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זמנים
Weekdays

Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                            6:50
Maariv                         after mincha, &   9:15

שבת כי תצא
Light candles                                              6:44 PM
Mincha                                                       6:54 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                1:45  6:00   &,6:35 PM
Maariv                                                        7:45 PM
Shabos Ends                                               7:51 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION בידך ושבית שביוכי-תצא למלחמה על-איביך ונתנו ה' אלקיך
“When you will go out to war 
against your enemies . . .” (21:10) 
Because our parashah is always read 
during Elul, many chassidic and 
mussar works interpret our verse 
allegorically as referring to one’s 
battle against the yetzer hara. Below 
we present two elaborations in this 
vein: The midrash Sifre comments: 
“Including against the Canaanites.” 
R’ Yehoshua Horowitz z”l 
(1848-1912; the Dzikover Rebbe) 
writes about this: Our Sages teach 
that the more one humbles himself, 
the better. This is alluded to by the 
midrash, as the Hebrew word for 
“Canaanite” shares a root with the 
word “hachna’ah” (humbling oneself). 
In other words, a tool for fighting the 
yetzer hara is to humble oneself. The 
Aramaic translation of our verse is: 
“When you will tepok (tav-peh-vav- 
kuf).” Notably, “tepok” has the same 
gematria as “shofar.” Kabbalists 
teach that the service that we 
perform through the shofar is 
accepted when one humbles oneself. 
Indeed, the angel that carries the 
sounds of the shofar to G-d’s throne, 
so-to-speak, is none other than 
Chanoch, the individual mentioned in 
Bereishit who entered Gan Eden 

alive. In his lifetime, Chanoch was a 
shoemaker, an occupation that deals 
with man’s lowest point. (Ateret 
Yeshuah) All wars in which Bnei 
Yisrael engage fall into one of two 
categories: milchemet mitzvah / an 
obligatory war, i.e., to conquer Eretz 
Yisrael or a war of self-defense, and 
milchemet reshut / a voluntary war. 
The midrash Sifre states that our 
verse is referring to voluntary wars. 
R’ Yerachmiel Eliyahu Botchko z”l 
(1888-1956; founder and rosh 
yeshiva of Yeshivat Etz Chaim in 
Montreux, Switzerland) asks: How 
can the statement that our verse is 
referring to voluntary wars be 
reconciled with the widespread 
interpretation that our verse is also 
an allegory to the battle against the 
yetzer hara? Certainly fighting the 
yetzer hara is not voluntary! R’ 
Botchko explains: In a battle, one 
may fight and win, one may fight and 
lose, or one may flee. Fighting is 
honorable, whether one wins or 
loses, while fleeing generally is not 
honorable. So it is with the battle 
against the yetzer hara. Our task is to 
fight relentlessly. This does not 
necessarily mean we will defeat the 
yetzer hara; indeed, that is not our 
responsibility. When man fights his 
yetzer hara with all his strength, G-d 
finishes the job.  This is alluded to in 
our verse: “When you will go out to 
war . . .” Your task is to “go out” and 
fight. What happens next is beyond 
your control. Why is this called a 
“voluntary war”? Because the way to 
fight the yetzer hara is to build 
fences, i.e., to voluntarily limit 
consumption of even permitted 
pleasures, thereby sanctifying 
oneself. (Ohr Ha’yahadut) 
================================Trade up or down?

[עפ"י מדרש אבכיר]לבכורות את חלקם וחלק הלויים כדי לרצותם.נטלה מהם העבודה ונתנוה ללויים, וניתן שיהיו זריזים בעבודה. ולאחר שחטאו בעגל, העבודה בבכורות, ולא היה להם חלק כדי ולמה הבכור נוטל פי שנים? לפי שהיתה  "כי הוא ראשית אונו, לו משפט הבכרה"- 
===========================

When you go out to war with your 
enemies... you shall take captives 
(21:10). In the "war" against the evil 
inclination one cannot be satisfied 
with merely overcoming it. One must 
also "take captives," to press the 
inclination into Divine service. We 
see the haste and devotion with 
which the evil inclination fulfills its 

