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Hakaras Hatov 
by Gershon Distenfeld (’93) 

From the First Issue of Kol Torah 

One of the major themes of Seifer BeReishit is to show the 

strength of Hashem. Parashat MiKeitz is a prime example of this. 

Mikeitz recounts Yosef’s interpretation of Pharaoh’s dreams, and 

the first time that the Egyptian world is made aware of Hashem’s 

existence. Until this time, the Egyptians believed that the Nile, as 

well as Pharaoh himself, was a god. But then along came Yosef, 

and with the help of Hashem he was able to tell all of Egypt what 

Hashem would do in the future. Yosef stressed that Hashem would 

first cause the seven years of abundance and then He—and only 

he—would  cause the seven years of famine. This is shown when 

Yosef says to Pharaoh: “Bil’adai Elokim Ya’aneh Et Shelom Par’oh” 

(41:16). Since Yosef stressed this, all of Egypt knew who Hashem 

was. As the Pasuk tells us: “VaYomer Par’oh El Avadav HaNimtzah 

KaZeh Ish Asher Ruach Elokim Bo” (41:38). In this Pasuk, Pharaoh 

acknowledges that the interpretation of his dream could have come 

only from Hashem. 

It is certainly no coincidence that Parashat Mikeitz is usually 

read on Chanukah. The theme previously mentioned can be found 

in Chanukah too. We know that the jug had enough oil to burn 

only one day. Yet Hashem made a Neis and it burned for eight 

days. So the famous question is asked: why do we celebrate the 

first day of Chanukah? The oil was able to burn that day without 

requiring a Neis. One of the many answers given to this question 

is that even the oil burning the first day is a Neis. The fact that oil 

should ever burn is a Neis. This extra day of Chanukah teaches us 

that we take too many things for granted. For example, when one 

strikes a match, he takes for granted that it will light. We therefore 

learn, that anything that happens in this world could not come 

about if it were not for Hashem. This idea enhances the theme of 

Seifer BeReishit. 

Perpetuating the Flame of Torah 
by Rabbi David Nachbar, Publication Editor ’95-’96 and Current 

TABC Rebbe 

The Beraita in the Gemara (Shabbat 21b) and the text of Al 

HaNissim present the holiday of Chanukah with differing accents. 

The Beraita focuses primarily on the miracle related to the cruse of 

oil which the Jews found in the Beit HaMikdash, a cruse containing 

only one night’s worth of oil which miraculously remained lit for 

eight days. The military battle between the Greeks and Jews, on the 

other hand, is mentioned in passing in the Beraita merely as a 

background point for the Jews’ conquest of the Beit HaMikdash 

and discovery of the cruse of oil. In contrast, the text of Al 

HaNissim focuses almost exclusively on the miraculous military 

victory the Jews achieved against the Greeks, the defeat of the 

mighty Greek army at the hands of the miniscule collection of 

Jewish soldiers. There is no mention of the miraculous lighting of 

the Menorah, only that of the Chashmona’im’s lighting candles as 

part of their celebration and the subsequent purification of the Beit 

HaMikdash. 

Rav Baruch HaLevi Epstein, in his commentary on the Siddur 

entitled “Baruch SheAmar,” argues that the focus of each source 

and the highlighting of its respective theme is intentional and 

purposeful. The text of Al HaNissim which is incorporated into 

every Tefillah and Birkat HaMazon throughout Chanukah must 

necessarily be accessible and relatable to every Jew, young and old, 

simpleton and scholar alike. All Jews are obligated in Tefillah, and 

all Jews must recite Birkat HaMazon following their meal. As a 

result, the text of Al HaNissim focuses on the miraculous military 

victory. The threat to life during battle and the physical relief that 

ensued from the Jews’ miraculous victory is concrete, tangible, and 

relatable to all Jews. In contrast, the Beraita recorded in the Gemara 

addresses a far narrower audience, the population of individuals 

studying and teaching Torah in the Beit Midrash. For this reason, 

the focus of the Beraita shifts from the relatable, yet secondary, 

account of the military victory to a more abstract, yet central and 

lofty, theme relating to the miracle of the cruse of oil. The 

significance of the miracle was not the duration of time during 

which the oil remained lit, per se, but rather the abstract, symbolic 

significance of that accomplishment, a significance that could be 

fully appreciated only in a more focused setting and by a narrower 

audience. 

