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Rabbi Yitzchok Adlerstein 

Machshava 
Dreaming of Clarity(1) 
Yosef said to Paroh: Paroh’s dream is a single one. What G-d is about to 
do, He has told Paroh…What G-d is about to do, He has shown Paroh.(2) 
Which, then, was it? Did Hashem “tell” Paroh of His plans, or did He 
“show” him? The two are certainly not the same. Yosef tacks on a confident 
flourish to his interpretation. “It is this matter that I have spoken to Paroh!” 
Was this supposed to be convincing? It adds neither explanation nor 
evidence. What did he hope to accomplish with an unfounded assertion? 
How would Paroh’s discovery that the dreams were one and the same 
convince him, as Yosef says it should, that G-d was telling Paroh about his 
plans? It was a fine hypothesis that the doubling of the dream indicated that 
its implementation was near, but was it convincing? If Hashem reveals His 
plans to a navi once – or even twice – does that indicate that the fulfillment 
of the prophecy is around the corner? And why was Paroh so disturbed 
about a dream concerning cows that he could not rest? Was is all thar 
Addressing the first question will give us the answers to all the others. 
Telling and showing indeed are quite different. The Torah speaks of 
“telling” and “relating” in connection with events or items that cannot be 
discerned through our senses. The speaker relates what he believes, without 
directly proving his contention. It “shows” us what can be demonstrated, 
what is so clear that it does not require belief. 
Dreams that convey authentic messages can also take two different forms. 
In the vast majority of cases, the message is disguised. It comes wrapped 
in some metaphor or symbolism. (Think of the dreams of Yosef’s two 
prison-mates. Nothing in the dreams spoke unequivocally of impending 
execution or restoration. Those dreams required interpretation – which was 
not entirely convincing until future events corroborated Yosef’s reading.) 
In a smaller number of cases, the message comes by way of words that 
directly and unambiguously convey information. (This happens in a true 
prophetic dream.) 
Had Paroh dreamt only the one dream about the fat and emaciated cows, 
there would be no way of absolutely assuring him that he had been 
informed about seven years of plenty followed by lean ones, since nothing 
explicitly pointed to the availability of food. The second dream, however, 
concerned grain – the staple of life. Its intent was far clearer. Moreover, its 
clarity made the intent of the first dream more obvious. 
This, then, was Yosef’s argument. Paroh’s first dream could only “tell.” 
Internally, it presented nothing convincing. The second dream, the one 
about grain, however, left little room for doubt. It cast light upon the first 
dream, conveying that it, too, concerned vital food. The two dreams indeed 
were one. 
The flaw in this seems obvious. If the second dream was the clearer one, of 
what need was the first? Why not simply offer the second dream alone? 
The first dream seems entirely unnecessary? 
This was precisely Yosef’s point. The first dream seems like an exercise in 
redundancy. The purpose served could only be to express urgency – to 
show Paroh what He was about to do! 
Think of thunder and lightning. They come from the same place, but we 
see the lightning before we hear the thunder. We process light and sound 
very differently. There is no question that we can see well beyond the 
distance that we can hear, and that what we see often leaves a much greater 
impression upon us than what we hear. On the other hand, we have a harder 
time taking in visual impressions that are extremely close, that we cannot 

immediately focus upon. This does not apply, however, to sound. Its 
closeness only adds to its power. 
Yosef put the two together. The second dream was closer to “seeing” in 
providing evidence of its intent. But, all things told, the first “told” Paroh. 
It had the quality of sound, which works well even when extremely close – 
just like the timing of the arrival of the years of plenty. 
This was no idle assertion of Yosef, not a shot in the dark. It was the logical 
conclusion of looking at the two dreams, studied together. Yosef’s wisdom 
was thoroughly impressive. 
1. Based on Meleches Machsheves by R. Moshe Cheifetz, 1663-1711 
2. Bereishis 41:25, 28 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Mikeitz – Vol. 13, Issue 10 
 לז"נ אהרן יהודה לייב בן נח צבי ז"ל
 לז"נ דניאלה חיה בת החבר שלמה ז"ל
This week’s issue of Parsha Potpourri is sponsored l’zecher nishmas R’ Aharon Yehuda Leib ben Noach Tzvi (Shteinman) z”l, and l’zecher nishmas Daniela Chaya bas 
HeChaver Shlomo z”l, whose yahrtzeit was on 11 Kislev. Please have them in mind when reading and discussing this issue, and the Torah that is learned should be a 
merit for them and their entire families.  Each issue of Parsha Potpourri requires a tremendous amount of work, and sponsorships are greatly appreciated. For more 
information about dedications, which are $50 per issue, please send me an email.     Wishing you all a Good Shabbos and a Lichtige Chanuka, and I hope that you enjoy 
the Divrei Torah and Points to Ponder!  

ותחלינה שבע שני הרעב לבוא כאשר אמר יוסף ויהי רעב בכל הארצות ובכל ארץ 
)41:54מצרים היה לחם (  

After Yosef was freed from prison to interpret Pharaoh’s dreams, he 
explained that they foretold seven years of abundance, which would be 
followed by seven years of dearth. He therefore advised Pharaoh to appoint 
a wise officer to undertake the project of saving grain for the famine during 
the years of plenty. Sure enough, a period of seven years of bounty began, 
during which Yosef’s recommendations were followed, and an almost 
uncountable quantity of grain was amassed and stored. After the years of 
abundance ended, the Torah records that seven years of famine began, 
exactly as Yosef had foreseen. 
Rav Yitzchok Yaakov Reines points out an incongruity in the narrative of 
these events. When the Torah records that the seven years of hunger began, 
it adds, “just as Yosef said,” a phrase which is conspicuously omitted in 
conjunction with the onset of the years of plenty. Since Yosef interpreted 
Pharaoh’s dreams as equally foretelling both the years of bounty and the 
years of dearth, why isn’t he acknowledged for both of his predictions? The 
Torah is hinting to us that Yosef was blamed for the painful years that were 
attributed to his interpretation of Pharaoh’s dreams, but he wasn’t given 
any credit for the good years that resulted from that same prediction. 
To illustrate this concept, Rav Mordechai Kamenetzky recounts that when 
Albert Einstein developed the theory of relativity, he traveled around to the 
leading academic institutions of his generation to discuss his hypothesis. 
Before his presentation at the Sorbonne in Paris, he purportedly joked that 
if his theory is validated, the French will describe him as a citizen of the 
world, while the Germans will claim him as one of their own. If, however, 
his findings are rejected, the French will call him a German, and the 
Germans will call him a Jew. In other words, when a person is successful, 
everybody wants to be associated with him, but those who fail are 
unclaimed loners. In Yosef’s case, he didn’t receive the credit he deserved 
for accurately forecasting the years of abundance, but when the years of 
famine arrived, they were attributed to the Jew. 
Rav Yissocher Frand notes that there is unfortunately nothing we can do to 
avoid the world’s tendency to blame us for their suffering, but he adds that 
we can successfully combat Chillul Hashem (desecration of Hashem’s 
name) by making a Kiddush Hashem (sanctification of Hashem’s name) 
through our actions. To illustrate the tremendous ramifications that a 
seemingly small Kiddush Hashem can have, he recounts a powerful story 
that took place at a lunch reception in Detroit in honor of Rabbi Berel Wein. 
One of the attendees was the editor of the Detroit Free Press, the largest 
newspaper in the city, who asked if he could address the gathering. 
The editor had a long track record of being sympathetic to Israel and Jewish 
causes. He got up and explained that his warm feelings toward Jews were 
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rooted in an incident involving his mother, who immigrated from Ireland 
and worked as a maid. At one point, she was hired to work for a prominent 
Orthodox Jew who lived next door to the synagogue. 
One winter, her employer traveled out of town with his family and was 
scheduled to return home on December 23. It occurred to the maid that this 
would not give them sufficient time to purchase a holiday tree, and because 
they had been so generous to her, she decided to buy them a tree with her 
own money. She placed the tree in the front window of the house and 
proceeded to decorate it with tinsel and red and green lights. 
One can only imagine what her boss’s friends thought as they came to shul 
that day and observed the large seasonal display in his window. When he 
returned home and saw what she had done in his absence, he could not 
believe his eyes. However, instead of blowing up at the maid and screaming 
at her to remove the tree immediately, he gently called her over and told 
her, “This is one of the nicest, most considerate things that anyone has ever 
done for me. I am so grateful for your sensitivity that I’m going to increase 
your holiday bonus,” at which point he gave her a $50 bill (which was a lot 
of money in those days). He then continued, “But my family is Jewish, and 
we do not celebrate the same holiday as you. We’re not accustomed to 
having a tree like this in our home, so as beautiful and thoughtful as your 
gesture was, we’re not going to keep the tree.” 
The editor told the reception of Jewish leaders gathered to honor Rabbi 
Wein that when his mother told him this story about her sensitive Jewish 
employer, it gave him positive feelings toward Jews and, by extension, 
Israel, which influenced the decisions he made at the newspaper. Although 
we cannot erase the public damage caused by thoughtless and careless 
Jews, this inspiring story shows us that if we do our best to counter it 
through our private interactions in the course of our daily lives, the Kiddush 
Hashem we create can have ripple effects for decades to come. 

לא קבעום למשתה ושמחה. הגה: ויש רבוי הסעדות שמרבים בהם הם סעדות הרשות, ש
אומרים שיש קצת מצוה ברבוי הסעדות, משום דבאותן הימים היה חנוכת המזבח. 
ונוהגין לומר זמירות ושבחות בסעדות שמרבים בהם, ואז הוי סעדת מצוה (שלחן ערוך 

)670:2אורח חיים   
The Mishnah (Machshirin 6:4) teaches that there are seven liquids that 
render an object susceptible to becoming spiritually impure: dew, water, 
wine, oil, blood, milk, and bee honey. Rav Yisroel Reisman points out that 
the seven annual Yomim Tovim correspond to these seven liquids. On 
Pesach, we say Tefillas Tal (the Prayer for Dew). Sukkos, when we beseech 
Hashem to bless us with rain, corresponds to water. There is a mitzvah to 
consume alcohol on Purim, which represents wine. On Chanuka, we light 
the menorah with olive oil. We fast on Yom Kippur and ask Hashem to 
view our reduced blood as if it were offered as a sacrifice. Shavuos, when 
we eat dairy foods, corresponds to milk. Lastly, on Rosh Hashana, we dip 
challah and apples into honey as an omen for a sweet new year. 
Rav Reisman adds that five of these seven liquids occur naturally, while 
wine and oil require our participation to extract them from grapes and 
olives, respectively. Thus, they correspond to Purim and Chanuka, which 
are the two Yomim Tovim that are Rabbinical in nature. In addition to the 
fact that these festivals were similarly created through human involvement, 
Rav Reisman suggests that they are also analogous to wine and oil in the 
sense that their penimiyus (hidden side) is greater than their chitzoniyus 
(revealed parts). Just as the grape and olive possess significant content 
concealed within them waiting to be found, so too do Purim and Chanuka 
require us to discover their latent greatness. 
With regard to Chanuka, the external components of the Yom Tov are 
relatively minor. Other than spending a few minutes each morning saying 
Hallel and a few minutes every night lighting the menorah, we can easily 
go through each day of Chanuka like any other weekday, and before we 
know it, eight days have flown by without us feeling any connection to the 
deeper meaning of the Yom Tov. In order to connect to the themes of 
Chanuka, we must turn inward and focus on deepening our connection to 
Hashem. Thanking Him and praising Him should inspire us to improve our 
mitzvah performance, for Chanuka is a time of doing mitzvos in the most 
ideal manner possible (mehadrin min hamehadrin). 
The Shulchan Aruch rules (Orach Chaim 670:2) that festive meals held 
during Chanuka are purely optional, for eating and drinking are not an 
integral part of the Yom Tov. The Rema adds that if those assembled sing 
songs of praise to Hashem, the meal is elevated and considered a mitzvah. 
The Rema’s position is difficult to understand. Since joyous meals to praise 
Hashem can be held throughout the year, why is there a specific emphasis 
on organizing them on Chanuka? 

To appreciate the significance of these festive meals, we must first 
understand more deeply the nature of our victory over the Greeks. The 
Greek value system only respected chitzoniyus. They constructed 
magnificent edifices, created beautiful art, and glorified the human body, 
but the common denominator underlying all their advances and 
developments was the pursuit of the superficial. In contrast to the advice of 
Chazal in Pirkei Avos (4:20) אל תסתכל בקנקן אלא במה שיש בו – Don’t look at 
the vessel, but at what it contains inside – the Greek approach was precisely 
the opposite. 
Yechezkel prophetically described (7:22) the Greek assault on the Beis 
Hamikdash as באו בה פריצים וחללוה – wild men will come into it and 
profane it. Rav Gedaliah Schorr explains that the word חללוה comes 
from the term חלל – vacuum. The Greeks did not physically destroy the 
Temple. They specifically wanted it to remain standing, for they 
appreciated its external greatness. Their goal was to transform it into 
an empty vacuum by removing its inner beauty, thereby reducing it to 
just another tourist destination. Thus, they permitted us to keep the Beis 
Hamikdash, but only after they defiled it and turned it into a spiritual 
vacuum. 
Rav Reisman suggests that as we commemorate our miraculous victory 
over the Greeks on Chanuka, we strive to rectify the damage they 
caused. To undo their attempt to hollow out the inside and leave only a 
beautiful façade, we do the exact opposite, taking the mundane physical 
acts of eating and drinking and elevating them. By transforming an 
ordinary meal into an occasion to sing songs of praise to Hashem, we 
uplift the food and drink by imbuing them with greater meaning. 
Parsha Points to Ponder (and sources which discuss them): 
1) In Parshas Mikeitz, 12 different adjectives and titles are used to describe 
Yosef. How many of them can you identify? (Ichud B’Chidud 5777) 
2) The Torah doesn’t waste an unnecessary word or relate any extraneous 
details, telling only what is necessary for all generations to know. Why was 
it necessary to record (41:45) that Pharaoh changed Yosef’s name to 
Tzafnas Paneiach? (Chizkuni 42:8, Akeidas Yitzchok, Chasam Sofer, 
Taima D’Kra, Ayeles HaShachar) 
3) In the song “Maoz Tzur,” we sing regarding Haman  רוב בניו וקניניו על העץ
 the majority of his sons and possessions You hung on the tree. Since – תלית
the Pirkei D’Rebbi Eliezer (49) teaches that Haman had 40 sons and only 
10 of them were hung with him, in what way were the majority of his sons 
hanged? (Seder Hadlakos Neiros Chanukah by Rav Yehuda Aryeh Dunner 
pg. 20-21) 
Answers to Points to Ponder: 
1) The cupbearer told Pharaoh (41:12) that he was in jail together with 
a נער (youth), who was an עבד (slave) עברי (Hebrew). After Yosef 
accurately interpreted Pharaoh’s dreams, Pharaoh remarked to his 
servants (41:38) that he was an איש אשר רוח אלקים בו (man in whom G-
d’s spirit is found). Pharaoh then told Yosef (41:39), “There is nobody 
as נבון (discerning) and חכם (wise) as you.” As Yosef rode in the royal 
chariot, people proclaimed before him (41:43): אברך (counselor to the 
king). Pharaoh then changed Yosef’s name to (41:45) צפנת פענח. When 
the famine began, Yaakov sent his sons to Egypt to purchase grain from 
Yosef, whom the Torah describes (42:6) as השליט (ruler) and המשביר 
(seller). When Yosef insisted that that his brothers come back with 
Binyomin, they commented (42:21) that this was taking place because 
of their prior lack of compassion toward אחינו – our brother. When his 
brothers recounted their experiences to Yaakov, they referred to Yosef 
(42:30) as אדני הארץ – lord of the land. 
2) The Chizkuni and Rav Chaim Kanievsky explain that this 
information is necessary to answer a very practical question: Even if 
Yosef’s brothers didn’t recognize him now that he had a beard (Rashi 
42:8) and didn’t recognize his voice since he was speaking a different 
language, shouldn’t it have been a giveaway when they heard 
everybody calling him Yosef? To prevent this from happening and 
interfering with His Divine plan, Hashem caused Pharaoh to change his 
name to one that would disguise his identity. 
3) Tosefos writes (Shabbos 92a) that Haman’s sons were beheaded 
after they were killed, and only their bodies were hanged. Rav Aryeh 
Zev Gurewitz suggests that the song refers not to the majority of 
Haman’s sons being hanged, which isn’t true, but to the bodies of those 
who were. 
© 2017 by Ozer Alport. To subscribe, send comments, or sponsor an 
issue, email oalport@optonline.net 
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Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Chanukah – What Was The Bright Idea? 
The Gemara (Shabbos 21b) asks, “What is the reason for the celebration of 
Chanukah?” The Gemara answers that after the defeat of the Greek army, 
the Jews went into the Bais Hamikdosh to kindle the Menorah. They found 
only one small cruse of oil that was not tamei (impure). Although there was 
only enough oil to burn for one day, it burned for eight days. However, in 
al hanisim we thank Hashem for “the miracles, the mighty acts, the 
salvation and the victories” and no mention is made of the miracle of the 
oil. It would appear that the primary reason to celebrate Chanukah is for 
the miraculous salvation from the Greek tyranny which prevented us from 
keeping the Mitzvos and performing the avodah in the Bais Hamikdash. 
Why does the Gemara attribute such significance to the miracle of the oil 
and why do we need a ceremony to commemorate the miracle of the oil? 
And even more poignantly, why did we need the miracle of the oil at all? 
Many scholars even suggest that under the circumstances, they could have 
used impure oil. Others ask, since they had already gone so long without 
kindling the Menorah, what would be so terrible if they would have to wait 
another few days until new pure oil was produced? Did this really warrant 
such a spectacular miracle? 
Rav Chaim Friedlander provides an answer based on an important principle 
presented by the Ramban. “From the great and wondrous miracles one 
comes to recognize the hidden miracles.” Lest anyone think that the victory 
over the Greeks was accomplished merely by the bravery and prowess of 
Mattisyahu’s five sons and not an “act of G-d”, Hashem provided a 
supernatural miracle to demonstrate that He was the orchestrater of the 
victory. 
However if we look more closely we will observe that the miracle of the 
oil parallels the phenomenon of the military victory and illuminates its 
message. It only took one cruse of oil to illuminate the Bais Hamikdosh for 
eight days. But the oil had to be pure. Similarly it took merely a small group 
of Chashmonaim to defeat the huge Greeks. But they had to be tahorim and 
tzaddikim – pure and righteous. 
The message to us is profound. Just as in the case of the Chashmonaim, so 
too in all times, with the help of Hashem, so much can be accomplished by 
merely a few individuals. Let us take a look back at the twentieth century: 
The Chofetz Chaim created an awareness of the seriousness of the aveirah 
of lashon hara in a generation that had almost completely forgotten about 
it. The Chazon Ish built the Torah community of Bnai Brak from a spiritual 
wasteland. Rav Shraga Feivel Mendelovitz brought Torah education to big 
and small Jewish communities all across America. Rav Noach Weinberg 
spawned a kiruv movement that brought thousands back to Torah 
observance. Rav Meir Schuster, the man at the Wall, sent hundreds of 
young men and women to yeshivos and seminaries. 
But you really don’t have to be such a spiritual giant to accomplish great 
things that have far-reaching effects. Anyone whose intentions are pure, 
who truly senses the spiritual darkness around us and is willing to put forth 
the effort to shine a ray of light into the repressive darkness can have a 
major impact on others in his community and often far beyond. “A small 
amount of light can dispel a great amount of darkness.” 
 

Aish.Com - Rabbi Nechemia Coopersmith 

At My Grandson’s Bris: Chanukkah, 
Self-Sacrifice and the Infinite 
The mohel instructed me to hold the baby’s legs tight, thrusting me into the 
reality of what was unfolding. 
“Hold the baby’s legs firmly with your hands while I perform the 
circumcision,” the mohel said to me as he placed my first grandchild on my 
lap. 
His order threw me for a loop. Everything I was experiencing that moment 
was new. My wife and I were overjoyed to become grandparents, to witness 
the creation of the next generation and to see our daughter naturally move 
into the sublime role of being a mother. 
It was my first time being a sandek, honored with holding the newborn on 
a pillow on my lap during the bris. Having the front row seat didn’t freak 
me out; there was no way I was planning to look. My eyes would remain 
closed, as they did during the brisses of my own sons. 
Suddenly, when the mohel instructed me to hold the baby’s legs tight, I was 
thrust into an active role that brought the reality of what was unfolding in 

to full living color. The experience gave me the visceral realization that 
becoming a card-carrying member of the Jewish people comes through an 
act of mesiras nefesh, a willingness to give everything you hold dear, even 
your very life, to do the right thing. 
Why does the very inception of joining the Jewish people and entering the 
covenant with God occur through an act of self-sacrifice? 
The question reminded me what drew me to explore Torah Judaism in the 
first place when I was a teen, trying to find my place in the world. Growing 
up in Toronto in a comfortable, upper middle class home, I realized early 
on that materialism and monetary success was not going to be my ticket to 
a meaningful life. And how I yearned for a life filled with ultimate meaning 
and purpose, a life that would somehow rise above the transient pleasures 
and highs that would disappear like smoke, leaving me feeling empty and 
aching for something real and lasting. I couldn’t wait to finish high school 
and spend a year in Israel, asking the big questions about life, unsure where 
it would all lead me but knowing the pursuit I was embarking on mattered. 
In yeshiva I relished the intense learning environment where people were 
passionate about questions and ideas and striving to grow. Eventually l 
came to understand that my yearning for meaning would only be quenched 
by connecting to something that transcended the finite, that was built on 
capital T Truth, something eternal and real. And all that stemmed from an 
Infinite dimension that was above the transitory, fleeting experience that 
undercut most things in this finite, passing world. 
Mesiras nefesh, which literally means “giving over one’s life, is a 
recognition of this Eternal dimension. We usually think of self-sacrifice in 
terms of martyrdom. Throughout Jewish history Jews have risked their 
lives and died for being Jewish, performing the ultimate act of dying “al 
Kiddush Hashem”, sanctifying God’s Name. 
But mesiras nefesh means more than just giving up one’s life. It’s 
demonstrating that there are things that are even more important than your 
life. What could be more important than your very life? 
The only thing that transcends life is the infinite realm that goes beyond 
time and space, that is eternal and absolute and dwarfs everything in our 
transient world. Living a Jewish life means elevating your mundane 
existence by interlacing and suffusing it with a connection to God, the 
Infinite Source of existence. By sublimating our baser desires through 
observing and embodying Torah principles and values, we forge a 
relationship with God and connect to a realm that is eternal and absolute. 
Controlling our natural urges and refraining from giving free rein to our 
appetites because they go against the dictates of the Torah is a form of 
mesiras nefesh. We are giving over a part of ourselves – our wants and 
desires – because there is something greater than them, a moral dimension 
that transcends our life. 
Perhaps that is why entering the covenant between God and the Jewish 
people occurs through an act of self-sacrifice; it’s the essence of what a 
Jew’s life is supposed to be about. 
It also plays a central role in the holiday of Chanukkah. It is no accident 
that the story of Chanukkah began with the small group of Maccabees 
willing to sacrifice their lives by waging war against the vastly superior 
Syrian-Greek army to defend their Torah way of life. Not only did this act 
trigger the miracles of winning the war and the oil burning for eight days, 
it also encapsulates the ideological battle between the Jewish people and 
the Greeks. 
The Greeks were trailblazers in philosophy, arts and sciences, using their 
faculties of reason to understand and master the world. But according to 
their worldview, nothing existed beyond human comprehension. They 
lived in a fully self-contained universe; if the mind could not perceive it, it 
didn’t exist. 
Judaism’s belief in monotheism means there is an Infinite dimension 
beyond our finite world that no human being can ever fully wrap his mind 
around. This higher reality is alluded to in the number eight, the day that a 
baby is circumcised and the number of days of Chanukkah. Seven 
represents perfection attainable in the natural world; eight is moves above 
the limits of nature into the transcendent dimension of the Infinite that is 
beyond time and space. 
Holding my beautiful grandson and peering into his wondrous eyes, I 
marvel at the inexplicable creation of this new generation who is now part 
of the unfolding odyssey of the Jewish people that somehow transcends 
time itself. 
This article can also be read at: http://www.aish.com/h/c/t/dt/At-My-
Grandsons-Bris-Chanukkah-Self-Sacrifice-and-the-Infinite.html 
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Rabbi Yissocher Frand 

RavFrand 
Really For The Sake of Heaven? / Don't be Conspicuous / Finding 
Makes it a Search 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand’s Commuter Chavrusah 
Tapes on the weekly portion: #1012 – Preparing for Shabbos – Thursday or Friday? And other Issues. Good 
Shabbos! 
The Litmus Test of Really Having Intentions for the Sake of Heaven 
The pasuk says, “And he (Pharaoh) gave him (Yosef) Asnas daughter of 
Potiphera, the Priest of On” [Bereshis 41:45]. This is an interesting 
shidduch. Chazal say that this Asnas was really the daughter of the wife of 
Potiphar, who tried to seduce the righteous Yosef in last week’s parsha. 
They say that Potiphar’s wife’s actions were actually “for the sake of 
Heaven” (l’shem Shamayim niskavnah). Her attempt to seduce Yosef was 
more than just an act of lust. She saw, through her astrologers, that she was 
somehow destined to produce a descendant through Yosef. She assumed it 
meant that she would be the mother of that descendant, and therefore tried 
to bring that scenario to fruition. She did not realize that the descendants 
she was to have with Yosef were not through her, but rather through her 
daughter. That was her mistake, but her intention was “for the sake of 
Heaven.” 
Chazal also use this expression of “intending for the sake of Heaven” by 
Tamar, in last week’s parsha. The Torah says that Tamar disguised herself, 
and was thus able to have children from Yehudah, giving birth to Peretz 
and Zerach. Chazal say that her intentions were l’shem Shamayim. She 
knew of the concept of Yibum, requiring someone from Yehudah’s family 
to bear a child with her. Yehudah was apparently not willing to let his third 
son serve in this role, so she took the initiative on her own, and disguised 
herself in such a way that Yehudah fathered her children without even 
realizing what he was doing. 
Thus, we see two Biblical examples of apparently unseemly acts of 
seduction which Chazal attribute to “motives for the sake of Heaven.” Yet 
these two incidents produced very different results. Potiphar’s wife, after 
she was not successful in seducing Yosef, slandered him and caused him to 
spend years in jail. Tamar, on the other hand, did not resort to such tactics. 
There is an important lesson here. The biggest litmus test as to whether a 
person is really acting “l’shem Shamayim” is at what point the person will 
stop if they see their plans are not going well. Many times in life, we run 
into obstacles. Sometimes we say, “Listen, this is l’shem shamayim. This 
must happen. I am doing G-d’s work.” As a result, we justify doing 
whatever needs to be done in order to accomplish our goals. We are going 
to do it — come what may. 
Chazal here are trying to point out that if someone is doing something 
l’shem Shamayim, there comes a point at which he needs to say to himself, 
“if the Ribono Shel Olam wants this to happen, He is going to get it done, 
but I am only allowed to do what is permissible by law.” Tamar reached an 
obstacle. She was successful in engaging with Yehudah and becoming 
pregnant; but there came a point in time where they thought she was 
unfaithful, and they were taking her out to be burned. At that point, she had 
to make a decision: Should I let myself be killed, and let my having a 
descendant with Yehudah go down the drain, or should I humiliate 
Yehudah publicly, thereby sparing myself, and salvaging the plan’s coming 
to fruition? 
She acted based on halachic principle: It is preferable to allow oneself to 
be thrown into a fire rather than to cause public embarrassment to one’s 
fellow man [Sotah 10b]. What’s going to be with G-d’s Plan? What is going 
to be with my obligation to take part in the mitzvah of Yibum [Levirate 
marriage]? The answer is that G-d will take care of these matters if He 
wants it to happen; if not through my plan, then in some other way. I am 
not allowed to go beyond a certain point in acting l’shem Shamayim. 
Concerning how “l’shem Shamayim” someone is, the proof is in the 
pudding. Someone who is truly l’shem Shamayim is prepared to say, when 
necessary, that Shamayim [Heaven] will take care of it without my 
intervention, if that is truly what Heaven wants. 
When Potiphar’s wife saw that she was not successful – that this 
“engagement” with Yosef was not going to take place — if she was 100% 
acting for the Sake of Heaven — she should have said, “It is not happening? 
Okay, so it will not happen in the way I expected; it will have to happen 
some other way.” The fact that she did not stop at that point, but rather 
began her libelous slander campaign against Yosef, shows us – 