הקב"ה יברך אותם בכל מילי דמיטבשיהיה לזכותם ולזכות כל משפחתםלהמשיך את הגליון עוד הפעם בשנה זועל הסיוע שמושיטים לי בעין יפה לכבוד האי גברא וב"ב הרוצים בעילום שמם ===========================================
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

========================================
mission of tripping man and bringing 
him to error. We can use this same 
devotion in serving G-d. (Baal Shem 
Tov)
When you go forth to war against 
your enemies, and the L-rd your 
G-d has delivered them into your 
hand, and you have taken them 
captive (21:10) Not only does G-d 
assure us victory over our enemies; 
we are promised that the spoils 
plundered by the nations will be fully 
restored to the Jewish people. 
According to Maimonides, one of the 
first things Moshiach will do is "wage 
the wars of G-d and prevail." 
Everything that was wrongfully stolen 
from the Jews during the exile will be 
returned to our hands. Most 
significantly this includes the ultimate 
target of their hatred, the Holy 
Temple, which was twice destroyed. 
When Moshiach comes and rebuilds 
the Temple, it will finally be 
redeemed from the captivity of the 
nations where it has been for almost 
two thousand years. (The Rebbe)

ובערת הרע מקרבך וכל-ישראל ישמעו ויראווסבא ורגמהו כל-אנשי עירו באבנים ומת בננו זה סורר ומרה איננו שמע בקלנו זולל זקני עירו ואל שער מקמו ואמרו אל- זקני עירו אליהם  ותפשו בו אביו ואמו והוציאו אתו אל בקול אביו ובקול אמו ויסרו אתו ולא ישמע כי-יהיה לאיש בן סורר ומורה איננו שמע 
“They shall say to the elders of his 
city, ‘This son of ours is wayward 
and rebellious; he doesn’t listen to 
our voice; he is a glutton and a 
drunkard.’ All the men of his city 
shall pelt him with stones and he 
shall die; and you shall remove the 
evil from your midst; and all 
Yisrael shall hear and they shall 
fear.” (21:18-21) Rashi z”l writes: 
“The ben sorer u’moreh / wayward 
and rebellious son is put to death on 
account of his future. The Torah 
foresees that, in the end, he will 
squander his father's property and, 
seeking in vain the pleasures to 
which he has become accustomed, 
he will stand at the crossroads and 
hold-up people. Says the Torah, ‘Let 
him die innocent, and let him not die 
guilty’.” In contrast, Rashi (to 



Bereishit 21:17) writes that, when 
Yishmael, son of Avraham Avinu, 
was dying of thirst, the angels argued 
that he should be left to die because 
his descendants would cause the 
Jewish People at the time of the 
destruction of the First Temple to die 
of thirst. Hashem responded, “Right 
now, is he innocent or guilty?” 
“Innocent,” the angels answered. “If 
so,” said Hashem, “he will be judged 
based on his actions now and not 
based on the future.” Why the 
different treatment? R’ Eliyahu 
Mizrachi z”l (1455-1526; Chief Rabbi 
of the Ottoman Empire) explains: At 
the point at which the angels were 
arguing for Yishmael’s demise, he 
had not yet begun down the path that 
would lead his descendants to kill 
Jews. Thus, he was entirely innocent 
of that crime. In contrast, the ben 
sorer u’moreh has already begun his 
life of crime. Thus, he is no longer 
innocent and can be judged based on 
the inevitable path he has started 
down. R’ Mizrachi adds: If the Torah 
foresees for him a future as a 
murderous robber, why is he 
punished with stoning? That is far 
more severe than the punishment for 
murder, which is death by the sword. 
He answers: The Torah foresees that 
the ben sorer u’moreh not only will be 
a robber and a murderer, but that he 
will commit those acts on Shabbat. 
For violating Shabbat,the punishment 
is stoning. (Mizrachi Al Ha’Torah) R' 
Yehuda Aryeh Leib Alter z”l 
(1847-1905; the Gerrer Rebbe) 
suggests that the cases of the ben 
sorer u’moreh and of Yishmael aren’t 
comparable because the angels 
clearly were not arguing that 
Yishmael should be left to die. After 
all, they foresaw that his descendants 
would kill Jews, though Yishmael had 
not yet fathered children at that time. 
Obviously, he was going to live. 
Rather, the angels were merely 
arguing that Yishmael did not 
deserve to be saved in a miraculous 
fashion. (Sefat Emet to Rosh 
Hashanah 16b)  The Talmud 
Yerushalmi (Sanhedrin 8:7) offers a 
slightly different explanation for the 
ben sorer u’moreh’s fate: “G-d 
foresaw that this youth is destined to 
consume his parents’ assets, to sit at 
the crossroads and steal from 
people, to murder people, and, in the 
end, to forget his Torah learning. 
Therefore, it is better for the youth to 
die innocent rather than to die guilty.”  