Numerous sources express the close association between 

Torah scholarship, on the one hand, and oil, on the other. The 

Gemara (Berachot 58a) records that someone who dreams about 

olive oil at night should anticipate experiencing the illumination of 

Torah. Similarly, the Gemara (Menachot 85b) explains that cities 

which excel in oil production, like Teko’a, also abound with 

scholars and wise individuals. Furthermore, the Gemara (Horiyot 

13b) claims that a person who commonly consumes olive oil as part 

of his diet possesses the remarkable capacity of retrieving lost 

knowledge. Oil and Torah share a close relationship and 

connection with one another. 

Rav Epstein explains, on the basis of this relationship, the 

deeper significance of the miraculous perpetuation of the lit oil. 

The chief battleground between the Jews and Greeks revolved 
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around the Greeks’ efforts to cause the Jews to abandon 

Torah and to renege on their commitment to Mitzvah 

observance – “LeHashkicham Toratecha ULeHa’aviram 

MeiChukei Retzonecha.” The miracle which enabled the oil 

to remain lit well beyond its physical capacity is symbolic of 

the Jews’ commitment to Torah and Mitzvot. The 

perpetuation of the Jews’ commitment to Torah from one 

generation to the next defies logic and physical expectation, 

given the hardship and oppression that it, at times, entails. 

Yet, just as the oil continued burning beyond its physical 

capacity and time expectancy, so too does the light of Torah 

continue to burn within our nation. This vital lesson is 

recorded in the Beraita recorded in the Gemara where it can 

be taught and studied by those who could appreciate the 

abstract symbolism of the miracle and Torah’s staple in our 

national and religious lives.  

Is Chanukah for the Masses? 
by Doniel Sherman, Editor-in-Chief ’08-’09 

Chanukah has developed a unique niche in the 

American smorgasbord of holiday cheer. It is used by 

merchandisers to gimmick shoppers into purchasing 

Chanukah sweaters and Turkey Menorahs. It is used by the 

entertainment industry to pack extra gags into films (note 

Chanukah’s not-so-subtle cameo appearance in Seth Rogan’s 

recent The Night Before), add multiculturalism to all manner 

of television, and liven up most stand-up comedians’ acts 

when they arrive in New York in December. In today’s day 

and age, it would almost be surprising if the White House 

didn’t have a Chanukah party; rest assured, President 

Obama will be hosting it again this year (date to be 

announced). In fact, he even solicited recommendations for 

a “special and unique” Menorah that “tells a story” to be a 

part of the nation’s Chanukah party. 

But is all of this cultural publicity a good thing? Our first, 

and maybe only, response should be an unequivocal “YES!” 

The proof may be that the quintessential religious rite 

associated with Chanukah is lighting a Menorah. While that 

particular act is laden with all manner of meaning, foremost 

among them is the concept of Pirsumei Nisa, publicizing the 

miracle. Even as we light the Menorah, we proclaim to the 

world in the second blessing our thanks to God “SheAsah 

Nissim LaAvoteinu BaYamim HaHeim BaZeman HaZeh” 

“for doing miracles for our fathers in those days and in 

these.”  

There are all manner of Halachot described in the 

Gemara and stretching through millennia of rabbinic 

discourse that seems to support this idea. The Gemara 

(Shabbat 21b) states that Chanukah candles are ideally lit 

outside one’s door between sunset and the time that the last 

people leave the marketplace. This would seem to indicate 

that the goal of lighting a Menorah is directed at the general 

public. Likewise, Rav Yechezkel Yakovson of Yeshivat 

Sha’alvim understands Tosafot (ad. loc s.v. VeHaMehadrin 

Min HaMehadrin) as supporting the idea that Pirsumei Nisa is 

directed outward to the general population. Tosafot note that while 

Beit Shammai and Beit Hillel disagree as to whether to increase or 

decrease the number of candles lit on successive nights, they both 

agree that there is only one lit Menorah: Neir Ish UBeito, a single 

Menorah per household. This is because additional candles 

confuse those who pass by the household. If, as it seems Tosafot is 

saying, the goal of Chanukah is to communicate a message to 

people in the street, then the work that music groups like “the 

Maccabeats” and “Six13” have done to spread the Chanukah cheer 

is entirely on-point.  

It’s challenging to consider, however, that the message of 

Chanukah is truly a universal one, conducive to being spread 

throughout the broader culture. Certainly there is a cheery holiday 

narrative to be told of good triumphing over evil, light 

vanquishing darkness, and monotheism defeating pagan idolatry. 

