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“HASHEM CALLED TO MOSHE” 

Why did HaShem need to call to Moshe? 

ה ָעָנו  :גשמות יב, ר ַעל־ְפֵני ָהֲאָדָמה[ ָעָניו]ְוָהִאיׁש ֹמׁשֶׁ :   ְמֹאד ִמֹכל ָהָאָדם ֲאׁשֶׁ  

ְמֹאד ְמֹאד ֱהֵוי ְׁשַפל רּוחַ  ,ַרִבי ְלִויָטס ִאיׁש ַיְבנֶׁה אֹוֵמרפרכי אבות ד,ד:   

This week's parshah opens, "He called to Moshe." It does not say, "G-d called to Moshe," because, it is understood 

that our parshah continues where last week's parshah left off. There we read (Shmos 40:34-35), "The cloud 

covered the Ohel Moed / Tent of Meeting, and the glory of HaShem filled the Tabernacle. Moshe could not enter 

the Ohel Moed, for the cloud rested upon it, and the Glory of HaShem filled the Tabernacle." Our parshah opens, 

"He" - meaning that same "Glory of HaShem"- "called to Moshe." The call to Moshe was an indication that the 

Glory of HaShem had constricted itself into the Kodesh HaKodashim / Holy of Holies, thus informing Moshe 

that he now could enter the Ohel Moed.  

Why did Moshe who had been in the Heavens for 120 days and spoke to HaShem “mouth-to-mouth” need special 

permission to enter? What is the reason for the small "aleph" in "Vayikra"? 

Rabbeinu Bachya (14th century; Spain) cites a verse in Mishlei (Proverbs 22,4), “The result of humility is fear 

of HaShem, wealth, honor and life.” The element of humility is the base attribute for a proper life. When this 

element is incorporated into one’s entire life, all other midos follow.  Shlomo haMelech is teaching that as a result 

of attributing humility one is blessed with the four mentioned items since these four items will not be your 

motivation the rewards of these four items will be achieved.  

And how does one achieve humility? Rambam explains that although one should not adopt the extreme of any 

characteristic. One should however be extremely humble, eradicating one’s ego. Thus, the Mishnah in Pirkei Avos 

directs one to be מאד מאד regarding humility. 

Thus, we find by Moshe Rabeinu who was head of all the prophets, that the Torah praises him not for his learning, 

or devotion but selects to praise him for his humility “Moshe is very )מאד( humble.” Moshe chose to be extreme 

in the midah of humility. Now the cloud of glory descended on the Mishkan reflecting the Presence of HaShem, 

Moshe did not wish be presumptuous to enter the Mishkan or engage in prophecy therein, or offer korbanos until 

HaShem offered permission and called him to these tasks. The small letter א indicates Moshe was called as a 

result of his humility. 
 

Sefer Me'irat Enayim ( ע"סמ ) (Rabbi Yehoshua Falk 1555-1614) notes that the Tur Shulchan Aruch has six places 

where he uses the phrase מאד מאד:  

1. O.Ch. Hilchos Beis haKeneses 156 regarding being extra careful about taking oaths even in money matters. 

2. Y.D. Hilchos Rivis 150 regarding being extra careful in the prohibition of rivis (interest on loans). 

3. Y.D. Hilchos Tzedakah 247 regarding being extra careful to engage in this mitzvah of charity. 

4. I.E. Hilchos Ishus 21 regarding being very careful about inappropriate behavior with the opposite gender. 

5. Y.D. Hilcos Bikur Cholim and Healing 356 regarding a doctor being very careful about lives of one’s patients when they need 

action and when they don’t. 

6. C.M. Hilchos Dayanim 9 regarding a judge needing to be extra careful not to take a bribe. 

Perhaps, the first three reflect involvement in monetary issues, the fourth in a matter of fearing HaShem, the 

fifth involves life, and the sixth with one’s honor (is a judge deserving of more). Thus, these items reflect 

the four issues from Mishlei. 
 

Simcha Bunim of Peshischa uses the above to provide an answer to a famous question. We add the title for Rabbi 

(or its form) to others in front of their name (Rabbi Akiva, Rabbanan Gamliel, HaGaon Saadyah, Rabeinu 

Gershon, etc.). Why is Moshe called Moshe Rabeinu and not Rabeinu Moshe? Moshe always remained humble 

and did not think of himself as entitled with a title; he remained simple in his own eyes. Only HaShem and the 

Jews honor Moshe with a title which we place after his name to reflect our understanding of the main positive 

feature of Moshe. 

 



 

 

Avodah items which require a Cohen or which can be done by a non-Cohen 

Yoma 26-28 teaches certain main concepts concerning the avodah in the Bais HaMikdash are derived 

from the first chapter of VaYikra 

 

 

