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 Â Korach’s rebellion
 Â The land swallows them up 
 Â The Staff of Aharon flowered
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YOU’VE GOT TO START  
FROM THE BOTTOM!

Following the episode of Korach, Hashem wanted to 
make an everlasting reminder that Aharon is the chosen 
Kohen and no-one should even consider questioning this.

He told Moshe to instruct all the tribes to hand in a 
staff inscribed upon it the name of its Nasi, with the staff 
of Shevet Levi having Aharon’s name written on it. They 
should all be placed overnight in the Mishkan. והיה האיש“   
 And the man that” ,אשר אבחר בו, מטהו יפרח” )פרק י”ז פסוק כ’(
I have chosen, his staff will blossom”. The test was carried 
out, אהרן מטה  פרח  והנה  העדות  האהל  אל  משה  ויבוא  ממחרת   “ויהי 

 And it was the next” ,לבית לוי, ויוצא פרח ויצץ ציץ ויגמול שקדים”
day and Moshe entered the Mishkan and behold the staff of 
Aharon of the house of Levi had blossomed, and it brought 
out blossoms it produced buds and it bore almonds“. Rashi 
explains the reason why almonds was the fruit chosen to 
prove the true rights of Aharon to the Kehuna, is because 
almonds are the fastest developing fruits, signifying that 
the  punishment becoming someone who questions the 
Kehuna will not be long in coming.

Two points can be raised. 1( If the message was clearly 
presented through the appearance of the almonds, why 
was it necessary for there also to be blossoms and buds, 
2( in כ  when Hashem is describing to Moshe the ’פסוק 
future outcome of the test it writes ”יפרח  his staff“ ”מטהו 
will blossom” which implies a specific additional message 
in the blossoms besides for the above mentioned message 
of the almonds.

The Ne’os Deshe (Nitra Rov) explains that Korach’s 
mistake lay in his understanding how the Kehuna works. 
He thought that it should go on a rotational basis. Aharon 
has had his turn, now it was time for someone else to have 

a chance. But the truth is that such an honour with all its 
responsibilities only comes after years of hard work of self 
perfection and ’ה  A small glimpse is revealed to us .עבודת 
in Rashi on the pasuk )ד’-י”ד )שמות  בלבו”  ושמח   And” ,“וראך 
he [Aharon] will see you [Moshe] and he will be happy in 
his heart“, that because Aharon was truly happy with his 
younger brothers appointment as the leader of ישראל  ,כלל 
did he merit to carry the holy breastplate on his heart, i.e. 
to become the Kohen Gadol. Korach’s misconception is 
actually alluded to in his name קרח בן יצהר” ,יצהר“  means 
oil, which characteristically floats to the top, so too Korach 
thought he could just naturally be at the top without any 
prior input, where the opposite is the truth, you have to start 
at the bottom and work your way up to the top. This was 
the message of the blossoms and the buds. It’s not just the 
end product of the almonds that signifies the specialness 
of the Kehuna, but it is the developing process – the 
blossoming and the budding, that brings the final product- 
the Kehuna Gedola.

We can all take a message from this. We see our great 
Rabbonim and leaders and we envy their lofty achievements. 
We have to know that we are on the same ladder as they are. 
They may be on the higher rungs but they started out at the 
bottom. As long as we are on the ladder, no matter how low 
down we may be, with our aspirations to grow higher, we 
can emulate them and use our time and כוחות to climb in 
our ’עבודת ה and we will be pleasantly surprised how high 
we can actually go!

Something 

big  
is happening

but we 
will need 

your help!

Rabbi Krausz can be contacted at:  
krausznoson@gmail.com
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 נא להתפלל עבור

 Shira Tamar bas Shoshana Devorah - שירה תמר בת שושנה דבורה
לרפואה שלמה בקרוב בתוך שאר חולי ישראל

Parshah

Chazan  
Michael Simon
Author of Mimini Michoel,  
weekly email on the Torah & Mo'adim

2

PORRIDGE OR MUESLI –  
IT MATTERS NOT
I have a confession. I was a little stuck for an introduction to this d’var Torah.  I was pondering 
this on my train journey into work when, bechasdei Hashem, it was served up to me on a 
plate; well, in an unassuming, plastic storage container, replete with airtight lid.  For amongst 
the usual travelling menagerie of phone-messagers, music-listeners, electronic book-gazers 
and the token chap who still insists on the puch (texture) of a physical newspaper, my eye 
alighted upon a young lady, who without a smidgen of self-consciousness removed the lid of 
said storage container, produced a metal spoon from her pocket and proceeded to eat her 
breakfast.  It goes without saying that propriety prevented me from looking too closely or for 
too long at the exact contents of the receptacle, but it was unquestionably a breakfast-like 
substance.  And it made me think.  It made me think just how differently people prepare for 
their individual day ahead.

Asked to ascribe a theme to this week’s 
parshah, I hazard that few would suggest 
’preparation’.  Parshas Korach is dominated 
by the lamentable incident of Korach et 
al, contesting Moshe’s leadership and the 
legitimate rights of Aharon and his sons to be 
the Kohanim.  [Korach’s actual complaint is 
rather more complex, but has been précised for 
reasons of space.]  The parshah also describes 
the fate of the leading protagonists and the 
terrible plague that broke out in the camp.  Job 
done; lesson learned – one might think.

