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Rabbi Binyomin Adler 

Shabbos Ta’am HaChaim 
Chukas 5776 
The Tribe of Levi, A Higher Standard 
Introduction 

 תביאו לא לכן ישראל בני לעיני להקדישני בי האמנתם לא יען אהרן ואל משה אל' ה ויאמר
להם נתתי אשר הארץ אל השה הקבל את , HaShem said to Moshe and Aharon, 

“Because you did not believe in Me to sanctify Me in the eyes of the 
Children of Israel, therefore you will not bring this congregation to the 
Land that I had given them.” (Bamidbar 20:12) 
In this week’s parasha we learn about how the Jewish People complained 
about the lack of water and HaShem instructed Moshe to take his stick and 
speak to the rock to draw forth water for the people. Moshe instead hit the 
rock, thus causing a desecration of HaShem’s Name and forfeiting his 
privilege of entering into Eretz Yisroel. The Ibn Ezra and the Ohr 
HaChaim HaKadosh cite many opinions regarding Moshe’s sin. Some 
commentators posit that Moshe’s sin was that he became angered with the 
Jewish People and for this reason HaShem punished him by not granting 
him entry into Eretz Yisroel. Other commentaries write that Moshe sinned 
because he disobeyed HaShem’s commandment of speaking to the rock 
and instead he struck the rock and this was not the correct method for 
producing water. There are also opinions that maintain that Moshe should 
only have hit the rock once and not twice. Many of the commentators cite 
the verse in Tehillim (106:32-33) where it is said vayakitzifu al mei 
merivah vayeira liMoshe baavuram ki himru es rucho vayivatei bisfasav, 
they provoked at the Waters of Strife and Moshe suffered because of them, 
because they acted contrary to His spirit, and He pronounced with His lips, 
as proof for their opinions. The Medrash (Shemos Rabbah) states that 
matters that Moshe did not explain fully were elaborated on by Dovid 
HaMelech in Tehillim. What message is Dovid HaMelech conveying to us 
with these words?  
Are Miriam and Aharon different than Moshe? 
Surprisingly, most of the commentaries seem to ignore an explicit verse in 
the Torah that sheds much light on the incident of Moshe deviating from 
HaShem’s instructions. It is said (Devarim 33:8) uliLevi amar tumecha 
viurecha liish chasidecha asher nisiso bimassah tiriveihu al mei merivah, 
of Levi he said: Your Tumim and Your Urim befit Your devout one, 
whom You tested at Massah, and whom You challenged at the waters of 
Merivah. Rashi writes something that at first appears to be very puzzling. 
Citing the Sifri, Rashi writes that HaShem, so to speak, came upon Moshe 
with a libel. If Moshe uttered the words (Bamidbar 20:10) shimu na 
hamorim, listen now, O rebels, what did Aharon and Miriam do? The Sifri 
is perplexing, because it appears to be asking a rhetorical question. The 
explanation of the question at first glance seems to be as follows: “we 
understand what Moshe did wrong, and thus was deserving of a 
punishment, but Aharon and Miriam did not do anything, so why were 
they also punished?” This, however, is difficult to understand, because in 
this verse Moshe is blessing the tribe of Levi, so why would he publicly 
reprimand himself? Furthermore, how can it be that there is a libel against 
members of the tribe of Levi? Aharon was faulted for his involvement in 
the fashioning of the Golden Calf, and Miriam sinned by gossiping about 
Moshe. Why does the Sifri deem Moshe’s act at Mei merivah to be 
different?  
The tribe of Levi is held to a higher standard 

In order to gain a better understanding to what occurred at Mei merivah, 
we need to focus on the uniqueness of the tribe of Levi. The Medrash 
(Shemos Rabbah 5:16) states that Moshe told Pharaoh that every nation 
has spiritual leaders that guide the nation, and the Jewish People are no 
different. Pharaoh therefore allowed for one tribe to be exempt from the 
slavery, and that tribe was the tribe of Levi. Thus, while the entire Jewish 
People was enslaved to the Egyptians and were bitterly persecuted, the 
tribe of Levi was free to do as they pleased. When Moshe was on his way 
to Egypt, he was required to circumcise his son, and his delay almost cost 
him his life. The reason for Moshe being liable the death penalty was not 
because he had delayed in the circumcision, as a father is not liable the 
death penalty for not circumcising his son. Rather, it would appear that 
Moshe was being held to a higher standard than other Jews, and HaShem 
deemed his delay to be a desecration of His name, which was only atoned 
for through death. Similarly, when Aharon abetted the fashioning of the 
Golden Calf, he may have violated a negative commandment of fashioning 
an idol, but the consequences could have been more severe, if Moshe had 
not interceded on his behalf. HaShem wished to punish Aharon by killing 
all of his sons, and Moshe’s prayers were effective to save two of them 
from death. Aharon, as a member of the tribe of Levi, was held 
accountable because his tribe was placed on a pedestal, and he did not 
conform to the high standard that his tribe exemplified. Similarly, Miriam 
gossiped about Moshe and was punished. What was it that was so serious 
about Miriam’s act? The Medrash states that Miriam questioned why 
Moshe was able to separate from his wife and other prophets were not 
required to do this. In truth, however, Moshe was from the tribe of Levi, 
and the tribe of Levi always went beyond the letter of the law. An example 
of their transcending the normal laws is from the Gemara (Yevamos 72a) 
that states that while sojourning in the Wilderness, the Jewish People did 
not circumcise their children because they required the northern wind to 
blow to heal the wound. HaShem did not allow the northern wind to blow 
because the wind would have dispersed the Clouds of Glory. The tribe of 
Levi, however, put their lives at risk by leaving the clouds and 
circumcising their children. Thus, we see that the tribe of Levi went 
beyond the letter of the law to fulfill HaShem’s will. Similarly, Moshe 
separated from his wife so he could always be connected to HaShem. This 
conduct was in line with the tribe of Levi always beings separated for 
spiritual pursuits. 
When Moshe deviated from his calling he was punished 
We can now better understand what occurred regarding the Jewish 
People’s complaint for water and why Moshe was punished so severely. 
The fact that the Jewish People requested water was not unique, as the 
Torah records other instances where they asked for water and HaShem 
provided for them. The uniqueness of this incident was that Miriam had 
just died, and the Gemara (Taanis 9a) states that it was in her merit that the 
Jewish People had the water source. When the Jewish People complained 
about the lack of water, HaShem decided to test Moshe and Aharon to see 
if they would go beyond the call of duty. Whereas in the past Moshe had 
used his staff to produce the water, here HaShem desired that he should 
talk to the rock, thus transcending the laws of nature. Moshe did not fulfill 
HaShem’s instructions to the letter, and it was for this reason that he was 
punished by not being granted entry into Eretz Yisroel. In truth there is a 
pattern to this action and reaction, as we see that when Moshe complained 
to HaShem that by going to Pharaoh he had only made matters worse for 
the Jewish People. HaShem informed Moshe that he would see what He 
did to Pharaoh but he would not witness what HaShem would do to the 
gentile kings when the Jewish People entered Eretz Yisroel. Furthermore, 
in the Song of the Sea it is said (Shemos 15:16-17) ad yaavor amchah 
HaShem am zu kanisa tivieimo visitaeimo bihar nachalascho, until Your 
people passes through, HaShem – until this people You have acquired 
passes through. You will bring them and implant them…. Rashi writes that 
in this verse Moshe was prophesying that he would not enter Eretz Yisroel. 
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Why did Moshe mention this prophecy in middle of the Song? The answer 
to this question is that after describing the Jewish People as the nation that 
HaShem acquired, Moshe alluded to his own future, as he was required as 
a member of the tribe of Levi to set the standard for everyone else. By 
failing to adhere to this standard, Moshe was punished. Thus, in his 
blessing for the tribe of Levi, Moshe was praising the tribe for their 
steadfastness in fulfilling HaShem’s will. The subsequent verses testify to 
the tribe of Levi going beyond the call of duty by punishing the sinners 
who were involved in worshipping the Golden Calf. The passage further 
alludes to the battle that eth Chashmonaim waged against the Greeks. 
Similarly, Dovid HaMelech in Tehillim depicts a nation that provoked 
HaShem at Mei merivah, and Moshe suffered on their account. The words 
ki himru es rucho, because they acted contrary to his spirit, is interpreted 
by some of the commentators (see Radak and Ibn Ezra Ibid) to be referring 
to Moshe. We can therefore suggest that the verse is alluding to the idea 
that the Jewish People caused Moshe to act contrary to his calling as a 
member of the tribe of Levi. This deviation resulted in Moshe being 
punished for his sin. 
The praises of Levi allude to the higher standard 
We can now understand the words of the Sifri mentioned earlier. The Sifri 
is not asking a rhetorical question. Rather, the Sifri is noting that Moshe 
sinned, and the Torah records his punishment. Regarding Aharon and 
Miriam, however, one would be led to think that their actions did not 
warrant a severe punishment of not being granted entry into Eretz Yisroel. 
The Torah therefore continues to describe the praise of the tribe of Levi, 
thus hinting to the idea that Aharon and Miriam, as members of that tribe, 
were also held to a higher standard. 
The Shabbos connection  
The role of the tribe of Levi is to serve as spiritual guides for the Jewish 
People, and as the Rambam writes (end of laws of Shemitah and Yovel) 
every Jew is capable of aspiring to the level of the Levites. Throughout the 
week we may not be able to rise to these heights, as the burden of earning 
a livelihood weighs us down and we struggle to transcend the world of 
physicality. With the arrival of Shabbos, however, we are all given the 
opportunity to become connected to HaShem and His Torah. The word 
Levi means to become attached, and HaShem should allow us to attach 
ourselves to His Torah and to those who study it. 
Shabbos in the Zemiros 
Shimru Shabsosai 
The composer of this zemer is Shlomo, a name formed by the acrostic of 
the first four stanzas. Nothing definite is known about him, although some 
speculate that he was the famous Shlomo ben Yehudah ibn Gabriol. The 
zemer concentrates on the requirement to honor the Shabbos with culinary 
delights and closes with the assurance that the observance of the Shabbos 
will herald the final Redemption.  

ֶעְליֹון ֹלִהים-אֱ  ל-אֵ , ִקְרָיִתי ַחֵּזק , strengthen my City, O exalted G-d. The City that 
is referred to here is Yerushalayim. Why are we asking HaShem to 
strengthen the City when for all practical purposes, the City lies in ruins, 
awaiting to be rebuilt with the Ultimate Redemption? The answer to this 
question is that it said (Yirmiah 49:25) ִקְרַית ְּתִהָּלת) תהלה( ִעיר ֻעְּזָבה לֹא ֵאיְך 
 how was the city of glory not spared, the city of my delight. The ,ְמׂשֹוִׂשי
word ֻעְּזָבה, while normally translated as forsaken, can also mean 
strengthened (see Rashi Devarim 32:36). Thus, we are beseeching HaShem 
here to strengthen the City that has been forsaken for so many centuries 
and rebuild it, speedily, in our days.  
Shabbos Stories 
Rav Shlomo Zalman Auerbach the Husband 
"Although it is customary to ask forgiveness from one who has died," R' 
Shlomo Zalman Auerbach said at his wife's funeral, "I shall not do so. 
Throughout our entire marriage we never offended or hurt one another. We 
conducted our lives according to the Shulchan Aruch, and I have no reason 
to ask her forgiveness." 
The following is an example of R' Auerbach's exquisite sensitivity towards 
his wife combined with his exactitude in fulfilling the Shulchan Aruch. R' 
Yitzchak Yeruchem Borodiansky told this story in one of the eulogies 
during the shivah week. 
Once, R' Shlomo Zalman's sister came to his house to ask about a certain 
bachur who was suggested as prospective match for her daughter. When 
she first entered the house, there were a few people waiting to speak to R' 
Shlomo Zalman. She waited until they left, and finally she was alone with 
R' Shlomo Zalman and his Rebbitzen. She asked him about the bachur, 
and he answered, "He's a fine boy." 

When R' Shlomo Zalman' sister was about to leave, he asked her if she was 
planning on visiting their sister in Sharei Chessed before she went home 
and she answered in the affirmative. Later, when she left the house of their 
sister, she found R' Shlomo Zalman waiting outside. He approached her 
and said, |"Regarding the bachur, you should know that you should only 
ask about others in privacy." "But who was there?" she said. "The 
Rebbitzen was there," he said, "and she doesn't need to hear lashon hara." 
Then he told her, "Don't follow through with this shidduch. He's not for 
your daughter." 
R' Shlomo Zalman felt responsible to convey the proper information to his 
sister, but he was so sensitive to his Rebbitzen’s feelings that he didn't 
even want to ask her to leave the room. Instead, he used his precious time 
to meet his sister in another location, saving his wife from hearing lashon 
hara and from being insulted! (Source: The Man of Truth and Peace)  
A Lawyer Meets His Match 
A Rav in England had a friend who was a lawyer, and who knew very 
little about Yiddishkeit. Once, this lawyer approached the Rav with a very 
serious dilemma. He was currently defending a non-Jew who had become 
involved in criminal activities. This man was extremely cunning and 
deceitful, and the judge who saw right through his lies, decided to 
prosecute his lawyer as well, since he was a partner to the criminal's 
deceit. It is common practice in England that the judges can implicate the 
lawyers, to ensure that they do not become tainted by their clients' 
wrongdoings. This lawyer was in great danger of not only of losing his 
right to practice his profession, but of also of receiving a heavy 
punishment and fine. The lawyer was anguished and worried, and at a loss 
of what to do.  
The Rav said to him, "Listen, my friend, the best advice I can give you is 
to do what all of Klal Yisrael does. Simply daven to the Ribbono shel 
Olam, and He'll save you from this tzara." The lawyer replied, "What! I 
should ask HaShem? It's not possible, and I'll tell you why. Once I already 
asked for help from Him, and I promised that I wouldn't ask for anything 
else." 
The lawyer explained that few years prior, he traveled to Australia for 
work, and stayed there for six months. While in Australia, his only 
daughter, who was then seven years old, suddenly became critically ill. 
After many tests, it was determined that it was cancer, and she began 
treatment. Unfortunately, she did not respond well, and she grew sicker. 
One day, which happened to be Shabbos, the doctor told the lawyer that 
her situation is critical, and she has only a few hours to live.  
The distraught father decided immediately to find a shul. Despite his 
ignorance of Yiddishkeit, he remembered that when he became Bar 
Mitzvah, his father took him to shul. He searched for a shul, and 
eventually found one, which was unlocked. It was the middle of the day, 
and the shul was empty. He burst out crying and continued crying without 
a stop for two hours. Amidst his tears he said, "HaShem, I need to ask You 
something, and I promise You that I'll never ask for anything else. I ask of 
You that my beloved daughter remain alive." Eventually, the lawyer felt a 
sense of relief, and returned to the hospital. 
He was greeted at the hospital with miraculous news - his daughter had 
opened her eyes. She began improving little by little, and eventually fully 
recovered. In fact, her new X-rays showed no sign of a cancerous growth 
at all, and even the doctors admitted that it was a complete miracle.  
The lawyer finished speaking, "So, didn't you hear that I promised 
HaShem never to ask for anything else? How can I break my promise?" 
The Rav said, "Your promise is not valid! HaShem is not a person. You 
can continue to request whatever you need from Him."  
The lawyer followed his advice, and was declared innocent. (Shaal Avicha 
Veyegadcha) (www.Revach.net)  
Shabbos in Halacha  
Opening Food Packages 
II Practical Applications 
As we mentioned previously, it is preferable that one opens all containers 
and packages prior to Shabbos. The following procedures should be 
followed in the event that one inadvertently did not open the container 
prior to Shabbos. 
B. Bottle Caps 
One is permitted to remove on Shabbos a bottle cap which lifts off or 
screws off without breaking. However, one is forbidden from opening a 
bottle cap that will break when unscrewed, as this violates the prohibition 
of מכה בפטיש, completing the formulation of a utensil. One who needs to 
open such a container should first puncture the cap (without cutting any 
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printed words). One may then unscrew the punctured cap as it is no longer 
fit for use and cannot be deemed a ‘complete utensil.’ 

New Stories - Chukas 5776 
A Story Stressing the Reward for Meticulous Kashrus Observance 
Rabbi Yissachar Frand writes: The pasuk at the conclusion of the section 
of forbidden foods listed at the end of the parsha says: “For I am Hashem 
Who brings you up from the land of Egypt to be a G-d unto you; you shall 
be holy for I am holy.” [Vayikra 11:45] Rashi cites the teaching of the 
House of Rav Yishmael that the pasuk means to say, had I not brought 
Israel out of Egypt for any reason other than that they do not make 
themselves impure through eating of the forbidden foods as do the other 
nations, it would have been sufficient cause for them to have been 
redeemed. 
It is difficult to OVERSTATE the importance of the laws of Kashrus. It is 
likewise difficult to UNDERSTATE the great harm done to a Jewish soul 
by the consumption of forbidden foods. I once heard Rabbi Berel Wein 
quote a statistic published by the Jewish National Fund that today 80% of 
their money comes from only 10% of the Jewish population. Despite the 
fact that Jews have a reputation for being generous, that may have been the 
case 40, 50, 60, or 80 years ago. Today, the eating of pig, shellfish, crab, 
and improperly slaughtered meat that the Jewish people have been 
consuming over the past 50 years has taken a toll on the Jewish soul. The 
“Yiddishe neshama” is not what it used to be because of the corrosive 
effect of forbidden food entities. 
That having been said, I read the following story that was written by Rabbi 
Yosef Chaim Sonnenfeld, a disciple of the Kesav Sofer. The Kesav Sofer, 
in turn, was the son of the Chasam Sofer who told this story in the name of 
his teacher, Rav Nosson Adler. The story took place in the late 1700s or 
the early 1800s. 
There were two successful Jewish merchants who lived in Pressburg, the 
city of the Chasam Sofer. They had their own fleet of boats in which they 
used to travel the world in pursuit of their import/export business. These 
merchants were once arrested by Spanish authorities off the coast of Spain 
with their ship full of merchandise. At that particular point in time, piracy 
was rampant in the Mediterranean Sea and therefore smuggling and piracy 
was common. The Jews and their merchandise were detained because of 
the (false) suspicion that their goods were pirated or smuggled. 
They were brought into the port of Barcelona to be held in custody while 
the investigation proceeded as to whether their cargo was legitimate. They 
were lucky, however, in that at that time, the Spanish Government had 
very good relations with the Austro-Hungarian Empire and its Emperor, 
Franz-Yosef. Based on the good diplomatic relations, the Jews were not 
thrown into jail. They were treated very respectfully while they were being 
detained. They were assigned to two customs officials, who would take 
care of them while the investigation proceeded. Each was taken home by 
one of the customs officials to relax and be served lunch. 
There was only one problem. Despite the fact that this story took place 
between two and three hundred years after the Inquisition, the Inquisition 
was still alive and well in Spain. Under terms of the Inquisition, any 
person in Spain suspected of being Jewish was given the choice of either 
converting to Catholicism or being burned in the town square. The 
merchants realized that if their Jewish identities would be revealed, they 
would face this horrible choice. 
Therefore, the Jews disguised themselves so that they would look like 
Gentiles. As mentioned before, each merchant was assigned to a different 
customs agent. The customs agent had his servant serve them lunch – 
consisting of chicken and wine. The customs agent noticed that his guest 
turned white as a ghost. He then told his guest to follow him to the attic. 
When they got to the attic he told him, “I know that something is wrong. 
You turned white as a ghost when my servant brought you your food. You 
are Jewish, aren’t you?” Before the guest had a chance to answer, the 
customs agent told him, “So am I.” It just so happened that this customs 
agent was a descendant of the Marranos, who outwardly converted to 
avoid expulsion from Spain, but secretly tried to maintain their Jewish 
identity and Jewish traditions. To prove his point, he closed the door of the 
attic, pulled up a floor board and took out a shiny and sharp knife used in 
ritual slaughter (‘chalif’). He told his guest, “The chicken we are about to 
eat, I personally slaughtered it!” Kosher L’Mehadrin! 
The Jewish merchant was flabbergasted at the personal Divine Providence 
(Hashgocha Pratis) that sent him specifically to this man’s house! He ate 
his meal, the investigation concluded that there was no problem with their 
merchandise, and both merchants were released. The Jew met up with his 

partner and asked him about his experiences. The second Jew was very 
distraught. He admitted that he had to eat non-Kosher meat to preserve his 
appearance as a non-Jew. He had ruled for himself that this was a matter of 
life and death and in such situations one is not required to be a martyr to 
eat only kosher food. The first Jew told his friend, “The same thing 
happened to me, but I had the unbelievable fortune of being hosted by a 
secret Jew who was a Shochet, and I was able to eat kosher.” 
The man who had to eat the non-Kosher meat was beside himself when he 
heard this story. “What was my sin, what was my iniquity that caused G-d 
to lead my partner to a secret observant Jew and I was forced to eat 
nevilah?” When he got back to Pressburg, he went to his holy Rebbi, the 
Chasam Sofer and told him the story. “What”, he asked his teacher, “did I 
do wrong in my life that I was put into a situation that I had to eat non-
Kosher?” 
The Chasam Sofer responded, “I have a tradition from my teacher, the 
holy Gaon Rav Nosson Adler, that any person who never put anything in 
his mouth that had the slightest question of being forbidden, the Almighty 
guarantees that this person will never come into a situation which would 
force him to eat something that is prohibited. If you are so careful that you 
never ever put anything questionable into your mouth the ‘measure for 
measure’ reward is that the Almighty will see to it that you in fact never 
have to eat anything prohibited.” 
The Chasam Sofer concluded, “It must be that some time in your past, you 
must have eaten something forbidden or something about which there was 
at least a doubt that it might be forbidden.” The merchant responded, 
“Rebbi, it cannot be. It is not true!” The Chasam Sofer insisted: “Think 
hard.” Finally, the merchant admitted: “There was one incident. When I 
was first married, my wife made chicken for us. She brought me the 
chicken after she got it from the slaughterer and showed me a ‘shaylah’ 
[question] she had about the chicken. I was a young newlywed. I was 
ashamed to tell my wife that I did not know and she should ask the Rabbi. 
I did have Semicha. I learned the laws of Shechita and of Tereifos. I 
looked at the chicken. I saw the shaylah. I said ‘kosher.'” 
Being a newlywed, his wife did not trust him. She took the chicken to a 
Rav. She told the Rav, “My husband has Semicha, he learned the laws of 
Tereifa, and he says the chicken is Kosher. Is he right about that?” The 
Rav looked at the chicken and it was not such a simple question, but he did 
not want to second guess the newlywed husband so he said, “Okay, your 
husband says it is kosher, you can rely on his opinion.” The merchant told 
the Chasam Sofer, “I ate that chicken.” 
The Chasam Sofer exclaimed, “That is it! You put in your mouth 
something that had a possibility of being prohibited. That is why you 
forfeited the guarantee mentioned by Rav Noson Adler. The other 
merchant must have never put anything with a doubt of prohibition in his 
mouth. He had the guarantee from the Almighty that he would be 
protected from ever eating non-kosher food.” 
I tell this story in the context of the entire shiur we said earlier this evening 
(regarding the question of “bugs” in the water supply in New York City). 
It is not for us to decide whether the water is Kosher or Treife. There are 
already great poskim who have expressed their opinions on the matter. But 
this is just an example of how careful we must be regarding putting 
something non-kosher into our mouths. Meticulous care in this matter 
yields fulfillment of the promise of the Almighty that we will never come 
to put something forbidden into our mouths. (www.Torah.org)  
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Rabbi Yitzchok Adlerstein 

Meshech Chochmah 
Rocky Road (1) 
Much water came forth, and the assembly and their animals drank. 
Meshech Chochmah: The episode of drawing water from a rock does not 
redound to the credit of the Jewish people, and cost Moshe and Aharon 
their entry ticket into Israel. It seems ironic that the Torah would stress 
that the less-th stellar performance all around resulted in a great abundance 
of water. Were they rewarded for getting it wrong? Should not Hashem 
have made a point of providing them with their needs – as they asked! – 
and nothing more? 
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We are distracted from the truth by a common misconception, which looks 
at “more” as “better.” In fact, Divine blessing shows itself in quality, not 
in quantity. When Hashem tells of a blessing of prosperity, He says,(2) 
“You will eat your bread to satiety,” which Rashi tells us means eating 
only a small amount, which nonetheless is blessed with providing 
complete satisfaction to the body. The mohn, coming as it were directly 
from the Hand of Hashem, did more than that. It was a spiritual food that 
gladdened the spirit as well as the body. (Chazal offer splendid detail of its 
spiritual nature, showing how it was responsive to the spiritual 
accomplishment of each individual, both in the ease or difficulty of its 
collection and of its preparation.) 
Had Moshe and Aharon not departed from their Divine instructions, the 
people would have received miraculous water that behaved like the mohn, 
where quantity simply didn’t matter. Gathering extra mohn got a person 
nowhere. Each person received precisely what sufficed for his needs. The 
water they asked for in our parshah would have come to them in the same 
way. Quantity would have been irrelevant; an uncharacteristically small 
amount would have sufficed to satisfy all their desire for water. 
This blessing, however, would only have been available for people. 
Animals would have required large amounts, appropriate to satisfying their 
physiological needs. Thus, the original plan was to supply them with 
“water from the rock, and give drink to the assembly and to their 
animals.”(3) They are not promised “much” water, because the people 
would have been blessed with extraordinary satisfaction from an 
insignificant amount of water. (Not so, the animals. This is why the word 
“v’ess” intervenes between “assembly” and “animals,” as if to suggest – as 
is usually the case with two subjects separated by the word “ess”(4) – that 
the two would be very different. Animals would be fed an abundance of 
water; people would enjoy the superior blessing of satisfaction through just 
a little.) 
Alas, this did not happen. Moshe and Aharon departed ever-so-slightly 
from the script; the people did not have a chance to observe a kiddush 
Hashem of the highest order. The water-miracle was therefore 
downgraded. It was “much water” that came forth. To the observers who 
did not even realize that they had passed up something much better, 
quantity did mean a great deal. Furthermore, “the assembly and their 
animals drank,” both together, both responding to the physical properties 
of the water, while missing the boost that at least the people could have 
received from the water’s spirituality. 
Just what was the kiddush Hashem that would have resulted in a higher-
order miracle? R. Yosef Albo(5) argues that it would have been 
accomplished had Moshe taken the initiative on his own, and pledged to 
produce water from a rock. People would then not only have witnessed 
Hashem caring for them miraculously, they would have seen Hashem 
comply with the wishes of His faithful servants. 
This leads us to a mystifying observation. Several prophets did act on their 
own, performing miracles by calling for – and getting – Divine assistance. 
Eliyahu did this at Har Carmel, bringing fire down from heaven to 
consume his offering;(6) Shmuel did it years before, in bringing a 
thunderstorm in the middle of a usually rain-free summer.(7) Now, Moshe 
was arguably at the pinnacle of prophetic power. Why did he almost never 
– with the exception of the earth’s swallowing up Korach’s rebels – order 
the miraculous on his own? 
An answer can be found in the unique place of Moshe’s prophecy. It was 
entirely clear to all observers that other prophets were human beings, 
endowed with a prophetic spirit. Moshe, however, was in a class of his 
own. He prophesied while fully conscious; he seemed to be a demi-god, 
independently possessed of godly powers. 
To make it quite clear that Moshe was not an independent agent – that he 
acted only when empowered by HKBH, and succeeded only through His 
power – Moshe did not perform miracles on his own. He demonstrated that 
he acted only as an extension of Hashem’s Will. 
The Korach rebellion offered the only exception to this practice. Korach’s 
minions gathered around Moshe, and challenged him. “Everyone in this 
nation is holy. We are not in need of your services. You have nothing to 
offer that we don’t already possess.” They undervalued Moshe, not 
overvalued him. There was no danger of their believing him to be Divine. 
This was the one occasion where Moshe could safely call for a miracle on 
his own, without fear of untoward consequences. 
1. Based on Meshech Chochmah, Bamidbar 20:11  
2. Vayikra 26:5  
3. Bamidbar 20:8  
4. See Bava Kamma 65B  

5. Sefer ha-Ikarim, chap. 22 (ma’amar 4)  
6. Melachim chap. 18:37  
7. Shmuel 12:17  
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Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Chukas – Vol. 11, Issue 40 
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After the death of Miriam, the well, which had supplied the Jewish people 
with water during their travels in the wilderness in her merit, disappeared 
and the Jews had nothing to drink. They began to complain to Moshe and 
Aharon, questioning why they had brought them to die in the wilderness 
together with their animals. Moshe and Aharon went to the Mishkan to 
seek guidance from Hashem, and Hashem responded by instructing Moshe 
to speak to a rock, which would produce water for the thirsty Jewish 
people. Although Moshe did indeed bring forth water from the rock, 
Hashem informed Moshe and Aharon that they had sinned in not believing 
in Hashem and sanctifying His name, and as a result, they would not be 
permitted to enter the land of Israel.  
Because the Torah is so vague in describing their sin, commentators 
throughout the generations have offered numerous explanations as to the 
precise nature of their error. In his Sefer HaIkkarim (4:22), Rav Yosef 
Albo offers an original explanation about the nature of Moshe's sin. He 
suggests that as soon as Moshe and Aharon realized that the Jewish people 
were thirsty, instead of approaching Hashem for instructions, they should 
have sanctified Hashem's name by proactively approaching the rock and 
producing water from it, as Hashem fulfills the requests of the righteous. 
Their decision not to do so reflected a lack of trust in Hashem, and for that 
they were punished. 
However, the Meshech Chochmah points out that in all of the miracles that 
Moshe performed, such as splitting the Reed Sea, the Manna, and the 
quail, he always waited for explicit instructions from Hashem and never 
initiated them on his own. This stands in stark contrast to other prophets, 
such as Yehoshua when he ordered the sun to stand still (Yehoshua 10:12) 
and Eliyahu at Mount Carmel (Melochim 1 18), who did perform miracles 
without any prior command from Hashem. Why did Moshe conduct 
himself differently in this regard, and why was he punished here for acting 
in accordance with his customary approach? 
Rav Meir Simcha explains that Moshe's level of prophecy was unique in 
that he was able to speak to Hashem with all of his faculties intact, just as 
one would speak to another person, whereas other prophets were 
frightened and overwhelmed by the experience (Rambam Hilchos Yesodei 
HaTorah 7:6). Because it was clear to all that great as they were, the other 
prophets were still mere mortals and did not possess any abilities to change 
nature on their own, there was no risk for them to proactively perform 
miracles. On the other hand, had Moshe done so, there was a possibility 
that some onlookers would erroneously attribute G-d-like powers to him. 
To prevent this from happening, Moshe consciously decided to perform 
miracles only when he was explicitly commanded by Hashem to do so. 
Interestingly, there was one exception. When Korach challenged the 
leadership of Moshe and Aharon, Moshe responded by designing a 
miraculous test to prove that he had Divine support. Without any 
instructions from Hashem to do so, Moshe announced that his legitimacy 
would be established by the earth miraculously opening up and 
swallowing Korach and his followers alive, which is indeed what 
happened (16:28-34). Once Korach had publicly argued that all Jews were 
equally holy and there was nothing unique about Moshe (16:3), Moshe 
was no longer concerned that people would mistakenly ascribe to him 
Divine status.  
However, now that Moshe had demonstrated a willingness to deviate from 
his customary procedure and to call on Hashem to miraculously resolve a 
difficult situation, his refusal to similarly do so when the people were 
crying out for water left him susceptible to an argument that he was more 
concerned about his own reputation than he was about the nation's well-
being. This was a tremendous desecration of Hashem's name, and for this 
he was punished harshly. 
Although consistency in performing miracles is not an issue with which 
most of us struggle, this lesson is still relevant to each of us. It is human 
nature to prioritize our own needs and to address them with alacrity. In 
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doing so, we must be cognizant of a parallel obligation to show the 
identical diligence in standing up for Hashem's honor and assisting our 
fellow man. 
Parsha Points to Ponder (and sources which discuss them): 
1) The Mishnah in Avos (5:18) teaches that whoever influences the masses 
to become meritorious will be protected from sinning. Why wasn’t the fact 
that Moshe and Aharon had been such positive influences on the Jewish 
people for so long able to save them from sinning at Mei Merivah? 
(Chasam Sofer on Avos, M’rafsin Igri) 
2) Moshe stripped Aharon of the garments of the Kohen Gadol and dressed 
Elozar in them inside the cave (20:28), thus inaugurating Elozar as the 
Kohen Gadol. As a Kohen Gadol is forbidden to become ritually impure 
even upon the death of his immediate relatives, how was Elozar permitted 
to remain in the cave in which Aharon died, thus rendering Elozar impure? 
(Ayeles HaShachar) 
3) Rashi writes (20:29) that upon seeing Moshe and Elozar descend from 
the mountain, the Jewish people immediately asked regarding Aharon’s 
whereabouts. Upon hearing that he had died, they refused to believe it, 
wondering how a person who had successfully stopped an angel from 
killing people in a plague could succumb to the angel of death. Moshe 
prayed for Divine assistance and the people were shown an image of 
Aharon lying dead in a bed, at which point they believed that he had 
indeed died. How did this constitute an adequate proof for them, when 
they knew that they had also been shown a picture of a dead Moshe being 
carried to Heaven (Rashi Shemos 32:1), which they later found out was 
completely false and unreliable? (Peninim MiShulchan Gevoha) 
Answers to Points to Ponder: 
1) The Chasam Sofer cites the Gemora in Yoma (87a) which explains that 
the reasoning behind the Mishnah is so that the teacher should not end up 
in Gehinnom while his students are in Gan Eden. However, in Moshe’s 
case, this concern doesn’t apply, as his punishment was that he died in the 
wilderness, but so did the entire generation that he took out from Egypt. 
The M’rafsin Igri answers that such a person is only protected from 
accidental sins, but he still retains his free will. In this case, Moshe 
consciously decided that if he spoke to the rock and it obeyed him, this 
could be used as an accusation against the Jewish people who didn’t 
always listen to his commandments, so he elected to sacrifice himself for 
the good of the people, which was yet another example of his devotion to 
their well-being. 
2) Rav Aharon Leib Shteinman notes that the Baal HaTurim seems to 
imply that Elozar didn’t become the Kohen Gadol until after he was 
anointed, in which case he was permitted to be present at Aharon’s death. 
The S’fas Emes (Kerisos 5) maintains that Elozar did not need an 
additional anointing since he had already been anointed during the 7 days 
of the consecration of the Mishkan. However, the Ramban explains (19:2) 
that contact with those who died through a Divine “kiss” doesn’t cause 
impurity. Since Aharon died in this manner, Elozar could be present even 
if he was already the Kohen Gadol. 
3) Rav Elya Meir Bloch explains that this case was different, in that 
Moshe had already told the people that he witnessed Aharon’s death. They 
didn’t believe how the angel of death could have power over Aharon, so 
they were shown Aharon’s image to prove the claim. 
© 2016 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
oalport@optonline.net 
 

