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Rabbi Moshe Borger – Ohr Sameach 

Yom Kippur: Repetetive Reflection 
Every year we bang our chests, declaring all of our misdemeanors 
of the previous year. We say “al chait” for this sin, and “al chait” 
for that sin. We cover all the areas one could conceive of, and with 
a contrite heart we attempt to return to G-d, asking for His 
forgiveness. If you count the number of times we perform this 
ceremony in all of the Standing Prayers and the repetitions, 
beginning with the afternoon of the eve of Yom Kippur until the 
repetition of the Afternoon service on the day itself, it is no less than 
nine times that we go through this unchanging list. 
Rabbi Shimshon Pinkus asked: Why do we need to confess so many 
times? Seemingly it would make more sense to do so only once — 
either at the beginning, when we feel the novelty of the declaration, 
or at the end, as a culmination of our repentance. Why repeat these 
words so many times? He answers with a parable: 
Imagine rushing into your local Synagogue on Yom Kippur night 
and accidentally slamming the door into an elderly man, sending 
him flying. After the man gets up, you apologize and quickly retire 
into your seat. As you do so, your neighbor tells you, “By the way, 
you do realize that elderly gentleman is the founder of this 
Synagogue and personally paid for the building, don’t you?” You 
feel a little bit more foolish when you hear that. Later that evening 
somebody tells you that he's actually the “Scholar in Residence”, 
and you then hear a powerful sermon from him all about the topic 
of “Negligence”. You now feel a bit worse. Then, the next morning 
somebody tells you that he actually was your grandfather's best 
friend before the War, and personally arranged visas to save him 
and your entire family. Now you feel terrible. Then a bit later in the 
day someone tells you how he supported your family for years, and 
was personally responsible for taking care of each of their career 
paths, making sure they ended up in the right jobs. At this point your 
apology seems really underrated, and you feel a need to ask him 
again for a true forgiveness. Finally, you hear that this special man 
was actually the godfather at your circumcision, and paid for all of 
your schooling that led to your financial success. That's really 
awkward, but not as bad as when you find out that he was the one 
who suggested your wife for you, and helped your parents pay for 
your wedding in full. Right now you feel downright horrified and 
pathetic! 
As far fetched as this parable may seem, it encapsulates our 
relationship with G-d. How could we “knock Him flying” 
carelessly, many times purposefully ignoring his requests of us that 
are so pitiful in comparison to the magnitude of goodness He does 
for us. As the day of Yom Kippur goes on, the feeling of regret 
should deepen, and our declarations become more and more 
meaningful and heartfelt, as we begin to internalize throughout the 
day what He means to us and how treacherous were our rebellions 
against Him. The repetition of the vidui confession on Yom Kippur 

allows us to think and repent more sincerely, as this realization will 
hopefully truly set in. 
© 1995-2017 Ohr Somayach International - All rights reserved. Articles may be distributed to another person intact without prior permission. We also encourage you to 
include this material in other publications, such as synagogue or school newsletters. Hardcopy or electronic. However, we ask that you contact us beforehand for 
permission in advance at ohr@ohr.edu and credit for the source as Ohr Somayach Institutions www.ohr.edu  
 

Aish.Com - Rabbi Benjamin Blech 

More Time or More Value: 
Yom Kippur and My MTA Quandary 
What’s more important: longer days or more meaningful hours? 
No, I never really noticed it before. The week before Yom Kippur I 
suddenly read the words I must’ve looked at hundreds of times before in a 
totally new light. The simple question posed by the Metropolitan Transit 
Authority machines found in every New York subway station took on a 
profound personal meaning. 
In New York, Metro cards are used to pass through a turnstile. The card has 
to be refilled on a regular basis by way of credit card payment. The machine 
that carries out this transaction offers you a choice: 
“Do you want more time or more value?” 
Everyone has their own transportation preference. In the rush to catch the 
next train, I’ve never seen anyone stop and ponder their decision. But I 
guess because it was the ten days of repentance and I’ve been thinking 
about my life from the perspective of standing in judgment before God with 
my fate for the coming year in the balance, I stopped short to think about 
the deeper implications of this MTA challenge – almost causing a frantic 
pileup of commuters behind me. 
Refilling my Metro card posed a personal theological quandary. Here I had 
been praying throughout Rosh Hashanah for life. I always tremble when I 
read the stirring words of the Unetaneh Tokef prayer: Who shall live and 
who shall die, who shall perish by water and who by fire, who by famine 
and who by thirst, who by earthquake and who by plague… 
In a year of hurricanes and earthquakes, of fires and floods, of unimaginable 
and terrifying possibilities for the end of our days, the descriptions listed in 
the prayer no longer seem far-fetched. The Angel of death found 
opportunities to turn all the horrific illustrations into reality. 
Of course I want life. So I pray to God to grant me more time. But what if 
I have to choose between two desirable ideals? More time or more value? 
The easiest thing to do is to request both; O Lord, give me more time and 
grant me more value. But what if life, like the Metro card machine, is 
willing to offer us only one option. What if we have to decide between time 
and value, between existence and purpose, between longer days or more 
meaningful hours? 
Perhaps the simplest way to answer the question is to acknowledge the 
standard by which we end up evaluating the lives of those who preceded 
us. When we calculate the impact people had on the world, on their 
communities, on their families and on their friends, do we just measure how 
long they lived – or do we emphasize how well they lived? Is age the 
ultimate determinant of achievement, of heroism, or of saintliness? Eternal 
legacies are not created primarily by numbers of years lived; they are 
fashioned by days, no matter how few, which exemplify divine qualities of 
character and epitomize righteous behavior. 
Created in the image of God, our lives, first and foremost, must demonstrate 
our divine origin. Every one of us was created with a mission. To be given 
the gift of life was God’s way of saying He needs us to become a partner 
with Him in the holy task of perfecting the world. Our mission in life is our 
justification for being. Our days on earth are limited by our mortality. But 
our lasting achievements on earth outlive us by virtue of our values. 
I will always remember the calling card an elderly rabbi once gave me. On 
one side was his name, address and phone number. On the other there was 
this simple question: “What on earth are you doing – for heaven’s sake?” 
As we approach Yom Kippur it is good to recall that the hope for “more 
time” is not really in our hands. The length of our journey of life is fixed 
from above. Its quality, however, can only be determined by our own free 
will. It is we who can choose more value above more time. It is we who 
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have the option to select the holy over the profane, the sacred over the 
superficial, the meaningful over the insignificant. 
There is something far more important than counting our days. It is to make 
our days count. That is the commitment to God I’m going to make on this 
coming Yom Kippur. 
And hopefully, because I will choose the option of “more value”, the 
Almighty will be kind enough to grant me “more time” as well. 
This article can also be read at: http://www.aish.com/h/hh/yom-kippur/stories/More-Time-or-More-Value-Yom-Kippur-and-My-MTA-Quandary.html Like what you 
read? As a non-profit organization, Aish.com relies on readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to 
give daily inspiration to people like you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The 
Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2017 Aish.com - http://www.aish.com  
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Yom Kippur – Teshuvah For Our Generation 
Rav Yisrael Salanter (1810-1883) writes that he remembers when the 
mere mention of the arrival of the month of Elul would cause people to 
tremble. This trembling inspired the onset of an earnest process of 
teshuvah. On the other hand, Rav Avraham Pam (1913–2001) observes 
that the arrival of Elul arouses painful feelings of sadness and morose 
in many people. They know that Hashem is calling on them to do 
teshuvah, but they feel there isn’t much that they are truly capable of 
accomplishing. Delving into the Rambam’s description of teshuvah 
also doesn’t help to inspire them to rise to the occasion: “How does one 
confess? Behold, Hashem, I have sinned…before You and I have done 
such and such; I regret it and I will never repeat it again” (Hilchos 
Teshuvah 1:1). Quite a tall order – almost impossible! Even if they 
make some progress during this period, past experience has convinced 
them that this advancement won’t last very long. Where does one who 
takes the call of this season seriously turn for hope and encouragement? 
Rav Pam finds a wonderful approach to this dilemma in the Mishnah at 
the end of Maseches Yoma (85b) which quotes Rebbi Akiva: 
Fortunate are you Yisrael… Who purifies you? Your Father in Heaven, 
as it says (Yechezkel 36:25), “I shall sprinkle pure waters upon you, 
and you will be cleansed” (Yechezkel 36:25). It [also] says (Yirmiyahu 
17:13), “The ‘mikvah’ of Yisrael is Hashem” (Yirmiyahu 17:13). Just 
as a mikvah purifies those who are impure, so too Hashem purifies 
Yisrael. 
Rav Tzvi Hirsch Spector (the Rav of Kovno) explains the two 
metaphors. The mikvah can only purify a person if he immerses himself 
entirely in the mikvah. If even one hair is out of the water, the 
immersion is invalid. This refers to a complete and perfect teshuvah 
where all sins are rectified – a total makeover. Something far beyond 
the reach of almost everyone alive in our times. 
However, in the case of the purifying waters of the Parah Adumah, only 
one drop need touch any part of the body. Rebbi Akiva is teaching us 
that even if we are lacking the mikvah form of purification, there is still 
very much to be gained by even absorbing one drop of water. Even a 
tiny resolution of teshuvah can make a very major impact. Think of it, 
says Rav Pam, one drop of teshuvah not only allows us to reach the 
hand of Hashem which He extends to us, but it can also create the 
momentum to go even higher. 
Rav Pam also cites a Medrash (Vayikra Rabbah 29:6) which interprets 
the pasuk, “Tik’u bachodesh shofar” (Tehillim 81:4) which literally 
means, “Blow the shofar at the moon’s renewal.” The Medrash notes 
homiletically that the word chodesh means to renew and the word 
shofar means to improve (leshaper). One level of teshuvah is to renew 
– a total makeover. The other is to improve on the Mitzvos that we are 
already doing. Every person has his Mitzvah in which he excels and 
which he enjoys doing. We should try to improve these Mitzvos even 
more, and thereby they will generate the motivation and energy to grow 
in other areas. “One Mitzvah pulls with it another Mitzvah” (Avos 4:2). 
Indeed, the Netziv asserts that the pasuk, “And follow the path of your 
heart” (Koheles 11:9), implies that any Mitzvah that a person is drawn 
to is the right Mitzvah for his personality. 
For our generation, this provides a realistic and more secure path to 
teshuvah. Rav Pam has taught us that it is the little things that not only 
count, but actually work. 
 

Rabbi J. Gewirtz  

Migdal Ohr 
Volume 19 – Issue 50 
Yom Kippur 5778 
X‰EwT OYRWPKH OWY 
A publication dedicated to Harbotzas Torah 
“Any vow, oath, prohibition...” 
„...YMRXW ,YRSAW ,YRDN LK „ 
We go into Yom Kippur with pomp and circumstance. The Chazan stands 
at the Bima, flanked by two important people each with a Sefer Torah in 
his arms, and he chants a haunting age-old tune as he intones these words. 
They are not about forgiveness, nor regret, but rather they seem to be a 
rather business-like nullification of vows. In truth, the importance of 
keeping one’s word is not to be underestimated as one who does not do so, 
and violates the laws of vows, may find all the blessing decreed upon him 
to be withheld. 
In Kabalistic teaching, Kol Nidrei is a plea to G-d to nullify His oath that 
He will punish or exile the Jewish people because of their sins. The Talmud 
(Bava Basra 74a) relates that Rabba bar Bar Chanah heard a Heavenly voice 
saying, “Woe is Me that I have sworn to exile My people, but now that I 
have sworn, who can annul it for Me?” Kol Nidrei implies that just as we 
seek to absolve ourselves of vows and oaths that burden us, so, too, may G-
d annul His oath to withdraw His Presence from the Jewish people. 
Complementary to that, as we said last week, HaShem will not renege on 
good that He has promised, but He may opt not to send some bad or tragedy 
He previously promised. This is why if a prophet (like Yonah) prophesies 
that something bad will happen, and it doesn’t, he is still called a true 
prophet. 
Therefore, we recite Kol Nidrei in a moving way in order to motivate us to 
leave our egos behind too. If G-d can choose to change His mind for the 
better and it doesn’t diminish His stature, then we too can be flexible and 
admit that we might have been too hasty in making some decisions. Further, 
we nullify any future vows because at this moment of introspection and 
clarity we see how easy it is to get caught up in a moment – either in vowing 
or transgressing – and we want to take proactive precautions not to fall 
again. 
“For the sin we committed with the Evil Inclination.” “. 
ERH RCYB WNAUXw AUX LE„ 
In the list of sins for which we wish to repent and atone, we find this 
surprising one. Why is this singled out? Aren’t ALL our sins the result of 
the Tempter’s influence on us? 
R’ Mordecai Gifter z”l explains this conundrum. In truth, the Yetzer Hara 
isn’t evil at all. On the contrary, he is an angel dutifully carrying out his 
mission. Rather, the yetzer is the inclination to do evil, against which we 
are supposed to fight and refuse to acquiesce. 
By doing so, we would merit tremendous growth and reward. Failure to 
capitalize on this opportunity is something for which we must express 
remorse and regret. 
The Mitzvah of Yom Kippur is Teshuva. Translated as repentance, it 
doesn’t quite capture the true spirit of the word or the act. Teshuva 
means to return, not just to avoid punishment for having done wrong 
but to take conscious steps to rebuild a relationship with HaShem, as 
the following story illustrates: 
A fellow had an awakening in his middle-age and decided to become a 
religiously observant Jew. When he did so, however, his fortunes began to 
take a downward turn. As things got progressively worse, he went to his 
Rabbi for guidance. The Rabbi took the man to the esteemed Rosh Yeshiva 
R’ Michel Yehuda Lefkowitz z”l of Bnei Brak. 
R’ Lefkowitz asked the man about his business. The he asked if the man 
ever worked on Shabbos. The man replied that yes, for many years he had 
worked on Shabbos. 
“Your Teshuva has been fully accepted by HaShem,” explained the sage 
with a warm smile, “and you are now giving back all the money you earned 
on Shabbos so you can be completely cleansed. Once the debt is repaid, 
you will be successful once again.” 
- adapted from Living Emunah 3 by R’ David Ashear 
Now You Know 
With Yom Kippur coinciding with Shabbos this year, there are a few 
changes. 
Normally, Erev Yom Kippur is a somewhat festive day, on which we 
celebrate the holiday of forgiveness by having the meal we can’t have the 
following day due to the fast, and we also don’t say Tachanun. 
There is a disagreement amongst the poskim whether Avinu Malkeinu 
should be said on Erev Yom Kippur morning. The accepted custom is not 
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to say it, except in a year like this when we will not say Avinu Malkeinu at 
the various Tefilos of Yom Kippur, we do say it at Shacharis on the 9th, 
but not at Mincha. 
When lighting candles before nightfall, the blessing should end with, 
“l’hadlik ner shel Shabbos v’Yom HaKippurim.” Women who light 
candles say Shehechyanu then, and do not repeat it with the tzibbur in shul. 
We don’t say Avinu Malkeinu on Yom Kippur that falls out on Shabbos 
because it contains numerous requests and we do not make requests of 
HaShem on Shabbos. (It remains in the Ne’ila prayer, however.) 
Thought Of The Week: 
It is much easier to repent of sins that we have committed than to repent of 
those that we yet intend to commit. 
This issue sponsored by Jonathan Kaufman of Precision Gardens, Monsey, 
NY as a merit for refuah shelaima for Rus bas Sarah. 
Start the year off the right way! Print, e-mail, and share Migdal Ohr with others. You’ll be glad you did. E-mail ‘Subscribe’ to info@JewishSpeechWriter.com ©2017 – 
J. Gewirtz E-mail Subscribe to info@JewishSpeechWriter.com  
 

Rabbi Avraham Kahn 

Torah Attitude 
Yom Kippur: Judgment With Mercy And Mercy With Judgment 
September 28, 2017 
Summary 
On Rosh Hashanah, G’d judges all nations of the world. Rosh Hashanah is 
the Day of Judgment with mercy, whereas Yom Kippur is the day of mercy 
with judgment. The Ten Days of Repentance correspond to the ten Sefirot. 
We were not chosen to be G’d’s nation in our own merit but in the merit of 
our three Patriarchs. The character traits that a righteous person develops 
with hard work and much effort becomes second nature to his children. G’d 
told Abraham in a prophetic vision that only part of Isaac’s offspring would 
be considered his spiritual heirs. Rabbi Dessler offers a parable of two 
juvenile thieves who were brought in front of a judge. This parable 
illustrates how the two attributes of judgment and mercy can go hand in 
hand without contradicting each other. There is no such thing as total 
amnesty from G’d’s judgment. Yom Kippur is a day full of mercy, but the 
mercy is applied in such a fashion that it is fair judgment. The Jewish 
people has the special privilege to utilize the Ten Days of Repentance. This 
is due to our being descendants of our Patriarchs. 
All Nations Judged 
The Ramban (Vayikra 23:24) writes that on Rosh Hashanah G’d judges all 
nations of the world. This corresponds to what we say in the Mussaf prayer 
on Rosh Hashanah, “And regarding the states [of the nations] it is being 
decided on that day [of Rosh Hashanah] which one will be at war and which 
one will be at peace, which one will suffer from hunger and which one will 
have plenty. And all creatures will be mentioned and [it will be] decided 
who will live and who will die. Is there anyone who will not be mentioned 
on this day? The remembrance of all creation comes before You. The deeds 
of man versus his purpose … The thoughts of every human being and his 
ideas.” 
Mercy In Judgment 
The Ramban continues that from Rosh Hashanah throughout the Ten Days 
of Repentance G’d is ready to forgive us. It is clear, says the Ramban, that 
both the initial judgment on Rosh Hashanah and the final verdict on Yom 
Kippur all depend on teshuvah (repentance). However, Rosh Hashanah is 
the Day of Judgment with mercy, whereas Yom Kippur is the Day of Mercy 
with judgment. 
Sefirot 
The Ramban concludes on a Kabbalistic note that these Ten Days 
correspond to the ten Sefirot. They start on Rosh Hashanah with the lowest 
Sefirah of Malchut when G’d acts as a judging king. And they culminate 
on Yom Kippur when G’d raises His conduct to the highest Sefirah of 
Keser. As it says (Isaiah 5:16), “And the G’d of the Hosts rises in 
judgment.” 
Clarification 
These words of the Ramban need clarification. First of all, how can it be 
that the whole world is being judged on Rosh Hashanah but only the Jewish 
nation is being notified and given the opportunity to repent? It does not 
seem fair that G’d gives special privileges to one nation above the rest of 
the world. Secondly, what does the Ramban mean when he says that Rosh 
Hashanah is the Day of Judgment with mercy, and Yom Kippur is the Day 
of Mercy with judgment? 
Chosen Nation 
In order to answer these questions, we need to understand the concept of 
the Jewish people being G’d’s chosen nation. The Torah clearly sets the 
record straight, when it says (Devarim 9:4-5) “Do not say in your heart … 
‘because of my righteousness G’d brought me to inherit this land, and 
because of the wickedness of these nations did G’d drive them away from 

before you.’ Not because of your righteousness and the straightness of your 
heart … but only because of the wickedness of these nations … And in 
order to establish what G’d swore to your forefathers, to Abraham, to Isaac 
and to Jacob.” We were not chosen in our own merit but in the merit of our 
three Patriarchs, who were very dear to G’d because of their piety and 
straightness. G’d already announced this at the time of Abraham, as He said 
(Bereishis 18:19): “For I have loved him because he commands his children 
and his household after him that they shall keep the way of G’d to do charity 
and justice.” 
Paved Road 
Rabbi Chaim Volozhiner in his commentary on Pirkei Avos (5:3) explains 
the Jewish people’s special situation with a quote from Mishlei (20:7) “The 
righteous walks in perfection; fortunate are his children after him.” He 
explains that the character traits a righteous person develops through hard 
work and much effort easily becomes second nature to his children. With 
little effort, his offspring can tune in and follow in the footsteps of their 
great ancestor. Obviously, they also have free choice but they do not need 
to work hard to continue in their ancestors’ ways. The road has been paved 
for them already. Thus, when Abraham overcame his ten tests he paved the 
way for us. This, says Rabbi Chaim, is how throughout the generations 
many Jews were ready to sacrifice themselves and their children for their 
belief in G’d. Similarly, we find that even nowadays many Jews are ready 
to give up a life of ease and comfort in the Diaspora to go and live with 
much hardship in the land of Israel. This is all part of our spiritual heritage 
from Abraham. 
Through Isaac 
After Abraham sent Ishmael away, G’d told him that only Isaac would be 
considered his spiritual heir. G’d further said (Bereishis 21:12) “Your 
offspring will be considered through Isaac.” The Talmud (Nedarim 31a) 
comments on this that the words “through Isaac” indicate that only one of 
Isaac’s children, namely Jacob, would continue in this path. As the 
offspring of Jacob, we are privileged to be G’d’s special nation. G’d has 
promised us that He will never severe His bond with the Jewish people, but, 
we all have our personal obligation to ensure that we and our children 
continue in the footsteps of our Patriarchs and do not end up on foreign 
paths like Ishmael and Eisav. 
Two Juvenile Thieves 
With this in mind, says Rabbi Dessler, we can understand how G’d, Who 
conducts the world with ultimate truth and perfect fairness, can give special 
privileges to the Jewish nation. Rabbi Dessler explains this with the 
following parable. Two juvenile thieves were brought in front of a judge. 
The judge investigated the case and found that they had both committed 
theft and were liable for a prison term. However, before delivering the final 
verdict, the judge further looked into the background of the two thieves. He 
wanted to find the best way to rehabilitate them to become honest, 
productive members of society. The judge found out that one of the thieves 
came from a respectable family who were all law-abiding people. The thief 
was the black-sheep of the family. He had fallen in with bad company who 
had enticed him to engage in criminal activities. The judge felt that under 
these circumstances the best judgment would be that the young offender 
would be obligated to move back home to be under the positive influence 
of his family, and to enforce that he cut his ties with the criminal elements. 
The judge reasoned that this was also the fairest judgment. For if this young 
man would be put in prison, he could be influenced by other criminals and 
at the end of his term who knows where he would go. The case of the other 
offender was a totally different story. He had grown up in a criminal 
environment, and had no immediate family who could be a positive 
influence on him. Under those circumstances, the only choice open to the 
judge was to send him to prison in the hope that the staff at the correctional 
facility would find a way to help him give up his criminal activities. 
Judgment And Mercy 
Says Rabbi Dessler, this parable illustrates how the two attributes of 
judgment and mercy can go hand in hand without contradicting each other. 
G’d has no interest in punishing anyone for the sake of punishment. As G’d 
says (Yechezkel 33:11) “I do not want the death of the wicked, but the 
wicked should repent from his way and live.” So G’d investigates to see 
who is likely to repent having a road paved ahead of them, and who is likely 
to only change if they are being punished. G’d shows mercy to the Jewish 
people because we are the descendants of our Patriarchs. In our case, this 
is the fairest judgment as it is very likely that this conduct will help us return 
to the ways of our forefathers and do what is right. However, in regard to 
the nations of the world, the conduct of punishment is the most merciful 
judgment, for this is the best way to help them do what G’d expects of them. 
No Total Amnesty 
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G’d’s conduct of mercy does not provide total amnesty from a judgment 
(see Bava Kama 50a). This would contradict the fairness of justice. On the 
other hand, even the strictest judgment will at the same time be the most 
merciful one possible under the circumstances. When the Torah rules that 
the rebellious son should be punished with capital punishment (see 
Devarim 21:18-22) our sages explain that this is due to this youth’s 
disobedient behaviour. He has already proven that he has no intent to repent 
at any point. He will only fall deeper and deeper and harm himself and the 
society around him. In fact, the Torah construed the rules regarding this 
case, so that it could never happen (see Sanhedrin 71a), but the Torah here 
teaches us the philosophy behind the Divine judgment. 
Deeper Meaning 
We can now understand the deeper meaning of Rosh Hashanah being a Day 
of Judgment with mercy. It is a day when G’d primarily conducts Himself 
as a judge, but at no point will the judgment stand in contradiction to G’d 
being a merciful Father. On the other hand, Yom Kippur, the Day of 
Atonement, is a day full of mercy. But the mercy will be applied in such a 
fashion that it is still acceptable as the fairest judgment. 
Descendants of Patriarchs 
The Jewish people has the special privilege to utilize the Ten Days of 
Repentance. This is due to our being descendants of our Patriarchs. In their 
merit, we have the opportunity to repent and follow in their footsteps and 
thus achieve atonement on Yom Kippur, the most holy day in the Jewish 
calendar. But it is up to us to make the most of this privilege. 
Wishing you and your loved ones a Gemar Chatima Tova. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this, please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/a/kahn/archives/archives.htm.   
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Yom Kippur 
1. The Ten Days of Repentance 
The Gemara in Tractate Rosh Hashanah cites a verse regarding G’d’s 
attentiveness to one’s supplication, “Moshe said to the Jewish people – 
who is as great as our G’d? Whenever we call out to Him, He 
responds.” This indicates that regardless of the time of year, whenever the 
Jew calls out to G’d, He responds to his supplication. The Gemara says that 
seemingly the words of the Prophet Yeshaya contradict the words of Moshe 
because he said to the Jewish people, “You should seek out G’d when He 
is found. Call to Him when He is close.” Indicating, that G’d does not 
respond to the Jew whenever he calls to Him, but rather, during a specific 
time when G’d is found and close. The Gemara answers, “One statement 
addresses the supplication of the Jew within the context of a tzibur 
(quorum) and the statement of Moshe addresses the supplication of the Jew 
when he is praying as an individual. Moshe is saying that when the 
community supplicates G’d to alleviate their plight and give them blessing, 
G’d will respond throughout the year. In contrast, the Prophet is addressing 
the supplication of the individual for his personal needs during the Ten 
Days of Repentance between Rosh Hashanah and Yom Kippur, which is 
the time when G’d is close.” 
Rambam writes, “Although repentance and crying out to G’d is something 
that is always positive, during the ten days between Rosh Hashanah and 
Yom Kippur – it is considered more special. During these ten days, G’d 
responds immediately to one’s repentance. As it states, ‘You should seek 
out G’d when He is found…’ This is referring to the repentance and 
supplication of the individual. However, whenever the community (tzibur) 
repents and cries out to G’d with a whole heart (lev sholeim) G’d responds 
to them.” Rambam cites the reconciliation of the two verses as discussed in 
the Gemara; however, he adds something that is not obvious from the words 
of the Gemara. He adds regarding the supplication of the community that 
although they can call out to G’d at any time, they must do so 
wholeheartedly in order for Him to respond. However, regarding the 
supplication of the individual during the Ten Days of Repentance, Rambam 
does not mention that he must do so wholeheartedly. It must be because of 
the intimacy that exists between the Jew and G’d at this time. Even if the 
Jew supplicates G’d in a context that is lacking in wholeheartedness, G’d 
will nevertheless respond. 
The relationship between the individual and G’d during the Ten Days of 
Repentance is the equivalent of a son and a father. The reason G’d responds 
to the repentance of the individual during this special time despite the fact 
that it may be deficient, is because of the special intimacy that exists 
between Him and the Jewish people. However, regarding the repentance of 
the community throughout the year at a time when G’d is not intimate with 

