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1. This week’s Sidra is given up, in the main, to the Rebellion of Korach and his crowd 

against Mosheh our Teacher.  One of the reasons that HaShem has included the report 

of this Rebellion in His Torah is to warn those in later generations who might perhaps 

claim that no-one ever challenged Mosheh’s authority because the people of that time 

were intimidated by Mosheh, or because they felt indebted to him for leading them out 

from their slavery in Egypt.  It was for that reason, they might later have said, that all 

the people of that time accepted whatever Mosheh told them.  HaShem therefore 

publicizes in His Torah that there was indeed a revolt against Mosheh — and the 

rebels were not small people, either.  The rebellion was put down and the rebels were 

punished in such a spectacular way so that they shall serve as a warning for all time. 

2. Korach ben Yitzhor ben Ke’hos ben Levi, a cousin of Mosheh, prompted by pride and 

jealousy (and too much wealth) rebels against the Authority of Mosheh our Teacher.  

He incites a large number of prominent people, mainly from his neighbouring tribe, 

Reuven (whom he persuaded to also now claim the right to lead the People as they were 

the Tribe descended from the firstborn son of Yaakov) to join him in his rebellion, 

claiming that, “All the Nation is holy and there’s no need for Mosheh to be their leader.”  

(And anyhow, if there is to be a Prince of the families of Ke’hos, it should be him and 

not Elitzoffon ben Uzziel, a younger cousin, who had been appointed by Mosheh.) 

MOSHEH  OUR  TEACHER  AND  KORACH  —  THE  FAMILY  CONNEXION 
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3. The Rebellion of Korach occurred shortly after the episode of the Spies.  In fact, had 

Korach tried to raise his Rebellion against Mosheh our Teacher at any other time, not 

only would the Jewish people have dismissed his claims out of hand but indeed in all 

probability they would have killed him for even attempting to deny the Divine 

Authority that Mosheh represented.  The only reason that the Rebellion of Korach 

attracted some supporters and sympathizers was because Korach cynically utilized the 

hopelessness and blank despondency of the Jewish people at that particular time.  For 

as a result of the sin of the Spies the people had been told that they themselves would 

not be allowed to come to the Promised Land.  Because of its faithlessness, HaShem 

had decreed that that generation was doomed to die in the Wilderness: it would be 

their children who would take possession of the Land.  [ See last week’s SIDRA  OF  

THE  WEEK :  שלח  לך.]  It was because of this decree that Korach was able to drum-

up support amongst the dejected and desolated people.  For any revolution depends 

for its support upon public dissatisfaction: when people are satisfied with things, they 

will not support a revolution, however righteous its cause might claim to be. 

4. Initially, Korach did not openly challenge the laws that were taught to us by Mosheh.  

Ostensibly, Korach was concerned only with the appointment of people to positions of 

authority.  He claimed to be concerned mainly with the authority invested in Mosheh 

our Teacher, which he said was too great; he was worried about the power of the office 

of Kohen Ga’dol invested in Aharon (Mosheh’s brother) which he said was due to 

nepotism; and (and this was the main point of contention for Korach and the final 

straw which spurred him to revolt) he was disappointed with the appointment of 

Elitzoffon ben Uzziel to be the Prince of the Ke’hosites, whereas he, Korach, was not 

given any high position despite his great wealth and his not inconsiderable 

prominence.  Nevertheless, by challenging these appointments, Korach insinuated that 

they were made by Mosheh himself.  He denied that these appointments were by the 

command of HaShem, and, by extension, he in effect implied that all that Mosheh had 

commanded us in the Name of HaShem was Mosheh’s own invention.  Korach was 

saying that the whole Torah — besides the “Ten Commandments” which were 

proclaimed publicly and so spectacularly at Mount Sinai — came from Mosheh and 

not from HaShem.  He insinuated that the words, “HaShem spoke to Mosheh …” were 

not true. 