No surprise then that at the end of the 
parshah we are told that B’nei Yisroel were 
once again complaining about Aharon’s 
priesthood.  The Torah states, daber el b’nei 
Yisroel ve’kach mei’itom mateh mateh leveis 
ov [17:17].  The name of each tribal prince 
would be inscribed on their staff of office and, 
together with the princely staff from the Tribe 
of Levi, emblazoned with Aharon’s name, they 
would each be placed in the Ohel Mo’ed. 

The Torah then informs us that Aharon’s 
staff flowered, and that it also sprouted 
almonds.  Many commentators ask an obvious 
question about the description of this episode.  
In the normal course of events, when fruits 
grow, the preceding flowers or buds falls away.  
Yet on Aharon’s staff both the flower and the 

ruit were present concurrently.  The Gemara 
in Maseches Yuma [52] records that this staff 
was concealed for Eternity, together with its 
flowers and almonds.  

Why did Hashem cause the miracle to occur 
in this way?  It is not as if the sprouting of the 
almond blossom alone, whether or not the fruit 
developed later, would have been insufficiently 
miraculous to demonstrate Hashem’s clear 
will to the people.  

HaRav Moshe Feinstein zt’’l offers a most 
beautiful insight.  He analyses the essence of 
the relationship between a flower and its fruit.  
He explains that the flower is a preparation - first 
the plant or tree blossoms, and only thereafter 
does the fruit emerge.  Indeed, without such 
flower or blossom, there would be no fruit.  
Whilst this is an example of the way in which 
Hashem has created the natural order of the 
world, the same concept can also be applied 
to spirituality and mitzvos – preparation is an 
integral and important ingredient. 

In the secular world, people are only 
concerned with outcomes - the final product 
as represented by the fruit.   If an employee 
reported to his boss at the end of a working 
day that he had laboured ‘flat out’ and yet 
produced little if any profit for his employer, 
the former would get short shrift and swiftly 

find himself claiming Job Seeker’s Allowance 
(or such iteration of said benefit as shall 
from time to time be renamed by successive 
governments for no discernible reason(.  The 
effort; the time invested; the good intentions; 
all of the preparations are for nought if one 
does not achieve a measurable result.  We 
say as much in the Hadran at a siyum - onu 
ameilim u’mekablim sechar, veheim ameilim 
ve’aino mekablim sechar – we toil and receive 
reward, whilst they )the non-Jews( toil but do 
not receive reward.  In the non-Jewish world, it 
is the end result that counts, irrespective of the 
amount of effort expended to produce it.

Not so, in the realm of ruchnius, where 
quite the reverse is true.  Hashem desires our 
efforts, on a par with our accomplishments.  
Even imperfections in our preparations do 
not undermine their value in Hashem’s eyes.  
That is why the flowers remained on Aharon’s 
staff, despite the emergence of almonds, 
and why the Gemara’s statement about its 
being secreted away in toto is so significant, 
emphasising the equal worth ascribed by 
Hashem to the preparatory flower and the 
resulting fruit – a precious lesson indeed for 
us in our relationship with Him. 

Chazan Simon can be contacted at: 
shemetz.taher@gmail.com 
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The rebellion led by Korach and his following is fascinating. It seems incredible that someone 
could have the audacity to challenge a leader appointed by none other than Hashem Himself! 
The pasuk describes Korach’s fundamental complaint with Moshe:

רב  אלהם  ויאמרו  אהרן  ועל  משה  על  "ויקהלו 
לכם כי כל העדה כלם קדשים ובתוכם ה' ומדוע 

תתנשאו על קהל ה':"

”They assembled against Moses and 
Aaron, and said to them, ”You take 
too much upon yourselves, for the 
entire congregation are all holy, and 
Hashem is in their midst. So why 
do you raise yourselves above the 
Hashem’s assembly?“

The central thrust of Korach’s rebellion is 
based on principles of equality. Everyone had 
the same level of prophecy at Sinai and no one 
should be singled out as being more qualified 
to lead the nation than any other.

Rashi quotes the Medrash Tanchuma 
which describes in more details some of the 
dialogue that took place between Moshe 
and Korach:

 הלבישן טליתות שכולן תכלת. באו ועמדו לפני משה.
 אמרו לו טלית שכולה של תכלת חייבת בציצית או פטורה.
 אמר להם חייבת. התחילו לשחק עליו, אפשר טלית של
 מין אחר חוט אחד של תכלת פוטרה, זו שכולה תכלת לא
:תפטור את עצמה

He dressed them with cloaks made entirely 
of blue wool. They came and stood before 
Moses and asked him, “Does a cloak made 
entirely of blue wool require tzitzis, or is it 
exempt?“ He replied, ”It does require.“ They 
began laughing at him, saying, ”Is it possible 
that a cloak of another coloured material, 
one string of blue wool exempts it [from the 
obligation of techeles], and this one, which 
is made entirely of blue wool, should not 
exempt itself?!

Though Rashi only quotes thus far in the 
medrash – there is more. 

"בית מלא ספרים, מהו שתהא פטורה מן המזוזה. 
אמר לו, חייבת במזוזה. אמר לו, כל התורה כולה 
מאתים שבעים וחמש פרשיות שיש בה, כולן אין 

פוטרות את הבית, ושתי פרשיות שבמזוזה פוטרות 
את הבית:"

[Korach said to Moshe], ”A house 
full of Torah scrolls, would it not 
be logical that it should be exempt 
from the mitzvah of mezuza?“ Moshe 
replied, ”It would nevertheless require 
a mezuzua.“ Korach said, ”If the 275 
sections of the Torah are not sufficient 
to fulfil the mitzvah of mezuza for this 
house, how then can it be that the two 
sections included in a mezuza are able 
to do so?!“

There are several questions raised by the 
meforshim, including the Maharal in his work, 
Gur Aryeh, who gives this whole medrash an 
extensive and beautiful treatment.