retroactively — that her actions were not fully for the Sake of Heaven. She 
may have convinced herself that she was acting for altruistic motives, but 
the end of the story sheds light on the beginning (hochiach sofo al 
techilaso). 
It is a well-known story that the Yeshiva of Volozhin eventually shut down 
because the Roshei Yeshiva made a decision that they were not going to let 
the Russian government interfere with the curriculum of the Yeshiva. But 
what is going to be with the Torah? The Roshei Yeshiva made their 
decision based on their firm conviction of what was right. The Almighty 
has kept Torah alive all these millennia; He will somehow or other continue 
to keep Torah alive. That does not give us permission to go ahead and 
abrogate what we hold the halacha to be. 
They shut down the Yeshiva. Why? Because if you are truly in it l’shem 
Shamayim, you say to yourself, “the Ribono shel Olam will make it happen 
somehow, somewhere, some way.” When someone starts acting for 
himself, for his own personal agenda, for his honor rather than His honor, 
he is taking the law into his own hands, and can no longer claim that his 
actions are “for the Sake of Heaven.” 
Why Show Yourselves as Being Satiated? 
The pasuk says, “Yaakov saw that there was grain in Egypt; so Yaakov said 
to his sons, ‘Why make yourselves conspicuous?'” [Bereshis 42:1]. Rashi 
here makes an interesting comment: “Why show yourselves before the 
descendants of Yishmael and Eisav as being satiated (for at that time 
Yaakov’s family still had grain).” 
This is an amazing Rashi. Although a famine was raging in the land, for 
some reason Yaakov and his family still had food. However, Yaakov was 
planning for the future. He heard that food was readily available in Egypt 
and he advised his sons to go down to Egypt, stand in line with the others, 
and procure food for the family for the time in the future when their current 
supply would run out. Rashi explains that the reason he did this was because 
he did not want to give the appearance that they were wealthier than the 
other nations. 
Giving such an impression accomplishes nothing except to incur the wrath 
and the jealousy of the nations of the world. It was worth it to Yaakov to 
send virtually his entire family down to Egypt — a journey fraught with 
danger — to wait in “food lines” with people from all over the middle east, 
for the sole purpose of not allowing the Bnei Eisav and Bnei Yishmael to 
say “Hey, look at those Jews. They are sitting pretty on fleshpots of meat 
while we go hungry.” 
The Gemara, in fact, teaches [Ta’anis 10b], “If a certain city declares a fast 
day (e.g., because of a local traumatic situation) and a person visits that 
city, and the city that he comes from has not declared the day to be a fast 
day — he nevertheless must fast along with the people of the city he is 
visiting. The Gemara even says that if he eats by mistake (thereby 
accidentally “breaking his fast”) he should still not publicly show himself 
enjoying his food (when he continues to eat the rest of the day — which 
under those circumstances is permitted, strictly speaking). The Gemara 
cites as proof for this Halacha the teaching Rashi quotes here in Miketz — 
that Yaakov commanded his sons not to appear satiated in the eyes of Bnei 
Yishmael and Bnei Eisav when the latter were suffering from the prevailing 
food shortages. 
When you possess something that your neighbor does not possess, do not 
flaunt it. Do not provoke his jealousy. This applies even with respect to 
showing off in front of one’s fellow Jew — how much more so should it 
not be done in front of the nations of the world! 
The Kli Yakar expands on this idea. He says it twice — here, in the same 
pasuk that Rashi comments upon — and again in Parshas Devorim. Do not 
show off your wealth in front of the Bnei Eisav. He writes that those with 
intelligence will understand that this (advice of Yaakov to his sons) is wise 
instruction to all future generations as well, regarding how the Jews in Exile 
should conduct themselves vis-à-vis the gentile nations. 
I recently received a sefer containing Rav Pam’s teachings on the weekly 
parsha. On Parshas Miketz, Rav Pam cites an interesting idea. We light 
Chanukah candles and put them in the front window — pirsumei nisa 
[publicizing the miracle] — which is an integral part of the mitzvah. 
Obviously, it is necessary to part the curtains or the shades (otherwise, the 
menorah would be a fire hazard). However, he advises, as soon as the 
candles go out — pull down the shades and pull closed the curtains! There 
is no mitzvah for the goyim to see that the Jew has a chandelier in his living 
room that can light up Yankee stadium! There is no mitzvah for them to see 
all that silver or the marble floors or the granite counter tops. There is no 
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mitzvah to flaunt our wealth before the eyes of the nations of the world. 
That is what this teaching of Chazal is instructing us. 
Some kehillos have learned this lesson; but in most of our communities, we 
unfortunately have not yet learned it. Non-Jews look at us all the time, and 
know very well what we have and how we live. Yaakov instructs the 
Children of Israel — for all future generations as well – “Do not act 
conspicuously!” 
Cracow Watchmakers can Teach Us More than Just the Correct 
Time 
At the end of the parsha, the Torah says that Yosef had the royal goblet 
implanted in Binyomin’s saddlebag. When the guards came chasing 
after the brothers, lo and behold, they found the “stolen goods” in the 
saddlebag of Binyomin. The pasuk says, “They began searching with 
the oldest and completed the search with the youngest” [Bereshis 
42:12]. Even though Yosef knew the exact location of his goblet, since 
he had ordered it implanted there, nevertheless, he instructed his 
officers to conduct the search in a way that they would search 
everyone’s bag, and they would not discover the “robber” until the end 
of the process. It was all part of his fictional charade. 
The Chebiner Rav ,zt”l, relates that he once heard the following insight 
from a watchmaker in Cracow: 
The halacha is that by bedikas chametz there is a minhag to put out ten 
pieces of bread, search the house, and in the process collect the ten 
pieces. Why do we do that? We are afraid that if we did not hide the 
pieces of chametz in advance, we might not find anything, and we 
would thereby have made a blessing in vain. The Ramoh writes in 
Shulchan Aruch that technically this is not necessary. As long as the 
person searched, even if he did not find any chametz, the blessing is not 
in vain. Be that as it may, the prevalent custom in Jewish homes is to 
put out ten pieces of bread, collect them during the search, and burn 
these ten pieces the next morning. 
For many people, unfortunately, this has become somewhat of a charade. 
Meaning — someone’s wife or children dutifully put out the pieces of 
bread, and it becomes a “treasure hunt” game. The whole thing takes fifteen 
or twenty minutes, v’nomar Amen! Some people object — we are not really 
searching for chametz mistakenly left in our domain over the past twelve 
months, as is the intent of this rabbinic ritual. We seem to be merely playing 
a game to find the ten pieces our wives or children have hidden throughout 
the house just moments earlier. What kind of “searching” is that? It is a 
joke! Every year she puts them in the same place. We have been doing this 
for thirty years. Every year, I find the wrapped up piece of cracker in the 
same drawer! What kind of search is this? 
The watchmaker in Cracow told the Chebiner Rav the following insight: At 
the beginning of Tractate Pesachim, the Mishna says, “On the light of (i.e., 
the night falling at the start of) the fourteenth (of Nissan) we search for 
chametz by candlelight.” The Talmud [Peschim 7b] derives the source of 
this practice (to search by candlelight) by a series of Gezerah Shavahs 
(common words used in various contexts): Metziah [find] from metziah, 
then metziah from chipus [search], then one chipus from another chipus, 
then chipus from neiros [candles] and finally neiros from ner [candle]. The 
first in this string of complicated word associations is the pasuk, “Chametz 
shall not be found (lo yimatzeh) in your homes.” The Gemara then links 
that pasuk with our pasuk in Parshas Miketz: “And he searched 
(va’ye’chapes) beginning with the eldest and finishing with the youngest 
and he found it (va’yi’matzeh).” The Gemara then continues to elaborate 
on the various other pesukim involved in this extended Gezeirah Shavah. 
The Chebiner Rav explains that we learn the definition of searching 
from the search of the brother’s sacks conducted by Yosef’s officers, 
beginning with Reuven and ending with Binyomin. We see that 
regarding such a search, the Torah uses the words “va’yimatzeh” — 
and he found! Wait! Yosef knew where the goblet was the whole time? 
This was just a charade! It was one big act! We clearly see that when a 
search leads to a find, we call it a search, even if it was all a charade, and 
the searcher knew all along exactly where he was going to find the item for 
which he was “searching.” 
The Chebiner Rav used to brag that even a simple watchmaker in Cracow 
had great insight into the great nuances that can be learned from every 
pasuk in Chumash. 
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“And Pharaoh sent and called for Yosef and they lifted him from the pit… 
and he came to Pharaoh.” (Gen. 41:14) 
Rashi explains that the pit in question was the prison of the executioner 
where Yosef was imprisoned for twelve years. Not like we imagine the pit 
Yosef was originally thrown into, as a narrow, deep hole that was empty 
except perhaps for various critters, this was a different kind of pit. 
This pit contained a network of cells and chambers and corridors. It was a 
prison but because it was underground, it was referred to as a pit. In truth, 
this was a very difficult prison to escape from because unless one had a 
ladder or rope to get out, there was no escape. You might unlock a door but 
how would you get to ground level? 
We see that it is possible to have an entire existence which seems very much 
like any other, and yet one is trapped. Though he may feel that he is walking 
down the hall or sleeping in his own chamber, he is down in a pit and 
nothing will change that. Nothing, of course, except help from above. 
That’s what happened to Yosef. He spent twelve years in that lowly 
existence until Pharaoh called for him and Yosef was raised up out of the 
depths. 
Parshas Mikeitz nearly always coincides with Chanuka. Our Menorah is 
supposed to be placed within 10 tefachim (handbreadths) of the ground, 
even though we know the Shechina, HaShem’s holy countenance, doesn’t 
descend below 10 tefachim. The Arizal contrasts Shabbos and Chanukah 
candles by saying that Shabbos goes all the way up in the Heavens to the 
“crown,” but on Chanukah the Shechina comes down to us. 
The Jews at the time of the miracle of Chanuka were living in a pit. It was 
a dark existence in which the Greeks forced us to live without the light of 
Torah, wanting us to lead lives entrenched in the physical, just like a 
prisoner in a pit. When HaShem came to call them, the Chashmonaim 
responded. A dozen men against thousands, but they arose and overcame 
the depths and the darkness. 
They lit the Menorah in the Bais HaMikdash but they also lit candles in 
each courtyard of the land (as referenced in Al HaNisim) to declare their 
new, uplifted existence, one with light and purpose. This is the feeling we 
strive for each year on Chanuka. 
Just as each day we add another light, so do we each year try to increase 
our connection to HaShem and His Torah. That is the miracle of Chanuka 
– that though we are prisoners, even of our own device, HaShem comes to 
visit us and calls to us to arise and be lifted out of our prison – to come and 
stand before Him as loyal servants with greatness in our future. 
Moshe Gross* is a well-known stop for people collecting money. When they 
come to him, he sits and listens to their stories. Often, he will listen, then 
pull $20 from his wallet and give it to them on the spot. Sometimes, 
however, if he’s truly moved by the story, he will take an envelope from his 
jacket pocket and have them write their address on it. Later, he will send 
anywhere from $500 to $1000 to help them. 
One day, he was meeting with someone. Moved by the man’s story, he 
began reaching for an envelope when suddenly the man’s phone rang. 
“Hello? No, I can’t talk now. What? That’s fine. Yeah. Yeah. OK, I’ll speak 
to you tomorrow. – Sorry about that.” 
Moshe said, “No problem,” as he reached into his wallet and handed the 
man $10. The man who took the call had no idea what he’d just lost out. 
When HaShem gives us His attention – when we daven and in special times 
like Chanuka – do we make the most of these opportunities? Or do we get 
distracted from our goal and insult Him along the way, proving we’re not 
ready for His largesse? - as heard from R’ Fishel Schachter 
Now You Know 
When the famine struck Egypt, Pharaoh directed the people to speak to 
Yosef. When they came forward, Yosef opened all the storehouses and sold 
them grain. The verse ends by saying that the famine became more severe 
in the land. (Devarim 41:56) 
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If Yosef had stockpiled enough grain for seven years, why did he open ALL 
the storehouses? And if there was sufficient food, why does the Torah 
choose to follow this with the mention that the famine got more severe? 
The Sforno says that Yosef, in an effort to allay their fears that they would 
starve, opened ALL the storehouses to show them that there was plenty. In 
that case, in what way did the famine become more severe? 
It may be that even though the grain was in Pharaoh’s storehouses, the 
people realized that they would have to rely on Yosef’s goodness to provide 
for them. They would have to trust that he would not charge exorbitant 
prices and that he would not choose to sell to some people and not others. 
Knowing they were not self-sufficient was a very painful experience, and 
they realized it would be a long time before they were back on their own 
two feet. 
This, perhaps, is what the Torah was conveying to us: That when others 
need our help, we must realize how difficult it is for them, and be sure not 
to make it any harder. 
Thought of the week: 
There’s no shame in taking help; only in wasting it when you do. 
This issue sponsoredL‰CZ ÂYBWU HwM ÂR IB RYAM ÂR N‰EL Mr. Meier Grabie zt”l 
By his loving family who are carrying on the torch of yahadus that he 
ignited by his example.H‰EwT WLSK Z‰K RUPN 
Take things to a whole new level. Print, e-mail, and share Migdal Ohr with others. You’ll be glad you did. E-mail ‘Subscribe’ to info@JewishSpeechWriter.com E-mail 
Subscribe to info@JewishSpeechWriter.com ©2017 – J. Gewirtz  
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Chanukkah: Seeing Beyond the Surface 
Why is Chanukkah called the holiday of vision? 
A husband and wife are getting ready to go to sleep. The wife is ready to 
close her eyes but her husband is standing and staring at himself in the full-
length mirror. “What’s the matter with you?” she says. Come to sleep 
already.” 
He turns to her and says, “I am so depressed. All I see is a receding hairline, 
a growing gut, and wrinkles under my eyes and what hair I have left is grey. 
Tell me something positive, something uplifting so I can go to sleep.” 
She thinks for a moment and says, “Well the good news is your vision is 
still 20/20.” 
There is a very strong association between Chanukkah and the sense of 
sight, of seeing. Every night we sing each night of Chanukkah, “These 
candles are sacred; we don’t have permission to benefit from their light but 
their purpose is simply to be looked at.” Moreover, we have a unique law 
on Chanukkah. The Talmud tells us – and the Shulchan Aruch records – 
ha’roeh mevareich, one who can’t light for himself or herself and sees the 
candles of someone else nevertheless makes the second blessing of “Who 
has wrought miracles for our forefathers.” When I see someone put on 
tefillin, take a lulav, or blow shofar, I don’t make a blessing. Only on 
Chanukkah do I make a blessing when seeing someone else do the mitzvah. 
Why? 
The Kedushas Levi, Rav Levi Yitzchak of Berdichov, tells us that 
Chanukkah is the holiday of seeing. The different Jewish holidays 
correspond with our different senses. On Purim our hearing is heightened 
as we listen to the Megillah. On Pesach our sense of taste is sharpened when 
we eat matzah and marror. On Chanukkah, he says, we evaluate our sense 
of sight, testing how well we see. 
Eyes Are a Liability 
What kind of seeing are we honing? It is not our physical sense of sight. 
Indeed, in a sort of paradoxical way, our eyes are a liability. We often feel 
that “seeing is believing.” If I can perceive and observe it, it is true. If I 
can’t, it is not real. Following this rule, we run the risk of dismissing and 
disregarding the most precious truths and realities in our lives. There are 
ideas, feelings, thoughts and dreams that are authentic and genuine, despite 
the fact that they can’t be seen or observed. 
Our Rabbis describe the Greek empire and Hellenist influence as choshech, 
darkness. In expounding on the opening verses of the creation story, the 
Midrash Rabbah says “darkness was on the face of the deep” – this refers 
to the Greek exile. Moreover, our Rabbis taught that darkening our eyes 
was the goal of our Greek oppressors. 
Seeing Beyond the Surface 
What is the difference between a room that is filled with darkness versus 
one filled with light? Is there any change to the room itself? Whether the 
light is on or off in the room, the furniture remains the same, the layout of 
the room, the placement of the door, and the height of the ceiling are a 
constant. What, then, is the difference between the light being on or off in 
my room – just my perception, my ability to identify and see the reality, the 
truth and that which was right before me all along. Chanukkah is about 
seeing things, people, ideas, and miracles that are really right in front of us, 
even though we may not be able to visibly see them. 

George Orwell once wrote: “To see what is in front of one’s nose needs a 
constant struggle.” One can live with their eyes open, perfect vision and the 
light on and still be cloaked in darkness. On the other hand it can be pitch 
black all around and yet a person can see with complete clarity. The 
Chashmonaim didn’t see their few numbers, weak army, and impossible 
task. They saw the mighty hand of God, they saw the obligation to fight, 
and they saw Divine protection that would accompany them. 
Chanukkah is about lighting the candles and using them to harness our 
sight, not ophthalmically speaking, but our deep vision of what is true, 
precious, and dear. When we look at our spouses and children, do we see 
the amazing blessing of their presence in our lives or do we hear lots of 
noise, see rooms that need to be cleaned up, and a messy house? When we 
face a challenge do we see no way out or an opportunity to further lean on 
our Creator? There are truths all around us; it is up to us to decide what to 
look at and how to see. 
Lighting Candles in Bergen-Belsen 
In her Hasidic Tales of the Holocaust, Professor Yaffa Eliach shared the 
incredible story of Chanukkah in Bergen-Belsen: 
Chanukkah came to Bergen-Belsen. It was time to kindle the Chanukkah 
lights. A jug of oil was not to be found, no candle was in sight, and a 
menorah belonged to the distant past. Instead, a wooden clog, the shoe of 
one of the inmates, became a menorah, strings pulled from a concentration 
camp uniform, a wick, and the black camp shoe polish, pure oil. 
Not far from the heaps of bodies, the living skeletons assembled to 
participate in the kindling of the Chanukkah lights. The Rabbi of Bluzhov 
lit the first light and chanted the first two blessings in his pleasant voice, 
and the festive melody was filled with sorrow and pain. When he was about 
to recite the third blessing, he stopped, turned his head, and looked around 
as if he were searching for something. 
But immediately, he turned his face back to the quivering small lights and 
in a strong, reassuring, comforting voice, chanted the third blessing: 
“Blessed are Thou, O Lord, our God, King of the Universe, who has kept 
us alive, and has preserved us, and enabled us to reach this season.” 
Among the people present at the kindling of the light was a Mr. 
Zamietchkowski, one of the leaders of the Warsaw Bund. He was a clever, 
sincere person with a passion for discussing matters of religion, faith and 
truth. As soon as the Rabbi of Bluzhov had finished the ceremony of 
kindling the lights, Zamiechkowski elbowed his way to the Rabbi and said, 
“Spira, you are a clever and honest person. I can understand your need to 
light Chanukkah candles in these wretched times. I can even understand the 
historical note of the second blessing, “Who wrought miracles for our 
Fathers in days of old, at this season.” 
But the fact that you recited the third blessing is beyond me. How could 
you thank God and say “Blessed art Thou, O Lord, our God, King of the 
Universe, who has kept us alive, and hast preserved us, and enabled us to 
reach this season”? How could you say it when hundreds of dead Jewish 
bodies are literally lying within the shadows of the Chanukah lights, when 
thousands of living Jewish skeletons are walking around in camp, and 
millions more are being massacred? For this you are thankful to God? For 
this you praise the Lord? This you call “keeping us alive?” 
“Zamietchkowski, you are a hundred percent right,” answered the Rabbi. 
“When I reached the third blessing, I also hesitated and asked myself, what 
should I do with this blessing? I turned my head in order to ask the Rabbi 
of Zaner and other distinguished Rabbis who were standing near me if 
indeed I might recite the blessing. But just as I was turning my head, I 
noticed that behind me a throng was standing, a large crowd of living Jews, 
their faces expressing faith, devotion, and deliberation as they were 
listening to the rite of the kindling of the Chanukkah lights. 
I said to myself, if God has such a nation that at times like these, when 
during the lighting of the Chanukkah lights they see in front of them the 
heaps of bodies of their beloved fathers, brothers, and sons, and death is 
looking from every corner, if despite all that, they stand in throngs and with 
devotion listening to the Chanukkah blessing “Who performed miracles for 
our Fathers in days of old, at this season”; indeed I was blessed to see such 
a people with so much faith and fervor, then I am under a special obligation 
to recite the third blessing.” 
Chanukkah – Seeing with 20/20 Vision 
That night in Bergen-Belsen, Mr. Zamietchkowski only saw what lay 
before him, dead bodies and terrible suffering. The Rebbe also looked, but 
he saw another layer of truth that was equally accurate – that there was a 
gathering of people who maintained incredible faith despite the most 
horrific circumstances. 
As we celebrate Chanukkah, let us remember that there are truths all around 
us not visible to the naked eye. Let us use the light of the Chanukkah 
candles to inspire us to see the truth with clarity and 20/20 vision. 
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M’Orei Ha’Aish 
Mikeitz: A Cherished Chalise 
As a young man, Yosef was a dreamer of dreams. There were those who 
considered these dreams nothing more than delusions of grandeur, but 
Yosef knew the dreams would come true. 
As a dreamer, Yosef knew how to read symbols; he understood things 
others often missed, enabling him to see into the future with clarity. From 
the moment Yosef takes his place on the stage of history, everyone who 
comes into contact with him - other than his brothers - sees that he is gifted; 
Yosef is revered, but feared. In at least one instance, this unusual 
combination saved his life: Yosef's first "home" in Egypt was in the 
household of the chief executioner, Potifar. Surely a man with such a 
vocation was neither friendly nor forgiving. Yet when Yosef is (falsely) 
accused of cuckolding the executioner, somehow he emerges unscathed. 
Potifar, who killed people for a living, could quite easily have dispatched 
Yosef with one quick chop of the guillotine; strangely enough, Potifar 
doesn't lay a finger on Yosef. The executioner was no fool; simply put, he 
was terrified of Yosef.(1) Potifar saw how his personal fortunes had soared 
from the moment Yosef arrived. He understood that God was with Yosef, 
and he was afraid that if he harmed Yosef, not only would he lose his new-
found wealth, but he might also be subjected to the wrath of Yosef's God. 
Perhaps Potifar knew his own wife well enough not to believe her 
accusation; perhaps he knew Yosef well enough to know that he was an 
upstanding, trustworthy man and not some sort of Rasputin. Either way, 
Potifar arrives at a rather elegant resolution of the problem: He incarcerates 
Yosef in his prison, knowing full well that even from the dungeon Yosef 
may still be an asset.(2) 
Yosef, for his part, displayed nothing but loyalty - both to his master and 
to the Master of the Universe, to Potifar and to God - when he withstood 
the advances of Mrs. Potifar: 
Now that I am here, my master gives no thought to anything in this house, 
and all that he owns he has placed in my hands. There is no one in this 
house who holds more authority than I, and he has withheld nothing from 
me except yourself, since you are his wife. How then could I do this most 
wicked thing, and sin before God?" (Bereishit 39:8-9) 
Yosef's description of his own position of authority and the trust his master 
has placed in him differs subtly from the "narrator's" description, several 
verses earlier, of the relationship between Potifar and Yosef: 
And from the time that [Potifar] put Yosef in charge of his household and 
of all that he owned, God blessed the Egyptian's house for Yosef's sake, so 
that the blessing of God was upon everything that he owned, in the house 
and outside. [Potifar] left all that he had in Yosef's hands and he did not 
withhold anything save the bread that he ate. And Yosef was good looking 
and handsome. (Bereishit 39:5-6) 
The text tells us that only one aspect of Potifar's household was beyond 
Yosef's authority: the "bread." When Yosef describes the limits of his own 
authority, he replaces this expression with a reference to his master's wife. 
The switch is deliberate, and is one more indication of Yosef's talent at 
utilizing and understanding symbolism. The symbol of bread is what lands 
Yosef in prison, and it continues to be an ominous symbol in the dream of 
the king's baker; to Yosef, the recurring symbol is as clear as day. 
On the other hand, the sommelier's dream contained no such ominous 
symbols; he would live, and would be returned to his former position. He 
would once again bear the king's chalice, and through him Yosef's abilities 
would be made known. Apparently, the sommelier, like Potifar, both 
revered and feared Yosef's powers. He seems to have been unsure whether 
Yosef only read the future, or if he was responsible for creating it.(3) Either 
way, the sommelier does his best to steer clear of Yosef. He tries to forget 
the entire incident, and to put a safe distance between himself and the man 
with the frightening abilities. 
When Pharaoh is tormented by his own dreams, the sommelier steps 
forward, racked with guilt;(4) he knows that Yosef had predicted his 
personal future, and is convinced that Yosef can see the future of Pharaoh 
and all of Egypt. 
Pharaoh's dreams had particular significance for Yosef, not only because 
of their importance for the Egyptian economy, or even because they 
catapulted him from prison to prestige. Pharaoh's dreams held the key to 
the fulfillment of Yosef's dreams: When he heard Pharaoh recount his 

recurring visions, Yosef was able to see, for the first time, how and under 
what circumstances he would be reunited with his brothers. He knew, 
without a doubt, that his brothers would soon be on their way to Egypt, 
seeking food. The dreams he had seen as a young man would be fulfilled: 
Once Yosef had a dream which he told to his brothers; and they hated him 
even more. He said to them, "Hear this dream which I have dreamed: We 
were binding sheaves in the field, when suddenly my sheaf stood up and 
remained upright; your sheaves gathered around and bowed low to my 
sheaf." His brothers answered, "Do you mean to reign over us? Do you 
mean to rule over us?" (Bereishit 37:5-8) 
As the story unfolds, Yosef's dreams come true; his brothers bow low, 
humbling themselves before the man who holds their fate and the fate of 
their hungry children in his hands. But Yosef's "victory" is hollow; the 
fulfillment of his dreams is marred by the brothers' lack of recognition. 
Now Yosef was the vizier of the land; it was he who dispensed rations to 
all the people of the land. And Yosef's brothers came and bowed low to 
him, with their faces to the ground. When Yosef saw his brothers, he 
recognized them; but he acted like a stranger toward them and spoke 
harshly to them. He asked them, "Where do you come from?" And they 
said, "From the land of Canaan, to procure food." For though Yosef 
recognized his brothers, they did not recognize him. (Bereishit 42:6-8) 
While Potifar, the prison warden, the sommelier, and Pharaoh were all 
aware of Yosef's greatness and powers, those who were closest to him could 
not see past their own hatred and jealousy. They could not imagine that 
their tormentor, the viceroy of the world's greatest superpower, was in fact 
an old adversary, the brother whom they had mocked for his "delusions of 
grandeur." 
Yosef has a plan; he is determined to open their eyes as the first step toward 
healing the rift. And so, Yosef - the dreamer and interpreter of dreams - 
speaks to them in symbols. They are sent on their way back to their father's 
house in Canaan with food in their bags and an incarcerated brother 
(Shimon) left behind. Yosef alone sees the symbolism of their situation, the 
inner meaning: When Yosef languished in the pit, screaming for mercy, 
these same brothers sat and broke bread, filling their bellies at their 
brother's expense. When they sold Yosef, they chose money over their 
brother - and so, in an act of symbolism colored with poetic justice, Yosef 
sees to it that they leave for home not only with food in their bags, but with 
their money as well. After all, don't these people prefer food and money to 
a brother? 
Throughout the ordeal, the brothers do not begin to guess the true identity 
of the man who has latched on to them; in fact, they don't ever seem to 
entertain the obvious questions: Who is he? What does he want from us? 
What have we ever done to him to deserve such treatment? Their manner 
and demeanor is of innocent victims, yet they are far from innocent, and it 
is their erstwhile victim who is now in control. 
The brothers return to Egypt, this time with their youngest brother, 
Binyamin. Yosef greets them; all the talk of the "mistake" through which 
the money ended up in their bags is excused. Yosef (via his emissary) 
explains that it his understanding that God has been looking out for them. 
(Bereishit 43:23) 
Once again, Yosef orchestrates a scene that is ripe with symbolic meaning 
- but only he understands it. He gathers all of his brothers, and they sit down 
to a meal together. Once again, the brothers fail to recognize the 
significance of the moment; they do not recognize Yosef, and therefore 
they do not know that they are whole. 
The brothers seem relived; Yosef's hospitality indicates that they will not 
be charged with theft or espionage. They let their guard down, and they 
raise their glasses and drink with their host, who has now taken on the role 
of sommelier. Yosef alone understands the symbolism of wine in the story 
of his life; the brothers are unaware of the circumstances of Yosef's 
ascension to power. They have avoided asking about their inquisitor's 
identity or history. 
Once again, Yosef sends them away; once again, their money is returned - 
but this time, another item is added to their bags: Yosef's chalice. 
When they are tracked down and detained, they are accused of repaying 
Yosef's benevolence with malevolence, of stealing the magical chalice he 
uses for divination. Why did Yosef choose this, of all things, to ensnare 
them? 
The brothers are completely at a loss. They are no longer able to act, to 
speak in their own defense. They become deflated, and believe that their 
predicament is God's way of punishing them for a crime committed long 
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ago. They analyze the strange accusation with which they have been 
charged. Grasping at straws, they posit that the inscrutable man who has 
been tormenting them is immersed in the occult, which is the source of his 
uncanny knowledge about them and their family. For the bothers to accept 
this explanation, they must embrace a world of black magic and 
supernatural powers. 
The true explanation, a far less far-fetched explanation, eluded them: 
Yosef, the interpreter of dreams, was communicating through the use of 
symbols. He hoped to speak to his brothers on a much deeper level than the 
superficiality of words, to make them face their past - and the symbol of 
the chalice was part and parcel of Yosef's message. 
Yosef's rise to power was made possible by his interpretation of the 
sommelier's dream. By placing the cup back in the hand of the sommelier, 
Yosef would one day leave his prison. The chalice, Yosef understood, was 
a symbol for his own life. The chalice told Yosef's future, just as Yosef told 
the future through the chalice. 
The brothers were not guilty of stealing the chalice - but they were guilty 
of "stealing" Yosef, the person whom the chalice represented. 
Yosef understood the symbolic representation of the future in each of the 
dreams he interpreted. Yosef was a vessel for communicating the future, 
and the magical chalice, a vessel of divination, was a symbolic 
representation of Yosef's unique vision. In his confrontation with his 
brothers, Yosef used the symbol of his own dreams to awaken his brothers 
to the sins of their past. As the visions of his youth came to fruition, Yosef 
hoped he could heal his family by helping his brothers see, through the use 
of symbols, what they had so steadfastly avoided seeing for so many years. 
© Rabbi Ari Kahn 2017 
For more Essays and Lectures on Miketz: 
http://arikahn.blogspot.co.il/2017/12/audio-and-essays-parashat-
vayeshev.html 
Notes: 
1. Alshech, Bereshit 39:20. 
2. R' S.R. Hirsch and Malbim, 39:20. 
3. See Malbim and Ha'amek Davar Bereishit 41:13. 
4. When he speaks to Pharaoh, the sommelier speaks of his sins in the 
plural, how he had sinned against Pharaoh and Yosef. See Bereishit 41:9, 
and comments of Hizkuni. 
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donation at: https://secure.aish.com/secure/campaign.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 
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Torah Attitude 
Parashas Miketz/Chanukkah: A little light pushes away a lot of 
darkness 
December 14, 2017 
Summary 
Darkness is a creation of its own. G’d created darkness and the negative 
experiences associated with darkness as part of His masterplan. G’d made 
a limit for how many years Joseph should languish in the darkness of the 
prison. Asking the butler for help was an act of desperation that shows how 
Joseph lost his high level of trust in G’d. We all have our times of “light” 
with pleasant and enjoyable experiences, and no one goes through life 
without times of “darkness” with suffering and other challenges. G’d 
creates “darkness”, just as He creates “light”. The exile that is described as 
“darkness” is when we suffered under the Hellenists during the rule of the 
Greek-Syrian empire. When our oppressors make decrees against us like 
the Hellenists, and prohibit us from studying Torah and observing mitzvos, 
then our very raison d'être is in danger, and we find ourselves in total 
darkness. Even during the darkness of the exile under the Greek-Syrian 
empire, a little light started to flicker when a handful of Chashmonaim 
stood up against the huge and mighty armies and pushed away the darkness 
of so-called “enlightened” Hellenism. As we celebrate Chanukkah, we take 
strength from our glorious past, and, although there is still a lot of darkness 
out there, we kindle our Chanukkah lights and pray to G’d that our little 
light shall push away all the various forms of darkness. 
Darkness A Creation Of Its Own 
In general, we perceive darkness as a void of light. However, every 
morning, in the first blessing before Shema, we quote the Prophet Isaiah 
(45:7) and say that G’d “forms light and creates darkness”. The Vilna Gaon 
explains that darkness is a creation of its own, which is “pushed away” by 
light (see Hakesav Vehakabalah Bereishis 1:4 and Kol Eliyahu paragraph 
53). As our sages say: “A little light pushes away a lot of darkness.” Even 

a small, weak flame will enable us to see in a place otherwise shrouded in 
darkness. 
G’d’s Masterplan 
In a metaphysical sense, light is associated with something good and 
pleasant, whereas darkness is associated with difficulties and suffering. We 
sometimes feel that we experience Divine providence and see the hand of 
G’d. We feel like this, when we have success and accomplish what we 
endeavour to do. Especially when things work out exactly the way we want, 
and we meet the “right” person at the “right” time, then we realize that G’d 
orchestrated everything for us. We tend to forget that G’d not only created 
light and everything positive associated with light, G’d also created 
darkness and the negative experiences associated with darkness. It is all 
part of G’d’s masterplan down to the minutest detail. Therefore, when we 
do not succeed and accomplish what we want, we must remember that our 
lack of success is no less orchestrated by G’d than when we succeed. 
End For Darkness 
In the beginning of this week’s parasha, it says (Bereishis 41:1): “And it 
happened at the end of two years and Pharaoh was dreaming.” An obvious 
question arises here, what two years is this verse referring to? The Midrash 
Rabbah (Bereishis 89:1) answers this question with a quote from Job 
(28:3): “He put an end to the darkness.” The Midrash explains that G’d 
made a limit to how many years Joseph should languish in the darkness of 
the prison. As soon as it was the end of these years, Pharaoh had a dream. 
Joseph’s Act Of Desperation 
The Midrash Rabbah (Shemos 1:7) further explains that originally Joseph 
was Divinely punished to be imprisoned for ten years because of the evil 
reports he gave Jacob about his ten brothers. However, when he asked 
Pharaoh’s chief butler to remember him and mention him to Pharaoh, he 
was punished with an additional two years. The Chazon Ish (Emunah and 
Bitachon 2:6) explains that Joseph should have realized that the butler was 
not a reliable person that he could trust. It was therefore inappropriate for 
Joseph to ask him for help to get out of prison. This, says the Chazon Ish, 
was an act of desperation that shows that Joseph lost, for a moment, his 
high level of trust in G’d. As soon as the two years were up, G’d brought 
about that Pharaoh had his dream to facilitate Joseph’s release from prison 
and his rise to become the viceroy of Egypt. 
Times Of Light And Darkness 
Every evening, we say in the first blessing before Shema that G’d “opens 
gates with wisdom, and with understanding, changes the times … and 
removes light for darkness and darkness for light.” Every act G’d does is 
done with ultimate wisdom and understanding, and every change in a 
person’s life is exactly at the right time. Just like Joseph, we all have our 
times of “light”, when we have pleasant and enjoyable experiences. On the 
other hand, no one goes through life without times of “darkness” with 
suffering and other challenges. We all have our mix of experiences, 
custom-made to fit our purpose in life and to suit our particular situation. 
G’d Is The Creator Of Darkness 
The same applies to every nation in general, and to the Jewish people in 
particular. Each night of Chanukkah it is customary to sing the song of 
Maoz Tzur after kindling the lights. In this song we describe the various 
exiles that the Jewish people has gone through, and how G’d delivered us 
from them. We have suffered a lot. However, if we ask where was G’d 
during our suffering, or how could G’d allow all the atrocities we have 
experienced, then we have forgotten that G’d is the Creator of “darkness”, 
just as He is the Creator of “light”. We can never understand and fathom 
G’d’s detailed plans why good and innocent people are suffering or killed, 
and why people who do acts of evil have a good time. We must always 
remember that we only see what is going on at the present, and therefore 
we only have a very limited scope. G’d looks at the world, taking into 
consideration what has transpired since the first day of Creation, and what 
is going to happen till the end of days. The Kabbalists explain that a good 
and pious person may suffer for evil he did in a previous life, and in this 
way, he is purified and prepared for eternal blessings in the World to Come. 
Greek-Syrian Exile Is The Darkest 
It is interesting that of all the exiles, the one that is described as “darkness” 
is the time we suffered under the Hellenists during the rule of the Greek-
Syrian empire. The Midrash Rabbah (Bereishis 2:4) explains that already 
at the beginning of the Torah, there is a hint to the four exiles we have been 
through, since we settled in the land of Israel as a nation. In the second 
verse it says, “And the earth was desolate.” Says the Midrash, this is a 
reference to the exile of Babylon. “And empty” refers to the exile of Persia 
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and Media. “And darkness” is a reference to the exile of Greek-Syria, who 
darkened the eyes of the Jewish people with their decrees. Continues the 
Midrash, “upon the face of the deep” refers to the exile started by the 
wicked kingdom of Rome from which we suffer till our present day. “And 
the spirit of G’d is hovering”, this, says the Midrash, refers to King 
Moshiach. Asks the Midrash, in what merit is Moshiach going to come? 
Says the Midrash, the Torah hints to this at the end of the verse. When the 
Torah says, “Upon the face of the waters”, this teaches us, concludes the 
Midrash, that Moshiach will come in the merit of teshuvah. For teshuvah is 
compared to water, as it says (Eichah 2:19): “pour out your heart like water 
in front of G’d.” 
Total Darkness 
We can deal with physical suffering. As a nation, we have survived exiles, 
inquisitions, crusades, pogroms, as well as the Holocaust. We have bled 
and been decimated, but we have bounced right back, and, with Divine 
assistance, we have rebuilt and started afresh. However, when our 
oppressors make decrees against us like the Hellenists, and prohibit us from 
studying Torah and observing the commandments, then our very raison 
d'être is in danger, and we find ourselves in total darkness. This is why our 
exile under the Greek-Syrian empire is compared to darkness. We lived in 
the Land of Israel, but we could not live a Jewish lifestyle and study Torah 
and observe the commandments. This, more than any physical suffering, 
put our existence in danger. 
A Little Flicker 
But even during the darkness of our exile under the Greek-Syrian empire, 
a little light started to flicker. A handful of Chashmonaim, stood up with 
utmost self-sacrifice, and fought the huge and mighty Greek-Syrian armies. 
With Divine assistance, they rose and miraculously defeated the enemy, 
and pushed away the darkness of so-called “enlightened” Hellenism. When 
they entered the Temple and rededicated it, they only found sufficient oil 
to light the Menorah for one day. However, they merited an open miracle. 
G’d showed His love for His loyal servants and let the Menorah burn in full 
glory for eight days, till they were able to produce new oil. 
New Light On Zion 
As we celebrate Chanukkah, we take strength from our glorious past. We 
find a lot of darkness around us, but when we kindle our Chanukkah lights, 
we pray to G’d that our little light shall push away all the darkness in its 
various formats. At the same time, we look ahead and ask G’d that we shall 
soon experience, what we say every morning at the end of the first blessing 
of Shema: “May You ignite a new light on Zion and may we all speedily 
merit its shine.” Amen. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this, please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/a/kahn/archives/archives.htm.  
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Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
Measure for Measure 
The parsha begins, “It happened at the end (Mikeitz) of two years to the 
day; Pharaoh was dreaming…” Pharaoh was dissatisfied with the way his 
dreams were being interpreted so he summoned Yosef from prison to 
interpret his dreams. Yosef was taken from prison and went on to make his 
meteoric ascent to the position as Viceroy of Egypt. 
The Sforno comments that we see the salvation of Hashem “comes about 
as quickly as a blink of an eye.” Yosef was in prison for twelve years and 
because Pharaoh had dreams he needed to be interpreted, Yosef was 
removed from prison and instantly rose to great power. The Torah however, 
makes a point to say that Yosef was taken from prison, “at the end of two 
years (to the day).” Yosef was not to be released from prison a moment 
before his additional two year imprisonment was completed. 
Chazal explain that Yosef asked the wine steward to “remember” him and 
“mention” him to Pharaoh in order to expedite his release. Hashem 
punished Yosef with an additional two-year imprisonment for the two 
words that he had spoken to the heathen (see commentary on Parsha 
Vayeishev). Yosef demonstrated a lack of faith by asking the Egyptian for 
help rather than relying on Hashem directly. However, at the end of these 
two additional years of imprisonment, Yosef was ready to become the 
Viceroy of Egypt. 
The Gemara teaches us that Hashem punishes and rewards based on the 
principle of “measure for measure.” How do we understand the “measure 
for measure” regarding Yosef’s prison sentence? Why was Yosef in prison 