5. It was because of this outrageous and dangerous accusation, striking as it did at the 

very foundations of the Torah, that Mosheh our Teacher, the true servant of HaShem 

and the most dedicated leader that our Nation has ever merited, was forced to ask 

HaShem to show in the most dramatic way that everything that Mosheh had done and 
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everything that he had taught us was not from Mosheh, as Korach implied, but was 

indeed from HaShem Himself.  However much he shrank from asserting his authority, 

Mosheh our Teacher the most humble man who ever walked upon the face of the 

earth, saw that it was his sad duty to ask HaShem that He demonstrate once and for 

all that   םיִ מַ שָׁ ן  הַ ה  ִמ ָר וֹ ּת , that the Torah comes from HaShem.  For if Korach should 

go unpunished for his false accusation that Mosheh’s words are his own, even in this 

one matter of the appointments to high position, then it would be only one step further 

to say that any of the Torah — or indeed even all of the Torah, which likewise was 

taught to us by Mosheh — all emanated not from HaShem but from Mosheh himself.  

Korach’s accusation about these appointments was tantamount to his denying the 

Divine Authority of all that Mosheh taught.  In future generations others will rise up 

and follow Korach’s villainous example and they too will claim that they may abrogate 

the law of the Torah given through Mosheh, “for it is not the Law of G-d but it is the 

Law of Moses.” 

6. It was only for the sake of the future of the Jewish People, whose very existence 

depends upon total loyalty to the Torah of HaShem in its entirety and on nothing else, 

that Mosheh was forced to ask HaShem to show clearly that anyone who denies the 

teachings of the Chachommim in every generation (and Mosheh in his time) thereby 

denies the Torah of HaShem. 

7. The Rebellion of Korach and his crowd against Mosheh was nothing less than a 

rebellion against HaShem, and Korach’s punishment serves as a warning to all those 

who would question the authority of the Torah and our great Teachers, our 

Chachommim, the successors of Mosheh our Teacher, for " ָּילוּ ִא  כְּ וֹ בּ ל ַר ק עַ לֵ חוֹ הַ ל כ 
"הינָ כִ שְׁ ל הַ ק עַ לֵ חוֹ   — “Whoever would dare to argue against the authority of his Torah 

teacher is considered as if he argues against HaShem.” 

8. Despite Mosheh’s attempts to explain that the appointments to positions of leadership 

are not made by Mosheh but are commanded by HaShem Himself, Korach persists in 

stirring-up his Rebellion and he is warned of the consequences that are bound to follow.  

Mosheh begs HaShem to spare those of the Jewish People who are only the 

simpleminded followers of Korach and his crowd, but to make an example of the 

ringleaders so that it shall be seen for all time that in all that he does and says, Mosheh 

our Teacher is acting only by the direct command of HaShem. 

9. The next morning, at the terrible confrontation of Korach and his crowd with Mosheh 

and Aharon, the earth splits open, just as Mosheh had foretold, and swallows-up the 

crowd of rebels and all their possessions, and a fire from Heaven consumes the 250 

ringleaders (with the exception of Ohn ben Pelles, whose wife saved him from further 
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involvement after the initial protestation).  The sons of Korach, too, were miraculously 

saved from the fate of their father when they repented in the last moment and showed 

respect to Mosheh our Teacher and thus disassociated themselves from the Rebellion 

led by their father.  The only things remaining are the sacred fire-pans of incense by 

which the rebels had been tested.  HaShem later commands that these fire-pans are to 

be hammered flat and fixed to the great Copper Altar, as a reminder of the dangers of 

ever rebelling against the Word of HaShem given through His chosen prophets.  

(Centuries later, the Gemorroh tells us, those who had been swallowed-up by the earth 

could be heard proclaiming for all time:  " ֹתמֶ  אֱ תוֹ ָר תוֹ ת וְ מֶ ה אֱ שֶׁ מ"  — “Mosheh is true, 

and his Torah is true!”)   

10. HaShem sends a terrible plague sweeping through the Camp of the Jewish People, 

killing those who persisted in their murmurings and who had some sympathy with the 

Rebellion of Korach, until Aharon, the Kohen Ga’dol, acting upon Mosheh’s orders, 

rushes to them with the same incense which was so fatal to the rebels, and the plague 

stops immediately. 

11. At the command of HaShem, the staffs of the Princes of the Tribes and the staff of 

Aharon’s tribe, Levi, are placed together in the Mishkan.  Only this staff of Aharon, alone 

among all the others, blossoms forth with buds and fruit, thus demonstrating that the 

Tribe of Levi is to be the special “Legion of the King.” 