Dr. Avigdor Bonchek 

What’s Bothering Rashi? 
Parashas Chukas  
I hope these postings haven't confused you our readers in Chutz Laaretz. 
Because the 8th day of Pesach was on Shabbat and we in Eretz Yisrael 
were already past Yom Tov, while you in Chutz Laaretz still had the 
readings of Pesach so you read Achrei MOs a week later than they did in 
Israel. The difference in readings will continued until this week I think. 
Excuse me for waiting so long to mention this. 
Bamidbar 20:12 
And Hashem said to Moses and to Aaron: 'Since you did not believe in 
Me to sanctify Me in the presence of the Children of Israel, therefore 
you will not bring this congregation into the Land that I have given 
them.' 
Rashi 
Since you did not believe in Me: Rashi: The Scripture reveals that had it 
not been for this single sin they would have entered the Land, so that it 
would not be said of them: 'Like the transgression of the rest of the 

generation of the desert against whom it was decreed not to enter the Land, 
so too was the transgression of Moses and Aaron.' But was not [the sin 
when Moses said] "will sheep and cattle be slaughtered?" ( above 11:22) 
worse than this ? But since that was done privately (between Moses and 
Hashem) Scripture was compassionate with him, but here it was done in 
the presence of all of Israel, Scripture was not compassionate with him, 
because of Sanctifying the Name of Hashem. 
What Is Rashi Saying? 
Rashi tells us that the sin of Moses and Aaron was revealed in the Torah 
together with the punishment, so we would not think that they did not 
enter the Land because of the same sin as the congregation (the sin of the 
Spies)who were deprived of entering the Land of Israel. Then Rashi 
explains why Moses' lack of faith that G-d could supply food for several 
million Jews in the desert was less serious than this lack of faith and thus 
why they weren't punished for it. 
Clarification And A Question 
Why do think Rashi connects the three cases?  
1) The sin of the Spies 
2) The sin of Moses complaining that how can get food for all the People? 
3) The sin here of the rock and the water 
What unites these three cases? 
The Common Denominator 
An Answer: Each case involves a lack of faith in Hashem.  
1) In the case of the Spies see Numbers 14:11 where G-d says: "how much 
longer will they have no faith in Me?" 
2) Regarding Moses' statement (which Rashi quotes when the Jews 
complained about having only the Manna to eat) this surely revealed 
Moses' doubt whether Hashem could provide food for all the People. 
3) Our verse where Moses and Aaron are accused of having no faith in G-
d. 
So all three revolve the lack of faith in Hashem. Rashi thus connects this 
sin of Moses here with the one regarding #2 above. The one was 
publicized because of Chillul Hashem, the other wasn't because there was 
no Chillul Hashem. 
Questioning Rashi 
A Question: Why would anyone think that Moses and Aaron lacked faith 
in the case of the sin of the Spies? They didn't bring back a bad report; 
they didn't say anything derogatory about the Land. 
Hint: Read the verses there. (Numbers 14:5-10). 
Understanding Rashi 
An Answer: If you read those verses we see that only Caleb and Joshua 
spoke up against the spies. Moses and Aaron were silent. When it turns out 
that Moses and Aaron did not enter the Land, people might recall the sin of 
the Spies and think that was the reason. 
Another Question 
Another Question: How can Rashi say that this is the reason the Torah 
records this sin, how could it possibly leave out such an important event as 
Moses' sin? 
Was this Rashi's question? 
Hint: See the Lead Words of this Rashi-comment. 
A Deeper Understanding 
An Answer: Rashi never thought that this event should not be recorded in 
the Torah. He meant that just the words "Since you did not believe in Me" 
could have been omitted. The Torah would then have written, "Because 
you did not sanctify Me." 
The words "Since you did not believe in Me" seem to be unnecessary. 
But Rashi's comment tells us that these words are significant. They taught 
us that it was THIS lack of faith - and no other - that resulted in Moses and 
Aaron forfeiting their right to enter Eretz Yisrael. 
This is what Rashi is saying. 
One Last Question 
A Question: Why in fact didn't Moses speak up when the spies returned 
with their defeatist attitude ? 
An Even Deeper Understanding 
An Answer: When we read that chapter of the spies, we see that Caleb 
jumped right in to answer the bad report. And of course Moses and Aaron 
were not on that investigative trip with the spies, so whatever they might 
say could be nullified by the spies. As if to say "What do you know? You 
weren't there." So Moses let Caleb and Joshua carry the argument. 
The Lesson 
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We see the Torah's unique approach to its heroes. Moses, the greatest of all 
the prophets, the man who spoke with G-d face to face on a nearly a daily 
basis, is nevertheless not faultless. His sin is publicly proclaimed. The 
Torah reminds us that he too is human. So too was the case with Abraham, 
Isaac & Jacob and King David. The Torah's "obsession" with showing us 
the human side of these truly great men, is the Torah's way of avoiding the 
trap of having people ascribe to them divine powers. All other religions 
have fallen into this trap. Their leaders were transformed into gods. The 
Torah was meticulously careful not to let this happen. There is only one G-
d. "There is none other, besides Him." Shabbat Shalom, Avigdor Bonchek 
We are planning to put out a second round of What's Bothering Rashi? G-d Willing with all new Rashi analyses. It will be a two volume set. Anyone 
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Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that this notice is included intact. For information on 
subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il http://www.shemayisrael.co.il Jerusalem, Israel 732-
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Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Chukas – A Double Standard 
The Mitzvah of the Parah Adumah (the red heifer) is the most enigmatic of 
all the Mitzvos. The Torah tells us to slaughter a completely red cow, burn 
it and mix its ashes with pure spring water.  This mixture is to be sprinkled 
on someone who came in contact with a dead person thereby purifying 
him from tumas meis, a severe state of impurity produced by contact with 
a dead person.  
The enigma that Chazal point to is that although this wondrous solution 
can remove tumah (impurity) from one who had come in contact with a 
dead body, however it causes all those involved in its preparation to 
become tamai.  So what is it – a purifier or a contaminant?  It appears to 
be the ultimate contradiction.  It is the quintessential chok – esoteric 
Mitzvah. 
Rav Moshe Feinstein asks, “Why does the Torah refer to the Parah 
Adumah as “chukas Hatorah” – the chok of the Torah – and not the chok 
of the Parah Adumah?”  He answers that this contradiction is emblematic 
of an apparent contradiction in the way which we are to employ our 
middos.  We are instructed to be abundantly humble and not to pursue 
honor.  On the other hand, we must be careful not to impinge in any way 
on another person’s honor and to actually lavish praise on him. 
The Mishnah in Avos (5,10) states that a pious person says, “ What is mine 
is yours and what is yours is yours.”  This too is a contradiction in terms.  
If you are entitled to keep what is yours, shouldn’t I be entitled to keep 
what is mine?  You can take my possessions but I can’t take yours?    We 
are expected to be very forgiving and free with our own money, but we 
must be careful not to avail ourselves of even a small amount of someone 
else’s property. 
We are expected to have bitachon that Hashem will provide for us and 
therefore we need not resort to extreme measures to secure our welfare, 
but we cannot invoke the middah of bitachon when it comes to someone 
else’s problems.  We are adjured to go out of our way and make every 
effort to help someone in need. 
Thus the chok of Parah Adumah does not just apply to the laws of tumah 
and tahara.  It is chukas Hatorah – a type of chok which applies to the 
entire Torah.  What may make me tamei may make you tahor.  What is 
right for me may not be right for you. 
This idea can be applied even more broadly.  If Reuvain gives $100 to 
Tzedaka he may be quite generous, while for Shimon it might be 
outrageously stingy.  If Chaim learns one hour a day he has fulfilled his 
obligation of Torah study while for Yankel it might be totally 
unacceptable. If Rivkah spends $5000 on a summer vacation it might not 
be inappropriate but for Rachel it would be outrageous. 
The Gemara (Bava Metzia 83a) relates that Rabba bar Bar Chana hired 
workers to transport barrels of wine for him.  They broke some barrels and 
he sought to extract compensation from them. However the workers 
complained that they are poor, and they were famished since they had not 
eaten all day.  Rav paskened that Rabba bar Bar Chana should pay them.  
When he inquired of Rav if this was indeed the halacha, Rav responded, 
“Yes, [as it is written] ‘And you shall keep the paths of the righteous’” 
(Mishlei 2,20).  Obviously Rav felt that despite the fact that Rabba bar Bar 
Chana had a legitimate claim, he was expected to hold himself to a higher 
standard.  
How often do parents hear their children lament, “But it’s not fair”?  The 
answer could be, “It is fair, it is just not identical.”  If they still don’t get it 
tell them, “It is the chukas Hatorah. It is the enigma of Torah and it is the 
enigma of life.”  
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Parshas Chukas - A Horse will be a Horse 
(Adapted from the Chafetz Chayim) 
"Therefore the parable-sayers say 'Come to Cheshbon, the capital of 
Sichon, King of the Emori, the city of Sichon will be built and 
established' " (21:27). 
The parable-sayers, Bil'am and his father Be'or, were heralding the victory 
of Sichon over the hitherto invincible Mo'av. Sichon did indeed go on to 
conquer Cheshbon, which was then rebuilt as part of his country. And it 
was the prophetic curse against Mo'av, which had worked so well against 
his own country of birth, that convinced Ballak, the new King of Mo'av, 
that Bil'am was the right address to curse Yisrael, who, he felt, were now 
posing a threat to his country. 
The Gemara in Bava Basra (78b), however, explains the Pasuk out of 
context. Interpreting "moshlim" as rulers and "Cheshbon" as reckoning, it 
explains it as follows: 'Therefore, those who control their Yeitzer-ha'Ra 
say 'Come and make the reckoning of the world (i.e. on which the world 
rests) - the loss incurred when performing a mitzvah as against the reward, 
and the benefit of an aveirah against the loss. If you do this you will be 
built and established in both this world and in the World to Come'. 
The Chofetz Chayim connects this with the S'mag, who explains the 
purpose of the creation of man, by contrasting him to the angels on the one 
hand, and to the animals on the other. The angels, he points out, have no 
freedom of choice, since they are totally spiritual and follow the dictates of 
wisdom, whereas animals have no choice because they are completely 
physical and automatically follow their every whim and fancy. 
G-d therefore created man, with the physical body of an animal and the 
spiritual Soul (Neshamah) of an angel. The combination of the two enable 
man to choose between good and evil - which in effect, is the purpose of 
the creation. The moment he turns bar-Mitzvah, the battle between the two 
forces rages. Sometimes the Neshamah dominates, sometimes, the body. 
Tzadikim are those people whose Neshamah consistantly gains the upper 
hand, whilst those whose bodies predominate are called resha'im. Most of 
us are beinonim (average), because we hover somewhere in the middle, 
winning one day, losing the next. 
What the Gemara is therefore teaching us, says the Chofetz Chayim, is the 
importance of constantly weighing one's deeds, to make sure that one's 
victories grow more frequent with the passing of time. 
The Ma'aseh la'Melech illustrates this with a mashal: A wagon-driver, who 
was transporting a wealthy merchant through the night, allowed himself to 
take a nap. Meanwhile the horse, spying some delicacy, veered off the 
road, causing the wagon to overturn, spilling its contents, including the 
merchant and all his merchandise, into a ditch. 
The wagon-driver explained to his client that he had assumed his horse to 
be steady and reliable. He truly believed that his trusted and experienced 
steed understood how to keep a straight course, and that it would never 
deviate from it for all the tasty morsels in the world. Indeed, he tried to 
convince him, his horse was exceptionally wise! 
The angry merchant remained unimpressed. 'You fool!' he shouted at him 
'Since when does one ascribe wisdom to a horse? Unless it is guided, a 
horse follows only its instincts and does as it pleases. Without guidance, a 
horse will always be a horse. 
Man too, is a 'horse'. Unless he makes a regular Cheshbon ha'Nefesh - 
weighing up the difference between what is right and what is wrong, and 
creating a barrier between the good and the bad, he will inevitably find 
himself travelling on the road that leads to Gehinom. 
A guided horse will lead its rider to his destination; a guided person will 
end up in Gan Eden. 
Parshah Pearls 
The Parah Adumah 
(Adapted from the Torah Temimah) 
From the time that Moshe brought the first Parah Adumah in the desert 
until the destruction of the second Beis-ha'Mikdash - a time-span that 
covered over 1300 hundred years - the nine cows that were used were 
brought by: 
1) Moshe Rabeinu, 
2) Ezra, 
3&4) Shimon ha'Tzadik, 
5&6) Yochanan Kohen Gadol, 
7) Elioheini Kohen Gadol, 



8                                                                  waaBtu!urI!– trcdk trcd ihc!
8) Chananel ha'Mitzri Kohen Gadol, 
9) Yishmael ben Fiabi Kohen Gadol. 
The tenth and final Parah Adumah is destined to be brought by Mashi'ach. 
If it is remarkable that only nine Poros Adumos sufficed over such a long 
period of time, the fact that only one Parah was needed for the more than 
nine hundred years between Moshe and Ezra is mind-boggling indeed. 
In any event it demonstrates the extreme care that the people took to avoid 
becoming Tamei Meis, a concept that, apart from Kohanim, is quite alien 
to the rest of us. 
Snakes Don't Kill! 
" … whoever is bitten and will see it (the copper snake) will live" (21:8). 
The Mishnah in Rosh Hashanah (Daf 29a) comments 'Does a snake really 
kill or bring to life? Only whoever looked up and submitted his heart to his 
Father in Heaven was cured; whoever did not, died'. 
Prior to that, in connection with the battle with Amalek, about which the 
Torah writes at the end of Beshalach "Whenever Moshe raised his hands, 
Yisrael began to win …", the Mishnah comments - 'Do Moshe's hands win 
wars or lose wars? It is therefore coming to tell us that as long as Yisrael 
looked upwards and subjugated their hearts to their Father in Heaven, they 
were victorious. If not, they fell'. 
Why does the Mishnah see fit, asks the Torah Temimah, to provide us with 
the same information twice? And why the change of expression between 
the two cases? 
It seems to me that the second question answers the first. Here's how … 
Like most sins perpetrated by Yisrael in the Desert, both of the above sins 
sprung from a lack of Emunah, the first, when they queried whether G-d 
was in their midst, the second, when they downgraded the Manna, despite 
the absurdity of both grievances. 
On both occasions, G-d responded immediately, as He tended to do 
throughout those forty years, the one by inciting their arch-enemy Amalek 
to travel from afar to attack them, the other by sending snakes (man's 
adversary) to attack and bite them. And both times, Yisrael prevailed over 
the threat by looking upwards towards G-d, and submitting themselves to 
His jurisdiction - the ideal way of making amends for the lack of faith that 
brought on the punishment. The major difference between the two cases 
however, lies in the fact that, in his Divine wisdom, whereas Amalek had 
attacked and was poised to defeat Yisrael, he had not yet succeeded in 
doing so, the snakes had already bitten the people. Consequently, when the 
former did Teshuvah, they were able to turn imminent defeat into victory, 
whilst the latter went one step further - their Teshuvah brought about a 
miraculous recovery from the brink of death. 
It transpires that the Tana is coming to teach us that Teshuvah helps, not 
only to stave off the punishment and to turn imminent defeat into victory, 
but it also helps to snatch the sinner from death's door and to restore him to 
his former health. That explains why the Mishnah changes from the word 
'they were victorious' to 'they were cured'. 
Cheshbon Once Belonged to Mo'ov 
Why does the Pasuk (21:26) see fit to inform us that Cheshbon had once 
belonged to Mo'av and that Sichon had captured it from them? 
The Gemara in Chulin (Daf 60b) asks the question. It gives the following 
answer: Although G-d had promised Avraham that his children would 
inherit ten lands, only seven (the seven nations comprising Cana'an) were 
actually given to them then. The lands of Amon, Mo'av and Edom were 
temporarily given to the sons of Lot and to Eisav - and Yisrael would only 
inherit them in the time of Mashi'ach. Until then, Yisrael were forbidden to 
take them. Consequently, it is important to know that they were only 
permitted to capture Cheshbon because it no longer belonged to Mo'av, but 
to Sichon King of the Emori. 
Incidentally, we learn from here that min ha'Torah, any territory 
conquered in battle belongs to the conqueror and need not be returned. 
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Rabbi Zvi Akiva Fleisher 

Chamishoh Mi Yodei'a 
Please send your answers and comments to: Sholom613@Rogers.Com 
5 Questions On The Weekly Sedrah - Parshas Chukas - Bs"D 
1) Ch. 20, v. 5: "Lo m'kome zera u's'einoh v'gefen v'rimone umayim 
ayin lishtose" - They were in the desert for close to forty years at this 
point. Why did they suddenly complain that they were in a location that 
sustained no vegetation, nor had drinking water? 

2) Ch. 20, v. 5: "Lo | m'kome zera u's'einoh v'gefen v'rimone umayim 
ayin lishtose" - It seems most illogical to complain about not having 
exotic fruit when they were also lacking a most basic need for sustaining 
life, water. 
3) 20:21 "Va'yeit Yisroel mei'olov" - Why did Hashem have Moshe ask 
the nation of Edom permission to pass through its land, knowing that 
Edom would not grant permission, and that the bnei Yisroel would have to 
detour their land? 
4) Ch. 20, v. 24: "M'ri'sem"- We see that Moshe did not comply with 
Hashem's command, thus rebelling. But how did Aharon rebel against 
Hashem? It seems that he did absolutely nothing. 
5) Ch. 20, v. 26: "V'Ahoron yei'o'seif u'meis shom" - Why didn't Moshe 
beg Hashem with all his might that Aharon be allowed to live longer and 
enter Eretz Yisroel, just as he pleaded for himself? 
Answers: 
#1 1) The Ohr Hachaim Hakodosh answers that until Miriam died there 
was such an abundance of water flowing from her wellspring that it 
enabled plants to grow. (A strong indication that there was such a wealth 
of water can be found in T'hilim 78:20, "Hein hikoh tzur va'yozuvu mayim 
uncholim YISHTOFU.") Now, upon the death of Miriam the water totally 
ceased to flow. They therefore complained that they had no water to drink 
or to sustain vegetation. 
2) The Malbim asks three questions on this incident, starting with the bnei 
Yisroel's first encamping in Ko'deish. 
A) Why does the verse says "VA'YEISHEV" ho'om b'Ko'deish" (20:1), 
rather than the more common "va'yichan" or "va'yachanu." 
B) Why did they suddenly complain here about the inhospitable 
conditions? 
C) Why did they wait until after the death of Miriam and after the incident 
of "mei m'rivoh" (verses 7 through 13) to send a message of intent to the 
king of Edom (verse 14), and not do so immediately upon coming there, as 
they did with Sichon the king of Emori (verse 22)? He answers that they 
were now at the edge of the land of Edom, one of the three lands, Keini, 
Knizi, and Kadmoni, whose lands they were promised as their inheritance, 
along with the lands of the seven nations occupying Eretz Yisroel. 
Entering with Moshe would have ushered in the Messianic period and their 
conquest and inheritance would have immediately included the three 
Trans-Jordanian lands as well. They therefore did not camp there, but 
rather "VA'YEISHEV," they settled there, thinking that they had come to 
the eastern border of their permanent inheritance. Upon seeing that it was 
arrid and uninhabitable, they complained, saying that the promised land 
was not fit for agriculture, and had no water either. They did not send a 
message to the king of the land requesting permission to traverse the 
country because they planned to conquer and inhabit it. However, this 
hinged upon Moshe's meriting to enter Eretz Yisroel along with the rest of 
the bnei Yisroel. After the death of Miriam which led to the lack of water 
and eventually to Moshe's "sinning" by the incident of "mei m'rivoh," they 
were informed that Moshe would not enter the promised land, and they 
realized that they would only conquer the lands of the seven nations in 
Eretz Yisroel. Only after this, when they knew that they would not 
conquer the three Trans-Jordanian lands they instead planned to only 
traverse the land on their way to Eretz Yisroel. Only then did they find it 
necessary to ask for permission. 
#2 If we pay attention to the cantillation accompanying these words we 
find a PSIK, a sign of separation between the words "lo" and "m'kome." 
We thus read these words as follows: You have brought us to this bad 
place. "Lo," we would not complain regarding its (lack of) ability to 
produce figs, grapes, and pomegranates. However, we are complaining 
because "umayim ayin lishtose." We lack the basic necessities to exist, as 
we lack water. (K'hilas Yitzchok) 
#3 The Abarbenel answers that this was all-important. The nations were 
terribly afraid of the bnei Yisroel, having noted their miraculous success 
against those who stood up against them. Hashem wanted Sichon and Og 
to stand up against the bnei Yisroel so that the bnei Yisroel would capture 
their land. Noting that the bnei Yisroel reacted with cowardice when 
threatened by Edom, they were willing to fight them. 
#4 The Zayis Raanon answers that the Yalkut Shimoni remez #763 says 
that we find that Moshe hit the rock twice, "Va'yach es ha'sela b'ma'teihu 
paamoyim." If Moshe did not listen to Hashem by hitting the rock rather 
than speaking to it, why was it necessary to mention that he struck it 
twice? Herein lies the answer to the previous question. After Moshe hit the 



!waaBtu!urI!– trcdk trcd ihc                                                                9 
rock once, Aharon should have stopped him from hitting it again, knowing 
that this was not Hashem's will. 
#5 The Ponim Yofos answers: 
1) Aharon's death was clearly spelled out 
2) or that by Hashem's mentioning that Elozor the son of Aharon should 
accompany them up Hore Hohor, it indicated that Elozor would take over 
the position of Kohein Godol, and the benefit of another person cannot be 
rescinded 
3) or that Moshe's act was somewhat unintentional as he came to anger, or 
that Moshe only prayed for himself after a Yom Kippur passed, while 
Aharon died on the first of the month of Menachem Av, before Yom 
Kippur 
4) or that Moshe only prayed after he had an indication that Hashem would 
be willing to annul the decree. 
It is interesting to note that the M.R. 19:9 says that Moshe did pray to 
Hashem to rescind His decree against Aharon. 
A Gutten Shabbos Kodesh. 
 

Rabbi Zvi Akiva Fleisher 

Chasidic Insights 
Chasidic Insights Parshas Chukas From 5763 Bs"D 
For sponsorships and advertising opportunities, send e-mail 
to:Sholom613@Rogers.Com 
Ch. 21, v. 5: "V'nafsheinu kotzoh ba'lechem haklokeil" - Our soul is 
disgusted with "lechem," Torah, which is called "lechem" (as per Mishlei 
9:5, "L'chu lachamu b'lachmi"), which is studied in a light-minded manner, 
"b'kalus rosh." (Rabbi Dovid of Tolna in Mo'gein Dovid) 
Alternatively, since the manna was a very spiritual food, it was only fully 
appreciated by those who were on a high spiritual plane. After the sin of 
the golden calf people's souls were tainted and they could no longer 
appreciate the manna. (Rabbi Chanoch Henoch of Alexander in Chashovoh 
l'Tovoh) 
Ch. 21, v. 5: "Ba'lechem haklokeil" - Rashi explains that their complaint 
was that there was no waste produced from the manna. "Is it possible for a 
human to eat and produce no waste?" This was the source of their sin. 
They did not believe that Hashem would relate to them in a manner that is 
beyond the boundaries of nature. (Rabbi Naftoli of Ropshitz in Zera 
Kodesh) 
Ch. 21, v. 7: "Hispa'leil el Hashem v'yo'seir mei'o'leinu es hanochosh" 
- The people begged Moshe to pray to Hashem to remove their inclination, 
embodied in the primary snake, "nochosh hakadmoni," and they would no 
longer have an inclination to sin. (Rabbi Menachem Mendel of Vizhnitz in 
Tzemach Tzadik) 
Ch. 21, v. 8: "V'ro'oh oso vochoy" - Rashi says that when they would 
look heavenwards they would be healed. This means that they recognize 
that all their trials and tribulations come from Hashem. This recognition is 
in and of itself their healing. (The Holy Baal Hatanya in Likutei Torah) 
Alternatively, "v'ro'oh oso" refers to Moshe. He who looks upon the leader 
of the generation draws from him the power of healing. (Rabbi Avrohom of 
Trisk in Mo'gein Avrohom) 
Ch. 21, v. 14: "B'sefer milchamos Hashem" - With the power of the 
BOOK, the Holy Torah, one can do battle against the evil inclination. 
(Rabbi Yitzchok Yaakov of Biala in Divrei Vinoh) 
Ch. 21, v. 18: "Bimchokeik b'mishanosom" - To have the Torah etched 
into one's being requires total reliance upon Hashem. (Sfas Emes) 
Ch. 21, v. 23: "Va'yovo Yohtzoh va'yilochem b'Yisroel" - When there 
is discord among us, "yohtzoh" as in "matzoh umrivoh," the enemy will 
come to do war with us. (Rabbi Yitzchok Yaakov of Biala in Divrei Vinoh) 
Ch. 21, v. 28: "MeiCheshbon lehovoh" - From calculating one's actions 
comes the result of serving Hashem with a fiery passion. (Rabbi Eliezer 
Zev of Kretchnof in Rozo d'Shabbos) 
Ch. 21, v. 30: "VaNirom ovad Cheshbon" - If one makes a spiritual 
accounting any feelings of haughtiness will dissipate, "vanirom ovad." 
(Rabbi Isomor of Konskovalle in Mishmerres Isomor) 
Alternatively, one who is haughty, "vanirom," will surely lose the 
incentive to take a spiritual accounting of himself, "ovad cheshbon." 
(Rabbi Zev Volf of Zhitomer in Ohr Ha'meir) 
Ch. 21, v. 30: "Ovad Cheshbon" - He who loses spiritual calculation will 
have to give an accounting for this. (Rabbi Yitzchok Isaac of Kamarna in 
Heichal Habrochoh) 
A Gutten Shabbos Kodesh. 
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Oroh V'Simchoh 
Oroh V'simchoh - Meshech Chochmoh On Parshas Chukas Bs"D 
Ch. 20, v. 5: "Lo m'kome zera u's'einoh v'gefen v'rimone" - Since this 
was a complaint about the lack of fruit types that the bnei Yisroel were 
looking forward to upon entering Eretz Yisroel, why did they leave out 
"zeis shemen u'd'vash," olives and honey-dates, which are also among the 
species that grow in abundance in Eretz Yisroel? The Meshech Chochmoh 
answers that although it was wrong for them to complain, they did not use 
fabricated claims. The flavours of oil and honey were readily available to 
them in the manna, as the verse says, "V'taamo k'tzapichis biDVOSH" 
(Shmos 16:31), and "K'taam l'shad ha'SHO'MEN" (Bmidbar 11:8). 
Ch. 20, v. 14: "Atoh yodato es kol hatlo'oh" - Why did the bnei Yisroel 
give this preamble of all their travail and their miraculous departure from 
Egypt as a lead in to their request to traverse the land of Edom? The 
Meshech Chochmoh answers that had the Edomites thought that the bnei 
Yisroel exited Egypt after a hard fought rebellion, they surely would have 
been reluctant to allow the bnei Yisroel ingress to their land for fear that 
they might fight them as well and attempt to take over the land of Edom. 
Once they would hear that they left without a fight and that Hashem had 
miraculously intervened for them, there was no fear that the bnei Yisroel 
had any such intention. 
Perhaps there is a simpler explanation. To avert the above-mentioned fear 
the bnei Yisroel sent a message that they were originally from the land of 
Canaan, having descended to Egypt many year earlier, as per the next 
verse, "Va'yeirdu avoseinu Mitzraymoh," and were on their way back, 
having no intentions of conquest along the way. 
Ch. 20, v. 29: "Va'yivku es Aharon .. kole beis Yisroel" - And all the 
house of Yisroel cried for Aharon - The Meshech Chochmoh says that 
the fact that absolutely everyone cried over the death of Aharon teaches us 
that not one person was exiled to an area of refuge for accidentally killing 
someone. If this were so, upon Aharon's death he would be permitted to 
return to the encampment, and surely would be pleased with Aharon's 
death. 
Feedback And Submissions Are Appreciated. Sholom613@Rogers.Com 
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Sedrah Selections 
Sedrah Selections Parshas Chukas Bs"D 
Ch. 20, v. 14: "Atoh yodato es kol hatlo'oh asher m'tzo'osnu" - You 
are aware of all the travail that has come upon us - How did Moshe 
know that Edom knew? Edom and bnei Yisroel have a seesaw relationship. 
When one is up the other is down. Edom, by seeing its own situation of 
peace and calm readily realized that the bnei Yisroel had gone through 
many difficulties. (Imrei Shefer) 
Ch. 20, v. 17: "Derech ha'melech neileich" - On the kings highway we 
will go - In the next verse Edom responds that he gives no permission to 
pass through. In the verse after that the bnei Yisroel give a counter-offer, 
to travel only on the path, "bamsiloh." What is the give and take? Edom 
responded that if the bnei Yisroel travel on a very broad thoroughfare there 
is a real fear that as a well assembled group they might wage war with 
Edom. Therefore the bnei Yisroel responded that they would travel only 
on a narrow path, which does not physically allow for a large group of 
people to be assembled in one area, but rather only in single file. This 
removes all concern. In spite of this Edom refused (verse 20). (Da'mesek 
Eliezer) 
Alternatively, the gemara K'subos says that if a person signed as a witness 
on a writ of sale of a certain property he cannot later claim that the sale 
was not valid, even if he personally does not gain from the sale not being 
valid. Although Edom left Eretz Yisroel, he did not want to allow the bnei 
Yisroel direct passage to their land. This would be akin to agreement that 
it is their land. (Hadoroh Shel Torah) 
This might be the intention of the words "pen ba'cherev eitzei likro'secho" 
(verse 18). These words seem most puzzling. If Edom was saying no, and 
was threatening to fight the bnei Yisroel if they entered their land, why not 
state straightforwardly "ba'cherev eitzei"? Why the word "pen"? They 
were saying that one day in the future they might want to reclaim the land, 
when the bnei Yisroel might ch"v not have sufficient merit. At this point in 
time Edom was afraid to lay claim to Eretz Yisroel. The bnei Yisroel 
responded that they would travel byways and not highways. When 
traveling by highway they would pass through quickly and not come in 
contact with people who sell water (before the days of HoJos). When 
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traveling on narrow local roads they would move much, much slower, thus 
requiring drink on the way, and also being in contact with local people 
who live on the sides of the road. This would negate the claim that Edom 
acknowledged that the bnei Yisroel have a right to the land by 
accommodating them to travel directly there. Edom could claim that they 
did this to generate the high profit sale of water to throat parched travelers. 
(Nirreh li) 
Ch. 20, v. 22: "Va'yovo'u vnei Yisroel kol ho'eidoh" - And the bnei 
Yisroel came all the congregation - What need is there to add "kol 
ho'eidoh"? Ibn Ezra answers that one might think that since Edom 
confronted the bnei Yisroel with arms (verse 20), there was a minimal 
skirmish and some casualties were sustained by the bnei Yisroel. 
Therefore our verse tells us that ALL the bnei Yisroel traveled to Hore 
Hohor. 
Alternatively, the verse is praising the bnei Yisroel. The bnei Yisroel 
turned away and did not enter into a fray because Hashem commanded 
that they not fight Edom (Dvorim 2:4,5). One might think that some 
"baryonim" of the time would insist upon fighting and not turning cheek, 
and that they stayed on to fight. (Nirreh li) 
Ch. 20, v. 25: "V'haal" - And bring up - The Baal Haturim notes that 
this word only appears in the Torah one other time, "v'haal es hatzfardim" 
(Shmos 8:1). He does not explain the "mesoroh" connection. Perhaps we 
can say that based on the Medrash Tanchuma chapter #14 brought by 
Rashi on Shmos 8:2, which states that only one frog emerged from the 
Nile and people smote it, causing it to spew forth many, many more frogs, 
we have an insight. Had the Egyptians not smitten the frog they could have 
saved themselves much woe. After all, how much damage can one solitary 
frog inflict? Similarly, upon the death of Aharon there would have been no 
difficulty experienced by the gentiles. However, Canaan, upon hearing of 
Aharon's passing fought the bnei Yisroel (21:1). They suffered a 
humiliating defeat (verse 3). They should have learned a lesson from the 
Egyptians' smiting the frog. (Nirreh li) 
Ch. 20, v. 26: "V'hafsheit es Aharon es b'godov" - And remove 
Aharon's garments - The M.R. asks how Aharon was allowed to wear the 
Kohein Godol garments, which contained shaatnez outside the Mishkon 
campus, where he was obviously not doing any service. Hadei'oh 
V'hadibur answers that just as Aharon was permitted to wear his garments 
when away from the Mishkon to process the "poroh adumoh," so too, he 
was allowed to wear them when he went to his death, as this is equal to 
processing the "poroh adumoh." Just as the "poroh adumoh" brings 
atonement, so does the death of the righteous (Gemara M.K. 28a). 
Ch. 21, v. 8: "A'sei l'cho sorof v'sim oso al neis" - Make for yourself a 
serpent and place it upon a pole - The Baal Halochos G-dolos counts this 
command as one of the 613 mitzvos. The Rambam disagrees, saying that it 
is not to be counted because it is not a command for all generations. 
Seemingly, we can add another reason. This command was not to the 
nation, but specifically to Moshe. 
Ch. 21, v. 20: "Umibomose hagai" - And from elevations the valley - In 
a homiletic manner the gemara N'dorin 55a says that these words teach us 
that if a person becomes conceited from his considerable Torah knowledge 
he will sink to the depths, like one who is on an elevation and ends up in 
the bottom of a valley. The gemara Yerushalmi Y'vomos says that a 
community outside Eretz Yisroel asked for a Torah scholar to be sent to 
lecture for them. Rabbi Sissi, an outstanding student, was sent. He was 
brought up steps to an elevated platform to deliver his lecture and not one 
word came out of his mouth. He had totally forgotten all his Torah 
knowledge. When he returned to Eretz Yisroel he immediately regained 
his knowledge, and related all this to his teachers. He admitted that upon 
walking up to the lectern he felt very proud of all his Torah knowledge, 
and immediately his mind became blank. What a poignant illustration of 
"umibomose hagai." 
Ch. 21, v. 20: "V'nishkofoh al pnei ha'y'shimone" - And it was viewed 
(from) on the face of the desolate area - This is the translation according 
to Rashi's second explanation. Based on the Medrash Tanchuma Rashi 
says that if one were to stand on the Y'shimone and face the sea of 
T'verioh, the Ki'ne'res, he would see in the sea an area of water that looks 
like a sieve. This is the bubbling of the wellspring of Miriam, which ended 
up in the Ki'ne'res. Rashi (gemara M.K. 28a) on 20:1 d.h. "Vatomos shom 
Miriam" writes that Miriam died a most exalted death, by the "kiss of 
Hashem." Although by Aharon, who also died in this manner, the Torah 
clearly says this (33:38), the Torah did not want to write this by Miraim, as 
it is not respectful to overtly state that Hashem "kissed" her. The 
wellspring of Miriam being in the Ki'ne'res connotes that Miriam has 

passed away. Here lies an allusion to her dying by the "kiss of Hashem." 
The word "v'nishkofoh" with its letters shuffled around can be read as two 
words, "v'noshak peh." (Hadoroh Shel Torah) A Gutten Shabbos Kodesh.  
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( BY:K RBDMB)ˆ...LARsY YNB YNYEL YNwYDQHL YB OTNMAH AL IEY IRHA LAW HwM 
LA ˜H RMAYW 
“And HaShem said to Moshe and Aharon, because you didn’t trust in 
Me to sanctify me in the eyes of the Children of Israel…” (Num. 20:12) 
When the Jews cried out for water, HaShem told Moshe to speak to a rock 
and it would give forth water. Moshe tried, but it didn’t work. He went to 
another rock and spoke to it but again it did not work. The Midrash tells us 
the backstory that it was not the right rock. 
Then Moshe reasoned that HaShem had told him to take the staff with him, 
so perhaps he was supposed to strike the rock. He hit it, and a trickle came 
out. He hit it again and the water flowed. However, had Moshe spoken to 
the rock the Jews would have inferred that if an inanimate object heeded 
the word of HaShem, how much more so must people? 
The full glorification was not reached and a punishment was meted out. 
The commentaries disagree on what the exact failing was, whether it was 
getting upset, implying that the power lay in his own hands and not 
HaShem’s, or simply not giving the people the right “show” that would 
make them act accordingly. 
Perhaps, however, they are all correct. The Torah here says that Moshe 
and Aharon did not sanctify HaShem in front of the Jewish People. This 
can imply that they DID sanctify Him at a different time. When Moshe 
and Aharon went to Pharaoh, the Torah testifies that they remained 
righteous messengers throughout. 
It was not personal; they did not get angry with Pharaoh, and they clearly 
represented that it was HaShem Who would punish Pharaoh and his people 
if the Jews were not released. Despite the fact that Pharaoh repeatedly 
denied their request, they remained calm and confident in HaShem’s 
orders. 
In front of the Jews, however, when it came to the water, perhaps it 
became somewhat personal. Perhaps Moshe was hurt, perhaps he spoke 
sharply, and perhaps he struck the rock when he should have spoken to it. 
But it goes even deeper. 
The word Emunah means faith, but can also relate to ‘uman,’ a craftsman. 
Moshe’s job here was to model the behavior of a servant of HaShem. He 
had to do it like a skilled craftsman would so the Jews got every detail 
down. Unfortunately, part of the lesson was not conveyed and because of 
this he could not lead them into Israel. 
His downfall came when he struck the rock instead of speaking to it. Had 
Moshe gone to speak to the rock, and then the next rock, and the next, 
until he fulfilled what HaShem had commanded him, the Jews would have 
learned that part of serving HaShem is not giving up and deciding that 
what He told you was wrong if it doesn’t work immediately. 
They would have learned the valuable lesson that things don’t always 
happen as you expect them to, but that is not a reason to veer from 
HaShem’s command 
After WWII, Rabbi Eliezer Silver visited the DP camps. At one camp, he 
noticed a fellow who was not taking part in the religious services and did 
not cover his head. “Why are you acting irreligiously?” asked the visiting 
Rabbi. 
The man replied, “When I was in the concentration camps, I saw someone 
who smuggled in a siddur. He used to take food from other starving 
prisoners just to let them pray from it! When I saw that I decided I could 
not remain observant.” 
“My poor child!” cried Rabbi Silver. “You focus on the fellow who 
charged to use the book? Why not focus instead on the holy people who 
gave up their life-sustaining food for a few precious moments of davening 
from a siddur?!” 
Did You Know? 
Parshas Chukas discusses the Parah Aduma, the red heifer which was 
burned and used to purify people who had come into contact with corpses. 
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The Midrash Tanchuma relates that this mitzvah is a rectification for the 
sin of the Golden Calf. As it says, “Let the mother come and clean up the 
mess made by her young.” 
At Sinai, we reverted to the original state of Man, in which death was no 
longer a given. Upon sinning with the calf, death was decreed upon us 
again and we once again had corpse contamination. 
The number of pesukim in Parshas Chukas is 87. This is the equivalent of 
the Hebrew word ‘paz,’ which means purified gold, yet another hint to the 
fact that the red heifer helps to atone for the sin of the golden calf. 
The fact that there is a specific word for “purified gold,” one that has had 
its impurities burned out, is very telling. 
After going through the purification process, the gold is no longer just 
gold. It is something better, more refined – like Man should be. 
The challenges and difficulties in our lives are meant to rid us of our 
impurities such as arrogance, selfishness and cruelty so we are transformed 
into our best selves. 
Thought Of The Week: 
Sometimes the only right answer is, “I don’t know.” 
This week’s issue sponsored L’ZN Phil Weinberg ob”m 
H‰E YKDRM IWwRG IB YBC LEWYYP AGRw 
by his son and sons-in-law Michael D. Wolfson, Freddie Bruce, Ilan Ben-
Akiva and Josh Haganove Yahrtzeit 15 Tammuz May his Neshama be 
raised to the highest levels of Heaven. 
Set a good example for others! Print, e-mail, and share Migdal Ohr with others. You’ll be glad 
you did. E-mail ‘Subscribe’ to info@JewishSpeechWriter.com E-mail Subscribe to 
info@JewishSpeechWriter.com ©2016 – J. Gewirtz  
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M'oray Ha'Aish 
Chukat - An Enigma Wrapped in a Riddle  
In a sense, the Israelites had been lulled into a false sense of security. As 
they moved from one disaster to the next, Moshe was always there to put 
out fires. Together with his brother Aharon, Moshe had guided the nation 
from slavery to freedom, from Mount Sinai to the cusp of the Land of 
Israel. There had been murmurings, dissent, and even a full-scale rebellion 
along the way, but the leadership team of Moshe and Aharon, had always 
been there to avert disaster and expertly guide the people. And then, quite 
suddenly, out of the blue, we are informed that their leadership, and their 
very lives, will be coming to an end. 
Painting the story in broad strokes is easy: It begins with one of the 
Israelites' countless complaints, in this case, about water. A miraculous 
solution is presented, -- and then, the unexpected: A death sentence is 
handed down. What had changed? Why was this incident different from all 
the others? Why this doom, death and disaster now? 
The text itself is enigmatic: 
God spoke to Moshe, saying, 'Take the staff, and you and Aharon 
assemble the community. Speak to the rock in their presence, and it will 
give forth its water...' Moshe took the staff from before God as he had been 
instructed. Moshe and Aharon then assembled the congregation before the 
rock. 'Listen now, you rebels!' shouted Moshe. 'Shall we produce water for 
you from this rock?' With that, Moshe raised his hand, and struck the rock 
twice with his staff. A huge amount of water gushed out, and the 
community and their animals were able to drink. God said to Moshe and 
Aharon, 'You did not have enough faith in Me to sanctify Me in the 
presence of the Israelites! Therefore, you shall not bring this assembly to 
the land that I have given you.' These are the Waters of Dispute (Mei 
Merivah) where the Israelites disputed with God, and where He was 
sanctified. (B'midbar 20:7-12) 
What was their mistake? At what point had Moshe and Aharon displayed a 
lack of faith? What was the nature of their sin? For millennia, 
commentaries have discussed and debated the inner meaning of the text. If 
the Torah chose to honor Moshe by suppressing the details of his sin, the 
result was the opposite: All manner of accusations have been hurled at 
Moshe and Aharon to explain the harsh punishment they received. Was it 
Moshe's anger (which is not explicitly mentioned in the text)? Did he 
implement God's instructions imprecisely? Or was it something else? 
Context may be important: This week's parasha opens with the law of the 
red heifer. The ashes of this heifer are used as an antidote to the ritual 
impurity generated by death. Rashi comments on the very particular term 
used to describe this law: 
This is the statute of the Torah: Because Satan and the nations of the world 
taunt Israel, saying, "What is this commandment, and what purpose does it 
have?" Therefore, the Torah uses the term "statute -(chok)," [as if to say,] I 
have decreed it; you have no right to challenge it. (Rashi B'midbar 19:2) 