Is forgetting one’s Torah learning 
worse than committing murder, as 
the progression above implies? R’ 
Eliyahu Eliezer Dessler z”l 
(1892-1953; head of the Gateshead 
Kollel and mashgiach ruchani of the 
Ponovezh yeshiva) explains that no 
matter what sins a person has 
committed, as long as he remembers 
his Torah learning, there is hope he 
will repent. However, once he has 
lost what he learned, all is lost. 
R’ Dessler continues: Rabbeinu 
Yonah z”l (Spain; died 1263) writes in 
Sha’arei Teshuvah of the great value 
of Torah study, so much so that life 
without it is worthless. If so, asks R’ 
Dessler, how is it possible that 
people who do not study Torah are 
nevertheless alive?  He answers: 
Such people are allowed to live to 
serve as tools of the satan / the evil 
inclination, who says, “Look! There 
are so many people who do not study 
Torah, and they are alive and well.” 
But what difference does it make? 
Life is life! R’ Dessler concludes: We 
recite during the High Holiday period, 
“Remember us for life, the King Who 
desires life, and inscribe us in the 
book of life, for Your sake, the living 
Elokim.” We want life for G-d’s sake, 
i.e., for the sake of revealing G-d’s 
Name. We do not want life if it means 
being tools of the satan. (Michtav 
M’Eliyahu) 

==============================Neither here nor there
===========================[ילקוט שמעוני עפ"י ספרי]הבא.העולם הזה, והמחטיאו - מוציאו אף מן העולם יותר מן ההורגו, שההורגו אינו מוציאו אלא מן עולם. ללמדך, שהמחטיא את האדם קשה לו שהמחטיא את ישראל - אסרם הכתוב עד ישראל - אסרם הכתוב עד עולם. ללמדך, עמונים ומואבים שנטלו עצה להחטיא את לא אסרם הכתוב אלא עד שלשה דורות, אבל במים, ואדומים שקדמו את בני ישראל בחרב - שמעון אומר: מצרים שטבעו את ילדי ישראל "דור שלישי יבוא להם בקהל ד' "  - רבי 

עניתהלא-תמכרנה בכסף לא-תתעמר בה תחת אשר והיה אם-לא חפצת בה ושלחתה לנפשה ומכר 
And it will be if you did not want 
her (21:14) The Hebrew term "did not 
want her" is in the past tense. Why 
isn't it stated in the future tense, 
since he wanted her in the beginning 
but later on he didn't? There is a 
difference between passion and lust 
on the one hand, and wanting 
because of a rational desire that 
something or someone is good for 
you on the other hand. The Torah 

teaches that one who wants to marry 
another out of infatuation and 
passion based on physical attraction 
or other external trappings never 
really wanted the person from the 
beginning (therefore, the past tense 
is used). It was just desire, not a 
honest love for the other person. 
Rabbi Noach Weinberg said, "Love 
is the pleasure of seeking virtue; it is 
based on the reality of knowing the 
good qualities in another person. 
Infatuation, however, is blind; it is 
when your emotions prevent you 
seeing the entire picture and you 
mistakenly believe that the object of 
your infatuation is totally perfect and 
without any faults". (Growth Through 
Torah)