The first question is, how did the medrash 
know that Korach’s challenge involved a 
reference to the case of a tallis made purely 
of techeles? The answer given by the Maharal 
as well as the Sfas Emes, is that the last topic 
mentioned at the end of last week’s sedra was 
the mitzva of tzitzis. Now, at the very beginning 
of this week’s sedra the pasuk says, ”vayikach 
Korach…“, meaning, ”Korach took etc.“ What 
exactly was it that he took? The answer, 
explain the meforshim, is that he took the topic 
of tzitzis and he brought it to Moshe’s attention. 

In other words, the medrash uses the 
juxtaposition of the two episodes, coupled 
with the word vayikach, to explain what must 
have been Korach’s challenge.

However, this still sheds no light on the 
origins of Korach’s second question, regarding 
a house with Torah scrolls, and the question of 
whether such a house requires a mezuza. How 
did Chazal know that this was one of Korach’s 
challenges to Moshe?

The answer to this is given by the Maharal, 
and can be understood by first understanding 

the relevance of these two issues, to the matter 
at hand, namely, rejecting Moshe and Aharon 
as the leaders of Klal Yisrael.

The Maharal explains that the leadership 
of Moshe and Aharon represented the two 
fundamental aspects of yiddishkeit. Moshe 
represents Torah, clearly expressed in his 
being the one to bring Torah from Heaven 
down to Earth. Aharon represents mitzvos, 
demonstrated through his service in the 
mishkan. Korach’s fundamental assertion was 
that we are all equally enlightened and need 
no ambassador for either of these two aspects.

The two challenges he posed to Moshe and 
Aharon each focused on these two things. The 
question about the logic that a piece of clothing 
made solely of techeles should be exempt from 
the mitzvah of tzitzis was the challenge on the 
concept of a leader in terms of mitzvos. The 
assertion that a house filled with Torah scrolls 
should not need a mezuza, was the attack on 
the concept of a leadership in terms of Torah.

But Korach was wrong. One of the most 
fundamental principles of yiddishkeit is the 
need for guidance from the generation’s Torah 
leaders, coupled with an inherent commitment 
to tradition. 

From the inception of the Jewish nation 
as a People of Torah and mitzvos, the need for 
Torah leadership has been ever-present.  We 
look to the leaders of our generation to guide us 
in terms of how to apply Torah to modern life. 
It may sometimes be difficult to put aside our 
own biases and opinions, but the willingness 
to do so ensures we can serve Hashem with 
integrity and bring authentic Torah yiddishkeit 
to the world. 

Rabbi Landau can be contacted at:  
blandau@outlook.com
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The Tzaddik Korach 
Wait! Is that a typo - Korach the archenemy of Moshe Rabbeinu, the leader of the opposition 
who created a rift in the Jewish nation, is a tzaddik?! Yet the Arizal reveals to us tzadik katamar 
yifrach, “The Righteous Will Blossom Like A Palm (tree)”  refers to Korach in the end of days.  
How can that be, is Korach not the archetypal model of a machlokes-maker? Does the Torah 
not teach, lo tihyeh k’Korach u’cha’adaso– You shalt not be like Korach and his followers? And 
yet we are told Korach will, in the future rise up in greatness?! 

It seems that, not that Korach’s idea was 

not wrong, but rather his plan was premature. 

o’chla paga – he ate raw figs,  he attempted to 

actualise his plan prematurely, similarly to one 

who eats figs before they ripened. What does 

this mean?

Korach was from the tribe of Levi, and Zohar  

explains the Leviim represents the concept of 

din or strict justice. Aharon HaKohen and the 

Kohanim collectively, represent the concept of 

chessed or loving-kindness.  When Hashem 

created the world he wanted to do so using 

the attribute of din, however, when he saw 

the world was unable to withstand such strict 

justice, he reserved the ultimate level of this 

quality for the next world.  Korach understood 

that ultimately the world will be run with din, 

and thus it was fitting that he, as the eldest of 

the Leviim was worthy of the coveted position 

of Kohen Gadol . Since the Jewish nation at the 

time of the matan Torah were on the exalted 

level of Adam before the sin, Korach felt it was 

time to live on a plane of din, and thus desired 

the position. 

However, he pre-empted his destiny, 

forcefully seeking the position before the time 

was apposite. Obviously, that is why he was 

swallowed. The tikkun was to hold him in a 

state of suffering, until the time is ripe for him 

to achieve fulfilment within the Jewish nation. 

He is swallowed, for his plan must remain, 

but for the interim he is held in  a position 

of suffering as punishment for his premature 

actions. Although adas Korach eino asida 

l’alos  – the congregation of Korach will not 

merit a portion in the world to come, Korach 

himself seemingly will merit such a portion. 

Korach will have his complete tikkun in 

the time of the Moshiach. In that time we will 

see the righteous blooming like a palm tree, 

with Korach and his progeny Shmuel HaNavi 

, amongst the Jewish nation. Perhaps there is 

something deeper here too. The Jewish nation 

is compared to a palm tree. ”Just like a palm 

has only one heart, [a solitary trunk that does 

not branch off,] so too the Jewish nation has 

only one heart toward their father in heaven.“  

The allusion to Korach, is not only to him in 

a position of leadership, but as a leader of a 

people united in their service to G-d. 

