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Exalted Thoughts 

Once on Yom Kippur, there was a great commotion in Heaven. A group of 
(angels) contended that it was time to bring the Final Redemption, since
Berditchev was already preoccupied with all the mystical thoughts 
of the Kohen Godol in the Bais HaMikdosh
where a mere mortal could be absorbed in such thoughts even while the Jewish people were 
still in exile, how much more powerful his thoughts
Bais HaMikdosh rebuilt. Therefore, it would seem that the time for the redemption had at 
long last arrived. 

“Not so fast,” declared Soton
Tzaddik, but that is only because he is the beneficiary of 
exalted thoughts. If he should be deprived of this privilege, he would revert to being an 
ordinary man. He would never be able to attain the way of thinking of the 
Yom Kippur. For such a man, there is no need to bring the redemption.”

“No, he is truly great,” said Rav Levi Yitzchok’s defenders.

“Then let us test him,” said 

The Heavenly Court agreed to the test and removed the 
Yitzchok. Just at that moment, Rav Levi Yitzchok was engrossed in an exceedingly profound 
and illuminated state of expanded consciousness. Suddenly, he felt himself plunge into a 
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A Tzaddik, or righteous person, makes everyone else appear righteous 

before Hashem by advocating for them and finding their merits.
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dismal abyss. A clammy darkness descended over him. He opened his eyes and began to 
daven, and he realized that his tefillos were now no different from those of any simple man in 
the street. 

Much disturbed, Rav Levi Yitzchok left Berditchev and traveled to Kozhnitz to be with 
his talmid, the Kozhnitzer Maggid. He explained his predicament to the Maggid, and the 
Maggid offered to help him as best he could. He provided Rav Levi Yitzchok with a small 
room in which he would have complete privacy. In addition, he made sure that all Rav Levi 
Yitzchok’s needs were met so he could focus without distraction on his spiritual situation. 

Rav Levi Yitzchok remained in self-imposed isolation for six months. He spent a great 
deal of time on his tefillos, not because his mind was engaged with exalted thoughts, but 
rather because it took him a very long time to concentrate fully on the words. 

One Shabbos morning, as the Maggid stood before the amud, he reached the berocha 
of Yismach Moshe and cried out, “Yismach Moshe bematnas chelko. Let Moshe rejoice in the 
portion gifted to him.” He said these words with overwhelming concentration, and as he 
recited them, he thought, “May Rav Levi Yitzchok also rejoice in the portion gifted to him.” 

At that moment, the mochin that had been removed from Rav Levi Yitzchok were all 
returned to him. In a flash, Rav Levi Yitzchok’s whole world was illuminated with a brilliant, 
celestial light. Rav Levi Yitzchok was as overjoyed as a blind man from whose eyes the veil of 
darkness had been removed, and he returned to his former exalted spiritual stature. 

n 

It is well known that the ideal atonement of Yom Kippur results from the realization 
that nothing exists other than Hashem. This is the state of ayin, of nothingness, as opposed to 
the state of yesh, of the material. The true state of the world is ayin, while the state of yesh is 
only an illusion. The struggle of the Tzaddikim in their lives is to reach this understanding and 
live in the world of ayin. That is when a person is closest to Hashem and most worthy of 
atonement for his failings. 

This may be the purpose of all the Kohen Godol’s hishtachavaios, when he prostrates 
himself on the floor of the Bais HaMikdosh on Yom Kippur. In doing so, he is expressing his 
understanding that he and all he possesses belong to Hashem, for there is nothing in the 
world beside Him. 

n  
 

Yom Kippur  
The silence in the desert shattered. Hagar’s cries, as her child lay dying of thirst, 

reverberated to the Heavens. The Maloch called to her, “Hashem has heard the cries of the 
youth where he is.” A well of water materialized, and the life of Yishmoel was spared. 
(Bereishis 21:17) 

The Medrash says that at that moment, the Malochim in Heaven were mounting a 
campaign against the survival of Yishmoel. In the future, when the Babylonians exiled the 
Jewish people, they would pass through Arabia. The Jews would ask their Ishmaelite cousins 
to have compassion and spare a little food. The Arabs, renowned for their hospitality 
(inherited from our common forefather, Avrohom), would give the Jews salty food (potato 
chips!). When the Jews would then request something to drink, they would be given leather 
bags that ostensibly contained water. However, when they would put them to their lips, the 
bags turned out to contain pressurized air, which rushed into their lungs, killing many of 
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them. 

At this future scenario, the Malochim argued with Hashem 
as Yishmoel was dying in the desert: “How can You possibly save 
the progenitor of a nation that will later murder your children 
through thirst?” The answer that Hashem gave: hearing the 
youth’s cries “where he is”, is the basis for all our hopes to receive 
forgiveness on Yom Kippur. (This is actually the Torah reading 
for the first day of Rosh Hashana.) 

Hashem always judges a person as he stands at the present time. The fact that Hashem 
knows the future does not influence that judgment. At this moment, Yishmoel deserves to live, 
and that is all that is pertinent now. 

It is common for many people to fast and daven on Yom Kippur, and the 
very next day it’s “back to the beach”, with little practical change in one’s life. If 
Hashem would only peek into the future while we so piously confess our sins 
on Yom Kippur, the results would be disastrous. However, thanks to the lesson 
of Yishmoel’s story, there is hope. Hashem judges at the present moment 
without looking at the future. If, right this minute, we sincerely intend to 
change our attitudes and mend our ways, we can receive atonement 
immediately. 

The key word is sincerity. For an entire twenty-five-hour period in which we neither eat 
nor drink, we resemble the Malochim, totally immersed in spirituality. Every minute of 
regretting our misdeeds provides atonement and cleansing. If it were not such a solemn day, 
we should dance and sing for joy on Yom Kippur! 

But if one’s commitment only consists of the willingness to spend one day fasting and 
davening (albeit not an easy task), that is not enough. It is not realistic to effect real change 
from one day of tefillos. If one sincerely intends to change – even if Hashem sees that in 
future reality this person’s resolve will not last – still that knowledge is overlooked and we are 
judged by “where he is”. 

But we cannot fool Hashem. A Jew must stand before his Creator on Yom Kippur and 
proclaim, “I realize I have made mistakes. I appreciate the magnitude of my mistakes and 
regret them. I have formulated a plan of action to avoid them in the future. I have already 
begun to implement the plan.” 

Let us try to conceptualize a practical, realistic approach to repentance. 

The Talmud states that the punishment for not wearing the blue strand of tzitzis 
(which was expensive) is less severe than the consequence of not wearing the white strands 
(which were cheap). From this we learn an important principle: The more difficult it is to 
perform a mitzva, the greater the reward. Conversely, the missed opportunity of an “easy 
mitzva” is also great. 

That’s why, when we try to prepare a plan of action before Yom Kippur, we must keep 
in mind that “easy” misdeeds are the most severe. Hence we should first clean up the “easy 
way”! 

We can do this by identifying what we want to improve, and dividing them into two 
categories: easy and difficult. Two examples: 

Joe appreciates the importance of keeping a kosher home, but as a lawyer he often 
takes clients to lunch to discuss their cases. Since there is no kosher restaurant accessible, it is 
difficult for Joe to maintain strict standards of kashrus outside the home. 
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Susan finds not cooking on Shabbos to be a challenge. On Saturday morning, she 
would love to just whip up an omelet and enjoy! Yet she has no problem when it comes to the 
issue of switching off lights, which can easily be connected to an automatic timer. 

The first step in repentance is to firmly commit to doing the mitzvos that are “easy” for 
you. Then, after a period of a few weeks, an evaluation should be made. Maybe by now there 
are areas that once seemed hard, but now seem easier. Maybe you can add a few more “easy” 
aspects. For example, Joe could order the cottage cheese platter, which is a step forward, even 
though his real goal is to completely avoid eating in a non-kosher establishment. And Susan 
realizes she doesn’t have to cook on Shabbos, since she can cook the food ahead of time and 
keep it warm on a hotplate. 

The goal, of course, is to reach a total commitment. But in practical terms, this must 
often be a process over time. Eventually, when one is keeping kosher or Shabbos 80–90 
percent, it is a reasonable leap to say, “Okay, I’ll do it 100 percent.” 

It is important to start this process before Yom Kippur, so we can stand before Hashem 
with a plan already begun. 

And remember: The most dangerous period for an astronaut is re-entry into Earth’s 
atmosphere. If you come down too fast you can burn up. Similarly, after the spiritual high of 
Yom Kippur, one must be careful to descend slowly. The first bit of gossip after Yom Kippur is 
the most severe… 

Based on lectures and writings of Rav Shlomo Wolbe and Aish 

n 
Five True Stories for Yom Kippur – From a Soviet labor camp to an ISIS prison, inspiring 
stories of people who clung to observing Yom Kippur, despite the odds, great and small. 

 

By: Dr. Yvette Alt Miller and Aish 
 

Steven Sotloff: Facing Yerushalayim 

After Islamic terrorists brutally murdered American-Israeli journalist Steven Sotloff, 
his story of enormous courage and faith finally emerged. 

An American-born Jew reporting from the Muslim world, Steven downplayed his 
religion and the fact that he was an Israeli citizen. When he was captured by terrorists in Syria 
in 2013, he did all he could to hide his Judaism from his captors. Steven’s family, terrified that 
if his captors knew Steven was Jewish they would do more to harm him, laid low, erasing all 
trace of their connection to their son from the internet and refraining from making public 
appeals for his release. 

Yet despite the grave danger he was in, on his last Yom Kippur, Steven Sotloff managed 
to outwit his captors, fasting and even davening in the direction of Yerushalayim on this holy 
day. A former prisoner who was held with Sotloff recalls: “He told them he was sick and didn’t 
want to eat, even though we were served eggs that day. He used to pray secretly in the 
direction of Jerusalem. He would see in which direction (his Muslim captors) were praying, 
and then adjust the angle.” 

In the middle of terrorist-controlled Syria, surrounded by murderous thugs dedicated 
to the eradication of Jews and the Jewish state, one Jewish, Israeli man was unbowed, 
observing Yom Kippur under the very noses of his captors. 

n 
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The Soviet Guard 

For years, Mendel Futerfas defied the Soviet Union. Studying Torah was strictly 
forbidden by the Soviet authorities – even possessing Jewish books was grounds for 
imprisonment – but Mendel risked his life day in and day out, educating his fellow Soviet 
Jews in secret. Finally, one day, he was discovered by the authorities and sentenced to forced 
labor in one of the USSR’s feared labor camps in Siberia. 

There, Mendel tried to keep as many of the mitzvos as possible, but it wasn’t easy. One 
Yom Kippur, he felt particularly low. Without a machzor, the Yom Kippur tefilla book, he was 
only able to recite a few tefillos from memory. One was V’chol Ma’aminim – “We all Believe” 
– but this Yom Kippur, Mendel had a difficult time believing the words. In such a dark place, 
he wondered, was it really possible to have such faith? 

Just then, Mendel noticed one of the prison guards – a rough-looking man with a big 
scar across his face – staring at him. Frightened, Mendel tried to look as if he wasn’t fasting 
and davening, but the guard came toward him. Speaking quietly, the guard said, “I have seen 
you davening today. I know you are fasting today. I want you to know I am fasting as well. I 
know it’s Yom Kippur today, yet I don’t know a single thing about Judaism except a tefilla my 
grandmother taught me when I was a child called Modeh Ani. I have been repeating this 
tefilla all day, and I want you to know you are not the only one celebrating Yom Kippur.” 

After fourteen long years, Mendel was able to escape from his gulag and make his way 
to Eretz Yisrael, where he dedicated his life to teaching Torah. It is not known what happened 
to the Jewish guard. 

Thanks to Rav Shlomo Zarchi for transcribing this oral history. 

n 

Arrested for Blowing the Shofar 

Under Turkish and then British rule, Jewish activity at the Western Wall – the last 
remaining remnant of the Bais HaMikdosh in Yerushalayim and the holiest site of the Jewish 
people – was severely constrained. British law codified the restrictions on Jews who wanted to 
daven at the Wall: Jews were not allowed to recite tefillos loudly, they could not bring a Torah 
to the Wall, and they were forbidden to sound the shofar. 

On Yom Kippur, 1930, at the conclusion of the Neila service, recited just before 
sundown, a sound rang out that had not been heard at the Western Wall in generations: the 
ringing blast of a shofar. A young Rav, Moshe Segal, had smuggled a shofar to the Western 
Wall, and blew it at its traditional place at the end of the Yom Kippur service. 

Rav Segal was soon arrested, but in the intervening years, other Jewish boys – all in 
their teens – took his place. Each year from 1930 to 1947, Jewish teenagers smuggled 
shofaros to the Wall, concealed them under their clothing, and blew them at the end of Yom 
Kippur. The boys worked in teams of three, aiming to blow the shofar at each end of the Wall 
and in the middle. Avrohom Caspi, who was sixteen when he blew the shofar at the Western 
Wall in 1947, remembers being told, “You’ll be the first, and if you don’t succeed or are caught, 
someone else will do it.” 

British soldiers arrested the boys who blew the shofar. Each one was tried and 
sentenced to prison for terms of up to six months. Still, the volunteers were undeterred. “We 
swore to give our lives for the resurrection of the Jewish people,” explains Yaakov Sika 
Aharoni, who blew the shofar at the Wall at age sixteen in 1936. 

When Jordan captured the Old City of Yerushalayim, they forbade any Jew from 
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setting foot near the Western Wall for nineteen years. In 1967, Israel liberated the Wall, 
allowing all people – Jews, Muslims and others, access – and the shofar once again rang out. 
Avrohom Elkayam, who was thirteen when he blew the shofar at the Western Wall in 1947, 
was fighting in the area, and quickly made his way to the Wall. An Israeli soldier was standing 
by the Wall, blowing a shofar, and Avrohom asked him if might have a turn as well. Avrohom 
blew the shofar, and a nearby soldier asked him why it was so important for him to sound this 
shofar. 

Avrohom Elkayam explained he had been one of the last people to sound the shofar at 
the Western Wall, in 1947. The soldier then introduced himself, telling him that he was the 
first one to blow the shofar. It was Rav Segal who had started the yearly tradition back in 
1930. 

n 

Sandy Koufax’s Most Famous Game 

In 1965, Los Angeles Dodgers pitcher Sandy Koufax was at the top of his game. 
Nicknamed “the Man with the Golden Arm”, his skill had helped propel the Dodgers to the 
World Series. The Dodgers faced the Minnesota Twins. The opening game was scheduled for 
Metropolitan Stadium in the Twin Cities, on October 6 – a date that happened to be Yom 
Kippur. 

Although he didn’t consider himself particularly religious, Koufax didn’t have to think 
twice. “There was never any decision to make,” Koufax later recalled, “because there was 
never any possibility that I would pitch. Yom Kippur is the holiest day of the Jewish religion. 
The club knows I don’t work that day.” Koufax sat out the game, and became best known not 
for his amazing skill on the field, but for his principled stand. 

The Dodgers lost that game without Koufax, but with his help in the rest of the World 
Series, they won the 1965 Pennant. Koufax was named Most Valuable Player of the season. He 
was inducted into the Baseball Hall of Fame in 1972. 

n 

In the Polish Trenches 

One of the most unusual Yom Kippur services did not take place in a shul. The year was 
1939. World War II had just been declared, and Hitler’s forces were battling in Poland, 
struggling for control of that country. Warsaw, the Polish capital, was under direct attack. 

Augmenting the Polish army’s efforts to repel the Nazi invaders, the Jews of 
Warsaw rallied to dig protective trenches around their city. Yom Kippur, 1939, dawned on a 
city under siege. Homes and shuls had been destroyed in German raids; Warsaw, battered 
daily from the Luftwaffe, was bracing for a ground assault. 

Poland’s army excused the Jewish residents of Warsaw from helping prepare defensive 
reinforcements on Yom Kippur, recognizing that it was a Jewish holy day. Yet, newspapers at 
the time reported, many of Warsaw’s Jews had no place to go – their homes and shuls lay in 
rubble – and instead they rallied at the city’s barricades and desperately helped dig defensive 
trenches. Fighting-age men were in the army; those who remained were old men and children.  

Together, they worked feverishly, all the while reciting the Yom Kippur service. 

The Jews – many of them elderly Rabbonim – recited Tehillim and Vidui, the Yom Kippur 
confessional tefilla while they dug the defenses. Under constant air attack, the elderly men 
and children together met each exploding bomb with a loud shout of “Shema Yisrael!” 
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Y  Translated Kedushas Levi Z 

Translated Kedushas Levi On Yom Kippur 

 

“In the absence of an advocate against the one who reports transgression, may You 
testify for the sake of Yaakov’s offspring regarding their observance of Your decrees and 
ordinances, thereby may You vindicate us in the judgment, O King of Judgment…. 
 

The main thing is that a person, even though he sinned, as 
long as he knows that he sinned, and he asks of Him, may He be 
blessed, that He pardon him, and he recognizes his own 
degradation, this is in itself an advocate before Him. And that is the 
meaning of the word be’ein (reading it as be’ayin) – to the extent 
that a person sees himself as of negligible worth, this is in itself an 
“advocate for the defense of the admitted sinner”. 

 
The idea to begin with is that all the Angels and all the holy 

Living Beings all tremble at the approach of the Day of Judgment, 
and man as well – every single organ and limb trembles at the 
approach of the Day of Judgment. But if the person settles himself 
spiritually, then he is not afraid, for the Creator, blessed is He, is a 
Father, and a father certainly judges his son in such manner as to 
give his son every advantage. Now when a person serves Hashem, 
he fears nothing, and does not have to perform any act. But in the 
case when he has strayed for a moment from service of Hashem, 
then he has to raise the “sparks” that fell, and bring them back to 
serve the Creator, blessed is He. 

 
Now the raising of fallen “sparks” is called a yad – yud, dalet, 

or “hand”. For the raising of “sparks” that have fallen is done by 
means of the Names Kuz’u BeMuchsa’z Kuz’u that are written in the 
mezuza (Tur Yoreh De’a, Section 288). Raising of “divine sparks” 
which have fallen is accomplished by means of these Names, and 
these Names consist of fourteen letters as the gematria of the word 
yad, and therefore the raising of “sparks” is called yad. (See the 
Tikkunei Zohar, Tikkun 19, 39b, and Taamei HaMitzvos, on 

Parshas Eikev, text beginning “The Subject of ‘Netila’”.) 
 

And this is the meaning of “And you shall have a place 
outside the camp…” (Devorim 23:13) – when you go outside the 
camp, then you should raise up your fallen “sparks”, the process 
which is called yad, as explained above. And if you do this, then 
“…you will go to that place outside the camp” – you will be 
permitted to go “outside the camp” of service of Hashem 
momentarily for the purpose of “raising sparks”. 

 

In an original 
interpretation of the tefilla, 
Kedushas Levi understands 
the meaning as “to the 
extent that the sinner 
recognizes his guilt and 
worthlessness, this is in 
itself a defense attorney”. 

“Trembling and 
terror seizes them…” – we 
say in Unesaneh Tokef of the 
effect in Heaven of the 
approach of the Day of 
Judgment, and certainly 
man must tremble. If he 
serves Hashem, he has 
nothing to fear, but if he has 
strayed, he must make sure 
that he raises the fallen 
“sparks”. 

Kuz’u BeMuchsa’z 
Kuz’u are Names involved 
with the raising of “divine 
sparks”. There are fourteen 
letters in those Names, same 
as the gematria of the word 
yad; maybe also to 
symbolize a helping hand, 
the process is called yad. 

If you make sure 
that you raise your own 
fallen “sparks”, you will be 
permitted to go “outside the 
camp” to raise the “sparks” 
of individuals who have 
gone off the “derech”, and 
their “sparks” have fallen. 
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If one guards his ear that nothing bad should enter it, then he will merit 
to hear the announcement made in Heaven every day: “Return, wayward 
children!” (Pirkei D’Rabbi Eliezer Chapter 15; Zohar HaKodosh, Part 3, 126a), 
(see Sefer Chareidim, Part 2, Chapter 7 at the end, and also Toldos Yaakov Yosef, 
on Parshas Vayikra, letter bais, in the name of the Besh”t) and when he hears 
that announcement, he would feel shame, as to how he could possibly sin against 
such a Master, before Whom all the worlds tremble and are fearful before Him, 
and they take the trouble to call back the wayward children; how could one sin 
before Him? 
 

And that is the meaning of “You shall have a shovel in 
addition to your weapons…” (Devorim 23:14) [This is the 
standard literal translation. The Kedushas Levi, k’darko bakodesh, 
expands the meaning to include other realms of meaning] as Chazal 
derived (Kesuvos 5a): “Do not read the word as ‘your weapons’, but 
rather, as “your ear”. The explanation of this is that you should have 
a cover for your ears, and you should guard your ears against 
hearing anything evil, and if you do that, then the pasuk concludes, 
…vechofarta ba – “…and you should dig with it…” (again, following 
the standard literal translation) the explanation of which is, by 
means of this, you will merit that you will hear the Heavenly 
announcements, and you will be ashamed before the Creator. And 
vechofarta is an expression of “shame”, as vechofra halevona – 
“and the moon will be ashamed” (Yeshayohu 24:23). “And it shall 
be when you sit outside, you shall dig with it, you shall go 
back and cover your excrement.” The explanation of this is: 
“By means of this, if you stray and go outside the bounds of service 

of Hashem by sinning, you will immediately return to the Creator – Whose service you had 
left for only a fleeting moment, and you will feel an overpowering sense of shame because you 
will hear the Heavenly announcement, and that is the meaning of “your ear will cause you to 
feel shame” (this time following the Kedushas Levi’s explanation of the text) – that your ear 
will cause you to feel shame before the Creator, blessed is He. 