CONCEPT VAYIKRA DERIVATION 

Ritual Slaughtering )ושחט את בן הבקר )א,ה 
No mention of a Cohen 

Shechting can be done by anyone 

Receiving the Blood 
והקריבו בני אהרן הכהנים את 

הדם וזרקן את הדם על המזבח 

 )א,ה(

The other three main types of service 

(receiving the blood, transferring and 

sprinkling on the altar) require a Cohen 

Skinning & Cutting 

into Pieces 

לה וניתח )א,ו(ווהפשיט את הע  

ונתנו בני אהרן הכהן אש על 

המזבח וערכו עצים על האש 

 )א,ז(

Initial thought: Cohen only required 

placement on the fire, but skinning & cutting 

into pieces can be done by a non-Cohen 

Final decision: Can not learn to other items 

from the requirement of a Cohen for the fire, 

since this is not a main avodah, and thus, 

necessary to specify the Cohen 

Arranging the Pieces 

on the Altar 

וערכו בני אהרן הכהנים את 

 הנתחים )א,ח(

Six Cohanim required to arrange the limbs 

of the Tamid (Daily Offering)* on the Altar 

 הכהנים - 2 בני אהרן -2 ,וערכו – 2

Final Step of the 

Burnt-Offering of 

Cattle 

כל המזבחה הוהקטיר הכהן את 

 )א,ט(

The offering on the Altar requires a Cohen 

However, the skinning and cutting into 

pieces can be done by a non-Cohen 

Final Step of the 

Burnt-Offering of 

Sheep 

 והקריב הכהן את הכל )א,יג(

A Cohen is required to bring the limbs of 

the animal to the Altar 

A non-Cohen can bring of the blocks of 

wood 

A Cohen is required to arrange the blocks 

of wood on the Altar 

 

 

* Even though the Daily Offering is done with a sheep and the first section of VaYikra mentions 

cattle. However, since this section concerns the general concepts of lighting the fire and arranging 

the wood on the Altar, the Rabbis understood that this concept also applies to the Daily Offering. 

 



 

A PLEASING FRAGRANCE TO HASHEM 

 

  

)ויקרא א,י( ה'אשה ריח ניחוח לוקרבו וכרעיו ירחץ במים והקטיר הכהן את הכל המזבחה עלה   

 

Me’am Lo’ez: When we speak of appeasement with relation to G-d, we do not mean that G-d actually has pleasure 

from a sacrifice, or has any need for it. G-d’s pleasure is simply that we are doing His will. G-d is also 

pleased that He has prepared a remedy for the Evil Urge, repentance. 

Zevachim 46: The Gemara explains that "rei'ach" is the requirement to place the body of the sacrifice upon the 

altar in a condition that it will emit a strong pleasing smell. Simply put, this means that it should be placed 

while it is raw. The ensuing smell will be somewhat like a barbequed meat smell, which is very pleasing 

(unless you are pregnant). This prohibits one to first broil the meat before he places it upon the altar.  

Zevachim 46: "Nicho'ach" means that the meat should be offered with a specific intention. This is not that one 

gives HaShem great "nachas" with his actions, that HaShem enjoys the actual offering, akin to sinking one's 

teeth into a succulent steak. Rather, the intention is that HaShem should have great satisfaction with a ben 

Yisroel's fulfillment His wish of bringing the sacrifice. 

Menachos 110b: We find this same expression in 1:9 by the wealthy man's sacrifice, a robust ox, and in 1:17 by 

poor man's offering, a pigeon, to teach us that whether one brings a massive offering or a minimal offering, 

either is pleasant for HaShem as long as the donor's heart is intent on serving HaShem. HaShem appreciates 

equally or even more so an act that is small but is a Herculean effort or sacrifice for the doer, as a large act that 

is done easily. LESSON: Do acts of kindness even if they are something very small, even if no one knows 

about them, and do them with NO FANFARE. Such acts are never insignificant in HaShem's eyes, and are 

sometimes greater than acts that are very conspicuous and/or have much fanfare. 

Chidushei haRim: What smells so good to HaShem?  What is the lesson from this allusion? The smell of 

something always tell one that it is there or is coming but not yet there quite yet. One can not see it, but the 

fragrance tells you that very soon you will see it. A Korban is a turning point in a person’s ways. One accepts 

to do Teshuvah and wants genuine change. Thus, when we bring a Korban, HaShem “smells” the forthcoming 

future, a future devoid of sin. 

Lubavitcher Rebbe: The purpose of the korbanos is that the action from below upwards should elicit a 

corresponding action drawing down from above. This is the ultimate goal of HaShem that there should be a 

dwelling place specifically in this world. This is the pleasure that HaShem desires that His Presence should 

be revealed in this world. 

  



A HANDS-ON APPROACH   from Insights 

 

 

“He shall lean his hand upon the head of the elevation-offering; and it shall be accepted as an 

atonement for him” (1:4) 

An integral part of the sacrificial service is the semicha in which the owner of the animal places his 

hands upon the animal’s head and recites the “viduy” - “confession” for his past transgressions. 

Although the verse states “yado” - “his hand” (singular), the Talmud derives from other verses 

that semicha should be performed with both hands.1 

Therefore, the Targum Unkelus translates “yado” as “y’dei” - “his hands” (plural).2 The Ramban 

explains that perhaps the Torah writes “his hand” to allow for the Talmudic exposition which 

excludes the hand of an agent.3 However, further elaboration is still required. Why would the 

Torah record the performance of semicha with one hand if it directly opposes the Halacha which 

requires two? 

The Targum Yonasan’s interpolation is even more perplexing, for he translates “yado” as a single 

hand.4 How does his explanation conform to the accepted Halachic requirement of two hands? 

There is a dispute amongst the commentaries which is based upon the interpretation of a section in the 

Talmud. The Talmud states that the semicha should be performed “al rosho velo al gavayim”.5 

The Rambam understands that the Talmud is prohibiting the placement of one’s hands upon the 

animal’s back.6 The Chizkuni interprets the Talmud prohibiting the placement of one hand upon 

the back of another.7 What emerges is that according to some commentaries, there is no 

prohibition against placing one hand upon the other during the performance of semicha. 

