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ַוִּיֵּתן ה' ֶאת ֵחן ָהָעם ְּבֵעיֵני ִמְצָרִים ַּגם ָהִאיׁש מֶׁשה ָּגדֹול 
ְמֹאד ְּבֶאֶרץ ִמְצַרִים ְּבֵעיֵני ַעְבֵדי ַפְרֹעה ּוְבֵעיֵני ָהָעם
And Hashem granted favour to the People in 

the eyes of the Egyptians; also the man Moshe 
was very great in the land of Egypt, in the eyes 

of Pharaoh’s servants and in the eyes of the 
People (11:3)

The Ibn Ezra explains that in order for Hashem to 
fulfil his promise to Avraham that his children would 
leave Egypt with great wealth, He granted the Jewish 
People special favour so that the Egyptians would 
freely offer their valuables to them. However, our 
verse tells us that they also viewed Moshe in a very 
favourable way. Why did they like Moshe so much 
and consider him so great; after all, the Egyptians 
knew that he was responsible for bringing the 
plagues which had devastated Egypt, and that he 
was the cause of all of their misery?

The Ramban answers that Moshe’s whole 
demeanour was such that it was clear to all that he 
was acting solely as an emissary from Hashem, and 
that he did not hold an ounce of personal interest in 
harming Egypt.1 As such, no one thought negatively 
of him because they could see that he was not 
responsible for their suffering. Therefore, not only 
did the Egyptians not dislike Moshe, they respected 
him!2 

Rav Chaim Mintz explains that the way the 
Egyptians saw that Moshe was selflessly acting on 
behalf of Hashem, and consequently respected him 
so much, was due to his great humility.3 From here, 
says Rav Mintz, we see that unlike contemporary 

secular consensus that a humble person will not 
become as successful as those who boast their great 
achievements; the opposite is true, for people do not 
become jealous of someone who shows humility 
of his achievements, and jealousy often leads to 
people’s downfall.4 

To understand Moshe’s humility, Rav Simcha 
Bunim of Peshischa zy’’a compared it to someone 
standing on top of a tall mountain looking at the 
view below. Such a person could find himself feeling 
that he towers above everything he sees; however, in 
reality, he is not towering over anything. In fact, he is 
not one inch bigger than when he was at the bottom 
of the mountain! In this vein, Moshe is compared to 
someone at the top of the mountain who realises 
that the mountain is the tall one, and he is tiny in 
comparison to everything around him. As a result, 
Moshe understood that his great stature was only 
because of the position Hashem had put him in and 
not as a result of his great height.

1   The Ksav Sofer notes that when the Egyptians saw that Moshe 
prayed for the plagues to halt as soon as Pharaoh agreed to let the 
Jews leave, it was clear that Moshe was not interested in revenge or 
punishment, even though he was in a position to do so; his sole goal 
was to free his people. As such, they realized at this point that their 
fear of the Jewish People, which led to the slavery (Shemos 1:8-12) 
was unfounded.

2   The Ibn Ezra understands that it was because of their profound 
respect for Moshe that the Egyptians allowed themselves to give their 
valuables to the Jewish People.

3   The Torah testifies that Moshe was the most humble person in the 
world (Devarim 12:3)

4   This concept is discussed further in Orchos Tzaddikim (Sha’ar 
Anava).
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1. How many days did makkas choshech, the plague of darkness last for?
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Parshas Bo sees the culmination of the ten plagues which 
devestated Mitzrayim. However, Chazal tell us that during the 
Plague of Darkness, the Jewish people suffered terrible losses; 
Rashi cites the opinion that four fifths died and only one fifth 
remained1. The Mechilta that Rashi quotes actually brings two 
other opinions as to what proportion of the Jews were killed; one 
holds that only one fiftieth survived, and another holds that only 
one five hundredth were left. Rav Shimon Schwab zt”l cites a 
number of problems with the literal understanding of this Medrash2.

Firstly, according to the two later opinions, 
there were 30 million or 300 million Jews in 
Mitzrayim before the plagues. It is very hard 
to fathom that there were this many Jews 
there. Secondly, according to all the shitas, 
millions of Jews were killed and consequently 
this single disaster was far greater than all 
the plagues that the Mitzrim suffered, Rav 
Schwab also finds this very difficult to accept. 
Thirdly, he quotes Rashi who says, that they 
died and were buried during the darkness 
so that the Mitzrim would not see that so 
many Jews died. He argues that if we accept 
this Medrash literally that millions died, then 
surely the Mitzrim would have noticed such 
significant loss.

Because of these problems Rav Schwab 
says that the Medrash should not be 
understood literally - rather only a relatively 
small number died, but had they lived they 
would have given birth to millions of people 
over several generations. The three opinions 
are arguing about how many descendants 
would have come from those that died. He 
suggests that perhaps all they disagree 
about is how to make an accounting of the 
survivors - one holds that we measure up to 
a certain point in time such as the building of 
the Beis HaMikdash, and another measures to 
a later point and consequently there are more 
descendants over that longer period.

