One blessed be He, were to tell 
me, ‘Sacrifice yourself to Me,’ I would not refuse.” [Until here from 
Rashi] 
R’ Eliyahu Dessler z”l (1892-1953; rabbi and Rosh Yeshiva in England; 
later, Mashgiach Ruchani of the Ponovezh Yeshiva in Bnei Brak, Israel) 
asks: It seems that Yitzchak’s saying “If the Holy One blessed be He, 
were to tell me . . .” required that Hashem in fact give such a command. 
Why? 
He explains: The Gemara (Shabbat 55a) teaches, “Hashem’s seal is 
truth.” And, we are taught that Hashem’s “light” is revealed through the 
Jewish People. Therefore, the Jewish People–especially, Tzaddikim–
are held to a very high standard of truth. According to that high 
standard, a thought that has not been fulfilled is an untruth, and that 
cannot be tolerated. 
For the same reason, R’ Dessler explains, the Gemara (Makkot 11a) 
teaches that a curse uttered by a “Chacham” will be fulfilled in some 
way even if it was said conditionally or without complete justification. 
[Thus, our Matriarch Rachel died because of a curse Yaakov uttered 
inadvertently.] Since the Chacham uttered the curse for a reason, “truth” 
requires that it be realized on some level. (Michtav M’Eliyahu V p.57) 
“For I [Hashem] have loved him [Avraham], because he commands 
his children and his household after him to keep the way of Hashem, 
doing charity and justice, in order that Hashem might then bring 
upon Avraham that which He had spoken of him.” (18:19) 
R’ Avraham Shmuel Binyamin Sofer z”l (1815-1871; rabbi and Rosh 
Yeshiva in Pressburg, Hungary) writes: This verse could be read as 
stating that Avraham served Hashem in order to receive reward. 
However, that cannot be true, for our Sages teach that a person should 
not serve Hashem in order to receive a reward. 
Rather, R’ Sofer writes, the verse is teaching that the proper way to 
motivate children is to promise them a reward. (When they are older, 
they will learn that that is not why we serve Hashem.) Only by 
promising rewards will a person persuade “his children and his 
household after him to keep the way of Hashem.” A person might obtain 
his children’s compliance through threats and punishments, but that will 
only work so long as he is around, not “after him,” i.e., when he is not 
present. (Ketav Sofer) 
“The matter greatly distressed Avraham regarding his son.” (21:11) 
Rashi z”l explains: “Because Sarah had told Avraham to send Yishmael 
away.” 
R’ Yisrael Ba’al Shem Tov z”l (1698-1760; founder of the Chassidic 
movement) teaches: We read (Mishlei 16:3), “Turn your deeds toward 
Hashem, and your thoughts will be set right.” Whatever happens to you 
(“your deeds”), attribute to Hashem. A person should pray that Hashem 
always bring upon him what Hashem knows is for the person’s own 
good, not what the person has made up his mind is good for him. 
Perhaps what a person thinks is good for him is actually bad for him 
[and vice versa]. 
R’ Yitzchak Moshe Erlanger shlita (Ashdod, Israel) writes: Avraham 
Avinu’s reaction in our verse exemplifies this trait. Specifically, his 
reluctance to send away Yishmael, as seen in our verse, illustrates his 
Emunah Peshutah / absolute faith and unquestioning belief that Hashem 
knows what He is doing. Whatever faults Yishmael had, he was a son 
that Hashem gave Avraham, and Avraham accepted that gift lovingly. 
This is evident in last week’s Parashah as well, R’ Erlanger notes. 
Hashem blessed Avraham (17:20), “Regarding Yishmael, I have heard 
you. I have blessed him, will make him fruitful, and will increase him 
most exceedingly. He will father twelve princes and I will make him 
into a great nation.” Which of us would feel blessed if Hashem promised 

