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Rabbi Boruch Sholem Abish 

Dvar Vayechi 
Cremation 
In this week's Parshah of “Va’yechi”, we learn (ch47; 30) of Yaakov 
(Jacob) requesting of Joseph to insure he be buried in Israel, in Shechem 
(Nabulus), in what is known as Meoras Hamachpayla; the double cave. 
Indeed we see the great lengths to which Joseph went through to carry this 
out. He led an entire entourage, as viceroy no less, to Israel, and there he 
was met with local royalty, and a great honour was paid to Yaakov, in that 
they all lay their crowns on Yaakov’s coffin.  
Why is burial so important? Is anything wrong with cremation?  
Apparently, Yaakov did not approve of cremation. Prophet Amos (ch2;1) 
tells us “I will not forgive Moav for burning the king of Edom, mixing his 
ash with limestone and plastering the beams.” The Zohar (Kabbalah) tells 
us it is of great benefit to the soul, for a body to be buried.  
So what’s the deal? Let me preface, Judaic abhorrence to cremation is not 
at all related to Nazi atrocities, and their attempts to bolster and legitimize 
themselves by dehumanizing a noble people who brought Judaic principles 
to the world. Our religion by far predates them while the Third Reich of a 
thousand years has long been discarded to the dustbin of history.  
The first real reason is, it is a commandment #537, Deuteronomy 21; 23, 
“you shall bury him”, (in reference to even an executed criminal). The 
Torah commands this because man is created in Hashem’s image. 
Maimonides (laws of mourning ch12; 1) tells us, this applies across the 
board. The Midrash teaches us after Kane killed Abel, Hashem caused a 
raven to bury its mate, so that Kane would learn what to do. Neglecting a 
body is evidently a matter of disrespect. Even more than a disgrace to the 
living, it is a disgrace to the spirit within. Hashem placed a Neshomah 
(holy soul) within each of us. A body is the container for this holy spirit. 
Just as it is obvious that the parchment of the Torah is holy for containing 
the letters, so too the body is a holy vessel for containing the soul. A body 
is to the person, as parchment is to the Torah. Even more so, the body was 
not just a container, but a tool/machine that was purifying itself and 
elevating a body from a clod of earth strung up with some acidic DNA, to 
a spiritual object. Bit by bit, each person at their pace. Tangentially, the 
Talmud teaches us (Pesachim) Hashem created us that a body decomposes 
to force people to bury their relatives and not leave them at home as a 
memory. It is not the physical body that was the person; it is some “je ne 
sais quoi” which we can call Neshomah, a piece of G-d.  
Burial would be considered as a laying to rest in a graceful honourable and 
undisturbed as possible a fashion. That’s what is done to old Torahs and 
prayer books. Burning is considered as utter disposal. This is what we do 
to the chometz on Passover eve. Burning is considered a destructive 
disposal. It is subliminally conveying a message there was nothing holy 
within. 
The Talmud (kesubos 111b) teaches us; one of the fundamental concepts 
of Judaism, is the resurrection of the dead with the coming of Moshiach. 
The righteous are compared to wheat, in that it decomposes and re-
emerges. The resurrection will be not so much as a magical reappearance, 
but rather a reconstruction. As an example, what our minds couldn’t 
previously comprehend, now views DNA re-composition as a viable 
possibility. Hashem has His ways, beyond our human minds. Never the 
less destroying the body is tantamount to symbolically denying the process 
and the concept of resurrection. The consequence of so doing is that 
Hashem in sort of a galactic irony will respond; if you choose not to 
believe in resurrection, well then have it your way. BTW The holy martyrs 
of WWII have nothing to fear, for such was the will of Hashem, beyond 
their control. Finally, the Kabala (Zohar) teaches us, earthly burial is a part 
of the dying process. The soul must divest itself of all vestiges of earthly 
content it accumulated during its earthly sojourn. This is the cleansing 

process otherwise colloquially known as hell. (Torture and revenge is not 
part of the process. It is a purifying of the Neshomah. Like a jeweller 
boiling gold to remove the impurities) The act of dying is one part of this 
process, decomposition of the body further aids the process and helps the 
soul reach spiritual heights. (The righteous, in their holiness start the 
process while still alive, by adding holy purpose to all their actions; the 
wicked actively do the reverse). What we can learn from this discussion is 
not despair but on the contrary, hope and encouragement that we are more 
than our bodies. We are a spark of G-d / Hashem Himself, and as we age 
we are not approaching an abyss, rather we are building to bigger and 
better on a far higher plane. 
May we be successful in our endeavours, and take Hashem along on our 
journey, for He is the destination. The best part is; He yearns for our 
success. Shabbat Shalom 
Copyright by Bryan Abish. For questions, free subscription or to unsubscribe; 
thedvar@gmail.com Subject; Dvar.  
 

Rabbi Binyomin Adler 

Shabbos Ta’am HaChaim 
Vayechi 5776 - If Not With Shabbos, Then With Tosefes Shabbos 
Introduction 
In this week’s parashah the Torah relates how Yaakov blessed his children. 
The Torah states regarding the blessing that Yaakov conferred on Reuven 
(Bereishis 49:3-4) Reuven bechori atah kochi vireishis oni yeser sieis 
viyeser az pachaz kamayim al tosar ki alisa mishkivei avicha az chilalta 
yitzui alah, Reuven, you are my firstborn, my strength and my initial 
vigor, foremost in rank and foremost in power. Water-like impetuosity – 
you cannot be foremost, because you mounted your father’s bed; then you 
desecrated Him Who ascended my couch. Rashi, based on the Medrash, 
teaches us that because Reuven committed an infraction regarding 
Yaakov’s bed, he forfeited the opportunity that his tribe would be the 
Kohanim and the kings. What is interesting, however, is that the Torah 
itself does not state explicitly who replaced Reuven as the firstborn. 
However, in Divrei Hayamim (I 5:1) it is said uvinei Reuven bechor 
Yisroel ki hu habechor uvichalelo yitzuei aviv nitnah bechoraso livnei 
Yosef Ben Yisroel vilo lihisyacheis labechorah ki Yehudah gavar biechov 
ulinagid mimenu vihabechorah liYosef, the sons of Reuven, the firstborn 
of Yisroel. (He was the firstborn, but when he defiled his father’s bed his 
birthright was given to the sons of Yosef son of Yisroel, although not to 
receive the hereditary right of the firstborn, for Yehudah prevailed over his 
brothers, and the ruler was to come from him; but the firstborn’s portion 
was Yosef’s.) The Medrash (Bereishis Rabbah 82:11) states that there are 
two opinions regarding the interpretation of this verse. One opinion 
maintains that Reuven forfeited the hereditary right of the firstborn, while 
the second opinion posits that Reuven still maintained the hereditary right 
of the firstborn. One must wonder, however, what lesson can be derived 
from this verse and the Medrash. We already know in the Torah that 
Yaakov gave Yosef two portions in Eretz Yisroel as a sign of being the 
conferred firstborn. 
Understanding The Roles Of Reuven And Yosef 
How do we understand the birthright? Reuven was born first but he was 
not able to sustain the level of retaining the birthright. The birthright had 
to be transferred, but who was deserving of earning the birthright? The 
Torah teaches us that Yosef replaced Reuven as the firstborn, but only 
with regard to having his two sons, Menasheh and Ephraim, inherit land in 
Eretz Yisroel. What was the significance of this inheritance? 
The Significance Of Two 
We are all familiar with the idea that “two is better than one.” While one 
reflects the idea of unity, two symbolizes blessing and prosperity. The 
Medrash (Bereishis Rabbah 1:10) states that it was for this reason that the 
Torah commenced with the letter beis, as the letter beis has a numerical 
value of two, and this symbolizes abundance and blessing. Yaakov prided 
Reuven on being his firstborn and his strength and his initial vigor, and 
these attributes reflected in Yaakov a sense of discipline and control. Had 
Reuven been worthy, he would have retained that strength and Reuven 
would have been king and the Kohen. In the words of the Torah, Reuven 
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would have been foremost, i.e. he would have been the source of blessing 
for the Jewish People, as it is through the king and the Kohanim that 
HaShem confers His blessings upon the Jewish People. Yet, Reuven 
forfeited these virtues and the “one” that was to lead to blessing and 
abundance was lost. Yosef, whose name symbolizes the idea of continuity 
and abundance, was the natural choice to replace Reuven with regard to 
being the firstborn. While Yehudah became the king and Levi inherited the 
Kehunah, Yosef received the hereditary right of the firstborn. What was so 
special about Yosef that he inherited this blessing? 
Yosef Was The Extension Of Yaakov 
We see from the Torah and from the Medrash that Yosef was an extension 
of Yaakov. The Medrash (Bereishis Rabbah 84:6) comments that whatever 
occurred to Yaakov occurred in a similar fashion to Yosef. Yaakov was 
hated by his brother and Yosef was hated by his brothers. They were both 
circumcised, both their mothers were initially barren, and many other 
similarities. Thus, while Reuven was biologically the firstborn son, Yosef 
was the son who Yaakov felt the strongest connection to. Thus, Yaakov 
transmitted to Yosef all the Torah that he had studied at the academies of 
Shem and Ever. Furthermore, Yaakov is likened to fire and Yosef is akin 
to the flame, which is the extension of the fire. It was the flame of the fire 
which was and will be used to destroy the straw of Esav. Thus, in a sense, 
Yosef was Yaakov. It is noteworthy that of all the tribes, it is only 
regarding Yosef that Yaakov uses the term bracha, blessing (Bereishis 
49:25-26). Furthermore, the Sforno (Ibid verse 25) writes that whereas the 
blessings that Yaakov conferred on Menasheh and Ephraim were through 
an angel, the blessing that Yaakov conferred on Yosef was through 
HaShem Himself. This idea that Yosef is singled out for blessing and that 
the blessing is directly from HaShem clearly demonstrates the strong 
connection between Yaakov and Yosef. 
The Shabbos Connection 
The lesson that we can take from the saga of Reuven forfeiting his 
hereditary right of the firstborn and Yosef receiving it instead is that every 
week we have the opportunity to be first and foremost. This opportunity 
arrives with the onset of Shabbos, when Hashem confers upon His beloved 
people the gift of Shabbos. According to the Medrash (Bereishis Rabbah 
11:1) Shabbos is the blessing of HaShem that enriches, and one need not 
add toil with it. Yet, it is possible, unfortunately, for one to squander the 
holiness of Shabbos if one is not prepared for its aura and its state of 
holiness. It is for this reason that HaShem gave us the extra opportunity of 
Tosefes Shabbos, which the Sfas Emes writes is reflected in Yosef. By 
adding on to Shabbos during the week, one demonstrates that he is doing 
his best to prepare for the Holy Shabbos. When one prepares properly for 
Shabbos and extends the Shabbos into the week, he can be assured that he 
will eat the fruits of his labors on Shabbos. 
Shabbos in the Zemiros 
Tzama Lecho Nafshi 
This zemer was composed by the great medieval commentator and poet 
Avraham Ibn Ezra whose name is found in the acrostic of the verses 

ָחי ָּכל ֵמֵעיֵני. ֶנֱעָלָמה ְמֹאד. ּוִבְמִזָּמה ְּבֵעָצה. ְּבָחְכָמה ֹּכל ָּבָרא , He created everything 
with wisdom, understanding and forethought, how hidden it is from the 
perception of all the living. This statement is perplexing. On the one hand 
we declare that HaShem created the world with wisdom, and on the other 
hand we acknowledge that this wisdom is concealed from man’s 
comprehension. If we cannot comprehend HaShem’s wisdom, what is then 
point of declaring that he created the world with wisdom? The answer to 
this question is that the Kabbalists state that the word ָחְכָמה is a contraction 
of the words כח מה, a power from the unknown. Thus, the essence of 
HaShem’s wisdom is that it is concealed. HaShem’s wisdom is a part, so to 
speak of Himself, and in this world man can never comprehend HaShem’s 
essence.  
Shabbos Stories 
Talking Money And Talking Torah 
Rabbi Mordechai Kamenetzky writes: The Ponovezer Rav, Rabbi Yosef 
Kahanamen, of blessed memory, was renowned for his efforts in 
rebuilding Torah from the ashes of the Holocaust. He established the jewel 
in the crown of the Torah city of Bnei Brak by building the Ponovez 
Yeshiva and its myriad affiliate institutions. He built a Yeshiva for pre-
teens, another for young men, and still a third for married scholars. He 
built the Batei Avos, a huge housing complex with hundreds of subsidized 
apartments for needy families. He built schools for orphaned boys and 
girls in Bnei Brak, Ashdod, and numerous cities across the State of Israel. 
Often, he would visit wealthy patrons in the United States, Canada, South 
Africa, and Europe, and appealed to them to contribute monies for the 
Ponovezer Institutions. 

The story is told, perhaps apocryphally, that one particular donor once 
confronted him in jest. 
“Why is it, Rabbi Kahanamen,” he wondered, “that all the other Rabbis 
and Roshei Yeshiva who visit me never mention money? All they talk 
about is Torah and mitzvos. But you come here and cut right to the chase. 
You don’t talk about Torah or mitzvos. Your appeal, however, is, direct 
and to the point. You come here and say that you need one hundred 
thousand dollars to finish a girl’s school in Ashdod. Why don't you also 
give me a speech about Torah, mitzvos, and Jewish continuity?” 
Rabbi Kahanamen did not draw back. He took the man’s hand and looked 
him in the eye. Then he told him a profound statement. “You know me 
well. Many fund raisers talk, ‘Torah, Torah, Torah,’ but they mean money, 
money, money. I talk money, but I mean Torah, Torah, Torah.” 
(www.Torah.org)  
Shabbos in Halacha  
Foods Excluded from This Prohibition 
The prohibition against salting does not apply to all foods, but only to 
those whose quality or texture can be altered by slating. This includes most 
vegetables, which tend to harden when salted, and beans, which soften 
when salted. Also included are bitter and pungent foods, whose quality can 
be improved by salting. 
On the other hand, foods in which salt does not effect a real change, but 
merely adds flavor, are exempt from this prohibition and may be salted in 
large quantities. This exemption applies to cooked meat, fish and eggs, and 
similar foods. However, even such foods should not be salted for in 
advance of eating.  

New Stories - Vayechi 5776 
Aish HaTorah Rabbi Murdered in Terrorist Attack 
Rabbi Reuven Biermacher loved every Jew and radiated a fervent 
passion for Torah. 
by Rabbi Nechemia Coopersmith 
The Aish HaTorah family is overwhelmed with shock and grief over the 
horrific murder of Rabbi Reuven Biermacher, a beloved rabbi of the Aish 
HaTorah Spanish program. Rabbi Beirmacher spent the morning teaching 
Torah to his students and on his way out of the Old City was stabbed 
multiple times by two Arab terrorists just outside Jaffa Gate. 
Rabbi Reuben Biermacher, a father of seven children ranging in ages 2 to 
18 was a man full of joy and life. Born in Buenos Aires, Rabbi 
Biermacher, 45, moved to Israel five years ago. 
Anyone who knew him felt his total passion for learning Torah and 
connecting Jews to the depth and beauty of their Jewish heritage. His 
genuine love for every Jew and excitement for Jewish learning penetrated 
young disengaged students. 
On the morning that he was murdered, Rabbi Biermacher was teaching a 
group of 16-year-old boys from Panama in the beit medrash, a group 
known to be very difficult to reach and get their attention. He was teaching 
them a piece from the Talmud when their madrich came by and told the 
rabbi to stop and give the students a break. 
“No! We don’t want a break. This is the best class of the day!” the 
students said. Rabbi Biermacher’s passion for Torah naturally exuded 
forth, creating an exhilarating experience that spoke to a group of apathetic 
16-year-old boys. 
The funeral was very late at night. After a number of heart-rending 
eulogies in Telzestone, where the Beirmacher family lives, many people 
went to the Har Menuchos cemetery to escort the rabbi on his final 
journey. It was 2 AM and Yehoshua Lewin, a faculty member of the Aish 
HaTorah Spanish program, was surprised to see an 18-year-old South 
American student who had left the program over six months ago at the 
funeral. 
This was a student who was not in Rabbi Biermacher’s class during the 
time he was at Aish. 
The student explained what he was doing there standing by his graveside 
at 2 in the morning. He said he had no connection with the rabbi, except 
for one incident. He was in the dining room eating lunch, complaining 
about the food. Rabb Biermacher overheard his comment and took him out 
to buy him a falafel. “I didn’t even know this rabbi, yet he took me out and 
bought me lunch! And while I was eating he told me I shouldn’t be so 
picky about food. A man like that – how could I not come to his funeral?” 
Rabbi Biermacher made a strong, personal connection with every student 
because he genuinely loved and cared for them. The Aish HaTorah family, 
the entire Jewish people, cry out in pain over this unimaginable loss. We 
grieve with Biermacher family. In response to this tragedy, let us 
strengthen our commitment to Rabbi Biermacher's mission to strive to be 
the greatest Jew you can be and to share the light of Torah with the entire 
Jewish nation. Consider taking on a specific additional mitzvah for the 
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next 30 days during Sheloshim. May the Almighty save us from more 
sorrow. 
Readers can send their condolences to the family in the comment section 
below. 
You can help the Biermacher family. Please click here to give much-
needed support. 
Grieving the Loss of a Family Member 
By Yissca Schiff, a daughter of an Aish HaTorah Rabbi 
Having taught his students at Aish HaTorah this morning, Rabbi Reuven 
Biermacher was making his way out of the Old City when his journey was 
cut short. He was murdered in cold blood by two Arab terrorists. 
He had just completed the ultimate mitzvah, sharing his love of God, 
Torah and Judaism to his students. As an Aish Rabbi, the goal is bring 
Jews from all backgrounds closer to their heritage. The mission statement 
by which he lived until the very end. 
My father is a rabbi at Aish UK so I have an inkling about what Rabbi 
Biermacher believed with every fiber of his being. I've never heard of him 
until today, but I do know that he lived and breathed Truth. He had a 
burning passion to spread the light of Torah, and help awaken and ignite 
that spark that rests in every single Jew. I have no doubt that when he 
woke up this morning his thoughts were those of determination and 
perseverance, focus and resolution. I am sure that his wife and seven 
beautiful children were waiting for their dear father to come home this 
afternoon and for him to tell them how he had changed the world today; 
how he had asked a student how he was doing, how his mother was back 
home, and how that genuine care had touched and moved his student more 
than ever before. And I am sure that his wife and children will now 
treasure all those late afternoons when father used to return home. 
When he used to return home. That change into past tense is a real tough 
one. It stares at you right in the face. There's no avoiding the hard, cold 
facts: that an Arab terrorist attacked three human beings, two of whom will 
never have the chance to tell their families how much they loved them. 
How could a human being look another in the eye and end his life for no 
reason? Oh wait, there is a reason - Rabbi Biermacher committed the 
outrage of being a Jew. How gut wrenching is it that someone could 
devote his life to God and to living in His ways, that someone could want 
to teach others how to be moral and upright. 
Rabbi Biermacher being a Jew is not a piece of background information. It 
was his essence. Therefore he is my brother. My cousin. My teacher. Now 
I am grieving the loss of a family member. I am grieving the loss of a 
valued member of Klal Yisrael. I am grieving the loss of a vital player in 
the Aish family. Think of how many souls he has prevented from 
assimilating, how many links in the chain that could have been broken 
now remain intact, ensuring the perpetuity of the eternal bond that is Am 
Yisrael, the Jewish people. 
Rabbi Biermacher, your students, their future children, grandchildren and 
greats, literally owe you their everything – because you have given them 
everything. Without you, your students may not have decided to have 
Jewish children, and they would be so much poorer. 
Now, alas, we are without you, and there is a gaping chasm in our hearts. 
We will honor your name, of blessed memory. We will honor you through 
continuing your mission. 
You can help the Biermacher family. Please go to 
https://www.causematch.com/projects/aishrabbi/ to give much-needed 
support. (www.aish.com)  
Shabbos Ta’am HaChaim: Vayechi 5776 Sponsorships $180.00 
Have a Wonderful Shabbos! 
Prepared by Rabbi Binyomin Adler 
For sponsorships please call 248-506-0363 To subscribe weekly by email, please email ShabbosTaamHachaim@gmail.com View Shabbos: Ta’am 
HaChaim and other Divrei Torah on www.doreishtov.wordpress.com  
 
Rabbi Yitzchok Adlerstein 

Meshech Chochmah 
Lethal Davening(1) 
I have given you Shechem – one portion more than your brothers, which I 
took from the hand of the Emorites with my sword and my bow. 
Meshech Chochmah: Onkelos changes “my sword” and “my bow” to 
tzalusi / my prayer and ba’usi / my supplication. These prayer-words are 
not synonyms. They reflect two entirely different modes of conversation 
with HKBH.  
Tzalusa refers to our fixed prayer, which is structured, and obeys a given 
form. In all such fixed prayer, i.e. the shemonah esreh that we daven three 
times daily, we must precede our list of requests with praise of Hashem, 
and follow it with thanks. If we tamper with the fixed content or even the 
formulas that express it, halachah tells us that we have not fulfilled our 
obligation. 

Ba’usa, on the other hand, is free-style. It pops up even where you might 
not expect it. The gemara(2) allows for it, for example, even within the 
structure of our fixed prayer. If we wish to innovate, we may add our own 
thoughts and prayers within each berachah of shemonah esreh, so long as 
our innovation is related to the specified topic of that berachah. What we 
say and how we say it, however, remains our choice. There are no givens. 
We can formulate our autonomous prayer any way we wish. 
The two modes could not be more different. Our fixed prayer is part of our 
designated avodah, our service of Hashem. While kavanah enhances the 
performance of any mitzvah, it can still be minimally fulfilled simply with 
the intent to perform Hashem’s commandment. Our fixed prayer is not so 
different. Minimal intention suffices to at least fulfill the requirement of 
prayer, namely, kavanah in the first berachah, and a very limited degree of 
kavanah thereafter.  
Personal, optional prayer is subject to stricter demands. To be effective, it 
requires full focus and attention, and knowledge of the meaning of the 
words. (This might be the intention of the gemara(3) that a person’s prayer 
is heard only if he places his heart in his hands. In other words, he needs to 
fully direct his heart to Hashem.) 
Our fixed prayer revolves around the community, the tzibbur. It is best 
said together with others; the language is that of the group, not the 
individual. The gemara points to a seeming contradiction between prayer 
that is said to be unacceptable without full sincerity and that which is 
accepted despite shortcomings. The solution, claims the gemara,(4) is that 
the latter applies to group prayer, to the tzibbur. The point is that the group 
davening is our fixed, established prayer, which is not as demanding of 
kavanah as the prayer of the individual. 
We now understand why Yaakov spoke of his davening specifically as 
“sword” and “bow.” He wished to accentuate the differences between the 
modes of prayer. The blade of a sword is inherently dangerous. It requires 
very little effort to cause great damage. Simply grazing it can be injurious, 
even fatal.  
Arrows are quite different. They are as potent as the force applied to the 
bow-string, no more and no less. The arrows are as deadly as the effort put 
into them. Yaakov attributed his military victory over the city of Shechem 
(against great odds, and in standing up to the counterattacks of Shechem’s 
neighbors and allies) to the success of both modes of davening in which he 
engaged. 
The gemara(5) praises the potency of the Shema recited on one’s bed 
before nodding off. It speaks of it not only as a sword, but as a double-
edged one. The moments in which a curtain of sleep falls over a person are 
not well-suited for focus and kavanah. The Shema is recited as a formula, 
not with a great surfeit of concentration. The gemara therefore underscores 
that it, too, is part of our daily avodah, and therefore blessed with potency, 
even when lacking in kavanah. 
1. Based on Meshech Chochmah, Bereishis 48:22 
2. Avodah Zarah 8A. See Eichah 3:41 
3. Taanis 8A 
4. Loc. cit. 
5. Berachos 5A 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Vayechi – Vol. 11, Issue 12 
Unfortunately this week's issue of Parsha Potpourri was not sponsored, and many of the issues in Sefer Shemos are currently 
unsponsored. Each issue of Parsha Potpourri requires a tremendous amount of work, and sponsorships are greatly appreciated. For 
more information about dedications, which are $50 per issue, please send me an email. Also, if you know of a shul, yeshiva, seminary, 
or high school that would be interested in a guest speaker for a Shabbos, Yom Iyun, etc., please let me know. Wishing you all a Good 
Shabbos, and I hope that you enjoy the Divrei Torah and Points to Ponder!  

וארבעים ויחי יעקב בארץ מצרים שבע עשרה שנה ויהי ימי יעקב שני חייו שבע שנים 
)47:28ומאת שנה (  

Parshas Vayeishev begins by recording that after emerging triumphant 
from his struggles against Lavan and Eisav, Yaakov returned to Canaan to 
settle in his homeland. Rashi explains that after his lengthy exile, Yaakov 
desired to finally settle down and live in tranquility. However, Hashem 
rejected his request, and shortly thereafter, Yaakov’s suffering continued 
with the disappearance of his beloved son Yosef.  
Rav Moshe Aharon Friedman of Yeshivas Mir in Jerusalem explains 
Yaakov’s reasoning based on the concept (Ramban Bereishis 12:6) of 
 the actions of the Avos (Patriarchs) are a portent to – מעשה אבות סימן לבנים
their children – and just as Yaakov was compelled to endure גלות (exile) 
and suffering as a paradigm for his offspring, so too he wanted to model 
for them the concept of גאולה (redemption) by living out his remaining 
years in peace and serenity. Unfortunately, he was premature in his 
thinking, as he still had to undergo the pain of 22 years of separation from 
Yosef.  
Ultimately, Yaakov was reunited with Yosef when he once again traveled 
to exile in Egypt for his final 17 years, which indeed represent the concept 
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of גאולה. However, although Parshas Vayechi begins with Yaakov’s years 
of redemption, it ends with his death, which leads at the beginning of 
Parshas Shemos to yet another period of national גלות and enslavement. 
Why are there two different exiles recorded in such close proximity, yet 
split between two different books of the Torah?  
Rav Friedman explains that there were two different processes transpiring, 
first the exile of the Avos, and then the exile of their offspring. Yosef 
uniquely spanned both of these categories, as in one sense he was clearly 
one of Yaakov’s 12 sons, which makes him a descendant, but in another 
sense he was the father of Ephraim and Menashe, who themselves became 
part of the 12 tribes, which makes Yosef like an Av.  
Not surprisingly, in Yaakov’s blessing to Yosef just before his death, he 
said (49:24) משם רועה אבן ישראל – from there he shepherded the stone of 
Israel – and the word אבן is a contraction of the words אב (father) and בן 
(son), alluding to Yosef’s dual nature. This insight can also help us 
appreciate why Parshas Vayechi concludes by recording that Yosef died 
(50:26), yet Parshas Shemos once again tells us (Shemos 1:6) that Yosef 
and all of his brothers died. Why does the Torah mention his death twice? 
Sefer Bereishis is the book of the Avos, so it ends by stating that Yosef the 
Av died, while Sefer Shemos is the book of the children, so it records the 
death of Yosef in his role as a son. 
The Gemora (Taanis 5b) teaches that Yaakov never died, and even though 
the Torah seems to say that he was embalmed, eulogized, and buried, in 
reality he never actually died. Similarly, the Gemora (Kesuvos 103a) 
teaches that after Rav Yehuda HaNasi died, he continued coming to his 
house every Friday night. In his Gilyon HaShas commentary on that 
Gemora, Rav Akiva Eiger cites the Sefer Chassidim (1129), who writes 
that he arrived wearing Shabbos clothes and made Kiddush for his living 
family members. The Megaleh Amukos points out that the word נשיא is an 
acronym for ניצוץ של יעקב אבינו – a spark of our father Yaakov, as the 
Arizal writes that Rav Yehuda HaNasi possessed a glint of Yaakov’s soul, 
and therefore he too never truly died. Additionally, the Medrash (Bereishis 
Rabbah 96:5) points out another parallel between them: Just as Yaakov 
lived in Egypt for 17 years, so too did Rav Yehuda HaNasi live in Tzippori 
for 17 years 
Rav Friedman adds that the cycle of exile and redemption that we see at 
the end of Sefer Bereishis and the beginning of Sefer Shemos can also be 
found within the recent fast day of Asarah B’Teves (10 Teves). The verse 
in Zechariah (8:19) makes mention of a fast in the tenth month (Teves), 
but doesn’t specify on which date it should be observed. There is a 
Talmudic dispute (Rosh Hashana 18b) whether the fast should be held on 
10 Teves, which was the day on which Nebuchadnezzar’s siege of 
Jerusalem began, or on 5 Teves, which was the day when the news of the 
destruction of the Temple reached the Jews living in Babylon.  
The Chasam Sofer calculates that from the beginning of the siege on 10 
Teves until the final blow of the exile on 5 Teves almost two years later, 
there were a total of 702 days, which is the numerical value of Shabbos 
 This alludes to the fact that one of the reasons they were being .(שבת)
punished was for desecrating Shabbos, and it provides a deeper insight into 
the Abudraham’s opinion that maintains that we are required to fast on 
Asarah B’Teves even if it falls on Shabbos (see Bais Yosef Orach Chaim 
550), although the Shulchan Aruch rules otherwise, and the issue is purely 
theoretical, as the design of our calendar prevents this from ever occurring. 
Rav Friedman notes that other sources teach that the actual sale of Yosef 
into slavery by his brothers took place on Asarah B’Teves, the day when 
Yaakov’s desire to model גאולה by living in tranquility was torn asunder. 
Additionally, the Chasam Sofer writes that Yaakov died at the beginning 
of Sukkos, in which case the 70 days of embalming him and crying over 
his death (50:3) concluded on 25 Kislev, the first day of Chanuka. After 
traveling for several days, Yosef ordained a seven-day mourning period 
(50:10), which was followed by a journey to the family burial plot in 
Chevron, in which case the day of Yaakov’s burial was Asarah B’Teves. 
However, although Yaakov was buried on this day, it was also the date on 
which Eisav was killed, as Rivkah prophetically predicted (27:45) that 
both of her sons would die on the same day. 
Asarah B’Teves contains an element of גלות, as it is the day on which 
Yosef was sold into slavery and on which Yaakov was buried. At the same 
time, it was also the day of Eisav’s downfall, which represents גאולה, as 
Rivkah prophesied that on the day that one of her sons declined, the other 
would ascend (Rashi 25:23). Every year on Asarah B’Teves this cycle 
repeats itself, and on this day Hashem evaluates whether to end the exile 
and being the final redemption. This insight into the pivotal nature of this 
day gives us an additional appreciation of the opinion that we must fast on 
this day even if it falls on Shabbos. 

The Chofetz Chaim explains that the entire ordeal of the brothers’ 
encounter with Yosef appeared so illogical and nonsensical that it defied 
all understanding, yet in one split second, in just two words, (45:3) אני יוסף 
– I am Yosef – suddenly the entire cacophonous picture became perfectly 
clear. All of the seemingly inexplicable events and details fell into place, 
and everything made perfect sense. So too there will come a time in the 
midst of our darkness when we will merit Hashem’s revelation in all of His 
glory and splendor. Upon hearing just two words, אני ד'  – I am Hashem – 
all of our questions and difficulties will vanish into thin air and the entire 
story of our dark and bitter exile will become crystal clear as we 
experience the redemption that Yaakov modeled for us, may it happen 
speedily in our days. 

)49:15ויט שכמו לסבול ויהי למס עובד (  
In the 1980s, one of the most esteemed talmidim (students) in the Mir 
yeshiva in Jerusalem got engaged to the daughter of a very wealthy man. 
Some of the other students in the yeshiva cast aspersions on the match, 
suggesting that the groom had “sold himself” by pursuing a spouse based 
on financial considerations instead of seeking to marry the daughter of a 
respected Torah scholar, as they believed would have been more 
appropriate for somebody of his caliber.  
The rumors and allegations eventually reached the Rosh Yeshiva, Rav 
Nochum Partzovitz. The custom in the yeshiva at that time was to arrange 
a celebratory meal during the week of Sheva Berachos whenever one of 
the students got married. At the festive meal for this talmid, Rav Nochum 
spoke in honor of the occasion. He began by quoting the Mishnah in Avos 
(6:4) that teaches that the way of Torah is to eat bread with salt, drink 
water in small measure, sleep on the ground, live a life of deprivation, and 
toil in Torah study. The Mishnah promises that one who does so will be 
praiseworthy in this world, and all will be good for him in the World to 
Come.  
Rav Nochum commented that people mistakenly think that the approach 
delineated by the Mishnah is a necessary prerequisite to success in Torah 
study, and that a person who is unwilling to endure physical discomfort 
will be unable to grow in his Torah knowledge. However, this cannot be 
the case, as Rav Yehuda HaNasi, the redactor of the Mishnah, was 
incredibly wealthy and lived a life of tremendous luxury, as did many 
other great Rabbis throughout the generations, and despite the fact that 
they did not adhere to the prescription of the Mishnah, they still attained 
great heights in their Torah knowledge. 
Rather, when Yaakov blessed each of his sons at the end of his life, the 
blessing he gave to Yissochar, whose descendants are known for their 
dedication to Torah study, was ויט שכמו לסבול – he bent his shoulders to 
carry a burden, which Rashi explains as a reference to the yoke of Torah 
study. Rav Nochum pointed out that Yaakov didn’t say ויסבול – he carried 
a burden – but rather that he bent his shoulders to demonstrate his 
commitment that even if life presented him with many challenges, he was 
still prepared to persist with his Torah study without being distracted. 
However, in the event that one’s life circumstances do not present him 
with the difficulties experienced by others, this in no way detracts from his 
ability to succeed in his studies.  
Rav Nochum concluded by proclaiming that the groom had spent his entire 
time in yeshiva engrossed in Torah study, fully prepared to carry whatever 
burdens he may be presented with and never once seeking out physical 
luxuries. Precisely because he was so devoted to Torah, Hashem arranged 
for him to marry the daughter of a wealthy man who respects Torah 
scholars and is prepared to provide him with his physical needs. Not only 
does this arrangement in no way detract from the groom’s commitment to 
Torah, but just the opposite, the Gemora teaches (Megillah 28b) that 
properly understanding the Torah requires a clear head, and being freed 
from potentially distracting concerns about providing for his family is 
actually beneficial in this regard. After hearing this insight from the Rosh 
Yeshiva, none of the other students ever dared to again question the 
groom’s motives or dedication to Torah study. 
Parsha Points to Ponder (and sources which discuss them): 
1) The Torah states (47:29) that the days of Yaakov’s dying drew near, in 
contrast to Yitzchok who referred to (27:2) the day of his death. Why does 
the Torah discuss the days of Yaakov’s death when there was only one day 
on which he actually died? (Tosefes Beracha) 
2) Other than Krias Shema al HaMita and Tefillas HaDerech, when should 
one say 'לישועתך קויתי ד – I await Your salvation, Hashem – which is part of 
the blessing that Yaakov gave to Dan (49:18)? (Mishnah Berurah 230:7) 
Answers to Points to Ponder: 
1) The Tosefes Beracha suggests that this peculiar wording hints to the 
statement of the Gemora in Bava Metzia (87a) that up until Yaakov, 
people died suddenly without any illness or other prior warning. Yaakov 
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prayed to get sick before his death so that he would have time to prepare 
for it and repent. Regarding Yitzchok, the Torah discusses only the day of 
his death, as the days prior gave no indication of what lay ahead. Since 
Yaakov became sick some time before passing away to hint to him that his 
time was coming and he should put his spiritual affairs in order, the Torah 
refers to the “days” of his dying. 
2) The Mishnah Berurah writes that one should recite this verse after 
sneezing. He explains this custom based on the Gemora in Bava Metzia 
(87a) which teaches that up until Yaakov, people died suddenly without 
any illness or other prior warning. They simply sneezed and died. Yaakov 
prayed that he should get sick before his death so that he would have time 
to prepare for it and repent. Although sneezes are no longer considered 
fatal, this verse should be recited as a reminder that they once were, and it 
is only through the prayers of Yaakov that we are able to survive them. 
© 2015 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
oalport@optonline.net 
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Vayechi – A Monumental Feat 
When Yosef heard that his father Yaakov was very ill, he went to visit 
him.  At that time Yaakov told him, “When I came from Paddan, Rachel 
died upon me in the land of Canaan on the road, while there was yet a 
stretch of land to go to Ephras; and I buried her there on the road to 
Ephras, which is Bais Lechem” (Bereishis 48,7).  Rashi explains the 
reason for this comment of Yaakov.  Yaakov felt that perhaps Yosef 
resented the fact that Yaakov had requested of him to bury him in Meoras 
Hamachpeila, even though Yaakov himself did not do this for Yosef’s 
mother Rachel.  Yaakov explained that he had been commanded by 
Hashem to bury her there so that she should pray for her children when 
they would be exiled at the time of the destruction of the first Bais 
Hamikdash.  Nevuzaradan, the general of Nevuchadnetzar, would lead 
them into galus on that very road.  As the pasuk in Yirmiyahu (31,14) 
states, “A voice is heard on high, wailing, bitter weeping; Rachel weeps 
for her children, she refuses to be consoled for her children, for they are 
gone.”  Hashem will then tell her, “Restrain your voice from weeping and 
your eyes from tears, for there is reward for your action…the children will 
return to their borders.” 
On that very spot Yaakov erected a monument.  “It is the monument of 
Rachel’s grave to this very day” (Bereishis 3,20).  The purpose of this 
monument was not for Rachel; it was for her children.  There they would 
stop on their road into galus and hear their Matriarch’s pleas and 
Hashem’s response.  There they would find the encouragement needed to 
persevere in a long and bitter galus.  Her tears and Hashem’s promise 
would continue to reverberate in their ears: “Your children will return to 
their borders.”  This monument on the gravesite of Rachel Imeinu – the 
only such monument mentioned in the Torah – serves as the prototype for 
our practice to erect matzeivos (monuments) at the gravesites of relatives. 
There are two types of Mitzvos which mourners perform to commemorate 
their relatives.  Some are for the benefit of the niftar (the deceased) such as 
reciting Kaddish.  The Kaddish elevates the soul of the niftar.  It 
diminishes any punishment and it intensifies his reward in Gan Eden.  
Other practices are for the benefit of the mourners.  Erecting a matzeiva 
and visiting it connect them to their forebears.  It reminds them of the 
niftar’s legacy and affords them reassurance in their time of need.  It is a 
place to go to pray and beseech the Almighty for assistance and 
redemption. 
And so for thousands of years Rachel’s children came to daven at her 
matzeiva.  They poured out their hearts to Hashem for all of their dire 
needs.  But most of all they went there to hear Mama Rachel’s words of 
concern for them and to remember Hashem’s promise that we will return.  
And indeed we have returned and we continue to return to our borders and 
to our home. 
 