12. The special duties of the Tribe of Levi and their responsibilities to the Jewish People are 

taught in this week’s Sidra, as are the special gifts to the Tribe of Levi and to the 

Kohannim — the   ַהיָ וִ לְ ה וּ נָ הוּ ת כְּ נוֹ ּתְ  מ — that HaShem commands the Jewish People to 

give to them.  These include Terumoh, certain meat of the Korbonnos, the First Fruits, 

the animal firstborn, etc., for the Kohannim, and Maaser for the Levi’im. 
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This week’s Haftorah is taken from the First Book of Shmuel, 
from  Chapter 11  verse 14  till  Chapter 12  verse 22  

 

1. Arguably the most precious and defining quality with which HaShem has endowed His 

greatest creation, Man, is his spirit of freedom.  Joined to his intelligence and ever-

questing nature, Man’s spirit of freedom is what makes him HaShem’s greatest 

creation, the one for whom the whole of creation was called into existence.  HaShem 

wants Man to be free because only in freedom can Man realize his full Divinely-gifted 

potential.   

2. But freedom doesn’t mean life without duty or destiny.  On the contrary, without duties 

and without a sense of purpose, Man’s life becomes meaningless and no more than the 

existence of an animal except that because of his intelligence and cleverness, that 

animalistic life is more grossly debased and more corrupted and ruined than any 

ordinary animal life could be.  By way of an analogy, in pretty much the same way as a 

powerful engine would shake and shatter itself to destruction if it was not strongly 

bolted down and harnessed via rods and camshafts to productively drive machinery, so 

too the human spirit, if not harnessed in duty and guided by purpose, would dissipate 

itself in futile animalistic existence and eventual collapse.  For this reason, HaShem has 

given us His Torah for the Torah is His instructions manual for us which controls and 

guides the free spirit in Man and helps to bring out the full potential of that great power 

that is the human spirit.  (One needs to look no further than the tragedy of today’s 

drug-crazed and immoral society to see to what depths a life without constraints and 

purpose can sink.)  At the same time that the Torah controls the fearsome power that is 

the human being, it also not only allows but positively encourages the human spirit to 

develop and thrive and fulfil its destiny.  Only in Torah can we have true freedom for in 

a Torah life the human spirit is both free and disciplined and instead of harming itself, 

the human spirit is preserved, enriched and enhanced.   

3. The Torah and Mitzvos are designed by HaShem to at one and the same time control 

and influence the Jewish People, preserving the freedom of the human spirit and 

encouraging it that it should develop its potential with vigour.  This makes us into a 

people that is constantly straining at the leash spiritually and intellectually and a 

difficult people to keep under control.  In addition to that, our first loyalty has always 
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been and always will be to HaShem alone and never to any mortal sovereign or ruler.  

Thus it is that the Jewish People has never been an easy people to govern.     

4. The Sidra and the Haftorah share the same theme — leadership.  The first part of the 

Sidra tells of the challenge of Korach and his crowd who rose up against the leadership 

of Mosheh our Teacher, with dire results and an all-important lesson.  And the Haftorah 

tells of the events of a later time and what amounted to the rejection by the Jewish 

People of the leadership of the prophet Shmuel because they wanted a king, as they put 

it, “like all the nations that are round about us.”   

5. Being ruled by a king is not a bad thing.  HaShem Himself commands that “when you 

are come into the Land which I am giving to you,” we are to set a king over us.  But the 

Torah’s ideal is that our king should be not so much a warrior-king like the peoples 

around us (which was the kind of king that the people demanded from Shmuel) but 

more as a moral guide and an example of rectitude for the people, to direct them in 

their duties as the People of HaShem.   