A chok, Rashi explains, is a law whose logic is elusive, a statute we must 
accept unquestioningly in a "leap of faith." These types of laws often 
torture us; they cause us to question ourselves, our reason, even our sanity. 
Generally, Rashi's comment (which, in turn, is based on a rabbinic 
position) is understood as being directed toward the illogical or even 
paradoxical nature of this particular ritual: The person who was ritually 
impure "magically" becomes pure when sprinkled with the ashes of the red 
heifer, while the person who actually prepared the potion becomes impure. 
However, Rashi may not be addressing the inner contradiction of the red 
heifer ritual at all. In fact, it is hardly likely that the "nations of the world" 
would have been the least bit surprised by a ritual potion that has 
seemingly magical properties: The entire world of idolatry was involved in 
the occult. The only thing which may have troubled pagan onlookers - or 
given them cause to mock this ritual - was the fact that even the Jews 
adhered to practices that have no logical basis. 
As for us, something much deeper torments us in this parasha, a paradox 
more profound than that of the red heifer ritual: death itself. The mystery 
of death is the impenetrable thing that lies at the heart of this ritual and is 
its impetus. It is not the impurity and subsequent purity that challenges our 
powers of reasoning and tortures our minds; it is the inescapable, 
inexorable fact that people die. 
The death sentence issued against Moshe and Aharon is not arbitrarily 
placed in this parasha; this broader context is part of the message: Their 
deaths are part of this greater mystery. God's rebuke may well be a 
tantalizing hint at this greater context: Moshe and Aharon failed to lead the 
people to a level of faith that would have solved this great mystery once 
and for all, failed to elevate the people to the level of spiritual 
enlightenment that would have relegated death itself to the past. Moshe's 
death, then, remains as much a mystery as any and every other death. We 
search the text for a clue to Moshe's sin, in vain. Indeed. in the closing 
verses of the Torah, we are told that Moshe's death will forever remain 
shrouded in mystery: 
...And no person knows the place of his burial, unto this day. (D'varim 
34:6) 
Perhaps Parashat Chukat teaches us that the mystery is not only the place 
of Moshe's burial, but the cause of his death as well. Just as no human 
being knows, has known, or ever will know where Moshe is buried, so, 
too, does the "reason" for his death - like every other death - remain 
unknowable.(1) 
For more in depth study see: http://arikahn.blogspot.co.il/2016/07/audio-and-essays-parashat-
chukat.html 
Note: 
1. This idea was suggested by Y. Nachshoni, Hagut b'Parshiot haShavua, 
B'midbar (p. 651). 
This article can also be read at: http://www.aish.com/tp/i/moha/385543861.html Like what you read? As a non-profit organization, Aish.com relies on 
readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like 
you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish 
HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2016 Aish.com - http://www.aish.com  
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Torah Attitude 
Parashas Chukas: Eternal account 
July 14, 2016 
Summary 
The Jewish people won the war against the Amorites and took possession 
of the city of Cheshbon and its suburbs. The Talmud explains that “those 
who rule” refers to those who control their evil inclination. They would 
say, “Come and let us make a cheshbon, an eternal account.” If a person 
has an urge to earn money in a dishonest way, he should weigh the 
monetary gain against the much greater loss in the World to Come. It 
would appear that if we follow the dictates of the righteous we will be 
deprived of many of the enjoyments of this world. We can understand that 
it is good for us in the World to Come if we live a frugal life here and 
spend our time in Torah study, but why are we considered fortunate in this 
world? “The more assets, the more worries.” As long as we are influenced 
by our evil inclination, we are blindfolded and walk around in darkness. 
Only the righteous, who control their evil inclination and have reached the 
platform of life, can advise and teach others which path to follow. Our 
problem is our inability to see the eternal reward awaiting us in the World 
to Come. Our gain and loss in this world is limited, whereas our gain and 
loss in the World to Come is eternal. The great mussar scholars used a 
parable of a bird moving a mountain to give us some understanding of 
eternity. G-d has plenty of blessings to bestow upon us in this world. The 
satisfaction of knowing that we are doing what is right will help us build 
our lives in this world, at the same time that we establish our lives in the 
World to Come. 
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Cheshbon Conquered 
Towards the end of this week’s parasha, the Torah relates how the Jewish 
people sent messengers to Sichon, King of the Amorites, and requested 
permission to pass through his land. Sichon did not grant them permission. 
Instead, he gathered his army and went to war against the Jewish people. 
The Jewish people won the war, and took possession of the city of 
Cheshbon and its suburbs. 
Moshlim Make A Cheshbon 
After the description of the war, the Torah concludes with an unusual 
verse: (Bamidbar 21:27) “Regarding this the poets [“moshlim” - literally 
those who express themselves in parables] would say, ‘Come to Cheshbon. 
Let the City of Sichon be built and established.’” The simple meaning of 
this verse is a veiled reference to Bilaam and his father Beor who were 
great prophets, known to express themselves in poetry and parables. 
However, the Talmud (Bava Basra 78b) interprets this verse with a 
homiletical interpretation. Rashi (ibid) explains that our sages understood 
that this verse must have a deeper meaning, for otherwise it is superfluous, 
not teaching us anything. The Hebrew word “moshlim” has two meanings. 
It can either mean “the ones who express themselves in parables”, or it 
could be understood as meaning “those who rule.” Using this second 
meaning, the Talmud explains that “those who rule” refers to those who 
control their evil inclination. These righteous people would say, “Come 
and let us make a cheshbon, an eternal account. Let us weigh the loss 
sustained when performing a mitzvah (commandment) against the reward 
of the mitzvah, and the gain of transgressing an aveirah (prohibition) 
against its loss.” 
Losses And Rewards 
Rashi explains that the Talmud is referring to the loss of revenue a person 
has when he occupies himself with a mitzvah, rather than using his time 
and effort to do business. Similarly, when a person gives money to charity, 
rather than spending it on himself, there is a loss of his personal assets. 
However, against those losses there is the eternal reward awaiting this 
person. In the same way, if a person has an urge to earn money in a 
dishonest way, or through transgressing any other Torah law, he should 
weigh the monetary gain against the much greater loss in the World to 
Come. 
Built In This World 
The Talmud continues its homiletical interpretation and says, “If you 
conduct yourself in this way, your life will be well built in this world and 
firmly established in the World to Come.” This seems strange. We can 
understand that if we live according to the dictates of the righteous, we 
will establish ourselves well in the World to Come. However, it seems that 
we will be deprived of many of the enjoyments of this world? 
Fortunate Life Of Affliction? 
A similar question arises in regard to the Mishnah in Pirkei Avos (6:4) 
where it says, “This is the way of Torah: eat bread with salt and drink 
water in a small measure; sleep on the ground and live a life of affliction; 
all while you toil in Torah study. If you do this, you are fortunate and it 
will be good for you. You are fortunate in this world and it will be good 
for you in the World to Come.” Again, we can understand that it will be 
good for us in the World to Come if we live a frugal life here and spend 
our time in Torah study, but why are we considered fortunate in this 
world? 
The More Assets, The More Worries 
The answer to these questions is that, contrary to common belief, a person 
who amasses wealth is not necessarily fortunate and does not always feel 
blessed, even in this world. It is definitely true that wealth enables a person 
to accomplish many of his ambitions in life such as building a mansion, 
driving a fancy car, and traveling the world. However, his many assets 
often cause a stressful life full of worries and obligations. As it says in 
Pirkei Avos (2:8): “The more assets, the more worries.” 
Messengers Of The Evil Inclination 
The temptations of this world are the messengers of the evil inclination. 
They often blind us from seeing the real values and priorities in our life. 
Rabbi Moshe Chaim Luzzatto (Path of the Just, Chapter 3) elaborates on 
the above quotation from the Talmud and says that only someone who has 
freed himself from the clutches of the evil inclination has the clarity to see 
how to make this accounting. As long as we are influenced by our evil 
inclination, we are blindfolded and walk around in darkness. In such a 
state we are bound to make many mistakes, and do not even realize the 
many pitfalls we encounter throughout our life, till it is too late. 
Garden Maze 

Rabbi Luzzatto compares life to a garden maze that the nobility in Europe 
used to plant. The trees were like walls with paths intertwined amongst 
them. The goal was to reach a platform in the middle of the maze. The 
problem was that most of the paths led to nowhere. As long as one walked 
amongst the trees, it was virtually impossible to know the proper direction, 
since all the trees looked alike. However, someone who had already 
reached the platform, could give exact advice and help others find their 
way through the maze. The ones who were ready to trust this person and 
listen to his advice would easily reach the platform; whereas, the ones who 
insisted on independently finding their way through the maze would most 
probably never reach the platform. Says Rabbi Luzzatto, so it is with life. 
Most of us have not gained control over our evil inclination. Therefore, we 
are still searching for the right path to reach the platform. Only if we are 
ready to listen to the righteous, who are in control over their evil 
inclination and have reached the platform of life, can we hope to find the 
right path to follow and reach the platform in the maze of life. 
Cannot See The Eternal Reward 
Our main problem is that, as long as we live in this world, we are unable 
even to see the platform at the end of the maze, with the eternal reward 
awaiting us in the World to Come. We only see the rewards and pleasures 
of this world. This makes it extremely difficult for us to start making an 
eternal account. However, if we look around us we will notice that at the 
same time as the world has developed scientifically, with a wealth of 
information and opportunities available to everyone, it has not 
accomplished to eradicate suffering and injustice. A major part of the 
world’s population still lives in poverty and countless people die of 
starvation every day. The whole world is constantly suffering from wars 
and threats of terrorism. All this clearly shows us that this world, in its 
present form, cannot be the ultimate purpose of creation of a loving and 
righteous G-d. Even on a personal level, Rabbi Luzzatto explains, we see 
so much suffering and illness that no intelligent person would suggest that 
G-d created us just for the sake of our life in this world. 
Limited Vs. Eternal 
This, says Rabbi Luzatto, in itself is the greatest proof that there must be 
another world after this, a world of reward and goodness, where G-d will 
repay us for any mitzvah that we did in this world. In addition to this, we 
must remember that this world is limited whereas the World to Come is 
eternal. Thus it follows that our gain and loss in this world are also limited, 
whereas our gain and loss in the World to Come are eternal. 
Fathom Eternity 
Living in a finite world, we can hardly fathom eternity. The great Mussar 
scholars use a parable of a bird moving a mountain to give us some 
understanding of eternity. If we imagine that Mount Everest needs to be 
removed by a single bird who only comes once in a thousand years to take 
away a bit of dirt, it would be impossible for us to make an exact account 
how long it would take before the mountain disappeared. Suffice it to say 
that, when this bird has accomplished its task, eternity will still continue. 
This is what the Talmud teaches. We must reckon and consider what we 
have to lose now if we spend our time to fulfill the mitzvoth and 
obligations of the Torah against the eternal rewards that await us. In the 
same way, we must weigh what we can gain if we pursue a transaction 
prohibited by Torah law against the eternal loss we will sustain. And, as 
our sages conclude, if we live according to this eternal account, G-d has 
plenty of blessings to bestow upon us immediately in this world as well. 
These blessings, and the satisfaction of knowing that we are doing what is 
right, will help us build our lives in this world, at the same time that we 
establish our lives in the World to Come. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael 
Deverett P.S. If you have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be 
interested in receiving e-mails similar to this, please let us know at michael@deverettlaw.com. For previous issues please see 
http://www.shemayisrael.com/a/kahn/archives/archives.htm.  
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Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
Portion of Chukas 
1. The Jew’s Understanding of What is not Meant to be Understood 
The Portion begins with the law of the red heifer (parah adumah), “Zos 
chukas ha’Torah…This is the statute of the Torah…” A “statute 
(chok)” is a law that cannot be understood within the realm of rational 
thinking. It is not subject to intellectual analysis. Although all statutes 
share this common characteristic that they cannot be appreciated within 
the context of their innate value; nevertheless, they are all accepted by 
the Jewish people. If this is so, why does the Torah single out the statute 
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of the red heifer as “the” ultimate statute? Evidently, there is 
something unique about this statute that makes it different from all of the 
others. 
Rashi cites the Midrash that states, “Satan and the nations of the world 
ridicule the Jewish people and aggrieve them by saying, ‘What is the 
meaning of this commandment? What is its rationale?’ G-d says, ‘This 
is My Decree and My Statute, you have no right to question its 
veracity.’” The mere fact that statutes are G-d’s dictate is sufficient 
reason for the Jewish people to accept them. 
The Midrash states, “There are four laws that are found in the Torah 
where the evil inclination attempts to aggrieve the Jewish people. In 
every one of these areas, the word ‘statute’ is mentioned. These are the 
four areas: the prohibition to marry the wife of one’s brother (after being 
widowed or divorced), the combination of wool and linen (shatnez), the 
goat that was consecrated in the Temple and thrown down the 
mountainside on Yom Kippur (to atone for all of the sins of the Jewish 
people), and the red heifer. The wife of one’s brother is considered by 
the Torah an incestuous relationship. However, the Torah states if one’s 
brother should die childless, then there is a mitzvah to perform 
leveret marriage with the wife of the deceased brother (to perpetuate 
his name). As it states, ‘You should heed My Statutes and My Laws….’ 
Regarding the combination of wool and linen the Torah tells us that it is 
forbidden to wear; however if one wears a four cornered garment that is 
made of linen, one is obligated to tie wool fringes (tzitzis) onto its 
corners. The Torah once again states, ‘My Statutes you should 
heed…’ Regarding the goat that is thrown down the mountainside on 
Yom Kippur, the Torah tells us that the one who takes the goat into the 
desert for this ritual becomes contaminated. However, it brings about 
spiritual atonement, purity, for the Jewish people. It states, ‘This shall 
be a Statute for you forever….’ Regarding the red heifer, it purifies 
the one who is contaminated and contaminates the pure one. As it is 
states, ‘This is the Statute of the Torah…’” 
The nations of the world ridicule the Jew for adhering to the statutes, 
not because one is not able to understand them on a rational basis, 
but rather because they are contradictory. For example, if one’s 
brother’s wife is forbidden to him because it is considered an incestuous 
relationship that is inherently spiritually lethal, how could it become 
permitted and even a mitzvah (obligatory) when the brother dies 
childless? All of the statutes mentioned in the Midrash are examples 
of laws that contain an inner contradiction, which causes them to be 
incomprehensible. If all these statutes possess this contradictory 
characteristic, why does the Torah only write regarding the statute of the 
red heifer, “This is My Decree and My Statute, you have no right to 
question its veracity?” 
King Solomon who was the wisest man to ever live, had said 
regarding the statute of the red heifer, “It is distant from me.” Although 
King Solomon was able through his Divine endowment of wisdom to 
come upon the rationale for every statute that is mentioned in the Torah, 
the red heifer was beyond his grasp. Meaning, if one would possess the 
wisdom of King Solomon, one would be able to respond to the ridicule 
of the nations of the world regarding the seeming contradiction of all 
the other statutes. Despite the fact that they possess an inner 
contradiction, King Solomon demonstrated through his statement that one 
is able to resolve the inner contradiction of the other statutes, if one has 
the intellectual capacity to do so. In addition, it is possible for the Jew, 
through his toil and application in Torah, in conjunction with the tradition 
that is passed down from generation to generation since Sinai, to come 
upon the truths of these other statutes. However, regarding the red heifer, 
even if one’s wisdom was on an unparalleled level, it is impossible to 
come upon its truth. Therefore, it is not possible to respond the ridicule of 
the nations of the world. Thus, G-d states, “This is My Decree and My 
Statute, you have no right to question its veracity.” 
2. The Elements that Guarantee the Objective of Creation 
The Torah tells us that after Korach and his assembly cast dispersion on 
the authenticity of the Torah, Moshe supplicated G-d saying, “Through 
this shall you know that Hashem sent me to perform all of these 
acts…If these die like the death of all men…then it is not Hashem 
Who has sent me. But if Hashem will create a phenomenon and the 
earth opens its mouth and swallows them and all that is theirs…then 
you shall know that these men provoked Hashem!” 
The Mishna in Ethics of our Fathers states, “Ten things were created at 
twilight on the eve of the first Shabbos: The mouth of the earth (which 
swallowed up Korach and his community), the mouth of the wellspring 

(that traveled with the Jewish people in the desert and provided them 
with water for forty years), the mouth of the donkey (of Bilaam), the 
rainbow (the sign of the covenant after the Great Flood that G-d 
promised to not to destroy the world again with water), the Manna (that 
sustained the Jewish people in the desert), Moshe’s staff (that brought 
about the ten plagues in Egypt and the splitting of the Sea), the Shamir 
(miracle worm that could cut stone that would qualify the stones for the 
altar), the Tablets that were used for the Ten Commandments. Others 
include evil spirits, the grave of Moshe, the ram of Avraham…” Every 
one of the ten things that are enumerated in the Mishna are things that 
were necessities for existence and touch upon the fulfillment and 
actualization of the purpose of Creation. 
The Torah begins, “Bereishis bara Elokeem…– In the beginning G-d 
created…” Rashi cites Chazal who explain, “The word ‘Bereishis’ 
should be interpreted to mean ‘It is for the sake of ‘reishis (the 
choicest)’ G-d created existence, for the sake of Torah itself that is 
referred to as ‘reishis.’ The Jewish people are also referred to and 
classified as ‘reishis’…’” Meaning, the objective of Creation is to be a 
setting for the fulfillment of the Torah, by the Jewish people who are the 
only nation qualified to actualize It. The purpose of all this is to fulfill the 
ultimate objective of Creation, which is to bring glory and honor to G-d, 
as it states, “For My Glory, I created it (existence).” In order to 
accomplish this objective of Creation, there are many things that are 
required to facilitate its actualization. 
The mouth of the earth was created initially to swallow up Korach 
and his community, because it was through the mouth of the earth 
that the authenticity and divinity of Torah was established forever. 
The Manna were necessary for the physical and spiritual survival of 
the Jewish people in the desert. As Chazal tell us, “the Torah was 
given to the generation who ate of the Manna.” Meaning, the Manna was 
necessary to spiritualize the Jewish people to give them the capacity to be 
able to process the Torah and internalize it sufficiently until the end of 
time. Thus, they would fulfill the objective of Creation. 
Moshe had a unique level of prophecy, which was not equaled by any 
other Jewish prophet. G-d allowed the nations of the world to have 
their own prophet, Bilaam, whose prophecy (within a certain context) 
was similar to Moshe. G-d created the mouth of Bilaam’s donkey to 
establish and reveal to the world that Bilaam was truly evil in order to 
differentiate him from the holiness and righteousness of Moshe. The 
rainbow is a sign of the covenant with mankind, that G-d will not destroy 
the world again with water, regardless of the extent of man’s spiritual 
failings. Moshe’s staff was necessary, because it brought about the ten 
plagues of Egypt and the splitting of the Sea that demonstrated to the 
Jewish people and the world that G-d is the Omnipotent Being. It was 
also necessary for the Jewish people to be exposed to these revealed 
miracles in order for them to advance spiritually to be qualified to 
receive the Torah at Sinai. 
The Shamir worm, which was used to cut the stones of the altar, which 
was crucial to qualify them to be used in the altar to create a setting for 
atonement for the Jewish people. Without it, atonement in the Temple 
would not be possible. The ram that was sacrificed by Avraham at the 
Akeidah in the place of Yitzchak his son, was necessary for the eternal 
survival of the Jewish people because it is due to the merit of the 
Akeidah that the prosecution of satan is silenced on the day of 
judgment, Rosh Hashanah. The burial location of Moshe, which is 
opposite the location of Baal Peor was necessary, because through Baal 
Peor the Jewish people sinned greatly thus bringing about tremendous 
prosecution against them until the end of time. Moshe, being buried 
opposite it acts as a counterbalance against the prosecution, which 
allows the Jewish people to continue because he silences the prosecution. 
We see clearly, that each of the ten things that G-d created during the 
twilight period of Creation before Shabbos is crucial and necessary for 
the world to meet its 
objective and purpose. 
3. The Red Heifer, A Reflection of the Spirituality of the Jewish People 
Regarding the statute of the red heifer King Solomon writes, “I have 
tested it with my wisdom and I have become wisened, but it is distant 
from me.” Meaning, although he was able to fathom everything all 
statutes of the Torah due to his unparalleled level of wisdom, he could 
not grasp the statute of the red heifer. Despite the fact that he was the 
wisest man to ever live, the red heifer was beyond his reach. 
The Midrash explains the dimension and extent of the wisdom of King 
Solomon. It states, “The verse states, ‘G-d endowed King Solomon with 
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the gift of wisdom. It was similar to the sand on the seashore.’ What 
is the meaning of this? Our Rabbis explain that his wisdom was the 
equivalent of the entire Jewish people, because the Torah equates 
them to the sand on the seashore. As it states in the Book of 
Hoshea, ‘And the number of the Children of Israel shall be like the 
sand of the sea…’ The Rabbis have understanding and discretion. The 
elders have understanding and discretion, the children have their own 
understanding (each within their own context). Although each one has 
another perspective and understanding, King Solomon understood more 
than they did. If all the Jewish people would stand on one side and King 
Solomon would stand on the other, his wisdom would be greater than 
theirs.” Thus, King Solomon’s wisdom was greater than the entire 
Jewish people. Despite this fact, the understanding of the red heifer was 
distant from him. Because the statute of the red heifer touches upon the 
infinite, its grasp is beyond human intelligence, regardless of the capacity 
of the individual. This is because the finite is not able to comprehend the 
infinite. 
Rashi cites Chazal who state regarding the red heifer, “G-d said, ‘This is 
My Decree and My Statute, you have no right to question its veracity.’” 
If King Solomon was not able to come upon its truth, then no other 
human being has any relevance to its understanding and thus one is not 
permitted to question its veracity due to one’s lack of understanding. 
Ohr HaChaim HaKadosh asks, “If the statute of the red heifer is the 
ritual that purifies one from the impurity of the dead, the statute should 
not be referred to as the “Statute of the Torah” but rather the 
“statute of purity or impurity.” Why does the Torah refer to it as, 
‘This is the Statute of the Torah?’” He explains that before 
receiving the Torah at Sinai, the Jewish people were not susceptible to 
spiritual impurity. Just as an animal that is exposed to the most extreme 
level of contamination does not become contaminated, so too were the 
Jewish people not susceptible before the giving of the Torah at 
Sinai. This is the reason the nations of the world cannot contract spiritual 
impurity, since they have no relevance to the Torah. 
Regarding the Pascal Sacrifice (Korban Pesach) the Torah tells us that 
if one is spiritually contaminated he is not permitted to engage or partake 
of the sacrificial meat. However, there is no mention, before the 
Jewish people had left Egypt, that they needed to purify themselves before 
engaging in the first Pascal Sacrifice in Egypt. This is because before 
the Jewish people had left Egypt, their classification was “Noahide.” The 
laws of spiritual contamination only have relevance to the Jewish people 
as a result of the exalted spiritual status that they had acquired at Sinai 
through the receiving of the Torah. As a result of receiving the Torah, the 
Jewish people ascended to an advanced spiritual dimension that caused 
them to become susceptible to spiritual contamination. The intense 
contamination of the dead only has relevance to the one who has a 
unique and overwhelming spiritual make up. Since Torah Itself is the 
basis for causing the Jew to be susceptible to spiritual contamination, it is 
thus necessary to attain purity through the red heifer. This is the reason 
the Torah refers to the statute of the red heifer as “This is the statute of 
Torah” rather than “the statute of purity or impurity” to emphasize its 
relevance to Torah. 
The spiritual make up of the Jewish soul is fundamentally different from 
that of the nations of the world. We find that the Torah is comprised of 
613 mitzvos. There are 248 positive commandments and 365 negative 
commandments. The 248 positive commandments correspond to the 248 
spiritual components in the Jewish soul. The 365 negative commandments 
correspond to the 365 channels (sinews) of the soul. The Zohar states, 
“The Jewish people, the Torah, and G-d are all one.” Meaning, through 
the Torah the Jewish people are inextricably linked and attached to the 
Infinite, the Omnipotent One. As much as one delves into the depths of 
Torah, its truths cannot be entirely fathomed. It is because the wisdom 
that lies within the Torah is infinite, since it is the wisdom of G-d, the 
Infinite Being. Since spiritual impurity is a consequence of the 
spirituality of the Jew, one is not able to comprehend the inner 
workings of the red heifer as one is not fathom the extent of the Torah. 
Although the breadth and depth of King Solomon’s wisdom cannot be 
fathomed on a human level, since it is the equivalent of the entire Jewish 
people; nevertheless, it is still considered to be finite relative to what 
is truly infinite, which is the Torah that is G-d’s Wisdom. 
The Torah states, “But you who cling to Hashem, your G-d, you are 
all alive today (Vatem HaDevakim Ba’Shem Elokeichem Chayim 
Kulchem HaYom).” Because at Sinai the Jewish people became G-d’s 
people through the receiving of the Torah and were thus spiritualized 

through G-d’s Infinite Wisdom, they are the only nation that can 
cleave to the infinite, because they have relevance to the infinite, the 
Torah itself. 
4. Good Fortune is not Necessarily What is Seen by the Eye 
The Torah states, "They journeyed from Kadesh and the Children of 
Israel arrived - the entire assembly - at Mount Hor. Hashem said to 
Moshe and Aaron at Mount Hor by the border of the land of Edom, 
saying, 'Aaron shall be gathered to his people (pass away), for he 
shall not enter the Land…'" Why does the Torah need to mention 
the border of Edom in association with the passing of Aaron? 
Rashi cites Chazal who explain, "From here we see that because 
they had attached themselves and had become close to Esav the evil 
one, their actions were breached and thus they had lost this tzaddik 
(Aaron). When one attaches/associates himself with an evil person 
(rasha), one enters into a precarious state." Seemingly, the circumstances 
which caused the demise of Aaron are not to be understood. There is no 
indication that as a result of being in the proximity of Edom that the 
Jewish people had failed spiritually to any degree. If so, why were their 
actions considered to be “breached?” Why are they in need of atonement, 
thus causing the tzaddik to be taken? 
The Attribute of Justice is exacting to the ultimate degree. Unless one’s 
record is perfect, one cannot withstand the scrutiny of the Attribute of 
Justice. When one performs a mitzvah, although may have been 
meticulously executed with proper intent, most often it is only accepted 
by G-d because it is evaluated within the context of the Attribute of 
Mercy. As King Solomon writes in Ecclesiastes, “There is no tzaddik in 
the land who does good and does not sin.” The Attribute of Mercy allows 
the spiritual accomplishments of the Jewish people to not only be 
accepted by G-d, but also to be embraced by Him. However, if they 
were to be subject to the scrutiny of the Attribute of Justice they would 
have been rejected. 
Chazal tells us that Yaakov, our Patriarch and his brother Esav had 
divided existence between them. Yaakov had taken for himself the 
spiritual world and Esav had taken the physical. Yaakov told Esav that 
he was no interest in the physical world for its own sake, but rather 
only as a means to a spiritual end. In contrast, the physical world was the 
location in which Esav wanted to receive his reward because he had no 
interest in the spiritual. The Torah tells us that if an evil person 
performs some good deed, albeit minor and miniscule, he is rewarded 
in this world because he has no relevance to the spiritual world to come. 
The reward for the mitzvos and good deeds of the Jewish people is 
reserved for the world to come (eternity). As it is stated in the Mishna 
in Ethics of our Fathers, “There is no reward for a mitzvah in this 
world.” 
Although Esav thrives and is empowered in this existence, his 
overwhelming bounty, which seems to be the ultimate in success, is in 
fact the basis for his destruction. In essence, it is the most level of Justice 
that is being meted out to him. After the evil person dies, he goes into 
spiritual oblivion, which is a state of unending suffering, and receives no 
reward in the world to come. The Edomites, who are the descendants of 
Esav were continuously under the jurisdiction of the Attribute of Justice 
because of their lack of relevance to the spiritual. When the Jewish 
people passed within the proximity of the border of the Edomites, they 
were in effect exposed to a location that was under the jurisdiction of 
the Attribute of Justice. The manifestation of this Attribute for the Jew 
and the Edomite expresses itself differently. 
For the Edomite, it is the ultimate level of material bounty and power. 
For the Jew, it means that his record will be scrutinized to the 
ultimate degree. The spiritual record of the Jew that was initially seen 
as exemplary under the Attribute of Mercy, will be seen as deficient 
under the Attribute of Justice. This new level of scrutiny brought about 
intense prosecution against the Jewish people. Therefore, G-d took the 
tzaddik, Aaron as an atonement for them. As Chazal tell us, “The 
passing of a tzaddik is an atonement for the Jewish people.” 
5. The Profound Effect of a Miracle 
The Torah tells us that after Miriam passed away, the wellspring, which 
came about in her merit, no longer gave forth water. The Jewish people 
began to complain to Moshe that they did not have any water. The Torah 
states, “Hashem spoke to Moshe saying, ‘Take the staff and gather 
together the assembly…You shall bring forth for them water 
from the rock and give drink to the assembly and their animals.” 
The verse could have simply stated, “You shall bring forth water 
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from the rock.” Why does the verse state “You shall bring forth for 
them water…?” Seemingly the words “for them” are superfluous. 
Ramban explains in his commentary, “G-d specified that Moshe should 
extract the water from the rock ‘for them’ to indicate that the entire 
Jewish people should witness the miracle that Moshe had brought about. 
G-d said to Moshe, ‘You should personally oversee the partaking of 
the water and they should drink it in your presence so that they 
should understand and appreciate the miracle that had taken place.’ 
However, this did not happen. The Torah states, ‘…abundant water 
came forth and the assembly and their animals drank.’ Because of 
their overwhelming thirst, the Jewish people threw themselves into the 
water and began to drink. They did not wait for Moshe to give them and 
their animals the water.” 
Ramban is teaching us a profound concept that it is not sufficient to 
witness a revealed miracle in order to appreciate its value. One must 
focus and reflect upon the fact that one is the beneficiary of the miracle 
that had just transpired. Although one may intellectually understand 
that a miracle had just occurred, he will not internalize and appreciate the 
fact that he is the direct beneficiary of the miracle unless at the moment 
that he benefits, he reflects upon the event. 
The Gemara in Tractate Sanhedrin tells us that Chizkiyahu, the king of 
Yehudah was qualified to be Moshiach and Sancherev, the Assyrian king 
was meant to be the Armageddon, (gog umagog). However, this did not 
happen. What was the basis for Chiskiyahu’s disqualification? 
The Gemara tells us that when Chizkiyahu assumed the throne, he 
assembled the entire Jewish people and placed a sword alongside a Torah 
scroll. He had given an ultimatum to the Jewish people, “You can either 
live by the Torah or be pierced by the sword.” It was because of this 
mandate that the Jewish people became fully committed and engaged in 
Torah study. Within a period of two and a half years, even the women 
and children from Dan to Beer-Shevah were fully proficient in the laws 
pertaining to spiritual purity. The Jewish people were so preoccupied 
with their spiritual pursuits that they allowed the fruit is their vineyards 
to rot on the vine. 
The Gemara tells us that Sancherev, the Assyrian king came upon 
Jerusalem and the Temple with millions of troops with the intent to 
destroy it. His cavalry alone was so numerous that when the horses 
had crossed the Jordan they had removed all the water of the river to 
the point that it became a dry riverbed. In order not to distract the Jewish 
people from their Torah studies, G-d instructed the angel Gabriel to 
“sharpen his sickle.” That night, the entire army of Sancherev was 
miraculously destroyed in an instant. The miracle that had taken place 
was in the merit of Chizkiyahu’s edict that the Jewish people needed 
to commit their lives to the Torah and its study. The Jewish people were 
compensated multiple times over for all of the material losses that they 
had incurred due to their Torah studies with the spoils of the Assyrian 
army. They amassed unlimited amounts of wealth. Although G-d wanted 
to designate Chizkiyahu as Moshiach, the Attribute of Justice protested 
and claimed that he was not qualified. The claim against him was that 
after being a beneficiary of a miracle of such magnitude, Chizkiyahu 
should have said shira (praises to G-d). He should have sung the praises 
of G-d as Moshe had done after the splitting of the Sea. It was 
because of this claim that Chizkiyahu was disqualified. 
It is understood that a person of Chizkiyahu’s spiritual dimension 
understood and appreciated the miracle that had taken place. If so, then 
why did he and the Jewish people not sing G-d’s praises? The Torah tells 
us that G-d had said to the Jewish people that if they engage and toil in 
Torah, all the blessings will come upon them. They will be protected from 
their enemies. Understanding and internalizing this fact, Chizkiyahu and 
the people felt that it was not necessary to sing praises because this was 
what was meant to happen. G-d was acting upon what He had 
promised. Despite Chizkiyahu’s understanding, he was disqualified 
because it was considered a failing. Where did he fail? One could say 
that the value of singing G-d’s praises for what had taken place was so 
that the world at large could understand and realize that the Jewish 
people were beneficiaries of G-d’s miracle. However, with the 
explanation of Ramban, we are able to understand the claim against 
Chizkiyahu on a more profound level. 
Although the miracle was obvious and Chizkiyahu certainly understood 
and appreciated it as such, it was necessary to focus at that moment and 
reflect upon the fact that he and the entire Jewish people were direct 
beneficiaries of G-d’s Kindness. He needed to articulate all aspects of the 
miracle to fully be impacted by what had just occurred. This comes 

about through singing G-d’s praises. Without this level of reflection and 
internalization one will not be changed by the miracle. This is the reason 
G-d wanted Moshe to extract the water for the Jewish people in their 
presence and they should benefit from it in his presence in order 
maximize on the effect of the miracle that had taken place. 
Their Souls Burst Forth In Song 
After the passing of Miriam, the well that had accompanied the Jews 
throughout their forty years of wandering stopped. When it later returned 
to provide water, the nation sang one of the few songs recorded in the 
Torah. 
“Well! The princes dug it, the nobles of the people hollowed it out, with 
the style of the law on their staves, and from the wilderness it was gifted 
again. And from the gift, a stream of Hashem, and from the stream of 
Hashem up to the heights.” 
The Ohr Hachaim asks, why did the Jews sing this song only now, 40 
years after the well first appeared? Why not sing this song when they first 
received it? And why didn’t they sing a similar song of praise for the 
manna they ate? 
The answer is that this song is in fact a praise of the Torah, which is 
likened to water (Taanis 7a). The Torah is the “well of life-giving waters” 
that was first dug by the Avos and completed by Moshe Rabbeinu, who 
actually brought the Torah from heaven into our world. 
The Slonimer Rebbe asks: Still, why did the nation wait until now to sing 
this praise of the Torah? The rebbe answers that this song praises the depth 
and breadth of the Torah, which is similar to a well in that it is deep and 
perpetually flowing. It took 40 years of continuous study and analysis for 
the nation to truly appreciate how great and all-encompassing the Torah is 
(see Avoda Zara 5b). 
Based on the Kli Yakar, we can suggest a variation on the previous 
answer, that the nation sang this song only now in recognition of the great 
power of the Torah. The well had originally come in the merit of Miriam, 
who represented chessed (particularly her chessed for Moshe as a boy). 
The clouds of glory came in the merit of Aharon, who represented avoda 
(as kohen gadol). The manna came in the merit of Moshe, who had the 
merit of Torah. Not that Moshe lacked chessed and avoda, or that Miriam 
and Aharon lacked Torah, chalila. Each possessed all three, only each 
helped Klal Yisrael in the merit of the particular aspect of service of 
Hashem in which they excelled. 
After Miriam and Aharon passed away, the well and the clouds of glory 
that each had brought, respectively, disappeared and then returned in the 
merit of Moshe Rabbeinu (i.e., the Torah). When the nation saw that the 
well and clouds returned in the merit of Torah, they realized that the Torah 
was the ultimate life force, upon which their entire existence depended. 
This realization sent them into raptures and the song of the well burst forth 
from their souls. 
In truth, Torah is the life source for the entire universe. The Nefesh 
Hachaim (4:11) states that there are numerous worlds, beginning from the 
physical world and ascending in ever-growing spiritual order, culminating 
with the Torah, which is at the zenith. If for one moment Torah would 
cease to be studied, the universe would cease to exist. To this day, it is the 
Torah that gives life and blessing to all of the lower worlds. 
The Torah is also what protects Klal Yisrael. The nation would relearn this 
lesson years later when Sancheriv came against Jerusalem with a colossal 
army (Sanhedrin 94b). Yishaya the prophet instructed the people to engage 
in Torah study, and when King Chizkiyahu heard this, he had a sword 
thrust into the floor of the beis medrash, and declared that whoever dared 
to abandon his Torah study would be killed. It was clear to the nation that 
the Torah was what protected it. 
Once, when the State of Israel was fighting a war, a bachur learning in the 
Kfar Chassidim Yeshiva told the mashgiach, Rav Elya Lopian, that since 
his brother was on the battlefield, he had decided to go out and join him in 
combat (this bachur had gone through military training in the past). 
Rav Lopian told him he must not leave. “The real war is here, in the study 
of Gemara. For you, to stop learning and go to the battlefield would be a 
mistake. You would be putting yourself in danger. If you leave, you may 
not reach the battlefield.” 
My great-uncle, Rav Meir Simcha, who served as the Rav of Dvinsk, was 
considered the gadol hador in his lifetime. Once, he was put into a position 
that demonstrated how much the Torah protects us, and the entire world as 
well. One spring on the outskirts of Dvinsk, there was an abundance of 
snowmelt that caused rivers to overflow. Large chunks of ice had broken 
loose and were causing major damage to the city’s surrounding villages. 
The water level was rising and threatened to flood the large city of Dvinsk. 
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The presiding officer of the area summoned my uncle to a remote location 
outside of the city. There, he showed him the rising waters, explained to 
him the danger, and asked if he could do something about it. 
Rav Meir Simcha agreed, and stepped up close to the edge of the river. He 
called out to Hashem to have mercy on the people, and then said that “the 
waters will not pass this point.” 
From that moment, the waters began receding. Even though this was an 
open miracle, witnessed by some of Rav Meir Simcha’s talmidim as well 
the presiding officer and his entourage, Rav Meir Simcha himself made 
light of it. “Why all the fuss?” he asked, as he saw people turning to him 
as a miracle worker. “Hashem can always make waters go back.” 
May we be zoche to give life to the world through Torah! 
 

Rabbi Mordechai Kamenetzky 

Parsha Parables  
Dedicated l'iluy nishmas Joseph HellerR'Yoel Noson Ben R'Chaim Halevi, 
z'l, by Mr. & Mrs. Benjamin Heller & Family 
Chukas 5776 - The Only Way to Gain is with Pain 
It is not so easy having a brother like Esav. We ask one little favor which 
wouldn't cost him a dime- we wanted to pass through his land on the way 
to Canaan. In fact, he would be able to make some money off the venture. 
But he says no. And he doesn't just say no the way they tell you to just say 
no, this no is a resounding exclamation that warns of war. If you follow 
the chain of events, it is important to note that the Jewish pleas for mercy 
and understanding were met with such vociferous antagonism. 
Moshe first sent emissaries from Kadesh to the king of Edom - "So said 
your brother Yisrael - You know all the hardship that has befallen us. Our 
forefathers descended to Egypt and we dwelled in Egypt many years, and 
the Egyptians did evil to us and to our forefathers. We cried out to Hashem 
and He heard our voice; He sent an emissary and took us out of Egypt. 
Now behold! We are in Kadesh, a city at the edge of your border" 
(Bamidbar 20:15-17). 
After Moshe defines the hardships and trials that the Jews endured, he 
makes one small request. "Let us pass through your land; we shall not pass 
through fields or vineyards, and we shall not drink well water; on the 
king's road shall we travel -- we shall not veer right or left -- until we pass 
through your border." 
The commentaries explain that Moshe promised not to use the water from 
the miraculous well, rather they would purchase water from Edom. In fact, 
Moshe was willing to pay for any amenity that the Jews used. 
But it did not help. Edom was not satisfied and turned his back on his 
cousins. More so, he responded with a threat. "The king of Edom said to 
him, "You shall not pass through me -- lest I come against you with the 
sword!" (ibid v.18) 
The Jews said to him, "We shall go up on the highway, and if we drink 
your water -- I or my flock -- I shall pay their price. Only nothing will 
happen; let me pass through on foot." Edom replied, "You shall not pass 
through! Then Edom went out against him with a massive throng and a 
strong hand." The Torah concludes that Edom refused to permit Israel to 
pass through his border, and Israel turned away from near him. (see 
Bamidbar 20:18-20) 
Rashi quotes the Medrash Tanchuma in Beshalach, Esav was irked by a 
detail of the Jew's narrative, "We prayed to Hashem and he heard." And so 
he responded: You pride yourselves on the "voice" which your father 
bequeathed you as a blessing, saying, "And we cried unto the Lord and He 
heard our voice" (cf Rashi on v 16); I, therefore, will come out against you 
with that which my father bequeathed me when he said, (Braishis :27:40) 
"And by thy sword shall thou live." It seems that despite the story of 
oppression, once the Jews mention their spiritual proficiency, Esav balks. 
Why is there a vehemence directed at Yaakov's declaration? What irked 
Esav when he heard about Yaakov's successful supplications? 
The Story 
I heard this Soviet Union story during the height of Brezhnev's reign back 
in the 1970s. 
After a two-month hiatus, the monthly potato shipment to Moscow was 
supposed to finally arrive the next morning. Two hours before dawn, a 
throng of people began queuing up in the Russian winter's frostiness, in 
front of the market. After half an hour the official stepped out of the shop. 
I am sorry we will not be getting enough potatoes to service all of you. All 
Jewish comrades must return home. There will be none for you. 
The rest of the crowd smirked as they continued waiting in the bitter cold 
for the anticipated delivery. Two hours later, the proprietor emerged. "One 
of the trucks broke down. All non-communist party members should go 

home. They too trudged off into the cold. It was only another three hours 
later when the storekeeper emerged again, this time breaking the news to 
the remaining party faithful. "I apologize, but the trucks have broken down 
and will not be delivering potatoes this month. All of you should go home. 
This time there was only frustration, "Those cursed Jews have all the 
privileges!" 
The Message 
The Torah tells us how Edom reacts to Yaakov's misfortune. When the 
Jews talk about their long captivity, there is no emotion. When they 
mention the torture and affliction, there is no compassion.  
But the minute the Jews allude to even a minor success, one that alleviated 
their torture and pain, "we prayed to Hashem and he stopped the 
oppression," Edom snarls.  
He retorts, "Jew- are you boasting about your spirituality?. I, too, have my 
talents. I live by the sword and I will greet you with it!" Prayer is the last 
resort of the Jew. And even its powers are loathed by our detractors.  
One thing our enemies ought to learn. If you don't appreciate our pains, at 
least admire our gains! 
Good Shabbos ©2016 Rabbi Mordechai Kamenetzky 
About 15 years ago, my son Yehuda, was diagnosed with a GBM Glioblastoma Multiforme, one of the most deadly forms of Brain Cancer. With the 
grace of the Almighty, he not only survived, but has used his gift to grow and give back. He and his wife have built a beautiful family and he is weeks 
away from receiving his Masters in Mental Health Counseling with the goal of becoming a LMHC, a Licensed (Clinical) Mental Health Counselor. 
He has written a book Brainstorm, in which he shares his miraculous journey. undefined Included in the book is a personal message from Dr. Henry 
Friedman of Duke University. Dr Friedman was featured last week on 60 Minutes for Duke's breakthrough Polio Virus Immunotherapy, that has 
brought miraculous results to brain tumor victims. BRAINSTORM is an amazing journey that includes both terror and humor, great pain, great love, 
and even greater growth. You will meet - as my son, Yehuda did - Kabbalists, sports figures, an African-American ba'al korei and a Jerusalem beggar 
whose battered old notebook mysteriously contains Yehuda's name. You will accompany the legendary Dr. Fred Epstein into the operating room as he 
invades Yehuda's brain in order to destroy the intruder threatening a young man's life. You will read about Miriam Lubling, the diminutive Holocaust 
survivor who won the respect of many of the world's top doctors, telling the famed Dr. Patrick Kelly to "Remember, He is the true Doctor." It is a 
book that shows us the incredible levels of kindness and faith, chesed and emunah that Jew can reach- and a great source of inspiration.  
 