Is it not paradoxical that Korach’s plan was 

him being the persona [i.e. the Kohen Gadol] 

uniting the Jewish nation? Surely he is the 

quintessential trouble-maker causing disunity?

I think there may be a powerful lesson. 

We have a man who sees clearly the world 

as it was meant to be created, who has the 

capabilities to unite the Jewish nation in an 

ideal fashion, and yet, splits the nation causing 

untold friction and carnage. Why? 

Korach decides it is time for the Leviim to 

be the spiritual connectors to God, thus he 

decides for the sake of unity to sow discord. 

However, ”ochla paga“, he failed to patiently 

let Hashem’s plan unfold. Ultimately his haste 

led him to the point where Chazal consider 

this machlokes to be the paradigm of wrongful 

disagreement.  His actions, were completely 

inappropriate and wrong for his path at that 

time. Although correct in an idyllic world, his 

course of action was utterly wrong and led 

him astray.

We see from the importance of not being 

imprudent, even with good intentions, a plan 

of spiritual perfection, and to create unity. 

Although his plan stemmed from a correct ideal, 

Korach ”jumped the gun“ going too far too 

soon. The time was not ripe. And as a result of 

his impatience, his plan of perfection become 

one of self-interest, and the idea of ultimate 

unity fractured into discord and infighting. 

Sometimes we feel we ought to be deserving 

of more, oftentimes correctly so. However, we 

dare not be impatient in achieving our goals. 

Let us learn from Korach, that it is not about 

who is right, it is about how we go about it, 

and the decisions we make. And if those are 

improper, then, even though we may have 

great ideas like Korach, we are bound to fall 

into the trap of our own vested interests and 

selfish desires.

Rabbi Rimmer can be contacted at:  
dovid.rimmer@gmail.com
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Korach: For Heaven’s Sake
NAME  Korach

FATHER Yitzhar 

ANCESTRY From tribe of Levi

SIBLINGS Nepheg, Zichri

CHILDREN Assir, Elkanah, Aviassuf

 Â Korach rebelled with 250 officials against 
Moshe’s authority 

 Â Took fire-pans and incense to bring up as an 
offering to G-d

 Â G-d heeded Moshe’s prayer not to accept 
Korach’s offering

 Â Died as the earth miraculously opened up 
swallowing up the conspirers and all their 
possessions 

Korach and his congregation of two hundred 
and fifty princes challenged Moshe’s leadership and 
authority. Because this dispute was invested with 
personal interests and not conducted ”for the sake of 
Heaven“, meant that Korach’s rebellion had to fail.1 Not 
only that, but when it did, it failed in the most dramatic 
and supernatural fashion. 

His contest and his bizarre end, as the ground 
opened up its mouth to swallow him and his supporters,2 
cries out for an explanation.

Primarily, Korach took issue with Moshe and 
Aharon’s exalted position above the masses, as leader 
and High Priest respectively: ”You [Moshe] have taken 
too much upon yourself, the entire congregation is holy 
and G-d lies within their midst; so why do you elevate 
yourself above the congregation of G-d?“3 

Actually, his dispute was not entirely without merit. 

The Torah’s six hundred thousand letters parallel 
the six hundred thousand members of Israel – and just 
as a Torah scroll missing one letter is defective, so too, 
is each Jew an irreplaceable, significance and distinct 
portion of the whole. And every individual Jew has his 
unique portion in Torah. This disqualifies – in the ideal 
state – for one Jew to lord over another or assume a 
higher pedestal. Korach sought for each person within 
the community to successfully realize their unique, 
individual importance and how leadership represented 
an affront to the individuality of the Jew.

But Korach’s aspiration was premature. 

The ideal setting where ”no longer will a man 
teach his friend or his brother to know G-d, for all will 
know Me, from the least of them to the greatest“4 will 
be fulfilled but only at the time of the final redemption. 
So until then, Jewish leadership would come from the 
likes of Moshe, who easily brushed aside Korach’s 
objections. Moshe humbly admitted that apart from not 
wanting to lead – he spent many days arguing with G-d 
as to his unsuitability5– he had never once flaunted his 
position. Quite the contrary! Even when justified, such 
as traveling to Egypt to redeem the Israelites, still ”I have 
not taken one ass of theirs [the Jewish people]“.6

Actually, the failing which Korach projected onto 
Moshe was, in fact, reflective of his own personal 

inadequancies.7 Not content with his greatness,8 
his affluence9 or the prestige of being a carrier of the 
Ark,10 Korach was envious of the tribal prince-hood11 
and sought the position of High Priest for himself. His 
agenda to rise in stature meant that Korach’s quest was, 
tragically, anything other than ideologically motivated. 
Clearly, it was not ”for the sake of Heaven“.12

The phrase ”for the sake of Heaven“ is quite precise. 

The heavenly realm is the ”world of unity“, which 
relates to the Oneness of G-d.13 As Earth is the ”world 
of multiplicity“, home to myriads of species and 
individuals with different mindsets, opinions and 
outlooks, it naturally lends itself to disputes.14 Peace and 
harmony is only possible where antitheses on Earth are 
directed towards the heavenly world; only where it is 

”for the sake of Heaven“ is the concept of unity actually 
attainable. Indeed, the word shomayim, ”heaven“ is itself 
a contraction of two words and the fusing of opposite 
elements: aish, fire and mayim, water.15

The kohen gadol, High Priest pursued peace16 
unifying the Jewish people as one entity17 which, in turn, 
provided the springboard upon which to progress and 
attain ”peace between Israel and her Heavenly Father.“18 
In contrast to gentile custom and priests, the Jewish 
people ”only have one G-d, one Ark, one Torah, one 
altar and one kohen gadol“.19 But rather than eliminate 
strife, Korach’s pursuit of the high priesthood ironically 
was the factor that fueled disharmony and argument.20 
And instead of an ascendancy to touch Heaven, he 
descended downwards. 