HaRav Eliezer Chrysler 
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This issue is sponsored by the Chaitowitz Family In loving memory of 
Avraham Shalom ben Shneur Zalman z"l Meir Dovid ben Shlomo Eliezer 
z"l Rivka bas Yona z"l t.n.tz.v.h. 
Parshas Vayechi - Efrayim & Menashe 
(The Talmid-Chacham & the Frume Balabos) 
"And Yosef said to his father 'Not so my father, for this one (Menasheh) is 
the B'chor; place your right hand on his head!' But his father refused, and 
he said, "I know my son, I know! He will also become a nation, he will 

also become great, but his younger brother will be greater than him, and 
his offspring ('s fame) will fill the nations" (48:18 & 19). 
The Chofetz Chayim attributes Ya'akov's decision to give Efrayim 
precedence to Efrayim's extreme humility, as is hinted in the Pasuk " … 
because he is the smaller one" (the one who makes himself smaller) - 
Ya'akov's explanation as to why he placed his right hand on the head of 
Efrayim (See also the K'li Yakar). Efrayim made himself small, and as we 
learn from Moshe Rabeinu, G-d's reward for humility is greatness. 
This idea is further enhanced by the Targum Yonasan in Parshas Sh'lach-
L'cha, when he explains that Moshe changed the name of Hoshe'a bin Nun, 
on account of whom Efrayim was greater than Menashe, (See Rashi here, 
48:19) to Yehoshua 'when he saw his humility' ( See also the Ba'al-
haTurim, which presents what we have just said in a Gematriyah on the 
words "ve'hu ha'tzo'ir" in Pasuk 14). 
To explain the difference of opinion between Ya'akov - who insisted on 
giving precedence to Efrayim, and Yosef - who maintained that 
precedence ought to be given to Menasheh, the B'chor (who, unlike his 
great-uncle Eisav, had done nothing wrong to deserve losing the 
birthright), the commentaries point to the fact that on a number of 
occasions, the Torah describes Menasheh as Yosef's executive director - 
notwithstanding his tender age of nine. He was a man of the world who 
communicated with people and who had a hand in running the royal estate; 
yet, educated by his father, he maintained the highest standard of honesty 
and integrity and of 'Yiddishkeit' in general. And this, in Yosef's view, was 
the ultimate goal of the ideal 'Jew' - 'the Frume Balabos'. 
The role of the Talmid Chacham, epitomized in Efrayim, was to guide the 
Balabos, to teach him how to live a life of Torah and Mitzvos even as he 
worked and brought up his family in a secular environment. The latter was 
the end, the former the means. 
And this is where Ya'akov disagreed with his son. Ya'akov, himself the 
master Talmid-Chacham, maintained that the world was created for Torah. 
Those who therefore study Torah are not the means; they are the end. And 
it is the Frume Balabos, whose job it is to support the Talmid-Chacham, on 
whose merit the world continues to exist, as he sits day and night in the 
Beis-ha'Medrash learning Torah. If anything, it is on the merit of the 
Talmid-Chacham that the Balabos is sustained, as Chazal have said in 
Ta'anis (10a ) 'On account of My son (Rebbi) Chanina (ben Dosa), the 
world is fed … !" On the other hand, it is through his efforts to sustain the 
Talmid-Chacham that he earns a portion in the World to Come, since, in so 
doing, he shares in the latter's Torah and is instrumental in keeping the 
world going. 
Ya'akov's will prevailed. Efrayim became the B'chor. And this is the 
Halachah - that the Talmid-Chacham takes precedence over the Balabos in 
various aspects of Halachah, and that nobody can compare to the Talmid-
Chacham who learns full-time - as the Rambam writes at the end of 
Hilchos Sh'mitah. 
Yisachar & Zevulun 
"Zevulun will dwell by the seashore; he will capture areas with his ships 
and his borders will reach Tzidon. Yisachar is a strong-boned donkey, he 
rests between the borders" (49:13 &14). 
Despite the fact that Yisachar was the older of the two brothers, Ya'akov 
gave precedence to Zevulun, Rashi explains, because it was thanks to the 
latter's undertaking to sustain the former, that he (Yisachar) was able to sit 
and learn undisturbed. 
And when, at the end of the Torah in 've'Zos ha'B'rachah (33:18) Mosheh 
Rabeinu declared "Rejoice Zevulun, when you go out (on your business 
ventures) and Yisachar, in your tents (of Torah-study)", giving Zevulun 
precedence over Yisachar, he clearly took his cue from Ya'akov. 
In light of what we wrote in the previous article, this is not because 
Zevulun was greater than Yisachar. Here too, Yisachar was the Talmid-
Chacham, to whom Ya'akov himself had given precedence a little earlier. 
To understand therefore, the precedence given to Zevulun, we must turn to 
the Creation of the world, where, Chazal inform us, G-d created Adam 
last, since his task was to study Torah (See Targum Yonasan there 2:15). 
So He prepared the world for his benefit, with everything in place, so that 
he would be able to sit and learn undisturbed. Even the snake, which at 
that time, stood on two legs and could talk, and which was created in order 
to serve Adam and see to his every need, was created before him - to be at 
his service the moment he was created - much in the same way as one first 
places the furniture in a house before proceeding to live in it. 
And it is for the same reason that Zevulun is mentioned before Yisachar. 
He preceded him, not because he was greater than him, but in order to 
provide for him ('If there is no flour, there can be no Torah). It is so that he 
(Yisachar) would be able to settle down and study Torah with a clear 
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mind, without having to worry where his next meal was coming from. And 
it is thanks to Zevulun that this was possible. 
Adapted from the Ba'al ha'Turim 
"And he blessed them on that day saying (leimor) 'In you, Yisrael will bless 
saying - May G-d make you like Efrayim and Menasheh' " (48:20). 
The word 'leimor' is written with a 'Vav' for two reasons, the Ba'al 
ha'Turim explains: 1). Because six times in the Torah Efrayim is placed 
before Menasheh; 2). Corresponding to the six righteous 'judges' who 
descended from him. 
What's more, he adds, it is for the same reason that, in Parshas Mikeitz, 
when the brothers berated Yosef for his first dream, when they said to him 
"Will you dominate us?" (Im Moshol timshol bonu [37:8]), the word 
"moshol" too contains a 'Vav'. 
However in the phrase that immediately precedes it "Will you rule 
(ha'moloch timloch) over us?", the word "ha'moloch" is missing a 'Vav', 
because all the kings that would emanate from Efrayim were resha'im. 
Amazingly, the five kings to which the latter refers are hinted in the 
previous Pasuk here (19), says the Ba'al ha'Turim, where the word "I 
know" (yoda'ati) has the equivalent Gematriyah to "chamishah melachim". 
Naftali is a hind sent on an errand (ayalah sheluchah), who delivers 
beautiful sayings" (49:21). 
This prophesy refers to the battle of Barak, who took ten thousand men to 
fight against Sisra, says the Ba'al ha'Turim. And it is due to the major role 
that Devorah (Barak's husband) played in directing the battle, he points 
out, that the Torah writes "ayalah sheluchah" in the feminine. Moreover, 
he explains, the "beautiful sayings" are a direct reference to 'Devorah's 
Song'. 
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Chamishoh Mi Yodei'a 
5 Questions And Answers On Parshas Vayichi 5776 - Bs"D 
Please send your answers and comments to: Sholom613@Rogers.Com 
1) Ch. 47, v. 29: "Va'yik'r'vu y'mei Yisroel lomus" - In relating that the 
time was approaching for Yaakov to die, the Torah states that the "days" of 
his dying drew near, in contrast to his father Yitzchok who referred to 
(27:2) the "day" of his death. Why does the Torah discuss the days of 
Yaakov's death in the plural when there was only one day on which he 
actually died? 
2) Ch. 47, v. 29: - Al noh sik'b'reini b'Mitzroyim" - Please do not bury 
me in Egypt - Rashi mentions three reasons for Yaakov's request not to be 
buried in Egypt: so that he not suffer during the plague of lice when the 
soil around him would be full of swarming lice, to save him the pain and 
difficulty of being rolled through underground tunnels leading those buried 
around the world to Eretz Yisroel for the Resurrection of the Dead, and so 
that the Egyptians wouldn't deify him. 
3) Ch.48, v. 1: "Asher yikra es'chem b'acharis ha'yomim" - That which 
will occur to you in the end of days - Rashi comments that Yaakov 
planned to expose to them when Moshiach would come. What was 
Yaakov's source for knowing this? 
4) Ch. 49, v. 15: Va'yar menuchoh ki tov …… va'yeit shichmo lisbole" 
- And he saw that rest was good …… and he turned his shoulder to bear a 
burden - Since he saw that calmness and rest were good, why did he turn 
his shoulder to carry a burden? 
5) Ch. 49, v. 15: "Va'y'hi l'mas o'veid - Why express Yisos'chor's intense 
work in Torah study a "l'mas o'veid?" 
Answers: 
#1 The Tosfos Brochoh suggests that this peculiar wording hints to the 
statement of the gemara in BM. 87a that up until Yaakov, people died 
suddenly without any illness or other prior warning. Yaakov prayed to 
Hashem to get sick before his death so that he would have time to prepare 
for it and repent. Therefore, regarding Yitzchok the Torah discusses only 
the day of his death, as the earlier days gave no indication of what lay 
ahead and were totally unconnected. Yaakov, on the other hand, became 
sick some time before passing away. This hinted to him that his time was 
coming and he should begin to put his spiritual affairs in order, so the 
Torah refers to the "days" of his dying! 
#2 The Yerushalmi in Shekalim adds a fourth reason why Yaakov desired 
to be buried in Eretz Yisroel. Those who are buried in Eretz Yisroel will 
be the first to rise for the Resurrection of the Dead. 
#3 Daas Z'keinim on 47-28 says that when Yaakov had the dream of the 
ladder that ascended to the heavens he counted how many rungs there 
were, and this was the number of years until Moshiach would come. 

#4 The verse is amplifying Yisos'chor's praise. If someone knows nothing 
but carrying loads he is not to be praised. Yisos'chor say "menuchoh" and 
still bent his shoulder to carry the weight of intense Torah study. (shomati) 
Alternatively, only one who studies Torah finds true satisfaction, which in 
turn brings to calmness and emotional rest. 
#5 The gemara Shabbos 104 says that the etched out letters of the Holy 
Tablets contained both the letter Samech and final Mem. These letters 
totally encircle the space inside them so how did they appear in the 
Luchos? The gemara answers that the centres stood there by a miracle. 
This is the message for the totally Torah involved Yisos'chor. His learning 
seldom allows for sufficient financial needs. Nevertheless, he remains 
afloat miraculously. (Rabbi Gedalioh Schorr zt"l) 
A Gutten Shabbos Kodesh. 
 

Rabbi Zvi Akiva Fleisher 

Chasidic Insights 
Chasidic Insights Parshas Va'yichi From 5764 Bs"D 
For sponsorships and advertising opportunities, send e-mail to:Sholom613@Rogers.Com 
Ch. 47, v. 28: "Va'yichi Yaakov" - Only after Yehudoh prepared an 
institute for the study of Torah in Egypt was Yaakov's life in that 
contaminated environment a life. (Baal Hatanya in Likutei Sichos) 
Ch. 47, v. 28: "Va'yichi Yaakov b'eretz Mitzrayim" - Mitzrayim means 
boundaries and restraint. Only when a ben Yaakov lives his "artzius," - his 
physicality - with restraint, is his life a life. (Toldos Yaakov Yoseif) 
Ch. 47, v. 29: "Al noh sik'b'reini b'Mitzroyim" - Rashi says that 
Yaakov was concerned to have his body interred in Egypt because there 
would be a plague of lice, and also that he should not be deified. When the 
plague of lice would come and not invade Goshen the Egyptians would 
credit it to Yaakov's being buried there and this would bring to their 
deifying him. (Imrei Emes) This seems contrary to the Rambam's words in 
his commentary to Pirkei Ovos 5:5, where he says that lice came to 
Goshen but they caused no harm. 
Ch. 48, v. 14: "Si'keil es yodov" - Rashi in the name of Targum Onkeles 
says that "si'keil" means he made his hands act wisely. Yaakov's wisdom 
was not limited to his brain. He imbued his whole body with the wisdom 
of the Torah so that each organ and limb behaved properly. (Shem 
miShmuel) 
Ch. 48, v. 15: "Va'y'vo'rech es Yoseif" - We only find Yaakov blessing 
Yoseif's sons and not Yoseif himself. The blessings that one's sons follow 
in their father's path is the greatest blessing a father can receive. (Rabbi 
Aharon Hagodol of Karlin in Beis Aharon) 
Ch. 48, v. 20: "Va'y'voracheim ba'yom hahu" - His blessing was 
"ba'yom hahu," that they should only concern themselves with the present 
day, and not worry for the future. (Rabbi Moshe Leib of Sassov in 
Macha'zeh Avrohom) 
Ch. 48, v. 20: "Va'yo'seim es Efrayim lifnei Menasheh" - The name 
Efrayim alludes to salvation, "ki hifrani Elokim." The name Menasheh 
alludes to difficulties, "ki noshani Elokim es kol amoli." It is therefore 
most understandable that Efrayim was placed ahead of Menasheh, as per 
the dictum, "Hashem prepares healing before He wounds." (Kedushas 
Levi) 
Ch. 49, v. 1: "Asher yikro es'chem b'acharis ha'yomim" - The act of 
acquiring ownership of a large animal is through "meshichoh," - drawing 
the animal after the new master. This can be done either by calling it and 
having it move along, or by hitting it and thus making it move. At the end 
of days Hashem will draw us after him. Yaakov's prayer was that it will be 
through "yikro es'chem," that Hashem will draw you with words, and not 
ch"v through being hit. (Rabbi Shlomo of Radomsk in Tiferes Shlomo) 
Ch. 49, v. 1: "B'acharis ha'yomim" - Rashi says that Yaakov wanted to 
disclose when the end of days would be, but the Holy Spirit left him and 
he was not able to do so. This came about through Yaakov's envisioning 
all the happenings that would take place leading to the end of days. When 
he saw all the tribulations that lied ahead he became gloomy. Since the 
Holy Spirit only rests on a person when he is in an elated state, it left him. 
(Shem miShmuel) A Gutten Shabbos Kodesh. 
 

Rabbi Zvi Akiva Fleisher 

Oroh V'Simchoh 
Oroh V'simchoh - Meshech Chochmoh On Parshas Va'yichi - Bs"D 
Ch. 47, v. 31: "Va'yishtachu Yisroel al rosh hamitoh" - When Yitzchok 
gave Yaakov the blessings that he wrested away from Eisov, Yitzchok 
said, "Yaavducho amim v'yishtachavu l'chol'umim" (Breishis 27:29). The 
word "v'yishtachavu" is spelled defectively, lacking a second letter Vov 
after the Ches. The Baal Haturim says that this alludes to the six 
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generations from King Dovid until Yorom, when the Edomites were 
subordinate to the bnei Yisroel (M'lochim 2:8:20). 
The Meshech Chochmoh says that the lack of the letter Vov alludes to 6 
nations who will not be subordinate to the bnei Yisroel. They are the 
nations that occupied Canaan and were destroyed. Although there were 
actually seven nations that resided in Canaan, the gemara Yerushalmi 
Shviis chapter #6 says that the Girgoshi nation left Canaan and ran to 
Africa before the bnei Yisroel even entered the land. 
Once on the subject of the word "v'yishtachavu" or "va'yishtachavu" 
spelled "v'yishtachu" or "va'yishtachu," "kri" and "ksiv," the Meshech 
Chochmoh explains why we find this as well in Breishis 43:28. 
Apparently, the brothers of Yoseif returned to Egypt with Binyomin in 
tow, and they bowed down to Yoseif. The Meshech Chochmoh explains 
that the intention of this word is singular (The Meshech Chochmoh seems 
to follow the "ksiv" and not the "kri"), and refers to Binyomin only. In 
42:6 we find that the bnei Yaakov bowed down to Yoseif. They again did 
so in 43:26, both times described as "va'yishtachavu …… artzoh." Thus, 
until our verse, the brothers bowed down to Yoseif twice, save Binyomin 
who was not present at their first descent to Egypt. In our verse Binyomin 
ALONE bowed down to Yoseif, but note that it does not say "artzoh.". We 
now have the fulfillment of the dreams insofar as the brothers bowed down 
to Yoseif twice. 
Since only Binyomin bowed down in our verse, we understand why all of 
a sudden "Va'yiso einov va'yar es Binyomin" (verse 29). Binyomin was 
already there together with his brothers. Why suddenly now did Yoseif 
note his presence? This is because earlier in verse 26 he did as his brothers 
did, all bowing in unison. There was nothing to catch Yoseif's attention. 
However, now that Binyomin alone bowed to him, Yoseif took special 
note of his presence. 
In our verse we find that Yaakov bowed to Yoseif, "va'yishtachu Yisroel al 
rosh hamitoh," but he did not prostrate himself on the ground. Thus 
Yaakov rebutted Yoseif's second dream with, "Havo novo ani v'imcho 
v'achecho l'hishtachavose l'cho ORTZOH?" (Breishis 37:10). Will I and 
your mother and your brothers indeed come to bow down to you prostrated 
on the ground? Yaakov not only indicated that Yoseif's mother could not 
bow down to him, as she had already passed on, but also that Yaakov 
himself would not bow to the ground, and as well, not all his brothers 
would do so twice, contrary to the indication of the second dream, as 
Binyomin would not bow to the ground a second time. 
Ch. 47, v. 31: "Va'yishtachu Yisroel al rosh hamitoh" - Rashi says that 
Yaakov was pleased that Yoseif, who was captured and grew up among 
heathens, had remained righteous. The Meshech Chochmoh explains that 
Yaakov not only noted that Yoseif was righteous, but was also assured that 
he would remain so for the rest of his life. Yoseif lived for a total of 110 
years (50:26). He was 30 years old when he was brought to Paroh to divine 
his dreams (41:46). Seven years of abundance and two years of famine 
passed immediately after this. Yaakov's descent to Egypt brought the 
famine to an end. Thus Yoseif was 39 years old when Yaakov was 
reunited with him. Yaakov was 130 years old at the time (47:9). Yaakov 
lived in Egypt for 17 years (47:28) and died at the age of 147 years. 
When we add the 7 years of abundance, the 2 years of famine, and the last 
17 years of Yaakov's life, we have a total of 26 years. Thus Yoseif was 56 
years old when he appeared in front of his father in our verse. The gemara 
Yoma 38b says that if the majority of a person's years pass, and he has 
remained righteous, we can rest assured that he will remain righteous for 
the rest of his life. Fifty-six years was the majority of the 110 years of 
Yoseif's life. 
Feedback And Submissions Are Appreciated. Sholom613@Rogers.Com 
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Sedrah Selections 
Sedrah Selections Parshas Vayichi 5776 Bs"D 
Ch. 47, v. 28,29: "Va'y'chi Yaakov, Va'yik'r'vu y'mei Yisroel lomus" - 
Why the name change from verse 28 to verse 29? The gemara B.B.16a 
says that when a person dies and leaves behind a son who is his equal, the 
term "misoh," death, is not used. If however, he does not leave over a son 
who is his equal, the term "misoh" may be used. The names Yaakov and 
Yisroel connote two different levels of our Patriarch Yaakov. The name 
Yisroel refers to a higher level than the name Yaakov. On the level of 
Yaakov we have an equal, Yoseif, to whom was transmitted by his father 
everything that was taught to him in the Yeshiva of Eiver (See Rashi on 
37:3). However, on the level of Yisroel no equal was left. In verse 28 the 
Torah tells us that Yaakov lived, as he left behind Yoseif. In verse 29 the 
Torah tells us that only the level of Yisroel was about to die, as there was 
no equal surviving him. (Ksav Sofer) 

Ch. 47, v. 29: "Al noh sik'b'reini b'Mitzroyim" - Rashi (M.R. 96:5) tells 
us that Yaakov wanted to avoid three difficulties which he would endure if 
his body were to be left in Egypt: 
1) The discomfort of lice crawling under his body during the plague - 
2) The discomfort of having his body travel through underground tunnels 
to reach Eretz Yisroel at the time of the revival of the dead - 
3) That his body might be deified by the Egyptians - 
The Holy Admor of Skulen zt"l says that these concerns were voiced by 
Yaakov in his choice of words "chesed ve'emes." The "chesed," kindness, 
was to avoid his suffering from the lice and the travelling through 
underground tunnels. The "emes," truth, was to take steps to avoid giving 
the Egyptians the opportunity to deify Yaakov. This or any other form of 
deification of anybody or anything besides Hashem is the ultimate 
falsehood. Proper belief in the true Hashem is the ultimate "emes," truth. 
Ch. 48, v. 9: "Bonai heim asher nosan ki Elokim bo'zeh" - Rashi says 
that the word "bo'zeh" indicates that Yoseif responded to Yaakov's 
question by showing him a physical object, the documents of his betrothal 
and dowry (Maseches Kaloh 3:15). The Holy Admor of Ostrovtze asked 
the Holy Admor of Kloizenberg, "Although the term "bo'zeh" indicates a 
physical object, nevertheless, how are these documents alluded to in the 
verse?" 
The Holy Admor of Kloizenberg answered that Yaakov asked Yoseif how 
he could halachically marry a woman in Egypt since there were no proper 
witnesses available when he married. Yoseif responded that we know that 
the admission of people to a matter is usually as binding as witnesses. We 
derive this from the words "Ki hu ZEH" (Shmos 22:8). Therefore, if one 
admits that he owes another person money, on the strength of his 
admission alone he is required to pay the debt. We compare money matters 
to marriage matters through the power of finding the common expression 
DOVOR by both monetary issues (Dvorim 19:15), and marriage (Dvorim 
24:1). 
In spite of this comparison, the gemara Kidushin 65b says that this does 
not suffice for admission to being married, since this is detrimental for an 
outsider. If we believe them that they are married, a sister, mother, 
daughter, etc. of the woman is now no longer permitted to be married to 
the man. As well, she may not be married to anyone else in the world. 
Therefore we cannot believe this couple that they are married, solely on 
the strength of their admission. 
Yoseif showed Yaakov his documents which were an agreement between 
himself and his wife Osnas, who was actually the daughter of Dinoh. 
There were no signatures of witnesses. However, Yoseif claimed that it 
was sufficient to just have the documents willingly drawn up by himself 
and Osnas. The only reason that they would not be believed would be 
because if believed it would be to the detriment of others. Since the 
Egyptians did not even dine with Jews (Breishis 43:32), they surely 
wouldn't marry them. This then constitutes a situation where there is no 
loss to others, as both Yoseif and Osnas were Jewish, and the rule of 
accepting self-admission would apply. This is derived from the word ZEH 
(Shmos 22:8), as mentioned above. 
This is what is meant by Yoseif when he said "They are my legitimate 
children, granted to me by Elokim," as children of a legal binding 
marriage, "bo'ZEH," through the power of ZEH, the word which teaches 
us that admission alone is binding when there is no detriment to outsiders. 
To bring this most fabulous answer to a climax: The Holy Admor of 
Kloizenberg gave this answer at the age of nine years old! 
Ch. 49, v. 13: "Z'vulun" - Z'vulun's great merit was that he would 
support the Torah study of Yisochor and be credited with the knowledge of 
the Torah as well as the reward for fulfillment of the mitzvoh of Torah 
study. This is alluded to in the letters of the name Z'vulun, spelled Zayin-
Beis-Vov-Lamed-Nun. The letters Zayin-Nun spell ZoN, to give 
sustenance. The remaining letters, Beis-Vov-Lamed are the first letter 
(Breishis 1:1 *B*reishis), middle letter (Vayikra 11:42 goch*O*ne), and 
last letter (Dvorim 34:12 Yisroe*L*) of the Torah, to indicate that Z'vulun 
is credited with learning the complete Torah. (Gan Yoseif) 
Ch. 50, v. 16: "Ovicho tzivoh lifnei moso" - Rashi (M.R. 100:8) says that 
in actuality Yaakov never commanded that Yoseif forgive his brothers. 
They sent this message to Yoseif with the intention of maintaining peace 
between themselves and Yoseif. 
An approach which differs from Rashi's in interpreting the words "Ovicho 
tzivoh lifnei moso" by explaining these words in a more literal sense is 
taken by the Gan Yoseif. Where indeed did Yaakov command his children 
to beg Yoseif forgiveness and that he hopefully would forgive them? 
Actually, anyone who has wronged his fellow-man must ask for 
forgiveness as mentioned in Shulchon Oruch O.Ch. 606:1. The question 
Yoseif's brothers had was if one acted incorrectly to another, but the 
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results of his actions ended being for the betterment of that person, is it 
required to ask for forgiveness. 
From the actions of Yaakov they derived an answer. We find that Yaakov 
excused himself to Yoseif for not burying his wife, Yoseif's mother 
Rochel, in Eretz Yisroel according to Rashi and within a community 
according to the Ramban. Why was this necessary? A tremendous amount 
of benefit was accrued by the bnei Yisroel in having Rochel buried on the 
path to Beis Lechem. Rashi (M.R. 82:10) on 48:7 says that when the bnei 
Yisroel were forced to go into exile in the days of Nevuzaradan, they 
passed by the burial place of Rochel and this aroused her to beseech 
Hashem to have mercy upon his children, and Hashem responded that they 
would return to the borders of their land (Yirmiyohu 31:14,15,16). 
Yaakov's sons learned from this that if one did something which at the 
outset was seemingly to the detriment of another, even if it turns out for 
the best, an apology and request for forgiveness are in place. This, says the 
Gan Yoseif, is the intention of "Ovicho tzivoh lifnei moso." 
I have difficulty with this because it might be in place to excuse oneself 
when the negative aspect is presently in front of us and the positive aspect 
has not yet come into fruition, as is the case with Rochel, but by Yoseif 
and his brothers, where the benefit had been realized, as Yoseif was the 
viceroy of Egypt, perhaps there is no requirement to ask for forgiveness. 
Ch. 50, v. 19: "Va'yomer a'leihem Yoseif al tiro'u KI hasachas Elokim 
onochi" - The M.R. 84:14 says on the verse "Va'yisnaklu oso l'hamiso 
(Breishis 37-18)," - and they diabolically schemed against him to put him 
to death, that the brothers incited wild dogs to attack Yoseif as a 
punishment for his speaking "loshon hora" about them. The level of 
responsibility for doing this is ruled in the gemara Bovo Kamo 23b as not 
being culpable in an earthly court, but the heavens may extract 
punishment. 
We can now interpret the words of Yoseif as: "al tiro'u," as far as I am 
concerned you should have no fear, as I forgive you and as well, in a court 
I cannot extract any retribution for your actions. However when it comes 
to heavenly judgement, KI, except, as in KI IM, "hasachas Elokim 
onochi," am I then in the place of Elokim to decide the heavenly decree? 
Regarding this you are still at risk. (Perach L'vonone) 
Ch. 50, v. 25: "V'haalisem es atzmosai mi'zeh" - Compare this with the 
request of Yaakov to be interred in Eretz Yisroel, "U'n'sosani 
miMitzrayim." Yaakov simply requested to be carried to E.Y. while Yoseif 
said that his BONES should be brought back to Eretz Yisroel. Simply one 
can say that Yaakov requested to be returned immediately after his demise, 
and his body would be intact. Yoseif knew that he would not be privileged 
to have this happen to him or preferred to have his body remain in Egypt 
until the exodus, and all that would be left of his remains would be bones. 
If it was only circumstantial that all that would be left would be his bones, 
why did he have to point this out? 
In parshas Va'yeishev on the words "Va'y'hi Yoseif y'fei so'ar vifei ma'reh" 
(39:6), Rashi (Medrash Tanchumoh #8) says that once things settled down 
and Yoseif had a feeling of having a position of dominance in the house of 
Poti Phera, he began to eat, drink, and style his hair. How are we to 
understand that he began to eat and drink at this juncture? Obviously this 
cannot be taken literally, since he must have eaten and drank until now as 
well. This must mean that he began indulging in food, and until now only 
eating sufficiently to keep himself healthy. If so, perhaps he wanted to 
stress that only his bones be returned to the Holy Land because he did not 
want to have the flesh which was the result of what he ate for the sake of 
pleasure to be brought there. A Gutten Shabbos Kodesh. 
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RavFrand 
Parshas Vayechi  
Menuchas HaNefesh & Accomplishment / Not Abandoning Mama 
These divrei Torah were adapted from the hashkafa portion of Rabbi 
Yissocher Frand's Commuter Chavrusah Tapes on the weekly portion: CD 
#970– Being A Sandek – Does It Really Make You Wealthy? Good 
Shabbos!  
Menuchas HaNefesh Comes With A Sense Of Accomplishment 
The bracha to the Tribe of Yissocher contains the pasuk: "And he saw 
menucha [relaxation] that it was good, and the land that it was pleasant, 
and he bent his shoulder to bear and he became an indentured laborer." 
[Bereshis 49:15]. There seems to be somewhat of a contradiction in this 
pasuk, which renders it difficult to understand. The pasuk begins by saying 
that a person views relaxation (menucha) as a positive phenomenon (ki 
tov) and ends by saying, "he bent his shoulder to bear and he became an 

indentured servant." Normally we would not expect someone who found 
relaxation pleasant to want to be an indentured servant! What is the pasuk 
really saying? 
I believe that the simple interpretation of the pasuk is that there are two 
types of 'menucha'. When we talk about 'menucha' we can be speaking of 
the type of relaxation that a person gets on a vacation. We go somewhere 
where it is warm and sunny. We have no responsibilities there to worry 
about. We sit there in a hammock drinking a cold glass of lemonade. We 
read a book or newspaper. We 'space out' and just sway with the gentle 
breezes of the hammock. One feels, for a while, "Ah, this is menucha, 
there is nothing greater than this." It makes for a great vacation. 
However, as incomprehensible as it may seem, a person becomes tired of 
this after a while. After a while, a person feels very empty. This is because 
a person has something inside of him called a nefesh [soul] and that nefesh 
needs to be sustained. The only thing that sustains the nefesh is a spiritual 
component. This is alluded to by the pasuk in Koheles [6:7] "All man's toil 
is for his mouth, yet his wants are never satisfied (v'gam haNefesh lo 
timaleh). A person's soul longs to have a relationship with spirituality. It 
wants to have some sense of accomplishment. Even in the secular world, 
people have ambitions. They want to accomplish something with their 
lives. If a person is just "on vacation" all the time and does not really 
accomplish anything, he feels a sense of emptiness. That is what motivates 
people to do things. It comes from a person’s neshama, their nefesh< 
/em>. 
When a person in fact uses his talents to accomplish his goals, there is a 
tremendous menucha [self-satisfaction; peace of mind] associated with 
that. It is called "menuchas hanefesh" [serenity of the soul]. A person does 
not get this serenity on vacation but rather he gets it when he senses that he 
is using the talents that the Master of the World gave him to do something 
and make a difference in this world. 
This is the menucha that is spoken of in the bracha to Yissocher. "He saw 
menucha that it was good" refers to the menuchas haNefesh that a person 
gets when he does something with his G-d given talents and gets the sense 
of serenity and peace of mind that comes with knowing he has 
accomplished something important with his life. 
The Zohar writes on this pasuk that the expression "he saw menucha that it 
was good" refers to the Written Torah and the expression "and the land 
that it was pleasant" refers to the Oral Torah. Finally, the Zohar continues, 
the expression "and he bent his shoulder to bear the burden" refers to the 
toil involved in studying Torah. Yissocher's descendants sat on the 
Sanhedrin. They were the teachers of Torah, in a certain sense. The Tribe 
of Yissocher perceived the studying of Torah and the teaching of Torah 
throughout Klal Yisrael to be their lot in life. This was their mission in the 
world. 
As a result, "they put their shoulder to the burden" – they took on the 
burden that they saw as their life's calling with enthusiasm and 
commitment. When a person accomplishes his life's calling, he has a 
tremendous sense of Menuchas HaNefesh. A person can be busy the entire 
day, but if he is doing what he wants to do, he does not mind it. He loves 
it. It gives him great satisfaction. 
People make a big mistake. One of the great myths of life is something 
called retirement. People say, "I can't wait to retire. I can't wait to retire." 
We hear countless stories of people who retire and then say, "now what?" 
There is only so much time that one can read the newspaper in the 
morning. There is only so much golf that one can play. Then what? People 
are seriously in error by thinking that the best thing in the world is to be 
able to do nothing. Doing nothing is the worst thing in the world. It is 
debilitating. It is depressing. 
Fine, “all work and no play makes Jack a dull boy,” but this is only for a 
limited period of time. The true Menuchas HaNefesh that the Torah refers 
to here is the Menuchas HaNefesh that comes with the accomplishment of 
using one's talents. That is something that Yissocher saw and therefore 
bent his shoulder to accept upon it the burden of Torah study. 
One Does Not Abandon "Mama" 
Yaakov Avinu tells Yosef "When I came from Paddan, Rochel died on me 
in the land of Canaan on the road, while there was just a small measure of 
land to go to Efras; and I buried her there on the road to Efras, which is 
Beis Lechem" [Bereshis 48:7]. Rashi elaborates that Yaakov is justifying 
himself to his son, after having asked him to go through the effort of 
taking his remains back to Eretz Yisrael: "Don't think I was lazy and that is 
the reason I did not bring your mother Rochel to the Me'aras HaMachpelah 
for burial. I could have done it. You should know that it was based on 
Divine command that I buried her there, so that she should be of aid to her 
children when Nebuzaradan would exile them and they would pass 
through by way of her tomb, Rochel would go out on to her grave and 
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weep and seek mercy for them. As it says, 'A voice is heard in the 
heights…' and the Holy One Blessed is He answers her 'There is reward 
for your act, says Hashem &hellip ; and children shall return to their 
borders.' [Yirmiyahu 31:14-16]" 
Rochel is referred to as "Mama Rochel". Klal Yisrael would cry out to 
their mother on their way to exile. Rochel would in turn cry out to the 
Almighty who would hear her cries and promise her that her children 
would ultimately return from exile. 
In the autobiography of Rabbi Yisrael Meir Lau, former Chief Rabbi of 
Israel, he tells the following very interesting story: 
Rabbi Lau writes that he had a relationship with Yitzchak Rabin, the 
former Prime Minister of the State of Israel. He also writes that he once 
travelled to Cuba and met with the President of Cuba for 3 hours (between 
2:00 am and 5:00 am, according to Castro's custom for meeting 
dignitaries). At the end of the meeting, Castro gave Rabbi Lau a box of 
Cuban cigars that he asked him to deliver personally to Yitzchak Rabin. 
Rabbi Lau returned to Israel, called up Rabin and told him he had a box of 
cigars from Fidel Castro for him. Rabin told him he did not smoke cigars, 
only cigarettes, but at least it was an interesting story. 
At any rate, Rabbi Lau writes that he was able, at least to a certain extent, 
to have an influence on Yitzchak Rabin on a crucial matter. When the 
State of Israel was negotiating one of their agreements with the 
Palestinians following the "Oslo Accords," the question came up regarding 
what should be done with Bais Lechem. Bais Lechem is of course a 
Palestinian city, but Kever Rochel is right there. In the agreement that they 
negotiated, the Israelis insisted that Kever Rochel remain under Jewish 
control. 
There is a 500 yards long road from Gilo (the Jerusalem neighborhood 
closest to Bais Lechem) to Kever Rochel. The Palestinians were insisting 
that their soldiers control that road. In other words, Kever Rochel itself 
would remain under Israeli control but the Palestinians would control the 
road to it. Rabin signed off on this agreement. There was much concern in 
certain Israeli circles that if control of the road would be given to the 
Palestinians, it would not be safe to travel to Kever Rochel. 
Rabbi Lau met with Rabin and told him, "I know you do not like to renege 
on an agreement, but you must insist that Israel retains control of the road 
and can guarantee safe access for Jews to Kever Rochel. Rabin, who was a 
secular Jew, could not understand all the fuss about Rochel's burial site. 
Rabbi Lau told him – "It is because Rochel is our Mama and one does not 
abandon his mother!" 
These words of the Chief Rabbi moved Rabin, and at the following 
Sunday's cabinet meeting, the Prime Minister announced his revised 
position on the matter. It was because of this moving plea of Rabbi Lau 
"One does not abandon his mother" that until this day Jews still have 
access and still come to cry and pray in large numbers at Kever Rochel, a 
short distance away from Bais Lechem. 
Transcribed by David Twersky Seattle, WA; Technical Assistance by Dovid Hoffman, Baltimore, MD RavFrand, Copyright Š 2007 by Rabbi 
Yissocher Frand and Torah.org. Questions or comments? Email feedback@torah.org. Join the Jewish Learning Revolution! Torah.org: The Judaism 
Site brings this and a host of other classes to you every week. Visit http://torah.org or email learn@torah.org to get your own free copy of this mailing. 
Need to change or stop your subscription? Please visit our subscription center, http://torah.org/subscribe/ -- see the links on that page. Permission is 
granted to redistribute, but please give proper attribution and copyright to the author and Torah.org. Both the author and Torah.org reserve certain 
rights. Email copyrights@torah.org for full information. Torah.org: The Judaism Site Project Genesis, Inc. 122 Slade Avenue, Suite 250 Baltimore, 
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“And Yaakov lived in Egypt for seventeen years...” (Gen. 47:28) 
The commentaries point out that even though Yaakov previously told 
Pharaoh, “the years of my sojourn have been few and hard,” and he did not 
call it a “life,” here the Torah says that he “lived.” In other words, at this 
point, Yaakov finally felt peace of mind and not the constant apprehension 
he had previously experienced. Some say this was the only such time 
period in his life while others say that the first seventeen years of Yosef’s 
life were also years in which Yaakov felt settled and at ease. 
If we look at the first seventeen years of Yosef’s life, we can understand 
on a humanistic level how Yaakov might have felt calm. His beloved wife 
Rachel was no longer barren, something which should have brought her 
much joy. Seeing that her prayers were answered was a great relief. 
Further, it being such a child as Yosef who was bright and eager to learn 
all his father could teach him enhanced his pleasure. 
He was also back in his family’s land, the land HaShem promised He 
would give to the children of Avraham and Yitzchak. All these things gave 
Yaakov of sense of peace and serenity. However, as we’ve learned 
previously, this was the beginning of Yaakov’s pain. 

Tzaddikim are not put on this world to relax and enjoy life, but to toil and 
refine themselves in the service of HaShem. The next world is for enjoying 
the fruits of their labors. That is why, when Yaakov wanted to dwell in 
tranquility, the challenge of Yosef pounced upon him. 
But we should ask ourselves how the last seventeen years were better. His 
beloved wife had died. He was in a foreign country, not his homeland. He 
didn’t even spend time with Yosef. Yosef was busy with his royal duties 
and also the commentaries teach us that he never allowed himself to be 
alone with Yaakov during that time period lest Yaakov ask him about how 
he had gotten to Egypt, and Yosef did not want to reveal that his brothers 
had sold him. All the things that he’d enjoyed during the first years of 
Yosef’s life were gone, so how could this be the “time of his life”? 
The answer lies in understanding the nature of living. Yaakov was 
constantly worried that he would not fulfill his life’s mission. He had to 
raise twelve tribes and establish the nation of Israel. Obstacles and 
interruptions constantly assailed him over the years. Now, though, in 
Egypt, he was seeing his children and grandchildren following in his path. 
He even saw the nation grow to 600,000 people who were still devoted to 
HaShem. THIS was the pleasure he was working for all his life: to see that 
he had successfully passed the torch to the next generation. His foresight 
in sending Yehuda to establish a Yeshiva was the final stitch in the 
tapestry of his legacy. 
Such is the nature of Yiddishe Nachas, Jewish pride. What makes us 
happiest is not financial success, leisure time, or a life without worry, but 
rather it is seeing our children grow in their love of HaShem, His people 
and His Torah. It’s what we work for and overcome challenges for. In fact, 
it’s what HaShem, Himself, wants to see from all His children and this is 
the nachas we can give our Heavenly Father.  
 The author of the Ketzos HaChoshen, R’ Aryeh Leib HaKohain Heller z”l, 
was one of five brothers. Four of them were full-time Torah scholars and 
one was involved in business. 
When their mother was ill, they all came to the house to visit. They 
discussed numerous Torah matters and at one point became involved in an 
argument about a knotty topic. At the end, the victor was the son who was 
also a successful businessman. 
Their mother said, “The fact that he could best his brothers means that he 
is devoted to Torah and that is my greatest joy!” 
Now You Know 
In this week’s Parsha, Yaakov blessed Yosef’s sons, Efrayim and 
Menashe. It established the way we bless our children, and for boys we 
say, “HaShem should make you like Efrayim and Menashe.” 
Menashe was the elder son, but he was not upset that his younger brother 
was placed ahead of him. 
On the contrary, he respected and admired his younger brother who spent 
time learning Torah with Yaakov while he, Menashe, was involved in his 
work at the palace. 
Though he could not spend his days in Torah study, he appreciated its 
value. Supporting Torah is so important because it shows one’s 
appreciation for it. 
When we finish a Sefer of Chumash as we do this week, we recite, 
“Chazak, chazak, v’nischazek,” “Be strong, be strong, we will become 
stronger.” 
It’s something that we do as a group, united, working together. WE 
become stronger when we encourage each other. On his deathbed, Yaakov 
underscored this. The Torah tells us, “Each according to his blessing did 
he bless them.” When they are united, they all get the benefits of the 
strengths of the individual. 
Chazak, chazak, let us unite and become strengthened! 
Thought Of The Week: 
Try not to become a man of success, but rather a man of value. -Albert 
Einstein 
Mazel Tov to Noah and Rifka Sonenberg of Toronto, Ontario On the Bar Mitzvah of Boaz YˆN. May you have 
much Yiddishe Nachas from your entire family. 
Mazel Tov to Rabbi & Mrs. Dovid Hoffman of Monsey, NY On the Bar Mitzvah of Naftoli YˆN. May you have 
much Yiddishe Nachos from your entire family. 
E-mail Subscribe to info@JewishSpeechWriter.com ©2015 – J. Gewirtz  
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M'oray Ha'Aish 
Love and Loss - Vayechi 
In the words of the great poet Alfred Tennyson, 
'Tis better to have loved and lost 
Than never to have loved at all.(1) 
Almost any person who lives long enough will experience and suffer loss; 
it is an inescapable fact of the human condition. Modern scholarship 
recognizes five distinct stages of loss and mourning: Denial, anger, 
bargaining, and depression must be experienced before acceptance is a 
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possibility.(2) And yet, though the process may be universal, the 
individual's response to loss is far less uniform: So many factors come into 
play, and so many different types of loss may be experienced at different 
stages of a person's life, generating very different responses. 
Our Patriarch Yaakov suffered and endured a great deal of loss. First, he 
lost the comfort and tranquility of his childhood home when he was forced 
to flee his brother's murderous fury. In retrospect, this loss paled in 
comparison to the death of loved ones that Yaakov subsequently endured: 
He lost the love of his life, Rachel, when she died in childbirth. He 
mourned the loss of his son Yosef, the son of Rachel, for decades. Both of 
these losses were devastating, cruel, swift: He was unprepared for the 
death of his young wife and of his seventeen-year-old son. 
How did Yaakov cope with these catastrophes? Others might have 
crumbled under the weight of these tragedies. Indeed, when Pharaoh asks 
Yaakov his age, Yaakov responds: 
'My journey through life has lasted 130 years,' replied Yaakov. 'The days 
of my life have been few and hard. I did not live as long as my fathers did 
during their pilgrimage through life.' (Bereishit 47:7) 
In Yaakov's words, first to his sons, then to Pharaoh, and, eventually 
directly to Yosef, we hear the pain that he has lived through and the loss 
he has endured. His beloved wife had died suddenly; from the moment he 
had met her, all Yaakov ever really wanted was to marry Rachel and to 
live out their days together. His son Yosef, who replaced Rachel in 
Yaakov's heart, was wrested from him, leaving Yaakov bereft and 
emotionally alone. And yet, as traumatic as these devastating losses were, 
they may not have been what Yaakov had in mind when he described to 
Pharaoh the misery he had experienced. These losses are not unknown in 
this world; they are, in a sense, a cruel but not unusual part of life. Hard as 
it was for Yaakov to bear, the loss of his loved ones was not what shook 
him to his very core. Yaakov had loved and lost; he could cling to the 
memories of Rachel and Yosef, take comfort in Binyamin, enjoy the 
company of his other wives, children and grandchildren. He could focus 
on the time he had spent with Rachel and of his special relationship with 
Yosef; more generally, he could take pride in what he had achieved, rather 
than focusing on what was lacking in his life. 
Even Tennyson, the poet who grappled with the sudden loss of someone so 
dear to him and so central to his life,(3) was able to draw solace from this 
aspect of love lost. From the depths of his own mourning, Tennyson chose 
to change his focus, and to cherish the time he had shared with his friend 
Arthur Hallam rather than succumb to the raw, biting pain of loss. 
Yaakov had experienced an additional type of loss, and it was this other 
pain that tormented his days, his nights, his years: Yaakov had experienced 
estrangement from God Himself. When Yaakov ran away from Esav, 
when he lost his home, his property, his entire family, God had been with 
him. God spoke to him, reassured him, promised not to abandon him. 
Years later, when Yaakov extricated himself from the house of Lavan and 
started to make his way back home, God spoke to him, guided him and 
shored up his courage. Yaakov had an intimate relationship with God; he 
spoke to Him in his hour of darkness and fear as he prepared to confront 
Esav, and brought Him offerings of thanksgiving after the ordeal was over. 
And yet, when Yaakov's life was torn asunder by the disappearance of 
Yosef, God was silent. For decades, Yaakov was left to face his grief 
alone, without God's words of reassurance or comfort that he so sorely 
craved. When Yosef exits the stage, God ceases to communicate with 
Yaakov. For Yaakov, the loss of his son is compounded by God's silence; 
this loss, unlike the other pain that he had experienced, was unnatural, 
impossible to understand. It was a sense of loss that reflected something so 
profoundly wrong that Yaakov was inconsolable. 
The loss of a loved one is painful, but to suffer God's silence is a 
completely different experience. The loved one is gone, yet God continues 
to exist; He chooses not to communicate. Can we say to a person who has 
experienced intimacy with God such as Yaakov did, that it is better to have 
been a prophet and lose the ability to prophesize than never to have heard 
the voice of God at all? Can a prophet take solace in the fact that he knows 
with certainty that God exists and communicates with man, that He is 
involved in human history and takes a personal interest in each and every 
aspect of our lives - and not be anything less than devastated when 
prophecy is suddenly, inexplicably denied? Is the loss of this gift of 
intimacy too spiritually devastating for any man or woman to bear? 
When Yaakov is informed that Yosef is, in fact, alive, his prophetic ability 
returns; Yaakov comes to life once again. His spiritual world is 
rehabilitated. The intimacy with God is restored. Only then is Yaakov able 
to make sense of what has happened. He is granted the insight that is only 
possible from God's perspective of history - insight that Yosef was granted 