He compares this interpretation to the 
Gemara which discusses the aftermath of the 
murder of Hevel. Hashem tells Kayin that, “the 
bloods of your brother are crying out to Me 
from the ground.3” The Gemara says that not 
only Hevel’s blood was crying out - so too were 
all his potential descendants who would now 
never attain life. Kayin did not just murder one 
man, he destroyed millions of lives through 
his single heinous act. Rav Schwab cites the 

recent tragic example of this concept in the 
Holocaust. He says that the Nazis did not kill 
six million people, rather they murdered untold 
millions in the form of their descendants who 
will never live.

So too, the tragedy of the death of the 
Jews in Mitzrayim was to be its long-term 
effect - only a small number may have died 
then, but over the generations, millions were 
lost. Rav Schwab’s pshat provides a whole 
new perspective to this death of the Jews in 
Mitzrayim. We know that the reason they died 
is because they were not on the level to leave 
Mitzrayim and become part of the Am Hashem. 
Rav Schwab argues that these people must 
have been complete reshaim to have to meet 
such an end. Based on the fact that they were 
relatively small in number and were so evil, it 
seems surprising that the Medrash gives so 
much emphasis to the long-term consequence 
of their death. We see from here that the loss of 
any Jew is cause for unlimited pain, no matter 
how far he is from Yiddishkeit. Moreover it 
is very likely that righteous people would 
descend from him and they are lost forever.

The Torah tells us that Moshe Rabbeinu 
demonstrated his awareness of this concept; 
when he saw a Mitzri striking a Jew, the 
passuk says that, “he looked this way and 
that way but saw no man.4” Rashi explains 
that Moshe looked into the future to see if 
any convert would descend from this Mitzri. 
Moshe knew that killing him would have long-
term consequences and acted accordingly. 

More recently, Rav Shlomo Heimann zt”l 
recognized this to a very high degree; he 
gave a shiur to dozens of talmidim which was 
characterized by his energetic style. One day 
there was heavy snow and only four talmidim 
attended the shiur, yet Rav Heimann gave the 
shiur with the same energy as always. His 

talmidim asked him why he was putting so 
much effort into teaching such a small number 
of people. He answered that he was not merely 
teaching four students, rather all their future 
descendants and talmidim. 

If Chazal see such a tragedy in the deaths of 
a few reshaim how must we feel when we look 
at the situation in Klal Yisroel today? We live in 
a world where there are very few genuinely ‘evil’ 
Jews - people who purposely turn their back on 
Torah. There are millions of Jews who, through 
no fault of their own, were brought up with no 
knowledge of Torah and very little sense of 
the importance of being Jewish. Every day, 
dozens of Jews intermarry, and their Jewish 
descendants are lost forever5. Some people 
argue that despite the intermarriage rates, we 
know that the Jews will never be wiped out 
and Mashiach will come, consequently there 
is no need to be so alarmed at the current trend. 
This attitude is severely mistaken - the reason 
that we should mekarev secular Jews is not to 
prevent the destruction of Klal Yisroel - there 
is no fear of that happening. But we want to 
give every Jew and his potential descendants 
the chance to remain part of Klal Yisroel so 
that they too can be present at the geulah. Rav 
Shimshon Pincus zt”l writes that more Jews 
have assimilated since the Second World War 
than were lost in the Holocaust6, six million 
Jews. In effect that means that untold millions 
who would have been their descendants have 
been lost to Yiddishkeit. A person who is 
mekarev one Jew is in fact saving dozens of 
souls, giving them the chance to live a Torah 
life. May we all be zocheh to recognize the true 
value of every Jew and his potential offspring. 

1  Beshalach, 13:18.

2  Me’eyn beis hashoeva, Beshalach, 13:18.

3  Bereishis, 4:10.

4  Shemos, 2:11.

5  We all have a vague, intellectual awareness that things are 
not as they should be but how bad is it? The intermarriage 
rate in USA in 1950 was 6%, by 1990 it was 52% and rising. 
2 million Jews of Jewish origin do not identify themselves 
as Jews. 2 million self-identified Jews have no Jewish 
connection whatsoever. For every wedding between two Jews, 
two intermarriages take place. 625,000 US Jews are now 
practicing other religions. 11% of US Jews go to shul. Every 
day dozens of intermarriages take place which means that in 
the time it took you to read this, some Jews were lost forever. 
(it should be noted that since these statistics were taken, the 
situation has further markedly deteriorated.

6  Tiferes Shimshon, Chanukah.
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2. What is the new start found in Parshas Bo?
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החדש הּזה לכם ראש חדשים... רש"י: הראהו לבנה בחידושה ואמר לו כשהירח 
מתחדש יהיה לך ראש חודש )בא: פרק יב(

It is the custom, on the Shabbos 
preceding Rosh Chodesh, to recite a 
special tefilla, based on that which Rav 
was wont to conclude his shemoneh 
esrei.1 At the end of the first section 
some finish with רבים תפלת   or בזכות 
 It has been suggested2 .בזכות תפלת רב
that this is a printer’s error - the word 
 referring to ברכות should read בזכות
the source of the tefilla.