There is another requirement in the performance of semicha which dictates that the owner use all of 

his force when placing his hands upon the animal’s head.8 If the surface area upon which the force 

is being applied is smaller, more pressure will be executed. It therefore stands to reason that the 

greatest possible amount of pressure which can be exerted with both hands is in the case of one 

hand resting upon the other. The Torah’s description of the procedure being performed with one 

hand is alluding to performing the semicha in this very manner, for placing one hand on top of 

the other gives the appearance of only one hand being used. Therefore, the Targum Yonason 

retains the literal translation of “one hand” for it is indicative of the preferred manner by which 

to perform semicha. This explanation is supported by what appears to be an additional word in 

the Targum Yonason’s translation of the verse. The Targum adds that the semicha should be done 

“betekufta” - “with force”. This addition is necessary for it explains why he translates the 

procedure being performed as one hand. 

 

1.Menachos 93b   

2.1:2   

3.Ibid   

4.Ibid   

5.Menacos ibid, see Shita Mekubetzes   

6.Yad Maaseh Hakorbanos 3:13  

7.1:4 based on the Toras Kohanim 4:2   

8. Yad ibid 



IMMEDIATE ACTION 

והקריבו בני אהרן הכהנים את  'הושחט את בן הבקר לפני וסמך ידו על ראש העלה ונרצה לו לכפר עליו: 

 ה(-)ויקרא א, ד   הדם וזרקו את הדם על המזבח סביב אשר פתח אהל מועד

The law of סמיכה (laying of hands on one’s sacrifice) is followed in the verses by שחיטה (ritual slaughter of the 

sacrifice); this teaches that תיכף לסמיכה שחיטה   (the ritual slaughtering must occur immediately after the laying 

of the hands, without interruption). (Menachos 93b) 

(Berachos 42a) Rabbi Chiya bar Ashi said three תכיפות exist (when the first action is done, the second action must 

take place immediately without interruption: 

 (ritual slaughtering of the sacrifice immediately after laying of the hands) תיכף לסמיכה שחיטה

 (silent amidah immediately after the blessing of Go’al Yisrael) תיכף לגאולה תפילה

 (the blessing bircas hamazon immediately after mayim achronim) תיכף לנטילת ידים ברכה

We do have a fourth case  ידים ברכת המוציאתיכף לנטילת  (the blessing on the bread immediately after the first 

washing).  A distinction is made between the first three cases and this one. The first three cases the second 

action must occur immediately without any interruption, even an interruption of sitting and doing nothing.  

However, this case involving washing prior to making a blessing on the bread one does not violate the concept 

of immediate action by sitting and doing nothing; one only violates the concept by doing a non-involved action 

(such as talking, or washing dishes, etc.) 

 

 

 

 

How much time is allowed to occur between the first action till the second action and still optimally fulfill 

the concept of immediacy without interruption?  

The Gemara (Zevachim 33a) cites the case of a Metzora that needs to bring their sacrifices and lay their hands 

upon the animal.  However, the Metzora remains tamei until after the sacrifice (and sprinkling of its blood on 

the Altar and onto the Metzora’s right thumb and big toe). Until these blood applications the Metzora is 

forbidden to enter the Temple courtyard, where the “laying of the hands” on the animal is performed.  

Therefore, the Metzora would only go as far as the Gate of Nikanor (a lesser sanctity) and perform semicah 

upon the animal there, after which the animal would be lead back to the courtyard and slaughtered. 

Kodshei Kodashim offerings (including the Metzora’s asham) had to be slaughtered in the northern half of the 

Temple courtyard directly opposite the Altar.  One opinion indicates that only includes the area directly north 

of the Altar (A on the diagram below).  Thus, that area was at minimum 22 amos from the Gate of Nikanor 

(b).  Therefore, the allowed time between the two actions (semicah and schechting) was the amount of time 

to directly walk those 22 amos (12-15 seconds).  This same law is applied to the other three cases of immediate 

action cited above.  

(southern half) (northern half) 

 SANCTUARY  

 TEMPLE COURTYARD  

RAMP ALTAR A 

  (22 amos width) 

 Gate of Nikanor (b)  

Refer to Shulchan Aruch Orach Chaim siman 166 for the actual halacha.  Do not relay on this aid. 

Washing hands should lead to making the blessing on the bread without interruption. 

This time period begins with the drying the hands.   

Possible acceptable interruptions: Kiddush (if making on bread); items needed for the 

cutting of the bread (knife, salt); sitting without speaking; words of Torah. 



NORTH OF THE ALTAR 

 )ויקרא א,יא( וזרקו בני אהרן הכהנים את דמו על המזבח סביב 'ה לפני צפנהט אתו על ירך המזבח ושח

The Korbanos (sacrifices in the Bais haMikdash) were divided into two groups, the Kodshei Kodashim, sacrifices 

of a higher level of sanctity, and Kodashim Kalim, sacrifices of a lower level of sanctity. The Kodshei 

Kodashim could be slaughtered and their blood received only in the area north of the Mizbeiach (the 

Altar). Kodashim Kalim could be slaughtered anywhere in the courtyard, even the south. 

The Perek of Mishnayos in Zevachim called ןמקומ ואיזה  lists the items which are Kodshei Kodashim: 

A. Bull and he-goat of Yom Kippur 

B. Burned bulls and he-goats  

C. Communal and personal Chataos (sin-offerings) 

D.  Olos (“completely” burnt offerings) 

E. Communal Shelamin (lambs that accompanied the Two Loafs of Shavuos) and the Ashamos (guilt-

offerings) 

Where is the special Northern area (proper area for shechting of the Kodshei Kodashim)? 

