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QUICK ARBA MINUM BUYER’S GUIDE 
5 Things To Look For When Buying An Esrog 

1. The Top Section is Crucial - Always start checking from the top, the side of the pitom or where the pitom would be.  A black 

dot on the top that is easily noticeable renders the esrog pasul.  A white dot would also invalidate the esrog, but most light-

colored dots are beige, not white.  This is the most common problem to look for.   

2. The Whole Body - Next, the entire esrog should be examined for holes or scratches that would make the esrog chaser, 

lacking.  Also, numerous discolorations that can be seen from all sides while examining the esrog render it menumar, spotted, 

and pasul even if they are all only on the bottom of the esrog.  Furthermore, brown spots may indicate a recent bruise which 

is likely to darken and turn black over the course of the next few days.   

3. The Stem - The stem should be checked to make sure it is firmly attached and not likely to fall off.   

4. The Pitom - The pitom should also be inspected to insure that it is free of blemishes and that it is strong enough to last the 

week of Sukkos.  If the esrog does not have a pitom, the place where the pitom would usually be should be checked to verify 

that it did not break off, but rather grew without a pitom.   

5. Overall Beauty - Of course it adds to the beauty of the esrog if it is a good size and has an attractive shape and color, but 
these are of secondary concern.  

7 Things To Look For When Buying A Lulav 

1. Closed - The primary issue is to insure that the middle leaf is completely closed all the way to its tip.  Preferably, one should 

not even be able to see two separate points.   

2. Not Dry - Also, it is important that the lulav has not dried out and shriveled, but a little brown on the tip is natural.   

3. Complete - Furthermore, care must be taken that the tip has not broken off.     

4. Covered In Brown - Some prefer to take a lulav where the tip is covered with brown korah insuring its complete closure, while 

others avoid such a lulav out of concern for what lies underneath.   

5. Knepel - Also, some prefer a knepel, where the tip of the leaf is folded over, as such a lulav will almost never split.  However, 

some poskim invalidate such a lulav because of its bent state.   

6. Shape - A lulav that bends slightly but not so much that the tip points back to the bottom of the lulav is not a problem and has 

all the advantages.   

7. Beauty - A long, thick, straight and green lulav is ideal, but not of primary importance.  

5 Things To Look For When Buying Hadassim 

1. Mishulash - The main concern with hadassim is that the leaves should be in sets of three.  This requires examining that all 

the sets of three leaves in the required length grow parallel to each other.   

2. Falling Leaves - Furthermore, one must check that no leaves have fallen off.   

3. Dry or Broken - Also with hadassim, they must not be dried out or broken at the tip of the branch.   

4. Size - Preferrably, the leaves should each be smaller that a thumbnail  

5. Branch Exposure – Preferably, each set of leaves should be close enough to the next set that none of the wood of the branch 

is exposed.  

4 Things To Look For When Buying Aravos 

1. Edges - The aravos should have long leaves that are either completely smooth or only have very fine serrations.   

2. Lavluv - One should check that the tip of the branch has not broken, and for this reason many look for aravos with lavluv, the 

bunch of immature, unopened leaves at the tip.   

3. Dried/Shriveled - Also, the aravos should not be dry or shriveled and no leaves should have fallen off. Since this is a very 

common problem, it is preferable to replace the aravos frequently over the course on Sukkos.   

4. Grey Goods - Finally, since aravos are commonly grown in private yards and on public property, it is especially important to 

insure that the person you are buying from really has permission to cut and sell them.  Any arba minim are pasul if stolen.                                                             
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DWELLING IN A SUKKAH 

י ֶאת כֹות הֹוַשְבתִּ י ַבסֻּ י ה' ֱאֹלקיֶכם-ְלַמַען ֵיְדעּו ֹדֹרֵתיֶכם כִּ ם ֲאנִּ ְצָריִּ י אֹוָתם ֵמֶאֶרץ מִּ יאִּ ְשָרֵאל ְבהֹוצִּ ְבֵני יִּ  

“So that your generations will know that I caused the Children of Israel to dwell in Sukkos when I 

took them from the land of Egypt” (VaYikra 23,43). 

Which Sukkos is the Torah referring to?  

Sukkos 11b: Rabbi Eliezer teaches that the Sukkah commemorates the Ananei ha'Kavod, the Clouds of 

Glory that surrounded the Jewish people during their sojourn in the desert. Rabbi 

Akiva teaches that the Sukkah commemorates the actual Sukkos in which the Jews 

lived in the desert, and which protected them from the elements of the desert. 

It is noteworthy that Rashi in his commentary on Chumash and in his commentary 

earlier on Daf 2 only quotes the opinion of Rabbi Eliezer who maintains that the 

festival of Sukkos is to commemorate the Clouds of Glory. 

Why is this festival commemorating this miracle in the Desert but there is not a festival for the 

other miracles? 

The Gemara in Taanis 9a states that HaShem performed three miracles for the Jewish People in the 

Wilderness. HaShem provided the Jewish People with a traveling well of water that was in the 

merit of Miriam. The Jewish People were further provided with manna that fell from heaven and 

sustained them and the manna was in the merit of Moshe. The Clouds of Glory that protected the 

Jewish People were in the merit of Aharon. 

The commentators wonder why there is only a festival commemorating the miracle of the Clouds of 

Glory while there is no festival that commemorates the miracles of the traveling well and the falling of 

the manna from heaven. 

The Vilna Gaon and Reb Tzadok HaKohen from Lublin in Pri Tzaddik posit that in truth, we are not 

commemorating any of the above-mentioned miracles. Rather, the explanation is that following the sin 

of the Golden Calf, Hashem removed the Clouds of Glory that were protecting the Jewish People and 

only after Moshe gained atonement for the Jewish People on Yom Kippur did the Glory did not actually 

return until the fifteenth of Tishrei when the Jewish People commenced the construction of the Mishkan, 

the edifice that reflected their atonement. Thus, the festival of Sukkos is not necessarily a 

commemoration of the Clouds of Glory. Rather, the festival of Sukkos commemorates the return of the 

Clouds of Glory and the atonement that the Jewish People received on Yom Kippur. 

GOLDEN CALF 17TH OF TAMMUZ (YOM CHAMISHI) 

DAY ASCENDED HAR SINAI  18TH OF TAMMUZ (YOM SHISHI) 

ROSH CHODESH AV YOM REVEI   ONLY ONE DAY 

BEGAN SECOND 40 DAYS 
30TH OF AV (YOM CHAMISHI) 

FIRST DAY OF TWO DAYS OF ROSH CHODESH 

ROSH CHODESH TISHREI YOM SHABBOS ONLY ONE DAY 

CAME DOWN 10TH OF TISHREI (YOM SHENEI) 

DAY OF JUDGEMENTS  11TH OF TISHREI 

MOSHE SAID ENOUGH (36:6) 
15TH OF TISHREI (SHABBOS) COMMAND NOT TO CARRY IN 

RESHUS HARABIM 

 



 

Why does each Rabbi have a different view of the concept of “Sukkos” in the verse? 

 Rabbi Eliezer Rabbi Akiva 

“Sukkah” Clouds of Glory Actual sukkah 

The nature of each 

Rabbi 

 אלקי אבי בעזרי

Due to its connection, the 

essence is not corrupted 

Son of converts 

Service to fix the essence 

Umderstand the concept of dwelling in a Sukkah 
Malbi”m: A means to combat haughtiness.  In the future, when a person works the land and gathers the harvest, 

one might believe their fortune results solely their efforts. So one goes out from their permanent dwelling to a 

temporary dwelling that one should understand they we are really guests in this world and HaShem prepared all 

the assets that allow for our existence.  

Vilna Gaon: explains that when Bnai Yisrael worshiped the golden calf, the Clouds of Glory departed since the 

Jews no longer merited its protection. Moshe sought Divine forgiveness, which was granted upon which Moshe 

descended to the Jews on Yom Kippur. On the following morning, the 11th of Tishrei, Moshe gathered the 

people and told them about the mitzvah to construct the Mishkan. The next two days, the people donated the 

materials. On the 14th of Tishrei he reviewed and concluded enough had been received. Just prior to the night 

of the 15th of Tishrei (Shabbos), Moshe told them to stop. On Shabbos, the 15th of Tishrei the Clouds of Glory 

returned for the reminder of their 40-year stay in the Midbar. Thus, Sukkos commemorates the return of the 

Clouds.  

Chidah: The "mesoroh" lists three verses that have the common word "ki." They are our verse (Vayikra 23.43), 

"Ki vorchov nolin" (Bereishis 19,2), and "Ki ner mitzvoh v'Toroh ohr" (Mishlei 6,23). The Chid"a relates that 

when he was a child an explanation for this "mesoroh" was asked of a "chochom" and he gave no verbal 

response, but instead, wrote the letters Yud-Kof-Lamed-Mem-Nun-Samech-Ayin-Pei on a sheet of paper. The 

Chidah explains that there are three mitzvos that require placement or structure of at least 10 handbreadths 

height and no more than twenty cubits. They are Sukkah, that its walls be at least ten handbreadths tall, but no 

more than twenty cubits high, alluded to in our verse, "ki vasukos"; Eiruv, the placement of a visible object, a 

"koreh," delineating the division between a "movuy" domain and the public street, (actually for "shitu'fei 

m'vu'os," but these terms are used interchangeably in the gemara Eiruvin) be between these same two heights, 

alluded to in "ki vorchov nolin"; and the Chanukah lights, that are also placed no lower than ten handbreadths 

from the ground and no higher than twenty cubits, alluded in the verse "ki ner mitzvah." This is the "mesoroh" 

connection in the letters Yud-Kof-Lamed-Mem-Nun-Samech-Ayin-Pei. 

Chida: In the desert when the Jews travelled, they did so day and night without setting up camp.  How were they 

able to sleep and eat? Rather they were carried within the Clouds and travelled like one does on a ship.  The 

ship moves day and night, but the passengers are able to perform all their normal daily functions as if they were 

not travelling.  Thus, we also eat, walk, entertain, sleep, etc. in the Sukkah.  The very righteous do not go into 

their year-round house except for emergency situations. 

Chasam Sofer: Both opinions are correct. Thus, the word סוכות is written plural to allow for both opinions. The 

circumstances depend on whether we are fulfilling the Will of HaShem. When we do our part properly, our 

needs are full provided without our work.  When not, then we have to work with the natural processes to 

obtain our material needs. 

From where did the Jews obtain wood in the desert for building Sukkos? 
Rabeinu Bachye: the Jews obtained wood from the merchants of the other nations (like they purchased food from 

them). The miracle we commemorate is that for 40 years HaShem provided the Jews with every need, as they 

wandered through an inhospitable and uninhabitable desert.  

The Midrash Tanchuma says that the waters of the Well of Miriam flowed around the Jewish encampment. There 

sprouted endless variety of trees and hedges. 



 

What is one obligated to eat in a Succah and when is a Brocha recited 

[according to the psak of the Mishneh Berurah] 

 
One is permitted to eat an עראי אכילת  [we will define this as a "halachic nosh"] outside of a Succah, while 

an קבע אכילת  [a "set meal"] must be eaten in a Succah. When an קבע אכילת  is eaten in the Succah a 

בסוכה לישב of ברכה  is recited. When one eats an עראי אכילת  in a Succah, even though he is fulfilling a 

Mitzvah, the custom is not to make a ברכה. 

It is sometimes uncertain whether we are dealing with קבע אכילת  or עראי. In each such case, we are 

obligated to act stringently and eat in the Succah; however, we would not recite a ברכה, since there is 

this doubt. 

 

Bread 

It is forbidden to eat more than the volume of an egg of bread outside of a Succah. Therefore, when one 

eats more than the volume of an egg of bread, he must recite the ברכה of בסוכה לישב . If one eats the 

volume of an egg or less, he is not required to eat in a Succah and, if he does eat in the Succah, he 

does not recite a ברכה. 