the community, He will only accept supplications that are fully sincere. The 
Ten Days of Repentance is the most optimal and opportune time to 
supplicate G’d for any need, whether it be spiritual or material, because He 
is available and close to every Jew. 
Chofetz Chaim explains the Ten Days of Repentance with an allegory. 
There was a Jew who had a pending case in the court in which a possible 
outcome would be that of the death penalty if found guilty. The only way 
he could be exonerated from such a sentence is if he were to come before 
the king and plead for his life. However, it was virtually impossible for him 
to gain access to the king in his palace. Disheartened and broken, the man 
went home believing that it would be a matter of time before he would be 
brought before the court and sentenced. Unbeknownst to him, the king had 
a custom to travel the kingdom during certain times of the year disguised 
as a commoner in order to see first hand what were the needs of his subjects. 
The king happened to came to the town of the individual awaiting trial and 
his home was chosen for the lodging of the king. The man; however, did 
not realize that he was actually hosting the king. He dined with the king 
and interacted with him about many subject but he ever knew that his guest 
happened to have been the king. He therefore never pleaded his case to be 
pardoned from the pending accusation. After the king departed and returned 
to his palace, the individual discovered the king had been at his home. The 
level of regret that he experienced after realizing the opportunity that he 
had missed to supplicate the king for his life was all-consuming. Chofetz 
Chaim writes that every Jew’s predicament during the Ten Days of 
Repentance is identical to this individual. If one does not realize the 
opportunity that one needs to supplicate G’d because He is close, then he 
will miss the opportunity of a lifetime that may even cost him his life. 
2. Achieving Clarity Through Judgment 
The Gemara in Tractate Rosh Hashanah tells us that the ten days from Rosh 
Hashanah to Yom Kippur are known as the Ten Days of Repentance. These 
days are also referred to as “the days of mercy” because G’d’s relationship 
with the Jewish people is more intimate than the rest of the year. As the 
Prophet Yeshaya states, “You should seek out G’d when He is found. Call 
to Him when He is close.” Since G’d is close to the Jewish people and 
avails Himself for their supplications, it is the most opportune time to 
repent and call out to Him. The Gemara tells us that the days of mercy begin 
with Rosh Hashanah and end with Yom Kippur. Rosh Hashanah is the day 
of judgment. It is a day that even the angels in heaven tremble because of 
G’d’s exactness of justice. If this is so, how could Rosh Hashanah be 
considered as being one of the days of mercy? 
In Psalm 47 which precedes the blast of the shofar, King David writes 
“Ascended has G’d with the blast Hashem of the shofar (Ola Elokeem 
b’sruah Hashem b’kol shofar)…” We see that at the beginning of the verse 
G’d is referred to by the appellation “Elokeem” which connotes the 
Attribute of Justice. The conclusion of the verse refers to G’d by the 
appellation “Hashem (Y’H’V’H)” which connotes the Attribute of Mercy. 
The Midrash explains, “Initially at the beginning of Rosh Hashanah G’d 
sits on the Throne of Judgment; however, when He hears the blast of the 
shofar He ascends from the Throne of Judgment and sits on His Throne of 
Mercy.” While it is true that Rosh Hashanah is the day of judgment and a 
time when the prosecution against the Jewish people is most intense; 
nevertheless, as soon as the shofar is sounded it causes most advanced level 
of Divine Mercy to come upon them because it reminds G’d of the Akeidah. 
The blast of the shofar converts Rosh Hashanah from a day of trepidation 
and fear of judgment, to a day of great mercy. Thus, Rosh Hashanah is 
included among the ten days of repentance. 
Reb Yisroel Salanter asks, “ Why does Rosh Hashanah, the day of judgment 
precede the day of Yom Kippur? Seemingly, the logical order should have 
been that first we are given the opportunity to repent in a context of G’d’s 
Great Mercy and then He will judge our record on Rosh Hashanah.” 
King David writes in Psalms, “Of King David; Hashem is my light and my 
salvation, whom shall I fear?” The Midrash tells us that “Hashem is my 
light” alludes to Rosh Hashanah and “my salvation” alludes to Yom 
Kippur. Reb Yisroel Salanter explains that in order for one to be able to 
appreciate and understand the gravity of his predicament, he must first 
stand before G’d in judgment, which is at the most intense level. Only after 
being shaken by G’d’s Judgment does one have the capacity to reflect 
responsibly and take the necessary steps to repent. Rosh Hashanah is the 
illumination. It is the enlightening moment that gives the individual a 
glimpse of his reality. This is the reason Rosh Hashanah is the precursor to 
the ten days of repentance and culminating with Yom Kippur. 
At the outset of Rosh Hashanah satan is given permission to prosecute the 
Jewish people, thus causing the most exacting level of judgment. With such 
a level of scrutiny and exactness, it would be most difficult for the Jew to 
merit a positive verdict. Therefore, we must first blow the shofar on Rosh 
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Hashanah in order to silence the prosecution and incapacitate satan. This 
will thus allow the most advanced level of G’d’s Mercy to come about. It 
will be a context in which repentance and the supplications of the Jew will 
be embraced by G’d. Thus, the days of mercy must begin with Rosh 
Hashanah with the sounding of the shofar to climax with the ultimate 
moment of Mercy, which is Yom Kippur, allowing the Jew to achieve 
spiritual purity. 
3. Spiritual Advancement At Hand 
The Gemara in Tractate Rosh Hashanah tells us that the ten-day period from 
Rosh Hashanah to Yom Kippur is a time of repentance. During this special 
time one’s repentance and supplications are accepted immediately by G’d, 
as stated by Rambam in the Laws of Repentance. As the Prophet Yeshaya 
said to the Jewish people, “You should seek out G’d when He is found. Call 
to Him when He is close.” Although one can repent and call out to G’d 
throughout the year, the repentance and supplications may be rejected 
because one may not have sufficient merit. However, during the ten-day 
period between Rosh Hashanah and Yom Kippur, because it is a time of 
exceptional Mercy, one’s repentance and supplications will be accepted by 
G’d despite one’s lack of worthiness. He is more receptive to the prayers 
of the Jewish people at this time than any other time during the year. It is 
therefore an opportune time to supplicate G’d to be assisted in the spiritual 
as well as material realm. 
The Torah alludes to the month of Elul, to indicate that it is a time of 
repentance, in the verse in the Portion of Vayelech. The verse states, “G’d 
will circumcise your hearts and the hearts of your offspring…” In 
Hebrew the first letters of the words of this verse spell the month “Elul” to 
indicate that it is a time of repentance. Ramban in his commentary explains 
that the circumcision of the hearts of the Jewish people is referring to the 
time of the coming of Moshiach. At that time, G’d will vanquish all evil 
from existence and the evil inclination will no longer exist. The foreskin of 
the heart that will be removed is referring to the lusts and desires that one 
has. Although this verse is referring to the end of time, nevertheless, since 
the Torah chooses to allude to the month of Elul through the letters of the 
verse, it is an indication that the month of Elul has a semblance of the 
future, thus allowing from the suppression of the evil inclination during this 
time. Despite the fact that one is engaged in an intense struggle with one’ 
inclination throughout the year, during the month of Elul with Divine 
Assistance, every Jew has the ability to control and subordinate that 
inclination. The Talmud tells us in Tractate Shabbos that if one wishes to 
purify himself, he will be assisted. During the month of Elul, this assistance 
is offered to a greater degree. During the Ten Days of Repentance, which 
is a time that G’d is found and is close, one definitely has the ability to 
conquer and subdue the evil inclination to be able to advance his own 
spirituality. 
We supplicate G’d every Shabbos and Yom Tov, “Sanctify us with Your 
mitzvos and give us our portion in Your Torah.” We supplicate G’d 
specifically on Shabbos and Yom Tov because they are days of Mercy. 
Although one’s mitzvah may have been deficient and thus unworthy to be 
sanctified through their performance; nevertheless, because it is a time of 
Mercy we ask G’d to be sanctified through the mitzvos. If in fact we are 
sanctified then we are qualified to receive our portion that was destined to 
be ours. During the Ten Days of Repentance, when G’d’s Mercy is at the 
most intense level, it is definitely a time to supplicate Him to give us our 
portion in Torah. If one sincerely desires to advance in spirituality and 
return to G’d, the Ten Days of Repentance is the most appropriate and 
opportune time to demonstrate that desire. 
4. The Catalyst for Sanctity 
We say in the Amidah (Silent Prayer) of the three Festivals, Rosh 
Hashanah, and Yom Kippur, “You have chosen us from all the peoples; 
You loved us and found favor in us; You exalted us above all the tongues 
and You sanctified us with Your commandments. You drew us close, our 
King….” G’d chose the Jewish people from among the nations of the world 
to be His at Sinai. It was at the Sinai event that the Jewish people received 
the Torah and its mitzvos. Through the performance of these mitzvos, the 
Jewish people become sanctified. As we see from the text of the blessing 
upon which every mitzvah is predicated, “Blessed are you Hashem…Who 
has sanctified us with His commandments…” Only after they have become 
sanctified through the mitzvos can they be drawn close to Him. 
We supplicate G’d in the Amidah every Shabbos and Yom Tov, “Sanctify 
us with Your mitzvos and give us our portion in Your Torah.” The two 
statements of the Amidah of the Festivals seem to be contradictory. We 
first say that G’d sanctified us, referring to the Sinai event. We then beseech 
G’d that He should allow the mitzvos that we perform to sanctify us. In 
addition, the text of the blessing indicates that the natural consequence of 

the performance of a mitzvah is sanctification. If this is so, why must we 
supplicate G’d for sanctification? 
Rambam in the Laws of Repentance writes, “How great is the special value 
of repentance! Only yesterday one was separated from Hashem, the G’d of 
Israel. As the verse states, ‘Your sins cause a separation between you and 
your G’d…’ One cries out to G’d, yet He does not respond. One performs 
mitzvos and G’d throws them back at him. As it states, ‘You are trespassing 
My courtyard! Who desires this from you?...’ However, after one repents 
one becomes attached to the Divine Presence. As it states, ‘You will cleave 
to Hashem, your G’d…’ When one supplicates G’d his requests are 
answered immediately….When one performs the mitzvos (after 
repentance) G’d receives them with joy.” The Jew has the capacity to be 
sanctified through the performance of mitzvos because it is a result of being 
taken as G’d’s people at Sinai. Thus, when the Jew performs the mitzvah it 
brings about sanctification. On the other hand, if a non- Jew would perform 
the same mitzvah, it would bring about no result. He would remain 
unaffected. Sanctification emanates from one’s connection to G’d. The 
mitzvah is the catalyst which allows the Jew to cleave to G’d and thus 
brings about sanctification. This is because G’d is the source of all sanctity 
and holiness. However, if one sins and is in need of repentance, because of 
the distance between the individual and the Creator, G’d rejects the 
mitzvah. The sinner has no basis to become rooted in G’d. Therefore there 
is no sanctity that results from the performance of the mitzvah. 
However, after one repents, which causes an intimacy between the 
individual and G’d, the mitzvah once again can become the catalyst 
between the individual and G’d. As stated by Rambam, G’d then accepts 
the mitzvah with joy. Because Shabbos and Yom Tov are days of mercy, 
we supplicate G’d that although we are not fully worthy of a relationship 
with Him, our mitzvos, despite the fact that they are lacking should bring 
about the intended result, which is sanctification. This is the basis of the 
supplication, “Sanctify us through the performance of Your mitzvos.” This 
will allow the Jew to receive his portion in the Torah. The Ten Days of 
Repentance, especially Yom Kippur, which is the ultimate day of Mercy, 
allows the Jew to achieve a special level of worthiness, although throughout 
the year he may have been unworthy. 
5. The Significance of the Repentance Process 
Rambam writes in the Laws of Repentance, “Yom Kippur is the day of 
repentance that applies to all, whether it is the individual or the community. 
It is the end of the time of repentance and forgiveness for the Jewish 
people….On Yom Kippur, one is obligated to repent and make a verbal 
confession.” Although one may choose to repent throughout the year, it is 
not an obligation. However, on Yom Kippur one is obligated to repent 
because it is the moment to do so because G’d metes out His final judgment. 
Rambam continues, “The mitzvah of (verbal) confession begins before 
Yom Kippur before one partakes of the meal prior to the fast, because there 
is a concern that one may accidentally choke during the meal (and will die 
without confessing).” It is interesting to note that although the obligation 
of repentance begins only on Yom Kippur, we see that one is able to fulfill 
this obligation before the eating of the meal which is prior to the fast. If in 
fact it is the day has not yet begun, how does one fulfill his obligation of 
confession? 
Regarding the kindling the lights of Chanukah, it is ruled in Jewish law 
states that if one kindles the menorah prior to nightfall, which is prior to 
one’s obligation, one nevertheless fulfills his obligation. Thus, we see that 
if one performs a mitzvah pertaining to a holiday before the time of the 
holiday it is still considered as if one fulfilled his obligation on the holiday 
itself. This is because the time prior to the holiday identifies and is 
connected to the holiday itself. Regarding Yom Kippur, since there is 
concern that one may choke during the meal in preparation for the holiday, 
one may fulfill his obligation of repentance through verbal confession 
before the onset of Yom Kippur. If no mishap had taken place during the 
meal, although one had already made his verbal confession; nevertheless, 
it is repeated on Yom Kippur, which is the time of repentance. 
Rambam continues, “…Although in previous years one had confessed for 
sins of the past, he must once again confess for this sins again. This is 
repeated every subsequent Yom Kippur. This is true even if one is steadfast 
in his repentance. As it states in Psalms, ‘My sin are before me 
continuously…’” If King David had repented and confessed for his sin, 
why would it remain before him continuously? It is from this that we learn 
that one must continuously repent for the sins of the past, although he had 
not regressed. Why is this so? 
In order for one to be fully forgiven and atoned for one’s sins, one must 
make a sincere commitment to the future to never again repeat the sin. In 
addition, when one repents one must have the deepest sense of remorse for 
having transgressed the Word of G’d. It should be to the point of agony. 
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When one repents one does not know whether his repentance had fully 
atoned and rehabilitated him to a point that there is no trace of that sin. 
However, if one repeats the repentance process every Yom Kippur then he 
will be removing layers of impurity until he is able to achieve complete 
rehabilitation. Rabbeinu Yonah writes in the Gates of Repentance that 
when one sins for the first time in a particular area, his degree of culpability 
is not as great as one who sins a second time in the same area. This is 
because initially one was not aware of his vulnerability in that area and thus 
came upon sin without realizing his degree of susceptibility. However, once 
one sins and realizes that he has a vulnerability in this area, he must take 
the proper precautions so as not to repeat his sin again. Consequently, the 
repeated offender has greater culpability because he was not sufficiently 
responsible regarding his personal areas of weakness. With this we can 
understand the words of King David. His sin was before him continuously, 
despite the fact that he was fully atoned for his past transgression, because 
he was always cognizant of that sin. This was for the sole purpose to 
maintain a sensitivity and understanding to his vulnerability in this area so 
that it should not be repeated again. 
6. One’s Spiritual Reinstatement Through Repentance 
Rambam writes in the Laws of Repentance that in order for one to repent 
properly one must have remorse for having transgressed and must make a 
sincere commitment not to repeat the sin in the future. In order to assure 
that one’s commitment remains in place one must make a decision to 
divorce himself from the sin completely. As the Gemara in Tractate Taanis 
explains, “One who repents and does not abandon the sin it is similar to one 
who immerses himself in a mikvah (ritual bath) while still holding on to the 
rodent (which is the source of contamination).” Similarly, if one is not 
committed to terminate his relationship with the particular sin, he will not 
be atoned because he continues to have relevance to the source of the 
problem. However, if one repents sincerely and properly, he will be atoned 
and rehabilitated to a spiritual state of purity that existed prior to his sin. If 
in fact the individual transgressed the Word of G’d, how does repentance 
undo the act which was the source of transgression? 
In order for one to be culpable for his action, one must have some degree 
of intent when performing that act. If one is compelled to transgress, there 
is no culpability to the individual. The action is not attributed to the one 
who executed it. This is based on the principle, “ownes Rachmana patrei 
(the Torah absolves one in a situation where he was forced to sin).” The 
process of teshuvah (repentance) is a mechanism that nullifies and removes 
one’s intent from the action. When feeling a deep sense of remorse and 
committing never to sin again in the future, it will nullify the original intent 
of the sin, although the action remains in place. 
The Gemara in Tractate Berachos states, “At the level where the repentant 
(baalei teshuvah) stand, even the devoutly righteous (tzaddik) do not 
stand.” Meaning, that a repentant who achieves the same level of 
righteousness as a tzaddik who was always righteous, has a greater level of 
reward than the tzaddik. The tzaddik, who has always been righteous and 
devout, does not need to contend with a deviant past. He is conditioned 
from the very beginning of his life to do what is proper and correct as 
prescribed by G’d. In contrast, the repentant, although he is fully committed 
to severing himself from sin, he must contend with a continuous struggle 
with his past life of sin. Thus when he succeeds in subordinating his evil 
inclination, his degree of reward will be greater than that of the tzaddik. 
This is based on the principle stated in the Mishna in Ethics of Our Fathers, 
“According to one’s struggle/anguish is his reward.” 
If one offends or betrays his fellow, despite the fact that he has been 
forgiven by the one who he had victimized, the original relationship will 
never be fully reinstated. The feeling of trust and friendship will never be 
the same. However, this is not so regarding one’s transgressing against G’d. 
One of the Thirteen Attributes of Mercy of G’d is, “He will return and have 
Mercy upon you…” Ramak explains in his work Tomer Dvorah that despite 
the level of one’s sin, if one repents sincerely and brings about the 
necessary changes, G’d’s love for him will be even more intense than it had 
been before the sin. This is because G’d understands the degree of struggle 
and effort that the individual must endure in order to repent and maintain 
this state. Yom Kippur, which is the day when one has the obligation to 
repent and is the greatest day of mercy, if one takes the initiative and 
utilizes the day responsibly, he will not only be reinstated, G’d’s love for 
him will be even more intense. 
7. Moshe's Association with the Golden Calf 
The Midrash tell us that it was the rabble (eirev rav) who had initiated the 
sin of the Golden Calf. Although they had gone out of Egypt along with the 

Jewish people and had witnessed many miracles, they hastened the casting 
of the Golden Calf through sorcery. The Midrash tell us that when Moshe 
located the remains of Yosef in the Nile, he had raised them from the water 
by writing on a piece of pottery "aalei shore - the ox should rise" and 
throwing it into the Nile (the Torah compares Yosef to the ox). Ultimately, 
Micha (who was an evil person) located this special piece of pottery and 
had inserted it into the mouth of the Golden Calf. As a result, the Calf 
assumed a lifelike function, giving it greater credence as a deity. 
When the Jewish people were engaged with the Golden Calf, Moshe was 
in heaven receiving the Torah. G'd had said to him, "Go down because your 
people have become corrupted." Moshe responded, "Are they my people 
and not Your people?" G'd said to him, "When the rabble left Egypt, they 
only were able to do so because you allowed it. You never consulted with 
Me regarding the rabble leaving Egypt. They left only with your 
permission. Therefore they are your people and not Mine." Moshe was 
indirectly responsible for the sin of the Golden Calf. It was as a result of 
his decision that the rabble left Egypt and subsequently initiated the 
idolatry. Moshe allowing the rabble to leave Egypt was for the sole purpose 
to convert pagans into monotheists - to bring them under the wings of the 
Divine Presence. 
The Golden Calf was able to impact upon the Jewish people because of the 
special piece of pottery on which Moshe had inscribed the name of G'd. We 
see once again that Moshe's action was indirectly the cause of the Golden 
Calf. How could Moshe, the dedicated servant of G'd who was the most 
special Jew to ever live be indirectly linked to such a grave sin? 
The Gemara in Tractate Avodah Zorah tells us that after the Sinai 
experience and prophesizing at a level of "face to face" with G'd, the Jewish 
people should have not been influenced and drawn to idolatry. Their level 
of clarity was of such a dimension that its falseness was blatant and 
obvious. G'd created an interest in idolatry among the Jewish people so that 
they should be put into a position of temptation to make a choice to serve 
the Golden Calf or not. The value of this choice was that even if they should 
fail, it would establish a model for all generations until the end of time from 
which to learn. The lesson that would be learned from the failing of this 
generation would be that despite the extreme level of desecration of G'd's 
Name, a community is not beyond atonement and reinstatement. This was 
demonstrated by the fact that after the Sin of the Golden Calf, the Jewish 
people were reinstated. 
The Gemara continues that King David, at his advanced spiritual level, 
should not have been drawn into the incident with Basheva; however, he 
was given a situation of temptation so that he should be a model for all 
generations to come that if an individual should fail, although he does not 
have the merit of a community, if he repents he will forgiven. 
If the rabble would have not been intermingled with the Jewish people, they 
would not have not considered sinning with the Calf. Consequently the 
model of a community being atoned for the most extreme level of sin would 
not exist. The rabble were needed in order for the events to unfold as they 
did - resulting in the ability for a community to repent and be atoned. The 
Gemara in Tractate Kiddushin tells us that just as the individual is judged, 
so too are communities and the world as a whole is judged. If the world is 
judged as being evil, it will be destroyed. The only way to sway the balance 
so that it is judged as righteous is to have the ability for the world as a whole 
to do teshuvah. This is possible only because of the actions of Moshe. 
Although G'd had told Moshe that he should have consulted with Him 
regarding the rabble, he is not faulted for allowing them to leave Egypt. 
When Moshe pleaded on behalf of the Jewish people, he understood that 
G'd would not destroy them because of the ultimate purpose of serving as 
a role model for teshuvah on a community level. 
There is a principle, "G'd brings merit to the meritorious and tragedy to the 
hands of the guilty." If Moshe was meritorious, then how did G'd allow him 
to take actions that ultimately resulted in tragedy? In actuality, the ultimate 
results of his actions were positive. The Jewish people were forgiven for 
sinning and they established a model for repentance. 
Thus, the rabble inciting the Jewish people and the piece of pottery being 
used to animate the Calf could have only come about through an individual 
such as Moshe who was meritorious and whose intent was pure. Had these 
events unfolded through another, it would have been a detriment to the 
Jewish people. Because Moshe was the worthy and dedicated servant of 
G'd these events, although were detrimental in the narrow sense to the 
Jewish people, were ultimately the only reason for their survival until the 
end of time. 
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Rabbi Mordechai Kamenetzky 

Parsha Parables  
Yom Kippur -5778: A Call to Arms 
Dedicated by Mr. and Mrs. Mark Honigsfeld in memory of Paul 
Honigsfeld Chaim Peretz ben Efraim Fishel, a"h 10 Tishrei 
Yom Kippur, the ultimate day of repentance, has the Jewish nation 
simultaneously praying, fasting and asking for forgiveness. It begins 
with the somber, quiet, and melodious intonation of Kol Nidrei and 
ends with the entire congregation shouting Hashem hu HaElokim! (G-
d is the Al-Mighty) seven times in succession after various requests of 
forgiveness. It seems that at the time when our strength is waning our 
greatest and loudest pleas are spent. Shouldn't we begin the day with 
the strong requests for forgiveness and save the subdued prayers for 
when our bodies are weak from hunger and our lips parched from lack 
of water? 
Rav Yehoshua Heshel Eichenstein, the Ziditchover Rebbe, tells the 
following story: 
One Friday, a man entered the study of the Tchortkover Rebbe with a 
request that was very common in those days. "My son was drafted into 
the army," the man began. "However, we have a way out. On Sunday, 
we are going to a doctor who will falsely declare him unfit for service. 
This way he will be spared certain misery, perhaps even death in that 
terrible army. Rebbe," he asked, "I need your blessing that he evade the 
draft." 
The Rebbe quietly told him that Shabbos was nearing and he could not 
concentrate on blessings. The man should return to him on Friday 
evening after his tisch (ceremonious chasidic table). 
The man did so. After most of the chasidim had left, the man repeated 
his request, almost verbatim. Again the Rebbe was non-committal. 
"Return to me after the morning service." 
Unperturbed, the man noted that he would really like to resolve this 
matter before Sunday morning. 
Shabbos morning, after services, the man approached the Rebbe again. 
Calmly he repeated the predicament. "Sunday morning I am going to a 
doctor who will falsely declare my son unfit for military service. Please 
pray that we will evade conscription." The Rebbe was not moved. 
Again, he deferred until the afternoon. 
At the third Shabbos meal, the scene repeated again, precisely the way 
it had the previous three times. "I understand that you are leaving 
Sunday morning. Come back to me late Saturday night," said the 
Rebbe. "By then I will have an answer for you." 
By this time, his Chasidim's curiosity was piqued. They had never seen 
their Rebbe so reluctant to mete a blessing, especially when it was one 
that would save a Jewish soul from the frightful Polish army. 
Saturday night a large crowd gathered as the man approached with his 
request. Frustrated and disgruntled, the man, once again, repeated his 
story, almost verbatim, for the fifth time. 
Immediately, the Rebbe sprung from his chair and began to shout. 
"What are you asking me? Why would one even try to evade the service 
of our wonderful country? How dare you ask me for a blessing of that 
sort? Your son would make a fine soldier for our country. I wish him 
the best of luck in the army!" 
The man quickly scurried from the room and left town. The Chasidim 
stood shocked and bewildered. Never had they heard such an 
uncharacteristic outcry from the Rebbe. 
"I will explain," said the Rebbe. "The man was a fraud. He had no son, 
and if he did, he wanted him in the army. He was sent by the 
government to test our loyalty. Thank G-d we passed the test." 
"But, Rebbe!" cried the chasidim, "how did you know?" 
"Simple," explained the Rebbe. "I watched the level of intensity. From 
the moment he met me until tonight there was no increase in intensity 
nor feeling of desperation with each request. The moment I heard his 
request tonight and it contained no more passion or desperation than 
his first request on Friday night, I knew he was a fraud." 
We stand a whole entire day in prayer, and end with a ne'ilah prayer, 
after nearly 24 hours of pleading. The litmus test of our sincerity comes 
as the heavenly gates are being closed. As the sun begins to set, our 
pleas should intensify. That crescendo assures our sincerity. It also 
should assure us a Happy & Healthy Sweet New Year. 
Have an easy fast, a meaningful Yom Kippur and a Gmar Chasimah 
Tova. ©Rabbi Mordechai Kamenetzky 

 

R’ Shlomo Katz 

HaMaayan 
Come Close! 
Volume 31, No. 48 10 Tishrei 5778 September 30, 2017 
Sponsored by Rochelle Dimont and family on the yahrzeit of husband and 
father Rabbi Albert Dimont a”h 
Martin and Michelle Swartz on the yahrzeit of his mother Lotte H. Meers 
a”h (16 Tishrei) 
Shirley Sperling in memory of her mother Pesha bas Lazar a”h (Pola 
Lieber) and her brother Wolf Lippa ben Aharon a”h (William Leonard 
Lieber) 
In his overview of the Jewish holidays for the king of the Khazars, R’ 
Yehuda Halevi z”l (Spain and Eretz Yisrael; approx. 1075-1141) describes 
Yom Kippur as follows: It is the very special fast on which a person can be 
cleansed from all sins that came before it. On this day, one can attain what 
he did not attain through his daily prayers, through observing Shabbat, and 
through the atonement that is available on every Rosh Chodesh. [He 
discusses in greater detail the spiritual role of each of these occasions.] On 
this day, one’s soul can be cleansed of its confused thoughts, its anger, and 
its desires, and he can repent completely in action and deed. If he cannot 
“return” from having improper thoughts because they overpower him–
perhaps as a result of having listened to secular music in his youth–at least 
he can cleanse his actions, and he can confess to having such thoughts and 
accept upon himself not to manifest them in words, and certainly not in 
action, as it is written (Tehilim 17:3), “My thoughts do not cross my 
mouth.” 
He continues: A person’s fast on this day makes him nearly like the angels 
because he completes it subdued, with humility, having stood and bowed, 
and having recited praises to Hashem. All of his bodily powers have 
“fasted” from their natural activities and engaged in spiritual ones, as if he 
has no “animal” side. Indeed, this is how a pious person fasts any time that 
he does so. (Kuzari Part III, end of paragraph 5) 
“‘Rabbi’ [i.e., Rabbi Yehuda Ha’nassi] says: ‘Yom Kippur atones for all 
sins, whether one repented or did not repent’.” (Yoma 85b) 
Why would Yom Kippur atone without Teshuvah? And, what is the basis 
for the disagreement between “Rabbi” and the Sages who hold that Yom 
Kippur atones only with Teshuvah? 
R’ Itamar Schwartz shlita writes: As in any Machloket / dispute between 
two sages regarding the interpretation of the Torah, “Eilu v’eilu divrei 
Elokim Chaim” / “They are both the words of the Living G-d.” There is an 
aspect of truth to both viewpoints. Here, the respective positions of “Rabbi” 
and the Sages may be explained as follows: 
The ultimate goal of Teshuvah is purification and the resulting closeness to 
Hashem. One who sins sullies himself and thereby is distanced from 
Hashem; one who repents cleanses himself and comes back to Hashem. 
We read (Yeshayah 55:6), “Seek Hashem when He can be found; call Him 
when He is near.” Our Sages interpret this as a reference to the Ten Days 
of Repentance. Yom Kippur is the climax of that period, when Hashem is 
closest to us. Thus, on Yom Kippur, the holiness of the day itself causes all 
but the most distant Jews to feel at least somewhat closer to Hashem. This 
is what “Rabbi” means: Some of the benefit of Yom Kippur is achieved 
just because of the day itself, whether one has repented or not. 
The Sages who hold that Yom Kippur atones only with Teshuvah agree 
with “Rabbi.” However, they contend that one cannot be satisfied with that 
because the closeness to Hashem that one feels on Yom Kippur lasts only 
as long as the day itself. Lasting closeness to Hashem, the ultimate goal of 
Yom Kippur, is possible only with repentance. (B’lvavi Mishkan Evneh: 
Yamim Noraim p.262) 
A related thought: 
R’ Moshe ben Yosef Mi’Trani z”l (the “Mabit”; Tzefat, Eretz Yisrael; 16th 
century) writes: We have searched for a definition of Teshuvah [literally, 
“return”], and we have found the following to be correct and 
comprehensive: Teshuvah is coming close to Hashem after having 
distanced oneself from Him by sinning. 
He continues: By “coming close,” I mean that the penitent’s intent should 
be to approach closer to his Creator, from Whom he distanced himself by 
going against His Will. The penitent’s intention should not be to avoid 
punishment, for that intention does not bring a person close to Hashem. In 
truth, one who has sinned has done two wrongs: he has wronged himself 
by causing himself to be punished, but, worse than that, he has angered his 
Creator by going against His Will. This may be understood, Mabit writes, 
by thinking of a human king who is pained by the mere fact that someone 
violates his command, even though he may not punish the violator if he is 
his son or close friend. Therefore, one who wants to return must right two 
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wrongs. As long as the penitent does not intend to appease Hashem’s anger, 
he has not “returned,” since he has not re-established the relationship that 
existed before the sin. “Coming close” means resolving that even if G-d 
would not punish those who sin, one would not want to sin so as not to 
transgress the command of the Creator. (Bet Elokim: Sha’ar Ha’teshuvah 
ch.1) 
On the Importance of Appeasing Those We Have Hurt 
Our Sages teach that one cannot achieve atonement unless he appeases 
those against whom he has sinned. Some say that one cannot achieve 
atonement even for his sins against G-d unless he has properly atoned for 
his sins against man and received forgiveness.(Kaf Hachaim 606:3) 
Why? Because atoning for only some sins is like immersing only part of 
one’s body in a mikvah. Obviously, one does not attain purity by doing so. 
(Mussar Hamishnah) 
R’ Avraham Halevi Horowitz z”l (16th century; father of the Shelah 
Hakadosh) observes: 
The obligation to ask forgiveness from those we have offended does not 
mean doing what is commonly done, i.e., that shortly before Kol Nidrei, 
one approaches his friends and asks their forgiveness. Inevitably, the friend 
responds, “You didn’t do anything for which I have to forgive you.” Then, 
these two friends forgive each other, something that was not necessary at 
all, since they were always dear to each other and would never wish each 
other harm. 
In contrast, R’ Horowitz continues, enemies tend not to ask forgiveness 
from one another. Rather, each one says, “If he were interested in peace, he 
would come to me.” A wise man, however, recognizes that the true sign of 
strength is humility, and he would take the initiative to appease his enemy, 
even if his enemy is in the wrong. (Emek Berachah) 
R’ Shlomo Zalman Auerbach z”l writes: Requesting general forgiveness 
for all sins that one has committed against another is effective only for 
minor offenses. [If one committed a more serious offense, he must specify 
it when he requests forgiveness.] (Quoted in Halichot Shlomo: Moadim 
p.44) 
If one who has sinned against you does not come to you to seek forgiveness, 
you should make yourself available to him so that he might ask forgiveness. 
(Mateh Ephraim) 
Because Yom Kippur does not atone until one appeases his neighbor, one 
should be certain to recite the following prayer (part of Tefilah Zakkah) 
which is printed in many machzorim: 
“I extend complete forgiveness to everyone who has sinned against me, 
whether physically or financially, or who has gossiped about me or even 
slandered me; so, too, anyone who has injured me, whether physically or 
financially, and for any sins between man and his neighbor–except for 
money that I wish to claim and that I can recover in accordance with 
halachah, and except for someone who sins against me and says, ‘I will sin 
against him and he will forgive me’–except for these, I grant complete 
forgiveness, and may no person be punished on my account. 
“And just as I forgive everyone, so may You grant me favor in every 
person’s eyes so that he will grant me complete forgiveness.” 
After Yom Kippur . . . 
R’ Shlomo Wolbe z”l (1914-2005) writes: It is well known that the most 
dangerous part of a spacecraft’s flight is reentry into the earth’s 
atmosphere. If the craft does not enter the atmosphere at precisely the 
correct angle, it is very likely to burn up. 
So, too, the most critical part of our Yom Kippur observance is our reentry 
into everyday life. Each of us becomes elevated on Yom Kippur to the best 
of his or her ability. Everyone comes closer to a life filled with spirituality. 
Hopefully, everyone thinks loftier thoughts on Yom Kippur than he thinks 
all year long. But Yom Kippur is not meant to be a day that stands in 
isolation! We are meant to take something from Yom Kippur that will 
positively affect our avodah / Divine service throughout the coming year. 
It may be that we strengthen our avodah, raise our avodah to a new level, 
or abandon some of our previous sins, but something of Yom Kippur must 
survive when the Holy Day ends. Therefore, when we reenter the 
atmosphere of the mundane world after Yom Kippur, we must approach 
that atmosphere at the correct angle. This means not running away from 
shul and from the Day itself as a child escapes from class the instant the 
recess bell rings, for if we do, then whatever we have gained on Yom 
Kippur will “burn up” on reentry. 
This warning does not apply to Yom Kippur alone. The Gemara relates that 
pious men would prepare for one hour before praying and also would 
remain in shul for an hour after davening. Why? Because if we hurry to 
take off our tefilin and leave shul immediately after Shemoneh Esrei, we 
throw away some or all of the inspiration that we gained from praying. 
[Although we are not accustomed to remaining in shul for a full hour after 

the weekday Shemoneh Esrei, calmly reciting the various prayers that 
precede the final kaddish serves the same purpose.] The same thing applies 
to how we leave Shabbat–are we eager to throw it off, or do we allow the 
holiness of Shabbat to linger? (Ma’amarei Yemei Ratzon p.105) 
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Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
The Joint Process of Purification 
In Yoma (85b), Rabbi Akiva states about the purification of the Jewish 
People on Yom Kippur: “Fortunate are you, Yisrael, before Whom you 
purify yourselves and Who purifies you!” The sages offer verses to support 
both of the ideas Rabbi Akiva mentioned: “I shall pour pure water on you 
and purify you, of all your contaminations and all your abominations I will 
purify you” (Yechezkel 36:25) and “Hashem is the ‘Mikveh’ of Yisrael” 
(Yechezkel 17:13). 
Rabbi Akiva seems to be making the same statement twice. Yisrael purifies 
themselves before Hashem, Who purifies them. Isn’t this repetitive? Also, 
why do the sages bring two verses, both of which seem to express the idea 
that Hashem is purifying us. 
Rav Chaim Friedlander explains that both Rabbi Akiva’s statements and 
the verses that are brought express two separate steps of the purification 
process. “Before Whom you purify yourselves” reflects our role in the 
process. “Who purifies you” refers to a later step, in which Hashem does 
the purification entirely by Himself. 
What is our step in the purification process? 
First, we do teshuva as much as we are capable, and resolve never to return 
to our errant ways. Secondly, we have the five afflictions on Yom Kippur, 
mainly not eating and drinking, and trying to separate as much as we can 
from the material world, which is what led us to sin. Thirdly, we spend the 
entire day of Yom Kippur engaged in prayer and singing praises to Hashem. 
Rabbi Akiva refers to these efforts with the words “before Whom you 
purify yourselves.” We are actively involved in the purification process at 
this stage. 
All these efforts are intended to bring us to a state of deveikus, of clinging 
to Hashem, Who is the source of all purity. Through clinging to Hashem, 
He in turn extends His purity to us. 
The result is that He can now cleanse us in ways that we would be unable 
to do through our teshuva alone. We can gain Hashem’s forgiveness, but 
ultimately, the sin will not be erased. By clinging to Hashem, He now 
reaches places that we cannot. He can erase our sins, and even more, He 
can cleanse us of the spiritual contamination that our sins caused. We alone 
would have no access to this contamination, so deeply it is entrenched in 
our very being. This part of the purification process is done by Hashem 
alone. This was Rabbi Akiva’s intent in his second statement, “… and Who 
purifies you!” 
This also explains why the sages cited two verses. Hashem is the “Mikveh 
of Yisrael,” but a mikveh requires that the Jew go into it. Moreover, tevila 
in a mikveh is only effective if one has no separations between himself and 
the water, and he must immerse himself in the waters entirely. The mikveh 
symbolizes purification in which the Jew has an active role, as he endeavors 
to achieve total deveikus to Hashem. After this step comes the step of “I 
shall pour pure water on you and purify you.” Now, only Hashem is doing 
the purifying, while the Jew is passive. 
Harav Leib Mintzberg notes that the efforts we make to cling to Hashem 
on Yom Kippur should reach the level of mesirus nefesh. This is what the 
five afflictions of Yom Kippur express: Since on this is a day I can regain 
purity, how can I even think about eating? I have much more important 
things to do! If purity and forgiveness are in my reach, nothing else interests 
me. I want no part of the material world until I gain Hashem’s forgiveness. 
Rav Mintzberg adds that this mesirus nefesh also finds expression in the 
special form of bowing we do only on Yom Kippur, during the chazzan’s 
repetition of Mussaf. We prostrate ourselves on the floor, as was done in 
the Beis Hamikdash, expressing our total self-nullification before Hashem. 
Rashi (Yoma 21a) says that in the times of the Beis Hamikdash, when Jews 
prostrated themselves on Yom Kippur, they would say vidui and beg 
Hashem for forgiveness. This self-nullification together with vidui 
expresses the feeling that: “Hashem, I have no life if I can’t have purity.” 
Every year on Hoshana Rabba, the Alter of Kelm would accept upon 
himself to keep the memory of Yom Kippur before him throughout the 
year. Rav Yerucham Olshin explains that there were two parts to this 
resolution. First, the Alter intended to remember all of his resolutions for 
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the new year and fulfill them. Second, he intended to keep alive within him 
the sense of deveikus to Hashem that he had developed on Yom Kippur. 
We too must try to hold on to the level of deveikus we reach on Yom 
Kippur. This is a challenge, but it is possible. When the fast is over, we can 
eat, but what will we eat? If we want to hold on to our deveikus, we will 
eat only what is healthy, and surely not over-eat. After the fast, we return 
to our homes and resume our daily lives, but if we want to maintain the 
deveikus of Yom Kippur, we will make sure that Torah and mitzvos remain 
the mainstay of our lives, with all else secondary. All mitzvos, and 
especially Torah study, bring kedusha, and this helps us to cling to Hashem. 
Gedolei Yisrael would try to hold on to the deveikus of Yom Kippur after 
the fast ended. Once, after Yom Kippur, a man needed to ask Harav Yaakov 
Yisrael Kanievsky (the Steipler Gaon) a question. He waited until an hour 
after nightfall, assuming that by then the Steipler had made havdala. He 
found the Steipler learning with such concentration that he did not even 
notice him. Not wanting to disturb him, the questioner sat near the Steipler 
and opened a sefer himself. Three hours went by before the Steipler even 
lifted his head from the sefer and noticed that someone was waiting to speak 
to him. 
The Chasam Sofer was once asked when it was that he found the time to 
compose elaborate poems of praise to Hashem. He answered that in the 
days following Yom Kippur, he would channel the deveikus that remained 
with him into these poems. 
May we reach deveikus and purity on Yom Kippur, and maintain it 
throughout the year! 
 

