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ויצא הכהן אל מחוץ למחנה, וראה הכהן והנה נרפא נגע “ 14:3
 ”הצרעת מן הצרוע

“The Kohen shall go forth to the outside of the 
camp; the Kohen shall look, and behold the 

Tzara’as affliction had been healed from the Metzorah.”  The Torah 
is telling us regarding the Halachos of a Metzorah on the day of his 
purification.  The Posuk says that the Kohen goes Chutz Lamachaneh, 
outside of the camp (the Metzorah was sent there once it was 
determined that he had Tzara’as), and checks to see if the Tzara’as 
is still there.  If the Kohen no longer sees Tzara’as, the purification 
process can begin.  Why does the Posuk say, “and behold the 
Tzara’as affliction had been healed from the Metzorah?”  We are 
speaking about the Metzorah, so obviously it is the Metzorah who 
no longer has the Tzara’as.  The word, “מן הצרוע” seem to be 
superfluous. The following Divrei Torah will expound on this topic, 
and perhaps support the P’shat offered in the closing paragraph. 

 There are – ”והנה נרפא נגע הצרעת מן הצרוע“ 14:3 – העמק דבר 
additional words here to teach us that although he was healed from 
the actual affliction of the Tzara’as, he remains a Metzorah until 
after the purification process is complete.   
“ 14:2,3 – אמרי שפר  והובא אל , זאת תהיה תורת המצורע ביום טהרתו

וראה הכהן והנה נרפע נגע הצרעת מן הצרוע, חנהויצא הכהן אל מחוץ למ. הכהן ” – 
There are two potential ways the Metzorah can be healed.  One is by 
himself, by returning to Hashem and doing Teshuva, for the Tzara’as 
afflicted him because of his sin, as it says in Meseches Arachin 16a.  
Therefore, if he does Teshuva he will be healed from his Tzara’as.  
The second way to be healed is because of an עת רצון, it is a time of 
grace.  This means that there are Tzaddikim who are deserving of 
Shefa from Hakodosh Boruch Hu, and Hakodosh Boruch Hu will do 
for them.  Once Hakodosh Boruch Hu does for them, the Metzorah 
may also be healed although he did not do Teshuva.  Bereishis 
Rabbah 53:8 – When it was decreed that Sara Imeinu would become 
pregnant and have a child, there were many other barren women 
who also became pregnant, although they were not worthy of 
becoming pregnant due to their own merits.  Rather they only 
became pregnant because it was an Ais Rotzon.  If one did Teshuva, 
then it is because of himself that he was healed, while if he was 
healed without Teshuva, that means he was healed for it was an Ais 
Rotzon, it was the day that caused him to be healed.  There seems to 
be a contradiction in the Pesukim, one says that the Metzorah was 
brought to the Kohen while the other says that the Kohen went to 
him.  Which one was it? Did he go to the Kohen or did the Kohen go 
to him?  The answer depends on the situation.  The Kohanim were 
notified by Shomayim if the Metzorah was to come to them, or they 
were to go to the Metzorah.   If the Metzorah did not do Teshuva, 
rather he was healed because it was an Ais Rotzon, then he had to 
go to the Kohen.  He was to realize that just as he was healed 
“through others,” he would have to go to others, to the Kohen, to be 
pronounced healed.  However, if he was cured because he did 
Teshuva, then the Kohen goes to him to show him respect.  Brochos 
34b – “במקום שבעלי תשובה עומדים אין צדיקים גמורים יכולין לעמוד” – “The 
place that the Ba’alei Teshuva stand, even the complete Tzaddikim 
cannot stand.”  The Ba’al Teshuva is entitled to have the honor of 
the Kohen going to him.  “ אל הכהן והובא, ביום טהרתו ” – If it was the 
“day” that caused him to be cured, then the Metzorah is brought to 
the Kohen.  “ וראה הכהן והנה נרפע נגע הצרעת מן , למחנה ויצא הכהן אל מחוץ
 However, if the Kohen is given the directive to go to the – ”הצרוע
Metzorah, it is a sign that he did Teshuva, and therefore “מן הצרוע” – 
it was the Metzorah himself who caused him to be healed from his 
Tzara’as.   
 Behold, the“ – ”והנה נרפא נגע הצרעת מן הצרוע“ 14:3 – מנחה בלולה 
Tzara’as affliction has been healed from the Metzorah.”  Shouldn’t 
the Posuk have said that the Metzorah would be healed from the 
Tzara’as?  The Torah is teaching us that the cure for the Tzara’as is 
not dependent on nature, rather it is dependent upon the Metzorah 

doing Teshuva.  “מן הצרוע”, the cure came from the Metzorah, from 
his Teshuva.   