Rabbi Dov Kramer 

Taking A Closer Look 
“And the Cana’ani, the King of Arad, who dwelled in the south, heard that 
Israel came the way of the spies, and he waged war with Israel” (Bamidbar 
21:1). I translated the words “derech ha’asarim” as "the way of the spies," 
which is how it is understood by Targum Unkoles, Targum 
Yonasan/Y’rushalmi, Rashi (in his first approach), Rashbam, and 
Rabbeinu Bachye, with the linguistic connection being the role of the 
spies, to “scout” (“sur”) the land (see 13:2, 13:17, 13:21, 13:25). But what 
conceptual connection is there between the “scouts,” and specifically “the 
way” they traveled, and this king attacking Israel? 
Many commentators (usually in passing, while explaining something else) 
understand the connection being that this king lived “in the south” and the 
scouts entered the land from the south (see 13:17, 13:22), so if the nation 
was now coming the same way that the scouts had, they would have also 
been “in the south,” near this king, which brought them to his attention. If 
we are to be consistent with what Rashi said right before this (and with 
Rosh Hashanah 3a), this “attention” included noticing that the “clouds of 
glory,” which left (temporarily) after Aharon died, were no longer 
protecting them, making them vulnerable to attack. However, the point 
being made is that the nation was near this king, for which it would be 
enough to just say that the nation was also “in the south.” Why mention 
the scouts, which requires us to put 2+2 together and figure out that this 
means the nation was now in the south, rather than just telling us explicitly 
that the nation was there? Besides, the “south” that the scouts operated in 
was the southern part of the Promised Land, and the nation didn’t enter the 
Promised Land then, but went south from Kadesh, so it can’t be referring 
to the actual path the scouts took. Why refer to "the way of the scouts" if 
the nation didn’t really go where they traveled? 
Ramban, who praises the Targum’s explanation of “asarim,” as well as 
Rabbeinu Bachye, say that when the scouts returned from their mission, 
those who dwelled in the southern part of the land followed them back to 
where the nation was camped. But how does this helps explain our verse, 
as the scouting mission occurred almost 40 years earlier, and the nation 
was no longer where they were when the scouts returned (and had traveled 
significantly since then). Perhaps they mean that they had followed the 
scouts back decades earlier, and saw that they were being hidden by the 
“clouds of glory” and were therefore able to contrast it with the clouds 
being gone. (As opposed to had they not followed the spies back to their 
camp, in which case they wouldn't know things had now changed.) 
However, Rashi says that it was Amalek who attacked, and Amalek had 
already seen the nation being hidden by the “clouds of glory” during an 
earlier attack (Sh’mos 17:8), when the only ones they could harm were 
those unprotected by the clouds because they were outside of them (see 
Rashi on D’varim 25:18). 
Malbim and Vilna Gaon suggest that Arad saw that Israel was back where 
they had been when they sent the scouts, so must be ready to use the data 
gathered by them to start conquering the land, promting the attack. Perhaps 
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this is what Ramban and Rabbeinu Bachye mean as well, with the 
knowledge that the nation was back where they were when they sent the 
scouts coming from having followed the scouts back. However, when 
Arad attacked, Israel had already left Kadeish and travelled south, to Hor 
Hahor, which is not what they would have done had they been on the 
verge of going north to conquer the Promised Land. Besides, it was Israel 
who was said to have "come the way of the spies," not Amalek or Cana'an. 
According to this approach, the point is whre Israel was, not how they got 
there. 
Targum Yonatan (Bamidbar 21:1) is of the opinion that Kadeish Barneya, 
from where the scouts were sent (D’varim 1:19) is the same Kadeish 
where Miriam died (Bamidbar 20:1 and 20:22; see 13:26), from where the 
nation traveled to Hor Hahor, where Aharon died. This Targum then 
compares the trip the nation took after the scouts returned from their 
mission, from Kadeish to Mosairos, with the trip they took back in the 
40th year, from Mosairos to Kadeish, calling it “the way of the scouts.” 
Even if Kadeish and Kadeish Barnaya are two separate locations (and 
Bamidbar 34:4 makes it seem that way), the trip from Mosairos up to 
either of them pretty much follows the coastline of the Gulf of Aqaba 
(parallel to it), with the only question being whether to then go north and a 
little west (to Kadeish Barneya), or north and a little east to Kadeish. The 
term “the way of the scouts” is therefore referring to the fact that both trips 
(from the spot where the scouts went on their mission and to the spot from 
where they left for Hor Hahor) was essentially the same route. The 
question is why this is significant. 
Another point to keep in mind is Rashi’s wording, “the way of the south, 
which the scouts traveled.” Since it can’t mean the route the scouts took 
when they actually scouted the land (as the rest of the nation hadn’t taken 
that route because they never entered the land), it must refer to how the 
nation got to Kadeish Barneya. Rather than being the way OF the south, 
Rashi’s words would mean the way TO the south, i.e. to the southern part 
of the land from where the scouts began their mission. [By adding the 
word “the way of,” rather than just saying “the south,” Rashi is telling us 
that he is not referring to the scouts’ travels in the southern part of the 
land.] Rashi’s explaination of what “the way of the scouts” means would 
therefore be read as: “the way they got to the south, which (referring to the 
south, as in the southern part of the Promised Land) is where the scouts 
went.” Unlike Targum Yonasan, where the routes being compared are how 
the nation went from Kadeish [Barneya] to Mosairos after the scouts’ 
mission and how they got to Kadeish years later, Rashi is comparing how 
they got to Kadeish Barneya with how they got to Kadeish, coming from 
the southern part of the Sinai Peninsula to the southern border of the 
Promised Land. Like Targum Yonasan, though, the question is how the 
two routes being the same (or similar) impacted Arad’s decision to attack 
Israel. 
Another issue the commentators discuss (see Tosfos on Rosh Hashana 3a) 
is how Rashi (and, by extension, the Talmud) can say that Arad attacked 
because Aharon died and the “clouds of glory” left, if the verse itself says 
it was because "Israel came the way the way of the scouts." However, the 
two are not mutually exclusive, and both could have contributed to the 
decision to attack. Until now, he was afraid to, because the nation was 
being protected by the “clouds of glory.” But these clouds leaving didn’t 
necessarily mean that the nation was now an easy target. Maybe the clouds 
left because protection was no longer needed, and if he attacked, he would 
be soundly defeated. This is where the way the nation “came,” and it being 
similar to the way they came last time, comes in. 
Almost 40 years earlier, when the nation was on the brink of entering the 
Promised Land, even sending scouts to determine how to begin the 
conquest, instead of attacking, they did an about face and headed back 
south (to Mosairos). This time, after basically retracing their steps back 
north to the southern border, instead of continuing into the Promised Land 
to conquer it, they again headed back south, this time stopping (at least for 
now) at Hor Hahor. If the “clouds of glory” had left because they were no 
longer needed, as even without them the nation wasn’t vulnerable to 
attack, why would they head back south the way they did after the scouts? 
It seemed obvious that the nation must still not be ready to conquer the 
land (obvious enough even to Israel that after Arad attacked they 
“retreated” further, all the way back to Mosairos, see Rashi on Bamidbar 
21:4 and D’varim 10:6). This convinced Arad that the “clouds of glory” 
leaving was an indication of vulnerability rather than of strength. 
“And the Cana’ani, the King of Arad, who dwelled in the south, heard that 
Israel came” to Kadeish “the way of the spies,” i.e. the way they had come 
to Kadeish [Barneya] years earlier when they sent spies, and/or the way 

they had retreated from Kadeish [Barneya] after they had sent spies, “and,” 
realizing that they must be retreating again, “he waged war with Israel” 
 

Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
Their Souls Burst Forth In Song 
After the passing of Miriam, the well that had accompanied the Jews 
throughout their forty years of wandering stopped. When it later returned 
to provide water, the nation sang one of the few songs recorded in the 
Torah. 
“Well! The princes dug it, the nobles of the people hollowed it out, with 
the style of the law on their staves, and from the wilderness it was gifted 
again. And from the gift, a stream of Hashem, and from the stream of 
Hashem up to the heights.” 
The Ohr Hachaim asks, why did the Jews sing this song only now, 40 
years after the well first appeared? Why not sing this song when they first 
received it? And why didn’t they sing a similar song of praise for the 
manna they ate? 
The answer is that this song is in fact a praise of the Torah, which is 
likened to water (Taanis 7a). The Torah is the “well of life-giving waters” 
that was first dug by the Avos and completed by Moshe Rabbeinu, who 
actually brought the Torah from heaven into our world. 
The Slonimer Rebbe asks: Still, why did the nation wait until now to sing 
this praise of the Torah? The rebbe answers that this song praises the depth 
and breadth of the Torah, which is similar to a well in that it is deep and 
perpetually flowing. It took 40 years of continuous study and analysis for 
the nation to truly appreciate how great and all-encompassing the Torah is 
(see Avoda Zara 5b). 
Based on the Kli Yakar, we can suggest a variation on the previous 
answer, that the nation sang this song only now in recognition of the great 
power of the Torah. The well had originally come in the merit of Miriam, 
who represented chessed (particularly her chessed for Moshe as a boy). 
The clouds of glory came in the merit of Aharon, who represented avoda 
(as kohen gadol). The manna came in the merit of Moshe, who had the 
merit of Torah. Not that Moshe lacked chessed and avoda, or that Miriam 
and Aharon lacked Torah, chalila. Each possessed all three, only each 
helped Klal Yisrael in the merit of the particular aspect of service of 
Hashem in which they excelled. 
After Miriam and Aharon passed away, the well and the clouds of glory 
that each had brought, respectively, disappeared and then returned in the 
merit of Moshe Rabbeinu (i.e., the Torah). When the nation saw that the 
well and clouds returned in the merit of Torah, they realized that the Torah 
was the ultimate life force, upon which their entire existence depended. 
This realization sent them into raptures and the song of the well burst forth 
from their souls. 
In truth, Torah is the life source for the entire universe. The Nefesh 
Hachaim (4:11) states that there are numerous worlds, beginning from the 
physical world and ascending in ever-growing spiritual order, culminating 
with the Torah, which is at the zenith. If for one moment Torah would 
cease to be studied, the universe would cease to exist. To this day, it is the 
Torah that gives life and blessing to all of the lower worlds. 
The Torah is also what protects Klal Yisrael. The nation would relearn this 
lesson years later when Sancheriv came against Jerusalem with a colossal 
army (Sanhedrin 94b). Yishaya the prophet instructed the people to engage 
in Torah study, and when King Chizkiyahu heard this, he had a sword 
thrust into the floor of the beis medrash, and declared that whoever dared 
to abandon his Torah study would be killed. It was clear to the nation that 
the Torah was what protected it. 
Once, when the State of Israel was fighting a war, a bachur learning in the 
Kfar Chassidim Yeshiva told the mashgiach, Rav Elya Lopian, that since 
his brother was on the battlefield, he had decided to go out and join him in 
combat (this bachur had gone through military training in the past). 
Rav Lopian told him he must not leave. “The real war is here, in the study 
of Gemara. For you, to stop learning and go to the battlefield would be a 
mistake. You would be putting yourself in danger. If you leave, you may 
not reach the battlefield.” 
My great-uncle, Rav Meir Simcha, who served as the Rav of Dvinsk, was 
considered the gadol hador in his lifetime. Once, he was put into a position 
that demonstrated how much the Torah protects us, and the entire world as 
well. One spring on the outskirts of Dvinsk, there was an abundance of 
snowmelt that caused rivers to overflow. Large chunks of ice had broken 
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loose and were causing major damage to the city’s surrounding villages. 
The water level was rising and threatened to flood the large city of Dvinsk. 
The presiding officer of the area summoned my uncle to a remote location 
outside of the city. There, he showed him the rising waters, explained to 
him the danger, and asked if he could do something about it. 
Rav Meir Simcha agreed, and stepped up close to the edge of the river. He 
called out to Hashem to have mercy on the people, and then said that “the 
waters will not pass this point.” 
From that moment, the waters began receding. Even though this was an 
open miracle, witnessed by some of Rav Meir Simcha’s talmidim as well 
the presiding officer and his entourage, Rav Meir Simcha himself made 
light of it. “Why all the fuss?” he asked, as he saw people turning to him 
as a miracle worker. “Hashem can always make waters go back.” 
May we be zoche to give life to the world through Torah! 
 

Rabbi Label Lam 

Dvar Torah 
Incomprehensible  
Hashem spoke to Moses and Aaron, saying: “This is the (CHOK) statute of 
the Torah which HASHEM commanded, saying, ‘Speak to the Children of 
Israel and have them take for you a perfectly red unblemished cow, upon 
which no yoke was laid.’ (Bamidbar 19:1-2) 
This is the (CHOK) statute of the Torah: Because Satan and the nations of 
the world taunt Israel, saying, “What is this commandment, and what 
purpose does it have?” Therefore, the Torah uses the term (CHOK) 
“statute.” I have decreed it. You have no permission to challenge it. — 
Rashi 
The premise of a CHOK- a statute that cannot be grasped by the human 
mind can admittedly be challenging and even troubling to the questing 
mind. To the uninitiated it may seem like a celebration of blind faith or 
blatant ignorance. 
The Sefas Emes explains a CHOK in the following way: “There are 
Mitzvos that are called CHUKIM that we cannot comprehend and they 
correspond to the 613 limbs and sinews. This is the statute of the Torah: 
Because Satan and the nations of the world taunt Israel, saying, “ What is 
this commandment, and what purpose does it have?” Therefore, the Torah 
uses the term “statute.” I have decreed it; You have no right to challenge 
it. —Just as in the formation of man there are many organs that we do not 
know their precise function or reason for being. However for a hidden or 
unknown reason they are absolutely necessary. So it is with the Mitzvos!” 
Natalie Wolchover writes, “The poor old human appendix gets lumped in 
with the likes of wisdom teeth, ear-wiggling muscles and our other 
“useless” holdovers… The worm-shaped organ’s inconsequentiality seems 
proven by the fact that it can be removed with no obvious drawbacks. But 
biologists have recently begun to question the long-held assumption of 
appendix pointlessness. Some suggest it may help train the immune system 
during fetal development. Other research indicates the organ serves as a 
“safe house” for the bacteria that aid in digestion, holding a secret stash of 
microbes that repopulate the rest of the digestive tract after gut-evacuating 
bouts of diarrhea. The word “appendix” means afterthought. But maybe, 
just maybe, it isn’t one. 
A couple of handfuls of your body aren’t actually your body. For every 
one of your cells, 10 microbes live inside you, and these hangers-on 
collectively compose a few pounds (1 to 3 percent) of your total weight. 
Some of this in-house fauna cleans our skin while some helps us digest 
food, but the bulk of these microbes contribute to our bodily functions in 
ways unknown. Healthy people even harbor low levels of harmful viruses, 
which appear to do something besides sicken us. “We’re just learning that 
the consequence of antibiotics is that when you get rid of the good bacteria 
in our guts, we can develop autoimmune diseases [such as Type 1 
diabetes]. We’re not as advanced in our understanding of viruses. What do 
viruses do for us?” Vincent Racaniello, professor of microbiology and 
immunology at Columbia University, told Life’s Little Mysteries. Clearly, 
we’ve signed up for a whole bunch of symbiotic relationships, and have no 
idea what we’re getting out of the deal. 
How do the 100 trillion neural connections in our brains work together to 
create the feeling of being alive? Many great thinkers consider 
consciousness to be the biggest mystery not just of the human body, but 
the biggest one, period. As the neuroscientist V.S. Ramachandran put it, 
“Any single brain, including yours, is made up of atoms that were forged 
in the hearts of countless far-flung stars… These particles drifted … and 

light-years later… gravity and chance brought them together here, now. 
These atoms now form a conglomerate — your brain — that can not only 
ponder the very stars that gave it birth but can also think about its own 
ability to think and wonder about its own ability to wonder. With the 
arrival of humans, it has been said, the universe has suddenly become 
conscious of itself. This, truly, is the greatest mystery of all.”” 
Now we all know that “gravity and chance” alone lack that creativity. 
Perhaps, even greater than the capacity for self-consciousness may just be- 
man’s ability to comprehend and admit that a thing is incomprehensible. 
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Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Hukat: Believing in Repentance 
Parashat Hukat tells one of the most perplexing stories in the Humash – 
the story of Meh Meriba, when Moshe Rabbenu struck a rock in order to 
produce water for the people. G-d reacted angrily to what Moshe did, and 
decreed that he would die in the wilderness and not cross into the Land of 
Israel together with the rest of Am Yisrael. Numerous different 
interpretations have been offered to explain the precise nature of Moshe’s 
sin, and why he was punished so severely. 
There is one answer that has been suggested which presents us with a very 
important lesson. When Moshe assembled the people by the rock, he spoke 
to them indignantly, shouting, “Listen, O rebellious ones!” (20:10). This 
was an inappropriate insult which the people did not deserve. Our Sages 
teach us that if we ever see a righteous person sin, we must realize that he 
immediately acknowledges his wrongdoing and repents. Undoubtedly, 
then, Moshe Rabbenu, one of the greatest Sadikim who ever lived, 
repented immediately after making this inappropriate remark to Beneh 
Yisrael. He recognized that he had spoken improperly, and regretted this 
mistake. This sin disturbed him to the point where he could not bring 
himself to fulfill G-d’s command to speak to the rock to produce water. 
After having sinned with his mouth, Moshe assumed that his mouth was 
now tainted and thus incapable of producing water. And so he lifted his 
staff and struck the rock, instead. 
Moshe’s mistake was that he did not, for that brief moment, trust in the 
power of repentance. We must all believe with firm conviction that once 
we regret our mistake and sincerely resolve never to repeat it, G-d accepts 
our repentance. One of the most dangerous weapons in the Satan’s arsenal 
is the notion that we are too sinful to repent, that we are permanently 
tainted, or that G-d despises us because of our sins. Nothing could be 
further from the truth. Any parent can attest to the fact that he or she 
continues to love, cherish and care for the child no matter how many times 
the child misbehaves. We are all G-d’s children, and so certainly after we 
sincerely repent, G-d welcomes us back with open arms and loves us just 
as He did before. Teshuba, as the Rambam writes, has the ability to change 
a person’s status, from being repulsed by G-d to being beloved by G-d. 
The Satan wants us to believe that our repentance is useless, so that we 
will continue acting wrongly. We must constantly reinforce our belief in 
the power of repentance, in G-d’s loving mercy and compassion, and 
realize that we are always able and encouraged to repent. 
And so G-d responds to Moshe’s act by saying that he failed to “believe” – 
“Ya’an Lo He’emantem Bi,” and that he failed “to sanctify Me in the eyes 
of the Children of Israel” (20:12). By momentarily losing faith in the 
power of Teshuba, Moshe conveyed the dangerous, mistaken message that 
Teshuba does not always work. And for this he was punished. 
Too often, the heavy weight of our baggage from our past hinders us from 
advancing and moving forward. The story of Meh Meriba should remind 
us that Teshuba is always an option, and an option we must pursue. If we 
ever feel that G-d despises us and is no longer interested in us, we must 
immediately recognize these thoughts as the Satan’s clever scheme to 
ensnare us in the trap of despair. 
King David famously exhorts in Tehillim, “Sur Me’ra Va’aseh Tob” – 
“Turn away from evil and do goodness.” This has been explained to mean 
that we must turn away from the thought that we are evil, and instead 
convince ourselves of our innate goodness and potential for greatness. This 
is the mindset we are to have, regardless of the mistakes we have made, 
trusting in our ability to change and in G-d’s infinite mercy and 
compassion. 
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The Parah Adumah 
By Rabbi Reuven Garfinkel   

Mara D'atra, Young Israel of Eltingville 
The Torah is not just a history book. Every event recorded in the Torah 
has specific lessons that G-d wants to teach us. Not only does the record of 
an event itself teach us important lessons, but it also shows its relationship 
to the story or laws that proceed or follow it. Rashi expresses this idea best 
in this week’s Parsha when he tells us that the Torah records Miriam’s 
death following the laws of Parah Adumah (Red Heifer) to teach us that 
the death of a righteous person can be compared to a sacrificial offering. 
Just as the sacrificial offering atones for sins, so does the death of the 
righteous atone for the nation. 
There are two perplexing points that need clarification. If the purpose is to 
compare Miriam’s death to a sacrifice of atonement, wouldn’t it be 
expected to be recorded after the Korban chattos (sin offering)? Even if we 
learn this lesson, what does the Torah intend by teaching it through 
Miriam more than any other righteous leader of the nation? The Midrash 
tells us that the Parah Adumah is atonement for the sin of the Golden Calf. 
In the words of the Midrash: “Let the mother come and clean up her 
child.” 
Obviously, the lesson learned through the Parah Adumah offsets the idea 
that was brought out through the Golden Calf. We all know that the most 
famous example in the Torah of a Chok (unexplainable mitzvah) is the 
Parah Adumah. With all our understanding of this mitzvah, we can never 
fully comprehend its reason. It might be that the mitzvah was given in 
order to strengthen our Emunah (belief) and, when we fulfill the mitzvah, 
we condition ourselves to serve G-d without the need to understand His 
reasons. 
The Gemarah teaches that the single most important mitzvah of the Torah 
is Emunah (faith). Emunah does not mean to believe there is a G-d. 
Emunah comes after one believes in G-d. It is understood 
that G-d is involved in every aspect of our lives and His actions are for our 
benefit, even when seeming contrary to our logic. From the onset of the 
redemption, this idea was continuously hammered into the minds of the 
Jewish people. G-d constantly tested the Jews in this area and the sin of the 
Golden Calf was an example of this test. G-d wanted the people to realize 
that He is close to every person, even when Moshe is not there to lead 
them. Even after the nation witnessed the splitting of the sea and Mattan 
Torah, it took the Jews 40 years until G-d felt the people understood the 
lesson of Emunah. The mitzvah of the Parah Adumah was given to clean 
up the mess. More than any other, this mitzvah requires that we submit our 
logic to G-d’s will and serve Him without understanding its meaning. 
Through this realization, the sin of the Golden Calf can be forgiven.  
By specifically comparing Miriam’s death to the Parah Adumah and not to 
any other Korban, the Torah wants to teach us an important lesson. 
Although we don’t understand why Miriam died, we know it must be for 
the best if it was caused by G-d. The Midrash tells us that since the women 
of that generation had no part in the sins that happened in the desert, they 
all merited going into Eretz Yisrael. It raises the question: why was 
Miriam left out? In the Torah, we do not find any sin she did to deserve 
death. The Torah answers this question by placing her death right after the 
Laws of Parah Adumah. Her death and the Parah Adumah are both an 
atonement for the nation because they compel the people to strengthen 
themselves in a primary principle of the Torah — that of Emunah.  
Another important comparison between Miriam and the Parah Adumah is 
the necessity for contemplation. Rabbi Samson Raphael Hirsch, in his 
commentary, explains how being acutely aware is a necessary requirement 
in the preparation of the Parah Adumah. One possible reason for this is 
that, in order for one to appreciate the lesson of the Parah Adumah, one 
must be cognitive of it. This idea is also true when it pertains to the death 
of the righteous. The Midrash tells us that the nation failed to eulogize 
Miriam properly and consequently, the effect of Miriam’s death was lost 
on the nation. We can now understand why they failed the test of drought 
right after her death. If the people had learned the necessary lesson from 
her death, they would have had the strength and Emunah necessary to 
overcome this test. It was this lack of Emunah that G-d wanted Moshe to 

rectify when He told him to speak to the rock. When Moshe hit the rock 
instead, G-d told him that since he failed to rectify the lack of Emunah in 
the nation by speaking to the rock, he would have to die. Based on the idea 
mentioned previously, it is clear why Moshe was punished with death. 
HaShem told him, since he did not give over the lesson of Emunah through 
his action, he would have to give it over by the death of the righteous. 
Showing the people that you accept the will of HaShem, even though you 
do not understand why you deserve death, will strengthen the weakened 
state of Emunah among the Bnai Yisrael. They will come to serve HaShem 
without always understanding His reasons.  
Shabbat Shalom. 
The Weekly Sidra- "Matching the Inside to the 

Outside" 
By Rabbi Moshe Greebel 

Associate Member, Young Israel Council of Rabbis 
In the process of Kosher slaughtering there is the concept of ‘T’manei 
Sarei Traifin’ or, eighteen possible defects in internal organs which must 
be examined. From where are these T’manei Sarei Traifin learned in the 
Torah? The Gemarah in Chullin 42a answers in the following way: 
“For a Tanna of the Yeshiva of Rabbi Yishmael expounded, ‘It is written, 
“Between the living thing that may be eaten and the living thing that may 
not be eaten.” (Vayikra :11) Here are indicated the eighteen defects (which 
render an animal Trefah [unfit for consumption] and) which were 
communicated to Moshe on Mount Sinai.’” 
From here then, is the obligation to internally inspect the slaughtered 
animal for the possibility of T’manei Sarei Traifin. In this week’s Sidra, 
we are introduced to the Parah Adumah (red heifer), of which the Torah 
states: 
“And you shall give it (the Parah Adumah) to Elazar the Kohain, that he 
may bring it forth outside the camp, and one shall slaughter it before him.” 
(Bamidbar 19:3) 
After sprinkling the blood of the Parah Adumah seven times before the 
Mishkan (Tabernacle), the Torah states: 
“And one shall burn the heifer in his (Elazar) sight; its skin, and its flesh, 
and its blood, with its dung, shall he burn.” (ibid. 19:5) 
Concerning this process of the Parah Adumah, the Gemarah in Chullin 11a 
explains: 
“The Divine Law says, ‘And one shall slaughter it (Parah Adumah) . . . 
and one shall burn it.’ This signifies that just as for the slaughtering the 
animal must be whole, so for the burning it must be whole. Now why do 
we not fear that it is Trefah? Is it not because we follow the majority…..?” 
It would appear then, that since the Parah was burned whole, no inspection 
for the T’manei Sarei Traifin could be made. Instead, since the majority of 
cattle do not have problems with the T’manei Sarei Traifin, we may 
assume that the Parah Adumah is part of that majority.  
Yet, if we closely examine the Passuk (verse) which states, “And one shall 
slaughter it,” we astonishingly find that the Targum Yonosan Ben Uziel 
(one of the 80 disciples of Hillel who lived in the 1st century CE of 
blessed memory) makes the following statement: 
“And one shall slaughter it….. And, it shall be inspected for the T’manei 
Sarei Traifin.”  
But, based on the above Gemarah of Chullin 11a, if the Parah Adumah had 
to be burned whole, how could an inspection of the possible T’manei Sarei 
Traifin ever be made? A possible resolution to this difficulty can be found 
on page #84 of the Myna Shel Torah (Rav Alexander Zusha Friedman 
1897- 1943 of blessed memory), where the topic of the ‘Amud He’Anan’ 
(the pillar of cloud), which accompanied the B’nai Yisroel in the 
wilderness, is discussed: 
“And the Malach (celestial emissary) of G-d, who went before the camp of 
Yisroel, moved and went behind them; and the pillar of the cloud went 
from before them, and stood behind them.” (Sh’mos 14:19)  
Now then, concerning this Amud He’Anan, the commentary of the Tosfos 
in the Gemarah of Shabbos 22b has this to say: 
“….. Is it not a fact that for forty years the Amud He’Anan would 
illuminate every place for them (Yisroel)? This is as we say in the Braissa 
which deals with the construction of the Mishkan, ‘If one looked at a 
pitcher, he could see and know what was inside it (due to the illumination 
of the Amud He’Anan). (If one looked at) a barrel, he would know what 
was inside…..’”  
Hence, if the Amud He’Anan acted like a Roentgen Ray, ‘xraying’ 
everything in sight, it stands to reason that the first and only Parah 
Adumah subject to the Amud He’Anan was in the time of Moshe, when it 
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would have been possible to inspect the animal intact for the T’manei 
Sarei Traifin, which is specifically what the Targum Yonosan Ben Uziel 
meant in his statement. Our difficulty is resolved. 
But, let us develop this theme a bit more. In the infinite scope of Torah 
there is a principle known as ‘Tocho K’varo,’ or plainly put, one’s inner 
character should match his outward appearance. Needless to say, in times 
such as these, it is as simple as shooting fish in a barrel to generate a false 
public appearance through hypocrisy and duplicity. Without question then, 
the definition of a true Talmid Chacham (Torah scholar) is one who is 
thoroughly Tocho K’varo, as can be found in the Gemarah of B’rachos 
28a: 
“For Rabban Gamaliel had issued a proclamation (saying), ‘No Talmid 
Chacham whose (inner) character does not correspond to his exterior may 
enter the Bais HaMidrash (study hall of the Yeshiva).’” 
As well, the Gemarah in Yoma 72b has this to say: 
“….. Rava said, ‘Any Talmid Chacham whose inside is not like his 
outside, is no Talmid Chacham.’”  
While the world is incapable of seeing another’s inner most private 
thoughts and considerations, it is incumbent upon us all to make as 
humanly certain as possible that we are in fact, Tocho K’varo. G-d forbid 
that we should ever portray ourselves as something that we are not by 
practicing deceit and deception. For then, only disaster can ultimately 
follow in the end. 
And, a true ‘Y’rei Shamayim’ (one who fears heaven), is capable, through 
his own purity of spirit, of being ‘M’Kadaish Shem Shamayim’ 
(sanctifying the name of heaven). Never will such a Y’rei Shamayim ever 
be ensnared in falsehoods and corrupt intrigues, for he is the same 
righteous person inside and out. Even though no Roentgen Ray that can 
see within the N’shama (soul) is available to us, we must still strive as 
diligently as possible to be Tocho K’varo in all our endeavors. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
Confidential matters may be sent to Rabbi Greebel at: belmar.rabbi@yahoo.com Also appearing on the website: The National Council of Young Israel 
http://www.youngisrael.org  

Torah Insights - Life, Liberty, and the Pursuit of 
Happiness 

By Rabbi Dov Shapiro 
Associate Member, Young Israel Council of Rabbis 

 “Life, Liberty, and the Pursuit of Happiness”, wrote Thomas Jefferson, 
are among “the unalienable rights” to which all people are entitled. His 
choice of words indicates that the author of the Declaration of 
Independence understood that whereas life and liberty are attainable, 
quantifiable goals, the quest for happiness is a lifelong pursuit. Even as 
people experience varying degrees of happiness, we remain unsatisfied, 
continuing to pursue greater levels of happiness and to seek higher levels 
of achievement throughout our lives. 
This week’s parsha contains an insight that can help us achieve that 
elusive state of “Happiness” that we perpetually pursue. 
One of the great tragedies that took place when the Jews were in the 
midbar was the incident of the “mei merivah” – “waters of conflict”. 
Hashem instructed Moshe Rabbeinu to speak to the rock, and ask it to give 
forth water for Klal Yisroel to drink. Instead of speaking to the rock, 
Moshe struck it with his staff, causing the water to flow. Moshe was taken 
to task for not performing the greater Kiddush Hashem that would have 
resulted from speaking to the rock. His punishment – not being allowed to 
enter Eretz Yisroel – affected not only him personally, but the entire 
Jewish nation for many years to come. 
There are numerous explanations of the precise nature of Moshe’s sin; the 
Maharal offers the following analysis: Just before this incident, Miriam 
had died and the fountain which had provided water for the Jews in her 
merit ceased to flow. The Jews began to boisterously complain about the 
lack of water, even going so far as to question the wisdom of leaving 
Egypt. Moshe was frustrated with the Jews’ brazenness and disrespect, and 
he reacted by hitting the rock. That act contained an infinitesimal display 
of anger, and for a man of Moshe’s stature even the smallest degree of 
anger was considered a sin. 
Anger, explains the Maharal, is indicative of a lack of faith. One who has 
complete faith in Hashem, is always happy and at peace with his situation. 
He remains calm and is not angered by the behavior and the provocations 
of others. He feels secure that Hashem is controlling everything and he is 
not intimidated by circumstances that appear to be threatening and 
overwhelming. 

When Hashem instructed Moshe to speak to the rock, the impending 
miracle should have inspired Moshe to an even higher level of faith, which 
would have prevented him from getting angry at the behavior of the Jews. 
Moshe missed that opportunity and, lacking that extra degree of faith, got 
upset at the Jews and hit the rock instead of speaking to it. 
In addition to the specific explanation of this incident, The Maharal is 
teaching us and important lesson about the interaction between faith in 
Hashem, happiness, and serenity. Although we can never approach the 
lofty level of faith that Moshe Rabbeinu possessed, this Maharal contains 
lessons that are relevant and useful to us as well. 
We are sometimes overwhelmed by circumstances in life that are beyond 
our control. Whether caused by personal issues, financial issues, or by the 
way others act and treat us, we all have our share of tense, difficult 
situations that test the limits of our patience and midos. The Maharal offers 
us a wonderful tool to help us deal with those challenging moments: Keep 
the faith. Take a moment to think about some kindness Hashem has done 
for you in the past. Recall a specific circumstance where Hashem helped 
you succeed and things worked out well. As the Mesillas Yesharim writes 
(chapter 8), every situation in life contains Hashem’s kindness; it is just up 
to us to identify and appreciate it. Focusing on Hashem’s past chesed to us 
gives us faith and reassurance that Hashem will continue to help us 
through our current and future difficulties. And that extra bitachon can 
provide us with the happiness and serenity to deal with whatever difficult 
people or circumstances we face. 
We can’t control many of the events in our lives. We can’t control how 
other people will act, speak, or treat us. But a focus on bitachon can help 
us control our attitude, our composure, and how we react to those events. 
And it can even help us close the gap in our “Pursuit of Happiness”. 
Rabbi Dov Shapiro is the Rav of Kehillas Bnei Aliyah in New Hempstead, and a Certified Mohel. He can be reached at 877-88-Mohel or 
www.eastcoastmohel.com. To receive an e-mail of his weekly parsha column, e-mail: DSMohel@gmail.com  

Мошиаха Chukas: говорить или Hit? 
By Rabbi Yisroel Yitzchok Silberberg 

Mara D’asra Young Israel of Mapleton Park, Brooklyn NY 
Два наиболее загадочные понятия в Торе встречаются на этой неделе 
в Мошиаха Chukas. Первый известный ритуал красной коровы, 
который очищает тех, кто нечист, и все же те, кто оскверняет 
коснуться праха коровы. Второй недоумение концепция природа 
греха Моше и обоснование его суровое наказание. 
Большинство власти согласны, что заповедь красной коровы 
действительно чок, закон без причины, и это учитывая доверять нашу 
веру в Б-га. Действительно, некоторые раввины говорят, что причина 
Аль-Могучий дает нам такие заповеди без причины, это поручить 
нам, что даже заповеди, которые мы считаем мы понимаем 
объяснение, истинная причина мы придерживаемся заповеди, потому 
что Всевышний повелел нам делать и не по причине Тора дает нам. 
Когда дело дошло до объяснения природы греха Моше, раввины 
предлагают множество различных интерпретаций. Рамбам предлагает 
MOT необычный объяснение этой загадки и тот, который, кажется, не 
действующим с буквальным словами Торы. Маймонид пишет, что 
суть греха Моше не было, что он ударил в скалу, а потому, что он 
рассердился на евреев и помощи: "послушайте, вам мятежных 
людей". Это объяснение трудно понять, на многих уровнях. На 
содержательном уровне, то почему бы Моше быть наказан за то, что, 
кажется, мало нарушение стать злым и изображением еврейского 
народа в невыгодном свете? Моше разгневался на еврейского народа 
несколько другое время, когда люди жаловались об их положении в 
пустыне, пока он не был наказан вовсе его реакции гнева. Почему бы 
этот эпизод будет отличаться? 
Кроме того, эта интерпретация кажется далеким от буквального 
толкования Торы, который говорит, что грех Моше был результатом 
его отсутствия веры в Б-гу и Моше отказа освятить имя Всевышнего. 
Возможно, мы сможем решить эти трудности в объяснении Рамбама, 
предполагая, что Маймонид согласуется с традиционной 
интерпретации, что Моше был наказан, потому что он ударил в скалу, 
а не говорить к скале, как объясняет Раши. Тем не менее, Рамбам, как 
он так часто расшифровывает Тору в аналитической моды, считает, 
что попадание в скале был только результат корень греха Моше ". 
Действительно удара была акция, что был против коменданта Аль-
могучий, но причиной отклонения Моше был намного более 
философским и сложным. 
Хашем хотел Моше, чтобы иметь дело с людьми с большим 
пониманием и нежный подход, особенно после того, как люди 
согрешили с шпионов и они стали свидетелями грех Корах, которые 
создали трещину в людей. Поэтому Всевышний повелел Моше нести 
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палку, которая символизирует строгий способ борьбы с людьми, в 
которых они следуют слова Всевышнего от страха. Тем не менее, в то 
же время, Аль-могучий хотел Моше использовать более мягкий 
подход пика с людьми путем диалога и понимания, чтобы достичь 
сердца и души людей, которые приведут к конечной уровня 
поклонения Всевышнему через любовь. 
Слишком много раз мы становимся разочарованы, когда наши слова 
и диалог лань не достигают ушей тех, кого мы взаимодействовать, и 
мы стали стационарное и использовать галочку как метод, чтобы 
передать нашу веру другим. Давайте учиться на небольшой ошибке 
Моше нашего учителя, что, хотя мы должны нести наш галочку с 
нами, в конечном счете, это наши слова, которые несут день. 
Хорошие Шаббат! 