The minhag seems to have been 
introduced in the days of Rashi, in 
order to notify the public of the 
impending Rosh Chodesh, so that the 
appropriate prayers would be recited 
and the women would refrain from 

work.3 Shabbos was specially chosen 
since the people were assembled in 

shul.4 

The Magen Avraham5 rejects the 
notion that it is a commemoration 
for kiddush hachodesh, because that 
ceremony took place on the day of 
Rosh Chodesh itself, not earlier. 
Nonetheless, since the sanctification 
of the new moon was performed 
standing, the custom is to stand. 
Rabbi Akiva Eger, in his writings, 
queries this reason, as the mishna6 
indicates that the Dayonim sat for 
kiddush hachodesh. Rav Moshe 
Feinstein zt’’l7 answers that after the 
beis din pronounced mekudash, the 
people responded twice mekudash 
mekudash and they were required 
to stand. Only after the response 

of the people was the new moon 
formally sanctified.

Unlike the text of Rav, our script 
repeats the phrase יראת שמים, namely 
 and חיים שיש בהם יראת שמים ויראת ֵחְטא
then later, תורה אהבת  בנו  שתהא   ַחיים 
שמים  Rav Leib Gurwicz zt’’l8 .ויראת 
explained this duplication. There 
is a distinction between שמים  יראת 
derived from love of the Torah and 
שמים  which comes from only יראת 
studying Torah. שמים  which יראת 
emanates from ahavas torah is at a 
much higher level.

I heard in the name of Rav 
Nachman Landinsky zt’’l, the founder 
of Gateshead Yeshiva, that the first 
time we say שמים יראת  בהם  שיש   חיים 
and the second time חיים שתהא בנו יראת 
 The second time we internalise .שמים
the יראת שמים. 

Rav Chayim of Volozhin zt’’l9 writes 
that before one starts learning one 
should prepare himself by spending a 
few moments contemplating spiritual 
matters with יראת שמים and thoughts 
of תשובה. So also in the middle of 
one’s learning it is permissible to 
interrupt for a short time to consider 
further יראת שמים. This would explain 
the repetition. The second mention 
of יראת שמים refers to that which is in 
the middle of his learning, מתוך אהבת 
10.תורה

I once heard, somewhat light-
heartedly, that between the two 
tefillos for שמים  a request is יראת 

made for wealth. After the mention of 
wealth, it is necessary to re-endorse 
one’s 11!יראת שמים

The Levush explains that we 
recite לאבותינו נסים  שעשה   before מי 
the announcement of the new moon 
since Rosh Chodesh was the first 
mitzvah to be given at the redemption 
from Mitzrayim. Reference is made 
the ingathering from the four corners 
of the earth and concludes with: חברים 
.כל ישרֵאל ונאמר אֵמן

The Rambam12 writes that when 
there will be a consensus among all 
the sages to appoint a head of the 
Sanhedrin, the process of semicha 
could be renewed. Thus we pray for 
the day that חברים כל ישראל when there 
will be harmony in the ranks of the 
whole of the nation. Semicha could 
then be restarted and we would be 
able to renew the original protocol of 
kiddush hachodesh, which will be the 
prelude to the geulah.

1  Brachos 16b. Our text has an introduction relevant to the new 
moon and some minor variations.

2  Taamei Minhogim and Baruch Sheamar,

3  Machzor Vitry

4  Shibbolei Haleket

5  Mogein Avrohom 417:1 quoting Yereim. See also Levush who 
refutes the idea that it is a zecher for kiddush hachodesh

6  Rosh Hashana perek 3 mishna 1

7  Igros Moshe Orach Chaim 1:142

8  As quoted by Rav Avrohom Gurwicz shlit’’a, Anfei Erez, 
Vayikra.

9  Nefesh Hachayim Shaar 4 perek 7

10  Yad Aharon (Rav Aharon Schechter).

11  Rav Shammai Zahn

12  Mishneh Torah Sanhedrin Chapter 4:14 and Peirush 
HaMishnayos Sanhedrin Chapter 1:3
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3. Why are so many mitzvaos remembering the leaving from Mitzrayim?
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Q: I sometimes receive wedding invitations with pesukim written on them.  
Can I throw them away or do I need to put them in sheimos?

A: The Gemara (Shabbos 115b) writes that if one 
writes berachos unnecessarily it is as if they burnt 
the Torah, as they will eventually cause them to 
be discarded and mistreated. Thus, Rambam 
(Teshuvos Harambam 268) and the Shulchan 
Aruch (OC 283:4) writes that one should not write 
pesukim on a tallis. The Shach (OC 283:6) explains 
that when the tallis wears out, it will likely be 
thrown away, together with the pesukim on it.

Following a machlokes in the Gemara (Gittin 
6b), Rambam (Sefer Torah 7:14) and Shulchan 
Aruch (YD 283:3) disagree on whether one may 
write 3 or 4 words on a document without it 
becoming holy. The Tashbetz (2) writes that this 
doesn’t apply if the words are rearranged or not 
aligned on one straight line.

R’ Moshe Feinstein (Igros Moshe YD 2:135) 
writes that he didn’t print any pesukim on his own 
children’s invitations and advises others not to, 
either. Elsewhere (YD 4:38:4) he writes that while 

one does avoid the problem if they split the words 
onto different lines, one should still avoid writing 
pesukim. R’ Shlomo Zalman Auerbach (Halichos 
Shlomo, Tefilla 20:n72) likewise disapproved of 
printing pesukim on invitations, saying that if it 
contains a full passuk, it requires geniza (burying). 