him a billion Arab descendants?! Avraham, however, was happy with 
whatever Hashem gave him. (Shiurim B’Sefer Tzavat Ha’Rivash p.21) 
“[Avraham] replied, ‘Because you are to take these seven ewes from 
me, that it may serve me as testimony that I dug this well’.” (21:30) 
How did Avraham’s giving Avimelech seven ewes prove that Avraham 
dug the well? R’ Yissachar Dov Rokeach z”l (1854-1926; Belzer 
Rebbe) explains: Surely Avraham’s sheep would not drink from 
someone else’s well. Avraham said, “Look! These sheep are drinking 
from this well. Now I will give them to you, and they no longer will 
drink from the well.” That proves the well is mine. (Lekket Imrei 
Kodesh) 
“Avraham stretched out his hand, and took the knife to slaughter his 
son.” (22:10) 
A Midrash relates: As Avraham reached for the knife, tears fell from his 
eyes out of the compassion that a father has a for a child. Even so, he 
went joyfully to do the will of his Creator. [Until here from the Midrash] 
R’ Yaakov Kranz z”l (1740-1804; the Dubno Maggid) asks: How could 
Avraham cry while performing a Mitzvah and not fulfill the injunction 
(Tehilim 100:2): “Serve Hashem with joy”? Moreover, the first and 
second parts of the Midrash seem to contradict each other! 
He explains: The Midrash wants to teach us how great Avraham’s test 
was [and how well he passed it]. Indeed, another Midrash teaches that 
Avraham walked Yitzchak to the Akeidah with the same joy that a 
person walks his son to the Chuppah / marriage canopy. However, 
precisely because of that joy, Avraham was concerned that the value of 
his Mitzvah might be lessened; if it was not a challenge for him, it was 
less of a test. Therefore, as Avraham prepared to perform the Shechitah, 
he aroused in himself feelings of love for his son to the point that he 
cried at the thought of losing him. Then, he subjugated that love for his 
son to his love for Hashem, as we say in our daily prayers following the 
recitation of the Akeidah: “Just as Avraham suppressed his mercy for 
his only son . . . so may Your mercy suppress Your anger.” (Ohel 
Yaakov) 
A related thought: 
R’ Avraham Kleinman z”l (late 18th century-early 19th century; student 
of the Vilna Gaon; later, Maggid in Minsk, Russia) writes: We read 
(22:2), “Please take your son, your only one, whom you love — 
Yitzchak — and go to the land of Moriah; bring him up there as an 
offering upon one of the mountains which I shall tell you.” The phrase, 
“which I shall tell you,” also can be translated, “where I shall speak to 
you.” The Gemara (Pesachim 117a) teaches that the Shechinah rests 
only on a person who is experiencing the joy of performing a Mitzvah. 
Thus, the Hashem’s command to Avraham can be interpreted as 
reminding him to perform this Mitzvah with joy so that Hashem will be 
able to appear to him in the midst of it. (Derashot Amud Ha’yemini: 
Drush 1) 
A Torah Tour of the Holy Land 
“Hashem appeared to him in the plains of Mamre . . .” (18:1) 
R’ Moshe Nussbaum/Reisher z”l (19th century native of Yerushalayim; 
author of Mishlei Yaakov, a collection of the teachings of the Dubno 
Maggid z”l) writes: 
Elon Mamre is a large plain, beautiful and abundantly full of trees and 
good plants. The tomb of the prophet Yeshayah is there. To the west is 
a mountain, and in it is the grave of Yishai, father of David. On top of 
it is an ancient building. Nearby is a cave containing the graves of Otniel 
ben Kenaz [Yehoshua bin Nun’s successor as leader of the Jewish 
People] and other Tzaddikim. Below that is a cemetery containing the 
graves of many Tzaddikim, pious and holy people, including: the holy 
rabbi, R’ Eliyahu de Vidas, author of the holy work Reishit Chochmah 
[16th century]; the great rabbi, R’ Yissachar Ber, author of Matnot 
Kehunah [died 1590], a student of R’ Moshe Isserless; the rabbi, author 
of Zoharei Chamah [R’ Avraham Azulai (1570-1643)]; [and others]. 
Near the city [Chevron] is the grave of the prophet Natan and the ruins 
of the palace in which King David a”h lived during the seven years 
when he ruled in Chevron. These ruins still testify to the former beauty 
and majesty of the place. (Sha’arei Yerushalayim p.139) 
Regarding the burial place of the prophet Yeshayah, R’ Yechiel Halpern 
z”l (1660-1746; Lithuania) writes: Yeshayah is buried in the village 
Bar’am. Above his grave is a nut-bearing tree, and next to it is a spring. 
(Seder Ha’Dorot Year 3140) 
[Today, maps place Yeshayah’s grave near the village of Bar’am on the 
Israeli-Lebanese border. This may find support in the Gemara 
(Yevamot 49b), which relates that he was murdered while hiding in a 
cedar tree.] 
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Weekly Dvar Torah Seeing People Differently 
By Rabbi Dovid Sochet 