Korach’s campaign failed dismally. 

His disputation signified a natural affinity to the 
original instant of division of the waters beneath 
and below the firmament on Day Two of creation. He 
effectively placed himself “before” the third day i.e. 
before the firm establishment of solid, dry land.21 Not 
surprisingly, terra firma did not support him – he was 
swallowed up and plummeted down into the abyss.22

The Jewish nation, inspired by her selfless Torah 
leaders throughout the centuries, are expected to cast 
aside their personal quibbles and petty self-motivated 
ambitions, by channeling their fullest energies to unite 
as one, forever focused to act ”for Heaven’s sake“.

1  Pirkei Avos 5:17

2  Bamidbar 16:32

3  Bamidbar 16:3 Korach argued that each Jew had directly heard the 
commandments at Sinai from G-d and been privy to an incredible level 
of prophecy. If so, what was Moshe’s claim to leadership? He scoffed 
Moshe’s ruling why a tallis that is entirely blue had to have a seemingly 
superfluous techeiles thread of tzitzis and why a room full of holy books 
had to have a mezuzah )Bamidbar Rabbah 18:4(. Within a community 
where there was an abundance of holiness, Korach argued, there was 
certainly no need for Moshe just as there is no need for a techeiles thread 
or mezuzah )Maharal, Gur Aryeh, Bamidbar 16:1(.

4  Yirmiyahu 31:33

5  See Shemos 3:11-4:17

6  Bamidbar 16:15

7  “One who faults a deficiency in others actually expresses his own 
deficiency” (Kiddushin 70a).

8  ”Korach was the greatest of the Levites“ )Zohar 3, 49a(.

9  ”Korach had uncovered one of Yosef’s treasure houses“ )Sanhedrin 110a(.

10  Bamidbar Rabbah 18:3

11  See Bamidbar Rabbah 18:1 that this position went to his cousin

12  The disputes of Shammai and Hillel were ”for the sake of Heaven“ aimed 
at discovering the truth in Torah, to plumb and comprehend the depths 
of G-d’s word. Their common ground was not a personal contest, like the 
conflict of Korach and his assembly, but a passionate quest to ascent and 
connects to Heaven.

13  ”As for the heavens, the heavens are G-d’s but the earth He has given to 
mankind“ )Tehillim 115:16(.

14  Maharal, Gevuros Hashem Ch.51. The lower world is accordingly, termed 
olom haMor’kov, ”the world of diversity“ and mixture while the Heavenly 
world is called olom haPoshut, ”the world of simplicity“ because this is the 
world where the Singularity of G-d resides.

15  Chagigah 12a. The numerical value of shomayim plus one )as one 
word( equals the words aish )301( and mayim (90). See Maharal, Derech 
HaChaim 5:17. ”He Who makes peace in the heavens, may He make 
peace upon us, and upon all of Israel. Let us say, Amen“ )End of 
Shemoneh Esrei(.

16  ”Aharon loved and pursued peace, loving everyone and drawing them 
nearer to Torah“ )Avos 1:12(. See our essay on Aharon: High Priest

17  His goal was to unify all the Jews into one peaceful unit, for in fact, Israel, 
by its very nature is one. See Maharal, Derech HaChaim 5:17, p.258-9

18  Maharal, Derech HaChaim 1:12, p.47

19  Rashi, Bamidbar 16:6 and Tanchuma, Korach 5

20  Korach segregation is found in the words ”And Korach took“ )Bamidbar 
16:1( that Onkoleos translates to mean ispalak, ”separating himself from 
the community to engage in dispute.“

21  Bereishis 1:6-7

22  Heard from Rav Moshe Shapiro 

Rabbi Levene can be contacted at: 
osher.levene@googlemail.com 
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My Shield at D-Day
BATTLE SHOCK Reb Isaac (Yitzchak Dovid) 

Grossman was a new immigrant, straight out of 
Jerusalem’s Old Yishuv, in America to ease his 
family’s financial burden. He expected the US army 
to be a pathway to citizenship but may have gotten 
more than he bargained for. Grossman’s unit had 
been practicing debarking for months, but nothing 
was like D-Day reality — pushing through the rough, 
frigid waters strapped to waterlogged packs while the 
Germans were shooting from the bluffs above 
(Photos: Mishpacha and family archives).

Dark clouds hovered over the shores of 
Normandy on that fateful day of June 6, 1944 

— D-Day. Heavy fog engulfed the sea, while 
the Allies’ 7,000 warships, transport vessels, 
and landing craft set sail from England across 
the Channel, poised to invade Europe with 
over 150,000 troops who were headed for the 
beaches of Normandy in German-occupied 
France. 

On landing craft USS LCI )L( 83, 188 
American infantry soldiers, too, were eager for 
their mission — even as they knew there would 
be thousands of casualties in the best-case 
scenario. But General Eisenhower’s words, 

”The eyes of the world are upon you,“ helped 
push their determination to the limits, and one 
man dedicated to setting out and doing his small 
part for the pivotal mission was an Orthodox Jew 
named Isaac (Yitzchak Dovid) Grossman, who had 
come to America from the alleyways of Jerusalem’s 
Old Yishuv just six years before. 