 

Cake 

According to the Mogen Avrohom, cake has the same rule as bread (more than the volume of an egg 

requires a Succah and a ברכה , and less than this amount does not require a Succah. 

However, the Mishne Berurah rules that even though more than the volume of an egg requires a Succah, 

it is better not to recite a brocho. 

If a person sits to a "meal" of coffee and cake for his breakfast, even though he is not eating the amount 

a person would eat to become satiated, in this instance the Mishne Berurah agrees that he make a 

Brocho. 

Additionally, if a person makes Kiddush and eats some cake, (even though he plans to eat his "set" meal 

later), he also makes a Brocho, since he has given the cake halachic "importance" by using it for 

סעודה במקום קידוש  

 

Pasta, spaghetti etc. 

If one eats more than the volume of an "egg" of pasta etc. he is obligated to eat in a Succah. However, 

one only makes a Brocho if he sits down to a "set" meal of this type of food. 

 

Meat, chicken, tuna etc. 

One is not obligated to eat these foods in a Succah. However, if one sits down to a "set" meal of these 

foods, one should eat them in the Succah (although a Brocho should not be recited). 

 

Fruits 

They may be eaten outside of the Succah even if they are a "set" meal. 

 

Drinks 

One may drink any drink outside of the Succah [except if he makes a קביעות of wine, although it is highly 

unusual to do so.] 

 

However, the Schulchan Aruch states that it is praiseworthy if one is careful and does not 

even drink water out of the Succah. If, however, a Succah is not available, one need not abstain 

from consuming foods or beverages which are not required to be eaten in a Succah. 

 

 

 

 



 

THE FOUR MINIM FROM THE TORAH 

ם ִלפְ  ת ְוַעְרֵבי־ָנַחל ּוְשַמְחתֶּ ת ְתָמִרים ַוֲעַנף ֵעץ־ָעבֹּ ם ַבּיֹום ָהִראׁשֹון ְפִרי ֵעץ ָהָדר ַכפֹּ ם ָלכֶּ ם ִׁשְבַעת ָיִמיםּוְלַקְחתֶּ  :ֵני ה' ֱאֹלֵקיכֶּ
 )ויקרא כג, מ(

Even though the actual identity and laws of the Four Minim were handed down by Oral law, Chaza”l wished to 

reveal the allusions found within the written Torah. 

ם  ּוְלַקְחתֶּ

To be read as if written ּוְלַקח ָתם the taking must be complete. None of the Four 

Minim may be missing (need all four) and none of the individual items may be 

missing of mutilated (חסר) (Sukkos 34b) 

Had the Torah written in the singular, one might have thought that the mitzvah 

was for Bais Din to do as a representative of the Jewish People. The plural “you” 

indicates that the mitzvah is upon each Jew (Sukkos 41b) 

 ָלכֶּם

The four Minim require legal ownership to the Jew; they cannot be stolen or 

borrowed. (Sukkos 41b) 

The four Minim have to be fully available and cannot be of the type that is 

prohibited to have benefit, such as Orlah, an Asheira, or Ir haNidachas (Sukkos 29b) 

 ַבּיֹום
The Mitzvah is done by day and not be night (Sukkos 43a) 

The entire day is proper for the Mitzvah to be done (Megilah 20b) 

 ַבּיֹום ָהִראׁשֹון

Just as the verse later says “seven days” it means to the seven days of Sukkos, 

so too the first day means to the first day of Sukkos (and not to be interpreted as the 

day prior to Sukkos (Pesachim 5a) 

On the first day of Sukkos, the mitzvah of the four Minim applies everywhere; 

for the rest of Sukkos the mitzvah only applies in the Bais haMikdash, After the 

destruction, the mitzvah was instituted everywhere for the seven days of Sukkos 

(Sukkos 41a) 

 ְפִרי ֵעץ ָהָדר

Read as ִהֻדר (beautiful) to indicate that any of the four Minim that lack “beauty” 

are disqualified. (By other Mitzvos it is an optimal action to beautify the Mitzvah; 

by the Four Minimum is a requirement (Sukkos 35a) 

Only use one for the Mitzvah. Probably not from the word פרי which is also used 

for multiples.  Perhaps the word הדר  indicates singular. (Sukkos 35a) 

This term refers to a tree whose fruit and wood tastes alike showing beauty 

(Sukkos 35a) 

As if to be read ַהִדר  means “corral” which means the trees is similar to an animal 

corral. Just as a corral contains some large animals and small ones, some perfect 

ones and some blemished ones, so does this type of tree (Sukkos 35a) 

As if to be read  ַָדרה that dwells on the tree from one year to the next year. 

(Sukkos 35a) 

As if to be read ִאידּור  meaning water, referring to a tree that needs to be irrigated 

with a lot of water. This derivation seems to be from the Greek root (Some say all 

languages are concealed in the Torah; others say that during the Dispersion many 

Hebrew words were incorporated into other languages.) 

ת ְתָמִרים  ַכפֹּ

Since the pasuk does not place a “vav” prior to the phase, we only take one of 

this item (just like the previous item) (Sukkos 32a) 

The word כפת is read as plural but can be read as singular. Therefore, this 

indicates a type of plant that has one leaf that are really two (twin-leaf). 

The correct singular form of the word would be כף, the word כפת can be read as 

 indicating that this item can be tied up if it did spread apart (Sukkos (tied up) ָכֻפת

32a) 



ת  ַוֲעַנף ֵעץ־ָעבֹּ

The term literally means “shoot of the plaited tree” with ענף as the twig taken off 

the tree. However, Chaza”l understood the word ענף as part of the description and 

thus reads “the plaited-shoot tree.” This indicates that the tree does not have regular 

branches visible but seems to be full of shoots (leaves) growing in a plaited pattern, 

hugging the branches, totally covering them (Sukkos 32b) 

Three of this min are taken; one for each word in the verse (Sukkos 34b) 

 ְוַעְרֵבי־ָנַחל

 indicates two separate requirements to take the aravos; one to bundle with ערבי

the lulav; and the second to encircle the Mizbeach each day in the Mikdash (Sukkah 

34a) 

The preferred mitzvah is to take stems of a willow that actually grow besides a 

brook. However, any stem of the willow species is equally fit for the mitzvah 

(Sukkos 33b) 

ם  ּוְשַמְחתֶּ
Even though every Yom Tov has a mitzvah to be happy, Sukkos in the Mikdash 

contains an extra happiness (Rambam) 

 ִׁשְבַעת ָיִמים

The part of the mitzvah that lasted for seven days only applied when “before 

HaShem” in the Bais haMikdash (according to the Rambam in Yerushalayim) 

(Sukkos 41a) 

As explained the mitzvah of the Four Minim from the Torah only applies to the 

first day outside of the Mikdash.  Thus, Chaza”l relaxed some of the requirements 

for the last six days of Sukkos. Neither the requirement of a “complete species” or 

of ownership applies after the first day of Sukkos. The requirement of “beauty” for 

the last six days is a matter of dispute. (Sukkos 36b) 

Conditions to invalidate the Four Minim fall under three categories, derived from the three words in the Pasuk: 

A) ם  None of the species may be absent and nor part of the individual species may be missing or  ּוְלַקְחתֶּ

damaged 

B) ם  The mitzvah requires ownership  ָלכֶּ

C)  ָהָדר No species may lacks the halachic standard of “beauty” 
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 חלק הוראה ענין

  :Succos by name is connected specifically to the Sukkah )א(

1) mitzvah applies to all the days  

2) requires preparation  

3) starts from the first moment till the conclusion 

4) whatever one does in the Sukkah become a mitzvah 

5) one is connected to the mitzvah even while not in the 

Sukkah, since this is one’s home 

 The water libations require spring water, that purify with )ה(

any amount and even when flowing (not so for waters not 

connected to it’s source) 

)ח(  Simchas Bais Hasho’evah is the source and root of every 

simchah, whose true nature implies breaching barriers 

)יח(  Libations of wine, tied to the sacrificial system (human 

endeavors) and subject to differing levels, starts after 

libation of the waters, which are tied to the festival 

without regard to individual status (Kabolas ol) 

)לח(  No rejoicing except with meat and wine; rejoicing must 

be sensed on the physical level as well as spiritual 

Our mission is to acknowledge Him in all 

one’s ways; we serve G-d not only in 

the time of Torah-study and prayer, but 

even when involved in mundane 

actions by being bound with Him; all 

of one’s affairs should be an abode for 

G-d 

When connected to the Source, one can 

purify others even if only have a little 

(abilities) 

Our service is to remove the restraints of 

the body to accept the yoke of G-d 

Kabolas Ol is the foundation of avodah; 

only afterwards can the avodah of 

rational comprehension develop; 

Kabolas Ol is the means to the rational 

In galus, only rejoicing with wine; must 

drink extra cup each day of Succos 

 ב

What advantage does the lulav possess over the esrog? 

Seemingly, it represents a lower level, for the lulav 

possesses only a pleasant flavor (the virtue of Torah 

study), while the esrog possesses both flavor and 

fragrance (both Torah study & the observance of 

mitzvos) 

When a Jew contemplates the Torah, he is grasping G-d's 

wisdom, as it were, and his mind becomes one with G-d's 

wisdom; this highlights the advantage of the lulav -- 

those individuals who are totally devoted to Torah study, 

even at the expense of good deeds 

Each one of the four species reflects 

bittul, and this makes unity with the 

other species possible 

We must all devote ourselves solely to the 

Torah, in a manner which reflects the 

lulav; even a "willow" Jew must at 

certain times reflect the behavior of a 

lulav and study Torah in a complete 

bond of unity 

 ד

Lulav and the Sukkah require "שלו" personal ownership 
Succos is a time of revealing that which is 

previously hidden (in Tishrei) איט  



A borrowed Lulav is not enough one’s property since only 

provided to do the Mitzvah and does not fulfill לכם 

A borrowed Sukkah, however, is for use just like a home 

all year, and becomes as if one’s own and is permitted 

as לך 

The four minim reveals the connection to 

G-d by doing Mitzvos, but is subject to 

degrees and differences 

Mitzvah of Sukkah reveals the inner 

connection to G-d that is above from 

divisions and differences; “all Jews are 

able to sit in one Sukkah” 

The mitzvos of Succos, more than other mitzvos, reveal the capacity of physical objects to be used in 

the performance of a mitzvah; the difference, however, lies in the fact that the sanctity inherent within 

the Sukkah is directly related to the performance of the mitzvah, while the "Four Kinds" have an 

inherent nature, which makes them uniquely suited for the performance of the mitzvah 

ביט  

Bringing even the young ones to Hakhel accomplishes two 

concepts:  

the King gathers them;  

and everyone comes to the assembly 

Everyone needs to continually work on 

awakening their faith; two ideas assist 

and guide one in this endeavor : 

connection to the general soul (the 

Rebbe);  

gatherings (especially for children) 

גיט  

The pouring of the Wine on the Altar brings simchah which 

is limited (bound by the body) 

The pouring of the Water brings a simchah which is not 

limited (done only to fulfill the command of G-d) 

Two types of simchah 

1) simchah from a person’s intellectual 

appreciation of G-d and His Mitzvos 

2) simchah from beyond a person’s 

intellect, from the essence of one’s soul 

 כד

Chabad custom is to not sleep in the Sukkah, but to be very 

careful even to drink only in the Sukkah 

The Previous Rebbeim did not sleep in the Sukkah; while 

in the Sukkah he felt the tremendous revelation of the 

holiness, which kept him from being able to sleep there 

As loyal and dedicated followers of the 

Rebbeim, Chassidim imitate their 

behavior; especially since their inability 

to conduct themselves in a manner 

similar to their Rebbeim would cause 

them pain - in turn freeing them from 

the obligation to sleep in the Sukkah 

אכט  

On Hoshana Rabbah, the main mitzvah is only with the 

aravah 

All the “Four Kinds” reflect the concept of unity; only the 

willow branch is united not only in and of itself, but also 

with other willows, growing as it does in clusters, since 

it is permeated with a greater simplicity than the other 

kinds 

The Aravah reflects the service of the 

simple Jew, whose Torah study and 

performance of mitzvos lack both 

intellectual and emotional depth; they 

perform mitzvos out of simple faith, 

which is connected more with G-d’s 

simplicity 

בכט  

The essence of the mitzvah of Hakhel is to strengthen the 

true faith חיזוק דת האמת; thus, the proper intention is a 

portion from the essential deed of the mitzvah 

Since the intention is eternal, one should 

make gathering in our days to strengthen 

the faith of those around us 
 לד

 

 

 

 

 

 



BUYING MITZVOS 

ת־ְתרּוָמִתיַדֵבר  שמות כה, ב: ּנּו ִלבֹו ִתְקחּו אֶּ ר ִיְדבֶּ ל־ְבֵני ִיְשָרֵאל ְוִיְקחּו־ִלי ְתרּוָמה ֵמֵאת ָכל־ִאיׁש ֲאׁשֶּ אֶּ  

The Zohar haKodesh brings that a person strives to spend money to acquire a mitzvah one draws 

upon oneself a holy spirit. However, the opposite is also true, when one acquires a mitzvah 

for nothing one draws upon oneself a spirit of tumah. The Pasuk states  ְוִיְקחּו־ִלי that one needs 

to Mitzvos with money. 