Associate Member, Young Israel Council of Rabbis 
And the two malachim/angels came to S‘dom (Bereishis 19:1): 
Earlier in the parsha when the Malachim came to Avrohom Avinu it 
says that three anoshim - people - came (18:2). Why does the pasuk 
change its wording when describing the arrival of the malochim - angels 
- in S'dom from the way it describes their approaching Avrohom where 
they are referred to as people? The great and holy rabbi, Rabbi Leib 
Sarah’s (1730 - 4 Adar 1796) explained that Avrohom Avinu eagerly 
took in all guests regardless of their appearance, whether they seemed 
to be honorable people or bedraggled. The angels did not have to take 
on an appearance as angels for Avrohom to admit them into his his tent, 
for he welcomed all travelers. They therefore appeared to Avrohom as 
ordinary-like people.However in S'dom the angels manifested as angels 
of Hashem so that Lot would be willing to take them in as his guests 
and thus put his life in jeopardy. Had they appeared before him as 
simple people he would have never troubled himself with them. 
To gain greater insight into this vort let me begin by recounting a 
fascinating detail of how the tzadik Rabbi Binyomin Zev Wolf of 
Zhebarizh (he passed away on 3 Nissan 1822, he was the son of Rabbi 
Yechiel Mechel of Zlotchiv) would conduct himself. He used to refer to 
every Jew as a “tzadik”. As the Navi ( Yeshaya 60:21) teaches us, 
“Everyone of Your nation is righteous”. Reb Velvel, as he was called, 
would do this so consistently that a simple wagon driver once asked him 
whether it would be an appropriate match for their children to marry 
each other. Rabbi Binyomin Zev Wolf was a well known Tzadik and 
the simple wagon driver considered himself a “tzadik” as well, since 
Reb Velvel referred to him as a tzadik. 
Earlier in the parsha (18:21) before decreeing destruction on Sedom 
Hashen said - ”Eirdoh v‘er‘eh- I will descend, and I will see”. What 
does it mean when referring to Hashem to descend and to see? One of 
the Rambam’s (1135-1204) thirteen principles of faith are that Hashem 
is all-knowing and thus obviously doesn't need to go and to see (see 
Perish Hamishnos of the Rambam Sanhedrin 10:1).The Ohr Hachaim 
Hakodosh (Rabbi Chaim (ben Moshe) Ibn Atar, 1696 - 15 Tammuz 
1743) explains that these words are to be understood as if Hashem were 
saying, "I will 'lower' My 'presence' " . Logically, any misdeed against 
Hashem , The Lord of Hosts, should result in the total annihilation of 
the miscreant (see Yerushalmi Makos 2:6) given Hashem‘s infinitely 
lofty existence. He therefore told Avrohom Avuni that before He would 
judge the people of S’dom , He would, so to speak, ”lower” His 
“Profile”, as if the people were sinning ―kavyochol, against a lesser 
authority. 
Avrohom Avinu, like the tzadik of Zhebarizh, viewed all people as 
tzadikim. The appearance of the person made no difference to him. This 
is something he learned from Hashem’s behavior, Hashem figuratively 
lowered His “profile” in order to judge S’dom with mercy. He could not 
have lifted them up to a higher level as tzadikkim because, that would 
have resulted in an extremely harsh judgment, since a “tzadik” is judged 
more severely than an ordinary person (see Yevamos 121B). This 
however is not so in regard to Avrohom and the tzadik of Zhebarizh. 
They both could afford to raise their esteem of everyone; it was not 
necessary for them to diminish their own stature. 
Please feel free to forward this Torah thought to anyone you feel will 
take pleasure in reading it. Feel free to contact me at 
Rabbisochet@gmail.com with any questions and comments. Good 
Shabbos. 

Assumptions 
By Rabbi Yitzchok Hecht 

Graduate, NCYI Rabbinic Training Program 
One of my Rabbeim found himself at an unusual wedding. The groom 
hailed from a Chasidic family. The bride was a ba’alat teshuvah who 
had grown up in an “unorthodox” shul. Naturally, the wedding guests 
were composed of family and friends from different cultures and 
religious practice, which made for a unique and interesting setting. 

At the “Chasan’s tish,” the officiating Rabbi had just begun the Ketuvah 
process when my Rebbi noticed a man standing on a chair and watching 
the proceedings with intense interest. The man was dressed like a 
hippie, with long hair, colorful clothes and an enviable collection of 
necklaces. The Rebbi wanted to guide this person and asked, “Would 
you like me to explain the ceremonies that are taking place?” The hippie 
looked down and replied with obvious indignation, “Excuse me… I’m 
the Rabbi!” 
In the course of any day, we might draw hundreds of conclusions that 
are really unwarranted. It is human nature to judge people by anything 
other than the content of their character. We have a moral duty to 
transcend that nature and a Halachic requirement to judge others 
favorably. But often, our assumptions are based on faulty information 
provided by the subject himself. In that case, are we wrong to draw an 
incorrect conclusion? Don’t we have the right to identify people based 
on the information they freely choose to present? 
On what must have been the hottest day in history, Avraham sat outside 
his tent desperate for some guests to arrive when suddenly, he noticed 
three men dressed like Arabs and ran to greet them. Unbeknownst to 
him, these travelers were angels in disguise. But Avraham had no reason 
to suspect that. He assumed – as we all would – that they were Arabs 
who worship the dirt of their feet. Since he could not allow Avodah 
Zarah (idol worship) to enter his home, he asked them to “take a small 
amount of water” and wash their feet. This would seem to be a 
reasonable and even laudable precaution. Indeed, as a reward for this, 
HaShem responded in kind and miraculously provided his children with 
water in the desert from the Well of Miriam (Bava Metziah 86B; see 
Bamidbar Rabbah 48:10 for additional rewards). 
Although it might appear as though Avraham did a purely pious deed, 
the angels were severely offended. Angels constantly praise HaShem 
and fulfill His every word. They would never dream of worshipping 
idols. As the Gemara records their thoughts: “Do you suspect us of 
being Arabs who bow to the dust of their feet!” Avraham was Choshed 
B’chsheirim – suspicious of the innocent, whose usual consequence is 
the transgressor’s body being afflicted. For example, Moshe suspected 
that the Jews would refuse to believe him when he brought news of their 
coming redemption. Because he suspected them improperly, he was 
afflicted with leprosy (Shabbos 97A). In this case, instead of Avraham’s 
body being afflicted, he was punished by being given a wayward child 
(Maharsh”a). He suspected the angels of bowing to dust. Therefore, 
Avraham’s son Yishmael grew to become the patriarch of those who 
actually do bow to dust (Rashi). 
This presents two questions that deserve analysis. First: How could 
Avraham be both rewarded and punished for the same deed? The second 
question is prompted by the flashy figure we left perched on his chair. 
Avraham only acted on a logical conclusion that was brought about by 
the angels themselves. The fact is that if you dress like an Arab, people 
will think you are an Arab. A person must be willing to assume the risks 
resulting from his own unusual behavior. What else could he have done? 
Perhaps we can find the answer to both of these questions based on a 
Yefeh Toar. He explains that not all Arabs worship dust. Although 
Avraham was correct in providing his “guests” with water since it was 
more likely that they were from the majority, he didn’t have to verbally 
ask them to wash. They would have “gotten the hint” and washed their 
feet anyway, once he gave them water. So, although he was rewarded 
for banishing idol worship from his home, he was punished for his 
slightly over-zealous approach. By articulating his request, he showed 
that he was anxious about the situation, which was a result of a 
premature conclusion. Suspicions are fine; conclusions are not. 
We derive from this incident that we must be careful with our 
assumptions. Avraham was led to a conclusion by the ones he 
suspected. He did almost nothing – saying just a few words – based on 
his incorrect conclusion. Yet, the consequences were extreme. The 
Torah does not require us to judge favorably where logic indicates 
otherwise (see Kalkeles Shabbos 34). But even in a situation where 
suspicion is warranted, it is improper to move beyond the minimum 
amount that is allowed. We see that, even while performing a Mitzvah, 
our actions are still scrutinized for purity. Avraham was performing an 
unusually pure, difficult and lofty act of hachnasat orchim – caring for 
guests to whom he owed nothing. It is, perhaps, our best recorded 
treatment of guests. And yet, Avraham was held responsible for slightly 
mistreating them during that act. 
We also learn how careful we must be, even when acting on a seemingly 
justifiable suspicion. Our acts must directly correlate to that suspicion. 
Although there are times when circumstances give us no choice but to 
be suspicious, we must not take any minor action beyond what is 
absolutely necessary for our own protection. Shabbat Shalom. 
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The Weekly Sidra 