 It would seem – ”והנה נרפא נגע הצרעת מן הצרוע“ 14:3 – מלא העמר 
that the Posuk should have said, “the afflicted person was healed of 
the sign of Tzara’as.”  Every action that one does creates a spiritual 
being.  Avos 4:11 – When one fulfills a Mitzvah, he creates a 
defending angel (Malach) for himself and when he transgresses, his 
action causes a prosecuting Malach to be formed. The prosecuting 
Malach that comes into being as a result of his sin is referred to as a 
Nega, an affliction.  Tehillim 91:10 “ונגע לא יקרב באהלך” – “and 
afflictions shall not approach your home.”  When one does Teshuva 
for his sins, these prosecuting Malachim are transformed into 
Malachim that defend him.  Yuma 86b – Teshuva performed out of 
love for Hashem is great, for even intentional sins are transformed 
into sources of merit.  There is a Remez in our Posuk to this concept- 
 and behold that the Nega, the bad – ”והנה נרפא נגע הצרעת מן הצרוע“
sign, was healed, it has been transformed into a source of merit. “ מן
 this came from the Metzorah, for he did Teshuva and ,”הצרוע
received atonement for his sins.   

 In the – ”והנה נרפא נגע הצרעת מן הצרוע“ 14:3 - ילקוט האזובי 
future, Hakodosh Boruch Hu will reveal the Sod Hatorah and the 
reasons of the Torah to Klal Yisroel Hakdoshim.  Why is that 
prohibited, and that permitted?  Why is that Tamei and that Tahor?  
Why the Metzorah is purified with birds; one that is Shechted, and 
one that is sent away.  Hakodosh Boruch Hu will reveal all of these 
reasons to us.  Now, let’s try to have some understanding of the 
purpose of the birds.  If one does Teshuva, he is pardoned for his 
sins, which is Merumaz by the words, “והנה נרפא.”  The two birds as 
well, one that is Shechted, and one that is sent away is also 
Meramez to the Ba’al Teshuva.   The Ba’al Teshuva Shechts his 
Yetzer Hara, and this allows his soul to be freed from the Yetzer 
Hara.  “ויהי האדם לנפש חיה” – These two birds represent the Guf 
(body), and the Neshama (soul).  One of the birds is Shechted into 
an earthenware vessel, as a Remez that one was created from the 
ground, and will return to the ground.  “על מים חיים” – is a Remez to 
Techiyas Hameisim that if one dies having done Teshuva, he will be 
Zoche to stand up once again by Techiyas Hameisim.  In the 
purification process ארז, cedar wood, and אזב, hyssop, are dipped 
into the blood of the slaughtered bird.  The cedar wood is a very tall 
tree.  This is a Remez to the reason that the person came to sin.  
Chazal tells us that one only sins if a Ruach Shtus enters him, that 
refers to one who becomes “big”, becomes haughty.  The אזב, the 
hyssop is low and represents one being Machnia (subjugate) himself 
in front of Hakodosh Boruch Hu.  אזב is the Gematria of 10, 
representing one who is Machnia himself properly in front of 
Hashem, it is as if he was Mekayeim the Aseres (10) Hadibros.   

 It would seem – ”והנה נרפא נגע הצרעת מן הצרוע“ 14:3 - חתם סופר 
to have been more appropriate to say that the Metzorah is healed 
from the Tzara’as, as opposed to what the Posuk says, that the 
Tzara’as is healed from the Metzorah.  The Torah is emphasizing 
that the Metzorah’s Teshuva should involve a complete reevaluation 
of his life.  Paroah did Teshuva half-heartedly and under duress of 
the Makkos.  His Teshuva would be called healing the Tzara’as from 
the Metzorah, but not really healing the plague itself.  Hakodosh 
Boruch Hu does not reject any Teshuva, and even one that is not 
completely sincere will be accepted.  However, the optimal Teshuva 
is where one analyzes the cause of his Tzara’as, and makes a firm 
commitment how he will change his life to follow the path of 
Hashem, and never to veer from it.  The Torah tells us here, that the 
Torah is really looking for the Tzara’as to be healed from the person, 
meaning that he is a changed person and the Nega is gone forever.  