Thousands of kilometers away, in 
the Holy City, Rabbi Zalman 
Grossman )grandfather of the 
distinguished rav of Migdal 
HaEmek, Rav Yitzchak Dovid 
Grossman( was davening around 

the clock for his son whom he knew was in battle, 
although he was clueless as to the fateful D-Day 
mission upon which he was about to embark.

Reb Zalman was davening around the clock 
for his son, although he was clueless about the 
fateful mission

”I have no doubt that I was spared thanks to the 
Tatte’s prayers,“ Reb Isaac Grossman reminisces 
from his home in Clifton, New Jersey. “All around 
me comrades were falling. It was as if I was enclosed 
in a bubble of security.“ 

Normandy’s Omaha Beach might be thousands 
of kilometres and a lifetime away from New Jersey, 

but at 96, Isaac Grossman’s memory still serves him 
well: the first rumblings of war, the German invasion 
of Poland in 1939, the attack on Pearl Harbour two 
years later that forced the United States into combat 
together with the Allies. Grossman had come to the 
United States from Eretz Yisrael in 1938 to look for 
work, but when the Third Reich made its sinister 
plans known and Nazi troops were threatening to 
march through Europe, he decided to enlist in the 

American army, even though the country was not yet 
at war. 

”I thought it would make the naturalisation 
process easier, so I enlisted,“ Grossman, who was 
18 at the time, remembers. But it wasn’t only about 
making it easier to become a citizen. ”I wanted to 
show that I was a patriotic American,“ he says. ”And 
I was eager to take any small part in fighting the 
Nazis, even though we weren’t officially at war yet.” 

His first training camp was in Illinois. “We were 
training there for almost a year,“ Grossman recalls. 

”Then I was sent to Ohio, to join the First Infantry 
Division.” 

Then came the attack on Pearl Harbour, and 
the First Infantry Division became a vital force in 
America’s military apparatus. Grossman was initially 
shipped out to Africa, and then to Sicily, ”to give a 
break to the exhausted American soldiers in Europe,“ 
Grossman explains. 

Grossman kept up as much of a correspondence 
with his family in Eretz Yisrael as was possible under 
the circumstances. Both his father Reb Zalman and 
his younger brother Rav Yisrael Grossman — known 
as a tzaddik, posek, rosh yeshivah, and father of Rav 

Yitzchak Dovid Grossman of Migdal HaEmek — 
were fervently praying for his safety and wellbeing.

Death and Determination
”And boy,“ says Isaac Grossman today, ”did I 

need those prayers. Long before D-Day arrived, we 
were undergoing gruelling and dangerous exercises 
in preparation of the invasion of German-occupied 
France, practicing debarking from the small landing 

craft with 60 pounds of military equipment 
attached and making it to the seashore.“ 

In the months leading up to the invasion 
that would turn the war around, the Allied 
forces conducted a massive deception 
operation intended to make the Germans 
think the main invasion target was Pas-de-
Calais — the narrowest point between Britain 
and France — rather than the beaches at 
Normandy. They also led the Germans to 
believe that there were plans of an invasion 
in other locations on the continent. The Allies 
created and positioned fake equipment )that 
even included inflatable “tanks”), positioned 
a phantom army across from Pas-de-Calais, 
and made extensive use of double agents and 
fraudulent radio transmissions — all in order to 
divert Axis attention away from Normandy and, 
after the real invasion, to delay reinforcements 

by convincing the Germans that the landings were 
actually the diversionary attack. 

In fact, the Germans sent large forces to Pas de 
Calais, where they believed the invasion would take 
place, but, alarmed by the forthcoming invasion, 
also secured the entire Atlantic coastline. They 
positioned gun emplacements, wood stakes, metal 
tripods, barbed wire, mines, and large anti-tank 
obstacles to delay the approach of landing craft and 
impede the movements of tanks. 

The Allies knew that the mission needed the 
days around a full moon to be successful, both to 
illuminate navigational landmarks and for the spring 
tide that would expose defensive obstacles on the 
beaches. The full moon on June 6 would have to 
work in their favour, or else the entire operation 
would have to be pushed off for an entire month 

— a strategic impossibility as thousands of troop 
formations were already in process. But while the 
stormy weather on June 4 and June 5 prohibited the 
attack, a marginal improvement forecasted for the 
next day propelled General Eisenhower to order the 
invasion to proceed. 

(Excerpted from Mishpacha, Issue 663)
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In memory of 
LESLIE AND FREDA AARONSON
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Rabbi  
Shimshon Silkin
Chazon UK

The Soldier's Aliyah
An IDF soldier entered HaRav Yitzchak Zilberstein’s Shul on Shabbos dressed in his uniform. After a brief 
discussion with the Rav, he told the gabbai to call up the soldier for an Aliyah.

All the mispallelim were bewildered as to why the soldier merited this honour. Later that day HaRav 
Ziberstein explained to the gathering that when the soldier came to shul donned in his uniform, he asked 
him why he wasn’t wearing Shabbos clothes. The soldier answered that he had become a baal teshuva 
a couple of years earlier, however his mother hadn’t followed him to a more religious life. He continued 
to relate that in the past, when he returned home from the army for a Shabbos and changed clothes, his 
mother washed his uniform. To avoid causing his mother to wash his clothes on Shabbos he continued to 
wear his uniform through Shabbos.