for ten years? Why did he receive an additional two years in prison because 
of the two words he spoke to the wine steward? 
Firstly, we need to understand what the punishment of imprisonment 
means. A prisoner is a person who has no control of his physical condition. 
The jailor controls the prisoner completely, and his life is limited and 
defined by the will of the jailor. 
The Gemara tells us that the wife of Potiphar tried to seduce Yosef, and 
though he resisted her advances, he lost ten droplets of semen because of 
this incitement. For each droplet of semen that was lost, Yosef spent a year 
in prison. This combined with the two additional years for speaking the two 
words to the wine steward resulted in a twelve-year prison term for Yosef. 
What is the “measure for measure?” 
The Maharal explains that the Jews were in Egypt for 209 years before 
Moshe came to lead the people to freedom. In the 210th year, Moshe 
performed a number of miracles in Egypt to establish himself as Hashem’s 
agent, and the Jewish people asserted their belief that “Moshe was 
Hashem’s agent!” The Maharal cites the Midrash that at the moment the 
Jews believed, their enslavement ended immediately; the Egyptians were 
no longer able to subject the Jews to bondage. 
The Maharal asks – what is the connection between the Jews believing and 
the halt of their enslavement by the Egyptians? The Maharal explains that 
a slave is a person who is completely affected and controlled by his 
master’s wishes; while in contrast, a spiritual person is unaffected by 
physical forces. A spiritual person goes against the grain of physical reality 
and thus is unaffected by outside influences. 
From this we can understand that the moment the Jews proclaimed their 
belief in Moshe as the agent of Hashem, they were proclaiming their belief 
in an all-powerful G-d despite the pagan belief of the Egyptians. Because 
of their spiritual character, which was unaffected, the Jewish slaves were 
able to rise above the physical constraints imposed upon them by their 
masters. Their enslavement ended instantly since the Jews were no longer 
being influenced by the pagan beliefs. 
At the time of Moshe’s death, the Torah tells us that his eyesight was 
perfect and his physical health was excellent. He was 120 years old, yet he 
did not manifest the physical infirmities or deterioration typical of one who 
was about to die. Moshe did not decompose even after he was interred in 
his grave. The Maharal asks – why is it important for us to know about 
Moshe’s physical condition at the time of his death? How are we to 
understand the fact that Moshe’s body retained its freshness even in the 
grave? 
The answer is that the aging process and decay are manifestations of being 
influenced by the physical world and normal physical life. Moshe, 
however, was at such a spiritual level that the physical world did not have 
any effect or influence on him. He was therefore not subject to the 
limitations of aging and decay. Moshe was a being that was completely 
uninfluenced by the physical world. Therefore, we can understand why he 
was like a young man in perfect physical health at the time of his death at 
120 years. 
Yosef was a spiritual being who had the dimension of his father Yaakov 
(Yisroel) as the spiritual heir to lead the Jewish people. Even though Yosef 
did not succumb to Potiphar’s wife’s seduction, he was affected to the 
degree of losing ten droplets of semen. Because Yosef was subjugated by 
the physical (demonstrated by the loss of ten droplets of semen), Hashem 
punished him to ten years of subjugation in prison. This is the measure for 
measure. Since Yosef was influenced by his physical existence to the 
degree of ten droplets, he was affected by ten years of imprisonment. 
After spending ten years in jail atoning for his failing with Potiphar’s wife, 
Yosef would have been released. However, he made another mistake. 
Yosef allowed himself to be affected by his physical surroundings and as a 
result asked the wine steward to help him out of jail by “remembering” him 
and “mentioning” him to Pharaoh. These two words demonstrated the 
degree to which Yosef was affected by the physical condition. As the 
spiritual being that he was, Yosef should have asked Hashem for help, yet 
he asked the heathen, which was considered a lack of faith. For this, 
Hashem decreed that Yosef should remain under physical enslavement for 
two more years. 
It was only at the end of these two years that Yosef was able to transcend 
the physical and regain his status as an unaffected spiritual being. After 
regaining that level of spirituality, he was no longer bound by the 
limitations of the physical world and was able to become the Viceroy of 
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Egypt at the speed of a “blink of an eye.” He was able to control existence 
and become the sustainer of the world. 
Speaking Negatively About Others 
Pharaoh needed someone to interpret his dreams. The wine steward 
informed Pharaoh that Yosef had the ability to interpret dreams since he 
had interpreted his dream and the baker’s dream correctly while they were 
together in prison. 
“My transgressions do I mention today… We dreamt a dream on the same 
night, I and he; each according to the interpretation of his dream did we 
dream. And there with us, was a youth, a Hebrew, a slave of the 
chamberlain of the butchers; we related it to him, and he interpreted our 
dreams for us… and it was that just as he interpreted for us so did it 
happen…” 
When the wine steward told Pharaoh about Yosef, he did not refer to Yosef 
by name, but rather he provided Pharaoh a rather lengthy description- “a 
youth, a Hebrew, a slave of the chamberlain of the butchers.” Rashi cites 
the Chazal to explain, “Cursed are the wicked for their good deeds are 
incomplete.” The wine steward mentioned Yosef in demeaning terms - “a 
youth.” By this, the wine steward meant that Yosef was a fool and not fit 
for a position of greatness. “A Hebrew” meant that Yosef was not even 
familiar with the Egyptian language, and “slave” as it is written in “… the 
protocols of Egypt that a slave may not rule and may not even wear princely 
garments.” 
The wine steward tried to disqualify Yosef at every level. He claimed that 
Yosef was a fool, ignorant of their language, and a slave unfit to ever reach 
greatness in Egypt. The fact is that Yosef performed a good deed for the 
wine steward; Yosef interpreted his dream. However, when the wine 
steward ultimately did mention Yosef to Pharaoh (as requested), it was in 
a highly diminutive manner. Why did the wine steward behave in this 
manner? 
The answer is as Rashi explains, “Cursed are the wicked for their good 
deeds are incomplete.” The wicked person is so evil that even when he has 
a chance to do good deeds, he performs them in a disgraceful and limited 
manner. 
The wine steward was a minister in the court of Pharaoh, and he understood 
that if Yosef interpreted Pharaoh’s dreams correctly, he would find favor 
in his eyes, thus causing Yosef to rise to power. If this were the case, Yosef 
may exact revenge on the wine steward for his evil actions. Therefore, the 
wine steward referred to Yosef in the most degrading manner possible in 
order to negatively taint Pharaoh’s impression of him. 
We know that first impressions have the greatest impact on a person. Since 
the wine steward described Yosef as incompetent, ignorant of the Egyptian 
language, and a slave, before Pharaoh met Yosef, he would have already 
formulated a negative impression of him. Even if Yosef would interpret 
Pharaoh’s dreams correctly, the wine steward knew that his image was 
already sufficiently diminished so Yosef could not be appreciated for who 
he actually was. 
We see from this that when one is asked about another person, we should 
be especially careful not to relay negative information about that person. 
The way we describe another person will greatly impact his image. In fact, 
if we relay negative information about someone, he may never be able to 
recover from that negative depiction. We must understand the 
consequences of the way we speak about others and know that it may cause 
irreparable damage. 
The Torah Sustains Judaism 
We say every day during Chanukah in the Shemone Esrei the Al Hanisim 
(on the miracles), “When the wicked Greek kingdom rose up against Your 
people Israel to make them forget Your Torah and compel them to stray 
from the statutes of Your will.” The order of the prayer mentions that first 
the Greeks wanted the Jews to forget Torah and secondly to stray from 
Hashem’s statutes. 
The Greeks understood exactly how to undermine Judaism and expedite 
assimilation. How was this done? The Gemara in Hureous states that a 
father has an obligation to teach his son Torah from the moment he is old 
enough to speak. The first pasuk of Torah that a father teaches his child is, 
“Moshe commanded us with the Torah, and this is the heritage of the 
congregation of Yaakov.” The second pasuk a father is obligated to teach 
his child is the Shema - “Hear, O Israel: Hashem is our G-d, Hashem, the 
One and Only.” – This asserts our belief in the unity of G-d. 
One would think that since monotheism is the most fundamental aspect of 
Judaism, the Shema would be the first pasuk a father teaches his child 

followed by the pasuk which states how Moshe commanded us with the 
Torah. Yet, the Gemara says the opposite. The Rambam also rules in 
Hilchos Talmud Torah (The Laws of Learning Torah) that a father is 
obligated to teach his child the psukim in the order as explained in the 
Gemara. Why are the psukim in this order? 
The Shema states the fact of reality that Hashem is One. Chukim (Torah 
Statutes), such as the prohibitions of wearing a combination of wool and 
linen or eating milk with meat, are facts that cannot be deduced from 
rational thinking. The combination of wool and linen or eating meat and 
milk have a negative effect on a Jew’s spirituality, and they are mitzvos 
that we cannot even begin to comprehend. These are among the various 
statutes in the Torah that Jews follow without having any intellectual 
rationale. How can one relate to these statutes? 
If we appreciate that Hashem is the One G-d, and He commanded us to 
follow His statutes, then we would simply obey Him without question. 
However, since we do not comprehend and appreciate Who Hashem is, we 
could easily try to argue with the reasonability of His laws. How can we 
become more familiar with Hashem and grow to appreciate His ways? How 
can we understand Hashem’s “mind” (so to speak)? If we are able to 
understand G-d, perhaps we will begin to appreciate His statutes. The only 
way to achieve this understanding is through the study of Torah. 
If one studies Torah and is able to internalize the concepts and grow 
spiritually, then one can have a better sense of Hashem. If one has a sense 
of Hashem, then he will realize that statutes do not need to be rational for 
our thinking. Hashem is King of all kings! The person who learns Torah 
gains a spiritual orientation, which enables him to be in awe of G-d. 
Therefore we can understand why the Gemara states that a father is 
obligated to first teach his child the pasuk, “Moshe commanded us with the 
Torah…” because it is only through the study of Torah that we can 
appreciate the unity and greatness of Hashem which is asserted in the 
Shema. 
With this, we can understand the Al Hanisim we insert in the Shemone 
Esrei. The Greeks understood how to undermine Judaism and ultimately 
eradicate it. They tried to make the Jews forget the Torah by prohibiting its 
study. If the Jews, G-d forbid, were to forget the Torah, then they would 
lose their spiritual sensitivity to appreciating G-d. Jews would no longer 
risk their lives to observe Shabbos or to become circumcised. The Jew 
would no longer die for the sanctification of the month. However, if a Jew 
lives and breathes the Torah, then a Jew would die for the Torah. The 
Greeks understood this and if it were not for the uprising of the 
Chasmanoyim, who were steadfast in their study of Torah, then the Greeks 
would have achieved their goal. 
The catastrophe of assimilation in our own time is because the vast majority 
of Jews are not studying Torah. Even though Hashem promised that the 
Jewish people would never forget the Torah, the question is how many Jews 
are involved? Most Jews are disconnected and it is only a matter of time 
that they will fade out of existence because Torah is not present in their 
lives. 
The Greeks understood how to eliminate the Jews – through the elimination 
of Torah. As we celebrate Chanukah and remember how we were able to 
defeat the Greeks, we should reflect on how we need to continue to defeat 
the influences that would have the Jews forget Torah. 
No Good Can Come From Evil 
We read in the parsha that Pharaoh’s wine steward depicted Yosef in the 
most negative terms as we explained earlier (Commentary #2) in order to 
taint him in the eyes of Pharaoh. We explained that it was done in order to 
discourage Pharaoh from being impressed with Yosef, thus promoting him 
to a position in which he could take revenge against the wine steward. Rashi 
explains, “Cursed are the wicked for their good deeds are not complete.” 
The question to ask is why was the wine steward wicked? He was trying 
only to defend himself against the potential revenge from Yosef, and his 
life was in jeopardy. Why do the Chazal depict him in such a negative way? 
How are we to understand this? 
There is a negative commandment in the Torah that prohibits a Jew from 
taking revenge. The Gemara gives the example of revenge - If a person asks 
for a loan and was turned down by the potential lender and that lender later 
asks that same person for a loan, he is not permitted to deny him based on 
not receiving the originally requested loan. The saying is, “If you do not do 
for me I will not do for you.” Even if a person may be undeserving because 
he does not help anyone but himself, the law is that one must not reject 
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helping him on the basis of his behavior if he is in need. Why is this the 
case? 
The Chinuch explains that the reason why a person is denied help from 
another person has nothing to do with him. It has to do with Hashem’s not 
wanting the requester to benefit. That is why the person did not help. The 
Gemara tells us that G-d has many agents to carry out His dictates. 
Moreover, if Hashem wishes to send help to someone, it can come from a 
variety of sources and is not dependent on a single individual. 
When Yosef was not released from prison after ten years and remained for 
an additional two, it had nothing to do with the wine steward not helping 
him as requested. Yosef was not released after ten years because of his own 
spiritual failing and breach of faith in Hashem by asking the wine steward 
to “mention” and “remember” him when speaking with Pharaoh. This 
understanding of Yosef’s situation is only evident to a person who has 
relevance to spirituality. A wicked person (a rasha) could not evaluate 
Yosef’s situation in this spiritual manner because he can only process 
information through his own corrupted value system and evil mindset. 
If the wine steward had been able to understand Yosef’s situation through 
a spiritual context, he would have understood that he was not responsible 
for Yosef’s imprisonment. He would have understood that it was through 
Yosef’s own breach of faith that he remained in prison. If the wine steward 
understood this, he would not have needed to describe Yosef in pejorative 
terms to Pharaoh because he would have known that there was no revenge 
to fear. However, since he was a rasha, the wine steward processed the 
information in a manner consistent with a rasha. If an evil person had been 
in Yosef’s position, he would have taken revenge upon release from prison. 
Therefore, the wine steward believed he needed to protect himself. 
Everything a rasha does is tainted by his evil mindset and value system. 
The Gemara tells us that Bilaam wanted to curse the Jews, and then he 
wanted to bless the Jews. Hashem told him to neither curse nor bless the 
Jewish people. The Chazal explain it that just as one says to a bee, Hashem 
said to Bilaam- “not your sting and not your honey!” However, if Bilaam 
wanted to bless the Jews, why did Hashem stop him? 
The reason is that for whatever reason Bilaam wanted to bless the Jews, it 
must have emanated from his evil mind because an evil person can only 
function within his own evil system. 
Hashem told Lavan who was the epitome of evil that He did not want him 
to speak to Yaakov, “not good words and not bad words.” This is because 
only evil could emanate from an evil person. 
We can now understand why the Chazal referred to the wine steward as -
”Cursed are the wicked for their good deeds are incomplete.” A rasha’s 
actions can never be complete because all of their actions are based on their 
own evil agenda and their own corrupt perspective of reality. 
The Miracle of Illumination 
We say every day during Chanukah in the Shemona Esrei the Al HaNissim 
(on the miracles) which recounts how the Jews were able to defeat the 
Greeks even though the Jews were few in number. We mention how 
Hashem delivered the wanton into the hands of the diligent students of 
Torah, the strong into the hands of the weak, etc. 
The Maharal of Prague asks, why do we not mention the miracle of the 
lights of Chanukah? The fact that the Jews found undefiled oil that was 
only enough to burn one day and it burned for eight days was a tremendous 
miracle. Why is this not mentioned? 
The Maharal answers that the essence of the Chanukah miracle was the 
victory over the Greeks. The miracle of Chanukah is how the Jews were 
able to defeat the mighty Greeks even though they were greatly 
outnumbered. In order for us to appreciate the miracle of our victory and 
not to misinterpret it as a natural event (such as attributing it to guerrilla 
warfare), Hashem needed to bring about a revealed miracle that was the 
miracle of the oil which could not be misunderstood as anything but a 
miracle outside of nature. 
Through the miracle of the lights, Hashem marked that all of the events that 
had transpired were miraculous, and that He brought about the victory of 
the Jews. The lights of Chanukah provide us with the clarity to be able to 
understand the incident of Chanukah correctly. The essence of the Holiday 
is that the Jews were able to vanquish their enemies and reestablish 
Judaism. This is why we do not mention the miracle of the lights in the Al 
HaNissim. 
The question is why did the revelation of the victory over the Greeks need 
to be manifested through the lights? Hashem could have easily created any 
number of revealed miracles in order to make known His involvement – 

why the miracle of lights? Hashem could have simply made the Greeks 
vanish! 
We learn that at Sinai, Hashem held a mountain over the heads of the 
Jewish people and gave them an ultimatum - either you observe the Torah 
or you will be buried under the mountain. The Midrash Tanchuma asks, 
why did Hashem need to give the Jews an ultimatum? 
They had already said Naaseh V’nishma “We shall do and we shall listen” 
- a level of dedication that even astounded the angels. The Jews were 
willing to accept Hashem’s laws without even knowing the extent of the 
obligation. So why did Hashem have to give them a seemingly unnecessary 
ultimatum? 
The Midrash Tanchuma explains that Naaseh V’nishma was referring to 
the Written Law. This did not include the Oral Law. The Written Law is 
limited without the Oral Law. Commandments prohibiting murder, theft, 
etc. are tantamount to living as a civilized human being and seemingly easy 
to follow; however, the commentaries and explanations contained in the 
Oral Law lead to a lifelong pursuit of understanding and observance. By 
dedicating one’s life to this pursuit, he is sacrificing his entire life for the 
Oral Law. 
The Jews at Sinai were not willing to invest their entire lives in the 
understanding and observance of the Oral Law. Hashem put a mountain 
over the Jews and gave them an ultimatum because He demanded that level 
of sacrifice. If the Jews were not willing to devote their lives to the Oral 
Law, then the world would have come to an end. 
The Gemara tells us that the Menorah in the Temple represents the Oral 
Law. The Holy Ark, which contained the tablets and the Torah (the Written 
Law), was located in the Holy of Holies in the Temple. On the other side 
of the curtain in the Temple, the Menorah was placed to illuminate the area. 
Similarly Oral Law is needed to elucidate the Written Law. 
The miracle of Chanukah was revealed through the lighting of the 
Menorah. The Menorah represents the Oral Law, which is synonymous 
with self-sacrifice. The lighting of the Menorah represents the Mesiras 
Nefesh (self-sacrifice) needed to understand and uphold the Oral Law, 
which illuminates the Written Law. Without this self-sacrifice, people 
cannot develop themselves spiritually. Spirituality only comes through 
sacrifice. Since we are physical beings, we need to suppress the physical in 
order to bring about the spiritual, which in itself is a sacrifice. 
It is true that the Jews were victorious over the Greeks and were able to 
defeat the many with only a few, but why did we merit this miracle? It is 
only because there was a handful of Chashmanoyim who were willing to 
die if they could not live as Jews. This was the self-sacrifice, and this was 
the reason for the victory. 
How do we know that the Mesiras Nefesh was what brought about the 
miracle of Chanukah? The answer is the Menorah. Hashem chose to reveal 
the miracle of Chanukah through the lighting of the Menorah and not 
through any other revealed miracle. 
 

Rabbi Eliakim Koenigsberg 

TorahWeb 
Tefillah - An Essential Ingredient for Success 
In Parshas Mikeitz, Yosef accuses his brothers of trying to spy on 
Mitzrayim. He puts Shimon in jail and demands that the brothers bring 
Binyamin to Mitzrayim to prove that they are not lying. At first, 
Yaakov refuses to send Binyamin. So the brothers wait because they 
cannot return to Mitzrayim without Binyamin. 
Finally, after some time, Yaakov relents and he allows them to take 
Binyamin to Mitzrayim. But he tells them that they have to prepare for 
their encounter with Yosef. "If it must be so, then do this: Take of the 
land's glory in your baggage and bring it down to the man as a present 
- some spices, some honey, wax, pistachios and almonds. And take with 
you double the money (maybe food is now more expensive). And the 
money that was returned to your sacks bring back with you, maybe it 
was a mistake. And take your brother, and arise, return to the man. And 
may Hashem grant you mercy before the man that he may release your 
other brother as well as Binyamin. (Mikeitz, 43:11-13)" Rashi 
comments that Yaakov, in his last statement, was saying, "If you have 
prepared properly, then you are ready to go. You are missing nothing 
except tefillah. I daven that Hashem should grant you success in your 
mission." 
Yaakov Avinu was teaching the shevatim an important lesson. 
Sometimes people think that tefillah is necessary only when a situation 
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is beyond our control. If someone we know gets sick, G-d forbid, and 
the doctors are not so hopeful, we daven because we know that only 
Hashem's mercy can help. If a friend loses his job and his prospects of 
finding another one are not good, we daven because we feel desperate 
for him. If our security is threatened and we feel like there is no safe 
place in the world, we say Tehillim with greater kavanah because we 
know that only Hakadosh Boruch Hu can protect us. 
But when we take all of the necessary steps to prepare for a situation - 
we study hard for a test, we spend time and effort putting together a 
presentation - we tend to feel that tefillah is not as necessary. After all, 
we prepared. We feel cautiously confident. We almost expect success 
because we did the necessary hishtadlus to succeed. Of course, we feel 
thankful for the G-d given talent that enabled us to prepare properly for 
the task at hand. But we don't always feel the need for tefillah because 
we feel ready to go. 
That is the sentiment that Yaakov Avinu was trying to counter with his 
last statement. What Yaakov was telling the shevatim is that of course 
the first step to achieve success is to prepare properly. That is why he 
instructs the shevatim to take a present, to bring back the money, and 
to take Binyamin with them because the first thing one must do is 
position himself for success. But just because one has all of the 
ingredients for success does not mean he will be successful. He still 
needs siyata dishmaya to put all of his talents together - to say the right 
words, to act in the proper way - so that all of his preparation will lead 
to success. 
Tefillah is so important, not just before and during the period of 
preparation, but especially when a person steps up to the plate feeling 
ready for the challenge ahead. At that time, it is so critical to take a step 
back and daven, to express how much he realizes that without 
Hakadosh Boruch Hu he would not be able to achieve anything. 
What's more, expressing thanks after a successful endeavor is even 
more important. Once a challenge has passed, a person is more likely 
to attribute his success to his own abilities and talents. Giving thanks 
demonstrates that a person recognizes the divine assistance which 
enabled his accomplishments. The Sefer HaChinuch (#606) explains 
that this is the purpose of the mitzvah of bikkurim. Once a farmer sees 
the fruits of his labor, he tends to forget the divine intervention that 
helped bring him success. The Torah obligates the farmer to offer his 
first fruits to Hashem and to express his thanks by reading the parsha 
of bikkurim to help him internalize the important message that Hashem 
is the source of his bounty. 
Similarly, the Torah obligates a person to recite Birchas Hamazon after 
eating, but it does not require of a person to recite a bracha before 
eating. That obligation was added later by Chazal. The Gemara 
(Brachos 35a) initially suggests that there is no need for a Bibilical 
source to recite a bracha rishona because it is a matter of simple logic. 
If one is obligated to thank Hashem after eating when he is satisfied, 
then certainly he should be obligated to recite a bracha when he is 
hungry. But this reasoning is rejected by the Gemara (see Tosafos there, 
s.v. L'fanav). The conclusion of the Gemara is that it is more incumbent 
on a person to say a bracha after eating because once he is satisfied he 
is less likely to recognize Hashem's hand in the creation of the food that 
he ate. That is why the Torah obligates a person to recite Birchas 
Hamazon only after eating. 
On Chanuka, we celebrate two miracles - the military victory of the 
Jewish people over the Greeks, and the fact that the lights of the 
menorah burned for eight days with only one jug of oil. Yet, the text of 
Al Hanisim, our expression of hallel v'hoda'ah, focuses exclusively on 
the military victory. Why not mention the miracle of the jug of oil as 
well? Perhaps the answer is that Chazal understood that people often 
fail to recognize the hand of G-d in any historical event which appears 
to be natural. They do not readily appreciate the divine intervention 
which made it possible. And even if initially they view the event in the 
proper perspective, nevertheless with the passage of time, things tend 
to become less clear. That is why Chazal highlighted the military 
victory in Al Hanisim to emphasize that we have to express our thanks 
for the natural miracles of life and of history no less than for the 
supernatural miracle of the jug of oil. 
In the merit of our heartfelt tefillah and profound hoda'ah, may we see 
the miracles of the final ge'ulah. 
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Bircas HaTorah Parsha Sheet 
Changing Nature 
We light candles each of the eight days of Chanuka, in commemoration of 
the one-day’s supply of oil that the Chashmonaim found after they 
miraculously regained control of the Beis Hamikdash. The fact that this 
small supply of oil lit for eight days until new oil (which had not been 
defiled by the Greeks) could reach the Beis Hamikdash was clearly a 
miracle. 
One could ask, though, there were other miracles in the Beis Hamikdash, 
some of which occurred every day (see Avos 5:4). Why is this miracle 
commemorated and not the others? 
Additionally, in the Shulchan Aruch (Orach Chaim 682:1), the Rama rules 
that if one forgets the al hanissim prayer in birkas hamazon, he can say it 
as part of the requests at the end of birkas hamazon, after adding the words: 
“May the Merciful One perform miracles for us as he did in the times of 
Mattisyahu …” 
This means that we’re asking for a miracle! How can we do that? The sages 
state openly (Brachos 54a) that one must not ask Hashem to change nature 
for him! (As we see that a husband cannot pray to Hashem that his pregnant 
wife give birth to a boy.) 
Rav Yerucham Olshin answers that Chanuka is an exceptional miracle. The 
Exodus, the Splitting of the Red Sea, those of the Beis Hamikdash, etc., are 
miracles that Hashem had decreed from the beginning of creation (see 
Bereishis Rabba 8:5). The Chanuka miracles were not decreed in advance. 
They came about only in response to the mesirus nefesh of the Jews of that 
era (Bach, Orach Chaim 670:1). Rav Shlomo Kluger infers this from the 
text of al hanissim, which states that Hashem brought us “salvation as of 
this day.” Meaning, only at that time — as the Chashmonaim were risking 
their lives to bring back the avoda — did Hashem make miracles for them. 
On Chanuka we commemorate the fact that our mesirus nefesh can cause 
Hashem to change the forces of nature to help us. 
This is why the miracle of the oil is commemorated and not other miracles 
that occurred in the Beis Hamikdash. This was a miracle that we had a hand 
in bringing about. The Chanuka miracle teaches us that we really can ask 
Hashem to do miracles for us, just as He did in the times of the 
Chashmonaim — only we must first be willing to display mesirus nefesh. 
If we show that we can change our nature for Him, He can change all of 
nature for us. 
We tend to view “mesirus nefesh” in the strict sense of giving up our lives 
for G-d, but this does not have to be the case (see Brachos 20a). Mesirus 
nefesh means being willing to overcome our nature in order to serve 
Hashem. It means getting up for Shacharis even though we’re tired, going 
to a learning seder even though we get an important phone call, holding 
ourselves back from anger because we know it’s a sin, etc. This is 
something a Jew can and should pray for, particularly during Chanuka — 
that Hashem give us the ability to be moser nefesh for Him. 
Even if we don’t see any immediate need for Hashem to make miracles for 
us that transcend nature, we should still strive and pray for this. As Rav 
Yaakov Emden said over 200 years ago, the miracles of Klal Yisrael’s 
being able to exist in galus are even greater than the miracles of the Exodus. 
If so, we must all do our part to gain Hashem’s supernatural running of the 
world for the good of Klal Yisrael. The way to do this is by trying to rise 
above our nature. 
When people came to Rav Shach with problems that seemed to have no 
solution within the boundaries of nature, he would advise them to try to 
take on even more than what they were capable of naturally. Harav Chaim 
Kanievsky at times encourages avreichim facing difficulties to try to author 
sefarim. If a Jew in the working world has a problem that seems without a 
solution, he may advise him to undertake the financial support of a poor 
person or family. Trying to rise above one’s nature can arouse a 
commensurate response from on high, and Hashem will relate to him in a 
supernatural way. 
Rav Shabsai Yudeleivitch once spoke with a Jew who was living in 
Hungary when Soviet troops took control of part of the country. He was 
well aware of the Soviets’ attitude toward religion, and knew that he would 
be unable to keep mitzvos. He looked for ways to flee from Hungary. 
He eventually joined up with a group of people who were planning an 
escape, to be done at night. The scheduled departure fell on the fourth night 
of Chanuka. He felt that he could not simply forego lighting Chanuka 
candles, as keeping mitzvos was the very reason why he was fleeing the 
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country. He approached the man in charge of this group and asked if he 
could light Chanuka candles. 
“Are you out of your mind?” the leader snapped. “That’s the last thing we 
need — candlelight to give us away!” 
After many hours they reached an encampment in the woods, and as the 
others lied down, exhausted, this Jew walked far to the side and lit candles, 
trying to conceal them with his body. Others in the group noticed this and 
were upset, but felt that they could not stop him, since he was willing to 
risk his life for this. 
Suddenly, a tough-looking Soviet officer strode over to him. 
“You’re lighting Chanuka candles?” 
Paralyzed with fear, the Jew stood helpless, staring at the officer. The others 
in the group fell silent as they listened, terrified. 
“You should know — it wasn’t the candles that gave your group away. I 
spotted you over an hour ago, but I wasn’t in a hurry, since you didn’t stand 
a chance of reaching the border. But when I saw the Chanuka candles…”– 
at this point the officer paused. 
“When I saw the Chanuka candles, I realized that it’s been 25 years since I 
left my parents’ home to join the communist revolution. My father used to 
light Chanuka candles. When I saw these candles, I felt drawn to them.” 
The officer paused again, and took out a bottle of Vodka from his overcoat. 
“Come, let’s make a lechaim, and then you can go on your way. I’ll see to 
it that no one stops your group at the border.” 
If before, the others in the group were upset that this Jew had endangered 
them by lighting Chanuka candles, they now recognized that it was his 
mesirus nefesh that was gaining them their freedom. 
May we be moser nefesh for Torah! 
 