6. The kind of leadership that is the ideal for any particular folk or national group is bound 

to be different for each, as each folk and national group has a different character.  Some 

national groups function best under firm leadership and some function best under a 

more gentle ruler.  Some thrive best under a dictatorship, others succeed under a 

theocracy and yet others come out best under a democracy.  There is really no system 

that fits all kinds of ethnic groups equally well.  As far as the Jewish People is 

concerned, the best system, the one that is going to serve the majority of the people and 

will allow and encourage the freedom of man to thrive and yet control that freedom that 

it should not spin out of control, is a benign dictatorship.  It is this kind of leadership 

that the Torah advocates for the Jewish People, a monarchy with the built-in safeguard 

of a king under the All-Seeing Authority of HaShem, the Supreme King of all Kings, a 

monarch at the same time invested with authority by HaShem and indeed 

representative of His Authority (for which reason the law is that " ֶדוֹ בוֹ ל  כְּ ל  עַ חַ מָ  שֶׁ ךְ לֶ מ ,
"לחוּ   מָ דוֹ בוֹ ין  כְּ  אֵ   — “a king who forgoes his respect, his respect is not forgone”) yet 

beholden to His People and never their overlord.    

7. To Shmuel it was clear that the people’s intentions for a king were at variance to the 

king ideal of the Torah and he felt this demand was actually more a rejection of his 

leadership than a request for a king.  In any case, Shmuel knew that for the Jewish 

People, the time was not yet ripe for a king.  They were still at the stage of development 

as a nation that would benefit from a leader-prophet.  In addition, he suspected that 

their demand for a king, even if perhaps they did not realize this themselves, was an 

attempt by the people to control their leader as was the case with the foreign peoples 

round about them.  Another thing that worried Shmuel was that every radical change of 

leadership is a potential for national instability and can be an invitation to the external 

enemies of the Jewish People to take advantage of the uncertainty of the transition.  He 
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queried why the leadership could not pass over to his sons.  After all, they had seen their 

father in action and learned at his feet the skills necessary to govern.  But the people 

knew that great though they were, the sons of Shmuel were not as great as their father, 

and they were insistent.  They wanted a king. 

8. Even though the Torah advocates the setting up of a king (as mentioned above) with all 

that, Shmuel was concerned that there was hardly a human being really worthy of 

having such absolute authority invested in him.  In an attempt to discourage the people 

from persisting in their demand, Shmuel described for them the power that is invested 

in the king and how it is liable to be abused.  He was worried, in those famous words, 

that “power corrupts and absolute power corrupts absolutely.”  Sadly, the great majority 

of kings in our history did prove him right, not necessarily in the matter of the 

corruption of power (never was there a Jewish king who was anything like the 

megalomaniacs of the non-Jewish world) but more in the misuse of their position and 

bad example of waywardness and disloyalty to HaShem and His Torah. 

9. Thus it was that HaShem chose the first human king for His people, the righteous 

Shaul.  When he presented Shaul to the assembled people, they rejoiced.  But there 

were a few sceptics who questioned the choice of this humble, self-effacing man as king 

and it was only after his success in mustering the people and leading them in battle 

against their belligerent enemies that the people unanimously agreed that Shaul was to 

be their king.   

10. Our Haftorah describes the further meeting of the people with Shmuel to establish 

Shaul as king, this time with the agreement of everyone.  He reminds them how he has 

served them selflessly all his life (they readily attested that this was so) and in fact under 

the burdens of leadership he had grown prematurely old.  (Shmuel was only 52 when he 

died.)  As he prepares to step down and completely hand over the Nation’s leadership to 

the new King, Shmuel asks the gathered people to speak up and bring to his attention 

any grievance, any wrongdoing or any unfair advantage that he might have taken of 

anybody, so that he can rectify it.  Not even a single person could recall any such fault 

at any time in the life of the venerable and respected prophet who has served the people 

throughout his life with such concern and such care.  As his parting message as their 

leader, Shmuel reprimands the people about their occasional less than full commitment 

to the Torah and he forcefully warns them all that they, with their king, would find 

peace and security, individually and nationally, only if they remained loyal to HaShem 

and His Torah. 
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1. The main purpose of reading the Torah in public is, of course, to teach, that the people 

shall know the Torah.  (See INTRODUCTION TO THE SIDRA OF THE WEEK.)  For this reason, 

too, the public Torah reading was arranged also to include topical teachings.  That is, 

before a Yom Tov and on the Yom Tov, the Dinnim of the Yom Tov would be read.  This 

way, the people were prepared for the coming Yom Tov and indeed were informed of its 

date.   