 
Now the Creator, blessed is He, is called 

“…compassionate and gracious, slow to anger, and 
abundant in kindness…” (Shemos 34:6). Now the attribute 
of rav chessed – “abundant in kindness” means that He grants 
kindness to His sons, with His love. But nevertheless, the 
attribute of “abundant in kindness” alone is not sufficient to 
guarantee that Hashem will pour out His many kindnesses, and 
it is possible that a human being will have a great need, for the 
“garment” of “abundant in kindness” means that the Holy One, 
blessed is He, is the “Sustainer”, but the attribute which 
“compels”, so to speak, the Creator to sustain with goodly 
abundance, is not present in that attribute, but rather it is the 
attribute of rachum – “compassionate” that “compels”, in a 
sense, the One possessing abundance to provide it. And this 
attribute is present in man as well – in his innermost character 
– a quality that does not allow him to see his neighbor’s 
trouble; rather he desires to help his neighbor because of his 

If one takes care not 
to let anything evil enter his 
ear, his hearing will be so 
sensitive as to allow him to 
hear the Heavenly 
announcement: “Return 
wayward children!” His 
aroused conscience would 
not let him sin easily again. 

Kedushas Levi, here 
following Chazal, interprets 
the pesukim that, on the 
surface level, have a very 
concrete and earthy 
meaning, in a spiritual 
sense. His perspective is that 
the Torah warns against the 
danger of hearing 
inappropriate material, such 
as loshon hora, scandalous 
speech, or nivul peh, crude 
and ugly speech. You should 
rather cover your ears, or 
pay no attention to those 
words; rather, treat them as 
background noise. Then you 
will merit to hear the holy 
words of Hashem calling His 
people to return to Him. 

Kedushas Levi lists a 
subset of the “Thirteen 
Attributes”: “compassionate and 
gracious, slow to anger, and 
abundant in kindness”. He then 
proceeds to clarify the 
relationship between 
“compassionate” and “abundant 
in kindness”. Such that 
“abundant in kindness” means 
that it is Hashem Who 
possesses all the abundance. 
But it is “compassionate” which 
is the “interior attribute”, the 
stronger one, that does not allow 
Hashem to look at evil, and 
which triggers “abundant in 
kindness” into action to provide 
sustenance for all of Hashem’s 
creatures. 
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compassion for him, and it is the attribute of “compassion” that does not allow him to tolerate 
a situation where his neighbor is beset by problems, G-d forbid. Thus, it is the attribute of 
“compassion” that links and bonds the Creator, blessed is He, with his children, that He 
provide them with bounty, for the attribute of “compassion” is the interior attribute (the 
“interior attribute” is the one that is “stronger”, in a sense, and can activate the “external 
attribute”) of the Creator, blessed is He, that acts within Him, so to speak, that He cannot 
tolerate to behold evil at all. And it is because of the compassion that He has for His children 
that He desires to sustain them; and the sustenance flows from the Creator to His creations, 
and that compassion is the means by which He attaches Himself to His creations, even on the 
lowest levels, to provide blessing for them [as we say in the Ashrei tefilla: “Hashem is good to 
all, His compassion is upon all of His works”.] 
 

Now information that travels from one individual to another 
is called dibbur, or “speech”, as when a person speaks with his 
neighbor, the breath of each which carries the sound of their 
conversation travels from one to the other, as the breath which 
comes from the nose goes from one to the other, but by no means as 
much as in the case of speech. Therefore, the attribute of 
“compassionate” is described in the writings of the Arizal (Pri Eitz 
Chaim, Section on Forgiveness, Chapter 9) as “hairs on the upper 
lip which is over the mouth”, which alludes to “speech”, for 
compassion connects the Creator, blessed is He, to His creatures. 
Therefore these hairs are over the mouth, the organ of speech. 
 

Chanun – “gracious” is also to some extent involved in 
this aspect, but not as much as “compassionate”, and it is also to 
some degree an “outer garment”, for His creatures find favor, or 
grace, in His eyes, as a son finds favor in the eyes of his father. 
Nevertheless, it does allude, to some extent, to a deep and mature 
connection, and an appropriate symbol for this attribute is the 

“breath of the nostrils”, and a facial metaphor is the row of hairs under the nose (study the 
Zohar HaKodosh” Part 3, 131a -133a). 
 

Erech apayim – “slow to anger” also relates to the 
connection between the Creator and His creatures, for erech means 
that He stretches out time and opens up space to make room for His 
creatures, and therefore erech apayim is symbolized also by hairs 
around the mouth, but these are hairs that are under the mouth, the 
hairs of the beard. And rav chessed – “abundant in kindness” 
is symbolized by hairs alone, “garments” alone, as explained above. 

 
My Master and Teacher, my holy 

Teacher of Torah, said the following: “The 
attribute of rachum is based on the logic 
of the gezeira shova [study the Pri Eitz 
Chaim, section on Zemiros, Chapter 6], 
(the gezeira shova seeks to derive a law in 
an unknown case from the law in a known 

case. Caveats include that the gezeira shova must have been handed down from Halachic 

When two 
individuals are in 
conversation, the mouth of 
each of them emits words 
and sentences, which are 
carried to the ear of the 
other. The physiological 
basis of this process, linking 
each to the other, is called 
“speech”. “Compassion” also 
links man to man, and 
Creator to His creatures, the 
mouth and the lips 
symbolizing “compassion”. 

“Gracious” is also 
an expression of connection, 
but it is more of an external 
connection, as finding favor 
in another’s eyes, whereas 
“compassionate” is more 
a matter of the heart. 

Erech apayim 
also has to do with the 
relationship between the 
Creator and His creatures, 
for erech means lengthened, 
and Hashem stretched out 
time and space as a home 
for His creatures. 

Kedushas Levi cited the idea of Rav Dov Ber, the 
Maggid of Mezritch, his teacher, in Parshas Ki Sisa, that 
there is a correspondence between the thirteen attributes of 
Hashem and the thirteen principles by which the Torah is 
elucidated. Here he cites some examples: rachum 
corresponds to the gezeira shova; chanun corresponds to 
the binyan av from one pasuk; erech apayim corresponds 
to the klal u’prat. 
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tradition. The method is by inferring that the laws are the same if a particular word or 
expression appears in connection with both in the Torah. The inferred law in the initially 
unknown case must not exceed the parameters of the law in the known case) because the 
Creator is comparing Himself to His creatures to attach Himself to them, and chanun, 
similar to the idea that a son finds favor in the eyes of his father, resembles the binyan av 
from one verse.” Till here are his words. (See above in the commentary on Parshas Ki Sisa, 
an explanation of the subject of the thirteen attributes of Hashem.) To extend this discussion, 
sometimes a king is considering how to conduct himself in connection with his servants. And 
sometimes a king contemplates the behavior of his servants, as to how they behave with each 
other. Now the Creator, blessed is He, is called a klal, a “general principle”, for He 
includes everything; and the conduct of “This World” is considered a prat, a “detail”. 
And when the Creator, blessed is He, contemplates the conduct of the “lower world”, the 
situation is called a klal u’prat, a “general principle and a detail”, because the general 
principle is evaluating the detail. Therefore, the attribute of erech apayim means that 
although the Holy One, blessed is He, evaluates the conduct of the worlds, He does not repay 
them according to their deeds. This attribute is called “a general principle and a detail”, for the 
general principle evaluates the detail, and therefore it says in the Gemora (Bava Kamma 
64a): “The general principle is limited by the detail”. 

n 

In the language of the tefilla: “Remember us for life, O King Who desires life, and write 
us in the Book of Life, for Your sake, O Living G-d”. 
 

We wish to understand what is the meaning of 
“remembering” and “writing” in connection with the Creator, 
blessed is He, for it is known (Eicha 3:38): “From Him, there 
comes no evil” – but when His abundance is received in the 
world, it is received by each person according to his strength, and 
according to the level of the recipient, in that manner will the 

abundance come to him. If at the time that the abundance reaches him, he is occupied with 
the mitzvos of Hashem and with His Torah, and his thoughts are moving in the realms of 
goodness and justice, then the abundance will come upon him as a garment, and it will 
accomplish that this person can call upon it in any way that he wishes, be it for life, or general 
benefit to the world, or for peace, or for children, good health and sufficient amount to eat, for 
anything that he wishes, because the sustenance in itself is simple, life-enhancing nutrition, 
arising in the source of life, sent to the creatures of the world for their benefit; and that life-
giving material can clothe them, and spread out in many different “colors”; for life, wealth, 
honor, acceptance in the eyes of society and pride in one’s accomplishments. And so it is, if 
the G-dly abundance meets him and attaches itself to him, and finds that his thoughts are 
wandering tranquilly in the holy levels of G-d; but if G-d forbid, the situation is the opposite, 
then the abundance will be drawn into the streets and low levels of existence, G-d forbid. 
 

Now therefore in the Ten Days of Repentance, during which 
time the decision is made regarding the abundance, and the decree 
is spoken concerning the life of each human being to be drawn from 
the source of life; especially at that time, must a person be careful 
lest his thoughts be of materialistic things. Rather, his thoughts 
should be attached to the source of life, in order that the life-

enhancing sustenance rest upon him, to use it for good things, and the abundance shouldn’t 

To begin an answer, 
Hashem’s abundance is 
comparable to the mon, 
bread from Heaven, which 
could adopt any wondrous 
taste, or be tasteless, 
depending on the taster. 

During the Ten Days 
of Repentance, when 
Hashem is more than ever 
present in the world, one 
should be most careful that 
his thoughts be of a spiritual 
nature. 
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be clothed, G-d forbid, in matters external to holiness. 
 

During the rest of the year, that simple abundance that came 
down on Rosh HaShana will appear without definition, no longer 
clothed with letters. Each day you should attempt to, as it were, 
gather up that abundance and dress it with letters, to bring 
abundance into the letters – for life, for insight, intelligence and 
wisdom, for whatever you want, it will accompany you. Then seek 
throughout the year to dress yourself with the aspect of letters, to 
bring vitality into the letters, and wherever you want to take the 
abundance, it will go. But be very careful that your thought should 
not be of physical matters, so that the abundance should not 
become dressed, G-d forbid, with matters external to holiness. And 

it is well known to us that everyone receives according to his level; if he is good, then he 
receives abundance for worthwhile and positive purposes, but if he is evil, then he will waste 
the abundance on evil things. 
 

And the referent is discussed by the scientifically inclined 
Torah Sages (see the Akeidas Yitzchok on Parshas Devorim, Section 
87; see also the Maharsha Chiddushei Aggodos, Avoda Zora, 3b, 
text beginning “He takes out the sun”), that if one puts a garment of 
white linen in sunlight, then the garment will “absorb” more 
whiteness from the light, but if he puts a garment of black linen in 
sunlight, then that garment will “absorb” more blackness. Now this 
is at first glance very surprising to observers why this should occur. 
But in fact it depends on the tendency of the recipient; whether the 
tendency is to accept the color white, or the color black, for 
whatever color the garment is, so will it extract from the sunlight. 
And this is the referent, that in truth, no evil comes from Him, it is 
only that the abundance comes from the Holy One, blessed is he, 
and He provides the abundance to man, and if the person is good, 
then the abundance will lead him in that direction, and if he is bad, 

then that is what he receives from the abundance, and it is similar to the coloration of a 
person, which is accentuated by exposure to sunlight. 
 

And that is what is said in Scripture (Devorim 11:26): “See 
that I place before you today blessing and a curse” – that is 
to say, I place before you the aspect of the day’s sunlight, and from 
that example it is easier to understand that the abundance contains 
sometimes a blessing for the recipient and sometimes a curse for the 
recipient. That is, it will be a blessing “…if you obey the 
commandments of Hashem your G-d” and a curse; that is, it 
will be a curse for you, meaning that the neutral abundance will take 
on the character of a curse, “if you do not obey the 
commandments of Hashem, your G-d.” As is the character of 
the day – that is, the sunlight, it whitens one and it darkens 

another; according to his original color, so he receives from the sunlight, so does the effect of 
the abundance depend on the character of the recipient, it will be either a curse or a blessing, 
but G-d forbid that evil should come from Him; it all depends on the character of the 

During the rest of 
the year, that simple 
abundance that came down 
on Rosh HaShana will 
appear without definition, 
no longer clothed with 
letters. Seek throughout the 
year to clothe yourself with 
letters and become a well-
defined personality, 
focusing on matters of 
holiness.  

A simple 
experiment will illustrate 
the behavior in the physical 
world. If one holds a piece of 
white cloth in sunlight, then 
the cloth becomes whiter, 
and if the cloth is black, it 
becomes blacker. The color 
of something is a defining 
characteristic, so it accepts 
that color from sunlight, 
which contains all colors. It 
is similar in the non-
physical world, where the 
effect of Hashem’s 
abundance on a person 
depends on his nature. 

The same idea 
appears in the first pasuk in 
Parshas Re’eh: “See that I 
place before you today a 
blessing and a curse” – I 
place before you the 
potential to obey Me or to 
disobey Me. If you do the 
former, your life will be full 
of blessing, and if the latter, 
your life will be one long 
curse. 
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recipients. (A similar idea is presented in Oheiv Yisrael, on Parshas Re’eh.) 
 

It is only that the abundance itself is a vital prescription, but 
its nature cannot be read, and is not yet revealed; it is rather 
concealed as a sound emanating from a hidden world. Now when 
that undifferentiated abundance enters the world, it is available for 
recipients to use according to their desire, although its nature had 
not yet become clarified, for it is a simple prescription, but when it 
becomes transformed, from undifferentiated sound to speech, 

which consists of letters, which is the basis of the revealed world (see the Zohar HaKodosh, 
Part 1, 74a), which is the aspect of writing, that is when the recipient can bring to life with love 
anything he wishes; if he so desires, he can bring them to life with fear; what the abundance 
can include is limited only by his imagination. 
 

Now Rosh HaShana is the time of opening of the storage 
houses, when the Creator, blessed is He, opens the gates of life to 
determine the fate of each creature for that year, and that is the 
abundance which comes at that time from the chambers above on 
Rosh HaShana. On every subsequent day of the year the abundance 
is distributed according to the qualities of the recipients, to the 
person who finds favor in the eyes of Hashem, he will receive 
everything that he needs appropriate to his specific need, he might 
receive reprieve of his life if he requests it, but on Rosh HaShana, 
simple undifferentiated abundance comes from the Creator, blessed 
is He, and at that time, it is hidden in the aspect of sound. 

 
And that is why we blow the shofar on Rosh HaShana, and 

that too is sound without speech, and we arouse the Heavenly voice, 
which is the abundance that descends, which is also sound 
without speech, in order that the Heavenly abundance spread out 
and descend to all the worlds and all the Malochim, and this is the 
essence of the blowing of the shofar. 

 
And when the abundance descends below, it clothes itself 

with the aspect of speech, and then it is called writing, which enters 
into the garment of letters. Now who is it who brings the abundance 
into speech? It is none other than the righteous person who walks in 
a straight path, who davens and makes utterances; then he brings 
this vitality into whatever he wishes. Now when the righteous 
person davens and makes requests of Hashem, he should make sure 
that he is not asking that the content of his tefilla should be in 
accord with what he wants, rather in the following manner should 
he make his request from the Creator, that what I am seeking 
should be in accordance with Your kindness and Your mercy, and in 
accord with Your knowledge and Your will. And that is the meaning 
of “May the words of my mouth find favor in Your eyes, and the 
Meditation of my heart before You, Hashem…” (Tehillim 19:15) 

[The pasuk continues, “…my Rock and my Redeemer”]; that is to say, that the request be not 
for what I want but for what You want for me. And that was the intention of Chazal in their 

Abundance enters 
the world as 
undifferentiated and simple. 
When sound turns into 
letters, which turns into 
speech, that is when the 
human being can exercise 
choice. 

On Rosh HaShana 
the gates of life are opened, 
and that is the time that the 
Creator determines the fate 
of each creature for that 
year. On every subsequent 
day, the abundance is 
distributed according to the 
qualities of the recipients, 
but on Rosh HaShana, the 
abundance is hidden in the 
aspect of sound. 

“Fortunate is the 
people who know the secret 
of the shofar” – our sound 
without speech, which 
arouses the abundance that 
descends; also sound 
without speech. 

The righteous 
person brings the 
abundance down; he is the 
one for whom it clothes 
itself in speech, from where 
it becomes fixed in writing 
as it enters into the garment 
of letters. For him the major 
manifestation of speech is 
tefilla. His tefilla should be 
an invocation of Hashem’s 
compassion to give him, his 
family and the people of 
Yisrael lives shaped and 
defined by Hashem’s gentle 
middos. 
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statement (Avos 2:18): “Do not make your tefillos habitual”, meaning to say that a person 
should take care not to daven that Hashem give him what he wants, but rather they should be 
pleas for mercy and compassion before Hashem, may He be blessed; again, not that his 
specific desires be fulfilled, but rather that Hashem grant him whatever accords with His 
attributes of mercy and compassion. 
 

With these ideas in hand, we will explain the debate as to 
whether a human being is judged every day or whether he is judged 
on Rosh HaShana (Rosh HaShana 16a). And in truth, both 
opinions are the words of the Living G-d, for according to what we 
wrote above, Rosh HaShana is the day on which the storehouses are 
opened, on which abundance comes to the world, except that on 
Rosh HaShana the abundance is still in the aspect of sound. And 
throughout the year, it is transformed into speech, and therefore, 
every day one is judged regarding his share of abundance. That is 
the opinion of the one who says that a person is judged every day, 
and the opinion that a person is judged on Rosh HaShana is that it 
is then that the great storehouses of abundance are opened, from 
which abundance descends to the world. But in fact, they both agree 
that the human being is judged every day as well, for the abundance 
is continually being transformed from sound into speech. 

 
Now we must understand the idea that the abundance is 

distributed every day, and why it is not distributed at one time. To 
get a good grasp on this, we must introduce a statement of Chazal 
(Yoma 76a): “The talmidim of Rav Shimon bar Yochai asked him, 
‘Why was it that the mon descended every day?’ He answered by 
way of a parable to a king who wanted his son to come frequently to 
his house. For that purpose, he gave him a present each day, and did 
not give him one large all-inclusive gift, for then he would not have 
come to him. But instead he gave him a present each day, so that he 
should need his help every day, and he would come to him every 
day. And also so that the son should realize that he needs his father 
and that without him, he would have nothing. And that is also why 
Hashem, may He be blessed, gives abundance every day, so that we 
should know that we need Him at all times, and that is because of 
the love of the Creator, blessed is He, Who wishes to play with His 
children, the people of Yisrael, and to receive from them delight, as 
a father receives from his sons. Therefore, He supplies to him the 
life-giving sustenance every day, so that we should know that we 
need Him every day, every moment and every hour. And all of this is 

for the purpose that our Father in Heaven should receive from us pleasure and delight, with 
the singing of songs of praise to the Creator, blessed is He, for the transformation of the 
abundance from pure sound to speech. For the fact is that the vital abundance arrives 
according to the will of the righteous, be it for life, or sustenance or intelligence, so is the 
abundance drawn. And that is the intention of Chazal (Tanchuma Beshalach 23): “The Torah 
was only given to those who ate the mon” – he is as if a stranger, for his heart became 
embittered, thinking that at this time we see that the mon does not descend. But the 
explanation of “those who ate the mon” is that the mon had to be gathered every day, in order 

Really there is no 
argument between the two 
opinions. Each wishes to 
stress one aspect of the 
process. The opinion that 
man is judged on Rosh 
HaShana is stressing the 
idea that the storehouses of 
abundance are opened on 
Rosh HaShana. The opinion 
that man is judged every day 
is stressing that man is 
judged as long as the 
abundance is transformed 
from “sound” into “speech”, 
which is every day of the 
year. 

Why is the 
abundance of Hashem 
distributed every day, rather 
than all at once? The 
talmidim of Rav Shimon bar 
Yochai asked him a similar 
question regarding the mon. 
He answered with an 
analogy to a king who did an 
experiment with his son. 
First he gave him a large 
present, and found, to his 
dismay, that he did not visit 
him. He then realized that to 
ensure frequent visits, he 
would have to break up the 
present. The same applies to 
Hashem’s abundance, which 
must be greatly sub-divided 
in order that Hashem 
receive continuous nachas 
from us.  
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to feel the need for the support of Hashem. 
 

And this is the meaning of the statement of Chazal (Rosh 
HaShana 17a): “How are we to understand the words found in 
Scripture: ‘I love (Hashem), because He has heard my voice and my 
supplications’ (Tehillim 116:1)? The Congregation of Yisrael said 
before the Holy One, blessed is He, ‘When am I beloved before You? 
At the time that You listen to the sound of my supplications’” – that 
is to say, on Rosh HaShana, when abundance comes to the world, 
which is still at that moment hidden in the aspect of sound, and it 
has not yet been transformed into the aspect of speech. Rather, 
every day it is drawn according to the will of the righteous to the 
various places where they wish it to go. But there seems to be a 
difficulty. Why does Hashem, may He be blessed, not provide the 

abundance at once on Rosh HaShana in the aspect of speech? But the answer is that Hashem, 
may He be blessed, desires that we ask Him every day for what we need, and the reason for 
that is because of His love for Yisrael, reflected in the fact that He desires to hear our voices in 
tefilla at all times. That is the reason that He does not provide the abundance on Rosh 
HaShana immediately in its most useful form; that is, in the aspect of speech, but rather in 
the aspect of sound, and every day it spreads out wherever the righteous person wants it to go, 
in order that we daven for its release into the aspect of speech. And that is the meaning of the 
pasuk: “When am I beloved to you?” And the answer is: “At the time that You desire to hear 
the sound of my supplications” – then I know with certainty that You have love for me. 
 