Rabbi Label Lam 

Dvar Torah 
The Miraculous Jar 
When the Greeks entered the Sanctuary they defiled all the oils that were 
in the Sanctuary by touching them. And when the Chashmonaim overcame 
them and emerged victorious over them, they searched and found only one 
jar of oil that was placed with the seal of the Kohain Gadol… 
There is an inherent and glaring contradiction in this part of the eight line 
account of the Talmudic telling of the story of Chanukah. If the Greeks 
contaminated all the oil then how were the Chashmonaim able to find one 
jar with the seal of the Kohen Gadol still intact? Then they did not 
contaminate all the oil!? Not less than the Sefas Emes asks this question. 
Sometimes I have the opportunity to speak to American college students. I 
have often asked them, “What percentage of the Jewish people, do you 
believe, believe in Hashem?” I get low numbers. Then I wave my hand up 
and I tell them, “I know the exact number”, which really awakens their 
curiosity. How can anyone know the exact number? That is an invitation to 
share something I heard from Rabbi Dovid Ordman, who I met at a seminar 
more than 22 years ago. There he told me a story about how he had failed 
14 times where an elderly Jew in England succeeded once. 
Any elderly Jew in England migrated from Eastern Europe and opened a 
dry goods store. Into his shop would enter a Russian Jew from the old days. 
He was raised, like a whole few generations, on an heavy dose of atheism. 
He was not able to hold back his comments or hide his antipathy for this 
old religious looking Jew. Business is business and he tolerated his verbal 
barbs and harsh looks for a while. One day this Boris entered the store and 
the old Jew propositioned him with a strange offer. “I would like to buy 
something from you today!” Boris was confused, “I don’t have store Rabbi. 
You have store!” The old Jew explained that business is based on the 
disagreement about the value of a thing. He told him, “I gather from the 
looks you give and the comments you make that you don’t believe in G-d!” 
The Russian affirmed his assumption. “Then you probably do not believe 
in the Next World where we take our strivings to come close to G-d and 
there we revel in the accomplishment and the closeness achieved in this 
world!” The Russian agreed. The old Jew went on to explain that the Next 
World is the payload of his existence. He lives for it all day every day and 
that for his Russian customer it was like the ashes on the edge of a cigarette. 
He offered then $300 for his portion in the next world. Boris agreed but the 
old Jew would not give it until a legal contract was drawn up and locked in 
the safe. 
Boris walked out with a winning smile on his face. Three days later he 
comes back to the store blinking and twitching and looking like he has not 
slept a wink. He had the money in his hand. The elder Jew knew what had 

happened. He tortured him by pretending not to know what he wanted until 
he forced the Russian Jew to admit with his own mouth that he wished to 
return the money and void the agreement in the safe. That was the teachable 
moment. “You see beneath all those layers of contrary training there beats 
a heart that can’t sleep a night knowing you’ve forfeited your eternal 
relationship with a living G-d!” 
Now Rabbi Ordman has been called dozens of times to hotels in the far-
east where thousands of wandering Israelis are willing to gather for a 
weekend of sunflower seeds and familiar company even if they have to 
listen to lectures about how the Torah is undeniably true. He reports that it 
only happened 14 times in all the years that in the final session there was 
someone so oppositional that he declared boldly his lack of belief in G-d. 
Each of those times he pulled out $300 and offered them a contract to sell 
their portion in the next world. He was never able to make that sale! 
What percentage of the Jewish People believe in Hashem? 100%. That 
doesn’t mean we all believe with 100% of our being. “We are believers the 
sons of believers!” There is always a jar of oil within that can never become 
defiled. One must first search for the miraculous jar. 
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Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Miketz- Yosef, His Brothers, and the Ten Martyrs 
Parashat Miketz tells the story of Yosef and his brothers in Egypt, the 
events that took place when came to Egypt to purchase grain. The brothers 
had previously sold Yosef as a slave to merchants who brought him to 
Egypt, and Yosef eventually became the second-in-command to Pharaoh, 
and oversaw the sale of grain to the neighboring countries which suffered 
from a harsh famine. 
Rabbenu Bahya (Spain, 1255-1340), commenting to this Parasha (44:17) 
observes an intriguing phenomenon in the text of this story. On ten 
occasions, the Torah refers to Yosef’s brothers with the term “Anashim” 
(“men”). Generally, they are referred to as “Yosef’s brothers,” but ten times 
they are called “Anashim.” Rabbenu Bahya explains that the ten instances 
of this term in this story allude to the fact that the Tikkun (“rectification”) 
of the grave sin of Mechirat Yosef (the sale of Yosef as a slave) occurred 
centuries later, with the death of the “Asara Harugeh Malchut” – the ten 
great Sadikim who were murdered by the Romans. These martyrs, Rabbenu 
Bahya writes, were Gilgulim (reincarnations) of the brothers, and their 
suffering completed the rectification for the brothers’ crime against Yosef. 
When the Torah refers to the brothers as “Anashim” ten times, it alludes to 
this connection between them and the “Asara Harugeh Malchut.” 
Earlier in his Torah commentary (38:1), Rabbenu Bahya notes the obvious 
difficulty with this theory, namely, only nine brothers participated in the 
sin of Mechirat Yosef. Yosef had eleven brothers, one of which – Binyamin 
– was home with his father when Yosef was sold, and another – Reuben – 
tried to rescue Yosef. As the Torah tells in Parashat Vayesheb, the brothers 
initially decided to kill Yosef, but Reuben convinced them to instead throw 
Yosef into a pit. Reuben’s plan was to later lift Yosef from the pit and bring 
him home, but in the interim the brothers sold Yosef as a slave. Clearly, 
Reuben did not deserve to be punished for Mechirat Yosef, and thus there 
were only nine brothers, and not ten, who were punishable. How, then, can 
it be said that the “Asara Harugeh Malchut” were reincarnations of the ten 
brothers? 
Rabbenu Bahya suggests (as one of two possible answers) that the tenth 
brother who needed to be punished was Yosef himself. Although the 
brothers’ actions were clearly wrong, Rabbenu Bahya writes that Yosef 
also bore guilt, as he spoke to them arrogantly and prided himself over his 
prophetic dreams of leadership over them, thus provoking their envy and 
resentment. He, too, bore responsibility for what happened, and thus one of 
the ten martyrs who were viciously murdered by the Romans was a Gilgul 
of Yosef. 
The Hida (Rav Haim Yosef David Azulai, 1724-1807), in his work Midbar 
Kedemot, adds that the martyr who was associated with Yosef was none 
other than Rabbi Akiba, the most famous of the “Asara Harugeh Malchut.” 
Indeed, Rabbi Akiba is known in the Gemara “Akiba Ben Yosef” – “Akiba, 
the son of Yosef.” This refers not only to the name of Rabbi Akiba’s father, 
but also to the fact that he was a Gilgul of Yosef. This association between 
Yosef and Rabbi Akiba is alluded to in the “Gabia,” the silver goblet that 
Yosef had planted in Binyamin’s bag to make it appear as though he had 
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stolen it from Yosef’s home. The letters of the word “Gabia” (Gimal, Bet, 
Yod, Ayin) can be rearranged to form an acrostic for the words, “Gilgul 
Akiva Ben Yosef” – “a reincarnation of Akiba Ben Yosef,” an allusion to 
this association between Yosef and Rabbi Akiba. 
A certain Kabbalist commented that each of the “Asara Harugeh Malchut” 
possessed a very special soul, which was equivalent to 600,000 souls of 
other, ordinary Jews. In total, then, the “Asara Harugeh Malchut” 
represented the souls of six million Jews. This Kabbalist thus explained that 
in the 20th century, the merit of the “Asara Harugeh Malchut” expired, and 
the Jewish Nation required a new great source of merit. This is why we 
tragically lost six million Jews in the 20th century, to continue the Tikkun 
that was begun by the death of the ten martyrs. 
We hope and pray that the great tragedy of the 20th century marked the 
final completion of this Tikkun, and that Am Yisrael shall know no more 
sorrow or tragedy 
 

Aish.Com - Rabbi Kalman Packouz 

Shabbat Shalom 
Mikeitz 5778 
GOOD MORNING! Happy Chanukah! I thought you might enjoy a 
perspective article written by my friend and colleague Rabbi Nachum 
Braverman, Aish HaTorah Los Angeles, to enhance your appreciation of 
Chanukah. 
What Were The Maccabees Fighting For? 
It is ironic that Chanukah is so widely observed in America, because it's 
not clear that Jews today would side with the Maccabees. The Jews didn't 
battle the Greeks for political independence and Chanukah can't be recast 
as an early-day version of Israel against the Arabs. Chanukah 
commemorates a religious war. 
The Greeks were benevolent rulers bringing civilization and progress 
wherever they conquered. They were ecumenical and tolerant, creating a 
pantheon of gods into which they accepted the deities of all their subjects. 
Their only demand was acculturation into the melting pot of Greek 
civilization and religion. 
The Jewish community was divided in response to this appeal. Some 
believed assimilation as a positive and modernizing influence and they 
welcomed the release from Jewish parochialism. Led by Judah Maccabee 
was a small group opposed to the Greek ideal, and prepared to fight and die 
to preserve the exclusive worship of Judaism. (The name "Maccabee" is an 
acronym for the Torah verse "Who is like You amongst the gods, 
Almighty.") 
This was no war for abstract principles of religious tolerance. It was a battle 
against ecumenicism fought by people to whom Torah was their life and 
breath. Would we have stood with the Maccabees or would we too have 
thought assimilation was the path of the future? Would we fight for Judaism 
today, prepared to die to learn Torah and to keep Shabbat? 
Today we face a crisis of identity as serious as the one confronted 2,500 
years ago. Will we survive this century as a religious community or merely 
as a flavor in the American melting pot? Chanukah calls to us to combat 
assimilation and to fight for our heritage. 
Besides those who actively supported assimilation there were many who 
passively acquiesced. What is the use in opposing the force of history, they 
reasoned. We can't halt assimilation any more than we can stop the tides or 
the passage of the seasons. Who would be so foolish as to oppose the 
inevitable? Today, too, there is paralysis before the apparently inevitable 
progress of assimilation. What chance do we have of convincing our 
children not to intermarry? Jewish particularism is a past value swept away 
on the tides of liberalism. With the barriers of anti-Semitism down and the 
land of opportunity beckoning, the day of cohesive Jewish community 
seems gone. It's with resignation that we accept the spiraling intermarriage 
rate which spells our destruction as a people. Not so the approach of the 
Maccabees. 
Remember the end of the story? Finally triumphant, Jews captured 
Jerusalem and rededicated the Temple. (The word Chanukah means 
dedication and refers to this act.) They found just one flask of oil but the 
flame which should have lasted one day burned for eight as if to testify that 
our determination was enhanced by some ineffable Power suffusing our 
efforts with transcendent glow and power. Light the candles, says the 
holiday to us. Act vigorously, teach, reach, courageously and with 
determination, and God will invest our efforts with a power, a permanence, 
and a glow, far beyond our capacity to convey. 

A Chanukah Story 
I heard the following story years ago when I lived in Israel and to the best 
of my knowledge it is true. Before the USSR let the Jews leave for Israel, 
Jews used to hire a guide to smuggle them out of Russia. One Chanukah a 
group of Jews were playing "cat and mouse" with a Soviet army patrol as 
they approached the border. When the guide thought they had lost the 
patrol, he announced an half-hour break before continuing the trek. One of 
the escapees, hearing the "magic" number of "one-half hour" -- the 
minimum time a Chanukah candle must be lit to fulfill the mitzvah -- pulls 
out his menorah, sets up the candles, says the blessing and starts to light the 
candles. The other escapees immediately pounce upon him and the 
menorah to put out the candles -- when the Soviet patrol moves in and 
completely encircles them. 
The head of the army patrol speaks: "We were just about to open fire and 
wipe you out when I saw that man lighting the Chanukah candles. I was 
overcome with emotion; I remember my zaideh (grandfather) lighting 
Chanukah candles .... I have decided to let you go in peace." 
There is a verse in the Book of Psalms, (chapter 116, verse 6), "The 
Almighty protects fools." Should he have lit the candle? NO! The Talmud 
tells us (Ta'anis 20b), "One should not put himself in a place of danger 
saying, 'Let a miracle happen.' " So, while the story is one of action, 
adventure, suspense ... the real lesson is not to rely upon a miracle to save 
you from danger... but to be thankful if the Almighty performs one to save 
you! 
Chanukah Question 
You may use this to stimulate discussion (as well as showing how much 
you know about Chanukah!): If enough oil was found to burn in the Temple 
menorah for one day and the oil lasted for eight days, then the miracle was 
really only for the seven additional days of lighting. Why then do we 
celebrate Chanukah for eight days and not seven? 
Here are a few answers mentioned in the Book of Our Heritage -- a staple 
for every Jewish household. It is available at your local Jewish bookstore, 
at JudaicaEnterprises.com or by calling toll-free to 877-758-3242. 
1. One day of celebration is for commemorating the military victory. 
2. The discovery of the one remaining jar of oil marked with the Cohen 
Gadol's seal was a miracle. One day is celebrated for this. 
3. The discovered oil was divided into eight portions to last the eight days 
required for the production of new oil. Until new oil could be produced, the 
Menorah would be lit only briefly each night. Miraculously, the small 
portion of oil burned the entire day. Thus, each of the eight days was a 
miracle. 
4. All the oil was emptied into the Menorah, but after the lamps had burned 
all night, they were found the next morning still filled with oil. Therefore, 
each day was a miracle. 
5. The very fact that our ancestors did not despair from lighting the lamps 
the first day, though they knew that they would not be able to light again 
until new pure oil could be produced in eight days' time, was a great 
miracle. It is this optimism which enables the Jewish people to endure 
through all generations and every exile! 
Torah Portion of the week: Miketz 
Pharaoh dreams of cows and sheaves and demands for someone to interpret 
his dreams. The wine butler remembers Joseph's ability to interpret dreams. 
They bring Joseph from the jail. Pharaoh acknowledges the truth of 
Joseph's interpretation (that there would be seven good years followed by 
seven years of famine) and raises Joseph to second-in-command of the 
whole country with the mandate to prepare for the famine. 
Ten of Joseph's brothers come to Egypt to buy food, Joseph recognizes 
them, but they don't recognize him. Joseph accuses them of being spies and 
puts them through a series of machinations in order to get them to bring his 
brother Benjamin to Egypt. Then Joseph frames Benjamin for stealing his 
special wine goblet. Next week ... the denouement! 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah states: 
"And Pharaoh sent and he called Yosef (Joseph), and they ran with him 
from the prison." (Genesis: 41:14). 
What lesson is the Torah teaching us about life? 
The Chofetz Chaim, Rabbi Yisroel Meir Kagan, points out that when the 
time came for Joseph's liberation, he wasn't let out of prison slowly. Rather, 
he was rushed out of his captivity with the greatest of speed. This is the 
way the Almighty brings about redemption. The moment it is the proper 
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time, not even one second is lost. "This is how it will be with the final 
redemption," said the Chofetz Chaim. "As soon as the right time comes, we 
will immediately be delivered from our exile." 
Our lesson: In every difficult life situation, realize that in just one moment 
the entire picture can change. Joseph had no time set for the end of his 
imprisonment upon which he could count on being set free. His 
imprisonment and freedom were not ultimately dependent on the whims of 
his mortal captors. Rather, the Almighty gave him a set time to remain in 
prison; as soon as the time was reached, Joseph was immediately saved 
from his plight. 
This awareness can give you encouragement in difficult times. Even where 
you can make no change for improvement and you do not see the situation 
changing in the future, your liberation can still come in the next moment. 
Remember: The salvation of the Almighty can come in the twinkling of an 
eyelash! 
Quote of the Week 
A little bit of light dispels 
a lot of darkness... 
With Deep Appreciation to Frank Gelb 
With Special Thanks to Jon Kleineman 
This article can also be read at: http://www.aish.com/tp/ss/ssw/463195403.html Like what you read? As a non-profit organization, Aish.com relies on readers like you 
to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure 
donation at: https://secure.aish.com/secure/campaign.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 
Copyright © 1995 - 2017 Aish.com - http://www.aish.com  
 

Rabbi Eliezer Parkoff 

Weekly Chizuk 
Mikeitz - Chanukah 
Yet the wine steward did not remember Yosef, and forgot him. (Bereishis 
40:23) 
The following is from Derech Emunah u’Bitachon, vol. 2, by Moreinu 
v’Rabbeinu R. Chaim Pinchas Scheinberg, ztzukal. 
Commenting on the seeming redundancy in this verse, Rashi explains that 
the wine steward failed to remember Yosef on the day he was restored to 
his post, and subsequently forgot all about him. The Midrash delves a little 
deeper into the dynamics of what happened: 
That whole day the wine steward made plans to mention Yosef — but an 
angel came and upset them all. The steward tied knots (to serve as a 
reminder) and an angel came and untied them. The Almighty then declared, 
“You will forget him, but I will remember him.” This is the meaning of the 
verse “Yet the wine steward did not remember him.” (Bereishis Rabbah 
88:7) 
We see from this Midrash that Chazal considered it a miracle that Yosef 
had been forgotten. It was God the Almighty who caused the wine steward 
to forget. However, the steward’s subsequent recollection of Yosef after 
hearing about Pharaoh’s dreams seems quite natural: if before he had 
forgotten because his knots had been undone, now, when the king required 
an interpretation of his own troubling dream, his memory was refreshed. 
Yet the Rashbam, in his commentary on the Torah, has a different view: 
The Almighty had to perform miracles in order to get the wine steward to 
remember. Thus, if Hashem had not performed a miracle, the steward 
would never have remembered Yosef. 
We learn a very important lesson from the Rashbam’s comment: when a 
person relies on natural means, Heaven responds by acting toward him in a 
natural way. This is true even if the person is on a high enough level so that 
Divine Providence deals with him in a manner outside the normal course 
of nature. Since he chooses to exert effort on the natural plane, he will 
likewise receive a response that appears natural, and will not witness the 
obvious Divine intervention that his good deeds deserve. 
Thus it was with Yosef. Since he relied upon natural efforts, the Almighty 
responded by dealing with him from within nature even though such efforts 
were unnecessary in view of his exalted level. As a result, he was forced to 
remain incarcerated for two more long, dreary years, dependent upon the 
wine steward to mention his plight to Pharaoh. (Of course, even this 
ultimately came from the Almighty’s great mercy and compassion.) 
This principle is the key to a proper understanding of bitachon. The Chovos 
Ha-Levavos (in the Introduction to Sha’ar Ha-Bitachon) states it quite 
clearly: When a person trusts in anything outside of God, God removes His 
direct supervision from him and leaves him in the hands of whatever it is 
that he trusts in. 
According to this, a person may be worthy of direct supervision from 
Heaven to such an extent that he deserves miraculous intervention in his 
affairs. Yet, because of his behavior, he is dealt with from within the realm 
of nature, in a framework of hester panim. Moreover, even when he is 

finally granted the redemption that he so justly deserves, it does not come 
about in a straightforward and evident fashion, but rather in an oblique and 
roundabout one. 
The reason this occurs is because the person attempts to act and work things 
out naturally, without relying on the Almighty in the way that his exalted 
level of bitachon would properly dictate. Thus, Hashem responds to him in 
kind, answering him from within the framework of nature, and not from a 
higher “supernatural” plane, even though objectively he may be deserving 
of such. 
* * * 
Based on a lecture by Rav Zev Leff. 
What’s the difference between a miracle and hishtadlus. There is a common 
understanding that the difference between a miracle and hishtadlus is that 
a miracle is caused by G-d. Hishtadlus is accomplished by man. I did it. 
With G-d’s help of course. The Vilna Gaon in his sefer on Bitachon writes 
that this isn’t true. Everything is from G-d. He is the cause of everything. 
However, that’s the truth from His standpoint. From our standpoint, a 
miracle looks like He did it. While natural effort looks like I did it. But the 
truth is that that Ribono Shel Olam runs the world in every situation. 
There’s no difference whether He’s sending down Mann, or a person goes 
to work and brings home a paycheck to pay the grocery bill. It’s all Hashem. 
Just that sometimes it’s obvious to us, sometimes it’s hidden from us, and 
sometimes we see it partially. But it’s all from Hashem. 
The reason Hashem does this is to give us free will – bechira. But the truth 
is that everything is the hand of G-d. 
That was the mistake that Yosef Hatzaddik made (on his madreiga). The 
Michtav Me’Eliyahu writes that everyone thinks that nature means cause 
and effect. You do this and the effect is the result. That’s not true. You just 
put in your hishtadlus. You just create the conduit through which Hashem 
works. It’s a prerequisite. And then the Ribono 
Shel Olam does everything to bring about the result. When you plant the 
seed, you don’t cause it to grow. Hashem causes it to grow through the laws 
of nature that He controls. Similarly, you have to do your hishtadlus, But 
the Ribono Shel Olam accomplishes the result. But there is no cause and 
effect relationship between them. 
Yosef was punished two extra years in prison because he told the Wine 
Steward to remember him. Everybody asks what was wrong. Don’t you 
have to make hishtadlus? He was in prison. He had just helped the Wine 
Steward. The Wine Steward is getting out and will have Pharaoh’s ear. So 
what’s wrong with asking him, “Remember me to Pharaoh?” What’s the 
problem? 
And why two years? Some say because he said one extra “Remember me,” 
so he was punished for both of them. But if that’s the case he could have 
had two weeks, or two months. Why two years? Additionally, only one of 
them was wrong. The first one was OK. So he should have had only one 
year. 
Rav Leff explained, that Yosef made it look as if he was orchestrating how 
he was going to get out of prison. It wasn’t merely that he was fulfilling a 
prerequisite hishtadlus. Rather, he was orchestrating how it was going to 
work. I’m mentioning it to you, and you will mention it to Pharaoh and 
everything will work out fine. Yosef was making it look as if he was the 
cause. So the Ribono Shel Olam said, “I’m going to teach you a lesson. I’m 
going to do exactly what you asked, but in such a way that it’s obvious that 
it’s all from Me!” 
If what Yosef did was wrong, the Ribono Shel Olam could have taught him 
a lesson by having him released through a different scheme. The Sar 
Hamashkim should have died, and Yosef should have gotten out of prison 
a different way, and the Ribono Shel Olam would have proven to him that 
it had nothing to do with him. That would have taught him a lesson! 
Instead he got out exactly according to his plan. The Sar HaMashkim 
remembered him to Pharaoh and got him out of prison. So what kind of 
lesson is he being taught? 
Chazal teach us that someone can remember something to act upon it for a 
year. After that you put it in the back of your mind and forget it. It’s filed 
away somewhere, but you don’t act upon it. So the Ribono Shel Olam said, 
“You’re going to get out of prison exactly as you planned, but it’s going to 
be clear it didn’t come from you.” The Wine Steward can remember you 
for a year to do something about it. If he would tell Pharaoh before the year 
is up, then Pharaoh can remember it for another year. After two years it was 
impossible that it came from Yosef. “You’re going to get out of jail exactly 
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as you planned, but it’s going to be obvious that I’m the cause, not you.” 
That was Yosef’s mistake, therefore it had to be exactly two years. 
That is the lesson. We have to do hishtadlus. But we dare not attribute the 
outcome to ourselves. It’s all in the hands of the Ribono Shel Olam. 
Rav Elimelech Biderman explains that this is the lesson of the dreidel that 
we play on Chanukah. A person cannot decide how the dreidel is going to 
fall. A person spins the dreidel, slowly or quickly, easily, or with all his 
might. How it falls is determined by Heaven. He can be as nervous as be, 
chew his fingernails in anticipation of winning or losing the game; but the 
end result has nothing to do with him. It’s a Divine decree. The dreidel will 
fall wherever it will fall. 
That’s Man. A person can try with all his wits, all his might to get a certain 
outcome. In reality he can do nothing to change the Divine decree. He must 
do hishtadlus, but the outcome is totally in the hands of the Ribono Shel 
Olam. 
The dreidel is also a moshol for hishtadlus in another way. As much as it 
spins from the bottom depends upon being spun from above. That is the 
world. Everything that spins down here, is really being spun from above. 
The Sosover Rebbe said that this is the hidden meaning of the halacha that 
the Chanukah candles should be lit “until all the feet leave the 
marketplace.” Why did Chazal tell us the shiur of oil in such a strange 
fashion? Just tell us half an hour. We don’t find such a style used in any 
other measure in the Talmud. 
This halacha is a hint what we are supposed to learn from the miracles of 
Chanukah. We have to stop treading our feet day and night in the 
marketplace as we hunt for our parnossah! Everything is from Hashem. It 
doesn’t matter whether you do a lot of hishtadlus or a little hishtadlus. 
This was the miracle of Chanukah. They only had a little amount of oil to 
light one day. And it lit for eight days. This is the lesson. If the Ribono Shel 
Olam wants, He can send down His bracha into the little bit of hishtadlus 
we do, as little as it may seem. 
This is the lesson of the Chanukah candles. Do your hishtadlus. But in the 
end, get your feet out of the marketplace. Hashem will send the same bracha 
down and you will enjoy the light. 
Gut Shabbos and a Freilechen Chanukah! © Rabbi Eliezer Parkoff 4 Panim Meirot, Jerusalem 9442346 Israel Rabbi Parkoff is author of “Chizuk!” and “Trust Me!” 
(Feldheim Publishers), and “Mission Possible!” (Israel Book Shop - Lakewood). If you would like to correspond with Rabbi Parkoff, or change your subscription, please 
contact: rabbi.e.parkoff@gmail.com   
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Erasing the Past 
Yosef’s behavior in this parsha is hard to understand. One would think 
that he would reveal himself to his brothers immediately, if only for his 
father’s sake, especially since he had already recognized his treatment 
at their hands as a Divine instrument. A man of Yosef’s intelligence 
could not have believed that he was obligated to force the dream of his 
brothers bowing to come true. Why did Yosef act in a way that appears 
to be senseless harassment? 
If Yosef had wanted to stay a prince, if he had not cared about his 
family, he would not have resorted to plots. But Yosef felt that before 
he could reveal himself, he had to change two things—his opinion of 
his brothers, and their opinion of him—for them to have a warm 
relationship. Otherwise, even if he was physically restored to his 
family, they would be lost to each other. 
It was only natural that Yosef still resented his brothers, that he 
remembered the callousness with which they had ignored his cries from 
the pit. These feelings could be erased only by his brothers’ change of 
heart. It was therefore necessary to test them, to see whether they would 
be capable of depriving their father of another son, this time for real 
and compelling reasons. The possibility of life imprisonment and their 
families’ starvation would weigh more heavily on them than any 
imagined threat from their brother’s dreams. This test was of vital 
importance to Yosef’s own feelings—only if his brothers passed it 
would he be able to banish the bitterness from his heart. 
But the second consideration was this: Yosef remembered how his 
dreams had caused his brothers to suspect him of lust for power, to the 
point that they considered murdering him in self-defense, and that was 
only due to an embroidered coat. How much more would they fear him 
now that he was actually a king, and had real cause to hate them and 
take revenge? 
It was imperative that the brothers understand Yosef’s true character, 
and so he had to appear before them in a position of power. They had 

to realize that he could have done whatever he wanted to them, but 
nevertheless dealt kindly with them, repaying evil with good. 
Hopefully, it would cure their erroneous ideas about him. In short, the 
moment he identified himself as Yosef, the blindfold would drop from 
their eyes, and it would be possible for them to erase the past, for Yosef 
to be restored as a son to his father and as a brother to his father’s 
children. 
These same reasons were likely why Yosef did not contact Yaakov 
during the years of prosperity. What good would it have done to regain 
one son and lose ten others, and see tension and hostility prevailing 
between them? 
To attain this end, all Yosef’s plots were essential, and entirely worthy 
of his wisdom. 
Have a wonderful Shabbos, Moshe Pogrow, 
Director, Ani Maamin Foundation 
Please note: The “Gem of the Week,” is based on excerpts from Rav Shamshon Raphael Hirsch zt”l’s 
commentary on Chumash, with permission from the publisher. 
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An Auspicious Moment 
“And it came to pass at the end of two years that Pharaoh dreamt and 
behold he was standing on the Nile.” Bereshis 41:1 
Literally, the verse says that the incident happened at the end of “two 
years to the day”. What is the significance of the additional words “to 
the day”? 
In Ozna’im LaTorah, Rabbi Zalman Sorotzkin notes that the 
Gemara (Rosh HaShana 10b) tells us that it was on Rosh HaShana that 
Yosef was taken out of prison and brought before Pharaoh. The Torah 
tells us that this occurred exactly two years to the day after the incident 
with the chief butler and chief baker at the end of the previous parasha. 
In other words, their dreams also occurred on Rosh HaShana. The 
Maharsha on Berachos 55b writes that a dream on Rosh HaShana is 
especially significant since it happens on the Day of Judgment. On 
Rosh HaShana, God judges who will be lifted up and who will be 
demoted. Further, on Rosh HaShana, God judges which countries will 
prosper and which will not. 
Therefore, Yosef knew that since the dreams of the chief butler and the 
chief baker occurred on the night of Rosh HaShana, the dreams 
represented the judgment that had been passed on each one, the chief 
butler for life and the chief baker for death. Similarly, that Pharaoh 
would dream about grain and livestock on the night of Rosh HaShana 
indicated that God had judged that the nations would be blessed with 
plenty and then be plunged into years of famine. Yosef, too, was judged 
on Rosh HaShana to remain two more years in prison and then was 
judged to be released exactly on Rosh HaShana. Thus we see from the 
extra words “to the day” that every event in Yosef’s experience in the 
Egyptian exile was planned exactly to the moment. So, too, can we look 
forward that all of the events in the experience of the Jewish people in 
the exile are planned exactly, right down to the moment of the 
redemption. 
Mashiach - At Any Instant 
“And Pharaoh sent and called Yosef, and they quickly brought him 
out of the dungeon, and they shaved him and changed his clothing 
and he came to Pharaoh.” Bereshis 41:14 
Sforno points out that Yosef was in prison, long forgotten by the wine 
steward. Suddenly, and with practically no notice at all, his situation 
changed from one of extreme despair to the opposite extreme of honor 
and prestige. This series of events illustrates how salvation, when 
provided by God, can occur in a matter of a moment. This is how the 
redemption from Egypt unfolded and, indeed, this is how events will 
transpire at the moment of our ultimate redemption. This phenomenon 
is referred to by the Navi Malachi (3:1) who proclaimed: “The Master, 
whom you seek, will come to His Temple suddenly.” 
HaRav Yerucham from Mir explains that sometimes it seems to us 
that a situation is so involved and complicated that even if the Mashiach 
would come, it would take a long time for tensions to unravel and 
problems to be resolved. This, however, is not the case. Even though it 
may appear to us as though the world is not at all ready for the 
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Mashiach, in actuality everything can change from one extreme to the 
other very quickly, and the Mashiach is ready to appear at any instant. 
Building Consensus 
“And now let Pharaoh seek out a discerning and wise man and set 
him over the land of Egypt.” Bereshis 41:33 
Yosef was simply requested to interpret the dream of Pharaoh, and that 
is what he did. Yet, after telling of the coming years of plenty and 
famine, Yosef then went on to advise Pharaoh as to how to deal with 
the impending crisis. Why did Yosef offer this advice without being 
asked for it? 
The Dubno Maggid, in Sefer Ohel Yaakov, illustrates with a parable. 
The son of a king became seriously ill, and the king sent far and wide 
for the greatest doctors to heal him. When the few experts who had 
been commissioned failed to discover the cure to his ailment, the king 
then opened his invitation to anyone who could solve the problem. One 
doctor, who was not particularly known for his expertise, examined the 
prince and determined that he could cure him with a combination of 
herbs. Nevertheless, he realized that if he would propose his cure, the 
expert doctors would ridicule him and accuse him of quackery. In fact, 
he understood that even the king would be skeptical and would refuse 
to believe that he had the answer which eluded everyone else. 
The simple doctor then devised a strategy. He announced that he had 
discovered the ingredients necessary for a cure, but that there was a 
need to find an expert who could formulate the medicine in the exact 
and precise manner. He also recommended that whoever would be 
successful should be promoted by the king and recognized for his feat. 
When the expert doctors heard his report, they all voiced their approval 
of his plan, each one thinking to himself that he would be the one 
chosen by the king to formulate the miracle medicine. 
When Yosef appeared in the court of Pharaoh, and as he stood in front 
of the necromancers and wise men, he knew that his interpretation of 
the dream might seem too obvious, and even overly superficial, thereby 
inviting a reaction of criticism and skepticism. Therefore, Yosef added 
an extra element to his explanation of the dream, a factor which would 
find favor in the eyes of Pharaoh’s advisors. Yosef suggested that an 
official be appointed to administer the collection and storage of food 
during the seven years of plenty. Yosef also added that whoever this 
would be should be promoted to a high position in the government. 
When Pharaoh’s consultants heard this, they were receptive to his 
words, because each one wanted to be the one to be appointed to this 
prestigious position. Consequently, the verse (v. 37) reports that the 
words of Yosef “found favor in the eyes of Pharaoh and in the eyes of 
his servants”. Although the initial report of Yosef was directed to 
Pharaoh alone, nevertheless, his words were heard by the entire 
assembly, including the servants of Pharaoh, and everyone was pleased 
with what he said. 
A Deserving Candidate 
“And Pharaoh said to Yosef, ‘Since God has informed you of all this, 
there is no one so discerning and wise as you.’ ” Bereshis 41:39 
The Dubno Maggid tells the story of a merchant who opened a large 
store stocked with many aisles of valuable merchandise. The 
government officials of the city approached him and determined that he 
should pay a huge sum for taxes. They reasoned that if he could amass 
such a stockpile of goods, he must be a wealthy man. The storekeeper 
protested, however, as he explained that most of the inventory, in fact, 
did not even belong to him, and that he had collected many items on 
credit from the wealthier businessmen. The officers of the government 
refused to accept his appeal. They argued that indeed, if he was not so 
wealthy as they claimed, then the suppliers would not have granted him 
so many items on credit in the first place. 
When Pharaoh met Yosef, Pharaoh told him that he had heard that he 
was uniquely wise and talented in that he was capable of hearing 
dreams and interpreting them (v. 15). Yosef immediately denied any 
personal ability, attributing all credit to Hashem alone. Pharaoh, 
nevertheless, persisted in addressing Yosef himself. “Considering the 
fact that God has revealed to you all of this, it must be that there is no 
one in the land as discerning and wise as you.” Pharaoh was correct in 
acknowledging that the very fact that Hashem had chosen Yosef as the 
one to interpret dreams in and of itself indicated that he was an 
exceptional person. Hashem would only choose one who was fitting to 
assume such an important role. 