2. There are not many Dinnim about Rosh Chodesh, the day that marks the new month (or 

sometimes, in the case of two days of Rosh Chodesh, the last day of the previous month 

and the first day of the new month).  The institution of Rosh Chodesh is primarily the 

concern of the Beis Din HaGa’dol in Yerushalaim that they should proclaim Rosh Chodesh 

and thus fix the Yommim Tovim (see SIDRA OF THE WEEK: בא) and a special Korban 

Mussaf is brought in the Beis HaMikdash on Rosh Chodesh, too.  But as far as the 

individual is concerned, the public Torah reading of Rosh Chodesh serves as an announce- 

ment of Rosh Chodesh, that is, that this day marks the beginning of the new month.   

3. The Jewish calendar is a lunar-solar calendar, meaning, it is governed and regulated by the 

moon but it is at the same time also a solar calendar.  That is, HaShem has ordained in His 

Torah that the Yommim Tovim of the yearly cycle shall be dated according to the moon, 

namely, such-and-such a day in the lunar month (really, of course, there is no such thing 

as a solar “month”!) but with built-in adjustments to ensure that each of the Yommim 

Tovim falls in its particular season of the year (and the seasons are, of course, brought 

about by the sun).  That is what is meant when we say that the Jewish calendar is a lunar-

solar calendar.  Knowing when is Rosh Chodesh is very important to the Jewish People 

because of the date of the Yommim Tovim and, as said, this is the reason that there is a 

public Torah Reading on Rosh Chodesh. 

4. The Rosh Chodesh Torah Reading is taken from the Sidra Pinchos in Sefer BeMidbor.  

When Rosh Chodesh is on a weekday there are four Aliyos (Rosh Chodesh is, so to speak, a 

step “higher” than the ordinary weekday whose Torah readings have only three Aliyos) and 

therefore the Torah Reading of Rosh Chodesh starts at the beginning of Chapter 28 and 

includes also the section which teaches of the daily Korban Tommid, followed by the 

Shabbos Korban Mussaf, ending with the Korban Mussaf of Rosh Chodesh.   

5. When Rosh Chodesh falls to be on a Shabbos, the Rosh Chodesh Torah Reading 

is appended to the Sidra of the Week and is read as the Maftir.  In that case, the reading 

starts from Possuk 9 and ends with Possuk 15.     

6. Usually on Shabbos Rosh Chodesh, two Sifray Torah are taken out and the Maftir is read 

from the second Sefer Torah, after the Sidra of the Week.  If there is only the one Sefer 

Torah, then after the Sidra of the Week has been read, the Sefer Torah is rolled to Sidra 

Pinchos for the Maftir.  There is a special Haftorah for Shabbos Rosh Chodesh which 

usually (but not always) takes the place of the week’s Haftorah.   

חודש  לשבת  ראש  מפטיר  

MAFTIR  FOR  SHABBOS  ROSH  CHODESH 
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The Haftorah is from the end of Sefer Yeshayohu, Chapter 66  verses 1 — 24. 

1. The reason this Haftorah is read instead of the Haftorah of the week is so as to serve as an 
announcement that today, this Shabbos day, is also Rosh Chodesh.  Obviously, therefore, 
there can be no connexion between any particular Sidra of the Week and this Haftorah.   

2. This last Chapter from Yeshayohu is chosen as the Haftorah because the penultimate 
Possuk of the Sefer speaks of Rosh Chodesh and Shabbos (both mentioned together, like 
today is both Shabbos and Rosh Chodesh) when all living beings will acknowledge 
HaShem as the G-d of all Mankind and they will all come and worship HaShem at His holy 
Beis HaMikdash.  This Haftorah gives us an opportunity, therefore, to explain a little about 
the message of the natural phenomenon of the New Moon which the event of Rosh 
Chodesh commemorates and a chance to study this fundamental Mitzvah of Rosh 
Chodesh a little deeper.       

3. As has been explained elsewhere, the Jewish calendar is a lunar-solar calendar.  That is, it is 
a calendar with its Yommim Tovim (Festivals) fixed according to the lunar dates but with 
adjustments made so as to fit in with the solar seasons.  The seasons of the year, of course, 
come about through the sun and the adjustments to the lunar calendar are to ensure that 
each particular Yom Tov shall fall in its stipulated season: Pessach in the spring, Sukkos at 
the end of the summer, and so on.  HaShem has decreed that the Jewish People’s national 
life shall thus be fixed according to the moon, but adjusted in accordance with the sun’s 
seasons.  That is, the phases of the moon dictate the dates of the Yommim Tovim but each 
Yom Tov in its own season has its particular message to the Jewish People.   