And that is the intention of the pasuk itself, which uses the 
word “I loved” – that is to say, because I am beloved to You, 
“because He has heard my voice and my supplications” – You wish 
to hear my voice always, “because He has inclined His ear unto 
me…” (Tehillim 116:2), because You want to hear my tefilla always, 
and for that reason, You provide me with sustenance every day, in 

order that “…therefore will I call upon Him as long as I live” – for I will need to call upon 
You for as long as I live, because that is Your desire, because I am beloved before You, 
and that is the reason that You provide me with abundant sustenance every day, in order that 
You hear my voice asking for it every day; and the matter is self-explanatory. 
 

To understand why we say in the Malchiyos, 
“Kingship” tefilla, the pesukim from Scripture 
(Kesuvim) before the pesukim from Nevi’im, which is 
opposite the regular order, which is that the Nevi’im 
precede the Kesuvim. To understand this properly, it 
is well known that the essence of nevua touches upon 
the essence of sound or voice without speech (study 
the section on Ruach HaKodesh, the “Holy Spirit”, 
First Sermon), and the proof is from Yeshayohu and 
the other nevi’im, whose nevua consists entirely of 
predictions of future events, and that is because the 
abundance was not yet completed fully; it was rather 
simple abundance with the aspect of voice, but the 
prophets were on an intimate basis with Hashem, 

“I love Hashem, 
because He has heard my 
voice and my supplications” 
means that Hashem desires 
to hear our tefilla always. 
And that explains why He 
does not release all His 
abundance on Rosh 
HaShana in the form of 
speech. Because He feels 
about us, “…let Me hear 
your voice; for your voice is 
pleasant…” (Shir HaShirim 
2:14). 

“Because He has 
inclined His ear unto me…” 
– He has demonstrated that 
He loves to hear my voice 
and I want to requite His 
love; “…therefore will I call 
upon Him as long as I live”. 

The problem dealt with in this 
paragraph is why in the Malchiyos (as well as 
the Zichronos and Shoforos tefillos), the 
order of presentation of pesukim is Kesuvim 
first, followed by Nevi’im. The answer given 
is that the nevi’im received their nevua in the 
form of abundance that had not yet been 
transformed into letters or writing, and it 
was the nevi’im themselves who constrained 
the relatively boundless nevua into letters; 
thus the message they sent was not 
necessarily the clearest, whereas, in the 
Kesuvim, the Ruach HaKodesh manifested 
itself in the aspect of letters and writing, 
without any need for constraint or 
clarification. 
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such that they could immediately contract the abundance when they left the Presence of 
Hashem, from the aspect of voice. This was before they approached the world, to dress 
themselves with a materialistic garment alluded to by the nevua, and therefore, they would do 
with the abundance whatever was in their hearts, for good or for evil, and therefore it is 
written in connection with Yeshayohu, Yirmiyohu and Yechezkel all the future punishments of 
the nations, for they received the abundance in its spiritual dimension, and they would apply 
the burdens of punishment to the appropriate nation, and that is why we find “The burden of 
Bovel…” (Yeshayohu 13:1), “The burden of Moav…” (ibid. 15:1), the burdens of all the nations, 
for they had the ability to deal with the abundance and draw it as they wished. But the 
Kesuvim were the realization of speech in its fullest dimension, which involve the aspects of 
writing and letters, and therefore was not expressed with regard to forecasts of the future at 
all. And if you raise the difficulty with respect to the Book of Doniel, which is also part of 
Kesuvim, and in that we find forecasts regarding the days of the Moshiach., realize that they 
are not “forecasts of future events” in the usual sense, for we have been promised that the 
Redemption arose in the thought of the Infinite One, as is known that it was one of the seven 
entities which preceded the creation of the universe, and one of them was the name of the 
Moshiach (Pesochim 54a). 
 

Therefore, during the rest of the year, the nevi’im preceded 
the Kesuvim, for they represented a higher level than the Kesuvim, 
voice not yet transformed into letters, and that was indeed the state 
of abundance, not yet fully transformed into letters, while on Rosh 
HaShana, there was no trace of past abundance left not yet 
transformed into letters, therefore, since in the aspect of letters, 

Kesuvim had preceded Nevi’im, they were chosen to precede. 
 

And therefore, the righteous person has to guard himself 
from inappropriate thoughts, and especially during the Ten Days of 
Repentance, for at their beginning, on Rosh HaShana, simple 
abundance descends without the garment of letters, and during the 
Ten Days of Repentance, this is also true, albeit to a lesser extent. 
The ability to receive that type of abundance depends on the 
spiritual level of the recipients, therefore one has to prepare himself 
during these Ten Days of Repentance with an extremely high level 
of holiness, to be very much on guard concerning his thoughts, for 
even though the process of becoming “material” in the 
transformation from sound to speech and crystallizing in letters has 
begun, in comparison to the rest of the year, the Ten Days of 
Repentance more closely resembles the “opening of the storehouses 
of abundance”. 
 

Now it is written (Tehillim 85:8) “Show us, 
Hashem, Your kindness…” for it is known that 
regarding the matter of providing abundance, there are 
two aspects, which differ in the quality of the 
abundance. Regarding the first, it depends on the 
receiving hand and the degree of preparation of the 
recipient, while regarding the second, when good 
abundance is received, sometimes the good abundance 

During the year, 
part of the abundance not 
yet become letters remained, 
so Nevi’im preceded, but on 
Rosh HaShana, this was not 
the case. 

During the Ten Days 
of Repentance, the righteous 
person has to guard himself 
zealously from 
inappropriate thoughts. For 
even though the process of 
descent of abundance from 
the level of pure sound to 
voice to speech, and finally 
capture in letters and 
writing, has begun during 
those days, even so, with 
respect to the rest of the 
year, they are considered to 
be more in the aspect of 
“opening the storehouses of 
abundance”. 

The pasuk that begins “Show us, 
Hashem, Your kindness…” alludes to the 
fact that there are two aspects among 
recipients of abundance. For the first, it 
depends on the receiving hand and the 
degree of preparation. The second good 
abundance may arrive in a disguised state, 
enshrouded in evil. We ask Hashem in this 
pasuk not to provide us with that type of 
abundance. 
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does not descend in the revealed state; rather the good hides itself in the evil. And it is for this 
reason, that our pasuk says: “Show us, Hashem, Your kindness…” – meaning “Your good”, 
and don’t hide in a box amidst evil; rather, when abundance comes, it should be revealed to 
me. And the necessary action that I request is that the abundance should be revealed to me 
immediately, in order that the “external ones” should not nurse from that abundance. And 
this is also something that Hashem, may He be blessed, desires, because “from Him, no evil 
comes” (Eicha 3:38) – but only good! 
 

And that which we plead “Remember us for life”, which is the 
aspect of the voice of simple abundance, the purpose of which is for 
good, for He is a “King Who desires life”, and it is with great 
certainty that we assert that He wants this as well, because from 
Him comes no evil, but only good. “And inscribe us” means to say, 
in the aspect of speech which is also writing or inscription, should 
also be immediately “for life,” that the good should reveal itself 
quickly when it arrives with the aspect of speech – which is identical 
with writing or inscription. And why do I enter this plea, and I seem 

to show no confidence that indeed “from Him evil does not come?” To this question comes the 
answer “for Your sake, O Living Elokim”; that is to say, “I am very certain that “from You evil 
does not come”, but I fear that the Elokim, referring to the external powers, (see the Eitz 
Chaim, section on General Principles, Chapter 13) who are also called Elokim (Likkutei Torah, 
Parshas Ki Sisa, text beginning “The Secret of the Calf”) will also live from this abundance. 
That is why the abundance should reveal itself immediately for good, so that the external 
powers will not take any part of the abundance, and as it is below, should it be also above. 

n 

An alternative explanation of “Remember us for life, O King Who desires life…” is as 
follows: 
 

To explain this by way of parable and metaphor, if one 
desires to give a present to his neighbor, and there is no opposition 
to the gift, then nothing is required beyond the oral commitment, 
because the fact that the giver announces an intention to give the 
present, is as if the words were written on a document and 
transmitted to the recipient. But this is not true if there is a power 
that opposes this present from the giver to the recipient; then it is 
necessary to write the fact of the intention as a decree, fixed and 
immutable, and then the opposing group will depart. But if the 
commitment exists only in verbal form, then the power of the 
opposing group will be intensified; but if it is written down as a 
decree, then their power will dissipate, for the fact of the matter has 

become unchangeable. 
 

And this is the intention of 
“Remember us”, in this sense: 
“Remember us for life, O King Who 
desires life”; that is to say, to the extent 
that You are a King Who desires life, to 
the same degree, do I not need anything 

“Remember us for 
life” means for the aspect of 
simple abundance, which is 
for good, because He is only 
good. “And inscribe us” – 
which seems to show lack of 
confidence, is not so. It is to 
make it impossible for 
external powers to share the 
abundance. 

An oral agreement 
is sufficient if there is no 
power opposing the 
transaction. But if there is 
opposition, then a written 
contract becomes necessary. 
Here too there is an 
opposing group above, the 
“forces”, so to speak, of the 
attribute of strict justice. To 
take away their power, we 
ask Hashem to inscribe our 
innocent verdict as a 
heavenly decree for good. 

“Remember us for life, O King Who desires life”, 
means to the extent that You are a King Who desires life, 
which is absolutely true, to that extent do I consider Your 
remembrance as sufficient to allay my fears. But I am 
concerned about Your attribute of strict justice, which might 
object to my light treatment. That is why I humbly request that 
You inscribe my verdict for a good life in the Book of Life, to 
make it immutable. 
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beyond that remembrance, and with that remembrance, it is sufficient, for it is known that 
when the Holy One, blessed is He, makes a decree for good, even on condition, it is never 
withdrawn, in accordance with the statement of Chazal (Bechoros 7a), and how much more so 
is this true if the promise for good was made to cover the descendants, certainly He will not 
retract His word, for “The counsel of Hashem stands forever…” for good, for His children. But 
to guard against the counsel of the Elokim who stand ready to oppose (Zohar HaKodosh, Part 
3, 231a), it is necessary to write down the verdict for a good life as fixed and immutable, and 
that will cause the strength of the opposition to evaporate, because the verdict was sealed in 
the Book of Life. And that is the meaning of “Write us down in the Book of Life, for Your sake, 
Elokim”, because of Your attribute of strict justice, as is known that Elokim represents justice 
(Bereishis Rabba, 33:3); that is, because in the world there is an attribute of strict justice, 
referring to the “group of opposition”, therefore, because of this, I request that You inscribe 
my verdict in the Book, and that will result in their automatic withdrawal. 
 

In another way, it is possible to give meaning to that 
prayerful expression, with an introduction of an explanation of the 
expression “exile of the Divine Presence” (Zohar HaKodosh, Part 2, 
216b) which will clarify how the concept of “exile” can apply to the 
Divine Presence (about Whom we say, lais asar ponui minei – 
“There is no place empty of Him”). The beginning principle is that 
the Creator, blessed is He, sustains continually all of the worlds, and 
the Creator, blessed is He, desires that He should have a recipient 
for His constant abundance because, so to speak, the fact that His 
abundance is received gives Him “pleasure”. And if we do not 
receive His abundance from Him, He has pain, so to speak, from 
this, and He gives the abundance to the external powers, as occurs 
in the example cited in the Zohar HaKodosh (Part 2, 152b), with 
regard to the difference between our being in Eretz Yisrael, and 
between our being as we are now, pushed far away into lands 

outside Eretz Yisrael. 
 

And if so, it is fitting for every member of the people of 
Yisrael to say in his heart, “I am hereby ready to daven for life and 
sustenance for the sake of the Creator, blessed is He, that He should 
have pleasure from the fact that I accept into my hands His 
abundance.” And this is the intention of the Zohar (Tikkunei Zohar, 
Tikkun 6, 22a): “At the beginning of each year, we shout, ‘Give us 
life! Give us food!’…We bark like dogs, who only bark for 
themselves. And at first glance, one would become disgusted at 
seeing such behavior; why in that case, do we also petition loudly 
each year for children, life and food?” But according to what we 
have written, is that the intention of a person in his request should 

be that He should give to us so that the Creator will have pleasure from our acceptance, for 
Hashem, may He be blessed, wants this to happen. And that is the intention of the holy Zohar 
mentioned above: “We shout, ‘Give us life!’ – that is to say, ‘Give us life for our own sake! And 
likewise food; we shout like the dogs. But we are permitted to do so, but with the condition 
that our intention should be that the Holy One, blessed is He, should derive pleasure from 
what we do. Thus, from our words, it turns out that the recipient is also a provider; that is, he 
provides pleasure to the Holy One, blessed is He (see above in the commentary to Parshas 

Another way of 
explaining the meaning of 
“Remember us for life”, 
which depends on the 
concept of Shechinta 
BeGolusa, the Divine 
Presence being in exile, is as 
follows: The initial 
argument is that Hashem 
sustains all the worlds. He 
wishes to have a recipient 
for His sustenance, because 
that gives Him, so to speak, 
pleasure. Were there to be 
no recipient, that would 
cause Him, so to speak, to 
feel pain. 

The summary of this 
paragraph is that sometimes 
our behavior may resemble 
the selfish; or better, the 
unconscious drive for food 
and drink of the animal 
kingdom. But human beings 
are different, in that it is 
possible for them to be 
providers to the One Who 
provides them with 
everything they have. 
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Tazria, text beginning “Alternatively the expression, ‘If a woman conceive’” and in Parshas 
Vayechi, text beginning, “And he will give”). 
 

And that is also the reason that the individual Jew davens, 
“Remember us for life” – that is to say, “Give us life, so that we can 
assume the masculine aspect, which is as providers to You of 
pleasure” (see the Zohar HaKodosh, Part 2, 4b). And why do you 
need this? Because You are a “King Who desires life” – and thus, 
when we receive from You, we are fulfilling Your desire, and 
therefore “…inscribe us in the Book of Life, for Your sake, O G-d of 
Life”. That is to say, “for Your sake”, in order that You receive 
pleasure from it (see above in Parshas Nitzovim, text beginning 
“And He will enlarge you…”) And that which the Tanna warns (Avos 
2:4): “Make your will subservient to His, in order that He make His 

will as yours” means: “Make your will as His will; as the will of the Holy One, blessed is He, is 
to be a provider, so should you make your will, in order that He might make His will as yours.” 
And this is not a reason for you to do this, but rather it is fitting that it be above that His will 
and your will be alike. 

n 

“Do not enter into judgment with us (the key to understanding this request is “with us”, 
for human beings lack the compassion of their Creator), for no living thing will emerge 
innocent.” 
 

This can be understood by way, again, of a parable. Imagine 
the servant of a king, who sinned against the king, and he requested 
that the king forgive his sin. But the king commanded him as 
follows: You yourself should judge your case, and reach a verdict 
with regard to your fate. The servant was depressed by this 
command, and he cried out with a great and bitter cry that the king 
not do this to him, for he knew in his heart that he would certainly 
find himself guilty, and he could not invoke a verdict that was “more 
lenient than the law”. And so he begged the king and pleaded with 
him that the king himself judge him, for he was gracious and 
merciful, and very powerful, having the ability to invoke a judgment 

that was “more lenient than the law”. 
 

Similarly, we request that Hashem not enter into judgment 
with us as the judge, for “no one could emerge innocent…” 
because we know that from the perspective of the law, we are all 
guilty, and we have no ability to invoke a verdict “more lenient than 

the law”. Therefore, You Yourself judge us and render our verdicts, for You are merciful and 
gracious, and are very ready to forgive, and are all-powerful to judge us in a manner “more 
lenient than the law”, and to pardon our sins and rebellions with Your great compassion. 

 
And this was as well the intention 
of Dovid HaMelech, a”h: “May 
my judgment go out from 
before You; Your eyes behold 

Since it is fitting 
above that His will be the 
same as our will, since we 
are created bidemus Elokim 
– “in the image of G-d” – we 
daven that He remember us 
for life, give us life in order 
that by receiving that great 
abundance from Him, we 
will also be providers, of 
taanug, pleasure, to Him, as 
He is a provider for us of all 
our needs. 

This parable deals 
with a servant who sins 
against the king. The king 
commands that the servant 
judge his own case. The 
servant knows that from the 
point of view of the law, he 
is guilty and he has no 
power to be “more lenient 
than the law”. He begs the 
king to judge him, for the 
king is merciful and can be 
“more lenient than the law”. 

Similarly, we beg 
Hashem to judge our case 
for He has the ability to be 
“more lenient than the law”. 

Dovid HaMelech also faced a similar choice. He knew that 
Hashem was far more merciful than man. When Gad offered him a 
choice to be punished by Hashem or by man for his sin, he chose to 
be punished by Righteous G-d Whose “eyes behold uprightness”, 
and Whose mercy allows Him to judge in a manner “more lenient 
than the law”. 
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uprightness” (Tehillim 17:2) – that is to say, You should throw our judgments out; You 
should not take them into account at all, for according to our judgments we would certainly be 
found guilty. Rather, You Yourself should judge us and render our verdicts. And then we will 
certainly emerge innocent in the judgment, for “Your eyes behold uprightness”; You are 
gracious and merciful and You have the ability to deal with us in a manner “more lenient 
than the law” – to pardon our sins, to sustain us with life, blessing, goodness, salvation and 
comfort – Amen; and so may be Your will.    

nnn    

Stories for Yom Kippur 
Like the Avoda of the Kohen Godol or Higher than a Maloch? 

The Sanz-Klausenberger related the following story, as he heard it from Rav Tevli of 
Dukla:  

“I was told this story by Rav Tevli of Dukla, who heard it from his father-in-law, Rav 
Yosef Moshe, who heard it from Rav Yitzchok Ettinger, who heard it from the mouth of the 
mechaber of Yeshuos Yaakov himself. It happened when the Yeshuos Yaakov was but a young 
avreich living in Yaroslav (a city of Misnagdim, opponents of Chassidus).” This is the story he 
told: 

One year on Erev Yom Kippur, the Rav of Berditchev arrived in town. When he 
entered the shul for Kol Nidrei, he came in crawling on his hands and feet — such was 
his awe and self-negation before Hashem! He approached the amud and began to 
recite Kol Nidrei with great reverence and fervor. None of us assembled knew the 
guest’s identity, but nonetheless he was allowed to continue leading the tefillos before 
the congregation. He had the sweetest voice we had ever heard, and we could tell by 
the tone and feeling with which he said those stirring tefillos that this was a person of 
great stature. 

After concluding Ma’ariv, he went on to recite the liturgy known as Shir 
HaYichud before the Ark and then he began reciting the entire sefer Tehillim out loud. 
He stayed there, standing on his feet and saying Tehillim, the entire night! 

In the morning, when the men started arriving in shul, we found him standing 
there in the same position that we had left him. Without budging from his place, he 
simply went on to recite Adon Olom and led the tefillos for Shacharis. Then he 
proceeded to read from the Torah and lead the services for Mussaf. 

I began to doubt whether this being was human or a Maloch from Heaven! His 
powerful, sweet voice and his unceasing outpouring of emotion were nothing short of 
angelic. But when the congregation recited their responses and he stood silent I 
concluded that he must be human. Then he came to the ne’ila tefilla. He raised his 
voice and roared out the words like a lion, and not one person in the entire 
congregation was left unmoved. Anyone who had not yet done teshuva was filled with 
remorse and everyone there repented. We were sure that only a Maloch from Heaven 
could have such powers! 

After Yom Kippur had ended and we had davened Ma’ariv, I decided to follow 
him and see were he was staying. I wanted to see if he would conclude his fast and eat 
as human beings do. Perhaps he truly was a Maloch who had no need to eat or sleep! 

I watched as he listened to Havdola that someone recited and then asked those 
present, “Please bring me something to revitalize me and fill my hungry soul!” 
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Immediately they brought him some cake, cookies and fruit to eat, knowing that 
anyone would be hungry after such a day. “No, no,” he protested, declining the food 
offering. “This is not what I had in mind. Please bring a Maseches (tractate) Sukka.” 

They brought him the requested volume, and he took the Gemora to his room 
saying that he needed to rest a bit. I followed him and peeked into his room. What I 
saw had no resemblance to rest. I saw him sitting enraptured in studying the mesechta 
aflame with devotion. I myself could not stay up. I was tired and I fell fast asleep. 
When I awoke, it was morning. I peeked into the Berditchever’s room and found him 
still sitting there and learning. While I slept, he had managed to learn almost the 
entire Masechta! 

“This,” interjected the Sanz-Klausenberger, “was the Kedushas Levi, about whom his 
son, Rav Meir, writes in his introduction to the first volume of his sefer Kesser Torah: 
‘Everyone in the world knows that my father had thousands of talmidim whose hearts my 
father set aflame teaching them Gemora, Rashi and Tosafos, as well as the works of the 
poskim and codes of law. Their hearts were excited to serve Hashem when they heard his 
Torah guiding them on the straight path to serve Hashem.’ 

“Though he served Hashem at every moment with such fervor that would make even 
Malochim and fiery serofim jealous,” concluded the Sanz-Klausenberger, “he could not rest 
knowing that he did had not studied enough Torah on the day of Yom Kippur. Only after the 
entire Masechta of Sukka was his mind appeased. What then can we say about ourselves?” 