For The Sake Of The Children 
“And Yehuda said to Yisrael his father: ‘Send the lad with me, and 
we will arise and go, that we may live and not die, both we, and you, 
and also our little children.’ ” Bereshis 43:8 
In his plea to his father, Yehuda emphasizes his concern for safety in 
an order which is quite astonishing. How could Yehuda dare to express 
first his concerns regarding himself and his brothers, followed by his 
worries regarding his father, and only at the end, mention his distress 
over the danger facing the young children? His principal focus should 
have been the lives of the children. Only then should he have dealt with 
the problem of hunger as it affected his father, and ultimately his 
brothers and himself. 
Sefer Menachem Tzion explains that, nevertheless, the intentions of 
Yehuda can be understood very well. He knew that as the food supply 
would become depleted and would have to be rationed, certainly he and 
his brothers would be the first to sacrifice their portions on behalf of 
the others. Subsequently, their elderly father would be forced to forfeit 
his share in deference to the needs of the young children. Only then 
would the minors face a possible threat to life. 
This being the case, Yehuda was exactly correct in his claim. If the food 
would run out, the brothers would be the first to face imminent danger. 
Their deaths would be first, followed by their father and only then by 
the children's deaths. 
Chanukah 
vtsuv in Shmone Esrei and in Birkas HaMazone 
iuznv ,frcc vfubj ka rhfzvk uvn uvk thgcht 
The Gemara (Shabbos 24) questions whether “Al HaNissim” should be 
said in Birkas HaMazone. Rashi points out that the Gemara knew that 
it was certainly appropriate and necessary to mention “Al HaNissim” 
in the bracha of vtsIv of Shemoneh Esrei, because the nature of the 
observance of Chanukah was precisely for praise and thanks (see 21b, 
Rashi outagu v"s). It may seem puzzling, though, as to why Birkas 
HaMazone would be different. After all, the second bracha in Birkas 
HaMazone is also one of thanks and praise, just as "ohsIn" is in 
Shemoneh Esrei. In fact, according to the conclusion of the Gemara, 
we do say “Al HaNissim” in Birkas HaMazone, and it is said in the 
second bracha for this reason itself – this is the blessing of thanks and 
praise of Hashem. What, then, was the initial understanding of the 
Gemara to consider Birkas HaMazone different from Shemoneh Esrei? 
The second blessing in Birkas HaMazone does contain elements of 
praise and thanks to Hashem. However, the essence of this bracha is 
that it is “the blessing of the land” – .rtv ,FrC. The focus is on Eretz 
Yisrael, and the final bracha is about the land. It is just that Rebbe Abba 
(Berachos 48) tells us that we must also praise Hashem at the beginning 
and at the end of the blessing for the land. Nevertheless, the essence of 
the blessing is the land. In fact, when we say the abridged form of the 
Birkas HaMazone after partaking of mezonos, the reference to the 
second bracha does not even include thanks, but it only mentions “the 
cherished, good and expansive land”. In Shemoneh Esrei, however, 
"ohsIn" is primarily a blessing of thanks. It begins and ends with thanks. 
Therefore, being aware that Chanukah is a time for thanks, the Gemara 
knows that Al HaNissim must be part of "ohsIn" in Shemone Esrei, but 
it probes to see whether it is also appropriate to be part of Birkas 
HaMazone as well. 
Oil From A Miracle 
Sefer Asifas Rabbeinu Chaim HaLevi MiBrisk relates that Reb 
Chaim was puzzled as to how the oil which lasted miraculously for 
eight days could be used for the lighting of the Menorah. The only 
substance that is allowed for the Menorah is olive oil, and this oil was 
produced by a miracle, and not from olives. How could they have 
continued to use the supernatural oil look-alike? 
Some say that Reb Chaim answered that the miracle was not in 
quantity, such that the container refilled itself each day. The use of such 
oil would have actually been a problem. Rather, the miracle was in 
terms of quality. The one capsule of oil only burned one-eighth of its 
volume each day. The amount remaining from day to day was indeed 
the original olive oil, but only a small portion burned off each day. 
This also helps us answer the famous question of the Beis Yosef as to 
why the miracle of Chanukah is celebrated eight days, and not seven, 
which is the number of days the one-day’s supply lasted more than it 
should have. The answer may be that even the first day was miraculous, 
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in that only a small amount of the oil was noticed to have been 
consumed. 
Yet, it is reported that someone once asked Reb Chaim for a 
clarification of this insight, and Reb Chaim directly denied ever having 
said it. The Brisker Rav later explained why Reb Chaim would never 
have asked this question. The Gemara (Menachos 69b) deals with grain 
which falls from the clouds due to a miracle. The Gemara does not 
dismiss such grain from being used for the menachos due to their being 
non-natural. We see that clouds may produce genuine grain, and 
similarly, olive oil which is produced miraculously is considered to be 
bona fide olive oil. 
Rabbi Dovid Soloveichik, t"yhka, also testified that his father never 
used this answer to explain any such question of Reb Chaim, because 
olive oil can be considered legitimate even though it is produced by a 
miraculous event. 
Halachic Corner Shabbas Chanukah 
Rosh Chodesh Teves will be Monday and Tuesday - Yom Sheini v’Yom 
Shlishi 
Why are the Chanukah lights lit in the synagogue, although there is no 
explicit mention of this in the Gemara? The Rishonim offer different 
opinions as to how this minhag originated. One opinion is that since the 
miracle occurred in the Beis HaMikdash, the custom is therefore to light in 
the “ygn Jsen - the miniature sanctuary”, our shul. Another reason is that 
the lighting was for visitors who had no house in which to light, and who 
ate and slept in the shul building (similar to the reason for reciting kiddush 
in shul Friday night). Another reason is that since the original lighting of 
the Menorah was to be outside, near the gate of the courtyard and facing 
the street, it is appropriate to light the Menorah in front of a large assembly 
in order to create the greatest publicizing of the miracle. However, the 
attendant of the shul who lights does not fulfill his personal obligation in 
this manner, and he must also light his own Chanukah lights in his home. 
Questions for Thought and Study 
1. Why does the Torah say ",IrP gcJ ,kg rthv in" - “out of the river seven 
cows emerged”, with the river mentioned first? Shouldn’t the cows have 
been mentioned first? How did this help Yosef interpret the dream? See 
Ohr HaChaim 41:2 
2. Why is there a "u" (“and”) at the beginning of Pasuk 41:50 when 
describing Yosef’s having two sons - "ohbc hbJ skh ;xIhkU"? Of what is this 
a continuation? See Ohr HaChaim 41:50 
3. Why did all the brothers have to go down to Egypt to get grain? Couldn’t 
just a few of them have gone? See Rabbeinu Bachya and Sforno to 42:3 
4. Why did Yosef imprison all the brothers for three days before 
imprisoning only Shimon? See Ramban 42:17 
5. Why did Yosef specifically hide his goblet in the sack of Binyamin? 
What significance did the goblet have? See Me’am Lo’ez 44:3 
6. Why did Yosef’s men specifically point out that the goblet was the one 
that Yosef used for drinking - "IC hbst vTJh rJt vz"? See Ramban 44:5 
Answers: 
1. This was to show that the cows (which represented either plenty or 
famine) were created from the river. The Nile River was the cause of proper 
irrigation in Egypt, so Yosef understood that the abundance or famine 
would be caused by irrigation and crop issues. 
2. This was to indicate that Yosef’s having two sons was a continuation of 
the blessings that Hashem was bestowing on Yosef. 
3. Rabbeinu Bachya says that all ten brothers went to Egypt so that they 
could daven together with a minyan. Sforno says that the distributors in 
Egypt would not give anyone a large amount. Each person would only be 
able to buy grain for himself and his family. That is why Binyamin wanted 
to go as well. 
4. Ramban gives three reasons. First, Yosef did this to scare all of them. 
Yosef also needed to show that he feared Hashem and that he was 
compassionate, so he released the rest of them to return with the grain to 
Yaakov’s family. Lastly, Yosef knew that they would not allow Shimon to 
be left behind if they had not seen that Yosef has some compassion when 
he released the rest of them. 
5. The goblet was made of two parts that were connected together before 
use. Yosef only put one part into Binyamin’s sack so that it would be clear 
that it was Yosef’s goblet, as Yosef still had the connecting half. 
6. Yosef’s men were indicating that not only were the brothers thieves, but 
that they also lacked respect for Yosef, who ruled over Egypt. This was a 
direct affront to the monarchy. 
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Legacy 
Parshas Miketz - A Change of Heart 
There was no convincing the Egyptian viceroy. Jacob’s sons kept protesting 
that they had come to Egypt in all innocence to buy grain for their starving 
families, but the hostile viceroy would have none of it. They were evil spies, 
he insisted, and he had them arrested and thrown into the dungeon. Only 
one would be allowed to return home to bring evidence of their innocence, 
while the others would languish in prison. 
Three days later, however, the viceroy apparently has a change of heart. As 
we read in this week’s Torah portion, he has the brothers brought before 
him, and he tells them that, because he fears the Lord, he will modify his 
earlier decree. Instead of keeping them all incarcerated until their innocence 
is established, he will keep only one and allow the rest to return home with 
food for their hungry families. 
After the viceroy makes his announcement, the Torah adds, “And so they 
did.” But what was it that they did? The Torah does not specify. Instead, 
the Torah goes on to record their words of self-recrimination for having 
sold their brother Joseph into slavery. “We are indeed guilty of mistreating 
our brother,” they say. “We saw his extreme distress when he pleaded with 
us, but we did not listen to him. That is why we are being subjected to this 
misfortune.” But the mystery remains. What was it that they did as soon as 
the viceroy had spoken? 
Let us consider for a moment. Twenty-two years have gone by since that 
fateful day when the brothers sold Joseph into slavery. Why do they finally 
acknowledge their guilt at this particular moment? 
The commentators explain that the unexpected actions of the viceroy 
prompted them to reevaluate their own deeds so many years before. The 
viceroy ruled Egypt with the iron hand of an autocratic despot. He answered 
to no one except for Pharaoh, who gave him virtual carte blanche to do as 
he pleased. When he decrees that all the brothers would be locked up until 
they proved their innocence, it is inconceivable that he would suddenly 
have a change of heart. Why should he? Clearly, their fate is sealed. 
And yet, wonder of wonders, the viceroy does indeed have a change of 
heart. What could this mean? 
The brothers see in this a clear message from Heaven. A person must 
always keep an open mind and not feel locked into his original positions. 
No matter what, he must always maintain an objective perspective. If he 
thinks he may have made an error, he should correct it, though his ego may 
suffer somewhat. If even the arrogant and haughty viceroy had changed his 
mind of his own accord, surely Jacob’s sons could do no less. 
Originally, they had agreed among themselves that Joseph deserved to die, 
or at least be sold into slavery, for his supposed transgressions. Once they 
had arrived at this decision, they had been immovable, and all Joseph’s 
pleas for mercy had fallen on deaf ears. But now they took their example 
from the viceroy who had shown the courage to reexamine his earlier 
decision. “And so they did.” They, too, reexamined their earlier actions and 
found them wanting. 
A married couple sought the help of a great sage. 
“My husband is insufferable,” the wife complained. 
“I’m only reacting to her nastiness,” he retorted. 
“Think carefully,” said the sage. “When did this all begin?” 
“About a week ago,” said the wife, “I baked a very fancy cake, and he 
forgot to take it out of the oven. All that work for nothing!” “I didn’t 
forget,” protested her husband. “The message wasn’t clear.” 
“Now wait a minute, young man,” said the sage. “She did leave you a 
message, didn’t she? But you couldn’t admit that you made a mistake, so 
you defended yourself with all your might.” 
The husband nodded sheepishly. 
“Well then,” said the sage, “I think we can resolve all your problems. Just 
admit you were at fault and apologize. I’m sure she will forgive you.” 
In our own lives, we are constantly presented with situations that demand 
of us that we take a stand one way or the other. And once we have taken 
this stand, it sometimes takes on a life of its own. Once we have invested 
our honor and credibility in a particular position, we sometimes find 
ourselves going to great lengths to defend the indefensible. However, if we 
keep an open mind, if we are honest with ourselves and consider the 
possibility that we may have erred, we will discover that the ultimate honor 
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always lies in embracing the truth and doing what is right. Text Copyright 
© 2006 by Rabbi Naftali Reich and Torah.org. 
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Rabbi Mordechai Rhine 

Rabbi's Message 
Chanukah: Beyond the Numbers 
The battle of the Jews against the Syrian–Greeks culminated with the 
miracle of the menorah and the holiday of Chanukah. But the story of 
Chanukah was not the only interaction that the Jews had with the Greek 
Empire. For centuries following the conquest of Alexander the Great, the 
Jews encountered great philosophical differences between traditional 
Judaism and the Greek perspective. A classic example is the “The 
translation of the 70.” 
A few decades before the story of Chanukah, Ptolemy, the king of the 
Southern Greek Empire based in Egypt, insisted that the Jews translate the 
Five Books of Moshe into Greek. He gathered some 70 sages and had them 
housed for days in separate tents. Miraculously, despite room in a 
translation for differences, they all produced identical translations. Ptolemy 
was quite impressed. But the Jews viewed the event as a tragedy and 
declared a fast day. 
To appreciate why the same event was viewed with respect by the Greeks 
but as a tragedy by the Jews we must appreciate a major difference of 
perspective. To the Greek mind, everything was about physicality. 
Everything was to be measured, quantified, and categorized. To the Jew, 
however, the physical world is merely a springboard for higher goals. It is 
the things that cannot be physically quantified that get the most attention in 
Judaism. 
The Greeks saw the Torah and they wanted to conquer it. To the Jew, the 
Torah text is merely the starting point- the love note- in a devotional 
relationship with G-d. But the Greek culture wanted to quantify it, to 
translate it, and to find a place for it in the library. From now on, the Greeks 
would tell the world that Torah is nothing more than an ISBN number. In 
their minds they had conquered it; they had managed to contain it to 
physical dimensions. To the Jew who recognized that Torah is life itself, 
the incident was a desecration and was commemorated as a tragedy. 
Years later, the Northern Greek Kingdom based in Syria attacked the Jews. 
It was a physical battle aimed at breaking the spirit of the Jew. Although 
the tactics were different, the underlying philosophy of this conflict was the 
same as the “translation” encounter. The Greeks had many gods, but they 
ascribed human, physical qualities to them. The Jew, however, was so other 
worldly. The Jew so clearly had a relationship with a G-d that had no 
physical form. This was something that Greek philosophy could not 
understand and would not tolerate. 
Interestingly, the drive of mankind to physically quantify and document 
things did not end with the Greeks. Throughout his writing, for example, 
Rambam/Maimonides fought those who ascribed a physical form to G-d. 
To this day, many try to physically quantify and document things even 
when it makes them look foolish and silly. But some people find it hard to 
acknowledge a spiritual dimension. 
Take for example an article that appeared a few months ago in a well-read 
psychology periodical. In it the authors quantified “Love.” They explained 
that there really wasn’t anything to get excited about. After all, “love” is 
merely the increase of some certain chemicals in the human body. 
While such a physical quantifying of “love” might have great use in the 
medical treatment of a chemical imbalance or disorder, it became clear 
from the readership responses that the article had done little to quantify 
“love.” Love is an experience. It simply is not something that can be 
captured in a chemical formula or an ISBN number. 
Likewise, many scholars get sidetracked by the scholarly documenting of 
details, and forget to pay attention to the greatness of their subject. 
In the 1800s, for example, a significant movement arose in the Jewish world 
called the Haskalah, or Enlightenment. The driving principle of this 
divergent movement was its claim to be more worldly and more scholarly 
than the scholars. With time, however, their foolishness became apparent. 
As one Rabbi explained, “These Enlightened Jews are so scholarly that they 
can tell you what our father Avraham wore, and what he ate for breakfast. 

But my students can tell you what he stood for, and how we can emulate 
him.” 
In our time as well, we have many groups who can tell you the minutia of 
Jewish culture, but they do not personally practice what they study. In many 
cases it is the result of a generation who declared themselves “Jews at 
heart.” They claimed that as long as their hearts were in the right place, 
nothing else really mattered. But that is a challenging position to take given 
that Judaism is about relationship. Judaism is a religion of experience. 
Recently I had the opportunity to mail a number of boxes to different places 
across the country. As I did so, I became a bit of an expert on the postal 
regulations of packages. I knew the measurements of each box (length, 
height, plus depth) and could tell you which classification the package 
would be given. 
The numbers were very important to me. Yet, I would have been quite 
disappointed if a recipient had said, “Oh, yes, I received a package today… 
Rabbi Rhine sent me 98 inches.” 
When you try to physically quantify things of a higher dimension, like a 
gift or a spiritual experience, you end up with misrepresentation and 
inaccuracy. 
The Midrash tells us that the Greek culture is “darkness.” Despite all of 
their advances in architecture and science, they left the world in emotional 
and physical darkness. A philosophy that is purely physical takes the life 
out of living; it takes the joy out of love. 
Chanukah is a time to rejoice. The lights that we kindle cannot be quantified 
or measured. They are eternal lights of the menorah and Jewish living that 
span the generations, from the victory of Chanukah in the time of the Beis 
Hamikdash to the living quarters of each and every Jew in our generation. 
With best wishes for a Good Shabbos and a Happy Chanukah! 
Rabbi Mordechai Rhine is the Rav of Southeast Hebrew Congregation- Knesset Yehoshua in White Oak, MD. He is a member of the Vaad of Greater Washington, and 
is the Director of TEACH613, an organization which promotes Torah and mitzvah education through classes and virtual media. Rabbi Rhine's "Take Ten for Talmud" 
ten minute audio program based on Daf Hayomi is available by free e-mail subscription. His book, "The Magic of Shabbos," and the Perek Shirah Collection CD Series 
are available in Judaica stores, and through www.teach613.org. He can be contacted at RMRhine@teach613.org . © 2017 by TEACH613TM  
 

Rabbi Elyakim Rosenblatt 

Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens Copyright 2017 
Mikaitz Kislev 5778 
Please Do Not Learn These Parsha Sheets During חזרת הש"ץ  
The World Is Not “Hefker”; Things Do Not Happen By Chance. 
"And each man said to his brother, 'surely we are guilty concerning our brother 
in that we saw the tzarah [anguish] of his soul, when he pleaded with us, and 
we did not listen; therefore this tzarah [anguish] has come upon us'(Bereishis 
42:21)" 
Twenty-two years after their initial sale of Yoseph into slavery, the brothers 
for the first time admit their guilt for the sale of Yoseph. According to the 
Sephorno (42:21), even this admission was only a partial admission. They did 
not regret the actual sale, nor their intention to kill Yoseph. Indeed, in their 
eyes, the Torah law(1) compelled them to have acted in such a manner. 
Rather, they regretted their lack of compassion manifest in their having paid 
no attention whatsoever to his stirring pleas. This is clearly implied in the 
posuk, "Surely we are guilty concerning our brother in that we saw the anguish 
of his soul when he pleaded with us and we did not listen." 
This is mystifying. For twenty-two years the brothers perceived no guilt 
whatsoever for their actions. They felt not an ounce of culpability from the day 
they sold Yoseph until twenty two years later. After the passing of so many 
years, what was it that prompted this recognition of their lack of 
compassion? 
Perhaps this question can be answered by examining this very same Posuk. 
The Posuk states, "Surely we are guilty concerning our brother in that we saw 
the Tzarah of his soul, when he pleaded before us, and we did not listen, 
therefore, this Tzarah has come upon us." The brothers seem to be saying, 
here in this posuk, that they know exactly why they suffered at the hands of 
this harsh viceroy of Egypt. It is absolutely clear to them why they were being 
harassed and accused of being spies by this stern ruler of Egypt. The reason is 
that they saw "the anguish of his soul when he pleaded to them and they did 
not listen." Since they had no compassion towards Yoseph, therefore this 
harsh ruler of Egypt has no compassion towards us.(2) 
But, how could they possibly know exactly why they are suffering at the hands 
of this harsh viceroy of Egypt? Why must it have necessarily been on account 
of their lack of compassion towards Yoseph and not due to their lack of 
compassion towards someone else? 
Perhaps we can answer both of these questions by dramatizing the scenario. 
The brothers were being tormented by this harsh ruler of Egypt. "But", they 
thought, "If we are suffering, surely it cannot be by mere chance. Rather, this 
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is a manifestation of Divine Providence, Hashgacha Pratis, a punishment sent 
from Heaven for a sin that we must have committed. But, how are we to 
know what we have done wrong, to be able to correct it through Teshuva? It 
must be because, we know that when Hashem punishes a person for a sin, he 
does so Midah KeNeged Midah, measure for measure. The form of 
punishment corresponds to the nature of the original transgression. In His 
infinite kindness, Hashem dispenses punishment in this manner so that the 
sinner can study the punishment and detect from it where and how he did 
wrong, in order to help him repent." 
Thus both questions are now beautifully resolved. The brothers, with their 
fervent belief in hashgacha pratis, realized that their abuse by this very harsh 
viceroy of Egypt was no mere coincidence, but was actually a punishment 
meted out by Heaven. Thus they were aware that they had committed some 
sin and were now being punished. In studying the nature of the punishment 
they were being subjected to, they were able to trace via their perception of 
midah keneged midah, exactly what their sin was. They focused on this cruel 
ruler of Egypt who displayed no compassion toward them. That signaled to 
them that they themselves must have committed an action that lacked 
compassion, since the form of punishment corresponds to the nature of the 
original transgression, midah keneged midah. This prompted them to examine 
all of their deeds. Where did they act with less than the ideal amount of 
sympathy and compassion? The only action that they could find after 
exhausting all possibilities was their lack of compassion toward Yoseph. 
(This itself is living testimony of the Tzidkos and holiness of the brothers. 
After examining all their deeds of the past 22 years, the only person they 
showed a lack of compassion to, was Yoseph, and no one else). 
We see from the behavior of the brothers how imbued they were with 
Hashkafas HaTorah. They lived and breathed Hashgacha Pratis and midah 
keneged midah, as befitted such great and holy tzadikim. These principles 
allowed them to see their error. 
Our original question is also now answered. Only now, after twenty-two 
years, did they realize their error, because now they were being subjected to 
this same type of tzarah by this harsh ruler of Egypt, thus awakening them to 
reflect. The form of their punishment corresponded to the nature of their 
original transgression, midah keneged midah. 
May we realize that the world is not hefker. Things do not happen by chance. 
Rather, HaKadosh Boruch Hu oversees the world with hashgacha pratis by 
concerning Himself with each and every individual. 
May we also realize the infinite kindness of Hashem, that if punishment is 
necessary, it is meted out by Heaven in a manner that corresponds to the nature 
of the original transgression, thus allowing us to know exactly for what to 
repent. 
May we be zoche to imbibe within ourselves a greater awareness of hashgacha 
pratis and midah keneged midah. Amen. 
1. The Sephorno (37:18) explains that the brothers erroneously perceived that 
Yoseph was trying to slay them.  They viewed Yoseph's constantly finding 
fault with them as an attempt to turn their father, Yaakov, against them, thus 
causing them to lose their brachos.  As a consequence, they would be denied 
their olam hazeh and olam habah.  They applied to themselves the dictum, 
"habah lehargecha hashkem lehargo - one who comes to kill you, arise early 
and kill him first."  The Sephorno states that the brothers were actually 
tzadikim gmurim, and felt fully justified in their plans to prevent Yoseph from 
slaying them.  They convened a bais din and ruled that they were obligated 
to kill him. 
2. This concept will be explained shortly. 
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YeshivaKesserTorah@gmail.com. For other Shiurim by Harav Rosenblatt Shlita, login to YeshivaKesserTorah.org For telephone shiurim call Kol Halashon at 
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Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
Jews and Economics - Mikketz 5778 
We know that Jews have won a disproportionate number of Nobel Prizes: 
over twenty per cent of them from a group that represents 0.2 per cent of 
the world population, an over-representation of 100 to one. But the most 
striking disproportion is in the field of economics. The first Nobel Prize in 
economics was awarded in 1969. The most recent winner, in 2017, was 
Richard Thaler. In total there have been 79 laureates, of whom 29 were 
Jews; that is, over 36 per cent. 
Among famous Jewish economists, one of the first was David Ricardo, 
inventor of the theory of comparative advantage, which Paul Samuelson 
called the only true and non-obvious theory in the social sciences. Then 

there was John von Neumann, inventor of Game Theory (creatively 
enlarged by Nobel Prize winner Robert Aumann). Milton Friedman 
developed monetary economics, Kenneth Arrow welfare economics, and 
Joe Stiglitz and Jeffrey Sachs, development economics. Daniel Kahneman 
and the late Amos Tversky created the field of behavioural economics. 
Garry Becker applied economic analysis to other areas of decision making, 
as did Richard Posner to the interplay of economics and law. To these we 
must add outstanding figures in economic and financial policy: Larry 
Summers, Alan Greenspan, Sir James Wolfensohn, Janet Yellen, Stanley 
Fischer and others too numerous to mention. 
It began with Joseph who, in this week’s parsha, became the world’s first 
economist. Interpreting Pharaoh’s dreams, he develops a theory of trade 
cycles – seven fat years followed by seven lean years – a cycle that still 
seems approximately to hold. Joseph also intuited that when a head of state 
dreams about cows and ears of corn, he is probably unconsciously thinking 
about macro-economics. The disturbing nature of the dreams suggested that 
God was sending an advance warning of a “black swan,”(1) a rare 
phenomenon for which conventional economics is unprepared. 
So, having diagnosed the problem, he immediately proceeds to a solution: 
use the good years to build up resources for the lean times, a sound instance 
of long-term economic planning: 
Let Pharaoh appoint commissioners over the land to take a fifth of the 
harvest of Egypt during the seven years of abundance. They should collect 
all the food of these good years that are coming and store up the grain under 
the authority of Pharaoh, to be kept in the cities for food. This food should 
be held in reserve for the country, to be used during the seven years of 
famine that will come upon Egypt, so that the country may not be ruined 
by the famine.” (Gen. 41:34-36). 
This turned out to be life-saving advice. His later economic policies, 
narrated in Vayigash (Gen. 47:11-26), are more questionable. When the 
people ran out of money during the lean years, Joseph told them to trade 
their livestock. When this too ran out, he arranged for them to sell their land 
to Pharaoh with the sole exception of the land belonging to the priests. The 
Egyptians were now, in essence, Pharaoh’s serfs, paying him a tax of 20 
per cent of their produce each year. 
This nationalisation of livestock, labour and land meant that power was 
now concentrated in the hands of Pharaoh, and the people themselves 
reduced to serfdom. Both of these developments would eventually be used 
against Joseph’s own people, when a new Pharaoh arose and enslaved the 
Israelites. It cannot be by accident that the Torah twice uses about the 
Egyptians the same phrase it will later use about the Israelites: avadim le-
Pharo: they have become “Pharaoh’s slaves” (Gen. 47:19, 25). There is 
already here a hint that too much economic power in the hands of the state 
leads to what Friedrich Hayek called “the road to serfdom”(2) and the 
eclipse of liberty. 
So a reasonable case could be made that Joseph was the first economist. 
But why the predominance of Jews in economics in the modern age? I do 
not want to argue that Jews created capitalism. They didn’t. Max Weber 
famously argued that it was the Protestant (primarily Calvinist) ethic that 
shaped “the spirit of capitalism.”(3) Rodney Stark argued that it was the 
Catholic Church that did so, prior to the Reformation.(4) The author of the 
first great text of market economics, Adam Smith’s The Wealth of Nations 
(1776), was a leading member of the Scottish Enlightenment whose 
religious views hovered between conventional Christianity and Deism. 
Those who have claimed a special kinship between Jews and capitalism – 
most notably Karl Marx and Werner Sombart – tended to like neither Jews 
nor capitalism. 
Clearly, though, there is a strong affinity between the market economy and 
what is broadly known as the Judeo-Christian ethic, because it was only in 
such cultures that it emerged. China, for example, led the West in almost 
every aspect of technology until the seventeenth century, yet it failed to 
generate science, a free economy or an industrial revolution, and fell far 
behind until recent times. What was it about biblical values that proved so 
fruitful for economic thought, institutions and growth? 
The Harvard historian and economist David Landes offered insight in his 
magisteral work The Wealth and Poverty of Nations.(5) First is the biblical 
insistence on property rights. He quotes Moses’ words during the Korach 
revolt: “I have not taken one ass from them, nor have I wronged any one of 
them” (Num. 16:15). Likewise, the prophet Samuel rhetorically asks the 
people who have come asking for a king: “Whose ox have I taken, or whose 
ass have I taken?” (1 Sam. 12:3). Landes says that these remarks set the 
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Israelites apart from any other culture of the time. Elsewhere, the king’s 
right to appropriate other people’s property was taken for granted.(6) John 
Locke saw that private property rights are an essential element of a free 
society. 
A second feature was Judaism’s respect for the dignity of labour. God saved 
Noah from the flood, but Noah had to build the ark. Third was the Judaic 
sense of linear time: time not as a series of cycles in which everything 
eventually returns to the way it was, but rather as an arena of change, 
development and progress. We are so familiar with these ideas – they form 
the bedrock of Western culture – that we are not always aware that they are 
not human universals. Jonathan Haidt calls them WEIRD: that is, they 
belong to societies that are Western, Educated, Industrialised, Rich and 
Democratic.(7) 
To my mind, the most decisive single factor – the great break of Judaism 
from the ancient world of magic, mystery and myth – was the de-
consecration of nature that followed from the fact that God created nature 
by an act of will, and by making us in His image, gave us too the creative 
power of will. That meant that for Jews, holiness lies not in the way the 
world is but in the way it ought to be. Poverty, disease, famine, injustice, 
and the exploitation of the powerless by the powerful are not the will of 
God. They may be part of human nature, but we have the power to rise 
above nature. God wants us not to accept but to heal, to cure, to prevent. So 
Jews have tended to become, out of all proportion to their numbers, lawyers 
fighting injustice, doctors fighting disease, teachers fighting ignorance, 
economists fighting poverty and (especially in modern Israel) agricultural 
technologists finding new ways to grow food in environments where it has 
never grown before. 
All of this is brilliantly portrayed in this week’s parsha. First Joseph 
diagnoses the problem. There will be a famine lasting seven years. It is 
what he does next that is world-changing. He sees this not as a fate to be 
endured but as a problem to be solved. Then, without fuss, he solves it, 
saving a whole region from death by starvation. 
What can be changed need not be endured. Human suffering is not a fate to 
be borne, but a challenge to be overcome. This is Joseph’s life-changing 
idea. What can be healed is not holy. God does not want us to accept 
poverty and pain but to cure them. 
Shabbat Shalom, 
1. Nassim Nicholas Taleb, The Black Swan: the impact of the highly 
improbable, London, Allen Lane, 2011. 
2. Friedrich Hayek, The Road to Serfdom, Chicago, 1946. 
3. Max Weber, The Protestant Ethic and the Spirit of Capitalism, London, 
1930. 
4. Rodney Stark, The Victory of Reason: how Christianity led to freedom, 
capitalism and Western success,Random House, 2007. 
5. David Landes, The Wealth and Poverty of Nations, Little, Brown, 1998, 
45-59. 
6. To be sure, a king of Israel was entitled to appropriate land for national 
necessities, but not for private gain. Hence Elijah’s denunciation of Ahab’s 
seizure of Navot’s vineyard (1 Kings 21). For a fine account of the halakhic 
and conceptual issues involved, see Din melekh be-Yisrael in Kol Kitvei 
Maharatz Chajes, Jerusalem, 1958,vol. 1, 43-49. 
7. Jonathan Haidt, The Righteous Mind: why good people are divided by 
politics and religion, London, Penguin, 2013. 
About Rabbi Sacks: Rabbi Lord Jonathan Sacks is a global religious leader, philosopher, the 
author of more than 25 books, and moral voice for our time. Until 1st September 2013 he served 
as Chief Rabbi of the United Hebrew Congregations of the Commonwealth, having held the 
position for 22 years. Copyright © 2013 The Office of Rabbi Sacks, All rights reserved. The 
Office of Rabbi Sacks is supported by The Covenant & Conversation Trust The Office of Rabbi 
Sacks PO Box 72007 London, NW6 6RW United Kingdom 
 

Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Mikeitz פרשת מקץ תשע"ח 

מצרים ארץ כל על אתך נתתי ראה יוסף אל פרעה ויאמר  
Then Pharaoh said to Yosef. “See! I have placed you in charge of all the 
land of Egypt.” (41:41) 
Hakoras hatov, recognising a favour and paying gratitude, is a defining 
middah, character trait. One who is an ingrate is not a mentch, decent 
human being. Nonetheless, some individuals who, although not by nature 
ingrates, find themselves hard-pressed to recognise that (a) they owe 
something to someone, (b) that they have sufficient reason to show their 
appreciation. In other words, they seek every excuse to justify their lack of 
gratitude. They owe no one for anything. 