 By using this – ”והנה נרפא נגע הצרעת מן הצרוע“ 14:3 - חתם סופר 
peculiar language the Torah is teaching us that the case here is a less 

than ideal state in which the Metzorah only does Teshuva because 
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of the suffering that the Tzara’as inflicts upon him.  When one sins, 
ideally, he should come to the realization that he sinned without 

receiving Yisurin, afflictions, and should do Teshuva so that there is 
no need for Yisurin.  Had one done Teshuva before the Yisurin, not 

only would he not need receive Yisurin and have to bring Korbonos, 
but even his sins would turn into Zechuyos – for one who does 

Teshuva out of love for Hakodosh Boruch Hu, has his sins turned into 
Zechuyos.   

 There – ”והנה נרפא נגע הצרעת מן הצרוע“ 14:3 - מעין בית השואבה 
are two types of Tzara’as.  There is the Tzara’as that is a natural 

sickness found in the world, called leprosy.  This is a sickness that 
causes one to have spots on the body, and is contagious.  The 

second type of Tzara’as is the type that the Torah tells us that the 
Kohen determines if the person is Tamei or Tahor.  There are 
numerous times that we see the first type of Tzara’as – for example 

the Tzara’as of Na’aman.  He was non-Jewish, and when the Posuk 
says he had Tzara’as, it was purely a physical ailment.  Geichazi and 

his three sons also had the first type of Tzara’as.  They were not sent 
out of the Machaneh because the Torah says that a Metzorah (this 

refers to the second type of Tzara’as) is sent out of the three camps 
of Klal Yisroel, rather they were sent out for they had a contagious 

disease that other people did not want to catch.  The Ramban 
explains the second type of Tzara’as in Parshas Tazria 13:47.  Being 

that Klal Yisroel are Shaleim with Hakodosh Boruch Hu, His Ruach is 
with them, in their bodies, and in their homes.  When someone from 

Klal Yisroel Chas V’sholom sins against the Ribbono Shel Olam, 
something happens to the Yid’s house, clothes, or body, to indicate 
that Hakodosh Boruch Hu left him. We know this to be true by the 

fact that the Mishna says that one does not see Nega’im on Yom 
Tov, and that one is not allowed to cut them off.  If it was in fact 

nothing more than a physical ailment, it should be permitted to cut 
off, and should be seen on Yom Tov in order to address the sickness.  

The Tzara’as that the Torah speaks about must be addressed by a 
Kohen, and the Metzorah is sent out of the camps of Klal Yisroel, for 

he needs to think about his sins, and how he must do Teshuva to 
gain entry into the holy Klal Yisroel.  14:32 “ נגע צרעת אשר בוזאת תורת  ” – 
 meaning that it is a spiritual ailment and not physical ”אשר בו“
Tzara’as, leprosy.  There may be times that one who has the physical 

ailment called Tzara’as and at the same time have the spiritual 
ailment of Tzara’as.  The Torah says that to become Tahor from the 
spiritual Tzara’as, one does not need to be cured from the physical 

Tzara’as.  “נגע הצרעת מן הצרוע” – The Metzorah is healed from the 
spiritual Tzara’as, but still suffers from physical Tzara’as – 

nonetheless he can continue with the purification process and 
become pure from Tzara’as, the spiritual ailment.   

 Why does the – ”והנה נרפא נגע הצרעת מן הצרוע“ 14:3 - עוד יוסף חי 

Posuk need to say, “מן הצרוע”, certainly it is  the Metzorah who is 
being healed from the Tzara’as?  Sanhedrin 56b – The Loshon “צו” 

refers to Avodah Zarah, as it says in Hoshea 5:11 “ צוכי הואיל הלך אחרי  ” 
– “for he willingly followed after their bidding” (Rashi says this refers 

to the bidding of the idolatrous priests).  The Metzudos explains that 
 excrement.  They are all the same P’shat, for ,צואה is a Loshon of צו

Avodah Zarah is excrement.  The Metzorah is afflicted with Tzara’as 
through the Klipah (evil forces) called צו, which control the 

Metzorah.  The Tzara’as is healed from the “צרוע” which are the 
letters צו רע, which refers to the Klipah.  The Posuk is teaching us that 
this is not a physical ailment; rather it is a spiritual ailment.  