In conclusion, one printing invitations should 
ideally avoid printing any pesukim on them. If 
one received an invitation with more than three 
words together, those words should be cut out and 
placed in geniza.

Our Moral 
Superiority
Rabbi Benjy Rickman 
Head of Jewish Studies, King David High School, Manchester

L’lilui Nishmas R’ Moshe ben Beryl zt"l

Dose of Halachah
'Pesukim on Invitations'
Rabbi Chaim Cohen | Rabbi of Netzach Yisrael and Yavneh Girls High School HA
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“Tell the people to borrow, each man from his neighbour and each woman 
from hers, objects of silver and gold. And Hashem let the Egyptians see the 
worthiness of the Bnei Yisroel and the man Moshe too was very great in 
the land of Egypt in the eyes of Pharaoh’s servants and in the eyes of the 
people.”(Shemos 11:2-3)

This instruction to borrow items seems at odds with 
basic morality. They were intending to leave and never 
return. Surely borrow implies a return at some future 
date. Additionally why the unusual phrase נא – please, in 
Moshe’s instructions. What follows are two approaches 
from two vastly different gedolim from across the 
spectrum of the Torah world. 

The Satmar Rebbe in Yismach Moshe quotes from 
Rashi who says:

The word נא is always an expression of begging. 
Here it means: I beg you, admonish them about this 
which follows (impress this injunction upon them), so 
that righteous man, Abraham, may not say: the prophecy 
(Genesis 15:13) “they shall serve them, and they shall 
afflict them” He permitted to be fulfilled in them, but the 
promise (Genesis 15:14) “and afterwards they shall go 
forth with great substance” He did not bring to fulfilment 
for them.

The Rebbe asks, how it can be that Avraham would 
complain. He is the model of acceptance. Each time 
Hashem made a demand of him, he complied. He was 
told to leave his home and he left. He was told to offer 
his son as a Korbon and he went through with it. So how 
can it be that now Avraham will challenge the fairness of 
Hashem’s decrees?! 

The Rebbe answers that Avraham wouldn’t complain 
about Hashem’s behaviour but rather his complaints 
would be against the Bnei Yisrael and even this Hashem 
didn’t want to happen.  The Medrash teaches that 
yetzias mitzrayim happened in the zechus that no Jew 
spoke lashon hara. The instruction to borrow items was 
given months before they left and not one of the 600,000 
went and tipped off the Egyptians. This was the promise 
that Avraham received from Hashem. Your children will 
leave with money, not as compensation for slavery but 
as an indication that they were united without harmful 
divisions caused by lashon hara. Hashem promised 
something good and if that wasn’t fulfilled, the guilt 
wouldn’t have been with Hashem but with the Bnei 
Yisrael that they were not worthy. So potentially then, 
Avraham could have said: “Hashem the gezeira of slavery 
unfortunately happened because they didn’t do teshuva 
and the pain was needed instead, and if they hadn’t 
come out with money that too indicates that they were 
not worthy of the brachos”.  This is the meaning of the 
pasuk in Tehilim 105:37:

ַוּֽיֹוִציֵאם ְּבֶכֶסף ְוָזָהב ְוֵאין ִּבְׁשָבָטיו ּכֹוֵׁשֽל׃

 He led Israel out with silver and gold; none among 
their tribes faltered.

Hashem took us out of Egypt with silver and gold, 
which indicates that we had no one to cause us to falter 

by tipping off the Egyptians. This explains why Moshe 
was told to add the נא.

Analysing the text from a different perspective Rav 
Hirsch is also bothered by seeming lack of morality in 
the text. The phrase ַּדֶּבר־ָנא indicates a reluctance to do 

what is being asked. The Bnei Yisrael had won a moral 
victory during the plague of darkness. Throughout 
that period they had a free hand to take whatever they 
wanted from the Egyptians. They walked around freely 
without being seen. Yet no one took anything. When 
the sun shone again the Egyptians looked afresh at their 

“fifth column” and were shocked at the moral superiority 
of the children of Avraham. 

More than the plagues it was this that brought the 
Egyptians to recognise the greatness of Moshe as the 
leader of the slave people. Not wishing to lose that moral 
victory it was very difficult for Moshe and the people 
to receive a commandment to “borrow” items knowing 
that they didn’t intend to return them. But it was the 
will of Hashem that they leave as wealthy people. Rav 
Hirsch explains that Hashem wanted their freedom to 
be an expression of their moral standards.  This was 
the promise made to Avraham, that after the bitter years 
of slavery his children would leave with wealth not as 
compensation but as an indication of their superior 
morality.  

Our focus on Yetzias Mitzrayim throughout the day 
and week, not only speaks of Hashem’s love for us but of 
our love for Toras Hashem and our wish to become that 
mamleches kohanim for all people.  
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4. When else in the year do we read in the Torah from Parshas Bo?
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Parshas Bo begins with the final three plagues that were brought 
upon Pharaoh and Egypt. Hashem introduces the eighth plague 
(locusts) by telling Moshe “Come to Pharaoh, for I have made his 
heart and the heart of his servants stubborn so that I shall place 
these signs of Mine in his midst; and so that you may relate in the 
ears of your son and your son’s son that I have amused Myself with 
Egypt and My signs that I placed among them – that you may know 
that I am Hashem.” (Shemos 10:1-2)

This is the only plague which includes the 

expression “so that you may relate in the ears 

of your son and your son’s son”. Why is that? 