The northern part of the Courtyard can be seen in three sections:  

AA..  the section north-west of the Altar (width of 22 amos) 

BB..  the section directly across from the Altar (width of the base is 32 amos) 

CC..  the section north east of the Altar (22 amos width in the Cohanim’s and the Yisrael’s portion) 

 

Three opinions in the Gemara (Zevachim 55b) about the area designated as “North of the Altar”: 

Rabbi Yehudah calls all three sections “north of the Altar” (sections A,B & C) 

Rabbi Elezar ben Rabbi Shimon calls sections A & B “north of the Altar” 

Rebbi calls only section B as “north of the Altar” 



Why does the verse specify the north? 

Rashi (Zevachim 55b): What is the difference between north and south? Only to set a particular place as special. 

Malbim: When an object is not squared, then the appendages (the portions which stick out) are called ירך (such 

as legs in the body).  Thus, regarding the Altar which is a squared object, the south part (elongated by the ramp) 

should be the ירך.  Thus, the Torah adds the word צפון (north) to clarify that the north is the special side. 

Medrash Rabbah (VaYikra 2,11):  Offering Kodshei Kodashim in the north in order to remember the Akeidah of 

Yitzchak (Tzafon meaning seeing) or the deeds of the Avos (Tzafon meaning hidden).    

Avnei Nezer: The north is call Tzafon meaning hidden, since (in the northern hemisphere) it gets the least amount 

of sun and in a sense it is hidden from the sun. Just as the north side is hidden from the sun, thoughts are also 

hiddden and must therefore be atoned for in the north.                                                                                                                                                                                                                                                                                                                                                                   

Rabenu Chananel: Why is north mentioned specifically by the Korban Olah (and not by other Kodshei 

Kodashim)? The Korban Olah is fully dedicated to HaShem (“completely” burnt on the Altar), just as the Avos 

were fully dedicated to HaShem. 

Kli Yakar: Olah and Chatos are brought after a transgression. Transgressions stem from the heart, the left side 

seat of uncontrolled passion. When orientated to the east, the north corresponds to one‘s left. Thus, these 

korbanos are slaughted on the north (left) side. By contrast Shelamin which are not brought in response to 

transgression may be brought anywhere in the azarah. 

Maharil Diskin: In the beginning the custom was to slaughter the sacrifice on top of the Altar where the annimal 

was to be offered.  Thus, Avrohom bound Yitzchak on top of the Altar (Bereshis 22,9).  Then HaShem told 

Avrohom not to touch Yitzchak but to kill the goat (found nearby). Avrohom reasoned that he could not take 

Yitzchak down from the Altar (in event of a pasol in the goat in which case he would still sacrafice Yitzchak).  

Thus, Yitzchak remained על on top of the Altar.  And Avrohom killed the goat by the side ירך of the Altar.  

Therefore, in the Bais HaMikdash the animal was schetched to the (north) side of the Altar (and not on top) to 

allude to the righteousness of Avrohom and Yitzchak at the Akeidah. 

Shaarei Aharon: Five levels of holiness exist in the Bais HaMikdash:      

        courtyard of the Israelites  עזרת ישראל 

        courtyard of the Cohanim   עזרת כהנים 

         antecedent chamber         אולם 

          sanctuary        היכל 

      Holy of Holies  קודש הקדשים 

The first two areas belong to the Jews; the latter two belong to HaShem. Meeting in the middle is an expression 

of אני לדודי ולדודי לי. From the side of HaShem the south is His right (the shulchan – Torah).  From the side of 

the Jews their right is the north side where they bring their offerings to HaShem. 

 

 

 

 

  



 ויקרא
STATISTICS 

 

   
 פרשיות פסוקים סימן סדרא

 דעואל

 צוה
 ויקרא 21 111

 צו 8 96 צ"ו

 שמיני 6 91 עבדי"ה

 תזריע 9 67 בני"ה

 מצורע 7 90 עיד"ו

 אחרי מות 15 80 כ"י כ"ל

 קדושים 3 64 ונג"ה

 אמר 17 124 עוזיא"ל

 בהר 7 57 חטי"ל

 בחקתי 5 78 עז"א

 858 98 TOTAL 

 

Total Number of Letters 44,790 

 

Sources: Torah Temimah, The Living Torah 

 

  



 

 

 

Derivation of a 
word, phrase or  

action 
Rabbanan Rebbi 

  קרבן עצים

Wood 
sacrifice 

An offering that is connected 
with the wood (used for the fire) 

The offering is the wood used for 
the fire 

 קריאת שמע

Shema 

  בכל לשון
(in any language) 

  ככתבה
(only in Hebrew) 

 סוכה

Sukkah 

Room to hold the head & 
majority of the body, like an 

actual dwelling 

Requires 4 X 4 amos to actually 
dwell in the Sukkah 

על מנת –גיטין   

Conditional 
Get 

Does not focus on action but on 
the fulfillment of the condition 

Giving of the Get indicates intent 
that the Get takes effect 

immediately 

 Me’ilah  מעילה

)גזירת שוה 
 מתרומה(

 באזהרה )בו ולא במעילה(

not like Terumah in all the details 
 במיתה )מלמד בכל הפרטים(

Like Terumah in all the details 

כלי שרת עשאן 
 של עץ

Holy vessel 
made of wood 

)ריבה הכל מחוץ חפץ אחד(מכשיר   

Like the Menorah as long as not 
pottery  

 Similar to פסול )כעין הפרט(
Menorah in all the details 

(including being metal) 