“For Lack of an Individual Malach” 
By Rabbi Moshe Greebel 

Associate Member, Young Israel Council of Rabbis 
Recuperating from his Bris Mila (circumcision) at the doorway of his tent, 
the Torah tells us the following of Avraham: 
“And he lifted up his eyes and looked, and, lo, three men stood by him; and 
when he saw them, he ran to meet them from the tent door, and bowed 
himself to the ground.” (B’raishis 18:2) 
Of course, these three men turned out to be Malachim (celestial emissaries). 
Rashi informs us why it was necessary for three Malachim to go to 
Avraham: 
“One to announce to Sarah (that she would give birth), one to turn over 
S’dom and its suburbs, and one to heal Avraham (from his Mila). For, one 
Malach may not accomplish two missions (B’raishis Rabbah 50-2)….. And, 
(the Malach) R’fael who healed Avraham, went from there to rescue Lot 
(ibid.)” 
The question of course, is why was a separate individual Malach not sent to 
rescue Lot? The Chidushei HaRim (Rav Yitzchak Meir Alter- 1799– 1866) 
of blessed memory, the first Rebbe of Ger, answered this question in the 
following very interesting manner. 
In essence, Lot was saved from the destruction of S’dom and its suburbs in 
the merit of Dovid HaMelech who would come from him. That is, Lot with 
his eldest daughter bore Moav, the nation from which would come Rus, who 
married Boaz, and had Ovaid, who sired Yishai, who sired Dovid. 
Now, in the time of Dovid HaMelech, the Halacha (law) became established 
that while a male Moavi who converts to Judaism may never marry a Jewish 
woman, a female Moavi who converts to Judaism may marry a Jewish man 
(as did Rus). But, why may only a female of Moav marry a Jewish man? 
The Chidushei HaRim gives us this answer. 
One of the reasons for not permitting the males of Moav to marry Jewish 
women is as the Torah states: 
“An Ammonie or Moavi shall not enter (marry) into the congregation of 
HaShem; to their tenth generation shall they not enter into the congregation 
of HaShem forever. Because they met you not with bread and with water in 
the way, when you came out of Egypt; and because they hired against you 
Bilam the son of B’or of P’sor of Mesopotamia, to curse you.” (D’varim 
23:4-5) 
The Gemarah in Y’vamos 76b expounds upon this theme: 
“Here it is different, since the reason for the Scriptural text is explicitly 
stated, ‘Because they met you not with bread and with water.’ It is 
customary for a man to meet (wayfarers); It is not, however, customary for 
a woman to meet (them).” 
That is, it was not the way of the time for women to greet perfect strangers. 
Therefore, since it was not the obligation of the Moavi females to have 
greeted the B’nai Yisroel with bread and water (it would have been 
immodest to do so), they are innocent of this violation, and are permitted to 
marry Jewish men after conversion. The Moavi males, who should have 
greeted the B’nai Yisroel with bread and water did not, and so, they may 
not marry Jewish women. 
Now then, continued the Chidushei HaRim, in this week’s Sidra we find the 
following byplay between Avraham and his guests: 
“And they said to him, ‘Where is Sarah your wife?’ And he said, ‘Behold, 
in the tent.’” (B’raishis 18:9) 
What Avraham was truly saying to the Malachim, according to the 
Chidushei HaRim, was that the Halacha of women not greeting wayfarers 
was already known, for Sarah never left her tent to acknowledge the 
Malachim. And most probably, presumed the Chidushei HaRim, the 
Halacha of future females of Moav being permitted to marry Jewish men 
after their conversion must have also been known. 
Hence, concluded the Chidushei HaRim, it would have been improper to 
have sent a separate individual Malach to rescue Lot, for it was still 
unknown if Lot was deserving of this. After all, by forsaking his uncle 
Avraham, Lot may very well have damaged any merit he would receive 
from the future Dovid HaMelech. 
But, by Avraham answering that Sarah was in the tent, Avraham illustrated 
to the Malachim that not only was the Halacha of women not greeting 
wayfarers known, but also that the Halacha of a female Moavi being 
permitted to marry a Jewish man was known. And, since Lot was the 
progenitor of Moav, he should always retain the merit of Dovid HaMelech 
even though he forsook his uncle, and be saved from the destruction of 
S’dom and its suburbs. And so, since Lot was not altogether innocent, 
R’fael, and not a separate Malach, was enlisted. 
The story is told of Rav Shlomo Ben Y’huda Aharon Kluger (1783- 1869) 
of blessed memory, when he was the head of the Bais Din (court) in Brad, 
Poland. On the day of his actual appointment to this position, Rav Shlomo 