all along. Yosef lives, and God speaks; Yaakov's world, which had been 
upended, is set right. 
And then, once again, Yaakov is thrust into darkness. On his deathbed, 
Yaakov intends to share this Divine perspective with his children, to draw 
a line from the past, through the present, to the future. He is eager to 
include them in the intimacy with God that he has regained, but this 
intimacy is suddenly denied. Yaakov once again must endure the loss of 
Divine communication, and God's silence terrifies him. He searches the 
faces of his children with fear: Could they, perhaps, be unworthy of 
sharing Divine intimacy? 
Rabbinic tradition teaches us that in this moment of fear and dread, 
Yaakov's children cry out in unison: "Shma Yisrael - Hashem Elokeinu 
Hashshem Echad - Hear oh Israel (our father): God is our Lord, God is 
One."(4) Yaakov now gains a new type of understanding, a more human 
sort of insight: This time, God's silence is not a punishment but an act of 
tenderness and consideration. God is silent, not because Yaakov's children 
are unworthy of prophecy, but because they are worthy of God's kindness: 
Sometimes, we are better off not knowing exactly what the future holds, 
and yet, despite this, when - and even more importantly, when our children 
say the Shma - we know that God is with us. 
For a more in-depth analysis see: 
http://arikahn.blogspot.co.il/2015/12/audio-and-essays-parashat-
vayechi.html 
Notes: 
1. Alfred Tennyson, "In Memoriam A.H.H." 
2. See Elisabeth Kubler-Ross On Death and Dying, (Routledge 1969), 
Elisabeth Kubler-Ross and David Kessler, On Grief and Grieving (NY: 
Simon and Shuster, 2005). 
3. Despite many a lover taking solace in the words of Tennyson, "In 
Memoriam A.H.H" was written for his dear friend and fellow poet Arthur 
Hallam, who had been engaged to marry Tennyson's sister Emily but died 
unexpectedly at the age of twenty two. 
4. Talmud Bavli Pesachim 56a. 
This article can also be read at: http://www.aish.com/tp/i/moha/363110521.html Like what you read? As a non-profit organization, Aish.com relies on 
readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like 
you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish 
HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2015 Aish.com - http://www.aish.com  
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Torah Attitude 
Parashas Vayechi: Keep smiling 
December 24, 2015 
Summary 
Each tribe received a blessing from Yacov to direct them according to 
their nature and abilities. It is more important to smile at someone than to 
give them milk. All we need is to know that G-d is happy with us. A smile 
is more valuable than anything else. Anyone who deprives others of the 
pleasantness of their cheerful face is a thief. We learn from Yacov’s 
punishment. There is more to be thankful for and to appreciate than to 
complain about. Everyone appreciates and feels good about receiving a 
smile. 
Yehuda’s Blessing 
In the beginning of this week’s Parasha, the Torah relates how Yacov 
blessed his children before he passed away. After he finished blessing 
them it says (Bereishis 49:28): "and he blessed them, each according to his 
blessing." The Or HaChaim asks what does it mean that he blessed each 
one according to his blessing. The Or HaChaim answers that Yacov 
blessed each tribe to direct them how to achieve their potential, utilizing 
their specific nature and abilities. For example, in his blessing to the tribe 
of Yehuda, Yacov said (Bereishis 49:11): “He [Yehuda] will launder his 
garments in wine and his robe in the blood of grapes. Red eyed from wine, 
and white toothed from milk". The simple meaning of these poetic words 
refers to an abundance of grapes, wine and large numbers of cattle 
producing milk. This is a blessing fit for the tribe of royalty. 
White Toothed 
The Talmud (Ketuboth 111a) interprets the last part of this passage with a 
very interesting homiletical interpretation. “The congregation of Israel 
says to G-d: ‘Master of the Universe, wink to me with Your eyes for that 
exhilarates me more than wine. Smile at me with Your teeth, for that is 
sweeter to me than milk.” The Talmud continues and says that this proves 
what Rabbi Yochanan said, "Better is the one who shows the white of his 
teeth (in a smile) to his friend, than the one who gives him milk to drink." 
In other words, it is more important to smile at a person than to give him 
milk. 
We find a similar statement in the Talmud (Bava Bathra 9b): "Someone 
who gives a coin to the poor will be blessed with six blessings, whereas 
the one who addresses him with words of comfort will be blessed with 
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eleven blessings (even if he does not give him a donation)." This seems 
strange. Is it not more important for the poor person to get some money 
rather than just a few words? Says the Maharal, the one who gives the poor 
milk to drink or a coin provides him with a physical donation that sustains 
him for a little while. But the one who smiles or comforts him with gives 
an everlasting feeling of self worth. This lifts the person’s spirits and 
sustains him a lot more than any donation. 
G-d’s Face 
This applies to every individual, and it applies to all of us as a nation. As it 
says in Tehillim (80:8): "G-d of legions, return us and illuminate Your face 
that we may be saved." Our sages explain that when G-d illuminates His 
face to us it expresses that G-d is happy with us and wants us. What can be 
more important to us than knowing that G-d is happy with us? This is what 
we celebrated on Hanukkah when we commemorated how G-d let the oil 
burn in the Menorah for eight days. 
Need For Acceptance And Approval 
Rav Wolbe, one of the greatest Musar exponents of our times, explains 
that just like this is all we want from G-d, in the same way there is nothing 
greater we can give each other. We all have an urge to be accepted and 
approved of by others. People get frustrated, even devastated, when they 
do not get invited to a Bar Mitzvah, wedding or other event. Not so much 
because they want to attend the affair, as they want to be acknowledged. 
When we have done something, we wait for a sign of approval from the 
people around us, such as a thank you, a kind word of appreciation or 
encouragement, even a nod with the head. We can all acknowledge 
another person’s existence with a smile and approve of his actions. It is the 
easiest and cheapest thing to do, and it is more valuable than anything else. 
When we hold the door for someone coming from behind us, it is not just a 
matter of extending a courtesy to a fellow human being; rather, it is 
acknowledging the other person’s existence as a worthy member of 
society. 
Cheerful Face 
It says in Pirkei Avos (4:20): "Always be the first to greet every person." 
The Talmud (Berachot 17a) relates that the great Rabbi Yochanan ben 
Zakai always made sure to be the first one to greet others. Shammai, who 
was known as a stern and strict person, took this a step further and said, 
"Receive everyone with a cheerful face" (Pirkei Avos 1:15). As mentioned 
above, our sages elaborate on this and say that you can give the most 
precious gifts in the world. If you do it with a stern face, it is as if you did 
not give anything. But if you accept someone with a cheerful face, it is 
worth more than the most precious gift you could ever give. Rav Dessler 
once admonished one of his disciples who was walking around with a long 
face. He said: "You are like a thief!" He explained that the face of a person 
is like a public domain for everyone to see. He therefore said: "You have 
no right to deprive your fellow human beings of the pleasantness of a 
cheerful face" 
Yacov’s Punishment 
In last week’s Parasha, we learn from Yacov himself how important it is to 
appear pleasant and cheerful in all situations. When Joseph brought Yacov 
to Pharaoh, Pharaoh asked (Bereishis 47:9): “How old are you?” The 
Ramban explains that Pharaoh was taken aback at the sight of a man who 
looked exceedingly old. This prompted him to ask Yacov his age. To this 
Yacov answered: “I am not really as old as I appear, but I have suffered a 
lot in life, that is why I look so old.” The Midrash (quoted by Da’as 
Zekeinim Miba’alei Hatosafoth) relates that at this point G-d said to 
Yacov: “I saved you from Eisav and Laban. I brought you back Dinah and 
Joseph, and you complain that your days have been few and bad [and that 
they have not reached the days of your forefathers.] I promise you that I 
will deduct from your life the amount of words recorded in the Torah 
regarding this incident, compared to the lifespan of your father Isaac.” 
Isaac lived for 180 years whereas Yacov only lived 147 years, a difference 
of 33 years, the equivalent of the words of these two verses. 
Be Thankful 
Says Rav Chaim Shmulevits, it is difficult for us to understand why it was 
considered wrong of Yacov to express himself in the way he did. 
However, this teaches us that under all circumstances we must accept that 
everything G-d does is for the good, and the blessing of being alive 
outweighs all difficulties and tribulations of life. But, asks Rabbi 
Shmulevits, even if Yacov was punished for what he said, why was he 
punished for all 33 words in the two verses? The eight words of the first 
verse deals with Pharaoh’s question? Answers Rav Shmulevits, since 
Yacov’s appearance of looking old and worn brought about Pharaoh’s 
question, he was punished for that as well. This brings to mind what my 
father always used to preach: “In every situation in life, we have more to 
be thankful for and to appreciate than to complain about.” 

Good Morning! 
We all know the difference it makes how we are greeted when we meet or 
call someone on the telephone. It can make or break the day. A cheerful 
“good morning” can put us in a good mood; whereas, the opposite can 
spoil our mood. Just like little infants respond to a smile and smiles back, 
so does every adult appreciate and feel good when greeted with a smile. 
This is one of the final messages we received from our patriarch Yacov. 
And it was recorded in the holy Torah to emphasize that this relates to all 
of us at any time. 
P.S. The following poem was adapted by my father-in-law Rabbi S. 
Wagschal 
What is it? 
It costs no money, yet its benefits are great. 
It is liked by all, if it comes soon or late. 
It enriches those who get it, without diminishing those who give it. 
No one is too rich to refuse it, and no one is too poor to afford it. 
You cannot buy it with money, nor can it be taken away, 
It needs little effort; it is easily produced each day. 
It has no value for the owner, until he gives it away. 
It can come fast as lightning, yet its memory will stay. 
No one turns it down, we hope to receive one tomorrow, 
It brightens the home, and chases away our sorrow. 
When no one has one, it is needed even more, 
It’s a smile on your face that will always score!!! 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael 
Deverett P.S. If you have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be 
interested in receiving similar e-mails, please let us know at michael@deverettlaw.com . For previous issues please see 
http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.  
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Beyond Pshat 
Vayechi 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
1. Initiative, Conforming with G-d’s Will 
The Torah states, “The time approached for Israel to die, so he called 
his son Yosef and said to him, ‘…Please place your hand under my 
thigh…do not bury me in Egypt…’” Before Yaakov passed away he 
summoned Yosef and adjured him that he would not bury his father in 
Egypt, but rather, he would take him to Canaan and bury him in the 
cave of Machpelah. When Yaakov passed away, Yosef went before 
Pharaoh and said, “My father adjured me saying, ‘Behold, I am about 
to die, in my grave that I have hewn for myself in the land of Canaan 
– there you will bury me.’ Now I will go up if you please and bury 
my father, then I will return. And Pharaoh said, ‘Go up and bury 
your father as he adjured you.’’ Rashi cites Chazal who explain, 
“Pharaoh had said to Yosef, ‘Had you not been bound by an oath to bury 
your father in Canaan, I would not allow you to leave to bury him.’ 
Pharaoh was afraid to tell Yosef to violate the oath that he had made 
to his father. This is because Pharaoh was concerned that Yosef would 
respond saying, ‘Since you want me to violate the oath that I had made 
to my father, I will violate the oath that I made to you, that I will not 
reveal to anyone that I know one more language than the seventy 
languages that you know.” 
The Gemara in Tractate Sotah tells us that night before Yosef was 
released from prison in Egypt, G-d sent the archangel Gabriel to teach 
him seventy languages. This was necessary for Yosef to ascend to be 
qualified to be the Viceroy of Egypt. After Yosef was chosen by Pharaoh, 
the astrologers said, that in order one to ascend to such a position of power 
he must be versed in seventy languages. However, they believed that 
Yosef was not. After Pharaoh verified that Yosef was proficient in seventy 
languages and discovered that Yosef also knew Hebrew making him fluent 
in seventy-one languages. Although Pharaoh attempted to learn Hebrew 
(which would be the seventy- first language) he could not. Since 
Pharaoh did not want anyone to know that Yosef knew one more 
language than he did, which would compromise Pharaoh’s position as the 
monarch, he adjured Yosef to not reveal this fact to anyone. Pharaoh 
understood that if would ask Yosef to violate his oat to Yaakov, 
contending that it is something that is justified, Yosef would then 
respond, “If so then it is justified for me to violate the oath I made to 
you.” This is the understanding of the words that Pharaoh said to Yosef, 
“Go up and bury your father as he adjured you.” 
Seemingly, the basis for Yaakov adjuring Yosef was based on the 
understanding that if he did not do so, Pharaoh would not have allowed 
Yosef to take his father to be buried in Canaan. It is interesting to note 
that when Yosef was in prison and had requested that the wine steward 
“remember” him and “mention” him when he would be released from 
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prison was considered to be a lack of faith. After Yosef had interpreted 
the wine steward’s dream when they were together in prison, he had 
hoped that because he had done a kindness to the wine steward, he 
would reciprocate and be aggregable to Yosef’s request. Yosef thus asked 
the wine steward to remember and mention him to Pharaoh. 
Chazal tell us based on a verse in Psalms, that because Yosef relied 
on the assistance of a heathen, he was punished by G-d to remain in 
prison for an additional two years for the two words that he had said to the 
wine steward – “remember me” and “mention me.” Rabbeinu Bachya 
explains, that Yosef was punished because someone at his level of 
holiness and righteousness should have understood and appreciated that 
when it would be time for him to be released, G-d would release him at 
that moment. Taking initiative to ask the wine steward to accommodate 
him was thus a lack of faith. There was no need for Yosef to take any 
level of initiative. 
Chazal tell us that Yaakov was the most special of the Patriarchs. If Yosef 
was punished because his initiative was considered to be a lack of faith in 
G-d, Yaakov being greater, why did he devise a plan to compel 
Pharaoh to allow Yosef to bury him in Canaan? Why did Yaakov need to 
adjure Yosef rather than having complete faith in G-d that ultimately he 
would be buried in Canaan? In addition, the Torah states that before 
Yaakov descended to Egypt G-d assured him saying, “Have no fear of 
descending to Egypt…I shall descend with you to Egypt and I 
will surely bring you up…” If Yaakov was promised by G-d Himself 
that he would not be buried in Egypt, but rather he would return to 
Canaan, seemingly Yaakov’s taking the initiative to adjure Yosef could 
be seen (G-d forbid) as a lack of faith. If so, why did Yaakov need 
to take the initiative to adjure Yosef? 
Yaakov had understood the chain of events that had transpired and 
evolved which ultimately led to Yosef’s ascent to become the Viceroy. 
He understood that Yosef had been in prison prior to becoming the 
Viceroy of Egypt. Just before Yosef was released, G-d had sent the 
angel Gabriel to teach him seventy languages. When Yosef was released 
and it became known to Pharaoh that he was proficient in seventy-one 
languages, he was made to take an oath that he would never reveal 
this fact. Although Yosef was devoutly righteous and would never 
violate his word, Pharaoh was still not convinced and assured that he 
would not reveal this fact. 
Yaakov, as the ultimate spiritual person in existence understood through 
these events that had transpired- that just as Pharaoh compelled Yosef 
take an oath, it was the Will of G-d that he should also bind Yosef with 
an oath. Since G-d could have made Pharaoh confident in relying on 
Yosef’s integrity, that he would not reveal the truth, he nevertheless felt 
insecure. He thus adjured Yosef. Yaakov understood that for the 
ultimate Divine Providence to be put into effect, it needed to be 
activated through his initiative to bring it to fruition. Yaakov thus adjured 
Yosef, thus compelling Pharaoh to allow him to bury his father in 
Canaan. It is thus not similar to the incident of Yosef regarding his request 
of the wine steward to “remember” and “mention” him, in which there 
was no basis for him to take initiative. Yosef only needed to have 
complete and unswerving faith. 
2. Yaakov, the Counter Force of Egypt 
The portion of Vayechi is considered a “sealed” portion, due to its 
paragraph structure. Rashi cites Chazal who ask, “Why is the portion of 
Vayechi a ‘sealed’ portion? It is because after Yaakov, our Patriarch 
passed away the eyes and hearts of the Jewish people became sealed 
(to holiness) due to the suffering of bondage…” If the bondage only 
began with the passing of the entire generation of Yosef, why were the 
eyes and hearts of Yaakov’s family sealed from the bondage after his 
passing? Maharal of Prague in his work Gevuras Hashem explains, that 
as long as Yaakov our patriarch was alive, his presence was sufficient 
to insulate the Jewish people from the impurities of Egypt. Despite the 
intensity of the impurity and depravity of Egypt, Yaakov’s presence 
created an insular environment which was the equivalent of them not 
being Egypt. However, after Yaakov passed away, the impurity of Egypt 
began to seep into the souls of Jewish people and erode their spirituality 
on a subliminal level. Although they did not experience physical 
bondage, the assault on their spirituality was the equivalent of bondage. 
Ultimately, the spirituality of the Jewish people with the exception of 
the tribe of Levy, regressed to the point that they became pagans- no 
less than the Egyptians themselves. As the Midrash states regarding the 
destruction of the Egyptians at the time of the closing of Sea, “The 
angels came to G-d with a claim saying, “Why are you sparing the 
Jewish people and destroying the Egyptians? These are idolaters and 
these are idolaters.” Although the seventy individuals that descended 

along with Yaakov to Egypt (his family) were exceptionally spiritual, 
their spiritual dimension was not sufficient to withstand and deflect the 
negative influences of being in exile without Yaakov’s presence. 
As long as Yaakov was alive, the Divine Presence was with him. 
Consequently, the spirituality of the Jewish people remained fully intact 
without any breach or compromise. As it states in the Midrash 
regarding the holy Patriarchs, “Hein, hein HaMerkava – they are the 
Chariot (receptacle for G-d).” Meaning, they are the location of G-d’s 
Presence in this world, no less than in the Holy of Holies. Yaakov was thus 
able to insulate the Jewish people from the impurities of Egypt because 
he was the location of the Divine Presence. Yaakov’s presence, even more 
than any of the other Patriarchs was needed to maintain the Jewish 
people in their exile in Egypt. He was not only, as Chazal tell us, the most 
special of the Patriarchs, he was the Patriarch who had a spiritual 
resiliency to all the impurities of exile, not to be affected to any degree. 
The Torah states that before Yaakov had descended to Egypt G-d 
assured him saying, “Have no fear of descending to Egypt…I shall 
descend with you to Egypt and I will surely bring you up…” 
Seemingly, Yaakov was fearful of Egypt, whereas his family, (the tribes) 
were not as concerned. This is because Yaakov fully understood and 
appreciated the spiritual perils and lethalness of being in exile. He had 
spent more time outside of Canaan than any of the other Patriarchs. He 
was thus the Patriarch that was able to contend with all of the issues of 
exile. Chazal tell us that Yaakov had enacted the evening service (Arvis) 
which is said during the nighttime period. The nighttime period is a time 
that symbolizes exile in this world as stated by the Gemara. The 
nighttime period connotes exile because it is a time in which one’s 
clarity is obscured and truth is distorted. In the night, it is only possible 
to dispel darkens with light. Chazal tell us, Yaakov was the Patriarch 
who embodied Torah, which is the equivalent of “light.” As King 
Solomon writes in Proverbs, ‘Neir mitzvah v’Torah ohr (the mitzvah is 
the fuel and the Torah is the light/illumination).” Thus, through Yaakov’s 
embodiment of Torah, he was able to contend with all of the issues of 
exile and create an impregnable spiritual environment, despite the 
overwhelming impurities of that location. 
The Torah tells us that before Yaakov left Canaan to go to the household 
of Lavan in Charan, he spent fourteen years studying Torah in the 
Yeshivah of Aiver in order to prepare himself for the spiritual challenges 
of the community of Charan. The verse states, “…he took from the 
stones of the place and he arranged around his head, and he lay 
down in that place.” Chazal draw from this verse that for fourteen years 
Yaakov did not lie down to sleep. This indicates that for the fourteen 
years he was in the Yeshivah of Aiver, he was totally immersed in his 
Torah study for what he would confront in Charan. Because he understood 
the gravity of the danger of spiritual impurity he had no choice but to 
fully immerse himself in Torah to prepare himself for the exile. 
Just as Yaakov was concerned about descending to the community of 
Charan and its lethal spiritual ramifications, so too was he fearful of 
descending to Egypt with his family, because the effect of the impurity 
upon him and his family. This is the reason G-d needed to assure him 
saying, “Have no fear of descending to Egypt… I shall descend 
with you to Egypt.” By assuring Yaakov that He would descend with 
him to Egypt, G-d was promising him that, just as he was the location of 
the Divine Presence in the land of Canaan, so too would he be the 
location of the Divine Presence in Egypt, despite the fact that it was a 
location that was a bastion of spiritual impurity. Only after Yaakov was 
assured by G-d, regarding his family’s spiritual survival, did he descend. 
Although the Jewish people had declined in their spirituality to the 
forty-ninth level of spiritual impurity, they did not go into spiritual 
oblivion. This was only possible because of Yaakov’s initial presence and 
influence over his family. Yaakov established during the years that he 
lived in Egypt a spiritual infrastructure that allowed the Jewish people 
to spiritually survive until it was time for G-d redeemed them. 
3. The Profundity of Yaakov’s Blessing to his Grandchildren 
The Torah tells us that when Yosef took his sons Ephraim and 
Manasheh to be blessed by his father Yaakov. The Torah states, “ And 
Israel said to Ephraim and Manasheh, ‘May the angel who redeems me 
from all evil bless the lads… may they reproduce (vayidgu) 
abundantly within the land.’” When Yaakov blessed his grandsons he 
chose the word “vayidgu” to imply proliferation, rather than the word 
“vayirbu” which means “to multiply/increase.” It is evident that the word 
“vayidgu”, which connotes the proliferation of fish, conveys another level 
of blessing. 
Rashi cites Chazal who explain the significance of the word “vayidgu” to 
be, “Ephraim and Manasheh should be as prolific as fish, which procreate 
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in an unlimited number. Secondly, they should not be susceptible to 
the evil eye (ayin ha’rah) as fish that are concealed from the human eye 
as a result of their being covered by the water.” 
The Torah tells us that all life that existed at the time of the Great 
Flood came to an end. Chazal tell us that the Torah is specific in its 
description of the destruction of existence, to indicate that it was only the 
terrestrial species that perished. However, the fish in the sea were 
spared. There is an argument in the Gemara in Tractate Zevachim 
regarding the survival of the fish during the Great Flood. One opinion 
is that they swam to the depths of the sea where they were protected 
from the heat of the sulfuric waters of the Flood. Another opinion is 
that the fish swam to the Land of Israel, which was not inundated by 
the waters of the Great Flood. 
After the Great Flood, G-d again blessed man and all existence as He 
had at the time of Creation. If in fact existence after the Flood was a 
continuation of the original Creation, why was it necessary for G-d to 
repeat the blessings of Creation? Since G-d once again did repeat the 
blessings that He originally bestowed upon Creation, it is an indication 
that after the Flood it was a new existence. However, the new existence 
no longer had the dimension of value of the original existence. We see 
that after the Flood the lifespan of man was greatly reduced. However, 
the fish in the sea who did not perish in the Flood were the continuation 
of the original Creation. Their essence and dimension of value had 
not been diminished. They thus continued proliferate in an unlimited 
manner. 
The Gemara tells us that King David was one of the three most humble 
people who ever lived. He authored Psalms and was the most special king 
that the Jewish people had. The Midrash tells us that G-d had shown 
Adam all the wise men and leaders of all the generations until the end 
of time. Adam had noticed a special soul that was among the generations 
and asked G-d to identify it. G-d said that the soul was only meant to 
live a few hours. Adam initially was destined to live 1,000 years. Upon 
hearing what G-d had said about the special soul, Adam said to G-d 
that he would give seventy years of his life so that the special soul could 
live. Thus, the seventy years of King David’s life were the years of 
Adam, who was the handiwork of G-d. The years that Adam possessed 
had unlimited capacity because he was the handiwork of G-d. Adam 
initially had a level of holiness his radiance was confused by the 
angels with the radiance of G-d. Since King David was endowed with 
the special years of Adam, he too had a relative unlimited capacity and 
was thus able to achieve a unique dimension of spiritual accomplishment. 
The blessing, which Yaakov gave his grandchildren, equating them to fish 
regarding their proliferation, was intended to bless them with the potential 
of the original Creation that no longer existed. Thus, by choosing the 
word “vayidgu” rather than “vayirbu”, Yaakov was communicating a 
blessing to his grandchildren that they should be the beneficiaries of G-d’s 
original blessing to Creation which was more special. 
4. Yaakov’s Opposition to be Buried in Egypt 
The Torah tells us that before Yaakov passed away he made a special 
request of his son Yosef, the Viceroy of Egypt. The Torah states, “The 
time approached for Israel to die, so he called for his son, for Yosef, 
and said to him - Please – if I have found favor in your eyes, 
please place your hand under my thigh… please do not bury me in 
Egypt.” Why did Yaakov not want to be buried in Egypt? Rashi cites 
three reasons from the Midrash why Yaakov did not want to be buried in 
Egypt. However, the Midrash offers another reason that is not cited 
by Rashi. The Midrash states, “The prophet Yechezkel identifies the 
Egyptian people as donkeys (chamorim), ‘Their flesh is the flesh of 
donkeys (chamorim).’ Yaakov said, ‘I am compared to the sheep. As it 
states, ‘Israel is the sheep…’ Therefore, I do not want to be the sheep 
that redeems the donkey.’ As it states in the Torah, ‘the donkey shall be 
redeemed by the sheep.’ Therefore, please do not bury me in Egypt.” 
Rabbeinu Taam explains the Midrash to mean, that Yaakov did not want 
to be buried in Egypt because it would save the Egyptians from the 
Ten Plagues. If Yaakov were to be buried in Egypt, his merit would 
prevent the ten plagues from coming upon Egypt in the future. Why was 
Yaakov concerned whether the ten plagues would come upon Egypt or 
not? 
The Torah states at the beginning of the Portion of Beshalach, “And it 
was when Pharaoh sent out the people (after the ten plagues)…” 
The Midrash states, “G-d said, ‘Woe that he (Pharaoh) sent the Jewish 
people out of Egypt only after ten plagues. Had they remained there 
longer, I would have brought more plagues upon Egypt.” G-d is 
bemoaning the fact that He could no longer bring more plagues upon 
Egypt. Bais HaLevy asks, “If G-d’s Mercy is upon all of His creations, 

why would He want the Egyptians to suffer to a greater degree with 
more plagues?” He explains, that the Jewish people, as a result of the 
bondage in Egypt became pagans. However, when they had witnessed 
the Hand of G-d through the plagues, which were revealed miracles, 
they were gradually purged from their pagan beliefs. Each plague that 
they had witnessed brought about another level of clarity and purging. 
However, since it was essential and critical that they leave Egypt at the 
moment that they had, there remained a trace of idolatry within them. It 
was due to the urgency of their departure that they were not fully purged. 
Bais HaLevy explains that the vulnerability to the sin of the Golden 
Calf was due to this trace of idolatry. Had the Jewish people been able to 
remain in Egypt slightly longer and be exposed to additional plagues, 
they would have been fully purged of the impurity of paganism. 
Yaakov understood that if the ten plagues would not come upon Egypt 
because of being buried there, the Jewish people would not have the 
opportunity to extricate themselves from their idolatrous state, thus 
retaining the false beliefs of paganism and impurity of Egypt. They 
would thus not be qualified to stand at Sinai to receive the Torah. If this 
were to happen, the objective of Creation, which is the receiving and 
fulfillment of the Torah, would not occur. It was thus an imperative 
for him not to be buried in Egypt under any circumstance so that the 
Jewish people would be qualified to become G-d’s Chosen. 
Yaakov lived his entire life for the sake of fathering a family that would 
be the foundation of the Jewish people with a capacity to be taken as 
G-d’s people. Rav Aaron Kotler z’tl explains that the reason Yaakov did 
not start a family until he was eighty-four years old, was because he 
understood that he was not yet qualified to father the tribes until he 
fully purged himself from all impurity and deficiency. Yaakov underwent 
many levels of purging through Torah study and the difficult challenges 
that were presented to him. Succeeding in his qualification as the 
Patriarch, he chose to begin to have a family. Since this was his 
perspective of life and existence, he would not allow himself under any 
circumstance to be buried in Egypt, because it would impede and 
undermine the objective of existence. 
5. One’s Relevance to Eternity 
The Torah tells us that before Yaakov passed away he blessed his children, 
in a manner that secured the potential of each of the tribes. The Torah 
states regarding the blessing Yaakov had given his children, “Zevulon 
shall settle by seashores. He shall be at the ship’s harbor…Yissachar is 
a strong-boned donkey…” Zevulon was meant to be the sea merchant 
who would travel and conduct trade, while Yissachar was meant to be 
totally dedicated to the study of Torah. It was through this blessing that 
Yaakov, our Patriarch, established a partnership between his sons 
Yissachar and Zevulon, in which Zevulon would assume all financial 
and material responsibility for the support of Yissachar who would be 
fully dedicated to the study of Torah. The Midrash tells us that the level 
of commitment that Zevulon had to Yissachar was to the degree that they 
“placed the food in the mouth of Yissachar.” Meaning, Zevulon provided 
in a manner that Yissachar was not distracted for even an instant to be 
concerned for his own material needs. Because of his degree of immersion 
in Torah study, which was without any distraction, Yissachar possessed a 
unique level of clarity and Torah knowledge. 
The Gemara in Tractate Yomah tells us that if one sees one who is 
proficient in Torah to the degree that he is a decisor of Jewish Law, he 
is from the tribe of Levy or Yissachar. The Gemara asks, “If so, one 
could also be from the Tribe of Yehudah because he was a legislator of 
the law?” The Gemara answers that although Yehudah was a 
legislator, he did not possess the unique ability to determine the 
absolutely definitive Torah law. This ability was unique to Levy and 
Yissachar. Why was this so? It is because these two tribes were not 
involved in the material. Levy had no share in the Land because G-d 
was their portion and they were His officiants. Yissachar’s material 
needs were fully provided by Zevulon and thus was able to be 
continuously immersed in Torah. 
Sforno asks, “If Yissachar was continuously immersed in Torah and 
achieved a unique dimension of Torah, why is Yaakov’s blessing to 
Zevulon mentioned before the blessing that was given to Yissachar? (One 
would think that since the study of Torah is the ultimate pursuit that 
the blessing to Yissachar should have been mentioned first.) It is 
because one cannot be immersed in Torah study unless his material 
needs are addressed. As it states in the Mishna in Ethics of our Fathers, 
‘im ein kemach, ein Torah – if there is no flour there is no Torah.’ If one 
provides for his fellow’s material needs so that he should be able to 
engage in Torah study, as Zevulon had done for Yissachar, then the 
merit of that Torah study will accrue to both of them. Meaning, the one 
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who had studied the Torah and the one who had enabled him to do so 
through his financial support, will both be fully accredited for the Torah 
that had been studied. This is the intent of the Torah establishing the 
obligation of tithing one’s produce to the Kohen (Priests) and the Levy. 
Since the Priests and Levites were the ones who were fully dedicated to 
the study of Torah, by providing them with their respective tithes, each 
Jew will have a share in the Torah that is studied by them. Similarly 
we find regarding the blessing that was given by Moshe to the Tribe 
of Levy, ‘Who are the ones who will teach and give direction to 
Yaakov? It is the Tribe of Levy.’ By establishing such a partnership 
between every Jew and the tribe that consists of Kohen and Levy, the 
Torah is providing each Jew with an opportunity to have a share in the 
world to come. As it states in the Mishna in Tractate Sanhedrin, ‘Every 
Jew has a share in the world to come.’” 
The Gemara tells us at the end of Tractate Kesubos that if one does not 
engage in Torah study, he will not be resurrected at the end of time. 
This is because the Torah is the “dew of life (tal chaim).” The Gemara 
states, “If so then simple unlearned Jew (aam haaretz) will not merit a 
share in the world to come (to be resurrected).” The Gemara states that 
even the unlearned Jew who is not engaged in Torah, if he supports the 
study of Torah, he too will merit resurrection (share in the world to come). 
The Gemara in Tractate Shabbos tells us that there was a significant 
minority of “aamei haaretz – a sect of Jews who were not meticulous 
and sensitive to many areas of Jewish Law” who did not give the tithe 
to the Levy because they were not willing to part with a significant 
percentage of their produce. Since this tithe had not particular level of 
sanctity they justified withholding it. They however realized that the 
tithe of the Kohen could not be withheld because of its level of sanctity 
and liability if they should eat it. Thus, even the aamei haaretz had a 
share in the study of Torah. However, after the destruction of the Holy 
Temple there no longer is a context in which one has the opportunity to 
give tithes. (It is only the produce that is grown in the Land of Israel 
that must be tithed). How then is the unlearned Jew able to merit a 
share in the world to come if the mechanism of tithes is no longer in 
place? It is only if one supports the study of Torah of others will the 
unlearned Jew merit a share in the world to come. 
Chofetz Chaim writes that just as one needs to eat every day in order to 
sustain himself, identically one must sustain his spirituality. Regardless if 
one had eaten sufficiently on one day, he must eat again another day in 
order to continue to survive. The body needs continuous sustenance to 
continue; however, the need to sustain the physical is only as long as 
the person is alive and therefore it is sufficient to have sustenance that has 
limitation. However in order for one’s soul to come to the world to 
come, which is eternal, it must be given eternal sustenance. The 
spirituality that lies within Torah gives the Jew the ability to have 
relevance to eternity. 
 

Rabbi Shlomo Katz 

HaMaayan 
Parshas Vayechi - The Patriarchs’ Shabbat 
Volume 30, No. 12 14 Tevet 5776 December 26, 2015 
Sponsored by Phil and Eli Rutstein and families in memory of their 
grandfather Nachman ben Asher Halevi a”h (Nathan Rutstein) and family 
friend Dr. Lenny Schlossberg a”h 
Daf Yomi  Gittin 13 
With this week’s parashah, the Torah closes the book on the lives of the 
Avot / Patriarchs. Among the many lessons that we learn from their lives, 
one is found in the words we recite in minchah of Shabbat: “A day of rest 
and holiness You have given Your people--Avraham would rejoice, 
Yitzchak would exalt, Yaakov and his sons would rest on it.” R’ Samson 
Raphael Hirsch z”l (1808-1888; rabbi in Frankfurt, Germany) explains: 
Avraham was a &l dquo;prince of Elokim” (23:6), a great personality 
among men, gladdened by G-d and ennobled by His closeness. His son 
Yitzchak, in contrast, was forced to fight against the rebuffs of envy and 
the hostility of jealousy (see chapter 26). The lot of Yaakov was harsher 
still; it was his fate to have to earn a living for himself and his family by 
hard labor and servitude in the household of a crafty master. This account 
has profound meaning for us today, R’ Hirsch continues. Regardless of 
what one’s own life portion may be, Shabbat brings us joy. An “Avraham” 
blessed with happiness will find the pinnacle of his blessings, true 
rejoicing, only in that awareness of G-d which Shabbat gives him, 
reminding him that all the good which is his has come from G-d alone. To 
a “Yitzchak,” with not a friend in the world, Shabbat affords ample 
compensation for the friendship of his fellow man, for Shabbat makes him 
and his small family circle aware th at G-d is near and present in their 

midst. On Shabbat, even a family of a “Yaakov,” laboring under the 
weight of distress and oppression, finds both physical rest and spiritual 
calm and serenity. (The Hirsch Siddur p.395) 
“May the angel who redeems me from all evil bless the lads, and may my 
name be declared upon them, and the names of my forefathers Avraham 
and Yitzchak . . .” (48:16) 
Why did Yaakov place himself in the blessing before his father and 
grandfather? R’ Shmuel Shmelke Güntzler z”l (rabbi of Oyber-Visheve, 
Hungary; died 1911) writes in the name of his father, R’ Moshe Yehuda 
Güntzler z”l: 
Later in the parashah, Yaakov prays (49:6), “Into their conspiracy, may 
my soul not enter!” Rashi explains that Yaakov did not want his name 
mentioned in connection with the rebellion of Korach (see Bemidbar 
16:1). Why? R’ Güntzler writes: When one sins, so long as his sin is 
superficial and does not reach the root of his soul, there is hope for 
repentance and rehabilitation. However, if the sin is so ingrained that it has 
reached the root of one’s soul, there is no hope. Yaakov, the root of the 
Jewish People, represents the root of a Jew’s soul as well, and he prayed 
that Korach’s rebellion not reach that level. 
Since Yaakov is the root of the Jewish People, it follows that Yitzchak and 
Avraham are even deeper roots. This is why Yaakov placed himself before 
the other Patriarchs. One who wishes to connect himself with the 
Patriarchs must do so through Yaakov. (Meishiv Nefesh) 
“Gather yourselves and listen, sons of Yaakov, and listen to Yisrael your 
father.” (49:2) 
R’ Yisrael Isserel z”l (Ponovezh, Lithuania; 19th century) asks: Why did 
our Patriarch introduce his blessings with both of his names--Yaakov and 
Yisrael--and why he did remind them that he was their father, which they 
surely knew? 
He answers: Our Sages say that the name “Yisrael” refers to a higher 
spiritual state than the name “Yaakov.” Our Patriarch, who was known for 
his humility (see, for example, Bereishit 32:10 - “I am unworthy of all of 
the kindness which You have done”) was saying: I feel like “Yaakov,” 
unworthy of rebuking you before I die. However, Hashem has told me that 
I am “Yisrael.” While I don’t understand why He thinks so highly of me, I 
am obligated to believe what He says, i.e., that I attained a lofty spiritual 
level at some point in my life. Therefore, it is worth your while to listen to 
my rebuke. 
Moreover, Yaakov/Yisrael said: I am your father, and you should listen to 
my rebuke for that reason. R’ Yisrael Isserel explains that there are two 
reasons why a father’s rebuke can be effective: (1) because the souls of the 
children are offshoots of the soul of their father; and (2) because of his 
tza’ar gidul banim / emotional investment that a father makes in raising 
children. (Menuchah U’kedushah: Sha’ar Ha’tefilah ch.1) 
“Accursed is their rage for it is intense, and their wrath for it is harsh.” 
(49:7) 
Rashi z”l comments: Even when Yaakov rebuked his sons, he cursed their 
anger, not them. 
R’ Shlomo Wolbe z”l (1914-2005; a leading teacher of mussar) writes: R’ 
Yerucham Levovitz z”l (mashgiach ruchani of the Mir Yeshiva; died 
1936) was asked whether one is permitted to hate a Jew who acts contrary 
to the Torah. R’ Levovitz answered that it is forbidden, saying that [we 
may not even hate the evil-doer’s deeds since] the ordinary person is 
incapable of distinguishing between hatred for the deeds and hatred for the 
person. Yaakov Avinu was able to make that distinction. 
R’ Wolbe continues: R’ Levovitz used to say that a Jew with bad character 
traits is like a crate full of diamonds, with one moldy potato mixed in. 
Would one think for even a second of discarding that entire crate? After 
all, it is full of valuable diamonds! (Shiurei Chumash) 
“He will bless you with blessings of heaven from above, blessings of the 
deep crouching below . . . The blessings of your father surpassed the 
blessings of my parents . . .” (49:25-26) 
R’ Avraham Yitzchak Hakohen Kook z”l (1865-1935; Ashkenazic Chief 
Rabbi of Eretz Yisrael) writes: Yaakov blessed Yosef that his good fortune 
should be a blessing from heaven above, but clothed in the ways of the 
deep below, i.e., clothed in nature. Yaakov told him: My parents and 
grandparents experienced miracles, but my blessing to you is greater, for I 
bless you that nature itself shall serve you. (Olat Reiyah II p.203) 
R’ Yehonatan Eyebschutz z”l (Germany; died 1764) writes that it is more 
amazing when Hashem interacts with the world without performing a 
spectacular miracle than when He performs a miracle. Given G-d’s 
greatness, one might have expected that He would not concern himself 
with “the little things.” However, one of the wonders about G-d is that He 
lowers Himself to be involved in a world as small as our own. It follows 
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that Hashem’s powers are revealed more when He acts within nature than 
when He changes nature. (Ya'arot Devash, Vol. I, No.3) 
“They instructed that Yosef be told, ‘. . . Please forgive the spiteful deed 
of the servants of your father’s Elokim,’ and Yosef wept when they spoke 
to him. His brothers themselves also went and flung themselves before 
him . . .” (50:16-18) 
R’ Avigdor Tzarfati z”l (France; 13th century) writes: From the actions of 
Yosef’s brothers we learn that, although a person can forgive another 
utilizing a messenger, the person who caused the injury must appear before 
the injured party to complete the atonement process. (Peirushim 
U’pesakim Le’Rabbeinu Avigdor) 
Zemirot Shabbat 
“Whoever guards the Shabbat day from desecration, his Creator will 
forgive his sin; then will come his redeemer named ‘Shiloh’ . . .” (From 
the zemer Mah yafit) 
“Shiloh” is a reference to mashiach, taken from a verse in our parashah 
(49:10), “The scepter shall not depart from Yehuda, nor a scholar from 
among his descendants, until Shiloh arrives . . .” 
R’ Ovadiah Sforno z”l (Italy; 1470-1550) explains: The word “Shiloh” 
comes from two different roots, one of which means “completion” and the 
other, “the end.” 
The Gemara (Sanhedrin 98b) offers five possibilities for mashiach’s name. 
They are: Shiloh, Yinon, Chananiah, Menachem ben Chizkiyah, and 
Chivra d’bei Rabbi. R’ Eliyahu Shick z”l (Lithuania; 1809-1874) observes 
that a midrash cites five factors that brought about the Exodus from Egypt: 
suffering, teshuvah, the merit of the Patriarchs, G-d’s compassion, and the 
end of the designated time. The five names of mashiach allude to the fact 
that the same five factors will bring about the final redemption. For 
example, as noted above, the name “Shiloh” alludes to the End of Days. 
Some say that the name “Yinon” comes from the root meaning “birth,” 
and alludes to the merit of our forefathers. “Chaninah” means compassion. 
“Ben Chizkiyah” alludes to teshuvah, for the son of King Chizkiyah (in the 
First Temple era) was one of the great penitents in history. Finally, the 
word “Chivra” me ans disease (see Rashi z”l to the Gemara) and alludes to 
suffering. (Ain Eliyahu) 
If there was a designated time for the Exodus, why were other causes 
necessary? R’ Eliezer Dovid Gruenwald z”l (Hungary; 1867-1928) 
explains that the Exodus would have occurred at the designated time in 
any event, but merits were necessary to bring about the miracles that 
accompanied the Exodus. (Haggadah Shel Pesach Chasdei David) 
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Rabbi Dov Kramer 