What is different about the plague of locusts 

that the Torah here singles out this plague 

and tells the Jewish people that they will be 

discussing this plague for generations?

The Ramban cites in the name of Rabbeinu 

Chananel the idea that after the plague of 

locusts, when Moshe prayed – per Pharaoh’s 

instructions – that the locusts should be 

removed, Moshe used the expression “There 

should not be left a single grasshopper in all 

the Land of Egypt.” The Kli Yakar, commenting 

on this Ramban, said that this means that 

Egypt was never again afflicted by a locusts 

plague in all their history. In other words 

when Moshe said “no more locusts in Egypt”, 

he meant no more locusts period. That’s it! 

Never again would they lose a stalk of grain 

to grasshoppers. The Kli Yakar goes so far as 

to say that even if all of Egypt’s neighbours – 

Israel, Ethiopia or the Sudan have a plague of 

grasshoppers, Egypt will never again suffer 

from such a plague.

This was certainly not the case with the 

other plagues. For example, regarding the 

frogs, Moshe prayed that they shall remain in 

the Nile – so they still were around in Egypt – 

they just remained in the river. With the 

locusts however, they were never again to be 

found in Egypt, according to the Kli Yakar.

Therefore, the Kli Yakar writes, when 
(for example) Eretz Yisrael will be smitten by 
locusts and Egypt will be protected from it, our 
children will take note of this fact. Our son 
may very well come home from school one 
day and ask his father in amazement – why is 
this happening? The father will then have an 
opportunity to retell to him the whole story of 
the Exodus, including the fact that locusts was 
one of the Ten Plagues and that when Moshe 
prayed that the locusts cease from Egypt, 
his prayers were so effective that the locusts 
ceased forevermore from visiting that country.

However, the question must then be 
asked – why should Egypt be entitled to such 
a blessing that they are eternally exempt from 
having to deal with locusts in their country? 
Why does Egypt deserve a “locusts Insurance 
Policy”, after all they did to us?

The Imrei Baruch quotes the Keren L’Dovid 
with the following insight: Egypt – as bad as 
they were and as much as they deserved to 
suffer – caused an amazing Sanctification of 
Hashem’s Name. Through Egypt the Mighty 
Hand of Hashem became apparent to the 
world. Even though they were unwilling 
participants in this Kiddush Hashem, they 
did in fact cause a Kiddush Hashem and 
the L-rd does not withhold reward from 
any creature. This is true whether the 
Kiddush Hashem was created knowingly, 
unknowingly, and even against their will – 
as was the case with the ancient Egyptians.

With this idea, the Kli Yakar explains the 
words at the end of the above cited pasuk, “and 
so that you may relate in the ears of your son 
and your son’s son that I have amused Myself 
with Egypt and My signs that I placed among 
them – that you may know that I am Hashem 
(v’yedatem ki Ani Hashem).” The words 

“v’yedatem ki Ani Hashem” appear eight times 
in Chumash and virtually every time Rashi 
comments “ne’eman l’shalem schar” [Faithful 
to deliver reward]. Although Rashi does not 
make this comment here, according to the Kli 
Yakar, the words as used here fit in perfectly 
with that idea:

The plague of locusts lives on. You will tell 
your children that it will never happen again 
in Egypt and they will realize what the Al-
mighty did. The fact that locusts will never 
again afflict Egypt will cause you to know 
that I am Hashem – One Who is Faithful to 
deliver reward.

No good deed will ever go unrewarded. 
The Almighty gives reward for even the most 
minute good deed, even the most inadvertent, 
and even the most forced!

In a similar vein the Mechilta on the 
pasuk “But against all the Children of Israel, 
a dog will not sharpen its tongue…” [Shemos 
11:7] comments that it is for this reason that 
the Torah assigns non-Kosher meat to dogs 
[Shemos 22:30]. Why not throw it to the cats? 
Why not throw it to some other animal? We 
throw the non-Kosher meat to the dogs 
because the Al-mighty remembers what the 
dogs ‘did’ in Egypt! What did the dogs do in 
Egypt? They did nothing! All they did was to 
refrain from barking. But that made them part 
of a Kiddush Hashem. For a million people to 
leave and not have one dog utter one bark was 
a Sanctification of Hashem’s Name. The Hand 
of Hashem was evident. Dogs have to get their 
reward. Here again, the Medrash teaches that 
the Al-mighty does not withhold reward from 
any living creature.
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5. Who died as a result of Makos Bechoros, the plague of the firstborns?
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Many of us are familiar with the tale of the man who complains to his Rabbi 
that his house is too crowded. The Rabbi instructs him to place his cow in his 
home. Some days later when the man complains that he is suffering even more, 
the Rabbi responds by telling him to take in another item. Every time the man 
complains the Rabbi tells him to add something else to his cramped house. When 
the man finally reaches breaking point, the Rabbi tells him to remove all these 
things from his home. Though the man’s house is the same size it always was, his 
newfound appreciation makes him feel that he has plenty of room.

