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סה סעיפים ב, גסימן   

 דין הנכנס לבהכ"נ ומצא ציבור קורין ק"ש

The Mechaber paskens in סעיף ב that one who 
walks into shul and finds the tzibbur saying Kriyas 
Shema must say the first posuk along with them.  
Even one who has already recited Kriyas Shema 
prior must join the tzibbur for the first posuk, for if 
one didn’t it would give the impression as if he is 
not interested in being מקבל עול מלכות שמים with 
the others.  The Mishna Berura (10) adds that one 
should also recite ...ברוך שם.   

In סעיף ג The Mechaber recommends saying the 
entire Kriyas Shema upon finding the tzibbur 
reciting Kriyas Shema.  This seems to be a 
contradiction to what the Mechaber ruled in  סעיף
 The Rama resolves the apparent inconsistency  .ב
by bringing the Beis Yosef who qualifies the 
Mechaber ruling in סעיף ג as being only lechatchila.  
The strict obligation is only to recite the 1st posuk 
like the Mechaber paskened in סעיף ב, but it is a 
good idea to say the full Kriyas Shema.  In fact, the 
Beis Yosef himself points out that the ruling in  סעיף
 While  .בה"ג to say only the 1st posuk is that of the ב
the ruling in סעיף ג is from the רוקח.  These two 
rulings are not contradictory, rather they 
complement each other as explained by the Rama.   

Mishna Berura (10) brings the opinion of the א”גר  
which is to say all of Kriyas Shema with the tzibbur.   
The א”גר  first brings the רוקח as the source for the 
ruling of the Mechaber in סעיף ג with the Beis 
Yosef’s explanation.  The א”גר  then writes that it 
appears that one should recite the entire Kriyas 
Shema.  The א”גר  proceeds to bring a very 
convincing proof from the Gemorah in Berachos.  
The Mishna relates that if a person contracts a 

                                                           
1 It is interesting to note that the Maharsham does not bring 
the reason that the גר"א himself brings. 

certain type of טומאה he cannot recite the Kriyas 
Shema out loud, but he is obligated to ‘think’ 

   .the words of Kriyas Shema in his head (מהרהר)
This person is not allowed to even think shemone 
esrei while in this state of impurity.  Why is it that 
Chazal obligated one to ‘think’ the Kriyas Shema as 

opposed to shemone esrei where one omits 
completely?  The Gemorah explains that Chazal 
allowed this person to think the Kriyas Shema 
because it is  מלכות שמיםקבלת עול  as opposed to 
shemone esrei which is not.  The clear implication 
is that the Gemorah is referring to the entire Kriyas 
Shema.  Therefore, concludes the א”גר , since the 
entire Kriyas Shema is קבלת עול מלכות שמים one 
should recite the whole Shema with the tzibbur.  

The Maharsham in Da’as Torah offers a different 

explanation for the ruling of the 1.גר"א  The 
Maharsham quotes the גר"א as saying that one 
must finish the whole parsha.  The reason is based 
on the halacha that any posuk that Moshe 
Rabbeinu did not split, we also may not split.  The 
Maharsham is understanding the halacha of not 
dividing a passage that Moshe Rabbeinu did not 
divide applies to a parsha, one may not divide any 
parsha that Moshe Rabeinu didn’t divide even 
when quoting complete pesukim. 

In ש"ס we find two different versions of this 
halacha.  The Gemorah in Berachos quotes this 
halacha as pertaining to a parsha,2 one is not 
allowed to break up a parsha that Moshe rabbeinu 
did not break up.  This prohibition would apply even 
when quoting whole pesukim as long as the 
complete parsha was not recited.  In other 
gemorahs, however, this halacha is brought in 
terms of a posuk.  One may not recite only a 

2 This does not mean a parshas hashavua, but rather a 
parsha ending with a pesucha or setuma.  



segment of a posuk, rather one must say the entire 
posuk.  

The Shagas Aryeh in his sefer on Meseches 
Megillah, Turei Even, makes the following 
distinction between these two halachos. The 
prohibition to divide a parsha does not apply if one 
has intention to complete the parsha and a later 
time.  The prohibition of dividing a posuk in half 
applies even if one intends to finish the posuk later.  

The Mogen Avroham3 brings this halacha from the 
Zohar.  He asks how can we read the certain 
parshios during the week4 and end the aliyos in the 
middle of a parsha.  He answers that since we 
intend to finish the parsha on Shabbos, it is not a 
transgression of the halacha.  This is the exact 
reasoning of the Shagas Aryeh.5  The Mogen 
Avroham offers a second explanation, this 
prohibition does not apply if one is reciting the 
pesukim as a tefillah.6   

The Mishna Berura7 points out that the custom to 
start the daytime Kiddush from the words “ על כן
  .is problematic as this is only half of a posuk ”בירך

The שבט הקהתי defends this custom based on the 
Mogen Avroham’s 2nd explanation.  In Kiddush 
these words are being said as a tefillah and 
therefore the prohibition does not apply.  The 
application of the Mogen Avroham is debatable.  
The Mogen Avroham was discussing the halacha of 
dividing a parsha.  This custom divides a posuk.  We 
have seen that dividing a posuk is more stringent 
than dividing a parsha.  Maybe the Mogen Avroham 
would not say his distinction in the case of Kiddush.   