Taking A Closer Look 
“And the days of Yaakov, the years of his life, were seven years and one 
hundred and forty years” (B’reishis 47:28). Yaakov Avinu had the shortest 
life of the three Patriarchs, living 147 years, whereas his father, Yitzchok, 
lived for 180 years (35:28), and his grandfather, Avraham, lived for 175 
years (25:7). Our sages, of blessed memory, teach us that all three were 
supposed to live for 180 years, but Avraham died five years early so that 
he wouldn’t see the wickedness of Eisav (see Rashi on 25:30 and B’reishis 
Rabbah 63:12) and Yaakov died 33 years early, one year for each word 
said to explain to Pharaoh why he looked so old, when he described his 
years as being “few and unpleasant” (see Tosfos on 47:9 and Torah 
Sh’laima 47:23). 
When the years of Avraham’s life are given, the Torah uses two words that 
aren’t used for anyone else besides Adam (5:5), that these are the years 
“that [he] lived.” Rabbi Yitzchok Sorotzkin, sh’lita (Rinas Yitzchok II, on 
47:28) quotes Rav Chaim Volozhin, z”l (see also Or Hachayim on 25:7), 
who says that these words appear only by Adam and Avraham because 
they didn’t live out their full years; Adam was supposed to live 1,000 
years, but gave 70 of them to King David (Bamidbar Rabbah 14:12), who 
would have otherwise died at birth (Zohar I 91b, quoted in Otzar Ishay 
HaTanach), and Avraham was supposed to live for 180 years but, as 
previously mentioned, died five years earlier. Rav Sorotzkin then asks 
why, if the words “that [he] lived]” are used to describe how long someone 
who didn’t live out their full years actually lived, aren’t they also used 
regarding how many years Yaakov lived, since he died 33 years earlier 
than he was supposed to. He applies to Yosef as well, since he lived for 
110 years (50:26), even though he was supposed to live till 120, with 
Yosef living 10 years less either because he didn’t protest when his father 
was referred to as his slave (see Pirkay d’Rebbe Eliezer 39), because being 

a leader took its toll (see B’rachos 55a/Soteh 13b), or because he 
embalmed his father rather than trusting that he wouldn‘t decompose 
without it (see B’reishis Rabbah 100:3). [The question is left unanswered.] 
As Or HaChaim points out (25:7), the words “that [he] lived” are added 
when a person didn’t live his full amount of years, because he only lived 
this many years, not the amount of years that he should have lived. 
However, there are many factors involved in the number of years a person 
is supposed to live, including maintaining one’s health (as doing things 
that harm the body will negatively impact how long a person will live, just 
as medical intervention when there is a health issue can extend life 
expectancy) and not sinning (as sin can bring about a decree that shortens 
life, just as being constantly connected to G-d can protect a person who 
would have otherwise been adversely affected by natural phenomenon or 
by the actions of others). When one of these things impacts how long a 
person lives, although it does shorten (or lengthen) the amount of years the 
person will live when compared with how long he or she would have 
otherwise lived, it cannot be said that they should have lived longer, as 
their actions changed the circumstances so that this is now precisely how 
long that person should have lived. 
After Yaakov’s and Yosef’s actions caused the number of years they lived 
to become fewer than they otherwise would have been, since it was now, 
taking all factors into account, precisely how long they should have lived, 
adding the words “that [he] lived” would not have been appropriate. 
Avraham, on the other hand, as well as Adam, based on these types of 
factors, should have still lived their full lives, 180 years for Avraham and 
1,000 years for Adam; there was nothing inherent in their actions that 
changed the amount of years they should have lived. True, it was for 
Avraham’s benefit that he didn’t see Eisav’s wickedness, but as far as his 
own health and righteousness, he should have lived his full 180 years. 
Similarly, even though Adam willingly gave up 70 years of his life so that 
Dovid could live (and the “daled” in Adam is said to stand for “Dovid” 
because he was a reincarnation of Adam, with “Moshiach” being the 
“mem” for the same reason), Adam still deserved to live a full 1,000 years 
(and was healthy enough to do so). Therefore, for Avraham and Dovid, 
and only for them, when the number of years they lived is given, the words 
“that [he] lived” are included. 
 

Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
Parshas Vayechi 5776 
The Benefit Of Painful Admissions 
At the end of his life, Yaakov Avinu gathered his sons to him. He began 
by rebuking his first three sons, Reuven, Shimon and Levi. When he 
turned to Yehuda, his fourth son, Yehuda began stepping back, fearing that 
he too would be rebuked. Instead, Yaakov promised him exceptional 
blessings. Yehuda would become king and the royal line would descend 
only from him (Rashi 49:1). 
Targum Onkelos adds that Yaakov blessed Yehuda because he "confessed 
without hesitation," and Targum Yonassan Ben Uziel notes that this refers 
to Yehuda's admission concerning Tamar. Years earlier, when Yehuda was 
informed that Tamar was pregnant out of wedlock, he ordered that she be 
burned to death. When Tamar secretly alluded to Yehuda that she had 
become pregnant from him, he admitted at once, adding that "she is right." 
Should Yehuda be praised for having confessed? Had he remained silent, 
Tamar would have been killed. Could Yehuda justify remaining silent? 
Could anyone? Choosing to keep silent and avoid embarrassment would 
mean killing an innocent person! 
Rav Simcha Zissel Broide answers that Yehuda in fact could have 
remained silent. He could have saved Tamar in a discreet manner. As part 
of the beis din deciding Tamar's fate (Yalkut Shimoni 145), he could have 
postponed her execution, claiming: "This case needs to be re-examined" 
and thus diffuse the situation. 
There were reasons Yehuda might have justified withholding the truth. 
The Ramban (38:24) states that he served as regional governor in Eretz 
Yisrael, and as was noted, he served on the very beis din that had 
sentenced Tamar to death. Confessing openly to the very sin he was 
punishing Tamar for meant debasing himself in a most humiliating way. 
Any normal person would have been mortified. In Brachos 23a, the sages 
note that once, a yeshiva student was falsely accused of an immoral act 
and in his anguish he took his own life. Another concern could have been 
that such a confession would cause a massive chillul Hashem. 
Moreover, was Tamar completely innocent? She had enticed Yehuda. A 
malach had forced Yehuda to be with Tamar (see Daas Zekeinim 38:15), 
whereas Tamar had not been forced. Nevertheless, Yehuda stood up and 
said the truth. 
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In fact, Yehuda's test at this moment was so great that Yalkut Shimoni 
(159) refers to him as if he "slaughtered himself." Yehuda's public 
confession showed that he was willing to forego everything for the sake of 
the truth. The Yalkut says that this admission gained Yehuda great reward 
in the future, and concludes that anyone who admits the truth in difficult 
circumstances merits great things. 
Targum Yonassan Ben Uziel (49:8) states that the very reason we are 
called Yehudim is because of Yehuda's heroic act of confession. Rav 
Chaim Friedlander explains that when Yehuda put aside all other 
considerations and made a public confession, he put the midda of devotion 
to the truth into the spiritual DNA of Klal Yisrael. This means that 
truthfulness is one of the essential elements of our personality as Jews. It's 
in our blood. Even if at times we find it hard to admit to the truth, we 
nevertheless have within us this ability, and can overcome the 
embarrassment and difficulty involved in doing so. 
Clinging to the truth, explains Rav Yitzchak Zilberstein, is in fact clinging 
to Hashem. The sages (Yoma 69b) say that Hashem's seal is truth. 
Meaning, truth is the essence of Hashem, and if one clings to truth 
entirely, he becomes capable of clinging to Him. 
Once, people came to Rav Zilberstein and asked why their tefillos were 
not being answered. "There are many reasons," he said, "but we must first 
understand that Hashem is truth itself. If a person is not devoted fully to 
the truth, how can he connect to Hashem? Every one of us has something 
to improve when it comes to being truthful." 
Rav Zilberstein cites the Shlah Hakadosh, who wrote of a chassid who 
revealed to him how he reached his spiritual level. 
"As a child, my brothers and I used to quarrel, and my father would tell us: 
'I want to hear exactly what happened. If you admit to what you did I will 
let you off, but if you deny what you did and I find out that you did it, I 
will punish you twice as much.' Whenever I confessed to doing something 
wrong, my father would give me a coin. Thanks to my father, I have never 
once in my entire life said even one word that was not entirely true." 
This was a living fulfillment of Shlomo Hamelech's command: "Acquire 
the truth" (Mishlei 23:23), concludes the Shlah. Adds Rav Zilberstein, 
truthfulness is such a prized possession that any effort we can make to 
become more truthful is an effort we are required to make. 
May we be zoche to cling to the truth and cling to Hashem! 
 

Rabbi Label Lam 

Dvar Torah 
Parshas Vayechi: Those Who Know 
All these are the twelve tribes of Israel, and this is what their father spoke 
to them and blessed them; each man, according to his blessing, he blessed 
them. (Breishis 49:28)  
Yisrael delivered in his final moments individualized Brochos-Blessings to 
his children. At the risk of sounding even slightly irreverent, it was only 
words. These words, these Blessings are not only Torah worthy in some 
tangential way, they are the center pieces of many giant episodes in the 
Torah, and the object of huge generational fights, as if they are more 
valuable than gold. Yet, they are just words! It seems that certain words 
uttered by certain people carry more import than all the riches of the 
world! Why and how does that work? 
A joke I heard from a literature professor when I was a freshman in college 
may be helpful here, and it goes like this: A seeker of wisdom makes his 
way to a wise man seated alone on a mountain. He is allowed only one 
question so he asks, “On what does the world rest?” he is told by the wise 
man, “On the back of an elephant!” Then he is sent away for twenty years 
to think. Returning twenty years later he queries again, “On what does that 
elephant rest?” He is told, “On the back of another elephant!” He is sent 
away for another twenty years and upon returning again and again he is 
given the same answer and sent away for another twenty years. Finally he 
approaches the wise man when he is old and dying and he begs for the 
master for the ultimate secret. The wise man, breathing his last utters, “It’s 
elephants all the way!” Ad absurdum! 
When we go back to the beginning of creation we find that everything is 
born from the speech of The Almighty! We say in a “simple” blessing over 
water and the like, “That everything came about through his speech!” In 
the morning liturgy, “Boruch She’amar we say, “Blessed is He Who spoke 
and the world came to be!” It may sound inane or insane to our finite 
minds but “it’s words all the way!” 
What is a Brocho? Why is it so desirable? Could this be the only time that 
Yaakov blessed his children? Who is worthy to give blessings and why? 
Let’s look together at a verse from Mishlei, from King Solomon, the 
wisest man of all time. He writes pithily, “Blessings to the head of the 

Tzadik-Righteous, and the mouth of wicked ones will cover up (Hamas) 
violence.” (10:6) 
What does this mean? The Vilna Gaon, decodes the verse, “A Tzadik is 
constantly blessing every person. Just as it written later in Mishlei (22:9) 
“The one with the generous eye will bless.” The Talmud tells us (Sota 
38B) that we should not only read that the “one with the generous eye 
should bless” but that he is blessed. Therefore HASHEM is constantly 
resting blessing on his head. (Why the head?) Immediately when the 
thought of blessing someone is still in thought form in his head, 
automatically blessings are resting on him. When it comes to doing good 
things, HASHEM joins the thought and considers it already and act done 
while by bad deeds it is not considered done until the person actually 
executes the action and does it. 
Therefore it says “by the mouth of the wicked ones”- plural wicked 
because not until they actual speak bad is it counted like they had done 
wrong!” 
There’s more there than is recorded here, but the dynamics of how Brocho 
flows is demonstrated clearly. Blessing others, even thinking positively 
about others, wanting their good, creates what I would like to call the 
“vacuum cleaner effect”. How does the vacuum cleaner create the suction 
to pull in? It pushes out air and the vacuum invites whatever. Whatever we 
give out, that is exactly what we invite into our lives. Those who bless and 
bless others overtly and/or covertly are candidates to attract and also give 
more Brocho. 
No doubt Yaakov-Yisrael had been studying and blessing his family his 
entire life. For some wise strategic reason he chose not to release the 
results of his study until the last moments of his life, but after a lifetime of 
quietly and constantly blessing he was a huge repository of blessing. Even 
though these syllables were only words to the untutored ear, they are really 
the stuff that our world is made of to those who know! 
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Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Vayehi: Learning and Performing 
We read in Parashat Vayehi of the blessings Yaakov Abinu conferred upon 
Yosef’s two sons, Efrayim and Menashe. Yosef brought his sons to 
Yaakob, positioning the older son, Menashe, to Yaakob’s right, figuring 
that Yaakob would place his right hand over Menashe’s head while giving 
the blessing, symbolizing his status of prominence as the firstborn. 
Yaakob, however, crossed his hands, placing his right hand on the hand of 
the younger brother, Efrayim, and placing his left hand on the older son, 
Menashe. Yosef began lifting Yaakob’s hands in order to rearrange them, 
but Yaakob refused, insisting that the hands were placed correctly. 
What is the meaning behind this “argument” between Yaakob and Yosef, 
and what lesson does it convey? 
Torah life requires two general commitments: learning, and performing. 
We are to make time to study Torah, and we must also put the laws and 
values we learn into practice, by observing all the Misvot. The Talmud 
Yerushalmi comments that if one only learns Torah, without any intention 
of practicing what he learns, then it would have been preferable for him to 
have died at childbirth. The explanation of this comment is that, as our 
Sages teach us elsewhere, a fetus studies the Torah with an angel when it 
is in the womb. A person does not need to come into this world to learn 
Torah; he does that already before he is born. We are brought into this 
world so we can not only learn, but also perform the Misvot. And thus if a 
person learns Torah without intending to observe it, there was no need for 
him to exit the womb, as the entire purpose of entering this world is for us 
to practice the Torah, in addition to studying it. 
The Gemara in Masechet Kiddushin (40) tells that the Rabbis convened to 
address the fundamental question of which of these two lifelong pursuits is 
greater: studying, or performing. The conclusion, the Gemara says, was 
that “learning is greater, because learning brings one to perform.” Since 
learning is indispensable for performing the Misvot – after all, one cannot 
know how to perform the Misvot without learning about them – learning is 
considered greater. The clear implication of the Gemara’s comment, as the 
commentators have noted, is that fundamentally, performing the Misvot is 
greater than learning, but in practice, learning must come first, as learning 
is an indispensable prerequisite for performing. As mentioned earlier, we 
have come into this world for the sake of practicing the Torah; this is the 
objective. In terms of sequence, however, we must first allocate time for 
learning, for otherwise we will be unable to perform. 



18                                                               waaBtu!zIzw!– trcdk trcd ihc!
With this background, we can understand the different perspectives of 
Yaakob and Yosef. Our Sages tell us that Menashe helped Yosef manage 
his affairs as the Egyptian vizier. Menashe was a man of action, working 
alongside his father in governing Egypt. Efrayim, meanwhile, was a 
scholar, devoted to Torah study, who learned together with his 
grandfather, Yaakob, after Yaakob came to live in Egypt. Yosef felt that 
Yaakob’s right hand, symbolizing primacy, should be placed upon 
Menashe. As our goal and objective must be performing Misvot and 
getting involved to help the world, Menashe, the symbol of action, should 
be shown priority. Yaakob, however, wanted to emphasize that as a matter 
of practical sequence, Efrayim – the symbol of learning – must precede 
Menashe. While it is true that action fundamentally is of greater 
importance than learning, we must give learning primacy when arranging 
our priorities, as it is a necessary prerequisite for performing the Misvot. 
After proclaiming the blessings, Yaakob informed Yosef that future 
generations of Jews would bless their children by wishing them, “Hashem 
shall make you like Efrayim and Menashe,” placing Efrayim before 
Menashe. Yaakob here established that when parents educate their 
children, they must give precedence to “Efrayim,” to study, as it is only 
through study that their children can achieve the end goal, which is 
“Menashe” – action. 
This insight underscores the vital importance of setting aside time for 
serious engagement in Torah study, and also teaches us the proper mindset 
with which we must approach our study. The ultimate purpose of study is 
“Ma’aseh,” to apply what we learn. We are to approach learning with an 
open mind, understanding that we are going to encounter concepts with 
which we had been unfamiliar, and which we will then have to apply to 
our lives. Part of the process of learning is the commitment to make the 
life changes that are necessary to put our newfound knowledge into 
practice. When we study with this mindset, we then fulfill Yaakob’s 
blessing, and live up to his ideal of combining “Efrayim” and “Menashe” – 
study with observance. 
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Primary Colors or Shades of Gray?  
By Rabbi Elie Mischel 
Associate Member, Young Israel Council of Rabbis 
At the very end of his life, Yaakov Avinu gathers his children together for 
a final goodbye, taking the opportunity to deliver words of advice and 
blessing to each of his sons. These parting words are a decidedly mixed 
bag; while most of the brothers receive kind words of blessing from 
Yaakov, their father, Yaakov’s final words to Reuven, Shimon and Levi 
are disturbingly harsh. 
First, Yaakov confronts Reuven: “You are unstable as water; you went up 
to your father's bed; and defiled it; you went up to my couch!” According 
to the Talmud (Shabbat 55b), Yaakov is referring to an episode that took 
place many years earlier. When Rachel died, Yaakov moved his bed, 
which had been primarily in Rachel’s tent, into the tent of Bilhah, Rachel’s 
maidservant. Reuven perceived this as an insult to his mother Leah. He 
said: "If my mother's sister was a rival-wife to my mother, should the 
maidservant of my mother's sister now become a rival-wife to my 
mother?" And so, Reuven moved his father’s bed from Bilhah’s tent into 
Leah’s tent, an act that would define Yaakov’s final assessment of his 
eldest son.  
Following his sharp criticism of Reuven, Yaakov spares no punches in his 
criticism of Shimon and Levi. “Cursed is their anger, for it was fierce, and 
their wrath, for it was cruel; I will divide them in Jacob, and scatter 
them…” With these harsh words, Yaakov criticizes Shimon and Levi for 
slaughtering the men of Shechem in response to the rape of Dinah, many 
years earlier. 
Yaakov’s criticism of his three eldest sons is harsh, even if it is well-
deserved. But more surprising than Yaakov’s tone is the timing of his 
rebuke. The events to which Yaakov referred took place many decades 
earlier. For years, Yaakov remained silent and did not criticize his sons for 
their misdeeds. Why would he have waited so long, until just before his 
death, to reprimand his children? Could it be healthy, psychologically, for 
Yaakov to repress his emotions for such a long time?  
Yehuda Avner, a former Israeli ambassador to England and advisor to 
several Israeli prime ministers, relates a fascinating encounter in his book 
“The Prime Ministers.” Avner describes a meeting in a hotel bar in 

Jerusalem with Buddy Baily, an American reporter. While chatting with 
Baily, there was an Arab man, Fayez, who joined their discussion. In the 
course of their conversation, Baily says to Fayez: “Fayez, I have a 
question. I’ve been telling Yehuda here how tough it is for a foreign 
correspondent like me to get a grip on the conflict between you two. What 
do you think the chances are of you and Yehuda making up and shaking 
hands, eh?” Fayez looks at Yehuda, rubs his curly hair, and says, in perfect 
Hebrew: “Chabibi – it won’t work. Our genes are too different. You Jews 
come from everywhere. You are mongrels; we are thoroughbred. You 
think in subtleties; we think in primary colors.” Intrigued, Avner asks: 
“What do you mean – primary colors?” Fayez responds: “Primary colors 
means there is nothing subtle about the desert; everything there is in the 
extremes: blazing hot days, icy cold nights, arid sands, luscious oases. 
That’s why we Arabs are most at ease in the extremes – it’s in our blood.” 
Fayez’s insight into the nature of Arabs and Jews is penetrating. The thing 
that distinguishes the Jewish people from their nemesis, the Arabs, is their 
ability to recognize the subtlety in each situation. Jewish culture, built 
upon thousands of years of careful study of Torah, is steeped in subtlety – 
a recognition that we don’t live in a world of primary colors, a world that 
is “all or nothing.” Subtlety is the recognition that, as much as we would 
like to see the world as black and white, as good and bad – it’s not always 
that simple. There are many perspectives, various opinions on every 
halachic and philosophical issue; there are so many sides to each debate! 
Subtlety requires reflection; it requires us to stop and think, to cool off 
before we respond. 
Yaakov Avinu, the forefather of the Jewish people, is a man of subtlety; a 
trait that is on full display in his final words to Reuven, Shimon and Levi. 
Rashi explains Yaakov’s criticism of Reuven: “The restlessness and the 
haste with which you hastened to display your anger, is similar to water 
which hastens on its course.” When read carefully, it is clear that Yaakov’s 
rebuke of Reuven is extraordinarily subtle. Yaakov understood that 
Reuven’s anger stemmed from an honorable source; Reuven felt that 
Yaakov had slighted his mother’s honor. And Yaakov rebukes Reuven, not 
for being upset on his mother’s behalf, but rather for his haste, for acting 
rashly and invading his father’s privacy in a terribly inappropriate way. 
By not responding immediately, Yaakov was able to step back and reflect 
on why Reuven acted the way he did. And his words of rebuke to Reuven 
are much wiser, more subtle and accurate, because he waited. But equally 
powerful is Yaakov’s unspoken rebuke; Yaakov’s self-restraint and ability 
to wait many years before scolding his son was itself a sharp contrast, and 
clear message, to his impetuous son.  
The subtly of Yaakov is again evident when he scolds Shimon and Levi. 
As Rashi explains, “Even at the time of rebuke, he cursed only their 
excessive wrath.” When their sister Dinah was raped, Shimon and Levi 
were justifiably enraged. But their actions – the slaughter of the men of 
Shechem – were unwise. Again, Yaakov waits many years to rebuke his 
sons, and his criticism is wiser and more subtle for it. Yaakov curses only 
their excessive anger, while fully appreciating their desire to avenge the 
honor of Dinah. 
Young people are often attracted to extremes, to clear and easy answers. 
Seeing the world in black and white is very attractive; positions are simple 
and clear, and when one does not appreciate the other side of an issue, it is 
very easy to be passionate about their own views. But as we grow older, 
perhaps heavier and (we hope), a little wiser, it is important that we 
emulate the ways of Yaakov Avinu; to recognize that “who is right” is 
usually a very complex matter. When we have arguments with our spouses 
and become frustrated with our children, it is worthwhile to step back and 
reflect on their perspective.  
This is the week we say goodbye to Yaakov Avinu. But Chazal teach us 
that “Yaakov Avinu lo Meis” – “Yaakov Avinu never died.” Yaakov never 
died, because his legacy, his wisdom, lives on in us. As the Arab, Fayez, 
so insightfully acknowledged: we Jews are a people of subtlety!  
May we merit to live lives of subtlety and truth, in the path of our father 
Yaakov! Shabbat Shalom 

The Weekly Sidra- "Honoring the Dead" 
By Rabbi Moshe Greebel 

Associate Member, Young Israel Council of Rabbis 
Traditionally, honoring the dead is considered a ‘Chesed Shel Emes,’ or a 
bestowing of true kindness. The reason such a kindness is considered 
Emes (true) is that the deceased can never repay the living for the honor 
done to him. 
In this week’s Sidra, as death approaches Ya’akov Avinu after living 
seventeen years in Egypt, he calls Yosef to be at his side, as we see: 
“And the time drew nearer that Yisroel (Ya’akov) must die; and he called 
his son Yosef, and said to him, ‘If now I have found grace in your sight, 
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put, I beg you, your hand under my thigh, and deal kindly and truly with 
me; bury me not, I beg you, in Egypt!’” (B’raishis 47:29) 
The Midrash B’raishis Rabbah 96-5 has this to say of the above Passuk 
(verse), wherein we see that honoring the dead is a true kindness: 
“’And he called his son Yosef…..’ Why did he not call R’uvain or 
Y’huda? R’uvain was the firstborn and Y’huda was king, yet he 
disregarded them and called Yosef. Why was this? Because Yosef (who 
was a ruler of Egypt) had the means of fulfilling (his father’s wishes). 
Therefore, he called his son Yosef…..” 
The Midrash continues: 
“….. ‘And deal kindly and truly with me…..’ Can there be a false 
kindness, that he says to him, ‘Kindly and truly?’ Why then, did he speak 
thus? 
The answer the Midrash gives us follows the manner of unethical people: 
“…..The common proverb runs, ‘When your friend's son dies, bear with 
him (in sorrow). When your friend dies, throw off sorrow.’ Therefore, he 
(Ya’akov) said to him (Yosef), ‘If you show me kindness at my death and 
after my death, that indeed is a true kindness…..’” 
In essence, the unethical cynically advise that when your friend’s son dies, 
bear with him in sorrow, since in the time of your inevitable bereavement, 
your friend will repay kindness to you. This then, while considered a 
Chesed (kindness), is not considered a Chesed Shel Emes. 
And, when your friend dies throw off sorrow, because he will never be 
able to repay you in the time of your bereavement, which is also quite an 
undignified way of behaving. However, the Torah tells us that Yosef who 
had his father interred in Eretz Yisroel performed a Chesed Shel Emes. 
But, is this true? Did not Yosef receive something in return for his 
kindness to his father, as the Mishna in the Gemarah of Sotah 9b tells us: 
“Yosef earned merit by burying his father, and there was none among his 
brothers greater than he….. Whom have we greater than Yosef since none 
other than Moshe occupied himself with his (Yosef’s) burial…..? 
As the Torah states, it was Moshe who brought the bones of Yosef out 
from Egypt: 
“And Moshe took the bones of Yosef with him; for he had solemnly sworn 
the B’nai Yisroel, saying, ‘G-d will surely visit you; and you shall carry up 
my bones from here with you.’” (Sh’mos 13:19) 
Hence, since Yosef received a similar kindness from none other than 
Moshe, how could the Torah consider the burying of Ya’akov to have been 
a Chesed Shel Emes? For an answer to this question, we turn to the text 
M’lay Ha’Omer (Rav Aryeh Leib Zunz 1768- 1833 of blessed memory). 
Ya’akov did not wish to be interred in Egypt for several reasons, as we see 
from our above Midrash B’raishis Rabbah 96-5: 
“….. ‘Bury me not, I beg you, in Egypt…..’ Why? ‘Because (Ya’akov 
said,) Egypt will eventually be smitten with lice (during the plagues), 
which will swarm about my body. Therefore, “Bury me not, I beg you, in 
Egypt…..”’ 
The Midrash provides us with another explanation for Ya’akov’s request 
to Yosef: 
“…..Another reason why Ya’akov did not wish to be buried in Egypt was 
they should not make him an object of idolatrous worship. For, just as 
idolaters will be punished, so will their deities too be punished…..” 
The M’lay Ha’Omer informs us that because of these two reasons Ya’akov 
did not wish to be interred in Egypt even for one second, but rather, to be 
taken to Eretz Yisroel immediately upon his demise. 
However, Yosef, who died at one hundred and ten years of age was 
interred in Egypt (in the Nile) for one hundred and thirty nine years. And, 
since the body of Yosef was not immediately taken to Eretz Yisroel upon 
his demise, what he did for his father was indeed considered a Chesed Shel 
Emes. 
One last question remains. Why could the body of Yosef not have been 
taken to Eretz Yisroel immediately upon his demise? In order to answer 
this question, we turn to the section of T’hillim which deals with the 
Kriyas Yam Suf (splitting of the Reed Sea): 
“The (Reed) Sea saw it, and fled…..” (T’hillim 114:3) 
On this Passuk, the Midrash Tanchumah (Buber) Naso chapter 34 poses 
the following question: 
“What did (the Sea) see (that caused it to flee)? It saw that Yosef fulfilled 
the Aseres HaDibros (Ten Commandments while in Egypt). Shimon a man 
of Kitron says it saw the bones of Yosef (being carried out of Egypt). Not 
only that, but (it saw that in the future) the coffin of Yosef would be led in 
front of the Aron (ark of the Torah)…..” 
Therefore, since the bones of Yosef were necessary for the Reed Sea to 
have split for the B’nai Yisroel, the body of Yosef had to remain in Egypt 
for those one hundred and thirty nine years. 

One way or the other, Yosef who did not allow his departed father to 
remain in Egypt even for one second so to speak, did accomplish a true 
Chesed Shel Emes. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
Dvar Torah - When Ignorance is Essential (not 

blissful) 
By Rabbi Dovid Sochet 

Associate Member, Young Israel Council of Rabbis 
In this week's parsha prior to Yaakov's departure from this world, Yaakov 
tells his children: “He'asfu v'agidah lachem es asher yikru eschem b'achris 
hayomim - Gather around, and I will tell you what will happen at the End 
of Days" (Bereishis 49:1). However, this information is never revealed. 
Instead, Yaakov commences to either admonish or bless each one of his 
sons as the case may be, but no further mention is made of the prophetic 
vision he promised to divulge. 
Rashi quotes the words of chazal (Pesachim 56A), that as he was about to 
tell his sons what would happen at the End of Days the Divine Presence 
left Yaakov. Since Yaakov was unable to prophesize without Divine 
assistance, he decided to bless his children instead. Yaakov, however, was 
alarmed at being abandoned by the Shechina at such an auspicious 
moment and considered whether the Divine gift deserted him because, G-d 
forbid, one of his children wasn’t worthy of continuing the tradition of 
Yisroel. His sons saw his hesitation and said: “Listen Yisroel, Hashem is 
our Lord, Hashem is One (Devarim 6:4). Just as your heart is dedicated to 
One, our hearts are also dedicated to One." 
But if so, that Yakov's sons were indeed meritorious and deserving of 
having the Divine plan being revealed to them, why then would the Divine 
Presence depart from Yaakov precisely at this time? 
Reb Yonasan Eibshutz (1690 - 1764), [He was one of the leading 
Talmudist, Halachist, Kabbalist, of his generation, holding positions as 
Dayan of Prague, and later as Rabbi of the "Three Communities": Altona, 
Hamburg and Wandsbek] in his sefer Yeoras Dvash (Volume 1, Drush 13), 
contends with why Hashem did not reveal to us the time of our ultimate 
redemption as he did regarding our previous exiles. 
In regard to the exile of the Children of Israel in the land of Egypt it is 
written that Hashem told Avrohom, "Your offspring will be exiled in a 
land not their own... for four hundred years. (Bereishis/Genesis 15:13). 
Similarly, referring to the Jewish exile in Babylonia, it is recorded in the 
book of Yirmiyahu:(Yirmiyahu 29:10) So says Hashem: After seventy 
years of Bavel are completed, I will remember you and fulfill My good 
word concerning you, to return you to this place. We see clearly that the 
periods of exile are explicated regarding Egypt and Babylonia and the 
length of each period unequivocally defined. 
However, we find no such revelation in regard to our current and final 
exile. Scripture gives us no indication as to which location we are to be 
confined and neither is the length of our estrangement from our ancient 
abode disclosed. Why is this so? 
Rabbi Eibshutz answers that Hashem wished to spare us from the anguish 
we would experience had we known beforehand the length and difficulty 
of the suffering that we would undure. Had we known that we were to 
undergo two thousand years of unceasing torment, we would have heaven 
forbid fallen into despair. Since we had no advance knowledge of the 
duration of our exile, each time we were faced with a calamitous event we 
were able to console ourselves with the idea that the end of our suffering is 
surely at hand. We would declare that the ordeals we were facing are non 
other then "chevlei Mashiach" – the labor pains of the arrival of the 
Messiah. ("Labor pains being an apt metaphor because they are very, very 
painful, and they magnify as the birth becomes more imminent. But when 
the pain reaches the point where the mother feels that she can no longer 
bear it, the baby is born, the agony ceases, and joy abounds.") 
Rabbi Eibshutz is teaching us that had we known in advance the time of 
our final redemption we would have most definitely fallen into despair 
being aware of the misery that lies ahead. We would not have had the 
stamina and courage to face the terrible challenges that we had yet to 
endure. The Jewish nation would collapse before the hopelessness of their 
position. 
In Hebrew giving up is called Yiush. Yiush is the ultimate form of 
depression where any attempt to extricate one's self from dire 
consequences is felt as futile. On the other hand the optimistic person tries 
to get up and press on. The pasuk in Mishlei (24:16) says "Sheva yipol 
tzadik v'kam", "the righteous one falls seven times, yet gets up." This is 
because depression is the antithesis of a tzadik. A tzadik remains hopeful 
and confident that better times are just around the corner.  
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The Gemarah (Shabbos 30B) teaches us that “The Divine Presence rests 
upon man neither through gloom or dread. Rather The Divine Presence 
only dwells in the joy associated with mitzvah performance. 
This can be the reason why the Divine Presence left Yaakov at that time. 
Had Yaakov Avinu succeeded in revealing the time of the ultimate 
redemption this would have ultimately brought his descendants to atzvus - 
depression and yiush – despair, because they would have had to 
acknowledge the long and nearly endless suffering that lie ahead. 
The Divine Presence does not reside in a place of gloom. Had Yakov 
conveyed to his sons the message he had regarding the End of Days it 
would have cast a pall upon all who heard it; in the midst of the dreary 
assembly the Shechina would not have rested on Yaakov and therefore it 
departed from him. Yaakov, however was not sure of the reason that the 
Divine Presence left him. He was concerned lest one of his offspring was 
not worthy of receiving his message or that perhaps there was an idolater 
among them. They reassured him that this wasn’t the case by reciting the 
words of Shema - Listen Yisrael, Hashem is our Lord, Hahsem is One. Just 
as your heart is dedicated to One, our hearts are also dedicated to One”. 
Some commentators suggest that Yaakov’s alternative name Yisroel 
connotes splendor, while Yaakov reflects austerity. (This is clear at the 
start of our parsha “And it came to pass after these things that someone 
said to Yosef: 'Behold, your father is ailing' so he took with him his two 
sons, Menasheh and Ephraim. Someone informed Yaakov, and said: 
'Behold, your son Yosef is coming to you.' Yisrael strengthened himself, 
and sat upon the bed.” The ailing one is referred to as Yakov, but when he 
"strengthens himself", he becomes Yisroel). 
Accordingly, we can understand the exchange between Yakav and his sons 
thusly: Yakov's sons are supplying him with the information as to why the 
Divine Presence had departed from him. It is in order that he not reveal to 
them what will be in the End of Days. This is conveyed to Yakov through 
the declaration "Shema Yisroel", Hear O, Israel. The Jewish nation cannot 
face a nearly limitless future fraught with hostility and terror. Yakov was 
deprived temporarily of his prophetic gift in order that ‘Yisroel should 
listen’ to allow the Jewish people to face the future as “Yisroel” (as 
opposed to the more somber ‘Yakov’) in glory and with confidence rather 
than with pessimism or despair. After hearing his children exclaim “Shema 
Yisroel”, Yakov understood why the Divine presence departed from him, 
and that he ought to bless his sons instead of revealing to them what awaits 
them. 
Please feel free to forward this Torah thought to anyone you feel will take 
pleasure in reading it. Feel free to contact me at Rabbisochet@gmail.com 
for any questions and comments. Good Shabbos. Rabbi Dovid Sochet 
Rabbi Dovid Sochet is the son of the Stoliner Rebbe of Yerushalayim; he spent a considerable amount of his formative years in Los Angeles CA, and 
the 5 Towns in New York. He studied in the following Yeshivas: The Mesivtah of San Diego, Yeshiva Harbotzas Torah in Flatbush NY, and Yeshiva 
Gedola of Passaic. He currently is a Rabbi in Spring Valley New York where he resides with his wife and children. Rabbi Sochet is also certified 
Mohel. The National Council of Young Israel http://www.youngisrael.org  

Torah Insights - Give and Forget 
By Rabbi Dov Shapiro 

Associate Member, Young Israel Council of Rabbis 
The Maalas Hamidos (authored by Rabbeinu Yechiel in 13th Century) 
observes that being kind to someone who was kind to you is not really 
kindness at all; it is actually fairness. Kindness means being 
compassionate to someone who may not have been particularly kind to 
you in the past (page 281). An insightful perspective, and one that that 
gives us pause to reflect if perhaps we sometimes pass up opportunities to 
do true chesed. 
In this week’s parsha, as Yaakov Avinu realized that he would soon be 
leaving this world, he summoned his son Yosef and requested that upon 
his passing he be transported from Egypt and buried in Eretz Yisroel. As 
we know, Yosef immediately agreed, and even swore to his father that he 
would indeed be interred in the Holy Land. When Yaakov heard that 
Yosef had agreed to honor his final request, the posuk (47:31) tells us 
“Vayishtachu Yisroel al rosh Hamitah – And Yaakov bowed towards the 
head of his bed”. The commentaries discuss this phrase and explain why 
Yaakov bowed at this point. Rashi brings the explanation that Yaakov was 
thanking Hashem for the unique privilege of all his children being 
righteous people. Even Yosef, Rashi explains, who had been exiled to the 
land of Egypt and had spent decades surrounded by the decadent Egyptian 
culture, had remained righteous and true to the values of Klal Yisroel. 
An obvious question is why Yaakov chose to express this feeling of 
appreciation to Hashem at this moment. He had already spent seventeen 
years with Yosef in Mitzrayim (Yaakov was 130 when he arrived in Egypt 
and he was 147 when he died.) Presumably he must have observed Yosef’s 
conduct and already knew that Yosef was a tzadik. So what happened now 
that caused Yaakov to thank Hashem for the righteousness of his children? 
Another question we can ask: 