We all know people who seek excuses not to show their gratitude. We 
observe another form of character deficiency. A person helps; he is acting 
on someone’s behalf, be it a job, a marriage partner, or simply an act of 
loving kindness. Once he has performed his good deed, he expects constant 
recognition. “Remember how you got here and who helped you along the 
way.” If, Heaven forbid, a day passes and the beneficiary neglects to pay 
his respects and laud his benefactor for everything – then he is an ingrate. 
Yes, there are people like that. They thrive on and need constant 
recognition. 
Indeed, Horav Sholom Schwadron, zl, suggests that Pharaoh was like that. 
He elevated Yosef from slavery to monarchy, which was certainly no 
simple feat. No one other than Pharaoh (with a “little” manipulation from 
Hashem) could have achieved this transformation. If so, why does Pharaoh 
say to Yosef, “See! I have placed you in charge of all the land of Egypt”? 
A few pesukim later, Pharaoh “reminds” Yosef, “I am Pharaoh.” 
Obviously, he is Pharaoh and, undoubtedly, he is the only one who has the 
power to elevate Yosef. Why does Pharaoh have to issue these “subtle” 
reminders? 
Rav Sholom explains that Pharaoh was intimating to Yosef, “Remember 
who gave you this job. I am not asking for anything from you -- no 
accolades, no gifts, nothing – but that you remember how you got here and 
who helped you along the way. Do not ever lose sight of the fact that, 
regardless of what you have become, I am still Pharaoh. Never forget! I 
will not!” 
Pharaoh represents the classic example of the fellow who simply will not 
let go. He has benefited others, and, in return, he wants recognition. Indeed, 
he thrives on recognition. If a day goes by and he does not receive his 
recognition, he will be hurt and upset. 
Rav Sholom relates that he heard a similar exposition with regard to the 
Angel that informed Manoach and his wife that they would soon have a son 
(Shimshon). At first, Manoach and his wife were uncertain as to the identity 
of the individual who conveyed the good news to them. Was he a human 
being or an Angel? The pasuk concludes: “The Angel of Hashem did not 
continue anymore to appear to Manoach and his wife; then Manoach 
realised that he was an Angel of Hashem” (Shoftim 13:21). How did the 
fact that the Angel did not return serve as an indicator that he was, in fact, 
an angel? 
Rav Sholom explains that a human being might not have placed great 
demands on Manoach and his wife, but recognition is a given. He would 
like them to talk about him, tell their friends, make a point of coming over 
to him, so that he could remind them that, if not for “him,” they might still 
be childless. That is human nature. Angels are not that way. Thus, if he did 
not return, he must have been a supernatural being. One must always show 
his appreciation by expressing his gratitude. On the other hand, the 
benefactor should keep it to himself and just feel good that Hashem 
“allowed” him to be His conduit for helping another Jew. 

לאשה אן כהן פוטיפרע בת אסנת את לו ויתן  
And he gave him Osnas bas Potifar, chief of On, for a wife. (41:45) 
Certain words in the English language are anathema to the Jewish religion. 
Coincidence, believing that things “happen” without being designated by 
G-d, is the antithesis of Jewish belief. We could devote books to support 
the notion of Hashgachah Pratis, Divine Providence, but why look 
anywhere but in our parsha? This is, of course, true throughout the Torah, 
but the story of Yosef and his brothers and the need to have him descend to 
Egypt so that they would eventually follow, is a classic example of 
Hashgachah. Yosef’s marriage to Osnas is a classic tale of Hashgachah 
Pratis as stated by Pirkei D’Rabbi Eliezer, and cited by Daas Zekeinim and 
Chezkuni. It is a case of Divine Providence, but, furthermore, it is an 
example of a powerful message never to give up hope. The little girl that 
was rejected by her family ended up being the progenitress of two of our 
greatest Shevatim. First, however, let me relate the story. 
Shechem violated Dinah, daughter of Yaakov Avinu. Dinah conceived and 
gave birth to a little girl who was shunned by her uncles, since she 
represented moral violation and a terrible incursion against the Patriarchal 
family. Yaakov took pity on his granddaughter and gave her an amulet 
which would protect her. The young girl, who was named Osnas, was 
eventually sold to (and later adopted by) Potifar, whose wife attempted to 
seduce Yosef. When she was rejected, Potifar’s wife slandered Yosef, who 
was saved only because Osnas, who knew the truth, defended him to the 
Egyptian Priests who comprised the court of law. (As a result of being 
found innocent by them, Yosef later passed the edict that the Egyptian 
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government had no control over priestly land.) When Yosef was elevated 
to the position of Viceroy, Pharaoh sought a suitable wife for him. Pharaoh 
figured that, although Yosef’s roots (as a Jewish slave) were murky, by 
having him marry an Egyptian woman, his standing would be elevated in 
the eyes of the populace. 
Because Yosef was quite handsome, Pharaoh had him paraded through 
Egypt. This brought all of the eligible women out. They all threw something 
at him in order to get his attention. Osnas did not have anything to throw, 
other than the amulet that her grandfather had given her. When Yosef 
retrieved the amulet, he realised that standing before him was a member of 
his family. The rest is history. What is history? How should one teach 
history? It is the recognition of the Divine Hand coordinating all events, so 
that one sees how everything that occurs -- both in the world and in his 
personal life – is all a part of Hashem’s Divine Plan. 
Stories abound which underscore Hashem’s Divine Providence over each 
and every one of us – personally. One of the more well-known stories (of 
which there are a number of variations) is Tuvia Ariel’s story, “7401.” It 
seemed to him that life was coincidental. Interestingly, the last four digits 
of his childhood residential phone number were 7401. Likewise, the last 
four digits of his social security number were also 7401. Years later, when 
he found himself serving as a volunteer in a kibbutz, he met a man, a 
carpenter by trade, a man who rarely spoke. He was a Holocaust survivor 
who had escaped Auschwitz. He, too, had a number tattooed on his arm. 
Yes – the last four digits on his arm were 7401. When Tuvia inquired 
concerning the numbers, the carpenter became visibly anxious. He said, 
“Do not talk about it. I lost my entire family, my father; my mother; there 
was a brother behind me in line (selektzia) and a brother in front of me. I 
am the only one who survived. Never bring this up to me. I want to forget.” 
Tuvia acquiesced to the carpenter’s request, until one day he met 
someone… 
Tuvia is a man of many stories, his own life serving as an agent for chesed, 
for helping others. Indeed, he considers himself to be an agent to make life 
easier and better for others. While this is true of all of us, most do not think 
about life in that manner. Horav Chaim Volozhiner, zl, writes: “Man is 
created l’ho’il l’achrinei, to help others.” Tuvia took his own misfortune 
and transformed it into an opportunity for helping others, but this story is 
not about Tuvia. 
As a volunteer in the kibbutz, he was once operating a large grinding 
machine, when his leg was caught in the blades. Immediately, he was 
sucked in. Quick thinking and incredible courage inspired him to self-
amputate his leg before his whole body was sucked into the machine. As a 
result, Tuvia became an amputee with little ability to work at the kibbutz. 
He worked as a taxi driver, picking up tourists at the airport, ferrying them 
to the main office of the touring agency where he was employed. Due to 
his limitations, the agency would not use him as a tourist guide. This did 
not stop Tuvia. He did his job, knowing that wherever he was, whatever he 
was doing, he was acting as an agent of Hashem in one of His Divine 
scenarios. 
One day he picked up an American tourist. His attire bespoke wealth, his 
attitude bespoke obnoxious wealth. His manner was crude and 
disrespectful. Tuvia found it difficult to be his usual friendly self; 
nonetheless, he acted diplomatically, responding to questions in a 
respectful manner, saving his usual congenial nature for other tourists. This 
man was not going to receive the “time of day” from Tuvia unless he asked 
for it. They were halfway between the airport and the tourist office, when 
the man yelled, “Stop the car! Pull over!” Obviously, Tuvia’s cold, 
indifferent attitude affected a response from the passenger. Suddenly, 
someone was not bending over backward to impress him. 
The man looked at Tuvia and curtly said, “You think I am a lazy, 
materialistic, American tourist, who comes to your country to throw his 
money around? Well, you are wrong. I paid my dues! I suffered plenty!” 
To prove his statement, he pulled up the sleeve of his shirt and pointed to 
the tattoo on his arm, “I lost my entire family. I had a brother behind me 
and a brother in front of me – all gone.” 
Tuvia was about to lose it. He saw Hashem’s Divine Plan forming before 
his very eyes. “Was your brother’s name Shimon?” he asked, the words 
shakily coming from his mouth. The man’s face went from crimson to 
white. “I am not taking you to the tourist office. We are making a detour.” 
The man did not complain. Suddenly, the boisterous American became still, 
as they travelled an hour and a half to the north, to the kibbutz where Tuvia 
had worked ten years earlier. 

They arrived, and Tuvia inquired about the whereabouts of the carpenter 
who had befriended him. He did not even say, “Hello.” He just asked, “Was 
your brother’s name Reuven?” Another face turned white. Tuvia returned 
to the taxi and told the American tourist, “Come. I am taking you to your 
brother.” 
He led him to the carpenter’s shed and left. He did not want to infringe 
upon the poignancy of the moment. Two brothers, who had been separated 
for years, both thinking the other had died, were finally reunited. Tuvia 
stood by his taxi and wept – first, tears of sadness, and then tears of joy. 
Why did he weep? How did he know? When the American tourist showed 
him his tattooed arm, he noted the last four digits of his number – 7402. 
Hashgachah Pratis – Divine Providence. 

הארץ עם לכל המשביר הוא הארץ על השליט הוא ויוסף  
Now Yosef – he was the viceroy over the land, he was the provider to all 
the people. (42:6) 
Simply translated, the pasuk informs us that Yosef was both ruler and 
provider to the people. Horav Moshe Cheifetz, zl (cited by Tzeil Ha’Eidah), 
derives from here that a community/group accepts the guidance/ 
rulership/governance of a person only after he has shown that he 
cares/provides for all of them. Thus, he interprets the pasuk as: Yosef was 
the (accepted) ruler because he was the provider to all the people. When 
the ruler provides, people listen; when the ruler thinks only of himself or 
those close to him, he will eventually deal with a mutiny, people rebelling 
against him. Obviously, one achieves distinction through the efforts of a 
select group of individuals dedicated to his growth. They spend the money; 
they have the vested interests; they are the ones who have the vision and 
realise the importance of their candidate’s ascension to prominence. If he 
is to endure and achieve success in governance, if his legislation is to be 
accepted by all the people, he must demonstrate that he serves all of the 
people – not just those who catapulted him to fame. 
This idea applies with regard to anyone who seeks to reach out to the wider 
community, to be accepted by the hamon am, by every member of the 
community, regardless of religious affiliation. One has to recognise that 
people are out there, other than those who have special interests. Unless 
people feel that they are being served, they will neither feel a debt of 
gratitude, nor accept anyone’s guidance: “I will listen to you when you will 
do something for me.” “What have you done for me lately?” is an often 
asked question by those who, for whatever reason. (justified or not) remain 
on the fringe. 
Horav Shlomo Levinstein, Shlita, relates that Rav Shraga Feivel Gibralter, 
zl, was an incredible person, a dynamo, who not only initiated and 
established a number of chesed organisations in Ramat HaSharon, but also 
maintained them and saw that they serviced all of the members of the 
Jewish community – not only the chareidim, Orthodox/observant members. 
He started Hatzalah, a gemach for medical equipment and other programs. 
He had a singular goal: l’harbos kavod Shomayim, increase the glory of 
Heaven. If, through his efforts, Hashem’s Name would be glorified, then it 
would all be worth it. 
Rav Shraga Feivel explained that his goal was to reach the not-yet observant 
crowd. When he would come to a home and invite its members to join a 
Torah study session, the usual response was a question: “What have you 
done for us lately?” “You seem to care only for yourself and your kind. 
What about us?” He developed a strategy: “Now, when I come to their door, 
I can respond; I started (and maintain): Hatzalah; the gemach for medical 
equipment; and the food bank – everything from which you seem to benefit. 
I now have a foot in the door. They owe me. Now I can ‘suggest’ that they 
attend a shiur, attend a sponsored Shabbos meal – anything that will break 
the ice and encourage.” People listened to him, because he did not make 
empty promises. He delivered – first – then he asked for their participation. 
Many of these newly-observant or semi-observant Israelis would attend the 
tefillos, services, over the Yamim Noraim, High Holy Days, just to listen to 
him lead the services. When he poured out his heart in prayer to Hashem, 
they knew that he was praying for them, as well as for the members of his 
own family. They all felt part of his family. On the last Yom Kippur of his 
life, when his body was riddled with the devastating disease to which he 
eventually succumbed, he insisted on leading the services. His strength 
ebbed from him, as he became weaker and weaker until he could not go on 
any longer. He was about to allow someone else to take over, when he 
realised, “Why do so many people who are hardly observant attend the 
services in my shul? It is only because they come to hear me. If I stop 
davening for the amud, they will slowly trickle out and return to their 
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homes, office, beach, or wherever their heart leads them. If I can prevent 
them from eating for another hour, then I must do so – regardless of my 
pain.” 
This is the meaning of increasing kavod Shomayim, when a person negates 
himself and acts only for the glory of Hashem. 

נחנו אחד איש בני כולנו  
All of us, sons of one man are we. (42:11) 
The Egyptian viceroy (Yosef) had a hard time believing that ten brothers, 
an entire family, were required to come down to Egypt to purchase food. If 
it was a question of assistance, one or two brothers could have gone with a 
few servants. Why did all of the brothers leave their individual families if 
the job could have been carried out by a few brothers? Ramban explains 
that, being brothers, their father, Yaakov Avinu, wanted them to remain 
together. It was not a matter of strength in numbers; it was just that Yaakov 
did not want the members of his family separated from one another. This 
was despite the danger of traveling and spending time away from their usual 
learning sessions. Apparently, family harmony, in which the brothers 
remain closely bonded to one another, took precedence. 
Horav A. Henach Leibowitz, zl, derives from here the overriding 
importance of achdus, unity, love among members of Klal Yisrael. It is 
worth putting oneself into a sakanah, danger, and even allowing him to 
minimise the time devoted to learning Torah, as long as achdus is not 
impugned. Achdus is a defining criterion for success in Torah. One who 
does not get along with others or does not really care about others has 
difficulty achieving success in Torah. Torah belongs to Am Yisrael, a 
collective gift to the entire nation. We are all members of this august group. 
To negate or be selective in whom one considers “worthy” of his friendship 
is a strike against his success in Torah. 
The Rosh Yeshivah goes on to teach an important lesson with regard to 
achdus. There are those who claim to be committed to achdus and ahavas 
Yisrael, but care only about the totality of Klal Yisrael. When they are asked 
to assist the klal – they are ready. What about the “little guy,” however, 
who is also a part of klal Yisrael? Do they care about each individual as 
part of the whole – or do they care only about the whole? The mitzvah of 
ahavas Yisrael is to love each individual Jew. The mitzvah of achdus 
Yisrael is to care about each individual Jew as part of the whole Am Yisrael. 
Having said this, we should ask ourselves: Are we fulfilling this mitzvah 
correctly? 
In an alternative exposition, Horav Elimelech Biderman, Shlita, cites the 
Divrei Yisrael (Modzitz) who explains that the brothers all travelled 
together to Egypt so that they could be assured of having a minyan, quorum, 
for tefillah. Tefillah b’tzibbur, communal prayer, transcends the prayers of 
an individual. The Bais Aharon (Karlin) teaches that when one prays with 
a minyan, the Shechinah, Divine Presence, is present, thus elevating and 
granting greater efficacy to one’s prayers. The Zohar HaKadosh observes 
that when one prays alone, the supplicant is scrutinised by Hashem as to 
his worthiness. A communal request does not pass through such a 
demanding channel. An individual’s tefillah as part of that of the 
community will be accepted. 
The Yismach Yisrael wrote in a letter to his chassidim, “I request from those 
who are involved in business to always daven in the bais chassidim (the 
bais hamedrash) – and never miss. Even if there is no minyan and they will 
be compelled to wait for one, they should wait. (Obviously, they should 
recite Tehillim or learn Torah.) I guarantee this will not cause them a loss. 
On the contrary, it will engender blessing in their parnassah, livelihood. 
This will also train their children… to go twice daily to the bais 
hamedrash.” 
The Kaminetzer Mashgiach (Eretz Yisrael), Horav Moshe Aharon Stern, zl, 
was meticulous concerning tefillah b’tzibbur. He would instruct chassanim, 
prior to marriage, never to pray alone at home, claiming that this was the 
first step on the path to deviating from a Torah lifestyle. Even if there is no 
minyan, one should make the effort to pray alone in the shul, because: A) 
the shul’s ambiance is more conducive to prayer, thus causing the 
supplicant to express greater devotion and feeling; B) if one prays alone at 
home, it will lower his esteem in the eyes of his wife. He once inquired of 
a six-year-old child how his abba puts on Tefillin. The child proceeded to 
demonstrate how his father puts on Tefillin. Rav Moshe Aharon then went 
over to the father and rebuked him for davening at home. How else would 
a six-year-old boy know how his father puts on Tefillin? 
Rav Moshe Aharon Stern once said (concerning a young married man 
whose presence at minyan was, at best, sporadic), “If my daughter was 

engaged to a boy, and I was informed a week prior to the wedding that he 
did not regularly pray with a minyan – I would not break the engagement. 
Had I known from the outset that this was the case, however, I would never 
have agreed to the match in the first place. A boy who does not come to the 
yeshivah to pray is not serious.” 
Incidentally, his attitude concerning late arrival at minyan was no different: 
“How can a person be late for prayers? If the Kohen Gadol who came to 
serve in the Kadosh HaKodoshim, Holy of Holies, would have tarried for 
even an instant, the consequences would have been devastating.” 
Apparently, for some, the designation talmid chacham/ben Torah, 
embodies more than purely Torah erudition. It defines the entire demeanour 
of the individual. 
Va’ani Tefillah 
הזאת השנה את ...עלינו ברך –  
Bareich aleinu… es ha’shanah ha’zos. 
Bless us…this year 
B’zeias apecha tochal lechem, “By the sweat of your brow you shall eat 
bread” (Bereishis 3:19). Is this a curse – or a blessing? Horav Yitzchak 
Kirzner, zl, explains that people would now have to work to earn a living. 
The idyllic state of living in Paradise had come to a quick end. As a result 
of their sin, Adam and Chavah had plummeted from their original spiritual 
perch to a life filled with challenges. Had they remained on their exalted 
spiritual level, earning a livelihood would have had a negative connotation. 
Why waste so much precious time? Now, however, they would be 
challenged to spend their time wisely, because remaining ensconced in 
Paradise was no longer an option. Rav Kirzner, zl, quotes Rabbeinu Bachya 
who posits that, once Adam sinned, he needed the pressure of not knowing 
from where his next meal would come. He would have to make use of large 
amounts of time wisely. 
Let us return to our question: curse or blessing? It depends upon the person. 
If he rises to the challenges and emerges triumphant, then earning a living 
becomes the blessing that helps to shape his character and to teach him the 
middos, attributes, of emunah, faith, and bitachon, trust, in Hashem. If he 
fails the challenge, then learning a livelihood becomes his curse; it becomes 
the sinkhole that takes him down. Once we are removed from the utopian 
spiritual lifestyle associated with Paradise, we must grapple with life on our 
own, relying solely on our faith and trust in Hashem. This could be a 
blessing. 
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Rabbi Dovid Siegel 

Haftorah 
Parshas Miketz/Shabbos Chanukah - Zechariah 2:14 
This week's haftorah, read in conjunction with Shabbos Chanukah, teaches 
us a hidden dimension of Hashem's compassionate ways. The prophet 
Zechariah opens by announcing prophecies of the arrival of Hashem's 
presence in the near future. He declares in Hashem's name, "Rejoice and be 
happy daughter of Zion for behold I am coming and I will dwell in your 
midst," These words refer to the sudden erection of the second Temple after 
seventy dark years of exile. In truth, early construction began earlier but 
our Jewish brethren slandered to the Persian government and brought the 
development to an immediate halt. This led the Jewish people to total 
despair and to forfeit all hope of experiencing Hashem's return. Suddenly 
and totally unexpected, the prophet Zechariah announced Hashem's 
immediate plan to rebuild the Temple. 
Zechariah the prophet continues and reveals a private discussion between 
Hashem and the assigned prosecuting angel. The discussion centered 
around Yehoshua ben Yehozadak who was designated to serve in the new 
Temple. Hashem defended Yehoshua and said, "Is he not an ember spared 
from fire? The prophet Zechariah continues, "And Yehoshua was wearing 
soiled garments and standing before the angel. And the angel responded, 
'Remove the soiled garments from upon Yehoshua...and they placed the 
turban upon his head.'" (Zechariah 3:4-5) This dialogue reflects that the 
ordained high priest was seriously faulted for an offense to the priesthood. 
The Sages explain that Yehoshua was judged for failing to involve himself 
in his children's choice of marriage. Unfortunately, the Babylonian exile 
took its toll upon the Jewish nation and corrupted their moral fiber. Their 
constant exposure to the Babylonians broke down basic barriers and 
numerous intermarriages occurred. Yehoshua's offspring s were party to 
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this mind set and married women forbidden to them according to priesthood 
standards. (Targum and Rashi ad loc) 
Their esteemed father, Yehoshua was unsuccessful in influencing them to 
choose appropriate wives and was now seriously faulted for this. The 
prosecuting angel protested Yehoshua's priestly status because of his 
inability to properly preserve it. Hashem defended Yehoshua and argued 
that he deserved special consideration because he was an ember spared 
from the fire. Yehoshua received a second chance and immediately 
resolved to rectify his fault and terminate these inappropriate relationships. 
Hashem responded to this sincere commitment and restored Yehoshua to 
his prestigious position. 
This incident reveals a unique dimension of Hashem's judgement and 
compassion. In truth, Yehoshua was at fault for his children's behavior and 
conceivably should have forfeited his esteemed position. However, 
Hashem focused on Yehoshua's outstanding merit as an ember spared from 
the fire. The Sages (Sanhedrin 93a) explain that the wicked Nebuchadnezar 
tested Yehoshua's faith and merit and casted him into a fiery furnace. 
Yehoshua was miraculously spared thereby displaying his supreme level of 
devotion to Hashem. Hashem argued that every fiber of Yehoshua's being 
was devoted to Hashem and deserved careful consideration. Although 
Yehoshua was faulted for his children's behavior he received a second 
chance and regained his status of the High Priest. 
We learn from this Hashem's appreciation and response to devotion. 
Yehoshua totally dedicated himself to Hashem's service and thereby earned 
his privileged status. Yehoshua's devotion brought him into Hashem's inner 
circle and earned him special appreciation. Hashem views His close ones 
through the perspective of devotion and affords them special privileges. 
After proving their total loyalty to Hashem their subsequent service 
becomes invaluable. Such pious people bring credit to Hashem by their 
mere existence and will undoubtedly increase this credit a thousand-fold 
through their continuous service to Hashem. Although they may be 
imperfect their quality of devotion surpasses all and renders them the most 
worthy candidates for his service. 
This lesson repeated itself in Yehohua's offsprings during the days of 
Chanukah. In the early years of the second Temple the Jewish people were 
represented by illustrious high priests such as Ezra Hasofer and Shimon 
Hatzadik. During that period the Menorah's western lamp burned 
throughout the day. This constant miracle showed the entire world 
Hashem's constant presence amongst His people. However, after Shimon's 
passing this coveted priestly position was periodically neglected. It 
assumed political status and was obtained, at times, through handsome 
sums of money. Numerous unworthy individuals served as high priests for 
brief periods of time. Every year Hashem would display their unworthiness 
and punish them for entering the Holy of Holies without proper preparation. 
(Mesichta Yoma 9a) After years of mistreating their Temple privileges 
Hashem responded to this disgrace and permitted the Greek's to control the 
Bais Hamikdash. This new development exiled the Jews in their v ery own 
land and restricting them for sacrificial service. The Chashmonaim, high 
priests by rite, took charge of the situation and sacrificed their lives to 
restore this service. They displayed unprecedented levels of devotion and 
Hashem responded and returned the Temple to them. 
The Chashmonaim overstepped their bounds and declared themselves 
rulers over the entire Jewish nation a position belonging exclusively to the 
household of Dovid Hamelech. Although this was a serious fault Hashem 
focused on their display of devotion and granted them the privilege of the 
priesthood. (Ramban Breishis 49:10) According to some opinions Yanai 
(Yochanan) Hamelech served as the high priest for eighty years. (Mesichta 
Brachos 29a ) The Chashmonaim family proved their devotion and 
deserved to remain in Hashem's inner circle. Their total dedication to 
Hashem created a relationship of fondness and endearment and establish 
them the most qualified candidates for his service. (see Malbim, Zechariah 
3:7) 
The Bach sees this dimension of service as the heart of the Chanuka 
experience. He explains that the Jewish people became lax in their service 
in the Temple Bais Hamikdash. This sacred and precious opportunity 
became a matter of routine and was performed without inner feeling and 
devotion. Hashem responded and removed their privileges to awaken them 
to their shortcomings. The Chashmonaim, descendants of Yehoshua and 
Shimon Hatzadik understood the message and resolved to restore Hashem's 
glory to His nation. Following the footsteps of their predecessors they 
totally dedicated themselves to this service and sacrificed their lives on its 

behalf. Hashem responded to their devotion and led them to a miraculous 
victory. We kindle our menora as an expression of our devotion to 
Hashem's service and resolve to internalize Chanuka's lesson. After 
sincerely examining our level of service we dedicate heart, mind and soul 
to Him and apply our Chanuka experience to our service througho ut the 
year. (comment of Bach O.H. 670) 
May Hashem accept our total commitment to His service and grant us the 
privilege of serving him in His holy abode in the nearest future. 
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Rabbi Shteinman, Humble Giant 
Serving G-d and the Jewish people for 104 full years. 

 
December 12, 2017 – Rabbi Aharon Yehuda Leib Shteinman, the leader of 
Torah Jewry, passed away today at the age of 104. An estimated 600,000 
people attended the funeral, held on short notice. 
Visiting the small apartment on Chazon Ish Street in Bnei Brak, Israel, one 
could be excused from failing to identify this as the home of a global leader. 
Stucco-cement, simple plastered walls, unfinished wood cabinets – and 
rows of floor-to-ceiling bookshelves filled with Torah commentaries. 
Yet here, in an office that doubled as his bedroom, Rabbi Shteinman 
received visitors from every stream of Jewish life – educators seeking 
guidance on curriculum; politicians formulating key legislation; 
schoolchildren tested on their studies. 
The door to his home was always open. No problem was too trivial for him, 
and people came from around the world to line up outside his door – 
sometimes waiting hours – to speak with him. Legend has former Israeli 
Prime Minister Ehud Barak jumping through the window to bypass the 
crowds. 
Rabbi Shteinman authored 15 volumes of commentaries on the Talmud, 
plus a series on the Five Books of Moses, all under the title Ayelet 
Hashachar. He was a highly-sought expert on education, and author of 
Leading with Love: Guidance for Our Generation. 
Sage Advice 
Rabbi Shteinman was born in 1913 near the Polish-Lithuanian border. Just 
prior to World War Two and faced with forced induction into the Polish 
Army, he fled to Switzerland. He eventually landed in a refugee labor 
camp, and was the only member of his family to survive the war; both his 
parents, and all five brothers, were killed during the Holocaust. 
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He arrived in Israel in the early 1950s, and for six decades slept on the 
original plank-board and thin mattress issued by the Jewish Agency. For 
the next six decades, he led various Torah institutions, including Gaon 
Yaakov, the yeshiva he founded in Bnei Brak. 
Following the death of Rabbi Yosef Shalom Elyashiv in 2012, Rabbi 
Shteinman assumed the title of Gadol Hador, widely acknowledged as the 
final word in Torah Jewry. In this role he influenced hundreds of thousands 
of Jews through teaching, direct counsel, and public policy. 
Rabbi Shteinman had a vastly broad perspective that comes from living 
across multiple generations and traveling the world. But his most important 
asset was having plumbed the depths of millennia of Jewish wisdom – 
which he then extracted expert on everything from education to parenting, 
diplomacy to spirituality. 

A few years ago, when I was publicizing the dangers of nuclear Iran, I 
consulted with Rabbi Shteinman. While supporting my efforts, he 
cautioned on one point: "Avoid direct personal attacks on Iranian leaders," 
he said. "There is some evidence in our history – whether the biblical Esav, 
or the early days of Hitler – that one must be careful not to agitate a personal 
confrontation." 
I left the meeting in stunned silence. Here was a frail old man, sitting on a 
hard bench, and illuminating a sensitive diplomatic issue – referencing not 
only the Torah-based paradigm for dealing with foreign enemies, but also 
evidence in his lifetime that certain anti-Nazi protests may have been used 
to "justify" actions against the Jews. 
When my youngest son was born, Rabbi Shteinman graciously agreed to 
be Sandek, holding the baby for the circumcision covenant. 
Rav Shteinman and Rav Noah Weinberg 

Rabbi Noah Weinberg (R) shares his view with Rabbi Shteinman (L) in 
2007. In the background, Rabbi Hillel Weinberg and Rabbi Simcha 
Weinberg. 
Torah Leadership 
In contrast to the Western style of choosing leaders – often a self-
aggrandizing popularity contest between egocentrics – Rabbi Shteinman 
was chosen with no elections, campaigning, or brash publicity antics. He 
became leader based on his deep humility, compassion, respect for God, 
and commitment to serve – with no thought to personal compensation or 
glorification. He served with no salary, no palatial office, no private jet, and 
no term of office – maintaining his position solely on the people's trust. 

When it came to Torah study, Rabbi Shteinman was a purist. He defined 
"yeshiva" as not simply a place for high-level Torah study, but as a safe 
haven free of forces antithetical to Torah. Particularly in the digital age, 
where negative influence is impervious to physical barriers, he believed 
that the best protection is unswerving commitment to Torah values. 
Rabbi Shteinman was known as a moderate. He provided an opening for 
some to serve in Nachal Charedi units of the Israeli army. For this, Rabbi 
Shteinman took some heat, and for years courageously stood up to 
criticism. Rabbi Shteinman instituted a policy of "no child left behind," 
starting schools for less-talented children, children of immigrants, and 
others at risk. And he increased Torah influence in Israel by approving the 
inclusion of a charedi minister in Israel's cabinet. 
 
Rabbi Shteinman was a role model for anyone trying to steer clear of the 
many trappings and pitfalls of a modern lifestyle. When Israeli Ambassador 
to Japan, Nissim Ben Shitrit, visited Rabbi Shteinman's small and humble 
apartment, he astonishingly remarked: "I've never seen anything like it." 
On weekdays, his entire daily food intake was one cucumber, one boiled 
potato, and few spoons of oatmeal. Rabbi Shteinman had trained his body 
to desire food only for pure motives – to keep his body healthy – without a 
drop of hedonism. On Shabbat, he ate different foods in honor of the holy 
day. When he was offered delicacies as a guest, he obliged by eating half a 
grape. 
Rabbi Shteinman typically sat on a word bench with no back. He used 
various techniques to stay awake for long hours and study. Over the years, 
many people offered to upgrade his accommodations, but Rabbi Shteinman 
always refused, insisting that he has precisely what he needs and no more. 
Travels 
In 2005, Rabbi Shteinman announced he was travelling the world to 
strengthen those Jewish communities geographically removed from the 
great Torah centers. He did so out of a great sense of responsibility, in 
keeping with the important Jewish tradition of leaders "travelling from 
place to place" (Midrash – Eliyahu Rabba 11). Though his students and 
doctor tried to dissuade this arduous trek, Rabbi Shteinman replied: "It is 
not up to the doctor. It’s up to God, and if He wants it, nothing is too 
difficult.” 
Rabbi Shteinman's iron will prevailed over his frail body, and these trips 
continued – to Mexico City, Los Angeles, Montreal, Buenos Aires, Berlin 
– until his 100th birthday. 
On these travels, the frail Rabbi Shteinman would sometimes visit 4 cities 
and deliver 10 speeches – in one day! Once, after collapsing from 
exhaustion, and in the face of doctors' orders to cancel the rest of his trip, 
Rabbi Shteinman declared: "As long as God allows me, I will continue what 
I came to do." 
In Lakewood, New Jersey, 15,000 people came to greet Rabbi Shteinman. 
When he visited Gibraltar – a Jewish community that numbers just 600 – 
700 people showed up to see the rabbi. The community declared a holiday 
and all Jewish businesses closed down. If a Torah scroll is welcomed with 
great fanfare, they reasoned, all the more should we honor a living Torah. 
During his trip to Ukraine, the streets surrounding the synagogue were 
filled with hundreds of people at 4:30 a.m, hurrying to join Rabbi 
Shteinman's sunrise service. The rabbi's ability to generate such enthusiasm 
in a community that not long ago had trouble putting together a minyan. 
In preparing for his first foreign excursion, Rabbi Shteinman had to choose 
between two candidates to accompany him. He asked each to describe their 
motivation for travelling abroad. One said he wanted to witness huge 
crowds honoring Rabbi Shteinman and the Torah. The other candidate said 
his main motivation was sight-seeing. Rabbi Shteinman chose the second 
person – though his motivation was less "lofty" – Rabbi Shteinman felt he 
was being more honest. 
On a visit to the United States, Rabbi Shteinman was asked why America, 
alone among the great historical powers, had been largely spared foreign 
invasion. He ascribed it to an ethos of kindness and compassion (Malchut 
Shel Chesed) which, he added, is America's best shield moving forward. 
With his inspiring global travels, Rabbi Shteinman fulfilled the words of 
Rabbeinu Yona (Sha'arey Teshuva 3:147) describing the effect of greeting 
Torah leaders: "Sleeping hearts will reawaken when they see the splendor 
of honoring Torah and recognize its grandeur. This will cause a great thirst 
for Torah, and desire to serve God wholeheartedly." 
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Indeed, the people of one community formed a group to undertake 
communal projects which had been previously rejected as too difficult or 
time-consuming, "If Rabbi Shteinman can do it, so can we," they said 
Living on a Miracle 
Not long ago, a young doctor said to Rabbi Shteinman: "You're living on a 
miracle." Nonplussed, the rabbi replied: "You are also living on a miracle." 
This is how Rabbi Shteinman lived: with clarity that the future of the Jewish 
people is predicated on Torah, and with complete trust in God. During a 
wave of rocket attacks from Gaza in 2012, he said: "There are dangerous 
threats every moment, and if God would not protect us, there would be 
complete chaos... God wants our prayers, so He tries to shake us up 
however He can, so that people will start to pray." 
Israeli President Reuven Rivlin said that Rabbi Shteinman "bore the entire 
weight of the Jewish people’s existence on his shoulders... Despite his firm 
positions, he knew how to convey his ideas gently, in a pleasant manner, 
and with a great love of the Jewish people... He was a man whose wisdom 
was exceeded only by his humility." 
Rabbi Shteinman inspired an entire nation that we are truly a "nation of 
priests and a holy nation. It is now our obligation, to honor Rabbi 
Shteinman's memory, by living up to those responsibilities. 