משפט הבכרהשנים בכל אשר-ימצא לו כי הוא ראשית אנו לו כי את-הבכר בן-השנואה יכיר לתת לו פי 
But he shall acknowledge the son 
of the hated as the firstborn, by 
giving him a double portion (21:17) 
The "son of the beloved" is symbolic 
of the first Tablets of the Ten 
Mitzvos, which G-d gave to Moses 
before the Jewish people sinned with 
the Golden Calf. The "son of the 
hated" refers to the second set of 
Tablets, which were given after the 
Jews repented and became baalei 
teshuva. The first set of Tablets 
contained only the Ten Mitzvos, but 
the second set contained a "double 
portion" - not only the Ten Mitzvos, 
but all of the minutiae of halacha 
(Jewish law), Midrash and Aggada. 
(Ohr HaTorah)
But he shall acknowledge the son 
of the hated for the firstborn 
(bechor), by giving him a double 
portion of all that he has (21:17) 
Even the letters of the word "bechor" 
allude to the firstborn's inheritance of 
a double portion, as each letter is 
numerically equivalent to double the 
one that immediately precedes it in 
the Hebrew alphabet: beit (2) is twice 
alef (1); chof (20) is twice yud (10); 
and reish (200) is twice kuf (100). 
(HaGra)

ביתך והיה עמך עד דרש אחיך אתו והשבתו לוקרוב אחיך אליך ולא ידעתו ואספתו אל-תוך והתעלמת מהם השב תשיבם לאחיך ואם-לא לא-תראה את-שור אחיך או את-שיו נדחים 
One of the mitzvot in this week’s 
parashah is the mitzvah of returning 
a lost object. The Torah instructs us: 
“You shall not see the ox of your 
brother or his sheep or goat cast 
off and hide yourself from them; 



you shall surely return them to 
your brother . . . you may not 
[literally: ‘You will be unable’] to 
hide yourself.” (Devarim 22:1-2)  R’ 
Avraham Shaag z”l (1801-1876; 
Hungary and Eretz Yisrael) asks why 
these verses repeat themselves. 
What is added by the last phrase, 
“You may not hide yourself”? 
He explains: Even a person who was 
born with negative character traits 
can acquire good traits in their place. 
This is done by behaving contrary to 
one’s natural tendencies. For 
example, if one is disposed to hate 
another person, one can conquer 
those feelings by going out of his way 
to do kindness for that person. 
Chazal learn from the phrase, “You 
shall surely return them to your 
brother,” that you must return a lost 
object even if its owner has already 
lost it, and you have already returned 
it, 100 times. If you perform this act 
of kindness repeatedly, says R’ 
Shaag, “You will be unable to hide 
yourself”; it will become natural for 
you to do kindness for the person 
that you once hated. R’ Shaag adds: 
Particularly in this month of Elul, 
when the shofar is blown to awaken 
us to return to Hashem, we must 
remove the hatred of others from our 
hearts, stop lording over others, 
eradicate lashon hara, and cease 
other infractions that we commit 
against our fellows. Maybe, just 
maybe, by the time Yom Kippur has 
passed, the good behavior that we 
adopt during Elul will have become 
second nature. (Derashot Ha’Rash) 
If you see your brother's ox or 
sheep going astray, you must not 
ignore them. Return them to your 
brother (22:1) The Torah commands 
us to return a lost ox or lamb to its 
rightful owner, warning us not to 
avoid performing this deed. The Ibn 
Ezra notes that this applies under all 
circumstances, including when one is 
going to war. Despite the tumult and 
confusion as a soldier leaves his 
family to rush into battle, he is still 
expected to notice a stray ox or lamb 
and return it to its rightful owner. 
Shouldn't the Torah have excused 
someone experiencing such extreme 
circumstances? We learn from this 
that we are capable of, and must, 
exhibit sensitivity to our friends' reality 
and struggles, even during our own 
crises. Although our minds may be 
preoccupied with our own survival, 