The next time Yosef visited his father, (posuk 48:7), Yaakov discussed the 
circumstances surrounding the death and burial of Yosef’s mother Rochel. 
Yaakov explained to Yosef why he had not taken her into the city of Beis 
Lechem for burial, and instead buried her in a roadside grave. He 
explained that he had received specific burial instructions from Hashem to 
bury her where she would be accessible for the Jews to pray centuries later 
on their tragic journey into the Babylonian exile. Those tearful prayers 
would arouse Rochel to beseech Hashem for mercy and would assure the 
eventual return of Klal Yisroel to Eretz Yisroel. Rashi explains that 
Yaakov shared this information with Yosef because in expecting Yosef to 
transport his remains to Eretz Yisroel, he wanted to dispel any 
ambivalence that Yosef may have felt about his mother Rochel not having 
received, an equally respectable burial when she passed away. 
Which begs the question: If Yaakov wanted to clear the air, then by all 
means – why wait? Why did Yaakov not offer this explanation at the 
beginning of the Parsha when he asked Yosef to bury him in Eretz 
Yisroel? Yaakov made no mention of Rachel’s death and burial at that 
time, he offered no explanation whatsoever until a later time just before his 
own passing. If this was indeed an issue, would it not have been more 
appropriate to address it earlier? 
The Be’er Basadeh (47:31) addresses our first question and notes that as 
soon as Yaakov came to Mitzrayim he realized that Yosef had remained a 
tzadik. However, there are many different levels of righteousness, and 
from Yosef’s response to his father’s request Yaakov realized how 
profound Yosef’s piety truly was. When Yaakov requested that Yosef 
transport his remains to Eretz Yisroel, Yosef could have reasonably 
hesitated and questioned why his mother Rochel had not been accorded 
similar dignity upon her demise. Yosef, despite not understanding and 
likely resenting how his mother had been treated, did not ask any questions 
nor display any antipathy; he immediately acquiesced to Yaakov’s request 
and swore that he would honor it. When Yaakov saw this, he was so 
impressed and pleased with Yosef’s generosity, that for the first time he 
was convinced that Yosef was a tzadik in the truest sense. 
Although he had observed Yosef’s righteousness in other areas, he wasn’t 
completely convinced until now. It was at this moment that Yaakov, so 
touched by his son’s exquisite character, felt a degree of nachas that he 
had yet experienced in his lifetime, and he reacted with a spontaneous 
expression of appreciation to Hashem. 
Perhaps we can suggest that Yaakov deliberately did not explain to Yosef 
his reasoning regarding Rochel’s burial because he wanted to see how 
Yosef would react to his father’s request. Yakov gave Yosef the 
opportunity to rise to the challenge of doing a chesed shel emes not only in 
the sense of no future pay back but also not attributable to any past chesed 
he or his mother had received. Yosef, at that moment demonstrated true 
tzidkus, true chesed, the hallmark of Klal Yisroel. 
We are often faced with challenges in the areas of kindness and generosity. 
It is very easy to be kind and generous with those who are kind to us. But 
as the Maalos Hamidos pointed out, is that true chesed? Kindness means 
being kind to someone who has not been kind to you. When the little voice 
inside of us reminds us of how that person treated us when we needed 
something, it is then that we have the opportunity to be truly kind. It is 
then that we can demonstrate our true midah of chesed – as Yosef did. If 
this represented Yaakov’s proudest moment as a father, it is certainly 
something for us to cultivate in our lives and strive to pass on to our 
children.  
Rabbi Dov Shapiro is the Rav of Kehillas Bnei Aliyah in New Hempstead, and a Certified Mohel. He can be reached at 877-88-Mohel or 
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Shabbat Shalom 
Vayechi 5776  
GOOD MORNING! I have always loved the phrase "Death with Dignity." 
It conjures for me an image of the Angel of Death dressed in a tuxedo with 
a white tie driving up to the door in a Cadillac limousine. He rolls out the 
red carpet and escorts the individual down the isle to be chauffeured to the 
next world -- with a string quartet playing "Pomp and Circumstance." But, 
that's not the meaning intended by the phrase... 
Rather, the phrase "Death with Dignity" conveys the right to choose one's 
departure at a time one determines -- if there is too much suffering, no 
quality of life, one is a burden on family and friends. In other words, to 
choose the time of one's suicide when life no longer meets one's criteria of 
what life should be. 
What does it mean to die with dignity? 
My friend, Brent (Boruch) Brown had ALS -- Lou Gehrig disease. He 
chose to embrace life as his body slowly became paralyzed limb by limb. 
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From walking with a cane to a wheel chair to bed ridden ... from clearly 
speaking to speaking with difficulty, to signaling with his eye lids... Brent 
chose to accept and bear the pain. He chose to appreciate that every 
moment in life is precious. In doing so, his courage inspired and uplifted 
all who knew him -- family, friends, hospital staff. Brent gave life an 
elevated, noble quality. He certainly died with dignity. 
If life is only about physical pleasure, productivity, and looking good, then 
"death with dignity" is an effective suicide exit plan. 
Yet, what if life is more than that? Did the Almighty create this world so 
we can tally how many steaks enjoyed and how many adventures taken? 
Does he who dies with the most toys really win? 
Nobody wants pain, but should pain be the determining factor in the 
quality of life? Rather, isn't pain the price we pay for growth and 
accomplishment -- especially those with greatest meaning: childbirth, 
raising a family, helping others, strengthening the community, developing 
courage and character, purifying the soul. 
Isn't life more than just seeking comfort, followed by a comfortable exit? 
What if the Almighty created us for a higher purpose? What if He instilled 
into every human being a soul -- and our challenge in life is to perfect that 
soul through working on our character and overcoming challenges? 
What if God has a tailored-made plan for each of us -- providing 
challenges in order to grow and come close to Him? What if there is 
meaning and purpose to the way our life ends as well? Are we not doing 
our soul -- and the souls of our loved ones -- a disservice by shortening 
God's plan for our demise? 
When people ask, "Why do bad things happen to good people?" they 
typically define "bad" as that which involves challenge, pain and 
difficulty. 
On the contrary, life's challenges and difficulties are what enable us to 
grow. Accepting our challenges and facing them with responsibility, 
courage, and sincere effort -- that is what gives life dignity. 
Rabbi Yitzchok Breitowitz, a Harvard-trained lawyer and expert regarding 
Jewish Ethics, wrote: "Because all human beings are formed in the image 
of the Divine, all life is regarded as being of infinite value regardless of its 
duration or quality. As all mathematicians realize, infinity cannot be 
halved. If and when some human life is deemed to be less valuable than 
others, then life as a whole has gone from being infinite to being relative 
and the lives of us have become cheapened and debased." 
Life is not always easy. And the end is often even more challenging. Yet, 
only by embracing every moment of life can we truly merit "death with 
dignity." 
Torah Portion Of The Week - Vayechi 
The parasha, Torah portion, opens with Jacob on his deathbed 17 years 
after arriving in Egypt. Jacob blesses Joseph's two sons, Manasseh 
(Menashe) and Ephraim (to this day it is a tradition to bless our sons every 
Shabbat evening with the blessing, "May the Almighty make you like 
Ephraim and Manasseh" -- they grew up in the Diaspora amongst foreign 
influences and still remained devoted to the Torah. The Shabbat evening 
blessing for girls is "to be like Sarah, Rivka, Rachel and Leah.") He then 
individually blesses each of his sons. The blessings are prophetic and give 
reproof, where necessary. 
A large retinue from Pharaoh's court accompanies the family to Hebron to 
bury Jacob in the Ma'arat Hamachpela, the burial cave purchased by 
Abraham. The Torah portion ends with the death of Joseph and his binding 
the Israelites to bring his remains with them for burial when they are 
redeemed from slavery and go to the land of Israel. Thus ends the book of 
Genesis! 
Dvar Torah 
from Twerski on Chumash by Rabbi Abraham J. Twerski, M.D. 
The Torah states: 
"When I came from Paddan, Rachel died on me in the land of Canaan on 
the road, while there was still a stretch of land to go to Ephrath; and I 
buried her there on the road to Ephrath, which is Bethlehem" (Gen. 48:7). 
Rashi says that Jacob was explaining to Joseph why he did not bury 
Rachel in the Tomb of the Patriarchs in Hebron, though he was requesting 
that he be buried there. Jacob said, "It was not because the distance to 
Hebron was long, because Bethlehem is near Hebron. It was also not 
because of bad weather that I did not take her to Hebron, because it was 
the dry season. I buried her there because God instructed me to do so, so 
that when Jews would be driven into exile, they could pass her grave site 
and beseech her to intercede with God on their behalf." 
Rabbi Chaim Shmulevitz asks, "Why all this lengthy explanation? Had 
Jacob simply said, 'God told me to do so,' Joseph would have believed 
him." Rabbi Shmulevitz derives an important lesson from this: If we have 
a personal reason and a strong interest in doing something, we may 

convince ourselves that it is the will of God that we do so. We are very 
clever in rationalizing and deceiving ourselves. Only when we have no 
personal gain, when it is not for our comfort or convenience, can we be 
sure that it is indeed God's will and not our own. 
How cautious we must be not to deceive ourselves about our motivation 
for our actions. Not only must we be careful not to justify a wrong action, 
but we must also make certain that the right things we do are for the right 
reason! 
Quote of the Week 
He who seeks happiness will not find happiness; he who seeks meaning 
will find meaning and happiness!! 
In Memory of My Father Edward Menashe Erani, Chuck Erani 
In Loving Memory of Anita Karl, Drs. Robert & Nilza Karl, Daniel, Lana 
and Kevin 
In Memory of My Uncle Samuel N. Goldstein, Harold Goldstein 
In Loving Memory of Laura Weinsoff 
This article can also be read at: http://www.aish.com/tp/ss/ssw/363064031.html Like what you read? As a non-profit organization, Aish.com relies on 
readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like 
you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish 
HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2015 Aish.com - http://www.aish.com  
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Weekly Chizuk 
Parshas Vayechi - Torah Gems and the Journey 
And he saw that repose was good, and that the land was pleasant; and he 
bent his shoulder to the burden, and he became an indentured laborer. 
(Bereishis 49:15) 
This verse constitutes the conclusion of Yissachar's blessing, which relates 
primarily to Torah study. That being the case, this verse appears to present 
a difficulty. Learning Torah is enjoyable! If so, why is it referred to as a 
burden? 
The Chofetz Chaim explains this with a parable. 
A wealthy individual who dealt in precious gems once had to travel to a 
distant land for business purposes. Before departing, he withdrew from the 
bank 3000 rubles with which to conduct business and 400 more to cover 
his travel expenses. When he reached his destination, he used 3000 rubles 
to purchase merchandise, and he was left with just 200 rubles to pay for 
his return trip. 
As he was about to depart for home, a fellow gem dealer proposed a deal 
involving some very expensive gems at an especially low price. The 
merchant replied that although the proposal sounded enticing, he had 
already spent all the money he'd brought with him and didn't have the 
means to conclude any more deals at the present time. 
However, the dealer wouldn't take no for an answer and pressed him to at 
least take a look at the stones. "Once you see them, you'll understand that 
this is an opportunity you can't afford to pass up!" And so it happened. The 
merchant gasped in astonishment when he saw the contents of the tiny 
box. Never before had he seen gems like these. It was truly a once-in-a-
lifetime opportunity. The stones were obviously worth a fortune, and the 
owner was willing to sell them for the paltry sum of 200 rubles. The seller 
explained that he was in trouble with the government and had to leave the 
city quickly. He was disposing of his merchandise before it was 
confiscated by the authorities, and was selling it for next to nothing. 
The merchant was now in a quandary. On the one hand, it was unthinkable 
to forgo such an incredible deal. On the other hand, if he were to spend the 
rest of his money, he wouldn't have anything left for his journey home. 
After an agonizing internal debate, he decided he just couldn't pass up this 
remarkable opportunity to make such a tremendous profit. As for the 
journey home, it was a relatively brief trip anyway, and he was willing to 
suffer a little deprivation for such a short time. He paid for the gems with 
his travel money, keeping just 20 rubles to pay for the return trip. That 
would suffice for the barest necessities. The seller gave him the small box 
containing the gems, and the deal was concluded. 
The gem merchant started on his way home. When he came to an inn to 
rest, he didn't eat in the elegant room where the prosperous travelers dined, 
nor did he order a private suite as he always did. Instead, he ate with the 
poor wagon drivers in the main hall, which also served as a communal 
bedroom. 
At a certain stopover, he bumped into one of his rich friends, who asked 
him, "Hey, what are you doing with all the poor travelers?! Why aren't you 
upstairs in the business suites?" 
"You don't know how much grief you're causing me," the merchant 
replied. "But you know how much a person is willing to suffer in order to 
make a few hundred rubles. That's why I'm here. By forgoing all the 
luxuries of traveling in style, I stand to make several thousand rubles!" He 
then showed his friend the gems and told him all about the special deal he 
had made. After hearing the story, his friend commented, "Well, what 
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you're doing does make sense, but I'm still surprised you're able to put up 
with such terrible living conditions. I know you were brought up in the lap 
of luxury." 
The merchant replied, "You're right. When I think about it too much, it 
really depresses me. But then I open up the little box and contemplate the 
shining gems, and that cheers me up!" 
The Chofetz Chaim comments: 
This is exactly the case with one who has come into this world to acquire 
Torah and good deeds. These are the true precious gems in life, as it says: 
"More precious than pearls" (Mishlei 3:15). We know what it says in 
Pirkei Avos (6:4): "This is the way of Torah: Eat bread with salt, drink 
water in small measure, sleep on the ground, live a life of deprivation, and 
toil in Torah." The Tanna is instructing us to live our lives in the simplest 
fashion during our short sojourn in this world. We should be satisfied with 
nothing more than the basic necessities. Then, we will acquire a portion in 
Torah that is more precious than anything in this world. In return for all 
the suffering we endure in this world, we will acquire fulfillment and bliss 
for eternity. 
The soul will most certainly agree to such a deal, for this is the way a 
person can gain the greatest amount of precious merchandise in the brief 
time allotted him. The body, however, is a different story, for it detests this 
lowly way of life. The solution is for one to constantly contemplate the 
eternal pleasure awaiting him in reward for the Torah and good deeds he 
labored to acquire by fighting his evil inclination. After contemplating 
this, his eyes will be enlightened and he will no longer consider avodas 
Hashem to be an encumbrance. Instead, he will bend "his shoulder to the 
burden" and bear the yoke of Torah and Divine service. 
This is the intent of the verses concerning Yissachar. First the Torah says: 
"Yissachar is a strong-boned donkey," teaching that a ben Torah must 
accept the yoke of Torah and continually study day and night - like the 
donkey, which is accustomed to bear a load constantly. Moreover, we 
should not be surprised that a person would willingly accept such a 
cumbersome burden, which goes against human nature. Concerning this, 
the Torah continues: "And he saw that repose was good, and that the land 
was pleasant." "Repose" and "the land" allude to different levels of Gan 
Eden, which await him in recompense for his efforts. After realizing this, 
"he bent his shoulder to the burden." Gut Shabbos 
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Day By Day 
“And Yaakov lived in the land of Egypt seventeen years; and the days of 
Yaakov - the years of his life - were one hundred and forty-seven years.” 
Bereshis 47:28 
The Torah sums up the length of Yaakov’s life by using the phrase “the 
days of Yaakov - the years of his life”. This is a curious phrase, for the 
Torah could have simply told us that “the years of Yaakov’s life were one 
hundred and forty-seven”. What can we learn from the extra words “the 
days of Yaakov”? 
Sefer Gan Raveh explains that a wholly righteous person lives his life 
with the awareness of his mortality. The Gemara (Shabbos 153a) relates 
the story of the students of Rabbi Eliezer who approached him and asked 
him about the Mishna in Pirkei Avos (2:10) which instructs a person to 
repent one day before he dies. The students asked Rabbi Eliezer, “Does a 
person know the day he will die so that he can repent the day before?” 
Rabbi Eliezer replied that this being the case, it would certainly behoove a 
person to live his entire life in a state of contrition, always considering that 
the next day might be his last day. Accordingly, every day that passes is a 
treasure, utilized to its utmost. As a result of this attitude, the years of the 
righteous are actually an accumulation of precious days. 
This is why the Torah here refers to the life of Yaakov in terms of days. 
Yaakov Avinu lived with this outlook, and he accomplished so much 
because the years of his life were comprised of days of meaning and 
significance. 
We can see this insight in the verse in Devarim (4:4): “And you, the ones 
attached to God, your Lord, are all alive today.” Moshe Rabbeinu told the 
Jews that if they desired to cling to Hashem, they should do so by 
appreciating that they were “alive today”, but not to assume that they 
would necessarily be alive tomorrow. If they would adopt a mindset of 

teshuva every day, they would be assured of the days and years of their 
lives being meritorious. 
A Proper Funeral 
“Let me lie with my fathers. Carry me out of Egypt and bury me in their 
burying place.” Bereshis 47:30 
It would seem that the phrase “to be laid to rest with his fathers” refers to 
burial. Yet, if this were the case, the order of the events in the verse would 
be reversed. Yaakov first asked “to be laid to rest with his fathers”. He 
then requested “to be carried from Egypt”. Yet the burial, which took 
place at Me’aras HaMachpelah, took place only after his body was 
transported from Egypt to the Land of Canaan. 
Sforno explains that the concept of being put to rest with one’s ancestors 
actually refers to the placement of the casket containing the remains of the 
person at the spot where the eulogies will be said. It is there that the 
funeral is conducted, and where the mourners sit around the bier. This is 
also the meaning of the phrase whenever it is found in connection with the 
death of various kings throughout Tanach. 
Accordingly, Yaakov was concerned that the Egyptians would not allow 
his burial to take place outside of the country. The plan which Yaakov 
proposed and about which he informed Yosef, was that after his demise, a 
proper funeral would be arranged and the days of mourning would come to 
an end. Only then would it be feasible for the family to take his casket 
away, without much resistance from the Egyptians, to the Land of Canaan 
for burial at Chevron. 
Preparation Before Conferring A Blessing 
“And it was told to Yaakov, and he said: ‘Behold, your son Yosef has 
come to you.’ So Yisrael exerted himself and sat up on the bed.” 
Bereshis 48:2 
Yosef sent a message to tell Yaakov that he was coming to visit him. This 
information was furnished by a messenger who went ahead of Yosef to 
announce his arrival. The verse uses an expression “sdhu - and it was told”, 
which indicates that the message was an elaborate communication, almost 
as if the messenger relayed an entire story about Yosef’s imminent arrival, 
and not simply to say that he was coming. This expanded information 
included telling Yaakov that Yosef was coming with his two sons, and that 
they were hoping that Yaakov would confer upon them a special blessing 
at this time. Ha’amek Davar explains that the reason Yaakov had to be 
informed about this ahead of time was to give him an opportunity to 
prepare himself and to attain the level of spiritual inspiration (Js«ev jUr) 
necessary to pronounce an appropriate blessing. 
Earlier, in Pasuk 46:2, on his way to descend to Egypt, God appeared to 
Yaakov in a “night vision”, which indicates that while in exile in Egypt, 
Yaakov did not possess this level of heavenly inspiration on a regular 
basis. However, he was able to attain it when he made the proper 
preparation. When he became ill, and his physical condition deteriorated, 
his spiritual senses were increased, and the situation was more conducive 
to attaining this level. As we find here with Yaakov, and once again in 
connection with Moshe Rabbeinu before his death, the ability to confer 
blessings is heightened at the end of one’s life. This can be compared to 
that which we observe as a candle flares up just before it becomes 
extinguished. 
Higher Expectations 
“And Yisroel saw Yosef’s sons and he said: ‘Who are these?’ ” Bereshis 
48:8 
“From where did these, who are unfit for blessing, emerge.” – Rashi 
Why is it that Yaakov only now detected this concern about the status of 
Menashe and Ephraim and asked Yosef about them? Yaakov had now 
been in Egypt for seventeen years, and he had learned directly with his 
grandchildren during this entire period. (see Rashi 48:1 from Tanchuma, 
Vayechi 6) If he had not noticed any problem with them until now, why 
would he sense it at this point? 
In his Oznaim LaTorah, Rabbi Zalman Sorotzkin explains that there are 
modes of behavior which are appropriate for the average person, and then 
there are expectations which we place upon those whom we deem as 
leaders and as community role models. In our prayers on Rosh HaShana 
we mention that Hashem considers “each person and his station”. This 
means that as Hashem judges a person, He evaluates his actions in 
perspective to who the person is and his status and personal stature at the 
time the actions were done. 
During the seventeen years that Yaakov had studied with his two 
grandchildren, he might have detected certain aspects of their characters 
which he felt were appropriate for them as fine, outstanding commoners 
among the nation. Now, however, they were being considered for full 
status as heads of tribes, as Yaakov declared (v. 5): “Ephraim and 
Menashe will be to me as Reuven and Shimon.” From this elevated 
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perspective, Yaakov looked upon them differently, and he then detected 
that there may have been some deficiency which prevented them from 
being considered in the blessed category of the other shevatim. 
Strengthening The Partnership 
“And Yisrael stretched out his right hand and laid it upon Ephraim’s 
head, who was the younger, and his left hand upon Menashe’s head, 
guiding his hands wittingly, for Menashe was the first-born...And Yosef 
said to his father, ‘Not so, my father, for this is the first-born. Put your 
right hand upon his head.’ ” Bereshis 48:14, 19 
Symbolically, the right hand alludes to matters concerning the World-to- 
Come, while the left side represents a situation as it pertains to this world. 
When the verse in Mishle (3:16) tells us that Torah study provides “length 
of days to its right”, this refers to the eternal promise of the World-to-
Come and its endless degree of reward. “To its left is wealth and honor” 
corresponds to the earthly aspect of Torah’s blessing of material resources 
which are afforded to those who merit them in this world. 
Sefer Or Pnei Yehoshua notes that we know that Ephraim studied Torah 
all of his days, as Rashi reports (48:1) how he learned Torah from his 
grandfather Yaakov. Menashe, on the other hand, was involved with 
worldly pursuits, as he managed the house of Yosef. These brothers shared 
a partnership similar to that of Yissascher and Zevulun, in that Menashe 
shared in the Torah of Ephraim by supporting his study and providing him 
with the means to live his lifestyle of intense immersion in Torah study. 
When Yaakov switched his hands and placed his right hand upon the head 
of Ephraim and his left upon Menashe, he intended to enhance and 
guarantee that this partnership would continue to flourish. Yaakov knew 
that Ephraim would need an extra measure of encouragement and success 
in his field of Torah, for he was to be responsible not only for himself, but 
to provide merit for Menashe as well. Also, it was necessary for Menashe 
to be blessed with an extra measure of the blessings of this world, for he 
needed to succeed not only for his own sake, but for the welfare of 
Ephraim as well. Nevertheless, Yaakov concluded that “the younger one 
shall grow prominent from him” - meaning “due to him”. The success of 
Ephraim was to be based upon the support he was to receive from 
Menashe, who was to maintain the tribe of Ephraim who were immersed in 
the study of Torah. 
Strength To Endure 
“And Yaakov called to his sons and said, ‘Gather yourselves together, 
that I may tell you that which shall befall you in the end of days.’ ” 
Bereshis 49:1 
Yaakov wished to reveal to his sons the time when the ultimate redemption 
would occur, but the presence of Hashem eluded him at that moment. He 
then began to tell them other things. – Rashi 
Rabbi Yaakov Kamenetzky explains that the main intent of Yaakov was 
to strengthen and encourage his sons and the subsequent generations with 
the knowledge that the time would arrive when they would be led back to 
Eretz Yisrael. In this way, Yaakov hoped to prevent them from 
succumbing to the pressures of assimilation. He knew that when a person 
or a nation is aware and confident of their destiny, they manage to marshal 
the courage and fortitude needed to overcome influences which would 
otherwise overwhelm and diminish their unique character and identity. 
Yet, this attempt was thwarted in the heavens, for the very revelation that 
the redemption would not occur until many years afterwards risked 
causing a negative effect, that being a sense of hopelessness in the 
duration. It is for this reason that Yaakov chose to use a different approach 
to accomplish the same objective. He divided up the Land of Israel among 
the tribes and pointed out the various strengths and distinctive nature of 
each brother and what his role would be in terms of the nation as a whole. 
This served to instill within each tribe the pride and conviction of its 
function in the grand scheme of Klal Yisrael. This, then, served to guard 
within their hearts the promise of a fulfillment of the purpose of leaving 
Egypt, and the strength to fight assimilation during the long and arduous 
exile. 
Vanquishing Ill Will 
“And they commanded that Yosef be told: ‘...Please forgive the spiteful 
deed of your brothers, and their sin, for they have done you evil.’...And 
Yosef said to them: ‘Fear not...I will sustain you and your young ones.’ 
Thus he comforted them.” Bereshis 50:16,21 
The Zohar (Miketz) tells the story of Rabbi Abba, who was walking on 
the road when he saw a man resting under a cliff of a mountain. From a 
distance, Rabbi Abba saw a snake suddenly appear, which was about to 
strike the sleeping man. Immediately, however, a stone broke loose and 
smashed the snake and killed it. When the man awoke, he saw the dead 
snake. The man gathered his belongings and set forth on his journey. Just 
as he stepped clear of the cliff, a large ledge of the mountain gave way and 

avalanched upon the spot where he had slept, burying it. Had the man 
remained there for a moment longer, he would have been crushed. 
Having witnessed these two incidents, Rabbi Abba ran to the man. He 
asked, “Excuse me, sir! Tell me, what wonderful deeds do you do that 
Hashem has performed two miracles for you? These things certainly do 
not happen without cause.” 
The man explained. “Whenever anyone quarrels with me, I always see to it 
that the issue is resolved that same day. I always forgive those who insult 
me or cause me harm, and I daven that Hashem forgive them for anything 
that is related to misunderstandings directed my way. Furthermore, once 
some problem has occurred between me and someone else, I seek ways to 
help him or assist that person in the future. This assures that we can make 
amends and avoid any further hard feelings.” 
Rabbi Abba cried and declared, “This man’s actions are greater than those 
of even Yosef, the Tzaddik! Yosef acted in this manner toward his 
brothers, but this man acts in this way towards everyone! He is truly 
deserving of the miracles that Hashem has performed on his behalf!” 
ezj,bu ezj ezj 
When a major project is to be undertaken, it is at the outset that one must 
gather his resources and strengthen himself in order to hopefully complete 
the entire job at hand. What is the need for the strong words of 
encouragement which we shout out now that we have completed the Sefer 
of Bereshis? 
Sefer Imrei Yisrael notes that usually, when a person has exerted himself 
and successfully finished something, he feels a certain sense of 
accomplishment. It is only natural for the person to then relax and enjoy a 
well-deserved rest. In the study of Torah, however, we must always be on 
guard and be prepared to work even harder to achieve higher levels of 
understanding. We cannot tolerate any element of laziness at any point. It 
is for this reason that we strengthen one another particularly at this point 
that we should merit to continue our studies into Shemos and beyond 
without any hesitation or weakness. Chazak Chazak V'nischazeik! 
Halachic Corner 
All conversations which are not necessary for prayer or learning Torah are 
prohibited in shul. Even talking about one’s livelihood is forbidden. Other 
sins of speech, such as leshon hara, are even more severe if they are 
violated in a shul, for this is like violating the word of God in His own 
house. Leshon hara, for example, can lead others to listen to the 
conversation, thereby causing them to sin as well. This can also lead to 
embarrassing a person in public and even in front of a Sefer Torah. Chazal 
tell us that if a person shames another person in the presence of a talmid 
chacham, the former person does not get a share in Olam Haba. How much 
worse will it be if he shames someone publicly in front of a Sefer Torah! 
Arguments can also occur as a result of speaking excessively in shul. 
Therefore, a person who fears the word of God should never indulge in 
any unnecessary talking in a shul or a Beis Midrash. (M.B. 151:2) It is also 
prohibited to kiss a child in shul. (M.B. 151:6) 
Questions for Thought and Study 
1. Yaakov had Yosef swear that he would bury him in Eretz Yisrael. Why 
did he do this before he gave the blessings to the brothers? See Ha’amek 
Davar 47:29 
2. What word indicates that taking care of a deceased person is truly a 
",nt kJ sxj" - “a kindness of truth”? See Ba’al HaTurim 47:29 
3. Why did it seem as if Yaakov was confused and did not know that 
Ephraim and Menashe were the sons of Yosef, that he had to ask, “Who 
are these?” See Malbim 48:8 
4. Why is Zevulun mentioned in the blessing before Yissascher even 
though Yissascher was born first? See Sforno 49:13 
5. Why is the unique type of snake that is called a iIphpJ (viper) used to 
describe the tribe of Dan? See Ramban 49:17 
6. When referring to the Me’aras HaMachpelah, why does Yaakov say 
“there they buried Yitzchak and Rivkah”? Didn’t he also bury Yitzchak? 
See Ramban 49:31 
Answers: 
1. Yaakov did not want the brothers to think that the double blessing given 
to Yosef was only that he should bury Yaakov. To avoid any doubt, 
Yaakov commanded Yosef to swear before the double blessing. 
2. The word ",nt" (“truth”) can allude to the three things that a ,n needs: 
1) iIrt - a coffin, 2) vyn - a bier, and 3) ihfhrfT - shrouds. 
3. All of Bnei Yisrael dressed in their distinctive manner. Yosef and his 
sons, out of respect to the royalty of which they were participants, were 
dressed like Egyptians. 
4. The Torah that Yissascher learned was dependent on the sustenance and 
support of his younger brother Zevulun. This introduces the principle of 
"vrIT iht jne iht ot" - “If there is no sustenance there is no Torah.” 
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5. The iIphpJ is referring to Shimshon of the tribe of Dan. The iIphpJ§ 
attacks quickly and powerfully on its own. Shimshon also had these traits 
and did not engage in the typical warfare of the armies of Bnei Yisrael. 
6. Ramban gives two explanations. Yaakov purposely did not want to be 
specific so that he would not have to mention Eisav. In this way, Eisav 
would not have a claim to be buried there. Secondly, he did not want to be 
precise as he did not actually bury his mother Rivkah; he only buried 
Yitzchak. 
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Rabbi's Message 
Your Ethical Will and TEAM Shabbos 
Yakov was nearing the end of his life. His children surrounded him and 
Yakov wished to know if his life’s mission had been accomplished. More 
than anything else Yakov yearned to forge the start of the Jewish family. 
Was he successful in sharing his values and ideals with his children? 
Yakov is enormously satisfied when his children declare in unison, “Hear 
O’ Israel,” just as you believe in one G-d, so do we. 
Unfortunately it isn’t always that way. Sometimes people reach the end of 
life and find that there was a terrible disconnect with their loved ones. 
There is a story of a doctor who had dreamt all his life of going into 
research and trying to find the cure for a significant illness. The mere 
concept of the challenge motivated him enormously. But although he 
shared the idea with his brothers, he never shared it with his wife. What 
bothered him most (as he shared in his memoirs written after his wife’s 
passing) is that he was sure that if he had shared his dream with his wife 
she would have agreed to the change in career and salary. But he never 
shared the dream with her. So she never knew. 
Or the story of a very wealthy man who left millions in his will to Torah 
institutions, much to the surprise of his children. The children were all 
well off. They had no misgivings; but they were enormously surprised. As 
one child put it, “We never knew this was so important to him.” 
Some people write an ethical will to be read after their passing. In it they 
share ideas that they considered priorities in their lives. But the correct use 
of “an ethical will” is to share your ideas during your lifetime. When it is 
finally read after your passing it should not come as a shock to the people 
who loved you most. Don’t just think about your ethical will and write it 
privately. Share its content with those who care about you, so that they 
will not later say, “Oh, I never knew that it was so important to you.” 
In order to write an ethical will we must clarify for ourselves what our 
priorities are. We live in a most affluent generation. Driving down the 
street I am struck with the blessings that have been bestowed upon us. 
Supermarkets are, thank G-d, flooded with many choices of food. 
Pharmacies with life saving drugs can be found on almost every corner. 
Even gas stations, “to fill ‘er up” are waiting at our service. The question 
we should ask is to what higher purpose do we wish to use all of these 
blessings? 
Unfortunately, in the haste of things we sometimes lose focus. 
A number of years ago I received a brochure from a nationally acclaimed 
Jewish camp. It has a beautiful, state of the art campus, multiple pools, and 
they even serve kosher from their specially designed kosher kitchen. I 
thought to myself, “What a blessing. What an amazing camping 
experience.” 
And then I noticed some words written by the description of the meals. 
“Kosher meals are served daily. Kosher style meals are served during 
extended trips.” 
I became very agitated. “Is this the way to handle blessing in our 
generation?” I wondered. “With all of our affluence, why can’t they design 
extended trips in a way that accommodates authentic kosher observance?” 
But then I realized, that it isn’t really their fault. To a great extent it is my 
fault, and the fault of people like me who never shared our ethical will. 
How should the administration know how important kosher is to the 
Jewish community if we never shared our thoughts with anyone? If I don’t 
articulate my view that there is a problem, people have a right to say, “I 
never knew this was so important to you.” 
So I decided to write a letter. 
After expressing my heartfelt thanks for their offering Jewish youth an 
exceptional camping experience, I wrote the following. 
“Included in your brochure for the summer camps was a simple statement 
that read, ‘Kosher meals are served daily. Kosher style meals are served on 
extended trips.’ While I admire the honesty of the statement, I would like 
to explore the actual policy with you. 

“A great milestone in many people’s spiritual journey is when they choose 
to observe kosher. Some choose to go all the way; others permit 
themselves to “cheat” outside the home. In either case keeping kosher is an 
admirable step in a Jew’s life. Ultimately, however, when the Torah 
speaks of kosher observance it was referring to both in and out of the 
home. Complete observance of the mitzvah involves observing kosher 
even when we are away on trips. 
“It is my feeling that your camp is selling itself short when it shows that 
kosher is something to be observed on site but not on extended trips. An 
entire generation of our precious children will grow up thinking that it is 
normal for people to preach a priority and then bend the rules when things 
get inconvenient.” 
The gratifying moment that Yakov had when his children responded “Your 
values are our values” didn’t just happen. It was the result of years of 
dialogue and expression on Yakov’s part. On a regular basis he shared 
what was important to him with his loved ones. That same technique 
should be used by all of us in our private lives and in our relationship with 
the Greater Jewish Family. Share your dreams and priorities with your 
loved ones. They might not listen to you, but they will certainly hear you. 
At least they will understand, and will never say, “I never realized that this 
was so important to you.” 
In our time one's Ethical Will takes on significance in both a religious and 
legal sense. Many end of life decisions are left to the discretion of one's 
relatives, and the law provides methods of disclosure to ensure that your 
wishes and priorities should be respected. Of concern in our generation is 
the trend towards passive euthanasia as well as a trend away from the 
sacred, traditional burial observance and instead to cremation. Judaism 
teaches that the body is sacred, both during life and afterwards. It is only 
through the physical body that we were able to do mitzvos. This is a 
priority that needs to be expressed in our Ethical Will. 
I therefore take the moment to applaud NASCK (National Association of 
Chevra Kadisha) who has designated this Shabbos, Parshas Vayichie, the 
Parsha in which Yakov expressed his ethical will, to encourage 
communities throughout the United States to explore and spread awareness 
of the need for End-of-Life planning. This involves the Halachic Living 
Will (Healthcare Proxy), Reaching out to those around us to prevent 
cremation (The Emes Card), and the Halachic Will (Halachic Inheritance 
Instrument). For more information please see their website 
TEAMShabbos.org. 
Additional resources are available on my website at 
http://www.teach613.org/encyclopedia/lifecycles/bikur-cholim-visiting-
the-sick/ 
May the efforts that we expend for the sanctity of life be a merit for 
longevity. May we all be blessed with a long and productive life. 
With best wishes for a wonderful Shabbos. 
Rabbi Mordechai Rhine is the Rav of Southeast Hebrew Congregation- Knesset Yehoshua in Silver Spring, MD. He also serves on the Board of the 
Vaad of Greater Washington, and is the Director of TEACH613, an organization which promotes Torah and mitzvah education through classes and 
virtual media. Rabbi Rhine's "Take Ten for Talmud" ten minute audio program based on Daf Hayomi is available by free e-mail subscription. His 
book, "The Magic of Shabbos," and the Perek Shirah Collection CD Series are available in Judaica stores, and through www.teach613.org. He can be 
contacted at RMRhine@teach613.org © 2015 by TEACH613TM  
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Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Vayechi 5776  
The “Drashos” Of Chazal Are In Reality The Infallible Words Of 
Hashem Himself. 
"And [Yaakov] expired..and the physicians embalmed Yisroel..and they 
eulogized there great and heavy eulogies..and they buried him..(Bereishis 
49:33; 50:2,13)" 
These psukim relate that Yaakov Avinu expired. He was embalmed(1), 
eulogized, and buried in the Maaras Hamachpela. The Gemorah (Taanis 5b), 
however, states that Yaakov Avinu never died. Let us examine this Gemorah. 
Rabbi Yitzchok said in the name of Rabbi Yochanan, Yaakov Avinu never 
died [but he lives forever. Rashi.] Rabbi Nachman asked: Was it then for no 
reason that they eulogized, embalmed, and buried him? Rabbi Yitzchok 
answered, I derive this from a posuk, a prophecy regarding the Messianic 
era, "And you fear not my servant Yaakov and do not tremble Israel, for 
behold I will save you from afar and your seed from the land of their captivity 
(Yirmiyahu 30:10)." The posuk extends a hekesh, a comparison, between he 
[Yaakov] and his seed [Klal Yisroel]. Just as his seed will then be alive, so too 
will Yaakov be alive. [At the time of the redemption when Hashem will 
gather Klal Yisroel from their captivity, He will bring Yaakov Avinu to the 
exile to witness and observe the redemption. Just as we find that Yaakov 
Avinu observed and witnessed the redemption from Egypt, as the posuk states, 
"And Yisroel saw the mighty hand that Hashem performed in Egypt.." Chazal 
interpret "Yisroel" to mean the elder Yisroel, i.e. Yaakov Avinu.  
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For what reason then did they embalm, eulogize, and bury Yaakov? It was 
because they thought that he had died (Rashi)]. Tosfos joins Rashi in 
understanding this Gemorah to mean that Yaakov Avinu never actually died, 
since the Torah does not explicitly state "VaYamos", but rather "VaYigvah - 
and he expired." Thus both Rashi and Tosfos agree that the connotation of this 
Gemorah is that Yaakov Avinu never actually died, but he continues to live 
on forever. 
This is mystifying. Here in these psukim of the Torah we have a clear 
account of Yaakov's death. The Torah itself testifies and records for eternity 
that throngs of people including Yoseph and his brothers participated in the 
funeral procession. The Torah describes how they embalmed, eulogized, and 
buried Yaakov Avinu. Clearly, all these people saw and understood Yaakov 
to be dead. Is there a greater perception than the sense of sight? How then 
can Rabbi Yitzchok respond that he derives that Yaakov never died from a 
posuk in Yirmiyahu? What strength does a mere drasha have against the 
convincing testimony of the Torah as to what actually happened in real life – 
namely that Yaakov Avinu was embalmed, eulogized, and buried? 
Furthermore, it seems from the Gemorah that Rav Nachman accepted and 
agreed with Rav Yitzchok's response, "I derive from a posuk in Yirmiyahu 
that Yaakov Avinu never died," and questioned it no further. How could Rav 
Nachman accept this drasha, and abandon his questions derived from real 
factual events? Why did he not continue to pursue his questioning? 
We see from here an incredible insight into how our holy Chazal evaluated 
Torah. It seems that the truth and reality of a drasha is more factual than even 
the sense of sight, the greatest sensory perception that a person can have. If 
real life indicates that Yaakov Avinu died and a drasha from a posuk in 
Yirmiyahu indicates that Yaakov Avinu lives on forever, we must say that the 
indication from the drasha is more real than the real life we witness with our 
very eyes. If Rabbi Yitzchok darshens a posuk through the established ways of 
learning the Divinely given Torah at Har Sinai, then this is HaKadosh 
Boruch Hu Himself speaking and telling us that Yaakov Avinu never died. In 
view of this reality, we must say that Yoseph and his brothers and the throngs 
of people who participated in the funeral procession only thought that 
Yaakov Avinu had died.  
Interestingly, we observe the vast difference between the way our holy Chazal 
view things as contrasted with the way we view things. The view points are 
absolutely opposite. In our eyes the perception of "sight" is absolute. If we 
observe something happening in real life, then nothing can negate this. What 
can be more real than real life? That is why we had the above questions. 
Chazal, however, with their supreme holiness and keen perception, view a 
drasha of a posuk as being factual and as being real life. If crowds of people 
participated in Yaakov Avinu's funeral, it was only because they thought that 
he had died. The truth, as learned from a posuk in Yirmiyahu, was that 
Yaakov never died. That is why Rav Yitzchok responded to Rav Nachman's 
question from real life, "I derive it from a drasha of a posuk in Yirmiyahu." 
That is also why Rav Nachman accepted Rav Yitzchok's response and asked 
no further questions. 
May we realize that the drashos of Chazal are in reality the infallible words of 
HaKadosh Boruch Hu Himself. How fortunate are we mortals to have the 
great privilege of studying the divine words of HaKadosh Boruch Hu 
Himself. 
May we be zoche to dedicate and devote our lives to the study of Hashem's 
Torah and to unravel its truths and its realities, its secrets and its beauties. 
Amen.  
1. Today, however, Jews are not permitted to embalm. 
These weekly Parsha sheets are based on Shmuessin delivered at Yeshiva Kesser Torah by HaRav Elyakim G. Rosenblatt, Shlita, Rosh HaYeshiva. This Shmuess is 
adapted from a Shmuess of Maran HaGaon HaRav Henach Leibowitz, ZT”L. Yeshiva Kesser Torah, 72-11 Vleigh Place, Flushing, NY 11367. (718) 793-2890. 
YeshivaKesserTorah@gmail.com. For other Shiurim by Harav Rosenblatt Shlita, login to YeshivaKesserTorah.org For telephone shiurim call Kol Halashon at 718-
395-2440. press 1 – 1 – 30 for Shiruim and 1 – 4 – 32 for Chassidic Gems  
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Covenant & Conversation 
On Not Predicting the Future (Vayechi 5776) 
21 December 2015 
Jacob was on his death-bed. He summoned his children. He wanted to 
bless them before he died. But the text begins with a strange semi-
repetition: 
“Gather around so I can tell you what will happen to you in days to come. 
Assemble and listen, sons of Jacob; listen to your father Israel.” (Gen. 
49:1-2) 
This seems to be saying the same thing twice, with one difference. In the 
first sentence, there is a reference to “what will happen to you in the days 
to come” (literally, “at the end of days”). This is missing from the second 
sentence. 