was honorably invited to serve as the Sandek (one who holds the baby) at a 
Bris Mila. 
Concerning a Bris Mila, we see the following from the Pirkei D’Rabbi 
Eliezer at the end of the 29th chapter, after Eliyahu HaNavi chastised the 
tribe of Efrayim for having discontinued Bris Mila: 
“….. HaKadosh Baruch Hu revealed Himself (to Eliyahu) and said, ‘….. By 
your life! No Jew shall make a Bris Mila until you see it with your own 
eyes!’” 
Eliyahu then, attends every Bris. 
But, when Rav Shlomo Kluger arrived at the destination of the celebration, 
he was shocked beyond belief to learn that the baby’s father was near death, 
lying helplessly in bed. 
Now, in the city of Brad, the custom under such circumstances was to delay 
the Bris Mila until after the father’s passing. In this way, the child could be 
named after his deceased father. 
Nonetheless, Rav Shlomo ordered that a Minyan be formed immediately, 
and the Bris Mila be performed forthwith. So it was done. And, 
miraculously, the father soon recovered completely from his ailments. 
Now, it is easily understood how the entire Jewish population of Brad was 
greatly astonished at what they considered to be nothing less than a miracle 
brought about by Rav Shlomo. And, when confronted to give some kind of 
explanation, Rav Shlomo answered that he learned to conduct himself in 
this way from the above commentary of Rashi on this week’s Sidra. 
“That is,” posed Rav Shlomo, “were there not sufficient Malachim in 
heaven that a separate Malach other than R’fael could have been dispatched 
to rescue Lot? The only possible resolution to this is that at the time, Lot, 
who had forsaken his uncle Avraham, must have been on a very low 
spiritual level, and was undeserving of a separate distinct Malach. Hence, 
R’fael rescuing Lot seems to have been merely a ‘side’ mission, and not a 
major one.” 
“My circumstances are the same,” announced Rav Shlomo. “Certainly, the 
dying father of the baby was even then being judged in heaven. And, it is 
altogether possible that the father did not have sufficient merit to warrant 
dispatching Eliyahu HaNavi (prophet) to heal him. That is why I ordered 
the Bris Mila to take place immediately. For, Eliyahu must attend each and 
every Bris. And, as long as Eliyahu was at the Bris, he would have also 
taken a moment or two to heal the father.” 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
Confidential matters may be sent to Rabbi Greebel at: belmar.rabbi@yahoo.com Also appearing on the website: The National Council of Young Israel 
http://www.youngisrael.org  