We find in this week’s parsha that each Jewish family was 
instructed to take a lamb into their homes, tie it to a bedpost 
and keep it there for four days before offering it as a korban. We 
can imagine that as most Jews in Egypt were poor and did not 
have spacious living quarters they would have found this rather 
uncomfortable. Unlike the man in our story, surely the reason for 
this commandment was not to inspire greater appreciation of their 
homes as they would be leaving these behind that very week.

Rashi1 explains that there is a law that every Korban Pesach 
must be examined for four days beforehand to ensure it has no 
blemishes. However, if that were the only concern, one could 
simply buy a pre-checked lamb at the last minute. The reason 
that in Egypt each individual had to guard their own lamb was 
because the Jewish people lacked the merits to leave Egypt 
and so Hashem gave them two mitzvos with which to occupy 
themselves - the Korban Pesach and Bris Milah.

Rashi’s comment is puzzling. The Jews may have needed 
Milah and Pesach to leave Egypt, but why wasn’t the offering of 

the korban enough? Why did each household also have to guard 
the korban from the 10th of Nissan?

The Chida2 explains that the Jews had sinned against Hashem 
by serving idolatry, that the merit of performing a mitzvah would 
not be enough to save them. Only a mitzvah done by risking their 
very lives would suffice to absolve them for the Chilul Hashem 
they had caused. Not only were the Jews to take the lamb inside 
their homes on the 10th, but the men would have to undergo Milah 
then too. This is because someone who is unwell may not bring 

a Korban Pesach3, so this would give them a few days to heal 

before the 14th.4 However, doing so would incapacitate the Jewish 
men and leave them vulnerable to Egyptian attack during the 
intervening days. This tremendous self-sacrifice gave them the 
merit to experience the miracle of Yetzias Mitzrayim.

Rav David Pardo5 gives an alternative explanation. He says 
the merit of the Korban Pesach would not have been enough 
to save the Jews since the mitzvah is actually enjoyable, (most 

people enjoy eating roast lamb). The mitzvah of Milah on the other 
hand is a painful one, especially for an adult. Like the Chida he 
writes that the Jewish men had to heal in time for the 14th to have 

tevilah and thereby eat from the Korban6. Having the lamb in the 
house was a constant reminder that they would have to undergo 
Milah or otherwise be excluded. 

As it turned out, most men did carry out the Milah, but some 

stubbornly refused. The Midrash7 relates that when it came time 
to bring the korban, Hashem caused the wind to blow a fragrance 
from Gan Eden onto the Korban Pesach of Moshe and the Jewish 
men were so eager to share in it that at the last opportunity even 
the most stubborn man agreed to undergo Bris Milah in order to 

join in with the rest of the Jewish People.8

1  Based on the Mechilta and Gemara Pesachim 96a.

2  Rabbi Chayim Yosef David Azulai in his commentary to the Haggadah 

Shel Pesach, Simchat Haregel, Eshkol edition p.49-50.

3  See Mishna Pesachim ch.8 m.6. One could argue that an invalid may still 

join with others in their Korban.  

4  He infers from Bereishis ch.34 v.25 that the healing period after Milah is 3 

days.

5  Maskil LeDavid, ch.12 v.6.

6  See Rambam, Issurei Biah, ch.14 h.5 that one waits to heal fully and olny 

then has tevilah. 

7  See Shemos Rabbah ch.19, p.5.

8  The Midrash Vayosha adds that Hashem miraculously healed these Jews 

very quickly. See Otzar Midrashim (Eisenstein) p.152.

Shortly after the four familiar questions of ‘Ma Nishtana’, the Pesach 
Haggadah quotes a Mishna in which Rabbi Elazar ben Azariah 
explores the source behind the daily Mitzvah of remembering Yetzias 
Mitzraim, once during the day and again at night. 

Although the relevance of this topic is not exclusive 
to Pesach, according to Rabbi Aryeh Pomeranchik 
zt’’l (1908 – 1942) it was nevertheless inserted into 
the Haggadah in order to highlight the contrast 
between the daily Mitzvah of remembering Yetzias 
Mitzraim with the particular annual requirement to 
share the story of Yetzias Mitzraim on Pesach. The 
Mishna, therefore, serves as an introduction to the 
subsequent story of Yetzias Mitzraim, as told in the 
Pesach Haggadah.

Clearly, a feature of the Pesach Seder is the 
story of Yetzias Mitzraim shared instead of just 
remembered. On Pesach night, it is not enough to 

remember Yetzias Mitzraim. Rather, we must verbally 
articulate the story and share it with our children 
and/or company. This is highlighted in our Parsha, 

‘And you shall tell your child […]’ (Shemos 13:8). 

When exploring the abundant references in the 
Torah as to Moshe Rabbeinu’s speech disorder, the 
Zohar compares three stages of redemption to three 
levels in speech development. The first stage, in 
which the Jews are trapped in the depth of hopeless 
slavery, is symbolised by silence. When Moshe 
appears with a message of freedom, sound replaces 
silence. Finally, when redemption is complete, 
sounds shape words. Moshe’s personal battle with 

speech, in which he struggles to communicate 
clearly, is an expression of a national yearning to 
materialise hope into freedom.