Dvar Torah - Does it Hurt to Know? 
By Rabbi Dovid Sochet 

Associate Member, Young Israel Council of Rabbis 
There are two subsets of mitzvohs: chukim and mishpotim. Chukim are 
mitzvohs that are not based on any apparent logic, yet we are required to 
fulfill them solely because Hashem commanded us to do so. Mishpotim, 
on the other hand, are mitzvohs that appear reasonable and 
comprehendible to the human intellect. 
This week’s Parsha begins with the mitzvah of Parah Adumah [Red 
Heifer]. This mitzvah is the epitome of a chok. A person who comes in 
contact with a human corpse is rendered ritually impure (tumas meis) and 
forever remains in that state until he goes through the indicated 
purification process. This involves being sprinkled with a mixture of water 
and ashes from the burnt Parah Adumah. The reason for this mitzvah is 
beyond our grasp and intellectual capacity. Chazal teach us that Shlomo 
Hamelech (King Solomon) wrote concerning Parah Adumah אמרתי אחכמה 
ממני רחוקה   I said I would be wise (i.e. I understood the reason for - והיא 
every other mitzvah in the Torah, and thought I could also determine the 
reason for Parah Adumah), but nonetheless it remains distant from me". 
Furthermore the Medrash states that Hashem told Moshe, "To you I will 
explain the paradox of Parah Adumah, but to every other human being I 
will always conceal its mystery”. 
Rashi quotes Rabbi Moshe HaDarshan who says that the Red Heifer is 
brought in atonement of the sin of the golden calf. It is a symbolic 
statement. "Let the mother (the heifer) clean up the filth made by her 
offspring (the calf)." If, as Rabbi Moshe Hadarshan claims, the Parah 
Aduma atones for the sin of the golden calf, why then is this mitzvah 
considered to be so enigmatic. What is so incomprehensible about this 
mitzvah? It is a sacrifice of a specific kind brought to atone for a specific 
sin. This is not special. There are quite a few different kinds of sacrifices, 
each brought to atone for a specific transgression and each having its own 
unique set of rules. What then distinguishes Parah Aduma from other 
sacrifices? 
The commentators explain that the reason the Parah Adumah is 
incomprehensible is because it contains within it a paradox. All Kohanim 
who are involved in the preparation of the Parah Adumah - be it the 
burning of the red heifer, the carrying of the ashes, etc. – or the 
administration of this "water of the sin offering" (mei chatas) that purifies 
the defiled, they themselves are rendered impure, if only until the end of 
the day of their involvement. The Parah Adumah contains the inner 
contradiction that on the one hand it purifies those who are impure and on 
the other hand it somewhat defiles those who are pure. 
I would like to preface with the words of the great Chasidic Rebbe R’ 
Shlomo of Karlin who said regarding helping people achieve spiritual 
rectification that if one wants to uplift a person from mud and filth, he 
should not think that it is sufficient to keep standing on the side and reach 
out a helping hand to the other person. You yourself must descend into the 
mud and filth and powerfully take hold of the person and pull both the 
person and yourself out into the light. 
We can learn this lesson from the seeming contradiction of the Parah 
Adumah described above. The aforementioned paradox imparts this 
tremendous lesson in Ahavas Yisrael /love of a fellow Jew. In order to 
purify another Jew, several other Jews may need to risk defiling 
themselves ever so slightly for a relatively short period of time. A person 
may venture to say, "What do I need this for? This person is impure, let 
him remain impure! Why should I become 'tameh' so that he should 
become 'tahor'? After all, is he not just one affected individual? Why 
should other people become impure just for the sake of another human 
being to become pure?” 

This is an act of tremendous nobility, of chessed/kindness, and an inspiring 
lesson. So many times we pay a dear price when lending a helping hand to 
a person in need. It may cost us monetarily, physically, or it is time 
consuming, and at times even emotionally draining. It can be taxing and it 
is not free. However that is what chessed is really all about and it is this 
lesson that the Parah Adumah exhibits. Other Jews must allow themselves 
to become momentarily inconvenienced, temporarily ‘tameh/impure’, in 
order to rescue another Jew from a state of permanent defilement and to be 
made ’tahor/spiritually pure.' 
The Chasam Sofer questions Onkelos’s words explaining the pasuk זאת 
 this is the chok of the Torah, as ‘this is the gezeirah/decree of – חקת התורה
the Torah’. The word decree seems a bit strong in describing a mitzvah - 
even if it refers to a mitzvah that has no clear rationale. The word gezeirah 
is typically associated with a painful decree (and so too does the Magen 
Avraham understand it to mean). What pain did Moshe Rabbeinu 
experience in transmitting the mitzvah of Parah Adumah? What made 
teaching this mitzvah more difficult than any of the other mitzvos that 
Moshe taught to Bnei Yisroel? 
The Chasam Sofer cites the above mentioned Midrash that relates that 
Hashem told Moshe, "To you I reveal the hidden secret of Parah Adumah, 
but to everyone else it must remain an unfathomable decree." 
Consequently, Moshe was the only human being ever to be privy to the 
real reason behind the Parah Adumah yet he was not permitted to share 
this knowledge with anyone. For Moshe this was a difficult decree. As the 
quintessential rebbe, the consummate teacher of Torah, the pain he 
experienced at not being able to convey a Torah lesson to the people was 
so intense that he considered it a gezeirah, a decree, against himself. He 
felt pained, contemplating to himself that it would have been better not to 
know the reason for the Parah Adumah, than to know it and not be able to 
share this piece of Torah with others!" 
It is understood that a teacher must lower himself to the level of his 
disciples in order to teach them. We are also well aware of the everlasting 
words of the Gemarah “that the cow yearns to nurture her calf more than 
the calf itself wants to eat”. This was the case here with Moshe. Had he not 
received this lesson he would have not been pained by the fact that he 
could not teach it to Bnei Yisroel because he would not have known it 
himself. 
It is therefore extremely appropriate that by this mitzvah which symbolizes 
the lesson to lower ourselves in order to help another, that Moshe- the 
ultimate teacher- internalized this message to the utmost and was pained 
that he could not relay its intrinsic reasoning. 
Rabbi Dovid Sochet is the son of the Stoliner Rebbe of Yerushalayim; he spent a considerable amount of his formative years in Los Angeles CA, and 
the 5 Towns in New York. He studied in the following Yeshivas: The Mesivtah of San Diego, Yeshiva Harbotzas Torah in Flatbush NY, and Yeshiva 
Gedola of Passaic. He currently is a Rabbi in Spring Valley New York where he resides with his wife and children. Rabbi Sochet is also certified 
Mohel. The National Council of Young Israel http://www.youngisrael.org  
 

Aish.Com - Rabbi Kalman Packouz 

Shabbat Shalom 
Chukat 5776  
GOOD MORNING! In honor of my parents' -- Ray and Dorothy Packouz -
- 70th Wedding Anniversary! How do you know whether or not you 
should marry a person? Many people go by their "gut feelings." The 
problem is -- sometimes you don't know whether you have a burning heart 
... or heart burn. If you can't answer "yes" to the following 3 questions, 
don't marry the person you're dating: 
3 Questions Before You Propose 
1. Do I respect this person enough that I want to be more like him/her? 
Respect is crucial in any relationship, particularly marriage. The litmus 
test for respect is determining if you want to emulate this person. What 
qualities do you respect in this person? Would you be happy if your child 
turns out like him/her? 
2. If his/her personality and habits stay exactly as they are today, will I be 
happy 20, 30, 40 years down the road? 
Never marry potential. If you can't be happy with the person the way he or 
she is now, don't get married. Don't expect to change another person. 
You'll be frustrated and they'll be resentful. Can you accept this person 
exactly as they are, for the rest of your life? 
3. Do we share common life goals and priorities? 
Sure, chemistry and common interests are important. However, make sure 
you share the deeper level of connection that comes through sharing life 
goals. To avoid growing apart after marriage, figure out what you're living 
for while you're single and then find someone who independently came to 
the same conclusion as you. 
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A soul mate is really a goal mate -- two people who ultimately share the 
same understanding of life's purpose and therefore share the same 
priorities, values and goals. 
The majority of marriages today end in divorce. Those who answer "yes" 
to each of these 3 questions have a good chance in succeeding to build a 
happy marriage. Those who cannot answer "yes" to all 3 questions are 
likely entering a marriage that will leave them disappointed, unhappy and 
single again. 
If you are already married -- Here are: 
4 Rules for a Happy Marriage 
Rule #1 -- Have no expectations. Expectations are the source of virtually 
all misery. Almost every young couple believes that there hasn't been a 
person like he or she is marrying since Adam met Eve. It's hard to live up 
to an image on a pedestal. 
Rule #2 -- Always focus on your own responsibilities and what you can do 
for your spouse -- not on your spouse's responsibilities and what you think 
your spouse should be doing for you. If you see a tissue on the floor or 
dirty laundry, pick it up; if you don't, then you are leaving it for your 
spouse. 
Rule #3 -- Appreciate whatever your spouse does and express your 
appreciation both to your spouse and to the Almighty. Be sincere and 
frequent in your praise. 
Rule #4 -- Be totally committed to your spouse and to the marriage. Your 
number 1 responsibility is to make it work. Too many people have one 
foot out the door or fantasize about "maybe I should have married 
someone else I dated." My father told me that he and Mom were once 
awarded a prize on a cruise for the longest marriage amongst the 
passengers. People asked him, "How did you stay married so many years 
to the same woman?" My father replied, "When we got married we tied the 
knot with a square knot, not a slip knot." 
Torah Portion of the week: Chukas 
Another week of action, adventure and mystery as the Jewish people 
wander the desert in their 38th year. First, the laws of the red heifer (Parah 
Adumah) which was burnt with cedar wood, hyssop and scarlet thread. 
The ashes were then used in a purification ceremony for those who had 
come in contact with the dead. Strangely enough, all who were involved in 
the making of the ashes became ritually impure, but all who were 
sprinkled with them became ritually pure. It is a lesson that we must do the 
commandments even if we can't understand them. God decreed the 
commandments. They are for our benefit. We may not always know why. 
Miriam, Moshe's sister and a prophetess, dies. The portable well which 
had accompanied the Israelites on her merit, ceased to flow. Once again 
the people rebelled against Moshe and Aharon because of the lack of 
water. The Almighty tells Moshe to speak to the rock for water. Moshe 
gets angry and hits the rock and water rushes forth. However, the 
Almighty punishes Moshe and Aharon for not sanctifying Him by 
forbidding their entry into the land of Israel. (It pays to follow instructions 
and to withhold anger!) 
Aharon dies. His son, Elazar, is appointed the new High Priest. The 
Canaanite king of Arad attacks the Israelites and later is soundly defeated. 
Then there is another rebellion over the food and water which is answered 
by a plague of poisonous snakes. Moshe prays for the people and is 
instructed by God to put the image of a snake on a high pole. All who saw 
it would think of God, repent and live. 
The Israelites then annihilate the Amorites and Bashanites who not only 
would not let us pass peacefully through their lands, but attacked us. There 
are many questions which need to be asked. Please consult the original 
work and a good commentary. 
Dvar Torah 
based on Love Your Neighbor by Rabbi Zelig Pliskin 
When the Israelites wanted to pass through the land of the Amorites, they 
sought permission. The Torah states: 
"And Israel sent messengers to Sichon, King of the Amorites, saying ..." 
(Numbers 21:21). 
The Midrash says that there are many commandments that the Torah 
requires us to fulfill when the opportunity arises, but the Torah does not 
require us to actively pursue the particular situation. However, you are 
obligated to pursue peace as it is written, "Seek peace and pursue it" 
(Psalms 34). Therefore, Israel sent messengers to Sichon to seek peace 
(Bamidbar Rabbah 19:16). Hillel said, "Be a disciple of Aharon: love 
peace and pursue peace, love people and draw them near to the Torah 
(Pirke Avos 1:12). 

All the more so in a marriage. Dr. David Lieberman writes, " 'Giving in' is 
not about being selfless, but about being sensible. You can be right or you 
can be happy. You can't always be both." A man once shared with me that 
he stopped trying to win every discussion with his wife when he realized 
that if he won that meant that his wife lost -- and he didn't want to be 
married to a loser! 
Quote of the Week 
Three Secrets for a Happy Marriage: 
1) Give 2) Give more 3) Give in 
-- Rabbi Paysach Krohn 
Happy 70th Anniversary Ray & Dorothy Packouz, Love, Your Children & 
Grandchildren  
In Loving Memory of Daniel Stern. Andrew Stern & Family 
In Loving Memory of Arthur Weiss, Asher ben Leib. With deep 
appreciation, Geoff Frisch  
In Loving Memory of Seymour Deutsch, , Shimon ben Ya'akov, Jerry 
Deutsch 
This article can also be read at: http://www.aish.com/tp/ss/ssw/386202461.html Like what you read? As a non-profit organization, Aish.com relies on 
readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like 
you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish 
HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2016 Aish.com - http://www.aish.com  
 

Rabbi Eliezer Parkoff 

Weekly Chizuk 
Parshas Chukas: You Are Special! 
This week we read Parshas Chukas which details the laws of spiritual 
defilement called Tumah. The parsha begins by specifiying the laws of the 
Para Aduma - the red heifer, from whose ashes were made the holy water 
to sprinkle on someone who became spiritually defiled with what is called 
tumas meis - defilement from a dead body. 
The Ohr Hachaim asks why the laws of the Para Aduma are called Chukas 
Hatorah? These laws aren't relevant to the Torah specifically. They are 
merely the laws of Tumah. The possuk should have read Chukas Hatumah. 
Moreover, Torah cannot become Tomei. Even one who is tomei 
(spiritually defiled through contact with a corpse) can learn Torah. His 
tumah does not deter his ability to learn or cause any limitations in Torah. 
Therefore, the Ohr Hachaim writes that this seemingly innocuous phrase, 
Chukas Hatorah, is hinting at a deeper principle. Chazal tell us (Nazir 61b, 
Rambam Hil. Tumas Meis Chap. 1, Hal 13) that the laws of tumah do not 
apply to a goy. He can touch a dead body the whole day, and live in a 
house where there is a dead body, and he will never become tamei. He is 
like an animal that touches a dead body. Nothing special happens. 
Only a Jew can become tamei, not a goy. What makes a Jew different? We 
received the Torah and tasted the sweet honey of Heavenly Divine Words. 
This is the Chukas Hatorah, meaning it all emanates from the Torah. 
The world was created from the Holy spiritual realms. There is natural 
sanctity in Creation. But in conjunction with holiness (kedusha) Hashem 
created the opposite, tumah, or spiritual defilement. There are hordes of 
black forces and lowly creatures that are cut off from kedusha and exist in 
spiritual defilement. The Kabbalists call them klipos. Theseforces of 
tumah hunger for some kedusha to consume because they live in darkness 
and find sustenance only from kedusha. But the forces of kedusha 
naturally repulse them. So there is a constant struggle. The more holy the 
object is, the more they swarm around it trying to capture it and bring it 
into their defiled realm. 
By receiving the Torah, Bnei Yisrael became elevated and holy. Now all 
the spiritually impure klipos desire to attach themselves to us. (That's why 
frum Jews have such a hard struggle with their yetzer hora - the king of the 
klipos - which lusts to drag him down.) These lowly creatures live in 
darkness with no spiritual connection and want desperately to attach 
themselves to kedusha which becomes their food. While alive a Jew is 
holy. He has a certain ability (like antibodies) to repulse these impure 
creatures. But when a Jew dies, his holy neshama departs, and all of a 
sudden hordes of these defiled creatures attack the body like flies 
swarming around a dead carcass. This is specifically a Jewish body, 
because it once housed a holy neshama. A goy never had the holiness of 
Torah within himself, and so when he dies, the body does not acquire 
severe tumas meis like a Jewish body. Therefore, when a Jew comes into 
contact with a Jewish corpse, he now has contact with severe tumah, and 
he becomes tamei meis. 
The Ohr Hachaim compares this to a jar of honey and a jar of waste left 
outside. Yes, the jar of waste will attract all sorts of flies and creepy 
crawling critters. But the jar of honey will be totally covered with them. Its 
sweetness is much more attractive to these hordes of pests. Therefore 
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specifically a Jewish body, which once housed a sweet holy soul, attracts 
these forces of tumah after one's demise. 
These holy and ethereal concepts go unnoticed by most of us. Kedusha and 
tumah are real, but one cannot naturally sense them without proper 
training and developing a special awareness of the spiritual realm. A Jew, 
even an Orthodox Jew, can go through his whole life unaware of his 
elevated position in the scheme of things. He has within himself a holy 
neshama which sets him apart from the nations of the world, and he is 
connected to the Torah, which is an expression of G-d's Mind. 
We don't realize how special we are. 
We go to Yeshiva or Seminary or Jewish Schools and we learn all about 
how to be Jewish. But we never learn to appreciate being Jewish. 
The Yeshiva Bochur Who Left 
About 30 years ago an incident happened in an important yeshiva in Eretz 
Yisroel that shook the yeshiva to the core. There was a bochur learning in 
the Beis Medrash, a very good bochur, whose mother was a convert - a 
giyores. When he turned 23 he started shidduchim. Of course everyone 
started making inquiries so he had to check out the status of his mother to 
please all the prospective matches. It came out that his mother had 
originally converted reform, and had a baby. Afterwards she had an 
Orthodox conversion. He was the oldest of the siblings, so he was born 
before the kosher conversion. The reform conversion had absolutely no 
validity, so he was a bona fide goy. The Rosh Yeshiva called him in and 
explained the situation to him. He told him, really there's no problem. 
We'll do another conversion. The only difference will be that you'll be a 
real ger, instead of the son of a ger. 
The Rosh Yeshiva wasn't ready for what came next. The bochur said no! 
"Why should I be Jewish? That's so hard. I can be a kosher goy, a Ben 
Noach, and be a tzaddik. It's much easier to be a tzaddik Ben Noach than a 
Tzaddik of a Jew." So he took off his yarmulke and left. 
The Rosh Yeshiva, the Mashgiach, the Rebbeim were shocked. But even 
worse, they were devastated. Here was a very fine bochur, a talmid 
chochom, who davened with kavana, a baal midos tovos. And the first 
chance he gets to leave, he runs out the door. How many more bochurim 
are there in the yeshiva who are simply STUCK?! 
We go through life as kosher Yidden. We eat the most glatt kosher food. 
We daven in the most frum shul, and have the best Rav. Our kids go to the 
best yeshivos and Beis Yaakovs. We're frum! But…… Do we know why 
we're frum? Do we appreciate that we're Yidden. Do we feel proud we're 
Jewish? If we were given the opportunity to opt out and leave what would 
we do? (Don't answer that question.) 
Zos Chukas HaTorah. Only Jews have the laws of tumah because of our 
holy neshamos. We are connected to the Torah, and so all the forces of 
evil, all the klipos, are out there trying to trip us up. We have to make it 
our business not only to learn how to be frummer Yidden, but we have to 
learn why we are frum Yidden and we must learn to appreciate our 
Yiddishkeit! 
Wishing everyone a Gut Shabbos! 
© Rabbi Eliezer Parkoff 4 Panim Meirot, Jerusalem 94423 Israel Tel: 732-858-1257 Rabbi Parkoff is author of "Chizuk!" and "Trust Me!" (Feldheim 
Publishers), and "Mission Possible!" (Israel Book Shop Lakewood). If you would like to correspond with Rabbi Parkoff, or change your subscription, 
please contact: rabbi.e.parkoff@gmail.com Shema Yisrael Torah Network info@shemayisrael.co.il http://www.shemayisrael.co.il Jerusalem, Israel 
732-370-3344  
 

Rabbi Moshe Pogrow - Ani Maamin Foundation 

Gem Of The Week From RSR”H 
Moshe, Aharon and Miriam 
Throughout the long years of wandering in the Midbar, the women of klal 
Yisrael never lost faith in Hashem the way the men did, so they were not 
included in the decree of death in the wilderness. Mothers and 
grandmothers entered Eretz Yisrael with the new generation, bringing with 
them firsthand memories of Egypt and Hashem’s guidance in the Midbar. 
The spirit of these Jewish women is a credit to Miriam, who set for them a 
shining example. 
The perek which describes the deaths of Miriam and Aharon comes right 
after Para Aduma, which teaches the Jewish view of death. It declares that 
what made Miriam Miriam did not die when she died; she left her body 
behind and returned to Hashem, the Source of all life. Only a spiritually 
blind person would confuse a tzaddik with an inert body already beginning 
to decay. How can one identify a corpse with someone who, minutes 
before, had thought and will, spiritual strength and moral power? A 
tzaddik’s death is like a man leaving the room, leaving his coat behind. 
But note the difference between this perek and Moshe’s petirah. When 
Moshe dies, it says, “Vayivku bnei Yisrael es Moshe.” Here, after the 
death of Aharon, “kol beis Yisrael” mourned him. Aharon loved peace and 

pursued it, so the magnitude of his loss was felt by all. In contrast, 
Moshe’s power, uncomfortable to some people, was truth and justice. 
A few days earlier, the people had complained about Aharon, but now they 
all mourned him. This reaction teaches us that all their rebellions were 
merely temporary. In their normal state, the people knew and appreciated 
their great leaders. They had three leaders to thank for the three miracles 
that provided for them in the Midbar: the be’er, in the zechus of Miriam, 
ananim, in the zechus of Aharon, and the man, in the zechus of Moshe. 
The navi Micha defines our mission: “Ki im asos mishpat, v’ahavas 
chesed, v’hatzneia leches im Elokecha.” These three elements also 
characterize the work of our leaders: “asos mishpat,” justice, was the 
primary mission of Moshe; “ahavas chesed,” love of love, compassion, 
sacrifice for others, characterized Aharon; and “hatzneia leches,” 
unpretentiousness, modesty, moral purity—traits of Jewish womanhood—
were fostered by Miriam. 
The three gifts that promoted the people’s physical wellbeing correspond 
neatly to the spiritual gifts fostered by the three leaders. Tznius is the 
quiet, hidden spring from whose depths all holiness flows; chesed is the 
protective cloud; and justice is the bread on which all human life depends. 
Have a wonderful Shabbos, 
Moshe Pogrow, Director, Ani Maamin Foundation 
To be added to email list or to sponsor a week, please email moshepogrow@gmail.com  Please 
note: The “Gem of the Week,” is based on excerpts from Rav Shamshon Raphael Hirsch zt”l’s 
commentary on Chumash, with permission from the publisher. 
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They Passed The Test 
“This is the statute of the Torah, which God has commanded, saying: 
‘Speak to Bnei Yisrael, and they shall take to you a perfectly red cow, 
which has no blemish, upon which a yoke has not come.’ ” BeMidbar 
19:2 
The Gemara (Kiddushin 31a) tells the famous story of Dama ben Nesina, a 
gentile who fulfilled the mitzvah of honoring his father, even though by 
refusing to wake him he sustained a great financial loss. In the merit of this 
gesture, Dama ben Nesina was granted the birth of a vnst vrp in his flock, 
which he was able to sell and recapture the financial loss that he had 
previously sustained with his mitzvah of honoring his father. 
Chidushei HaRim asks, however, if Hashem wanted Dama ben Nesina to 
make up the loss he had earlier sustained, why was the mitzvah of the vnst 
vrp the manner by which he was granted this windfall? 
He explains that after this man demonstrated his willingness to perform 
this mitzvah with such devotion and selflessness, a challenge against the 
Jews was presented in the heavens: If this fellow was willing to exert 
himself to such an extent to do the right thing, is this also the case 
regarding the Jews? Are they also prepared to extend themselves for the 
sake of a mitzvah? 
Therefore, an animal which met the criteria to be a parah aduma was born 
to Dama, whereupon the sages approached him and expressed an interest 
to purchase it. Dama took full advantage of the situation and charged them 
an exorbitant fee, and the sages were nevertheless happy to do whatever 
was necessary to fulfill the mitzvah. In this manner, the Jews passed the 
test, and in an impressive manner, as they demonstrated an eagerness to do 
whatever was necessary to fulfill even a e«j, a mitzvah for which the reason 
is not apparent. 
Exacting Standards 
“And Bnei Yisrael, the whole congregation, came into the wilderness of 
Tzin in the first month; and the people abode in Kadesh, and Miriam 
died there and she was buried there.” BeMidbar 20:1 
One of the great mysteries of the Torah is why Miriam the prophetess, 
sister of Moshe and Aharon, had to die in the desert. Her death is not 
linked to the sin of striking the stone, which, it seems, occurred after her 
death; nor did any woman die in the desert as a result of the sin of the 
scouts, as the women did not believe the scouts’ slanderous reports. 
Sefer Hadei Emunah suggests that the sin for which she died was that of 
her complaint against Moshe at the end of Parashas Beha’aloscha. Chazal 
advance many theories as to the exact nature of that sin, but one thing is 
certain: she questioned the authority and conduct of Moshe Rabbeinu. The 
Torah tells us in Parashas Beshalach that the Jews believed in God and in 
Moshe, His servant. The great prophetess Miriam certainly must be held to 
the highest level of such belief in the mission and righteousness of her 
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brother. That she displayed a lack of such belief was on a par with the sin 
of Moshe and Aharon: "hC oTbntv tk igh" - “because you did not believe in 
Me” (20:12). Such chillul Hashem by great leaders is punishable by death. 
Establishing An Authoritative Tone 
“And we cried to God, and He heard our voice, and sent an angel and 
brought us forth out of Egypt.” BeMidbar 20:16 
The “angel” referred to here is Moshe, for we find that the prophets are 
called “angels” of God. – Rashi 
We should realize that Moshe himself is addressing the King of Edom at 
this point. It would seem surprising that Moshe, who is described as being 
“the most humble of all men” (BeMidbar 12:3), would proudly declare 
about himself as having the stature of an angel of God. 
Rabbi Eliezer Gordon told a story about the great Rabbi Abba’la Posover 
of Vilna, who was strolling about in a rural community on the outskirts of 
the city. He met a farmer who was leading a team consisting of a calf, a 
horse and a cow, all of which were tied together. The sage informed him 
that his arrangement of animals was in clear violation of the Torah (see 
Devarim 22:10). The farmer paid no attention to him. Rabbi Posover 
attempted to explain the situation to him again, but to no avail. Finally, 
Rabbi Posover confronted him directly. “You should know,” he said, “that 
I am the head Rabbi of Vilna. I am well-known throughout the country. As 
soon as I return to the city, I am prepared to declare that you are banned 
from the community. No one will be able to deal with you, and your 
property will be off limits!” 
The farmer was shocked and stunned. He immediately untied the animals 
from each other and held the reins in his hand. 
Rabbi Zalman Sorotzkin notes that from here we see that there comes a 
time when a person must present himself as a powerful authority in order 
to exert the needed leverage in negotiating influence. A leader is 
responsible to control the activities in his domain, and he must therefore be 
perceived to have a backbone and to be someone worth being heard. 
When Moshe sent his message to the King of Edom, he had to formulate 
his words so that they would have the proper impact. He knew that 
instilling a degree of fear was critical as part of the communication, and it 
is for this reason that he revealed that he, as a prophet, was in fact a 
messenger of God and should be regarded no less than as an angel. 
A Battle Never Materialized 
“And he said: ‘You shall not pass through!’ Then Edom went out 
against him with a vast multitude and with a strong hand. And Edom 
refused to permit Yisrael to pass through his border, and Yisrael turned 
away from near him.” BeMidbar 20:20-21 
As the Jewish people neared Kadesh, they sent a request to the King of 
Edom asking that they be allowed to cross his land on their way to Eretz 
Yisrael. The King denied the request. The Jews offered to cross according 
to certain secure and reasonable conditions, but the King of Edom again 
denied their request. This episode is described in Verses 14-20. Yet, the 
story does not end until Verse 21, which is a repeat of the information 
already given. The verse states, “Edom refused to permit Yisrael to pass 
through its borders, and Yisrael turned away from near him.” What is this 
final verse coming to teach us? 
Maharil Diskin points out that the Torah is demonstrating the degree of 
evil which the King of Edom possessed. He first refused the request of the 
Jews to cross his land. He thought that the Jews would not heed his words, 
and that they would come forcefully. Edom therefore amassed a 
considerable army along the border to repel any hostile attempt of the Jews 
to penetrate his domain. This defensive measure entailed great expense 
and demanded much human resources, but he was willing to do it in order 
to fight what he perceived as a threatening enemy. The purpose of this 
final verse of the narrative comes to teach us that this was an act of folly. 
“And Edom refused.” As soon as the request to traverse his land was 
denied, Moshe realized that this was not the path that would be taken, and, 
immediately, “the Jews turned away”. When Edom continued to build 
their forces to repel the attack which never materialized, the King was 
proven to be a fool. He alerted his people for no reason, other than his 
hatred and irrational fears of an enemy that was not there. 
Judgment By Manna 
“And the people spoke against God and against Moshe: ‘Why have you 
brought us up out of Egypt to die in the wilderness? For there is no 
bread and there is no water, and our soul hates this contemptible bread.’ 
” BeMidbar 21:5 
How can we understand the usage of such derogatory terminology on the 
part of the people of that great generation, especially regarding the manna 

which was sent from Heaven? It even appears that their words are nothing 
but a complete falsehood! 
The Rebbe of Sadigura notes that it seems that the people were not 
describing the manna itself by calling it degenerate, but rather they were 
referring to its ability to reveal the sins and transgressions of the people. 
Chazal learn from the description (BeMidbar 11:7) - “It was like a 
coriander seed” - that the manna fell at a distance from one’s doorstep 
proportional to the righteousness of that individual. A perfect tzaddik 
would find it exactly at his doorstep, while those who were evil would 
have to spend the entire day tracking down their portion and preparing it. 
This, then, is the aspect of the manna which the Jews in the desert were 
criticizing when they called it “the bread which detects evil and 
corruption”. 
The Jews at that time were punished merely for their criticism of the 
nature of the manna (see Verse 21:6). How much more so should a person 
be extremely careful never to criticize another human being. 
Making A Bad Deal 
“About this the poets would say: ‘Come to Cheshbon; let it be built and 
established - the town of Sichon.’ ” BeMidbar 21:27 
Ben Ish Chai illustrated this with a parable. A wealthy, but lonely and 
forgotten old man retired and chose to spend the end of his days in a hotel 
suite in a remote location. His final day arrived, and after he died, the 
proprietor of the lodge wanted to take all the possessions of the dead man 
for himself. Yet, he was afraid that the authorities would find out, and it 
would all be confiscated. He decided to consult with his dear hunchbacked 
and homely friend, who was known to be wise and clever. He called him 
and offered him one thousand dinar for his advice, provided he could keep 
the matter confidential. 
The twisted man listened to the dilemma, and as he heard about the sums 
of money involved, his greed overcame him. He had a plan. “Listen to me 
and things will be fine!” he said. “Put the dead man in the next room, and I 
will lie in his hotel room. Cover me as I feign a deathly illness, and call for 
a lawyer so that I can have a will drawn up in his name. I will arrange for 
his money to be transferred to you, and by tomorrow we will let out the 
word that he died, legally leaving his estate to you!” 
The plan was put into action. When the lawyer arrived, the faker cried out 
with convincing groans of pain and insisted that everyone leave the room, 
other than the lawyer. He then told of his misery. “I have no relative in this 
world other than an old and hunchbacked man in this city. I never told 
anyone about him, for I was embarrassed to have such a contorted man as 
a relative. I leave every penny I own to him, except one thousand dinar to 
be given to the innkeeper, as a token of appreciation!” The document was 
written and signed, and within hours the announcement was made of the 
man’s unfortunate passing. 
The hotel owner was devastated when he learned that he had been 
swindled. He was to receive a paltry one thousand dinar, while the fortune 
was bequeathed to the con-man. 
Man makes many calculations and arrangements, often concluding “deals” 
with his yetzer hara. He throws it a bone, figuring that he has gotten the 
better of the deal. Yet, at the end, man will learn just how unfair the yetzer 
can be, and how utterly disappointed he himself will be as he walks away 
with nothing, and the Satan will have completed his mission to cheat and 
deprive the person of everything. 
Halachic Corner  
Pirkei Avos: Chapter 5 
In order to avoid the accidental mixing of meat and milk, a dairy meal 
should not be eaten by one person at the same time on the same table as a 
meat meal is being eaten by another unless certain precautionary measures 
are taken. For example, if two people are eating at the same table, one 
having a meat meal while the other is eating dairy, each should have a 
separate tablecloth, placemat or tray, which is noticeably different from 
the other. Alternatively, a special item can be placed between them in 
order to prevent the mixing of their food or utensils. Of course, they must 
use different dishes and cutlery, as well as drinking glasses and serving 
pieces. 
Questions for Thought and Study 
1. Which words regarding the vnst vrP (“red cow”) indicate that it was 
brought as an atonement for the sin of the Golden Calf? See Baal HaTurim 
19:2 
2. Why does the Torah have to repeat that the blood was taken "Vnsn" 
(“from its blood”) in Pasuk 19:4? See Sifrei 19:4 
3. How were the ashes of the vnst vrP watched in a unique way as a 
",rnJn" (“safekeeping”) for all of Bnei Yisrael? See Ha’amek Davar 19:9 
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4. What is the reason that Bnei Yisrael are called "ktrGh hbC" (as in Pasuk 
20:1) and also called "og" (as in Pasuk 21:4-7)? See Ohr HaChaim 20:1 
5. What is the "wv ,«njkn rpx" (“The Book of the Wars of God”) in Pasuk 
21:14? Was this an actual book? See Rashi and Ramban to 21:14 
6. Why specifically is the nation of Moav called the "JInF og" - “the nation 
of Chemosh” - when many nations worshipped this deity that was called 
Chemosh? See Ramban 21:29 
Answers: 
1. The words "vnUst vrP¨ " are numerically equal to "kdg¥iIg©kg vz" - “This is 
because of the sin of the Calf”. 
2. This is to indicate that the Kohen has to dip his finger into the blood for 
each sprinkling. He should not just dip once and sprinkle seven times. 
3. The ashes were kept pure (rIvy) in each Sanhedrin in every city in Eretz 
Yisrael. 
4. When the majority are righteous they are called "ktrGh hbC" and they are 
attributed to our forefather Yaakov. When they are not righteous, Bnei 
Yisrael are referred to as just an "og" (nation), like any other. 
5. Rashi says that it is not an actual book but just the stories that will be 
told over regarding the miraculous wars that Hashem caused Bnei Yisrael 
to win. Ramban says that this was a book that the wise men of every 
generation wrote to record wondrous historical events. 
6. Moav was well-known as the primary worshippers of Chemosh. They 
built high places to use as an altar to this false deity. 
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Rabbi's Message 
Just Trying to Here You 
Parshas Chukas introduces quite boldly the concept of a mitzvah that we 
do not understand. Although we know that mitzvos are good, sometimes 
we can't understand what Hashem had in mind. We may sometimes 
wonder "Why indeed should a specific behavior be considered so 
significant, such that it is forbidden or required?" The Torah boldly 
asserts, "Here is a mitzvah that you will not understand. You must observe 
it nonetheless."  
Often, when we study mitzvos we try to achieve some understanding of 
why we should observe it. Although we realize that in some higher realm 
the mitzvah is very important, we strive to appreciate the mitzvah in the 
"here and now" of our earthly existence. Indeed, some mitzvos help us 
develop kind and giving personalities, while others create a code of moral 
conduct, or commemorate special moments in our history. 
This field of study is called "Taamei Hamitzvos," which is sometimes 
erroneously translated as "Reasons for the Mitzvos." The commentaries 
explain that a more accurate translation is "A Taste of the Mitzvos," 
because who can really say that they understand why Hashem gave the 
mitzvah? But a taste of how mitzvos make us good- and help bring good 
into the world- is something that we can appreciate. Similarly, some say 
that the reason that a Jew wears a head-covering is as if to say, "There is a 
cap on my human intelligence." That is why head covering is associated 
with fear of G-d. It is an act which says, "I will try my best, but ultimately 
the moral code of Torah and creation is not something that is subject to my 
human endorsement." 
One very important message that emerges from the study of Taamei 
Hamitzvos is that whatever the reason may be, we go with confidence that 
mitzvos do have reasons, and that these rules are the work of the Master 
Artist, Hashem. Mitzvos are good, even if we don't understand; even if the 
mitzvah under discussion happens to be a Chok- A mitzvah whose reason 
is hidden from us. 
It occurred to me that perhaps that is the message of the hardest mitzvah 
that was ever given to man: The mitzvah given to Avraham to bring his 
son up on an Altar. Known as the test of the Akeida, Avraham got the 
impression that he would have to sacrifice his son. Surely this seemed like 
a mitzvah without any explanation. But as the story unfolded what 
emerged was that as overwhelming and irrational as the mitzvah may have 
been to Avraham, by the time all was made clear he realized that there was 
only abundant blessing. By passing the test of willingness to sacrifice his 
son, Avraham forged a nation that wasn't about him or his family, but 
rather about service to G-d. He created a merit that we still tap into today 
as we chart the direction for our generation and those which follow. Like 
all mitzvos, it may seem irrational, but the Master Artist has specially 
crafted each mitzvah to maximum effectiveness. We can only stand 

respectfully- if we don't quite understand- even as we try to understand 
each mitzvah in the here and now. 
With best wishes for a wonderful Shabbos. 
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Covenant & Conversation 
Healing the Trauma of Loss (Chukat 5776) 
4 July 2016 
It took me two years to recover from the death of my father, of blessed 
memory. To this day, almost twenty years later, I am not sure why. He did 
not die suddenly or young. He was well into his eighties. In his last years 
he had to undergo five operations, each of which sapped his strength a 
little more. Besides which, as a rabbi, I had to officiate at funerals and 
comfort the bereaved. I knew what grief looked like. 
The rabbis were critical of one who mourns too much too long.(1) They 
said that God himself says of such a person, “Are you more compassionate 
than I am?” Maimonides rules, “A person should not become excessively 
broken-hearted because of a person’s death, as it says, ‘Do not weep for 
the dead nor bemoan him’ (Jer. 22:10). This means, ‘Do not weep 
excessively.’ For death is the way of the world, and one who grieves 
excessively at the way of the world is a fool.”(2) With rare exceptions, the 
outer limit of grief in Jewish law is a year, not more. 
Yet knowing these things did not help. We are not always masters of our 
emotions. Nor does comforting others prepare you for your own 
experience of loss. Jewish law regulates outward conduct not inward 
feeling, and when it speaks of feelings, like the commands to love and not 
to hate, halakhah generally translates this into behavioural terms, 
assuming, in the language of the Sefer ha-Hinnukh, that “the heart follows 
the deed.”(3) 
I felt an existential black hole, an emptiness at the core of being. It 
deadened my sensations, leaving me unable to sleep or focus, as if life was 
happening at a great distance and as if I were a spectator watching a film 
out of focus with the sound turned off. The mood eventually passed but 
while it lasted I made some of the worst mistakes of my life. 
I mention these things because they are the connecting thread of parshat 
Chukat. The most striking episode is the moment when the people 
complain about the lack of water. Moses does something wrong, and 
though God sends water from a rock, he also sentences Moses to an almost 
unbearable punishment: “Because you did not have sufficient faith in Me 
to sanctify Me before the Israelites, therefore you shall not bring this 
assembly into the land I have given you.” 
The commentators debate exactly what he did wrong. Was it that he lost 
his temper with the people (“Listen now, you rebels”)? That he hit the rock 
instead of speaking to it? That he made it seem as if it was not God but he 
and Aaron who were responsible for the water (“Shall we bring water out 
of this rock for you?”)? 
What is more puzzling still is why he lost control at that moment. He had 
faced the same problem before, but he had never lost his temper before. In 
Exodus 15 the Israelites at Marah complained that the water was 
undrinkable because it was bitter. In Exodus 17 at Massa-and-Meriva they 
complained that there was no water. God then told Moses to take his staff 
and hit the rock, and water flowed from it. So when in our parsha God tells 
Moses, “Take the staff … and speak to the rock,” it was surely a 
forgivable mistake to assume that God meant him also to hit it. That is 
what he had said last time. Moses was following precedent. And if God 
did not mean him to hit the rock, why did he command him to take his 
staff? 
What is even harder to understand is the order of events. God had already 
told Moses exactly what to do. Gather the people. Speak to the rock, and 
water will flow. This was before Moses made his ill-tempered speech, 
beginning,“Listen, now you rebels.” It is understandable if you lose your 
composure when you are faced with a problem that seems insoluble. This 
had happened to Moses earlier when the people complained about the lack 
of meat. But it makes no sense at all to do so when God has already told 
you, “Speak to the rock … It will pour forth its water, and you will bring 
water out of the rock for them, and so you will give the community and 
their livestock water to drink.” Moses had received the solution. Why then 
was he so agitated about the problem? 
Only after I lost my father did I understand the passage. What had 
happened immediately before? The first verse of the chapter states: “The 
people stopped at Kadesh. There, Miriam died and was buried.” Only then 
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does it state that the people had no water. An ancient tradition explains 
that the people had hitherto been blessed by a miraculous source of water 
in the merit of Miriam. When she died, the water ceased. 
However it seems to me that the deeper connection lies not between the 
death of Miriam and the lack of water but between her death and Moses’ 
loss of emotional equilibrium. Miriam was his elder sister. She had 
watched over his fate when, as a baby, he had been placed in a basket and 
floated down the Nile. She had had the courage and enterprise to speak to 
Pharaoh’s daughter and suggest that he be nursed by a Hebrew, thus 
reuniting Moses and his mother and ensuring that he grew up knowing 
who he was and to which people he belonged. He owed his sense of 
identity to her. Without Miriam, he could never have become the human 
face of God to the Israelites, law-giver, liberator and prophet. Losing her, 
he not only lost his sister. He lost the human foundation of his life. 
Bereaved, you lose control of your emotions. You find yourself angry 
when the situation calls for calm. You hit when you should speak, and you 
speak when you should be silent. Even when God has told you what to do, 
you are only half-listening. You hear the words but they do not fully enter 
your mind. Maimonides asks the question, how was it that Jacob, a 
prophet, did not know that his son Joseph was still alive. He answers, 
because he was in a state of grief, and the Shekhinah does not enter us 
when we are in a state of grief.(4) Moses at the rock was not so much a 
prophet as a man who had just lost his sister. He was inconsolable and not 
in control. He was the greatest of the prophets. But he was also human, 
rarely more so than here. 
Our parsha is about mortality. That is the point. God is eternal, we are 
ephemeral. As we say in the Unetaneh tokef prayer on Rosh Hashana and 
Yom Kippur, we are “a fragment of pottery, a blade of grass, a flower that 
fades, a shadow, a cloud, a breath of wind.” We are dust and to dust we 
return, but God is life forever. 
At one level, Moses-at-the-rock is a story about sin and punishment: 
“Because you did not have sufficient faith in me to sanctify Me … 
therefore you shall not bring this assembly into the land I have given you.” 
We may not be sure what the sin exactly was, or why it merited so severe 
a punishment, but at least we know the ball-park, the territory to which the 
story belongs. 
Nonetheless it seems to me that – here as in so many other places in the 
Torah – there is a story beneath the story, and it is a different one 
altogether. Chukat is about death, loss and bereavement. Miriam dies. 
Aaron and Moses are told they will not live to enter the Promised Land. 
Aaron dies, and the people mourn for him for thirty days. Together they 
constituted the greatest leadership team the Jewish people has ever known, 
Moses the supreme prophet, Aaron the first High Priest, and Miriam 
perhaps the greatest of them all.(5) What the parsha is telling us is that for 
each of us there is a Jordan we will not cross, a promised land we will not 
enter. “It is not for you to complete the task.” Even the greatest are mortal. 
That is why the parsha begins with the ritual of the Red Heifer, whose 
ashes, mixed with the ash of cedar wood, hyssop and scarlet wool and 
dissolved in “living water,” are sprinkled over one who has been in contact 
with the dead so that they may enter the Sanctuary. 
This is one of the most fundamental principles of Judaism. Death defiles. 
For most religions throughout history, life-after-death has proved more 
real than life itself. That is where the gods live, thought the Egyptians. 
That is where our ancestors are alive, believed the Greeks and Romans and 
many primitive tribes. That is where you find justice, thought many 
Christians. That is where you find paradise, thought many Muslims. 
Life after death and the resurrection of the dead are fundamental, non-
negotiable principles of Jewish faith, but Tanakh is conspicuously quiet 
about them. It is focused on finding God in this life, on this planet, 
notwithstanding our mortality. “The dead do not praise God,” says the 
Psalm. God is to be found in life itself with all its hazards and dangers, 
bereavements and grief. We may be no more than “dust and ashes”, as 
Abraham said, but life itself is a never-ending stream, “living water”, and 
it is this that the rite of the Red Heifer symbolises. 
With great subtlety the Torah mixes law and narrative together – the law 
before the narrative because God provides the cure before the disease. 
Miriam dies. Moses and Aaron are overwhelmed with grief. Moses, for a 
moment, loses control, and he and Aaron are reminded that they too are 
mortal and will die before entering the land. Yet this is, as Maimonides 
said, “the way of the world”. We are embodied souls. We are flesh and 
blood. We grow old. We lose those we love. Outwardly we struggle to 
maintain our composure but inwardly we weep. Yet life goes on, and what 
we began, others will continue. 