 

Kabbalistic Meditation for an Easy Fast as taught by the Kabbalistic Meditation for an Easy Fast as taught by the Kabbalistic Meditation for an Easy Fast as taught by the Kabbalistic Meditation for an Easy Fast as taught by the holyholyholyholy    ARIARIARIARI    
Take a glass of water, as the last action you take before the fast begins. 

Take 9 sips of water, turning the glass counterclockwise 1/2 turn after each sip. Meditate 
on the following thoughts after each sip and before you rotate the glass counterclockwise. 

Sip 1: Chessed of Chessed or, in English, Right of Right. 

 חסד שבחסד

Sip 2: Gevura of Chessed or, in English, Left of Right. 

 גבורה שבחסד

Sip 3: Tiferes of Chessed or, in English, Center of Right. 

 תפארת שבחסד

Sip 4: Chessed of Gevura or, in English, Right of Left.  

 חסד שבגבורה

Sip 5: Gevura of Gevura or, in English, Left of Left.  

 גבורה שבגבורה

Sip 6: Tiferes of Gevura or, in English, Center of Left.  

 תפארת שבגבורה

Sip 7: Chessed of Tiferes or, in English, Right of Center.  

 חסד שבתפארת
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Sip 8: Gevura of Tiferes or, in English, Left of Center.  

 גבורה שבתפארת

Sip 9: Tiferes of Tiferes or, in English, Center of Center.  

 תפארת שבתפארת

       Have an Easy Fast!    

n n n 
 

SUCCOS 
 

Protection against Fire  
On a chilly Sukkos morning in the city of Zhelichov, the people walked toward the shul, 

their hands empty of lulovim and esrogim. It was also Shabbos, and the lulovim and esrogim 
would have to wait until the next day. After Mussaf, the Kohanim came forward to bestow the 
priestly blessings on the congregation, but the Rav held up his hand and stopped them. 

“Not today,” said Rav Levi Yitzchok. “From now on, we will no longer say the priestly 
blessings on a Yom Tov day that is also a Shabbos.” 

“But why?” asked the Kohanim. 

“It is not something I can explain to you,” said Rav Levi Yitzchok. “There are esoteric 
mystical reasons. But this I can tell you. Not saying the priestly blessing on Shabbos is a 
protection against fire for the city. If it should happen, Heaven forbid, that one house catches 
fire, the protection will ensure that the fire doesn’t spread to others and possibly destroy the 
city.” 

The people accepted his ruling, and from that day forward, as long as Rav Levi Yitzchok 
was the Rav of Zhelichov, there were no priestly blessings on Shabbos during a Yom Tov. 
Several years later, however, Rav Levi Yitzchok left Zhelichov for Berditchev, where he 
remained for the rest of his days. Shortly thereafter, a new Rav was selected for the position in 
Zhelichov, and the question of priestly blessings on Shabbos during Yom Tov was raised again. 
Many of the inhabitants wanted to return to the old customs, and they carried the day. The 
city reverted to its former custom. 

That year, there was a major conflagration in Zhelichov, and almost the entire city was 
destroyed. The shul burned down to its foundation, with only a pile of smoldering ashes to 
mark the spot where it had stood. 

Somewhat belatedly, Rav Levi Yitzchok’s custom was reinstated, and when the shul was 
rebuilt there were no longer any priestly blessings on Shabbos during Yom Tov. 

n n n 

Dvar Torah 
According to the Medrash (Bereishis Rabba 1:4), Hashem’s original thought, so to speak, 

in creating the world was for the purpose of the Jewish souls who would inhabit it. Therefore, 
when the Jewish people obey His will, He is exceedingly pleased, and He sends down 
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emanations of blessing to this world for the benefit of His people. 

Nonetheless, once the emanations enter the world, others who are unworthy step forward 
and seek to share in the divine beneficence. At that point, Hashem directs the attention of the 
flow of beneficence to pay heed to the original thought that inspired this flow. The act of 
calling attention to the original intent of creation is called yad – “hand”. When the Torah 
speaks of lifting up the hands toward the heavens, this is what is actually happening. 
Attentiveness is being directed to the primary purpose of creation. 

It is by the same token that the Kohanim lift up their hands and proclaim 
“Yevorechecha…May He bless you…” By recalling that the original intent of creation was for 
the Jewish people, a flow of divine blessings is being drawn down upon them from above. 

nnn    

KKKKedushas HaLevi’imedushas HaLevi’imedushas HaLevi’imedushas HaLevi’im    

“And you shall take for yourselves on the first day the fruit of a citron tree, 
and the shoots of a date palm, and myrtle branches and willow branches and you 
shall rejoice before Hashem your G-d for seven days” (Vayikra 23:40). 

The Medrash Tanchuma (Emor 22) asks: “Is this done the first day [of the month]? 
Rather it must mean the first day that there is a reckoning of sins.” 

The earlier commentators have already pointed out through their Ruach HaKodesh 
how wondrous this statement of our sages is. The question is, is it possible that from the time 
of Yom Kippur till the first day of Sukkos the yoke is loosened, heaven forbid, from our necks, 
to simply allow a person free rein to do as his heart desires? Does the Holy One forgive and 
not make an accounting of sins? Heaven forbid such a suggestion! (In other words, how can 
the Medrash say that the first accounting of sins occurs on the first day of Sukkos? Is there no 
accountability for one’s actions during the interim between Yom Kippur and Sukkos?) 

However, the explanation of these things is that the Gemora (Yoma 86b) cites the 
following contradiction: sometimes we say that when someone repents and does teshuva his 
intentional sins are regarded as unintentional. And other times we say that his intentional sins 
are actually transformed into merits. The Gemora resolves this contradiction by explaining 
that the first example is when one has done teshuva out of fear of Hashem – then his 
intentional sins are regarded as unintentional. And when he does teshuva out of love for 
Hashem, then his intentional sins are transformed into merits. 

This is due to the great kindness and mercy of Hashem upon us, His children, Bnei 
Yisrael, the holy people – that when they repent and do teshuva out of love, not only does He 
atone for them by forgiving their sins and rectifies the blemishes and ruined state they have 
caused, but every sin and transgression that they have done in the past – even intentional 
ones – He gathers them up one by one and counts them. Based on the final tally, He then 
transforms them into merits and good deeds and we are rewarded for them! 

It comes out that when these days of awe approach, when the King of Judgment weighs 
the land (Mishlei 29:4) which refers to Rosh HaShana and Yom Kippur, and Bnei Yisrael 
engage in teshuva with all their heart and soul and with all their being, then Hashem forgives 
and atones for them on Yom Kippur for all the past year’s misdeeds and transgressions. 
However, the second concept we mentioned above, where Hashem studies their sins and 
gathers them one by one and tallies them up as should be done after Bnei Yisrael have 
repented and done teshuva, this concept does not occur immediately on Yom Kippur. This is 
because up until and including the day of Yom Kippur, any teshuva that Bnei Yisrael are 
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engaged in is done out of fear of Hashem and the fear and awe of His judgment, and any favor 
bestowed upon them will remain incomplete, since even though their sins will be transformed, 
nonetheless their transformation is only that it makes intentional sins as unintentional, as is 
proper for one who repents out of fear, as we explained above. And at the end Bnei Yisrael will 
still have sins, albeit unintentional ones.  

And so, due to Hashem’s great kindness and mercy over Bnei Yisrael, He waits till the 
first day of the festival of Sukkos. Then, during the four days between Yom Kippur and 
Sukkos, the holy Bnei Yisrael prepare themselves in sanctity for teshuva, in order to fulfill the 
mitzvos of sitting in the sukka and shaking the four species [lulov and esrog] and other 
mitzvos that are connected to this holy day, as is known. 

And then, on the first day of Sukkos, they actualize this potential [the preparation] and 
make it real by actually doing these mitzvos which we mentioned and which they had been 
preparing. This form of teshuva is then one done out of love for Hashem, because the awe of 
judgment that hovered over them during the days of awe has passed. Therefore, on the first 
day of Sukkos, when the teshuva is done out of love, that is when Hashem begins to study the 
past year’s sins, which were forgiven on Yom Kippur, and He gathers them one by one and 
makes an accounting and then based on the tally, he transforms that count into merits. 

This is a great favor for Bnei Yisrael from Hashem, since He waits to count and tally 
these sins till the first day of Sukkos, because then their favor is at its full potential as we 
mentioned. This is the meaning of “the first day of an accounting” of their past year’s “sins”. 
(See also Kedushas Levi Ha’azinu – Mi E”l Komocha, Shabbos Teshuva). 

This is as I heard from the renowned pious Chassid, Rav Pinchas of Frankfurt (the 
brother of Rav Shmelka of Nikolsburg and mechaber of the Haflo’a and Ponim Yofos), how he 
explained the Gemora (Rosh HaShana 16a): “Why do we blow the shofar on Rosh HaShana? 
To mix up the Soton.” And Rashi there (16b, Kedai Learbev): “He [Soton] sees how much they 
[Bnei Yisrael] love and value the mitzvos and he fears to prosecute them.” 

And this is wondrous, because why does he [Soton] care if then at that time we see that 
they love mitzvos? Let him prosecute them against the sins they committed the whole past 
year!? 

But based on what we explained, this all makes sense, since the Soton sees how much 
they love the mitzvos, he is witnessing their teshuva done out of love, and he fears to attempt 
to prosecute them, since the more he prosecutes and argues against them and the more sins 
he tries to uncover, the more merits they will end up having in the end [since teshuva out of 
love transforms the sins into merits]. This is why he is afraid to start up with them and 
prosecute them. Understand this. 

(Pisgomin Kadishin 1) 

n 

Washing Away the Stains on Sukkos 
[Rav Aharon of Zhitomir said] “I heard from my teacher and master, the renowned 

genius [the Berditchever] that even though on Yom Kippur all of one’s sins were atoned for, 
nonetheless a stain remains. Therefore, the principle way to rectify this is to uplift all our 
deeds on Sukkos and then all our misdeeds will be transformed into merits and we will be 
purified from any stains. 

He said that the primary rectification for this was achieved by the recitation of the 
offerings of the sacrificial bulls that we recite during the Mussaf services on Sukkos; however, 
this detail is a hidden secret that we cannot understand. But what we do know is that through 
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Torah study and observance of the mitzvos that we do during the festival of Sukkos this 
rectification is achieved.  

(Toldos Aharon Zhitomir, Derushim on Sukkos as cited in Yalkut Kedushas Levi, 
published by Rav Michael Derbarmediger page 181–182). 

Hashem said: “I have an easy mitzva called Sukka.” Why is it called an easy mitzva? 
Because it doesn’t empty our pockets. (Avoda Zora 3a). 

The idea is that there is someone who is sullied and filthy with sin and has awoken and 
decided on his own to serve the Creator, blessed is He. He must serve Hashem with all of his 
strength, and it is very difficult and a great burden for him to do any mitzva he wishes to 
because of his sins. 

Then there is someone else who has help from heaven called Siyata DiShmaya and he 
has a great awakening from above. This person is not greatly burdened in serving the blessed 
Creator and it is easy for him to serve the Creator, blessed is He. 

Therefore Sukka is called “an easy mitzva”, because at this time after Yom Kippur all of 
our sins have been atoned for and forgiven and we have a great awakening from above. 

Furthermore, all the other mitzvos, such as shofar, lulov or tefillin and others are done 
with our own hands. However, the sukka can be made even by someone else and then we sit 
inside it. Once inside, we are therefore fulfilling this mitzva and doing it without any action on 
our behalf. This is another reason it is called an “easy mitzva”. 

(Handwritten Manuscript of Writings as cited in Yalkut Kedushas Levi published by 
Rav Michael Derbarmediger, page 184). 

n 

A Mitzva Like No Other 
It is well known how the holy Berditchever used to say that there is no other mitzva like 

mitzvas Sukka: “What other mitzva do we have where a person enters with his entire body, 
including the soles of his shoes and his boots?!” 

(Kedushas Tzion of Bobov, Parshas Eikev, as cited in Yalkut Kedushas Levi published 
by Rav Michael Derbarmediger, page 184). 

n 

Anxiously Waiting to Shake the Lulov and Esrog for the Last Time 
 During another exhausting Yom Kippur of beseeching Hashem on behalf of Klal 
Yisrael, Rav Levi Yitzchok felt the presence of the Malach HaMovess (Angel of Death) during 
Kol Nidrei. Sensing that his time was short, he davened that Hashem grant him a bit more 
time so that he could at least fulfil the mitzvos of Sukkos for one more time. 

 After putting his last fiber into his tefillos – finally at Neila he noticed that the Maloch 
had left his side – and his request was granted. On the first night of Sukkos, with great 
anticipation, he waited up the whole night so that at the first possible moment of daybreak he 
would be able to fulfil the mitzva of lulov and esrog. 

 His lulov and esrog were stored in a glass closet in his study room. Before dawn 
arrived, he ran to the mikve and precisely at neitz he ran to his closet to get the lulov and 
esrog. Rav Levi Yitzchok was so enraptured with the mitzva, that he put his hands right 
through the glass panes and grabbed the lulov and esrog and started performing the mizva of 
shaking them. 

While he performed the mitzva, which he knew would be the last year he would have 
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the zechus of performing – he never realized that his hands were shredded and bloodied from 
his hasty actions of putting his hands through the glass panes. 

nnn 

  הילולא

The anniversary of the petira of a Tzaddik is known as a Hilula, which means “A Day of Joy”. 

One of the tools that Kabbola teaches is to connect to a Tzaddik (righteous person). 
The method to connect to a Tzaddik is to adopt the following ritual: 

1) Learn the anniversary of his petira or, if this information is not available, the days of 
Erev Rosh Chodesh, Rosh Chodesh and the fifteenth day of the Hebrew month can be utilized 
for a connection. 

2) Light a twenty-five-hour candle in his or her honor. There is no specific berocha. 
Some say the following: This candle is being lit in the merit of ______________. 

Others say that it is the custom within Klal Yisrael to light a yahrzeit candle on the day 
that a relative or a Tzaddik has passed away. The lighting has no accompanying blessing, and 
people would like to express themselves in a tefilla when lighting the candle. This is not only 
true on a yahrzeit but on every Yom Tov as well. 

The author of the Pele Yo’etz, Rav Eliezer Papo (1785–1828), did in fact compose such a 
tefilla. Rav Papo was the Rav of the city of Selestria in Bulgaria. Bulgaria was a part of the 
Ottoman Empire at the time. The tefilla of the Pele Yo’etz is reproduced and translated below, 
as a public service. 

Hebrew Tefilla for Lighting a Yahrzeit or Hilula Candle 

� עַ עֵ א יוֹ לֶ �ֶ ל הַ עַ �ַ � ִמ גֵ מָ � הַ לֶ ר אֶ פֶ סֵ ת �ַ �צַ ְמ נִ ה הַ ילָ פִ ְ	 [ ָ�  ]ד"ד כמוֹ א עָ צֵ יֵ ת וַ ַ� ָר ל 
 

____________ יק ִד צַ הַ / י ִת ָר י מוֹ ִמ ִא / י בִ ת )מַ ְ� י נִ יל&עִ לְ ת &חַ נ&ְמ ה לִ ר זֶ יק נֵ לִ ְד י מַ ינִ ֵר הַ  
 ְ�ַרֲחִמי1 ֶ�ְ	ַקֵ�ל, ֲאבוֵֹתינ& ֵוא/ֵהי ֶא/ֵקינ& 'ה י-נֶ פָ לְ � ִמ צוֹ י ָר ִה יְ  ,____________ת �ַ /��ֵ 

ל 2ֹ ה הַ יֶ ְה יִ ה וְ ְ�ַמֲע3ֶ  ֵ�י�, ְ�ִדי�&ר ֵ�י�, ְ�ַמַחָ�ָבה ֵ�י�, עו3ֶֹה ֶ��ִני ַהטוֹב ַמֲע3ֶה 2ָל &ְבָרצוֹ�
/ י ִמ ִא / י בִ ל )ה ֶ� מָ ָ� נְ & חַ ר& �פֶ נֶ ט לְ ָר פְ �ִ &, לאֵ ָר 3ְ יִ  -ְמ ת עַ מוֹ ָ� נְ י לִ יל&עִ לְ ת &חַ נ&ְמ לְ ת &כ&זְ לִ 
 .י1יִ חַ ר הַ רוֹ צְ ת �ִ רוֹ ר&1 צְ יהֶ תֵ וֹ �פְ ה נַ נָ יֶ ְה ִ	 � ֶ� צוֹ י ָר ִה יְ . ____________יק ִד צַ 

Translation: 

Behold I am lighting this lamp for the resting and uplifting of the soul of my father/my 
mother/the Tzaddik _______ the son/daughter of ______________. May it be Your will 
before you, Hashem, our G-d and the G-d of our forefathers, that all my good deeds whether 
in thought, speech or action be done for a merit and a resting and an elevation of the souls of 
your nation Yisrael. It should be especially for the soul of my father/mother/the Tzaddik 
_____. May it be Your will that their souls be bound in the bond of life. 

3) Learn about the person including history, culture, writings and teachings. 

4) Study some of his teaching or writings.                        See more at: www.yeshshem.com/hilulah.htm 
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Y GEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSER
YAHRZEITS FOR WEEK 

http://www.chinuch.org/gedolim_yahrtzeits/Tishrei

Biographical information and yahrzeits 

� 11th of Tishrei ~ Begins 
� Rav Dovid HaLevi, Maggid of Steppin and a 

� Rav Tavyomi, also known as Rav Tavot, known from comments written about him in the 

Gemora. Here is one example: Rava said: I used to say that there is no truth in the world. A 

certain sage – Rav Tavot by name, and some say he is call

if he were given all the universe he would not alter his words. Once this Rav Tavot happened 

by a certain place – Kushta [meaning Truth] was its name 

their words, and not a single on

their women and she bore him two sons. One day his wife was washing her hair. Along came 

her neighbor and knocked on the door. He, thinking it lacking in propriety [for his wife to be 

seen thus], said to her [the neighbor], “She is not in.” Both his sons died. The residents came to 

him and said, “What has happened?” He told them, such and such happened. They answered, 

“Please, leave our midst and do not tempt death to visit our people” (

truthful person like Rav Tavot or Rav Tavyomi, a fifth

who was prepared to give all in order not to lie, preferred telling a white lie to being immodest. 

The outcome, however, speaks for itself: his white lie

other falsehood, whose punishment according to the tale is the untimely death of his sons. 

Uttering a falsehood harms the order of the universe, (4111/350);

� Rav Huna berei Mar Zutra, known for his comments in the 

� Mar bar Rav Ashi, known for his comments in the 

� Rabbeinu Yitzchok HaLevi from Speyer, the 

� Rav Avrohom Abish of Frankfurt, the 

� Rav Tzvi Arye of Alik, (5572/1811);

� Rav Menachem Mendel of Bohush, (5703/1942).

� 12th of Tishrei ~ Begins 
� Rav Avrohom Maloch, the son of Rav Dov Ber, 

the Mezritcher Maggid, (5501/1741

According to his peers, his teaching was “out of 

this world” which is why he was named the 

Maloch (Angel). Rav Avrohom learned 

from the Maggid and the revealed 

Rav Shneur Zalman of Liadi, the teacher chosen 

by his father. When Rav Avrohom’s first wife 

passed away, he married the daughter of Rav 

Feivel of Kremenitz, mechaber

Chachomim. He wrote Chessed L’Avrohom

commentary on the Torah, Talmud

Rizhin, (5537/1776); 
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GEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSER    Z

YAHRZEITS FOR WEEK BEGINNING MOTZAI YOM KIPPUR
http://www.chinuch.org/gedolim_yahrtzeits/Tishrei 

Biographical information and yahrzeits compiled by Reb Manny Saltiel and www.ans

Begins Motzai Shabbos (Sep 30th) 
of Steppin and a talmid of the Ba’al Shem Tov, (5571/1810).

, also known as Rav Tavot, known from comments written about him in the 

. Here is one example: Rava said: I used to say that there is no truth in the world. A 

Rav Tavot by name, and some say he is called Rav Tavyomi 

if he were given all the universe he would not alter his words. Once this Rav Tavot happened 

Kushta [meaning Truth] was its name – and [the people there] never altered 

their words, and not a single one of them ever died before his time. [Rav Tavot] wed one of 

their women and she bore him two sons. One day his wife was washing her hair. Along came 

her neighbor and knocked on the door. He, thinking it lacking in propriety [for his wife to be 

said to her [the neighbor], “She is not in.” Both his sons died. The residents came to 

him and said, “What has happened?” He told them, such and such happened. They answered, 

“Please, leave our midst and do not tempt death to visit our people” (Sanhedrin

truthful person like Rav Tavot or Rav Tavyomi, a fifth-generation Babylonian 

who was prepared to give all in order not to lie, preferred telling a white lie to being immodest. 

The outcome, however, speaks for itself: his white lie is presented as no different from any 

other falsehood, whose punishment according to the tale is the untimely death of his sons. 

Uttering a falsehood harms the order of the universe, (4111/350); 

Mar Zutra, known for his comments in the Gemora, (4227/466);

Rav Ashi, known for his comments in the Talmud, (4227/466); 

from Speyer, the Riva, a talmid of Rashi, (4893/1133);

of Frankfurt, the Bircas Avrohom, (5529/1768); 

2/1811); 

of Bohush, (5703/1942). 

Begins Sunday Night (Sep 1st) 
, the son of Rav Dov Ber, 

, (5501/1741–5537/1776). 