Sefer Charedim brings this Zohar as the 17th condition to fulfill Mitzvos: “Do not do a mitzvah 

for nothing; rather acquire it with a full and complete payment of its value. Also, do not be 

miserly at all.” 

Rabbi Chaim Vital writes in regard to purchasing mitzvah items such as Lulav, Esrog or similar 

items, one should give the full amount at the first suggested price from the seller, and do not 

haggle about the price. At times he relates that he would put his wallet full of cash in front of 

the seller and tell the seller to take what he wishes. 

Teshuvah MeAhavah recounts that his rabbi, the Nodeh beYehuda, would always seek the best 

esrogim without any concern for the cost.  

Sefer haBris advises that a person should give the first amount requested from the seller of a 

mitzvah item, without discussion as does most buyers and sellers. A person should not even 

say that the item appears to be overpriced so that it would not appear that the “word of HaShem 

is spoiled.” 

Chaye Adam also writes that one should pay full price as Dovid states (II Shmuel 24,24) that he 

would pay the price and not offer to HaShem korbanos if he purchased the site for the Bais 

HaMikdash for nothing. 

Rabbi Tzadok from Lublin not only taught that one should strive to pay full price for positive 

Mitzvos but also to pay “full price” to avoid negative Mitzvos. HaShem does not desire 

monetary gifts, but seeks for a person to overpower their natural (animal) desires. In fact the 

Mishkan is built from we offer by overcoming our desires with love so that HaShem will dwell 

here in this world. 

Sh’T Torah Lishmah learns even more from the Zohar. If one has already purchased a kosher 

esrog prior to Yom Tov and afterwards someone gives him a gift of an esrog. One should use 

the purchased esrog for the mitzvah on Yom Tov even if the gifted-esrog is better quality, 

since it is preferable to use a purchased item for the mitzvah. This rule is for the owner himself. 

He does say that if someone without an esrog that wishes to borrow one of his esrogim on the 

condition to be returned, should be given the better quality esrog. 

Further, he rules that it is preferable to make a blessing of שהחיינו on a purchased fruit rather than 

on a donated fruit.  This blessing is one of praise and thanks to HaShem and preferable to 

make the blessing on fruit that one acquired by his own money.  Thus, if one is a guest at 

another’s table and fruit is brought out that one is required to make this blessing, one should 

purchase the piece of fruit from the host to fulfill the mitzvah in its fullest intent.  

He finishes and states that he just opened the subject and sighted a few examples and one should 

learn to apply to many matters of Mitzvos. 

 



ANI VAHU 

Sukkah 45a:  Each day the Kohanim circled the Mizbeach once and said “Ana HaShem.”  

(R. Yehudah): They said “Ani Vahu.”  

One of the high points of the prayer service for Sukkos is Hoishanos which literally are the plural 

form of the liturgical chorus “Hoshana,” meaning, “Grant salvation.” With slight variations 

between different customs, every day (excluding Shabbos) of Sukkos, immediately after 

reciting the Hallel, we encircle the synagogue’s bimah while holding our four species and 

reciting a different set of prayers each day. When saying Hoishanos one is constantly struck 

by the recurring motif of G-d granting salvation, not just for the sake of that which is being 

saved, but for His own sake. One of the most cryptic parts of Hoishanos is the chorus “Ani 

Vahu Hoshee’ah Na.”  

What does this phrase mean? It sounds like we are asking God to save “me and him.” But, 

the word “him” (והו) is not written in its usual Hebrew form (הּוא). 

The first explanation is offered by Rav Ovadyah Bartenurah who observes that the two words 

 are numerically equivalent; the two phrases both equal 78, which is also theאני והו  andאנא ה' 

numerical value of the word (in Aramaic form, the form most commonly used for this word 

in Kabbalah) מזלא, meaning “[good] fortune.” 

 

Another explanation is based on the Zohar. When we do the will of the Almighty we add 

“strength” to the Almighty. This is hinted to in the verse: “Give might to God.” 

How is this possible? One of the ways to understand this concept is the sages’ likening of God’s 

relationship with us to that of a cow to her nursing calf. More than the calf wants to suckle, 

the cow wants to nurse. Likewise, God only wants to give, and when he sees that His will 

is done, His yearning to give increases even more. Thus, our taking, i.e., performing His 

will, increases His might, i.e., His yearning to give.  

Based on this explanation, the  אני is simply us and והו  is the Almighty and the reasoning is that 

by saving us, hence helping us perform His will, the Almighty is actually saving Himself, 

as it were; He is adding strength in Himself. 

 

Rambam in his commentary to the Mishnah acknowledges that these are two Names of G-d. But, 

he argues that these two words refer to the verse: “See now that I myself am He! [There is 

no god besides me. I put to death and I bring life, I have wounded and I will heal, and no 

one can deliver out of my hand]” (Devarim 32,39). Rambam sees Rabbi Yehudah’s phrase 

as an invitation to “look at the splendor of the King” noting that the two aspects are both G-

d and they are one. 

 
  



Rashi and others reveal a deep secret in this phrase. The phrase “Ani vaHu”  אני והוpossesses 

mystical significance. There are three consecutive verses in Shmos (14:19-21) in which are 

encrypted the seventy-two three-letter parts of the Divine Name. Each of these three verses 

contains exactly 72 letters. The three-parts of the Divine name are formed by taking the 

consecutive letters from each verse, with the first verse read forward, the second verse 

backward, and the third verse read forward again. 

ד -ַוִּיַסע ַמְלַאְך ָהאֱ  יט ם ַוַּיֲעמֹּ ָעָנן ִמְפֵניהֶּ ם ַוִּיַסע ַעּמּוד הֶּ ְך ֵמַאֲחֵריהֶּ ֵלְך ִלְפֵני ַמֲחֵנה ִיְשָרֵאל ַוֵּילֶּ םֹלִהים ַההֹּ ֹּא ֵבין ׀ ַמֲחֵנה ִמְצַרִים  כ: ֵמַאֲחֵריהֶּ ַוָּיב

ל־זֶּה ָכל־ַהָלְיָלה ֹּא־ָקַרב זֶּה אֶּ ת־ַהָלְיָלה ְול ר אֶּ ְך ַוָּיאֶּ ָעָנן ְוַהחׁשֶּ ְך יְ  כא: ּוֵבין ַמֲחֵנה ִיְשָרֵאל ַוְיִהי הֶּ ת־ָידֹו ַעל־ַהָּים ַוּיֹולֶּ ה אֶּ ׁשֶּ ָֹּה ׀ -ו-ה-ַוֵּיט מֹּ

ת־ַהָּים ְברּוַח ָקִדי ָחָרָבה ַוִּיָבְקעּו ַהָּמִיםאֶּ ת־ַהָּים לֶּ ם אֶּ  : ם ַעָזה ָכל־ַהַלְיָלה ַוָּישֶּ

These verses describe the splitting of the Yam Suf before the Jews. This miracle was performed 

through the medium of the 72-part Divine Name. The Baal HaTurim notes that the word 

 .(והו Moshe split the sea with the Divine Name of) בקע והו can be read as (in verse 16) ובקעהו
72 71 70 69 68 67 66 65 64 63 62 61 60 59 58 57 56 55 54 53 52 51 50 49 48 47 46 45 44 43 42 41 40 39 38 37 36 35 34 33 32 31 30 29 28 27 26 25 24 23 22 21 20 19 18 17 16 15 14 13 12 11 10  9  8  7  6  5  

4  3  2  1 

 חריהםויסעעמודהענןמפניהםויעמדמאחריהםאיסעמלאךהאל_יםההלךלפנימחנהישראלוילךמו

עוהיהיולארשיהנחמןיבוםיצרמהנחמויבאביונלילהלכהזלאהזברקאלוהלילהתאראיוךשחהוןה  

 םעזהכלהלילהוישםאתהיםלחרבהויבקעוהמיםייטמשהאתידועלהיםויולךי_והאתהיםברוחקדו

First letter of the first verse is "ו"; last letter of the second verse is "ה" (which is the first letter 

when read backwards). The first letter of the third verse is "ו". This spells והו.  (It is 

noteworthy that the 49th set of letters is also והו; perhaps this accounts for the two methods 

to add vowels ָוהּו and ָוהֹו) 

The 37th letter of the first verse is "א". The 37th letter of the second verse backwards is "נ". The 

37th letter of the third verse is "י". (The 72 letters can be divided into two sets of 36, which 

places the 37th letter as the first letter of the second set.) 

 

The Ritva notes that the Rabbi Yehudah’s concept is expressed in the verse “I am with him in 

times of trouble.” Thus, the words  אני והו refer to the Jewish people and the Almighty, that 

both should be saved together. And, He is always with us in our state of exile. And because 

He is exiled with us, as it were, then He is destined to finally redeem us, because He will 

redeem Himself. 

 

Finally, the hero of the Gemara Sukkah is Rabbi Yehuda. Thus, the words  אני והו refers to Rabbi 

Yehudah himself:  

 alludes to the verse “I am the first and I am the last.” Rabbi Yehudah is the first sage אני  

mentioned in the tractate of Sukkah and the last one mentioned. And, 

 which numerically equals 17 alludes to the 17 times that Rabbi Yehudah is mentioned והו  

in the tractate Sukkah. 

 

 

 

 

 



SUKKAH AND THE FOUR SPECIES 

Sukkah 2a: 

The Gemara presents three opinions for why a Sukkah taller than 20 Amos is 

Pasul (not acceptable): 

1. Rabbah says that the reason for why a 20-Amah-tall Sukah is Pasul is because the Schach is not readily 

noticeable. The applicable verse is “So that your generations should know that I made the Children of Israel 

dwell in booths (sukkos) where I took you out of Egypt.” (VaYikra 23,43) 

2. Rebbi Zeira says that it is Pasul because the Schach does not provide shade to the lower part of the Sukah 

when it is so high, rather the shade is provided by the walls. The applicable verse is “And a sukkah will give 

shade from the heat of the day.” (Yeshayahu 4,6) 

3. Rava says that a Sukah taller than 20 Amos is Pasul because the Torah requires that the Sukah be a "Diras 

Arai," a temporary dwelling. A structure taller than 20 Amos is normally built as a "Diras Keva," a permanent 

dwelling. The applicable verse is “You shall dwell in booths (sukkos) for seven days.” (VaYikra 23,42). 