we must nonetheless be conscious of 
our peers' needs at all times. (A child 
begins learning Talmud by focusing 
on the laws of torts, property and 
contracts. Why does a child learn 
these sections, rather than the 
seemingly more relevant laws of 
Shabbos or the Holidays, for 
example? The Vilna Gaon answers 
that when a child sees a discussion 
of every intricacy of every possible 
case that deals with another person 
and his / her property, the child 
realizes that the concern that the 
Torah want us to have for others.) 
(Majesty of Man)
If you see your brother's ox or 
sheep going astray, you must not 
ignore them. Return them to your 
brother (22:1) It is a mitzva to return 
something you found to the person 
who lost it. G- d gave us this 
commandment so that we would 
accustom ourselves to help others 
through kindness and good deeds. 
By virtue of this mitzva, G-d will 
resurrect the dead in the times of 
Moshiach. G-d repays in kind: He will 
"return" the souls to the bodies. 
(Tzena U'rena)

הבניםהאפרחים או על הביצים לא תקח האם על הארץ אפרחים או ביצים והאם רבצת על  כי יקרא קן צפור לפניך בדרך בכל עץ או על 
The Midrash Rabbah cites the verse 
in our parashah, “If a bird's nest 
happens to be before you (22:6),” 
and asks: What is the halachah 
regarding a boy who is born 
circumcised? Must he be 
circumcised? The midrash answers: 
Our Sages taught, “If a boy is born 
circumcised, blood must be let from 
the place of circumcision because of 
the covenant with Avraham Avinu.” 
The midrash continues: Why is a 
baby circumcised on the eighth day? 
Because Hashem has compassion 
on him and waits until the baby has 
gained some strength. And, just as 
Hashem has compassion on 
mankind, so He has compassion on 
animals, as it is written (Vayikra 
22:27), “When an ox or a sheep or a 
goat is born, it shall remain under its 
mother for seven days.” Further, it is 
written (Vayikra 22:28), “An ox or a 
sheep, you may not slaughter it and 
its offspring on the same day.” And, 
just as Hashem has compassion on 
animals, so He has compassion on 
birds, as we read here, “Send away 
the mother and take the young for 
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yourself.” Why is a halachah 
regarding brit milah mentioned here? 
R’ Yitzchak Ze’ev Yadler z”l 
(1843-1917; Yerushalayim) explains: 
Since the midrash is going to 



expound at length on the mitzvah of 
sending away the mother bird before 
taking her offspring, the midrash 
wanted to open by mentioning 
Hashem’s compassion on humans, 
i.e., that He instructs us to wait until 
the baby gains some strength before 
circumcising him. Why is the midrash 
uncertain whether a boy who was 
born circumcised requires further 
circumcision? R’ Yadler explains that 
the inquiry is whether the purpose of 
brit milah is simply to remove the 
impurity of the orlah / foreskin--which 
this child does not have--or to 
perform an affirmative act to enter 
the covenant. The midrash answers 
that the latter is correct. (Tiferet Zion) 
But you shall let the mother go, 
and take the young to you (22:7) 
What is the reward for sending the 
mother bird away from the nest? "If 
you are childless, I will give you 
children. By fulfilling this 
commandment, you thereby hasten 
the arrival of King Moshiach... and 
the Prophet Elijah." (Midrash Rabba) 
Don Isaac Abravanel - "The 
Abarbanel" (1437-1508) Rabbi Don 
Isaac Abravanel was one of the 
greatest Jewish statesmen who 
played an important part in European 
history. At the same time he was not 
merely a loyal and strictly religious 
Jew, but a great scholar, Bible 
commentator and philosopher. He 
was the last of the long line of great 
Jewish leaders and heroes of the 
Spanish Golden Age. Isaac was born 
into a wealthy and learned family in 
Portugal. His father Judah was state 
treasurer of Portugal, and a great 
favorite of Alfonso V, king of 
Portugal. Isaac received a thorough 
Jewish education, and took a keen 
interest in languages and philosophy. 
Later he succeeded his father in the 
service of the king. In his greatness, 
Isaac never forgot his humble 
brethren. He used his vast wealth to 
support the needy. Thus, when 
Alfonso captured the town of Arzilla in 
Morocco, and there were two 
hundred and fifty Jews among the 
prisoners, Isaac Abravanel appointed 
twelve representatives to gather 
funds to redeem them, and he 
himself was the greatest donor. 
When they were redeemed, he 
supported them from his own means 
for about two years, until they learnt 
the language and could earn their 