Rabbi Label Lam 

Dvar Torah 
Timely Instructions 
Hashem is good and straight therefore He guides those who stray along 
the way. (Tehillim 25:8) 
I’m sure most everyone has a positive and encouraging approach for 
Teshuvah. 
I was thinking that we can learn about Teshuvah or how to instruct about 
Teshuvah from the ubiquitous GPS. How tenderly and patiently it 
recalculates and recalibrates again and again no matter how many times we 
are defiant. It points the best way to get to our destination. Teshuvah is 
about learning to listen to and trust those directives in life, implicit and 
explicit, that are intended to get us where we need to and ultimately want 
to go. 
A few years ago a friend of mine intended to call me up on Erev Rosh 
HaShana and he realized immediately that had dialed the wrong number 
when a thick Russian accented woman answered the phone. He asked 
sheepishly, “Is this family Lam?” She responded with a forceful certitude 
like an opera singer, “I’m afraid you are a mistake!” 
He then dialed the correct number and told me about the traumatic 
conversation he just had. How the woman had told him, how upset he was 
to discover that he was a mistake. Half joking and half serious, he related 
that until now he thought his parents really wanted him. It took me a few 
minutes to talk him back from the ledge and remind him that firstly she had 
made a mistake in her syntax and secondly there is a huge difference 
between making a mistake and being a mistake. 
Sometimes people have been rebuked in such an overreaching way that 
they come to believe that they are a mistake and not that they made a 
mistake. This is a big impediment to doing Teshuvah. Every well-meaning 
and correcting voice is seen as a personal attack. It takes a while to build 
and rebuild that trust in others and that trust in self. 
This brings us back to a most beautiful and comforting idea that I can’t 
believe I was hearing it for the first time this Rosh HaShana. When we say 
“Avinu- Malkeinu”- “Our Father- Our King” we are affirming that Our 
Father is also Our King and Our King is also Our Father. 
A father always wants the best for his child but sometimes he is not able to 
deliver it. He lacks the necessary power or influence to make certain things 
happen. There are external forces that thwart his desire to deliver for his 
child. In our case Our Father is Our King. 
Sometimes a person has great admiration for the King. A King can do 
absolutely anything. However the King has other concerns and priorities 
beyond this lone subject but in our situation Our King is also Our Father! 
I realize that it is not always so easy to grasp this in a concrete way. I heard 
about a true incident that happened. A fellow was driving and listening to 
a Rabbi Avigdor Miller tape. He signaled to change lanes and was in the 
process of moving over when suddenly he heard a loud HONK. A van from 

out of nowhere sped by. He swerved back into his lane just in time to avoid 
a terrible crash. Had it not been for that loud HONK he and his car would 
have been in a devastating crash. The car was speeding so fast it was a good 
thing he had honked his horn. 
A while later he realized that he had been distracted and he had missed an 
important part of Rabbi Miller’s shiur. He played back the tape and was 
treated to a surprise. That loud HONK that alerted him was on the audio 
tape. Someone had HONKED loudly outside during the shiur, who knows 
how many years ago. And now, just at the right moment it saved his life. 
Avinu Malcheinu Our Father, Our King Thank You for guiding us on the 
way with timely instructions. 
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Rabbi Eli Mansour 
Weekly Perasha Insights 
Yom Kippur: Throwing Away Our Arrogance 
Perhaps the most intriguing feature of the Yom Kippur service that was 
performed in the Bet Ha’mikdash is the “Sa’ir La’azazel,” the goat that 
was carried out to the desert and cast off a cliff, symbolic of the 
banishment of Beneh Yisrael’s sins. As the Torah describes in the Book 
of Vayikra (16), the Kohen Gadol would take two goats and cast lots to 
determine which would be offered as a sacrifice in the Bet Ha’mikdash, 
and which would be carried out into the desert. 
Many commentators addressed the question of how to explain the 
meaning of this unusual ritual. Normally, the Torah strictly forbids any 
sort of sacrificial offerings outside the Bet Ha’mikdash. Animal 
sacrifices must be offered only in the Bet Ha’mikdash in Jerusalem, and 
only in the specific format dictated by the Halacha – proper 
slaughtering, followed by the sprinkling of the blood on the altar and 
the placement of certain parts of the animal on the altar to be burned. 
Why suddenly on Yom Kippur does the Torah require this unusual 
“sacrifice,” taking an animal out to the desert and throwing it off a cliff? 
One explanation is offered by the Meshech Hochma commentary (by 
Rav Meir Simcha Ha’kohen of Dvinsk, 1843-1926), in Parashat 
Ahareh-Mot. He writes that the two goats of the Yom Kippur service 
atoned for the two categories of sin that people commit: violations 
between man and G-d (“Ben Adam La’Makom”) and sins between man 
and his fellow (“Ben Adam La’habero”). Specifically, the goat offered 
as a sacrifice in the Bet Ha’mikdash atoned for sins “Ben Adam 
La’Makom,” whereas the “Sa’ir La’azazel” atoned for interpersonal 
violations. To explain the association between the “Sa’ir La’azazel” 
and interpersonal offenses, the Meshech Hochma draws our attention 
to the Halacha requiring tying a crimson string on the horns of the goat, 
and that the string should have the weight of two Sela’im. This weight 
– two Sela’im – is familiar to us from a different context. The Gemara 
in Masechet Megilla (16b) tells that Yosef’s brothers envied him 
because their father, Yaakob, made for him a special cloak that 
contained two Sela’im more material than the amount used for their 
garments. This jealousy precipitated the sale of Yosef, the 
quintessential sin “Ben Adam La’habero” that is the root of all sins that 
Jews have committed against one another ever since. The “Sa’ir 
La’azazel” contained a piece of material weighing two Sela’im because 
it served to atone for the nation’s interpersonal sins, which have their 
origins in the sale of Yosef, which resulted from the extra two Sela’im 
of material in Yosef’s garment. 
On this basis, the Meshech Hochma proceeds to explain the unusual 
manner of “sacrificing” this goat – by throwing it off a tall cliff. The 
root cause of all interpersonal offenses is arrogance. We feel entitled to 
hurt, insult, offend, cheat and disregard our fellow because we feel we 
are more important than he is. When we feel we are worth more than 
our fellow Jew, we grant ourselves the right to mistreat him. In order to 
atone for our interpersonal sins, then, we need to throw our arrogance 
off a cliff, so-to-speak, to humble ourselves and recognize that our 
feelings, our sensitivities, our needs and our concerns are no more 
important than those of our fellow. The “Sa’ir La’azazel” is brought to 
a tall cliff and then thrown down to symbolize the breaking of our 
arrogance that must occur as part of our process of repentance on Yom 
Kippur. In order for us to earn atonement for the wrongs committed 
against our fellow Jew, we need to throw away our arrogance, to lower 
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our heads and learn to value the needs and feelings of our fellow Jew 
as much we value our own needs and feelings. 
 

National Council of Young Israel 

Weekly Dvar Torah 
Yom Kippur 

10 Tishrei 5778 / Sept 30, 2017 Daf Yomi: Sanhedrin 76 
A project of the National Council Of Young Israel Also available on our website: www.youngisrael.org 
Sponsored By The Henry, Bertha And Edward Rothman Foundation Rochester, NY,Cleveland, Ohio, Circleville, 
Ohio 

Yom Kippur 5778 
By Rabbi Lawrence Teitelman 

Mara D'atra, Young Israel of New Hyde Park, NY 
The Talmud (Pesachim 109a) famously teaches that Rabbi Akiva never 
dismissed his students from the Beit Midrash except on two occasions – 
Erev Pesach and Erev Yom Kippur – an academic calendar that serves even 
in contemporary times as a model for some particularly aggressive 
educational institutions. The Gemara attributes the special leave on Erev 
Yom Kippur to facilitate feeding the children, presumably in preparation 
for the upcoming fast. Naturally, we could also enumerate many other 
activities that fill the hours in anticipation of Yom Kippur, the holiest day 
on the Jewish calendar. In somewhat chronological order, Selichot – the 
penitential prayers characteristic of this period, whether truncated on Erev 
Yom Kippur or elongated; Shacharit, with its noted deviations for Mizmor 
Le-Todah, Avinu Malkenu, and Tachanun; Kaparot, however implemented 
according to one’s custom; Mikvah immersion, perhaps a flashback to the 
Takanat Ezra of antiquity; Mincha, with the extended Viduy (confession), 
otherwise unique to Yom Kippur itself; and at least one obligatory meal 
(the Seuda Mafseket), not to mention the possibility of eating throughout 
the entire day. And for those who inevitably missed it around Rosh 
HaShanah, there might also be Hatarat Nedarim (annulment of vows) and 
Tashlikh — figuratively casting away once sins into the water. 
Appropriately, the Gemara (Berakhot 8b) challenges the notion of catching 
up on one’s annual assignment of Torah-learning on Erev Yom Kippur; 
there simply was no time for it. 
The Shulchan Arukh (Orach Chayim 606) records yet another practice that 
should be conducted on Erev Yom Kippur: she-yefayes adam et chavero, 
one must appease his human associates that he may have harmed over the 
course of the year. This requirement per se is not surprising, especially 
when one considers that Yom Kippur does not atone for sins bein adam le-
chavero – between man and fellow man. Expiation depends on directly 
rectifying any interpersonal grievances and differences. 
What is striking about the aforementioned halakha is its formulation: the 
particular expression yefayes used to describe this religious imperative is 
apparently the same Hebrew root as another term that is prominently 
featured in the Avodat Hayom — the Temple ritual of Yom Hakippurim: 
payes. The second chapter of Maskehet Yoma describes in considerable 
detail the four payesot (lotteries) used to distribute the various daily duties 
in the Beit Hamikdash among the Kohanim who were on duty on Yom 
Kippur. 
More significantly, however, is that there was also a lottery that pertained 
to the main event of Yom Kippur: deciding between a pair of identical 
goats, which would be the Sair Lashem and the Sair Laazazel, one a 
sacrifice to the Divine, the other – after a long journey through the 
wilderness – to be cast off a cliff. The Mishnah (Yoma 39a) elaborates on 
the procedure: 
[The High Priest] shook the urn and brought up two lots. On one was 
inscribed ‘For the L-rd’ and on the other ‘For Azazel’. The Deputy High 
Priest was at his right hand, the Head of the [Ministering] Family at his left. 
If the lot having ‘For the L-rd’ [inscribed thereon] came up on his right 
hand, the Deputy High Priest would say to him: ‘Sir High Priest, raise thy 
right hand!’ And if the lot [with the inscription] ‘For the L-rd’ came up on 
his left hand, the Head of the Family would say: ‘Sir High Priest, raise thy 
left hand!’ Then he placed them on the two he-goats and said: ‘a sin-
offering unto the L-rd!’ R. Yishamel said: he did not need to say ‘a sin-
offering’, but ‘unto the L-rd.’ And they answered after him: ‘Barukh Shem 
Kevod Malkhuto Le-Olam Va-ed — Blessed be The Name of his Glorious 
Kingdom Forever and Ever!’ (Translation: Soncino Talmud). 
Of course, the use of a lottery is already dictated by the Torah (Vayikra 
16:8-10): 
And Aaron shall cast lots upon the two goat — one lot for the L-rd, and the 
other lot for Azazel. And Aaron shall present the goat upon which the lot 
fell for the L-rd, and offer him for a sin-offering. But the goat, on which 
the lot fell for Azazel, shall be set alive before the L-rd, to make atonement 
over him, to send him away for Azazel into the wilderness. 

Nonetheless, it wasn’t enough to go through the motions of a lottery. As 
the Gemara makes clear based on its careful reading of the Mishnah, it was 
necessary to shake up the urn containing the two lots “lest it be intentional.” 
The arbitrary assignment of outcomes was essential, its randomness a 
fundamental requirement. 
And it is this juxtaposition that is particularly ironic. The act of 
reconciliation is one that requires careful deliberation both before and 
during the process. One cannot simply walk over to someone he has 
wronged during the year — apparently having hurt or harmed him enough 
so that tensions still exist — and expect to “wing” a resolution. One must 
prepare carefully, perhaps anticipating a range of potential reactions, and 
plan the appropriate responses. On the other hand, the nature of the payis 
(lot) in the context of the goats was that it was, at least ostensibly, 
completely arbitrary and random. Thus the atonement of both Bein Adam 
La-Makom and Bein Adam Le-Chavero were respectively decided based 
on payis. But paradoxically, the former was decided by chance, the latter 
was a precision science. 
Upon further consideration, one recognizes that it may appear to be 
diametrically opposite approaches, and may in fact have their point of 
convergence. The reality is that, among generally decent people, most of 
the interpersonal difficulties are not intentional. Things happen, often 
outside our control, and it is the way in which we deal with them — usually 
based our own personalities and predispositions — that potentially causes 
harm to others. Thus, while deliberation may be currently necessary to 
correct a problem, the underlying cause may have been a lapse of judgment 
— wherein a person acted arbitrarily — without properly contemplating the 
matter and its attendant consequences. 
Conversely, while the destiny of the two goats was decided by lottery, what 
happened with each of the two goats after that decision was very much 
deterministic. Surely, the rite of Sair Lashem (a sacrifice) was dictated in 
great detail, and we recount, quite literally, that process during the 
repetition of Mussaf on Yom Kippur. But even the Sair Laazazel was the 
subject of supervision, ensuring its arrival at its final destination, so vital 
that the escort was permitted to eat on Yom Kippur if he needed to. 
Symbolically, this suggests that while what we are “dealt” in life by G-d 
sometimes seems arbitrary and occasionally even unfair (the famous issue 
of Theodicy and tzaddik ve-ra lo), our concept of Tzidduk Ha-Din involves 
not only accepting the Divine judgment, but also taking the concrete, and 
often challenging, steps of working with it. Perhaps this also explains why 
the rite of the lottery itself was concluded with “Barukh Shem Kevod 
Malkhuto Le-Olam Va-ed” — a mantra we associate with Kabalat Ol 
Malkut Shamayim, accepting upon ourselves the Yoke of Heaven. The 
process of taking that which seems arbitrary, beyond the realm of human 
comprehension, and then nonetheless functioning with our faith completely 
intact and perhaps even further fortified, is precisely the process of 
translating the fundamentals of faith into our conduct. G’mar chatima tova! 
Dedicated to the memory of my father Dr. Bernard Teitelman – Binyamin 
ben Shmuel z”l – on the occasion of his Yahrzeit (Yom Kippur). 

Yizkor - Yom Kippur Day 
By Rabbi Dr. Mordechai Golshevsky 
Mara D'atra, Young Israel of Coram 

I met him at the funeral of one of my members. He was the son-in-law of 
the deceased, his wife’s father. We had a few words. He was a Reform Jew 
and I am Rabbi of a Young Israel on Long Island and a retired child 
psychologist with a 25-year career in the field of Child Psychology. As fate 
would have it, years later I called his office on a commercial matter and 
was told that his mother died and that the funeral would be in an hour in 
New York City. I asked his secretary to find out if I could make a shiva 
call. 
The next day he called me claiming he felt bereft and craved something 
spiritual. I suggested that he say kaddish for his mother and his response 
was that he didn’t feel comfortable doing that – not even to come to 
synagogue for 15 minutes at the end of services. I knew he was a Reform 
Jew but still, I didn’t like his attitude. I didn’t think this man, who knew 
very little Judaism, should set himself up as a judge of a great faith, its G-
d, and its Torah. I offered to meet with him to discuss the matter, and he 
agreed to set a time and place, which turned out to be at his home. 
I searched for the right words to show this man the beauty, elegance and 
power of Judaism. I considered this a real challenge and firmly decided I 
would meet boldly and decisively. To be frank, I felt upset with the cavalier 
way this man dismissed Judaism. Maybe it’s a side-effect of being a Rabbi 
for over 50 years and a psychologist for some 40 years. Maybe it was 
arrogance on my part. But, I didn’t care; I ran with it. 
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When I arrived at his house, we exchanged pleasantries after which he 
started to tell me about his mother. He said she was a social worker and “all 
heart” with everyone she dealt with. She was phenomenally supportive as 
a mother, just as he was when dealing with his clients. After he finished, I 
acknowledged his mother’s wonderful characteristics but pointed out that, 
in the face of death, we must deal with the cognitive, intellectual aspects of 
the issue and set aside the heart and its feelings in a separate place. When 
counseling young people who are dating, I always recommend that they 
think clearly and deeply about the other person before they let their 
emotions run away with them. In a way, love is like a psychosis. You can’t 
think straight, you don‘t hear everything, and what you do see is colored 
by your romantically tinged glasses. It is imperative, therefore, to think 
things through before becoming emotionally involved. Do I get along well 
with this other person? What kind of a life will we have together? Where 
will we live and among what kind of people? These are the kind of 
questions that must be answered before allowing emotions to be released. 
And the same holds true of death. Why are we here? What is our purpose 
in life? What are we trying to accomplish? It might be compared to a person 
planning a trip: if he’s going to Alaska he would pack a certain type of 
clothing; and if he’s going to Africa, he would bring attire suitable for hot 
climates. 
First, we must identify the problem. It is important to be clear on this 
because, without knowing what the problem is, we cannot come up with a 
solution, or whether a solution is possible. When looking at the death of a 
loved one, what problems do we face? We have to know who made this 
world. Who made life? There are 60 trillion cells in our bodies, according 
to the Mayo Clinic, and the scientific community. This can be checked by 
visiting the reference room of a library. (I saw it in a Mayo Clinic 
publication.) Who made these cells and who made them work together to 
enable us to see, hear, think, eat and digest? Who could have made them? 
Yet, the problem we face does not stop there. Each cell produces about a 
billion pieces of protein a week which have a “zip code” to know where to 
go in the cell to do its work. Of course, there is no real zip code; but for the 
sake of clarity, we use this metaphor. It is the brainchild of Gunther Blobel, 
M.D. who won the 1999 Nobel Prize in Medicine for proving that each cell 
has one billion pieces of protein and has an imaginary zip code. This can 
be confirmed by going to the local library reference desk, or you can read 
it in the December 7, 2004 issue of the New York Times where it was 
written up – photos and all. Considering there are six billion people on the 
globe, we are dealing with numbers that are astronomical. All this, besides 
the grass and trees, the oceans and heavens, the sky and the earth itself and 
its orbit… and what about the sun, moon, stars and solar system? I said to 
the mourner: “if you were to ask me who made all this, I would say that it 
was G-d, because only He is omnipotent and omniscient.” G-d is the one 
that gave us the gift of 60 trillion cells that produce one billion pieces of 
protein each week. G-d gave this to us because He likes to do kindness for 
others. That is the basis of morality. G-d gave to you… now the ball is in 
your court. What can you, in turn, give to others so that you will be ego 
syntonic with G-d and can approach Him when life is over. That is the basis 
of Jewish ethics. I said to the man, “of course, if you have another idea, I 
am open to hearing it.” And with that, I turned the conversation over to 
him. 
Needless to say, the conversation drifted to his Hebrew School experiences 
and the lack of the passing down of the tradition to the mourner, among 
other things. As I was leaving, he said: “you gave me something to think 
about,” which made me somewhat gratified. 
As we stand before Yizkor on Yom Kippur, the Holiest day of the Jewish 
calendar, we think back to our parents and grandparents and gain some 
understanding of who we are by understanding who they were, and how 
they fought the battles of their times. My great grandfather was born in 
Russia at a time when the Czar was kidnapping young Jewish men and 
sending them to canton school to be converted to Christianity and then into 
the Russian army for 25 years where Judaism and Jewish practices were 
proscribed. They were poor people; they couldn’t bribe their way out of it. 
There was nothing they could do. On one side was the Czar, with his 
millions of soldiers and thousands of police and informers. On the other 
side, was my great grandfather and his family – poor and without influence. 
How were they to prevail? Maiseh she-haya Koch haya. (It is an event that 
happened; it happened this way!). My grandfather and grandmother went 
with their son to the border of Poland. They gave their son to a Polish 
Jewish family to raise as a yid. There he was called “the Russian.” This 
explains how he acquired the name Russ. That’s how they beat the Czar 
with his armies. I stand and wonder at Yiskor: have I been successful with 
my children? Have I raised them to the fullest extent of holiness? What else 
can I do to bring my sons and daughters and their sons and daughters closer 

to G-d and our heritage? Have I refined my character to such a degree that 
all areas of my life reflect holiness. What is left to be done? That is what 
both you and I should be thinking about on Yom Kippur, along with other 
matters too personal to reveal. Have an insightful journey. 
P.S. I am not prepared to say that “Chazal didn’t know science, since it is 
obvious they did know astronomy (Passover always comes out in the spring 
month, not like Ramadan which floats across the seasons.) They knew the 
nutritive value of garlic, onions and many more fruits and vegetables. 
Maimonides is considered the “father of preventive medicine.” From where 
do you think he got his wisdom? Yet, there are many statements in the 
Talmud which are problematic that I would refer to someone such as Rabbi 
Elyashev to adjudicate. I wouldn’t take it upon myself. 

The Secret of Tzedakah 
By Rabbi Shimon Silver 

Mara D'atra, Young Israel of Greater Pittsburgh 
 ללובש צדקות ביום דין
Clothing is worn to protect from natural or man-made menaces. It can be 
worn to hide one’s shame and bareness. It can be worn as a mark of 
distinction or as a uniform, to identify. It serves to inspire, like wearing 
Shabbos clothing for a simcha. The Chinuch says that the purpose of the 
garments worn by kohanim is to inspire their service. A businessman feels 
like doing business in a suit, rather than in sweatpants. And he feels like 
jogging in sweats, rather than in a three-piece suit. Clothing also shows 
respect, as we see in the mitzvah to dress in honor of Shabbos. 
Tzedakah is an act of righteous kindness. It is a charitable act that is not 
called for, but is above and beyond the basic mishpat, justice. Why is it 
described as a garment worn by HaShem on Yom Kippur? 
The term for wearing tzedakah occurs three times in Navi Yashaya. In the 
first, HaShem sees that there is no man worthy of His beneficence. 
Therefore, He acts with tzedakah: He clothes Himself with tzedakah like 
armor [59:17]. In that context, the tzedakah is a protection. That refers to 
HaShem’s attribute of tzedakah, the attribute of forgiving and overriding 
what should otherwise be pure justice. 
In the second occurrence, HaShem cloaks us with tzedakah: I shall rejoice, 
O I shall rejoice with HaShem … He cloaked me in a cloak of tzedakah … 
[61:10, Haftarah Nitzavim] In context, it also appears to act as a protection. 
It also serves to impress the other nations. It is worn for distinction, like a 
royal robe. 
In the third occurrence, it refers to old tzedakah that has lost its shine: We 
have become defiled, all of us! All of our tzedakah is like a worn-out 
garment! [64:5] In this context, tzedakah should have been a distinctive 
garment, based on our own acts of tzedakah. Yet, due to our other sins, it 
no longer helps. On the contrary, it looks like a tattered rag. It was meant 
to cover our shame, but it has worn through and exposes us. It should be 
protecting us from the elements, but has become thin and worn, and no 
longer keeps us warm or cold as it used to. The Navi refers to the Jewish 
people who rebelled and were paid back in kind by HaShem. Then they 
remembered the days of old, when they had a close relationship. At this 
point they are confessing their guilt. They know that they have done 
tzedakah in the past, but it no longer has any effect. May we suggest, this 
could refer to tzedakah that was done for an ulterior motive! It might be 
done to gain something in return. Halachically, it is still considered 
tzedakah, since it was not required, but was given above and beyond the 
call of duty. However, since it was given with an eye toward repayment, it 
lost some of its tzedakah value, and turned into mishpat in a small way. 
When we need it, it has lost some of its effect. 
There is another reason something might be worn. One might wear an item 
of clothing as a reminder or a souvenir. On his anniversary, a man might 
wear the tie he wore to his wedding. He might wear a cap given to him by 
a dear friend when he visits the place where their friendship grew. He will 
wear a souvenir cap that he bought on a vacation to be reminded of the fun 
he experienced there. A person might wear a team scarf to identify with a 
sports team, specifically on a day they are playing. He shows solidarity as 
a fan. He gives moral support. And he feels good about being part of the 
group. If they do well, he feels their pride and glory. 
HaShem wears tzedakos on the Day of Judgment – says the Mateh Levi, 
He wears the tzedakos of Israel. Just imagine! This is what HaShem wishes 
to wear as a souvenir of Israel on this day. Or that this is what He wears to 
show His pride, his moral support, his connection, to Israel – specifically 
on this day! 
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One of the ways we hope to win a favorable judgment is tzedakah. But is 
this not like giving tzedakah with an ulterior motive? Is there any way we 
can make this tzedakah more altruistic? 
Yom Kippur is the original day that we are mazkir neshamos. We invoke 
the names of the departed souls, and donate our own tzedakah in their 
memories. This helps their neshamos, but it also helps us. For after all, we 
are also giving tzedakah. Nonetheless, we give it for their sakes. True, there 
might be some zechus that we have already been bequeathed by them. But 
they can do no more to raise their own neshamos. It is we, here in this 
world, who are now in the position to help them. This is the more altruistic 
tzedakah that HaShem wears proudly. 
We hope to be helped by zechus avos, the merits of our forefathers. We 
hope that HaShem also wears all of the tzedakos of all the generations who 
went before us. We hope they have not become worn-out and faded, by our 
own shortcomings. We invoke their memories, as we aspire to live up to 
the proud glory of the former generations. 
Our tzedakah arouses the memories of their souls. Tzidkasam omedess 
la’ad, their tzedakos will then provide eternal benefit to us as well. Rather 
than becoming faded and worn-out, it is renewed. Every Yom Kippur it is 
renewed, over and over again. And each time, it gets better and greater, like 
compounding interest. It turns out that HaShem will then be wearing 
tzedakos on top of tzedakos, as each one gives more strength to the other 
and it becomes like a ma’ayan hamisgaber, an ever-strengthening source, 
of tzedakah. Everyone gains. 
This is the secret of tzedakah, as opposed to other mitzvos. Tzedakah shows 
that we are not only thinking of ourselves. We show how we care about 
others, even those from whom we cannot expect repayment, for they are no 
longer with us. In addition, it helps those to whom it is given! That is a 
double zechus! Then we gain a share in their zechuyos! A triple zechus! 
And if they use the gift for mitzvos, we all gain even more! The zechus 
keeps growing geometrically. Indeed, we will never know the extent of our 
tzedakah! In return, HaShem mentions for us the merit of others. He wears 
it! It ‘protects’ Him from the adversarial forces! It hides any shortcomings 
He would otherwise ‘wear’! It identifies, it reminds as a souvenir of past 
tzedakos and of past Yom Kippurim, it shows moral support, and HaShem 
wears it proudly to show His solidarity with us! Kevayachol, it makes 
HaShem ‘feel good’ to be a part of us. 
May our tzedakah accomplish all this and more, and may we all be 
inscribed and sealed for a good year! 