But there is just as compellingly a particularistic story of 

Chashmona’im rejecting Hellenism, of Judeans reclaiming a 

specific religious and ethnic identity, and Jews throughout history 

clinging to a holiday, often in the face of tremendous persecution, 

to assert their uniqueness on the face of this earth. While this 

particularistic narrative is likely found in the minds of many Jews 

lighting Menorahs, it is, more likely than not, the last thing on the 

minds of so many city mayors who attend Chabad’s giant Menorah 

lightings on the steps of city hall.  

Delving deeper into the Mitzvah of Pirsumei Nisa, though, 

enables us to see that the Pirsumei Nisa of the Chanukah Menorah 

encompasses the ethnic particularisms of Chanukah’s narrative as 

well. Rav Moshe Taragin of Yeshivat Har Etzion points out that the 

only other Mitzvot with expressions of Pirsumei Nisa are the 

reading of Megillat Esther on Purim and the drinking of four cups 

of wine on Pesach. Neither of these Mitzvot is directed to anyone 

other than fellow Jews. Megillat Esther is ideally read in the 

presence of a Minyan and the four cups are consumed sitting with 

one’s family, or perhaps an assemblage of families, participating in 

the Seder. At their core, both Purim and Pesach, like Chanukah, 

celebrate a particularistic Jewish triumph over our foes. Yet, we do 

not celebrate either of them by publicizing that triumph with our 

neighbors down the block; instead, that act of publicity occurs in a 

relatively private setting.  

The private element of the Menorah lighting has its place also 

in Jewish law, as highlighted by Rabbi Yossi Slotnik in his article 

on Yeshivat Har Etzion’s Virtual Beit Medrash 

(http://etzion.org.il/vbm/english/chanuka/a-chan3.htm). Rabbi 

Slotnik directs us to the laws governing the lighting of the Menorah 

during times of danger which instruct adherents of the holiday to 

light indoors away from would-be persecutors. The shift inward, 

albeit performed under duress, sheds light on the parameters of 

Pirsumei Nisa on Chanukah. Interestingly, almost all laws about 

the timing and placement of the Menorah disappear during a time 

of duress. Instead, candles need to be lit only a short while in order 

for those present to acknowledge the miracle. Tosafot echo this 

sentiment, stating that “Nowadays we have to show it only to the 

people in the home because we light inside.” While some Posekim 

(such as Rashba ad Ra’avia) argue that the Mitzvah of Pirsumei 
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Nisa falls by the wayside when the focus is turned inward, the 

parallels to Purim and Pesach seem sufficiently compelling for us 

to argue that Pirsumei Nisa is limited to the family or Jewish-

national level.  

This year, when Chanukah is neatly sandwiched between 

Thanksgiving/Black Friday and Christmas, it is easy to lose sight 

of the unique narratives and family importance that lie at 

Chanukah’s core. But amid the explosive sales and non-stop, 

media-fueled holiday cheer, maybe Jimmy Fallon’s nod to 

Chanukah in his holiday mashup with the all-star case of Rashida 

Jones, Queen Latifah, and Ed McNally isn’t something about which 

we should be particularly excited. 

Chanukah: Initiation with Extension 
by Yakir Forman, Editor-in-Chief ’10-’11 

The Torah reading on Chanukah comes from the second half 

of Parashat Naso, which deals with the Korbanot that the Nesi’im 

brought at the beginning of the Mishkan’s operation. As a whole, 

the Nesi’im’s Korbanot consist of three parts: 

1. Wagons for the Leviyim to use 

2. Utensils of gold and silver filled with Ketoret and 

Korbenot Minchah 

3. Animals for Korbenot Olah, Chatat, and Shelamim 

The Torah makes a clear division between part 1 and parts 2-

3. The Torah states only once that the Nesi’im brought wagons 

(BeMidbar 7:3), and it first mentions the overall quantity of the 

wagons (6 wagons with 12 oxen) and then the division to the level 

of the individual Nasi (a wagon for every two Nesi’im and an ox 

for each one). The story of the donation of the wagons continues 

through Pasuk 9. Then, starting in Pasuk 10, the Nesi’im bring the 

Korbanot of parts 2-3. These Korbanot are first delineated twelve 

times, one for each Nasi, and only afterward totaled. 

