
 

 

The Levush writes that on Shabbos we can attain higher 
levels of wisdom as it is a day especially designated for this 
purpose.  Therefore, we should seek ways to increase the 
amount of Torah that we discuss on this holy day. 
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We hope that these Divrei Torah, which are 
designed especially for use during the seudos, 

will בע״ה enhance your Shabbos.  
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 זכור ושמור בדבור אחד נאמרו
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 ַוְיַסֵּפר ַּפְרֹעה ָלֶהם ֶאת־ֲחֹלמֹו ְוֵאין־ּפֹוֵתר אֹוָתם ְלַפְרֹעה   [41:8]
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Paroh described his dream to [his magicians], but they could not interpret them 
Maharal Diskin poses a seemingly obvious difficulty with this possuk.  Was it really the 
case that Paroh's magicians were so completely flummoxed by his dreams, which were 
seemingly fairly basic in content?  It seems strange that they should think that the cows 
and the ears of corn represented seven daughters, when even simple logic should have 
led them to deduce that they were connected with food or the harvest (especially given 
the prominence in the dreams of the Nile, which was the lifeblood of the Egyptian 
farming system).  Rav Diskin answers that the magicians' skill lay in astrology, through 
which they foresaw the future.  Consequently, they were unable to foresee the seven 
years of starvation, because these were ameliorated by Yosef's careful preparations, 
before being significantly foreshortened by Ya'akov's arrival in Egypt.  Nor could they 
predict the seven years of plenty, because strict rationing was put in place to ensure 
sufficient residue for the lean years, such that these first seven years were not 
experienced by the people as years of bounty.  Thus, midway through Yosef's 
interpretation, Paroh's soothsayers were unconvinced, since the stars only revealed to 
them that which will happen as opposed to what might happen.  Sensing their 
scepticism, Yosef added, "And now..." suggesting that the reason for their inability to 
explain Paroh's dreams derived from the threat involved, which Hashem will not carry 
through if proper preparations are put in place.  Yosef's words were then accepted by 
both Paroh and his servants for they now had an explanation as to why the true meaning 
of the dreams had eluded them.  It is unsurprising that this demonstration of Yosef's 
prescience caused Paroh to praise him as "a man imbued with G-d’s spirit".  

 

Yosef named the firstborn Menasheh, “for Hashem has made me forget…”; and the second one he named Ephraim, “for 

Hashem has made be fruitful…” 

The prophet Yirmiyohu refers to the Jewish People as  beloved son, Ephraim [31:19 as recited in [Hashem’s] -  ֶאְפַרִים ִלי ַיִּקיר ֲהֵבן

mussaf on Rosh Hashono], referring to Yosef’s son.  This prompts Rav Shlomo Zevin to suggest that, based on the literal 

meaning of their names, both of Yosef’s sons symbolise the Jewish People.  Menasheh embodies the ability to resist temptation 

and ‘forget’ evil, whilst Ephraim represents the drive to do good and be ‘fruitful’ in mitzvos.  These dual concepts are 

encapsulated by Dovid Hamelech in Tehillim [34:15], where he urges us to “turn away from evil and do good”.  (This attribution 

may explain the primacy of Ephraim, the younger son, over his older sibling, as a Jew’s ultimate purpose is to focus at all… page 2 
 

ַוִּיְקָרא יֹוֵסף ֶאת־ֵׁשם ַהְּבכֹור ְמַנֶּׁשה ִּכי־ַנַּׁשִני... ְוֵאת ֵׁשם ַהֵּׁשִני ָקָרא ֶאְפָרִים ִּכי־ִהְפַרִני   [41:51-2]  

 

 

 

 

 

 

 

 

חנוכה -פרשת מקץ   
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You shall be in charge of my palace and by your command shall 
my people be sustained 

Rav Yosef Chaim, the Ben Ish Chai, asks why it is that Paroh goes 
into such detail about the role to which Yosef is being promoted.  
He also queries how Paroh should reach the conclusion that it 
would be appropriate to appoint Yosef as viceroy over Egypt, 
knowing that he was from a different race and one that was 
clearly despised by the Egyptian people.  This latter point is 
explicitly referred to when the Torah records [43:32] that the 
Egyptians refused to sit together and eat bread with the 
Hebrews, because such an act would be an abomination.  The 
Ben Ish Chai answers that when Paroh experienced his dreams, 
his soothsayers offered very negative interpretations, based on 
their level of understanding.  Some told Paroh that he would sire 
seven daughters, all of whom would die in his lifetime.  Others 
told him that whilst he would subjugate seven nations, Egypt 
would itself suffer conquest at the hands of seven different 
nations.  Finally, when Yosef was brought in, he gave an 
interpretation of the dreams that augured rather better both for 
Paroh and for his kingdom.  As a result, and in spite of the fact 
that Yosef hailed from the despised Hebrew nation, Paroh 
appointed him to rule over Egypt with words that reflected the 
rejection of the soothsayers’ predictions.  Paroh said to Yosef, 
“Since you had pity on my descendants and did not interpret 
negatively about my daughters – אתה תהיה על־ביתי– you will be 
appointed over my household.  And as you were merciful on 
Egypt and did not portend its suppression by other nations – ועל־

כל־עמי ישק פיך  my people shall be nourished through your 
command”. 
 

 

… times on goodness, in the face of which, evil will beat 

its own retreat.)  This twofold mission may offer us an   

insight into the famous dispute between Beis Hillel 

and Beis Shammai as to the method of lighting the 

Menorah.  Fire has two contrasting characteristics; it 

destroys by burning and it illuminates.  That which it 

burns is reduced to a pile of ashes.  Yet when it 

illuminates in the form of the light of Torah, it can 

spread its radiance far and wide, with just one flame 

igniting many souls.  The Chashmonoyim kindled 

both types of fire.  First, they engulfed their enemies 

in a blaze of vengeance for the sake of Hashem and 

His Torah.  Then, they rededicated the Beis 

Hamikdosh, reigniting the holy flame of Torah.  Beis 

Shammai focuses on turning away from evil, 

celebrating the miraculous obliteration of the dark 

forces of assimilation.  As destructive fire diminishes 

everything in its path, Beis Shammai begins with 

eight candles and reduces to one, simulating the 

gradual disappearance of evil.  According to Beis 

Hillel, however, the military miracle symbolised the 

Jewish People’s devotion to Hashem’s Torah, the 

light from which can dispel all evil as it spreads its 

goodness both near and far.  Beis Hillel, emphasising 

the positive aspect of fire, therefore progresses from 

one light up to the full complement of eight. 
 

 

ַאָּתה ִּתְהֶיה ַעל־ֵּביִתי ְוַעל־ִּפיָך    [41:40]
 ִיַּׁשק ָּכל־ַעִּמי

 
 
 
 
 
 

 לשמך הגדול כדי להודות ולהלל
 

During the days of Chanukah, the 
Chofetz Chayim used to relate with much 

emphasis the tremendous victory of the small 
band of Chashmonoyim over the vast  

number of soldiers in the Greek army.  He used 
to say that the whole basis for their victory was 
that the Chashmonoyim were solely intent on 

causing a public sanctification of Hashem’s name.  
They did not desire to be in power, nor to 

demonstrate their strength and courage.  Rather 
their fervent wish was to cleanse the Jewish 
people of every scintilla of Greek influence 
for the glory of Hashem’s presence in the 

world.  It is not just an obligation to  
thank and praise Hashem for the 

miracle He performed, it is a 
recognition that this was the 

raison d’être of the 
Chashmonoyim. 
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