This article can also be read at: http://www.aish.com/jw/s/Rabbi-Shteinman-Humble-Giant.html Like what you read? As a non-profit organization, Aish.com relies on 
readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the 
world. Make a secure donation at: https://secure.aish.com/secure/campaign.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 
Lakewood, NJ 08701 Copyright © 1995 - 2017 Aish.com - http://www.aish.com  
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Ohr Somayach – Torah Weekly 
Overview 
It is two years later. Pharaoh has a dream. He is unsatisfied with all 
attempts to interpret it. Pharaoh's wine chamberlain remembers that 
Yosef accurately interpreted his dream while in prison. Yosef is 
released from prison and brought before Pharaoh. He interprets that 
soon will begin seven years of abundance followed by seven years of 
severe famine. He tells Pharaoh to appoint a wise person to store grain 
in preparation for the famine. Pharaoh appoints him as viceroy to 
oversee the project. Pharaoh gives Yosef an Egyptian name, Tsafnat 
Panayach, and selects Osnat, Yosef's ex-master's daughter, as Yosef's 
wife. Egypt becomes the granary of the world. Yosef has two sons, 
Menashe and Ephraim. Yaakov sends his sons to Egypt to buy food. 
The brothers come before Yosef and bow to him. Yosef recognizes 
them but they do not recognize him. Mindful of his dreams, Yosef plays 
the part of an Egyptian overlord and acts harshly, accusing them of 
being spies. Yosef sells them food, but keeps Shimon hostage until they 
bring their brother Binyamin to him as proof of their honesty. Yosef 
commands his servants to replace the purchase-money in their sacks. 
On the return journey, they discover the money and their hearts sink. 
They return to Yaakov and retell everything. Yaakov refuses to let 
Binyamin go to Egypt, but when the famine grows unbearable, he 
accedes. Yehuda guarantees Binyamin's safety, and the brothers go to 
Egypt. Yosef welcomes the brothers lavishly as honored guests. When 
he sees Binyamin he rushes from the room and weeps. Yosef instructs 
his servants to replace the money in the sacks, and to put his goblet 
inside Binyamin's sack. When the goblet is discovered, Yosef demands 
Binyamin become his slave as punishment. Yehuda interposes and 
offers himself instead, but Yosef refuses. 
Insights 
A Man of Steel 
Then Pharaoh said to Yosef, ‘Since G-d has informed you of all this, 
there can be no one so discerning and wise as you.” (41:39) 

A few weeks ago in the Torah portion of Lech Lecha I wrote about a 
story I heard from my good friend and colleague, Rabbi Yitzchak 
Dalah. Apparently, there was a wall in a certain town square which was 
constantly being defaced with graffiti. The local authority had large 
signs put up on the wall saying, “NO GRAFFITTI!” The result was that 
on following day the signs were defaced with graffiti. Nothing seemed 
to work. Threats of fines of hundreds of dollars just brought forth more 
and more ornate graffiti. Someone in City Hall had a bright idea: They 
hired an artist to paint a beautiful mural on the wall. The result? No 
more graffiti. 
When you show others how beautiful the world is, you elevate them, 
you help them to be on a higher level. You empower them. 
“Since G-d has informed you of all this, there can be no one so 
discerning and wise as you.” 
Yosef’s wisdom and discernment geared up Egypt for a devastating 
famine, the likes of which had never been known. To achieve the 
mobilization of an entire country requires a specific kind of wisdom. It 
is the skill of how to get people to give of their best, and the way you 
do that is by elevating them. 
Jonathan Rosenblum wrote recently of Paul O'Neill, “who became 
CEO of the aluminum giant Alcoa in 1987. For nearly a century, ever 
since its founder invented the process for smelting aluminum, the 
company held a dominant position in the industry. But by the time 
Alcoa turned to O'Neill, it had become something of a dinosaur, as 
newer, leaner, more innovative companies cut sharply into its market 
share and profits. 
“At the press conference introducing O'Neill to Wall Street investors 
and stock analysts, O'Neill set forth his goal for the company: To make 
it the safest company in America. He said not a word about business 
strategy or profits. When one perplexed investor asked about capital 
ratios and inventories in the company's aerospace division, O'Neill 
replied that the questioner had not been listening. Alcoa, he reiterated, 
would be judged by whether it significantly lowered its number of 
workers injured on the job. 
“One portfolio manager rushed from the meeting to advise his twenty 
largest clients to sell Alcoa shares, as it was clear the new CEO had no 
clue what he was doing. That proved to be bad advice. Over the course 
of O'Neill's tenure from 1987 to 2000, the company's share value 
multiplied five times, and its market capitalization increased by $27 
billion. 
“And, yes, its worker safety record improved dramatically. Alcoa's rate 
of worker injuries dropped to one-twentieth of the national average, 
despite the fact that Alcoa's industrial processes involves working with 
molten metal at 1,500 degrees and many huge machines that can cause 
injury. 
“O'Neill made clear from the beginning that he was dead serious about 
the goal of reducing workplace accidents. He gave out his private phone 
number to every Alcoa worker, and invited them to call any time with 
complaints or suggestions. At an early meeting with senior executives 
he expressed his fervent belief that no one should ever have to 'fear that 
feeding your family will kill you.' And when accidents plummeted, he 
sent out a company-wide message: 'We should celebrate because we 
are saving lives.' 
“He put into place a requirement that whenever a workplace accident 
occurred, the plant manager had to report it within 24 hours, along with 
recommendations as to how to prevent a recurrence. When one of 
Alcoa's senior and most successful executives failed to report that 
several workers had been overcome by fumes at the Mexican plant he 
managed (they eventually recovered), he was summarily dismissed, 
though he had already taken remedial action. 
“And after a relatively new worker was killed while trying to repair a 
machine, O'Neill summoned all that plant's top executives and Alcoa's 
top officers to a meeting in the company's Pittsburgh headquarters to 
review videotapes of everything leading up to the tragedy and to 
analyze where they had failed. Among the conclusions: the company's 
training program had not sufficiently stressed that workers would not 
be held responsible for stoppages due to machine breakdowns. 'I caused 
his death,' O'Neill proclaimed. 
“Though O'Neill had never promised that improved safety would lead 
to improved profits, the safety campaign helped Alcoa's earnings 
directly. Duhigg [Charles Duhigg, a renowned Pulitzer Prize winning 
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journalist – ed.] summarizes the results of the emphasis on safety first: 
costs went down, quality improved, and productivity skyrocketed. 
“The process of pouring molten metal from huge vats was redesigned 
to remove the danger of spillages — but that also resulted in savings in 
raw materials. O'Neill instituted a rule that any machine that was 
breaking down regularly had to be replaced to reduce the likelihood of 
a broken gear snagging the arm of a worker. But that, too, paid 
dividends, as more efficient machines resulted in higher quality 
products. In short, it turned out that the same factors that made a 
production process unsafe also made it inefficient. 
“There were indirect benefits as well. The safety campaign required 
that plants be able to share information rapidly to discuss what worked 
and what did not, and to warn of possible dangers in the production 
process. In order to facilitate that rapid exchange of information, Alcoa 
became one of the first companies to introduce a company-wide e-mail 
system. 
“The unions, which had always resisted any productivity initiatives, 
stopped doing so when they saw the linkage between efficiency and 
safety, and when they realized that the latter was no less important to 
Alcoa than the former. When workers saw that their safety suggestions 
were taken seriously and acted upon, they began to offer suggestions in 
other areas as well. One worker recommended placing all the machines 
for painting aluminum siding in the same area of each plant to facilitate 
switching between colors, as customer preferences changed. The 
profits of the aluminum siding division doubled as a consequence. It 
turned out that the worker had been discussing the idea with his fellow 
workers for years, but had not done so with management because he 
did not believe anyone would pay attention to him. The response to the 
safety suggestions convinced him otherwise.” 
“G-d was with Yosef and he became a successful man…” (39:2) 
The Hebrew word for ‘successful’ in this verse is matzliach. 
Grammatically, the translation of “successful” is mutzlach. Matzliach 
is the causative voice, meaning “to cause to be successful”. Yosef’s 
greatest success was that he empowered others to be successful. 
Source: heard from Rabbi Yitzchak Breitowitz 
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Rabbi Yaakov Solomon 

Between the Fish and the Soup 
Parashat Miketz – D’var Torah – 5778 
When Jacob’s ten brothers first entered Joseph’s presence in Egypt: 
Joseph recognized his brothers, but they did not recognize him. 
Joseph remembered the dreams that he dreamed concerning 
them… (42:8-9). 
Many of the commentators ask why Joseph concealed his identity from 
his brothers. Why did he pretend he was someone else, persecute his 
brothers, and cause great mental anguish to his father? 
The Ramban explains that the dreams that Joseph recalled were Divine 
communications. His work was to do what was in his power to enable 
them to be fulfilled. The first dream indicated that all the brothers were 
to bow down to him. The second implied that his father would also do 
so. It is possible to see the whole sequence of Joseph’s dreams as a form 
of prophesy; indeed in the story of Miriam’s speaking against Moses, 
the Torah describes prophesy as being revealed “in a vision… in a 
dream” (Num. 12:6). 
Abarbanel places the dreams within the wider context of Joseph’s 
situation. Once a foreigner and a prisoner, he was Viceroy of Egypt and 
Pharaoh’s principle trustee. But at the same time he belonged to a 
distinguished family with an aging and grieving father, and with 
brothers who disposed of him by selling him into slavery. 
Their sudden appearance before Joseph opened three possibilities, each 
of which carried different risks. 
He could have treated them harshly; he could have thrown them into 
the dungeons. Not so straightforward. Though the brothers didn’t 
recognize Joseph, there were no doubt other travellers from Canaan that 
might identify him and word would somehow get to them. Finding out 
that they had been deceived in that way would pave the way for more 
inter-brother strife. 
Another was to declare: “I am Joseph”, load them with provisions and 
send them back home to Canaan. Not so easy in his situation. In the 
delicate position of trustee, viceroy, and foreigner, he could be accused 

of using the scarce national reserves of grain to sustain his far-away 
family at the expense of the people of Egypt. 
A third was to reveal himself, and immediately send for the rest of the 
family to come down to Egypt. That could well cause complications, 
rocking what until then was quite a steady boat. The brothers might be 
jealous of Joseph and try to share the power, or worse. They might 
accept Joseph’s position, but create a new round of strife by blaming 
each other for selling him. Being dragged into such family troubles 
would scarcely hold the trust and confidence of the people of Egypt. 
The immediate action therefore was to turn to his own dreams for 
guidance in what to do next, especially given his successful experience 
with the dreams of the butler, the baker, and Pharaoh himself. 
The dreams were “concerning them”, the brothers. The first dream 
pointed to all the brothers bowing down to him, including Benjamin. 
The second, to all his brothers and his father bowing down to him. He 
was, as the Ramban explains, required to do what was in his power to 
make all that happen. 
How he was to do that would depend on whether their attitude to him 
had changed, whether or not they regretted having sold him. Would the 
stress of Simeon going into captivity prompt them to remember and 
regret doing the same thing to Joseph twenty years beforehand? 
Having found that the brothers deeply regretted the sale, he knew that 
they would come to see his dreams as prophecies from G-d rather than 
as attempts for power in the extended family. He could thus move 
events to enable Benjamin, and later Jacob to fulfil their parts in the 
prophecy that G-d had charged him, Joseph, to fulfil. 
Questions And Answers On Parashat Miketz - 5778 
Questions On The Text – Miketz 
Who said to whom, and in what circumstances? 
(a) I mention my transgressions today. 
(b) It is beyond me! 
(c) Let Pharaoh seek out a discerning and wise man. 
(d) G-d has made me forget all my hardship. 
(e) Where do you come from? 
(f) Your words will be tested. 
(g) What is this, that G-d has done to us? 
(h) Take double money with you. 
(i) Peace be with you; do not fear. 
(j) Why do you repay evil for good? 
(k) Far be it for me to do that! 
Answers To Questions On The Text – Miketz 
(a) Pharaoh’s chief butler to Pharaoh himself (41:9), in recommending 
the imprisoned Joseph as a likely successful interpreter of the dreams 
that were disturbing Pharaoh. 
(b) Joseph to Pharaoh (41:16), in telling him at the outset that any skills 
in he had in interpreting dreams were from G-d, not from his own 
intelligence. 
(c) Joseph to Pharaoh (41:33) - in concluding his foreseeing the 
imminent seven years of plenty and seven years of famine, he urges 
him to take urgent steps to make sure that enough food is stored to last 
though that period. 
(d) Joseph, openly, in declaring his the name of his first-born son, 
Menasseh (41:51). The Hebrew root of his name can mean ‘to cause to 
remove’- in this case, memories of harder times… 
(e) Joseph (incognito) the Viceroy of Egypt, to his brothers (42:7), 
when they appeared before him in quest of food during the famine. 
(f) Joseph (incognito) the Viceroy of Egypt, to his brothers (42:16), 
after seizing all the brothers as hostages for the absent brother, 
Benjamin. 
(g) Joseph’s brothers to each other (42:28), on their first return to 
Canaan with provisions from Egypt, when they found that their 
payments for their supplies had been unexpectedly returned. 
(h) Jacob to all sons (43:12), to buy further supplies of grain. 
(i) Joseph (incognito) the Viceroy of Egypt, to his brothers (43:23), on 
their second appearance in Egypt, when they attempted to return the 
silver that they believed to be his property. 
(j) Joseph to the head of his household (44:5), in ordering him to chase 
after the brothers, with a ruse of accusing them of stealing his own 
silver goblet. 
(k) Joseph (incognito) the Viceroy of Egypt, to his brothers (44:17). 
Instead of condemning all the brothers, he sentenced only Benjamin - 
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in whose sack his silver goblet was found - to slavery, and allowed the 
others to go free. 
Rashi's Commentary To Parashat Miketz – Questions 
From where does Rashi derive the following ideas and values? 
(a) A person should not perform marital relations in times of famine. 
(b) The Israelites were exiled in Egypt for 210 years. 
(c) A person should not put himself in unnecessary danger. 
(d) A person suffering grave injustice should reflect on it as being 
Divine reaction for the sins of the past. 
Rashi's Commentary To Parashat Miketz – Answers 
(a) The text states that Joseph’s two sons, Menasseh and Ephraim, were 
born before the famine. (41:40). The mention of the detail ‘before the 
famine’ hints at the tradition that one should not procreate in times of 
grave dearth (Ta’anit 11a). (However, in practice this does not apply to 
childless couples) 
(b) This is derived from the words: ‘Go down - redu - there (to Egypt) 
and buy food for us (42:2). The numerical value of redu adds up to 210 
- fitting into the tradition that the Israelites were exiled in Egypt for that 
length of time only (see Gen. Rabbah 91:2). 
(c) Jacob did not allow Benjamin to join the first journey to Egypt ‘lest 
he might suffer tragedy’ (42:4). Rashi quotes the Midrash (Gen. 
Rabbah 91:9), which states that although tragedies can also happen at 
home, they are more likely to occur in travel because ‘Satan accuses 
when a person is already in danger’. 
(d) When the brothers were accused - with seemingly incontrovertible 
evidence - of stealing the Viceroy’s goblet, they replied ‘G-d has found 
the sin of your servants’. (44:16) They knew they had done no such 
thing, but the ‘sin’ was some other wrong they committed, for which 
they were now receiving Divine-imposed punishment (after Gen. 
Rabbah 92:9). 
Other Commentaries On Parashat Miketz – Questions 
1. From where, according to Sforno, may it be learnt that it is within 
the nature of Divine salvation to come hastily and unexpectedly? 
2. Of all the blessings given in the Torah, Jacob's blessing to Ephraim 
and Menasseh is the one commonly used by parents to children today. 
What, according to Hirsch's commentary on this Parasha, is special 
about that particular blessing? 
3. Why, according to the Ramban, did Joseph conceal his identity from 
his brothers? 
4. Why, according to the Kli Yakar, did Joseph order money to be put 
secretly into the sacks of his brothers, on their first return from Egypt? 
5. "You have robbed me of my children. Joesph is gone, Simeon is 
gone, and now you would take away Benjamin? All has fallen on me!" 
How are the Hebrew words for this last phrase - 'alai hayu kulana' 
interpreted by the Malbim? 
Other Commenatries On Parashat Miketz – Answers 
1. Following Pharaoh’s desperation for a suitable interpretations for the 
dreams that deeply troubled him, ‘they rushed [Joseph] from the 
dungeon’ (41:14) into making a suitable appearance in Pharaoh’s 
presence. The Sforno derives that Divine salvation comes quickly and 
unexpectedly, as will be the coming of the Messiah [c.f. Malachi 3:1]. 
2. What is special about Joseph’s marriage to Asnath is that even 
though she was from the Egyptian aristocracy and he was a foreigner 
and former slave, the text hints that she adopted Joseph’s spiritual and 
moral outlook. This is derived from the phrase ‘Asnath gave birth to 
children for him’. (41:50) Joseph was the only Israelite in Egypt at the 
time, yet he managed to build up a family from pagan origins and 
within pagan society into spiritual models after which Israelite parents 
may bless their children. It was this blessing of phenomenal spiritual 
success that distinguished the upbringing of Menasseh and Ephraim. 
3. Joseph grasped that his dreams were prophecies to be fulfilled. Even 
though he did not know exactly why, he understood that it was his duty 
to do all within his power to bring them to reality. That is why the Torah 
stresses that he remembered his dreams when he saw his brothers 
(42:9). He also knew that the two dreams had to be fulfilled in 
sequence. For the first dream, all eleven brothers had to bow down: 
therefore his ruse to lure Benjamin to Egypt. Only then could plans be 
made to bring Jacob to Egypt, for the fruition of the second dream. 
Were it not for his Divine-imposed obligation to implement the dreams, 
he would never brought the intense suffering on his father. 

4. Joseph incognito arranged that brothers would find the Viceroy’s 
money in their sacks. They would then suspect that it had been put there 
on the pretext to denounce them as thieves and sell them into slavery. 
Joseph did this to bring atonement to those who had sold him as a slave: 
measure for measure. 
5. The Malbim gives a novel interpretation of Jacob’s declaring 'alai 
hayu kulana' as not meaning that ‘all the tragedies are on me’, but ‘all 
the tragedies are because of me’. For he, Jacob, caused Joseph’s death 
by sending him to Shechem. He believed that he would be similarly 
accountable for Simeon - and Benjamin, if he let him go into danger. 
Item For Discussion 
Why did Pharaoh elevate a person who earlier the same day was a 
prisoner - and a foreigner at that - to the position of Viceroy of Egypt? 
Joseph may have interpreted the dream to Pharaoh’s satisfaction, but 
he did not behave as would be expected of a humble, helpless prisoner, 
brought before the monarch who had the power of life and death over 
his subjects. Indeed, even hearing the details of the dream he publicly 
brought the Almighty into the picture, in a country of paganism: It is 
not in me! G-d shall answer for the welfare of Pharaoh (41:16). And 
after interpreting the dream - before even hearing Pharaoh’s reaction, 
he presumes to tell him how to tax his own people in preparing the land 
for the seven years of famine. 
On The Haftara – Parashat Miketz (Shabbat Chanukah) - 5778 
The angel who spoke with me returned and woke me…He said to 
me: “What do you see?” 
I said: “…There is a Menorah made entirely of gold… with its 
seven lamps upon it… and two olive trees are next to it.” 
(Zechariah 4:1-3) 
Guided Tour… 
The Prophet Zechariah was a contemporary of Haggai. Both were 
active it the period between the return of 42,360 Jews to the Holy Land 
from Babylon under Cyrus of Persia’s decree, and the building of the 
Second Temple. His prophesies in the second year of the reign of 
Darius I of Persia – around 520 BCE - would place him among the latter 
generation of Biblical prophets. 
G-d’s visions to Zechariah took place at a time when that community, 
in the process of resettling its much-devastated homeland, was 
becoming demoralized. Various factions in Persia succeeded in 
persuading Cyrus to rein in his encouragement of the Return, 
culminating in his decision to forbid the Israelites to reconstruct the 
Temple (Ezra 4:5,24), which held good until he was succeeded by the 
more benevolent Darius I. 
Some eighteen years after their return, the Israelites had still made no 
move to rebuild the Temple. That date was seventy years after the 
Destruction of the First Temple – the final possible date for redemption 
(Daniel 9:2). At that time Darius had not given his royal assent, and 
there had been no sign from Heaven proclaiming the onset of the 
redemption. On the contrary, things seemed to be going from bad to 
worse. The Israelites were becoming more and more skeptical. As 
Haggai, Zechariah’s contemporary, put it: “You have sown much, but 
you brought in little. You eat, but you are not satisfied. You drink, but 
you are not quenched. You clothe yourself, but no one is warmed. And 
the one who earns, earns in vain.” (Haggai 1:6) 
Zechariah, together with Haggai, encouraged the Israelites to rebuild 
the Temple without permission from Persia. Encouraged by their 
leaders, Zerubabel, and Joshua the High Priest, the people did as the 
prophet commanded. The Persian overseers, as expected, immediately 
reported them to the emperor, but Darius, for reasons not currently 
known, suddenly changed his mind. Not only did he allow them to 
continue to build the Temple, but also actually assisted by ordering 
those overseers to assist the Israelites in their sacred task – including 
supplying them with raw materials and animals for Temple offerings. 
The Book of Zechariah has two distinct parts. The first eight chapters 
(which include this Haftara) prophesize, in the form of detailed visions, 
the restoration of Jerusalem, the rebuilding of the Temple, the 
purification of G-d’s people, and the Messianic Age to come. The last 
six chapters contain a series of messages about the expected Messiah 
and the details of the final judgment. 
On the Shabbat of Chanukah, the Haftara speaks of an earlier 
Chanukah: Zechariah’s prophetic vision of the inauguration of 
Menorah (the seven-branched candelabrum) in the then future Second 
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Temple. Joshua was the High Priest, Zerubabel was the leader of the 
nation, scion of the Davidic dynasty, and Zechariah was one of the 
prophets who conveyed this vision. The Haftara opens by looking 
ahead to the times when all the world will acknowledge Israel’s 
primacy as G-d’s chosen people under the leadership of the tribe of 
Judah, the tribe of David. 
Then the Prophet turns to Joshua, who was the victim of the same sin 
that plagued much of the nation in the wake of the Babylonian Exile. 
According to Jewish tradition, his sons had married gentile women, and 
he had failed to chastise them. In his vision, Zechariah sees the Satan 
condemning Joshua for his shortcomings, which was symbolized by the 
filthy garments he was wearing in Zechariah’s own vision. But G-d 
defends Joshua on the grounds that he is a firebrand rescued from the 
flames: he was immersed in the conflagration of the Exile’s physical 
and spiritual destruction, and could not be fully blamed for the past. So 
the angel gives him a new start – he clothes him in the priestly garments 
– but warns him that henceforth he must obey all the commandments. 
Afterwards, Zechariah’s communication from G-d shows a vision – a 
Menorah – complete with a bowl containing oil, with tubes bringing oil 
to its seven lamps, and two olive trees to assure a constant supply of 
fuel. Its deeper meaning and symbolism (elaborated on below) have 
been a light to the Jewish nation ever since. 
D’var Torah… 
The text brings the Angel’s interpretation of the Menorah and the olive 
tree: 
‘This is the word of G-d to Zerubabel: “Not through armies and not 
through might, but through My Spirit,” says G-d, the Master of 
Legions. “Who are you, O great mountain, to stand before Zerubabel? 
You shall become a plain!” (Zech. 6-7) 
Thus impassible mountains become hospitable plains if G-d so wills. 
The most stubbornly bolted doors have been known to open against 
remarkable odds to those with great courage of their convictions, 
persistence and faith. That was demonstrated following Zechariah’s 
prophecy in the Jews’ defiance of the Persian regime in building the 
Second Temple - which gave them the most crucial and unexpected ally 
of the Emperor Darius I himself. It also is a major theme of the events 
taking place nearly four hundred years later, in the events celebrated by 
Chanukah – where warriors, who selflessly put their faith in G-d, 
managed to wrest the Jews in the Holy Land free from the Hellenist 
Empire. 
Indeed, of all the miracles that took place during the Hasmonean revolt, 
the one that gets most attention is the case of where a sole one-day’s 
supply of pure oil burnt for eight days. The symbolism of Zechariah’s 
Menorah was repeated virtually to the last detail in the struggle for 
national freedom against extremely powerful odds. 
No other single item in the Temple gets the same attention in 
Zechariah’s vision as the Menorah. Its symbolism was to bring hope, 
and eventual spiritual and economic prosperity. So long as the lamp is 
not extinguished, its light burns upwards even in the most chilling 
circumstances. 
The Book of Proverbs writes that ‘the candle of G-d is the soul of the 
human being’. (Prov. 20:27) Every day, on waking from sleep, we 
thank G-d for restoring our souls to us. As long as we live, ‘the candle 
of G-d’ – in the essence of our personalities – burns within us. 
Haggai and Zechariah successfully encouraged a demoralized nation. 
They caused the candles within in the people to burn upwards, to the 
extent that they could place their faith in G-d, and spiritually and 
physically rebuild the parts of the Holy Land on which they settled. 
Some time ago I read (and tried) the following piece of advice. ‘On the 
stroke of every hour, say a nice word to someone. Shows them that 
what they do is valued.’ 
When a person feels encouraged, wanted, and needed, his or her flame 
burns within. He or she gains in happiness, confidence, and self-respect 
– and can face situations and challenges with self-confidence and 
success, instead of failure and despair. That genuine and nice remark 
will be remembered – often long after the material gifts have fallen to 
floor or been covered with dust in the attic. Unlike other gifts, a nice 
word costs nothing – and takes nothing away from the person who gives 
it. Like the candle of the Menorah, it can give light to many other lamps 
without losing any luster of its own… 
 

Rabbi Yehuda Spitz - Ohr Somayach 

Insights Into Halacha 
The Chanuka Candle / Havdalah Hullabaloo 
Chanuka, O Chanuka… 
Just thinking about the holiday of Chanuka should be enough to warm the 
cockles of anyone’s heart. With Menorah lighting, dreidel spinning, latkes, 
sufganiyot, family time and plenty of l’hodos u’lehallel, not to mention 
extra Torah learning, Chanuka gives us eight memorable days and nights. 
But even once you decide which opinions to follow regarding where and 
when to light the Menorah, there still remains an annual halachic debate 
that has been simmering since the time of the Rishonim. I am referring to 
whether one should light the Menorah or make Havdalah first on Motzai 
Shabbos Chanuka. 
Important note: This question is only relevant if one has already ended 
Shabbos by reciting either “Attah Chonantanu” in Maariv or “Hamavdil 
Bein Kodesh l’Chol”. Otherwise one would not be allowed to light 
Chanuka candles while it is still Shabbos for him. 
Light the Menorah 
Motzai Shabbos Chanuka is unique as it presents a situation of competing 
halachic principles. This has been the basis of the centuries-old debate 
regarding which mitzvah has priority and should therefore be performed 
first. The Shulchan Aruch rules that on Motzai Shabbos one should light 
the Chanuka Menorah in Shul before making Havdalah.(1) The Rema adds 
that certainly at home one must do so as well, as lighting the Menorah 
precedes making Havdalah.(2) This is based on the Terumas Hadeshen’s 
applying the Talmudic dictum of “Afukei Yoma M’achrinan”, or delaying 
the leaving of Shabbos (see Gemara Pesachim 105b). Meaning, if one can 
delay ending Shabbos, he should do whatever is necessary to keep the 
holiness of Shabbos a bit longer. Therefore, they rule that it would be 
preferable to light the Menorah before making Havdalah, especially as it 
will augment the “Pirsumei Nissa” by at least a few precious minutes. 
Taz: Tadir Tonight 
However, the Taz(3) counters that the famous Talmudic adage of “Tadir 
Kodem”(4) takes precedence. When one is faced with doing two different 
Mitzvos and is in doubt which one to perform first, he should begin with 
the one that is performed more frequently. A prime Biblical example is that 
even on Shabbos, Yom Tov, and Rosh Chodesh, the Korban Tamid, the 
communal daily sacrifice, was offered before the Korban Mussaf, the 
special sacrifice exclusive for those particular days. [See Bamidbar 
(Parshas Pinchas) Ch.28 and Gemara Zevachim 89a]. 
The Taz applies this ‘Tadir’ principle to Motzai Shabbos Chanuka. He 
maintains that since Havdalah is made every Saturday night, whereas 
Chanuka candles are only kindled eight nights a year, making Havdalah 
takes precedence. Additionally, he argues, once one lights Chanuka candles 
on Motzai Shabbos, he is showing that he intrinsically already ended 
Shabbos; if so, what further gain can there be by delaying Havdalah 
further?(5) He adds that the great Maharal M’Prague (this author’s 
namesake) also ruled to make Havdalah before lighting the Menorah. 
Taking Sides 
As mentioned previously, this halachic debate has been ongoing for 
centuries,(6) with many Poskim taking opposing sides. Those who sided 
with the Rema to light the Chanuka Menorah first at home include such 
luminaries as the Levush, Magen Avraham, Vilna Gaon, Elya Rabba, and 
Chayei Adam,(7) while other renowned decisors, including the Pri 
Chodosh, Chida, Ben Ish Chai, Kitzur Shulchan Aruch, and Aruch 
Hashulchan(8) conclude that the Taz was correct and one should make 
Havdalah first. 
Many decisors offer additional rationales and reasons to explain why they 
feel that the other opinion is incorrect. For example, the famed Avnei Nezer 
wrote a point-by-point refutation of the Taz’s proofs, while the Chedvas 
Yaakov later did the same to his arguments.(9) And, interestingly, although 
Rav Yaakov Emden cites that his father, the renowned Chacham Tzvi, 
scorned those who would light Chanuka candles first, he nevertheless 
personally concluded that that is the correct course of action.(10) 
Contemporary Kindling 
Contemporary authorities also have taken sides on this issue. The Chazon 
Ish zt”l, Rav Yosef Elyahu Henkin zt”l, Rav Moshe Feinstein zt”l, Rav 
Shmuel Halevi Wosner zt”l, and Rav Ovadia Yosef zt”l, all personally 
made Havdalah first(11), while the Tukachinsky Luach Eretz Yisrael, Rav 
Shlomo Zalman Auerbachzt”l, and Rav Yosef Shalom Elyashivzt”l(12) 
ruled that Neiros Chanuka should be kindled first. 
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In fact, Rav Shlomo Zalman and Rav Elyashiv were such ardent supporters 
of lighting the Menorah immediately after Shabbos that they ruled that even 
those who normally wait 72 minutes for Shabbos to end (“Zman Rabbeinu 
Tam”) should not do so on Motzai Shabbos Chanuka; rather they should 
end Shabbos at an earlier zman and immediately light Chanuka candles, 
followed by Havdalah. This is also how the Chazon Ish and Steipler Gaon 
zt”l personally were noheg on Motzai Shabbos Chanuka. (Although they 
personally made Havdalah first, they still would perform both before 
“Zman Rabbeinu Tam” on Motzai Shabbos Chanuka.)(13) 
On the other hand, Rav Moshe Feinstein zt”l, Rav Moshe Sternbuch, and 
Rav Ovadia Yosef zt”l do not agree, maintaining that those who normally 
wait 72 minutes should do so as well on Motzai Shabbos Chanuka, and only 
then light the Menorah.(14) 
However, a further qualification is made by Rav Moshe Sternbuch and the 
Karlsberger Rav, Rav Yechezkal Roth,(15) that even according to those 
who hold to make Havdalah first, nevertheless, if the setup and making 
Havdalah would delay the Chanuka lighting more than a half hour after 
nightfall, then it would be preferable to light the Menorah first, to ensure 
that one does not miss an opportunity for the optimal time of the Mitzvah 
of kindling the Menorah. 
Lighting It Up 
So, knowing that there is such a huge difference of opinion as to the proper 
halacha, what is one to do? The Mishnah Berurah, asking that very same 
question, famously concludes that in shul one should light Chanuka candles 
before making Havdalah(16) (if applicable; many, if not most, shuls 
nowadays do not make a communal Havdalah), yet at home “d’avid k’mar 
avid, d’avid k’mar avid”, whichever shitta one decides to follow, he is 
acting correctly.(17) Accordingly, even if you have a minhag to light the 
Menorah first while your neighbor is busy making Havdalah first, both of 
you should realize that both are equally halachically valid opinions. 
It is told that Rav Yosef Chaim Zonnenfeld zt”l used to ask his wife to 
prepare his Menorah for him on Motzai Shabbos Chanuka outside his house 
(observing Minhag Yerushalayim) while he was still in shul. This way, 
when he came home, he would not have to enter into this machlokes 
haposkim and decide which opinion to follow, but rather immediately light 
the Menorah (before Havdalah) before actually entering his house, in order 
not to “pass over a Mitzvah”.(18) 
It is reported that Rav Yisrael Yaakov Fischer zt”l had an interesting 
custom as well. If Motzai Shabbos Chanuka fell out in the first half of 
Chanuka and he was therefore able to prepare the Menorah on Erev 
Shabbos for Motzai Shabbos (meaning set up the full amount needed for 
both days in his one Menorah), he would light the Menorah first, as soon 
as he would arrive home from shul. However, if Motzai Shabbos Chanuka 
fell out in the second half of Chanuka, and he would need to set up the 
Menorah on Motzai Shabbos itself, he would first make Havdalah and only 
then prepare and light his Menorah.(19) 
Don’t Mix and Match 
The noted Melamed L’Hoyeel, Rav Dovid Tzvi Hoffman zt”l (late 1800s), 
wrote an interesting responsum,(20) relating a personal anecdote. 
Apparently, after following the Taz’s approach of making Havdalah first 
for twenty-five years in his role as the Rav of Berlin, one Motzai Shabbos 
Chanuka he decided that he was going to follow the Rema’s opinion and 
light the Menorah first, as it was getting late. As he was about to light, he 
suddenly remembered that he had uncharacteristically forgotten to say 
“Attah Chonantanu” in Maariv, and technically had not yet ended Shabbos. 
He realized that according to the Magen Avraham, he was now required to 
make Havdalah before lighting the Menorah.(21) He understood that he 
was receiving a Heavenly sign from Above. Thus, he concluded, as should 
we all, that although both positions might be officially correct, with many 
great halachic authorities through the generations to rely upon for 
whichever opinion one chooses to follow, nonetheless, it is improper for 
one to change his longstanding Minhag without strong reason. 
There is a related story told of Rav Avrohom Pam zt”l, Rosh Yeshiva of 
Torah Vodaas,(22) who was well known for his sensitivity and concern for 
others. He originally followed the shitta of the Rema, and on Motzai 
Shabbos Chanuka would light the Menorah before making Havdalah. One 
year one of his young children protested, claiming “I don’t care what you 
do - I’m not lighting my Menorah before Havdalah”. Rav Pam perceived 
right away what was troubling his son: how can one kindle a fire before 
properly reciting Havdalah? Wasn’t it still Shabbos? Rav Pam realized that 
no matter how well he could justify his actions, explaining that one may 