According to his peers, his teaching was “out of 

this world” which is why he was named the 

(Angel). Rav Avrohom learned Kabbola 

and the revealed Torah from 

Rav Shneur Zalman of Liadi, the teacher chosen 

s father. When Rav Avrohom’s first wife 

passed away, he married the daughter of Rav 

mechaber of Mishnas 

Chessed L’Avrohom, a 

Talmud, Mishna and Yomim Tovim. His grandson was Rav Yisrael of 

Z 
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www.anshe.org 

, (5571/1810). 

, also known as Rav Tavot, known from comments written about him in the 

. Here is one example: Rava said: I used to say that there is no truth in the world. A 

ed Rav Tavyomi – once told me that 

if he were given all the universe he would not alter his words. Once this Rav Tavot happened 

and [the people there] never altered 

e of them ever died before his time. [Rav Tavot] wed one of 

their women and she bore him two sons. One day his wife was washing her hair. Along came 

her neighbor and knocked on the door. He, thinking it lacking in propriety [for his wife to be 

said to her [the neighbor], “She is not in.” Both his sons died. The residents came to 

him and said, “What has happened?” He told them, such and such happened. They answered, 

Sanhedrin 97a). Even a 

generation Babylonian Amora (sage), 

who was prepared to give all in order not to lie, preferred telling a white lie to being immodest. 

is presented as no different from any 

other falsehood, whose punishment according to the tale is the untimely death of his sons. 

, (4227/466); 

, (4893/1133); 

. His grandson was Rav Yisrael of 
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� Rav Yechiel Michel of Zhvill, the second Zhviller Rebbe. His father, Rav Moshe (the first Zhviller 

Rebbe), was one of the five sons of the Zlotchover Maggid, Rav Yechiel Michel, (5617/1856). 

� 13th of Tishrei ~ Begins Monday Night (Sep 2nd) 
� Rav Akiva Eiger of Posen (5521/1761–5597/1836). A descendant of the Eishel Avrohom, he 

was born in Eisenstadt. He married the daughter of Rav Itzik Margolies, one of the wealthiest 

Jews of Lisa. Because of a fire in 1791, his father-in-law lost all of his possessions, and Rav 

Akiva Eiger was forced into the Rabbinate. In 1814, he took the position in Posen, one he kept 

for the rest of his life. He was the father-in-law of the Chasam Sofer. He wrote close to a 

thousand responsa, half of which have been published, (5598/1837); 

� Rav Shmuel, the Rebbe Maharash (5594/1834–5642/1881). The seventh and youngest son of 

the Tzemach Tzedek, he became the fourth Rebbe of Lubavitch after the passing of his father in 

1866, (5643/1882); 

� Rav Yisrael Friedman, the Sadigerer Rebbe (5613/1853–5667/1906). After Rav Yisrael was 

niftar, all five of his sons became Rebbes: Rav Aharon (the Kedushas Aharon), Rav Sholom 

Yosef of Czernowitz, Rav Avrohom Yaakov (the next Rebbe of Sadiger), Rav Yitzchok of 

Rimanov and Rav Shlomo Chaim (Rav Shlomenu), (5667/1906); 

� Rav Chaim Berlin, (5592/1832–5672/1911). Born in Volozhin to Rav Naftoli Tzvi Yehuda 

Berlin (the Netziv), he became a Rav in Moscow in 1865. In 1889, he returned to Volozhin, 

where he served as Av Bais Din. In 1906, he moved to Yerushalayim, where, in 1909, he served 

as chief Rav of the Ashkenazi community, (5673/1912); 

� 14th of Tishrei ~ Begins Tuesday Night (Sep 3rd) 
� Rav Sholom Shachna of Prohovitch, son of Rav Avrohom HaMaloch and father of the 

Ruzhiner Rebbe. He authored a sefer called Mashmia Sholom, (5520/1760–5563/1802); 

� Rav Yisrael Hopstein, the Maggid of Kozhnitz (5497/1737–5575/1814). The son of Shabsi, a 

poor bookbinder, Rav Yisrael became a talmid of four great Chassidic Rebbes: Rav Shmuel 

Shmelke of Nikolsburg, the Maggid of Mezritch, Rav Elimelech of Lizhensk, and Rav Levi 

Yitzchok of Berditchev. For nearly fifty years he led the Kozhnitz community. Most popular 

among his many books is Avodas Yisrael, thoughts on the weekly Parsha. He also wrote Bais 

Yisrael on the Talmud; Nezer Yisrael and Or Yisrael, both on the Zohar; and Tehillos Yisrael on 

Tehillim. He was succeeded by his son, Rav Moshe Elyokim Beriah, (5575/1814); 

� Rav Yosef Tzvi Dushinsky, Av Bais Din of Chust and Yerushalayim. In his youth, he became 

a close talmid of the Shevet Sofer. His first marriage was to the daughter of Rav Mordechai 

Yehuda Winkler, the Levushei Mordechai. He became the Rav of Galanta. Sadly, he and his 

Rebbetzin were not zoche to have children despite the blessings of many Tzaddikim. His 

Rebbetzin passed away during an epidemic in World War I. His then married Esther, the 

daughter of Rav Yoel Tzvi Neuhaus, and a son, Yisrael Moshe, was born on the 21st of Kislev 

in 1921. In Adar of 1930, the family moved to Eretz Yisrael. One month later, Rav Yosef 

Chaim Sonnenfeld was niftar, and Rav Yosef Tzvi was appointed Rav of Yerushalayim, and, in 

1933, Av Bais Din of the Eida Chareidis, (5709/1948); 

� Rav Mordechai of Zhvill. A great-grandson of Rav Avrohom HaMaloch (the son of the 

Maggid of Mezritch), Rav Mordechai became the third Zhviller Rebbe. He left two sons, the 

elder Rav Yechiel Michel, who was succeeded by Rav Yaakov Yisrael, and the younger Rav 

Shlomo, who was succeeded upon his petira in 1945 by Rav Gedalia Moshe, (5661/1900); 

� Rav Chaim Elozor Benzion Bruk, Rosh Yeshiva Novardok in Yerushalayim, among the five 
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main talmidim of the Alter of Novardok. He was one of the six hundred Novardok 

who were secretly taken out of Communist Russia to Poland in the summer of 1922. Rav Bruk 

left Grieve, Poland, for Yerushalayim in 1934, and founded the 

Rav Hillel Goldberg, executive editor of the Intermountain Jewish News in Denver, learned 

with Rav Bruk from 1972 to 1985, (5746/1985);

� Rav Yitzchok Mordechai Schapiro

Vienna, he was a descendant of the 

Rebbe, and the Kozhnitzer Maggid

attended Torah Vodaas. In 1962, he married the granddaughter of Rav Yeruchem Leiner, the 

Radziner Rebbe of Boro Park, (5766/2005).

� 15th of Tishrei ~ Begins 
� Yaakov Avinu (2109/1651 BCE

say on this day he was brought to 

Me’oras HaMachpela]; 

� Rav Yosef Shlomo Delmedigo

(1591–1655). His forefathers moved to Crete from Germany 

in the early fifteenth century. As a youth, he excelled in his 

Torah studies as well as in mathematics, astronomy and 

medicine and mastered several languages, all before he was fifteen. He then traveled to Padua 

to enroll in the University, where he studied under Galileo. After gradua

Candia. He married and began to practice medicine, by which he earned his acronym, 

(Yosef Shlomo Rofeh). He wrote an encyclopedic treatise entitled 

summary of all branches of knowledge studied in his days 

library of over seven thousand volumes. He became the personal physician of Prince Radzivil 

of Lithuania while he lived in Vilna. While there, he replied at length to a series of deep 

questions on philosophy, mathematic

the reference is sometimes called by the name of the book of the questions, 

Yosef became Rav of Hamburg, where he wrote 

Kabbola. In 1628, he became 

was published, (5416/1655); 

� Rav Yitzchok Isaac of Koritz, (5548/1787);

� Rav Meshulam Katz, mechaber

� Rav Mordechai of Lechovitch, 

charitable, particularly toward the poor of 

� Rav Meir Arik of Tarnow, Galicia, teacher of the 

Horowitz of Dzikov, and Rav Meshulam Roth; mechaber of 

Torah, (5686/1925); 

� Rav Mordechai Leifer of Nadvorna (1835

Premishlan, Rav Mordechai was orphaned early and raised by his uncle, Rav Meir’l of 

Premishlan. His teachings are collected in 

� 16th of Tishrei ~ Begins 
� Rav Moshe Zacusa (the Ramaz

generation, he was the mechaber

Shorshei HaShemos, on the names of 
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of Novardok. He was one of the six hundred Novardok 

ut of Communist Russia to Poland in the summer of 1922. Rav Bruk 

left Grieve, Poland, for Yerushalayim in 1934, and founded the Bais Yosef Novardok Yeshiva. 

Rav Hillel Goldberg, executive editor of the Intermountain Jewish News in Denver, learned 

Bruk from 1972 to 1985, (5746/1985); 

Rav Yitzchok Mordechai Schapiro of Gvodzitz-Sadigura, (5694/1934–5766/2005). Born in 

Vienna, he was a descendant of the Maggid of Mezritch, the Noam Elimelech

Maggid. He moved to New York with his family in 1949. He 

. In 1962, he married the granddaughter of Rav Yeruchem Leiner, the 

of Boro Park, (5766/2005). 

Begins Wednesday Night (Sep 4th) 
2109/1651 BCE–2256/1506 BCE). [Others 

say on this day he was brought to Eretz Yisrael for burial in 

Rav Yosef Shlomo Delmedigo, the Yoshor of Candia 

1655). His forefathers moved to Crete from Germany 

y. As a youth, he excelled in his 

studies as well as in mathematics, astronomy and 

medicine and mastered several languages, all before he was fifteen. He then traveled to Padua 

to enroll in the University, where he studied under Galileo. After graduation, he returned to 

Candia. He married and began to practice medicine, by which he earned his acronym, 

ofeh). He wrote an encyclopedic treatise entitled Bais Yaar HaLevonon

summary of all branches of knowledge studied in his days (never published). He also amassed a 

library of over seven thousand volumes. He became the personal physician of Prince Radzivil 

of Lithuania while he lived in Vilna. While there, he replied at length to a series of deep 

questions on philosophy, mathematics and astronomy. His treatise is called Maayan Ganim

the reference is sometimes called by the name of the book of the questions, 

of Hamburg, where he wrote Matzreif LaChochma, a defense of the study of 

8, he became Sefardi Rav of Amsterdam, where his sefer, 

of Koritz, (5548/1787); 

mechaber of Ikar Tosefos Yom Tov, (5548/1799); 

of Lechovitch, talmid of Rav Shlomo of Karlin. He was exceedingly 

charitable, particularly toward the poor of Eretz Yisrael, (5571/1810); 

of Tarnow, Galicia, teacher of the Maharsham, Rav Yehuda (Yeede’le) 

Horowitz of Dzikov, and Rav Meshulam Roth; mechaber of Teshuvos Imrei

of Nadvorna (1835–1894). Great-grandson of Rav Meir “the Great” of 

Premishlan, Rav Mordechai was orphaned early and raised by his uncle, Rav Meir’l of 

Premishlan. His teachings are collected in Gedulas Mordechai, (5655/1894).

Begins Thursday Night (Sep 5th) 
Ramaz) (1625–1697). One of the foremost 

mechaber of Kol HaRamaz, a commentary on the 

, on the names of Hashem. He taught Rav Moshe Chaim Luzzato (the 

of Novardok. He was one of the six hundred Novardok talmidim 

ut of Communist Russia to Poland in the summer of 1922. Rav Bruk 

Novardok Yeshiva. 

Rav Hillel Goldberg, executive editor of the Intermountain Jewish News in Denver, learned 

5766/2005). Born in 

Noam Elimelech, the Berditchever 

to New York with his family in 1949. He 

. In 1962, he married the granddaughter of Rav Yeruchem Leiner, the 

medicine and mastered several languages, all before he was fifteen. He then traveled to Padua 

tion, he returned to 

Candia. He married and began to practice medicine, by which he earned his acronym, Yoshor 

Yaar HaLevonon, a 

(never published). He also amassed a 

library of over seven thousand volumes. He became the personal physician of Prince Radzivil 

of Lithuania while he lived in Vilna. While there, he replied at length to a series of deep 

Maayan Ganim, but 

the reference is sometimes called by the name of the book of the questions, Sefer Eilim. Rav 

, a defense of the study of 

, Novlos Chochma, 

mo of Karlin. He was exceedingly 

, Rav Yehuda (Yeede’le) 

Teshuvos Imrei Yosher and Tal 

grandson of Rav Meir “the Great” of 

Premishlan, Rav Mordechai was orphaned early and raised by his uncle, Rav Meir’l of 

, (5655/1894). 

1697). One of the foremost Mekubolim of his 

, a commentary on the Zohar, as well as 

. He taught Rav Moshe Chaim Luzzato (the 
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Ramchal) when the latter was still quite young, (5458/1697); 

� Rav Yitzchok Dov HaLevi Bamberger, Av Bais Din of Wurzburg, nineteenth-century posek, 

(5639/1878); 

� Rav Shimon ben Rav Yisrael of Yareslov, mechaber of Toras Shimon and talmid of Rebbe 

Reb Elimelech of Lizhensk and the Chozeh of Lublin, (5610/1849); 

� Rav Tzvi Hirsch Shapiro of Munkacs, mechaber of Darchei Teshuva on Yoreh De’a (1850–

1913). He was the great-grandson of Rav Zvi Elimelech of Dinov (the Bnei Yissoschor) and the 

father of Rav Chaim Elozor Shapiro (the Minchas Elozor), who published the final volume of 

Darchei Teshuva, (5674/1913); 

� Rav Nachman Kahana of Spinka in Bnei Brak, (5737/1976). 

� 17th of Tishrei ~ Begins Friday Night (Sep 6th) 
� Rav Moshe Rosen, mechaber of Nezer HaKodesh. He is buried in Mount Judah Cemetery, 

Queens, New York, (5718/1957); 

� Rav Dovid Kahana Shapira of Piorda, (5731/1970); 

� Rav Shlomo Freifeld, Rosh Yeshiva of Yeshiva Sh’or Yoshuv, (5751/1990). 


Y HILLULA DE’THILLULA DE’THILLULA DE’THILLULA DE’TZADDIKAZADDIKAZADDIKAZADDIKA Z 

WHAT’S BEHIND YAHRZEIT MEANINGS & CUSTOMS 
The Maharil, in Hilchos Taanis, teaches us that the reason why there is a custom to visit 

the Bais hachaim on a fast is because “this place is the resting place of the Tzaddikim and is 
therefore sanctified, pure and holy and our tefillos are more readily heard, accepted and 
answered when davened on holy ground. When you daven there, do not make requests of the 
dead who are buried there; rather ask Hashem to answer you mercifully in their merit. Then 
circle around the graves and donate charity before reciting tefillos.” 

בית הקברות הוא מקו� מנוחת הצדיקי� ומתו	 כ	 הוא מקו� קדוש וטהור התפילה נתקבלה 
ת שית� עליו רחמי� בזכות “א	 יבקש מהשי, א	 אל ישי� מגמתו נגד המתי�, ש� יותר

.וית� צדקה קוד� שיאמר התחינות, ויקי� הקברות, הצדיקי� שוכני עפר  
The Zohar in VaYeira page 71 teaches us that if we suffer any calamity or tragedy we have 

the custom to go and daven at the kevorim of Tzaddikim. The reason for this is that we approach 
them with fasting, remorse and repentance, and we have in mind that the departed souls ask and 
daven for us before Hashem on High, as opposed to the prohibition against speaking to the dead 
which is an idolatrous practice where the idol worshippers sought out the impure dead souls and 
bodies using sorcery and witchcraft. Instead, beseech our Tzaddikim who, in gan eden, are truly 
alive, and ask through tefilla and fasting and teshuva alone. 
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Y GEDOLIM BE’MASAYHEMGEDOLIM BE’MASAYHEMGEDOLIM BE’MASAYHEMGEDOLIM BE’MASAYHEM Z    

 STORIES & ANECDOTES 

Rav AvrohomRav AvrohomRav AvrohomRav Avrohom    MalochMalochMalochMaloch,,,,    12121212
thththth
    ofofofof    TishreiTishreiTishreiTishrei    

The Angel 

The “Golden Chain” 

The Maggid of Mezritch once 
effected an unprecedented spiritual 
unification, which caused such joy in 
Heaven that he was asked to name his 
reward. “I didn’t do it for a reward,” he 
replied. But when pressed, he asked for a 
“golden chain” – that is, that all his 
descendants should be Tzaddikim. His 
wish was granted. 

Through many years of marriage, 
the Maggid remained childless. After he 
met the Ba’al Shem Tov, his master 
declared that despite his frailty, he would 
live long and father a son so pure and holy 
that people would hardly think him human. 

Born in 1741, that son was known as 
Rav Avrohom the Maloch (angel), because 
an angel appeared to his mother to herald 
his birth, and because he was as angelically 
free of temptation as his sainted father. 

 

A Tzaddik’s Youth 

The only accounts of his youth tell 
us that Rav Avrohom learned Kabbola 
from the Maggid and the revealed Torah 
from Rav Shneur Zalman of Liadi, the 
teacher chosen by his father.  

Rav Shneur Zalman once 
complained to the Maggid that even during 
their study sessions, Rav Avrohom insisted 
on explaining the Halocha and Aggoda 
kabbalistically. 

“Don’t worry,” the Maggid 
reassured him. “You learn your way and 
he’ll learn his. Just show him the outward 
cloak of the Torah, and he’ll show you what 
lies within.” 

Indeed, according to a tradition 
passed down by Rav Yisrael of Rizhin, Rav 
Avrohom’s grandson, the Chabad school of 
Chassidic thought derives primarily from 
the Maloch. 

From his earliest youth, Rav 
Avrohom led an otherworldly existence. He 
would remain in his room the entire day, 
crowned with tefillin and engrossed in 
study. Enveloped in his tallis, he could 
neither see nor be seen. Thus he shielded 
himself from the material world and 
anything entrenched within it. 

Rav Yisrael of Rizhin recalled: 
“When Rav Zusha of Anipoli uttered 
Hashem’s Name, he was seized with such 
fear that his limbs trembled, and his blood 
ran cold. He had to ask Hashem to insulate 
him against such awe. But my grandfather 
was an angel who subsisted on nothing 
more than a pigeon skin a day. His fear of 
Hashem never left him for a moment.” 

The Maloch’s otherworldliness was 
so extraordinary that when his father 
sought to find him a wife, he exclaimed, 
“How can one descend to such physicality?” 
Only because of the sanctity of the mitzva 
did he agree to marry. 

 

A Match Made in Heaven 

When Rav Avrohom’s first wife 
passed away, the Maggid sent two 
distinguished men of Mezritch to the town 
of Kremenitz to arrange for his son to wed 
the daughter of Rav Feivel, mechaber of 
Mishnas Chachomim. 

Rav Feivel’s Rebbetzin was quite 
amused by this notion, for she had never 
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heard of the Maggid, and her daughter was 
only twelve years old. But Rav Feivel 
agreed to the match. 

As they wrote the teno’im 
(engagement agreement), the Maggid’s 
emissaries stressed that the wedding must 
not be delayed. The wedding and week of 
sheva berochos abounded in rejoicing, 
festivity and Divrei Torah. The bride’s 
mother returned to Kremenitz filled with 
joy, for she had never seen anything like it. 

Rav Avrohom’s new wife was not a 
simple woman. Twice, she dreamed that a 
tribunal of distinguished-looking sages 
wanted to take away her husband, but she 
screamed and pleaded his case. In the third 
occurrence of this dream, the court 
decreed, “Your defenses are so strong that 
we will allow him to remain with you for 
another twelve years.” The next morning, 
the Maggid thanked her profusely for her 
efforts, which had granted his son another 
twelve years of life. 

After his petira, the Maggid 
appeared to his daughter-in-law in a dream 
whenever necessary. One night he told her, 
“Tell your husband to change rooms, or at 
least to move his books into your room.” 
Her husband, however, dismissed the 
matter. The next night, a fire broke out in 
Rav Avrohom’s room, burning his entire 
library. 

 

A Successor to the Maggid 

Prior to his passing, the Maggid 
privately instructed Rav Shneur Zalman to 
see to it that Rav Avrohom succeed him. If 
his son refused, he continued, Rav 
Menacham Mendel of Vitebsk should be 
the successor. During Chanuka of 1772, 
after the week of mourning for Rav Dov 
Ber, Rav Yehuda Leib HaKohen, Rav Zusha 
and Rav Shneur Zalman accepted the 
Maloch’s authority. 

Yet, Rav Avrohom did not succeed 
his father as the leader of the Chassidic 

movement. Instead, he settled in Fastov, 
far from the center of Chassidus, where he 
lived in isolation.  

He himself said, “A certain type of 
Tzaddik cannot lead his generation, for 
they cannot relate to him. Due to his great 
intellect, he cannot sink low enough to 
uplift them.” 

 

The Inheritance 

The Maggid often warned his son 
about the dangers of self-affliction. Even 
after his petira, he appeared to his son with 
his strictures, stressing the obligation to 
honor one’s father, even posthumously.  

“What do I have to do with you,” Rav 
Avrohom replied, “my father of flesh and 
blood? My soul yearns for my exalted 
Father!” 

“My son,” inquired Rav Dov Ber, “if I 
am not your father, why did you accept 
your inheritance?” 

“I hereby renounce it,” declared the 
Maloch. That moment, fire engulfed his 
house, consuming everything the Maggid 
had bequeathed him. 

Shortly thereafter, on the eve of Yom 
Kippur, Rav Avrohom donned the white, 
silken bekeshe his father had worn on the 
High Holidays. But when he entered the 
shul, the flame of a lit candle leaped onto 
the robe and incinerated it. 