הנכנס בשידה 
 תיבה ומגדל

Being inside a 
container 

 שמיה אוהל
Needs to be similar in general to 

be an Ohel to be a separation 

 לאו אוהל
Needs to be like an Ohel in all the 

details (not movable) 

REASON 

Reflects generally on the 
subject, but not to all the 

details 

Reflects literally the 
derivation into all the details 

 

 לקוטי שיחות חלק יז, פרשת ויקרא

 

 

 



 
WOMEN AND KORBANOS 

ל  ב ,פרק א ויקרא ם ָאָדם ִכי-ַדֵבר אֶׁ ם ָקְרָבן -ְבֵני ִיְשָרֵאל ְוָאַמְרָת ֲאֵלהֶׁ  ַיְקִריב ִמכֶׁ
דכתיב דבר אל בני ישראל וסמך בני ישראל סומכים ואין בנות  סמיכות קידושין דף לו/א

 ישראל סומכות: 
Since women can bring korbanos, the law must be that they are not forbidden, but just are not obligated to lean 

their hands on their korban.   

The Gemara in this place learns that women are excluded from the actions involving the avodah from the words 

 Tosfos asks why did we need these words to exempt women, since korbanos must be brought in the  .בני אהרן

daytime, and thus they are time-bound and the general rule (that women are exempt from positive time-bound 

Mitzvos) would exempt women. 

Rabbi Epstein asks that the Torah already included women in the concept to bring Korbanos.  Thus, women are 

included in all the details (unless a specific verse specifies otherwise).  And the general exemption of time-

bound Mitzvos would not apply to these set of laws (similarly it does not apply to the mitzvah of eating 

Matzah on Pesach night). 

The main rule is that women are obligated in korbanos just like men (as mentioned in Rambam and from the 

source in Toras Cohanim). 

STATUS OF NON-SACRED MEAT IN THE MIDBAR 

ל מֹוֵעד  רֹאׁש ָקְרָבנֹו-ְוָסַמְך ָידֹו ַעל  ב ,פרק ג ויקרא ַתח ֹאהֶׁ   ּוְׁשָחטֹו פֶׁ

 פרט לחולין שלא ישחטו בעזרה  ושחט אותו  קידושין דף נז/ב
This concept of not offering chulin (non-sacred animals) in the Mishkan should be obvious since the Mishkan is 

established to offer only sacred animals.  However, from the verse in Parshas Re’eh        כי תאוה נפשך
  .at that time (in the fortieth year) non-sacred meat was allowed to the people in the desert לאכל בשר וגו'

Until that time the Jews were only permitted meat of shelamim offered in the Mishkan.  And thus, even when 

the Jews were finally permitted to eat non-holy meat, they can not bring that animal into the Mishkan. 

LEARNING MULTIPLE ITEMS FROM ONE WORD 

ׁש ִכי א ,פרק ה ויקרא ֱחָטא ְוָׁשְמָעה קֹול ָאָלה ְוהּוא ֵעד אֹו ָרָאה אֹו ָיָדע ִאם-ְונֶׁפֶׁ -תֶׁ
 ָנָשא ַיִגיד וְ  לֹוא

"ר שלח ביד עבדו או שאמר להן הנתבע משביעני עליכם שאם אתם ת שבועות דף לה/א
חייבין ת"ל אם לא יגיד ונשא עונו מאי תלמודא  יהויודעין לו עדות שתבואו ותעידוהו יכול 

 לא יגיד פטור  לאחראמר ר"א אם לוא יגיד כתיב אם לו לא יגיד ונשא עונו ואם 

If one knows testimony and then is requested to testify and swears not to know anything, then that person is 

obligated to bring a Korban in order to atone. From the word לוא the Gemara learns two limitations to this rule 

for which one brings a Korban: one from the letter ו, and another from the letter א.   

One way to read the verse is אם לו יגיד, this limits the rule to the case where one tells directly to a person to testify, 

but not to his agent.  And the second way to read the verse אם לא יגיד, limits the rule to the case that one is 

obligated when a person refuses to the litigant to testify, but not if a person refuses to another (a non-litigant), 

then one would not be obligated to bring a Korban. 



 

 

ר ַתְקִריבּו ַלה-ָכל יא ,פרק ב ויקרא ה ָחמֵ  'ַהִמְנָחה ֲאׁשֶׁ -ְשֹאר ְוָכל-ץ ִכי ָכללֹא ֵתָעשֶׁ
ה ל-ְדַבׁש לֹא ּנּו ִאשֶׁ  ה'ַתְקִטירּו ִממֶׁ

The Torah does not explain the prohibition against offering leavening or honey on Korbanos. 

Rabbi Epstein explains that leavening symbolizes the concept of the Yetzer HaRa, an agent that causes an 

increased ego in a person.  Just like leavening causes bread to raise, so does the Yetzer seeks to inflate a 

person’s view of themselves. One would think of oneself as a "כל שהו" , which would lead one to the mistaken 

notion that one is important and separate from G-d, which is the exact opposite of the goal of a korban. 

Regarding the prohibition to put honey on the korban, one could say that some types of honey seemingly derive 

from an impure source (bees).  Even though honey is not assur for non-sacred uses since the body of the bees 

does not assist in the development of the honey, nevertheless, it is not appropriate to use on the holy Korban.  

Therefore, since the verse says “all” honey, one also does not use any honey even from dates. 

Similarly one could support the understanding that one does not use milk products in the meal offerings.  Milk 

is also a permitted item for non-scared uses that derives from a non-kosher source (evidently a derivative of 

blood).  Thus, one does not use milk within the holy items in the Mishkan. 