4. What is the lesson that the Torah teaches through the Yommim Tovim being fixed 
according to the lunar calendar?  Why not have a straightforward solar calendar?  The 
answer:  The lesson that HaShem means to teach us through this system — and it is a 
lesson restated each time that we take our bearings from the moon to consult our calendar 
in the sky — is the lesson of rejuvenation and renewal.  It is noteworthy that this lesson of 
rejuvenation is so important that the Mitzvah of proclaiming Rosh Chodesh is the very 
first Mitzvah that HaShem commanded the Jewish People as a People.  Indeed, this 
Mitzvah was commanded to Mosheh our Teacher even before we had been given 
permission by Par’o the King of Egypt to leave his land.  It is as if this Mitzvah was, as it 
were, a precondition to our Deliverance from Egypt by HaShem.  (See SIDRA OF THE 
WEEK:  בא.)   

5. The moon continually wanes and waxes; it decreases and increases; it even disappears 
completely but then it reappears, growing again — and it is the moon with its phases that 
is to serve as a model to us humans.  As follows:  In the same way as the moon waxes and 
wanes, so too, can the human, individually or as part of a community, find himself or 

חודששבת  ראש  הפטרה  ל  
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herself spiritually progressing or regressing, rising or falling, “waxing or waning,” indeed 
sometimes even disappearing completely but then reappearing and growing again, aiming 
to fulfil the full human potential.  The greatness of the human individual — and the 
greatness of human society made up of these individual humans — is this vast human 
potential.  Of course, great potential for good implies also the possibility of great loss and 
unfulfilled potential.  Nevertheless, we are to focus on the positive and the good and 
dedicate our whole existence to progressing in goodness, through striving for spiritual 
greatness and coming close to G-d, “for that is the whole of Man.”  This lesson of the great 
human potential for spiritual growth is proclaimed to all Mankind by the example of the 
Chosen People of HaShem whose whole raison d’être is to be their constant aspiration to a 
life of higher purpose and closeness with HaShem.  Even if they might fail in these 
aspirations, they know that there is the chance to try again, the chance of rejuvenation.  
How?  Through renewal, through the will to start again, like each new month which starts 
again and marks a new beginning (noteworthy is the fact that the Hebrew word for 
“month” — " ׁחֹוֶדש"  — is from the same root as the word for “new” — " ָׁחָדש" ) and 
through the regular  ֹיםִד עֲ מו , their “Times of Meeting” with HaShem, in the Divinely-
ordained Yommim Tovim, which are recurring opportunities for spiritual renewal.  And 
these Yommim Tovim are themselves triggered by the moon, the symbol par excellence of 
renewal.   

6. Our Chachommim tell us that the Torah is like the blueprint, the architect’s plan, as it 
were, of the world, that,  :)א"קס, תרומה, זהר(  "אמָ לְ א  עַ ָר בָ א  וּ ייָת ַר אוֹ ל  בְּ כֵּ ּתַ יסְ א  ִא   הוּ יךְ ִר א  בְּ שָׁ ְד קוּ "
 — “the Holy One looked into the Torah and according to it, He created the world.”  This 
is literally a fundamental teaching, it is the foundation upon which we base our whole 
perspective of everything that makes up our world and indeed our whole universe.  What it 
means is this:  In the ordinary way of things, one would have said that we have a physical 
world and the Torah instructs us how to use it, how to utilize its various parts.  The world 
was here and the Torah’s instructions to us tell us how we are to make the most of a world 
which predates the Torah.  But our Chachommim teach us that this is a mistaken 
perspective.  They tell us that the truth is to the contrary.  HaShem used the Torah as a 
blueprint from which to create the world.  Therefore, the instructions of the Torah are not 
merely how best to use the world, that the world is a given and the Torah helps us come to 
terms with a situation that exists, as it were.  Not so.  If there is anything in the world, if 
there exists a phenomenon, it is there precisely because the Torah calls for it to be there 
and that’s why it is there, that’s the reason for its being in existence.   