Thus were severed his ties to his 
forebears and to all flesh and blood. 

 

Words of Rebuke 

When Rav Avrohom once visited his 
father-in-law in Kremenitz the whole town 
came out to greet the wondrous man 
known to everyone as the Maloch. But Rav 
Avrohom ignored them and merely stared 
at a tall mountain. The people anxiously 
awaited a word from the Maloch, but he 
remained lost in thought. 
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Among those present was a young 
Misnagged who was very impressed with 
his own learning and lineage, and very 
unimpressed by Rav Avrohom’s strange 
behavior. Unable to restrain himself, he 
demanded, “Why are you staring at that 
mountain for so long? It’s only a clump of 
earth!” 

“I am staring in amazement,” the 
Maloch replied. “How could such a simple 
clump of earth be haughty enough to 
become a tall mountain?” 

The young man trembled and 
squirmed as these words penetrated his 
heart. 

 

To Mourn a Loss 

Eager to meet the Maloch, Rav 
Yitzchok of Radwill, son of Rav Yechiel 
Michel of Zlatachov, went to Rav 
Avrohom’s shul on erev Tishah B’Av. 
Everyone sat on the floor, and the chazan 
began his lamentful reading. Suddenly, the 
Maloch uttered a bitter, painful cry: 
“Eicha!” He then placed his head between 
his knees and fell silent. After Eicha and 
kinnos, the congregation went home. But 
Rav Avrohom remained bent over. Rav 
Yitzchok waited for him until midnight, 
when he too, left. 

To his astonishment, when Rav 
Yitzchok returned to shul the next 
morning, he found the Maloch in the same 
position, absorbed in mourning the Bais 
HaMikdosh. Every so often he lifted his 
head from the tear-stained floor to wail, 
“Hasn’t the Moshiach come yet?” Rav 
Yitzchok then understood why he was 
known as an angel. 

 

A Very Special Matza 

Every Pesach, Rav Avrohom baked 
shmura matzos for his father, who trusted 
no one else. One year the Maloch sent his 
father three matzos with one of the 

Maggid’s talmidim, Dr. Gordia. Intrigued 
by these holy matzos, which he knew were 
baked with lofty intent, Dr. Gordia couldn’t 
resist taking one for himself and replacing 
it with one of his own. 

At the Seder that night, after tasting 
only a small piece of matza, Dr. Gordia 
suddenly felt as if his entire body were 
burning. “The Rebbe!” he gasped. 

The members of his household 
rushed to the Maggid, who prescribed a 
remedy. The next day, Rav Dov Ber said 
that only because Dr. Gordia was his doctor 
had he been allowed to remain alive. 
Otherwise, the intense kedusha of the 
matza would have consumed him. 

 

The Appearance of a Tzaddik 

The Maloch’s appearance struck awe 
in all who beheld him, even other 
Tzaddikim. One Tzaddik prepared himself 
for a month before visiting him. The 
minute he saw Rav Avrohom putting on 
tefillin, he shuddered and fled without even 
greeting him. 

The Ba’al Shem Tov’s 
grandchildren, Rav Moshe Chaim Efraim 
and Rav Boruch, once came to gaze upon 
the Maloch. Afraid to enter his room, they 
peeked through a window instead. When 
Rav Avrohom arose and Rav Boruch looked 
into his face, he became so frightened that 
he grabbed his brother and ran, leaving 
behind his seforim and his coat in his 
haste.  

Rav Nachum of Chernobyl once 
performed a bris mila, and Rav Avrohom 
served as the sandek. A large crowd 
gathered in the shul, eager to see the 
reclusive Maloch. But when he arrived, all 
but twenty of the people bolted, and the 
shamash was afraid to speak to him. When 
the Maloch approached the bima, Rav 
Nachum became so startled that he 
dropped the mohel’s knife, and forgot 
whether he had pronounced the blessing 
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over the mila. 

When he returned home, Rav 
Nachum sat down, silent and bewildered. 
His attendant brought him coffee, and 
twice he refused, saying, “How can we 
drink when we know that there is a man 
who serves Hashem with such loftiness?” 

The Maloch’s Avodas Hashem was 
very intense. Once, as he davened, his soul 
began to depart from his body. Rav Shneur 
Zalman instructed those near him to 
replace his Rashi tefillin with those of 
Rabbeinu Tam. Only then did he return to 
his normal self. 

 

The Maloch’s Passing 

On his final Yom Kippur, the 
Maloch became very weak. By the time of 
the Neila service, he could no longer speak. 
Asked if a message should be sent to Rav 
Nachum, the Maloch nodded his 
agreement. Two days later, on the 12th of 
Tishrei 1776, the Maloch was niftar. 

Rav Nachum learned of Rav 
Avrohom’s petira a few days later, on 
Sukkos. Banging his head against the wall, 
he cried continuously for two hours. 
Finally, his Chassidim carried him into the 
sukka and said, “Rebbe, remember that 
today is Yom Tov!” Only then did he regain 
his composure and recount the Maloch’s 
greatness. 

Rav Avrohom lived only thirty-six 
years – just long enough, Chassidim say in 
the name of Rav Meir of Premishlan, to 
liberate the soul of the pious Rav Yisrael of 
Rizhin from the “treasure house of souls”. 

Rav Yisrael of Rizhin himself 
believed that his grandfather, Rav 
Avrohom, was that rare Tzaddik capable of 
clinging to his Creator constantly. 

When Rav Moshe of Savran noted 
that Rav Avrohom did not live very long, 
Rav Yisrael retorted, “Irrelevant! One only 
comes into this world to accomplish what is 
good for his soul. Once he finishes, he 

returns to the Source, whence his soul was 
hewn.” 

Rav Pinchas of Koretz once 
remarked that had Rav Avrohom lived 
longer, all the Tzaddikim would have 
accepted his authority. 

 

Messages in a Dream 

After the week of shiva, Rav 
Avrohom’s Rebbetzin came to Fastov to 
receive her husband’s bequest. Rav 
Avrohom’s followers tried to comfort her, 
but she was inconsolable. That night she 
dreamed that she entered a great, beautiful 
palace, where she beheld her husband, his 
face radiant with joy, and several 
distinguished-looking elders. 

“My wife always complained that I 
was overly abstemious,” he told them, “and 
she was justified. I therefore beg her 
forgiveness in your presence.” 

“You are forgiven wholeheartedly,” 
she replied. 

“The Torah allows her to remarry,” 
Rav Avrohom continued, “especially since 
she is only twenty-four years old. I will not 
prevent her. But if she agrees not to marry 
another, I will cover all her expenses, and 
those of her children. And when she comes 
home, each child will already have an 
appropriate match.” 

When she returned home, her 
children immediately found good 
shidduchim (matches), and her business 
improved and provided for all her needs. 
The Maloch continued to appear in her 
dreams whenever necessary. 

When the Rebbetzin of Rav Nachum 
of Chernobyl passed away, Rav Nachum 
considered taking Rav Avrohom’s widow as 
his wife. He sent the Maloch’s son, Rav 
Sholom Shachna, to discuss it with her. 

One night, on the way to his 
mother’s home, Rav Sholom Shachna 
dreamed that his father was standing at the 
entrance to a magnificent palace, his hands 
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reaching its ceiling. “Who dares to enter my 
palace?!” the Maloch shouted. When he 
awoke, Rav Sholom Shachna realized that 
he and Rav Nachum had overstepped their 
bounds. 

 

Friends Reunited 

After davening at the grave of his 
friend, Rav Avrohom, Rav Yisrael of 
Politzk, a talmid of the Maggid, returned 
home and informed the Chevra Kadisha, “I 
am about to pass away. The Maloch has 
summoned me because he is alone. Bury 
me next to him.” He then climbed into bed, 
closed his eyes, and was niftar. The Chevra 
Kadisha honored his wishes. 

Years later, Rav Shneur Zalman 
passed Fastov but did not enter the town, 
lest Rav Avrohom summon him as well. 

 

His Teachings and Writings 

Some of Rav Avrohom’s teachings 
appeared in his work Chessed L’Avrohom 
(Czernowitz, 1851; Yerushalayim, 1997). In 
line with his departure from the ways of the 
Ba’al Shem Tov and the Maggid with his 
self-mortification, he hardly mentions 
them in this work. He aspired to strip away 
the physical outer layers and reach the 
highest level of Chassidus, “nothingness”, 
by crushing desires and vices, and 
cultivated an extraordinary humility. He 
vehemently protested against concrete 
discussions of lofty concepts derived from 
the Upper Worlds, for this he saw as a 
physical embodiment of the spiritual. Thus, 
the introduction to Chessed L’Avrohom 
railed against those who taught Kabbola 
publicly and reduced it to comprehensible 
terms. Similarly, he viewed attempts to 
explain the divine in human terms as a 
violation of Jewish belief in an incorporeal 
G-d. 

Rav Avrohom attributed the decline 

of the Chassidic idea through the 
generations to the terrible sufferings of 
exile, which, ironically, should have 
propelled the nation toward its Tzaddikim, 
through whom goodness and perfection 
reach the Lower Worlds. 

The Maloch perceived the Tzaddik 
as central to redemption. The Jews could 
rise spiritually only by rallying around him, 
while he in turn would encompass them all 
and cleave to Hashem. 

Despite this image of the Tzaddik as 
a man of the people who provides for 
everyone, he himself withdrew from the 
world allowing no one into his domain. The 
foundation of Chassidus is the Rebbe, the 
Tzaddik of the generation; Rav Avrohom 
was the Tzaddik without the generation. 

The essence of Rav Avrohom’s 
teachings lies perhaps in two famous 
sayings. Quoting a tefilla recited on 
Shabbos: “And all who stand erect shall 
bow before You”, he explained, “Only after 
reaching his full stature can one completely 
nullify and subjugate himself, and bow to 
the Eternal.” 

Elsewhere in the Shabbos liturgy, we 
proclaim, “There is none comparable to 
You, Hashem, our G-d, in this world; and 
none beside You, our King, in the World to 
Come....” Said the Maloch, “If, Heaven 
forbid, there were a split second without 
Your inspiration and providence, what 
could this world give me? What pleasure 
would I derive from the coming of 
Moshiach or the resurrection of the dead? 
But if You are here, everything is here; for 
nothing can compare to You and the great 
delight and pleasure of Your influence. 
There is no satisfaction like that which we 
gain from You.” 

Forever seeking the satisfaction to 
be gained from Hashem – this was the way 
of the Maloch, the way of an angel in 
human form. 

www.nishmas.org/maggid/chapt9.htm
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By: Nissan Mindel ~ Published and 
copyrighted by Kehot Publication Society 

Rav Akiva Eiger was one of the 
greatest scholars of his time, who had a 
great influence on Jewish life. He was born 
in Eisenstadt, Hungary, in the year 5521 
(1761). The city of his birth was a seat of 
learning for centuries, and his family was 
one of scholars and Rabbonim. His family 
name was Gins, but he was called after his 
grandfather, the father of his mother, Rav 
Akiva Eiger, who was Rav in the famous 
community of Pressburg (also Hungary, 
but called Bratislava since 1913, after it was 
taken over by Czechoslovakia). 

Rav Akiva Eiger attended the 
Yeshiva of his uncle, Rav Binyomin Wolf 
Eiger in Breslau. Later he became the dean 
of the Yeshiva in Polish Lissa and of other 
Yeshivos, and became known as a brilliant 
scholar. 

After his marriage to the daughter of 
a prominent and wealthy Jew, he was 
elected Rav of Markish Friedland, in 
Prussia. He was not very happy about this 
appointment, for he was a modest man, 
devoted to study, and did not want to use 
his knowledge of the Torah as a source of 
income. However, after much persuasion 
by his father-in-law and family, he accepted 
the position when he was thirty years old, 
and served there for about a quarter of a 
century (until 1815). 

He was then invited to become Rav 
of the famous city of Posen, and in fact 
became the chief Rav of the entire Posen 
province, though he did not carry that title. 

Many stories are told of Rav Akiva’s 
great modesty and humility, one of them in 
connection with his new appointment. Rav 
Akiva Eiger was approaching the outskirts 
of Posen in a coach, accompanied by his 
famous son-in-law, Rav Moshe Sofer 
(known as the Chasam Sofer), Rav of 
Pressburg, who had married Rav Akiva 
Eiger’s daughter two years earlier. The 

whole community turned out to welcome 
the two great scholars. The Chasam Sofer 
naturally thought that all the honors were 
meant for his illustrious father-in-law 
taking up his new post. So he descended 
from the coach and walked beside it, to join 
the congregation paying tribute to the new 
Rav. Some time later he looked to the other 
side of the coach, and, to his great 
astonishment, saw that his father in-law 
was also walking alongside the coach, on 
the other side, for he was certain that the 
honor was not meant for him, but for his 
great son-in-law. 

Rav Akiva Eiger’s greatness of heart 
and selfless devotion to his community can 
be seen from the following event: In the 
year 1831 a terrible cholera epidemic swept 
central and Eastern Europe. Posen was 
among the cities stricken with this fatal 
sickness, and entire sections of the city 
were quarantined and forbidden to be 
entered. Rav Akiva Eiger disregarded the 
danger and went into the stricken sections 
of the city to care for the sick. King 
Frederick III of Prussia heard of the 
heroism of the famous Rav and honored 
him with a special medal. 

Rav Akiva Eiger was recognized as a 
great authority on Jewish Law, and many 
well-known Rabbonim and Jewish leaders 
turned to him for advice and decisions on 
points of law. His legal decisions (teshuvos) 
are of great value even today. They were 
published, in part, in his lifetime. 

Rav Akiva Eiger’s writings are many, 
mostly on the Talmud, in which he 
analyzed and explained the most difficult 
and complicated problems of the Talmud 
and Jewish Law in his own way 
(Chiddushim). His brief remarks and notes 
on the Talmud are part of every standard 
edition of the Talmud, and his writings are 
ardently studied by most talmidim of the 
Talmud, because difficult passages are so 
closely explained and simplified. 
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Rav Akiva Eiger’s great knowledge 
and authority were very helpful in 
stemming the flood of Reform and 
assimilation that threatened to undermine 
Orthodox Jewry. He was ever watchful to 
strengthen and protect the traditions and 
institutions of Orthodox Judaism, a fight 
which was carried on untiringly by his 
famous son-in-law, the Chasam Sofer. 

The work of Rav Akiva Eiger was 
continued by his many talmidim, among 

whom the most famous were Rav Tzvi 
Hirsch Kafischer, and Rav Yisrael Lipschitz 
of Danzig, the mechaber of Tiferes Yisrael, 
the popular commentary on the Mishna. 

Rav Akiva Eiger passed away at the 
age of seventy-seven, and his tombstone 
was inscribed with the epitaph: He was a 
servant of Hashem’s servants. 

www.chabad.org/library/article_cdo/aid/112047/jewish/Rabbi-

Akiva-Eger.htm    
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The Rebbe Maharash 

The fourth Rebbe of Chabad-
Lubavitch, Rav Shmuel of Lubavitch, 
known by the acronym Maharash, was 
born in the town of Lubavitch (White 
Russia) on the second day of the Jewish 
month of Iyar in the year 5594 (1834).  

Rav Shmuel was the youngest of 
seven sons born to Rav Menachem Mendel 
of Lubavitch, the third Chabad Rebbe, 
known as the Tzemach Tzedek, and 
Rebbetzin Chaya Mushka.  

At an early age Rav Shmuel excelled 
in his studies; by the age of seven he was 
proficient in large sections of the Talmud 
along with the commentaries. Rav 
Menachem Mendel would regularly 
administer tests in his son’s class, and 
grant monetary prizes to those who 
excelled. With that money, Rav Shmuel 
would purchase books for Torah study.  

When Rav Shmuel reached the age of 
twenty-one, his father requested of him to 
become involved in communal activism. 
His first task was to attend a conference 
called by the Russian government to 
discuss the publication of Jewish textbooks 
with German translation for use in the 
instruction of Jewish children. From that 
point on, Rav Shmuel continued his 
communal activism on behalf of a variety of 
Jewish causes. 

 

Leadership 

Rav Shmuel’s older brothers were 
famed Torah scholars, well known for their 
vast Torah knowledge. Rav Shmuel, on the 
other hand, chose to assume a low profile; 
his piety and scholarship went unnoticed 
by most. 

A year before his passing, Rav 
Menachem Mendel requested that Rav 
Shmuel publicly deliver discourses in 
Chabad philosophy – though he was only 
thirty-two years of age – a practice 
normally reserved for Chabad Rebbes. Rav 
Menachem Mendel instructed his followers 
to “listen to him [Rav Shmuel] as you listen 
to me”. Although Rav Shmuel was the 
youngest son, he was chosen to succeed his 
father as Rebbe and leader of Chabad in 
the movement’s capital, Lubavitch. (Four of 
his brothers established branches of the 
Chabad dynasty in other towns in White 
Russia and Ukraine.) 

In addition to mentoring and teaching 
his talmidim and penning many discourses 
on Chassidic teachings and philosophy, 
Rav Shmuel – despite his frail health – 
traveled extensively throughout Europe, 
meeting with government and business 
leaders and lobbying them to exert 
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pressure on the czarist regime to halt its 
instigation of pogroms against its Jewish 
citizens. 

His fluency in languages such as 
Latin, French and Russian assisted him in 
these selfless ventures.  

Today, Rav Shmuel is perhaps most 
famous for his saying (known in Yiddish as 
lechatchila ariber): “The world says: If you 
can’t go under [an obstacle], leap over; I 
say: In the first place, go over!”  

Several melodies are also attributed 
to Rav Shmuel. 

Rav Shmuel, who throughout his life 
suffered from many ailments, passed away 
at the young age of forty-eight, on the 13th 
of Tishrei in the year 5643 (1882). He is 
buried alongside his father in the city of 
Lubavitch. Rav Shmuel was succeeded by 
his second son, Rav Sholom Dovber of 
Lubavitch. 

www.chabad.org/library/article_cdo/aid/626953/jewish/Rabbi-

Shmuel-of-Lubavitch.htm 

 

A Water-Carrier Named Shmuel  

The year was 1834, and there was 
much joy and celebration among the 
followers of Rav Menachem Mendel (the 
Tzemach Tzedek) of Lubavitch. A son, his 
seventh, had been born to their beloved 
Rebbe. Many of the Chassidim who had 
come to spend Pesach in Lubavitch decided 
to stay on for the bris (circumcision), 
scheduled for the ninth of Iyar, the eighth 
day of the child’s life. 

Early in the morning of the 
appointed day, all was ready for the bris: 
the tables were set, the Chassidim had 
assembled, the mohel had laid out his 
instruments. All awaited the appearance of 
Rav Menachem Mendel. But the Rebbe’s 
door remained closed. An hour passed and 
then another, and the Chassidim began to 
wonder if the bris was perhaps going to be 
postponed. Soon word came from the 
Rebbe that “the bris, G-d willing, will be 

held today.” But no more was said. 

Morning passed, and the better part 
of the afternoon. Finally, late in the 
afternoon, the Rebbe emerged from his 
room and instructed that the bris 
commence. The only clue to his delay was 
the mysterious sentence that passed his 
lips, “Ay…the Polotzk burial society…” No 
one dared ask for further explanation. 

Another mystery was the name 
given to the newborn – Shmuel. No one 
knew of a Shmuel in the Rebbe’s family. 
When one of Rav Menachem Mendel’s 
older children asked his father after whom 
the child was named, the White Russian 
town was again mentioned.  

“A water-carrier from Polotzk,” was 
the Rebbe’s reply. 

Among the Chassidim present at the 
bris were several from Polotzk, who 
proceeded to investigate the matter when 
they returned home. It turned out that on 
the day that the bris was held, two 
townspeople had passed away: a rich and 
influential resident, as well as a simple, 
impoverished water-carrier by the name of 
Shmuel. The burial society devoted its 
attention solely to the departed “pillar of 
the community”; only after his heavily 
attended funeral was over did they begin 
taking care of the water-carrier’s body, 
which was finally brought to burial late in 
the day. One of the Chassidim noted that 
the Zohar instructs not to name a child 
after one who has passed away before the 
departed has been buried. The Rebbe had 
delayed the bris so that he could name his 
youngest child and ultimate successor after 
a water-carrier from Polotzk. 

www.chabad.org/library/article_cdo/aid/626997/jewish/A-Water-

Carrier-Named-Shmuel.htm 

 

The Czar’s Army’s Iron Pots ~ By 
Tuvia Bolton 

Zalman was a successful 
businessman. He had made millions of 
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rubles in his metal business, but now that 
same business was threatening to end his 
life. 

Several months earlier, he had 
landed an immense government contract to 
supply all the cooking utensils for the czar’s 
army. The deal was worth a fortune, a real 
blessing from Hashem…until he received a 
summons to appear in the imperial court 
on charges of thievery and treason! 

It seems that someone reported to 
the government that Zalman was making 
the pots a bit thinner than promised. He 
had received funds for 100,000 tons of 
iron, but had really only used 90,000, thus 
cheating the government out of a pretty 
penny. 

To make matters worse, the report 
was true! He did it. Everyone did it. That’s 
how things were in czarist Russia. 

But that didn’t change anything. If 
he were found guilty, which he almost 
certainly would be, it would be the end of 
him. 

Zalman did not give up, however; 
there was still a ray of hope. Being a 
follower of the third Lubavitcher Rebbe, the 
Tzemach Tzedek, he would go to him and 
hope for a miracle. 

But when he arrived, he was told 
that the Rebbe wasn’t receiving visitors 
until further notice. This meant that the 
doors could open any minute, or it could 
take several days. 