Now is a proper place to review why one does not offer types of fish in the Mishkan.  The reason is not that fish 

are not an honored item, since we do use fish as an honored food on Shabbos.  Further, fish were not included 

in the sins of the generation of the Flood.  Plus, salt (a derivative of the sea) is used in the Mishkan. 

Perhaps, one can understand about fish based on the Medrash that G-d said to the Jews, “10 types of animals 

  .I gave to you.”  Three are within your domain (that they are domesticated), cows, sheep and goats )בהמות(

Seven types of animals are not under your control, but are first required to be captured.  Therefore, G-d does 

not require the Jews to take the extra burden of capturing these animals to be offered in the Mishkan.  And, 

fish which are always in need of capture, and thus, not in our control, G-d also does not burden us to bring 

fish as a korban. 

ת-לֹא ַתִשיג ָידֹו ִלְׁשֵתי ֹתִרים אֹו ִלְׁשֵני ְבֵני-ְוִאם יא ,פרק ה ויקרא -יֹוָנה ְוֵהִביא אֶׁ
ת ְלַחָטאת  ר ָחָטא ֲעִשיִרת ָהֵאָפה ֹסלֶׁ יהָ  ָיִשים-לֹאָקְרָבנֹו ֲאׁשֶׁ ן ָעלֶׁ מֶׁ  ִיֵתן-ְולֹא ׁשֶׁ

יהָ   :  ִהוא ַחָטאת ִכי ְלֹבָנה ָעלֶׁ

The Medrash says G-d showed to Avrohom all the korbanos (that would bring forgiveness to his descendents) 

with the exception of the tenth-of-an-ephah offering.  It is possible to explain this exception in the concept 

that this offering is available as on option for only the poorest of the poor.  And HaShem wished to spare 

Avrohom the knowledge that such severe poverty would occur to a large part of the Jewish people. 

Rabbi Shimon ben Yochai disagrees and says the HaShem did show this korban to Avrohom.  Rabbi Shimon (and 

his Rebbe, Rabbi Akiva) maintain that poverty is a negative only in this world.  They maintain that riches 

(and the worldly benefits) in this world subtract from one’s rewards in the future world.  And, thus HaShem 

did show this type of Korban to Avrohom even though it indicates the poverty of the Jews, since ultimately 

poverty is not a negative concept. 



 

 )הלל( ה-עזי וזמרת י

According to the context the word should have written זמרתי like the previous word, indicating a construct 

form.  Without the construct form we do not know on what or on whom to reference. 

However, Hebrew language contains a rule that when one word ends with the same letter as the first letter of 

the following word, then one letter would suffice for both words.  Thus, sometimes the first word would 

have the last letter and the next word would not have the letter.  Or, sometimes the first word would lack 

the letter that began the second word. 

Thus, in our verse the word is to be understood to be written as if זמרתי, with the one Yud serving as the last 

letter of one word and the first letter of the next word. 

 

Other examples include: 

Many times in Tanach the words appear בלילה הוא.  The words mean to convey on that night, which should 

be written בלילה ההוא. Thus, the heh of לילה can also be applied to the next word הוא to be read ההוא. 

In Parshas Yisro, השמרו לכם עלות בהר, should have been written מעלות, the mem of לכם can also be 

applied to the next word עלות to be read מעלות. 

In Parshas Ki Tzeitzei, לא תקח האם על הבנים, the Mem of האם can also be applied to the next word על to 

be read מעל. 

In Iyov, לכידעתי כי כל תו , the Yud from כי can also serve as the Yud with the next word כל to be read יכל. 

In Malachai, ויכתב ספר זכרון, the Bais from the word ויכתב, can also be the first letter for the next word 

 .בספר to be read ספר

 

With the understanding of this rule, we can now understand the intent of Chaza”l in the Gemara (Horiyos 4a) 

concerning the verse VaYikra 4, 13, ונעלם דבר מעיני העדה.  Chaza”l explain that it means a situation 

where some of the matter is hidden, but not necessarily all of the matter. They do not explain how they 

derive this derivation from the verse. 

Now we can explain the verse that the final Mem from נעלם would also apply to the next word. Thus, דבר can 

be read as מדבר.  And this reveals the source for Chaza”l’s derivation from that verse that explains the 

concept of deriving from part of the matter but not necessarily all of the matter. 

  



 
Torah 

ְקר   :א,ויקרא א אֹמר אַויִּ ד לֵּ ֹאֶהל מֹועֵּ יו מֵּ ל  ר ה' אֵּ  ֶאל־ֹמֶשה ַוְיַדבֵּ
Baal HaTurim: Five letter "א" appear in this verse, corresponding to the Five Books of the Torah.  Additionally 

this verse contains nine words; and there are also nine in the first verse of the Ten Commandments, to indicate 

that whoever studies the Torah is considered as having brought the full range of offerings.” 

Possible understanding: The name of the letter אלף has the same spelling as the word for 1000.  Thus, Moshe was 

able to derive (5,000) ה' אלפים lessons from each verse in the Torah. Alternatively, the name אלף is related to the 

command אלף “Learn” (Shabbos 104a).  Whatever the meaning, the common custom is to begin teaching 

Chumash to small children with this Parsha. 

In addition, this verse is the beginning of the Korbanos and has five letter "א" and the first verse of the Ten 

Commandments also has five letter "א". 