Rashi (7:10 s.v. VaYakrivu HaNesi’im Et Chanukat 

HaMizbei’ach) explains the significance of this division. He 

differentiates between two stages of the Nesi’im’s Korbanot: the 

donation of objects that would be used in the Mishkan (wagons of 

part 1) and the initiation of the Avodah in the Mishkan (Korbanot 

of parts 2-3). 

The first stage is essentially a continuation of the donation for 

the building of the Mishkan that started in Parashat Terumah: just 

as materials must be donated for the building of the Mishkan, 

materials must be donated for future use in the Mishkan. Rashi (7:3 

s.v. VaYakrivu Otam Lifnei HaMishkan) makes this connection 

clear in quoting the Midrash that the Nesi’im had delayed in 

donating for the building of the Mishkan until there was barely 

anything needed; to fix this mistake, they were the first to donate 

when the Mishkan needed wagons. It is important to note that 

Rashi quotes this Midrash in the context of part 1, not parts 2-3; he 

thus defines part 1 as the continuation of the donation in Parashat 

Terumah. 

The second stage, on the other hand, is defined by the Torah 

as “Chanukat HaMizbei’ach.” As Rashi (BeReishit 14:14) points 

out, this refers to the initiation of the use of the Mizbei’ach. The 

Korbanot of parts 2-3 were not donated for future use; rather, they 

were brought immediately upon the Mizbei’ach as a 

ceremonial induction of the Mizbei’ach into service. 

This explains the difference in the acceptance of the 

Korbanot. The Korbanot of part 1 were accepted all at once 

and are therefore described by the Torah only once, 

because there is no reason to delay acceptance of a 

donation. The Korbanot of the second stage, however, 

must be brought by only one Nasi per day (7:11). This 

graduated offering is necessary to create an atmosphere of 

a ceremony. This also explains why the Torah seemingly 

unnecessarily repeats the Korbanot twelve times – it wants 

to let the readers experience the Mizbei’ach’s initiation 

ceremony as well. 

The above adequately explains the difference between 

the wagon Korbanot (part 1) and the animal Korbanot 

(part 3). The Korbanot of part 2, however, seem out of 

place. Indeed, they do include a Minchah and Ketoret, and 

they are placed in the initiation stage, suggesting that they 

are part of the offerings of Chanukat HaMizbei’ach. On the 

other hand, the Torah’s focus on these Korbanot is not on 

the Minchah and Ketoret but on the Keilim in which they 

are brought! To quantify the Korbanot, the Torah does not 

measure by the Isaron, a volume of flour (as it usually does 

for Korbenot Minchah), but by the Shekel, a weight 

measure for silver and gold. The wording of the Torah also 

emphasizes the Keilim – the Torah does not mention, for 

example, “Ketoret BeChaf Achat Zahav,” “Ketoret in one 

golden spoon,” but “Kaf Achat Asarah Zahav Melei’ah 

Ketoret,” “One golden spoon, weighing ten Shekel, full of 

Ketoret” – the focus is upon the Kaf Achat, not upon the 

Ketoret. The focus on the Keilim is even more clear in the 

summary of the Korbanot, in which the Torah does not 

even mention the Minchah (although it does mention the 

Ketoret), and instead of totaling an amount of flour, it 

specifically totals the amounts of silver and gold brought 

to the Mishkan (“Kol Kesef HaKeilim… Kol Zehav 

HaKappot…” (7:85-86). It seems clear that the main part of 

the Korbanot of part 2 was the Keilim, the physical wealth 

that the Nesi’im donated. If that is the case, however, it 

appears that part 2 is more similar to part 1 than to part 3: 

the Keilim are donated for future use in the Mishkan. The 

focus on silver and gold is reminiscent of the beginning of 

Parashat Pekudei, in which the Torah totals the amounts 

of silver and gold donated for the building of the Mishkan; 

it appears that the Korbanot of the Keilim in part 2, like the 

Korbanot of the wagons, are a continuation of that 

donation. 

The categorization of these Korbanot is now incredibly 

ambiguous and, in fact, contradictory. If the focus of these 

Korbanot were truly on the initiation of the Mizbei’ach, of 

course the Torah would have emphasized what was 

actually brought on the Mizbei’ach: the Minchah and 

Ketoret. Thus, the focus of these Korbanot must have been 

a donation for future use, like the wagons. If that were the 

case, however, the Torah would have grouped it with the 
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wagons before Chanukat HaMizbei’ach and would not have 

repeated it twelve times. Thus, it now seems that the Torah 

views these Korbanot as part of initiating the Mizbei’ach. 