 “Unmissed Opportunities” 
By Rabbi Dov Shapiro 

Associate Member, Young Israel Council of Rabbis 
Abba Eban, Israel’s late and legendary statesman, famously said nearly 
45 years ago that “the Palestinians never miss an opportunity to miss an 
opportunity.” Numerous opportunities for peace, independence, and 
even statehood, have been rejected or undermined, leaving the 
Palestinians no closer to long term solutions to their political and social 
struggles. Missing opportunities is not only a Palestinian proclivity. In 
previous columns we discussed how each of life’s challenges is also an 
opportunity for growth. Conversely, every opportunity for growth also 
contains the intrinsic challenge – to grasp that moment, and utilize it as 
an opportunity for growth. 
In this week’s parsha we read about the destruction of Sodom and Lot’s 
rescue at the hands of the malochim (angels). Subsequent to his rescue, 
Lot first relocated to the city of Tzo’ar, and eventually moved out to a 
deserted area in the mountains. The obvious question is: why did he not 
rejoin his uncle Avrohom Avinu. He had been raised by Avrohom, and 
although they had parted ways some time ago, Lot realized the fault of 
his ways; wouldn’t this have been a good time to reconnect with his 
uncle? 
Rashi (19:19) and the Midrash (50:11) explain Lot’s reluctance to rejoin 
Avrohom. Lot said to himself: “While I was dwelling among the evil 
people of Sodom, Hashem considered me to be righteous by 
comparison. However, in close proximity to Avrohom, I would be 
considered evil by comparison, and I will be punished for my behavior”. 
Hence, Lot concluded that he would be better off not living next to 
Avrohom. 
This Midrash raises several questions: 
Lot’s concern for his life is puzzling. Hashem had just sent malochim 
to save him. If Hashem intended for Lot to die, why would He have 
saved him? (Be’er Basadeh 19:17) 
It seems that Lot was under the impression that he was being saved in 
his own merit and that he would forfeit that protection if he was living 
near Avrohom. However the angels who saved Lot had already 
informed him that he was not being saved in his own merits; he was 
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being saved in the zchus of Avrohom (it was for that reason that Lot 
was not permitted to actually witness the destruction of Sodom). So why 
did he think that his salvation would be jeopardized by being with 
Avrohom? 
Most importantly, let’s analyze the substance of Lot’s concern. He 
didn’t want to live with Avrohom for fear of the more stringent level of 
divine scrutiny. The midrash also brings a similar discussion between 
Eliyahu Hanavi and the Tzarfati woman who hosted him in her home 
(Melachim 1:17). When her child became deathly ill, she complained to 
Eliyahu that his presence in her home caused this tragedy to befall her. 
Prior to his arrival, she was considered righteous compared to her 
townspeople; relative to her esteemed guest however, she was found 
spiritually deficient. This midrash seems to indicate that one is better 
off living among simple people below one’s own spiritual level, rather 
than people on a higher level than his own. Yet we know from numerous 
sources that chazal encourage us to live in an environment with the best 
possible role models. (Pirkei Avos 6:9, Rambam Hilchos Deyos 6:1) 
Just last week we learnt that Hashem wanted Avrohom to leave his 
homeland so as not to be influenced by his idol-worshiping neighbors. 
How do we understand the message of this midrash? 
Fiinally, the entire concept of comparative judgment seems rather odd. 
Hashem’s perspective is not limited by geographic proximity, nor is His 
judgment scale influenced by recent observations. Why would 
Hashem’s judgment be impacted by one’s neighbors? 
I would suggest the following explanation of this chazal. Certainly 
living next to a tzadik or in a neighborhood of tzadikim is a wonderful 
opportunity, and certainly one should choose the best neighbors 
available. But like many situations in life, whether it ultimately turns 
out to be a blessing depends on how we react to it. When a person comes 
into contact with a holy individual, he has the opportunity to be inspired 
to improve and grow. If he neglects to learn what he could have from 
the tzadik’s conduct, he is judged by what he could have accomplished 
and learnt from the tzadik. By neglecting to capitalize on the 
opportunity for growth, he is in fact worse off than if he had not had 
that opportunity in the first place. So although it is great to be influenced 
positively, one needs to be ready to grasp and utilize all the 
opportunities for growth that he encounters. 
That was the concern the midrash is discussing. Lot and the Tzorfati 
woman were concerned that they had not or would not learn from the 
ways of the tzadik sufficiently and thus they would be judged harshly 
based on what they could have accomplished. Although Lot realized 
that he had been saved from Sodom in the merit of Avrohom, that merit 
wouldn’t last forever. He was concerned that if he lives with Avrohom 
and does not learn from his ways, he would not be able to withstand 
future judgments of Hashem. Similarly the Tzrfati woman was 
concerned that Hashem was judging her by how much she could have 
learnt and grown from Eliyahu Hanavi had she followed his example 
more diligently. 
Inspirational experiences that motivate us to spiritual growth present 
themselves throughout our lives. While these are wonderful 
opportunities, they also create a responsibility upon us to utilize them 
and elevate our levels of avodas hashem. If we make sure to maximize 
their spiritual benefit, we can ensure that these opportunities are not 
challenges to be avoided but blessings to be pursued and cherished. 
Good Shabbos. 

Avrohom Avinu- The Power of Prayer 
By Rabbi Moshe Rabinowitz 

Graduate, NCYI Rabbinic Training Program 
In Parshas Vayeira, Avrohom Avinu encountered another king who 
kidnaped his wife. As Avrohom traveled through the land of Geror he once 
again refers to his wife Sarah as his sister. It was not too long before she 
was taken by Avimelech the king of Geror. 
The night of the abduction HaShem appeared to Avimelech in a dream. 
HaShem told Avimelech that he would die for taking Sarah. Avimelech 
claimed that he was innocent pointing out that he had committed no sin and 
Avrohom had referred to Sarah as his own sister, meaning she was 
unmarried and therefore technically permissible to him. HaShem told 
Avimelech that he didn’t deserve any credit for refraining from sin because 
it was HaShem who prevented him from sinning. HaShem concluded His 
message to Avimelech by telling him that he must return Sarah to Avrohom 
and that in return Avrohom would pray on his behalf. 
HaShem had punished Avimelech and his household by sealing all the 
orifices of their bodies. The only way they would be healed was if Avrohom 
intervened on their behalf. The next day Avrohom was called in to 
Avimelech. Avimelech blamed Avrohom for what had occurred; Avrohom 
in turn explained why he had called Sarah his sister. Avimelech 