Rashi, following the Talmud,(1) says that “Jacob wished to reveal what 
would happen in the future, but the Divine presence was removed from 
him.” He tried to foresee the future but found he could not. 
This is no minor detail. It is a fundamental feature of Jewish spirituality. 
We believe that we cannot predict the future when it comes to human 
beings. We make the future by our choices. The script has not yet been 
written. The future is radically open. 
This was a major difference between ancient Israel and ancient Greece. 
The Greeks believed in fate, moira, even blind fate, ananke. When the 
Delphic oracle told Laius that he would have a son who would kill him, he 
took every precaution to make sure it did not happen. When the child was 
born, Laius nailed him by his feet to a rock and left him to die. A passing 
shepherd found and saved him, and he was eventually raised by the king 
and queen of Corinth. Because his feet were permanently misshapen, he 
came to be known as Oedipus (the “swollen-footed”). 
The rest of the story is well known. Everything the oracle foresaw 
happened, and every act designed to avoid it actually helped bring it about. 
Once the oracle has been spoken and fate has been sealed, all attempts to 
avoid it are in vain. This cluster of ideas lies at the heart of one of the great 
Greek contributions to civilization: tragedy. 
Astonishingly, given the many centuries of Jewish suffering, biblical 
Hebrew has no word for tragedy. The word ason means “a mishap, a 
disaster, a calamity” but not tragedy in the classic sense. A tragedy is a 
drama with a sad outcome involving a hero destined to experience 
downfall or destruction through a character-flaw or a conflict with an 
overpowering force, such as fate. Judaism has no word for this, because 
we do not believe in fate as something blind, inevitable and inexorable. 
We are free. We can choose. As Isaac Bashevis Singer wittily said: “We 
must be free: we have no choice!” 
Rarely is this more powerfully asserted than in the Unetaneh tokef prayer 
we say on Rosh Hashanah and Yom Kippur. Even after we have said that 
“On Rosh Hashanah it is written and on Yom Kippur it is sealed … who 
will live and who will die”, we still go on to say, “But teshuvah, prayer 
and charity avert the evil of the decree.” There is no sentence against 
which we cannot appeal, no verdict we cannot mitigate by showing that we 
have repented and changed. 
There is a classic example of this in Tanakh. 
“In those days Hezekiah became ill and was at the point of death. The 
prophet Isaiah son of Amoz went to him and said, ‘This is what the Lord 
says: Put your house in order, because you are going to die; you will not 
recover.’ Hezekiah turned his face to the wall and prayed to the Lord, 
‘Remember, Lord, how I have walked before you faithfully and with 
wholehearted devotion and have done what is good in your eyes.’ And 
Hezekiah wept bitterly. Before Isaiah had left the middle court, the word 
of the Lord came to him: ‘Go back and tell Hezekiah, the ruler of my 
people: This is what the Lord, God of your father David, says: I have 
heard your prayer and seen your tears; I will heal you.’” (2 Kings 20:1-5; 
Isaiah 38:1-5) 
The prophet Isaiah had told King Hezekiah he would not recover, but he 
did. He lived for another fifteen years. God heard his prayer and granted 
him stay of execution. From this the Talmud infers, “Even if a sharp sword 
rests upon your neck, you should not desist from prayer.”(2) We pray for a 
good fate but we do not reconcile ourselves to fatalism. 
Hence there is a fundamental difference between a prophecy and a 
prediction. If a prediction comes true, it has succeeded. If a prophecy 
comes true, it has failed. A prophet delivers not a prediction but a warning. 
He or she does not simply say, “This will happen”, but rather, “This will 
happen unless you change.” The prophet speaks to human freedom, not to 
the inevitability of fate. 
I was once present at a gathering where Bernard Lewis, the great scholar 
of Islam, was asked to predict the outcome of a certain American foreign 
policy intervention. He gave a magnificent reply. “I am a historian, so I 
only make predictions about the past. What is more, I am a retired 
historian, so even my past is passé.” This was a profoundly Jewish answer. 
In the twenty-first century we know much at a macro- and micro-level. We 
look up and see a universe of a hundred billion galaxies each of a hundred 
billion stars. We look down and see a human body containing a hundred 
trillion cells, each with a double copy of the human genome, 3.1 billion 
letters long, enough if transcribed to fill a library of 5,000 books. But there 
remains one thing we do not know and will never know: What tomorrow 
will bring. The past, said L. P. Hartley, is a foreign country. But the future 
is an undiscovered one. That is why predictions so often fail. 
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That is the essential difference between nature and human nature. The 
ancient Mesopotamians could make accurate predictions about the 
movement of planets, yet even today, despite brain-scans and 
neuroscience, we are still not able to predict what people will do. Often, 
they take us by surprise. 
The reason is that we are free. We choose, we make mistakes, we learn, we 
change, we grow. The failure at school becomes the winner of a Nobel 
Prize. The leader who disappointed, suddenly shows courage and wisdom 
in a crisis. The driven businessman has an intimation of mortality and 
decides to devote the rest of his life to helping the poor. Some of the most 
successful people I ever met were written off by their teachers at school 
and told they would never amount to anything. We constantly defy 
predictions. This is something science has not yet explained and perhaps 
never will. Some believe freedom is an illusion. But it isn’t. It’s what 
makes us human. 
We are free because we are not merely objects. We are subjects. We 
respond not just to physical events but to the way we perceive those 
events. We have minds, not just brains. We have thoughts, not just 
sensations. We react but we can also choose not to react. There is 
something about us that is irreducible to material, physical causes and 
effects. 
The way our ancestors spoke about this remains true and profound. We are 
free because God is free and He made us in His image. That is what is 
meant by the three words God told Moses at the burning bush when he 
asked God for His name. God replied, Ehyeh asher Ehyeh. This is often 
translated as “I am what I am,” but what it really means is, “I will be who 
and how I choose to be.” I am the God of freedom. I cannot be predicted. 
Note that God says this at the start of Moses’ mission to lead a people 
from slavery to freedom. He wanted the Israelites to become living 
testimony to the power of freedom. 
Do not believe that the future is written. It isn’t. There is no fate we cannot 
change, no prediction we cannot defy. We are not predestined to fail; 
neither are we pre-ordained to succeed. We do not predict the future, 
because we make the future: by our choices, our willpower, our 
persistence and our determination to survive. 
The proof is the Jewish people itself. The first reference to Israel outside 
the Bible is engraved on the Merneptah stele, inscribed around 1225 BCE 
by Pharaoh Merneptah IV, Ramses II’s successor. It reads: “Israel is laid 
waste, her seed is no more.” It was, in short, an obituary. The Jewish 
people have been written off many times by their enemies, but they 
remains, after almost four millennia, still young and strong. 
That is why, when Jacob wanted to tell his children what would happen to 
them in the future, the Divine spirit was taken away from him. Our 
children continue to surprise us, as we continue to surprise others. Made in 
the image of God, we are free. Sustained by the blessings of God, we can 
become greater than anyone, even ourselves, could foresee. 
1. Rashi to Gen. 49:1; Pesachim 56a; Bereishit Rabbah 99:5. 
2. Berakhot 10a. 
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Peninim on the Torah 
Parashas Vayechi 
And someone said to Yosef, "Behold!" - your father is ill. (48:1) 
If someone had not informed Yosef that his father was ill, he would not 
have known. During the entire seventeen years that Yaakov Avinu resided 
in Egypt he was never alone with his long lost son, Yosef. They had been 
separated for twenty-two years, their hearts yearning for one another; yet, 
they were never alone together, never saw one another, until the end, when 
Yaakov lay on his deathbed. Pesikta Rabbasi explains that Yosef was 
afraid to be alone with his father, lest he ask him the big question: "What 
happened?" Yosef was acutely aware of his father's supernatural powers. 
A single word with a negative connotation that left his mouth would have 
disastrous ramifications. When Lavan was searching for his idols, and 
Yaakov claimed that they were not in his possession, the Patriarch had 
added, "Whoever has them will not live," and Rachel, Yosef's mother, had 
died. If Yosef were to relate the story of the sale which led to his captivity 
to his father, it might catalyze a negative reaction; an impugning word 
might cause his brothers to be cursed. The world was created for the 
Shevatim who would produce Klal Yisrael. Without them - there would be 

no world. Yosef was not prepared to assume such an onerous 
responsibility. So he stayed away, his heart yearning for his father. 
The Tzidkas HaTzaddik writes that this is a remarkable tribute to Yosef. 
Father and son had been separated for twenty-two years; the love burned 
so passionately between father and son that nary a minute went by during 
those twenty-two years that they did not think of one another. Yet, when 
the opportunity to meet, to talk, to be with one another, became available, 
they did not take advantage of it. Why? Because Yosef knew he would be 
asked the "question," and his response would include lashon hora against 
his brothers; therefore, rather than submit to lashon hora, he suffered. 
Horav Shlomo Harkavi, zl, views the lesson of the Pesikta from a different 
vantage point. For twenty-two years, Yaakov yearned for his son. Finally, 
he heard that he was alive and well, living in Egypt, and acting as its 
viceroy. He had a multitude of questions to present to his son: "What? 
Why? How?" Human nature dictates that he would demand to hear and 
absorb each and every detail concerning his son's disappearance, but 
Yaakov did not question. He looked toward the future. Whatever happened 
- had happened. The past was final. The less he knew - the better. It was 
now time to forget the past, to look forward. 
The Tzidkas HaTzaddik describes Yosef's extreme sacrifice in not going to 
visit his father. Chazal (Kallah Rabbasi 3) teach that Yaakov did not kiss 
Yosef, because he feared that, after all of those years exposed to the 
hedonistic Egyptian culture -- and given his extraordinary handsome 
countenance -- Yosef might have fallen prey to the allure of its women. 
Yosef, on the other hand, was certainly aware of his father's reluctance - 
and the reason for it. Yet, despite his ability to remove the cloud hanging 
over his head with one visit, he chose not to do so. Yosef withstood 
temptation; he overcame every challenge. Yet, he did not vindicate himself 
to his father, because it meant answering questions which would result in 
needing to offer difficult answers that were likely to incur devastating 
ramifications. He stayed away. He discounted his own feelings in 
deference to those of his brothers. 
The Belzer Rebbe, Horav Yissachar Dov, zl, would gather his sons 
together once a week and listen to the chiddushei Torah, novel ideas in 
Torah, which each had innovated that week. His son and successor, Horav 
Aharon, zl, was also present, but he refused to speak. He neither added his 
novellae nor offered an opinion concerning the novellae of the others. It 
was truly an anomaly, because he certainly was not lacking in the ability 
to communicate. A number of years went by, and, one time, he spoke up, 
articulating a brilliant dvar Torah, for once entering into the conversation 
with the others. Afterwards, his father questioned him concerning his 
sudden involvement in the family Torah discussion. He explained that, in 
the past, he had kept silent because his stepmother, who was the mother of 
his step-brothers, was always in the house during the discussion period. He 
felt that it was appropriate that she should hear the novellae of her sons 
without his "contributions" to the conversation. Her sons were her pride 
and joy; how could he diminish her satisfaction? The day that he joined in 
the conversation was a day when the Rebbetzin was visiting out of town. 
This is an example of the extent to which the saintly Belzer Rebbe went in 
order not to deprive another person of her fullest degree of satisfaction. 
But as for me - when I came from Paddan, Rachel died on me… and I 
buried her there on the road to Efras, which is Bais Lechem. (48:7) 
Rashi explains that Yaakov Avinu was excusing himself for not having 
buried Rachel Imeinu in the Meoras HaMachpeilah. Here he was asking 
Yosef to make a special effort to take his body out of Egypt in order to 
bury him in the Meoras HaMachpeilah - when he had not done the same 
for his wife - Yosef's mother. Apparently, Yaakov sensed that Yosef might 
have been harboring ill will against him for not making that extra effort to 
bury his mother in what he might have felt was her rightful place. Yaakov 
explained that the decision concerning Rachel's final resting place had 
been taken out of his hands by Hashem. The Almighty wanted Rachel 
buried by the side of the road, so that she would serve as a "mother" to the 
tormented, hungry and exhausted Jews being led into captivity by 
Nevuzaradan - following the destruction of the first Bais Hamikdash. 
Rachel emerged from her grave and pled for Hashem's mercy on behalf of 
the Jewish People. Her entreaty made a difference. As a result, until this 
very day, the gravesite of Rachel Imeinu -- the Momma Rachel-- serves as 
a source of comfort and succor for the tired, the hungry, the needy Jews 
who beseech her to intercede on their behalf during personal and national 
crises. 
Rashi uses the words: She'thei ezra l'baneha, "So that she should serve as a 
(source of) support for her children." Throughout the generations, the 
Tomb of Rachel has been just that, a source of support. There are many 
"Momma Rachel" stories. The following incident was related by the 
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Minchas Elazar, the Munkatcher Rebbe, zl, thus establishing its source as 
impeccable. 
The Russian government, not known for its unabiding love for its Jewish 
citizens, imprisoned Horav Mordechai Tchernobler, zl. The judge was a 
rabid anti-Semite, and he refused to listen to the pleas of his friends and 
relatives to release the saintly Rebbe. After much pressure, he finally 
permitted them to bring him his Tallis and Tefillin and some kosher food. 
Furthermore, since it had been the Tchernobler's custom to disburse 
tzedakah, charity, to the poor before Shabbos (so that they could purchase 
the basic necessities for Shabbos), they allowed him to continue doing so 
from prison. The poor and needy would line up outside his cell, and he 
would pass money to each one by way of a small window in his cell. He 
would pass it to the men, and, for the women, he left it on the windowsill. 
One time, a woman appeared at the Rebbe's window and said, "I did not 
come for money. I came to ask a question. Chazal relate (Bava Kamma 
50a) that the daughter of Nechunyah Chofeir Sichin (he dug wells to 
provide water for the Olei Regalim, pilgrims who came to Yerushalayim 
for the Three Festivals) fell into one of the wells. The people notified 
Rabbi Chanina ben Dosa. He told them, 'She has risen' (in other words, she 
had been rescued). They asked him, 'Are you a Navi, prophet?' (How 
could he have known that she had been saved?) He replied, 'I am neither a 
prophet, nor am I the son of a prophet I simply said (thought to myself) 
something for which that tzaddik, righteous person (her father Nechunya), 
goes to such trouble (digging wells is difficult work, and it was done 
purely altruistically), should his offspring stumble over it? (How could 
Nechunya's daughter be hurt in the well that her father had dug for the 
sake of the pilgrims?) 
"Rebbe, your holy father (Rav Nochum Tchernobler, zl) was heavily 
involved in pidyon shevuim, redeeming captives, and you also occupy 
yourself with this noble mitzvah. How could you be the victim of the 
mitzvah for which you and your father have sacrificed?" 
Rav Mordechai replied, "You are asking a good question - one over which 
I, too, have ruminated." The woman declared, "I bless you (the royal you) 
that you be immediately released from captivity and returned to your 
chassidim." 
That same day, the warden released the Tcheznobler from prison. The 
Rebbe was acutely aware that what he had experienced was not an 
ordinary occurrence. He prayed to Hashem for guidance concerning what 
had happened. Finally, he was told that the "woman" was none other than 
Rachel Imeinu who had appeared so that she could ask the question which 
served to arouse Divine compassion for the Rebbe. Her blessing (together 
with Divine compassion) catalyzed his release. 
Then Yisrael saw Yosef's sons and he said, "Who are these?" And Yosef 
said to his father, "They are my sons whom G-d has given me here." 
(48:8,9) 
Rashi quotes the Midrash which explains that, although Yaakov Avinu's 
vision was impaired, he would still have been able to see the two young 
men standing before him. Instead, they explain that, Mi eileh? "Who are 
these?" is a reference to descendants of Menashe and Efraim, whose 
nefarious activities precluded them from deserving blessing. Yaakov 
wondered - "How did they get into this family? They certainly do not have 
a reason to warrant blessing." Yosef assured his father that his two sons 
had been begotten through a marriage of sanctity with a kesubah, kosher 
marriage contract, and that, indeed, they were worthy of blessing. They 
would have wicked descendants, but they themselves were holy and pure. 
After all is said and done, what did Yosef gain by showing his kesubah to 
Yaakov? If his sons were going to produce a posterity that was evil and 
unworthy of blessing, does it make a difference who they presently were? 
The Chida quotes the Ri Galanti, who expounds on a well-known question 
concerning Yishmael. The Torah (Bereishis 21:17) teaches us that Hashem 
listened to the cry of the young Yishmael. The angel of Hashem told 
Hagar, Yishmael's mother, "Fear not, for G-d has heeded the cry of the 
young - ba'asher hu sham, in his present state." Rashi explains (based upon 
the Talmud Rosh Hashanah 16b) that Yishmael was judged according to 
his current actions - now he is righteous. He would not be judged 
according to the future - but according to the present. The question is 
asked: This is inconsistent with the fate meted out to the ben sorer 
u'moreh, wayward and rebellious son - who is put to death at a young age, 
while he is still innocent. The Torah does not want us to wait until he sits 
at the crossroads, prepared to kill anyone who would not hand over their 
money to him. Why does the maxim of ba'asher hu sham, which applies to 
Yishmael, not apply to the ben sorer u'moreh, as well? 
The Chida explains that it all depends on a person's yesod, foundation. The 
ben soreh u'moreh is the product of a marriage that was permitted only 
because of a unique Halachic dispensation permitting a yefas toar, 

beautiful captive. His father forced the issue due to his unbridled lust for 
this woman. Rather than have him act wantonly, he is provided with a one-
time dispensation. The child born of this union is a child born of a 
dispensation, born by forcing the hand of Halachah. Thus, he is judged in 
accordance with his future. He has no present to speak of, and certainly no 
future; thus, he is executed. 
Yishmael, however, was the errant son of Avraham Avinu. The Patriarchal 
pedigree coursed through his veins. The fact that, later in life, he and his 
descendants would undo all the good in his bloodline does not alter the 
fact that now he was the product of a good foundation, thus, presently 
undeserving of punishment. Indeed, Yishmael repented later in life, 
indicating that something was to be said in respect to his lineage. 
Applying this principle, which distinguishes between one who has a 
strong, proper foundation and one who does not, Horav Shmuel Yaakov 
Rubinstein, zl, Chief Rabbi of Paris, explains Yaakov Avinu's quandary. 
He asked Yosef, "Who are these?" When the Patriarch saw the two sweet, 
pure sons of Yosef, contrasting with their future progeny who were to be 
idolaters, who did everything to take down the Jewish People, he 
wondered, "From where did these come?" What was their foundation, their 
roots, their origin? If their origin was as negative as their future was to turn 
out to be, then they were even now unworthy of blessing. If their roots 
were firmly anchored in faith, commitment and devotion to Hashem, then 
they should be judged ba'asher hu sham, according to the present, and 
were, therefore, worthy of blessing. 
A charming son is Yosef, a charming son to the eye. (49:22) 
The Talmud Berachos 20a teaches that Yosef HaTzaddik and his 
descendants were impervious to the nefarious power of the evil eye. They 
derive from the above pasuk that the evil eye had no power over them, 
because Yosef refused to feed himself from anything that was not his. The 
evil eye is the product of envy, which results from an individual's 
character deficiency. He is jealous of others, because he is insecure with 
himself. Why should a decent person suffer because an individual with a 
jaundiced character is jealous of his success? 
In his Michtav MeiEliyahu 4, Horav Eliyahu Eliezer Dessler, zl, explains 
that, unless a person is a nosein, has a giving nature, people will be jealous 
of his success. Therefore, the reason for the envy is the subject's lack of 
giving. People are envious of "takers" who succeed; they have no issue 
with one who is a "giver." In fact, they wish him well! 
Rav Dessler supports this with the Talmud's exegesis concerning the 
pasuk, V'yidgu lerov b'kerev ha'aretz, "And let them multiply like fish in 
the midst of the earth" (Bereishis 48:16). "As fish in the sea are covered by 
water and the evil eye has no power over them, so the evil eye has no 
power over Yosef." Fish are unique in two ways: they are covered by the 
water - thus not seen. They live in the water, thus having no interaction 
with the inhabitants of the land. When one lives alone and does not pierce 
the eyes of those around him, he does not incur jealousy. Keep to yourself 
and no one will bother you, is a simple and beneficial maxim by which to 
live. Furthermore, when one lives by himself, he demonstrates that he is 
secure in his own skin and does not require public adoration to keep him 
going. When one's ego is not based upon the whims of others, he will not 
be susceptible to their evil eye. He rises above them. 
Yosef went up to bury his father, and with him went up all of Pharaoh's 
servants… they came to Goren Haatad… and they held a very great and 
imposing eulogy. (50:7, 10) 
Chazal teach that this name (Goren Haatad) is not the name of a place; 
rather, it is a name given to a singular event and the image it projected, 
which determined the name of the area. The Kings of Canaan and the 
Princes of Yishmael worked together to prevent Yaakov Avinu's burial 
and, in order to once and for all, eliminate the Jewish People. They 
conjectured that following the loss of their holy father, the brothers and 
their families were at their lowest emotional point. What better time to 
attack them than at a time in which the Jews were depressed. When they 
came to attack, however, they noticed that Yosef had removed his crown 
and placed it on Yaakov's coffin. They relented, and, they likewise, placed 
their crowns on Yaakov's coffin out of respect for the Patriarch. With a 
total of thirty-six crowns hanging from it, the Patriarch's coffin resembled 
a field surrounded by thorns. Thus, the area was named for the unique 
event. 
Clearly, this Chazal (Sotah 13a, cited by Rashi) is teaching us a profound 
message. Our enemies look for every opportunity to destroy us. What 
better opportunity than when we are down, mourning the loss of our 
irreplacable Patriarch, who has guided us through the exile. At such a 
moment of heightened grief - during the funeral, when the loss is felt the 
most, when the grief is overwhelming - now is the time to attack, to once 
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and for all destroy the symbol of truth in the world. With no Yaakov to 
protect them, the Jews would be finished. So our enemies thought. 
When our enemies arrived, armed to the teeth, prepared to wipe out every 
Jew, they suddenly stopped when they saw Yosef's crown on Yaakov's 
coffin. It dawned on them that, while Yaakov had died, his legacy would 
live on in Yosef. Indeed, it was not Yaakov himself who guided the 
people, but the power that G-d vested within him that gave him the ability 
to see through life's ambiguities and offer the solution to their problems. 
As long as each generation rests their "crown" on the one preceding it, the 
chain of Heavenly guidance -- the power that Hashem invests in each 
generation's leadership -- remains unbroken. It is when "today's" 
generation breaks with the past, dons its own crown, and refuses to 
associate itself with the crown of leadership of past generations that our 
enemies have the power to destroy us. 
Indeed, when the gentiles around us see our stalwart and inextricable bond 
with the past, our affinity with-- and respect for -- those who preceded us, 
they realize that such a connection not only empowers us, but it also 
grounds us in our relationship with Hashem. This was the primary mistake 
of the various forms of Liberal/ Progressive/ Reform/Secular Movements 
within the framework of Jewish belief: they broke with the past. In fact, to 
them, the past was an anathema, the cause of all their problems. As long as 
each generation rests its "crown" on the one preceding it, the chain of 
Heavenly guidance, the power of Hashem, which is an inherent component 
of the leadership of each generation, remains unbroken. When "today's" 
generation severs its connection with the past -- by donning its own crown, 
thus refusing to associate itself with the crown of leadership of past 
generations - our enemies will have the power to destroy us. 
It supposedly began as a reaction, a response to the imaginary needs of the 
German community, resulting from the inroads and incursions made by the 
intellectual movement that swept Europe, the Enlightenment. The 
Haskalah, which was inspired by the European Enlightenment, was a 
movement based upon rationality. Everything had to fit into the limited 
parameters of reason/rationale in order for it to be acceptable. The 
movement empowered Jews to think outside their circle of conviction, 
which had blocked anything that was beyond their realm of 
comprehension. Jews were encouraged to study secular subjects and to 
enter the fields of agriculture, crafts, science and the arts. Spending time 
studying archaic religious tomes of Talmud and the Codes was totally 
nonsensical. During the late eighteenth century, a number of middle class 
German Jews had already begun to shake off what they perceived to be the 
intellectual fetters of the ghetto by assuming positions in German society. 
One important note: There certainly was intellectual activity in ghetto life. 
What greater cognitive challenge can there be than learning a blatt 
Gemorah? This form of intellectual cognition has been our lifeblood from 
time immemorial. For those "enlightened" Jews who had managed to 
acquire somewhat of a secular education, this was insufficient. After all, 
how could they be accepted into the hedonistic salons of upper European 
society with knowledge of a blatt Gemorah? 
This break with the religion of the "past" still recognized the richness of 
the Hebrew language and the Bible, thus relegating Judaism to the status 
of ethical culture, rather than a faith-based religion. The manifesto of the 
Haskalah distinguished between the "law of man" and "law of G-d" or 
suggested, "Be a Jew in your home and a man outside it." 
With this culture in their background, the reformers were able to 
metastasize their breaks with their Jewish past into a philosophy of Jewish 
belief and practice. Judaism was to become an evolving religion, 
transforming in accordance with the times, societal culture, and personal 
proclivities. In other words: "Do whatever you want; you are still Jewish." 
Their first break with the past was accomplished by abrogating the Divine 
authorship of the Torah, declaring that only those laws addressing the 
ethical conduct of man were binding. The rest of Halachah, they 
emphasized, need no longer be viewed as normative. Zionism was 
renounced, and Yerushalayim was displaced as the center of hope and 
aspiration for the Jews. Germany became the Jews' new Zion. This, sadly, 
was only the beginning. 
Did the break with the past help them? Did their immersion in the alien 
culture, selling their souls to Satan, make a difference in their being 
accepted by the German goy? No! The acculturated Jew did not belong in 
German high society, regardless of: how much Kant he expounded and 
regardless of how much of Schiller's philosophy he had adopted or how 
much of Beethoven was part of his entertainment culture. He was, first and 
foremost, a Jew. Indeed, the German blamed all of the decadence in their 
"pristine" society on the filthy Jews who were less than wholesome, thus 
undermining their pure Christian values. While the negative reaction did 

not prevent the Jew from continuing to debase himself, it sent a message: 
A Jew should act as a Jew and only then will he achieve respect. 
When the goyim that came to attack Yosef and his brothers saw that 
Yaakov had passed his legacy on to his sons and that Hashem still reigned 
supreme, they acquiesced and even put down their own crowns. You 
cannot fight a people that is bound to its past, that carries the same banner 
from generation to generation. 
I conclude with an inspirational Yalkut, quoted by Horav Chaim Zaitchik, 
zl, in his commentary to Parashas Vayeishev. "And he (Yosef) came to the 
house to do his work" (Bereishis 39:11). Rabbi Eliezer says, "It was 
Shabbos (so what kind of work did Yosef perform on Shabbos? The Torah 
uses the word melachto, his work, and we are exhorted to observe Shabbos 
because, ki vo shavas mikol melachto, "He (Hashem) rested from all His 
labor" The two melachto's, Yosef and Shabbos, imply that it was on 
Shabbos that Yosef came to the house of Potifar.) "What was the nature of 
his work? Shoneh v'korei mah she'aviv lamdo, "He (Yosef) would review 
and study what his father had taught him years earlier." Yosef had never 
forgotten his father's lessons! His father's Torah continued to guide him 
even as he reigned as viceroy over the land of Egypt. This is why Yosef 
was Yosef - and why the goyim respected him! The more we remain 
distinct, we are respected; the more we attempt to be like them, we are 
resented. Just peruse history to support this hypothesis. 
Va'ani Tefillah 
Hashem sefasai tiftach u'fi yagid tehilasecha 
When one takes a moment to think about the greatness of Hashem -- as 
opposed to the insignificance of man -- he should be awestruck. 
Articulation at such a time should be impossible. The truth is that we never 
really think about it. If we would, silence would reign; we would be 
speechless. Thus, we begin our prayer with an entreaty that Hashem give 
us the power to open our mouths in praise to Him. 
We take the power of speech for granted - as we take everything in our 
lives for granted. Hashem's greatest gift to mankind is the power of 
intelligent speech. Adam HaRishon was turned into a ruach memaleca, 
creature of speech, when Hashem blew the breath of life into him. Without 
that ability to speak intelligently, we are no different than a simple animal. 
The miracle of speech can be provided for anyone - or anything. Thus, 
Sforno (Bamidbar 22:28) observes, "The gift of intelligent speech which 
was given to Bilaam's donkey reminds us of the words of David 
Hamelech, "Hashem sefasai tiftach u'fi yagid tehilasecha." It is all the 
same miracle. 
Horav Yaakov Yitzchak Ruderman, zl, explains that Sforno is teaching us 
that the miracle of human speech is no less a miracle than that of a 
donkey's speech. Speech is a miracle, and man should never just assume 
that it is intrinsic to him like everything else. Man should regard that every 
word that comes out of his mouth is a renewal of Hashem's blessing of 
verbal communication; it is a miracle. Therefore, we take a moment to 
ruminate over this idea (before we begin Shemoneh Esrai). It will improve 
our communication. 
Sponsored in memory of Dovid ben Yaakov niftar 22 Teves 5762 by the 
Schulhof and Winter Families  
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Rabbi Dovid Seigel 

Haftorah 
Parshas Vayechi - M'lochim I 2:1 
This week's haftorah records the last moments of Dovid Hamelech's life 
and his parting charge to his son, the newly anointed Shlomo Hamelech. 
Dovid told his son, "Be strong and in full control of your emotions and 
guard all the Torah's precepts." (2:2,3) He assured Shlomo that if he and 
his descendants walked perfectly in the path of Hashem they would be 
guaranteed their prestigious position royalty forever. Dovid digressed then 
and reminded Shlomo about two powerful men, Shimi and Yoav, whose 
behavior could never be forgiven. Each was guilty of disgracing and 
publicly shaming the king. Shimi Ben Geira cursed Dovid and hurled 
stones at him while he fled from his conspiring son, Avshalom. Yoav ben 
Tzruya executed two opposing generals despite Dovid Hamelech's warm 
acceptance of their sincere peaceful gestures. Dovid, now on his death bed, 
instructed his son Shlomo to be sharp and alert and secure the execution of 
these two powerful figures. He said, "And do as your wisdom dictates and 
do not permit him to die an old man." (2:6) After completing his 
instructions Dovid left this world with these parting words of revenge. 
This final episode of Dovid Hamelech's life is perturbing. Although we 
undoubtedly recognize the need for such instructions their timing is very 
disturbing. Couldn't the aged king choose a more appropriate moment for 



!waaBtu!zIzw!– trcdk trcd ihc                                                                  29 
these instructions? Wouldn't a more gentle climate be appropriate for 
Dovid when parting with his precious son? It seems that Dovid 
intentionally reserved these words to leave an impressionable image on his 
son. 
In search for an understanding of this we direct our attention to Dovid's 
mild request inserted in the midst of these harsh commands. He said, "Act 
kindly towards the Barzilai children and host at your table because their 
father was close to me when I fled from your brother Avshalom." (2:7) 
Barzilai was very gracious to Dovid Hamelech and provided him food and 
shelter in his grave time of distress. Dovid was forever indebted to Barzilai 
for this and hosted the entire family at his royal table. Now that Dovid was 
leaving the world it became Shlomo Hamelech's responsibility to 
perpetuate this kindness. Dovid's parting request conveyed to Shlomo a 
keen sense of continuity- to view himself as Dovid's extension. He 
therefore instructed Shlomo to perpetuate this kindness and continue the 
royal practice of hosting the Barzilai family at his table. 
Conceivably, this mild request was interspersed here to place these other 
commands in proper perspective. Apparently, Dovid Hamelech charged 
his son with the responsibility of perpetuating his father's name and honor. 
He sought to instill in Shlomo a sense of perfect continuity, to follow 
closely his revered father's path. For this same reason Dovid chose his 
parting moments to instruct his son about Shimi and Yoav. They brought 
Dovid much humiliation and indignation and certainly deserved execution. 
Yet, Dovid did not deem it appropriate to respond to their actions during 
his lifetime and left this matter an unfinished affair. Now that Dovid was 
leaving this world it became Shlomo's role to act on his father's behalf. 
Dovid reserved this difficult command for his last moments to convey to 
him his true role. He envisioned Shlomo following his fathers' perfect path 
and therefore left him with a powerful image of continuity. Dovid 
instructed Shlomo to begin his reign by completing what his father could 
not accomplish and to continue this path throughout his lifetime. Dovid 
informed Shlomo that if he perpetuates his father's honor and 
accomplishments he will never stray from the path and Dovid's household 
will be guaranteed royalty over Israel. 
Indeed, Shlomo accepted his father's charge and fulfilled it to the best of 
his ability. In fact, Scriptures mention earlier Bas Sheva, Shlomo's 
mother's special bracha to her husband Dovid Hamelech. She said, "My 
master the king should live forever." (1:31) Malbim (ad loc) explains that 
the words, "live forever" refer to perpetuating Dovid Hamelech's reign 
through his son, Shlomo. These words had a major impact on her son as 
we clearly see from our haftorah's concluding words. Scriptures records 
Dovid Hamelech's forty year reign and concludes, "And Shlomo sat on his 
father Dovid's throne his kingdom was firmly established." (2:12) Ralbag 
and Malbim explain that this refers to the glaring phenomena that Shlomo 
ruled for exactly forty years. He followed so closely in his father's 
footsteps that he merited his exact years of reign. Dovid's dream was 
realized and Shlomo did become the extended image of his perfect father. 
This lesson runs parallel lines with Yaakov Avinu's parting bracha to his 
beloved son Yosef. Moments before leaving this world Yaakov Avinu 
gathered his children and blessed them revealing to each his unique quality 
and role amongst the Jewish people. Yet, he showered an abundant bracha 
upon one particular son Yosef. The Torah expresses this in the following 
words. "Your father's blessings that superseded those of his predecessors. . 
. shall rest upon Yosef's head, the premier amongst the brothers." (B'reishis 
49:26) Rashi explains that Hashem's bracha to Yaakov Avinu 
distinguished itself from those given to Avrohom and Yitzchok Avinu. 
Their brachos were of limited nature whereas Yaakov's bracha was 
unlimited and spanned the entire world. Yaakov now continued this 
tradition and bestowed upon Yosef this unlimited bracha. 
We can appreciate this by analyzing Yaakov's introductory words to this 
bracha. He describes Yosef's superb inner strength in the following words, 
"And he firmly settled his power and adorned his arms with gold; this 
came from Yaakov's strength from where he became the shepherd of 
Israel." (Breishis 49:24) Rashi quotes the Sages who interpret this to refer 
to Yosef's incredible self control displayed during the irresistible seductive 
scene with Potiphar's wife. They reveal Yosef's true source of inner 
strength during his life's most trying challenge. Rav Yishmael said that at 
that crucial moment of overpowering temptation Yaakov Avinu's image 
appeared before his son and reminded him of his illustrious predestined 
position amongst his brothers. (see Rashi ad loc from Mesichta Sota 36b) 
The upshot of this is that Yosef dedicated his life to personifying his 
father's supreme qualities. He was so similar to his father that his life's 
experiences echoed those of his father and even his facial features 
reflected Yaakov Avinu. (see Rashi to Breishis 37:2) His life's goal was to 
be a perfect extension of his father, disseminate his lessons to all and 

perpetuate his sterling character. Yosef's focus served as a constant 
reminder to him of his father's perfect ways. Even after total alienation 
from his entire household Yosef remained loyal to all his father's 
teachings. Although Yosef was subjected to the fierce immorality of Egypt 
he drew inner strength from his father and resisted the most powerful 
seduction of life. At that impossible moment he suddenly envisioned his 
father beckoning him not to succumb to passion. The mere image of 
Yaakov Avinu sufficed to release Yosef from the clutches of sin and flee 
from its tempting environment. 
Yosef's unprecedented achievement earned him the title Yosef the 
righteous one. His fierce encounter with the repulsive Egyptian behavior 
helped shape his moral character into one of sanctity and purity. Yaakov 
alluded to this, as well, in his elaborate bracha to Yosef. He says, 
"Graceful son whose grace rose above the eye; maidens climbed the walls 
to catch a glimpse." (49:22) The Sages interpret this verse to refer to 
Yosef's supreme level of sanctity. Egyptian maidens tossed Yosef jewelry 
and ornaments for him to gaze their way but Yosef's eyes rose above this 
and never roamed freely throughout his entire reign in Egypt. (see 
Bamidbar Rabba 14:6) This purity and sanctity set the stage for Yaakov's 
household's descent to Egypt. Yosef's relentless commitment to the highest 
standards of sanctity served as a shining example for Yaakov's entire 
household and oriented them to their new home for the next two hundred 
and ten years. 
Rabbeinu Avrohom Ben HaRambam explains that these outstanding 
qualities of self control and sanctity earned Yosef his special blessing. 
Upon reflection we realize that Yosef's perception of himself as his father's 
extension earned him his abundant bracha. Hashem bestowed upon 
Yaakov an unlimited bracha because he attained the highest levels of 
sanctity and piety. (see Breishis Rabba 69:2,3 and Ohr Hachaim to 
Breishis 28:13) . Now that Yaakov was leaving this world he sought to 
share this unlimited bracha with one who attained similar levels of piety 
and sanctity. Yosef who achieved outstanding piety and sanctity through 
maintaining his father's image became the perfect candidate for this 
bracha. Yaakov therefore transmitted to Yosef the unlimited bracha he 
received from Hashem for outstanding success and fortune in every aspect 
of life. 
Text Copyright © 2001 Rabbi Dovid Siegel and Project Genesis, Inc. The author is Rosh Kollel 
of Kollel Toras Chaim of Kiryat Sefer, Israel. 
 

Rabbi Yaakov Asher Sinclair 

Ohr Somayach – Torah Weekly 
Overview 
After 17 years in Egypt, Yaakov senses his days drawing to a close and 
summons Yosef. He has Yosef swear to bury him in the Machpela Cave, 
the burial place of Adam and Chava, Avraham and Sarah, Yitzchak and 
Rivka. Yaakov falls ill and Yosef brings to him his two sons, Ephraim and 
Menashe. Yaakov elevates Ephraim and Menashe to the status of his own 
sons, thus giving Yosef a double portion that removes the status of 
firstborn from Reuven. As Yaakov is blind from old age, Yosef leads his 
sons close to their grandfather. Yaakov kisses and hugs them. He had not 
thought to see his son Yosef again, let alone Yosef's children. Yaakov 
begins to bless them, giving precedence to Ephraim, the younger, but 
Yosef interrupts him and indicates that Menashe is the elder. Yaakov 
explains that he intends to bless Ephraim with his strong hand because 
Yehoshua will descend from him, and Yehoshua will be both the 
conqueror of Eretz Yisrael and the teacher of Torah to the Jewish People. 
Yaakov summons the rest of his sons in order to bless them as well. 
Yaakov's blessing reflects the unique character and ability of each tribe, 
directing each one in its unique mission in serving G-d. Yaakov passes 
from this world at age 147. A tremendous procession accompanies his 
funeral cortege up from Egypt to his resting place in the Cave of Machpela 
in Chevron. After Yaakov's passing, the brothers are concerned that Yosef 
will now take revenge on them. Yosef reassures them, even promising to 
support them and their families. Yosef lives out the rest of his years in 
Egypt, seeing Efraim's great-grandchildren. Before his death, Yosef 
foretells to his brothers that G-d will redeem them from Egypt. He makes 
them swear to bring his bones out of Egypt with them at that time. Yosef 
passes away at the age of 110 and is embalmed. Thus ends Sefer Bereishet, 
the first of the five Books of the Torah. Chazak 
Insights 
The Moral of the Tale 
“G-d spoke to Yisrael in visions of the night…” (46:2) 
As every amateur sleuth knows, 221B Baker Street is the London address 
of the world’s greatest detective, Sherlock Holmes. 
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When Conan Doyle wrote the Holmes stories there was no 221 Baker 
Street. Addresses in Baker Street did not go that high. Baker Street was 
later extended, and in 1932 the Abbey National Building Society moved 
into premises at 219–229 Baker Street. The thousands of letters addressed 
to the Conan Doyle’s fantasy now found their way to the desk of a full-
time secretary employed to answer them. In 1990 a blue plaque was put up 
to signify 221B Baker Street as the home of Sherlock Holmes. 
And typically, when a soap-opera hero is “killed off” and written out of a 
TV series, the relatives of the still-very-much-alive actor who played the 
hero receive thousands of letters of condolence. 
We live in a world where the parable has become the moral of the tale. Or 
as it’s called in Hebrew — the mashal has become the nimshal. 
In Pirkei Avot, Rabbi Yehuda says that someone walking along the road 
whose mind is focused on learning Torah, and he willfully breaks off from 
his learning to remark on a beautiful tree or a beautiful field, is considered 
guilty of a capital offense. 
What is so terrible about enjoying the natural beauty of the world that it 
merits such a drastic response? 
Let’s understand this with a parable: 
Imagine two Jewish grandmothers sitting in the park, watching their 
grandchildren playing in front of them on the grass. One says to the other, 
“Sadie. K’neine hora, your grandchildren are gorgeous!” Says the other, 
“That’s nothing — you should see the photographs!” 
The Zohar teaches that G-d looked into the Torah and created the world. 
The Torah is the “grandchildren”. The world is the “photograph”. The 
Torah is the Moral. The world is the Parable. 
On one level this was the ideological battle between the Greeks and the 
Jews that we commemorate on the festival of Chanukah. The Greeks 
believed that “Truth is Beauty, Beauty Truth,” as John Keats put it. In 
other words, the Moral and the Parable are interchangeable. The Jew says 
what is true is beautiful, but what is beautiful may not necessarily be true. 
The Parable only has value to the extent that is serves the Moral. If the 
Parable serves nothing but itself it inevitably leads to decadence and moral 
decay. 
Drive down an avenue in any major city and you’ll see how successful the 
Greeks were: An eight story-high billboard with a male model with 
carefully crafted biceps bulging from a designer T-shirt. Eight stories of T-
shirt. 
The wellspring of the art of Greece comes from a verse in the Torah: "May 
G-d broaden Yafet, but he will dwell in the tents of Shem." Thus it was 
that Noach blessed Yafet, his eldest son. However, the blessing of beauty 
comes with a condition: that Yafet will "dwell in the tents of Shem." 
Yafet comes from the same root in Hebrew as yaffe, "beauty." Yafet's 
fourth son was Yavan. Yavan is the Hebrew name for Greece. The Jewish 
People are the descendants of Shem. Shem mean "name." In the Holy 
Tongue the name of something defines its essence. In all other languages a 
name is conventional but does not define essence. In the Holy Tongue the 
name of something expresses its essence, its connection to its spiritual 
root. Yafet, Beauty, Art — the ultimate Parable — finds its correct place 
in the scheme of things when it "dwells in the tents of Shem"; when it 
expresses essence, when it reveals the Moral. For when Yafet leaves the 
tents of Torah, when he leaves the world of essence, of Shem, and focuses 
on himself, then art becomes narcissistic, corrupt and corrupting. 
Several key events that epitomize the relationship between Jerusalem and 
Athens, between Shem and Yafet, take place in the months of Kislev and 
Tevet. The festival of Chanukah, which starts on the 25th of Kislev and 
finishes in the first days of Tevet, is the most conspicuous. However, a few 
days later, there is a day of great sadness for the Jewish People that reveals 
another side to the symbiotic relationship between Shem and Yafet. 
On the eighth of Tevet three days of spiritual darkness descended on the 
world when King Ptolemy took 72 great Torah Sages, locked them in 
separate cubicles, and ordered them to translate the Torah into Greek. The 
lion that had been roaming free was locked in a cage. The Torah, the 
blueprint of all existence, was “caged” in a foreign tongue. It became just 
another book on a shelf. Now the nations of the world could come and say, 
"Oh yes, we know your Torah. We have it on the shelves of our university 
library. It's over there in the philosophy/religion/new age section." 
What was the symbolism of putting the Sages into separate cubicles? A 
cubicle is like a tent. When Ptolemy the Greek took the Sages of Israel and 
locked them into separate cubicles it signified Shem being made to sit in 
the "tent" of Yafet. When the Torah was translated into Greek it was made 
to sit in the halls of academia, the tent of Yafet, just like any other book. 