  

A Fourth opinion, not in the Gemara:  Hidden reason alluded in the verse in between portions cited by Rabbah 

and Rava, “All the native-born in Israel shall dwell in booths (sukkos)” (VaYikra 23,42) The word “native-

born” does include converts but excludes non-Jews.  Thus, we proclaim the uniqueness of the Jews by dwelling 

in the Sukkah and taking the Four Species (very public commandments). The implicit explanation is that higher 

than 20 amos then the makif (enveloping light which hovers around the sukkah) would be great enough to 

include Jews and non-Jews. 

 

Rabbah 
Knowledge of the Sukkah 

Conscious awareness 

Lulav 

Spinal cord (knowledge) 

Connect knowledge to the 

rest of the body 

Torah 

Rebbi Zeira 
Shade by the Schach 

“Shadow of Faith” 

Hadasim 

Smell (good deeds) 

Self-sacrifice; devotion 

Avodah 

Rava  
Temporary dwelling 

Short-lived existence 

Aravos 

Most subject to nature 

Basic faith 

Prayer 

4th opinion 
Only for Jews 

Proclaim our uniqueness 

Esrog 

A Jew’s essence is perfect 

Left hand 

Discrimination 

. 

Based on Rabbi Yitzchak Ginburgh “Why can’t a Sukkah be more than 20 cubits 

high?” Tishrei 20, 5766) 

 

 



Sukkos – The First Day  ביום ראשון 
You shall take for yourselves on the first day the fruit of a citron tree (VaYikra 23.40) 

Chaza”l ask (Medrash Tanchumah): Why is the fifteen day of Tishrei called “the first”? It is the first day 

in the reckoning of transgressions. ביום ראשון, ראשון לחשבון עוונות 

Tur 

During the days between Yom Kippur (when the Jews did Teshuvah) and the start 

of Sukkos the Jews are too busy to perform sins since occupied in the Mitzvos of 

Sukkos, until the first day of Sukkos their sins are then counted again. 

Vilna Gaon 

However, everyone sins almost every day. A distinction is made between Din and 

Chesbon (see Pirkei Avos 3,1). Din refers to the punishment for sins. Chesbon is 

a reckoning of the time lost from doing Torah and Mitzvos when performing the 

sin.  So Din without Chesbon applies to these four days, that if one performs a 

sin, one is not judged for the time lost since occupied in the Mitzvos of Sukkos. 

R’ Yehuda Leib Sobel 

(20th Century 

Hungarian rabbi) 

First day of Sukkos alludes to the first transgression.  

Each of the three festivals atones in part for the sin of Adom (the first man). The 

Gemara mentions four opinions at to what fruit the Eitz HaDaas bore: wheat, 

grape, fig, or esrog. On Pesach we eat Matzos (wheat) and drink the four cups 

(grape); on Shavuos we bring the first fruits (fig is an early harvest and thus a 

major portion of the offerings) plus the Gematria of Torah  תורה is 611 which 

equals the combined Gematria of chitah  חטה (22-wheat), gefen  יין (133-grape) and 

teainah  תאנה (456-fig). 

On Sukkos we use the esrog  אתרוג (610) as part of the mitzvah plus the Gematria of 

“Pri Aitz Hadar”  פרי עץ הדר (611) which together equals the Gematria of chitah, 

gefen, teainah, and estrog (1221). 

Kozmir Rebbe 

Moshel to a buyer who obtains goods on credit and sells the goods for a profit and 

then repays the loan. However, one time he sustained a loss and went to the 

creditor and requested an extension. But, not able to pay back within the extended 

time.  So he next requested the forgiving of a portion of the loan. But still he was 

unable to pay the balance. Finally, he requested the creditor to forgive the entire 

debt. But after forgiving the entire debt, how could he borrow again and earn a 

livelihood since it was known as not paying his debts.  Therefore, the creditor 

made known to all that he has given the buyer additional money without holding 

him accountable. This moshel applies to the period of Elul through Rosh HaShana 

and then Yom Kippur and finally until Sukkos. 

Tiferes Shlomo 

At the end of one’s days, the Satan makes an accounting and specifies all the sins in 

one’s life. The defending angel counters that the sins were done unintentionally; 

thus, the person should be forgiven since it was really the fault of the Satan (the 

Yetzer haRa) that mislead the person astray. The Satan replies that the person had 

a choice and exhibited a lack of faith by going astray due to financial concerns. 

The defending angel responses to look at the person’s deeds after Yom Kippur, 

he went out and spend an exorbitant amount on the mitzvah of the four species. 

Satan agrees that he had the opportunity to default on the mitzvah yet incurred the 

financial loss; thus, Satan concedes that all previous sins are to be forgiven, and 

a new accounting begins with the first day of Sukkos. 

Maharal 

There are three “firsts”: First day of Pesach merits destruction of the seed of Eisav; 

the First day of no melacha of Sukkos the building of the Bais haMikdash; and 

the First day of taking the Esrog merits the name of Moshiach. 

R’ Levi Yitzchak 

from 

Berditchshev 

During the first 10 days of Tishrei one performs complete Teshuvah and all one’s 

sins are turned into merits.  Then, for four days one is occupied in the Mitzvos of 

Sukkos. One is able on the first day of Sukkos to now count all the Mitzvos one 

has done plus count all the sins that became merits. 

 



THE NOCHRIM SEEK REWARD  

(Avodah Zara 3a) (a) Nochrim (non-Jews): Give us the Torah now and we will observe it! 

(b) HaShem: Fools! Only one who prepared from before Shabbos will have what to eat on Shabbos! (This is a parable. 

Only one who observed Mitzvos in this world will get reward in the world to come)! 

1. Nevertheless, I will give to you an easy Mitzvah, i.e. Sukkah. Go do it! 

2. Question: R. Yehoshua ben Levi taught that "Asher Anochi Metzavecha ha'Yom" - today (this world) is for 

doing Mitzvos, and not tomorrow (the world to come). Today (this world) is for doing Mitzvos, and not for 

receiving their reward. 

3. Answer: HaShem does not deal unfairly with His creations. (Perhaps He gave them another chance in order to 

show them that they do not deserve reward) 

4. Question: Why is Sukkah called an easy Mitzvah? 

5. Answer: There is no “lacking of the purse” חסרון כיס (One need not spend money for it). 

(c) Immediately, all the Nochrim build Sukkos on their roofs. HaShem makes the sun beat on them like it does in the heat 

of summer. The Nochrim kicked the Sukkos and left - "Nenatkah Es Moseroseimu 

v'Nashlichah Mimenu Avoseimu.(Tehillim 2,3) Let us sever their cords and cast their ropes 

from upon us" 

Why did they build the Sukkah on top of the roof?  

Rashi: Most people made use of the roofs since they were not slanted during those times. 

   Iyun Yaakov: They made on high to be boastful and show-offs.  

Ben Yehodia: They made the sukkah specifically in a place subject to an abundance of sun 

and wind in order to be exempt. 

Why did HaShem make the sun beat on them (Global Warming)?  He was teaching the lesson that Mitzvos 

are not meant for benefit but only to be done for the sake of the Mitzvah. 

Why specifically was the Sukkah selected as the easy Mitzvah not subject to a loss  חסרון כיסthat they failed 

to observe? Many other Mitzvos also do not involve an expenditure of money.  

The Sukkah is easy to perform plus is a ready-made vessel for blessings (not lacking another vessel). 

Maharsha: Verse from Tehillim (2,3) is explained as follows. The cords being severed are normally those that 

which tie the walls of a Sukkah; and the cast-off ropes are the myrtles  )עץ עבות(that adorn the Sukkah. Thus, 

the non-Jews wish to be released from the yoke of Torah and Mitzvos. 

Maharsha explains tha HaShem chose to test the nations particularly with the mitzvah of Sukkah. A sukkah is a 

temporary structure. This world, also, also represents a temporary existence, in that it serves solely as a 

passageway to the next world. One’s stay in this world should serve as a preparation for the next world, and 

HaShem uses the mitzvah of Sukkah to symbolize and indicate to the nations of the world that they should 

have fulfilled the mitzvos earlier, in this world, which is a temporary dwelling, just like a sukkah. 

Shem MiShmuel: The people of the world desire closeness with G-d but do not wish to leave their physical 

gratifications. The Jewish approach is that the physical world is merely a representation of its spiritual 

counterpart. Thus, Sukkos is the fitting time (after the Holy Days) for spiritual reaping for the forthcoming 

year. The roof of the Sukkah is made from vegetation which has been severed from its source. The walls teach 

on the separation and distance between the spiritual purity and impurity. This reminds us that we have to free 

ourselves from all impurity striving for greater achievement in the service of G-d. Thus, the non-Jews kicked 

the Sukkah to show their rejection of this concept. 

Toras Chaim notes that there are other mitzvos besides Sukkah, whose fulfillment can be described as being 

“easy.” However, the request of the nations of the world was specifically that they wanted to be given an 

opportunity to fulfill a mitzvah in order to earn reward. HaShem therefore selected a mitzvah whose 

performance is equal to all the mitzvos. And although there are other mitzvos which are categorized as being 

equal to all other mitzvos, such as Shabbos, milah and tzitzis, these each have an element of difficulty 

associated with them: Shabbos results in a perceived loss of income as one has to be idle from his livelihood 

for an entire day each week; Tzitzis is expensive because of the special techeiles dye; and milah is difficult to 

perform due to the pain involved for the child. 



SUKKOS IN EGYPT 
י ַחג-' ָלנּו )שמות י,ט( ְבָקֵרנּו ֵנֵלְך כִּ ֹּאֵננּו ּובִּ ְבנֹוֵתנּו ְבצ ְזֵקֵנינּו ֵנֵלְך ְבָבֵנינּו ּובִּ ְנָעֵרינּו ּובִּ ֶשה בִּ ֹּאֶמר מֹּ  ַוי

Moshe said, “With our youth and with our elders we will go! With our sons and with our daughters, 

with our flocks and with our cattle, we will go for it is a festival of HaShem for us! 

 

The Medrash says, “what is the festival, this is Sukkos.” How do we explain this Medrash? 

 

1. Ganzi Yisrael explains that the main concept of Sukkos is unity (4 minim, all could sit in one sukkah, 

etc.). This was the intention of Paroh by asking who will go, he desired to divide the Jews into groups 

removing their unity, so the Jews would not merit to be redeemed. Moshe responded that we are all going 

including the young and the elders to be unified just as we are during Sukkos. 

2. Ben Poras Yosef writes Paroh contended that the Jews were still obligated to remain in Egypt since the 

four hundred years had not elapsed (only 210 years in Egypt). Moshe responded that the days of Sukkos 

when not in a set dwelling are counted like being in Galus. Thus, the festival of Sukkos completes the 

missing years of Galus and Paroh’s contention is not valid. (not sure of the math) 

3. Meazarni Chayil offers that the purpose of the redemption from Egypt was for the Jews to receive the 

Torah. Chaza”l (Avodah Zarah 3b) tell us that during the time of Moshiach the nations of the world will 

request that HaShem should give them the Torah so they can also do mitzvos. HaShem will respond that 

He has one easy mitzvah, and Sukkah is its name. He made a sukkah for them and then made it very hot. 

Each non-Jew then kicked the Sukkah on their way out. Thus, Moshe responded to Paroh that we are all 

going out, young and old, just like we all go out to the festival, to our Sukkah which is beloved only to 

the Jews even if we have to leave the Sukkos due to the elements. 