Those we loved and lost live on in us, as we will live on in those we love. 
For love is as strong as death,(6) and the good we do never dies.(7) 
1. Moed Katan 27b. 
2. Maimonides, Hilkhot Avel 13:11. 
3. Sefer ha-Hinnukh, command 16. 
4. Maimonides, Eight Chapters, ch. 7, based on Pesahim 117a. 
5. There are many midrashim on this theme about Miriam’s faith, courage 
and foresight. 
6. Shir ha-Shirim 8:6. 
7. See Mishlei 10:2, 11:4. 
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Peninim on the Torah 
Parashas Chukas 
This is the teaching regarding a man who will die in a tent. (19:14) 
Chazal interpret this pasuk as setting the standard for how a person should 
learn Torah: Ein divrei Torah miskaymin ela b'mi she'meimis atzmo 
alehah; "Torah is preserved/will endure only by he who kills himself over 
it". In other words, one must expend utter dedication to Torah study. He 
must literally give himself totally to the Torah. His physical dimension 
should take a back seat to his devotion to Torah. His very life should be 
meaningless without the Torah. Without Torah, he is as if deceased. These 
are strong words to anyone who does not understand the meaning of Torah 
to a Jew. The individual who acknowledges, appreciates and values Torah 
- to him it is his life. 
This is the simple explanation. Throughout the ages, the various 
commentators have supplemented this with their own individul p'shatim, 
expositions. The Chafetz Chaim explains that, when one learns Torah, he 
is dead to the world. Nothing else matters. Our illustrious gedolim, Torah 
giants, have demonstrated such devotion towards the Torah. The Tiferes 
Shlomo (Radomsk) cites the Pirkei D'Rabbi Eliezer that relates that, on the 
day that Reish Lakish (Rabbi Shimon ben Lakish -distinguished Amora, 
leader of Torah Jewry, brother-in-law of Rabbi Yochanan, repented 
highwayman who turned his life around and became one of the most 
illustrious Torah sages of all time) died, his friend (from the past) also 
died. When he observed the extraordinary honor that was accorded to 
Reish Lakish in Olam Habba, while he and others like him were being 
pushed around from one place to the other on their way to Gehinnom, 
Purgatory, they cried out bitterly. They, too, wanted to join their old friend 
as he received accolades and honor for his devotion to Torah. They cried 
out, "Why should we be deprived of such honor? He (Reish Lakish) was 
one of us".The response they received was terse and sadly to the point, 
"Yes, he was once one of you. He left to study Torah"."We, too, will study 
Torah!" they countered. "We will sit down now to study Torah and 
perform good deeds. Please! Give us a chance". The answer was obvious: 
You are too late. You had your chance when you were alive - now, the 
opportunity is no longer available. 
This idea, explains the Radomsker, is alluded to by the pasuk, Zos chukas 
haTorah. "Study Torah diligently, with devotion". Settle your spiritual 
accounts by repenting when you are able. If you use your imagination, you 
can picture Adam ki yamus b'ohel, a man who dies and has left this world. 
Imagine if he were to be given a reprieve to return for one full day. How 
would he spend that day? Ostensibly, it would be with non-stop Torah 
learning, davening, carrying out acts of kindness. He certainly would not 
waste a minute. Treat "today" as if it were the special day that Hashem 
allowed you to return to this world. Do not wait, hoping that such a day 
might occur. Do not wait until you die-to change the past. It will not 
happen. Live "today" as if it was the "day" that would change your life. 
How often does someone delay what he should do today, only to lose the 
opportunity to realize his plans? We never know when the opportunity for 
proactivity will be rescinded, or we will be "recalled". In the Talmud 
Shabbos 53B, Chazal state that one should never refrain from studying 
Torah or visiting the bais ha'medrash - even when he is close to death. This 
is derived from the pasuk, "This is the teaching/Torah regarding a man 
who will die in a tent: Even when a person is in the throes of death, he 
should apply/think of Torah". 
The sefer Yagdil Torah relates hearing from a descendant of the saintly 
Chasam Sofer that his grandfather sent a letter to his close student, Horav 
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Menachem Katz, asking him to come immediately. He needed to speak 
with him. When his revered rebbe summoned, he came. He arrived in 
Pressburg and heard the sad news that his rebbe was quite ill, very little 
time remained. Despite being a Kohen who should not be in the room of 
someone who was near death, Rav Katz went in. His rebbe had called. As 
soon as he entered the room, the Chasam Sofer's eyes lit up. His face 
which had been contorted in pain emitted a smile. "Good that you came," 
his rebbe declared. 
"Do you remember a chiddush, innovative explanation, which I taught you 
years ago concerning a passage at the end of Meseches Sotah?" the 
Chasam Sofer asked "Yes, I do," he replied and proceeded to relate to him 
the entire shiur, lecture, that his rebbe had taught many years earlier. 
The Chasam Sofer then explained the reason for the summons: "I am 
preparing for my final journey. Our Sages teach, Ashrei mi she'ba 
v'talmudo b'yado, 'Praised is one who comes/arrives with his 
talmud/lessons in his hand. This refers to one's arrival in the next world 
prepared with his Torah erudition clear and lucid in his mind. I have been 
reviewing my learning, but I seem to have forgotten that one chiddush. I 
knew that you would remember it. Now you must go, since you are a 
Kohen. I feel the end is very near". And so the holy Chasam Sofer left this 
world - v'talmudo b'yado. 
This is the teaching regarding a man who will die in a tent. (19:14) 
There is a well-known statement made by Chazal (Shabbos 83b) that the 
Torah endures only at the hands of one who is prepared to give up his life 
for it. This concept is derived from the above pasuk, with the ohel/tent 
serving as a reference to the ohaloh shel Torah, the tent of Torah, the bais 
ha'medrash. Chazal (Berachos 61B) relate that the wicked Roman 
government decreed that people should not engage in Torah study. This 
did not stop Rabbi Akiva, who continued his regular schedule of learning 
and teaching Torah. When questioned by Pappus ben Yehudah, "Are you 
not afraid of the regime?" Rabbi Akiva responded with a parable. He 
compared the Jews' relationship to Torah to a fox walking alongside the 
river who chanced upon fish swimming to and fro to escape the 
fisherman's nets. The fox suggested that they come out of the water and 
live alongside him. Obviously, this was no option. They replied, "If in the 
climate that sustains our life, we are afraid, should we not all the more so 
be afraid in the climate that will induce our death?" A fish cannot live out 
of water, so it had two strikes against it on land. Likewise, with Torah, 
which is the "water" of our lives, we are still in danger of the evil regimes; 
certainly, our lives are imperiled without the Torah's protection. 
An excellent analogy, but is it really necessary? Could Rabbi Akiva not 
simply have said that a Jew cannot live without Torah? It is his lifeline, 
without which he cannot exist. Why relate a story about fish, nets and a 
fox? Horav Mordechai Gifter, zl, feels that Rabbi Akiva's mashal, parable, 
imparts a penetrating concept, a powerful lesson which teaches us the 
Torah's hashkafah, perspective, concerning this world and its material 
pleasures. For example, when a fish is taken from the water, does it 
immediately die? No! During its first land-based moments, it jumps all 
over, seemingly alive, satisfied, overjoyed with life on dry land. When it is 
in the water, it is calm, relaxed, swimming with other fish, following a 
pattern. Once it is out of the water, it seems to "live". 
This is how it appears to the innocent spectator who is clueless concerning 
the metabolism of a fish. He does not realize that what appears as 
"dancing" is actually the fish's death throes. He is not filled with joy. He is 
choking - dying! 
Is it any different when a person abandons the Torah life? Once he severs 
his relationship with the bais ha'medrash, it might appear that he has more 
time, is happy; he goes places; he is alive. He is the one who is enjoying 
life, while his counterpart in the yeshivah, in the world that he left, is 
wallowing away lifeless, without joy, without pleasure, without 
satisfaction. All we have to do is wait as the dancing slows down, and the 
materialism takes its toll, and the one who thought that he was living it up 
was sadly living it "down". 
It is not necessary to elaborate about the vacuity of a life removed from 
Torah. Anyone who reads this knows the truth. Some might attempt to 
fudge it, to paint it over, but when life is stripped down to its bare truth, we 
see that what others project as life is really its converse. 
When the entire assembly saw that Aharon had perished, they wept for 
Aharon thirty days, the entire House of Yisrael. (20:29) 
Chazal teach that following Aharon HaKohen's passing, all male children 
were given the name "Aharon" after the holy man whose life was devoted 
to promoting peace among Jews and marital harmony among husband and 
wife. Many a family was acutely aware of the role that Aharon played in 

sustaining their marriage. Out of respect and appreciation -- and probably 
as a sort of remembrance of the fragility of relationships and how this man 
saved theirs -- they named their sons Aharon. Horav Yitzchak Zilberstein, 
Shlita, relates that he was once approached by a young couple who had 
undergone marital issues which were resolved through the help of a certain 
Rav. They had been blessed with a son. Their question was, do they name 
the child after the Rav or after the baby's father (the prevalent Sephardic 
custom in their community)? Rav Zilberstein cited the above Chazal in 
support of his reasoning that the child be named for the Rav that had saved 
their marriage. 
The following story is probably one of many which occurred. This is the 
only one, which I have found recorded with names, attesting to its 
veracity. It is moving, especially as I write it today, after meeting with 
someone who attended yeshivah with me some fifty years ago. I was 
attending a conference on how to reach out to Jews who, as a result of 
addiction or other issues of abuse, were incarcerated for felonies which 
they committed. One of the speakers was a man about my age, who sadly 
did not make it in the yeshivah world. Nonetheless, after bottoming out on 
life, he found help through the intervention of a distinguished rav. He still 
has a ways to go towards achieving religious observance, but he is alive 
and cognizant of this fact. Listening to him speak, recalling the events of 
his youth, which led to his dismissal from the yeshivah, looking at his 
features and facial expression, it all came back to me. Hopefully, this 
reunion after fifty years will reinforce a continued return on his part. 
Now for the story. The Egyptian exodus took place at a time when our 
people were physically and spiritually enslaved in the darkness of misery 
and evil that personified Egypt. Our people have suffered through the 
darkness of exile for over two thousand years; yet, our faith has sustained 
us; our spirit is alive as a result of our hope that one day, very soon, we 
will be blessed with the advent of Moshiach Tzidkeinu. Some people, 
however, as a result of their isolation from the Torah community, have 
never been imbued with that sense of hope. Nonetheless, we may never 
ignore the spiritual gravitational pull of the Pintele Yid, Jewish soul, which 
rests within each and every one of us. Despite all of the spiritual dross that 
is heaped upon it, it continues to serve as our GPS for returning to 
Hashem's embrace. The story of Yocheved Sheinberger (I think that is her 
real name) is one such story, which sends a chill up the spine while 
warming our Jewish hearts. 
Yocheved was four months old when the accursed Nazis invaded Holland 
and rounded up the members of its Jewish population. Among the victims 
who were immediately sent to the death camps were Yocheved's parents 
and older brother. They were never heard from again. Yocheved was 
miraculously saved by her babysitter, who grabbed the infant and took her 
to a small fishing village in northern Holland. For the next seven years of 
her life, Yocheved was raised as a Christian, with no knowledge 
whatsoever of her birth parents or Jewish heritage. Only at the age of 
seven did she discover the truth. After the war, relatives of her parents 
came to bring her "home". Understandably, with no previous knowledge of 
Judaism or her relationship with it, she had no desire to leave her adoptive 
parents whom she had accepted as her own. "These are my parents; I have 
no other parents," she said. 
Her neshamah was working overtime and, when a few years later, her 
uncle and aunt asked her to spend Shabbos with them, she accepted. Over 
the years this relationship blossomed, until, shortly before her bas mitzvah, 
she declared that she was ready to move to Amsterdam to discover her 
Jewish roots. This move precipitated her registration in an Orthodox 
school and, within a short while, Yocheved became observant. She was 
still very troubled by one pressing question, which kept gnawing at her 
continually: Why did her parents name her Yocheved? She was troubled 
by the name since, after questioning her surviving relatives, no one 
remembered anyone by the name of Yocheved in the family's bloodlines. 
A Jewish name plays a critical role in a person's life. Thus, at one time or 
another, everyone wants to know for whom they are named and what kind 
of person he/she was. 
One day, Yocheved was given an assignment for school: Holland's Jewish 
community on the eve of World War II. She went to the local library to do 
research in its archive section. Perusing newspapers and other periodicals, 
she was able to sense from the writings that the Jewish community had 
surrendered all hope. They sensed their tragic end coming in the near 
future, and they expressed their feelings in the various letters and articles, 
which they wrote. Looking through a collection of letters, she suddenly 
came across a letter penned by her late parents. At first she thought it was 
a mistake, but when she saw the signatures, Ita and Hans Sheinberger, her 
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heart began to thump wildly. The date on the letter was two months after 
the outbreak of World War II. With sadness and trepidation, Yocheved 
began to read the last written words by her parents. Indeed, she felt they 
were speaking to her from the grave. (I use the word "grave" as a 
metaphor, since most of the kedoshim, martyrs, did not receive a proper 
burial.) 
The following are excerpts from her parents' last communication. "In 
recent months, we have been privy to sounds of yiush, hopelessness, 
emanating from the Dutch Jewish community. People have lost their zest 
for life, to the point that some have totally given up on living. Despair and 
depression have taken hold of our minds, as people have given up all hope 
for the future. From the moment that we were blessed with the conception 
of our future child, friends and strangers have approached us with the 
question, 'How could you? How dare you bring a child into the darkness 
that envelopes Jewry? Why would you want a child when you will soon 
die?'" 
"To these people, we have no complaints; indeed, we understand how they 
feel. We, however, rely on the Midrash that teaches us concerning the 
courage of Miriam, who, when her parents, Amram and Yocheved, 
divorced, said, 'Your decree is worse than that of Pharaoh! He only wants 
to kill the male population, while you are preventing any child - male or 
female - from entering the world.' Hearing these accusatory words, Amram 
and Yocheved remarried, and from this union came forth our 
quintessential leader and Rebbe, Moshe Rabbeinu. 
"In closing, we have decided that if Hashem blesses us with a son, we will 
name him Amram after the illustrious leader of the Jews in exile who 
encouraged them to continue populating. If the child will be a girl, we will 
rightfully name her Yocheved, the mother of Moshe, who was the leader 
of the nashim tzidkanios, righteous women, of Egypt, who engendered 
their families with faith in Hashem, despite being enveloped in the 
darkness of the Egyptian exile". 
Yocheved just sat there for a while absorbing the contents of the letter. She 
now knew the story behind her name and what it represented for her. The 
tears flowed freely - only this time, they were tears of hope, not sadness. 
And it will be that anyone who had been bitten will look at it and live. 
(21:8) 
The ungrateful slanderers who defamed the manna were treated to a 
unique form of punishment. They were bitten by serpents whose venom 
caused their victims to feel that they were burning. The nachash 
ha'kadmoni, primeval serpent, had slandered Hashem to Chavah and 
received a fitting curse that it would no longer experience the enjoyment 
of tasting food. The punishment was fitting, because the manna which 
these ingrates had slandered was multi-flavored; a person could, indeed, 
experience any flavor that his heart desired. 
The sinners repented and sought penance for their deed. Moshe Rabbeinu 
fashioned a copper serpent, which healed a sinner who had been bitten, 
when he gazed upon it, while he was simultaneously lifting up his eyes 
Heavenward and subjecting his heart to Heaven. Rashi adds that the 
healing process applied not only to those who had been bitten by the fiery 
serpents, but even those bitten by a dog or donkey would be cured. There 
was, however, a difference between the two "bites". One who was bitten 
by a dog or donkey would suffer harm and gradually deteriorate to the 
point of death. In contrast, one who was bitten by a serpent died quickly. 
Likewise, when one who was bitten by a dog or donkey gazed upon the 
copper serpent, he was immediately healed. One who was bitten by the 
serpent did not have it so easy. He had to gaze on the copper serpent with 
extreme devotion, concentrating on his sin and repenting with sincerity. 
We wonder why there was such disparity between the two punishments 
and their cures. They both caused death. Why should the cure not work at 
the same pace for both? 
Horav Shlomo Teichtal, zl, distinguishes between the two forms of sin 
which precipitated these diverse punishments. One person falls prey to sin 
as a result of the many challenges he must deal with in this world. The 
pursuit of financial stability drives a person to lose sight of his true 
purpose in this world. He forgets that life is all about achieving spiritual 
perfection. Instead, in his mind, it is about amassing more money, greater 
luxury and even greater power. Rather than settling for less, so that he can 
devote more to serving Hashem, it becomes all about superlatives: more, 
bigger and greater physical / material excess. Nonetheless, despite his 
drive for material abundance, he has not shirked his responsibility to 
Hashem. He maintains his faith, perhaps on a more abbreviated level, but 
he still has it. He believes in reward and punishment and pays respect to 
Torah and its disseminators. He even learns! It is just that with regard to 

the pursuit of his livelihood, he tends to become a little lax in his spiritual 
obligations. Somehow, he has forgotten that it all comes from Hashem and 
that, on Rosh Hashanah, Hashem decides what he will earn that year. His 
sin is that he places spirituality in a far second place, not realizing that, 
indeed, life is first and foremost about spirituality. 
The second sinner has taken the pursuit of the material to a new low. He 
long ago reneged his belief in Hashem. It is all about excess, luxury and 
materialism. Spirituality, Torah, and its disseminators have no meaning or 
value to him. This man is truly smitten with a spiritual illness from which 
it is difficult to emerge. The cure is as difficult to tolerate as the sin. The 
greater and more life threatening the disease, the more serious and painful 
is the protocol of therapy. 
Both illnesses/sins will, over time, bring about one's spiritual (and 
physical) demise. The difference is in how much time. The first sinner 
believes that he still has a crutch upon which to rely. He can still turn it 
around with the proper therapy and return to a life not relegated by 
spiritual indifference. He believes in tzaddikim, righteous Jews, to whom 
he will listen (upon occasion); he will seek their guidance (when 
necessary) and will (usually) stick to their prescription for spiritual health. 
The second fellow has severed all ties with the Torah community. He 
denies the Torah, Divine Providence, Hashem's power over him - even 
Hashem! This man lives in utter darkness. He will have to look hard and 
long to perceive Hashem within his life. A tzaddik's blessing will have 
little effect on him, because, firstly, he will not go or listen to what he is 
told. Perhaps after he is punched between the eyes, he might wake up and 
see how far he has descended into the nadir of depravity. 
These are the two people represented by the two "bites". The bite of the 
dog is not as intense. It will, at first, maim and, over time, if it is not 
addressed, kill. This person has to only "look" at the copper serpent, 
acknowledge his sin, recognize his distance, and return. The second 
person, who was bitten by the serpent, is in mortal danger. He is just about 
gone. Thus, his repentance requires deep thinking, a long, hard look - 
which is continually supported and maintained. Only then can he be 
nursed back to spiritual health. The cure is concomitant with the disease. 
Likewise is the duration of the therapy. The further one has strayed, the 
greater the distance that he must travel to return. 
Va'ani Tefillah 
Mechayeh meisim atah rav l'hoshia 
The Resuscitation of the dead are You; abundantly able to save. 
The notion that Hashem is able to revive the dead is not a chiddush, novel 
idea. After all, as their Creator, the One Who gave them life in the first 
place, surely He is able to resuscitate them once He has taken away that 
life. Horav Sholom Schwadron, zl, suggests that the novelty is with regard 
to spiritual revival, when circumstances resulting from a person's negative 
actions cause him to become classified as a rasha, wicked. Chazal teach 
that Reshaim b'chayeihem kruyim meisim; "The wicked (even) when 
alive, are considered dead". Their lives have no value. Not only are they 
not achieving their positive goals for which they are created, but they are, 
in fact, spiritually destroying the world in which they were granted life. 
The great chesed, kindness, which Hashem shows them is acceptance of 
their teshuvah, sincere repentance, thus enabling them to be resuscitated to 
live a life of ruchniyos, spirituality. With this in mind, "born again" 
concerning the baal teshuvah is quite appropo. Veritably, the majority of 
those who embrace observance later in life are tinokos she' nishbu, 
children who were taken captive; never having had the opportunity to live 
observant life, they are granted the opportunity to live - truly to be born 
again. 
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Morry & Judy Weiss, Erwin & Myra Weiss and Grandchildren Gary & 
Hildee Weiss, Jeff & Karen Weiss, Zev & Rachel Weiss, Elie & Sara 
Weiss, and Brian 
"Love and memories are gifts from G-d that death cannot destroy"  
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Rabbi Dovid Siegel 

Haftorah 
Parshas Chukas - Shoftim 11 
This week's haftorah sheds a ray of light on our dark and troublesome 
exile. The Book of Shoftim, is replete with experiences during which the 
Jewish people followed the foreign influences of their Canaanite 
neighbors. In response to this, Hashem's policy was to incite foreign 
nations into war with the Jewish people. The Jews would immediately 
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recognize their wrongdoing and plead with Hashem for salvation. 
Subsequently, Hashem would send them a leader who would successfully 
defeat the enemy. One such experience was with the nation of Amon 
whom Hashem sent to awaken the Jewish people of the severity of their 
actions. Amon forced his way into the land and the Jewish people became 
petrified. They immediately turned to Hashem for assistance but He 
responded with severe words of reprimand. After absorbing this strong 
message the Jewish people began sincerely repenting and a new Jewish 
leader, Yiftach was inaugurated. 
The haftorah portrays Yiftach as one far from perfection. Yiftach was not 
from accredited descent and was rejected by his family members for this. 
He left home and developed a following of undesirable individuals. But, 
now in their time of great distress The Jewish people summoned the family 
to approach Yiftach and appoint him their leader. After a most appropriate 
response Yiftach rose to the occasion and, acting as Israel's protector, 
delivered a powerful message to Amon. He stated unequivocally that it is 
Hashem Who defeats the major powers of the world and, with this he 
called upon Hashem to assist in this war. Hashem responded and Yiftach, 
armed with bold courage and strength, defeated the entire nation of Amon. 
Many have questioned the peculiarity of this victory. In fact, this is the 
first time in Jewish history that the Jews were led by an individual so 
inferior in spiritual and moral quality. If Hashem deemed it appropriate to 
perform a miracle on behalf of His people, couldn't He have chosen a more 
qualified person? In addition, why were the Jewish people so desperate 
that their only choice was a man of Yiftach's low stature? 
An answer to this may be suggested through properly reflecting upon the 
general status of the Jewish nation at the time. As mentioned above, the 
Jews of those times were seriously lax in their devotion to Hashem. 
Although by now they had begun a sincere return to Hashem much 
remained tobe done in order to complete the process. Hashem's response to 
them is best depicted in the passage preceding our haftorah. "And 
Hashem's soul was disgusted over the plight of Israel." (10:16) Radak 
quotes Rambam who explains that Hashem's decision to save His people 
was based solely on their suffering. Hashem simply couldn't tolerate 
watching His people suffer any more. After all, how many more times 
could they be subjected to such suffering? Hashem therefore responded to 
their inklings of repentance and sent Yiftach to deliver them from the 
hands of Amon. 
In light of the above we gain clear insight into the strange appointment of 
Yiftach. In reality, the Jewish people didn't deserve miracles or leaders of 
stature. Their total merit was nothing more than Hashem's unwillingness to 
watch their suffering. Hashem therefore chose Yiftach, the man who best 
reflected the timely status of the Jews, to be their leader. Open miracles 
and direct contact with Hashem were not in order at this point. Therefore a 
leader of Yiftach's stature was chosen for the task. A victory was 
experienced but the Divine dimensions of it were totally 
concealed.Yiftach, like the Jewish people, did not deserve miracles, yet a 
heavenly response was appropriate. Once Yiftach and the Jews turned to 
Hashem with sincerity Amon was defeated and peace was restored to the 
Jewish people. 
This experience is paralleled in this week's parsha. After the passing ofThe 
High Priest, Aaron, the Jewish people became fearful of the inhabitants of 
Canaan and began heading back towards Egypt. After the tribe of Levi 
forced the issue the Jewish people regained their courage and returned to 
their path towards Eretz Yisroel. However, their diversion gave rise to 
disgust and exhaustion and concern over their extended stay in the 
desert.They subsequently staged a serious complaint against Hashem and 
Moshe Rabbeinu with the claim that they would never reach the land of 
Israel. Hashem immediately responded and released poisonous snakes 
which killed large numbers of the nation. After realizing their 
wrongdoings they pleaded with Moshe Rabbeinu who interceded on their 
behalf and successfully calmed Hashem's wrath. 
Reflecting upon this, Chazal (see Bamidbar Rabba 19:24) explain that 
Hashem remained angry at the Jews long after they were healed his blow. 
Apparently, this complaint left a serious stain on the Jewish character and 
diminished their contact with Hashem. Yet, as we continue reading the 
parsha we discover that Hashem continued to assist His people and 
miraculously defeated the Emorites. In fact, mountains were even levelled 
to crush all the Emorites who were waiting inside their caves to ambush 
the Jews. 
We learn from both of these incidents the extent of Hashem's concern and 
feeling for His people. Although there was much room for improvement, 
Hashem did not forsake His people. True, they did not deserve His 
assistance, however, when they sincerely turned to Him a favorable 
response was forthcoming. In a similar manner we realize how much 
improvement our generation needs. Yet, as in all times, we may rightfully 
look to Hashem for our salvation. Hashem's total concern for His people 
will forever exist irrespective of how truly deserving we are of it. 
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Rabbi Yaakov Asher Sinclair 

Ohr Somayach – Torah Weekly 
Overview 
The laws of the Para Aduma the red heifer are detailed. These laws are for 
the ritual purification of one who comes into contact with death. After 
nearly 40 years in the desert, Miriam dies and is buried at Kadesh. The 
people complain about the loss of their water supply that until now has 
been provided miraculously in the merit of Miriam's righteousness. Aharon 
and Moshe pray for the people's welfare. G-d commands them to gather 
the nation at Merivah and speak to a designated rock so that water will 
flow forth. Distressed by the people's lack of faith, Moshe hits the rock 
instead of speaking to it. He thus fails to produce the intended public 
demonstration of G-d's mastery over the world, which would have resulted 
had the rock produced water merely at Moshe's word. Therefore,G-d tells 
Moshe and Aharon that they will not bring the people into the Land.Bnei 
Yisrael resume their travels, but because the King of Edom, a descendant 
of Esav, denies them passage through his country, they do not travel the 
most direct route to Eretz Yisrael. When they reach Mount Hor, Aharon 
dies and his son Elazar is invested with his priestly garments and 
responsibilities. Aharon was beloved by all, and the entire nation mourns 
him for 30 days. Sichon the Amorite attacks Bnei Yisrael when they ask to 
pass through his land. As a result, Bnei Yisrael conquer the lands that 
Sichon had previously seized from the Amonites on the east bank of the 
Jordan River. 
Insights 
All or Nothing at All 
“This is the chok (decree) of the Torah…” (19:1) 
Shlomo HaMelech, the wisest of all men, managed to explain the reasons 
for all of the mitzvot. All but one, that is. When he came to the law of the 
Red Cow, despite all of his efforts he was not able to plumb its depths. He 
then abandoned his attempt to give reasons for all of the mitzvot, and 
concluded that all of his explanations were not absolutely accurate. 
The question arises: Why didn’t he just admit that one mitzvah was 
beyond his comprehension, but all of his other reasons were still valid? 
King Shlomo realized that if he could not comprehend one mitzvah, then 
he had understood nothing up until then as well. He realized that every 
single mitzvah of the Torah is interlaced with all the others, and a failure 
to understand one is a failure to understand any of them completely. 
G-d is One — an ineffable Unity — and His Torah reflects this. It too is an 
ineffable unity. 
Shlomo HaMelech says in the Book of Tanach called Kohelet: “I thought I 
could become wise, and it is beyond me. What existed is elusive and so 
very deep. Who can fathom it?” (7:23) 
In other words, “I thought I could become wise,” and understand the 
meaning of every mitzvah, “and it” — the mitzvah of the Red Cow — “is 
beyond me.”Thus, even “what existed is elusive” — even my 
understanding of the mitzvot that I have examined is imperfect. For “Who 
can fathom” the ineffable unity of the Torah? 
Sources: Beit HaLevi for Parshat Ki Tisa as seen in Talelei Orot 
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you contact us beforehand for permission in advance at ohr@ohr.edu and credit for the source as Ohr Somayach Institutions www.ohr.edu  
 

Rabbi Ben Zion Sobel 

Torah MiTzion 
Chukas 
The people spoke against Hashem and Moshe - "Why did you bring us up 
from Egypt to die in this Wilderness, for there is no food and no water, and 
our soul is disgusted with the insubstantial food?" Hashem sent the fiery 
serpents against the people and they bit the people. A large multitude of 
Israel died. The people came to Moshe and said, "We have sinned, for we 
have spoken against Hashem and against you! Pray to Hashem that He 
remove from us the serpent." Moshe prayed for the people. Hashem said to 
Moshe, "Make yourself a fiery [serpent] and place it on a pole, and it will 
be that anyone who was bitten will look at it and live." Moshe made a 
serpent of copper and placed it on the pole; and so it was that if the 
serpent bit a man, he would stare at the copper serpent and live (Bemidbar 
21:5-9). 
Rashi brings the words of the Sages (Rosh Hashanah 29a) who ask, "Does 
the copper serpent cause death or life?" They explain that when the 
Israelites, upon gazing at the serpent, looked up on high and subjected 
their hearts to their Father in Heaven, they were healed, but if they did not 
do this they pined away. 
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Throughout the generations, from Moshe Rabbeinu until this very day, the 
holy leaders of the generation have been able to bring healing to the sick 
of Israel. Using various methods, and sometimes merely by blessing them 
and connecting with them, they succeeded in getting the needy one to 
subject his or her heart to our Father in Heaven and being worthy of His 
healing. 
The following story is one that I heard first-person from the people 
involved. 
Chaya Henig is the daughter of Rabbi Yitzchak Dovid Grossman, shlita, 
Chief Rabbi of Migdal Ha'Emek, Founder and Dean of Migdal Ohr. After 
Passover, 1985, when she was sixteen and a half years old, Chaya went on 
a school trip with her classmates. A friend of Chaya's rubbed against a 
pointed tree branch which snapped back into Chaya's eye. Instantly, the 
eye became very swollen and she was rushed to the hospital. After a 
thorough examination, the doctors declared that the damage was very 
serious and that they believed that her sight could never be restored. 
For months, the Grossman family took Chaya to the best eye specialists in 
Israel, but they all agreed with the pessimistic prognosis of the first 
doctors. Chaya would never be able to see through that eye again. 
Some time later, when Rav Grossman was in the USA, fundraising for 
Migdal Ohr, someone suggested that he bring Chaya to be examined by an 
expert in the field. Rav Grossman asked his family to have some friends 
take Chaya along with them when they travel, and they readily agreed. 
The pressure on the plane caused the eye to hurt even more than usual. 
Upon arrival, Rabbi Grossman immediately took his daughter to the eye 
specialist, who performed a CAT scan and promised an answer in a few 
days. In the meantime, the Rav decided to take Chaya to the Lubavitcher 
Rebbe and ask for his personal blessing, although he had written to him 
about her as soon as the accident had occurred. As the Rebbe approached 
his office at the Lubavitch World Headquarters, 770 Eastern Parkway, in 
the Crown Heights area of Brooklyn, Rabbi Grossman stood directly 
opposite him, blocking his way. The Rebbe paused and Rabbi Grossman 
said to him, "Rebbe, this is my daughter." The Rebbe looked at her very 
intensely, and she looked back at him. Finally, the Rebbe declared, "May 
she have a refuah sheleimah (a complete recovery), and may you be 
privileged to guide her to Torah, the chuppah (the bridal canopy) and good 
deeds." 
A while later, Chaya began to feel a tremendous improvement in the 
condition of her eye. She felt the pain subside, and she could see again. By 
the time she returned to the doctor, a few days later, she felt fine. The 
doctor looked at the report of the CAT scan in his hand and at Chaya's eye 
and could not believe that they were identical. Indeed they were not, since 
the report bode ill tidings to the patient who had been examined, while the 
doctor was able to assure Rav Grossman that his daughter's eye was fine 
and that there was nothing to be concerned about. 
Today, twenty years later, Chaya has children of her own and teaches at 
Migdal Ohr. Whenever she has to strengthen her students' faith in Hashem 
and His messengers, she tells her own story which inspires them greatly. 
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TorahWeb 
The Blessing of the Mon for Today 
The Torah states (Breishis 2:3) regarding Shabbos, "Va'yevorech Elokim 
es yom ha'shvi'i - Hashem blessed the seventh day", which Chazal 
(Breishis Rabba 11:2) interpret as referring to the miracle of the mon 
which fell as a double portion on Friday. When the Jewish People first ate 
the mon, Moshe was inspired to compose the text of the first bracha of 
Birchas Hamazon. Notwithstanding the potential of mon to be a source of 
bracha, in Parshas Chukas the mon is described using derogatory terms by 
those same people who had experienced the effects of its blessing. 
The mon is scorned as something worthless, "Lechem hak'lokeil - the 
insignificant bread" (21:5.) Rashi (Parshas Ki Teitzi) comments that the 
word k'lahlah - curse is related to the word kal - light and meaningless. To 
curse something, or someone, is to treat it as something that is devoid of 
any significance. A blessing is the opposite of a curse; it is an expression 
of one's appreciation of the importance of that which is being blessed. 
How could the Jewish People see in the mon something that deserved to be 
scorned as lechem hak'lokeil? What was the nature of the true blessing of 
the mon that was not appreciated properly? 
Man's toil for bread is the result of the curse inflicted on man and on the 
ground from which bread comes. After sinning by eating from the etz 
hada'as all of man's food would have to come through great effort. There 