Yitzchak 

ַח  :טו,ויקרא א ְזבֵּ ן ֶאל־ַהמִּ יבֹו ַהֹכהֵּ ְקרִּ חַ ְוהִּ ְזבֵּ יר ַהמִּ מֹו ַעל קִּ ה ד  ְמצ  ה ְונִּ ח  ְזבֵּ יר ַהמִּ ְקטִּ ַלק ֶאת־רֹאשֹו ְוהִּ   ּומ 
Baal HaTurim: “The (blood service) of the burnt-offering of birds are done on the upper part (of the Altar)” – this 

corresponds to Yitzchak who is described as יונת אלם (“dove of silence” Tehillim 56,1) since Yitzchak was 

placed on top of the Altar (and did not complain). 

Possible understanding: יצחק בן אברהם is the same Gematria (508) as the word חרש (deaf person).  This alludes to 

the fact that Yitzchak acted as a deaf-mute at the Akeidah, not offering any protest, thus being called the bird 

of silence. 

Evil inclination 

ֶשה  :יא,ויקרא ב ֶמּנּו אִּ ירּו מִּ ל־ְדַבש לֹא־ַתְקטִּ ל־ְשֹאר ְוכ  י כ  ץ כִּ מֵּ ֶשה ח  ע  יבּו ַלה' לֹא תֵּ ה ֲאֶשר ַתְקרִּ ְנח  ל־ַהמִּ כ 

 :ַלה'
Baal HaTurim: “It should not be prepared leavened” – because the evil inclination is similar to leaven. And this 

same reason, the Torah has forbidden honey (to be put on the Altar), for the evil inclination is as sweet to a 

person as honey. 

Possible understanding: Rashi (Berachos 17a) explains that the evil inclination incites and agitates us similar to 

the way yeast agitates the dough. 

The Medrash (VaYikra Rabbbah) interprets the verse “HaShem will remove from you כל חלי (commonly 

translated as every illness) as a reference to the evil inclination since the word חלי can also mean sweetness.  For 

the evil inclination at first appears to be sweet but that sweetness soon turns out to be sickening. 

Model for Atonement 

ף  :יב,ויקרא ד רֵּ ש   ַעל־ֶשֶפְך ַהֶדֶשן יִּ

Baal HaTurim: “The verse discusses the burning of some parts of the atonement offering of Kohen Gadol. The 

Torah requires that it be burned outside the Mikdash mount, on the Mount of Olives. This is a public place, not 

like the Mikdash mount. There is a lesson to be derived from this. The Torah wants the public to know of the 

Kohen Godol's bringing an atonement offering. The common man would then surely learn that if he has done 

something wrong, that he should seek atonement. 



 

The Ultimate Offering 

The Torah states, “When a man among you (mikem) brings an offering to Hashem...” Ohr HaChaim 

HaKadosh explains this verse on an allusionary level, “The Torah is commanding those who are the true soldiers 

of G-d to take the initiative to bring close those who are far from Him. The Jew who is brought back to the way 

of Torah is called ‘an offering to Hashem.’ Why is this so? 

The Jewish people have been chosen to be attached to G-d; however, as a consequence of sin, one is removed 

from his Father in Heaven. As the verse states, ‘You are attached to G-d…’ Since the Jewish people are 

considered to be His Children, He desires that they be brought close. Thus, anyone who is capable of doing so is 

obligated to inform and direct the Jew who has strayed to bring him close to G-d. If one has the ability to do so 

and does not, he is deserving of punishment.” If one sees his fellow drowning, he is obligated to do everything 

that he can in order to rescue him. If he does not, he is held culpable for his death. Similarly, every Jew is 

responsible for the spiritual wellbeing of his fellow. If as a result of one’s passivity, his fellow is not brought 

close, then he is held accountable. 

Ohr HaChaim HaKadosh continues, “Those who are the most accomplished in Torah have the greatest degree of 

obligation to bring close those who have strayed from G-d. The one who brings merit to those who have distanced 

themselves from G-d will receive reward. As it states in Chazal, ‘If one brings merit to the Jewish people, he 

merits special Divine Protection that he will not sin.’ G-d will protect him from inadvertent sin…When one brings 

back that he who has strayed from his roots it is the ultimate offering to G-d. He does not need to bring a sin 

offering or a guilt offering…” 

The verse in Prophets states, “We will pay the oxen with our lips.” The Gemara in Tractate Menachos explains 

that since we no longer have the Temple in which to bring offerings, when one articulates the portion of the 

offerings in the Torah, it is valued as if he had brought those particular offerings. If one takes the opportunity to 

bring a Jew back to his spiritual roots, then it will be valued by G-d as if he had brought the ultimate offering. 

This is greater than even the offerings that were brought in the Temple because it is considered as if one had saved 

the life of his fellow in the physical and spiritual sense. 

Man’s Relevance to Atonement 

The Torah states, “When a man (adam) among you brings an offering...” The Gemara tells us that the Torah 

usually refers to “a man” as “ishe,” As the Gemara explains that when the Torah repeats the word “ishe, ishe” 

regarding the bringing of a sacrifice it is to include that a non-Jew is also able to bring a sacrifice to the Temple. 

If this is the manner in which the Torah usually expresses itself, why does the Torah refer to “a man” as “adam” 

and not “ishe” in the opening verse of the Portion of Vayikra, which discusses the laws that pertain to offerings? 

Ohr HaChaim HaKadosh explains that Adam was pure in his essence. There was no aspect of evil in his being. If 

this were so, then there is not sufficient justification for Adam to have rationalized his behavior regarding his 

eating of the Tree. His sin could not have been inadvertent. It was due to Adam’s choice that he ate of the Tree. 