4. Kli Yakar emphasizes that Moshe responded that we are going out for a festival of HaShem for us. A 

person can not have a complete simchah without one’s family and one’s possessions. Only with such 

fullness can one do the proper service to HaShem. This is the allusion Moshe gave to Paroh, that we need 

all our family members to properly provide service to HaShem as expressed in Sukkos:  ושמחת בחגך אתה
 ובנך ובתך

5. Chid”a ventures that Paroh meant to say that the children would hold the Jews back from proper service 

to HaShem if that was their true mission; the children would be a burden and a distraction. Moshe 

responded that Sukkos contains the mitzvah of Hakhel, where all the Jews attend including the children.  

The ones that bring the children receive reward for bringing them not in spite of the burden but actually 

due to the additional burden since the attendance of everyone publicizes the glory of HaShem and his 

Torah. 

6. Sefer VaYedaber Moshe explains that Paroh suggested that only the men needed to go (but not the women 

who would stay back and take care of the children) since the mixture of the men and women would distract 

from actual service of HaShem. Moshe retorted that we learn from Simchas Bais HaShoevah (that occurs 

on Sukkos) that everyone can serve HaShem with the men by themselves and the women by themselves. 

7. Baal HaTurim states that Paroh’s intention in asking “who will go” alludes to the concept that the current 

Jews were not going to enter Eretz Yisrael but their destiny was to die in the desert (except for Yehoshua 

bin Nun and Keilev). This is alluded in the words of the verse ם"י ההולכי"י ומ"מ which is the same Gematria 

as כלב ובן נון.  Moshe responded that “we will go with our children and our elders” who were not affected 

by the decree in the desert (which did not apply to people over 60 or under 20).  It is also possible to 

additionally explain based on the Baal haTurim that Paroh meant to imply that Moshe and Aharon would 

also not enter Eretz Yisrael. Moshe thus responded by alluding to the festival of Sukkos where in the 

world-to-come, Moshe and Aharon will enjoy their festival of Sukkos (לנו' חג ה) under the skin of the 

Leviathan which HaShem will prepare as a Sukkah for the Tzadikim. 

 

 



THE LAWS OF MELACHAH ON CHOL HAMOED 

Five general categories of permitted melachos 

1] OCHEL NEFESH – FOOD RELATED PURPOSES 

2] TZORECH HAMOED – FESTIVAL REQUIREMENT 

3] DAVAR HAOVED – AVOIDING LOSS OR DAMAGE 

4] TZORCHEI RABIM – COMMUNITY NEEDS 

5] POEL SHE'EIN LO MAH LE'ECHOL – A LABOURER WHO DOES NOT HAVE SUFFICIENT 

INCOME FOR YOM TOV FOOD 

Fishing in order to eat the fish on Chol haMoed or Yom Tov is permitted on Chol haMoed 1. However, fishing 

for leisure is prohibited according to the majority of the Poskim 2.  

It is permitted to listen to music, and to play music on Chol haMoed including Chol haMoed Pesach (even for 

those that keep the first half of sefira) 3. New suits and clothing may be worn as well 4. 

Working on Chol haMoed is only permitted under specific circumstances, eg in case of ‘loss’. The main purpose 

of the Chol haMoed work restrictions was to allow more time to learn. 5 

Included in the leniency of physical needs on Chol haMoed, Chazal permitted for women melachos relating to 

the application of cosmetics and the like. Having a wig professionally set is a machlokes haposkim 6. 

When on Chol haMoed outings to a farm, zoo etc, it is forbidden to feed the animals any chometz. Feeding 

animals is considered a hanaha (benefit), and is forbidden on Pesach, even if both the chometz and the animal 

are the property of a non-Jew. 

The consensus of many poskim is that writing (i.e. typing) on a computer is not considered writing for purposes 

of the prohibition of writing on Chol haMoed 7. Although with regard to Shabbos this is definitely considered 

writing, HoRav Wosner explains that Chol ha-Moed is different because it does not involve any effort. 8 

However, Rav Shlomo Zalman Auerbach 9 has an issue with writing on a computer since it involves saving 

information on the hard drive which is considered an act of boneh. 10 However, printing from a computer is 

prohibited according to numerous poskim since the finished product is akin to a ma’ase uman. 11 (see 

footnote). Obviously where a ma’ase uman is permitted, this is also permitted. Casual writing is considered a 

ma'ase hedyot. This is permitted l'tzorach hamoed as noted above. 

Three types of activities prohibited on Chol HaMoed (so that one does not appear unkempt and unclean when 

entering the Tom Tov.) 12 

1] LAUNDERING; 

2] HAIRCUTTING (including shaving); and 

3] CUTTING ONE’S NAILS. 

Laundering 

Washing a sheitel is prohibited as it is considered a begged (piece of clothing) and therefore included in the 

laundering prohibition. Some Poskim allow setting a sheitel on chol hamoed when it is done l'tzorech 

haMoed. Others disagree. 13 Therefore it is preferable to prepare it before Yom Tov.  

Most Poskim rule that the leniency of laundering when one has "only piece of a particular clothing" does not 

apply nowadays (except for clothing made form linen). 14 

Bath Towels may not be washed 

Hand towels may be washed once one’s entire supply has been finished. 

Rav Wosner permits washing tablecloths once one’s entire supply has been finished. Other Poskim are more 

machmir. See Rivevos Efraim 429: 1 for a discussion about using arava of the lulov for hoshana banging. 

"Spot cleaning" a stain on one’s clothing is permitted according to many Poskim if it may be removed (with a 

little water). 15 A 'dry stain' which can be brushed off with a brush may be removed. 

One may wash on Chol haMoed a stain which may leave a permanent mark on clothing if left until after Chol 

haMoed. 

Children's clothing should be washed prior to Yom Tov. However, since children dirty their clothing frequently, 

Chazal permitted laundering their clothing once their supply of clean clothing is insufficient. 

One is not obligated to purchase extra children’s clothing in order to avoid or minimize laundering their clothing 

on Chol haMoed. 16 

When going away for Yom Tov one should endeavor to pack as much children's clothing as possible in order 

to minimize laundering their clothing on Chol haMoed. 17 



Chol haMoed - General 

One may not instruct a non-Jew to perform a melocho which is forbidden for a Jew. 18 

Halochos of muktzeh do not apply on Chol haMoed. 19 

It is permitted to listen to music, and to play music on Chol HaMoed including Chol HaMoed Pesach. 

General checkups at a dentist or eye doctor should not be scheduled during Chol haMoed. 

Simcha and Wine on Chol haMoed: The mitzvah of 'simcha' is applicable to Chol haMoed as well (Rambam 

Hill Yom Tov 6). From the Shulchan Aruch and Mishna Berura it seems that drinking a reviis of wine is the 

method to perform this mitzvah. 20 This is also the opinion of Rav M Feinstein and Rav Y S Elyashiv. 21 Rav 

M Feinstein adds that one is not yotzei with grape juice, while Rav Elyashiv permits using grape juice as long 

as some wine is added to make it mesame'ach as a result of the alcohol. Rav M Sternbauch disagrees and rules 

that there is no obligation to drink wine on Chol haMoed. 22 
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Permitted 
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Prohibited 
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no 
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for after Yom Tov 

 

Prohibited 
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Prohibited 

 

Permitted 

Prohibited 

yes 

Poel She’ein Lo 

Mah Le’echol 
Permitted Permitted Permitted Permitted yes 

Notes:  

1. O.C. 533:4 

2. Rav M Feinstein permits (and advises that preferable to eat the fish on Chol haMoed or Yom Tov (and not freeze for afterwards) 

while the majority of Poskim prohibit. See Chol haMoed Kehilchoso 7:21. 

3. Pri Megodim (493 MZ 2) forbids dancing. Common custom is to permit listening to music (see Rav Chaim Kanievsky in sefer Dole 

UMashke p 193 cites the reason since there is no aveilus on Chol haMoed). Rav Y D Harfenes (Mekadesh Yisroel -Sefira siman 

68) however is hesitant to permit dancing as well. 

4. Rav Y D Harfenes in Mekadesh Yisroel –Sefira siman 68. 

5. Yerushalmi quoted in Mishneh Berurah Hil Chol haMoed 530:2. 

6. Rav M Feinstein prohibits while Rav M Stern permits. 

7. Shu”t Be’er Moshe (7:39), and Shu”t Shevet Ha-Kehasi (1:169), who are both lenient, arguing that the digital display of a computer 

is not considered writing since a) it is not miskayem and b) it is not ink on paper rather a series of led lights.  

8. Shu”t Shevet HaLevi (6:37 sec. 1)  

9. See Shemiras Shabbos Kehilchoso 66 

10. Where required for the moed, or a davrr haoved it would be permitted. 

11. This question depends on the machlokes Acharonim whether a ma'ase uman is defined by the effort / action involved or by the 

finished product. A printed page is actioned by a simple push of a button but it produces a skilled work.  

12. In other words, from a pure melocho perspective, these activities would have been permitted (as they fall into one of the permitted 

categories listed below - they may be considered TZORECH HAMOED, A FESTIVAL REQUIREMENT) were it not for Chazal's 

additional prohibition. 

13. Rav Moshe Feinstein prohibits while Rav M Stern permits. 

14. See Mishneh Berurah 

15. Rav Wosner and Rav M Feinstein permit this. 

16. Chut Shoni Chol haMoed p239 

17. Rav Moshe Stern quoted in ShSh"K 66 fn 255 rules that one must take 'all' their clothing, but Rav M Feinstein is lenient that where 

there is much tirche involved it is not required. 

18. O.C. 543:1 

19. Exception for benefitting from the sukka or its decorations which is a different type of muktzeh and involves the use of an item 

rather than merely moving it. 

20. See O.C. 529 and Biur Halocho sv keitzad. 

21. Cited in Shvus Yitzchok. 

22. Teshuvos Vehanogos 5:153. He explains that the simcha of wine is that it be drunk during a meal. Since there is no obligation to 

have a meal on Chol haMoed, there cannot be an obligation of simcha with wine. 



The Festival of Water-Drawing 

The Gemara tells us that anyone who did not see the Simchas Beis HaSho’eiva, the Festival of Water Drawing, 

has never seen a true celebration in his life. The Rambam describes the great festivities that were then 

conducted: “The flute would be played, along with the lyre, harp and cymbals. Each person would play on 

the instrument with which he was familiar, and those who knew how to sing would sing. They would dance 

and clap their hands with great enthusiasm, each one as best he was able. They would recite songs of praise 

to HaShem… The great Sages of Israel, heads of yeshivos, the Sanhedrin, chassidim, elders and men of great 

deeds would dance, sing and rejoice in the Beis HaMikdash during the days of Sukkos” (Hilchos Lulav, ch. 

8). Such descriptions awaken a longing in our hearts to see the Beis HaMikdash rebuilt, that we may once 

again rejoice before HaShem as our ancestors did.  

WHAT ARE THE REASONS FOR THESE CELEBRATIONS? 

Rejoicing over the water libations (nisuch hamayim): The very name of the celebration, 

Simchas Beis HaShoei’va, implies its most simple explanation. They rejoiced over the opportunity to draw water 

from the springs near the Beis HaMikdash, and carry the water up to the Beis HaMikdash to perform the 

special water libations on the Mizbeiach. This korban was offered only during Sukkos. They would 

accompany the water carriers from the spring to the Beis HaMikdash, with songs of the flute and great cheer 

in this special mitzva. This is as Rashi explains, “This entire celebration was only for the sake of the nisuch 

hamayim” (50a, s.v. Simchas Beis HaShoei’va). 