was one exception to this need for effort: the bread that fell from heaven 
was a pure blessing and was not subject to the curse of the ground. The 
nature of the mon was fundamentally different than bread from the ground; 
Whereas bread produced in this world is subject to the laws of the 
physical, natural world, the mon which emanates from the spiritual realm 
of heaven has no such bounds. Chazal teach us that the mon wasn't 
digested in a physical manner and as such there were no waste products 
associated with eating it. 
This blessed food could only be appreciated by those who view the world 
around them as a place of spiritual opportunities. It is truly a pure gift from 
Heaven untainted by the effects of the sin of eating from the etz hada'as. 
To refer to the blessed food in a derogatory way, as something deserving 
to be cursed, reflects a lack of appreciation of the spiritual world and a 
total focus on the physical one. 
How can we relate to the mon which hasn't fallen for over three thousand 
years? Every Shabbos we relive the miracle of the mon. When we recite 
our bracha on our two challahs and eat our Shabbos meal, we are not 
partaking of merely physical food, but rather we are receiving spiritual 
sustenance. Chazal teach us that we have an additional soul on Shabbos. 
Rashi explains that it is this soul that enables us to eat larger portions on 
Shabbos than we are accustomed to during the week. How does this 
spiritual addition impact on our physical meal? It is only because on 
Shabbos our meal is not merely partaking of physical delights, but rather 
experiencing how Hashem blessed the seventh day. Our food is from 
Heaven and as such is not subject to physical limitations, similar to the 
mon. We reenact the miracle of the mon at our Shabbos table. 
May we learn the lessons of the mon and enable the bracha the mon 
represented to enter our homes every Shabbos. We can correct the mistake 
of calling the mon "lechem hak'lokeil" by celebrating Shabbos in a way 
that is befits of a day about which the Torah says, "Hashem blessed the 
seventh day". 
Copyright © 2016 by TorahWeb.org. All rights reserved. 
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Between the Fish and the Soup 
Parashat Chukat 5776: D'var Torah 
This Parasha includes the event where Moses is debarred entry to the 
Promised Land by Higher Authority. When the supplies of water were 
down to zero and the Israelite complaints reached crescendo, G-d told 
Moses and Aaron to take the stick and publicly tell the rock to release 
water. Moses, however, struck the rock twice and plenty of water emerged. 
Thereon: 
G-d said to Moses and Aaron, "Because you did not promote belief in Me 
by sanctifying Me in the eyes of the Israelites, therefore you will not bring 
this congregation into the Land that I have given them" (20:12). 
The commentators differ over the specifics of the error of Moses and 
Aaron. 
Rashi holds that the sin was striking the rock rather than speaking to it as 
commanded. 
The Rambam (in Shemona Perakim) focuses on the anger implied in 
Moses' rebuke to the Israelites "Listen you rebels!" (20:10) before striking 
the rock. He points out that the text does not state that G-d was angry 
about the Israelites' vociferous demand for water. 
The Sforno's approach is that Moses' striking the rock instead of speaking 
to it frustrated the lesson that G-d wished to teach to the Israelites, as is 
now explained. 
This lesson had two objectives. Firstly, to demonstrate that G-d was with 
His People. Secondly, to highlight that Moses and Aaron were His 
legitimate messengers. The people inappropriately framed their fears of 
lack of water, but G-d always wants people to repent, and He gives the 
opportunities: "He does not desire the death of the wicked, but they should 
turn away from evil and return to Him" (Ezekiel 18:32). Enabling the 
Israelites to repent was the underlying purpose of those two objectives. 
The Sforno explains that there are three types of miracles. At the first level 
the miracle is entirely hidden, such as when prayer promotes recovery 
from sickness. He gives the example of Abraham's successful prayer for 
Abimelech (Gen. 20:17). The second level is when the miracle is partially 
revealed, such as Moses striking the rock to release water in the vicinity, 
as he was commanded in Refidim (Ex. 17:6). But the third, and highest 
level is one that completely transcends nature. Moses' role was to use the 
power of speech, and the rock itself would turn into water. 
Thus the reason that Moses was told to "take the stick" was to highlight his 
position of being a messenger of G-d as the stick was involved in many 
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previous miracles. But taking the stick did not mean using the stick. 
Indeed, his work was to abandon the stick and speak directly to the rock, 
to take the miracle from the second level to the third, highest level. 
Moses, explains the Sforno, did not believe that the Israelites were worthy 
of that highest miracle after their outburst. That highest miracle would be 
that G-d would actually turn the rock itself into water. Instead, he struck 
the rock as he had done earlier in Refidim, bringing the miracle down to 
the second level. 
As the water gushed out, Moses had demonstrated that he was G-d's 
authentic messenger. But so far, and no more. Had he spoken to the rock, 
the rock itself would have turned to water. That miracle would have 
demonstrated that Moses' Authentic Sender - the Almighty - was with His 
people. And Moses' Authentic Sender wanted the Israelites to witness that 
miracle, in order to bring them close to Him and give them an opportunity 
to repent. 
Perhaps one message for today is that many people see the Hand of G-d in 
recent and more distant events in their own lives. Having such experiences 
at first hand, they have a duty to recount them and inspire others whenever 
possible. 
Parashat Chukat (Haftara) 5776 
Jephtah swore an oath to G-d: 'If You deliver the Ammonites into my 
hands, then whatever comes out of the doors of my house to meet me when 
I return safely from the Ammonites shall be G-d's, and I shall offer it as a 
burnt offering'. (Judges 11:30-31) 
Guided Tour… 
The books of Joshua and Judges deal with the early period of Israelite 
settlement in the Holy Land - between their entry under Joshua, and the 
establishment of a united monarchy under David and Solomon. The Book 
of Judges shows how that Israelite conquest and settlement of the Land 
was neither immediate nor well founded. Rather, it was a slow and painful 
process. The Israelites faced constant harassment from the technologically 
superior Canaanites and neighboring city-states, such as Ammon, on the 
higher land. Towards the end of the period, they were confronted by the 
far more powerful and militarily-expert Philistines on the southern coastal 
plain. 
The recurring theme in the Book of Judges is the Deuteronomic Cycle. 
This is described in the opening chapters of the Book of Judges (2:11-19). 
The Israelites sin against G-d by following the paganism of the 
surrounding nations, they are delivered into the hands of the local 
population, they suffer Divine Justice at their hands, they realize how they 
left G-d, and they finally cry out to Him. He responds by sending them a 
judge - a savior to restore order, and lead them successfully into battle 
against their enemies. Once the danger passes, the Israelites become 
wayward once more, and the cycle begins all over again. 
The great lesson of the Book of Judges is that Israel's survival depended on 
fidelity to G-d, whilst disloyalty always led to disaster. But there was more 
to it than that: even when the nation was unfaithful to G-d and disaster 
came, G-d was ready to save His people when they repented and turned to 
Him again. 
The Haftara, set in the 11th century BCE, neatly fits one turn of the cycle. 
Once more, they followed the local cults: the idols of Aram, Sidon, Moab, 
Ammon, and the Philistines. Once more they found themselves in the 
hands the enemy - including the people of Ammon. And when they cried 
out to G-d, He retorted: "Go and cry out to the gods you have chosen, let 
them save you when you are in trouble." (10:14) The Israelites then 
removed their idols and sincerely repented, and the savior He sent to Israel 
this time was the unlikely personality of Jephtah. 
Jephtah himself was an outcast: the son of an unmarried woman, from a 
family living in the relatively remote Transjordan. Because of his lowly 
birth, his legitimate half-brothers forced him out of the family and he 
became an outsider and an outlaw. As he was an 'able warrior' (11:1), 
'empty men' (11:3) - people excluded from their clan, found themselves 
drawn to him. They very likely acted as mercenaries in search of revenge, 
and in Jephtah they found a leader of the caliber they wanted. Stories of 
his success no doubt reached the ears of his relatives back home, and he 
was the man they turned to when they could bear the oppression of 
Ammon no longer. Jephtah was magnanimous enough to put his people's 
earlier cruelty towards him in the background. He agreed to accept the 
leadership of the area, he himself making it clear that it would be a 
permanent position on the successful outcome of the campaign against 
their tyrant, Ammon (11:9). 
Jephtah was not going into battle if he could avoid it. Following Moses' 
example in his peace overtures with Sihon king of the Amorites (Num. 

21:21-22), and with the king of Moab (recorded Jud. 11:16), he sent 
messengers to negotiate a peace settlement: the Israelite case for its 
presence in the region. The Israelites, he claimed, were given that territory 
by G-d. Had the Amorites a legitimate claim to that land, their idol 
Chemosh would have seen to it that they got it. [We have extra-Biblical 
source material on the idol of Chemosh: it is mentioned on the stele of 
Mesha as the idol of the neighboring Moabites, carved out some two 
hundred years after the events of the Haftara, and on view to the public in 
the Louvre, Paris.] Naturally, Ammon rejected Jephtah's negotiations, and 
the Haftara ends on the cheering note that he soundly defeated them in 
battle, 'humbling the people of Ammon before the Israelites'. (11:33) 
Before his campaign against the people of Ammon, he vowed that 
whatever came out of the doors of his house to meet him when he returned 
safely from the Ammonites 'shall be G-d's, and I shall offer it as a burnt 
offering.' (11:30-31). As he came home, that 'which came out of his house' 
was his own daughter 'with timbrel and dance'. (11:34). Jephtah was 
overcome with anguish and grief, but his daughter accepted her fate, 
asking for two months 'to go with her companions… and lament over her 
maidenhood.' (11:37) She then returned to her father who 'fulfilled his 
vow' (11:39), and it became a custom for the maidens of Israel to annually 
make a four-day pilgrimage and chant dirges for Jephtah's daughter. 
(11:40) 
What actually happened to her is unclear in the text. Rashi implies that 
Jephtah did actually sacrifice his own daughter. The Radak, whose line 
Hirsch follows, says that he did no such thing, but that she retired from 
normal life. Abarbanel holds that the situation forced on her the cloistered, 
chaste existence, reminiscent of the way of life later taken up by some 
Christians. This fits in with the Ralbag, who sees Jephtah's vow as making 
her holy - as an offering. Thus Jephtah's daughter had to serve only G-d; 
she could not marry, as then she would also have to serve her husband. He 
adds that Jephtah made her a separate house where she lived all alone 
except for the four days each year when friends revisited her. 
D'var Torah 
The Haftara relates the circumstances leading to Jephtah's predicament, 
with tragic consequences for his daughter. Jephtah's calamity arose to a 
great degree because he was on the top of the pyramid - as the judge 
himself. He had no higher human judge to turn to. 
Moses addressed the issue of resolving difficult problems within his long 
speech to the Israelites before his death, which forms the bulk of the Book 
of Deuteronomy. The text states: 
'If a matter of judgment is too difficult for you to resolve…You shall 
approach the Priests, the Levites, and the judge of the time… You shall 
inquire and they will tell you the words of the judgment…You shall be 
careful to do according to everything that they will teach you.' (Deut. 17:8-
10) 
The above states that the contemporary leading religious authorities are the 
final arbiters in Halachic disputes. The expression the judge of that time is 
understood by the Talmud to include judges of lesser caliber than those of 
previous generations. 'Jephtah in his generation is as Samuel in his 
generation' (Talmud: Rosh Hashanah 25b). This teachers that a person 
must not cut himself off from the direction of today's Torah scholars, 
claiming that they are not as great as those of the previous generation. 
This leads to the very basic question of why those two judges in particular 
- Samuel and Jephtah, the central personality in this Haftara - are implied 
to be the best and worst respectively? True, the Psalms, (99:6, as explained 
by the Talmud, supra.) testify to the superlative greatness of Samuel; 
namely by regarding him as the equal of Moses and Aaron. However it 
would appear that Samson, rather than Jephtah would have been the least 
worthy of the Judges. This is implied in both the Biblical account of his 
career (Judges 14-16), and in the way in which his memory was referred to 
by Samuel: G-d sent Jerubaal and Bedan, and Jephtah and Samuel (Samuel 
I 12:11). Here, Samuel seems to have referred to Samson casually as 
'Bedan' - 'in the tribe of Dan', whereas Jephtah, in contrast, was as at least 
given the respect of being called by name. 
One answer is as follows. Jephtah was by no means the most inferior of 
judges. But the connection between Jephtah on one hand and Samuel on 
the other is that although both faced similar situations, they handled them 
very differently. For they both had to make Halachic decisions over 
nedarim - vows. And both of those vows involved matters of life and 
death. The way each judge handled his own situation brought out the 
respective contrasting qualities. 
Jephtah made a vow to sacrifice as a burnt offering to G-d whatever first 
came out of his house, in the event of his campaign against Ammon being 
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successful (Judges 11:30-1). Sadly for him, 'whatever first came out of his 
house' turned out to be his own daughter. The text states that she met a 
tragic end, whose precise details are a debate between the major 
commentaries. The important point is that Jephtah was not lenient - he did 
not find a way 'around' the vow. And his daughter suffered the most 
unpleasant consequences of her father's stringency. 
Samuel, as a judge, had to deal with a similar vow made by Saul, his 
protege, concerning the war against the Philistines. Saul vowed the death 
penalty on whoever tasted food on the day of the battle. His son Jonathan, 
not knowing about his father's neder, found some honey and ate it (Samuel 
I 14:24,44). Unlike Jephtah, Saul, who had Samuel as his religious guide, 
found a way out. When the people protested that the whole victory was a 
result of what Jonathan did with G-d's help, that generation indeed 
managed to repeal the vow (see Rashi ad loc., 45). So Samuel was able to 
be lenient where Jephtah was not. He did succeed in finding a way round 
the vow. 
The Talmud (Beitza 2b), in analyzing a debate between the Schools of 
Shamai and Hillel, asks why a certain lenient judgment was recorded by a 
Mishna in preference to a corresponding stricter judgment, which would 
have been perfectly adequate for its purposes. It answers that the Mishna 
wished to emphasize an important maxim: namely that being lenient shows 
much greater legislative strength than the giving of a strict ruling. Rashi 
(ad loc.) explains and implies that any sincere G-d fearing person can say 
'no' when in doubt; but it takes courage, conviction, and great legislative 
ability to analyze a difficult situation and come out with a 'yes'. So Samuel 
was the greater judge in that he could be lenient where Jephtah, the lesser 
judge, could not. 
This may contribute an explanation to the tenth Beracha in the weekday 
Amidah: Restore our judges as of old, and advise us as in earlier times, and 
remove from us sadness and sighing - meaning that our Halachic guides, in 
the footsteps of Samuel, should be able to be lenient where necessary. 
One well-known example. Following the medical advice available, Rabbi 
Israel Salanter ruled that it was mandatory to eat on the Yom Kippur of 
1853 when the cholera epidemic sweeping Lithuania was at its height. 
Fasting, Rabbi Salanter was informed, would increase the likelihood of 
contacting the disease. He emphasized his ruling by publicly made kiddush 
in the largest synagogue in Vilna after the Kol Nidrei service - no doubt to 
impress on all (including the type who prides himself on being more 'frum' 
than the others) that it was forbidden to fast on that Yom Kippur. Another 
Rav - not of the caliber of R. Israel Salanter, would very likely have been 
frightened to display such 'leniency'... 
For those looking for more comprehensive material, questions and answers on the Parasha may be found at 
http://www.shemayisrael.com/parsha/solomon/questions/ and on the material on the Haftara at http://www.shemayisrael.com/parsha/solomon/haftara/ 
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Rabbi Doniel Staum 

Stam Torah 
Parshas Chukas 5776 “At What Price” 
Rabbi Chaim Kreisworth zt’l, the beloved Chief Rabbi of Antwerp, related 
a story from his days as a yeshiva student in Lithuania. In those days the 
yeshivos lacked funding to provide food for their students so the students 
would eat their meals at different families in town(1). 
Rabbi Kreisworth was physically weak and shy by nature. He also loved to 
learn and having to busy himself with those arrangements detracted 
precious time from learning. 
One day a wealthy man built a beautiful house across the street from the 
Bais Medrash. He built a private room with a separate entrance at the side 
of his home which he designated for one student. The faculty decided that 
Rabbi Chaim was worthy of the convenience. Rabbi Chaim was thrilled 
with the room that possessed all the amenities available at that time which 
enabled him to learn as much as possible. 
For two years he lived in that room with his learning virtually 
uninterrupted and worry-free. Then one semester as he settled back into 
his room, he noticed a blind boy among the new students. Rabbi Chaim 
went to greet him and asked him about his background. The boy explained 
that he had just arrived and had no arrangements, nor was he familiar with 
the system. In an act of supreme selflessness, Rabbi Chaim replied that 
there was an available room right across the street for him, which would 
have everything he would need, including three nourishing meals.  
The blind boy’s face lit up. He never dreamed he would be able to find 
such comfortable accommodations and so suited for his particular needs. 

Rabbi Chaim himself however, had a very challenging time. After two 
years of being pampered it was extremely difficult for him to fend for 
himself. Nevertheless, he never regretted his decision. 
Several weeks later the Nazis invaded and the world fell apart. They 
stormed into the yeshiva and demanded from the office staff a list of every 
student. As soon as they had it they began summoning each student to the 
office, one at a time. When the boy entered the office the Nazi asked his 
name and town of origin. Then he pointed his rifle at the student who 
barely had a chance to scream ‘Shema Yisroel’ before the officer pulled 
the trigger. 
The remaining boys heard the cries and the shots and understood what was 
awaiting all 250 of them. The lifeless bodies were cast out the window like 
slaughtered chickens. 
Then a voice rang out “Number 31, Kreisworth, Chaim”. As he walked 
tremblingly to the office Rabbi Chaim begged G-d to help him in the merit 
of his sacrifice for the blind boy. As soon as he walked in the officer said 
to him, “Do you have a father?” He nodded. “Do you have a mother?” In a 
barely audible voice he replied that he did. In a surprisingly mild tone the 
Nazi continued, “Do your parents miss you?” Rabbi Chaim nodded again, 
“Of course they do.” 
The Nazi continued, “Do you miss them?” 
“Most certainly.” 
“When the war ends will you return to your family?” 
“Certainly” 
“Look, I too have parents and I miss them terribly. I can’t wait for the war 
to end so I can go back home. I understand your plight and I won’t kill 
you. But there are other officers here, so here’s what I will do. I will shoot 
a bullet to the side of you. You will fall to the ground and then jump out 
the window. Make sure you are never seen here again.” 
249 young promising students were brutally murdered that day. But 
“number 31, Kreisworth, Chaim” survived. Rabbi Kreisworth was 
convinced that it was only in the merit of his sacrifice for the blind student.  
The laws of the Parah Adumah (Red Heifer) are the ultimate Chukas 
HaTorah, laws of the Torah which are beyond the capacity of human 
comprehension. This particularly referred to the paradox involved in the 
offering of the Parah Adumah, in that its sprinkled ashes purified those 
who were impure yet rendered impure the sprinkler who had been pure. It 
was about this enigma that the wisest of men declared(2), “I said I would 
be wise, but it was far from me.” 
Rabbi Yitzchok of Vorki stated that the essence of Parah Adumah is the 
mitzvah that one must ‘love your neighbor as yourself(3)’. His grandson, 
Rabbi Mendel, explained that the priest who undertook the sprinkling of 
the ashes understood that by doing so he was going to cause himself to 
become impure. He understood that he would have to undergo the whole 
purification process and would be prohibited from entering the Temple and 
eating the sacrificial foods until the process was done. When someone is 
willing to altruistically help others even at the cost of his own 
convenience, that is the greatest expression of love and kindness. 
The Mishna(4) quotes Rabbi Shimon who said “The world stands on three 
things: Torah, Avodah (Service), and gemilas chasadim (bestowing 
kindness).” It is noteworthy that the mishnah does not say ‘gemilas 
chessed’ in the singular but ‘gemilas chasadim’. 
The Me’am Loez explains that whenever one performs an act of kindness 
for another, the recipient is also helping the doer. Performing acts of 
kindness affords the doer tremendous merit and no one can know how 
much blessing he merits in his own life because of an act of kindness he 
did for someone else. 
In addition, whenever we perform an act of chesed for another we are 
repaying our debt to G-d, as it were, for all of the chesed he does for us. In 
truth, we are obligated to thank G-d for every breath we take. The way we 
express our gratitude to G-d is by doing acts of kindness with others. 
Every act of chesed we do corresponds to the myriad acts of chesed He 
does for us. For these two reasons, every act of chesed is really a double 
act of chesed and is so termed ‘gemilas chasadim’. 
In parshas Chukas the Torah records the death of Aharon. “When the 
entire assembly saw the Aharon had perished, they wept for Aharon for 
thirty days, the entire House of Israel(5).” Rashi notes that when the Torah 
records the death of Moshe it says that the nation mourned(6), but it 
doesn’t say “the entire assembly mourned” because they mourned Aharon 
even more than they did Moshe. 
Aharon was the quintessential lover of his people. He was able to promote 
peace and unity because he spoke to everyone with pleasantness, respect, 
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and love. It was for that reason that the Mishna(7) exhorts us to be from 
the disciples of Aharon “who loved peace and pursued peace”. 
This week Klal Yisroel lost a true disciple of Aharon with the passing of 
Rabbi Michel Lefkowitz zt’l, the venerable Rosh Yeshiva of Ponovezh 
l’tzirim. Though he was 97 years old, his passing is a painful and tragic 
loss. Not only was the Rosh Yeshiva a noted scholar and author of many 
scholarly works on the Talmud (Minchas Yehuda) he also possessed a 
deep love for every Jew and made every person in his presence feel 
exalted and special.  
I had the privilege to meet Reb Michel once and I will never forget the 
respect he accorded me and my friends, as well as his characteristic 
sweetness and pleasantness. May his memory be for a blessing and may 
we learn from his legendary example. 
“The entire House of Israel” 
“Loved peace and pursued peace” 
1. This practice was known as ‘teg’ 
2. Koheles 7:23 
3. Vaykira 19:18 
4. Avos 1:2 
5. Bamidbar 20:29 
6. Devorim 34:8 
7. Avos 1:12 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Chukas  
Pirkei Avos perek 5 
9 Tamuz 5776/ July 15 2016 
Last week, Rabbis Noach Sauber and Hersh Kasirer, the learning directors 
at Camp Dora Golding, launched what they called the “Say Thank You” 
program. Rabbi Sauber introduced the program by reiterating to the 
campers about the great importance of reciting berachos as a way of 
thanking Hashem for all the gifts we take for granted every day. Then he 
explained that for the next week, each afternoon during 'Rest Period', when 
campers frequent and patronize camp's canteen, he and/or another rebbe 
would be stationed on the canteen porch with a marker in hand. Every time 
a camper would recite a beracha out loud a box would be filled in on a 
large poster especially made for this program. The goal was to have 2500 
berachos recited carefully by the end of the week. 
What made the program even more meaningful was that it was dedicated 
in loving memory of Rabbi Kasirer's father, Rav Moshe ben Tzvi Halevi, 
who was niftar less than a month ago. 
The “Say Thank You” program began on Sunday and was an immediate 
success. There was an immediate heightened awareness regarding saying 
berachos generally all around camp, even not during Rest Period. 
On Tuesday morning, Rabbi Sauber was going for an early morning walk 
when he noticed a lone white swan swimming serenely in camp's lake. 
It was bizarre because in his over two decades coming to camp, Rabbi 
Sauber (as well as myself) never remember ever seeing a swan in the lake. 
The swan remained there throughout the day, swimming peacefully on the 
lake, even as campers boated alongside it. It became an instant camp 
celebrity, and was even named Poochy (I didn't chose the name; I'm just 
the reporter). 
Then suddenly, as soon as mincha ended, many of us saw the swan take 
off and fly over the shul and out of camp. It has not been seen since. 
(There are signs posted in camp promising a reward for anyone who 
returns Poochy to the lake). 
So what's the big deal you ask? We were very intrigued by the sudden 
mysterious appearance of the pristine white swan for almost an entire day. 
As per Rabbi Sauber's suggestion, I looked up in Perek Shirah what shirah 
the swan sings to Hashem. It turns out the swan is not directly mentioned. 
But there is the “avaz shebabayis” which is translated as a duck, which the 
swan is closely related. (In the Artscroll edition of Perek Shirah the picture 
of the avaz shebabayis is of a swan). What is the shirah of that species? 
Remarkably, it’s shirah is “Hodu laHashem kiru b’shemo - praise Hashem, 
call out in His Name”. I don't know if there is any other animal's shirah 
that seems more directly connected to the recitation of berachos. 
By Thursday afternoon (a day earlier than expected) camp reached the 
2500 berachos mark. The entire camp enjoyed a special dessert on 
Shabbos in celebration. 
It seems somewhat eerie that a swan settled on the lake in the center of 
camp for an entire day, right in the middle of the berachos contest. 
But if you're not easily moved by such occurrences and aren't impressed 
with Poochy's berachos connection, still this article can serve as a chizuk 

and reminder for all of us to try to recite berachos with a little more fervor 
and feeling. 
It's been said so often that the key to happiness is not having more but 
appreciating more. So whether you hear the swan sing “Hodu laHashem” 
or not, we must make sure that we fulfill that song to the best of our 
ability! 
Shabbat Shalom & Good Shabbos, 
R’ Dani and Chani Staum 
720 Union Road • New Hempstead, NY 10977 • (845) 362-2425 
 

Rav Moshe Twersky ZT”L HY”D - OU 

Vayigdal Moshe 
 זאת חקת התורה...ויקחו אליך פרה אדמה יט:א
Why does the topic of parah adumah appear at this point in the order of the 
parshiyos? Already from the beginning of Nissan they processed a parah 
adumah. And according to one opinion in Chazal, parah adumah was 
included in the mitzvos that Klal Yisrael were given way back in Marah 
before Maamad Har Sinai! So why is the parshah of parah adumah here, 
and why now? 
My grandfather (Rav Yosef Dov Soloveitchik zt”l) proffered an 
explanation which is clearly correct and is the simplest, most 
straightforward way to understand the matter. When – chronologically 
speaking - did the debacle of Korach described in last week’s parshah take 
place? It was in the second year since leaving Mitzrayim. And when did 
the death of Miryam - the topic that appears immediately following parah 
adumah in this week’s parshah – take place? In the 40th year. That means 
that from parshas Korach to parshas Chukas there’s a gap of 38 years! 
What was happening during those 38 years? Nothing really, other than the 
fact that about 50,000 people died every year. That being the case, the 
halachik topic of tumas meis (ritual defilement resultant of a corpse) and 
all its varied ramifications was applicable on the most practical level for 
those 38 years. It is the mitzvah of parah adumah, then - which is of course 
how one becomes purified from that tumah - that bridges this 38 year gap! 
 כל הבא אל האהל וכל אשר באהל יטמא שבעת ימים יט:יד
Halevai that we should merit experiencing techiyas ha’meisim very soon 
and all the halachos of tumas meis should no longer be something that we 
encounter on the practical level. For the time being that it is still pertinent 
on the practical level for Kohanim, there’s something to mention about 
tumas ohel – which we learn from this pasuk - that can often go 
overlooked. If a Jew dies inside of a building, the knee-jerk reaction of 
many people would be to tell a Kohein to make a bee-line for the door and 
get out of the building as quickly as possible. However, if it is a building 
with multiple rooms, that is not at all necessarily the case. The halacha is – 
and I am not paskening, but just telling you what it says in Shulchan Aruch 
– that as long as the deceased is in a different room and there is a closed 
door separating the two rooms, the tumah does not move from one room to 
the next. That is what is called ohel chotzeitz bifnei ha’tumah: any 
structure that is halachikally classified as an ohel blocks and prevents the 
tumah from leaving or entering it. Therefore, if a Kohein is in his 
apartment, for example, and he discovers that someone died in his building 
in a different apartment, he should just make sure to keep the door to his 
apartment closed. 
It goes even further, though. There is another halachah called sof ha’tumah 
latzeis. What that means is this: an ohel-structure that the deceased is 
currently not inside or under, but the deceased will eventually be brought 
through that structure on his way to the cemetery – as in a bridge that 
overpasses the main road that leads from the town to the cemetery – then 
the halachah is that that structure is tamei right away and a Kohein is not 
allowed to go there (until the deceased has already passed through it and is 
already further along the way). The most straightforward way of 
understanding is that this is a takanah d’Rabbanan. 
Now, the lobby or stairwell of an apartment building is a classic example 
of this halachah of sof ha’tumah latzeis. If someone dies in his own 
apartment, the stairwell and lobby immediately become tamei 
m’d’Rabbanan because the deceased is eventually going to be carried 
through them. Therefore, in such a situation, telling a Kohein who is in his 
own, separate apartment to run out of the building is not only unnecessary, 
but it would actually be causing the Kohein to violate an issur 
d’Rabbanan! 
 ותמת שם מרים...יען לא האמנתם בי להקדישני לעיני בני ישראל לכן לא תביאו את
 העם הזה אל הארץ אשר נתתי להם כ:א,יב
Moshe and Aharon’s being barred from Eretz Yisrael is explicitly 
explained in the pesukim. But what about Miryam? Why was she 
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prevented from entering Eretz Yisrael? This is a big question with no 
answer readily apparent. The truth is that this question has already been 
asked. Where? In parshas V’zos Ha’Brachah! On the pasuk that says 
t’riveihu al mei merivah, Rashi writes as follows: “Nistakafta lavo 
ba’alilah. Im Moshe amar shimu na ha’morim, Aharon u’Miryam mah 
asu?!” The pasuk challenges, as it were, the Ribono shel Olam for barring 
Aharon and Miryam from Eretz Yisrael. After all, it was only Moshe who 
said “listen you rebellious ones!”? The pesukim do not seem to offer an 
answer to this question… 
 אז ישיר ישראל את השירה הזאת עלי באר ענו לה כא:יז
The Mishna in Maseches Tamid delineates the shir shel yom that was said 
each day of the week. Every day of the week, one song of the day was 
recited both when the morning korban tamid was brought and when the 
afternoon korban tamid was brought. Shabbos, however, is an exception. 
On Shabbos, says the Gemara, the order is as follows. The song of the 
morning korban tamid is always Mizmor shir l’yom ha’Shabbos. For 
Musaf, we divide up the shir of parshas Haazinu into six portions, and the 
portions are recited each week in rotation. And for the afternoon korban 
tamid there is a three-week rotation comprised of a) the two halves of Az 
Yashir of Krias Yam Suf, and b) the Az Yashir of this week’s parshah 
which is known as shiras ha’b’eir (the song of the well). 
Now, why Mizmor shir l’yom Ha’Shabbos is relevant to Shabbos we 
readily understand. It says l’yom ha’Shabbos! But what about Haazinu, 
Shiras Ha’Yam, and Shiras Ha’b’eir? What do those have to do with 
Shabbos? Of course, each person can think for himself, but the following 
is what would appear to be what one can say about the matter. 
Chazal tell us that, during Krias Yam Suf, even the simplest maidservant 
experienced a revelation greater than that of the navi, Yechezkel ben Buzi. 
It was an incredible experience of ruach ha’kodesh similar to that of 
Maamad Har Sinai; one of the main differences being that, whereas 
Maamad Har Sinai was of a permanent nature, the revelation of Krias Yam 
Suf was temporary. But temporary is also something! And that contains a 
parallel to Shabbos. On Shabbos we are given a neshamah yeseirah that 
enables us to reach greater heights of understanding and wisdom. It is an 
opportunity – whether one feels it or not – to lift oneself up from the realm 
of the mundane and occupy a completely different realm, a totally 
different reality. A reality that is akin to that of Olam Ha’Ba; literally. It is 
mei’ein, like echad mi’shishim, but it is not batel. It is a once-a-week, 
temporary uplift. 
The Gemara in Maseches Nedarim explains, in the manner of derush, that 
Shiras Ha’b’eir is talking about Torah sheh’b’al peh. The whole shira is all 
about Torah. Shabbos, as well, is a day which is entirely Torah, as the 
Medrash in Tanna d’vei Eliyahu makes abundantly clear. 
The shir of parshas Haazinu is all about acharis ha’yamim (the end of 
days). It describes, poetically and prophetically, how Ha’Kadosh Baruch 
Hu is going to bring about the ultimate end and goal after the long, 
difficult, winding history of Klal Yisrael. The Ramban says that all of the 
events of world history are hinted at in the six days of creation. Shabbos 
represents the ultimate end and goal when, as Rav Shimshon Pinkus 
elaborates upon in Shabbos Malkesa, everything will revert back to the 
beginning. It is, as we say in the davening, tachlis Maaseh Breishis. That is 
why the shir of parshas Haazinu, which describes how Ha’Kadosh Baruch 
Hu is going to bring about that tachlis – the ultimate end and goal - is 
appropriate to be recited on Shabbos.  
Quotables 
“If you come across something in your learning that relates to parshas 
ha’shavua, it is a good sign. It means that you are on the right track.” 
Featured Story 
I once posed the following query to Rav Twersky: “At this point in my 
life, perhaps I should be considered exempt on the grounds of being ahnus 
regarding many, many halachos. Practically speaking, there is no way for 
me to know at this moment every last thing that is assur or that I have to 
do. Let’s say that I really started caring about my Yiddishkeit at the age of 
19. Even if I immediately undertook to begin seriously and assiduously 
learning Halachah, still, at my age (I was then 21) it is impossible for me 
to know every halacha, and this Shabbos I will definitely violate some 
issur…” The moment those last few words exited my mouth, Rav Twersky 
jumped up as if bitten by a snake, immediately cut me off, and said loudly 
and extremely emphatically, “Chas v’shalom, chas v’shalom!! Don’t say 
that! You will not be mechallel Shabbos this Shabbos!! Oy! Chas 
v’shalom!!” I responded that those really aren’t my words, but what the 
Chafetz Chaim writes in his introduction to Hilchos Shabbos - that no 
matter how much mussar someone learns and no matter how big of a 

tzaddik he is, if one doesn’t thoroughly know Hilchos Shabbos, one will 
necessarily violate numerous prohibitions every week. That 
notwithstanding, Rav Twersky was not at all happy with me saying that “I 
would break Shabbos”. As far as the question of whether or not I could be 
considered exempt because I am an ahnus, he told me that he was not sure. 
(Reb Yoni Ash) 
 

Rabbi Berel Wein 

A Messy World 
It is fairly obvious to any unbiased observer of our current world scene 
that things are pretty messy right now. The economic markets are reeling 
from the unexpected decision of the British electorate to leave the 
European Union. The sectarian wars in the Moslem world in Afghanistan, 
Iraq, Lebanon, Syria and Saudi Arabia continue without mercy, without 
abatement and with no exit strategy in sight. 
The United States is experiencing a period of racial tension, a throwback 
to a similar situation a half-century ago. The difference being that back 
then the naïve amongst us thought that legislation, governmental programs 
and other social initiatives would solve the problem of racial friction and 
discrimination. But currently, no one really believes that the underlying 
issue of race and the legacy of slavery that shaped it are really on the way 
to solution and amelioration. 
Iran blatantly continues its aggressive military buildup, certainly ignoring 
the spirit, if not even the letter, of the nuclear disarmament agreement that 
it signed. And, the world powers that agreed to that treaty are powerless to 
truly enforce it. All in all, the world scene is fraught with difficulties and 
dangers. And there is certainly no strong leadership present in the United 
States or the Western world that seems able to deal with this messy 
situation. 
In the midst of all of this there is an election campaign beginning in the 
United States to elect a new president with neither of the candidates 
currently inspiring much confidence or hope for the future. It seems that 
we have literally painted ourselves into the proverbial corner. 
Here in Israel we are living under the shadow of a possible earth shaking 
political scandal that will certainly end the life of the present fragile 
coalition government. I hope that there is nothing to the rumors currently 
circulating in the Israeli media regarding this potential scandal. But, we 
have witnessed before how the mighty and powerful have been brought 
down by their misdeeds, greed and bad judgment. 
It would be naïve in the extreme to think that this scenario cannot repeat 
itself once more. In the best of circumstances, the mere possibility of this 
potential disgrace is disturbing and undoubtedly will have political and 
social effects. 
Here in Israel, as in the United States (as pointed out above,) the ugly 
specter of ethnic discrimination and strife has reared its head once again. 
In Israel we also thought that the bad, old days of the 1950s and 1960s 
were behind us and that we were past the worst parts of the Ashkenazic-
Sefardic ethnic divide. However, some of the enlightened ones amongst 
the Israeli Left have reignited the fires of attack and discrimination against 
the Sefardic population by disparaging, insulting and demeaning their 
society, culture and beliefs. This naturally has led to a heated back-and-
forth debate that really accomplishes nothing and only infects old wounds 
once again. All of this makes for a truly hot summer. 
The difficulties outlined above will eventually work themselves out for 
good or for better. Life constantly brings problems and issues to the fore. 
The main thing is to be able to isolate the truly existential problems from 
the passing distractions that will always abound. The distractions are 
usually more fascinating than having to deal with the pertinent, basic 
issues involved in national and personal life. 
Survival of the Jewish people, as a uniquely Jewish people, is the major 
issue that confronts us in this generation. All of the distractions may 
impinge upon the central issue and perhaps even influence its direction and 
solution, but the distractions should never become the key issue itself. 
So, governmental leaders here in Israel will come and go, ethnic frictions 
will continue to exist even though we hope they will be lessened and 
ameliorated, the world economy will eventually stabilize itself and today’s 
distractions will enter tomorrow’s books of history. But the issue of Jewish 
survival, here in our ancient homeland and in the Diaspora, is capable of 
being dealt with only by our continuing efforts and consistent fortitude. 
We should invest more of our resources and talents in dealing with the 
central issue and let some of the distractions die on the vine from benign 
neglect. Our efforts should be concentrated in building Jewish loyalty and 
traditional knowledge in the next generation of Jewish youth. The great 
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maxim of Hillel applies here – if I am not for myself than who will be for 
me? And so it is. 
Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Chukat 
The entire book of Bamidbar is a litany of bad behavior, poor choices and 
a lack of faith that dooms that generation – a great generation that left 
Egypt triumphantly and miraculously – to death in the desert of Sinai. But 
perhaps the most tragic event on a human and personal level is contained 
in this week's Torah reading when the fate of Moshe is sealed. 
He will not be allowed to enter the Land of Israel. The Torah itself 
ascribes this punishment to the fact that Moshe smote the rock to bring 
forth water for the people instead of speaking to the rock. Though this 
reason is emphasized a number of times in the Torah, the great thinkers 
and commentators of the Jewish people over the ages have searched for a 
deeper understanding of the cause that led to Moshe’s ultimate fate. 
Maimonides saw it in terms of a cumulative effect of incidents – albeit 
individually, perhaps not of major consequence – where Moshe was guilty 
of anger and of not fulfilling God's will in exactitude. Other thinkers and 
commentators placed blame not so much on Moshe himself but rather on 
the circumstances of his leadership and relationship to that generation of 
Jews, those that now would have to enter the Land of Israel, conquer and 
settle it. 
For various reasons, among them the awe and reverence that this new 
generation would grant to Moshe would border on the cult of personality, 
if not even idolatry. He would no longer be treated as a human being, but 
would be elevated to the status of a deity. If nothing else Judaism is 
certainly an iconoclastic faith where human beings, no matter how great 
and holy they may be, remain human beings. 
However we view what the ultimate cause of Moshe’s fate was – some 
even attributing it to his being prone to anger – the pathos of the situation 
is inescapable, even to us removed from the event by many millennia. 
Reaching and living in the Promised Land was the goal that he had striven 
for his entire lifetime. That it was denied to him on the threshold of the 
entry of the Jewish people into their promised homeland, makes the event 
doubly sad and emotionally disturbing. 
We all sympathize with our great leader and teacher but there is a great 
lesson of faith taught to us by the narrative of this incident. Human beings 
always attempt to ascribe simple and uncomplicated motives to human 
behavior, and even have the arrogance to do so regarding God as well. 
Upon reflection we can all recognize that there are many different factors 
and motives, causes and effects, which influence our choices in life and 
our behavior. 
But we are always hard-pressed to pull all the strings together and truly 
analyze our motives. It is only our Creator, Who, so to speak, sees the 
whole picture, knows all of the inner workings of the human psyche and 
soul and is able to judge correctly all of the issues involved in human 
behavior. This may be the ultimate reason why we are commanded to 
accept God's judgment in all matters, even when it is beyond our rational 
understanding. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Chukat: The Many Songs of Leadership 
Everyone has his or her own voice. Some express it loudly and clearly; 
some just mumble or whisper. There are those who let their voices be 
heard only in their professional lives and are silent and withdrawn at 
home. Others use their voices only within their families and stifle their 
voices in the outside world. 
Our voices can be expressed in a variety of ways: through speech, through 
the written word, and even by means of our postures and gestures. Our 
voices can also be expressed through song. 
In a book he wrote for managers of organizations coping with the complex 
challenges of the 21st century work environment, Stephen Covey makes 
the following statement: “There is a deep, innate, almost inexpressible 
yearning within each one of us to find our voice in life.” That statement is 
the basis for his book, The 8th Habit: From Effectiveness to Greatness, 

which is designed to help organizational leaders find their voices and 
inspire others to find theirs. 
Each of the great leaders of the Jewish people, from biblical times down to 
the present, had his or her own distinctive voice. The voice of Abraham 
was heard throughout his world; the voice of Isaac was almost silent in 
comparison. Moses described his own voice as defective, yet he was 
capable of supreme eloquence. Joshua’s voice is never described as 
wanting in any way, yet we have few examples of his personal unique 
voice. 
Some of our great leaders, including Moses, expressed their voices in 
song. We have the Song of the Sea in which the voice of Moses 
dominates; his sister Miriam responds to Moses’ song in her own voice; 
the Prophetess Deborah and King David are exemplary in their ability to 
use the medium of song to express their unique and distinctive voices. 
All of the above are examples of how individual Jewish heroes and 
heroines found and expressed their voices. This week’s Torah portion, 
Parshat Chukat, provides an example of an entirely different kind of a 
voice: not the voice of one person, but the voice of an entire group, indeed 
of an entire nation. It is the Song of the Well, of the Be’er: 
“…the well where the Lord said to Moses, ‘Assemble the people that I 
may give them water.’ Then Israel sang this song: 
Spring up, O well – sing to it – 
The well which the chieftains dug, 
Which the nobles of the people started 
With the sceptre, and with their own staffs. 
And from the wilderness to Mattanah, 
and from Mattanah to Nahaliel, 
and from Nahaliel to Bamoth…” (Numbers 21:16-19) 
This is a much briefer song then the song that Moses led when the people 
of Israel miraculously crossed the Sea. But part of this passage too, at least 
in the synagogues with which I am familiar, is chanted melodically. 
I have long been impressed by the fact that this week’s Torah portion, in 
which the Song of the Well appears, describes a critical transition in the 
leadership of the Jewish people. From the time of the Exodus from Egypt, 
the Jewish people essentially have had three leaders: Moses, Aaron, and 
Miriam. In this week’s parsha, Miriam dies and is buried; Aaron too is 
“gathered unto his people” and is mourned; and Moses learns that his 
leadership role will come to an end sooner than he had thought, before the 
Jewish people enter the Promised Land. 
This is indeed a story of transition, of the end of an era, of the passing of 
the mantle of leadership to a new generation. 
No wonder then that the song sung in this week’s parsha is so very 
different from the song sung by Moses at that triumphant moment near the 
beginning of his leadership career. 
Our Sages tell us in the Talmudic tractate of Sotah that the Song of the Sea 
was sung by the people responsively. That is, Moses said the first phrase, 
which the people said after him. He proceeded then to the second phrase, 
and the people echoed him. Moses was an authoritative leader, and the 
people were obedient followers. Moses was the active composer of the 
song, the choirmaster as it were, and the people were but the choir. 
In this week’s Torah portion, two of the leaders pass from the scene, and 
Moses learns that his leadership authority is waning. The Song of the Well 
is an entirely different leadership song from the Song of the Sea. In this 
week’s song, the entire people sing as one. It begins not “Then Moses sang 
this song,” but rather “Then Israel sang this song.” The leadership passes 
from one Divinely chosen charismatic leader to the people as a whole. 
The people find their voice, and it is the voice of song. How beautifully 
this is expressed in the Midrash Yalkut Shimoni (Chukat Note 764): 
…after 40 years, the people finally matured and began to sing a song on 
their own accord, saying, “Master of the Universe, it is now incumbent 
upon You to do miracles for us and for us to sing, as it is written: ‘It has 
pleased the Lord to deliver us and that is why we sing our song all the days 
of our lives…’” (Isaiah 38:20) 
Jewish history has known epochs in which there were clear leaders, gifted 
and often charismatic individuals who, by virtue of their wisdom or 
heroism, seemed ordained by the Almighty Himself to lead our people. 
But we have also known times, such as the present, when such prominent 
leaders are not apparent. 
It is at times such as these that we all must assume leadership 
responsibilities. It is at times such as these that we cannot afford to humbly 
refrain from acting as leaders in our own families and communities. It is at 
times such as these that we must, each of us, find our own voices and sing 
the songs of leadership. 
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Rabbi Pinchas Winston 