With no other choice, Zalman sat in 
the waiting room, with about twenty other 
people who had come for help, reading 
Tehillim (Psalms). 

The Rebbe had seven sons, and the 
youngest, Shmuel, who was seven years old 
at the time (and would eventually become 
the fourth Lubavitcher Rebbe), was 
wandering around the room, occasionally 
talking to the visitors. When he came to our 
businessman and asked him why he was 
there, the latter, hoping that maybe 
somehow it might help him get in to see the 

Rebbe, told the child his entire story, 
finishing with a sad word about how his 
only hope was the Rebbe, and now the 
Rebbe wouldn’t see him. 

The boy listened carefully, promised 
that he would see what he could do, left the 
waiting room, and entered his father’s 
study. 

Minutes later he returned, 
approached the businessman, and told him 
quietly, “You see that man sitting near the 
door, also reading Tehillim? He needs one 
thousand rubles for his daughter’s 
wedding. Give him the money he needs, 
and Hashem will take care of your 
upcoming trial.” 

Of course our hero promptly gave 
the charity. Sure of victory, he told the boy 
to thank his father for the blessing, and left 
the premises a new man, full of optimism 
and hope. 

One month later, Zalman was 
standing confidently in the courtroom 
before the judge. He didn’t even bother 
hiring a lawyer. After all, the Rebbe had 
said that Hashem would take care of 
everything; and, in any case, the best 
lawyer in the world couldn’t help. 

The judge examined all the papers, 
first those of the prosecution, then of the 
defendant, pausing several times to look up 
at the litigants. Finally he removed his 
reading glasses, held his head erect, and 
declared, “Very severe accusations, very 
severe indeed. If the accused is guilty as 
charged, the punishment will be at least 
twenty years, do you understand?” The 
prosecutor nodded his head, as did the 
defendant, who was beginning to worry. 

The judge put on his spectacles once 
more, silently read the briefs again, and 
again looked up, pushed his glasses up onto 
his forehead, thought for a while, and 
announced: “The only way to settle this is 
to actually weigh all the pots and pans.” 

“But, your excellency,” exclaimed 
the prosecutor, “that will take months, and 
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at such expense to the country. Your 
excellency has before him the testimony of 
reliable witnesses…” 

Our hero was really sweating now. If 
the pots were weighed, he was finished. 

“That is my decision!” said the 
judge. “Tomorrow the army will send one 
hundred wagons to bring all the vessels to 
the courtroom for weighing.” He raised his 
gavel, pounded it on the huge table before 
him, and announced, “Court adjourned!” 

It took over a week to organize the 
wagons, travel to the factory and load them 
all up, and then another week or so to bring 
them to the court, weigh them and record 
the results. When it was all finished and the 
results were brought to the courtroom, the 
tension was so thick you could almost cut 
the air with a knife. Word of the trial 
reached the newspapers, and the 
courtroom was packed. 

The judge entered after everyone 
was seated, took his place behind his huge 
desk, picked up the papers and read 
carefully. The courtroom was silent. 

After several minutes he looked up 
at the defendant, squinted as though in 
sheer hatred, and spoke almost theatrically. 

“Mr. Zalman, you…you lied to the 
government!” 

The judge was holding the papers in 
both hands and leaning forward on his 
desk, peering over them at the accused, 
almost completely out of his chair. Zalman 
was swooning. He wiped his brow with his 
handkerchief. He thought he was about to 
faint. 

The guards moved a few steps closer 
to him. The prosecutors looked at each 
other from the corners of their eyes and 
faintly smiled. 

“You declared to the Russian 
Government that you needed one hundred 
thousand tons of iron. You took funds for 
one hundred thousand tons of iron!” 

The judge was now standing, leaning 

with his entire body over the table, holding 
the papers in one hand, shaking them in 
the air as he spoke, and almost whispering, 
hissing at poor Zalman… “And you really 
used…one hundred and twenty thousand 
tons! Those pots weighed twenty thousand 
tons more than you reported. 

“Mr. Zalman, you are a patriot!” 

Two days later our hero was waiting 
again in the Rebbe’s front room, this time 
to thank him for the miracle. But when he 
was finally sitting opposite the Rebbe and 
began thanking him, the Rebbe was 
surprised. He didn’t remember ever giving 
such a blessing. 

“But your son, Shmuel, told me…” 
said the businessman. 

The Rebbe summoned his son, who 
admitted that he had done the whole thing 
on his own. 

“But how did you give him such a 
blessing? How could you have been sure 
that it would be alright?” his father asked. 

“Simple,” answered the boy. “I saw 
in Heaven all the weight of that charity 
jumping onto his pots on the scale. It was 
obvious that it would be more than a few 
thousand tons…” 
www.chabad.org/library/article_cdo/aid/626996/jewish/The-Czars-

Armys-Iron-Pots.htm 

 

Spiked Chassidus ~ From the 
writings and talks of Rav Yosef 
Yitzchok of Lubavitch 

All through the Russian winter, the 
Bais Medrash (study hall and shul) in the 
town of Dokshitz was a warm and merry 
place – most visibly so on Motzo’ei 
Shabbos. On those occasions, a samovar of 
pannes – a hot drink made with boiling 
water, vodka and sugar – was set up, and 
everyone warmed their bones. Following 
this, the renowned Chassidic scholar, Rav 
Aharon of Dokshitz, affectionally known as 
“Rav Areh”, would teach a class in 
Chassidus, the philosphical-mystical 
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teachings of the Chassidic masters. 

Once a year, Rav Areh would travel 
to Lubavitch to the Rebbe, Rav Shmuel of 
Lubavitch (1834–1882). On the Motzo’ei 
Shabbos following his return, the weekly 
Chassidus/pannes ritual would swing into 
high gear: an extra-large batch of pannes 
was concocted, and Rav Areh, fresh from a 
month of spiritual refueling in Lubavitch, 
would review the teachings that he had 
heard from the Rebbe during his stay. 

Once, when Rav Areh was in 
Lubavitch, the Rebbe said to him, “I hear 
that in Dokshitz they study Chassidus with 
pannes. Tell me, what connection is there 
between the teachings of Chassidus and a 
samovar of pannes…?!” 

So, when Rav Areh came home, he 
informed his fellow Dokshitzers that 
henceforth the post-Shabbos session would 
be a Chassidus-only affair. 

The following week, the crowd of 
participants was perceptibly smaller, and it 
continued to dwindle throughout the 
winter. When Rav Areh was back in 
Lubavitch a year later, and the Rebbe 
asked, “What’s doing in Dokshitz?” he was 
forced to report that the Chassidus class 
now attracted a fraction of the crowd it had 
pulled back in its “drink and learn” days. 

“Nu,” said the Rebbe, “so bring back 
the pannes. As long as they study 
Chassidus…”  

www.chabad.org/library/article_cdo/aid/878007/jewish/Spiked-

Chassidism.htm 

 

Feet Below, Eyes Above 

From the writings and talks of Rav Yosef 
Yitzchok of Lubavitch 

Rav Yosef Yitzchok of Lubavitch 
(1880–1950) once described the 
personality of a certain ordinary Chassid – 
not a figure of towering stature, just one of 
the followers of his grandfather, Rav 
Shmuel of Lubavitch (1834–1882): 

Rav Pesach lived in Homil. He was 
no Torah scholar – nor, for that matter, 
was he schooled in worldly affairs – but he 
made a comfortable living through buying 
various kinds of merchandise in Homil and 
selling it to the shopkeepers in the villages 
round about. 

Just before Rosh HaShana in the 
year 1866 he joined a group of Chassidim 
led by a Chassid of renown named Rav 
Mordechai-Yoel, and they journeyed 
together from Homil to Lubavitch in order 
to spend the Yomim Noro’im at the court of 
their Rebbe, Rav Shmuel. When his turn 
came for yechidus – his first private 
interview with the newly-inducted Rebbe, 
the fourth in the dynasty – he handed him 
a note in which he had written, amongst 
various personal details, the manner in 
which he made his livelihood. 

The Rebbe blessed him and said, 
“You can always fulfill the words of the 
novi: ‘Raise your eyes heavenward’.” And 
then he added, “Shema is Yisrael.”  

Rav Pesach went straight from the 
Rebbe’s study to find Rav Mordechai-Yoel, 
who would no doubt be able to explain 
what the Rebbe meant. 

“Every shul,” began Rav Mordechai-
Yoel, “is built with large windows: not only 
in order to admit light, but also to enable 
people to look out at the sky. For the 
Heavens, we read, are reminiscent of the 
Throne of Glory, and looking skyward 
inspires a man with the awe of Heaven. 
And this is what the Rebbe told you. Since 
you spend much of your time on the road, 
and see the sky not only when you are 
seated in shul, you are thus able at all times 
to fulfill the instruction of the Novi 
(Yeshaya 40:26): ‘Raise your eyes 
heavenward, and behold Who created 
these.’ 

“Now, the word Shema is made up 
of the initial letters of the first three words 
of this pasuk, and when a person says the 
Shema with every fiber of his being, he is 
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elevated thereby to the level of Yisrael. For 
as you may know, the name Yaakov 
denotes a Jew at the stage where his 
Avodas Hashem is that of a servant, 
motivated by awe; the name Yisrael is 
reserved for one who serves like a son, for 
the Jew who has reached the stage where 
his avoda is prompted as well by his love of 
the Creator. And that is what the Rebbe 
meant when he said, ‘Shema is Yisrael’: 
through making the Shema a living 
experience, one can become worthy of 
being called a Yisrael.” 

Rav Yosef Yitzchok of Lubavitch 
continued with the following reminiscence 
of his own childhood, when he was eleven 
years old: “Twenty-five years later, in 1891, 
when Rav Pesach paid a visit to Lubavitch 
for the Rosh HaShana season – as he did 
every two or three years – he told me in 
detail all about that first yechidus in 1866, 
and added, ‘When Rav Mordechai-Yoel 
explained to me what the Rebbe had told 
me, I felt my soul lighting up, and from 
then on I yearned to understand the Torah. 
My neighbor, a Chassid whom we knew as 
Hirschel the Watchmaker, taught me every 
so often, so that within a few years I was 
able to study a few lines for myself out of 
Tanya, Likkutei Torah and various other 
classic texts. The Rebbe’s words put me on 
my feet! 

“The pleasure and the liveliness with 
which Rav Pesach recalled this experience 
were striking,” recounted Rav Yosef 
Yitzchok. As the years rolled by, Rav Pesach 
became a wealthy man and he moved to 
Lodz, where he dealt in manufactured 
goods. Then in 1928, when he was about 
ninety years of age, he again repeated to 
Rav Yosef Yitzchok, who had become the 

sixth Rebbe of Chabad-Lubavitch in 1920, 
what he had heard from the mouth of the 
Rebbe’s grandfather, Rav Shmuel – and 
still with the same excitement and delight, 
as if this encounter had happened the day 
before. This time he concluded his 
recollection as follows: “From the time I 
first set out to try my own fortune on the 
road, I have always sought lodgings with 
large windows, and I always take a seat 
near a window, so that I will always be able 
to fulfill those words: ‘Raise your eyes 
heavenward.’ 

“Sixty-two years have now passed 
since I was privileged to hear from the 
Rebbe, your grandfather, that Shema is 
Yisrael. Throughout all those years, 
whenever I say Shema Yisrael, at whatever 
point in the tefillos – whether it be in the 
obligatory daily reading, or while the Torah 
Scroll is being brought out of the Holy Ark, 
or during the responses of Kedusha, or in 
the additions to the penitential Tachanun 
tefilla on Monday and Thursday mornings, 
or during the climax of Yom Kippur at the 
conclusion of the Ne’ila service – I always 
recall that Shema is Yisrael. 

“One request I have yet to Hashem: 
When the time comes for me to return to 
Him the soul which He has entrusted in my 
keeping, and I am to breathe Shema 
Yisrael for the very last time, I daven that 
He grant me a clear mind, so that then too I 
will be able to recall those words the Rebbe 
told me – Shema is Yisrael!” “Such,” 
observed Rav Yosef Yitzchok, “was one of 
the ordinary Chassidim of my 
grandfather!” 
www.chabad.org/library/article_cdo/aid/627000/jewish/Feet-Below-

Eyes-Above.htm 
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Rav Sholom Shachna was born to 
Rav Avrohom HaMaloch, and his second 
wife, the daughter of Rav Feivel of 

Kremenitz. He was named after his great-
grandfather, who was named after Rav 
Sholom Shachna of Lublin, teacher and 
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father-in-law of Rav Moshe Isserles, the 
Rema. Sholom was about eight years old 
when his father passed away. His mother 
eventually resettled in Eretz Yisrael, never 
revealing her identity, working as a 
laundress until her death. She is buried in 
Teverya. 

Sholom and his older brother, 
Yisrael Chaim, were left in the custody of 
Rav Shlomo of Karlin, who took 
responsibility for the children’s education, 
and, when the time came, arranged 
shidduchim (matches) for them. To Yisrael 
Chaim, he gave his daughter’s hand in 
marriage. He then sought a suitable match 
for Rav Sholom Shachna. 

Rav Shlomo sent two emissaries to a 
certain town to arrange the match. Before 
they set out, he warned them: “On your 
way you will pass Prohovitch, where Rav 
Nachum of Chernobyl lives. Do not stop.” 

As they passed Prohovitch that 
Friday, while Rav Nachum was napping, he 
was told in a dream, “Now is your chance to 
marry off your granddaughter to the 
Maggid’s grandson!” In the dream Rav 
Avrohom HaMaloch appeared, and shook 
Rav Nachum’s hand in agreement. When 
he awoke, Rav Nachum asked those 
present, “Did a wagon just pass?” They 
replied that a wagon bearing two 
passengers had indeed just passed, 
traveling rapidly. He instructed someone to 
catch up with it and bring its passengers 
back to Prohovitch. 

When Rav Shlomo’s emissaries 
came to Rav Nachum, he told them of the 
dream and convinced them that the 
shidduch had already been arranged Above 
between himself and Rav Sholom’s father, 
and that any other arrangements were 
invalid. Thus Rav Sholom Shachna married 
Chava, the daughter of Rav Nachum’s 
daughter, Malka. They settled in 
Prohovitch, where Rav Nachum supported 
them. 

 

A Special Guest 

On their way to the wedding in 
Chernobyl, Rav Shlomo and Rav Sholom 
Shachna passed through Berditchev, and 
Rav Levi Yitzchok honored them with a 
festive meal. When they left Berditchev, 
Rav Levi Yitzchok sent musicians to escort 
them out of town and he himself danced 
before them. Later, his wife asked, “Why 
did you have to lower yourself by dancing 
like a child? Wasn’t it enough that you 
treated them to such a banquet?”  

“How could I not dance before the 
groom,” replied Rav Levi Yitzchok, “when 
Eliyohu HaNovi (the Prophet) was 
dancing, too?” 

 

A New Style of Life 

Rav Sholom Shachna blazed a new 
trail in Chassidus, which was broadened by 
his son, Rav Yisrael of Rizhin, and followed 
by the Rebbes of the Rizhin-Sadigora 
dynasty. He conducted himself in a most 
regal fashion. Instead of the white, silken 
bekeshe of his forebears, he preferred a 
stylish woolen outfit, even though the 
Chassidim shunned woolen garments for 
fear of sha’atnez (a forbidden admixture of 
wool and linen). He dressed before a 
mirror, an act permitted by the Talmud 
only to the descendants of Rabbon Gamliel. 
His hair was styled, his peyos short, and 
instead of the old-fashioned pipe, he 
smoked expensive cigarettes. He lived in a 
beautiful, exquisitely-furnished house and 
insisted that his wife dress fashionably. 

Even his Avodas Hashem defied the 
norm. During the month of Elul, when 
everyone davened and studied with 
unusual intensity in anticipation of 
judgment on Rosh HaShana and Yom 
Kippur, Rav Sholom Shachna spent most of 
the day in the forest. Only toward evening 
did he return home for his meal. 

For anyone else, such behavior 
might have been suspect, but Rav Nachum 
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knew who Rav Sholom Shachna was, even 
if he didn’t know why he adopted such 
practices. The Chassidic movement grew 
ever stronger. Once the task of founding 
the Chassidic movement had been 
completed, with tens of thousands of 
faithful adherents following the tenets of 
the movement, Rav Sholom Shachna paved 
the way for a national revival by restoring 
the crown of the exilarchs. In those 
troubled times, Rav Sholom Shachna 
single-handedly built a royal house. 

Asked why his father, Rav Sholom 
Shachna, chose such a perilous path of 
pomp and ostentation, Rav Yisrael of 
Rizhin replied, “The Ba’al Shem Tov gave 
our patriarch, the Maggid of Mezritch, a 
precious jewel: the path of true Chassidus. 
The Maggid hid it in a fortress of Torah 
and tefilla, but the thieves from Above, 
Soton and his cohorts, broke into the 
fortress to destroy the gem. My 
grandfather, Rav Avrohom the Maloch, 
polished it and built it into a fortress of 
holiness and purity, by means of fasting 
and mortification. But the bandits 
persisted. So my father devised a new 
strategy – he hid the stone in a garbage can 
of pride, glory and honor. This hiding place 
proved much safer, for the thieves never 
expected to find a precious jewel there.” 

 

An Interesting Repentance 

Rav Sholom opposed fasting and 
affliction. A woman once accidentally 
smothered her son to death while she was 
asleep in her bed. To rectify this sin, she 
was told to go into exile for several years, 
and to fast each Monday and Thursday. 
During this time, she came to see Rav 
Sholom. After hearing her story, he told 
her, “Go home to your husband, and 
instead of fasting on Mondays and 
Thursdays, eat and drink. You will be 
healed, and your sin will be atoned for.” 

Rav Sholom’s Chassidim were 
surprised by this prescription for teshuva. 
“The pain of this woman’s conscience is 
punishment enough,” the Rebbe explained, 
“for one lash from the heart hurts more 
than one hundred floggings and fasts. She 
should strive to reverse her sin – the 
destruction of a Jewish soul. By returning 
to her husband and strengthening herself, 
she will give birth to a child. If she remains 
in exile and continues fasting, she may 
never be able to achieve complete 
repentance.” 

 

A Heavenly Reception 

A stranger once came to Rav Yisrael 
of Rizhin, placed half a ruble on the table, 
and asked for a blessing. The Rebbe then 
invited him back for Shabbos, a singular 
honor. 

When he emerged from the 
Tzaddik’s chambers, the man told Rav 
Yisrael’s astonished Chassidim, “Don’t 
think I am a great person, for I am a simple 
Jew. This is what happened: My brother 
and I agreed that whoever of us died first 
would tell the other about the next world. 
My brother passed away twenty years ago, 
but only a few days ago did he finally 
appear to me in a dream. He told me that 
on the day he died, Rav Sholom Shachna 
also passed away. ‘Make way!’ a voice was 
heard on high, and all the Tzaddikim came 
to greet him. My brother then heard it 
proclaimed, ‘Whoever passed away today 
will be exempt from suffering in the grave! 
Whoever beheld Rav Sholom’s face on 
Earth will escape retribution in Gehinnom. 
And whoever gave him a pidyon will be 
spared all punishment!’ 

“‘Oh, my brother,’ I began to cry, 
‘now that Rav Sholom Shachna is no longer 
in this world, how can I gain merit?’ 

“‘His son, Rav Yisrael of Rizhin, is a 
Tzaddik like him,’ my brother said. ‘Giving 
him half a ruble is like giving his father a 
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pidyon.’  

“That’s why I came today,” he 
concluded.  

Rav Yisrael later said of this man, 
“Since his motivation was so pure, I 
received him with honor.” 

 

Rav Sholom on Suffering... 

Our Sages tell us, “Whoever sees 
suffering coming upon him should examine 
his deeds. If his examination uncovers 
nothing, his plight hinges on the neglect of 
Torah study” (Berochos 5a). Rav Sholom 
Shachna asked several questions about this 
statement. First, why does it say suffering 
is “coming upon him”, rather than “he is 
suffering”? Second, how could his 
examination have uncovered nothing? Is 
anyone free of sin? Finally, why does his 
plight hinge on bitul Torah, as if that were 
no sin at all? Everyone knows it is one of 
the gravest! 

He therefore explained, “Usually, 
one must accept suffering lovingly, but 
physical suffering prevents a person from 
learning Torah, davening, and serving 
Hashem. Thus, if one sees suffering coming 
upon him, that is, upon his body, he should 
search his deeds for something meritorious 
with which to daven to Hashem for 
salvation. If he finds nothing, his salvation 
hinges on the fact that he will be forced to 
neglect his Torah studies because of his 
suffering. He should therefore daven, 
“Master of the Universe! If I have to suffer 
physical illness, I won’t be able to serve 

You. Better You should heal me so I can 
serve You properly.” 

 

Petira 

On Erev Sukkos, 1802, during the 
third meal of Shabbos, Rav Sholom 
Shachna died, at the age of forty-two. At 
that exact moment the Chozeh of Lublin 
was sitting with his Chassidim and cried 
out when he felt the soul of Rav Sholom 
leaving the world, but he was quickly 
comforted after realizing that he was 
leaving two righteous sons behind him. His 
eldest son, Rav Avrohom, then sixteen, 
entered the Sukka and sat in his father’s 
chair, his face full of joy. 

“Why are you happy?” his mother 
demanded. “No one rejoices after his 
father’s death!” 

“Mother,” Rav Avrohom answered 
immediately, “if you were to see our 
father’s exalted state in Heaven, you would 
be as ecstatic as I.” 