7. To take our case in point:  It’s not that there are the phenomena of our solar system and 
our moon and the Torah uses these physical realities to regulate our lives, to use the moon 
to fix our Yommim Tovim, for instance, or to use the sun to regulate our daily Mitzvos, 
and so on.  Exactly the opposite.  In the Torah it says, that is, HaShem’s wisdom dictates, 
that there are to be certain recurring commemorative events (including what we know as 
the Yommim Tovim) and that these events are to be regulated through the lunar calendar.  
This calls for a moon.  That is, there needs to be a moon.  Therefore, HaShem created the 
moon.   

8. To take another example: children and their parents.  It’s not that children are born from 
their parents and the Torah commands that children shall honour their parents, as if the 
procreation of children is a given and the Torah simply commands how children and 
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parents are to relate to each other, that is, that the Torah reacts to a situation.  To the 
contrary.  HaShem in His Wisdom wished that there shall be such a concept as parents 
and children and that children shall honour their parents.  When HaShem later 
transformed and transcribed this notion of His Wisdom into the actuality of the Torah, to 
be practically carried out, the idea is translated in His Torah into the command, “Honour 
your father and your mother.”  This commandment therefore necessitates that children 
are to come about through a father and mother whom the children shall honour.  
HaShem, as it were, looking into His Torah where it commands, “Honour your father and 
your mother,” therefore saw a need for there to be children born from parents and 
therefore He created in His world that human children come about through a father and 
mother.  That is, it is the Torah commandment, “Honour your father and your mother” 
that calls for and necessitates that children shall be born from father and mother.  (We 
might return to this particular example another time, in connexion with another 
completely different Torah discussion.)      

9. Perhaps this all helps us to see the opening verses of this Haftorah in context.  Everything 
that exists is the creation of HaShem and can teach His intelligent creatures (that is, us 
humans) about Him.  The Creator of All has a reason for creating every single thing that 
He created, and whatever that reason is, it is all needed in His scheme of things.  “So says 
HaShem,” says Yeshayohu, “the heavens are My throne and the earth is My footstool” — 
the heavens and the earth all serve to teach those who want to learn about HaShem.  
Through HaShem’s creations, Man can realize and acknowledge his Creator and his G-d.  
But not only are all physical phenomena from HaShem — and here is perhaps the climax 
of the whole Sefer Yeshayohu — but everything is under HaShem’s control.  Even the 
events of history, the events of the present and the events of the future — all is under His 
supervision and control.  Even if they seem to happen independently of HaShem, 
nevertheless every single thing is supervised by Him.  He will reward every good deed done 
by each nation and by every folk and by each individual in every folk, and He will punish 
every deliberately evil act committed by each individual and each nation.  But especially 
severe, warns Yeshayohu, will be the retribution that He will bring upon those who ever 
harmed His Chosen People.     

10. This closing chapter of the Sefer Yeshayohu proclaims how HaShem will reward good 
deeds and will punish each and every deed done with evil intent.  The day will come, says 
Yeshayohu, when all of Mankind will come to HaShem’s holy Beis HaMikdash, the place 
dedicated solely to the Glory of HaShem, and will worship and pay homage and respect to 
HaShem, the G-d of All, on those two recurring occasions that He has embedded into His 
world for this purpose.  Firstly, on the Shabbos, the special day of the seven-day week 
(regulated by the sun) set aside to acknowledge HaShem as Creator of the world.  And 
secondly on Rosh Chodesh, the monthly reminder (regulated by the moon) that is created 
for man to contemplate his own potential, to learn the lesson of rejuvenation and renewal 
from that prime example that HaShem has created in His world, namely, the phenomenon 
of the ever waxing and waning moon, that a person can always renew himself in his sacred 
task on earth, to serve HaShem by living his life in accordance with the purpose intended 
by HaShem and commanded by Him in His Torah.  This is the Mitzvah of Rosh Chodesh, 
with its lesson of renewal of the human spirit, that was commanded to us as we were 
about to start out on our mission to the world, to teach of a humanity under the 
Sovereignty of HaShem. 
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