The soldier’s explanation moved me immensely, said Harav Zilberstien, “and I said to him, there is no 
Kovod Shabbos greater than this. That is why I told the gabbai to call the soldier up for an Aliyah, in order 
that everyone should ask why gave a uniformed soldier  an Aliyah on Shabbos. I wanted the tzibbur to 
hear this explanation and learn a lesson from him in both Shmiras Shabbos and Kovod 
Shabbos. 

7

Every human being has great potential. That ideal is a fundamental of Torah hashkafa. But 
some people, like Korach, do not live to realise it. And all too often this is due to one critical 
impediment: Bias. The Gemara teaches: Adam karov etzel atzmo, every person is his own 
relative effectively disqualifying him from testifying about or against himself because he will 
have developed a prejudice (Sanhedrin 25a). Every human being is prejudiced! We like to 
think we have a purely objective view of life and its contents – but we don’t. 

Korach undoubtedly imagined he was on to 
something just and noble but his own proximity 
to the potential outcome he was seeking, naturally 
disqualified him from making the case. Fascinatingly, 
the very target of his rebellion was a man who was 
as close to impartiality as humanly possible. The 
Tosfos Yom Tov explains the Mishna that describes 
Korach’s insurgence as one between ”Korach and 
his )own( assembly“ )rather than Moshe( as to teach 
us that Moshe was completely removed from the 
argument – his stance was entirely altruistic, lesheim 
shamayim )Pirkei Ovos 5:17, s.v. Zu Machlokes(. 

In a sense, Chazal are revealing to us the essence 
of this conflict: it was a battle of bias versus no 
bias. In every typical argument each side presents 
their view from a limited angle – they will always 
be somewhat subjective. In this instance however, 
Moshe Rabbeinu had no personal vested interest 
whatsoever. And what makes that so remarkable 
is that the issue of bias was precisely the point 
which exonerated Moshe and implicated Korach. To 
explain: Korach led his campaign against Moshe 
with the intent to unseat him as the leader of the 
people complaining Moshe had lorded himself over 

them with a thirst for power and control. Korach was 
blaming Moshe and Aaron for being biased! But 
just two parshios ago the Torah affirmed that Moshe 
was foreign to bias: ”the man Moshe was the most 
humble“! He had no egocentricity – his only desire 
was the good of the people. But Korach, from his 
biased perspective, accused Moshe of bias. 

This really relates to contemporary times. Our 
spiritual leaders today, as they were then, are bereft 
of prejudice. They are removed from personal gain, 
they seek only to serve Hashem and His people. 
The Gemara in Sukkah )38a( refers to all Gedolim 
as ”Moshe“ because to be a Torah giant one must 
own this essential trait of objectivity. The Ramban 
in Bava Basra )12a( tells us that all Gedolim of every 
generation possess a level of nevuah, prophecy, 
which they attain though their Torah wisdom )see 
further Ritva there). In the words of Chazal: Not the 
Prophets alone received their prophecy from Sinai 
but so too the Sages who stand in every generation, 
each one receives what is his from Sinai )Shemos 
Rabboh 28:6(. 

The Arizal )brought in the Shem Mishmuel Korach 
670( famously points out that the gematria of ’Moshe’ 

minus ’Hevel’ equals ’Korach’. He says further that 
Korach was actually the gilgul of Kayin, the man who 
killed his brother through deep seated jealousy )such 
is the root of his name, Kayin-Kinah( which is born 
of anger and egocentricity )see Orchos Tzaddikim 
beginning Shaar HaKinah(. Moshe and Korach 
therefore stood poles apart even if the potential for 
their greatness was very close indeed. The defining 
difference was that Moshe through the total negation 
of himself was able to see things almost completely 
objectively )aspaklaria meira, with clarity of vision( 
whereas Korach vision had become distorted and 
clouded through his own negios and biases.

The lesson therefore is twofold: firstly, the Sages 
of our time see and understand life matters with far 
greater clarity of vision by virtue of the fact that they 
do not get in the way of themselves, and secondly, 
we must be aware that we enter into almost every 
situation with preconceived notions and it behoves 
us to be mindful of that reality, as the Mishna advises 
)Avos 1:1( be deliberate in sizing up a situation.

Rabbi Silkin can be contacted at:  
rabbisilkin@chazon.org.uk
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 ANSWERS
1. The wife of On Ben Peles saves him by getting him drunk and sitting by the 

doorway and revealing her hair to keep away Korach’s influence. In contrast, 
the wife of Korach encourages him to rebel, making fun how as a Levi he was 
totally shaven, leading to his death. )See Gemara Sanhedrin 109b-110a(

2. He saw that the great prophet Shmuel would descend from him. In his 
reasoning, this meant that he would remain alive. He therefore had nothing to 
lose trying to get a better position. )See Rashi, 16:7(

3. There is a Midrash that says that in Mitzrayim, when Moshe saw the babies 
being placed instead of the missing number of allocated bricks, he complained 
to Hashem. Hashem told him that these babies were reshaim and deserved to 
die. Moshe still persisted that they be saved. Hashem let him save two who 
went on to become the infamous Dasan and Aviram. With this we can suggest 
that this is why they were saved and did not die amongst the other four fifths 
during the plague of darkness. Their continued existence was to prove to 
Moshe that they were reshaim and should have been left to die as babies.

4. Three things: why the Leviyim were separated from the rest of the Jews; why 

was Aaron separated from the other Leviyim; Why was Moshe chosen as a king 

and prophet? )Tosfos Al HaTorah(

5. Ibn Ezra (16:1) says that all 250 people were firstborns. Rashi )ibid( says that 

most of them were from the tribe of Reuven. The Ramban brings Rabbeinu 

Chananel who says that they all were from the tribe of Korach.

