
 זכור ושמור בדבור אחד נאמרו

 

 

The Levush writes that on Shabbos we can attain higher 
levels of wisdom as it is a day especially designated for this 
purpose.  Therefore, we should seek ways to increase the 
amount of Torah that we discuss on this holy day. 

 גוט שבת
ms 

We hope that these Divrei Torah, which are 
designed especially for use during the seudos, 

will בע״ה enhance your Shabbos.  
 

To subscribe or unsubscribe please send an 
email to: 

shemetz.taher@gmail.com 

 
Dedications are now available in the 

forthcoming book of divrei Torah.  Please email 
for details 

הֹוִאיל ֹמֶׁשה ֵּבֵאר ֶאת־ַהּתֹוָרה ַהּזֹאת       [1:5]  

 
 
 
 

 

 
 

 

9 Menachem Av 5776 

You shall not favour people in judgment, but listen to the small and the great in like manner 

The customary interpretation of this phrase is that those charged with the responsibility of sitting in judgment should not 

favour one particular litigant over another, as a result of the respective status of one or other of them within the community.  

However, as pointed out by the sefer Ahavas Chayim, if that exposition were the Torah’s intention, the phraseology ought 

properly to be הקטן כגדול תשמעון – hear the lesser one just like the greater one.  The Torah’s specific usage of an expression 

meaning ‘like the lesser one, like the greater one’ opens up an alternative construction.  The Ahavas Chayim opines that the 

Torah is not in fact referring to how one should listen to the protagonists in the litigation, but rather to the attitude to be 

adopted by each judge towards his judicial colleagues in the case.  His suggestion is that each member of the court should 

listen attentively to the arguments of each of his fellow judges.  A great scholar should be listened to כקטן – like a … page 2 

 

Moshe began to explain this Law 
Sefer Devorim is also referred to as Mishneh Torah, because Moshe Rabbeinu reviews 
the Torah with Bnei Yisrael before he dies.  The Medrash on the first words of the 
parshah describes the machlokes (argument) between the chachomim and Rabbi 
Shimon ben Gamliel as to whether one is allowed to write the Torah in all seventy 
languages of the world or only in yevonis (Greek).  Following on from this, the Chiddushei 
Harim quotes Rashi on our possuk that the reference to Moshe explaining the Torah to 
Klal Yisrael is intended to teach us that he did so in all seventy languages.  The Chiddushei 
Harim wonders about the importance of this information, which must have been 
sufficient for Rashi to comment.  In answer, he explains that each nation's uniqueness 
and identity is embedded in its language.  Equally, each nation stands up against Bnei 
Yisrael and inflicts its own individual brand of malevolence against us.  Our defence 
against each and every one of them is achieved by learning Torah in a way that is meant 
to counteract their effect.  By clinging to the Torah we can survive the golus (exile) and 
oppression, irrespective of to where in the world we are dispersed and under whose 
dominion.  We are clearly taught that shivim ponim laToroh – there are seventy ‘faces’ 
to the Torah.  The chachomim consider these to comprise the medium through which 
we counteract our enemies, hence their reasoning that the Torah can be written in all 
of the seventy languages.  Rabbi Shimon ben Gamliel holds that the source of all evil is 
the (ancient) Greek culture, which is so diametrically opposed to Torah values and which 
desires to uproot it from our midst.  Therefore, in his view, it is specifically the Greek 
language in which we may write the Torah. 
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These are the words that Moshe spoke to all of Israel 

Parshas Devorim begins the mussar schmuess (lesson in moral 

and ethical conduct) that Moshe delivers to the Bnei Yisrael 

before he dies.  Within it, Moshe warns the people to remain 

loyal to Hashem and repeats many of the individual mitzvos.  

The Chizkuni points out much later on in the sefer that there is 

a very deliberate structure to Moshe’s oration. Prior to 

repeating any of the mitzvos, Moshe first addresses the Bnei 

Yisrael on the subject of yiras shomayim (fear of Heaven) in 

general.  In fact, it is not until parshas Re'eh, the fourth parshah 

in sefer Devorim, that the reiteration of any individual mitzvos 

begins.  The thematic intention is to establish the primacy of 

yiras shomayim as the basis for Torah and Mitzvos, as 

evidenced in the Gemoro in a number of places [for example, 

Maseches Shabbos 31a].  This also mirrors the precise order in 

which Hashem conducted the proceedings at Matan Torah 

(the giving of the Torah) as well.  First, He presented us with 

the awe-inspiring spectacle of Har Sinai, with its attendant 

thunder and lightning, in order to implant within us a new 

degree of yiras shomayim, and only then did we receive the 

individual mitzvos.  The message for us is that the performance 

of mitzvos alone is not enough.  We must appreciate the need 

to correlate our mitzvos in action to an expanding awareness 

of Hashem, through our cultivation of ever-increasing yiras 

shomayim. 

 

השבת-ישראל את-ושמרו בני  

השבת-לעשות את  
ְוִריְבֶכם ּוַמַּׂשֲאֶכם ָטְרֲחֶכם ְלַבִּדי ֶאָּׂשא ֵאיָכה  

 

Rashi informs us that masa’achem refers to 
the people being apikursim (heretics).  How 

does he deduce this?  The answer is that while 
intellectuals may consider people with emunoh 

(faith) to be naïve, in a sense this is far from 
being a negative thing.  With emunoh, life 
becomes easier as not everything must be 

explained and rationalised, thus lifting a great 
weight off your shoulders.  However, an 

apikores is constantly plagued by doubt and 
questions that nag him endlessly, leaving him 

in a constant state of turmoil, which 
becomes a huge burden. 

Rav Nachman of Breslov 
 

May we be zoche to the binyan 
Beis haMikdosh bimheiro 

beyomeinu. 

… lesser man, so that it should not be immediately 

presumed that the more illustrious sage must be 

correct, due solely to his impressive reputation.  

Similarly, a lesser scholar should be listened to כגדול 

– like an intellectual of great stature so that one is 

not tempted to pay any less heed to a judge of 

subordinate repute.  This reason for this approach is 

that anyone sitting in judgment can be inspired to 

propose a highly pertinent opinion, which would 

otherwise not have occurred to their colleagues.  

The key principle, suggests the Ahavas Chayim, is 

always to hear the argument and not the one 

presenting it.  This permits of a better reading of the 

introductory phrase – ‘do not respect persons in 

judgment’, where ‘persons’ is a reference to the 

other judges hearing the case.  The need to be 

indifferent to the status of the litigants in order to 

avoid any potential undue influence on the case or 

those adjudicating it, which is of no lesser 

importance, is addressed directly by the next phrase 

– ‘you shall not fear any man, for judgment is the 

Lord’s’.  It is most reassuring to note that even best 

practice promulgated by the modern Judicial 

College, finds its ancient source in our holy Torah. 

 

 

 

Continued from page 1 

ֵאֶּלה ַהְּדָבִרים ֲאֶׁשר ִּדֶּבר ֹמֶׁשה ֶאל־              [1:1] 
 ָּכל־ִיְׂשָרֵאל

 

 
 
 
 

 
 