Why does the Torah send conflicting messages about the 

gold and silver Keilim the Nesi’im brought? 

The answer may be found in a parallel ceremony, the 

Chanukat Beit HaMikdash HaRishon. Sefer Melachim Aleph 

(8:64) relates,  “BaYom HaHu Kidash HaMelech Et Toch 

HeChatzeir Asher Lifnei Veit Hashem Ki Asah Sham Et 

HaOlah VeEt HaMinchah VeEit Chelvei HaShelamim Ki 

Mizbach HaNechoshet Asher Lifnei Hashem Katon 

MeiHachil Et HaOlah VeEt HaMinchah VeEit Chelvei 

HaShelamim,” “On that day the king (Shlomoh) sanctified 

the middle of the courtyard that was in front of the Beit 

HaMikdash, for he offered there the Olah, the Minchah, and 

the Shelamim, since the copper Mizbei’ach before Hashem 

was too small for [the vast quantities of] the Olah, the 

Minchah, and the Shelamim.” The Meforashim debate 

whether Shlomoh built a stone Mizbei’ach in the courtyard 

or actually sanctified the floor of the courtyard with the 

Kedushah of a Mizbei’ach. Either way, why did Shlomoh do 

this? The Pasuk presents a practical reason: the extant 

Mizbei’ach was too small. It is possible, however, that we can 

learn something more fundamental from Shlomoh: part of 

the idea of Chanukah, initiation, is the spreading of 

Kedushah to other items. Not only did Shlomoh initiate 

Avodah in the Beit HaMikdash, he also had the Kedushah 

spread to the courtyard. 

This idea may explain Chanukat HaMizbei’ach as well. 

The Keilim are emphasized in part 2 of the Korban, but not 

because they were a donation for future use; rather, the 

Keilim are emphasized because on that day the Keilim were 

sanctified as Kelei Shareit, Keilim used for service in the 

Mishkan. The initiation of the Mishkan included not only the 

first use of the Mizbei’ach (part 3 – the animals) but also the 

spreading of Kedushah to new objects (part 2 – the Keilim). 

This is a completely separate emphasis from the donation of 

the wagons in part 1, and it is appropriately part of the 

ceremonial initiation stage. Thus, the three parts of the 

Korbanot actually have three different characterizations 

(though parts 2 and 3 are related): donation for future use, 

spreading of Kedushah to new objects, and using the 

Mizbei’ach for its first offerings. 

The same idea provides a new perspective on the 

miracle of the Chanukah oil. The oil’s burning for eight days 

at the time of the rededication of the Beit HaMikdash is also 

a spreading of Kedushah, not in objects (as in the Nesi'im's 

Chanukat HaMishkan) nor in location (as in Shlomoh's 

                                                 
1 The relationship between Hashem and the Jewish People is a 

recurring theme in Torah literature. Hoshei’a Perek 2 is an excellent 

example.  
2 Meshech Chochmah (to Shemot 19:17) thus explains Chazal’s 

assertion (Shabbat 88a) that we were coerced to receive the Torah at 

Sinai. This is a difficult statement in light of the fact that Sefer Shemot 

(Perakim 19 and 24) record that we chose to accept the Torah. Rather, 

Meshech Chochmah explains, the fact that Hashem revealed Himself 

Chanukat HaBayit), but in time. The miracle thus represents 

Hashem's designation of the rededication as yet another Chanukat 

HaBayit. 

Emunah – An Introduction – Part One 
by Rabbi Chaim Jachter 

Emunah, belief in Hashem and the divine origin of the Torah, 

is rather straightforward and can be explained in five minutes or 

less. In fact, Charlie Harary does a fine job setting forth this belief 

in a five minute video available at 

https://www.youtube.com/watch?v=dv2PgYw2W7g. Let us 

briefly set forth his points. 

The Truth of Hashem and Torah – Basic Arguments  

Our connection with Hashem is compared in Shir HaShirim 

(as understood by Chazal; see, for example, Rashi’s commentary to 

Shir HaShirim) to a groom and bride1. Charlie Harary builds on 

this idea and notes the obvious point that a relationship is possible 

only if the parties choose to be in the relationship. Since Hashem 

desires a relationship with us, He affords us the choice to enter a 

relationship with Him.  