Rejoicing before HaShem: The Rambam (ibid), on the other hand, implies that this celebration was associated 

with the mitzvah to rejoice on Sukkos: “Although we are commanded to rejoice on all the holidays, on the 

holiday of Sukkos there was exceptional joy in the Beis HaMikdash, as the possuk says, ‘You shall rejoice 

before HaShem, Your God, for seven days.” The Rambam makes no mention of the nisuch hamayim as a 

reason for the celebration. Why then was it called the Simchas Beis HaShoei’va, the Festival of Water 

Drawing? This was because they rejoiced in their celebrations for the entire night, until the morning arrived, 

and the time came to draw water for the nisuch hamayim. In any case, we must ask why Sukkos was celebrated 

with such exceptional festivities, and such enthusiastic displays of singing and dancing, in contrast to the other 

Yomim Tovim, which are celebrated with more subdued, inner joy? 

According to Rashi, they celebrated the mitzvah of nisuch hamayim, which began by drawing water from a spring. 

Drawing water from a spring is used in Tanach as a metaphor for the great joy that we will experience when 

we witness HaShem’s ultimate salvation: “And you will draw water with joy from the wellsprings of 

salvation” (Yeshiyahu 12:3). The Metzudas Dovid explains that this is an apt metaphor for the eternal joy we 

will then know. When a person draws water from a water pit, he is worried that it will eventually run dry. 

When he draws from a spring, he can truly rejoice, since he knows the waters will constantly be replenished. 

Sasson and Simcha: The Gemara (48b) learns from this passuk that we must blow on the trumpets as we draw 

the water for the nisuch hamayim. Therefore, we are lead to infer that the Simchas Beis HaShoei’va should be 

accompanied with a public display or rejoicing. In the passuk, “You will draw water with joy,” the word used 

for joy is sasson. The Vilna Gaon was known to distinguish between simcha and sasson, that simcha is an 

inner feeling of joy, whereas sasson is an outward expression of rejoicing (see also Malbim, Yermiyahu 16:9). 

Since the passuk says that the water should be drawn with sasson, an outward expression of rejoicing, we find 

a source here for the Simchas Beis HaShoei’va. 

Rejoice before HaShem: According to the Rambam, the Simchas Beis HaShoei’va was conducted in fulfillment 

of the passuk, “You shall rejoice before HaShem.” We rejoice in HaShem’s presence, in the Beis HaMikdash. 

On the other Yomim Tovim, there is also a mitzvah of simcha. However, we need not express that simcha in song 

and dance. Simcha can be a subtle rejoicing of the heart. With this alone we fulfill the mitzva. On Sukkos 

there is a special of mitzva of “rejoicing before HaShem.” This means to say, we must express our joy to 

HaShem, by singing and dancing in the Beis HaMikdash (R’ Y.D. Soloveitchik zt”l, cited in Kobetz Yad R’ 

Sh., Sukka). 

 



In Remembrance of the Simchas Beis HaShoei’va:  

The Mishna Berura (661, s.k. 20) cites from the Yesod V’Shoresh Ha’Avoda that: “The pious people and men of 

great deeds make a remembrance for the Simchas Beis HaShoei’va, by staying up at night on Chol HaMoed 

to sing many songs and praises to HaShem, and light candles in the sukka. In many shuls, the custom is to 

light extra candles for Maariv.”  

R’ Shlomo Zalman Auerbach zt”l (Halichos Shlomo, Moadim ch. 12, p. 239, footnote 7) offered an interesting 

ruling in regard to the Simchas Beis HaShoei’va celebrated today during Chol HaMoed. He writes that a 

person from chutz la’aretz who spends Sukkos in Eretz Yisroel, and keeps two days of Yom Tov, may still 

participate in a Simchas Beis HaShoei’va held on the first night of Chol HaMoed (which for him is still Yom 

Tov). 

Although it is generally forbidden to dance or clap hands on Shabbos and Yom Tov, one may do so for the sake 

of a mitzvah. R’ Shlomo Zalman held that participating in a Simchas Beis HaShoei’va is a mitzvah that 

justifies dancing and clapping. 

KORBAN MAYIM B'CHAG 

"U'sh'avtem mayim b'soson mi'ma'y'nei ha'yishuho" - You shall draw water with joy from the wellsprings of 

deliverance. (Yeshiyahu 12:3)  

Throughout the year wine offerings were poured onto the altar, and on Sukkos there were also water libations. 

The source for this is explained in the gemara Shabbos 104b. The Gemara Sukkah 48b relates that there was 

once a Saducee Kohein (Tzedoki) who poured the water libations onto his feet and the people pelted him to 

death with their esrogim. Why would he do such a thing, and why did they stone him with their esrogim?  

There are two basic approaches to serving HaShem:  

1) TAAM VODAAS, reason (literally "taste") and understanding - serving HaShem based upon comprehension of 

the significance of a mitzvoh and the profundity of the Divine revelation achieved after performing it.  

2) KABOLAS OLE, absolute submission to perform the will of HaShem regardless of whether the significance is 

understood. Wine has taste, and water is tasteless. Therefore, one must precede wine drinking with a beracha 

even if one is not thirsty, while over water a beracha is only made if one drinks to quench his thirst (Sh.O. 

Orach Chaim 204:7).  

Wine and water are analogous to these two approaches to serving HaShem. Wine represents the approach of 

"taam vodaas," comprehension, and water represents the approach of "kabolas ole," absolute subordination, 

even without understanding. The latter mode is loftier because it is unfettered. It is not conditional upon 

previous understanding.  

The Saducee Kohein advocated serving HaShem based on understanding only, and rejected the approach of doing 

mitzvos when one has no idea what they accomplish. Consequently, this Kohein subscribed to the wine 

libations throughout the year, but scoffed at the water libation, pouring it onto his feet instead of onto the altar.  

The people were deeply offended by this because it implied that only the learned scholar should serve HaShem 

but not the common folk, and therefore, in their severe rage, they pelted him with their esrogim, putting him 

to death (there is an opinion that he was not killed, as per some Rishonim on the above Gemara) for his 

heretical philosophy.  

Alternatively, his message was that only the simple people who are like the feet, the base organs, and have no 

mind of their own should serve HaShem based on "kabolas ole," but intellectuals should serve HaShem based 

on their understanding and comprehension.  

The people severely rejected this because even the most superior minds cannot comprehend the infinity of 

HaShem. Therefore to a certain extent everyone must exhibit "kabolas ole."(Lubavitcher Rebbe)  
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Yom Tov Sheini in Chutz La’Aretz 
WWW.MEOROT.CO.IL 

Outside of Eretz Yisroel, two days of Yom Tov are observed. The Gaonim write that this practice was observed 

from the time of Yechezkel and Daniel, who kept two days of Yom Tov in Bavel (see Otzar HaGaonim – 

Teshuvos, on our sugya).  

In this article, we will focus on the question why two days are observed only in chutz la’aretz, and not in Eretz 

Yisroel. In order to address this question, we first present the historical progression that led to the observance of 

two days of Yom Tov in chutz la’aretz. 

According to Torah law, Beis Din determines when Rosh Chodesh will be observed, based on the testimony of 

witnesses who observed the new moon. If witnesses did not arrive, or if the sky was too cloudy to allow the moon 

to be seen, then Beis Din determined Rosh Chodesh based on their own astronomical calculations (Rambam, 

Hilchos Kiddush HaChodesh, ch. 18). 

R’ Y.M. Tikochinski (Ir HaKodesh V’HaMikdash, 3:19) notes four different periods in the history of Klal Yisroel, 

in regard to how Rosh Chodesh was decided and announced. The first period began with the construction of the 

second Beis HaMikdash, and continued even after its destruction. During this period, the Jews in Eretz Yisroel 

would light fires at night on the tops of the mountains, thus signaling to the Jews living in distant places that Rosh 

Chodesh was announced. The Jews who saw these signals would then light their own fires, signaling to their 

brethren in even more distant cities. Thus, the message would quickly be spread throughout Eretz Yisroel and the 

Diaspora (see Mishna, Rosh Hashana 22b, cited in our sugya). If for some reason a person in a far off region did 

not get this message, and was therefore uncertain when Yom Tov was to be observed, he would keep two days. 

This was not a Rabbinic enactment to keep two days, but simply a result of his own uncertainty.  

Eventually the fire-signals were abandoned, due to the efforts of certain unscrupulous people to make fake signals, 

and intentionally confuse the Jews of the Diaspora. This began the second period, in which R’ Yehuda HaNassi 

decided that rather than using fire-signals, they would sent mounted messengers on Rosh Chodesh to ride as far 

as they could by Yom Tov, to announce when Yom Tov should be observed (see Yerushalmi Rosh Hashana 2:1).  

Since the messengers were limited in how far they could reach by Yom Tov, the areas beyond their scope were 

forced to constantly observe two days of Yom Tov, since they could never find out on time when Yom Tov was 

to be observed. However, the second day of Yom Tov was still not enacted as a Rabbinic commandment, but 

simply was the result of their own uncertainty.  

The third period began in the second generation of Amoraim, in which R’ Elazar ben P’das cautioned the Jews 

of the Diaspora to “guard the custom of their forefathers,” in observing two days of Yom Tov. R’ Elazar ben 

P’das instructed them to observe two days of Yom Tov as a Rabbinic precaution, even in cases where they knew 

for certain which day was truly Yom Tov by Torah law. 

The fourth period began seven years after the death of Rava (4118), when Hillel the last Nassi (not to be confused 

with Hillel the Elder, founder of Beis Hillel) established a calendar that would be used for all future generations. 

By means of this calendar, Jewish communities throughout the world would always know which day was Rosh 

Chodesh, and which day was Yom Tov. Nevertheless, the Rabbinic enactment of observing two days of Yom 

Tov in chutz la’aretz remained. 

  



 

Why was it necessary to continue observing two days of Yom Tov? The Gemara explains that although we now 

know which day is the true Yom Tov by Torah law, there is reason to fear that gentiles may forbid us to study 

Torah (as they have often done), and we may forget how to calculate Hillel’s calendar. We may then come to 

begin Pesach on the wrong day, and eat chametz on the real Pesach. Therefore, we must “guard the custom of our 

forefathers,” by observing both days of Yom Tov, in order to prevent such an occurrence. However, this Rabbinic 

enactment was designed only to preserve the custom practiced before the development of the calendar. The places 

in chutz la’aretz that had previously kept two days, due to their uncertainty, should continue to “guard the custom 

of their forefathers.” The places in Eretz Yisroel within range of the messengers of Beis Din, who had previously 

kept only one day, should continue keeping only day of Yom Tov. Our Sages did not wish to change the practice 

that had been observed by each community before Hillel developed his calendar (Ran, Sukka 44a s.v. Itmar. The 

Meiri adds that in Eretz Yisroel, there was no fear that the Jewish people would be forced to cease their Torah 

study). 

Jewish communities settled since then: This conclusion has led to an interesting debate among the 

commentaries. What should be the practice of Jewish communities settled since this Rabbinic enactment? They 

do not have a “custom of their forefathers” to guard, neither in keeping one day, nor in keeping two. 

The Acharonim note a debate between the Rambam and the Ritva, from which we may deduce the answer to this 

question. 

Wherever the messengers reached: The Rambam (Hilchos Kiddush HaChodesh, ch. 5) writes that places where 

the messengers of Beis Din were once able to reach should keep one day of Yom Tov today, even in chutz la’aretz. 

Conversely, wherever the messengers could not reach should keep two days of Yom Tov, even in Eretz Yisroel. 

The general principle that in Eretz Yisroel we keep one day of Yom Tov, and in chutz la’aretz we keep two, 

applies only to those places of which we are uncertain whether the messengers could reach. These places should 

conduct themselves according to the custom of the majority of surrounding cities. In Eretz Yisroel the majority 

keep one day, and in chutz la’aretz the majority keep two. 

The Chazon Ish (O.C. 132:3) explains that this is not only a b’dieved compromise, since we are unable to 

determine the correct procedure for these questionable places. Rather, when Hillel and his Beis Din originally 

enacted the Rabbinic decree to keep two days of Yom Tov, they decreed that those communities whose custom 

is known should continue to follow their custom, and those communities whose custom is not known, should 

keep one day in Eretz Yisroel, and two days in chutz la’aretz. 