6. They were his sons. They are mentioned in Tehilim since they prayed at the 

last moment and did teshuva and found themselves in a special place in the 

ground, like on a ledge. )Gemara Sanhedrin 110a( What they sang there is 

what we find in Tehilim )Rashi, Tehilim, 42:1(. Afterwards, they went up out 

of the ground and settled in Eretz Yisroel, Israel. The reason why they are not 

mentioned in Parshas Korach is for Moshe’s honour since his prayers was that 

there should not be any remembrance of Korach. )Shach(

Tefillah
Rabbi Dovid Lewis
South Manchester Synagogue
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Baruch She’omar - ָּברּוְך ֶׁשָאַמר [part 1]

1. Baruch She’omar is the opening Brocha of 

Pesukei D’Zimra which is then concluded 

with the Brocha of Yishtabach. As such it is 

considered as one long Brocha, and should 

not be interrupted.

2. It contains the word Baruch 13 times 

representing the 13 Attributes of Mercy. 

The 13 Attributes were taught to Moshe 

personally by Hashem as the sure and direct 

route to obtain forgiveness.

3. It opens with the words ָּברּוְך ֶׁשָאַמר ְוָהָיה ָהעֹוָלם 

– “Blessed is He who spoke and the world came 

into being”, reminding us that our speech 

creates worlds; our world and our future.

4. The continuation of the opening sentence 

הּוא  Blessed is He” seems to suggest“ – ָּברּוְך 

that Hashem is blessed because He created 

the world – our existence brings a sanctity 

and blessing to Hashem. 

5. The second line ָּברּוְך ֹעֶׂשה ְבֵראִׁשית is written in 

the present tense; “Blessed is He who creates 

{the world}”. Hashem is constantly creating 

the world; it wasn’t a one-off event, but a 

daily and constant miracle which we have to 

be thankful for.

 Blessed is He who speaks and“ - ָּברּוְך אֹוֵמר ְועֹוֶׂשה .6

acts”. The Kabballists speak of a descending 

chain of worlds ending in our physical world 

called   ַעִׂשַיה – ”the world of action”. Here 

we bless Hashem for creating this world 

of action and not sufficing with angels – it 

is mankind who can keep the Torah. Our 

actions are what gives purpose and meaning 

to the entire cosmos that Hashem created.

ּוְמַקֵּים  .7 ּגֹוֵזר   Blessed is He who decrees“ – ָּברּוְך 

and fulfils”.  Ensure that you emulate the 

Almighty and fulfil that which you promise; 

be it in spiritual promises to Hashem or in 

our day to day lives.

ַהְּבִרּיֹות .8 ַעל  ְמַרֵחם  ָּברּוְך   / ָהָאֶֽרץ  ַעל  ְמַרֵחם   – ָּברּוְך 

”Blessed is He who is compassionate to the 

earth / to all creatures”. Having said earlier 

that Hashem constantly creates the world, we 

now stress that it is not just a creation, it is an 

active involvement. Hashem has compassion 

for the earth and all that is in it. He constantly 

watches over us and looks to our needs. This 

idea is elucidated further in Psalm 104 which 

we say every Rosh Chodesh.

 Blessed is He who” – ָּברּוְך ְמַׁשֵּלם ָׂשָכר טֹוב ִליֵרָאיו .9

gives a good reward to those who revere Him”. 

What is ”good reward“? This is where we 

turn to Hashem’s personal connection to the 

Jewish Nation – His people. The previous line 

stated that Hashem is compassionate to the 

earth and all its creatures, now we state of 

the extra connection, the bonus reward that 

is awaiting us; those who revere Him. This 

is the promise of Olam Habah, the reward on 

the World to Come guaranteed to every Jew.

 Blessed is He who lives”- ָּברּוְך ַחי ָלַעד ְוַקָּים ָלֶנַֽצח  .10

for ever and exists to eternity”. Having stressed 

so much the connection that Hashem has 

with this physical world and everything in it, 

we might have been mistaken to understand 

that He is affected and limited by the time 

and physical constraints of this world. 

Therefore we now bless He who is Eternal 

and Infinite. It also helps reassure us that our 

”good reward“ referenced in the previous line 

is being promised by One who is capable of 

paying. 

 Blessed is He who redeems“ – ָּברּוְך ּפֹוֶדה ּוַמִּציל  .11

and saves”. What happens if we are not 

deserving of that ”good reward“? Here we 

praise and bless Hashem for enabling us, 

even after 120, to still gain our entitlement 

to Olam Habah. This is done either through 

the various refinement processes upstairs or 

through the actions of our descendants and 

loved ones performing Mitzvot in our merit.

ְׁשמֹו .12  Blessed is His name”. After” – ָּברּוְך 

commanding Aaron the High Priest )and all 

subsequent Kohanim( to bless the Children 

of Israel, Hashem says ”and you shall place 

My name on the Children of Israel and I will 

bless them”. )Bamidbar 6:27( Whether we 

are called Yehudim )Jews( or Yisraelim, our 

name contains the name of Hashem. He has 

placed His name on us; we are inextricably 

linked together and our paths are intertwined. 

We complete this section by blessing the 

Name of Hashem – blessing ourselves and 

our connection with Hashem.

Rabbi Lewis can be contacted at:  
rabbidovid@

southmanchestersynagogue.org.uk
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