subsequently gave Avrohom and Sarah gifts to appease them, Avrohom 
prayed for Avimelech and his household and they were healed. 
Let us stop and think about the implications of this story. Sarah was 
kidnapped by King Avimelech, even when HaShem Himself told 
Avimelech to return her he pointed fingers and accusations at everyone but 
himself. Finally he let Sarah go and gave Avrohom and Sarah presents to 
placate them. Avrohom in turn prayed for Avimelech. 
It is told in the name of the Maggid of Mezeritch that for a prayer on behalf 
of another to be fully accepted one must pray Bilev Shalaim 
(wholeheartedly) for that person. A husband would naturally harbor ill 
feelings towards his wife’s kidnapper, no matter what that kidnapper did to 
make amends. Avrohom however was able to completely subdue those 
feelings in order to save the very person who tried to cause him grievous 
harm. 
Avimelech was a stranger to Avrohom and he tried to cause him harm. 
Avrohom had a legitimate excuse to hate Avimelech, yet he forgave him 
and prayed on his behalf. How much more so should we love our fellow 
Jews (even if they occasionally displease us), especially our friends and 
families and find it in our hearts to pray unconditionally on behalf of all 
members of Klal Yisroel for health, hatzlacha, and the ultimate redemption. 
NCYI Divrei Torah Bulletin - a Project of the Young Israel Council of Rabbis 
 

Rabbi Yaakov Neuburger 

TorahWeb 
Meeting Him vs. Emulating Him 
It is an oft quoted Talmudic teaching. It, by all likelihood, has shaped our 
attitude to welcoming guests. It may well be why even starter homes in our 
community, surprising to many a realtor years ago, have to have a guest 
space. It speaks dramatically to the supreme position that kindness and 
concern for others holds in our life system. 
Loosely rendered, Chazal point out that welcoming guests into our homes 
takes priority over spending time with Hashem, Himself ("גדולה הכנסת 

שבת קכז -אורחים מהקבלת פני השכינה"  .) Apparently there is no other way to 
explain the seemingly enormous discourtesy of Avrohom, simply taking 
leave of Hashem, who had come to visit the ailing elder, in favor of greeting 
some strangers on the road. 
By way of example, this dictum directs shul goers to learn from the 
graciousness of Avrohom, to welcome all guests with full hearts, even those 
who may be seated in the exact seat where a friend regularly spends time 
with Hashem. 
Yet when all is said and done, can we justify this patriarchal judgement call? 
Imagine being wrapped in an intense moment during Ne'ila, "if not now 
then when?", the pre Ne'ila call of the Chafetz Chaim, ringing in one's mind. 
You are in another place and some stranger tugs at your sleeve, "psst, sorry 
to bother you now, I need a place to eat tonight, what's your address?"[1] 
Would any of us be the students of Avrohom at that moment and generously 
respond with our address and lose the Ne'ila moment that we have so 
anticipated? And if we do not see in this teaching any practical instruction, 
what is the value to which Chazal are pointing? 
Perhaps Avrohom was forewarning that at Sinai, Hashem will ask all of us 
to emulate His "behaviors." Indeed our mandate to become kind, 
considerate and giving people is the directive to "follow in His ways". Is it 
not possible that becoming G-d like, if you will, trumps greeting Him and 
basking in His presence? 
It may well be that it is the same idea that is expressed in the Nishmas every 
Shabbos morning. I have not found a satisfying approach to the end of 
Nishmas. There we praise Hashem for saving the poor from those who rob 
him and the weak from those who overpower, instead of thanking Him for 
reducing the thieves and bullies to begin with. Whereas the answer to the 
question in our hearts is well beyond our grasp, the words that roll from our 
lips remind us that the opportunity for us to act in a G-d like fashion is 
readily at hand. That unquestionably is more valuable than any answer. 
Similarly, this impression may give meaning to a phrase in Hallel, "Their 
idols are silver and gold, made by human hands. They have mouths but 
cannot speak, eyes but cannot see...their manufacturers should become like 
them." Rashi and Radak both explain that we are praying for the diminution 
of idol worshipers - they should become as lifeless and uninfluential as the 
idols they serve. Yet one could also translate the phrase to teach that those 
who fashion and worship unresponsiveness will themselves develop ears 
and eyes that will not hear or see the pain of others, and will not have the 
hands or legs that try to lighten those loads. 
[1] Please see a halachic discussion of this in Chavatzeles Hasharon by Rav 
Carlebach shlit"a. And "over o'reach" by the Aderes zt"l 
Copyright © 2017 by The TorahWeb Foundation. All rights reserved. 
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IMPORTANCE OF ....  
The Gemara (Yoma 28b) derives from the Posuk: ejmh iez hf hvhu 
that Yitzchok was a vchahc cauhu iez - an old man, sitting [and 
studying] in a Yeshiva.  The Gemara also derives from the words: 
ohnhc tc iez ovrctu that Avraham too was a vchahc cauhu iez. The 
Gemara (Bava Metzia 87a) derives from the same words, that 
Avraham had asked Hashem for signs of aging, to help 
distinguish between him and Yitzchok. The connection between 
these two ,uars can be as follows: The Panim Meiros wonders 
whether a rcjn (an author) must reveal his identity in his rpx or 
whether it is better not to. The Yetev Lev points out that in matters 
of Halacha, a rcjn is obligated to reveal his name, especially 
where his opinions disagree with earlier Poskim. This is implied 
by Chazal in the Gemara (Berachos 31a) where the Gemara says 
that one should not take leave of one’s friend without mentioning 
a vfkv rcs upon parting, uvrfuz lf lu,na – through this [Halacha] 
he will remember him, i.e., one tends to remember he who 
disseminates Halacha. However, concerning Agadah (statements 
of a non-Halachic nature), the Yetev Lev holds that the author’s 
identity is not important - the writings will survive on their own 
merit if they find favor. Therefore, since both Avraham and 
Yitzchok were labeled: vchahc cauhu iez, it was critical that those 
who learned Halacha from them be able to identify which one of 
them was their source. As Avraham and Yitzchok looked the 
same, the potential for confusion was obvious. Therefore, 
Avraham asked for signs of old age, to help their respective 
Talmidim distinguish between him and Yitzchok.          