Yom Ha Kippurim, 5778-2017 
By Rabbi Aharon Ziegler 

Associate Member, Young Israel Council of Rabbis 
On both days of Rosh Hashanah, at Chazarat Hashatz of Mussaf we recited 
the stirring Piyyut (poem) of U’netaneh Tokef. On Yom Kippur we will do 
likewise, so I would like to share an interesting perspective of this Piyyut. 
It is said that this Piyyut was published by Kalonymus ben Meshulam of 
Mayence in the eleventh century. It has been the subject of a popular story, 
found in the Or Zaru’a, (2:276) by Rabbi Isaac of Vienna in the thirteenth 
century. The story goes as follows: 
Rabbi Amnon, a wealth and prominent Talmud Chacham of noble descent, 
was repeatedly but fruitlessly pressured by the bishop and rulers of 
Mayence to convert. By successfully converting him they surmised that the 
majority of Jews would follow his example, as he was considered a “big 
fish”. On one occasion, in order to gain a reprieve of time from the constant 
pressure Rabbi Amnon evasively asked to be given three days in which to 
consider the matter. Upon reaching home he became extremely distraught 
and begged HaShem’s forgiveness for the grave sin which he had 
committed, for he had given the impression that he might renounce his 
belief in one G-d. 
After three days, Rabbi Amnon refused to appear before the bishop, who 
then had him brought by force. When he publicly declared his refusal to 
convert, the bishop ordered all of his limbs to be severed, joint by joint. He 
was then sent home, along with his body parts, to die. Rabbi Amnon was 
able to cling to life until Rosh Hashana, and he asked to be brought to the 
synagogue before Kedusha of Mussaf. Before the chazzan began the 
Kedusha, Rabbi Amnon asked him to wait. He then recited “U’netaneh 
Tokef” and passed away. Three days later, Rabbi Amnon appeared in a 
dream to Rabbi Kalonymus ben Meshulam, asking him to record the Piyyut 
and to insure that all of Jewry would incorporate his prayer into the Rosh 
Hashanah and Yom Kippur davening. 
Two questions we must ask, what was Rabbi Amnons’ great sin that made 
him feel so distraught and why was it necessary to give up his life in order 

to avoid this particular transgression, since idol worshiping is a sin of the 
mind? Why couldn’t he simply go through the motions without the 
intention of serving another deity? The Rambam answers that even if a Jew 
does not actually believe in another deity, but goes through the motions, 
that perception alone, that he is willing to serve a foreign god, is in itself a 
Chilul HaShem (Sefer HaMitzvot Asei #9) 
Rabbi Amnon initially reasoned that he could stall for time and during that 
time he considered that option publicly satisfying the bishop while 
privately maintaining his loyalty to G-d. But when he saw that the bishop 
was satisfied with the knowledge that he was contemplating to give in to 
the bishop’s demand, he realized that his perception alone, the perception 
that a Jew might forsake his Creator, was a Chilul HaShem. 
The Sefer HaChinuch adds (Parshat Yitro #25) that it is not sufficient to 
believe in HaShem in thought alone. A person must verbalize this thought 
in order to concretize it. Conversely, if a person makes any statement which 
expresses a denial of HaShem’s reality, even if he does not believe that 
what he is saying, it impacts him negatively, and can infuse within him a 
doubt as to HaShem’s existence. Thus, when Rabbi Amnon uttered the 
words implying that he would consider becoming an apostate, he sensed 
the impact it had upon his own belief, and realized his great sin. 
Parenthetically, Rav Soloveitchik said it is prohibited to watch a live 
presentation of a church service on your home TV screen. 
We therefore, express our strong Emunah in HaShem by ending Ne’ilah 
with a resounding utterance of “HASHEM HU HA’ELOKIM”, not once, 
but SEVEN TIMES. A Gmar Chatimah Tova to all. Meafar Kumi 
NCYI Divrei Torah Bulletin - a Project of the Young Israel Council of 
Rabbis Wishing Klal Yisrael Shana Tova, Shabbat Shalom and a G'mar 
Chatimah Tova 
 

Aish.Com - Rabbi Kalman Packouz 

Shabbat Shalom 
Yom Kippur 5778 
GOOD MORNING! Judaism has something for everyone. If you like to 
drink, we have Purim. If you like asceticism or self-denial we have Yom 
Kippur. If you like to play with fire, we have Lag B'omer (celebrated with 
bonfires!) If you like to dance, we have Simchat Torah, and ... if you like 
the great outdoors, we have Sukkot! 
Sukkot starts Wednesday evening, October 4th. Sukkot means "booths." 
During the 40 years of wandering in the desert we lived in Sukkot. We are 
commanded in the Torah regarding this holiday, "You shall dwell in booths 
for seven days ... so that your generations will know that I caused the 
Children of Israel to dwell in booths when I took them out of Egypt, I am 
the Lord your God" (Leviticus 23:42-43). We are commanded to make our 
Sukkah our main dwelling place -- to eat, sleep, learn Torah and spend our 
time there. If one would suffer from being in a Sukkah -- i.e. from rain or 
snow -- or heat and humidity -- he is freed from the obligation to dwell 
there. We make, however, every effort to at least eat in the Sukkah -- 
especially the first night. 
The love and enthusiasm you put into building a Sukkah and decorating it 
makes a big impact on your children. A friend told me that his father was a 
klutz (not handy) with tools and their Sukkah would oftentimes fall down. 
But, what he remembers is his father's love for the mitzvah of building the 
Sukkah and happiness in building it each time. We cannot decree that our 
children have our love for our heritage. However, by showing them our 
delight and energy in the mitzvot, they build their own love for Torah and 
the holiday. A teacher once said, "Parents only owe their children 3 things: 
example, example, example." 
We are also commanded to wave the arbah minim, the Four Species, during 
the week-long holiday. There are many deep and mystical meanings to be 
found regarding waving the Four Species. Waving them in all four 
directions of the compass as well as up and down is symbolic that the 
Almighty controls the whole world, the winds and all forces -- everything 
everywhere. A second lesson from holding the Four Species together -- all 
Jews are bound together as one people, be they saints or sinners, 
knowledgeable or ignorant (see Dvar Torah!). 
The Torah tells us, "...On the fifteenth of the seventh month (counting from 
the Hebrew month of Nissan when the Jews left Egypt) shall be the holiday 
of Sukkot, seven days (of celebration) for the Almighty. The first day shall 
be a holy convocation; all manners of work (creative acts as defined by the 
Torah) you shall not do; it is an eternal decree in all of your dwelling places 
for all generations" (Leviticus 23:34-35). 
Sukkot is called zman simchateinu, the time of our joy. Joy is distinct from 
happiness. Happiness is taking pleasure in what you have. Joy is the 
pleasure of anticipating a future good. If we trust in God and know that 
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everything the Almighty does for us and will do for us is for our good, then 
we will know great joy in our lives! 
Deuteronomy 16:13-15 tells us "The festival of Sukkot shall be to you for 
seven days when you gather from your threshing floors and your wine 
cellar. You shall rejoice in your festival ... for the Almighty will bless you 
in all of your produce and in all of the work of your hand and you shall be 
completely joyous." It is fitting that Sukkot is a harvest festival. People who 
work the earth are among the most religious of people trusting in the 
Almighty (followed perhaps by fundraisers ... ). They take a perfectly good 
seed that could be eaten and they stick it in the ground not knowing whether 
there will be rain or drought or floods or pestilence. They put forth hard 
work not knowing the outcome. They trust in the Almighty for their food 
and their very existence. 
The mitzvah of dwelling in the Sukkah teaches us trust in God. We tend to 
think that our possessions, our money, our homes, our intelligence will 
protect us. During Sukkot we are exposed to the elements in a temporary 
hut. Living in a Sukkah puts life into perspective. Our possessions are 
transient -- and our corporeal beings are even more transient than our 
possessions. Life is vulnerable. Our history has borne out how transient are 
our homes and communities. No matter how well-established, wealthy and 
"secure" we have become in a host country, in the end it too has been a 
temporary dwelling. Our trust must be in God. 
As King David wrote in Psalms 20:8 "There are those who trust in chariots 
and those who trust in horses, but we trust in the name of the Almighty." 
Only the Almighty is the Creator of the world, the Master of history, our 
personal and caring God Who can be relied upon to help us. 
During the Festival of Sukkot when we had our Temple in Jerusalem, 70 
offerings were brought-- one for each nation of the world -- so that the 
Almighty would provide rain for their crops. The Talmud tells us that if the 
nations of the world understood the value of what the Jewish people 
provided them, they would have sent their armies to defend our Temple in 
Jerusalem to keep it from being destroyed! 
Sukkot is one of the Shelosh Regalim, Three Festivals (the other two are 
Pesach and Shavuot), where the Torah commands everyone living in Israel 
to leave their homes to come to Jerusalem to celebrate at the Temple. For 
the last 2,000 years since the destruction of the Temple, we've been unable 
to fulfill this mitzvah. May we soon be able to fulfill this mitzvah once 
again in its entirety! For more, go to: aish.com/sukkot. 
Torah Portion Of The Week - Yom Kippur: Acharei Mos 
The Torah portion read on Yom Kippur begins with Aharon, the High 
Priest, being instructed in the Yom Kippur service. He is told what clothing 
to wear and to bring a sin-offering bull to atone for himself and his 
household; then to cast lots on the two goats -- one for the Almighty, one 
for Azazel. The order of the service is set forth for offerings in order to 
provide atonement for the Jewish people. We are instructed to refrain from 
engaging in melacha -- the 39 categories of creative acts (usually 
inaccurately referred to as "work") that were utilized to build the portable 
sanctuary in the desert. Lastly, we are told that this is an eternal decree to 
bring atonement for the Children of Israel. 
Dvar Torah 
What is The Meaning of the Arbah Minim? 
The Torah tells us in Leviticus 23:40 a special commandments for Sukkot 
-- to take the arbah minim, the Four Species (etrog, lulav, hadassim, and 
aravot). We wave them in the four directions of the compass as well as up 
and down. The symbolism of the waving in all directions is to remind us 
that God is everywhere. However, why are these four species designated 
for the mitzvah? 
Our rabbis teach that these four species are symbolic of four types of Jews: 
the etrog (citron) which has a fragrance and a taste represents those Jews 
who have both Torah wisdom and good deeds; the lulav (date palm branch) 
which has a taste (from the dates), but no fragrance represents those Jews 
who have Torah wisdom, but no good deeds; the hadassim (myrtle 
branches) have a fragrance, but no taste representing those Jews who have 
good deeds, but no Torah wisdom; and lastly, the aravot (willow branches) 
have neither a taste nor a smell representing those Jews who are lacking in 
Torah wisdom and good deeds. 
What do we do on Sukkot? We symbolically bind together and recognize 
every Jew as an integral and important part of the Jewish people. If even 
one is missing, the mitzvah is incomplete. Our People is one; we must do 
all we can to bind together the Jewish people and work to strengthen the 
Jewish future! 
Quote of the Week 
Change is inevitable. Change for the better is a full-time job -- Adlai 
Stevenson 
In Loving Memory of My Father & Mother Shlomo ben Mordechai & Fayge Malka bat Esther, 
Jeffrey Pasler 

With Deep Appreciation to Richard Polak 
This article can also be read at: http://www.aish.com/tp/ss/ssw/445375123.html Like what you read? As a non-profit organization, Aish.com relies on readers like you 
to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure 
donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright 
© 1995 - 2017 Aish.com - http://www.aish.com  
 

Rabbi Eliezer Parkoff 

Weekly Chizuk 
A Story for the Yomim Nora’im 
From an article by Rabbi Yaakov Luban 
About 100 years ago, the Chofetz Chaim suggested that the reason motion 
pictures were invented was to help man visualize Divine judgment. We will 
all give an accounting for our actions after seeing a “movie” of our past 
misdeeds. Science has progressed since then, so let us use today’s modern 
technology to get an insight into the accounting in Shomayim. 

I don’t know if Harry really saw it, or he just imagined the whole thing. 
Either way, the experience shook him to the core and changed my life as 
well. Neither of us has ever been the same after that fateful evening. 
It took place on a stormy night in the midst of the Days of Awe. The wind 
was howling, the thunder crackling and the sky lit up from the flashing bolts 
of lightning. I had a strange premonition that something eerie was about to 
occur, and my fears were soon confirmed by an anxious tapping on my 
front door. I ran to open the door, and there stood Harry, hair disheveled, 
shirt untucked and a look of excitement in his eyes. 
“What happened? You look like you have just seen a ghost.” I nervously 
inquired. 
“More frightening than that” he replied. “I’ve just been through the Shaar 
Hashamayim (Gate of the Heaven).” He then proceeded to tell me the 
whole fantastic tale. 
“I had been surfing the web for eight or nine hours when I heard a loud clap 
of thunder. The lights went out for a few moments, and when the power 
was restored I saw a strange new icon on my computer screen. There was 
a picture of a ladder climbing into the heavens, with angels going up and 
down. Underneath appeared the intriguing name Shaar Hashamayim. 
Naturally, I was cynical. ‘Sure. Hashem has a web site and uses Windows 
XP.’ Still, I couldn’t contain my curiosity and clicked my mouse on the 
icon. 
Three columns appeared on my computer screen: The Book of Life, The 
Book of Death and Undecided. I thought to myself, ‘What a cute idea for 
aseres yemei teshuva’ and just for fun I typed my name into the search field. 
To my disbelief, my name appeared in the UNDECIDED column. 
I was annoyed at what appeared to be a practical joke, and moved the mouse 
to double-click on my name. A new screen opened up with an amazing but 
chilling sight… 
Harry: Age 47 
Mitzvos: 49,832,562 
Aveiros: 62,521,724 
Status: Rasha 
This was all very unsettling, but I still couldn’t believe that this was for 
real. I was soon convinced otherwise. I clicked on the Mitzvos and Aveiros 
hypertext links and there appeared endless entries documenting every 
second of my life. In a state of shock, I slowly scrolled down and saw tables 
that looked like this:  

I randomly highlighted an entry that read: 
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What I saw blew me away. On my windows media player I saw a playback 
of the entire incident. I was thirty years younger and davening in Yeshiva. 
I appeared to have intense kavannah as I swayed back and forth reciting the 
Shema. Then I heard a playback of the voice inside my head: 
Shema Yisrael, if I win the lottery what should I buy first? Hashem 
Elokeinu, a Jaguar or a Rolls? Hashem Echad. 
In a frenzy, I highlighted other entries. Some of the mitzvos were very 
impressive, but the aveiros were terribly embarrassing. My whole life was 
recorded in precise detail. I had forgotten most of these events years ago, 
but they were all here in the appropriate hypertext links. 
As if responding to my very thoughts, a message flickered across the 
screen: 

 
I had never realized that the book was written in HTML! 
More unnerving thoughts raced through my mind. Was this a protected 
site? King Solomon’s concluding statement at the end of Koheles took on 
new meaning. “The final thing, everything is heard.” The Targum (the 
Aramaic translation) renders this: “All acts performed in private will 
become public knowledge in the world to come.” I shivered at the thought 
of my friends logging on to my file and viewing my entire life history. 
A cloud now hung over my head. I always assumed that G-d automatically 
inscribed me in the Book of Life each year, but now I saw that I was in the 
Undecided column, and for good reason. I thought of my family who 
needed me and of my unfulfilled plans for the future. I was too young to 
die and was scared. 
Then I had a stroke of genius. If my life is recorded on a computer, I could 
use the delete key to wipe out my entire sordid past. My slate would be 
clean and G-d would move my name to the “Book of Life” column. 
Quickly, with a trembling hand, I took my mouse, highlighted a long list of 
aveiros, and pressed the delete key on my keyboard. 
What a disappointment. A new message popped up: 

In desperation, I hit the help button. Maybe an angel will fly out and help 
me out of this terrible mess, I thought. 
No angel appeared, but a succinct message appeared on the screen: 

 
Well of course. How simple. Why didn’t I figure that out myself? I quickly 
made a fist, tapped my chest a few times and said vidui, “Ana Hashem, 
Chatasi, Avisi… G-d I’m sorry”. I thought I was doing OK when another 
message popped up. 
 

I was stunned, but I knew it was true. There was no use pretending in the 
Divine Court. 
I began to think about the millions of aveiros that I committed. I knew I 
wasn’t the Gadol Hador, but always imagined myself a fairly good person. 
I never realized how quickly the moments of sin add up, nor did I realize 
how many different aveiros I committed in the course of each day. Slowly, 
the reality sunk in. I was classified a rasha because of my inadequacies and 
indiscretions, and there was no point denying the facts. I was devastated. 
I was overcome with a sense of remorse, as I thought about my life. I 
wished I had not wasted my years and compromised my values. I promised 
myself that if I would survive this mess, the future would be different.  
Suddenly, the computer screen started flashing and my media player was 
automatically enabled, playing joyous music. A new message appeared on 
the screen: 

 
I couldn’t believe it. Was it really so easy to erase the past? I grabbed the 
mouse and highlighted all the sins I had ever committed. There were 
millions of entries, and I scrolled through them with lightning speed. With 
great trepidation, I pressed the delete key once again. Miraculously, all sins 
between man and G-d disappeared in a flash. (Teshuva is not effective for 
sins between man and man until one asks forgiveness from the offended 
party. I am still struggling with this dimension.) I was a new man with a 
clean slate and the past was gone. I checked my status on the initial screen, 
and I was now a tzaddik inscribed in the Book of Life. 
Although I should have been ecstatic, something gnawed at me. True, I had 
eradicated millions of moments of crime, but I now felt like a person with 
no past. All those seconds wasted and gone forever. Millions of 
opportunities were lost in oblivion. Hashem had been so kind to me; even 
when I was a rasha he provided my every need, and I reciprocated with 
ingratitude and destructive behavior. I knew that my aveiros had distanced 
me from my Creator, and now I felt a longing to move closer to Hashem, 
like a lost child running into his parents outstretched arms. My thoughts 
were interrupted by more music and another flashing message on my 
monitor: 

I then remembered the talmudic statement (Yoma 86b) that if teshuva is 
motivated by ahava (love of Hashem) all aveiros are transformed to 
mitzvos. Past sins actually become a positive force in one’s life. 
Was it indeed possible that my sorry life was now redeemed? I checked my 
mitzvah column and now found that I had 89,364,252 mitzvos to my credit. 
What an amazing windfall. All my aveiros were now converted to mitzvos. 
I was dumbfounded. Every year in the past, Rosh Hashanah and Yom 
Kippur flew by, each offering a golden opportunity that I had missed. It 
was true that while sitting in shul I tried to do teshuva, but I was never 
really sincere or genuine. What a terrible loss! I was so lucky to have now 
seen the light.” 
When Harry finished telling me his story, he inexplicably started to become 
very agitated. He suddenly leaped towards me, grabbed my lapels and 
shook me. He was yelling, and at first I could not grasp what he was saying. 
“Tell them, Yankel, tell them,” he shouted. 
“Tell who, Harry?” 
“Tell the people. You must tell them.” 
“Tell them what?” 
“Tell them they are all crazy!” 
“Why, Harry?” 
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“Because they use the delete key on their PC’s, but they don’t delete what 
really counts.” 
And in a flash, Harry ran out. 
“Harry, where are you going?” I called after him. 
“Back to Shaar Hashamayim.” And he was gone. 
I recently got an e-mail from Harry. Now he’s Rav Chaim, and he is living 
in the Old City near the Kosel Hamaarovi, the real Shaar Hashamayim that 
Yaakov Avinu saw in his dream. 
Harry’s last words still ring in my ears. “They use the delete key on their 
PC’s, but they don’t delete what really counts.” 
It’s a powerful message. And that is why I shared this story with you. 
Wishing everyone a Kesiva V’Chasima Tova. May we all be inscribed in 
the Book of Life. Rabbi Eliezer Parkoff 
 

Rabbi Moshe Pogrow - Ani Maamin Foundation 

Gem Of The Week From RSR”H 
This week sponsored -לעילוי נשמת ר' יחזקל שרגא בן ר' יהודה ז"ל    
Free Choice 
In creating man, Hashem tells us to be a miniature likeness of G-d, granting 
us the freedom and the power to master the forces of nature. We are to use 
that freedom and power to master our own impulses, subordinating them to 
His laws. 
Implicit in the concept of freedom, however, is the possibility of 
opposing G-d’s will. Without the ability to sin, man ceases to be man. 
His dignity is contingent upon it. If desire were not attractive, if man 
could not resist God’s will, if all evil were bitter to him, and all good were 
sweet; if he could not resist God’s will, as he can resist the urges of his 
senses; then, he, too, would be subject to compulsion, like nature. Nature 
never deviates from its assigned task. Nature cannot sin, but neither does 
it have morals. 
We are all faced with the decision between Hashem and Azazel. We all 
stand at the entrance to the Beis Hamikdash, choosing between God and 
the power of our senses. Inside, in the Kodesh Hakedashim, rests the Torah. 
With our eyes on the Torah, we make our decision. 
We can decide laHashem, in favor of God. We can muster all our power 
of resistance to become like Him, fulfilling His will. With a sharp knife 
of kedusha, we renounce the animalistic side of life. In doing so, we draw 
near to Hashem even in our physical life by doing His Will on earth. 
On the other hand, a person can decide laAzazel. Confronted by the 
demands of the Torah, he can use his power of resistance to defy Hashem’s 
will. He can refuse to surrender the animal within to his own knife. But in 
doing so, he surrenders to Azazel, to the power of uncontrolled sensuality. 
Such a person has no place in the Sanctuary, no place in the sphere of 
human or national life. That life can flourish only in the light of the Torah. 
His place is in the wilderness. There, the earthy world is not elevated into 
the sphere of freedom through the actions of moral man. 
This choice is up to us. It is not determined by physical appearance, 
social standing, financial status—none of our circumstances determine 
our decision. Great or humble, rich or poor, today or tomorrow, no matter 
the extent of one’s powers or possessions, at any time—anyone can 
become laHashem or laAzazel. 
One’s decision to choose Hashem has meaning only if he could have 
chosen otherwise, and the opposite is also true. Without temptation, he 
cannot become a free man and servant of God. Desire was given to man 
not to control him, but in order that he control it. 
Have a wonderful Shabbos, 
Moshe Pogrow, Director, Ani Maamin Foundation 
Please note: The “Gem of the Week,” is based on excerpts from Rav Shamshon Raphael Hirsch zt”l’s 
commentary on Chumash, with permission from the publisher. 
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The Power Of A Community 
The Gemara (Brachos 12b) tells us that if a person sins and is then ashamed 
of himself, all his sins are forgiven. The Gemara brings a proof for this from 
a text referring to the people of Yisrael as a whole. The objection is raised, 
however, that perhaps the sin of a whole community is different - that 
maybe communal shame is more potent. This idea is interesting. At first 
glance, we should have thought that in a communal environment shame 
would be easier to bear and would therefore be less effective. However, the 
truth is that this only applies to shame before fellow human beings. In the 

case of shame before Hashem, the feelings of shame from a number of 
individuals can combine and form a potent force with the power to rectify 
all faults. 
The Gemara (Avoda Zara 4a) presents a most extraordinary concept. It 
suggests that there seems to be a contradiction between the verse (Tehillim 
7:12) “God is angry every day” and the verse (Nachum 1:6) “Who can stand 
before His anger?” The explanation given is that one verse is speaking of 
an individual while the other is speaking of a community. We have here 
another surprising concept. It seems that there is a great difference between 
an individual and a community in their ability to withstand suffering. An 
individual is more likely to question divine justice, while the members of a 
community as a whole can be relied upon to learn from their punishment, 
and there is hope that it will lead them towards repentance. When a person 
sees his suffering in the context of the suffering of Klal Yisrael, it is easier 
to bear and he is more likely to learn from it and to repent. 
In Michtav MeEliyahu, Rav Eliyahu Dessler explains that one of the 
main reasons for the spiritual power of a community is the advantage given 
by mutual interdependence. This communal unity is effective in spiritual 
life just as it is in mundane affairs. When people are linked by communal 
ties, they can more easily maintain their spiritual level. This is extremely 
relevant to the service of Hashem in our generation, in which real 
inwardness is sadly lacking. The Zohar tells us that the powers of evil take 
on a different guise for each person in accordance with his ways. And just 
as the yetzer hara approaches each individual differently, so do its tactics 
differ in each generation. Different arguments and very different 
approaches are used, with the result that each generation must vary its 
modes of defense accordingly. The Ethiopians tried to fight Italian tanks 
and airplanes with bows and arrows. Are we any better? We face the yetzer 
hara, a formidable foe equipped with the most up-to-date weapons. His 
hope is to divide us and to conquer each individual. And our weapons are 
no better than toys. But we have the opportunity to quash his plan and to 
protect each individual by joining forces and organizing. A concerted effort 
by many like-thinking individuals will at least give us a chance of success, 
with the help of Hashem. 
Public opinion has a powerful effect on the attitudes and behavior of the 
individual. If a whole community is determined to maintain a certain 
spiritual level, it will not be easy for any individual to deviate from this. 
This is why communal repentance is so potent. 
The Alef-Beis Arrangement Of Prayers 
Most of the extra prayers which are added to the davening on Rosh 
HaShana and Yom Kippur are designed following an acrostic of the Alef-
Beis. In fact, the Gemara itself (Brachos 4b) considers the Alef-Beis 
arrangement of a prayer to be meaningful. The Gemara reports that the 
reason Tehilla L’David (Tehillim 145, which comprises most of the Ashrei 
tefilla) is selected to be read three times daily is due to its Alef-Beis acrostic 
style, together with the significance of its featuring the phrase “wufu Wsh 
,t¤j,IP" - that Hashem opens His hand, etc. What is it that is so special 
about this technique that makes it so meritorious? 
Rabbi Yehonasan Eybeschuetz illustrates this concept with a parable. A 
peasant had the opportunity to appear before the king, and he knew that he 
was completely unqualified to offer praises due the honor of the king. The 
man took a blank piece of paper, and at the bottom he wrote two lines with 
a brief list of accolades and praises of the king. He handed the paper over 
as he approached the king, and with it he offered his explanation. He 
pointed out that he felt totally inadequate and incapable of even beginning 
to describe the king and his attributes. Therefore he left most of the paper 
blank, as if to say that only the king himself was fully aware of what should 
be written upon it. Since he had to at least say something, he did add just a 
line or two to contribute his own words, but it did not represent an attempt 
to be complete by any means. 
We know that all that can and should be said about Hashem is expressed 
with the twenty-two letters of the Alef-Beis. When a prayer is composed of 
an acrostic following this pattern, it is an apologetic gesture expressing that 
we feel lacking in our ability to put into words that which must be said. In 
fact, it may even be better if we remain silent, rather than make a futile 
attempt to praise Hashem in inadequate terms. This is what David 
HaMelech refers to when he writes (Tehillim 65:2): “To You, silence is 
praise.” Nevertheless, we acknowledge our limitations, and our feeble 
attempts to praise Hashem represent our best efforts. 
The Viddui - confession - is also designed utilizing the Alef-Beis pattern. 
This expresses our willingness to admit that our sins have covered the 
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gamut of circumstances and situations, and that we are eager to return to 
Hashem, Who is willing to accept our sincere teshuva. 
Honest And Sincere Regret 
“We come before You without kindness and without [meritorious] 
deeds.” Selichos 
When a traveler finds himself tired and exhausted in the middle of the night, 
even if he has no money at all, he would still want to seek to rest a bit and 
to refresh his soul with a bit of food and drink. If he were to find an inn, it 
would, of course, be necessary to first state that he has no money to pay for 
his stay. How would he expect to receive anything he needed after having 
told of his financial circumstances? Would he expect to increase his 
chances of receiving any accommodations by admitting that he has no 
money at all to pay for anything? Yet, as we begin the Selichos and ask for 
mercy for ourselves and our souls, the first thing we announce is that we 
come empty-handed! “We come before You without [claims to] kindness 
and without [meritorious] deeds.” How are we to understand the meaning 
of this opening declaration? 
Sefer HaDei’ah V’haDibbur notes that the ways of Hashem are unlike 
those of men, who are made from flesh and blood. When approaching man, 
a poor and empty-handed beggar is shunned, and all doors are shut in his 
face. However, Hashem is infinitely merciful and gracious. He does not 
turn His face away from the indigent, and He does not ignore the cries of 
the needy. In fact, all who cry to Him with a broken and humbled heart are 
given preference and are at an advantage. The main thing is an attitude of 
sincere regret and teshuva with all of one’s heart. 
Teshuva 
Anyone who says that he will sin now and take advantage of his ability to 
repent later is prevented from doing teshuva later (Yoma 85b). The Lev 
Eliyahu, k"mz, explains that this is not so much a segulah as it is a result of 
human nature. Since sin pollutes the soul and dulls its holy sensibility, the 
person who sins is not in the same state that he was in before his sin. 
Beforehand, he had enough sensibility to know that what he was about to 
do demands repentance. Afterwards, the sin affects him so that he no longer 
has the same resolve to repent. If before he indulged he failed to control 
himself, how can he possibly manage it now that his heart is blocked? 
On the very last Erev Yom Kippur of his life, a group of yeshiva students 
came to visit the Chazon Ish, k"mz. One of the boys asked the gadol, “On 
Yom Kippur everyone does teshuvah, but didn’t we repent of the same 
flaws last year already? If we persisted in the sins that we repented of last 
year, and if it is likely that we’re going to fall into the same temptations 
again this year, doesn’t this coming teshuva of Yom Kippur make us like 
someone who says, ‘I will sin and Yom Kippur will atone for me?’ ” 
The Chazon Ish responded with a question of his own. “Why did Hashem 
create man with innate weaknesses? He did it for this very reason; that he 
will sin and repent, and sin again and repent again. This cannot be 
compared to a person who eases his guilty conscience by resolving to repent 
later on for a sin he is about to do. On Yom Kippur, we really do want to 
repent fully, and we sincerely take upon ourselves to change our ways. The 
one who says that he will sin and will repent later does not really want to 
repent at all.” 
Utilize It For Good 
“For the sin that we sinned before you with evil inclination.” Machzor 
Yom Kippur 
One of the detailed sins mentioned during the vidui is that “we have sinned 
before You with the yetzer hara - the evil inclination”. Is the yetzer hara 
not an integral part of every sin? Why is the yetzer hara singled out in its 
own category? 
The Lev Simcha (Rav Simcha Bunim Alter of Ger) cites the Mishnah in 
Brachos (9:2), which expounds upon the verse (Devarim 6:5): “You shall 
love God, your Lord, with all your heart (Wcck kfC).” The Mishnah notes 
that the word “heart - Wcck” is written with a double letter. This teaches that 
one should love Hashem with a double heart, referring to both of one’s 
inclinations, the yetzer tov and the yetzer hara. This means that one must 
take even the negative aspects of his character and utilize them for good. 
For example, if one has a tendency to be impulsive, he should avail himself 
of this excitable aspect of his nature and use it to do mitzvos with 
enthusiasm. 
The Gemara in Kiddushin (30b) teaches that Hashem informed us that He 
created the yetzer hara, but He also created the Torah as its “ihkcT - 
antidote”. The word “ihkcT” actually indicates that the Torah is a “spice” 
which tempers and controls the yetzer hara. The Zohar notes that if it were 

not for the yetzer hara, people would not experience joy and exuberance 
while learning Torah. When we admit that we have sinned with the yetzer 
hara, it may refer to this aspect of our not having used the yetzer hara to 
enhance our mitzvah actions. 
Confession – hushu 
How is the confession said? We have intentionally sinned, rebelled, and we 
have erred. The Gemara (Yoma 36a) elaborates and explains the order of 
the confession of the Kohen Gadol on Yom Kippur. Rambam (u"y:wd 
,IbCrev vGgn) rules that the expressions taught here are the same as those 
used whenever an offering was brought for atonement. Meiri explains that 
this order was used only when an olah was brought. 
The three different categories of sin which are noted here (in the order of 
the confession in the Mishnah) are intentional sins (,IbIg), rebellious sins 
(ohgJP), and unintentional sins (ohtyj). The Mishnah features the opinion 
of R’ Meir, the minority opinion in this issue, but we rule according to 
Rabbanan of the Baraisa, who list the sins in increasingly severe levels 
(unintentional, intentional, and rebellious). HaRav Eliashiv, in his 
notations to this Gemara, points out that the order of the sins in the Mishnah 
does not seem to follow any logical order. If we were listing the sins from 
less severe to more severe, the unintentional sins should have been first, not 
last. 
The order of R’ Meir is explained by Siach Yitzchok. A person can begin 
by dealing with the most obvious and blatant sins he has committed, 
beginning with those that were intentional and then facing the fact that 
some were even “rebellious”. The teshuva process is difficult, but a person 
can admit when he makes a major mistake. It is easy to realize that these 
must be corrected. It is finally after confessing these sins that a person can 
also face the fact that he has made small mistakes, errors which he might 
have otherwise wished to overlook, and either ignore or even deny that they 
happened. 
Furthermore, a person can readily deal with intentional sins, as he is fully 
aware of the times he succumbed to the yetzer. However, unintentional sin 
often eludes a person’s awareness. Yet, after he has confessed the more 
severe sins, he is willing to honestly consider even areas of doubt which 
should be corrected. 
Halachic Corner 
At the conclusion of Yom Kippur, we eat and drink and rejoice, for it is 
stated in the Midrash Rabba (Koheles 9:7): “At the conclusion of Yom 
Kippur a heavenly voice goes forth and says: ‘Go, eat your bread with joy, 
and drink your wine with a merry heart, for God has already accepted your 
deeds favorably.’ ” The meticulously devout begin the construction of the 
sukkah immediately after Yom Kippur, in the spirit of the verse (Tehilim 
84:8): “They go from strength to strength.” On the day after Yom Kippur, 
it is customary to rise early and go to the synagogue to pray. We do not fast 
between Yom Kippur and Sukkos, even on the occasion of a yahrtzeit. We 
also omit the Tachanun on these days, because they are days of rejoicing, 
during which the altar was dedicated in the days of Shlomo HaMelech. In 
this interval we are to engage in the building of the sukkah and preparing 
the esrog and the lulav, in honor of Hashem, Who has sanctified Israel and 
the seasons. (Kitzur Shulchan Aruch 133) 
Questions for Thought and Study 
1. Which word indicates that the Satan has no power over Bnei Yisrael on 
Yom Kippur? See Maharsha, Yoma 2a 
2. Besides preparing us for the fast, how does the meal before Yom Kippur 
atone for certain sins? See Sfas Emes 
3. Why is Viddui said in the order of the Aleph-Beis? See Chiddushei 
HaRim 
4. How was the Kohen Gadol’s voice unusual when he mentioned the holy 
name of God during his Viddui? See Maharsha to Yona 39a 
5. How did Yona actually save the life of the fish that had swallowed him? 
See Pirkei D’Rabbi Elazar 
6. The Torah says (Vayikra 23:32): "crg sg crgn" - “from evening to 
evening”. How do we keep this mitzvah on Motzaei Yom Kippur? See Sfas 
Emes 
Answers: 
1. The word "iyGv" is numerically equal to 364, indicating that he is 
effective all the days of the year, except Yom Kippur. 
2. One should intend to eat to have strength to serve Hashem on Yom 
Kippur. With this intent, one atones for eating gluttonously throughout the 
year and atones for eating improperly. 
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3. When one begins listing his sins, it would be without end. By using the 
Aleph-Beis, one realizes that there is an end to one’s sins. 
4. The Kohen Gadol said Hashem’s name ten times, representing each of 
the celestial spheres in the heavens. With each mention, his voice got louder 
(as it ascended to a higher level) until it was heard all the way in Yericho. 
The Arizal says that it was not actually his voice, but he opened his mouth 
and the Shechinah spoke through the mouth of the Kohen Gadol. 
5. The day that Yona was swallowed by a fish, that fish was scheduled to 
be eaten by the Leviason fish. When the Leviason fish came, Yona told it 
that ultimately he and the other tzaddikim would eat him when Mashiach 
comes. The Leviason fish became frightened and swam away, thus saving 
the fish in which Yona was trapped. 
6. By eating and rejoicing at the meal after Yom Kippur it is as if one is 
fasting on Yom Kippur itself. 
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Rabbi Mordechai Rhine 