The Maharam Shik8 and Aruch HaShulchan9 offer a 
different approach.  They say that one is not even 
saying the words על כן בירך as a posuk it is merely 
 The person’s intention in saying those .צחות הלשון

words is not to quote a posuk but as an introduction 
to the Kiddush. The prohibition does not extend to 
such a case. 

 

                                                           
 ריש סימן רפב 3
4 Monday, Thursday, Shabbos Mincha. 
5 It is interesting to note that the Shagas Aryeh makes no 
mention of this Mogen Avroham. 

Heichal HaTorah Chaburah 
 

TIME TO WAKE UP (II) !! 

The Mishnah Berurah (58:3) writes, that even 
though one can fulfill the mitzvah of kri’as shema 

until the end of 3 halachic hours of the days, 
lechatchila it is asur to leave it to the last minute. 

There are serious halachic problems that can arise 
by delaying the recital of shema to the very end of 
the zeman, besides the words of the Mishnah 
Berurah quoted above. The sefer Lehagid Baboker 
Chasdecha p. 43 and p. 159 lists the following three 
concerns:  

1) Sometimes the Shliach Tzibur starts a bit 
late or davens slower than average, 
thereby causing people to miss the zeman. 
 

2) Shule clocks are not always precise. The 
author records, that when there are two 
clocks in a beis haknesses, they usually 
differ by a minute or two, which proves that 
at least one of them is imprecise. (The 
Steipler Gaon was concerned for this and 
held that by a mitzvah deoraysa of kri’as 

shema one may not rely on the clock to say 
shema at the last minute, since there is a 
good chance that the clock is not one 
hundred percent correct, sefer Kehillos 
Yaakov (about the Steipler Gaon) p. 120). 
 

3) Furthermore, the latest time for shema 
given in the luach is not always correct to 
the nearest minute. (For example: if netz 
hachamah is at 6:00:55 and shkiy’ah is at 
6:01:55 and the luach ignores the seconds 
and calls the times 6:00 and 6:01, it will say 
that mincha gedolah starts at 12:30, when it 
really starts at 12:31:25). 
 

 ז"ל " דרך תחינה ובקשה" 6
 סימן רפט ס"ק ב 7
 או"ח ס' קכד 8
סימן רפט סע' ג 9



Maran Harav Shach ztz”l once told his talmidim the 

following: 

There are bachurim that are really learning well, 
and they have the required yir’as shamayim that is 

needed in order to properly learn Torah. They will 
look at their watch and see if 6 hours have passed 
since they ate chicken-soup, which is really the 
proper way to act. However, when it comes to kri’as 

shema which is a mitzvah mi’deoraysa – a Torah 
obligation like tekias shofar and eating matzah, 
they can sleep past the zeman on a daily basis! 

If we would ask them: ‘Do you know about the 

mitzvah of kri’as shema?’ - they would definitely 
answer in the affirmative. If we would continue by 
challenging them: ‘..and do you know what the 

time-limit is?’ – we would similarly get a correct 
response. Likewise, were we to ask them: ‘Does 

every Jew have to keep the mitzvos according to the 
halachic guidelines and time-limits’, the response 

would be positive. So what will they answer when 
we ask them: ‘How come that nearly every day you 

neglect such a precious mitzvah like kri’as 

shema’??? 

I remember, continues Rav Shach ztz”l, only once in 
my life where I missed the latest time for kri’as 

shema. I was 9 years old and I got up late. When I 
noticed that I had missed the zeman I cried a lot 
without being able to be comforted, exactly like a 
child would cry if he would have fallen asleep before 
the Leil HaSeder and waking up the next morning, 
knowing he had lost out on all the special mitzvos of 
the night. And if anything, kri’as shema is even more 

precious than the Leil Haseder since it is done on a 
more constant basis…. (Yisgaber K’ari p. 56-57, 
Orchos Habayis p. 389). 

 

 

 

                                                           
10 In order to be able to make the beracha before putting 
them on. As opposed to tallis that one will not make the 
beracha anyway until after shemone esrei, therefore one 
should put it on even in the middle of a perek. [MB 15] 

Kollel Beis HaTalmud Chaburah 

סימן סו סעיף ב
בענין הנחת טלית ותפלין באמצע ברכות ק"ש

The following chart explains what to do when one 
is faced with the situation of putting on tallis or 
tefillin during birkos Kriyas Shema.   