QUESTION OF THE WEEK:  
Where do we find that kosher food mixes with non-kosher food, 
and the kosher becomes non-kosher while the non-kosher 
becomes kosher ?   

ANSWER TO LAST WEEK:  
(When would it be necessary to listen carefully to Chazoras HaShatz ?)  
The Shulchan Aruch (j”ut 126) rules that if a Chazan becomes 
confused or is too weak to continue Chazoras HaShatz, a 
substitute takes over from the beginning of the brocho he was at. 
Ateres Zekainim says that vkhj,fk the substitute should be one 
who had listened well to Chazoras HaShatz. Otherwise, some 
hold that he must start over from the beginning. 

DIN'S CORNER:  
One who believes his cognitive ability and memory to be weak, 
may not use such an excuse to refrain from establishing regular 
times for Torah study. One receives S’char for the time spent 
studying, rather than based on what he retains. If one does so, he 
will merit that in future (Olam HaBa) he will be able to grasp 
what was too difficult for him to understand in Olam HaZeh. 
Additionally, he should daven for enhanced ability and memory, 
he should spend extra time and Kavanah when saying Birchos 
HaTorah and the Tefilah of Ahavah Rabbah, and he should 
involve himself in those activities deemed a Segulah such as 
studying in a Beis Medrash, out loud, and kissing the Sefer before 
and after using it. (Piskei Teshuvos 155:2) 

DID YOU KNOW THAT ....   
The Mishna (Kesubos 59b) lists several things that a wife must do 
for her husband, such as cooking, baking, laundering and other 
household tasks. The Gemara (ibid 58b) discusses the right of a 
wife to state: vaug hbhtu ,buzhb hbht  - I relinquish all claim of 
support from my husband (which is a Rabbinic obligation) in 
return for which I will keep any income from my work. If a 
woman exercised such a right, would she also be relieved from 
performing the tasks listed in the Mishna ? The Rishonim disagree 
over this - the Rashba and RaN obligating her; Tosafos and the 
Rosh relieving her. Apparently, the Rashba and RaN consider the 
enumerated tasks in the Mishna to be Torah obligations, which 
she cannot be relieved of by exercising her right to give up  
Rabbinic support. The Mishna (Kidushin 22b) states that a gentile 
slave can be acquired through a Kinyan Chazakah, which is 
performed when the slave does something for the master which 
demonstrates the master’s ownership of him. Kinyan Chazakah is 
also effective when acquiring real property, where the buyer 
performs a proprietary act on the property to demonstrate 
ownership. The Gemara (Kidushin 2a) establishes that betrothal 
of a woman may be performed in one of 3 ways – with ;xf 
(money), rya (document) or vthc (relations). Money is derived 
from: iurpg vsan vjhe vjhe – a Gezerah Shaveh using the word 
je to describe Avraham’s acquisition of Ephron’s field, as well as 
to describe betrothal (vat aht jeh hf). Tosafos asks: if we derive 
the use of money as a Kinyan for betrothal from its use in 
Avraham’s real property transaction, perhaps we should also 
derive the use of Chazakah as a valid Kinyan for betrothal, as it 
also works to acquire real property. By performing one of the 
above tasks for her husband, perhaps his “mastery” is 
demonstrated, which should effect betrothal. The Divrei Yatziv 
(zg”vt 57) suggests that with Gezerah Shaveh derivations, the 
subject matter is rarely if at all stated. Here too, vjhe vjhe alone 
would have been sufficient. Why are the words iurpg vsan always 
used ? It is to teach that we are not simply deriving acquisition 
methods from real property for betrothal, but that we must derive 
from the actual transfer of Ephron to Avraham. And when a non-
Jew transfers to a Jew, Kinyan Chazakah may not be employed.           

A Lesson Can Be Learned From:  
A non-observant man whose married daughter was very ill asked his 
“Rabiner” to travel to Sanz and receive a brocho from the Sanzer Rav. 
The Rabiner arrived on Tuesday and immediately gave in a Kvitel to the 
Rebbe, who did not respond. He did so again on Wednesday, Thursday 
and Friday. Finally, on Motzai Shabbos, the Sanzer Rav told him that the 
daughter would recover if the family agreed to 3 conditions: 1) She 
must cover her hair; 2) They must kasher their whole house; and 3) 
They must close their stores for Shabbos. Having “no choice”, they 
agreed, and the woman recovered. After a year went by, the father and 
son-in-law agreed that enough time had passed, and they reopened their 
stores on Shabbos. On the first such Motzai Shabbos, the daughter 
suddenly and inexplicably passed away.    
P.S. Sholosh Seudos sponsored this week by the Sternberg family.  