Essence was made to serve form. The internal world was made the servant 
of the external. The world was turned upside down. 
“G-d spoke to Yisrael in visions of the night…” (46:2). 
Of all the challenges to Judaism, the one most connected to the darkness of 
night is the philosophy of the Greeks and their ideological heirs to this 
day. 
This verse is the only place where the Torah describes a vision as a “vision 
of the night”. As Yaakov was about to descend into Egypt, into the matrix 
of all of the exiles that the Jewish People would suffer, G-d speaks to him 
in a vision of the night to symbolize that however dark is the exile, 
however upside down the world seems, however much the Parable seems 
to have usurped the Moral, eventually beauty will submit to Truth. 
Sources: Hemek Davar; story heard from Rabbi Moshe Carlebach 
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Rabbi Ben Zion Sobel 

Torah MiTzion 
Vayechi 
"And Ya'akov lived in the land of Egypt seventeen years; and the whole 
age of Ya'akov was a hundred and forty seven years" (Bereishis 47:28). 
It seems strange that after the Torah described in so much detail all of the 
trials and tribulations in Ya'akov's eventful life, it sums up the best years 
of them, the period of tranquility, in one half a sentence. 
Rabbi Yitzchak Zilberstein shlita, in his book Aleinu Lishabeach, explains 
to us what life is all about. In Parashas Noach, 5762, we brought the 
Ramchal who explains that Hashem created Man with the sole intention of 
bestowing loving-kindness upon him. However, lest Man taste the "bread 
of shame," Hashem gave him jobs to do so that he may "earn" his reward 
and not feel the embarrassment of a beggar who gets a free handout. 
Therefore, Hashem placed Man in this world and gave him the Torah and 
mitzvahs, so that he could spend every moment of his life acquiring more 
and more credits for his ultimate reward in the World-to-Come. 
In the Talmud (Berachos 5a), the Sages taught the concept of "Torments of 
Love." Rashi explains that when Hashem loves someone, He torments him 
in this world, although he has no sin deserving of this suffering, with the 
express intention of giving him more reward in the World-to-Come than he 
actually merits. 
What this means is as follows. Let us take, for example, the mitzvah of 
putting on tefillin. In Hashem's "scorebook," so to speak, there is a value 
of how much reward is paid for the donning of tefillin. Yet it is very 
possible that two men put on tefillin this morning and one of them got 
much more reward than the other. Why is this so and how is it fair? The 
answer is that there is another element which is included in the calculation 
of a person's reward. The Sages taught (Avos 5:22), "According to the pain 
is the recompense." That means that if one has a headache, but, 
nevertheless, he puts on tefillin, he will be rewarded much more than 
someone else who did the exact same mitzvah but suffered no, or less, 
inconvenience when performing it. 
How much more reward does he get? In Avos D'Rabi Nosson (chapter 3:6) 
it says that he gets paid one hundred times more! That means that if a 
person learns one page of Gemara under difficult circumstances, he will be 
paid as if he had learned one hundred pages. Sounds lot a great deal, 
doesn't it? Well, it is. It's like a fantastic end-of-season sale. Now imagine 
someone going to the department store the day after the sale ends because 
yesterday it was too problematic to come. They will surely sell him the 
merchandise he requests but only at the regular price, because now the sale 
is over! The same applies to serving Hashem. One who argues that he 
cannot go to learn or to pray or to perform some other mitzvah because it 
is difficult for him at the moment but he'll do it the next day when it's more 
convenient will likewise receive only the regular reward; not one hundred 
times its value. (Of course, if one is really ill then it is a mitzvah to nurse 
himself back to health and for that he will be rewarded even though he 
cannot perform other mitzvahs properly.) 
This is why the Torah describes the difficulties in Ya'akov's life in great 
detail and the tranquilities only briefly. Instinctively, a person wants to 
live a comfortable, enjoyable life. The reason he has that nature is because 
that is, indeed, the ultimate goal of his very creation. However, the place 
for that serenity is in the World-to-Come. Here is the place to strive for 
that goal and the more we work, and the harder we work, the more we will 
enjoy the fruits of our labors later. 
With this attitude, we will consider hardships opportunities to achieve one 
hundred times more than the actual value of our service and we will feel as 
good as one who bought something fabulous at a fantastic sale price, rather 
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than feel broken and depressed because of our suffering. With this mind-
set we will always be truly happy, in this world and in the World-to-Come. 
Shema Yisrael Torah Network info@shemayisrael.com http://www.shemayisrael.com Jerusalem, Israel 732-370-3344  
 

Rabbi Yaakov Solomon 

Between the Fish and the Soup 
Parashat Vayechi 5776: D'var Torah 
Just before his death: 
Jacob called for his sons and said: "Come together, and I will tell what will 
happen to you at the End of Days" (49:1-2). 
The Parasha recounts the individualized messages and blessings that every 
son received from Jacob, the patriarchal father. Each had a different nature 
and potential. It was the father's capacity in delivering a few well-chosen 
words to each that would enable them and their descendants to maximize 
their gifts and personalities. Some would achieve that through business 
(Zebulun), others through farming the land (Asher), others in military 
prowess (Gad), and others in more sedate activities (Issachar). Some 
abruptly needed to change their outlook and ways of thinking (Reuben, 
Simeon, Levi), and others needed encouragement to develop existing 
positive personality traits further (Judah). 
The Sforno in line with several other commentaries interprets the words 
acharit hayamim the End of Days as referring to the Messiah. Indeed, the 
blessing of Judah is a foremost source on which the description of the 
Messianic Era is based: 
Judah, your brothers shall acknowledge you… The ruler's scepter shall not 
depart from Judah… until Shiloh arrives and nations will assemble before 
him. [Shiloh will] tie his donkey to the vine… he will wash his garments 
in wine and his coat in the blood of grapes (49:8-11). 
Sforno understands "Shiloh" as an acronym of two words meaning "peace 
at the end of time". Until the Messianic era, Judah will rule over his 
brothers - his people - only. Afterwards, his rule will extend to all nations. 
"All nations" means those who survive the violence and bloodshed that 
precede the End of Days. Indeed, Sforno does not translate velo yikhat 
amim as "nations will assemble before him", but "nations will be 
weakened before him" (c.f. Eccl. 10:10) due to their immediately-previous 
great suffering. 
And Judah's rule in the Messianic era will not be with force, but with 
consent. As in line with Zechariah 9:9: "righteous and victorious is he, a 
humble man riding on a donkey". 
Indeed, the Sforno's emphasis of the Messiah being a man of peace and not 
a man of war is based on his interpretation of Jacob's blessing to Judah: 
"He will tie his donkey…" a donkey and not a war-horse "to the vine", 
which is a symbol of Israel. Indeed "the House of Israel is G-d's Vineyard" 
(Isaiah 5:7). "He will tie his donkey to the vine" means his choice vine 
which represents the righteous of that generation. Not the entire vineyard. 
It is they who will benefit from his special attention and favor. And "he 
will wash his garments in wine" is a symbol of the great bloodshed on a 
world scale that will happen before his coming. 
That the Messiah will usher in the period of peace fits in with the much 
later prophecy of Isaiah: "At the End of Days… nations will stream to the 
Temple of G-d at the top of the mountains… no nation will lift the sword 
against any other nation, and they will no longer study the art of war" 
(Isaiah 2:2-4). 
And observe that on several occasions the Sforno stresses the concept of 
universal man, who when righteous fall under yismach hashem bemaasav 
"G-d delights in His creations" (Psalms 104:31, see Sforno to Gen. 6:6). 
They too will be given their due regard by the Messiah. He stresses that 
humanity is the crown of creation, whilst also emphasizing that Israel has 
been given the potential and duty to play a special role within the creation. 
Parashat Vayechi (Haftara) 5776 
King David's life was drawing to a close, and he gave his final instructions 
to (Solomon), his son… (Kings I 2:1). 
Guided Tour… 
Parashat Vayechi relates the details of Jacob's final words and blessings to 
his children, which assigned each son their respective ultimate roles in 
shaping the Israelite nation. The Haftara recalls King David's final words. 
They differ from Jacob's in three fundamental ways. Firstly, unlike Jacob, 
he communicated his message to one son only - Solomon. Secondly, he 
stressed that his future success would be dependent in his 'following the 
right path' - Jacob, by contrast, seems to have taken the future good deeds 
of his progeny for granted. Thirdly, he left his son some 'unfinished 
business' to take care of, and most of it was of a highly unpleasant nature. 
That unfinished business was to liquidate certain individuals who caused 
David great distress. They were Joab, his chief general, and Shimi ben 

Geira, who, according to the Talmud (Berachot 17a) was David's teacher, 
and also confidante and advisor. 
Joab killed Abner and Amasa - two military commanders. Abner, as the 
text relates, had originally been Saul's premier general, but after his death 
and some unseemly 'goings-on' at the court of his successor, decided to 
leave that household and move over to David. Joab knew nothing about 
David's acceptance of Abner, and on his first meeting with him stabbed 
him to death 'in the fifth rib'. In so doing, Joab assumed that Abner was 
David's deadly enemy - as he had been in the time of Saul. 
Near the end of his life, David wished to replace Joab with Amasa. That 
was because he was furious that Joab had dealt the final deathblow to his 
son Absalom following Absalom's almost successful rebellion against 
David. On a later campaign, Joab met Amasa and stabbed him to death - 
again 'in the fifth rib'. In both cases the text implies that he murdered them 
in a cowardly and treacherous way after gaining their confidence. 
Shimi ben Geira had sided with Absalom in his rebellion against David, 
and, in so doing, publicly execrated him with vile curses. Although he 
profusely apologized to him after Absalom's rebellion proved to have 
failed, and later on sided with David and Solomon during Adonijah's 
rebellion, David nevertheless told Solomon to 'put him on the list' to be 
'dealt with'. 
On a kindlier note, David urged Solomon to show special kindness to the 
family of Barzilai of Gilead - who in his old age had gone out of his way 
to supply David with board and lodging during the hardest time of his life. 
That was when his and his followers' lives were in grave danger as he fled 
from his patricidal son, Absalom. Solomon was to include Barzilai's 
family amongst 'those who sat at his table'. His loyalty to David was to be 
rewarded publicly, so that people would draw proper lessons for their own 
behavior. 
D'var Torah 
The obvious question: why did King David leave those unpleasant tasks 
for his son? Why did he not issue the royal decree for Joab's removal from 
office after he murdered Abner - or Amasa? And why did he promise on 
oath to spare Shimi's life after his apology, instead of putting him to death 
under the royal privilege? 
In answering this question, it is essential to look at the stages of David's 
life as king, and at his relationship with G-d during those respective stages. 
When Abner moved over to David's side and Joab murdered him, David 
himself was in a very vulnerable situation. He was not king over all Israel - 
Israel was a divided kingdom, and he ruled, rather tenuously, over Judah 
only. The northern part of the country was until then loyal to the ruling 
house of Saul, which at that time was 'becoming weaker and weaker'. 
Thus David had to establish his credibility to those loyal to the House of 
Saul - Saul himself had been his murderous enemy. He did this by publicly 
mourning Abner, who was their beloved commander, and in joining his 
funeral procession. At the same time his position in the south of the 
country was not yet strong enough to demand Joab's removal from office. 
His own position as king was not well established, and Joab seems to have 
already been enjoying public confidence and popularity. In short, David 
needed him. 
David's lament for Abner finished with the words: 'I am tender, and 
anointed as king. These men (Joab and his family) are too strong for me. 
May G-d pay he that did this act of wickedness in a manner commensurate 
with his wickedness.' (Sam. II 3:39) In other words he handed the matter 
over to G-d, requesting Him to intervene personally. 
In having to please both parts of the country, David used his skills as a 
political tightrope walker. In fact, subsequent events suggest that David 
never ruled over a united Israelite kingdom in the same way as his son, but 
rather, he ruled over two separate entities - each having entered into a 
separate personal contract with him. 
But the words 'I am tender' may also mean tender in faith. Deep down, 
David felt that he should have removed Joab in some way or other, but his 
faith was too 'tender' to hand his own need for popular acclaim over to G-
d. That was his test from G-d. And in saying that he was tender, he 
expressed regret that he was spiritually too weak at that early stage of his 
monarchy to place more faith in G-d by taking more decisive action. 
Later on he probably wished to take action against Joab, but could not - for 
a different reason. Not because of lack of faith, but because G-d had 
withdrawn His protection from him. The circumstances in which he came 
to marry Bathsheba - the woman who was to be the mother of his 
successor, Solomon, were stated in the text to be 'evil in the eyes of G-d'. 
(ibid 11:27) As a result, Nathan the Prophet brought the G-d's sentence on 
him saying: 
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And now the sword shall never depart from your House - because you 
despised Me by taking the wife of Uriah the Hittite (Bathsheba) for 
yourself as a wife. (ibid 12:10) 
It seems that from then onwards David regarded his many misfortunes as 
G-d's punishment. That explains why he took Amnon's murder, Absalom's 
rebellion, and later on Adonijah's rebellion (sons one, three, and four 
respectively) with comparative stoicism. In addition he initially shrugged 
off Shimi ben Geira's curses - the fact that his teacher and mentor turned 
against him were part and parcel of having to take what was due to him. 
David's relating to his misfortunes in that way showed spiritual 
progression. Instead of doing the human thing of wreaking revenge on 
those threatening his monarchy, he saw the Hand of G-d in everything that 
happened to him - he had sinned, and he had to pay the price with as much 
good grace as possible. Thus the distress brought to him by Shimi's curses 
and Joab's murder of Amasa was a product of the negative spiritual 
emanations of his sin. It was his sin, rather than his enemies, that were the 
root of the tensions and suffering of his last years. 
By the time he was about to die, he entered his third final stage in his 
relationship with G-d. As Job would have put it (c.f. Job 3:17): 'The 
wicked had ceased from troubling, and the weary were at rest.' David's 
opponents were no longer a threat. He knew then that he was forgiven. 
And that he was blessed. 
At that stage he could not give an execution order in his own right because 
these people had done G-d's bidding by ensuring that the sword should not 
depart from his house. That does not mean that they did not exercise free 
will and that they had not attacked the monarchy. They were guilty. Had 
they been worthier, G-d would have executed his judgment through other, 
less worthy people. As the Talmud puts it: 'G-d brings good through 
worthy people and bad through guilty people.' 
It was left to Solomon to give the monarchy a clean slate by 'observing the 
commandments of G-d'. (Kings I 2:3) However Solomon was not told to 
murder Joab and Shimi gratuitously, or in vengeance for the trouble they 
gave to his father. Nevertheless, David was shrewd enough to see the 
underlying deep character flaws in both of them, to the degree that both 
were dangers to Solomon's monarchy. Joab's aggression and impulsiveness 
were already established. Shimi, as Abarbanel explains, had let David 
down to such a degree in the capacity of his former mentor, that he could 
no longer be trusted at the royal court. He might win Solomon's confidence 
and then betray him. 
Solomon needed a reason to order their execution independent of anything 
that they did to David. That is why David told did not tell Solomon to 
execute them, but to 'act wisely' against them. Thus Joab's ordered 
assassination followed his challenging Solomon's monarchy by backing 
Adonijah. And Shimi's soon followed because he defied King Solomon's 
initial order that put him under house arrest. 
For those looking for more comprehensive material, questions and answers on the Parasha may be found at 
http://www.shemayisrael.com/parsha/solomon/questions/ and on the material on the Haftara at http://www.shemayisrael.com/parsha/solomon/haftara/ 
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Rabbi Doniel Staum 

Stam Torah 
Parshas Vayechi 5776 - “Perennial Parenting” 
The following excerpt is from Rabbi Dr. Abraham J. Twerski’s book, It’s 
Not As Tough As You think, chapter 62): 
“You’ve heard of the “empty nest syndrome”. Children grow up and go off 
to study. They marry and move to another city. The house is empty. 
Mothers seem to be more affected than fathers, probably because the 
mother is often more intimately involved with the care of the child, 
whereas the father is at work all day. 
“At any rate, mothers may get depressed when the house empties out. 
There is nothing much to do in the house anymore. Most of the beds are 
not slept in. There is very little laundry. Cooking for two takes little time, 
and the couple often eat out. Why mess up the kitchen? 
““Empty nest syndrome” mothers become depressed because they don’t 
feel useful anymore. This is where they are making a great mistake. 
Parents are ALWAYS useful. It is just the nature of their function that 
changes. 
“When the child is a tiny infant, he needs constant attention: feeding, 
bathing, diapering, carrying, and looking after him when he is ill. As he 
grows older, he can dress and bathe himself. His mother still has to do the 
laundry, prepare his lunch, cook dinner, and clean his room. Some of this 
activity continues when he is off at school. His father may feel needed 
because he is helping out financially. But when the child marries and 

moves away and becomes financially self-sufficient, that’s when the 
parent may feel that they are no longer functional. 
“How wrong, how terribly wrong! I lived six hundred miles from my 
parents. I was established in my practice, and my parents did not have to 
do anything for me. But when the baby got his first tooth or took his first 
steps, I called and shared these great events with them. I sent them pictures 
of the children, and they called to tell me that these were unquestionably 
the most beautiful children in the world. When the children said something 
cute, my parents told me that my children were the brightest in the world. 
They came to the bar mitzvahs and graduation. There is abundant joy in 
raising a family when one can share good news with parents. And of 
course, one can receive comfort when things do not go well. 
“One of the saddest moments of my life was when I could no longer call 
my father or mother to share the pleasure of my children’s progress. Sure, 
I received many congratulatory wishes from good friends, but a parent’s 
good wishes are irreplaceable. I do take great pleasure in my 
grandchildren’s achievements, but it would be infinitely greater if I could 
share the joy with my parents. 
“So, dad and mom, you may no longer have to diaper or pay for dental 
braces. But, oh, how much you are needed! Your roles may have indeed 
changed, but your value never changes, except, that is, it increases.” 
~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~ 
The Torah relates that, “Yaakov lived in the land of Egypt seventeen 
years.” After twenty-two painful years of separation, Yaakov was finally 
reunited with Yosef in Egypt. Yaakov begrudgingly emigrated from 
Canaan, transporting his entire family to Egypt. 
The Medrash(1) derives from the vernacular of the verse that Yaakov truly 
“lived” during his final seventeen years in Egypt. They were years of “ripe 
old age and tranquility”. After an entire lifetimes besieged with challenges 
and vicissitudes, Yaakov lived out his final years enjoying the nachas and 
pleasure of watching his burgeoning family’s growth. 
It would seem that Yaakov earned the bliss of his final years. After living 
and traversing the challenges of Eisav, Lavan, Dinah, and the loss of 
Yosef, Yaakov was surely entitled to enjoy the end of his life. 
After Yaakov’s encounter with Eisav and after the abduction of Dinah and 
the Shechem debacle, the Medrash states that Yaakov sought to dwell in 
tranquility, whereupon G-d immediately wrought upon him the debacle of 
Yosef. G-d said, as it were, “Is it not sufficient for the righteous what is 
prepared for them in the World to Come that they seek to dwell in serenity 
in this world?”  
The commentators struggle to understand this statement. Yaakov surely 
did not seek a life of physical indulging and pampering. The tranquility he 
yearned for was a life free of challenge, so that he could devote himself to 
complete Service to G-d. What was wrong with that noble desire? 
I was further bothered by the fact that at the end of his life Yaakov seems 
to have indeed achieved a period of blissful tranquility. Although the 
natural course of senescence took its toll on Yaakov, his final years were 
free of external challenge. For the first time in decades, Yaakov was able 
to devote himself solely to spiritual pursuits and the promulgation of his 
legacy after his passing. Why was Yaakov entitled to tranquility at this 
point whereas earlier he had to suffer the unbearable pain of losing Yosef? 
Rabbi Moshe Feinstein zt’l offers a novel interpretation of the 
aforementioned statement. Just prior to leaving home, Yosef, the second to 
youngest of Yaakov’s children was seventeen years old, practically a 
young adult and mature beyond his years. All of Yaakov’s sons had 
already achieved extreme levels of scholarliness and had developed into 
righteous young men. Thus Yaakov felt that his children had past the stage 
of life when he could educate them. He felt that from that point onward 
they no longer needed his constant guidance and education, and at this 
point he was free to reap the fruits of his labor of raising such a beautiful 
family. Yaakov thought that he could sit back and enjoy his family as they 
continued on the path he had set them upon during their formative years. 
It was at that point that the debacle of Yosef began to unfold. G-d’s 
message to Yaakov was that it is only when the righteous depart this world 
that they become exonerated from their responsibility to educate their 
children. But as long as one is still alive he must always be a guide and 
educator for his children. The manner in which he gives over that 
education changes drastically throughout the course of life, but the idea 
that a parent always remains an educator never changes. 
Perhaps we can utilize this idea to understand why there was no complaint 
against Yaakov’s years of tranquility at the end of his life in Egypt. 
Throughout those seventeen years Yaakov was in fact the consummate 
educator. The Torah relates in detail the blessings that Yaakov gave to 
each of his sons, and to Menashe and Ephraim as well. The aged Yaakov 
utilized his remaining energies to direct and guide his children. 
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The Torah records the end of Yaakov’s life by stating, “When Yaakov 
finished instructing his sons; he was expired, and gathered to his people.” 
The last period of Yaakov’s life may have been a time of relative calm, but 
Yaakov utilized the time to teach and guide his children and progeny about 
the future, literally until he breathed his last. It was only when he finished 
instructing his sons that he passed on to the world of true tranquility.  
Although as adolescents we all sure that we know more than our parents, 
Mark Twain quipped, “The older I got the smarter my father became.” 
Parents must be wise enough to know how to say things to their older 
children, but they must also realize that their children still need them and 
their guidance(2). 
In his well-known song entitled “Zaide”, Moshe Yess poignantly sang, 
“Who will be the Zaide of our children; who will be their Zaide if not 
we?” 
Who will be the parents of our children if not we?! 
“When Yaakov finished instructing his sons…” 
“Yaakov lived in the land of Egypt seventeen years” 
1. Medrash Hagadol; also see Zohar 1:216 
2. Certainly there are situations in which a parent is unable to have such a 
conversation with their child for various reasons. Still it is the parent’s 
responsibility to ensure that someone close with their child has that 
conversation. 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Vayechi  
14 Teves 5776/ December 25, 2015 
Someone once quipped that their mother was always serving leftovers; 
they have never found the original! Everyone seems to groan when they 
hear that they are having leftovers for supper. Some mothers try to reason 
with their family “You loved it on Shabbos, so why shouldn’t you enjoy it 
now?” Usually those arguments are futile. The bottom line is that people 
don’t like to eat leftovers. 
So in our house we stopped serving leftovers. It just wasn’t worth the 
battle. So now when our children ask on Monday ‘what’s for supper?’ the 
answer is “Shabbos delicacies!” True, the foods may be the same as what 
graced our Shabbos table, but they aren’t leftovers; now they are 
delicacies! 
In a similar vein our children don’t have chores to do. It was too much of a 
battle to get them to do their chores, so we just did away with them. 
However, each of our children has family contributions that they are 
expected to take care of. After all, if they are living in our home and eating 
our food, it is only fair that they contribute to the family. 
You may think this is all a matter of semantics, but apparently semantics 
are not trivial. It seems that we conceptualize concepts based on language, 
i.e. how we label them. As infants become older and begin to speak they 
begin to have a deeper understanding of the world around them. 
My father is, and has always been, loathe about disposing good food. He 
often places bottles or cans back in the refrigerator after a meal despite the 
fact that they are virtually empty because there is a little left. 
On one occasion during our younger years he found a little bit of cottage 
cheese left in a container in the fridge. He convinced an older sibling of 
mine (who shall remain nameless to protect his anonymity) that cottage 
cheese and ice cream was a rare treat, especially with chocolate syrup on 
top. Believe it or not my anonymous older sibling (I only have one) ate the 
entire thing. 
It all depends on the presentation (just ask the party planners). 
The titles and labels we attribute to things and their presentation define 
how we perceive them. That’s why it is significant when a world leader 
refers to terrorists by a lesser or more benign term. 
A friend of mine once related that when running out to daven he never 
announces to his family “I have to go daven mincha!” Rather, he says “I 
want to go daven mincha!” It’s the same basic point but the underlying 
message is quite different. It implies that the responsibility of tefillah is a 
privilege and not a chore. 
There is nothing wrong with teaching our children that they have to 
perform responsibilities even when they don’t want to. However, there is 
also something noble about helping them recognize the inherent value and 
personal pleasure one can enjoy when living up to his responsibilities.  
I recently heard a seasoned rebbe quip that we don’t fully appreciate the 
power and importance of our Shabbos tables. Just as there is considerable 
time and effort invested to ensure that every member of the family has 
physical enjoyment from the seudah, so does there need to be time and 
effort invested to ensure that every member of the family feels involved 
and uplifted at the Shabbos seudah. 
It’s all in the presentation. We want our Avodas Hashem to be fresh and 
exciting, because no one likes leftovers.  

Shabbat Shalom & Good Shabbos 
R’ Dani and Chani Staum  
720 Union Road • New Hempstead, NY 10977 • (845) 362-2425 
 

Rabbi Berel Wein 

On Being Currently Relevant 
The “hot-button” topics in our ever-changing society rarely have much 
staying power. They seem somehow to fizzle out of their own accord, 
having made a lot of noise, spawning countless op-ed pontifications but 
rarely leading to substantive change or benefit in our lives and societies. 
The main issue facing world Jewry is its shrinking population due to the 
ravages of assimilation and intermarriage, declining birth rates and the 
failure of the non-Orthodox in the Diaspora to hold on in any meaningful 
manner to their youth. Yet a cursory glance at Jewish media and current 
discussion would leave one to believe that the greatest issue that we must 
contend with today is where the Women of the Wall should be allowed to 
light their Chanuka menorah. 
There is no doubt in my mind that decades from now this currently 
important issue will have little resonance in the Jewish world. Sixty years 
ago, when I first began my rabbinic career, the issue of mixed pews in the 
synagogue was dominant. It no longer is. Mixed pews has not in any way 
increased synagogue attendance nor contributed in any way to family 
stability in the Jewish world. 
The slogan then was “the family that prays together (meaning side by side 
during the services) stays together” has been proven by time to be just 
another irrelevant slogan. There are far more regular worshippers in 
synagogues that maintain separate seating than in those that have mixed 
pews. 
The damage done sixty years age in this matter is pretty much beyond 
current repair. But the issue itself is today completely irrelevant to the 
future of Judaism and the Jewish people.  
The issue of countering assimilation should be paramount to the Jewish 
communities in the world. Accepting intermarriage carte blanche only 
worsens the problem. And the problem is exacerbated since the wolf is 
guarding the henhouse, with many of the heads of the Jewish 
organizations, who should be fighting assimilation and intermarriage, 
assimilated and even intermarried. 
Reform should be in the forefront of this battle and instead it is one of the 
chief enablers, with dire results. We can all be compassionate towards 
individuals and couples but it is difficult to reconcile that misplaced 
compassion with the willful destruction of the Jewish future. 
More Jews perhaps have been lost to assimilation over the past seventy 
years than were destroyed in World War II. There will be no museums 
built or memorials erected to commemorate these losses. The tyranny of 
overriding political correctness has made this most relevant issue 
irrelevant, since it is not nice to talk about it for fear of offending others.  
The keepers of the faith, mainly but not exclusively Orthodox, are always 
fair game for discussion and criticism. But nary a word is ever heard or 
written about what the true cause of assimilation is and who in the Jewish 
world are its main abettors. Somehow many feel that this is not relevant to 
the discussion of the problem, while others feel that it is not really a 
problem at all. 
The security and welfare of the State of Israel would seem to be one of the 
most important and relevant topics in the Jewish world. But again there are 
many who for various reasons do not deem it to be so. It is not the number 
one political issue in the eyes of American Jewry and even amongst many 
who live here in Israel. It appears that other issues – such as perceived 
unlimited personal liberties – take precedence. 
Having struggled so long and bitterly to achieve our state and its 
independence it is unthinkable to me that there are those in the Jewish 
world who advocate giving it up in favor of all sorts of pie in the sky 
imaginary scenarios of a better world. To me, all other issues pale into 
irrelevance in comparison with the security and safety of the State of Israel 
and of its inhabitants. 
This has nothing to do with the imperfections that exist in the government, 
policies and citizenry of the state. It is just elementary that the existence of 
the state and its security and stability is the prime issue that faces the 
Jewish world today. 
Why this is not understood and not even a matter of discussion is puzzling 
to me, to say the least. In the long run of history many of the current 
issues, personal faults and countless organizations will have proved 
themselves to be irrelevant to the Jewish future. 
Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Vayechi 
The conclusion of the book of Bereshith reaches its climax this week with 
the recording for us of the death of our father Yaakov and of Yosef. The 
era of the founders of our people ended in relative tranquility and 
contentment, albeit on foreign soil. It will be a long and arduous journey 
for the descendants of Yaakov to return home to the Land of Israel. 
A dark and forbidding era is about to begin but, though still in the future, it 
was foretold already many years earlier to our father Avraham. From the 
simple meaning of the words of the Torah, it is apparent that the family of 
Yaakov found themselves comfortable and well settled in their home in 
Goshen. 
The promise of Yosef that the Lord would take them forth from Egypt was 
certainly remembered and passed on from one generation to the next. 
Nevertheless there was no sense of immediacy regarding this promise and 
its fulfillment, and the Jews would view Egypt as their home rather than 
the Land of Israel for a long time. 
They hastened to return home after burying Yaakov in the Cave of 
Machpela, seeing Egypt as their home and the Land of Israel as a far 
distant goal and dream that would somehow eventually be realized but that 
had no immediate bearing on their day-to-day living. 
This attitude remained constant throughout the long history of the Jewish 
people and of its various exiles, in Egypt, Babylonia, Persia, Europe and 
today the entire world, outposts that have hosted and still host the Jewish 
people in our far-flung diaspora. The Jewish people were never in a hurry 
to leave any of these places and to return to the Land of Israel. This still 
seems to be the case in our time as well. 
It is difficult to understand why the holy family of Yaakov seems so 
passive and unresponsive in relation to the Land of Israel. There are 
commentators who state that they were aware of the heavenly decree that 
they would have to be strangers in a strange land for many centuries and 
that they accepted their lot and decided to make the best of it under the 
circumstances. 
However, as Maimonides points out regarding the Egyptian enslavement 
of the Jewish people, Egypt was not preordained to be the oppressor and 
enslaver of Israel. And, it was also apparently not preordained that those 
early generations of Jews living in Egypt were to fulfill the vision of 
Avraham to be strangers and slaves in a land that did not belong to them. 
Apparently according to Maimonides the Egyptians had a choice as to 
whether to enslave the Jews, and the Jews before their enslavement 
occurred had an equal choice of leaving Egypt and returning to their 
ancestral home in the Land of Israel 
However we will deal with this baffling issue, there is no question that this 
represents a template for all later Jewish exiles and for Diaspora Jewry in 
all times and places. Apparently only tragedy moves the Jewish 
people…and throughout our history tragedies abound. Let us hope that 
somehow history does not repeat itself in our time as well. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Parashas  Vayehi -  “The Yoke’s On Us” 
We all have received blessings at one time or another. We have certainly 
received compliments. Over the course of time, we learn that sometimes 
the compliments are clearly flattering. But occasionally, ambiguous 
statements are made to us, leaving us confused and unable to determine 
with certainty whether we are being complimented or insulted. 
There are statements which leave us with no such doubts. Suppose 
someone called you a “donkey?” Would you think he was flattering you? 
What if, as if to remove any shadow of doubt, he went further and asserted 
that you are a “thick-boned donkey?” I wager that you would come out 
fighting. 
In this week’s Torah portion, Parashat Vayehi (Genesis 47:28-50:26), our 
forefather Jacob calls one of his sons, Issachar, just that—a “thick-boned 
donkey.” Surprisingly, not only does Issachar not take umbrage at his 
father’s description, but he remains quite convinced that his father is not 
just complimenting him but is blessing him. 
Our Sages take things even further. For them, Jacob’s calling his son a 
donkey is his way of expressing a prophetic prediction: Issachar’s 
descendants will have a prestigious role in Jewish history. They will 
become our people’s supreme Torah authorities. 

Why would a loving father, foretelling a glorious future for his son 
Issachar, choose such a bizarre metaphor to describe him? Admittedly, 
Jacob compares some of his other sons to a variety of animals. But those 
sons were no doubt quite pleased to be designated “majestic lions” 
(Judah), or “lovely fawns” (Naphtali). Even Dan and Benjamin could, 
albeit perhaps grudgingly, come to terms with being likened to “a serpent 
by the road” or “a ravenous wolf.” But “a large boned donkey?” Issachar 
could not be blamed for finding that overly offensive. 
Our commentators insist that Issachar found Jacob’s choice of the term 
“donkey” inoffensive. Indeed, they consider it an apt metaphor for 
Issachar’s special qualities. To understand this, we must study the full text 
of words of the blessing that Jacob granted to Issachar: 
“Issachar is a thick-boned donkey, 
Crouching down between the sheepfolds. 
For he saw a resting place that was good, 
And the land that it was pleasant; 
He bent his shoulder to the burden, 
And became a toiling serf.” (Genesis 49:14-15) 
Jacob knew all of his sons quite well. He discerned their unique strengths 
and did not suppress his criticisms of their weaknesses. He insightfully 
recognized Issachar’s special qualities: While Issachar intuitively realized 
he didn’t have the leadership talents of Judah or the reckless courage of 
Simon and Levi, he was an idealist who set strong goals for himself, even 
in his early youth and he understood that in order to achieve those goals, 
he would have to persevere tenaciously over the course of long years; he 
was willing, even eager, to do so. He accepted the yoke of hard work and 
the burden of sustained effort. 
Knowing Issachar well, Jacob chose to compare his characteristics to those 
of the donkey. With this comparison, he was both blessing Issachar with 
success, and he was complimenting him for his willingness to bear any 
burden and to even toil as a lowly serf in order to attain his lofty goals: a 
“resting place” and a “pleasant land.” 
Just as Jacob chose the metaphor “donkey” to best capture Issachar’s 
diligence, so did he select the term “menucha (resting place)” to symbolize 
Torah and the world of menucha which it engenders. And so did he use the 
phrase “pleasant land” to refer to the land that Jacob so cherished, the 
Land of Israel. 
Intellectual mastery of Torah and remaining loyal to its ideals is a 
formidable challenge. Such mastery and such loyalty demand kabbalat ol 
malchut shamayim vekabbalat ol mitzvoth, an acceptance of the yoke of 
the Kingdom of Heaven and an “acceptance of the yoke of the mitzvot. 
For Jacob, Issachar’s stubborn willingness to submit to those yokes was 
best captured by the image of the “thick-boned donkey.” 
Steadfast commitment is not only a prerequisite for a life of religious 
menucha, of Torah. It is also required in order to possess the Holy Land, 
cultivate it, and protect it. Both Torah and the Land require that same 
stubborn commitment. The donkey willing to submit to its burden is also 
the perfect symbol for a people committed to building and defending Eretz 
Yisrael. 
The Targum (or Aramaic) translation of the Bible, written by the ancient 
sage Onkelos, treats the last phrases of the verses quoted above in a 
dramatic and almost shocking manner. The words “he bent his shoulders to 
the burden and became a toiling serf” are rendered by Onkelos as follows: 
“He will vanquish the lands of the nations, defeat their inhabitants, and 
those that survive will serve him and pay him tribute.” 
Thus, the “thick-boned donkey” conjures up diverse images for our Sages. 
The best known view sees Issachar bent under the burden of Torah study 
until he finally becomes the model Talmudic sage. The Midrash sees the 
donkey as akin to the early Zionist chalutz (pioneer), who persists in his 
mission of settling the arid desert, causing it to flower, and protecting it 
from marauders. For Onkelos, the donkey is the symbol of the Jewish 
soldier, stubbornly holding on to every inch of the hotly contested 
battlefield. 
Among my favorite twentieth century rabbinic writers was a man named 
Elimelech Bar-Shaul, a former rabbi of Rehovot, who passed away exactly 
fifty years ago. In a collection of his sermons entitled Min HaBe’er, he 
agrees that the stubbornness of the “thick-boned donkey” is needed for 
achieving both Torah prowess and sovereignty over the Land of Israel. But 
he goes further and writes: 
“Just as Torah study must be refreshed and renewed constantly, so does 
our appreciation of the Land of Israel require renewal. Torah cannot be 
taken for granted; neither can the Holy Land. We must continuously 
deepen our love for the Land of Israel, just as our Torah study must always 
strive for greater depth. Each morning, we must be newly impressed by 
Torah, and with every dawn, we must appreciate our land anew.” 
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Rabbi Bar-Shaul coined a phrase that has remained with me ever since I 
first encountered it soon after his premature demise: He wrote, “The 
Rabbis speak of the ol Torah, the yoke of Torah. There is also an ol Eretz 
Yisrael, the yoke of the Land of Israel.” 
Issachar is the archetype of the one who bears both the burden of Torah 
and the burden of the Land of Israel. He submits to both yokes. It might be 
difficult for the rest of us to feel comfortable with the title “thick-boned 
donkey.” But we must at least understand that this title is a symbol of our 
stubborn submission to the twin yokes of Torah and Israel. 
 