For this reason, Hashem cannot make His presence blatant and 

obvious, since this would not leave us the choice as to whether to 

enter the relationship or not. If Hashem would announce to us one 

morning, “hello, here I am,” we would be left with no choice other 

than to acknowledge Him2. Therefore Hashem chooses to hide and 

challenges us to discover him and pronounce “Hinei Zeh Omeid 

Achar Kotleinu Mashgiach Min HaChalonot Meitzitz Min 

HaCharakim,” “Here He is, standing behind our wall, peering 

through the lattice work” (Shir HaShirim 2:9). 

On the other hand, Hashem must make it possible for us to 

discover Him in order for there to be a relationship between us and 

Hashem. Thus, Hashem hides Himself, but not to the extent that 

we are unable to find Him. In Parashat Ha’azinu (Devarim 32:11) 

Hashem is described as being “KeNesher Ya’ir Kino Al Gozalav 

Yerachef,” like an eagle arousing its nest, hovering over its young. 

Rashi (ad. loc.) explains that Hashem is “Nogei’a VeEino Nogei’a,” 

He touches but does not touch. Hashem hovers above us making 

Himself known in a subtle and less than obvious manner. 

However, His presence is able to be discerned by all if even just a 

minimal amount of thought is devoted to the matter.  

Charlie Harary notes three portals through which we can 

recognize Hashem. The first is through nature. Mr. Harary 

expresses the point very well – we know how the body works but 

we are challenged to ask why it works so well. There are millions 

of parts of the body and they are all “in synch.” Could this just be 

a matter of chance, he asks? We should ask the same with the entire 

so starkly at Sinai rendered choice impossible and it was as if we were 

coerced to receive the Torah at Sinai. The Gemara continues and 

explains that we later accepted the Torah out of choice during the time 

of Achashveirosh. This certainly fits with Meshech Chochmah’s idea. 

Only when Hashem reveals Himself in a subtle manner, as 

exemplified by Megillat Esther, do we enter into an authentic 

relationship with Hashem.  
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world. Why do all the billions and billions of parts all work 

together? Is this a product of chance as well? 

The same, he notes, can and should be said regarding the 

history of the Jewish People. How could such a relentlessly 

persecuted people not only survive but even thrive? How could 

the state of Israel survive living among a sea of hostile neighbors 

bent on its destruction? It is an ongoing sixty-eight year Chanukah 

miracle of the many in the hands of the few, right before our eyes3! 

Finally, Hashem revealed Himself not to an individual but to 

an entire nation of our ancestors. This stands in stark contrast to 

every other belief-system in the world.  

Recognizing Hashem - Tevi’at Ayin vs. Simanim 

Thus, if belief in Hashem and His Torah is so obvious, why 

then is there a need for an extended discussion of Emunah in Kol 

Torah? In order to answer this question, we cite Rav Yosef Dov 

Soloveitchik’s analysis presented in his magnificent work 

Abraham’s Journey, pages 29-31. Rav Soloveitchik notes that anyone 

who studied the second chapter of Bava Metzia (Eilu Metzi’ot) 

knows that there are two means of identifying an object. One is to 

describe the item by signs or marks, known as Simanim. The other 

means of identification of an object is from a general impression of 

its form without knowing its marks. This type of recognition, called 

Tevi’at Ayin, is triggered by the apprehension of the configuration 

or of the whole item as such.  
Rav Soloveitchik also notes the following: 
 

“Halacha considers general recognition to be far superior 
to identification by naming marks. Configurative 
recognition is solid, a certainty….Identification by 
Simanim is not instantaneous; it consists in an act of 
inferring: the object belongs to me because I know the 
mark that is characteristic of this object. If it were not mine 
how would I know this mark? Of course, there are two 
possibilities: either I saw the object before, or there are two 
objects with the identical characteristics. The decision by 
the court to accept the sign as a piece of evidence is based 
on probability and statistics. However, identification 
based upon a general impression of the configuration or 
the whole is spontaneous, instantaneous.”  

 
Rav Soloveitchik concludes: “Recognition of God is an art in 

itself. It is a double one: by Simanim and by Tevi’at Ayin4.” 
Many of us come to recognize Hashem through Tevi’at Ayin. 