own livelihood. Abravanel also used 
his great influence to better the 
position of his brethren in other lands. 
When Alfonso V died and Don Joao 
II succeeded to the throne of 
Portugal, Abravanel's fortune 
changed. In the year 5243, Don Joao 
II began a policy that aimed at getting 
rid of the nobility, and particularly the 
ministers of state that served his 
father. Abravanel learned just in time 
that the king beheaded several of the 
highest ranking officers, and that he 
was slated -to share a similar fate. 
He was on the way to answer the 
king's call, but on learning what 
awaited him, Abravanel fled to 
Toledo in Spain, where his family had 
once lived. Accompanied by his wife 
and two children, Abravanel arrived in 
Toledo almost penniless, as the 
ungrateful. John had confiscated all 
his wealth. Abravanel quietly obtained 
a position with a Jewish banking firm, 
and was glad to have time to pursue 
his studies and literary work. He 
continued his commentaries on the 
Bible which he had been forced to 
interrupt because of the pressure of 
state affairs. He wrote his 
commentaries on Joshua, Judges 
and Samuel, but when he began his 
commentaries on the book of Kings, 
the king of Spain summoned him to 
take over the state treasury. 
Ferdinand and Isabella of Spain 
knew that they could find no greater 
financial genius, and in the very 
same year when the notorious 
Torquemada became head of the 
Inquisition in Spain, Abarvanel 
officially became treasurer to the king 
and queen (two years before the 
expulsion of the Jews from Spain). 
When that terrible decree of the 
expulsion of all Jews from Spain 
except those who would give up their 
faith, became known, Abravanel tried 
hard to avert the catastrophe. He 
begged of the king and queen to 
reconsider their cruel decree, and he 
offered a huge sum to the king's 
treasury. The king and queen turned 
a deaf ear to all his personal pleas 
and declined his gifts of money. On 
the 9th of Av, 5252 (July 30, 1492), 
Abravanel and his family were on the 
march with the rest of their 
co-religionists He gave up his exalted 
position and joined his beloved 
brethren in exile and suffering. The 
unfortunate refugees finally reached 
Naples in Italy. When Ferdinand 
learned that the Jews found a haven 

in Naples, he requested the king of 
Naples (also called Ferdinand) that 
he should not permit the refugees to. 
remain in his land. The young king of 
Naples, however, ignored the protest 
and demands of the cruel rulers of 
Spain. Moreover, he invited 
Abravanel to the royal house and 
appointed him as his adviser. 
Abravanel served both him and his 
son Alfonso II who succeeded to the 
throne in 1494. Unfortunately Naples 
was captured by King Charles of 
France in the following year, and King 
Alfonso II fled to Sicily. Abravanel 
accompanied his Majesty in exile, 
and continued to serve him with a 
fatherly devotion, until the exiled king 
died. Then Abravanel left for the 
island of Corfu in the Mediterranean. 
Having lost all his wealth to the 
French conquerors, Abravanel 
suffered poverty and hardship. He 
moved to Monopoli, a town in the 
Kingdom of Naples, and 8 years later 
finally settled in Venice. Here it was 
not long before the rulers of Venice 
invited him to the council of state, 
and Abravanel became one of the 
leading statesmen of that Venetian 
Republic. Here in Venice Abravanel 
died in the year 5269/1508, at the 
age of 71, deeply mourned by the 
Jewish and non-Jewish citizens of 
Venice. The leading rulers of Venice 
attended his funeral, and he was laid 
to rest in Padua.(Rabbi Nissan 
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