Rabbi's Message 
Yom Kippur- Angels for a Day 
September 29, 2017 
Yom Kippur is the Day of Atonement. On it, Moshe came back from the 
Mount Sinai and informed us of G-d’s forgiveness. In Moshe’s hands were 
the second luchos, symbolizing the possibility for renewal and teshuva in 
all generations. 
Yom Kippur is also a fast day, and a long one at that. It starts at sunset at 
the time of the Kol Nidrei Service and lasts all the way until nightfall of the 
following day. For many the day drags on, endlessly it seems, until the fast 
is finally complete. 
One of my vivid childhood memories is of the Yom Kippur afternoon 
services. I remember the gnawing toll that the fast had taken of me, and by 
the looks on my friends’ faces I could see that they felt the same. But as I 
looked to the front of the sanctuary, I saw the faces of my mentors. They 
looked so different, so angelic and other worldly. It seemed, almost, that 
they were enjoying the fast. And I wondered: What do they know about 
Yom Kippur that they didn’t share with us? 
The day of Yom Kippur must be seen not only as a mitzvah, but also in its 
historical context. As Moshe came down from the mountain having 
achieved atonement, the radiance of his face was overwhelming. For forty 
days, Moshe had not eaten or drank. Nevertheless, he lived. He was 
sustained during this time in the way of the angels. As Moshe left the 
mountain to rejoin the people, his appearance reflected his experiences. He 
looked angelic. 
As the Jewish people saw Moshe they craved to emulate his exalted status. 
But such living is not for everyone. Instead, G-d granted us one day a year 
on which we can emulate that experience. 
The atonement of Yom Kippur is not merely a process of being forgiven. 
The atonement of Yom Kippur is the gift of ascent to G-d’s Inner 
Chambers, an invitation into the Holy of Holies. On Yom Kippur we 
become angelic. As we keep company with the angels, we do not eat or 
drink, just as angels do not eat or drink. 
The reason we do not eat on Yom Kippur is not because we need to atone. 
We do not eat on Yom Kippur because we are like angels. 
Interestingly, there is a mitzvah to eat on the day before Yom Kippur so 
that we should be physically well nurtured as we enter the day. Yom Kippur 
is not meant to hurt us. As angels- on Yom Kippur- we are not allowed to 
do the act of eating. Being hungry is an unfortunate side effect of not eating. 
But the reason for not eating is not to be hungry, it is because we are like 
angels. 
Some people mistakenly think of Yom Kippur as a sad day. They equate 
this fast with the fast of TishahB’av. This is a serious mistake. Tisha B’av 
is a day of mourning. Yom Kippur is a holiday. 
The ascent to angelic status is reflected in various laws and customs of the 
day. For example, 
· Usually we follow the Shema declaration by saying “Boruch-Sheim” 
quietly, in an undertone. That sentence is a praise that angels give Hashem. 
On Yom Kippur we recite “Boruch-Sheim” loudly, because we too are 
angels. 
· The traditional dress for Yom Kippur is the kittel, the same garment in 
which a man is dressed upon death and ascent to the higher world, the world 

of angels. The white garment matches symbolically the purity of the angels. 
It is the correct dress for people who are like angels on this day. 
· There is a custom to smell fragrant spices on Yom Kippur day. Spices 
represent enjoyment that goes beyond the physical and tactile world. Unlike 
physical or gastronomical pleasure, nothing visible touches you physically, 
yet it is a pleasurable experience. 
Indeed, we find that spices are the “language” of the soul. For example, we 
smell spices after Shabbos to comfort the soul as it transitions from the 
Shabbos sanctity into the mundane. So on Yom Kippur we smell spices, to 
symbolically enjoy the language of our angelic status. 
Looking back to that childhood memory, I still treasure the angelic look of 
my mentors. For me, it is a reminder that if one stays focused, one can see 
beyond the superficial hunger pangs which come with fasting. Like an 
astronaut entering a world of weightlessness, on Yom Kippur we enter a 
different world, a world untainted by sin, unencumbered by physical 
limitations. 
We enter G-d’s Inner Chambers- as angels- to plead our case. 
May G-d grant us all a successful Yom Kippur, an easy fast, and a 
wonderful new year filled with good health and Torah blessings. 
With best wishes for a Gmar Tov. 
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Rabbi Elyakim Rosenblatt 

Yeshiva Kesser Torah 
Yom Kippur, 5778 
A Commentary Published by Yeshiva Kesser Torah of Queens 
The Devastation Of Sin. The Extraordinary Power Of Prayer. 
 "ותשובה ותפלה וצדקה מעבירין את רוע הגזירה" [מחזור לימים הנוראים]
“And repentance..and prayer.. and charity... remove the evil decree." 
The Gemorah (Brachos 10a) relates that Hashem told Yeshayahu the prophet 
to visit Chizkiyahu HaMelech, who was deathly ill, to deliver a message. 
Yeshayahu delivered the message. "Thus said Hashem: ‘Set your house in 
order, for you shall die and not live. Die in this world and not live in the world 
to come.’” 
Chizkiyahu asked, “What have I done that warrants such a severe 
punishment?” 
"Because you did not marry and engage in being ‘Fruitful and Multiplying.’" 
"I did not marry, because I foresaw the future with ruach hakodesh, that non-
virtuous children would issue from me." [Indeed, this did occur. After 
Yeshayahu’s message, Chizkiyahu married. Menashe, his evil son, destroyed 
all the Torah that his father Chizkiyahu had built. Furthermore the tragic fate 
of the destruction of the Beis HaMikdash was sealed on account of Menashe’s 
sins (Kings 21).] 
"Why do you intervene into the secrets of the All-Merciful One? You should 
have done as you were commanded and let the Holy One, Blessed Be He, do 
that which pleases him." 
Chizkiyahu responded: "Then give me now your daughter in marriage. 
Perhaps through your merit and mine combined, virtuous children will issue 
from me." 
Said Yishayahu: "It is too late. Your fate has been sealed." 
Chizkiyahu replied, "Son of Amotz, finish your prophecy and leave. I have a 
tradition from the house of my grandfather.(1) Even if a sword rests upon a 
man's neck, he should not desist from beseeching Hashem for mercy...." 
The incident concludes with Chizkiyahu immediately turning to the wall and 
praying to Hashem from the deepest recesses of his heart. His prayers were 
heard by Hashem - he lived, married and had children. 
This is mystifying. What was Chizkiyahu HaMelech's sin? Was his sin a 
rebellion against HaKadosh Boruch Hu? Wasn't his sin rather an Aveirah 
LeShaim Shamayim, a sin executed entirely for the sake of Heaven, to avoid 
bringing the destruction of Torah to this world! He wished to thwart the future 
deeds of an evil son. 
Furthermore, why did he deserve such a drastic punishment - to die in this 
world and lose his share in the world to come? Wasn't this punishment that 
Heaven meted out far too severe and out of proportion for the reduced sin that 
he had committed, particularly since this sin was only passive, (not fulfilling 
the Mitzvah), rather than an active transgression? 
Moreover, who was Chizkiyahu HaMelech? Was he not the one about whom 
it was said (Sanhedrin 94a) that he had obliterated all of his father's idols from 
Eretz Yisroel and had brought back the hearts of the entire Klal Yisroel to 
their Father in Heaven? Was he not the one who, because of his influence, it 
is said of his generation that they searched from Dan to Beer Sheva and could 
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not find a man, woman, or child who was not thoroughly proficient in the most 
intricate and detailed laws of Tumaah VeTaharah? Was he not the one whom 
Hashem Himself wished to make Mashiach (ibid)?? If this was so, shouldn't 
his multitude of merits entirely obliterate any existing sin and spare him from 
the extremely harsh and severe punishment of losing his olam hazeh and olam 
habah, this world and the future world? 
Apparently, Heaven has other ways of evaluating sin. No transgression of any 
sort can ever be permitted. There is no concept of being permitted to commit 
a transgression for the sake of Heaven. "Why do you intervene in the secrets 
of the All-Merciful One? You must do as you were commanded and let the 
Holy One, Blessed Be He, do that which pleases Him!" Our obligation here 
on earth is to do Hashem's will and wish, as outlined in the Torah and 
interpreted by our holy Chazal, with simplicity and humble subordination. We 
are mere soldiers who are not permitted to delve into the future, and convince 
ourselves not to perform a certain Mitzva because of what the future shall 
bring. We must do exactly as Hashem commands us, and not concern 
ourselves with the results. The results are not for us to determine, but are 
rather whatever Hashem deems them to be. Neither visions nor foresight of a 
"better future", even a spiritual one, may sway us from deviating even one iota 
from what the Torah commands. Ends cannot justify means. Chizkiyahu's 
profound intentions of preventing evil from entering this world cannot possibly 
justify non-fulfillment of a Mitzvah of the Torah. Thus we learn from here the 
devastating consequences of even a seemingly justified and passive 
transgression. If a person sins and does not fulfill Hashem's wish, he will be 
taken to task most severely. 
We also glean from here some of the inner workings of the barometers of 
Heaven. No sin can ever become botul, namely - annulled or obliterated. Even 
a seemingly justified and passive sin can ever become eliminated, not-
withstanding limitless multitudes of virtues and merits stacked against it. 
Chizkiyahu's plethora of virtues and merits could not annul even one single 
sin - even a sin that projected only good intentions and did not involve an 
active transgression. 
We also see from here the extraordinary capability of Tefillah. Chizkiyahu 
HaMelech was on the brink of doom. He was informed by a prophet of Hashem 
of a sealed Heavenly decree - "You shall die in this world and not live in the 
world to come.." He was told that nothing could change that. What saved 
Chizkiyahu from this awesome punishment? Tefillah. It seems that even all 
his virtues and Tzidkus, all his Torah and Harbotzas HaTorah, could not annul 
this sealed Heavenly decree. Only Tefillah from the depths of his heart was 
able to accomplish the unimaginable...to annul a sealed Heavenly decree and 
rescue him from an imminent loss of both worlds. 
May we, upon this Holy day of Yom Kippur, realize the awesome devastation 
of sin. May we repent with all our hearts and souls by sincerely regretting our 
misdeeds and accepting upon ourselves never to repeat them again, - the 
essence of Teshuva. This will remove the blemish and stain of sin lurking 
within us. 
May we also realize that within each and every one of us lies a most potent 
weapon that can accomplish the incredible. Pouring out the bottom of our 
hearts in prayer to Hashem can achieve the inconceivable - it can even reverse 
a sealed Heavenly decree. 
In the Z'chus of our Teshuva and Tefillah may we be privileged to have a 
happy and sweet year. May we be inscribed and sealed in the Book of Life and 
Good Health. May we have peace and prosperity, and be zocheh to a Ksiva 
and a Gmar chasima tova together with the entire Klal Yisroel. Amen VeAmen. 
1. Dovid Hamelech, Rashi 
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Covenant & Conversation 
The Challenge of Jewish Repentance 
The Ten Days of Repentance are the holy of holies of Jewish time. They 
begin this Wednesday evening with Rosh Hashanah, the Jewish New Year, 
and culminate 10 days later with Yom Kippur, our Day of Atonement. At 
no other time do I feel so close to God, and I suspect the same is true for 
most Jews. 
These days constitute a courtroom drama like no other. The judge is God 
himself, and we are on trial for our lives. It begins on Rosh Hashanah, with 
the sounding of the shofar, the ram’s horn, announcing that the court is in 
session. The Book of Life, in which our fate will be inscribed, now lies 
open. As we say in prayer, “On Rosh Hashanah it is written, and on Yom 

Kippur it is sealed, who will live and who will die.” At home, we eat an 
apple dipped in honey as a symbol of our hope for a sweet new year. 
On Yom Kippur, the atmosphere reaches a peak of intensity in a day of 
fasting and prayer. Repeatedly we confess our sins, whole alphabetical 
litanies of them, including ones we probably had neither the time nor the 
imagination to commit. We throw ourselves on the mercy of the court, 
which is to say, on God himself. Write us, we say, in the Book of Life. 
And at the end of a long and wrenching day, we finish as we began 10 days 
earlier, with the sound of the ram’s horn—this time not with tears and fears 
but with cautious yet confident hope. We have admitted the worst about 
ourselves and survived. 
Beneath the surface of this long religious ritual lies one of the more 
transformative stories of the human spirit. The sociologist Philip Rieff 
pointed out that the movement from paganism to monotheism was a 
transition from fate to faith. By this he meant that in the world of myth, 
people were pitted against powerful, capricious forces personified as gods 
who were at best indifferent, at worst hostile, to humankind. All you could 
do was try to propitiate, battle or outwit them. This was a culture of 
character and fate, and its noblest expression was the literature of Greek 
tragedy. 
Jews came to see the world in a completely different way. The book of 
Genesis opens with God making humans “in his image and likeness.” This 
phrase has become so familiar to us that we forget how paradoxical it is, 
since for the Hebrew Bible, God has no image and likeness. As the narrative 
quickly makes clear, what humans have in common with God is freedom 
and moral responsibility. 
The Jewish drama is less about character and fate than about will and 
choice. To the monotheistic mind, the real battles are not “out there,” 
against external forces of darkness, but “in here,” between the bad and 
better angels of our nature. As the religion writer Jack Miles once pointed 
out, you can see the difference in the contrast between Sophocles and 
Shakespeare. For Sophocles, Oedipus must battle against blind, inexorable 
fate. For Shakespeare, writing in a monotheistic age, the drama of “Hamlet” 
lies within, between “the native hue of resolution” and “the pale cast of 
thought.” 
The trouble is, of course, that faced with choice, we often make the wrong 
one. Given a second chance, Adam and Eve would probably pass on the 
fruit. Cain might work a little harder on his anger management. And there 
is a straight line from these biblical episodes to the destruction left by Homo 
sapiens: war, murder, human devastation and environmental destruction. 
That is still our world today. The key fact about us, according to the Bible, 
is that uniquely in an otherwise law-governed universe, we are able to break 
the law—a power that we too often relish exercising. 
This raises an acute theological dilemma. How are we to reconcile God’s 
high hopes for humanity with our shabby and threadbare moral record? The 
short answer is forgiveness. 
God wrote forgiveness into the script. He always gives us a second chance, 
and more. All we have to do is to acknowledge our wrongs, apologize, 
make amends and resolve to behave better, and God forgives. It allows us 
to hold simultaneously to the highest moral aspirations while admitting 
honestly our deepest moral failings. That is the drama of the Jewish High 
Holy Days. 
At the heart of this vision is what the post-Holocaust writer Viktor Frankl 
called our “search for meaning.” The great institutions of modernity were 
not constructed to provide meaning. Science tells us how the world came 
to be but not why. Technology gives us power but cannot tell us how to use 
it. The market gives us choices but no guidance as to which choices to 
make. Modern democracies give us a maximum of personal freedom but a 
minimum of shared morality. You can acknowledge the beauty of all these 
institutions, yet most of us seek something more. 
Meaning comes not from systems of thought but from stories, and the 
Jewish story is among the most unusual of all. It tells us that God sought to 
make us His partners in the work of creation, but we repeatedly 
disappointed Him. Yet He never gives up. He forgives us time and again. 
The real religious mystery for Judaism is not our faith in God but God’s 
faith in us. 
This is not, as atheists and skeptics sometimes claim, a comforting fiction 
but quite the opposite. Judaism is God’s call to human responsibility, to 
create a world that is a worthy home for His presence. That is why Jews are 
so often to be found as doctors fighting disease, economists fighting 
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poverty, lawyers fighting injustice, teachers fighting ignorance and 
therapists fighting depression and despair. 
Judaism is a supremely activist faith for which the greatest religious 
challenge is to heal some of the wounds of our deeply fractured world. As 
Frankl put it: The real question is not what do we want from life but what 
does life want from us. 
That is the question we are asked on Rosh Hashanah and Yom Kippur. As 
we ask God to write us in the Book of Life, he asks us, what have you done 
with your life thus far? Have you thought about others or only about 
yourself? Have you brought healing to a place of human pain or hope where 
you found despair? You may have been a success, but have you also been 
a blessing? Have you written other people in the Book of Life? 
To ask these questions once a year in the company of others publicly 
willing to confess their faults, lifted by the words and music of ancient 
prayers, knowing that God forgives every failure we acknowledge as a 
failure, and that He has faith in us even when we lose faith in ourselves, 
can be a life-changing experience. That is when we discover that, even in a 
secular age, God is still there, open to us whenever we are willing to open 
ourselves to Him. 
This article was first published in The Wall Street Journal on 16 September 
2017. 

The Most Personal of Festivals 
 (an extract from the Koren Sacks Yom Kippur Mahzor) 
The day is intense. The process of preparation and prayer began forty days 
ago on Rosh Chodesh Ellul with the blowing of shofar and the saying of 
Psalm 27 [L’David Hashem Ori]. It gathered pace with the saying of 
Selichot. It became a courtroom drama on Rosh Hashanah with the shofar 
proclaiming that the heavenly court is in session and we are on trial for our 
lives. The case for the defence has been made. We have neither denied nor 
made excuses for our sins. We have confessed our guilt, individual and 
collective, and we have appealed for mercy and forgiveness. The trial is 
now in its final hours. The court is about to rise. The verdict, signed, will 
soon be sealed. 
What has given Yom Kippur its unique place on the map of the Jewish heart 
is that it is the most intensely personal of all the festivals. 
Pesach, Shavuot and Sukkot are celebrations of Jewish memory and 
history. They remind us of what it means to be a member of the Jewish 
people, sharing its past, its present and its hopes. 
Rosh Hashanah, the anniversary of creation, is about what it means to be 
human under the sovereignty of God. 
But Yom Kippur is about what it means to be me, this unique person that I 
am. It makes us ask, What have I done with my life? Whom have I hurt or 
harmed? How have I behaved? What have I done with God’s greatest gift, 
life itself? What have I lived for and what will I be remembered for? 
To be sure, we ask these questions in the company of others. Ours is a 
communal faith. We pray together, confess together and throw ourselves 
on God’s mercy together. But Yom Kippur remains an intensely personal 
day of conscience and self-reckoning. 
It is the day on which, as the Torah says five times, we are commanded to 
“afflict” ourselves. Hence: no eating or drinking, no bathing, no anointing, 
no sexual relations, no leather shoes. 
If we are men we wear a kittel, a white garment reminiscent, some say, of 
the white tunic the High Priest wore when he entered the Holy of Holies. 
Others say it is like a burial shroud. Either way, it reminds us of the truths 
we must face alone. The Torah says that “No one else shall be in the Tent 
of Meeting from the time that [Aaron] enters the sanctuary to make 
atonement until he leaves” (Lev 16:17). 
Like the High Priest on this holy day, we face God alone. We confront our 
mortality alone. Outwardly we are in the company of others, but inwardly 
we are giving a reckoning for our individual life, singular and unique. The 
fact that everyone else around us is doing likewise makes it bearable. 
Fasting and repenting, I stand between two selves, as the High Priest once 
stood facing two goats, symbolic of the duality of human nature. There is 
the self I see in the mirror and know in my darkest hours. I know how short 
life is and how little I have achieved. I remember, with a shame 
undiminished by the passing of time, the people I offended, wounded, 
disappointed; the promises I made but did not fulfill; the harsh words I said 
and the healing words I left unsaid. I know how insignificant I am in the 
scheme of things, one among billions who will live, die and eventually 
vanish from living memory. I am next-to-nothing, a fleeting breath, a 
driven leaf: “dust you are and to dust you will return.” 

Yet there is a second self, the one I see in the reflection of God’s love. It is 
not always easy to feel God’s love but it is there, holding us gently, telling 
us that every wrong we repent of is forgiven, every act of kindness we 
perform is unforgotten, that we are here because God wants us to be and 
because there is work He needs us to do. He loves us as a parent loves a 
child and has a faith in us that never wavers however many times we fail. 
In Isaiah’s words, “Though the mountains be shaken and the hills be 
removed, yet My unfailing love for you will not be shaken nor My covenant 
of peace be removed” (Isaiah 54:10). 
God, who “counts the number of the stars and calls each of them by name” 
(Psalm 147:4), knows each of us by name, and by that knowledge confers 
on us inalienable dignity and unconditional love. Teshuvah means “coming 
home” to this second self and to the better angels of our nature. 
At no other time, barring exceptional circumstance, will we be as close to 
God as on Yom Kippur. We fast, we pray and we muster the courage to 
face the worst about ourselves. We are empowered to do so by our 
unshakeable belief that God loves, forgives, and has more faith in us than 
we do in ourselves. We can be better than we are, better than we were. And 
though we may have stumbled and fallen, God is holding out his hand to 
lift us, giving us the strength to recover, endure and grow to become the 
person He is calling on us to be: a blessing to others, a vehicle through 
which His light flows into the world, an agent of hope, His partner in the 
work of redemption. 
Faith is the courage to take a risk, as Abraham and Sarah took the risk of 
following the call to leave their land and birthplace to travel to an unknown 
destination, as the Israelites did when they began their journey into the 
desert, an “unsown land.” To be a Jew is to take the risk of believing that 
the evils of this world are not inevitable or irremediable; that we can mend 
some of the fractures of humanity; that we, by loving others as God loves 
us, can bring the Divine presence into our lives, turning a little of the prose 
of the human condition into poetry and song. 
Jews do not accept suffering that can be alleviated or wrong that can be put 
right as the will of God. We accept only what we cannot change. What we 
can heal, we must. So, disproportionately, Jews are to be found as teachers 
fighting ignorance, doctors fighting disease, economists fighting poverty 
and lawyers fighting injustice. Judaism has given rise, not in one generation 
but in more than a hundred, to an unrivalled succession of prophets, priests, 
philosophers, poets, masters of halakhah and aggadah, commentators, 
codifiers, rationalists, mystics, sages and saints, people who gave the 
Divine presence its local habitation and name and taught us to make gentle 
the life of this world. Judaism has consistently asked great things of our 
people, and in so doing, helped make them great. On Yom Kippur, God is 
calling us to greatness. 
That greatness is not conventional. We do not need to be rich or successful 
or famous or powerful to find favour in the eyes of God and our fellows. 
All we need is chein, graciousness, chessed, kindness, rachamim, 
compassion, tzedek, righteousness and integrity, and mishpat, what Albert 
Einstein called the “almost fanatical love of justice” that made him thank 
his stars he was a Jew. 
To be a Jew is to seek to heal some of the wounds of the world, to search 
out the lonely and distressed and bring them comfort, to love and forgive 
as God loves and forgives, to study God’s Torah until it is engraved in our 
minds, to keep God’s commands so that they etch our lives with the 
charisma of holiness, to bring God’s presence into the shared spaces of our 
common life, and to continue the story of our ancestors, writing our chapter 
in the book of Jewish life. 
“Wherever you find God’s greatness,” said Rabbi Yohanan, “there you will 
find His humility.” And wherever you find true humility, there you will 
find greatness. That is what Yom Kippur is about: finding the courage to 
let go of the need for self-esteem that fuels our passion for self-justification, 
our blustering claim that we are in the right when in truth we know we are 
often in the wrong. Most national literatures, ancient and modern, record a 
people’s triumphs. Jewish literature records our failures, moral and 
spiritual. No people has been so laceratingly honest in charting its 
shortcomings. In Tanakh there is no one without sin. Believing as we do 
that even the greatest are merely human, we also know that even the merely 
human – us – can also be great. And greatness begins in the humility of 
recognising our failings and faults. 
The greatness to which God is calling us, here, now is “not in heaven nor 
across the sea” but in our hearts, minds and lives, in our homes and families, 
our work and its interactions, the tenor and texture of our relationships, the 
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way we act and speak and listen and spend our time. The question God asks 
us on this day is not, “Are you perfect?” but “Can you grow?” 
There are three barriers to growth. One is self-righteousness, the belief that 
we are already great. A second is false humility, the belief that we can never 
be great. The third is learned helplessness, the belief that we can’t change 
the world because we can’t change ourselves. All three are false. We are 
not yet great but we are summoned to greatness, and we can change. We 
can live lives of moral beauty and spiritual depth. We can open our eyes to 
the presence of God around us, incline our inner ear to the voice of God 
within us. We can bring blessings into other people’s lives. 
And now, in absolute humility, we turn to God, pleading with Him to seal 
us in the book of life so that we can fulfil the task He has set us, to be His 
ambassadors to humankind. 
I wish you all a g’mar chatimah tovah and blessings for the year ahead. 
About Rabbi Sacks: Rabbi Lord Jonathan Sacks is a global religious leader, philosopher, the 
author of more than 25 books, and moral voice for our time. Until 1st September 2013 he served 
as Chief Rabbi of the United Hebrew Congregations of the Commonwealth, having held the 
position for 22 years. Copyright © 2013 The Office of Rabbi Sacks, All rights reserved. The 
Office of Rabbi Sacks is supported by The Covenant & Conversation Trust The Office of Rabbi 
Sacks PO Box 72007 London, NW6 6RW United Kingdom 
 

Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas V’Zos Habrachah 
 פרשת וזאת הברכה
 תשע"ח
 וזאת הברכה אשר ברך משה איש האלקים את בני
 ישראל לפני מותו
And this is the blessing that Moshe, the man of G-d, bestowed upon 
Bnei Yisrael before his death. (33:1) 
The Midrash Tanchuma (Va’eschanan 6) relates that the Melachim, 
Angels, came to Moshe Rabbeinu and informed him, Higia shah she’atah 
niftar min ha’olam, “The time has come for you to leave the world.” Moshe 
responded, Hamtinu li; “Wait for me until I bless the nation. They did not 
have a pleasant experience with me in this world, due to the many 
admonishments and rebuke that I administered to them.” Moshe was 
concerned lest the Jewish People erroneously think that he was angry with 
them. He had delivered one reproach after another. They were a nation in 
the making, a diamond in the rough that required direction and guidance. 
Every time that they veered off the correct path, he was compelled to bring 
it to their attention. This does not always lead to a loving relationship – 
unless the student is acutely aware that his mentor is rebuking him out of 
love and for his own good. Concerned that Klal Yisrael might have derived 
the wrong message, Moshe asked to be allowed to bless them before he 
took leave of this world. He wanted them to know how much he loved them. 
Moshe devoted the last forty years of his life to Klal Yisrael. He took 
nothing for himself. Regardless of their sins, he stood up for them, pleading 
time and again that Hashem forgive them. Yet, if he did not bless them 
before he died, they might feel that he did not care! This was the apparent 
situation, but was it that important for Moshe to devote the final moments 
of his life acquiescing to the would-be concerns of his flock? Was it so 
important to him to prove himself to them? He was about to take leave of 
this world; his earthly existence was coming to an end. One would think 
that his thoughts would be focused on more lofty and sublime issues than 
making sure that Klal Yisrael was aware that he loved them, and that they 
understood that everything that he had done during his tenure as their leader 
was purely out of love. 
Horav A. Henoch Leibowitz, zl, explains that the purpose of Moshe’s life 
was to teach Klal Yisrael that they should cling to the Torah. Klal Yisrael’s 
deveikus, adherence/loyalty/devotion to Torah was dependent upon – and 
consistent with – the level of understanding they had of Moshe’s level of 
love for them! A student listens to a rebbe whom the student knows loves 
him. The student’s devotion and commitment to his studies is 
commensurate with the rebbe’s love for the student and the student’s 
awareness of this love. Therefore, the most important thing for Moshe to 
do at the end of his life was to ensure that all of his teachings would find 
their mark and be concretized in the minds and hearts of Klal Yisrael. 
This could only occur if they knew that he loved them. 
We have all had teachers throughout our years of growth. Some we 
remember because they had a special impact upon us. There is a concept of 
a life-altering teacher, someone who has impressed the student, so that it 
made a difference in his life’s trajectory. Ask any student, and he will reply 
that the teacher that had the greatest impact on him was the one who showed 

love – be it through large or even small acts of kindness. It showed the 
student that the teacher cared. 
Kindness expressed to a student can be delivered in various packages. One 
rebbe stayed after school to help the student who just did not pick up the 
lesson in class. Another student had no one at home with whom he could 
review the lesson, so the rebbe became that person. One boy moved around 
a lot and could not tolerate how long it took each teacher to pronounce his 
name correctly – until he met the rebbe who was his life’s game changer, 
the rebbe who made a point on the very first day of school to pronounce his 
name correctly. The rebbe cared about the student’s feelings. When a 
student is fortunate enough to find that special life-altering 
teacher/rebbe/morah, the benefits of that experience last a lifetime. 
How does one become such a rebbe? How does one become a “game-
changer”? I think it comes with self-confidence. The rebbe must believe in 
himself, but even more, he must believe in his mission and in his ability to 
transform the life of his student. A rebbe who understands that in his hands 
are the keys to someone’s future will teach like a “game-changer.” In a 
meaningful tribute to an extraordinary rebbe, Rabbi Yechiel Spero 
(Touched By Their Faith) writes about Horav Gad’L Eisner, who, upon 
being appointed Mashgiach in Yeshivas Chidushei HaRim of Tel Aviv, was 
asked (by a friend) to define his position. His reply is classic, “I am still not 
sure. It all depends upon the needs of the students. If they need me to be a 
mashgiach, ethical supervisor, I will be a mashgiach. If I am needed to teach 
a class, I will be a rebbe. If they need me to serve food in the kitchen, I will 
do that. Most important, if the students need me to be their friend, I will be 
their friend.” 
These words (in my opinion) encapsulate a rebbe’s mission: Be the 
student’s friend. Earn the student’s trust, admiration, but, most important, 
his love. While I am certain that some rebbeim might not agree with this 
approach, well…Rabbi Spero writes about the dormitory supervisor in a 
yeshivah (far from being an easy or appreciated job) who, due to his 
frustration with the behavior and lack of appreciation evinced by his 
charges, decided that enough was enough. He was moving on. There must 
be easier, more rewarding jobs than this. Approaching the rosh yeshivah 
with his resignation, the rosh yeshivah asked him what other means of 
livelihood he would assume. He replied that his grandfather was a sofer, 
scribe. He would study the halachos, 
laws, and skill needed, and subsequently follow in his grandfather’s 
footsteps. 
The rosh yeshivah intimated that it was a good choice, a melachah nekiah, 
“clean” work, that required meticulous devotion. As an “aside,” the rosh 
yeshivah pointed out the difference between the two jobs: dormitory 
supervisor; and scribe. A scribe, even if he were fortunate to write a Sefer 
Torah, writes on parchment, the skin of a dead animal. A rebbe/teacher 
writes on the hearts of Jewish children. He inscribes Hashem’s word on 
their souls. This imprint will last forever. The young fellow kept his job 
and went on to become an exceptional rebbe. 
Horav Yaakov Meir Schechter, Shlita, quotes the Rmak Horav Moshe 
Cordovero, zl, who writes that had Adam HaRishon not erred, Shlomo 
Hamelech, who wrote Shir HaShirim which describes the extraordinary 
love between Hashem and Klal Yisrael, instead of using the analogy of the 
love of a husband and wife, for the simile of love would have used the 
analogy of a rebbe and his talmid, student, for no greater love exists. 
 'וימת שם משה עבד ד
So Moshe, servant of Hashem, died there. (34:5) 
V’zos Ha’Brachah records the passing of Moshe Rabbeinu from this world. 
Our quintessential leader, Rabban Shel Kol Yisrael, Teacher of Torah to all 
of Klal Yisrael, was human, a mortal who had achieved the apex of spiritual 
achievement. It was through him that Hashem rained plague after plague 
on Egypt, plagues which became the precursors of the Exodus. The plagues 
were followed by the Splitting of the Red Sea, accompanied by the 
drowning of the Egyptians. Moshe led the nation and put up with all of its 
troubles during the forty year trek in the desolate wilderness. These were 
no simple occurrences. These were seminal events, miracles which 
cemented our relationship with Hashem, based upon the principles of 
emunah, faith, and bitachon, trust. Having said this, we wonder: What was 
Moshe’s greatest endeavor, his legacy which defines him for all time? 
Simply, one would say that eved Hashem, servant of Hashem, tells it all. 
There is no question that this epitaph is a remarkable tribute which defines 
Moshe’s total devotion to serving the Almighty. He abrogated himself to 
the point that he relinquished his entire being to Hashem. He had no 
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selfhood. He was an eved. Is this, however, his legacy? Clearly, it is a 
tribute to our leader, who sets an example to which every Jew should aspire 
to emulate. This is what he was, but what is it that he did which we should 
attempt to emulate? 
The Talmud Sotah 13b quotes Hashem eulogizing (so to speak) Moshe. 
Among the tributes, Hashem bemoans the loss of Safra Rabba, the Great 
Scribe/ the Great Scholar. This same appellation is quoted in Midrash, 
granting Moshe the title of Safra Rabba. Maharsha explains that Safra 
Rabba (with regard to Moshe) can be translated as either great scribe, since 
he wrote the Torah, or great calculator (who counts, computes) since he 
twice counted the nation. I would like to elaborate on this term, its 
translation and its relationship to us. 
We will begin with Moshe as the great scribe who: (A.) Wrote the Torah, 
(B.) Inscribed it on the hearts and minds of the Jewish People. In his Pele 
Yoeitz, Horav Eliezer Papo, zl, writes about the overriding significance of 
kesivah, writing, committing thoughts to paper, using clear, lucid verbiage 
that records one’s ideas and novellae for posterity. He cites Sefer 
Chassidim 530, who writes: “A person will one day (before the Heavenly 
Tribune) be asked to give an accounting for his not recording the Chidushei 
Torah, novellae, Torah thoughts, which were revealed to him from Heaven. 
(In other words, a chidush is Heavenly ordained.) One who writes his 
chidushei Torah is considered as if he offered korbanos, sacrifices. (When 
he writes) it is likened to lecturing in public to thousands of people. (This 
is especially true today with the advent of electronic media.) Furthermore, 
there will come a time that “his lips will speak from the grave…” If he is 
worthy that his words find the correct mark (his words of rebuke inspire 
someone to alter his life’s trajectory), even if it is one among a thousand, 
how fortunate is he. Even for this alone it was worth it for him to have been 
brought down to this world (only for this achievement). Last, the author 
notes that, by putting words on paper, he ensures that it will be recorded 
and remembered. 
The Tur Yoreh Deah 270 writes that, in our times (when there is no dearth 
of Sifrei Torah), one should focus on writing commentary on Chumash, 
Mishnah, and Talmud and on studying the written word. This is a 
component of the mitzvah of kesivas Sefer Torah. When the Torah 
(Devarim 31:19) says, “So now, write this song for yourselves, and teach it 
to Bnei Yisrael,” it is speaking about writing a Sefer Torah. In our time, 
however, when Sifrei Torah are numerous, one should write commentary 
on Torah She Ba’al Peh, the Oral Law (Horav Avraham Mordechai, zl, 
m’Gur). 
In the preface to his Shibolei HaLeket, the author writes, “I went through a 
very difficult period in my life when I was at death’s door. In His great 
mercy, Hashem caused me to suffer great pain, but I did not die. I am certain 
that this was in the merit of my holy forebears. In one of my pain-wracked 
moments, I had a vision of a man standing before me with a lit candle in 
his hand. He extinguished it and then immediately rekindled the flame. I 
pleaded with him to explain to me the meaning of this vision. He explained 
that the candle signified my neshamah, soul, whose allotted time on this 
world had concluded. The immediate return of the flame was a sign that my 
life could, within seconds, be returned to me. My life had been in the 
balance, and Hashem had granted me added time on this world, so that I be 
mezakeh es harabim, bring merit to the multitudes. He told me that, in three 
days’ time, I would be completely healed and rejuvenated. This vision 
occurred three days prior to Shavuos. On the first day of Shavuos, I walked 
into shul as healthy as if I had never been ill. It was at that moment that I 
accepted upon myself to write a commentary on Tanach, which I called 
Shibolei HaLeket, ‘Ears of Gleaning,’ as a remembrance of this vision (and 
as gratitude for my added years of life).” 
In the preface to the Pe’as HaShulchan, Horav Yisrael Shklov, zl, writes 
about a similar occurrence which happened to him. He expressed his 
gratitude for being spared by writing the Pe’as HaShulchan, which 
illuminates the laws pertaining to living in Eretz Yisrael. A devastating 
plague struck Tzfas in 1814. Consequently, a number of Jews attempted to 
flee to Yerushalayim. Rav Yisrael and his family, who were recent emigres, 
also tried to escape. Nonetheless, tragedy struck, as members of his family 
succumbed to the disease. Rav Yisrael also became deathly ill, and, in what 
might have been his last moments, made a vow that if he were to be spared, 
he would author a sefer, Torah volume, on the laws pertaining to Eretz 
Yisrael. It would be a supplement to the Shulchan Aruch, which did not 
include these laws in its compendium. He fell asleep and, as he writes in 
the preface to his Pe’as HaShulchan, 

“Someone approached me and touched my shoulder, arousing me like 
awakening one from sleep. Then he said to me, ‘Afflicted and tortured one 
be healed!’ From that moment on, Hashem began to reveal His kindness to 
me.” Rav Yisrael and one daughter recovered and later returned to Tzfas, 
when the plague had dissipated. 
Rav Yisrael was an exemplary Torah leader, a manhig who dedicated his 
life to his people and to building Eretz Yisrael. Alas, his sefer/his vow, had 
yet to be completed. He never stopped learning; he never stopped teaching, 
but his sefer had not yet been printed. In 1825, the challenges and suffering 
continued, this time in the form of devastating winds and floods. Many 
people lost their homes, including Rav Yisrael and his family. (He had 
remarried, and his wife bore him a new family.) Rav Yisrael survived this 
latest tragedy, but felt that his suffering was due to his neglecting to fulfill 
his vow. His sefer, for which he had made a vow eleven years earlier, had 
not yet been printed. 
It took Rav Yisrael nine years to write the Pe’as Ha Shulchan, due to his 
numerous duties and his limited time. Fortunately, a printing press had 
opened up in Tzfas in 1832, much to the joy and relief of Rav Yisrael. 
Otherwise, he would have had to print his volume in Europe. In 1834, as 
he was about to go to print, another calamity, in the guise of the Druze 
rebellion, struck Tzfas. These Arabs, who were joined by the local 
fellaheen, Arab peasants, rebelled against the governor of Egypt who ruled 
over Palestine/Eretz Yisrael at the time. As has occurred throughout 
history, gentile fights gentile and the Jew is the hapless victim. Thirty-three 
days of rioting ensued, during which the Druze vented their anger at the 
governor or the closest entity in their midst, the Jews and their property. 
The rioting rained destruction on human life, homes and shuls – and the 
printing press. Miraculously, the Pe’as HaShulchan was spared and 
eventually printed in 1836, when the printing house was rebuilt. 
I recorded the lengthy story (which is all in the author’s preface) to 
demonstrate the significance of the written word. It is our connection to the 
future. It is our posterity – our game-changer – and, most important, can be 
a z’chus, merit, for the present. 
Why is the word for scribe the same as for one who counts? Perhaps, the 
factor in determining a good writer is his proper use of words. If he writes 
too much, he is verbose. If he writes too little, his message will not be 
properly understood, his ideas will not be correctly received. A good writer 
literally must “count” his words and know which ones to use and which to 
ignore. A truly great scholar (other form of Safra Rabba) counts his every 
move. Nothing is done without aforethought. Horav Mordechai Feivush 
Friedman, zl, son and heir to Horav Yisrael, zl, m’Rizhyn, and father of the 
Rav of Hosziatin, was well-known for his paucity in speech. He rarely 
spoke, and, when he did, it was always to the point. He would sit for hours, 
surrounded by his disciples, and never once open his mouth. He explained 
his taciturnity: “Silence is that which encloses wisdom, as it says in Pirkei 
Avos 3:13, Siyag lachochmah shteekah; ‘A fence around wisdom is 
silence.’ Our sages have said (as interpreted by the Rebbe), ‘A fence is that 
which surrounds and protects what is inside its perimeter. If wisdom is on 
the inside, then its fence is silence.” 
According to a second explanation rendered by the Maharsha, Safra Rabba 
means great scholar. The aspect of counting is likewise significant – 
especially if the scholar has a following to whom he serves as mentor and 
inspiration. A leader must think of each individual in his community, 
literally counting each and every one in his own right – and not bunched 
together as part of the collective group. 
Moshe Rabbeinu’s first act of leadership was when he saw an Egyptian 
striking a Jew: Vayaar ki ein ish, “And (he) saw that there was no man” 
(Shemos 2:12). Moshe was about to strike the Egyptian who was harassing 
and beating a Jewish brother. First, however, he stopped to look around – 
and not because he was afraid of who might catch him in the act, but 
because (as the Midrash, cited by Rashi explains) he wanted to be certain 
that no proselyte would descend from this Egyptian. To kill this Egyptian 
at the expense of a future Jew was not a course of action Moshe was 
prepared to take. He was concerned about the future, about future 
generations of Jews and how they would be affected by his present actions. 
A great leader counts not only what he sees before him in the present, but 
he counts the future, as well. If his decisions in the present will adversely 
affect the future, then his present decision must be altered. He 
counts/considers all Jews. 
The Pele Yoeitz concludes that the written word carries great significance 
- even if it is not for a Torah-related purpose. Recording one’s thoughts on 
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paper daily is important. When we think about it: writing allows us to be 
heard without using our voice. It is a powerful tool that will continue to be 
accessible after our ability to speak and inspire orally will have come to an 
end. Writing is an expression of the heart, which has coursed through the 
mind and flows from the pen. Writing allows us to think, helping us to 
understand how we feel. Finally, writing allows one to keep a record of the 
past. It is our space for keeping track of ideas, concretizing them, and 
storing them for the future. 
The following story is related in the Oseh Pele, commentary to the Pele 
Yoeitz. “Through writing, one is able to record those things that he either 
needs to remember or to relate” (Pele Yoeitz). A young father passed away 
suddenly in the prime of his life, leaving his young widow, mother to a 
large family whose eldest child was about to become bar mitzvah. The 
boy’s name was Pinchas. The widow’s father, himself not very old, stepped 
in to assist his daughter with the bar mitzvah preparations. Among the many 
things that he did was to go with his grandson to select a Tefillin bag to the 
boy’s liking. (The days of purchasing a standard bag are over.) They 
selected a nice bag and then confronted the real issue: how to spell the boy’s 
name. Is it Pinchas with a yud (after the pay), as it is spelled in the Torah, 
or is it Pinchas without the yud, as it is commonly spelled in Chazal? 
The boy’s mother did not remember how her late husband had spelled the 
boy’s name. She did remember that her husband’s custom was to write their 
children’s name, birthdate and any pertinent information inside the cover 
of a sefer. Her problem was that she did not remember in which sefer he 
had written the information. Her only clue was that it included the name 
Yehoshua. She searched and found the information recorded in the first 
volume of the Pnei Yehoshua. 
Great! The problem was resolved. Time to move on. Things, however, do 
not always go that way. There is always a “but” with which to involve 
ourselves. The dilemma resurfaced when, upon perusing the sefer Pnei 
Yehoshua, she discovered a note in her husband’s script concerning a man 
in his (the deceased’s) shul whose davening and learning greatly inspired 
him. He wrote that his life was greatly impacted by this man, especially 
during the bleakest moments of his illness, when he received succor and 
comfort simply from this man’s demeanor. 
Therefore, he was making a vow that, if Hashem were to grant him life, he 
would support this man on a Yissachar/Zevulun basis, whereby one 
brother, Zevulun, supported Yissachar’s learning. 
When the woman read her husband’s note, she immediately decided to 
fulfill his wish: she would support this man as he devoted himself to Torah 
and avodas Hashem, serving G-d. When she related this story to the man in 
question, he was shocked that anything was extraordinary about the way he 
davened or learned. He said that he had supported his family with the 
proceeds earned from a small grocery store that he had owned for the past 
thirty years. Lately, business had slacked off considerably, to the point that 
he did not know how he would support his family. Now, thanks to the 
deceased’s meticulous writing and the widow’s extraordinary devotion to 
her husband’s memory, his problem was resolved. We can learn and benefit 
so much from this story. For now, we will focus on the “writing.” 
Dear Readers, 
A person is defined by his ability to acknowledge, appreciate and pay 
gratitude to those who benefit him. It is the one value that one must possess 
if he is to be considered to be in the running as a mentch. It is the one 
character trait that cannot be overdone. When performing the same activity 
day in and day out for years, one runs the occupational hazards of: A) 
becoming complacent in his approach to the endeavor, thereby risking the 
loss of the emotion and vivacity that guided him from the onset; B) losing 
sight of his responsibility not to take things for granted, so that he maintains 
the same sense of gratitude years down the road as during its 
commencement. 
Having concluded my twenty-seventh year of writing Peninim, I pray that: 
the drive and passion to produce divrei Torah that have inspired thousands 
throughout the world continue unabated; and I never forget to thank all 
those who allow me to enjoy the fruits of this endeavor. I have been blessed 
with extraordinary Siyata diShmaya and am humbled by it. 
First and foremost I am privileged to have had the support of the Hebrew 
Academy of Cleveland, an institution which, from its very inception, 75 
years ago, has had as its guiding mission statement, to reach out to all Jews 
all over, all of the time. 
There are individuals without whose patience and devotion Peninim would 
not be a reality. Mrs. Sharon Weimer and Mrs. Tova Scheinerman prepare 

the weekly manuscript with extreme patience and, at times, creative 
ingenuity to decipher my illegible scrawl. It is difficult to always determine 
what I mean, especially when words are missing. Likewise, Mrs. Marilyn 
Berger successfully navigates my ambiguous writing and unravels what it 
is I mean to say. She allows for Peninim to be presentable – and acceptable 
– to the wider spectrum of the world Jewish community, transforming 
hopsack into velvet. 
Over the years, Peninim has developed its own network of distribution. 
While the constraints of space do not permit me to mention each and every 
person who sees to it that Peninim is distributed in his or her individual 
community, I will highlight a few. It all started with Baruch Berger of 
Brooklyn, New York, who came to me, requesting that he be able to 
distribute Penimim in his community. He later became ill, hindering his 
ability to continue his avodas ha’kodesh. As his illness progressed, Baruch 
was forced to halt his activities, but the z’chus is all his. Four years ago, 
shortly before Rosh Hashanah, Baruch’s pure neshamah returned to its 
rightful place b’ginzei meromim. May the limud haTorah which he initiated 
be an eternal z’chus for him. 
Peninim on the Torah can be obtained electronically via the Hebrew 
Academy’s website. A number of years ago, Eliyahu Goldberg of 
Yerushalayim began a “World” edition. Through his efforts, Peninim has 
received extensive coverage in England, France, Switzerland, South Africa, 
Sweden, Belgium, Malta, Italy, Thailand, Hong Kong, South America and 
Australia. Eliyahu went so far as to anglicize the text to make it more 
readable in the United Kingdom. Sadly, last summer Eliyahu’s life came to 
an untimely end. It was a shock to me and to his many friends all over the 
world. His widow, Angela, together with Ashley Leboff has been 
shouldering the responsibility of keeping Eliyahu’s legacy of harbotzas 
Torah alive. Rabbi Moshe Peleg, Rav of Shaarei Zedek Medical Center, 
prints and distributes Peninim throughout the English-speaking 
communities in Eretz Yisrael. Moshe Davidovici of 
Antwerp/Yerushalayim, includes Peninim in his internet edition of divrei 
Torah. There are well-meaning baalei chesed throughout the world Jewish 
community who distribute Peninim, many who I do not even know by 
name. May the mitzvah of harbotzas Torah serve as a z’chus for them to be 
blessed b’chol mili d’meitav. 
My wife, Neny, has been supportive in many ways. Sharing with me all of 
the agonies and ecstasies of writing, her support and encouragement, as 
well as her constructive critiques, have played a vital role in Peninim’s 
success. Somehow, she always finds areas that require correction. After 
carefully reading the manuscript, she offers her constructive suggestions, 
and, with her keen eye, enhances the manuscript’s readability. She is 
literally the last word before the weekly edition is printed. Without her, 
Peninim, like everything else in our lives, would be deficient. As a result, 
and for so many other considerations too numerous to mention, I offer her 
my heartfelt gratitude. I pray that we: both be blessed with good health; 
merit that Torah and chesed continue to be the hallmarks of our home; and 
continue to derive much Torah nachas from our children and grandchildren, 
kein yirbu. 
Sponsored לאות הכרת הטוב ולכבוד משפחת הרב אברהם לייב שיינבוים ורעיתו שיחיו 
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Insights Into Halacha 
Why Rosh Hashana is the Universal Two Day Yom Tov and Yom 
Kippur Is Not 
Although my good friend Moshe moved from Eretz Yisrael to America 
several years ago, nevertheless, he (as do many others) enjoys returning for 
Yom Tov. “There is nothing quite like celebrating Yom Tov in Eretz 
Yisrael”, he is wont to say. Yet, living in Chutz La’aretz, he still cannot get 
over observing what should ostensibly be a one-day Yom Tov for two days. 
With a record number of ‘Three-Day Yom Tovs’ (Two days of Yom Tov 
immediately followed by Shabbos) in a row, this year his dilemma is easily 
understandable. Why should a Biblical holiday that is explicitly mentioned 
as a one day Yom Tov be celebrated for two? 
Historical Halacha 
To properly understand this, some Jewish History is in order, dating back 
several millennia. As long as the Sanhedrin in Eretz Yisrael established the 
New Month (Rosh Chodesh) based on eyewitnesses, Jews in far away 
places, that did not receive messengers in time to tell them when the Rosh 
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Chodesh was declared, would keep two days of Yom Tov instead of one. 
This was due to the uncertainty of which day Rosh Chodesh truly was and 
consequently when the Yomim Tovim actually fell out. This was done in 
order to ensure that no one should unwittingly transgress any Biblical 
prohibitions(1). Later, when much calendar confusion reigned due to the 
subversive efforts of the Kutim (as detailed in Mishnayos Rosh Hashana 
Ch. 2, Mishna 2), Chazal decreed that in Chutz La’aretz (the Diaspora) 
“Yom Tov Sheini”, or a two-day Yom Tov, instead of the Biblically 
mandated one day, must be observed(2). Rav Hai Gaon maintained that this 
Takana actually dates to the times of Yechezkel and Daniel, and possibly 
even Yehoshua bin Nun, while Rav Saadiah Gaon held it was halacha 
l’Moshe M’Sinai! 
“Fine”, Moshe might respond, “but that was before we had a set calendar. 
Nowadays is there any reason to observe two days of Yom Tov?” 
Not a recent difficulty, the Gemara itself (Beitzah 4b) actually asks this 
most common question regarding “Yom Tov Sheini”: ‘But now that we 
have a set calendar and we know in advance when Rosh Chodesh will be, 
why must we still observe a “two-day Yom Tov”?’The Gemara answers 
that in the times of Rabbi Elazar ben Pedas a message was sent from the 
Rabbanim of Eretz Yisrael to the Diaspora: “Hizharu B’Minhag 
Avoseichem B’Yadeichem”, ‘You should still be vigilant with the custom 
of your forefathers that has been handed down to you (meaning that they 
must still keep “Yom Tov Sheini”) because there might be times when the 
local government will issue a decree and it will cause confusion”(3). 
This is not the only time that such a communiqué was sent from Eretz 
Yisrael to Chutz La’aretz mandating them to keep ‘Yom Tov Sheini’. In 
fact, the Yerushalmi records a similar occurrence(4), that after Chazal 
found out about an incident in Alexandria, Rabbi Yosi (bar Zavda) sent out 
a message that even though there was a set calendar (‘shekasvu lachem 
sidrei Moados’), still, “al tishnu Minhag Avoseichem”, “Do not deviate an 
iota from the custom set by your forefathers”, and observe ‘Yom Tov 
Sheini’. Chazal were extremely strict with this Takana and even put 
someone in Cherem (excommunication) for violating this decree (see 
Gemara Pesachim 52a). 
The outcome of this has long since become a famous dichotomy: in Eretz 
Yisrael where there never was a safek yom or “day in doubt”, since 
messengers would always be able to reach every community throughout 
Eretz Yisrael in time for Yom Tov, only one day of Yom Tov is celebrated, 
exactly as it is written in the Torah, while in Chutz La’aretz each day of 
Yom Tov has long since become a “two-day Yom Tov”. 
Yomim Noraim 
“OK, but even in Eretz Yisrael, Rosh Hashana is observed by all as a two-
day Yom Tov. How can that be explained?” 
Truthfully, this is based on a Machlokes Rishonim(5), how to understand 
Rava’s statement in Gemara Beitzah 5b regarding when witnesses for the 
New Moon would come to Beis Din late in the day, that the Sanhedrin 
would establish both days as Yom Tov. The Rifmaintains that this means 
that even Bnei Eretz Yisrael are mandated to observe Rosh Hashana (which 
coincides with Rosh Chodesh, as it is the first of the month of Tishrei) as a 
two-day Yom Tov in those cases. However, Rabbeinu Efraim and the Ba’al 
HaMaor vehemently disagree, discounting this logic, and maintaining that 
Rosh Hashana was always observed as one day in Eretz Yisrael. Yet, most 
other Rishonim, including the Ramban and Rosh ardently defend the Rif’s 
conclusion, and maintain that even in Eretz Yisrael Rosh Hashana was 
observed as a two-day Yom Tov. This is also the conclusion of the Rashba 
(albeit for different reasons than the Rif), Rambam, and Sefer HaChinuch. 
This majority opinion of the Rishonim is codified as halacha in Shulchan 
Aruch, since it proves that already during the times of the Beis HaMikdash 
Rosh Hashana was sometimes observed as a two-day Yom Tov. In fact, the 
two-day Yom Tov of Rosh Hashana is mentioned in the Mishna (Menachos 
Ch. 11, 9) and was known to have already been observed in the times of 
Ezra HaSofer (see Nechemia Ch. 8, verse 13, and commentaries ad loc.). 
The Yerushalmi (end of the first Perek of Eruvin) effectively dates this 
Takana back to the times of the Neviim Rishonim! Therefore, there is quite 
a historical precedent to keep Rosh Hashana for two days, even in Eretz 
Yisrael(6). 
One Long Day… 
However, there are practical Halachic differences between a standard ‘Yom 
Tov Sheini’ and the second day of Rosh Hashana, though. Rabbi Yechiel 
Michel Tukachinsky in his classic Ir HaKodesh V’HaMikdash elucidates 
this issue at length. He clarifies that although certainly in the city of 