It can come through the venues presented by Charlie Harary. It can 

                                                 
3 When asked why, for all his skepticism, he still believed in God, Voltaire 

(cited in Rav Dr. Walter Wurzburger’s God is Proof Enough, p. 62) replied: 

“Had it not been for the miracle of the survival of the Jewish People, I would 

have given up this proof as well.”  
4 A full, eloquent and moving articulation of recognition of Hashem by 

Tevi’at Ayin is presented by Rav Dr. Walter Wurburger, a leading student of 

Rav Yosef Dov Soloveitchik, in his work God is Proof Enough. A more 

brief but very compelling presentation of Emunah generated by Tevi’at Ayin 

is Rav Aharon Lichtenstein’s beautiful essay “The Source of Faith is Faith 

Itself” printed in Jewish Action 53:1 (Fall 1992) and Tradition 47:4 (Winter 

2014). Rav Lichtenstein is the leading student of Rav Soloveitchik.  
5 Referred to by Rambam (Hilchot Isurei Biah 21:32) as the 

recognition of the crown of Torah. The ignorant Jew, writes 

Rambam, is not acquainted with the crown of Torah. One of the 

most important, if not the most important, goals of Jewish 

educators is for their students to acquire the appreciation of the 

crown of Torah.  

also come from recognizing the grandeur of Torah5 by 
recognizing that the profundity of Torah is compared to 
all other disciplines. For example, anyone who had the 
pleasure of hearing a Shiur Kelali (lecture on a broad 
topic) delivered by Rav Aharon Lichtenstein or by his 
student Rav Michael Rosensweig recognizes the greatness 
of Torah. In the words of my Torah Academy of Bergen 
County colleague Rav Raphi Mandelstam, a devoted 
student of Rav Rosensweig, “Hearing Rav Rosensweig 
delivering an extended in-depth Shiur in which he ties 
together all the various and nuanced aspects of a Sugya 
(Talmudic topic) is like experiencing the revelation of 
Torah at Har Sinai.” Anyone who studies Rav 
Soloveitchik’s majestic Shiurim LeZeicher Abba Mori Z”l 
can relive the Ma’amad Har Sinai experience that 
attendees of his great Yahrtzeit Shiurim felt.  

In describing the sources of his faith, Rav Aharon 
Lichtenstein, (“The Source of Faith is Faith Itself”) 
beautifully writes of his Tevi’at Ayin experience:  

 
“The greatest source of faith, however, has been 
the Ribbono Shel Olam Himself….Existentially, 
nothing has been more authentic than the 
encounter with Avinu Malkeinu, the source and 
ground of all being. Nothing more sustaining, 
nothing more strengthening, nothing more 
vivifying. The encounter, of course, has been 
varied. In part it has been channeled – primarily 
through Talmud Torah (this is no doubt an aspect 
of the ‘Ma’or Shebah,’ the light within it, of which 
Chazal6 spoke) but also through Tefilah and the 
performance of Mitzvot; or if you will, by the 
halakhic regimen in its totality. In part, it has 
been random – moments of illumination while 
getting on a crowded bus or watching children 
play in a park at twilight. Obviously, it has been 
greatly varied in intensity. In its totality, 
however, whatever the form and content, it has 
been the ultimate basis of spiritual life7.”  

 

6 Eichah Rabbah, Petichta 2. 
7 In this essay, Rav Lichtenstein writes that his Rebbei’im serve as 

great sources of inspiration to him in his belief in Hashem and 

Torah. As a Talmid of Rav Lichtenstein, it is difficult to express 

the depth of the impact he has had on me and thousands of others 

in bolstering our faith. Rav Lichtenstein was a role model and 

pillar of faith for those who had the privilege to, to use a Biblical 

phrase, sit in his shadow. Rav Lichtenstein’s depth of commitment 

and spirituality was breathtaking. His deep devotion to Torah was 

simply incredible. Most of all, the fact that this great man had 

emerged as a superstar from Harvard University and was totally 

devoted to Torah serves as an inspiration for anyone who has any 

doubts about Hashem and our Torah. Since Rav Lichtenstein 

believed, it must be true. Since a man with such brilliance, vast 

Torah and secular knowledge, integrity, dignity, kindness and 

morality believed, it must be true.  
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Nonetheless, despite the superiority of a Tevi’at Ayin type of 
recognition of Hashem and His Torah, the Gemara (Chullin 60b) 
presents an example of identification by Simanim. The Gemara 
presents this point as a response to those who deny the divine 
origin of the Torah. However, such Simanim may also deepen and 
broaden the belief of those who already intuitively recognize 
Hashem and the divine origin of the Torah. 

Conclusion 
We will, God willing, outline the various Simanim which can 

help us strengthen our relationship with Hashem in next week’s 
issue. 
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