 The Arizal – ”והנה נרפא נגע הצרעת מן הצרוע“ 14:3 - עוד יוסף חי 
says that Tzara’as comes from the light of Chochma, wisdom, 
leaving .  The Zohar says that light of Chochma is called “שמן.”  There 
is a Remez in the letters of “צרוע”.  If you spell out the letters of this 
word, ן"יע, ו"ו, ש"יר, י"דצ  – the hidden letters of the word is the same 
Gematria as שמן.  “ נגע הצרעת מן הצרוע נרפא ” – The Metzorah is healed 
from the loss of the “צרוע,” the light of Chochma.  (Chazal tell us that 

one only sins if a Ruach Shtus overcomes him.  That means that one 
who sins lost the light of Chochma, as the Od Yosef Chai says here.  
One only receives this spiritual malady for sinning).   
 The main – ”והנה נרפא נגע הצרעת מן הצרוע“ 14:3 - חכמת התורה 
Tzara’as that one is afflicted with is in his Nefesh, his soul.  It is 
through sin that the Nefesh is afflicted with Tzara’as.  If one does 
not do Teshuva for his sins, the Tzara’as of his Nefesh protrudes to 
the outside of his body in the form of a Nega.  When one does 
Teshuva after his body has already been afflicted with the Tzara’as, 
the Tzara’as is first healed from his body.  If he continues to do 
Teshuva, then the Tzara’as will also be healed from his Nefesh.  
After the Tzara’as is no longer visible on his body, and he completes 
the Taharah process described in the Pesukim, at the point he 
becomes completely Tahor from the Tzara’as, both in his body and 
his Nefesh.  The Posuk stresses here, “נרפא נגע הצרעת מן הצרוע” – that 
the Tzara’as has been healed from the body of the Metzorah, yet his 
Nefesh has not been healed yet.  The Torah then goes on to tell us 
the rest of the procedure necessary for the Metzorah to cure his 
Nefesh from the Tzara’as.  
טעם שנקרא שבת “ – Shabbos Hagodol, Drush 13 – קהלת יעקב 
  ”.The reason that this Shabbos is called Shabbos Hagodol“ – ”הגדול
The B’nei Yissoschor in Mamarei Chodesh Nisan, 3 Shabbos Hagodol 
4 brings a Medrash as to why this Shabbos is called Shabbos 
Hagodol.  When a person does an Aveira, and then does Teshuva, he 
receives Mechilah for all of his sins, and that is why it is called, 
“Shabbos Hagodol.”  What is the meaning of this Medrash?  The 
Gemara in Yuma 86a says that there are four parts of Kapparah.  
This is according to Rebbe Yishmael, however our Medrash does not 
hold like him, and says that Teshuva works for all sins.  Therefore the 
Medrash says that Teshuva can absolve one of all of his sins.  There 
is one caveat, and that is that each individual sin needs its own 
Teshuva.  Shabbos 119b – Even if one serves Avodah Zarah like the 
generation of Enosh, one can achieve a Kapparah if he heeds 
Shabbos properly.  We see from here that the Koach of Shabbos can 
neutralize many Aveiros at once, and therefore Shabbos is greater 
than Teshuva which can only be a Kapparah for one at a time.  
Shabbos 68a – When the word גדול (big) is written, it means that 
there must be a קטן (small).  The קטן is Teshuva which can only 
achieve a Kapparah one at a time, while the גדול is Shabbos which 
atones for all.  In Mitzrayim, before Klal Yisroel left, Moshe 
commanded them to be Shomer Shabbos.  With that Shemiras 
Shabbos all of their sins were atoned for, and they were therefore 
worthy of being redeemed.  That is why this Shabbos is called 
Shabbos Hagodol.   
 Perhaps now we can understand the meaning of the 
Posuk, and why it said the words “מן הצרוע.”  In the Seforim of the 
Ben Ish Chai, he does not call this Parsha as it is referred to in most 
places as “Parshas Metzorah,”  rather he calls it “פרשת טהרות” – the 
Parsha of becoming Tahor.  It is not a Parsha just about being healed 
from a sickness. The entire purpose of this Parsha is how one 
becomes Tahor so that he can serve Hashem properly.  The spiritual 
malady called Tzara’as is caused by sin, and begins as a malady of 
the Nefesh.  If not dealt with at that level, it manifests itself to 
become a malady that is seen on the Guf as well.  One must not 
misunderstand this malady and think that as long as it is not on his 
body, he has nothing to worry about.  Even after the Guf has been 
healed from it, it may still be afflicting his Nefesh.  The Posuk says 
that there are no more physical signs of the Tzara’as from the 
Metzorah – the Torah is still calling him a Metzorah, for he still has 
Tzara’as, Tzara’as of the Nefesh. He must do a complete Teshuva 
until he is completely healed from the Tzara’as, and would no longer 
be called a Metzorah.  We must note the great Koach of Shabbos, by 
which one has the opportunity to achieve atonement for his sins.  
May we be Zoche to be free of physical illness, as well as from 
spiritual illness – may we be Tahor and Kodosh.   