Yerushalayim it would have been known when the Sanhedrin would have 
established the New Month and Year, he concludes that the two- day Yom 
Tov regarding Rosh Hashana that applies universally was not due to the 
safek Yom, but rather was an actual Takanas Sanhedrin from when the Bais 
HaMikdash was still standing [as explained by the Rambam and Sefer 
HaChinuch; as mentioned previously, the Yerushalmi dates this Takana to 
the times of the Neviim Rishonim], and is therefore as binding as if it were 
given at Har Sinai, and even in Yerushalayim(7). An interesting outcome 
of this is that since Rosh Hashana was established by Takana, and not due 
to safek Yom (as the rest of the ‘Yom Tov Sheinis’ originally were), the 
second day actually shares first day Yom Tov status (referred to as Kedusha 
achas hein or yoma arichta) and generally is excluded from the standard 
Yom Tov Sheini dispensations listed in Orach Chaim 496(8). 
Two-Day Fast? 
“One last question: If it is accepted universally that Rosh Hashana is a two-
day Yom Tov, and the Shalosh Regalim as well in Chutz La’aretz, 
shouldn’t Yom Kippur, the holiest day of the year, deserve one as well?” 
Although the Tur does state that ‘Chassidim and Anshei Ma’aseh’ would 
keep two days of Yom Kippur, nevertheless, the halachic consensus is that 
it is preferable not to; one of the main reasons being the sakana (danger) 
involved in undertaking a two-day straight fast (based on the Yerushalmi 
in Maseches Challah Ch. 1)(9). These poskim explain that nowadays the 
calendar is set and there truly is no more safek yom, yet the reason we are 
still stringent with ‘Yom Tov Sheini’ is solely due to Minhag Avoseinu and 
the Takana involved. However, historically, there never was a Takana or 
minhag regarding keeping a two-day Yom Kippur due to the potential 
sakana. Therefore, there would be no reason to observe a two-day fast in 
our day and age. 
Although there is a famous contemporary precedent of those keeping Yom 
Kippur for two days during World War II, when the Mir Yeshiva, thanks 
to the efforts (and visas) of Japanese diplomat Chiune Sugihara, managed 
to escape the Nazis by fleeing eastward and were ‘shanghaied’ in Kobe, 
Japan (and later in Shanghai itself), this was due to the safek yom from the 
International Date Line(10), and not the standard safek yom referred to in 
this article. 
However, and just in case one wants to include himself in the 
aforementioned Anshei Ma’aseh category, and observing two days of Yom 
Kippur sounds just fine to him, he should be forewarned that before he 
decides to take on such an undertaking without any other mitigating 
circumstance, he should realize that he would be halachically beholden to 
keep a two-day Yom Kippur for the rest of his life(11)! Not a simple feat! 
In conclusion, we should realize that ‘Yom Tov Sheini’ is not simply a 
chumra, but rather halacha, established millennia ago by our great leaders. 
Although those of us living in Eretz Yisrael are largely exempt from its 
observance, we fortunately merit tasting its extra kedusha at least once a 
year: on Rosh Hashana! 
1. See Rambam Hilchos Kiddush HaChodesh (Ch.3, 11 & Ch.5, 4). 
2. See Gemaras Beitzah 4b and Rosh Hashana 21a (and commentaries), 
Yerushalmi Rosh Hashana (Ch. 2, Halacha 1), Shu”t HaGaonim Lik (1, 
which cites Rav Hai Gaon and other Gaonim explaining that this Takana 
actually dates to the times of Yechezkel and Daniel, and possibly even 
Yehoshua bin Nun, [Rav Saadiah Gaon held it was halacha l’Moshe 
M’Sinai!]; referenced in Sha’ar HaTziyun 496, 1), Rambam (Hilchos 
Kiddush HaChodesh Ch. 5, 6), Sefer HaChinuch (Parshas Emor, Mitzva 
301; and Minchas Chinuch ad loc.), Tur and Shulchan Aruch and main 
commentaries to Orach Chaim 496, Magen V’Tzina (pg. 7b), Kuzari 
HaSheini (Matteh Dan, pp. 83 & 241), Mahari”tz Chiyus (Darchei Hora’ah 
ppg. 7 - 8), Tiferes Yisrael (Mishnayos Ediyos Ch. 1, Mishna 6, 35), Rav 
Yisrael Moshe Chazzan’s ‘Kedushas Yom Tov’, Shu”t Yad Eliezer (131), 
Shu”t Shaar Asher (Orach Chaim 8), Sdei Chemed (vol. 6, Ma’areches 
Yom Tov 2, 8), Chazon Ish (Moed, Hilchos Yom Tov, Orach Chaim 130), 
Rav Yechiel Michel Tukachinsky’s Ir HaKodesh V’HaMikdash (Vol. 3, 
Chapters 18 & 19), and the forward to Rabbi Yerachmiel Dovid Fried’s 
classic sefer Yom Tov Sheini K’Hilchaso at length. See also Meshech 
Chochma (Parshas Bo, Beginning of Ch. 12, s.v. uvazeh) who offers a 
compelling reason why ‘Yom Tov Sheini’ still applies nowadays - ‘gezeira 
shema yivneh Bais HaMikdash’. 
3. Rashi (ad loc. s.v. d’gazri) clarifies that this is referring to calendar 
confusion. He explains that the government will decree against learning 
Torah and the ‘sod haIbur’ (the principle of the intercalation of the New 
Month) will be forgotten, and if they revert to keeping one day of Yom 
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Tov, they might establish a ‘Chasar’ month as a ‘Malei’ or vice versa, and 
Klal Yisrael will possibly (Chas V’Shalom) end up eating Chametz on 
Pesach. Although the Gemara does not specify which Amora sent this 
message, nor to which community in Chutz La’aretz it was sent, 
nevertheless, the Gemara’s unique choice of phraseology “shalchu 
mesum”, clues us in that it denotes a message sent by Rabbi Elazar ben 
Pedas, as explained in Gemara Sanhedrin (17b) and Rashi’s commentary 
to Gemara Shabbos (19b s.v. R’ Elazar). See Ir HaKodesh V’HaMikdash 
(Vol. 3, Chapter 19, 1). [Interestingly, the Meiri (Beis HaBechira on 
Sanhedrin ad loc.) has a different Girsa in the Gemara; he quotes the 
expression “shalchu mesum” as indicating a missive from Rabbi Yirmiya!] 
4. Yerushalmi (Eruvin Ch. 3, end Halacha 9; see also Korban HaEida ad 
loc.). 
5. See Rava’s statement (Beitzah 5b) regarding the aftermath of Rav 
Yochanon ben Zakkai’s Takana that testimony of the New Moon was 
accepted all day, that when Eidim would come later in the day, “min 
haMincha u’lemaaleh”, the Sanhedrin would establish both days as Yom 
Tov. The Rif(Beitzah 3a in his folios) is medayek from this that even Bnei 
Eretz Yisrael are mandated to observe Rosh Hashana as a two day Yom 
Tov. However, Rabbeinu Efraim (cited by the Ran ad loc. s.v. v’kasav) and 
the Ba’al HaMaor (Meor HaKattan ad loc. 2b s.v. v’haRif) vehemently 
disagree, discounting this logic, and maintaining that Rosh Hashana was 
always observed as one day in Eretz Yisrael. Yet, the Ramban (Milchemos 
Hashem ad loc. 2b s.v v’od v’harav) and Rosh (Beitzah Ch. 1, 4) ardently 
defend the Rif’s conclusion, and maintain that even in Eretz Yisrael Rosh 
Hashana is observed as a two day Yom Tov. This is also the conclusion of 
the Rashba (Beitzah 5b; albeit for different reasons than the Rif), Rambam 
(Hilchos Kiddush HaChodesh Ch. 5, 12 and Hilchos Yom Tov Ch. 1, 1 & 
24) and Sefer HaChinuch (Parshas Emor, Mitzva 301, end 2). 
6. This majority opinion of the Rishonim (see last footnote) is codified as 
halacha in Shulchan Aruch (Orach Chaim 601, 2), since even during the 
times of the Beis HaMikdash Rosh Hashana was sometimes observed as a 
two day Yom Tov [see Beis Yosef (ad loc. s.v. v’kasav), Magen Avraham 
(ad loc. 1), Chayei Adam (vol. 2, 139, 14), Aruch Hashulchan (Orach 
Chaim 600, 1 & 2), and Mishna Berura (601, 3)]. In fact, the two day Yom 
Tov of Rosh Hashana is mentioned in the Mishna (Menachos Ch. 11, 9) 
and was known to have already been observed in the times of Ezra HaSofer 
(see Nechemia Ch. 8, 13, and commentaries ad loc.). The Yerushalmi (end 
of the first Perek of Eruvin) effectively dates this Takana back to the times 
of the Neviim Rishonim! 
7. See Rabbi Yechiel Michel Tukachinsky’s Ir HaKodesh V’HaMikdash 
(Vol. 3, Chapter 18, 5, ppg. 236 - 238) who deals with this issue at length. 
Although certainly in the city of Yerushalayim it would have been known 
when the Sanhedrin would have established the New Month and Year, he 
concludes that the two day Yom Tov regarding Rosh Hashana that applies 
universally was not due to the safek Yom, but rather was an actual Takanas 
Sanhedrin from when the Bais HaMikdash was still standing [see also 
Rambam (Hilchos Kiddush HaChodesh Ch. 5, 12 and Hilchos Yom Tov 
Ch. 1, 24) and Sefer HaChinuch (Parshas Emor, Mitzva 301, end 2); as 
mentioned previously, the Yerushalmi (end of the first Perek of Eruvin) 
dates this Takana to the times of the Neviim Rishonim], and is therefore as 
binding as if it was given at Har Sinai, and even in Yerushalayim. 
8. See Rambam (Hilchos Yom Tov Ch. 1, 24), Tur (Orach Chaim 503, 1 
and 600, 1), Shulchan Aruch (Orach Chaim 513, 5 and 515, 1), Chayei 
Adam (vol. 2, 139, 14), Kitzur Shulchan Aruch (99, 2, inthe parenthesis), 
Aruch Hashulchan (Orach Chaim 600; at length), and Kaf Hachaim (Orach 
Chaim 503, 10 and 600, 1). For more on the status and parameters of Rosh 
Hashana as a two day Yom Tov see Minchas Chinuch (Parshas Emor, 
Mitzva 301, 5 s.v. chutz), Shu”t Sho’el U’Meishiv (Mahadura Tinyana vol. 
2, 85), Chazon Ish (Moed - Orach Chaim 130 & 131), Shalom Yehuda (Vol. 
1, Moed, 1), Ir HaKodesh V’HaMikdash (Vol. 3, Chapter 18), Kaf Hachaim 
(Orach Chaim 601, 5; who cites several Kabbalistic reasons) and Yom Tov 
Sheini K’Hilchaso (Miluim 6). 
9. Tur (Orach Chaim 624). The poskim who rule that it is preferable to keep 
only one day of Yom Kippur include the Ohr Zarua (vol. 2, 281), Bais 
Yosef (Orach Chaim 624), Rema (ad loc. 5), Bach (ad loc.), Magen 
Avraham (ad loc. end 7), Biur HaGr”a (ad loc. s.v. v’ain linhog), Chasam 
Sofer (Haghos ad loc.), Chayei Adam (vol. 2, 145, 43), Hisorerus Teshuva 
(Shu”t vol. 1, 190), Aruch Hashulchan (Orach Chaim 624, 5), and Mishna 
Berura (ad loc. 17). 

10. See the Star-K’s excellent sikum of the potential issues, shittos, and 
boundaries of the International date line here: ‘A Traveler’s Guide To The 
International Dateline’ by Rabbi Dovid Heber: http://www.star-
k.org/kashrus/kk-trav-dateline.htm. 
11. See Orach Chaim 624; Tur and Shulchan Aruch and related 
commentaries ad loc. 
Disclaimer: This is not a comprehensive guide, rather a brief summary to 
raise awareness of the issues. In any real case one should ask a competent 
Halachic authority. 
L'iluy Nishmas the Rosh HaYeshiva - Rav Chonoh Menachem Mendel ben 
R' Yechezkel Shraga, Rav Yaakov Yeshaya ben R' Boruch Yehuda, and 
l'zchus for Shira Yaffa bas Rochel Miriam and her children for a yeshua 
teikef u'miyad! 
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Stam Torah 
Shabbos Shuva/Yom Kippur 5778 
“Tear Down This Wall” 
The great gaon, Rabbi Yaakov Yosef zt’l, was renown in Lithuanian Vilna 
as an erudite scholar, versed in all areas of Torah. He held many Rabbinic 
posts, his most prestigious being the head of the Beis Din in Vilna. At the 
time Vilna was known as the ‘Yerushalayim of Lithuania’, with no dearth 
of Torah scholars. Yet, Rabbi Yaakov Yosef stood out as a leader. 
Among his other accomplishments, Rabbi Yaakov’s speeches during the 
Yomim Noraim were legendary. He had an uncanny ability to emotionally 
transform an assemblage to tears, with his fiery and passionate oratory. 
In 1885, the Jewish congregation in New York sent letters to many of the 
Torah dignitaries of their time including Rav Yosef Dov Halevi 
Soloveitchik of Brisk (the Bais Halevi), Rabbi Yitzchok Elchonon of 
Kovna, Rabbi Eliyahu Meisel of Pinsk, and Rabbi Chaim Berlin of 
Volozhin. In the letters, they requested that the Rabbis suggest someone 
who could become Chief Rabbi of New York City. 
At that time, America was a spiritual wilderness. The post required a 
charismatic person with a dynamic personality, who was also a Torah 
scholar with an unyielding personality. Rabbi Yaakov Yosef was chosen. 
Rabbi Yaakov Yosef arrived in America to an unprecedented welcome. 
Thousands of people came to greet their new Rabbi and, literally, carried 
him on their shoulders. However, it didn’t take long before Rabbi Yaakov 
Yosef realized he was fighting a losing battle. Those who had undertaken 
the arduous journey from ‘the alter heim’ to ‘the Goldeneh Medina’ did so 
in pursuit of the American dream. Most didn’t want to be hindered by the 
shackles of religion. 
Rabbi Yaakov Yosef refused to yield to the pressure and resistance all 
around him. However, it cost him his health. Although he managed to 
secure some improvements in kashrus and opening a Yeshiva, most of his 
herculean efforts proved futile. The man who was once the pride of Vilna 
felt like he had become the bane of New York. Eventually, he became 
bedridden. 
Just prior to Rosh Hashanah, Rabbi Yaakov Yosef announced that he 
wished to deliver a Shabbos Shuva derasha (lecture). Despite the 
protestations of his doctors, Rabbi Yaakov Yosef insisted that he could not 
allow Shabbos Shuva to pass without speaking. 
When the time arrived for the d’rasha, the shul was filled well beyond its 
capacity. People were literally hanging onto the windows. There was an 
unspoken feeling that this would be his final public lecture. That feeling 
proved to be correct. 
The crowd sat in utter silence as Rabbi Yaakov rose to his feet and ascended 
the pulpit. They watched as he mustered every ounce of his failing strength 
to pull himself up to the lectern. As he began, his voice resonated 
throughout the shul, “The Rambam writes in hilchos teshuvah (the laws of 
repentance)”. The crowd leaned forward to hear what the Rambam says, 
but then, Rabbi Yaakov became strangely silent. The befuddled crowd 
watched quizzically as he began again, “The Rambam writes in hilchos 
teshuvah.” But then again he paused, and again there was a period of 
silence. He began a third time, and then a fourth time. But he did not get 
past those opening words. 
After a minute of complete silence, Rabbi Yaakov Yosef suddenly let out 
a painful cry. He grabbed the lectern, raised his frail body up on his toes, 
and called out in a voice that shook the whole shul: “I have forgotten what 
the Rambam says! I, who was known to be an expert and versed in all areas 
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of the Torah, have become a broken vessel! Look what happens to a person 
at the end! You have a living example in front of you. Pay heed to this 
living rebuke and take advantage while you still have the time and 
opportunity to do so.” 
Then, the great Rabbi Yaakov Yosef broke down and wept. Soon, the whole 
crowd was crying along with him. 
The saga of Yosef and the tribes is of the most tragic in the Torah. The 
tribulations that Yosef suffered when sold by his brothers and ended up 
alone in Egypt, is painful to read. However, the decision to sell Yosef was 
not unanimous. The Torah records that Reuven tried to deter the brothers 
from killing him by suggesting that they cast him into a nearby pit. Reuven 
planned to return to the pit after the brothers had left to rescue Yosef and 
bring him home safely. However, the pasuk(1) relates that when Reuven 
returned to the pit, he was shocked to discover that it was vacant. When, 
upon inquiry, he was informed that Yosef had been sold to a group of 
passing travelers, he rent his garments and mourned. 
The Medrash(2) explains that Reuven was not present when they decided 
to sell Yosef because he had left to continue his personal efforts of 
repentance.(3) The Medrash continues that when Reuven began his process 
of repentance, Hashem said to him, “Never in the history of mankind has a 
person sinned and repented before me. Because you were the first to repent, 
I swear that your descendant will be the prophet who will exhort the Jewish 
people to repent, as well.” 
The promise was fulfilled when the prophet Hoshea, a descendant of 
Reuven, called out to Klal Yisroel: “Shuva Yisroel ad Hashem Elokecha ki 
kashalta ba’avonecha - Return Yisroel to Hashem, your G-d, for you have 
stumbled in sin.”(4) 
The Gemara(5) records that Adam Harishon sat in sackcloth and fasted for 
one hundred and thirty years as penitence for having eaten from the 
forbidden fruit. In addition, the Medrash(6) relates that Kayin repented for 
murdering his brother, Hevel. 
If so, how can the Medrash state that Reuven was the first person to engage 
in repentance, if Adam and Kayin had previously done so? 
Rabbi Betzalel Rudinsky(7) explained that there is a fundamental 
difference between the motivations for the repentance of Adam and Kayin, 
versus that of Reuven. Both Adam and Kayin repented after they were 
chastised and rebuked. Adam had been banished from Gan Eden and had 
been informed that his sins would affect his descendants for all time. Kayin 
too was reprimanded by G-d for murdering his brother. It was only after 
they were admonished for their wrongdoing, that they sought to repent. 
Reuven however, was not immediately chastised after he moved his 
father’s bed. In fact, the opposite is true. The very pasuk that relates what 
Reuven did concludes by stating that Yaakov had twelve sons. Rashi 
explains that the Torah’s intent here is to inform us that all twelve of them 
were equally righteous. The Torah does so to reiterate that Reuven’s act 
was not considered a blatant sin. 
Still, upon reflection, Reuven was bothered by his own action. Therefore, 
upon his own initiative he engaged in a self-imposed process of repentance. 
Reuven’s repentance was not to mitigate a punishment but it was to rebuild 
and rejuvenate his feeling of closeness to G-d. 
The Medrash is teaching us that the highest level of teshuvah is 
accomplished when one seeks to literally, return to G-d, not merely out of 
fear of punishment or retribution. 
Rav Shimshon Pinkus zt’l notes that although many religions believe in G-
d and in His Omnipotence, the concept that we can have a binding and 
intimate relationship with G-d, is uniquely Jewish. The idea that G-d not 
only listens to our prayers, but that He awaits them and cherishes them, is 
not espoused by any other religion.(8) 
The Torah views teshuvah as an opportunity for one to reconnect. It is not 
merely a process where one begs G-d to dispose of his sins, but more 
profoundly, it is an opportunity to feel revitalized spirituality. 
Rav Pinkus relates a parable about a five-year-old boy who accompanied 
his father to the hustling marketplace one afternoon, to purchase a set of 
the Four Species for Succos. The boy held his father’s hand as they walked 
from booth to booth analyzing the various lulavim and esrogim. While the 
father was analyzing a few esrogim, the son began to wander to the next 
booth to look at some pretty succah decorations. A moment later, the boy 
mistakenly thought he saw his father walking away, and he ran to catch up 
with him. When the boy realized that it was not his father he began to cry 
out for his father. Meanwhile, when the father turned around he noticed that 
his son was missing. He began calling his son’s name into the crowd. 

After a few minutes of searching, the man walked toward a police officer 
to ask for assistance in locating his son. Before he had a chance however, 
his son saw him and excitedly jumped into his arms. At that initial moment, 
father and son felt extreme love for each other. It was a level of emotion 
they would not have felt if they had not lost each other. Their momentary 
disconnection had deepened their subsequent connection. 
We are the beloved children of G-d. When we sin, we have not only 
committed a sin, but we also become spiritually distanced from G-d. When 
we repent and reignite that bond not only can we again feel close to G-d, 
but we can reach a level of closeness that would not have been possible to 
achieve had we never felt the pain of distance. Teshuvah is the conduit that 
allows us to jump back into G-d’s embrace, as it were. 
The pasuk in Amos (3:8) states, “Aryeh sha’ag mi lo yira- A lion has 
roared; who will not fear?” The commentators note homiletically that the 
Hebrew word “Aryeh” is an acronym for the four awesome periods and 
days of repentance and reflection: Elul, Rosh Hashanah, Yom Kippur, and 
Hoshanah Rabbah. These are times of celestial judgment and should cause 
us to tremble, as we would when encountering a roaring lion. 
Rabbi Shlomo Teitlebaum recalled that he had once gone to the Bronx Zoo 
and, while walking along the flowered promenade, heard a ferocious roar 
from a nearby lion. Yet, he wasn’t the least bit frightened. Why? Because 
the lion was in a strong cage and could not inflict any harm on him. 
Rabbi Teitelbaum mused: “I deduced from that that if the “roar” of the holy 
days of Elul, Rosh Hashanah, Yom Kippur, and Hoshanah Rabbah do not 
cause me to become the least bit afraid, it must be because there is a cage - 
a barrier between me and G-d.” This is why in the concluding prayer on 
Hoshanah Rabbah we ask, “May it be Your Will… remove the iron 
partition separating us from you.”(9) 
In Elul 5767, the Monsey community was shocked by the brutal discovery 
that a respected member of our community was selling non-Kosher meat 
with kosher labels in one of the local kosher markets. Hundreds, if not 
thousands, of people, who are meticulous to only eat kosher meat, were 
impacted by the egregious duplicity. 
Each Rabbi directed their congregants of what had to be done. Public 
stations were set up to help people kasher their vessels that had been used 
to cook the unkosher meat. It included blow-torching and submerging pots 
and cutlery under boiling water. Handles were removed from pots, grills 
were scorched, dishwashers were scrubbed, and ovens were cleaned. Aside 
from the purification of the vessels, the Rabbis of the community scheduled 
a communal fast as well as a massive communal assembly. 
At the assembly, Rabbi Shlomo Breslauer shlita, the Mashgiach of the store 
from where the meat was sold, explained that until that time, the butcher 
had an impeccable record, and had been a respected person in the 
community. No one could have imagined that he was accepting deliveries 
of unkosher chicken in an unmarked truck during the dead of the night. 
After unloading the chicken, he would remove the labels, and replace them 
with kosher labels. 
Rabbi Breslauer quoted sources which explained that the innocent 
consumers who had purchased and eaten the chicken were not halachically 
liable. Furthermore, the spiritually dangerous and noxious effects that non-
Kosher food causes, was also a non-issue, because it had been completely 
beyond anyone’s control. 
Rabbi Breslauer continued, that if that was true, why was there was any 
need for a public fast or a mass gathering. 
He answered that the mere fact that such a terrible event had occurred in 
our community, was indicative of the fact that G-d was dissatisfied with 
our observance. It is for that sense of rejection that we must fast and gather 
en masse. 
Rabbi Ephraim Wachsman made the following observation: 
“Think about the busiest man in the world. He has relentless meetings, 
paperwork, deadlines, and pressures. Time is money and every moment is 
dedicated to its pursuit. Do you want to have a half hour conversation with 
that man who has no time for anything? Talk to him about how wonderful 
his child is! 
“We approach G-d during the High Holy days, wanting to attract His 
attention in a favorable manner. G-d is judging the world and preparing the 
New Year. If we want G-d to notice us, we should talk positively about His 
children. We need to express our love for Klal Yisroel and our concern for 
their plight.” 
The process of teshuvah and the awesome day of Yom Kippur is not merely 
spiritual garbage-removal day. The Mishnah(10) records that it is one of 
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the two greatest Yomim Tovim on the Jewish calendar. What makes it such 
an incredible Yom Tov? 
Dovid Hamelech states: “And as for me, being close to G-d is good”(11). 
The word Yom Tov literally means ‘a good day’. If Yom Kippur affords us 
the opportunity to connect with Hashem on a greater level than any other 
day of the year, than it is truly the ultimate Yom Tov. 
If we seek to tear down the barrier we have created between us and by 
rededicating ourselves to Torah and mitzvos and love for every Jew, we 
will be able to reconnect with the ultimate source of life. 
“Return Yisroel to Hashem, your G-d” 
“A lion has roared; who will not fear?” 
Rabbi Dani Staum, LMSW, Rabbi, Kehillat New Hempstead, 
Rebbe/Guidance Counselor – Heichal HaTorah, Principal – Ohr Naftoli- 
New Windsor 
1. Bereishis 37:29 
2. Bereishis Rabbah 84:19 
3. Following the death of the matriarch Rochel, Yaakov’s bed which had 
primarily been in the tent of Rochel, was moved into the tent of Bilhah. 
Reuven felt that this was an affront to the dignity of his mother. He felt that 
if Rochel had died, surely Leah should take her place as the mainstay and 
backbone of the home and not the maid, Bilhah. Therefore, Reuven took 
the initiative of moving his father’s bed into the tent of Leah. When Reuven 
realized that his impulsive actions were inappropriate, he engaged in a 
rigorous process of repentance, where he donned sackcloth and ashes and 
prayed for forgiveness. 
4. Hoshea 14:2 
5. Eruvin 18b 
6. Bereishis Rabbah 22:13 
7. Shabbos Shuva, 5765 
8. Christianity conjured up the idea that G-d has an ‘intermediary’ who is 
closer to humankind. 
9. Rabbi Teitelbaum is the Rav of K’hal Adas Yereim in Queens. The story 
was quoted by Rabbi Paysach Krohn 
10. Ta’anis 4:8 
11. Tehillim 73:28 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh -Yom Kippur 
9 Tishrei 5778/ September 
In our home, we take the custom of eating challah with honey during 
this time of year, very seriously. If having honey is symbolic to have a 
sweet, new year, we aren't taking any chances of abrogating that 
symbolism. 
In our family, the challenge is to douse the challah with the perfect 
balance of honey - the most that the challah can tolerate before the 
honey starts dripping down the sides, all over the plate and onto the 
tablecloth. To do so requires squeezing out the honey, and then quickly 
biting into the challah. If the honey pourer is not agile and quick 
enough, he's liable to end up with a sticky mess. 
Recently, my mother gave our children a book called "Tootles" as a 
gift. It was a book I grew up with, but hadn't seen in many years. 
The story is about a young locomotive named Tootles who dreams of 
one day pulling the big express. He, and the other locomotives, are 
taught many rules and regulations in school. But the most important 
rule emphasized is that they must never ever leave the tracks. 
The problem is that Tootles enjoys the fields and the sunshine, and he 
veers off the tracks. The story relates how the engineer got Tootles to 
realize that if he aspires to be a famous locomotive one day, he must 
learn to always stay on the tracks. 
The concept of teshuvah entails that we get ourselves back on track. 
During the vagaries of our daily routines, we sometimes stray off track. 
Often, it's the result of chasing the proverbial butterflies into the 
meadow, which causes us to veer off the straight path. Doing teshuvah 
requires us to evaluate how true we have been to ourselves. To "get 
back on track", we must be willing to let go of the negative habits we 
have formed. 
We are blessed to live in a land of plenty. Pleasures and enjoyment 
abound, and there is little to stop us from indulging. This is not only 
true about sinful and forbidden pleasures, but even regarding 
enjoyments that are acceptable within reason. For example, there is no 

dearth of eateries of all different types, each constantly updating their 
menus with tantalizing new dishes 
Our challenge is to learn how to have our cake, and hold ourselves back 
from eating it too. We have to discipline ourselves to stop trying to grab 
as much honey as we can, by enjoying with a proper balance. 
Dovid Hamelech states in Tehilim (147:13): "For he strengthens the 
bolts of his gates, his sons are blessed in their midst." 
The Torah imposes upon us many gates/limitations, but within those 
gates one can enjoy life and be elevated by its blessings. When one 
learns how to live comfortably and happily within those confines, his 
progeny will feel blessed, and will thrive as well. 
The greatest life is lived by someone who remains on track and is 
constantly progressing towards his ultimate destination. The great day 
of Yom Kippur helps us recognize in which areas of life we have 
indulged, and must reverse course to get back on track. 
So, turn your train around, stand clear of the closing doors, and proceed 
as planned. 
Next stop: the intense joy of Succos and Simchas Torah! 
G’mar Chasima Tova & Good Yom Tov 
Shabbat Shalom & Good Shabbos, 
R’ Dani and Chani Staum 
 

Rabbi Berel Wein 

Yom Kippur 
The sublime holiness of the day of Yom Kippur is ushered in by the 
declaration of the annulmemment of vows in the Kol Nidrei service. 
Obviously we do not want to appear before the Heavenly court with 
outstanding unfulfilled commitments. But attempting to discharge one’s 
committed, seriously undertaken commitments by cancelling those 
obligations unilaterally seems, at first glance, to be a slippery way of 
escaping one’s responsibilities. 
Why are we so confident that Heaven will agree to this and truly wipe that 
slate clean for us? The Torah itself appears to be quite strict and exacting 
in matters of vows and commitments. “All that you verbally commit to shall 
you fulfill” is apparently the governing principle of the Torah in these 
natters. Yet we are sure that Heaven will accept our nullification of vows 
as being valid, both legally and morally. 
I believe that the reason for this becoming acceptable and even somewhat 
noble lies in the majestic concept of Yom Kippur itself. Forgiveness is a 
Heavenly trait. Human beings may forgive slights and insults and not act 
vengefully but within themselves the hurt and the grudge remains. Such is 
our human nature, the instinct of self-preservation that is part of us from 
our first breath to our last. 
But on Yom Kippur we ask Heaven to truly forgive us and to reverse time, 
so to speak, so that our sins and hurtful behavior appear never to have really 
occurred. Heaven does not bear grudges. And the day of Yom Kippur is a 
touch of Heaven here on earth. 
What a gift this holy day is to us! The reversal of time makes us all clean 
and fresh again. The body may feel its years and infirmities but the soul is 
refreshed and revitalized. Before holidays and special occasions we polish 
the silver items that we possess so that they gleam with their original luster, 
Yom Kippur polishes our souls, removing the tarnish that dimmed it over 
the year. 
Since the body is not serviced on Yom Kippur, the soul, for this one day of 
the year, takes precedence and Heaven restores the soul to its original state 
of being and with its connection to its Creator. The soul needs no physical 
nourishment or exterior garments of show. It longs for the tranquility of the 
day and for the dialogue it conducts with its Creator through the soaring 
prayers of Yom Kippur. 
And because of the magical reversal of time that Yom Kippur endows us 
with, we are able to relive the experience of the service of the High Priest 
in the Temple service of Yom Kippur. The past, present and future all 
merge seamlessly on Yom Kippur because our souls are eternal without 
barriers of time to distract us. So our inner selves are able to experience 
what to our physical selves is an unseen and remote occurrence. This 
ethereal quality of Yom Kippur should be treasured and appreciated by us 
on this, the holiest day of the year. 
Gmar Chatima tova, Shabbat shalom, 
Rabbi Berel Wein 
U.S. Office 386 Route 59 Monsey, NY 10952 845-368-1425 | 800-499-WEIN (9346) Fax: 845-368-1528 Questions? info@jewishdestiny.com Israel 
Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
Destiny Foundation  
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Rabbi Pinchas Winston 

Perceptions 
Zos HaBrochah & Succos 
September 30-October 7, 2017 
Gmar Chasimah Tovah! 
Dedicated in honor of Shoshana bas Chava. The Beliak Family, Toronto 
“What is your proof,” I recently asked a self-proclaimed atheist, “that God 
does not exist?” 
He answered, “I don’t need proof.” 
“You do,” I told him, “if you don’t want to be downgraded to only an 
agnostic.” 
“What’s the difference?” he asked. 
“Well,” I explained to him, “an atheist BELIEVES God doesn’t exist. That 
requires proof. An agnostic only DOUBTS God’s existence, and that 
requires investigation to either prove God exists or to prove He doesn’t 
exist.” 
He thought for a moment. He wasn’t giving in so easy. 
“How can there be a God,” he asked, “if children can be born with 
debilitating defects, or into families that will never give them a chance to 
get ahead in life?” 
“That is tragic,” I agreed, “but how is that a proof against God’s existence?” 
“It’s so UNJUST!” he said emotionally. 
“It sure seems that way,” I agreed. “But, what if there was a reason for it 
that WE can’t see?” 
“Like what?” 
“What if in his previous life the child abused his OWN children?” 
“Reincarnation?” he snarled, “I don’t believe in reincarnation.” 
“Because you have proof that it doesn’t exist?” 
“No, but I don’t have proof that it DOES exist.” 
“Did you ever learn Sha’ar HaGilgulim, the Arizal’s work on 
reincarnation?” 
“No. But, just because some rabbi wrote about it doesn’t mean that it 
exists.” 
“True,” I admitted. “But, after seeing what he DID write about the topic, I 
have to say that it is hard NOT to believe in reincarnation. Let’s learn it 
together and you can draw your own conclusion.” 
His face tightened. I knew it wasn’t going to happen. He knew it wasn’t 
going to happen. But, it also created a dilemma for him, as I had hoped. If 
he flat out said “no,” it would make him look closed minded. It certainly 
wouldn’t make him look very honest, and he needed to at least APPEAR 
honest, if not for my sake, at least for his own sake. 
“I don’t really have the time . . .” he said weakly. 
“You don’t have the time?” I asked, acting incredulous. “We’re talking 
about God here, the biggest thing man will EVER have to deal with! We’re 
talking about truth, the biggest truth there is!” 
“Perhaps,” was all he said. 
“Perhaps,” I questioned. “Are you kidding?! If you’re wrong about this, 
you’ll be making the BIGGEST mistake of your life! That doesn’t concern 
you?” 
He paused for a moment, and then said, “It hasn’t so far . . .” 
I didn’t expect him to change his mind. I knew the truth that he didn’t want 
to admit. He wasn’t an atheist, because there IS no proof whatsoever that 
God does not exist. Any so-called proof is easily moved from the 
“Conclusive” category to the “I have a question” category with a couple of 
simple counter questions. 
He didn’t want to be religious, period. He didn’t want to have to work on 
himself spiritually, period. He didn’t want to have to belong to some 
religious minority and turn his back on the hugely secular majority, period. 
And, he wanted to believe he could live without the above with a clear 
conscience, period. 
“Let me ask you,” I began. “What if you had approached your own father 
the same way?” 
“What do you mean? I could SEE my own father. He was real.” 
“I know. But what if you acted as if he didn’t exist, ignoring everything he 
said?” 
“I wouldn’t have made it to my next birthday!” 
“So you would never have tried such a thing,” I asked him, “because you 
were afraid of the consequences?” 
“Definitely.” 
“How did you know there were any?” I further asked. 