Perceptions 
Absolutely True  
This is the statute of the Torah which God commanded . . . (Bamidbar 
19:2) 
Everything comes down to knowledge, to what one knows. It works both 
ways. Sometimes a person is in danger because of what he doesn’t know. 
Other times his life is in danger because of what he does know. As the 
expression goes, “A little bit of knowledge is a dangerous thing,” but it can 
be for either reason. 
It is no coincidence that man’s first test was with respect to knowledge. A 
test of loyalty only required a tree. A test of knowledge required a tree of 
knowledge of good and evil. As the snake told a curious Chava: 
For God knows that on the day that you eat from it, your eyes will be 
opened, and you will be like angels, knowing good and evil. (Bereishis 
3:5) 
And, that’s a bad thing? Isn’t the problem when people do not know the 
difference between the two, making it just as easy to do evil as it is to do 
good? 
Today, yes. Prior to man’s fall from grace it was another story. Before 
man sinned he didn’t need to know the difference between good and evil 
because he lived on the level of Absolute Truth. Everything was black and 
white, either true or false. People, as we see, can perpetrate bad, but they 
have a much more difficult time doing something that is false. 
Something that is false can only be wrong. In a true-or-false quiz, 
contestants rarely argue on behalf of a false answer. If it is wrong it is 
wrong, at all times and in all ways. It’s as if the reality it represents cannot 
exist. 
Evil can be different. Take murder for example. Murdering an innocent 
person is pure evil. Murdering a guilty person is often downgraded to only 
“killing,” and called “justice.” Stealing is wrong, unless it is for a “good” 
reason. Then it can be justifiable. 
Before the sin of the Aitz HaDa’as Tov v’Ra—the Tree of Knowledge of 
Good and Evil—there were no such thing as social mores. There was no 
need for them. There was nothing from which to distinguish the right 
thing. It was all that really existed. 
The sin transformed history and man within it. Life became a lot trickier, 
for both reasons, because history was transformed and because man was 
altered as well. It meant that even seemingly bad things have good 
applications, and vice versa, especially since man now had evil traits that 
had to be tamed and channeled. 
A classic case in point is the story of Ya’akov Avinu and his uncle and 
father-in-law, Lavan. Ya’akov was called “pure” and was known as “Ish 
Emes,” the “Man of Truth.” Yet, when he met Rachel for the first time and 
discussed their future marriage, they had the following dialogue: 
Ya’akov told Rachel that he was her father’s brother. Was he [really] her 
father’s brother? Was he not the son of her father’s sister? It means this: 
He said to her, “Will you marry me?” 
She replied, “Yes, but my father is a trickster, and he will outwit you.” 
He replied, “I am his brother in trickery.” 
She asked him, “Are the righteous permitted to act deceitfully?” 
He answered. “Yes. With the pure you must be pure, but with the crooked 
you’re allowed to scheme.” (Megillah 13b) 
You can be certain that it went heavily against the grain Ya’akov Avinu, 
the “Man of Truth,” to lie, even for the right reasons. What he could do? It 
was the world in which he found himself, as a result of the first man’s sin 
and expulsion from Paradise. Ever since, it has been a world in which an 
evil Eisav could be in line for the leadership of the future Jewish people, 
and the only way to stop him is to deceive your own father, and with the 
blessing of God! 
In fact, God Himself changed the truth to avoid offending Avraham, and 
its even in the Torah itself! 
God said to Avraham, “Why did Sarah laugh, saying, ‘Is it really true that 
I will give birth, although I am old?’ ” (Bereishis 18:13) 
Although I am old: The Torah altered [her statement] for the sake of peace, 
for she had said,“and my master is old.” (Rashi) 
As Rashi pointed out a few verses earlier (18:8), Sarah’s youthfulness had 
already begun to return to her. She had miraculously become able to bear 

children once again, which was more than could have been said about her 
husband. By all signs, he remained as physically old as he actually was. 
Nevertheless, when criticizing Sarah’s lack of belief in the prophecy of a 
future child, God told Avraham that her doubt was in her own physical 
ability to have children, not in his. From this the Talmud learns that it is 
permissible, in certain situations, to change the truth for the sake of 
“shalom bayis,” peace in the home. (Bava Metzia 87a). 
You can be sure that many have relied upon this halachic leniency to save 
their own necks. It was not meant, however, as a legal loophole to do the 
wrong thing and then get away with it. On the contrary, that is like using 
the opportunity of teshuvah on an upcoming Yom Kippur as an excuse to 
do a sin in advance. It doesn’t work. The sin will be considered a sin, and 
the lie will be considered a lie. 
Thousands of years hence since that first sin when we lost touch with 
Absolute Truth and had to settle for good and evil, we have paid the price 
countless times. As history wraps up, good and evil insist upon going out 
with a bang, and that may end up being more literal than figurative. 
Knowledge, and the ease of access the Internet allows to it, makes that 
increasingly more possible each day. 
We are living in a time when technology empowers some very evil 
individuals, or just dangerously naive people, to accomplish acts of 
destruction that were once only the domain of superpowers. Today, a few 
malicious hackers can cause the ruin, not only of businesses, but of entire 
governments as well. They can bring about the death of millions of 
innocent people, God forbid, as easily as they can doctor their test scores 
through a university’s computer system. In the minds of such people, a 
little bit of the wrong knowledge is clearly a dangerous thing. 
When Professor Stephen Hawking was asked what his greatest 
contribution to science was, he said, he proved that Creation did not need 
God. I’m not sure which problem that solves, but I certainly know which 
one it creates. Clearly, in his hands, knowledge has become a dangerous 
thing. 
Not because what he says unnerves me. It doesn’t. It can’t. Whatever he 
says is best guess based upon current knowledge, which is always 
changing and being revised. Furthermore, by definition, everything 
Professor Hawking says, whose genius I admire and respect, will always 
only be part of a system that God incorporates. His own position about 
God and Creation, as is always the case, is actually his own self-imposed 
intellectual and emotional limitation. 
What concerns me is the impact that he has on other people whose 
knowledge of God and science is weak enough to be affected by an atheist 
such as Stephen Hawking. There are always plenty of people who wish to 
chuck the whole idea of Divine morality, Hitler, ysv”z, having been one of 
them. They lack both enough knowledge and moral backbone to withstand 
the intellectual challenge. 
It is the latter, more than former, that a person must cling to in order to 
survive the confusion that a world based upon good and evil creates. This 
is what the first verse of the week’s Torah reading teaches, as Rashi 
explains: 
This is the statute of the Torah which God commanded . . . (Bamidbar 
19:2) 
This is the statute of the Torah: Because Satan and the nations of the world 
taunt the Jewish people, saying, “What is this commandment, and what 
purpose does it have?” Therefore, the Torah uses the term “statute,” [to 
say that God says,] “I have decreed it, and You have no right to challenge 
it.” (Rashi) 
You don’t need statutes in a world of Absolute Truth. On such a level of 
knowledge, and it is an exceptionally high one, knowledge is pristine. On 
such an intellectual plateau, there can be no confusion and certainly no 
abuse of knowledge. It is the level of the Messianic Era, and really beyond 
it. This is why there can be no evil inclination at this time (Succah 52a). 
It’s just not possible. 
A “chok” is to remind us that we are not there yet, not even close to being 
there yet. We live in a world of good and evil, and intellectual confusion. 
Whatever we know, or think we understand, can only be a part of the 
story, and sometimes not even that. It is when we forget this and assume 
otherwise that we end up building golden calves, and become vulnerable to 
the destruction they invariably cause. 
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HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
This Dvar Torah is dedicated in honor of the 80th yahrzeit of Rav Wolbe's 
Rebbe, R' Yeruchom Levovitz ztz"l, the Mashgiach of the Mirrer Yeshiva in 
Europe. 
Da'as Atzmeinu 3 
What exactly are middos? The Rambam refers to middos as dei'os. People 
tend to relate to their middos as innate human functions similar to sight, 
hearing, hunger pangs and feelings of satiation. However, it is clear that 
the Rambam did not consider middos merely as physical functions that are 
not subject to change. Rather, he defined them as dei'os - intellectual 
perceptions that can be modified and even changed entirely from the 
negative to the positive. Truth be told, it seems that middos have qualities 
of both bodily functions and intellectual perceptions as will be explained. 
If we take a minute to think about our middos, we will discern that they 
are in effect what we would call self evident truths. It is abundantly clear 
to a hot-tempered individual that he is to respond with rage to anyone who 
dares ruffle his feathers. It is patently obvious to one who is arrogant that 
he deserves honor and praise for his many qualities. Similarly, one who is 
lazy feels that it goes without saying that he must refrain from a good deed 
if they require any amount of exertion. 
Where do these ideas come from? For the most part they are a product of 
one's imagination. The mind conjures up all types of pictures and possible 
situations that drive a person to act in a specific manner. For example, the 
mind of the lazy individual is self programmed to depict the most 
farfetched dangers that could possibly happen in any given situation. This 
in turn causes him to refrain from putting in any effort to engage in the 
performance of good deeds because of the various dangers involved. 
Yet, if we delve a little deeper, we will discover that what we thought to be 
self evident truths are actually mistaken realities. Anger does not gain 
anybody positive recognition. If anything, the opposite is true; it engenders 
disdain and even hatred toward one who behaves irascibly. Likewise, 
arrogance is an entirely misplaced feeling since people haven't created 
their own qualities and virtues, and therefore, they don't deserve the credit. 
Additionally, laziness is fueled by fears that are completely unfounded. 
A little contemplation of our middos in light of the above truths can go a 
long way. Imagine a scenario that will cause an immediate arousal of a 
specific middah, and a less then positive gut reaction. Being that the 
scenario is merely a figment of our imagination, we have the liberty to 
take a moment and determine what the proper reaction should be. If we 
know toward where we strive, we can condition ourselves with proper 
pictures of how to respond to all types of challenging situations. We can 
replace our negative mindsets with a positive frame of mind thereby 
changing our intellectual perceptions (dei'os) - otherwise known as 
middos.  
Avodas hamiddos is based entirely on the concept that it is possible to 
change and channel one's intellectual perceptions which are the basis for 
his middos. If we lacked the ability to change our mindsets there would be 
no purpose to work on our middos because there would be no way that we 
could change them for the better. Nevertheless, deep down, middos our 
also innate functions of our body which cannot be uprooted entirely. They 
can be properly channeled but they cannot be gotten rid of. 
So our middos are here to stay. The question is merely how they are going 
to look. If we make a concerted effort to work on them, we can change 
them from rotten apples to shiny diamonds. It's up to us. Start today. 
Depict a scenario which rubs you the wrong way. Think about the way you 
normally would react, and determine the way you should react. Should 
you blow up at your annoying neighbor or should you turn your eyes 
heavenward and realize he is merely a stick in Hashem's hand? The more 
we mull over it, the easier it will be to react properly when the situation 
arises. It's tried and true, so why not try it too? 
 

Rabbi Yochanan Zweig 

Insights into the Weekly Parsha 
Parshas Chukas 
Forgiven but not Forgotten 
HaShem spoke to Moshe and Aharon saying: Speak to Bnei Yisroel and 
they shall take to you a perfectly red cow... (19:1-2)  
This week's Parsha describes the mitzvah of Parah Adumah; the extremely 
rare occurrence of a perfectly red cow whose ashes would be used in the 
process of purifying those that had come into contact with the dead.  

Rashi (ad loc) is bothered by the term "to you" which is in the singular 
even though HaShem was addressing both Moshe and Aharon. He goes on 
to explain that the Parah Adumah was a mitzvah that would always be 
referred to as the cow that Moshe prepared in the desert. In other words, 
this mitzvah is permanently associated with Moshe Rabbeinu.  
What exactly does this mean? While it is true that Moshe organized the 
procedure in the desert, why would a Parah Adumah a thousand years later 
still be referred to as Moshe's? How did Moshe come to acquire the 
naming rights to the Parah Adumah, and why this mitzvah as opposed to 
any other?  
Rashi, in his addendum to the end of the section describing the Parah 
Adumah, describes ten similarities between the processing of the Parah 
Adumah and the sin of the golden calf. In other words, the Parah Adumah 
is meant as an atonement for the sin of the golden calf. How does this 
dovetail with the main purpose of the Parah Adumah, that of purifying 
those that have come into contact with a dead person?  
The Gemara (Shabbos 146a) informs us that death left the world when 
HaShem gave the Torah on Har Sinai to Bnei Yisroel. Death came into the 
world when Adam sinned by eating from the tree of knowledge. In other 
words, Bnei Yisroel accepting the Torah was a rectification of Adam's sin 
and therefore death left the world. The Gemara continues; when Bnei 
Yisroel sinned by the golden calf death returned. In fact, HaShem had 
proclaimed a death sentence on the entire Jewish people.  
Moshe was the only one not included in the death sentence of the golden 
calf. Actually, HaShem offered to rebuild the Jewish people solely from 
Moshe, but Moshe refused. Instead, Moshe pleaded on behalf of Bnei 
Yisroel that HaShem should spare them. HaShem relented and, in fact, 
taught Moshe the process of achieving forgiveness by reciting the Thirteen 
Attributes of Mercy that we have incorporated into the Yom Kippur 
Davening.  
The Parah Adumah, whose actual purpose is to remove the defilement that 
comes from being in contact with a dead person, is therefore an atonement 
on the sin of the golden calf which was the cause of death returning to the 
world. This explains why Moshe is forevermore credited with the mitzvah 
of Parah Adumah; it was he who pleaded with HaShem not to destroy Bnei 
Yisroel after the sin of the golden calf. The Parah Adumah, in effect, 
serves the exact function that Moshe accomplished when he prevailed 
upon HaShem to spare Bnei Yisroel. Having Moshe's name attached to the 
mitzvah is the very definition of the purpose of the Parah Adumah.  
Kiss of Death 
...Miriam died there and she was buried there. There was no water for 
the assembly and they gathered against Moshe and Aharon (20:1-2).  
Chazal (Tashbatz Hakatan 447) use this as a source of the Jewish custom 
of pouring out all the water in the immediate vicinity of someone who has 
died. This is also mentioned in the Shulchan Aruch (Yorah Deah 339.5) 
and the Shach (ad loc) explains that this story in the Torah is the source. 
The reason given is that when the angel of death uses his sword to take a 
person's life he dips his sword in the nearest available water to clean his 
blade and the blood of the deceased, where one's nefesh resides as it were, 
enters the water. We therefore pour out all the water in the immediate 
vicinity.  
Rashi (ad loc) explains that Miriam died through a kiss. This is referring to 
a death directly through HaShem without the intercession of the angel of 
death. Rashi explains that although by the deaths of Moshe and Aharon the 
Torah says "by the mouth of HaShem," by Miriam's death there is no such 
statement because it is not respectful to HaShem to speak in such a 
manner. Therefore it was, in effect, hidden.  
Chazal, based on the Gemara (Moed Katan 28a), explain that we know that 
Miriam died through a kiss by the extra word "there" that appears in the 
Possuk. In other words, the Torah could have simply written "Miriam died 
and was buried there." From the extra word "there" we make an exegetical 
analysis as an analogy to the deaths of both Moshe and Aharon where the 
word "there" also appears by their death. Just as their deaths were through 
a kiss, so too was Miriam's.  
On the face of it this is perplexing; why does it matter how we know that 
Miriam died through a kiss? An exegetical analysis is a perfectly valid 
way of teaching us a concept. As an example; nowhere in the Torah does it 
say that one must fast on Yom Kippur. The Talmud (Yoma 77b) proves 
the obligation from the same type of exegetical analysis. Yet everyone 
knows that we must fast on Yom Kippur. So too here, once we have an 
exegetical analogy, everyone knows that Miriam died through a kiss. So 
why is it considered "hidden"?  
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Finally, if there was no angel of death involved in Miriam's death, then 
how can that be the source for the custom of pouring out water in the area 
around one who has died?  
The essential difference between the death by the hand of the angel of 
death and of a kiss by HaShem, is that by the angel of death a murder is 
essentially taking place. But by HaShem the soul recognizes its source 
with which it yearns to be reconnected and the soul leaves the body 
willingly, and as a body without a soul cannot survive, it dies. In this case 
the body isn't violated in the same way that the angel of death performs his 
function.  
This is the explanation of Miriam dying in a hidden manner. This doesn't 
mean that we do not know how she died; it's only that her manner of death 
wasn't made apparent to the Jewish people at that time because it isn't a 
respectful way to conceive of HaShem. How do we know that it was 
hidden from them? Because they poured out all the water ("there was no 
water for the assembly"), indicating that they thought she died through the 
angel of death. 
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Jewish History Crash Course 
#1 - Why Study History 
This series is designed as a basic overview of all the Jewish history -- all 
4,000 years of it. 
Usually when one mentions the word "history" most people break out in a 
cold sweat. They remember back to junior high school and they associate 
history with the memorization of names, dates, places and events 
necessary only for exams and then forgotten afterwards. This is probably 
why Mark Twain said, "I never let my schooling interfere with my 
education." 
So before we actually begin talking about Jewish history, let's talk a little 
bit about why we need to learn history in the first place. What is history? 
What isn't history? What benefit does learning history serve? 
History is, first of all, the testing ground of ideas. We can talk in theory 
about ideas, but the passage of time clearly shows us which ideas are right 
or wrong. So, for instance, a hundred years ago a Communist and a 
Capitalist could debate which system would dominate the world, but 
recent history has shown us that Communism has failed and Capitalism is 
sailing along. 
There's a tremendous amount of lessons that can be learned from history. 
As the Spanish-American philosopher, George Santayana said, "Those 
who cannot remember the past are condemned to repeat it." 
So the basic reason to learn history in general is that people, more or less, 
are the same. Technology might change, the geopolitical realities of the 
world might change, but people tend to do the same stupid things over and 
over again. And unless we learn from the past and remember it, and apply 
those lessons for the future, we're destined to get stuck in the same rut and 
repeat the same mistakes over and over. 
Special Theme 
In Jewish history this is the theme without a doubt. As the Torah, in the 
Book of Devarim, teaches: 
Remember world history; study the generational epochs. Ask your father 
and he will relate to you, your elders and they will tell you. (Devarim 
32:7) 
But Judaism does more than these words imply. Judaism introduces an 
idea into human history which is incredibly revolutionary in all aspects, 
but particularly in the aspect of morality and certainly in the aspect of 
history -- the idea of a G-d who acts in history. It's a revolutionary idea 
and one of the fundamental Jewish beliefs. 
We believe in a G-d who is the Creator, Sustainer and Supervisor, which 
means, not a G-d who created the world and then went to Miami, but an 
Infinite Being who is actively involved in creation. 
Everything in the universe is under HaShem's control. Therefore, history is 
a controlled process leading to a destination. 
This means that not only do we want to learn history to avoid the mistakes 
we've made in the past, but because we have a place to get to. There's a 
goal. That's an incredibly empowering idea in human history -- that we're 
going somewhere, we have a destination, there's a finish line. 
This is another reason not to make the same mistakes -- we want to get to 
that destination as quickly and as painlessly as possible. History is the map 
to get us there. 
So therefore, in this series, we are not going to focus so much on the 
names, dates, places -- although it's very important to know those details -- 
but on the patterns. 
The history we have learned when we were in school is the history of 
power. The big battles, the big empires. The bottom line is that the people 

who make the noise get the attention. But Jewish history is not the history 
of power. It's the history of ideas. It's subtle history, below the surface, 
behind the events. 
So when we look at the history from the viewpoint of ideas, we see things 
in a totally different way. It doesn't change the events, it only changes how 
we understand the events. It's very important to keep this in mind 
throughout this series. What we're talking about really is the ultimate cause 
and effect scenario that's behind the scenes. 
Jewish Time 
Jewish time begins with the creation of Adam who is seen as the physical 
and spiritual pinnacle in terms of the creation of the world. 
As the Book of Bereishis relates it, Adam was created on the sixth day in 
the process of creation, or 5760 years ago. (The year 2000 in the Gregorian 
calendar, which begins count from the time of Jesus, is 5760 in the 
Hebrew calendar, which begins count from the time of Adam.) But even 
though we say that Jewish time begins then, we have no problem in saying 
the days of creation previous to Adam lasted 15 billion years. 
The concept of the universe being extremely old is not a problem in the 
way Judaism understands the Bible. This is because the Bible's discussion 
of how the world was created clearly indicates an advancing evolutionary 
process -- from nothing to something, from energy to matter, to physical 
matter, to aquatic life, to fish, to birds, etc. This is an evolutionary process 
going from simple to complex to the most complex thing -- the human 
being. 
One problem with Darwin's theory of evolution is the idea of chance. 
Judaism believes the world is evolving, but that it's a guided evolution. 
Chance is antithetical to the Jewish conception of how the universe runs, 
and it runs contrary to our the Jewish notion of history. 
Nothing is happening by chance, whether it's the evolution of the entire 
universe or all the affairs of the Planet Earth. As insignificant as we may 
be, we are on a guided journey. 
Judaism says that Jewish time begins with Adam, but there's no problem 
with saying from the Jewish perspective that there were forerunners of 
Adam -- hominids that physically looked like human beings, Cro-Magnon 
man, Neanderthal, etc. Cro-Magnon, actually had a larger cranium than the 
Homo-sapiens (which is what the descendants of Adam are), but Cro-
Magnon didn't do too much over a very long period of time. 
Homo-sapiens on the other hand have been amazing. If you think of what 
human beings have done in the few thousands -- from simple tools to use 
of metals, to the space shuttle and nuclear power and computers, it's 
amazing how quickly we've advanced. 
Adam is unique among the other creatures previously inhabiting the earth 
not just because he gives rise to such an amazingly innovative group of 
descendants, but because Adam is created b'tzellem Elokim, "in the image 
of HaShem." This means he has a soul -- a neshamah -- a higher, spiritual, 
intellectual essence. This Divine spark is the HaShem-like thing we human 
beings all have. 
Once Adam is completed, then HaShem, so to speak, takes off his cosmic 
watch, hands it to Adam and says: "Now we switch to earth time." A day 
becomes a revolution of the earth on its axis, a year is the earth going 
round the sun once, etc. We say that HaShem took off his watch 5760 
years ago. That's Jewish chronology. 
The appearance of Adam corresponds more or less to the beginning of 
civilization. Historians and anthropologists basically say that civilization 
begins about 5,500 years ago, which is about when Judaism says Adam 
was created. 
What we know about Adam and his immediate descendants --the most 
important one of whom is Avraham, the first Jew -- we learn from the 
Bible. But how trustworthy is the Bible as a history book? We shall take 
up that subject in the next installment. 
Next: The Bible As History 
This article can also be read at: http://www.aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_24_-_Purim_in_Persia.asp 
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48 Ways to Wisdom 
Way #36 Handling Social Pressure 
I met a young man who always talked with his head tilted a bit sideways, 
because somebody once told him he had the profile of a famous actor. 
Most people didn't think he had an actor's profile, they thought he had a 
screw loose. 
This behavior is a parody of what happens when we let making an 
impression on others determine our actions.  
Mis'racheik min hakavod literally means "keep far from honor." It teaches 
us not to look to others for recognition, but to find it within ourselves. 
Figure out what you think is meaningful in life, and use that to drive you 
to greatness. 
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This is a classic body-soul conflict. The body is happy to be drunk with 
the illusion that others think we're important. But the soul looks for what is 
truly meaningful. The body says: "Let's be important for the moment." The 
soul says: "Let's make it real." The body balks at the inconveniences 
involved. The soul knows the right thing to do. 
Examine Your Motives 
Make sure that whatever you do in life is your own choice, and not based 
on impressing others. For example, whenever making social plans, ask 
yourself: "What is my motive?" If you're planning a European vacation, is 
it because you really want to go there? Or because you hope to impress 
everyone with how adventurous you are? 
Make a list of things for which people typically seek admiration - wealth, 
strength, skills, education, intelligence, career, health, athletics. Can you 
think of some other, more important things that should be on this list? 
Now make a list of things you do to impress others. What is it about these 
things that makes you feel so important? 
Now ask yourself why you feel the need to impress people with these 
things. What do you ultimately hope to accomplish? 
The Race For Recognition 
Although we may not even be conscious of it, it's human nature to want to 
be recognized for our achievements. Whatever we're proud of, we want 
others to know about it. Next time you're in a conversation, see how long it 
takes the other person (and yourself!) to start mentioning personal 
accomplishments. 
Why are we so eager to impress people? Human beings are hungry for 
meaning. But sometimes we don't reach the level we ought to. So we need 
to compensate with an artificial boost from others. 
If people tell you you're great, you can become convinced. For example, a 
movie star who believes his fan mail is in trouble - when he falls, he'll fall 
hard. 
Chasing after honor is a sign that you don't sufficiently respect yourself. 
It's as if you're saying, "I might not amount to much, but if I can make 
others think I do, then I'm worth something." But it's not true. It's chasing 
after "fool's gold" - yellow and glittery, but worthless. Deep down you feel 
like a fraud. 
People who are satisfied with their level of accomplishment don't need 
public recognition to reassure them they're worthwhile. If you believe in 
yourself, it doesn't matter so much what others think. 
Be Free Of Opinions 
If you depend upon the opinions of others to determine how good you are, 
then you become like a leaf in the wind, fluttering in whichever direction 
people's opinions and the fads of the time blow you.  
If you have confidence in your own worth, you'll be much more able to 
ensure that your opinions are your own and not society's. 
HaShem calls the Jews a "stiff-necked people." Being stiff-necked is both 
good and bad. It is bad because you are stubborn and unwilling to change. 
But it is good because in the face of fad and trends, you stick to your guns. 
It is said that if the Jewish people were not stiff-necked, they never would 
have survived until today. 
We all want success and greatness, and we should seek it. But don't live 
for others. Don't base your career choice, lifestyle or even leisure time 
solely on what gives you status. If you want to be great, then do something 
great. Not because it will earn you the respect in the eyes of others, but 
because you want to live a meaningful life and fulfill your potential. 
Regardless of the attention it will draw.  
Don't worry. When you follow the straight path, even though others might 
initially reject you, you can go to sleep knowing your conscience in clear - 
and knowing that in the end, the truth will prevail. 
Are You Impressed? 
Some people are constantly boasting about their achievement, crying out: 
"Take notice. I am somebody!"  
Judaism says that anyone who does a good deed and boasts about it, loses 
the reward for that deed. Suppose, for example, you find out about a 
widow and her children who have barely enough to eat. So you bring them 
food, provide support, and set them on the road to financial independence. 

The moment you start boasting about it, you've taken a beautiful act, and 
used it for self-aggrandizement. 
People are suspicious of those desperate for recognition. That's why honor 
is one of those strange things that the more you run after it, the less you 
get.  
Judaism says that when you do a good deed, the only ones who need to 
know about it are you and HaShem. Do kindness anonymously. Don't 
worry. HaShem will find a way to make sure you're amply rewarded. 
Cast In The Role 
One of the most destructive ways of trying to impress others is by role-
playing. We act out characters that we think others will like. Did you ever 
notice how your personality can change in the presence of different 
people? To those at the health club, we appear athletic. To our friends, we 
are fun. To our boss, we are serious. We may go through 10-20 roles per 
day! 
Take a look at the different ways you project yourself, and try to describe 
them. You might find yourself even playing a variety of contradictory 
roles. This is dangerous, because by casually switching roles, it's easy to 
lose sight of who you really are. 
Which is the real you? 
Beware of public pressure to conform to a certain model. Imagine how 
many people subconsciously desire to be the Marlboro Man! 
Get in touch and decide who you really want to be. Ask yourself: "What 
role am I playing? Is that really who I want to be?" 
Positive Roles 
The capacity for role-playing has a positive side: it can draw out potential 
that we may not otherwise access. Because when we act outwardly in a 
positive manner, it awakens our inner selves.  
Choose a role that would be good for you, and let it start affecting your 
daily behavior. Let's say you decide that you want to be genuinely happy. 
So start playing the role of the cheerful, smiling, friendly person who likes 
being with people. Acting the part will train the body to become attuned - 
and the person you are "playing" eventually becomes the real you! 
Perhaps you'll ask: Is there really any difference between deceiving others 
and deceiving yourself? The answer is that role-playing to bring out 
potential is good, while role-playing to bring out compliments is not. The 
litmus test is that if you're trying to deceive others, you'll probably end up 
feeling rotten afterwards. But if you're acting in order to improve your 
character, you'll end up feeling better about yourself.  
One more positive application of role-playing: Strategize how to act in 
advance of a challenging situation. For example, if you're going to deliver 
a speech in public, acquire skills for effective public speaking. Practice in 
front of the mirror to get it just right. Or, if you know you tend to argue 
with your boss, then role-play how to diffuse the tension. It'll save you and 
others a lot of suffering. 
Why Is "Handling Social Pressure" An Ingredient In Wisdom? 
• Don't get trapped in the obsessive need for recognition.  
• Seeking the approval of others harms you, because it keeps you from 

doing the real work of becoming great.  
• If you need others to verify your significance, it's time to examine 

your level of self-esteem.  
• When you act to impress others, you feel the emptiness inside.  
• Ask yourself: Given the choice, would I rather be famous and 

miserable? Or satisfied and unknown?  
• "To be or not to be; that is the question." Seeking honor destroys the 

need to "be."  
• When you feel the need to toot your own horn, ask yourself: "Who 

am I trying to impress?"  
• Even if you convince people that you're the greatest person in the 

world, have you convinced yourself? 
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IMPORTANCE OF ....  
The Mishna (Bava Metzia 33a) states that if one’s father and one’s 
Rebbi are being held captive, he is to ransom his Rebbi first. The 
Gemara cites 3 opinions regarding who qualifies as one’s Rebbi. 
R’ Meir says it is the one who taught him Gemara – not Chumash 
or Mishna; R’ Yehuda says it is the one who taught him most of 
what he knows (even if Chumash or Mishna); R’ Yosi says, even 
if he taught him one Mishna, he is considered his Rebbi. 
Rabbeinu Chananel (RaCH) and the Ravya rule according to R’ 
Yosi’s definition. However, the Rambam (vru, sunk, 5) lists all 
the rules relevant to one’s obligations of Kavod toward one’s 
Rebbi,  adding that they only apply to one’s evcun hcr – his main 
teacher, which follows the opinion of R’ Yehuda. Many other 
Rishonim agree, but they make an exception for the  obligation 
that upon hearing of the death of one’s Rebbi, one must tear one’s 
clothing and not mend it. This is extended even to one’s Rebbi 
according to the RaCH and Ravya (R’ Yosi’s definition). Why is 
this different ? The MaHarik (169) opines that R’ Yosi never 
intended that his definition of a Rebbi would obligate one in all 
the duties listed by the Rambam, based on the Gemara (Sanhedrin 
110a) which states: ucr og vchrn vaugv kf - one who quarrels with 
his Rebbi is deemed to be quarreling with Hashem, derived from: 
‘s ,t ktrah hbc ucr rat vchrn hn vnv – although Bnei Yisroel were 
quarreling with Moshe, the Posuk states that they quarreled with 
Hashem. Since there is no doubt that Moshe was the evcun hcr of 
all Bnei Yisroel, the definition of Rebbi must equate to Moshe’s 
status, which follows R’ Yehuda’s definition as the one who 
taught him most of his knowledge. However, tearing one’s 
clothing at hearing of the Rebbi’s death is stated in the Gemara 
(Moed Katan 26a) as applicable to a Rebbi who taught one 
Chochmah. This is derived from Elisha HaNavi who referred to 
Eliyahu HaNavi as uharpu ktrah cfr hct hct. The MaHarik notes 
that if uharpu ktrah cfr referred only to evcun hcr it should have 
been stated before hct hct since a evcun hcr takes precedence over 
one’s father. It must therefore refer even to a Rebbi who taught 
him something, as R’ Yosi held.   

QUESTION OF THE WEEK:  
When would a Kohen be called up for an Aliyah, and told he had 
to stand there and wait until after someone else’s Aliyah ?  

ANSWER TO LAST WEEK:  
(What is forbidden in one’s own property but permitted in another’s ?)  
The Mishna Berurah (336:27) cites those who permit one to eat 
and wash one’s hands on Shabbos in someone else’s garden, as it 
is a vhk tjhb tks tahr ehxp. See also Sheviis (3:6) for activities 
during Shemitah that may be performed on another’s property. 

DIN'S CORNER:  
During Havdalah, the Mavdil may be thmun the young children 
with his smelling the Besamim, but cannot be thmun adults. (MB 
197:13) However, for the Ner, after  the Mavdil was tmuh, he 
cannot be thmun even the small children. (Chazon Ish j”ut 35:7) 

DID YOU KNOW THAT ....   
The Gemara (Chulin 60b) explains that Bnei Yisroel were 
permitted to conquer the Moav city of Cheshbon despite the 
prohibition of: ctun ,t rm, kt, because Sichon, king of Emori 
had conquered it, thus “kashering” it and turning it into an 
Emorite city (ijhx rhg iucaj hf), enabling Bnei Yisroel to take it. 
The same kashering took place when Sichon captured the areas of 
Arnon and Yabok from the nation of Ammon. The Meforshim 
question why the Torah then proceeds to describe how Bilaam 
cursed Moav to assist Sichon, resulting in the capture of the Moav 
daughters (,hcac uh,ubcu). The Gemara (Sanhedrin 57a) states that 
a gentile soldier who conquers another gentile city may not take a 
gentile woman there as a Yefas Toar. The Gemara (ibid 59a) asks, 
how can something which is permitted to a Jew be prohibited to a 
gentile ? and answers that Yefas Toar gets triggered as the result 
of auchf (conquering) which is unique to Bnei Yisroel. One gentile 
cannot conquer another, so the possibility of Yefas Toar would 
never arise. However, if it were so that one gentile cannot 
conquer another, how did the above kashering take place, to 
remove the Moav and Ammon areas from their national 
ownership and place them in the hands of Sichon ? The Chasam 
Sofer suggests that for this reason, the Torah tells us that Sichon 
was unable to conquer the lands of Moav and Ammon, and he 
was forced to hire Bilaam to curse them to facilitate a successful 
capture. Bilaam’s curse included the consequence of ,hcac uh,ubcu 
which indicates that Sichon’s conquest of Moav included the 
capture of Moav’s daughters, ostensibly under the rules of Yefas 
Toar, which would only work if Sichon actually conquered Moav. 
As such, the Gemara which states that one gentile cannot conquer 
another may refer to standard military conquests, whereas the 
kashering conquests of Sichon were made possible by the curse of 
Bilaam which distinctly acknowledged the taking of Moavi 
women to indicate total conquest.    

A Lesson Can Be Learned From:  
R’ Yonasan Eybeshutz had received a dowry of 10,000 gold coins when 
he married. This enabled him to learn undisturbed with his Chavrusa. 
One day, the Chavrusa was arrested on a serious, but trumped-up 
charge. All of R’ Yonasan’s efforts to prove his innocence were ignored 
and the Chavrusa was sentenced to be hung. The night before the 
scheduled execution, all the towspeople gathered in the Shul  to daven 
for him. Suddenly, a prison guard entered and whispered to the Rosh 
HaKahal that the warden would accept 10,000 gold coins to allow the 
prisoner to escape. R’ Yonasan ran home and quickly returned with the 
money, and the “escape” was arranged. R’ Yonasan himself left town for 
a few days to avoid any suspicion that he was involved, but he was 
nervous over what his wife and father-in-law would think of his having 
given away all of the dowry. To his surprise, his wife told him that the 
authorities were after the warden for taking bribes, and that he had 
given back the money before running away. R’ Yonasan was not 
pleased, seeing this as a rejection of him and his Pidyan Shevuyim. 
However, in a dream he was told “Next time let others also participate”.     
P.S. Sholosh Seudos sponsored this week by the Sternberg family. 