According to this opinion, communities developed since then have the status of communities with no known 

custom. In Eretz Yisroel they should keep one day, and in chutz la’aretz they should keep two. 

Eretz Yisroel and chutz la’aretz: However, the Ritva (Rosh Hashana 18a; Sukka 43a) argues against the 

Rambam, and rules that Hillel and his Beis Din made a stark distinction between Eretz Yisroel and chutz la’aretz. 

All places in Eretz Yisroel must keep one day of Yom Tov, and all communities in chutz la’aretz must keep two 

– regardless of whether the messengers of Beis Din could reach them. According to this opinion, there is no 

question that communities developed since then in Eretz Yisroel should keep one day, and in chutz la’aretz two. 

The Acharonim note that the Ritva’s opinion is supported by the Gaonim and many Rishonim, and is the accepted 

practice in halacha (see Yom Tov Sheini K’Hilchoso, Appendix 4).  

  



EATING THE ESROG AFTER COMPLETING THE MITZVAH 

Sukkah 45a: Immediately )מיד( (after using the 4 minim on the seventh day) one loosens their lulavim 

and eat their esrogim. 

(a) (R. Yochanan): The Esrog remains prohibited the entire seventh day, and is permitted on the eighth, 

whereas Sukah remains prohibited even on the eighth day. 

(b) (Resh Lakish): Esrog is permitted even on the seventh. 

1. Question: What is their Machlokes? 

2. Answer: Resh Lakish holds that the Esrog is only designated for its Mitzvah; R. Yochanan holds that 

the designation applies to the whole day. 

3. Question (Resh Lakish to R. Yochanan): But our Mishnah allows eating the Esrog of the children, 

and, presumably, those of the adults, as well!? 

4. Answer: No, only those of the children (see Rashi). 

5. Alternate rendition of the above steps: Question (R. Yochanan to Resh Lakish): But our Mishnah 

only permits the Esrogim of children, presumably those of the adults would be prohibited!? 

6. Answer: No, those of the adults are permitted, and those of children are 

mentioned only as a common illustration. 

How were they allowed to eat the esrogim (they had been set aside for the mitzvah 

the whole seven days)? 

1. The children ignored the law (Rambam, Meiri). 

2. The esrogim of children were not set aside exclusively for mitzvah use since only 

being used for chinuch.  Thus, the children were able to eat their estrog after using 

them on the seventh day (Rashi’s first interpretation). 

 .means from the hands of the children, the adults took the esrogim to eat as an expression of simchah מיד .3

(Rashi also says not an act of stealing since this was an accepted custom). Tosfos expands the concept that 

those that act out battles on this day are not responsible for any unintentional damages. 

4. Rashi dismisses his first interpretation based on a Medrash (VaYikra Rabbah) 

A pious man always gave away all his money to charity. Once on the seventh day of Sukkos his wife gave 

him money and sent him to the store to buy necessities for Yom Tov. He was approached by a poor person 

and gave away all the money. Afraid to go home and without money, the pious man snatched away the 

esrogim of the children until he collected a sackful. He found a ship and sailed away to a certain city. The 

King of that city was deathly ill, and the doctors said that only the esrogim used by the Jews for their 

holidays could affect a cure. The officers of the King searched but could not find any. Meanwhile when 

the shipped docked, the customs’ officials asked what the pious man had in the sack. When he said esrogim 

that the Jews used for their holidays, they took him immediately to the King. The King was cured and the 

pious man was rewarded and returned home a very wealthy person.  

This version supports the second interpretation that the adults eat the esrogim of the children. 

However, another version has a single change. The pious man found the esrogim that the children had 

already taken a bite of them and had put them aside. This version supports the first interpretation. 

Halacha: 

One may discard of the lulav and esrog set following the holiday of Sukkos; however, out of respect, it should be 

wrapped before placing it into the garbage. According to Jewish law, one should show respect for an item that 

was used for a Jewish observance and not put in directly into the trash. 

However, the best thing a person can do with an item like this is to use it for another Jewish observance. Here are 

some ideas for the esrog: 

1. Some insert cloves into the citrus (esrog) and let it dry, and use it as a fragrance during havdalah. 

2. Others fry the citrus and eat it on the New Year for trees (Tu B’shvat). 

3. Some make a jelly from the citrus and eat it on Shabbos.  

 



 

The Mitzva of Aravos  from meorot.co.il 

Today, the custom to strike aravos against the ground on Hoshana Rabba is universally accepted in all Jewish 

communities. However, it is interesting to note that this was once not so widely practiced. Rabbeinu Mano’ach, 

a Rishon and one of the classic commentaries on the Rambam, notes that he remembers from his youth that 

only a small percentage of the elders of his town (Narvona) practiced this custom (Hilchos Lulav, 7:22). Since 

then, the custom has become more widely practiced. However, there are several opinions among the Poskim as 

to how precisely it should be performed. 

Leaning the aravos against the Mizbei’ach: The Gemara concludes that in the days of the Beis HaMikdash, the 

mitzva of aravos was performed by leaning aravos against the Mizbei’ach, and also by taking them in hand, as 

we do today with the Four Minim. This was a mitzva revealed to Moshe Rabbeinu on Har Sinai. According to 

Rashi, the Kohanim took the aravos in hand, shook them, and walked around the Mizbei’ach, before leaning 

them against the side of the Mizbei’ach. However, the Rambam (see Minchas Chinuch, 324:1) writes that after 

the aravos were leaned against the mizbei’ach, everyone, Kohanim, Yisroelim, and Leviim, took them in hand 

(see Ran 21b for a third opinion). 

The mitzva of aravos practiced today is a custom instituted by the Prophets, in remembrance of the original mitzva 

practiced in the Beis HaMikdash. However, this remembrance was never meant as an absolute obligation, and 

therefore no beracha is recited. Rather than enacting this remembrance for all seven days of Sukkos, it was 

enacted on Hoshana Rabba alone, due to the great holiness of the day. In the time of the Beis HaMikdash, on 

Hoshana Rabba they circled the Mizbei’ach with aravos seven times (Taz, 662 s.k. 2). 

Striking or shaking? How is the custom of aravos performed today? The Gemara states in several places that 

the Amoraim would strike with the aravos (chavata). The Rambam rules the same. However, it is interesting to 

note that Rashi and Tosefos do not write that we should strike with the aravos, but rather we should shake them. 

Although chavata generally means to strike, we find the word used in Shas also to mean shaking. For example, 

the Gemara uses the word chavata to mean shaking the schach (Sukka 9b; see Korban Nesanel, 4:7). Rashi and 

Tosefos apparently favored that interpretation here, in regard to the custom of aravos. Rabbeinu Manoa’ch (cited 

above) recalled from his youth that some of the elders of his city would strike the aravos against the ground on 

Hoshana Rabba. He makes no mention of shaking the aravos. The Rema (662:4) writes that the custom is to 

fulfill both opinions cited in the Rishonim. The aravos should be both shaken and struck. The Aruch HaShulchan 

writes that in his days the custom was only to strike with the aravos, not to shake them. However, he concludes 

that it is best to abide by the Rema’s ruling, by also shaking the aravos slightly. Today, many follow this 

conclusion. 

According to the Beis Yosef, on Hoshana Rabba when we circle the bima with the four minim, we should also 

hold the hoshanos aravos. However, the Rema argues that it is best not to carry the hoshanos aravos around the 

bima. The Poskim cite the Arizal who warned very strictly against doing so (Mishna Berura ibid, s.k. 26). 

However, if one has no lulav with which to circle the bima, he should carry the hoshanaos aravos instead 

(Mishna Berura ibid, s.k. 15). 

What to strike against: The Rambam and Shulchan Aruch rule that we should strike the aravos against “the 

ground or any utensil.” The Meiri writes that “some pious people” would strike the aravos on the steps to the 

Aron Kodesh, or above its doors. The Kabbalists write that we should strike them only on the ground (Magen 

Avraham s.k. 6). Some hold that before striking them against the ground, we should strike them against a utensil 

to break off the leaves (Pri Megadim, E.A. s.k. 6). Some hold just the opposite, that we should first strike them 

against the ground, since this is the primary fulfillment of the mitzva. Afterwards we should strike them against 

a utensil to break off the leaves. Otherwise, we would render the aravos possul by breaking off their leaves, 

before ever having a chance to fulfill the custom properly by striking the aravos against the ground (Bikurei 

Yaakov s.k. 16; Shaar HaTzion s.k. 12). The Mishna Berura cites this opinion as accepted halacha, and adds 

that one need not shake off all the leaves. However, the Kabbalists rule that one should not break off the leaves 

at all (Kaf HaChaim 664, s.k. 37). 

  



OFF WITH THE RINGS! 
 It is a mitzvah to bundle the lulav with the hadassim and aravos.” (Sukkah 33a)“  "לולב מצוה לאגדו"

QUESTION: How many rings ("kneplach") should be placed on the lulav and why? 

ANSWER: The Shulchan Aruch Harav (O.Ch. 651:11) writes “It is customary to make three bindings (rings) on 

the lulav, corresponding to the three Patriarchs; i.e., in addition to the binding (ring) which holds the three species 

together, because the Torah (Shemos 15:2) states ‘This is my G-d and I shall beautify him. Two additional 

bindings (rings) are made to bind the lulav leaves to the spine.” 

QUESTION: Is it necessary to use lulav leaves to make the rings? Are other items (string, rubber band, etc) 

considered a Chaltzizta (separation)? 

ANSWER: According to halacha, other materials used to bind the lulav are not considered a chatzitza, since it is 

done for the beauty of the mitzva. Nevertheless, the custom is to use lulav leaves.  

QUESTION: But don’t we make three rings just for binding the species together (plus another two on the lulav 

— a total of 5 bindings)? 

ANSWER: The three rings for binding the species are all made within a tefach handbreadth. Thus, we apply the 

rule of lavud — attached — so the three rings are considered as one. The two inside rings that support the Lulav 

are usually hidden from view by the Hadassim and Arovos. 

QUESTION: But why do we make what appears as five rings but which halachically is counted as three? 

ANSWER: It says in Pirkei Avos (3:6) “From where do we learn that the Divine Presence rests among five that 

occupy themselves with Torah? For it is said ‘va’agudato al eretz yesadah — He has founded His band upon the 

earth’” (Amos 5:6). According to another version, this pasuk is proof that the Divine Presence is with three who 

are occupied in Torah. Because three is considered agudah — banding together (see Bartenura). 

In deference to the opinions whether an agudah — binding together — is three or five, we make five rings which 

are considered as three, corresponding to the three Avos. 

( ח"רפ' ג סי"שלום על פמח ספר משמרת "חיים וברכה לבעמ, ז"ט' א' א סעי"תרנ' ע סי"שו ) 

QUESTION: Why is it a custom to remove the two inside rings on Hoshana Rabbah? 

ANSWER: Shulchan Aruch (O.Ch.664:1) writes that it is the custom to "untie the binding of the lulav". Bach 

writes, in the name of Mordechai (quoted in Be'er Hagolah, Ibid), that the source for this custom is the fact that 

this day is the time that the final seal is placed on the year's judgment. Shaking the lulav in all directions is 

intended to "stop bad dew and bad winds". This need intensifies as the final sealing approaches. We need to shake 

with greater intensity. Removing the rings facilitates enhanced shaking. According to Levush, unfettered shaking 

is a greater sign of simcha, enabling us to show our joy on this special day. 

QUESTION: When should the lulav rings be removed?  

ANSWER: This should certainly take place before shaking during hallel. Chazon Ish (and others) used to remove 

the rings after making the brocho over the arba minim. Chasam Sofer already took them off the previous night. 

Chabad custom is to remove prior to Hallel. 