Silence characterises slavery, words represent 
freedom. The Halachic requirement to articulate the 
story of Yetzias Mitzraim on Pesach night captures 
the tragedy of slavery and the joy of freedom. A slave 
has no identity, no story to share, and therefore no 
voice.  A slave is not heard or noticed, only used. A 
free person has an identity, a story to share, language 
and words through which one can expresses oneself. 
Language and words are therefore a symbol of 
freedom, a Siman Cherus.

On Pesach night, many rituals such as drinking 
wine, celebrating with family, and reclining, are 
symbols of freedom. Verbally articulating our story 
is an additional expression of our freedom. Therefore, 
we do not only remember Yetzias Mitzraim on Pesach 
night, rather we verbally share it as our story.   



??
livingwithmitzvos.comQ

U
IZ

TI
M

E

6. What is the significance that the Jews count the lunar and not the solar year? 

 ANSWERS

1. Rashi  (10:22) brings that it consisted of two groups of three, making six days. 
Other plagues were for seven days. Therefore some say that the seventh day 
of darkness took place when the Egyptians chased the Jews in the sea. 
However, the Ibn Ezra and Rashbam say that the double mention of three days 
is an explanation. This means that really the plague was only for three days.

2. Rashi at the beginning of Bereishis says that the Torah should have really 
started from Parshas Bo since this is where the first mitzvah is said to all the 
Jews.

3. The Ramban at the end of Parshas Bo explains that it is a foundation of 
our belief. Hashem openly revealed He is in charge of the world at Yetzias 
Mitzrayim and from this we realise that this remains true despite the cloud of 
nature that hides Him.

4. We read parts from Parshas Bo for the Maftir for Parshas HaChodesh and also 
for the reading for the first day of Pesach as well as the reading for the first day 
of Chol Hamoed Pesach.

5. Every firstborn child even from just one parent and if none were found in the 
house then the oldest one would die. (Rashi, 12:30) This is besides those who 
died as a result of the revolt by the firstborns who killed those who objected 
to releasing the Jews. This happened when they heard the next plague would 
have them killed. (Pirkei De Rebbi Eliezer 48).

6. The lunar year sees the moon changing – it has ups and downs and renews 
itself each month. This reflects the pattern of the Jewish Nation throughout 
history. However, as we express in Kiddush Levana we daven for a spiritual 
renewal.

  Rachel Charitable Trust    
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In this week’s sedra we read about the last three plagues that 
Hashem brought upon the Egyptians before Pharaoh is willing to 
relent and let the Jewish people free. Two of these plagues sound 
truly frightening and would make us scared as well. There are 
videos of locust swarms that show the way they devour anything 
that comes in their way. This is already a frightening sight, but the 
locusts in Egypt were even more vicious and powerful. Anyone that 
thinks about the devastation that was brought upon Egypt with 
these beasts eating the last bits of food that remained from the 
plague of the hail, would realise that the Egyptians must have been 
frightened out of their wits. 

The death of the firstborn was the straw 
that broke the camel’s back and the Torah tells 
us that there was not a single household that 
didn’t have at least one fatality. Rashi points 
out that in many houses there were multiple 
fatalities due to the immoral nature of the 
Egyptian society. Pharaoh himself feared for 
his life and finally lets the Jewish people go. 

The question that needs to be pondered 
concerns the ninth plague. What makes 
darkness so scary? If Hashem had decided to 
send this plague as the second-to-last plague 
there must be an element that was almost 
enough to let the Jews out without needing 
the tenth plague of the death of the firstborn. 
Yet, it seems hard to see what it could be that 
would frighten the Egyptians so much.

One could suggest that in reality the plague 
wasn’t so great, but there was an additional, 
ulterior motive for this plague. Hashem 

wanted to kill the Jews that weren’t willing to 
leave Egypt and he didn’t want to Egyptians 
to see their deaths, so he needed the plague of 
darkness for people to die without being seen. 
It also allowed the Jews to rummage through 
their masters’ houses so that they could locate 
all of their valuables to take with them when 
they left Egypt. 

However, there is another idea that can be 
put forward to explain this. There is nothing 
in the world that is as frightening as the 
feeling of utter helplessness. Until this point, 
the Egyptians still retained some form of 
control over themselves. Suddenly, during 
the plague of darkness, all of that changed. 
The darkness didn’t only mean there was 
a lack of light. For the first three days there 
was a deep darkness that covered all of Egypt 
in darkness. In the second set of three days, 
however, the Egyptians were fully aware of 

their surroundings but the darkness was so 
thick that they did not have the ability to move, 
eat, stand, sit or perform any of their bodily 
needs. This robbed them of their last vestiges 
of personal control and was replaced by the 
feeling of utter helplessness. That feeling is 
truly paralysing!