He smiled a knowing smile. “I had already experienced them, and saw my 
father in action with my siblings as well.” 
“I see,” I continued. “And God?” 
“God? First off all,” he explained, “I don’t see Him. Secondly, I don’t know 
if I have ever been punished by Him, and thirdly, I certainly can’t tell if the 
suffering of other people is the work of God either! If God really existed,” 
he said, “then a lot of people are getting away with murder—literally— and 
He’s not doing ANYTHING about it!” 
“At least that it is the way it looks to you.” 
“What do you mean THE WAY IT LOOKS? That is the way it is!” 
“Appearances can be deceiving,” I told him. 
“Yeah, well, sometimes,” he said, “but not on such a massive scale!” 
“Hmm,” I said. “From where I stand, I don’t see the problem. I don’t think 
you would either if you would just take the time to understand how God 
works. You’re oversimplifying Him.” 
I was about to offer him the opportunity to learn what I mean, but knew it 
would be futile. As I said, it wasn’t the truth he was after, no matter how 
much he claimed it was. God is serious business. Life is serious business. 
The Torah makes fantastic claims that are not easily refuted. A truth seeker 
by definition has to at least investigate what they are and why that cannot 
be easily dismissed. 
On the contrary, a REAL truth seeker would not be hesitant to check out 
Torah. He would jump at the opportunity because there would be a chance 
to know truth, or at least more of it. His own fears and inhibitions would 
take backseat to his drive be honest about life. This is was not the case with 
the person with whom I was presently engaged in a philosophical dialogue. 
Instead, I asked him to switch roles. 
“You want me to play you and you’ll play me?” 
“Yeah.” 
His face went blank. 
“How can I play you? You’re a believer. I’m not.” 
“I know,” I explained. “I just want you to PRETEND to be a believer for 
five minutes. I want you to pretend to be me answering your questions.” 
“That’s ridiculous,” he protested. 
“Perhaps. But, I think it will also be fun. Worse comes to worst we’ll get a 
good laugh and drop the whole thing.” 
He considered the offer. “Five minutes only, right?” 
“Five minutes only,” I confirmed, quietly excited. 
Not only did I ask his questions, but I was pushy. I played an arrogant 
atheist, and he actually got angry at me. I had to get him so emotionally 
involved in the dialogue that he would stop thinking about what say to 
defend himself so that his inner being would answer, and not the one set up 
to defend his mistaken way of life. 
The best part was when I refuted his logical conclusions with random 
statements. Playing me, it frustrated him. I quoted famous atheists and he 
asked me about how much they had ever really checked into the topic of 
God and Torah. I used science as a “proof” and he actually saw how to turn 
it around as evidence of God’s existence! I learned a lot from the 
interchange, insights I had not considered before. 
Around five minutes I stopped on a dime. I simply smiled. The abrupt end 
acted like the snapping of fingers at the end of a hypnosis session. He 
“woke up.” 
“Well, that sure was fun,” I said innocently. “I actually learned a lot from 
you.” 
He said nothing. His face was serious. He was confused. 
“I guess . . .” he said from a distance. He clearly did not know what to say 
next, as if the next thing to come from his mouth would either make him a 
hero or a complete liar. He took the “Fifth.” 
Every part of my being wanted to move in for the “kill,” but it seemed 
unfair and unwise. The rest was really up to him. The struggle would have 
to be inner from that point onward, and I purposely changed the direction 
of the conversation, though clearly he remained affected by the experience. 
As we parted ways, I felt so grateful that I had long ago hurdled those 
inhibitions. I was so excited that I had come to the right conclusions when 
I had, and that I had had the courage to admit to a truth that, at first, did not 
appeal to me in the least. I felt so blessed to be able to spend my time and 
energy delving deeper into Torah and the mitzvos. An incredible amount 
of people, even geniuses, delude themselves about God and Torah, 
rejecting both. What a brochah that I wasn’t one of them . . . 
And this is the blessing with which Moshe, the man of God, blessed the 
Children of Israel before his death. (Devarim 33:1) 
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נעשים לו כזכיותזדונות   
The Gemara (Yoma 86b) teaches us that there are two kinds of 
Teshuva, each yielding a different result: When a person does Teshuva 
MeYirah (repentance motivated by fear) their Zedonos (willful sins) 
are downgraded into Shegagos (mistaken sins), whereas Teshuva 
MeAhavah (repentance motivated by love of Hashem) renders Zedonos 
into Zechuyos (merits). How can we explain the latter? Granted, 
Hashem created a wonderful reality called Teshuva that absolves sins. 
But what can be the meaning of the notion that a certain kind of 
Teshuva retroactively changes the sins into mitzvos? How can 
activities that distant us from the Almighty be reclassified as activities 
that brought us closer? 
The Mashgiach זצ"ל explained this idea with a powerful principle that 
could serve as a guiding light on Yom Kippur and beyond: It is our 
hope and yearning to connect to Hashem and understand Him, and and 
we are to achieve that through the study of Torah. However, the Ibn 
Ezra (Shemos 31:18) establishes that to the degree that we do not know 
ourselves we cannot understand Hashem: "It is impossible to 
understand Hashem if one does not know his Nefesh, Neshama, and 
Guf (soul and body)." Why is self-knowledge so crucial to 
understanding and connecting to Hashem? Rav Wolbe explained that a 
person is an amalgam of an earthy body and Heavenly soul. Only once 
a person deeply recognizes that a central part of his physiology comes 
from the spiritual world can he develop and deepen his relationship 
with his Creator. To connect to Hashem you must first identify as a 
Neshama. 
There are two way to practically achieve a deep sense of our lofty 
spiritual reality and destiny. The first is through hisbodidus (solitude 
and self-reflection). The majority of our lives is consumed with our 
earthly, bodily selves, and pursuing and advancing our materialistic 
agenda. But when we practice hisbodidus, we can temporarily drown 
out the materialistic distractions and we can expose and unearth a whole 
different aspect of ourselves. We discover our Neshama with its 
immense powers and its innate closeness to Hashem. 
The second way to identify as a Neshama and blaze a path towards a 
connection with Hashem is from amidst sin. Specifically when we 
recognize and address our activities that repelled us away from Hashem 
does it dawn upon what we had before sin and consequently what we 
lost as a result. In that state we recognize that our Neshama indeed is 
our true self, and that we hail from the spiritual world. From amid the 
darkness the light shines brightest. In a counterintuitive way, it is the 
sin itself and the spiritual decrepitness that it leaves in its wake that 
propels the reawakening. 
Along these lines, the Mashgiach quoted the Alter of Slabodka's insight 
on the Gemara's (Yoma 38b) teaching, "Whomever comes to purify 
[himself], is aided [from Above]; whomever comes to defile [himself] 
is allowed [from Above]." The Alter asked how can there be congruity 
between these two teachings? How can the Almighty respond with 
kindness only to someone who is seeking purification? The Alter 
answered that both teachings are manifestations of Hashem's kindness. 
When someone who is seeking defilement and is allowed to partake 
and wallow in sin, that in itself is capable of evoking his consciousness, 
awakening his Neshama, and precipitating his journey to Teshuva. 
With this principle we can understand the enigmatic concept that 
Teshuva MeAhavah renders Zedonos into Zechuyos. Indeed, for 
someone who does Teshuva out of love, it is the Zedonos themselves 
that propel him closer and closer to Hashem, and thus in retrospect can 
be reclassified as merits. 
Perhaps we can keep this powerful insight in mind when we say the "Al 
Cheits" and dwell upon our varied and voluminous sins. That sad and 
empty feeling that it engenders is a potent tool to achieve Teshuva 
MiAhavah, and can enable us to achieve untold merits and take a great 
leap forward in our lifelong efforts to connect to Hashem. 
Gmar Chasima Tova! 
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Jewish History Crash Course 
Crash Course in Jewish History Part 63 - Modern Zionism 
The First Zionist Conference, held in 1897, was a major event in the 
establishment of the modern State of Israel. 
We cannot study Zionism without studying Theodor Benyamin Ze'ev Herzl 
(1860-1904). 
We already saw in Part 59, as a correspondent during the Alfred Dreyfus 
affair, he was shocked to hear the civilized French screaming "Death to the 
Jews!" He determined then and there that the solution to anti-Semitism was 
the establishment of a Jewish national state. He wrote a book about it, 
entitled Der Judenstaat ("The Jewish State") in which he described his 
vision for a Jewish homeland. 
Although Zionism was not his invention, Herzl became the driving force of 
the movement. There were several factors that made him the ideal leader: 
• he was from Western Europe (as opposed to Eastern Europe) -- a 
part of the world considered to be more enlightened; 
• he was very well educated; 
• he could write well and speak well; 
• he was wealthy and politically well connected; 
• he had a charismatic presence and a regal stature --he behaved like a 
leader. 
In 1897, on August 29th, Herzl convened the First Zionist Conference in 
Basel, Switzerland. Present were 197 delegates from 16 countries who 
formed the initial Zionist policy. This gathering proved a major event in the 
establishment of the modern State of Israel. 
Afterward Herzl wrote in his diary: 
"Were I to sum up the Basel Congress in one word which I shall guard 
against pronouncing publicly, it would be this: At Basel I founded the 
Jewish State. Perhaps in five years but certainly in 50 everyone will know 
it." 
(See The Siege by Connor Cruise O'Brian.) 
In fact, the State of Israel was declared on May 14, 1948 - 50 years and 9 
months later. 
Unfortunately, Herzl did not see it happen. He died at age 44 of a heart 
attack following the stormy controversy involving the proposal that the 
Jewish people make their home in Uganda. Herzl, who had provisionally 
supported the idea, settled the controversy convincing his detractors that he 
had remained faithful to Jewish settlement in the Land of Israel. Thus, he 
safeguarded the unity of the Zionist movement, but his weak heart gave out 
in the process. 
Herzl's is a tragic story. He died having given his life for the cause and he 
died bankrupt having spent all his money on his cause. 
Perhaps the saddest thing is that he left no descendants to carry on after 
him. His wife Julia, who was not Jewish, tried to carry on, but she died at 
age 35. Of his three children - Pauline, Hans and Trude -- all died tragically. 
Pauline became a drug addict and died in France. Hans, after becoming 
Catholic, shot himself on the day of Pauline's funeral. Trude Margarethe 
died at Theresienstadt at the hands of the Nazis. Herzl's only grandchild, 
Stephen Theodor (Trude's son), changed his name to Norman and 
committed suicide by jumping from a bridge into a river in America. 
Herzl was buried in Europe, but after the state of Israel was declared, his 
body was disinterred and brought to Israel. He is buried in Jerusalem in a 
cemetery now known as Mount Herzl, where various heads of state and 
military heroes are also buried. 
Key Personalities 
Of the key personalities at this time, we must mention three: 
• Chaim Weizmann (1874 to 1952) 
• David Ben-Gurion (1886 to 1973) 
• Asher Hersh Ginsberg (1856 to 1927) 
Weizmann was a Russian-born chemist, who early on in his youth became 
associated with the group Chovevei Tzion ("Lovers of Zion"). After Herzl's 
death in 1904 he became the de facto leader of the Zionist Movement. 
Interestingly, Weizmann invented artificial acetone, the chief ingredient in 
gunpowder, in 1915 in the middle of World War I. His invention enabled 
the British to mass-produce gunpowder for the war effort. 
Because of this, he became friendly with Arthur Balfour, the foreign 
secretary of England. Balfour, who in 1917 promised British support for a 
national homeland for Jews in Palestine, said that acetone converted him to 
Zionism. (We will discuss the Balfour Declaration in the next installment.) 
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David Ben-Gurion was born David Gruen in Plonsk, Poland. A very 
significant personality, he was small in stature but a real powerhouse. 
Although he came from a religious family which was fervently Zionistic, 
early on he abandoned his religious roots. 
Ben-Gurion arrived in Israel in 1906 at age 20, working in the orange 
groves and in the wine cellars of the early settlements. He was active in the 
Po'alei Zion ("Workers of Zion"), but he took some controversial positions 
in his party -- such as that immigrants and settlers have the right to manage 
their own affairs without interference from the Diaspora, that immigrating 
to Israel was the obligation of every party member, and that Hebrew be the 
sole language of his party. 
In that time, the land of Israel was still under the control of the Ottoman 
Empire and Ben-Gurion, who studied law in Constantinople for a while, 
favored loyalty to Turkey and adoption of Ottoman citizenship for Jews. 
However, when World War I broke out and the Turks began to persecute 
Zionists, he ran into trouble with the authorities and was exiled. He went to 
New York where he founded the Achdut ha-Avodah ("United Labor 
Party"). 
(The second part of Ben-Gurion's story -- when he returned to Israel to 
become the head of the Jewish Agency in 1935 and then the first Prime 
Minister of Israel in 1948 -- will be covered in the next installment.) 
The third key personality was Asher Hersh Ginsberg, whose pen name was 
Achad HaAm. He was originally one of the Maskilim who became 
disillusioned with their plan to acculturate the Jews to Eastern European 
society. He became the great intellectual leader of the early Zionist 
movement. His vision for the Jewish state was not as a refuge for the 
oppressed Jewry of the world, but rather a place where the modern Jew 
could create a new secular, progressive, "enlightened" state which would 
become the center of a new modern Jewish culture. 
In 1897, he wrote in The Jewish State and The Jewish: 
"This Jewish settlement, which will be a gradual growth, will become in 
course of time the center of the nation, wherein its spirit will find pure 
expression and develop in all its aspects to the highest degree of perfection 
of which it is capable. Then, from this center the spirit of Judaism will 
radiate to the great circumference, to all the communities of the Diaspora, 
to inspire them with new life and to preserve the over-all unity of our 
people. When our national culture in Palestine has attained that level, we 
may be confident that it will produce men in the Land of itself who will be 
able, at a favorable moment, to establish a State there -- one which will be 
not merely a State of Jews but really a Jewish State." 
Ginsberg personified the dominant element in the Zionist movement -- 
enlightened Jews who started out wanting to solve the problem of anti-
Semitism by helping Jews to assimilate. Only later, when they found their 
efforts were futile -- in the face of terrible persecution which did not let up 
no matter how much the Jews tried to blend in -- did they turn to working 
for a Jewish homeland. 
The key factor which shaped their worldview was a nationalism based not 
only on the notion of creating a physical Jewish homeland, but also of 
creating a new kind of Jew to build and maintain this homeland. Many of 
these early Zionist thinkers felt that centuries of ghettoization and 
persecution had robbed the Jews of their pride and strength. To build a 
homeland required a proud, self-sufficient Jew: a Jew who could farm, 
defend himself, and build the land. 
The pious, poor, ghettoized Jew -- who presented a pathetic image of a man 
stooped-over and always at the mercy of his persecutors -- had to be done 
away with. To build a state required something all-together different -- a 
"Hebrew." The early Zionists called themselves "Hebrews" and not Jews, 
and deliberately changed their German or Russian or Yiddish names to 
sound more Hebraic and nationalistic (for example, David Gruen became 
David Ben-Gurion). 
These early Zionist leaders knew of course that religion had preserved 
Jewish identity in the ghettos and shtetls of Europe, but in the modern 
Jewish state, they felt there would be no need for it. 
Reaction To Zionism 
This attitude was part of the reason why many rabbinic leaders were 
opposed to Zionism. They were reacting to the antagonism toward religion 
by the early secular Zionists and to the idea of a state devoid of religious 
values. 
Rabbi Tzadok Hacohen Rabinowitz, who was known as the Tzadik of 
Lublin (1823 to 1900) typified this view: 
"We surely know that if we were believers and truly trusted in the salvation 
of the L-rd and were observers of the commandments of HaShem, we 
would even today be dwelling in our Holy Land. Why did the Land perish? 

'Because they abandoned My laws which I put before them.' It has already 
been made clear that the Zionists reject all the commandments and cleave 
to every manner of abomination. It may be assumed that if the Zionists gain 
domination they will seek to remove from the hearts of Israel, belief in 
HaShem and in the truth of Torah. They have thrown off their garments of 
assimilation and put on a cloak of zeal so that they appear zealous on the 
behalf of Judaism. They are in fact digging a mine beneath our faith and 
seeking to lead Israel from beneath the wings of the Shechinah, the Divine 
Presence." 
Not all Orthodox Jews shared this attitude. There were many religious 
Zionists who were some of the fiercest fighters for returning to the land. 
As we saw in Part 62, it was Rabbi Shmuel Mohilever, one of the first 
religious Zionists from Poland, who heavily influenced Baron de 
Rothschild in supporting early settlements. 
Another key figure was the Kabbalist Rabbi Avraham Yitzchak Kook, who 
saw HaShem's hand in the foundations laid by the secular Zionists and 
endeavored to work with them. He wrote the famous Orot ("Lights") about 
the holiness of the newborn nationalism. In 1921, he became the chief rabbi 
of Palestine. 
Reform Jews in America and Germany were very much opposed to 
Zionism. 
German Reform Jews said: "The hope for national restoration [to Israel] 
contradicts our feelings for the fatherland [Germany]." And American 
Reform Jews said: "We consider ourselves no longer a nation, but a 
religious community, and therefore expect neither a return to Palestine... 
nor the restoration of any of the laws concerning the Jewish state..." (See 
Parts 54 and 58 for more on this subject.) 
Second And Third Aliyah 
Still, whatever the reaction of the Jewish world at large, Jews kept returning 
to Israel. 
In the last installment we covered the first aliyah -- "ascent to the land" -- 
which brought 30,000 Jews to Israel between 1882 and 1891. 
The second aliyah -- following the Kishinev Pogrom on Easter 1903 (see 
Part 57) and following the first aborted Russian Revolution of 1905 -- 
brought another 40,000 Jews to Israel between 1904 and 1914. 
The third aliyah -- following World War I and the Russian Revolution -- 
brought another 35,000 (between 1919 and 1923). 
By this time, the dream of a Jewish homeland was no longer just a dream. 
It was becoming a reality as the victorious Allied Forces conquered the 
Ottoman Empire (which had picked the losing side in World War I) and the 
British took over control of the Middle East. 
Next: The British Mandate 
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48 Ways to Wisdom 
Way #47 Learn In Order To Do 
When it comes to money and power, people are drawn toward wisdom. But 
when it comes to life lessons, people often don't pay as much attention. 
Yet if you ask someone -- "Would you rather be wealthy and miserable, or 
poor and happy?" -- most people will say they'd rather be poor and happy. 
Why? Because anyway the point of money is to be happy! 
So why are so many people dedicating their lives to becoming rich, despite 
split family life, ruined health, moral compromise and other sacrifices of 
happiness involved in gaining that wealth? 
Focus your attention on this schizophrenia. It comes from the failure to 
translate an intellectual concept into practical reality. That's the definition 
of "insanity." If an idea makes sense and promises you more effectiveness 
in living -- and you don't implement it -- that's crazy. It's living on two 
different levels, disconnected from reality. 
The Sages say that when a person makes a mistake, he is temporarily 
insane. People wasting time, fighting with their own children, wallowing 
in depression and misery. That's nuts. Crazy. Mishooga. 
Ha'lomed al minas La’asos literally means "learn in order to do." The 
whole job of living is to put into practice what you know. This is the 
difference between "philosophy" and "wisdom." You can learn the nicest 
ideas in the world and pontificate all day long. But if you don't apply them, 
you're a bit of a nincompoop. 
The Power Of Ritual 
Human beings are creatures of habit. We enjoy the comfort and security of 
daily routine. But "ritual" often gets a bad name, because it implies an act 
done without understanding or feeling. 
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Of course, it's ideal when pure enthusiasm drives a person. But sometimes 
it has to work in the opposite direction: Ritual gets you to do things even 
when you don't feel like it, and even before you fully understand why. Then 
hopefully, once you get involved in the right activity, the emotional 
connection will follow. 
For example, we teach our children to brush their teeth from an early age -
- as a ritual. And we teach them polite manners -- "Please pass the salt, 
thank you very much, pardon me" -- as a ritual. We do this even before they 
understand the reason. And we trust that when they get older, they'll 
recognize the value of good manners and clean teeth! 
Ritual is a foundation of Judaism. The Mitzvos are not empty actions or 
busy-work in order to make life hard. Rather, they enable us to put ideals 
into practice. For example, lighting Shabbat candles brings warmth, calm 
and peace to the home. Or we put a Mezuzah on the door, to focus on the 
lofty ideals written inside. It's not hocus pocus. 
The 48 Ways says: Use "habit" to your advantage. Take some wisdom 
you've learned and convert it into ritual. For example, make it a daily 
practice to articulate five pleasures you've had in the last 24 hours. Focus 
on them, count them, feel them. 
Do you want to be a more caring person? In the meantime, until you're 
ready to think like a caring person, at least act like a caring person. 
When you first begin a ritual, don't worry if you don't enjoy it so much. Just 
do it. Later, you'll see some amazing effects. It will make you more 
sensitive and civilized. It will transform you. 
Inching Upwards 
Implementing any important idea doesn't happen overnight. You have to 
build momentum. Small success leads to big success. 
Make a list of five ideas you'd like to integrate into your life. Each day, 
focus on one specific idea. Define it and plan how to implement it. You'll 
be surprised at how systematic your growth can be. One day, one change. 
Start with easy steps, and work up to harder ones. Take for example the 
idea of "love your neighbor as yourself." One specific aspect is being 
friendlier toward others. Begin with one small, practical step by 
consciously answering the phone in a cheerful voice -- as opposed to 
grunting "Hello." A next step might be to do small unannounced favors -- 
like offering to make coffee for a co-worker or roommate. And then it 
builds from there... 
Push yourself to move forward. Ask yourself every night, "What did I learn 
today?" Then apply that lesson to one item on your list. Even the smallest 
effort will get your momentum going. But at least do something with the 
wisdom you've learned. With even a little effort, you will inch up. 
It Takes Study 
Nothing aids the integration of ideas more than penetrating study. The more 
we understand, the more motivated we are to implement the idea into our 
lives. 
With any wisdom, you must clearly define: 
1. What have I learned? 
2. What does it mean? 
3. Why is it important for my life? 
4. What are the implications? 
5. How do I translate this into practical reality? 
This applies all the time -- whether you're having a conversation, or even 
right now as you read this essay. What should you be doing? Articulate to 
yourself the ideas contained here -- and work through a practical method of 
integrating them into your life. Remember: The 48 Ways is more than just 
an intellectual exercise! 
By asking -- "What am I doing? How should I do it? And what am I going 
to do about it?" -- you avoid many mistakes. As soon as you plug into the 
reality -- into thinking, into being aware, into the soul, into definitions, into 
doing what is right -- insanity disappears. It evaporates. 
It is difficult to stop in mid-action and ask yourself "What am I doing?" So 
you have to drill these steps, practicing them beforehand. 
Avoiding Mistakes 
To increase your power for living, see the events around you, realize their 
significance, and learn from them. As the saying goes: "A fool learns from 
his mistakes, but a wise person learns from the mistakes of others." 
For example, consider the prevalence of divorce in modern society. Every 
couple who gets married says they're in love. But half the marriages end in 
divorce. So what happened? 
Investigate the causes, and learn how to minimize the chance of divorce in 
your own life. Then make the commitment to implement your insights into 

practice. Because if you don't work at how to love, you may very quickly 
fall out of love. 
This is the essence of Jewish wisdom. It's not enough to learn. Anytime you 
learn a piece of wisdom, do something with it. Transfer that wisdom into 
day-to-day actions. Concepts like love and happiness are very nice -- so 
nice that we often fail to see how much hard work they take to achieve! 
True knowledge is getting the ideas deep into your bones. If you don't put 
an idea into practice, you don't really "know" it. 
Learn From Mistakes 
But what about when you do make a mistake? 
If you buy the Brooklyn Bridge, don't carry around a guilt complex of: "I'm 
worthless, I'm an idiot, I'll never do any good." Self-pity is a disgusting 
thing. A person full of guilt does it again and again and again. Guilt is the 
body's way of flimflamming the soul into thinking you did something about 
it -- "I am worthless, I'm no good. See, I took care of it!" 
Instead, Judaism says: How do you correct a mistake? Regret it. Simply 
say: "I made a mistake. It was stupid." The most important thing is to get 
back to your natural state of productivity and joy. You threw the ball out of 
the park and the other team scored four runs? Okay, it happened. So now 
make it up and hit a home run! 
Of course, don't deny that it ever happened. Analyze why you made the 
mistake. Because if a fool learns from his mistakes, then not learning from 
your mistakes is ... double-foolish! 
Put your energy back into it. Learn from it, and undertake never to do it 
again. Finished. Life is good. Now move on. 
Do It Today 
There are an awful lot of things we promise ourselves ... but never get 
around to doing. We fool ourselves a lot -- because we think we made a 
commitment, but we didn't! You overslept? It's because you weren't serious 
enough about your commitment. If there was a big business deal and you 
needed to get up at 5 a.m., you would absolutely get up at 5 a.m.! 
Apply this idea to the greater goals of living. As the Sages say: "If not now, 
when?" 
Realize that if you don't get started today, you may never do it. Even if you 
don't have time now, at least write down the good ideas before they become 
lost forever. Put them on your calendar. This forces you to periodically 
review priorities -- and gives you another opportunity to begin taking 
action. 
Another tool is to ask yourself: What would I want to teach others? How 
would I go about doing it? This is the essential process of living. Articulate 
it, teach it to others -- and then put it into practice yourself! 
It's Up To You 
Accept the responsibility for yourself. As the Sages say: "If I am not for 
myself, who will be for me?" 
Certain things you know are haunting you. Do you want happiness, the 
good life, greatness, to become disciplined, to live in reality? It racks your 
brains. Don't give up. If you truly believe in something, you will get it done. 
It is completely up to you. Resolve to be in control of your life. "I can do 
it. I believe in it. I'm going to get it done." No one can get into your brain 
and live for you. No one will "make you" great. Nobody can stop you and 
nobody can help you. That is your sole, independent responsibility. 
Ultimately, of course, the final arbiter is HaShem. But that's his domain. 
We have to make our effort. 
The whole key to living is deciding to put what you know into practice. 
Either you are going to muddle through life, or you are going to take control 
and live according to ideals that make sense. 
Make that decision right now. 
Why Is "Learning In Order To Do" An Ingredient In Wisdom? 
• The whole point of wisdom is to apply it to make life better. 
• Don't put off change for another day. 
• Talk is cheap. Action takes commitments. 
• Don't assume that just because you learned it, you'll use it. 
• Making a decision to grow is based on free will, the essential 
power of a human being. 
• Every concept in Torah is an instruction for living. Learn how 
to use it. 
• If you undertake a deep commitment to change, it will 
positively impact the rest of your life. 
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IMPORTANCE OF ....  
The Gemara (Succah 27b) states R’ Eliezer’s opinion that just as 
one must perform the mitzvah of Lulav with one’s own Lulav, so 
too must he perform the mitzvah of Succah with his own Succah.  
The Chachomim distinguish between the two, based on the Posuk: 
,fxc ucah ktrahc jrztv kf which implies that all of Klal Yisroel 
can use the same Succah. The Gemara asks, how does R’ Eliezer 
interpret this Posuk, and answers that the Posuk is used to 
obligate someone who converted on Chol HaMoed, or who 
became Bar Mitzvah on Chol HaMoed. Although they cannot 
fulfill a full 7-day mitzvah of Succah, they are still obligated in 
the few days remaining. The Meshech Chochmah says that from 
apbv kf hf we derive the same thing for Yom Kippur. If one 
converted on Yom Kippur day, though he ate before converting 
and thus cannot fulfill crg sg crgn, he must still fast the rest of the 
day. Although vagnk, if a boy turns 13 on Yom Kippur day he is 
obligated from the evening before, some Rishonim (see Tosafos 
ihfrg 31a) hold that we measure time from moment to moment, 
which would mean that he becomes Bar Mitzvah at the moment 
corresponding to the moment of his birth. In fact, the Yeshuos 
Yaakov (f”uh ’kv 608:1) states that according to these Rishonim, if 
that moment occurred in the middle of Yom Kippur day, there 
would in fact be no obligation to complete the fast from that 
moment on, because the Torah required crg sg crgn which cannot 
be fulfilled, and as such, there is no point to a partial fast.     

QUESTION OF THE WEEK:  
When would someone be deserving of the title Apikores for 
fasting on Yom Kippur ?    

ANSWER TO LAST WEEK:  
(When does one not repeat Shemona Esrei after leaving out ausev lknv ?)  
The Chayei Adam (vkhp, 24:10) states that if one did not say 
ausev lknv during Maariv on the first night of Rosh HaShanah, 
he need not repeat the Shemona Esrei, just as one does not repeat 
it when forgetting to say Yaaleh V’Yavo during Maariv on Rosh 
Chodesh - vkhkc asujv ihasen iht, we do not declare the new 
month at night. Although most Poskim do not agree with this, the 
Beis HaLevi (1:42) says that if one mistakenly davened a 
weekday Shemona Esrei on that night, leaving out ausev lknv, he 
does not repeat Shemona Esrei. Also see Mishna Berurah 
(126:17).  

DIN'S CORNER:  
One should eat with joy on Motzai Yom Kippur as it is a bit of 
Yom Tov. (Rema 624:5) When Yom Kippur falls on Shabbos, the 
Poskim disagree on the question of eating a Seudas Melave 
Malka, if the purpose of eating at a Melave Malka is to extend the 
eating Oneg of Shabbos, which in this case did not exist. 
Nevertheless, on Shabbos there is an obligation of Oneg in other 
areas not prohibited by Yom Kippur, and as such, one should not 
afflict himself trnujk in those areas. (Daas Torah 622) 

DID YOU KNOW THAT ....   
The Gemara (Yoma 67a) states that there were 10 huts between 
Yerushalayim and the cliff where the Azazel goat was pushed 
down, and at every hut, there were people offering the h,g aht 
food and drink, if he should need it. The Rambam (f”uh ,sucg 1) 
states that the 15 Korbanos, the Ketores, candles and all Avodos 
of Yom Kippur had to be done by the Kohen Gadol only. Add to 
that, the 5 Tevilos, the ten times he underwent ohkdru ohsh aushe, 
the constant walking up the ramp to the Mizbeyach with animal 
parts after staying up the whole night before, his exhaustion 
would have likely demanded that he eat in order to continue. If 
the Kohen Gadol felt he was close to that point, should he stop 
and let the idx take over the Avodah in order to continue fasting ? 
An immigrant without a Bris Milah once arrived in Eretz Yisroel 
on Erev Yom Kippur. If he were to undergo a Bris immediately, 
he would have to eat on Yom Kippur. Should the Bris be 
postponed until after Yom Kippur ? Rav Elyashiv ZTL ruled that 
the Bris should not be postponed, explaining that Yom Kippur did 
not have a dual huuhm of rufz and runa which would require one to 
avoid anything from Wednesday on that might result in Chilul 
Shabbos. The Bris should be performed, and if he must eat the 
next day, so be it. The same would apply to the Kohen Gadol. He 
must do the Avodah on Yom Kippur, and if his health is 
threatened as a result, then the ,uapb ,bfx permits him to eat. One 
might ask, a number of Poskim hold that if the warm water 
prepared before Shabbos for post-Milah should spill before the 
Bris, rather than cook up more water on Shabbos, the Bris is 
postponed so as not to endanger the infant. Perhaps the Kohen 
Gadol should also refrain from the Avodah which could endanger 
his health. However, the difference is obvious – a Bris on 
Shabbos was never intended to cause Chilul Shabbos, whereas 
some suffering from hunger on Yom Kippur is the whole point.                
A Lesson Can Be Learned From:  
One Motzai Shabbos Shuvah a man arrived in Katamon and wished to 
give a Kvitel to R’ Aharon of Belz regarding his wife who was scheduled 
to undergo complicated kidney surgery on Erev Yom Kippur. He was 
told that there were many hours to go until the Rebbe’s Shabbos 
concluded and that in any case, the Rebbe did not accept Kvitlich on 
Motzai Shabbos. A helpful Chasid advised him to simply blurt out his 
wife’s name and situation when the Rebbe emerged from his room and 
stood momentarily gazing at the Mezuzah. He also offered to submit the 
man’s Kvitel for him at a later time. The man did as advised and was 
rewarded with an almost imperceptible nod from the Rebbe. When the 
Chasid appeared before the Rebbe on Erev Yom Kippur with both his 
own Kvitel and the other one, the Rebbe said he could only submit one. 
The Chasid thought a moment and decided to emulate the Kohen Gadol 
who sought a Kaparah for his own family, and then for Klal Yisroel. He 
placed the man’s Kvitel in his vest pocket and promptly forgot about it 
for 3 months. When he later discovered it, he was deeply ashamed and 
feared the worst. Rushing to the Rebbe he simply presented the Kvitel 
and the Rebbe wished her a Refuah Shelaimah and many healthy years 
with her family. Several days later, the Chasid happened to be in the 
neighborhood of the man he had “helped” and inquired after his wife. 
He was told that the surgery had been postponed several times for no 
apparent reason, until just 2 days ago, when it had been a total success.  
P.S. May Hashem grant everyone the wisdom to do what they must in 
order to be vfuz to a year of health, prosperity and Nachas.  