 Tallis Tefillin 
בין הפרקים 

 ברכות של
ק"ש

Put on without 
beracha 

Put on with 
beracha 

באמצע 
הפרקים של 
 ברכות ק"ש

Put on without 
beracha 

Wait until 10 בין
 הפרקים

 Put on without באמצע ק"ש
beracha 

Put on with 
Beracha11 

 

Did you know? 
 סימן סה

ק"ש וברכותיהבדין הפסק באמצע   

1.  One who spoke in the middle of birkos Kriyas 
Shema, even in the middle of a beracha, does not 
have to repeat the beracha from the beginning.  
One continues from the point he was up to.  This 
holds true whether one’s speech was accidental or 
intentional. [MB 1] 

2.  If one intentionally spoke in the middle of Kriyas 
Shema itself he should repeat the Kriyas Shema. 
[Ibid.]   

3.  The Rama paskens that if one was halachicaly 
‘forced’ to stop, (e.g. one had to go to the bathroom 

or the room became unclean) and he paused for the 
amount of time that it takes him to say the birkos 
Kriyas Shema, then he must repeat the entire birkos 
Kriyas Shema. [Rama 1, MB 2,3] 

4.  When calculating the time of hefsek, once 
computes only the time that he was halachicaly 
forced to not daven.  E.g. from the time he realized 
he had to go to the bathroom until he stepped out 
of the bathroom.12  

11 MB 15 
12 From the time he stepped out of the bathroom one could 
technically daven.  Therefore the אונס ends at that time, 
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5.  Even though for a mere pause one need not 
repeat the birkos Kriyas Shema, nonetheless one 
should not lechatchila pause.13 [MB 4]  

6.  There is a machlokes haposkim if one may 
pause14 in order to answer Kaddish or Kedusha.  
Therefore one should make sure that he says some 
words every so often to ensure that no one pause 
lasted the amount of time that would require him 
to repeat. [Ibid.] 

7.  One who forced to pause 15בין הפרקים  of birkos 
Kriyas Shema does not have to repeat them.  Only 
one who paused for the requisite time in the middle 
of a beracha has to repeat.  However, in Kriyas 
Shema itself even one who paused in between the 
paragraphs has to repeat the Shema, [MB 5] 

שקורין שמעהנכנס לבהכ"נ ומצא ציבור  דין

8.  One who enters shul and finds the tzibbur 
reciting the 1st posuk of Kriyas Shema, must recite 
it with the tzibbur.16 [Mechaber 2] 

9.  If one who has not yet said Kriyas Shema finds 
himself in the above situation, he should say the 1st 
posuk and not have in mind to fulfill the mitzvah of 
Kriyas Shema.17 [MB 8]  

10.  One who has not yet recited birkos hatorah can 
still say the 1st posuk of Kriyas Shema if he finds the 
tzibbur doing so.18 [Ibid.] 

11.  One must also say תהלה לדוד and עלינו with the 
tzibbur.19 [MB 9] 

12.  One must also join the tzibbur when they bow 
during עלינו when saying 20.ואנחנו כורעים [Dirshu 
note 17]   

13. There are three opinions as to how much of 
Kriyas Shema one should say.   

                                                           
even though he doesn’t start to daven until he puts on tallis 
and tefillin and returns to his seat. [See Dirshu note 3] 
13 This is due to the fact that some poskim hold one should 
repeat the birkos Kriyas Shema even for pausing. [Dirshu 
note 6] 
14 The amount of time it would take to say the entire birkos 
Kriyas Shema 
15 Between the berachos of Kriyas Shema. 
16 So as not to give the impression that he does not want to 
 .with the tzibbur מקבל עול מלכות שמים
17 See Dirshu note 12 for a discussion whether one needs 
specific intention not to fulfill the mitzvah of Kriyas Shema or 
it is sufficient to not have in mind to fulfill the mitzvah. 

 Only the 1st posuk 
 The 1st posuk as well as ...ברוך שם 
 The entire Kriyas Shema (גר"א) 

14.  One who is in the middle of pesukei dezimra 
should only say the 1st posuk. However one who is 
in the middle of Birkos Kriyas Shema should not 
interrupt but should say the birkos Kriyas Shema to 
the tune of Kriyas Shema. [MB 10, 11] 

 סימן סו

15.  It is the custom today not to interrupt the 
birkos Kriyas Shema for a שאילת שלום under any 
circumstance.21  [MB 2] 

 

 

 

18 He is not considered to be learning Torah before reciting 
the birkos Kriyas Shema since he is not saying it for the sake 
of limud hatorah.  
19 Except if one is in the middle of pesukei dezimra, has 
finished Shemone Esrei and not yet said Tachanun, or is in 
the middle of saying אשרי or ובא לציון then one does not 
have to stop and say עלינו with the tzibbur. [Dirshu note 17] 
20 See there some who hold one need not bow with the 
tzibbur since the tzibbur does not bow all at once. 
21 The Aruch HaSulchan says that a Rov who receives an 
urgent shaila may answer קיםבין הפר . [Dirshu note 2] 

                                                          