Chassidic tradition maintains that 
Rav Sholom Shachna possessed a “spark” 
of Dovid HaMelech’s soul and that his son, 
Rav Yisrael of Rizhin, had a spark of 
Shlomo HaMelech. 

The wisdom of Rav Sholom Shachna 
was recorded in the book Chesed 
Le’Avrohom/Mashmia Sholom (Hebrew). 

May the merit of the Tzaddik, Rav 
Sholom Shachna, protect us all, Amen. 

www.dailyzohar.com/tzadikim/87-Rabbi-Shalom-Shachna 
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The Kozhnitzer Maggid 

Rav Yisrael, one of the founders of 
Chassidus in Poland, was the son of a poor 
bookbinder. He became a talmid of four 
great Chassidic Rebbes: Rebbe Reb Shmuel 
Shmelke of Nikolsburg, the Maggid of 

Mezritch, Rebbe Reb Elimelech of 
Lizhensk, and Rav Levi Yitzchok of 
Berditchev. 

Upon his deathbed, Rebbe Reb 
Elimelech of Lizhensk passed on to his 
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talmidim specific spiritual powers or 
talents he himself had possessed. To the 
Chozeh of Lublin he gave his eyes’ power of 
sight; to Rav Avrohom Yehoshua Heschel, 
his lips’ power to pronounce judgment; to 
Rav Yisrael of Kozhnitz, his heart’s power 
to daven; and finally, to Rav Menachem 
Mendel of Rymanov, he gave his spirit’s 
power to guide. 

The phenomenal range of Rav 
Yisrael’s Talmudic and Kabbalistic 
knowledge astounded the foremost 
scholars of his day. Rav Chaim of Volozhin, 
the greatest Lithuanian Gaon (eminent 
scholar) of his age, testified, after spending 
an entire day with him, that he had the 
entire Talmud at his fingertips, and had 
committed to memory the commentaries of 
Rashi and Tosafos – truly an amazing feat. 

Rav Yisrael, known for his fiery 
enthusiasm for Chassidus, earned the 
reputation of a ba’al mofes, a man of 
wonders and miracles, a healer whose 
tefillos for the sick and the needy and for 
childless couples were answered from 
Above. Often he would go into seclusion, 
seeking communication with Hashem, 
living an ascetic life of fasting and self-
mortification. For a short time he lived in 
Peshis’cha where he served as teacher of 
young boys, after which he settled in 
Kozhnitz where he established a flourishing 
center of Chassidus. 

In spite of his feeble body and frail 
health he would dance vigorously, ablaze 
with sheer ecstasy, during tefilla and 
Chassidic gatherings. For nearly fifty years 
he led the Kozhnitz community, teaching 
and edifying his followers. During this 
period he developed a close friendship with 
the Chozeh of Lublin and Rav Menachem 
Mendel of Rymanov. 

His spellbinding oratory earned him 
the cognomen “the Kozhnitzer Maggid” 
(Maggid means “accomplished preacher”). 
His writings reflect the influence of the 
philosophy of the Maharal of Prague. 
Indeed, he wrote a commentary on the 

Maharal’s Gevuros Yisrael. Most popular 
among the many books by the Kozhnitzer 
Maggid is Avodas Yisrael, thoughts on the 
weekly Torah portions. He also wrote Bais 
Yisrael, on the Talmud; Nezer Yisrael and 
Ohr Yisrael, both on the Zohar; and 
Tehillos Yisrael on Tehillim. He was 
succeeded by his son, Rav Moshe Elyokim 
Beriah. 

 

Rav Yisrael of Kozhnitz said... 

“The Jewish people are blessed 
[from Hashem] in that each of their limbs 
has been given a mitzva. The meaning is 
that each person should make himself holy 
in each of his 248 limbs by accepting upon 
himself the holiness of the 248 positive 
mitzvos [and doing them]. If he does this, 
Hashem will be able dwell within him. “ (p. 
153 sefer Avodas Yisrael) 

 

About the Pesach Haggoda... 

The Pesach Haggoda states: “At 
first our fathers worshipped idols, but now 
Hashem has brought us close to His 
worship.” The authors of the Haggoda 
arranged that we should speak of this at the 
time of our redemption. From this we learn 
that one should not say, “I have done so 
many evil deeds that there is no longer any 
way for me to be rectified and come close to 
Hashem.” One should say the precise 
opposite and resolve to repent at least from 
this day on. He should declare, “Is it true 
that our forefathers originally worshipped 
idols? But still, Hashem brought us close to 
His worship.” The Medrash states that 
Avrohom was forty-eight years old when he 
first recognized Hashem. He was 
concerned by the sins of his youth, but 
Hashem consoled him by saying, “Dew is 
your childhood” (Tehillim 110:3) – your 
childhood shall be considered as pure as 
dew. (Haggodas Avodas Yisrael – 
Kozhnitz)  
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May the merit of the Tzaddik, Rav Yisrael of Kozhnitz, protect us all, Amen. 
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Ga’avad of Yerushalayim 

Rav Yosef Tzvi Dushinsky was born 
on the 25th of Tammuz 5627/1867 in Paks, 
Hungary, to Rav Yisrael Dushinsky. 

He was a prized talmid of Rav 
Simcha Bunim Sofer (the Shevet Sofer, son 
of the Ksav Sofer) and of Rav Moshe 
Pollack, Rav of Bonyhad. 

After his marriage to the daughter of 
Rav Mordechai Yehuda Leib Winkler, Rav 
of Mahd and mechaber of Levushei 
Mordechai, Rav Yosef Tzvi was appointed 
Rav in Galanta, Slovakia. 

His first wife passed away in an 
epidemic during World War I, leaving no 
children. He later married the daughter of 
Rav Yoel Tzvi Neuhaus. 

Relocating to the town of Chust, he 
assumed the position of Rav. He founded a 
Yeshiva in Chust that was one of the 
leading Yeshivos in Hungary. 

A Talmid Chochom and a posek, Rav 
Yosef Tzvi waged war against the Reform 
movement and the Neologue group in 
Hungary. 

In 5681/1921, an only son, Yisrael 
Moshe, was born. 

In Adar 5692/1932, Rav Yosef Tzvi 
visited Eretz Yisrael, where he was greeted 
with honor. When he visited Rav Yosef 
Chaim Sonnenfeld – who was ill at the time 
– Rav Yosef Chaim said, “The Chuster Rav 
will remain here.” Two days later, on the 
19th of Adar, Rav Yosef Chaim was niftar. 

After the levaya, the leaders of the 
community approached Rav Yosef Tzvi and 
asked him to remain there and take the 
post of Rav, seeing it was decreed from 
Heaven. Rav Yosef Tzvi settled in Eretz 
Yisrael on the 7th of Elul 5693/1933, upon 
his appointment as Ga’avad of the Eida 
HaChareidis. 

He founded a Yeshiva in 
Yerushalayim, which was posthumously 
named after him, Bais Yosef Tzvi. 

He established a community of 
Hungarian Jews in Yerushalayim affiliated 
with the Perushim section of the Eida 
HaChareidis. This community later 
developed into a Chassidic dynasty, today 
headed by his grandson, the Dushinsky 
Rebbe, shlita, who was named after him. 

Rav Yosef Tzvi was niftar on Erev 
Sukkos, the 14th of Tishrei 5709/1948. He 
was buried in the Shaare Zedek cemetery. 

He was succeeded by Rav Zelig 
Reuven Bengis as Ga’avad of the Eida 
HaChareidis. 

His only son, Rav Yisrael Moshe 
Dushinsky, also served later as Ga’avad of 
the Eida HaChareidis. 

His Torah commentaries have been 
published in the Toras Maharitz series. 

Zecher Tzaddik livrocha. 

www.hamodia.com/features/day-history-14-tishreioctober-8/ 
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Rav Shlomo Freifeld was born in 
America in 1926. 

When he was thirteen years old, he 
attended Yeshiva Rabbeinu Chaim Berlin, 

where he was privileged to learn under the 
tutelage of Rav Yitzchok Hutner. Being a 
talmid muvhok of the Rosh Yeshiva would 
forever change the course of Rav Shlomo’s 
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life. Prior to conceiving the idea of Sh’or 
Yoshuv, Rav Shlomo held 
a number of positions, 
such as principal of Bais 
Yaakov of Toronto and 
menahel at Yeshiva 
Rabbeinu Chaim Berlin. 
In addition, he helped to 
establish the Kollel Gur 
Aryeh of Yeshiva 
Rabbeinu Chaim Berlin. 
However, it was in 1967 when history was 
made. This was the beginning of Sh’or 
Yoshuv. The year: 1967. The setting: A 
house on Balsam Court in Far Rockaway. 
The teshuva movement was just underway 
and Sh’or Yoshuv had a population of 
about a dozen talmidim. It was during this 
time that the direction of his vision began 
to take shape.  

Yeshiva Sh’or Yoshuv was to become 
the haven for searching, idealistic young 
men who would find in Rav Shlomo a 
mentor. His beacon would guide them 
toward the shores of finding Torah-true 
Judaism. His selfless dedication and 
exemplary passion created an indelible 
impression on his talmidim and all those 
who merited to have encountered him. His 
energy, love, warmth and sincerity were 
genuine. It’s no wonder that he single-
handedly was responsible for bringing 
countless of thousands of people closer to 
Yiddishkeit. This was the foundation on 
which Sh’or Yoshuv was built. 

 

Rav Shlomo Freifeld, Maker of Souls 

Yeshiva Sh’or Yoshuv in Far 
Rockaway, New York, was one of the first 
Yeshivos to have a program for ba’alei 
teshuva [‘returnees’ to Judaism]. It would 
be impossible to give a full appreciation of 
the Rosh Yeshiva in the space here; 
wonderful articles about him appear in the 
English Mishpacha & Ami Magazines. 
There is also a book of his teachings titled 
Rav Freifeld Speaks published by 

ArtScroll. Some excerpts from the 
Mishpacha article appear below, along with 
material found on the internet. 

One of my favorite stories about Rav 
Freifeld is this one, which shows the great 
care he took to connect with every one of 
his talmidim. 

Ben Richards (name has been 
changed) grew up in the 1960s in Brooklyn, 
hating every minute of city life. He 
dreamed of living with nature, planting, 
farming and connecting with the outdoors. 
The fact that his parents were Orthodox 
Jews did not really bother him. He needed 
his freedom. So at seventeen he packed up 
and traveled thousands of miles to the 
Blackfeet Indian reservation in Montana. 
While there, he majored in wildlife biology 
at a local college and learned from teachers 
on the reservation. Later, he joined another 
reservation in South Dakota. For years he 
plowed the soil, ate his own produce and 
lived on the land. 

Continuing his quest for more 
knowledge, he heard about a woman living 
in Ogallala, South Dakota, the matriarch of 
the Sioux Indian Society, who possessed 
legendary insight. He decided that despite 
the difficulties of the trip – which would be 
across prairies and hills without road signs 
or even roads – he would make the 
journey. 

After two days of traveling alone, 
unsure if he was even heading in the right 
direction, he finally arrived. But when he 
approached the woman, she would not help 
him. “You are not one of us,” she said. “You 
can never be like us; you don’t belong 
here.” 

“But I have lived on reservations for 
years. I know your culture, I know your 
language, and I practice your customs. I 
feel part of…” 

She interrupted him. “If you were 
Christian, I could understand. But you are 
a student of the Holy White Rock Man 
(which Ben later understood as a reference 
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to “When My Glory passes by, I shall put 
you (Moshe Rabbeinu) in the cleft of the 
rock” - Shemos 33:22). You are not one of 
us. Go back to your roots. That’s where you 
belong.” 

Confused and dejected, Ben didn’t 
know what to do. After all his travels, he 
was being told to go back to the same world 
he ran away from! He decided to listen to 
her and within days was back in New York. 
He asked around for anyone who could give 
him guidance. 

The name Rav Shlomo Freifeld, 
Rosh Yeshiva of Yeshiva Sh’or Yoshuv in 
Far Rockaway, New York, came up. Ben 
drove out to the Yeshiva, tucked his 
ponytail under his shirt and made his way 
in. He was led to an office and began 
talking with Rav Freifeld. Rav Freifeld 
immediately began asking Ben about 
catching deer, identifying elk tracks and 
other mechanics of hunting. Though the 
conversation only lasted twenty minutes, 
the topics ranged from the Hungarian Navy 
to South Dakota Indian reservations. 

The next morning when he returned, 
a large crowd was gathered in the Bais 
Medrash for a bris mila. Ben stood in back 
until Rav Freifeld noticed him and asked 
his son-in-law, Rav Avrohom Halpern, to 
bring Ben to the front. Ben was touched 
that Rav Freifeld even recognized him, but 
wished he hadn’t watched the actual 
procedure. 

Over the next few weeks, they talked 
for hours on end. One time while they were 
sitting in the office, Rav Freifeld was called 
out for something. Left alone, Ben got up 
and began looking at all of the seforim 
(Torah books). Then he noticed something 
unusual. There seemed to be some seforim 
lying on the floor! These were holy books 
and surely didn’t belong on the floor! He 
picked them up and saw that they were in 
fact not seforim, but rather books about 
Indian culture and reservation! “It was 
then,” Ben says, “that I realized how much 
my Rebbe really loved me.” 

Ben went on to study at Sh’or 
Yoshuv for years, where he saw first-hand 
that Jews don’t have to look anywhere else 
for the salvation and life we are all looking 
for. 

The Shach (Y.D. 81:26), quoting the 
Hagaos Ashiri, tells us that the ingestion of 
non-kosher food items has two effects: (a) 
It changes one’s character traits, and (b) it 
causes damage to people in their old age. 
What type of damage in old age is not clear, 
but in all probability it refers to the mental 
infirmities that we often associate with old 
age. 

But let us explore a bit the change in 
character traits that the Shach discusses. 
Could there be any association with the 
current problems of struggling teens and 
youth and non-kosher meat consumption? 
Or, conversely, is there an association 
between remarkable spiritual growth and 
the cessation of eating non-kosher food? 

Rav Shlomo Freifeld once asked 
someone, “Do you know why the 1960s 
produced a plethora of ba’alei teshuva? 
Because in the 1960s a number of people 
became vegetarians. When this happened, 
they stopped consuming non-kosher foods, 
the timtum halev [blockage of the heart] 
stopped, and they were open to true 
spiritual growth.” 

From an interview with Rav Paysach 
Krohn: 

“Then there’s a shul in Frankfurt – 
you have to see it to believe it – it’s the 
most magnificent shul you could possibly 
imagine. It has been restored and the only 
reason it had been saved is because the 
German lieutenants and generals lived on 
that block and they didn’t bomb that block, 
so the outside of that shul was preserved. 
When you come in, again Rav Ephraim 
Tenenbaum pointed it out to me, he said, 
‘Look at the Aron Kodesh [Holy Ark]’ and I 
saw something that I’ve never seen on an 
Aron Kodesh before, and I’m positive that 
it doesn’t exist anywhere else in the world. 
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The pasuk [verse] – instead of saying, ma 
tovu ohalecha Yaakov (‘How goodly are 
your tents, O Yaakov’), or b’veis elokim 
nehaleich b’rogesh (‘into the House of 
Hashem we will go with feeling’), or these 
types of pesukim that talk about a shul – it 
says lo amus ki echye – ‘I will not die, but I 
will survive’. I told over a vort [short 
saying] that [someone] told me from Rav 
Shlomo Freifeld. He says, ‘Lo amus – I will 
not live a life of death, ki echyeh, while I 
am alive. In other words, I am going to 
accomplish every day.’ I told over that vort 
right there in that Bais Medrash as soon as 
I saw that pasuk on that Aron Kodesh. I 
was so happy I was able to take something 
from Rav Shlomo Freifeld; it was 
tremendous.” 

It’s the way his talmidim utter the 
word Rebbe. It’s like a bittersweet song, 
one of longing mixed with delight. The 
intonation of the word, the reverence and 
passion with which they say it, hints at the 
emotion expressed by Chazal that tov ata 
l’Yisrael mei’av v’eim – you, Rebbe, are 
more precious to us than a father and a 
mother. Indeed, for the talmidim of Rav 
Shlomo Freifeld, he was all that and much 
more: a father, a mother, and a best friend. 
He was Rebbe. 

 

A Connection With the Source of All 
Life  

But he did far more for these boys 
than merely teach them how to read, or to 
daven; he taught them how to live, how a 
Yid thinks. He had an early morning seder 
with a talmid, simply to shmooze [chat]. “I 
would come to his house at five-thirty in 
the morning, and we would have a coffee 
together, chatting about various events in 
the news. He didn’t preach, he just shared 
his perspective on these issues.’’ 

Similarly, a talmid recalled how 
through these mundane conversations, 
Rebbe connected him with life, and 
ultimately with the Source of all Life. 

“Sometimes, on a ‘slow day’, he would tell 
one of us, or a group of us, to jump into the 
car. We would drive, often to Biegeleisen’s 
seforim store on the Lower East Side, 
sometimes up into the mountains, enjoying 
his company. Rav Shmuel Brazil, who 
eventually taught an entire generation the 
sound of songs permeated with neshoma 
[soul], recalls the spirited singing on those 
trips, as Rebbe would teach them old 
niggunim. Rebbe would also simply chat 
with them, but ‘‘his entire conversation was 
layered with meaning and depth, and he 
knew how to slip his message in to these 
conversations, changing us through the 
slower, subtler process. It made us into 
Yidden.” 

 

Tishrei With Rav Freifeld 

They [his talmidim] will never forget 
that Rosh HaShana, when at the 
completion of the tefillos, as a wave of joy 
and optimism washed over the crowd, he 
asked them to sing. The melody that burst 
forth from the assemblage was like no 
other, an ode of gratitude and tefilla. The 
Rebbe pulled his tallis over his face, and 
with superhuman strength, rose from the 
confines of his wheelchair to a place above 
time and space. He began to dance alone, 
as hundreds of talmidim, children that he 
created, fostered and raised to greatness, 
were spurred on to sing louder. He was 
parting from them amid joy. Not long after, 
he was niftar [passed away]. 

They will never forget his lofty 
optimism on Yom Kippur, when he would 
sit, surrounded by his talmidim, singing 
and dancing until the early morning, 
exulting in the atmosphere of purity that 
only a newly cleansed neshoma can sense. 
He would sing all sorts of songs, among 
them a song that one of the bochurim had 
brought from Eretz Yisrael, with the words 
od tireh kama tov yihiyeh bashana haba. 
When he would sing those words, 
expressing the promise for a better year, 
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tears would flow down his cheeks, for that 
was his mission; next year will be better, we 
will grow, we will never look back.

Another experience that will forever 
be seared on the hearts of his talmidim 
Simchas Torah morning, the one time a 
year that he would daven before the 
Then, the wellsprings of gratitude within 


Say it (especially with your children) at least once a day:

Based on Chovos HaLevavos -

There are 7 qualities that 

 1.  Hashem loves me. 

2.  Hashem is with me, wherever I may be. And He is always ready to help me.

3.  Hashem is stronger and cleverer then anyone in the world. And He can 

is – even if it may seem impossible. 

4.  Hashem knows what is best for me, better even than I myself can know.

5.  Just as He has helped me already numerous times on the path I travel, He shall help

6.  No one can do anything at all to help me or harm me, besides 

entire world. 

7. The Master of the World desires and searches for ways to act with 

nicest, kindest person you could ever ima



  דבורה

Refuah Sheleimah  

מינדל אסתר לאה �  מרדכי צבי ב
 דבורה � יחיאל מיכל ב
 זיסל בת אידל סומא 
 גיטל בת דבורה 
רבקה בת מלכה  
 שיינא ד �בורהפסח גרשו� ב  
 צילא בת חיה שרה  

 רחל חנה � אלטר שמעו� יחזקאל ב
 מתתיהו הירש ב� שולמית בילה    
 מרגלית בת מלכה     
 ל זציפורה רבקה בת אביבה רי   
 שמואל בצלאל ב� לאה רבקה     
 פערל שרה בת הודיה 

Besoch She'ar Cholei Yisrael
 

נשמת לעילוי  
 Yaakov Naftali ben Avraham Hy”d 
 Gilad Michael ben Ofir Hy”d 

 Eyal ben Uriel Hy”d 
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tears would flow down his cheeks, for that 
e better, we 

will grow, we will never look back. 

Another experience that will forever 
talmidim is 

morning, the one time a 
before the amud. 

Then, the wellsprings of gratitude within 

him would burst forth, and he would cry 
out the words of Hallel, weeping profusely.

Yehi Zichro Boruch 
Yeshiva’s memory be for a blessing!

www.heichalhanegina.blogspot.com/2006/10/rav

    

Say it (especially with your children) at least once a day: 

- Duties of the Heart ~ Sha 'ar HaBitachon - the Gate o

There are 7 qualities that Hashem has that can strengthen our trust in Him:

is with me, wherever I may be. And He is always ready to help me. 

is stronger and cleverer then anyone in the world. And He can find solutions  to any problem there 

knows what is best for me, better even than I myself can know. 

5.  Just as He has helped me already numerous times on the path I travel, He shall help  me again.

e can do anything at all to help me or harm me, besides Hashem who controls everything over the 

The Master of the World desires and searches for ways to act with chesed – loving kindness

nicest, kindest person you could ever imagine. 
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special man who welcomed all with a smile and a hug. 

Although he suffered terribly, he never uttered any 

complaints. May he be a Meilitz Yosher for his family and 

friends. 

ould burst forth, and he would cry 
, weeping profusely. 

Yehi Zichro Boruch - May the Rosh 
’s memory be for a blessing! 

www.heichalhanegina.blogspot.com/2006/10/rav-shlomo-freifeld-

maker-of-souls.html 
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