The same concept is expressed in the 
sefer Chovos Halevavos (Duties of the Heart, 
Gate of Reflection, chapter 5). In this chapter, 
the author mentions some of the kindnesses 
that G-d has bestowed upon us that need 
thinking about and appreciating. One of these 
kindnesses is the fact that a baby doesn’t 
know the extent of his/her helplessness. The 
Chovos Halevavos goes as far as saying that if 
a baby would know how helpless it is, it could 
be dangerous to the child’s health. 

It is this idea that needs to give us a better 
understanding of the challenges that some 
elderly or infirm people face. Being ill is a 
difficult challenge but losing control of one’s 
abilities can be devastating. Most people that 
have limited faculties used to be fully able to 
take care of themselves and the loss of this 
ability and the need to rely on others is a 
difficult test for all. 

We need to realise this and try to help 
make these people regain some sense of 
independence or at least make the challenge 
bearable. Being in the darkness can be a 
lonely and scary place. Let us try and bring 
some light to those that are stuck in their own 
personal darkness!
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When In Doubt…  
Become Conscious
How do we deal with external doubt and uncertainty 
in our lives? We can become more conscious of 
our “selves” and invest more of our “selves” in our 
mitzvot to create moral clarity in our lives.

When announcing the final plague, the death of the first 
born, Moshe Rabbeinu uses an unusual phrase, “Moshe 

said, ‘So says Hashem, “About midnight I will go forth into Egypt 
and every firstborn in Egypt will die”…’” (Shemos 11:4-5).

The Gemara in Brachos (3b-4a) queries this strange word, “כחצות”, 
“about midnight”. Initially the Gemara understands that Moshe used 
this phrase because he, Moshe Rabbeinu, was unsure of the exact 
point at which midnight would take place. But the challenge to this is 
that Moshe is quoting the words of Hashem Who surely has no doubt. 
The Gemara states:

Until midnight David Hamelech was occupied with words of 
Torah, but from then on, he was busy with songs and praises [of 
Hashem] …  But did David Hamelech know when it was [exactly] 
midnight, since even Moshe our teacher was not certain, as it is 
written, “About midnight I will go forth into Egypt”? 

What does “about midnight” mean? Can we say that the Holy 
One, blessed be He, used the phrase “about midnight” to 
Moshe? Can there be any doubt before Hashem? So, rather, we 
must say that Hashem told Moshe “At midnight [exactly, I will 
go forth]”; but when Moshe came and said it over, he [used the 
words], “About midnight”.

Of course, this creates another challenge – could Moshe Rabbeinu 
really have decided to change the words that Hashem gave him in a 
prophecy? The Gemara finally answers as follows:

Rabbi Zeira said, “Moshe certainly knew [the exact time of 
midnight] … but then why did he say, “about midnight”? Moshe 
thought that perhaps Pharaoh’s astronomers would make a 
mistake [in the timing and that the plague would strike at a time 
when they thought it was not midnight] and they would claim 
that Moshe was a liar.” 

In the end, the Gemara explains that Moshe’s concern was that 
a huge chillul Hashem would result from him saying that the plague 
would strike “exactly at midnight” – because we humans live in a 
state of doubt. We are never one-hundred percent sure of the realities 
of life and are all too quick to lay the blame for our misapprehensions 
at Hashem’s door. Hashem has no doubts, but uncertainty are simply 
hallmarks of the human experience - the question we need to answer 
is how we choose to live with this.

Rabbeinu 
Yonah (in his 
commentary 
to Brachos - 2a in the Rif) shares some profound ideas about dealing 
with the uncertainty we have in our lives. He says,

[How do we know when it’s the beginning of the night?] It’s 
davka when three medium stars appear, but before this, it is 
not night… and it is specifically not big stars or small stars 
but medium stars. And since this is so and since we are not 
all experts [in the different star luminosities] one must take care 
[to wait] until three small stars are visible, and so too on Motzai 
Shabbos one must take care not to perform any m’lachah until 3 
small stars are visible…

This is the essence of awe [of Hashem] – to take care when 
in doubt, and never to perform the mitzvot due to habit.

We see that the punishment for [a sin committed due to] doubt is 
greater than that of [a sin committed due to a] definite [decision.] 
We have found that for a definite [sin] a person brings a chatat 
(sin offering) … and if a person does not have the funds to buy 
a ewe or a she-goat … it is enough for him to bring … [the value 
of] one ma’ah … But if a person brings an asham (guilt offering) 
[which is offered over a sin committed] due to doubt … he has to 
bring two sela’s, which are worth 48 ma’ah’s…

The reason that they were so stringent regarding a [sin 
performed] due to a doubt more than a [sin performed due to a] 
definite [decision is as follows] … when a person sins out of a 
definite [decision], a person pays attention to the sin and worries 
about it and regrets it and does complete teshuvah, but over a 
[sin performed due to] doubt, a person rationalises … and never 
does teshuvah.

Indeed, uncertainty and doubt may be part of the fabric of the 
universe (it may be built into the foundation of the cosmos), but our 
choice as Jews is how we behave in such situations. We can create 
moral and Halachic clarity by the way we behave, by becoming 
conscious of our role as mitzvah-faithful Jews, by becoming mindful 
of our mitzvot and of ourselves. Such consciousness has the ability 
to create certainty out of chaos and moral lucidity in every thought 
and action.
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