Rabbi Pinchas Winston 

Perceptions 
Parshas Vayechi - Seeing and Believing 
Ya’akov called for his sons and said, “Gather and I will tell you what will 
happen to you at the End-of-Days.” Bereishis 49:1 
When we look at history in the brother’s time and history in our day, it 
seems as if theirs took place on a different planet than ours, in another 
solar system altogether. Our reality is just so completely different than 
their reality was, which is why we tend to disassociate ourselves from it. 
Their story just seems like good fiction to us. 
Actually, they’re identical. Shocking, eh? It’s like someone saying about 
fraternal twins, “Identical, right?” when they really look and act so 
different from one another. The only thing about them that is identical as 
far as you can see is their birthdate! 
Then, to your utter amazement and surprise, the mask comes off one of 
them, revealing a face that looks just like the other. Then the other stops 
with a fake accent, and all of a sudden he sounds just like his brother. 
After that, they explain how they were acting different from one to appear 
different, but now that the charade is over they can be themselves, which is 
just like each other.  
The same thing happened with Yosef and his brothers. When they first 
stood before Yosef, he was dressed and more than likely “decorated” like 
the rest of Egyptian royalty. If what we see on cave walls is accurate, then 
he would have looked very different than his brothers at that time. 
We certainly know he acted very different from them. They were humbled 
by that time and acted contritely before Yosef. He on the other hand was 
unduly harsh and accusatory. He did such a good job that they believed 
him all the way to the end, not suspecting once that it was him. As far as 
they were concerned, he was the farthest thing from them. 
Then he revealed himself. The mask came off, and his demeanor changed. 
Within a second, he and his brothers were the same again, to the brothers’ 
utter surprise. All of a sudden what had appeared to them to be so far from 
their reality was in fact the same as theirs.  
History changes but man does not. He just develops more sophisticated 
means to do what he has always done: make life physically comfortable. 
I know of couples who are happily married today, but only as a result of 
the persistence of one of the two. The other one said repeatedly that they 
did not think that the shidduch was relevant and refused to go out. 
Undeterred, the rejected party kept at it until finally, for one reason or 
another, the rejecting party agreed, perhaps just to put the final nail in the 
coffin. 
It didn’t happen that way though in the end. To the rejecting side’s 
surprise, they actually took a liking to the rejected, and eventually were 
married. The persistent side never doubted the match. The side that did is 
grateful that the other side kept at it and never gave up. So much in life is 
never what it seems on the surface. That is why someone must look below 
the surface to see what is really going on. 
For example, when Moshe Rabbeinu went down to Egypt and demanded 
the release of the Jewish people, Pharaoh balked. When Moshe Rabbeinu 
threatened Pharaoh in the Name of God, Pharaoh balked even more. He 
just didn’t believe in God, at least not the God of the Jewish people, or at 
least not the kind of God that interferes with human history. 
Is it any different when Professor Steven Hawking claims that science 
explains Creation better than the Bible? Is it different when Richard 
Dawkins pushes Evolution while claiming to be an atheist? There was a 
battle between religion and the “science” of that time, and there is a battle 
between religion and the science of our time. 
One may argue and say that the two arguments cannot be compared. 
Hawking et al are geniuses who have used extreme intelligence and 
modern physics to come to their conclusion. Pharaoh fought against God 
in his time out of ignorance and because of superstition. His conclusion 
may have been ahead of its time, but it was for the wrong reason. 
Or so agnostics and atheists would like to believe. The basic belief is, 
knowledge is accumulative, so whatever the Egyptians knew in their time 
was the most basic of basics. Some people try to read mystery into some of 

their greatest accomplishments, but for the most part we do not have much 
respect for their understanding of how the world actually works.  
Let’s break it down and see where the real myth is. The Egyptians may 
have had a far more sophisticated understanding of the world than we 
think, but for the sake of this discussion, it really doesn’t matter. What 
counts is that they had a model that made sense out of reality, and believed 
in it wholeheartedly.  
In some instances they may have actually been scientifically correct. 
Where they weren’t, they had explanations that worked for them, 
especially since they apparently knew how to perform miracles via 
sorcery, which is basically technological advancement without the math to 
make it work. If a person went back just 200 years in time with a cell 
phone and used it, he would be burned at the stake as a witch. 
God, on the other hand, was the true Force behind everything, which 
Moshe Rabbeinu tried to explain to Pharaoh. God, however, did not fit into 
the Egyptian model, especially because He made demands that were not 
consistent with the Egyptian approach to life. Acceptance of God implied 
moral responsibility and a spiritually responsible lifestyle, and the 
Egyptians, rejecting that, rejected God. 
Scientists today cannot say with 100 percent certainty that their version of 
Creation is correct. They can only say that it is the best model they have 
thus far come up with to explain reality as THEY see it, which in itself is 
very limiting. Just because a person cannot see around a corner does not 
mean around the corner does not exist, or that it does not impact the reality 
they are able to see. 
If there are parts of reality that they are not seeing, for one reason or 
another, it means that their explanation of existence is only partly true, if 
at all. This is because there are other aspects of existence that may change 
their equations when factored into the big picture. Science is constantly 
being revised to account for newly discovered facets of existence. It is 
becoming increasingly more accurate, but is not yet necessarily accurate 
enough. 
One inherent problem with science is a couple of assumptions it has made, 
perhaps for convenience sake. It assumes firstly that all aspects of the 
equation to explain existence are physical. Based upon this assumption, 
many scientists tend to believe, it should be possible to find the missing 
components of their equation in the physical world, with physical means. 
What if, though, at some point, or on some level, the “components” stop 
being physical? What if science hits a proverbial wall at some point 
because of its assumption? What are the options at that point, and what 
determines the direction of the scientist? 
It seems that there are two options. The first is popular with secularists and 
those who do not like the idea of an objective morality that is binding on 
mankind: Seeing is believing, so if we can’t see it we don’t have to believe 
in it. The second option is to accept the fact that there is more to reality 
than what the physical eye can see, and that believing also leads to seeing. 
It’s the old Jews versus the Greeks thing again, which was the old Jews 
versus the Egyptians thing again. 
As it says in Tehillim, some lights can only be seen with God’s light 
(Tehillim 36:10). Kabbalah explains that this amounts to “believing is 
seeing,” because the key light for seeing ALL of truth, not just a part of it, 
is only available to people who are spiritually responsible. This idea is 
covered in a book called “Chanukah Lite.” Torah is a tree of life, but only 
for those who “grasp” it (Mishlei 3:18), that is, who delve into it and make 
a sincere effort to understand its truth. 
It’s a standoff, just like it was back in Egypt. The science side is stubborn 
and holds fast to its non-God approach because it needs God to not exist to 
keep it alive. Inject God into the picture and its undermines the work of 
many scientists and their genius. It’s not easy being bright and finding out 
that you were wrong about the truth, or only partially right. Just ask 
Yosef’s brothers, who went completely speechless when he revealed 
himself to them. 
The Yes-God side is stubborn because it knows the truth. Some religions 
have evolved over time, but not Torah Judaism. It started with the big 
picture and has struggled to maintain it, not build one after the fact. Its 
righteous adherents have literally seen the light, the “Hidden Light” of 
Creation because they have merited to do so. It has only further 
“confirmed” that which was already confirmed.  
The problem is, though this something you can talk about with a non-
believer, it is not something you can share with him. Until a person is 
willing to open himself up to God’s truth he will remain on the other side 
of the looking glass, from a side that is blurry at best. Then he will “merit” 
to be a stumbling block for himself and others, because God works 
measure-for-measure, allowing a person to hang himself with the noose he 
himself ties. 
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Of course, the disbeliever thinks that the believer is bluffing, delusional, or 
both. Thinking that knowledge and wisdom are the same thing, he assumes 
that people less intelligent than himself cannot possibly know more than 
him about life. He is convinced that their difference of opinion is the result 
of ignorance, not intelligence. They refuse to consider otherwise. 
It was true in Yosef’s time. 
It was true in Moshe’s time. 
It was true in the time of the Chashmonaim. 
It will be true in Moshiach’s time as well. 
Each time, we were unable to convince the “other side” of its error in 
thinking. Each time, we could not win the debate because the other side 
was not in a position intellectually, and certainly not spiritually, to hear 
what they were missing. Each time, it remained a stand-off. 
That is, until God Himself stepped in. Once He did, then the truth became 
clear to everyone, albeit too late. Yosef’s brothers suffered extreme 
humiliation and were never the same again. Pharaoh lost everything by the 
time the Jewish people finally went free. The Greeks were defeated and 
were soon replaced by the Romans. 
As for our generation, we are still waiting for the debate to end. We are 
still waiting for an end to the stand-off between the believers and 
disbelievers. We’re not going to do it on our own, that’s for sure. Only 
God, through some incredible revelation, can finally show the world the 
other dimension they have discounted until now.  
What will it be? 
When will it happen? 
More importantly, when such a Divine revelation finally does occur, will it 
be the last one the non-believers will be able to see? If the past is a sign of 
what will come, it would be wise for them to open their minds and hearts, 
at least for a moment, just to examine what it is they do not believe in. 
Then, perhaps, they will merit to walk the path that has a future. 
Text Copyright © 2015 by Rabbi Pinchas Winston and Torah.org. 
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Bais Hamussar 
Vayechi 
This Dvar Torah is dedicated l'refuas Avrohom ben Rivka. 
When Yaakov blessed his children, Yosef received an extra measure of 
blessings: "The blessings of your father gavru al (lit. surpassed) the 
blessings of my fathers... let them be upon Yosef's head" (Bereishis 49:26). 
The Targum translates "gavru al" not as 'surpassed,' but rather to mean 'in 
addition.' Accordingly, the pasuk should be read, "The blessings of your 
father in addition to the blessings of my fathers (Avraham and Yitzchok)... 
should all come to rest upon the head of Yosef." Rav Wolbe (Shiurei 
Chumash, ibid.) comments, that Yaakov was informing Yosef that 
ultimately all blessings will come to rest upon the head of one who lives a 
life in accordance with the Torah, and he will not need to look elsewhere 
to find gratification. 
The Ohr HaChaim (Bereishis 4:7) elaborates on this idea in his 
explanation of Hashem's response to Kayin's depression as a result of his 
sacrifice not being accepted by Hashem. "Hashem said to Kayin, 'Why are 
you annoyed and why has your face fallen? If you improve yourself you 
will be forgiven, but if you do not improve yourself then sin rests at the 
door.'" What did Hashem mean when asking Kayin why he was annoyed? 
Did he not have a good reason to be upset that his younger brother had 
found favor in Hashem's eyes while he did not? Additionally, Hashem's 
suggestion to improve sounds like an idea to help for the future, but it 
doesn't seem to be a response that would rectify the bitter past. 
The Ohr HaChaim explains that Kayin was looking outward to find 
satisfaction and approval instead of inward. He looked over his shoulder 
and mistakenly thought that Hashem was interested only in his brother, 
which caused him great dejection. Hashem responded that a person does 
not need to look elsewhere for approval, because kedusha - i.e. proper 
behavior - needs no outside approval. Pure actions are majestic in and of 
themselves, and they inevitably raise he who performs them to an elevated 
spiritual stature. Thus, although his korban was not acknowledged by 
Hashem it was not an indication of His displeasure with Kayin per se. 
Rather, it came as a byproduct of an imperfection in Kayin's offering - a 
deficiency in his performance of the mitzvah. His dejection would have 
turned to elation had he understood that Hashem was as happy with him as 
He was with his brother, and the fact that his offering was not accepted 
was caused by a lacking in his own desire to connect with Hashem. 
Accordingly, the Ohr HaChaim reads the above pasuk as follows: "If your 
actions are good, then both your spirit and your actions will become 
elevated and lofty. However, if your actions are not virtuous and worthy, 

then there all your actions will be lacking, which will negate the 
possibility of spiritual elevation." 
The lesson to be learned is pertinent to each and every one of us. We 
constantly look outward for approval for our actions. Many deeds are 
performed or neglected because of the people around us. What will the 
neighbors say if I act that way? What will my friends think about me if I 
don't conform? Moreover, looking over one's shoulder to see the way 
others react breeds jealousy. "Why did my fellow shul member get 
showered with praise for his efforts while I was not the beneficiary of any 
accolades?" One should not eat himself up by trying to impress others. 
Rather, he should focus on the gifts with which Hashem has endowed him 
and use them to the best of his ability - and prepare to start feeling true 
satisfaction! 
 

Rabbi Yochanan Zweig 

Insights into the Weekly Parsha 
Parshas Vayechi - King or Servant? 
His eyes shall be red with wine, and his teeth white with milk (49:12) 
This is part of the blessing that Yaakov gives to his son Yehuda, scion of 
the royal lineage of the Jewish people. Clearly, wine has always been 
associated with royalty. But what does the color white and milk have to do 
with the future kings of the Jewish people? 
The Gemara (Kesuvos 111a) has a fascinating interpretation of this verse; 
"Better is the one who shows the white of his teeth (i.e. in a smile) to his 
friend, than the one who gives him milk to drink." In other words, "white 
toothed from milk" can be interpreted as "to be white toothed with a smile 
is better than to give milk." This is because one who provides milk to the 
poor provides a physical gift that sustains the person for a little while. But 
the one who smiles at or comforts the forlorn with encouraging words 
gives that person an everlasting feeling of self worth. This lifts their spirits 
and sustains the recipient a lot more than any physical gift which is merely 
a temporary respite. This concept is also found in the animal kingdom. The 
Gemara (Kiddushin 82b) describes what kind of professions certain 
animals would assume if they had to enter the workforce; the lion would 
be a porter and a fox would be a merchant etc. While it is easily 
understandable how the cleverness of a fox would make him a successful 
merchant, why would a lion, king of all the animals, choose the lowly job 
of a porter? 
The answer lies in the Torah's view of leadership. 
Real leadership is about empowering others to actualize their potential. In 
other words, leadership isn't about the majesty of the position. True leaders 
take the resources at their disposal to help move others forward. 
Sometimes, perhaps even often, it means carrying the "baggage" of others 
so that they can get to where they need to go. Leaders realize that their 
role is to move the overall mission forward and take responsibility for its 
execution. A lion becomes a porter because his real desire has nothing to 
do with his own self-aggrandizement, rather his role is solely to help 
others. 
This is the message that Yaakov wanted to instill in the future kings of the 
Jewish people. They will have the wine of royalty but it must be used with 
the "white teeth" to empower others. 
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Jewish History Crash Course 
Crash Course in Jewish History Part 41 - From Paul to Constantine 
The J**** sect in Jerusalem remained small and was simply not spreading 
among the Jews. Indeed, it had become offensive in Jewish eyes and the 
J**** followers were considered heretics.  
The attitude of the rabbis was that these people, Jews though they may be, 
are pursuing an ideology that is off the Jewish path and their skewed 
beliefs are going to pollute the Jewish people. This is a splinter sect that 
has no place in Judaism, therefore, we've got to drive them out. 
One of those who took the driving-out part seriously was a Jew named 
Saul, originating from Tarsus (a city in Asia Minor, today's Turkey).  
But, as he later wrote in his "epistles" or "letters," after participating in 
persecutions of the J**** sect, Saul had a sudden change of heart. He 
wrote that J**** appeared to him in a vision and dissuaded him from 
persecuting his followers.  
Following this mystical encounter, Saul disappeared from the scene to re-
emerge some 13 years later (circa 47-60 CE) as Paul, a missionary to the 
gentiles. 
When he re-emerged on the world scene, Paul introduced some 
revolutionary ideas, which at first caused some furor among the more 
seasoned J**** followers. During a dramatic meeting with the J**** sect 
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in Jerusalem, his viewpoint won: the new religion would separate from 
Judaism. 
Paul went off on a series of missionizing journeys in which he was highly 
successful in attracting converts to the new religion -- Christianity. 
Paul preached monotheism to be sure, but with one radical innovation. The 
way of salvation for Gentiles was now much simpler: belief in J**** 
replaced observance of the commandments.  
Through Paul's efforts, and the zeal of his early disciples, Christianity 
experienced a meteoric rise in popularity. Its initial successes were all in 
places where the non-Jewish inhabitants had had significant exposure to 
Jewish ideas.  
Roman Attraction To Judaism 
We had previously talked about the tension in the Greco-Roman world that 
pitted Hellenism against Judaism. But we neglected to mention that there 
were Romans who were very much attracted to Judaism. 
This was especially true in the 1st century CE when, under Nero, the 
decay of Rome began and thoughtful, intelligent people saw the empire 
turning into a cesspool of decadence, violence, and overall immorality. 
Such people were looking for stability, for a universal moral view of the 
world, and they were casting their eye on some more exotic forms of 
worship than the official state religion. 
Their search brought to Rome many alien religious cults -- in particular the 
worship of Mithra, the Persian god of light and wisdom, who became 
identified with Helios, the Greek sun god, as well as Sol, the Roman sun 
god. This cult came to be so popular that the Romans named a day of the 
week - "Sunday" - in honor of Mithra, and celebrated the sun god's 
birthday in late December in conjunction with the Winter Solstice. 
Loyalty to the state gods was further weakened by the Roman policy of 
stealing the gods of conquered peoples. The "captured gods" were then 
"owned" by Rome and incorporated into the official pantheon. As the 
empire grew, the number of gods multiplied wildly. According to the 
Roman writer Varro, at one point, Rome had in excess of 30,000 gods and 
157 holidays a year. Who could keep them straight, or, for that matter, 
take them seriously? 
Another important factor was the constant threat of internal rebellion and 
external invasion with which they lived. The feeling that merciless fate 
and a cruel death lurked around the corner made one anxious and fearful. 
(Perhaps all those hours of watching minor criminals butchered at the 
Coliseum created a subconscious of "there but for the grace of one of the 
30,000 gods go I.")  
The atmosphere of impending doom was only heightened by all of the 
murderous intrigue in politics, by the general corruption, and by the 
apparent state of moral decline. People gorged themselves on delicacies, 
then vomited so they could consume even more food. Meanwhile, at the 
public baths, endless bacchanals with slaves and courtesans were the way 
to spend the night. 
Historian Michael Grant, in The World of Rome (p. 129), sums it up as 
follows: 
"The Roman age was a time of not only uncontrolled blood lust but 
pessimism and nerve-failure regarding the powers of man to work his own 
future. The existence and propaganda of the imperial government claiming 
support of the old gods did not remove the deep-seated feeling that every 
man was adrift, and everything hazardous. So the presiding deity of nerve-
failure was Fortune. 'Throughout the whole world,' says Pliny the Elder, 'at 
every place and hour, by every voice, Fortune alone is invoked and her 
name spoken ... We are so much at the mercy of chance that chance is our 
god.'" 
In such an atmosphere, the Jewish view that one is not lost at sea in a 
random and hostile universe, but is looked after by a one, omnipotent and 
loving G-d, who orders and runs the world, was likely to get a receptive 
hearing. 
However, conversion to Judaism has always been a major undertaking, one 
which has historically required the prospective convert to demonstrate his 
or her sincere desire to follow the Torah's teachings. 
Nevertheless, Roman historical records show us that Judaism did catch on, 
especially in major cultural centers such as Rome and Alexandria. The 
best-known exporter of hybrid Jewish ideology was Philo Judeas, who 
lived and taught between 20 BCE to 50 CE. Strongly influenced by 
Hellenism, he sought to fuse Greek philosophy with Judaism and to export 
this mixture to the world. Philo was a prolific writer with a considerable 
following.  
Among those who converted at this time was Onkelos, reportedly Nero's 
nephew, who subsequently translated the Hebrew Bible into Aramaic. And 
historians say Pompeia, Nero's wife, also converted to Judaism, and that 
Marcus Aurelius seriously considered it. 

It cannot be denied that the message and lifestyle of Judaism was very 
attractive to many Romans. Historian Howard Sachar, in his History of 
Israel, p. 111, suggests an explanation for why this was so:  
"The conditions were highly favorable. The old paganism ... was decaying, 
and sensitive minds were repelled by it. The clear-cut monotheism and the 
rational practices of the Hebrews, expounded with charm by the 
Hellenized Jewish writers, made a deep impression. There were great 
numbers of converts, if not officially to Judaism, at least to Jewish 
practices and ideals." 
This is not to imply that, just because some citizens of the empire 
converted and many more openly sympathized with the Jews, that the 
religion of Moshe was taking Rome by storm. The reason why was not 
simple: Jewish laws, restrictions and rituals seemed difficult to follow. 
While certain commandments such as Sabbath rest and dietary laws were 
very popular and relatively easy to observe, other rituals of Judaism were 
seen as too extreme and too difficult -- for example circumcision and 
abstinence during a part of each month.  
Additionally, many saw Judaism as a national religion of a specific people 
-- that is, being Jewish meant not only ascribing to a religious faith, but 
also adopting a different national identity. Naturally, if you were born in 
Rome, you surely did not want to appear to be giving up your Roman 
citizenship. It didn't help matters that Judea was one of the most rebellious 
and troublesome provinces in the empire, and Jews in general were often 
viewed with suspicion and hostility. This no doubt caused many Romans 
to think twice about joining Jewish ranks.  
This is where Paul stepped in. 
Paul's Revolution 
Paul's shrewdness was to retain the most appealing parts of Judaism and 
the close connection to the Bible, while dropping the "objectionable" 
components. 
Paul preached that belief in J**** replaced the laws of the Torah -- that is, 
all the commandments that the Romans who were attracted to Judaism 
found so cumbersome. 
By converting to Christianity, a Roman was able to subscribe to the Jewish 
view of one loving G-d, as well as to the Torah's moral vision of peace, 
justice, and love of one's neighbor. A Roman could subscribe to these 
ideas without having to become "different" in the way Jews were 
"different." 
Thus Paul removed the barriers and opened the floodgates.  
Writes John G. Gager in Kingdom and Community: The Social World of 
Early Christianity (p. 140): 
"...Christianity preserved all the advantages of its Jewish heritage but 
without the only two factors that might otherwise have inhibited its 
growth: the obligation of the ritual law and the close connection between 
religion and national identity. By proclaiming that the Christ was 'the end 
of the law' and by presenting itself to the world as 'the new spiritual Israel,' 
Hellenistic Christianity was able to reap the political and social fruits that 
had been sown by three centuries of Hellenistic Judaism." 
Needless to say, observant Jews objected to Paul, a Jew whom they saw as 
the worst kind of heretic. Indeed, because of Jewish complaints against 
him, Paul was arrested by the Roman authorities, held for a time under 
house arrest, and finally executed in or around 67 CE (the year of the start 
of the Great Revolt against Rome in Israel.) 
Christian tradition has it that Paul and the chief apostle of J****, Peter, 
were buried on Vatican Hill, the current seat of the Roman Catholic 
Church. 
After the death of Paul, Christianity continued to evolve and grow. Many 
controversies arose as the new religion struggled to develop its core 
theology. 
As this is a Crash Course in Jewish History and not a treatise on 
Christianity, we are not going to get involved in the discussing the 
development of the Christian dogmas of the Trinity, virgin birth, 
resurrection, etc., nor of the various "heresies" which flourished in early 
Christian Church. For those interested in the subject, the premier work is 
by Christian historian Paul Johnson, titled History of Christianity.  
Suffice it to say that it took some 300 years for the early Christian Church 
to get down its core dogma, which turned out to be a synthesis of Jewish 
ideas, Greek ideas and other pagan ideas. With the growth of Christianity 
came stiff resistance from official Rome -- the new religion was catching 
on too well and threatening the state religion and therefore stability of the 
state. Christianity was outlawed in Rome and those who were caught 
practicing it were regularly crucified or fed to the lions in the Coliseum.  
These persecutions which came in waves (depending on the tolerance level 
of the Roman Emperor in power) actually served to make Christianity 
stronger. In this regard, the Christians were following the precedent-setting 
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behavior of the Jews in the days of the Greek Empire. (Back then, no one 
died for their religion -- no one, except the Jews. See Part 28.) 
And then, suddenly, in 312 CE, a remarkable thing happened which 
dramatically changed Christian fortune and led, within a dozen years, to 
the elevation of Christianity to the state religion of the Roman Empire. The 
remarkable thing was the conversion of Constantine, who would become 
the Emperor of Rome. 
Constantine 
On the eve of a battle with his rival for the throne of Rome, Constantine 
reported that he had a dream of J**** followed by a vision of a cross 
superimposed on the sun.  
Constantine was prone to visions, having a couple years earlier claimed 
seeing the sun god Sol in a grove of Apollo in Gaul. The juxtaposition of 
the two -- cross and sun -- was an omen for victory and, when Constantine 
won the battle, he gave the credit to his new-found god and converted to 
Christianity. 
Oxford scholar David L. Edwards, Provost of London's Southwark 
Cathedral and author of Christianity: The First Two Thousand Years, 
openly doubts the sincerity of Constantine's conversion as do other 
Christian scholars. 
But such are the quirks of history. Soon Constantine was emperor and he 
chose to establish his capital in the east, in Byzantium, which was renamed 
Constantinople.  
Eventually, the empire would split into two - the Western empire would 
collapse in the 5th century, but the Eastern empire would survive another 
thousand years.) Thus, Christianity became the official state religion of the 
new order - the Byzantine Empire.  
Constantine had initiated a unique way of seeing Christianity - by a 
merging of pagan and Christian symbols (sun and cross). Over the next 
few hundred years much more such synthesis followed.  
Though Christians like to see Christianity as "the religion of love" and 
Judaism as "the religion of law," looking at Constantine's record, a Jew 
might well ask: "What's love got to do with it?" 
Writes Johnson in History of Christianity (p. 68: 
"He [Constantine] had no respect for human life, and as emperor he 
executed his eldest son, his own second wife, his favorite sister's husband 
and 'many others' on doubtful charges ... He was much criticized for 
condemning prisoners of war to mortal combat with wild beasts at Trier 
and Comar and for wholesale massacres in north Africa." 
It didn't help that there was soon unleashed a bitter struggle for wealth and 
power that was bound to come with being the only act in town. 
With the aim of eradicating paganism, Christian mobs scoured the land of 
the empire smashing idols and burning temples. Writes Johnson (p. 76): 
"...it [the Church] transformed itself from a suffering and victimized body, 
begging toleration, into a coercive one, demanding monopoly..." 
Cynics have charged that once it became a state power, the Christian 
Church turned the cross into a sword, and its ability to convert the Western 
world had less to do with its message than its methods. By the late 4th 
century CE the official government efforts at intimidation through laws 
and decrees - aided by mob terrorism - succeeded in imposing Christianity 
on the majority of the empire. 
With the disappearance of paganism, Judaism began to stick out like a sore 
thumb. As always, it was strange and separate, and it wouldn't 
compromise. The stubborn Jews, as they had done with every other 
religion that had assaulted their belief system previously, were obstinately 
refusing to bow to the new order. 
This presented a special problem, as William Nicholls explains in 
Christian Antisemitism: A History of Hate (p. 90): 
"...the very presence of the Jewish people in the world, continuing to 
believe in the faithfulness of G-d to the original covenant ... puts a great 
question against Christian belief in a new covenant made through Christ. 
The presence of this question, often buried deep in the Christian mind, 
could not fail to cause profound and gnawing anxiety. Anxiety usually 
leads to hostility." 
Within a short time, Jews living in the Empire had lost most of their civil 
rights. (For example, for a Jew to marry a Christian was an offense 
punishable by death.) The Jewish Supreme Court, the Sanhedrin, was 
forbidden to meet, and sermons against the Jews, often inciting violence, 
were routinely preached. The idea of presenting Jews as the killers of 
J**** originated at this time, though it was not popularized until several 
hundred years later. 
By the early 7th century when the Byzantine might began to wobble - 
facing attacks from the Persians who swallowed up chunks of the territory 
and even took Jerusalem - the Jews living in the empire were in a very 
precarious position. Anti-Jewish legislation, heavy taxes and outbreaks of 

violence and forced conversions, all had taken their toll on the population. 
Hoping to find a respite from the Christians, some fled back home to 
safety. But when the Byzantine Emperor Heraclius reclaimed Jerusalem in 
629 CE, the poor Jews who found themselves there were brutally 
massacred. 
Praying for relief, these Jews no doubt could never have dreamed that 
relief would come in the form of a "mixed blessing" from a most 
unexpected place - from Saudi Arabia. There in Mecca -- a place that had 
long been the center of pagan worship at the famed Black Stone of Kaaba -
- an unusual man named Mohammed was preaching an unusual message.  
Next: The Rise Of Islam  
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48 Ways to Wisdom 
Way #7 The True Charisma 
Who is the charismatic person? It's someone who walks into a room and 
exudes the sense that he is not beholden to the whims and opinions of 
others - and as such has transcended the mundane pettiness of this world. 
There are two ways to achieve charisma: 
One way is through arrogance. Imagine a movie star walking into a party: 
strutting, cocky, head raised. His mannerisms shout: "I am great and I 
don't need you or anybody else." The room is silent with awe. Charisma! 
Judaism says that is actually counterfeit charisma. Because true charisma 
is being independent of the opinion of others, yet that movie star is entirely 
dependent on others! The charisma is not self-developed and intrinsic. 
Rather, it is totally dependent on external factors over which the star has 
no control. Without the adoring fans, he has nothing! 
The Jewish Definition Of Charisma 
The second way to achieve charisma is through humility. This is surprising 
to Westerners, because when we think of the most humble person in the 
world, we don't usually imagine that person as being the most charismatic 
as well. We picture the humble person meekly walking into a room, barely 
noticed by anyone. 
Humility is not a lack of self-confidence. Nor is it an inferiority complex. 
Humility is defined as "living with the reality that nothing matters except 
doing the right thing." That means the humble person is not dependent on 
the opinion of others. Because sometimes doing the right thing is popular 
(and consistent with one's ego needs), and sometimes it's not. But the 
humble person can set his ego aside, if need be, in order to consistently do 
the right thing. 
An arrogant person, on the other hand, is not concerned about right and 
wrong - only about himself and how well things will turn out for him. He 
can appear to be smooth on the surface, but really he's just manipulating 
everything around him to suit his self-centered needs. 
• "Arrogance" = I'm all that counts. 
• "Humility" = What's greater than me is what counts. 
That is why the Torah tells us that the most humble person in human 
history was also the most charismatic of all time: Moshe. 
In actuality, it is humility which guarantees charisma! The humble person 
has the ability to rise above his self-contained narcissistic envelope and 
embrace those around him. Since he confidently knows his place, he can 
leave space for others without having an ego crisis. He honors others and 
helps them find their place, too. 
Isn't that true charisma?! 
The Basic Human Need For Meaning 
In the course of creating a meaningful life, we often get side-tracked by 
day-to-day issues. One of the reasons people get so distracted is because 
they don't know what is ultimately meaningful. We human beings require 
meaning. 
One way to focus is to ask yourself, "What am I living for?" Do you eat to 
live, or live to eat? Do you work to live, or live to work? Every day you 
have to know what you are living for, and keep you job, your daily 
activities, and your overall goals in perspective. 
Okay, then what are we living for? The answer: greatness. 
If you hear a voice say, "There's no real objective purpose to life," check 
out whether that's true before you concede. Your whole being depends 
upon there being an ultimate purpose for life. It is the source of your daily 
motivation to achieve. We need it just like we need food and water. 
Check yourself out to see if what's meaningful is your goal, or just some 
abstract notion in your life. Judaism says that in order to discover meaning 
in life, we have to be in touch with what the Creator wants. 
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For the secular person, humility means giving up oneself to the cause. 
Judaism says that humility means complete dedication to the pursuit of 
truth and greatness. 
Do The Right Thing 
The "right thing" is not always the most pleasurable thing. This is why 
doing the right thing can be so difficult. But the truth is, there is great 
pleasure from doing the right thing, because it provides the greatest source 
of meaning in a person's life. 
But that's true only if it's done for the right reason: which is, because it's 
the right thing to do. You'll feel lousy about yourself if you do the right 
thing for selfish reasons. 
For example, enjoy physical pleasures for the right reason. Pleasure for the 
sake of pleasure is hedonistic. Pleasure for the sake of a meaningful reason 
is true pleasure. 
On a more emotional level, don't do the right thing so you can brag about 
your accomplishments! The story is told of a great rabbi who was on his 
death bed. He was praying with great intensity, and his students who were 
gathered around asked him: "Rabbi, what are you thinking at this time?" 
Answered the rabbi: "A little voice inside me is saying, 'Pray with great 
intensity so your students will be impressed." Even at the moment of death 
this great Sage was battling with his ego! 
Do the right thing for the right reason. No matter what the consequences 
may be. 
What Is Your Cause? 
We see that people are searching for meaning in life. That's why so many 
people choose "helping" careers like health care and social work. Working 
for money alone is not enough pleasure to carry one through a lifetime. 
Ultimately, everyone in the world is dying for a cause. People you call 
terrorists call themselves "freedom-fighters." It is innate within human 
beings to live and die for a cause. The only question that remains, 
therefore, is "what is your cause?" Is it worth dying for? Or more 
importantly, is it worth living for? 
As they say in the Marines: What hill are you going to die on? 
Sit down and figure out what it is that you're willing to die for. Once you 
do that, you'll be able to figure out what you should be living for. Begin to 
implement that realization into your daily schedule. You'll be surprised at 
the positive impact. 
HaShem: The Ultimate In Meaning 
Obviously, if meaning is based upon doing the right thing, then belief in 
HaShem and doing what He defines as being meaningful is the ultimate in 
meaning for mankind. 
The reasoning is simple. What makes a person feel more impactful? When 
he is acting according to some subjective opinion (which can change at 

any moment)? Obviously it is more meaningful to fulfill what is 
objectively right. 
HaShem is the source of objective meaning. Doing what He says means 
that what you do will always be the right thing. 
Goal Of Life Is To Be Humble / Objective 
Objectivity and humility are linked ideas. It is objectivity that gives us the 
ability to rise above selfish desires and do the right thing, for the right 
reasons. 
Humility is freedom. What restrains us and inhibits us is unnecessary 
concerns over ourselves, including how we appear in the eyes of the 
others. When a person is only concerned about the truth, and living by it, 
then that person is free to do what is most meaningful. This unleashes 
charisma. 
Tools For Gaining Humility 
1. Read eulogies. They're a good dose of humility. They help us 
understand the meaning of life. Try to write your own obituary. For what 
do you want to be remembered? These are the things that connect us to the 
Eternal.  
2. Realize you're a soul, not a body. Friendships and relationships 
will not last if they're only physical. Endeavors are not lasting if they're 
rooted solely in the material world. Human beings are never satisfied with 
materialism alone. Materialism should be a means, not an end. Fulfilling 
the soul's needs must be a real part of our striving. Tuning into the soul 
brings humility.  
3. Be too proud to be petty. Use humility to rise above arguments. 
You don't have to answer every insult.  
4. Use humility to open yourself up to wisdom. Without humility 
we can't hear wisdom because we are too stuck in our own subjective 
reality.  
5. One way to attain more objectivity is to give someone else 
advice. Dealing with another's issues will enable you to see your own 
situation more clearly. 
Why Is "Humility" An Ingredient In Wisdom? 
• Humility is freedom and fulfillment.  
• Humility is truth.  
• Humility is objectivity.  
• Humility is pleasure. Arrogance is pain.  
• Humility enables you to give to others.  
• Humility makes you see your relationship with HaShem 
honestly. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer to 
their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 6:6), 
which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Rabbi Sender Haber 

Out of the Loop 
Yehudah! 
So much of the parsha centers on Yosef, but I think it is important for us 
to think about Yehudah as well. 
The Parsha begins with a showdown between Yehudah and Yosef. 
Besides for the immediate issue of Binyamin, there was a natural friction 
between the two of them. Yehudah was the king of Israel, yet Yosef was 
the apparent leader. He had all of the keys and all of the charm. In the 
dreams they were all bowing to him. Although they didn’t know it at the 
time, they were having an argument that would last for centuries. 
Eventually, we would be split between the Kingdoms of Yehudah and 
Ephraim. 
Yosef was an Ish Matzliach. He had a difficult life, but everything that he 
put his hands on was blessed. All of his endeavors were successful. 
Yehudah did not have that same mazal. Yehudah walked around for years 
knowing that he was the one who told the brothers to sell Yosef. He had 
two children, Er and Onan, who both died. Then he had the difficult story 
with his daughter-in-law, Tamar. Finally, last week, he took responsibility 
for Binyamin, and Binyamin was caught. Everything seemed to go wrong. 
The Torah discusses plowing and reaping. There is a big difference: When 
you plow the field, you don’t see anything. It looks like a lot of dirt and 
mud. If someone comes and sees you plowing, he might think you’re not 
doing anything at all. But when someone is harvesting, you can see 

something happening. You can pick an apple or an orange and eat it for 
lunch. 
The plowing is less rewarding and also more important. It is the one who 
did the plowing that put in the effort so that whatever would be planted 
there would grow. 
The Zohar writes that Yosef is the harvester but Yehudah plows. In 
Vayigash, Yosef appeared to be getting his way in a very shortsighted 
way. He arrested Binyamin for simple possession of the goblet, but 
Yehudah had an entire story to tell. He told Yosef that he cannot make a 
decision based on the goblet alone. 
Yehudah must be very frustrated. He had finally convinced Yaacov to let 
him take Binyamin and here this went wrong as well. He was about to 
lose his portion in the world to come. It was only later that it emerged that 
everything had worked perfectly. Yosef had become a leader in Mitzrayim 
because of Yehudah’s sale. Now, he was overwhelmed to tears and 
revealed himself thanks to Binyamin’s presence. 
Everything worked out in the end. Yehuda was right and, in fact, he was 
sent by Yaacov to establish a place of Torah in Goshen before everyone 
else arrived. Yehudah had a sense for the long term success of Klal 
Yisroel. 
A few years ago there was a Television show in Norway broadcasting a 
seven hour train ride. More than a million people watched, so they did 
another with a one week boat ride. More than half of Norway, including 
the Prime Minister, watched the show. Now they are working on knitting 
shows, bird-watching, and fishing. It took them three hours to catch the 
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first fish. It is extremely boring, but people are getting very into it. There 
was one man who watched the entire train ride from start to finish. At the 
end, he stood up to get his luggage before he remembered that he was 
actually in his living room. There were studies done on why people are 
attracted to this kind of television, and the answer is fascinating. 
Television and radio nowadays is so fast paced, there is no waiting time at 
all between one event and another. It holds our attention but it is not 
natural, because life happens in real time. 
This is the difference between Plowing and Reaping. Reaping gets us 
immediately satisfied, but plowing is equally important. It just takes time. 
And that is the natural reality of most things we do. 
Yehudah was not a man of immediate successes, but he was responsible 
for saving Yosef, for bringing us to Mitzrayim and for leading the Jewish 
people. 
The Pasuk in Amos (9:13) says, “Venigash Choresh Bekotzer” – “the one 
who plows the field and the one who reaps the harvest will get together 
when Moshiach comes”.  
Yehudah and Yosef will come together at the end of days. At that time our 
efforts will meet our successes and everything will become clear. Ha’zor-
im B’dimah; B’rinah Yiktzoru. 
 

Rabbi Yochanan Zweig 

Insights into the Weekly Parsha 
Parshas Vayigash 
Things Aren't What They Seem To Be 
So he sent his brothers away, and they departed; and he said to them, See 
that you fall not out by the way. (45:24)  
Before dispatching his brothers to their father in Eretz Yisroel, Yosef 
issued one final instruction to them; "Do not argue in any halachic matters 
lest you lose your way" (see Taanis 10b and Rashi ad loc). The Maharal in 
the Gur Aryeh on this Passuk questions why Yosef felt that he needed to 
instruct the brothers if his father had not already previously done so. In 
other words; if Yaakov hadn't felt that this was an issue then why was 
Yosef concerned?  
A prominent marriage counselor once proclaimed that out of the five 
hundred or so couples that had come to him to consult on Shalom Bayit 
issues, about sixty percent of the sessions started with one of the spouses 
complaining that the other spouse was either too religious or not religious 
enough. Within two sessions he would be able to get them to agree that 
their issues had nothing to do with religion. Invariably, the spouse with 
the complaint had a deeper rooted issue, whether it was a control issue or 
a resentment for some perceived mistreatment, religion was only a 
concrete way to express the deeper issue. In reality, religion was never the 
real issue. Once the couple realized that the religious disagreement was 
merely a symptom, it became possible to address and treat the core 
causative issue.  
This is true in almost all relationship issues; for example, when there is 
sibling rivalry or jealousy, it will likely manifest itself when it comes to 
peripheral family issues like deciding whether to place a parent in a 
nursing home or deciding which child should get which of the family 
heirlooms. No one wants to sound petty and say that they're just plain 
jealous. Rather they begin to claim that their sibling is uncaring or self-
centered or any one of a hundred pejorative complaints. But the real issue 
is never the issue at hand, it is always how they feel about each other, the 
latest issue is only the frustration outlet.  
What Yosef realized was that his siblings were now faced with their 
colossal failure to him as a brother. Yaakov hadn't considered that it might 
be an issue because he was, as of yet, unaware of their role in Yosef's 
disappearance. On the other hand, Yosef was aware of their personal 
disagreements, he knew that inevitably they would begin to blame each 
other. He knew that even if they would start a seemingly innocuous 
discussion on a Halachic issue it would inevitably lead to what seems like 
a "kosher" disagreement; a halachic discussion. However, due to Yosef's 
understanding of human nature, he knew it would further devolve into a 
personal fight over who was responsible for what happened to him. This 
personal fight could easily cause them to be distracted and lose their way. 
Thus he instructed them not to have an intense Halachic discussion.  
No Man Left Behind 
And they told him all the words of Joseph, which he had said to them; and 
when he saw the wagons which Joseph had sent to carry him... (45:27)  
Rashi (ad loc) explains that the wagons sent by Yosef hinted to the last 
Torah topic exchanged between father and son before Yosef departed - the 
mitzvah of Eglah Arufah. The Midrash (Beresishis Rabba 94:3, 95:3) 
notes the similarity of the words "Eglah," calf, and "Agalah," a wagon. In 
response to finding a corpse in the Land of Israel, the elders of the closest 

town would decapitate a calf, an Eglah Arufah that was a communal 
atonement for this crime proclaiming that the townsfolk did not shed his 
blood (Deuteronomy 21:1-9).  
Perhaps while escorting his son on his journey, Yaakov taught Yosef the 
mitzvah of Eglah Arufah, the calf whose neck was axed by the elders of 
the nearest town upon the discovery of a murdered corpse. It was 
commonly understood that a person who was not properly escorted from a 
city would easily fall prey to thieves and murderers. But there is a 
fascinating element to this law. The Talmud (Horayos 6a) explains that 
this atonement is actually for the generation that left Egypt. In fact, we 
learn a very important Halacha from here; that a nation is a corporate 
entity and that a corporate entity is eternal. Even though the actual 
generation that left Egypt was long gone, the national identity remains and 
therefore an atonement can be brought even for those that left Egypt 
because the corporate entity remains.  
Why would Yosef choose this Mitzvah out of everything he studied with 
his father to send to Yaakov as a sign? In fact, as Rashi explains, it was 
something of a contrived message because Yosef didn't actually send the 
wagons, Pharaoh did! Yosef went out of his way to make sure that the 
brothers conveyed this lesson to his father. The question is why? What is 
so remarkable about this Mitzvah that made it relevant to the current 
events that had transpired?  
Clearly, Yosef (and pretty soon Yaakov as well) had come to the 
realization that this was the beginning of the fulfillment of Hashem's 
punishment to Avraham that his children would be in a foreign country for 
four generations. The only thing worse would be the possibility that they 
would never leave. However, in order to leave they first had to become a 
nation by overcoming the final barrier to achieving nationhood: 
appreciating the value of each and every member. That is why in the 
process of Eglah Arufah, an atonement, is brought "for those that left 
Egypt". Because it was on that condition that they left Egypt and became 
a nation.  
Yosef, remarkably, had already addressed this issue with his brothers. 
Firstly, he wanted to see if they would abandon Shimon after he took him 
captive. When they returned with Binyomin he created the whole charade 
of accusing Binyomin of stealing his silver "magical" goblet to determine 
whether or not his brothers had finally internalized the lesson that they 
must be "one for all and all for one". The brothers passed this test with 
flying colors when they all equally agreed to serve as slaves in place of 
their brother Binyomin.  
Yosef never really held them responsible for what they did to him on a 
personal level. His real issue with them was whether or not they had what 
it takes to become a nation. They finally proved that they did, and this was 
the message he sent back to Yaakov. We will survive this exile into a 
strange land. 
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