QUESTION: Does a wedding ring constitute a chatzitza when waiving the Lulav?  

ANSWER: The Gemara (Sukkos 37a) discusses large barriers that fully block the Netila, such as a Lulav encased 

in a container or a person wearing gloves while taking the Lulav. The Rama and the Vilna Gaon debate the 

question of small barriers such as rings, Tefillin and Band-Aids. The Rama (O.Ch. 551:7) records that although 

the practice is to remove Tefillin and rings before taking the Lulav, this is not necessary because the they cover 

only a small portion of the hand. The Vilna Gaon and the Aruch haShulchan (O.Ch. 551:20) rule that the removal 

of Tefillin and rings before Netilas Lulav is not merely a custom, but is a required act. 

Interestingly, the Rama indicates that it was common for men to wear rings. Indeed, Rav Chaim David Halevi, 

z"l, (the Chief Rabbi of Tel Aviv who recently passed away) cites other sources that demonstrate that it was 

common for men to wear rings. Rav Halevi thus concludes (Teshuvos Aseh Lecha Rav 5:94) that there is no 

Halachic objection to a man wearing a wedding band. However, Rav Moshe Feinstein (Teshuvos Igros Moshe 

Even Haezer 4:32:2) writes that although it is not forbidden, it might be inappropriate for a G-d-fearing individual 

to wear a wedding ring. Presumably, this is because it mimics the practice of married women to wear a wedding 

ring. 
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Hoshanah Rabbah as a Day of Judgment 
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Hoshanah Rabbah, the last day of the festival of Sukkot, is considered a day of judgment. According to the Zohar, 

although one is judged on the Day of Atonement, that verdict is not delivered until the last day of Sukkot, and 

until then a person may still repent (Zohar, Va-Yehi 120a; Terumah 142a). However, according to the Zohar the 

day on which the verdict is delivered is actually Shemini Atzeret, the final day of the festival, and not Hoshanah 

Rabbah (the day before). Hesed le-Avraham explains away the contradiction as follows-- the last chance to change 

one's judgment is actually Hoshanah Rabbah; whoever has not yet repented by then has his verdict handed down 

on Shemini Atzeret.[1]  

 

The sense of judgment on Hoshanah Rabbah was so powerful that the day accrued many customs associated with 

the Days of Awe. According to the author of Knesset ha-Gedolah, in the Mahzor (prayerbook) of Romania it was 

customary to add special High Holy Days passages, such as zokhrenu le-hayyim, "Remember us for life" to the 

text of the Amidah for Shemini Atzeret. Some Mahzors already lent expression to the special status of Hoshanah 

Rabbah in the High Holy Days prayer U-netaneh Tokef, having the following version: "On Rosh ha-Shanah 

judgment is made, and on Yom Kippur it is written, and on Hoshanah Rabbah it is sealed."[2]  

 

In the works of the Sages (Mishna, Midrash, Talmud) there is no mention of Hoshanah Rabbah as a day of 

judgment. Sukkot after all is not part of the High Holy Days, but belongs to the three pilgrimage festivals. But 

the proximity of the holiday to the Days of Judgment creates the feeling that all the holidays are part of a whole. 

In modern Israel, beginning with the month of Elul, the Hebrew phrase "after the holidays" le-ahar ha-haggim is 

used to refer to the period that draws to a close after Sukkot. Returning to the ancient sources, the teachings 

regarding the sacrifices to be offered on the holidays hints that the Days of Judgment and Shemini Atzeret are in 

some way related, for their sacrificial offerings are equal.  

 

Perhaps the closest connection drawn between the Yamim Noraim and Sukkot is found in the motif of the lulav. 

In antiquity, waving a branch on high was considered a sign of victory. The Sages interpreted our waving of the 

lulav on Sukkot as signifying the victory of the Jews over Satan on the Days of Judgment that precede the festival. 

They interpreted the words "delights are ever in Your right hand" (Ps. 16:11) as indicating that a person holding 

the Four Kinds in his right hand is showing that he emerged victorious on the Day of Judgment (Vayyiqra Rabbah 

30.2). One of the earlier sources describing the special status of Hoshanah Rabbah in the synagogue uses this 

victory imagery: 

 

When Hoshanah Rabbah comes they take willows, and make seven circuits around the synagogue, while the 

Hazzan of the synagogue stands like an angel of G-d, holding a Torah scroll in his arms as the people march 

around him as around the altar. For thus our Rabbis taught: every day it was customary to circle the altar reciting, 

"Please, O Lord, deliver us; please, O Lord, bring success," and on the seventh day they would march around 

seven times, as King David said explicitly, as it is written, "I wash my hands in innocence, and walk around Your 

altar" (Ps. 26:6). Immediately the ministering angels rejoice and proclaim, "the people of Israel are victorious." 

(Midrash Tehillim, Buber ed., 17.5) 

 

The clear connection that the Sages see between the High Holy Days and the festival of Sukkot is not a 

continuation of the awe and trepidation in the face of judgment, but a connection of joy expressing the assurance 

that the judgment will be for the best. 

http://www.biu.ac.il/JH/Parasha/eng/sukot/tab.html#fn1#fn1
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There is another aspect of Sukkot, however, which rates it among the most austere days of judgment. The Mishnah 

states that Rosh ha-Shanah is the day of judgment on which all mortals pass before the Lord as numeron,[3] but 

the Day of Atonement is not mentioned in the Mishnah as belonging to this system. Yom Hakkippurim is 

mentioned in the Mishnah because of the expiation (kappara) on this day, both expiation of the Temple's impurity 

and expiation of the people sins; but it is not mentioned as marking a stage in the legal process. The same cannot 

be said of other tannaitic writings: there we find the Day of Atonement playing a role in the system of judgment, 

with the Sages disagreeing over this point: 

 

Everything is judged on Rosh ha-Shanah, and the verdict is sealed on the Day of Atonement, according to Rabbi 

Meir. Rabbi Judah says everything is judged on Rosh ha-Shanah, and each and every verdict is sealed at its 

appropriate time: on Passover, the verdict for the grain crop; on Atzeret (the Feast of Weeks), the verdict for 

fruits; on Sukkot, the verdict for water; and the verdict for people is sealed on the Day of Atonement. (Tosefta 

Rosh ha-Shanah 1:13, p. 308). 

 

Here we see the legal process divided into stages -- beginning with judgment and concluding with the verdict 

being delivered. According to the order in the Tosefta, R. Judah's system seems to be a development of R. Meir's 

approach. R. Meir did not relate to the judgment of the grain crop, or the fruit trees, or the rainfall, but his remarks 

imply that these things are included in the legal process that begins on Rosh ha-Shanah and culminates on Yom 

Kippur. Apparently Yom Kippur is considered a fitting date for finalizing the judgment of human beings because 

it is a day of atonement. R. Judah, however, stated that everything has its own date for finalizing its judgment, 

name the time close to its season: Passover is a critical season for grain crops, Shavuot for fruits, and Sukkot, the 

beginning of the rainy season. 

 

Thus, the entire period between Rosh ha-Shanah and the last day of Sukkot is a period during which one can still 

affect the verdict on rain for the better. According to a tradition ascribed to Rabbenu Tam, those who insist on 

reading the haftarah of Shuvah Yisrael on the Sabbath between Rosh ha-Shanah and Yom Kippur are making a 

mistake, since this haftarah was set for the Sabbath before Sukkot.[4] The reason is that "Shuvah (Hosea 14:2-

10) is directed towards praying for rain, since we conclude [the haftara] with a passage from Joel [the reading, 

Joel 2:15-27, sounds like an assemblage for prayers for rain and includes the verse "For He has given you the 

early rain in kindness"] and on Sukkot judgment is passed for the rain, and they are proclaimed before the 

judges[mentioned in Joel 2:16]" (Mahzor Vitri, p. 224). 

 

In conclusion, even though we are especially enjoined to rejoice during the festival of Sukkot, we must not forget 

that we are in the process of being judged concerning the rain. In view of the severe drought we suffered two 

years ago we ought to be in awe of judgment being passed concerning this year's rain. May it be G-d's will to 

bless us with a good year with plentiful rainfall. 

 

[1] Cf. Bezalel Landau, "Hoshanah Rabbah," Mahanayim 74 (Sukkot eve, 1963), pp. 30-31. Also cf. Sha'ar 

Kavanot, Inyan Sukkot, interpretation 6. 

[2] Mentioned by Berliner in his notes on the Siddur. Cf. R. Menahem Rekanati's commentary on the Torah, 

Levush Or Yekarot, Parshat Shelah. Also cf. Landau, loc. sit., p. 32. 

[3] Ki-ve-numeron, sometimes written ke-vnei maron. For interpretations of this obscure expression, cf. Y. 

Tavori, Mo'adei Yisrael be-Tekufat ha-Mishnah ve-ha-Talmud, Jerusalem 1997, p. 217, n. 10. 

[4] Note 4 missing..  
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SHEMINI ATZERES AS AN INDEPENDENT HOLIDAY 
Chaza”l (Sukka 48a Rosh haShana 4b Yoma 3a) noted Shemini Atzeres's independence from Sukkos, 

and listed six halachos regarding which this holiday stands separate from Sukkos. 

 פז"ר קש"ב

 פית

Lottery 

A separate lottery was conducted on Shemini Atzeres to determine which 

Kohanim would offer the bulls of the mussaf sacrifice (Sukka 55b). The 

lottery conducted on Sukkot did not relate to the allocation of duties for 

Shemini Atzeres, for which a separate lottery occurred. 

 זמן

Shehechiyanu 

The occasion of Shemini Atzeres requires the recitation of the beracha of 

"Shehechiyanu"; as opposed to the seventh day of Pesach, which exists 

only as the last day of Pesach with no independent identity, and 

therefore warrants no new beracha. 

 רגל

Various interpretations have been suggested for this ambiguous 

expression. They include: 

a. There is no requirement to eat in the Sukka (Rashi, Sukka 58a); 

b. Shemini Atzeres does not receive the title "Chag Ha-Sukkos" in our 

prayers (Rashi, Rosh Hashana 4b as explained by Meiri); 

c. It cancels a period of mourning (Rabbenu Chananel, Rif); 

d. One is required to stay overnight in Yerushalayim following Shemini 

Atzeres (Tosafos);  

e. Does not require Lulav, Aravah, or Sukkah (Tosfos Ri); 

f: New requirement of visiting one’s Rav (Gilyoni haShas);  

g. Counts as an independent holiday for the three-festival time limit of an 

individual who vowed to bring a sacrifice to the Beis HaMikdash plus 

regarding Tashulmim (Ramban). 

 קרבן

Musaf offering 

The mussaf sacrifice of Shemini Atzeres stands separate from that of the 

rest of Sukkos, as only one bull is offered. (According to the descending 

progression of bulls for the sacrifice during Sukkos, six bulls would 

have been required on Shemini Atzeres.) 

 שיר

Special Psalm 
The Levites sang a special Psalm on Shemini Atzeres (Tehillim 12), rather 

than following the pattern of the rest of Sukkos (Sukka 55a). 

 בכרה

Blessing 

Rashi understands this as a reference to the blessing recited by the king 

on the festivals; Tosafos point to the requirement to mention the festival 

in Birkas Hamazon & Tefillah (by adding "Ya'aleh Veyavo"). 

R’ David Feldman of Liptzig explained that the words “Pazar kashav” also have an important meaning, which 

is very relevant to the Yom Tov of Shemini Atzeres. The Gemara tells us that as punishment for withholding 

tzedaka from the poor, HaShem withholds the rains from us (see Taanis 8). On Shemini Atzeres we begin to 

daven for rain. “Pazar” means to distribute. “Kashav” means to heed. Thus, when we distribute charity to the 

poor, HaShem heeds our prayers for rain. 