Thus, his transgression was classified deliberate. Because of Adam’s degree of purity and clarity, inadvertency 

had no relevance to him. Therefore, a sin offering, which is intended to atone for inadvertent transgressions, had 

no relevance to Adam. As a result of his sin, existence became tainted with evil. Just as Adam’s foreskin, which 

is a covering that is an expression of his spiritual impurity, so too did man inherit this spiritual blockage that 

denies him a natural level of clarity and understanding of G-d and purity. After the sin of Adam every human 

being has true relevance to inadvertent transgression that distorts truth and thus allows man to sin. Thus, the Torah 

tells us that one can atone through the bringing of a sacrifice. 



Korban Olah 

VaYikra 1,9: "V'hiktir haKohen es HAKOL hamizbeicha" - The Ohr HaChaim HaKadosh asks from the Gemara 

(Chulin 90a) that says that we include the horns and the hooves in the requirement of the "complete" burning of 

the "korban olah." This is derived from the word "HAKOL" in our verse. If so, how was Avrohom allowed to 

save the horns of the ram, which he sacrificed as a "korban olah" (Bereshis 22,13), for shofros to herald the 

coming of Moshiach as mentioned in Pirkei d'Rebbi Eliezer chapter 31?  

He answers that the Gemara (Zevachim 86a) says that once the sacrifice has been placed onto the altar and the 

fire's intense heat causes pieces, called "pokin," to fly off the altar, the pieces need not be returned to the altar and 

may be used for mundane purposes. This might have happened to those horns.  

Alternatively, the Ohr HaChaim HaKadosh offers that the Gemara there says in the name of Rabbi Zeira that the 

horns and hooves are only placed onto the altar to be consumed if they are connected to the body of the sacrifice. 

If they were disconnected before being placed onto the altar, they are not to be burned on the altar. The horns of 

the ram might have been disconnected from its body.  

This second answer seems very far-fetched. However, upon taking notice of a seemingly superfluous word in the 

story of the Akeidah, Bereshis 22,13, "ne'echaz basvach b'KARNOV, - the ram's HORNS were entangled in 

shrubbery," an explanation might emerge. Why mention which part of its body was entangled? Perhaps this 

alludes to the answer of the Ohr HaChaim HaKadosh, that the ram's horns became detached before being placed 

onto the altar. This is plausible since its horns were entangled and it could very well have struggled mightily to 

free itself, loosening or detaching its horns in the process.  

Finally, the Ohr HaChaim HaKadosh offers that Avrohom did not have to comply with the future edicts of the 

Torah, as it had not yet been given. The decision to comply or not to comply depended upon weighing benefits 

that could arise from not complying, in this case having shofros available for the heralding of Moshiach. This 

concept has been discussed at length by many regarding Yaakov's marrying two sisters. 

 

  



 

 

 

 

 

 

Understanding the Parsha according to the teachings of the Rebbe 

 

QUESTION: HaShem calls to Moshe using ויקרא, but to the prophets of other nations HaShem uses ויקר 

(chance, temporary). What is the significance of the difference of only one letter "א"? 

ANSWER: The letter "א" refers to the אלופו של העולם the head of the world. This extra letter expresses the true 

and permanent connection between HaShem and the Jews. The calling of love from HaShem extends to all 

Jews, who all contain a spark of Moshe.           ('ספר השיחות ה'תשמ"ט כרך א, עמ 

336)   

QUESTION: Since HaShem receives no benefit from the korban, then what is the reason for Korbanos? 

ANSWER: Just like eating reveals the spiritual properties of the soul in the body, so too, korbanos (which are 

called “bread”) reveal in the world that HaShem is master of all. HaShem desires that we do Torah and 

Mitzvos connecting us with Him, to make the entire world like a korban to G-d, making His Home in this 

world.             ( 10 , עמ'יבלקוטי שיחות כרך)  

QUESTION: What is the lesson from a small Aleph in reference to Moshe in this Parsha and a large aleph in 

reference to Adam HaRishon? 

ANSWER:  The large aleph by Adam signifies one should recognizes one’s abilities; the small aleph from Moshe 

indicates a level of humility that one understands that one’s talents are gifts from Above.   
(1 , עמ'יזלקוטי שיחות כרך )                

QUESTION: Why does the Parsha start with an individual’s voluntary sacrifices )קרבן נדבה( and not with 

obligatory and/or communal sacrifices? 

ANSWER: The Parsha starts with an individual’s voluntary sacrifice, to indicate that one’s good intentions are 

the basis of all offerings (even obligatory sacrifices). Good intentions are part of the essential nature of a Jew 

which is the result of HaShem’s love to the Jews.      ( 9 , עמ'יזלקוטי שיחות כרך)  

QUESTION: What is the benefit to starting a child’s education with Parshas VaYikra? 

ANSWER: Three periods in the Jewish people (prior to the Avos, the Avos, and after Matan Torah) corresponds 

to the 3 periods in every person’s life (pre-Chinuch, Chinuch, post Bar-Mitzvah). The core of the sacrifice 

can reveal the love between G-d and the Jew that transcends Torah, primarily found in the pre-Avos period; 

thus, the custom of the pre-chinuch children to learn the Korbanos of VaYikra. The child that is completely 

pure, touches (reveals)  G-d’s essential love to the Jewish people, even without understanding; that love 

continues to adulthood, even when one strays, can be activated by bringing a Korban. 

(1 , עמ'כבלקוטי שיחות כרך )     
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