engage in activities forbidden on Shabbos after reciting the formulaic insert 
“Attah Chonantanu” in Maariv or “Hamavdil Bein Kodesh l’Chol”, still, he 
was concerned that his son might come away with a lessened appreciation 
of the severity of Shabbos desecration. He therefore immediately agreed 
with his son, saying that “from now on, we will do it your way”, and 
proceeded to recite Havdalah before kindling the Menorah. 
Whether we are contemplating the lights of Chanuka or the Havdalah 
candle, regardless which we ended up lighting first, let us internalize their 
message that Hashem’s hashgacha in this world, showing us the triumph of 
light over darkness, is eternal and everlasting. 
Postscript: This final psak of“d’avid k’mar avid, d’avid k’mar avid”, 
regarding the kindling of Chanuka candles or the Havdalah candle first 
applies to Ashkenazic practice due to said dispute over the centuries. 
However, regarding Sefardic practice, it seems to be that they must make 
Havdalah before lighting the Menorah at home (as opposed to in Shul, 
which would be the opposite, as explained above, which was the Shulchan 
Aruch’s actuallypsak), as virtually all Sefardic Poskim, including the Pri 
Chodosh, Chida, Ben Ish Chai, Kaf Hachaim, Rav Ovadiah Yosef zt”l, Rav 
Mordechai Eliyahu zt”l, and the Yalkut Yosef,(23) ruled this way. 
-------------------- 
1. Although in his Beis Yosef (Orach Chaim 681, 1) he merely cites both 
sides of this debate, between the Abudraham (pg. 201, Seder Hadlakas Ner 
Chanuka), who advocated making Havdalah first, and the Terumas 
Hadeshen (60), on the other hand, in the Shulchan Aruch (Orach Chaim 
681, 2), he rules definitively like the Terumas Hadeshen, that one should 
light Chanuka candles before Havdalah in Shul. 
2. Rema in Darchei Moshe (Orach Chaim 681, 1) quoting the Maharil (pg. 
406, Hilchos Chanuka 6), Kol Bo (44, 3, 4th column), and Agur (1040). 
Also ruled definitively in his Glosses to Shulchan Aruch (Orach Chaim 
681, 2). 
3. Taz (Orach Chaim 681, 1), and citing the Maharal M’Prague in his Ner 
Mitzva (pg. 28 - 29). The Maharal adds another reason why Havdalah 
should be first. He says memah nafshach - If one already recited “Attah 
Chonantanu” in Maariv, then Shabbos is already officially over for him and 
there is no more inyan of ‘Afukei Yoma’, and if he did not, then he has not 
yet ended Shabbos and actually relies on Havdalah to end it for him, which 
needs to be done before he can light Chanuka candles. Therefore, he rules 
that Havdalah must precede lighting the Menorah. 
4. This klal is found throughout Shas, including Brachos (51b), Pesachim 
(114a), Sukkah (54b & 56a), Megillah (29b), and Zevachim (90b - 91a). 
5. The Elya Rabba (Orach Chaim 681, 1) “answers up” this rhetorical 
question of the Taz and Pri Chodosh, explaining that until one actually 
makes Havdalah, even if he already ended Shabbos and started doing 
Melacha, remnants of the holiness of Shabbos remain. 
6. See footnotes 1 and 2 for the opinions of several Rishonim. Other 
Rishonim who wrote about this topic include the Meiri (Shabbos 23b s.v. 
af) who wrote that it was already debated in his time (13th century), yet 
ruled to light Chanuka candles first, as did the Sefer HaMinhagim of Rav 
Yitzchak Isaac Tyrnau (Tirna), while the Sefer HaEshkol (vol. 2, Hilchos 
Chanuka 6) and Ra’avad (Shu”t Tamim Da’im 174) ruled that Havdalah 
should be made first. See Biur Halacha (681 s.v. Madlikin). 
7. Levush (ad loc 1), Magen Avraham (ad loc, 1), Vilna Gaon (Biur HaGr”a 
ad loc 1, and Maaseh Rav 238), Elya Rabba (ad loc 1), and Chayei Adam 
(vol. 2, 154, 37). Others who ruled this way include the Maharika”sh (Erech 
Lechem, Orach Chaim 681, 1), Knesses HaGedolah (ad loc. 1), Beis Meir 
(ad loc.), Maamar Mordechai (ad loc. 1), Yeshuas Yaakov (ad loc. 1), and 
the Chemed Moshe (ad loc. 1). It is also reported (Shu”t Zichron Yehuda 
vol. 2, 242) that the Chasam Sofer, his son the Ksav Sofer, as well as his 
renowned talmid, the Maharam Shick, all lit Chanuka candles before 
Havdalah. Another proof that several poskim cite is based on the Shulchan 
Aruch and Tur (Orach Chaim 681, 1) who rule like the Yerushalmi (which 
although quoted by many early sources, interestingly, is not found in our 
editions of the Yerushalmi), that one may not make Havdalah on the Neiros 
Chanuka. This, they say, shows that the Neiros Chanuka had to have 
already been lit in order for one to even think he may also make Havdalah 
on it, proving that the Menorah should be lit before Havdalah. For a hesber 
of themachlokes between the Gr”a and Taz, see Shu”t Igros Moshe (Orach 
Chaim vol. 4, 99, 1 s.v. tzibur). 
8. Pri Chodosh (Orach Chaim 681, 1), Chida (Morah B’Etzba 340), Ben 
Ish Chai (Year 1, Parshas Vayeishev 21), Kitzur Shulchan Aruch (139, 18), 
and Aruch Hashulchan (Orach Chaim 681, 2). Others who ruled this way 



  32                                                 IaaBtu!ilwoI.Drn!– trcdk trcd ihc!
include the Tosafos Yom Tov (Malbushei Yom Tov, 2), Chavos Yair 
(Mekor Chaim, Orach Chaim 681, 1), Derech Hachaim (Dinei Hadlakas 
Ner Chanuka B’Motza”Sh, 1), Beis David (474), Shulchan Aruch Harav 
(Hosafos to Shulchan Aruch Harav, Orach Chaim vol. 3, Minhagei Beis 
HaRav, Chanuka), Matteh Moshe (992), Ma’ohr Vashemesh (Parshas 
Mikeitz s.v. vayisa), and the Maharshag (Shu”t vol. 2, end 58). The Kaf 
Hachaim (Orach Chaim 681, 3) implies this way as well. 
9. Shu”t Avnei Nezer (Orach Chaim 499), and Shu”t Chedvas Yaakov 
(Tinyana 129). Several others did so as well. For example, the Yeshuos 
Yaakov and Chemed Moshe (ibid.) debated the Taz’s rationales, while the 
Shevet Halevi (Shu”t vol. 6, 85) later “returned the favor” to the Chemed 
Moshe, disregarding his proofs. Similarly, Rav Akiva Eiger (Glosses to 
Orach Chaim 681) points out that although the Bartenura (Zevachim Ch. 
10, end Mishnah 6) writes that the principle of ‘Tadir Kodem’ has priority 
over that of ‘Afukei Yoma’, conversely, the Rambam (Hilchos Tamidin 
U’Musafin Ch. 9, 20) writes that one has the right to choose which 
Talmudic rule to follow. On the other hand, Rav Shlomo Kluger (Haghos 
Chochmas Shlomo ad loc.) writes extensively to disprove any correlation 
of this statement of the Rambam to Motzai Shabbos Chanuka. 
10. Briefly in Shu”t Sheilas Ya’avetz (vol. 1, 52), and at length in Mor 
U’Ketzia (681). There are few other inyanim where the Ya’avetz takes a 
differing halachic position to his father, the Chacham Tzvi. In fact, 
regarding smoking on Yom Tov, the Ya’avetz’s biggest proof is his father’s 
personal actions! See Mor U’Ketziah (Orach Chaim 511 at length), and 
previous article titled ‘Smoking and Halacha: A Historical Perspective’. A 
better known issue where Rav Yaakov Emden argues on his father is about 
whether the issur of Mevattel Issur applies by making an item pagum. See 
Shu”t Chacham Tzvi(101), Shu”t Sheilas Ya’avetz (vol. 2, 131) and Yad 
Efraim (Y”D 99, 5), who takes the Ya’avetz to task for arguing with his 
father. An additional interesting, albeit obscure, issue is whether a Golem 
can count for a minyan. Although the Chacham Tzvi (Shu”t 93) at first 
remained undecided, the Ya’avetz (Shu”t She’elas Ya’avetz vol. 2, 82) 
ruled unequivocally that it would not count for a minyan! What is lesser 
known (and actually unknown to many later authorities, including the 
Mishnah Berurah) is that posthumously the Chacham Tzvi’s other son Rav 
Meshulem Ashkenazi (Shu”t Divrei HaRav Meshulem vol. 1, 10 s.v. 
shayach) printed a later teshuva of his father’s; in it he retracted his position 
and ruled strictly as well. On this fascinating topic see also Birkei Yosef 
(Orach Chaim 55, 4 s.v. u'lmai), Ikrei HaDat (Ikrei Dinim Orach Chaim 3, 
15), Rav Tzadok HaKohen M’Lublin’s Kuntress Divrei Chalomos (6), 
Shu”t Yehuda Ya’aleh (vol. 1, 26 s.v. v’da), Mishnah Berurah (55, 4), 
Chazon Ish (Yoreh Deah 116, 1), and Kaf Hachaim (Orach Chaim 55, 12). 
This topic was addressed at length in a previous article titled ‘Of Elul, 
L’Dovid, and Golems’. 
11. The Chazon Ish, Rav Henkin, and Rav Moshe did not actually take an 
active stand on topic, rather agreeing to the Mishnah Berurah’s conclusion 
of “d’avid k’mar avid, d’avid k’mar avid”; yet, all personally made 
Havdalah before lighting the Menorah; see Orchos Rabbeinu (vol. 3, pg. 
31, 109; new edition - 5775 vol. 3, pg. 125 - 127, 12 - 15), Ma’aseh Ish 
(vol. 4, pg. 131), Ezras Torah Luach (Motzai Shabbos Chanuka, Hanhagas 
HaGrYE”H), Shu”t Gevuros Eliyahu (vol. 1, 166 s.v. Motzai; Rav Henkin 
holding “yoseir tov lehavdil v’ach”k lehadlik neiros Chanuka”), and Shu”t 
Videbarta Bam (vol. 1, 186; citing Rav Dovid Feinstein explaining his 
father, Rav Moshe zt”l’s, personal actions). Yet, both the Shevet Halevi 
(Shu”t vol. 6, 85) and Rav Ovadia Yosef (Shu”t Yechaveh Daas vol. 1, 75; 
see also Yalkut Yosef, Kitzur Shulchan Aruch, Orach Chaim 681) each 
wrote a detailed responsum advocating making Havdalah before lighting 
Chanuka candles. 
12. See the Tukachinsky Luach Eretz Yisrael (Chodesh Kislev, Motzai 
Shabbos Chanuka), and Halichos Shlomo, (Moadim vol. 1, Hilchos 
Chanuka Ch. 16, footnote 29). Rav Yosef Shalom Elyashiv also ruled this 
way, that one must light the Menorah at the “earliest possible minute on 
Motzai Shabbos Chanuka”, even before Havdalah (heard from his talmid 
Rav Nochum Eisenstein, as well as several eyewitnesses to Rav Elyashiv’s 
personal hanhaga, and not as quoted in Ashrei HaIsh, Orach Chaim vol. 3, 
pg. 255, 11). Interestingly, there are those who opine (see Rav Eliyahu 
Schlessinger of Gilo’s classic sefer Mitzvas Ner Ish U’Baiso, vol. 1, Ch. 
10, footnote 20) that this difference of opinion is dependent on the locale. 
In Yerushalayim, where the common custom is to light Neiros Chanuka 
outdoors, the inyan of Pirsumai Nissa of passersby still exists. Ergo, the 
delay in lighting while making Havdalah might somewhat lessen the 
potential Pirsumai Nissa. That is why many Yerushalayim-based poskim 
maintained preference for lighting before Havdalah, while other poskim, 
from Bnei Brak and Chutz La’aretz, where the custom is to light indoors, 

did not feel this pressing need to mandate lighting Chanuka licht at the 
earliest possible moment, while there still is the Mitzvah of Havdalah to 
perform. Certainly an interesting theory. 
13. See Orchos Rabbeinu (vol. 3, pg. 30 - 31; new edition - 5775 vol. 3, pg. 
125 - 127, 12 - 15) and Ma’aseh Ish (vol. 4, pg. 130, footnote 7). 
14. Shu”t Igros Moshe (Orach Chaim vol. 2, 62 s.v. v’chein), Mo’adim 
U’Zmanim (vol. 2, 155), Shu”t Yabea Omer (vol. 2, Orach Chaim 21), 
Yalkut Yosef (Moadim pg. 237 and Kitzur Shulchan Aruch, Orach Chaim 
681, 3). Rav Yosef Eliyahu Henkin implies this way as well, in his Ezras 
Torah Luach and in his posthumously published Shu”t Gevuros Eliyahu 
(vol. 1, 166 s.v. Motzai). 
15. Shu”t Teshuvos V’Hanhagos (vol. 2, 343, 6) and Shu”t Emek 
HaTeshuva (vol. 2, 62, s.v. v’ode). This author has seen a similar ruling by 
the Avnei Yashpei, Rav Yisroel Pesach Feinhandler zt”l, in an unpublished 
teshuva. 
16. As in shul there would be a greater ‘Pirsumei Nissa’ and only one 
person effectively has to end Shabbos in order to light the shul’s Menorah; 
therefore the dissenting opinions would not preclude lighting the Menorah 
before making Havdalah in Shul. Rav Yosef Dov (JB) Soloveitchik (cited 
in Hararei Kedem vol. 1, 185) gives a fascinating explanation why 
everyone agrees that in shul Menorah lighting is performed prior to 
Havdalah. The public Chanuka lighting in shul is chovas hatzibbur, a 
communal obligation, to publicize the Chanuka miracle. However, 
generally speaking, once Maariv ends, the congregants are no longer 
considered a tzibbur, as they already finished their communal obligation 
for prayer and individually head home. Yet, on Motzai Shabbos, even after 
the conclusion of the actual prayer of Maariv, they are still considered a 
tzibbur, until Havdalah is made - as it is considered a communal Havdalah. 
Hence, on Motzai Shabbos Chanuka, the shul’s communal lighting of the 
Menorah must take place prior to the communal Havdalah, in order to 
ensure that they are fulfilling the chovas hatzibbur, while still maintaining 
tzibbur status. 
17. Mishnah Berurah (681, 3 and Biur Halacha ad loc s.v. Madlikin). The 
Machatzis Hashekel (Orach Chaim 681, end 1) advocated this approach as 
well. The Pri Megadim (ad loc. Mishbetzos Zahav 1; also citing his father) 
and the Chida (Birkei Yosef ad loc. 1), although both personally made 
Havdalah before lighting the Menorah, nevertheless also wrote that both 
opinions are perfectly halachically acceptable. See also Rav Yosef Eliyahu 
Henkin’sEzras Torah Luach, and in Shu”t Gevuros Eliyahu (ibid.) and 
Shu”t Videbarta Bam (ibid. citing Rav Dovid Feinstein explaining his 
father, Rav Moshe zt”l’s, personal actions) who write similarly, that both 
shittos are valid and every one should follow his own minhag; 
concluding,however, that they personally feel that it is preferable to make 
Havdalah first. 
18. Cited in Toras Chaim – Shu”t Rav Yosef Chaim Zonnenfeld (vol. 2, 
Hanhagos U’Psakim, Chanuka, pg. 100, Psakim 6, & Biurim 4). He held 
that “Ain Ma’avirin al Hamitzvos” (See Gemara Yoma 33a and Tosafos ad 
loc. s.v. ain) trumps either opinion and would inform us which Mitzva takes 
precedence in this situation. This would imply that if he would get home 
and find Havdalah prepared, and not the Menorah, then he would have 
made Havdalah first. 
19. Halichos Even Yisrael (Moadim vol. 2, pg. 387, 5). 
20. Shu”t Melamed L’Hoyeel (vol. 1 - Orach Chaim, 122). 
21. Magen Avraham (681, 1). The Maharal M’Prague (Ner Mitzva ibid.) 
also ruled this way. However, the Mishnah Berurah (681, 2) writes that 
according to those who hold that Neiros Chanuka precedes Havdalah, if 
one realized as he was about to light his Menorah that he forgot to say 
“Attah Chonantanu” in Maariv, then he should say “Hamavdil Bein Kodesh 
l’Chol” - effectively ending Shabbos, then light Chanuka candles, and only 
afterwards make Havdalah, and not like Magen Avraham’s psak. The 
Tukachinsky Luach (ibid.) rules this way as well. 
22. This story is cited in the Artscroll biography “Rav Pam” (pg. 141). 
Thanks are due to Rabbi Yaakov Meyers for pointing out this source. 
23. Pri Chodosh (ibid.), Chida (ibid.), Ben Ish Chai (ibid.), Kaf Hachaim 
(ibid.), Rav Ovadiah Yosef (Shu”t Yechaveh Daas ibid.), Rav Mordechai 
Eliyahu (Darchei Halacha glosses to Kitzur Shulchan Aruch 139, footnote 
27), and the Yalkut Yosef (ibid.). Interestingly, in Rav Yaakov Hillel’s 
Ahavat Shalom Luach (Chodesh Kislev, footnote 87) it mentions that this 
issue will be dealt with in the section titled ‘Motzai Shabbos Chanuka’; yet 
this author has not been able to locate such a section in the actual Luach. 
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Rabbi Doniel Staum 

Stam Torah 
Parshas Miketz 5778 
“The End Upon A Time”(1) 
There was a man who had survived the Holocaust and was completely 
broken. He had fallen into a state of yiush - utter despair. 
Rabbi Yankel Galinsky knew him from years earlier, and suggested that 
he come with him to discuss his tragic situation with the Chazon Ish(2). 
The man was reluctant; he didn’t feel like anything could help him after 
what he had seen and experienced. But eventually he agreed. 
After listening to the man describe some of his horrible experiences, 
and his feelings of despair, the Chazon Ish told the man that he would 
like to share with him a halachic question from years earlier: 
There was a woman who supported her husband, who learned Torah in 
kollel, by selling merchandise. On one occasion, she was in Leipzig for 
the major fair to sell her wares. After doing much business for a few 
days, she realized to her horror that she had lost the pouch that 
contained all the money she had collected. 
She was beside herself with grief. That was the money she had 
painstakingly earned to provide for her family for a few months. 
She went to the local Rav and related what had occurred. The Rav 
replied that he would announce it in town and, on the very small chance 
that a Jew had found it, hopefully he would return it. 
Indeed, a few days later a Jew approached the Rav and said that he had 
found the pouch. But he argued that the woman had unquestionably 
given up hope of ever seeing the money again. Therefore, he asked the 
Rav if he was really obligated to return the pouch. The man added that 
he wasn’t interested in acting piously, beyond the letter of the law 
(lifnim mishuras hadin). He only wanted to know the bottom line 
halacha - is he really obligated to return it?(3) 
The Rav was stymied and presented the question to Rav Yitzchak 
Elchanan Spector zt”l. 
Rav Yitzchak Elchanan replied simply that the rule is, כל מה שקנתה אשה 
 .everything a woman acquires, belongs to her husband - קנה בעלה
Therefore, the woman’s yiush doesn’t count for anything, since it isn’t 
hers. The true owner - the husband - doesn’t know it’s missing, and 
therefore it’s a case of yiush shelo mida’as(4). Therefore, the finder is 
indeed obligated to return the pouch to the woman. 
After the Chazon Ish finished recounting the story, the man asked him 
what it had to do with his situation. The Chazon Ish replied that as a 
religious, Torah-abiding Jew, no matter how bleak and challenging 
things were, he had no right to be miyaesh. Like the woman in the story, 
who could not give up on money that belong to her husband, he could 
not give up on a life that had been granted to him by Hashem. Hashem 
preserved him throughout the horrors of the war, and therefore he is 
obligated to persevere. 
Rav Yankel Galinsky related that the man left a different person. 
Everyone had tried to empathize and reason with him. But the Chazon 
Ish framed it differently - a person has no right to ever give up; it’s not 
our prerogative!(5) 
I often joke that Parshas Miketz ‘begins at the end’. That’s because the 
opening words of the parsha are, “And it was at the end of two years, 
and Pharaoh dreamed…” But perhaps there is a deeper meaning to that 
statement, which also serves as a tremendously encouraging message, 
apropos to the Yom Tov of Chanukah. 
The Bais Yosef asks: the gemara(6) states that the jug of oil the 
Chashmonaim found contained enough oil for one day. After they lit it, 
it miraculously continued to burn for an additional seven days. If so, 
the miracle was in fact only for seven days. So why is Chanukah an 
eight-day holiday, and not seven days?(7) 
The Bais Yosef himself offers three possible answers. One of the ideas 
he writes is that the Chashmonaim divided the oil they had found into 
eight parts, and only poured one eighth of a cup into the menorah on 
that first night. The fact that it continued to burn the entire night and 
not only one eighth of the night, was a miracle on that first night, which 
repeated itself throughout all eight days.(8) 
This idea is very perplexing. How could the Chashmonaim divide the 
oil, thereby ensuring that naturally the mitzvah would not be fulfilled 
even that first night? They had no idea that a miracle would occur. If 
they only had enough oil for one night, they would have seemed to have 

been obligated to fulfill the mitzvah properly that first night, and worry 
about the subsequent nights later. 
Rav Dovid’l of Skver zt’l explained that when they prepared to pour 
the contents of the jug into the menorah, the Chashmonaim did not 
intend to only fill an eighth of each cup. However, when they began 
pouring the oil, they were only able to squeeze out an eighth of a cup 
into each cup. Try as they might, they could not get out even a drop 
more. With no recourse, they lit with the oil that was there. The miracle 
was apparent that first night, when the candles continued to burn 
throughout the night. 
The Nikolsburger Rebbe, Rav Yosef Lebovits(9), noted that the idea of 
Rav Dovid’l symbolizes a tremendous lesson about life. At times, we 
try to accomplish things, be it in the spiritual realm or physical realm, 
and find ourselves feeling very frustrated when we are not able to 
accomplish our objectives. It’s analogous to the oil not emerging, no 
matter how hard the jug is squeezed. We view it as a needless and 
frustrating experience, and don’t realize that Hashem may be 
orchestrating our frustration for our own benefit. 
When Yaakov dispatches Yosef to check on his brothers’ welfare, it 
sets off a trajectory that lands Yosef as a slave in Egypt, and then as a 
prisoner in jail on trumped up charges. The commentaries ask, there is 
a rule that “emissaries sent to perform a mitzvah will not be harmed”. 
If so, how was Yosef able to suffer so much misery, as a direct result 
of his fulfilling the mitzvah of adhering to the instruction of his father? 
The truth however is, that one only would only ask such a question if 
he failed to see the bigger picture. In the bigger scheme of things, 
Yosef’s fulfilling his father’s instruction, ultimately led to his 
becoming viceroy of Egypt, and ability to sustain his entire family 
throughout the years of famine. But even before he became viceroy, by 
overcoming the incredibly difficult test of resisting the lustful advances 
of Potiphar’s wife, Yosef set down a foundation of holiness for the 
Jewish People in Egypt. That heroic self-control influenced the entire 
nation throughout their centuries there.(10) 
We can never know why things do or don’t happen to us. But we need 
to remind ourselves that the way things seem to us based on our limited 
physical senses is often not the way things really are. 
Beyond that, even when things seem most bleak and it seems like a time 
of utter darkness, the Jewish People never give up. We live with the 
hope of a better tomorrow. How many times has an end also served as 
a new beginning. 
The Holocaust was the tragic and unfathomable end of European Jewry. 
After the war, with the smoldering ashes still burning, the world gave 
up on the Jews ever again becoming a force, especially Torah Jewry. 
Yet, that was the beginning of a miraculous resurgence which continues 
until today. 
Just prior to June 1967, it seemed like the end was coming. The entire 
country of Eretz Yisroel trembled in fear of the impending onslaught 
and attack from the Arabs on all sides. Yet, it ended being an incredible 
new beginning, with the reconquest of Yerushalayim and an incredible 
boost of morale for Jews the world over. 
During the time of Chanukah too, it seemed like the end. The Hellenists 
were constantly growing in power and prestige, and the loyal few who 
were persecuted and abused, seemed hopeless. Yet, from the bowels of 
despair the Chashmonaim accomplished miraculous victories and 
created a holiday that continues to give us hope, even in the darkest and 
most unlikely of places. 
There is no end for the eternal people, only new beginnings. Sometimes 
those beginnings are costly and painful, but we live with the faith that 
the candles, not only continue to burn, but increase each night. 
“And it was at the end” 
“A great salvation and redemption, like this day…” 
Rabbi Dani Staum, LMSW, Rabbi, Kehillat New Hempstead, 
Rebbe/Guidance Counselor – Heichal HaTorah, Principal – Ohr 
Naftoli- New Windsor 
1. Based on the lecture given at Kehillat New Hempstead, Shabbos 
Kodesh parshas Miketz 5777 
2. Rav Avrohom Yeshaya Karelitz zt’l 
3. Generally, the halacha is that if the owner gave up on getting his 
object back, the finder may keep it, though it is still proper for him to 
return it. 
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4. When an owner doesn’t know his object is missing, he can’t actively 
“give up hope” on getting it back. If it’s a situation where any rational 
person would give up hope of getting it back, but the owner doesn’t 
know about it, such as if it fell into the ocean, it’s considered 
“unintentional yiush”. The law in such a situation is a major Talmudic 
debate between Abayei and Rava. We hold that it is not considered 
yiush and therefore must be returned. 
5. Story heard from Rav Yosef Veiner - Agudah convention 2018 
6. Shabbos 21b 
7. This is known as the famous question of the Bais Yosef. There are 
over five hundred solutions that have been offered to this legendary 
question. 
8. They were are that they would be able to procure pure oil in eight 
days, so they knew that jug had to last them for eight days. 
9. Derasha given in Nikolsburg Bais Medrash, Fourth night of 
Chanukah, 5777 
10. Egypt was a country seeped in immorality. Yet, from the millions 
of Jews there for over two hundred years, there was only one instance 
of immorality, which was forced, and the Torah publicizes that she was 
flirtatious – Shloimis bas Divri. The product of that relationship was 
the Egyptian who blasphemed G-d in the wilderness. 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Miketz 
3rd day of Chanukah 
Mevorchim Chodesh Teves 
27 Kislev 5778/December 15, 2017 
This week, one of the non-Jewish teachers in Yeshiva related that he is 
surprised that there were regular general studies classes during 
Chanukah. He noted that generally during Jewish holidays, there is no 
school at all, and all Jewish businesses are closed. So why would 
Chanukah be different? 
The truth is, that it’s not only a non-Jewish teacher who had this 
question. Many of my students in both schools that I am privileged to 
be a part of, have voiced, many rather vociferously, how bothered they 
are by the fact that we have classes on Chanukah. Some complain that 
it dampers the holiday spirit, while others use the religious complaint - 
how can we have general studies classes on Chanukah? When I ask 
those students what they would be doing if we didn’t have classes, most 
smile and admit that they would be ‘chilling’, but reassure me that it’s 
only because they need to do so to put themselves in the proper mindset, 
so they can fulfill the mitzvah of lighting properly. 
I know of one Yeshiva which gave off from general studies classes 
during Chanukah. It was at the request of the students who fulfilled 
their pledge to utilize that time to learn Torah! That actually makes 
some sense! 
I must admit that I do understand my students, because I had the same 
complaint when I was a student. I couldn’t stand having a regular day 
of school during Chanukah. 
However, understanding why we go about our regular lives during 
Chanukah, is fundamental to understanding the essence of this most 
unique and elevating holiday. 
The Bais Yosef asks why Chanukah is an eight-day holiday, and not 
seven days? If they had enough oil to light the menorah for one day, 
then the miracle was only for seven days? 
Rav Moshe Feinstein zt”l proposed that we have an extra day on 
Chanukah to celebrate nature itself. After celebrating for seven days 
that an insufficient amount of oil could remain burning for seven days 
beyond its natural capacity, we celebrate the fact that oil burns ever. On 
Chanukah we remind ourselves that nature is a pseudonym for Hashem, 
that what we call natural is really supernatural, only we get used to it 
and fail to appreciate the miracles of nature. 
Rabbi Ephraim Wachsman made the following observation: “Imagine 
if we woke up one morning and all the chickens were laying oranges, 
and eggs were growing on trees. Wouldn’t we all be in wonder and 
shock at the incredible phenomenon taking place? 
So just because it’s the other way around, should we not be in absolute 
wonder and shock over the incredible miracle that eggs emerge from 
chickens, and oranges grow on trees?” 
During Shabbos, and all of the major holidays of the year, we are 
transported into a different reality. We don’t do melacha, spend the day 
in the company of family and friends, and bask in the embrace of 

Hashem with special tefillos and mitzvos. It’s not a life that we could 
uphold in our current reality. It is in fact a portentous glimpse into the 
utopian world of the future. During those holy days we live an 
unnatural, superior existence. 
On Chanukah however, life goes on as normal. We head off to work 
and to school and go about our regular mundane lives. It’s a regular 
day, but it’s not! 
The days of Chanukah elevate our normal routines, and create a sense 
of holiness in our natural lives. We recite hallel in the morning, recite 
al hanisim in davening and bentching, and, of course, light the menorah. 
We focus on the things we should be grateful for, the miracles we take 
for granted every day, which include our natural abilities, our beating 
heart, our communities, and the freedom to be Torah observant. For 
eight days and nights we live our regular lives, but on a higher and more 
spiritually minded plane. And when it’s over, we are hopefully inspired 
enough to take those emotions and gratitudes with us to light and warm 
the cold and dark winter. 
Chanukah is a weekday holiday in the sense that it elevates the weak-
days, strengthening them and us. 
Well, maybe not completely natural - my sister complained that at work 
this week, all day long her shaitel smelled like latkes. I’m not sure why 
she was complaining - sounds (or smells) good to me! 
Lichtig & Freilichen Chanukah/Orot Sameiach 
Shabbat Shalom & Good Shabbos, R’ Dani and Chani Staum 
 

Rabbi Berel Wein 

Jerusalem And Chanuka 
The decision by Pres. Trump to recognize Jerusalem as the capital of 
the state of Israel has been received in dismay and anger by portions of 
the Arab and Moslem world. This is pretty much what could have been 
expected since portions of that society have never given up on the idea 
of the destruction of the Jewish state. 
However, what is more troubling and disappointing, to me at least, is 
the reaction of the left wing, peace-loving, progressive minded, noise 
making, arrogant section of the Israeli media and public. To think that 
the leading Israeli newspaper and a Zionist political party would object 
to what Pres. Trump has done is really mind-boggling. 
The founders of the state, many of who were as left wing as they come, 
defended Jerusalem as part of the Jewish state both physically and 
politically. No effort was spared to make Jerusalem a Jewish city and 
to make it the capital of the Jewish state. The government offices were 
moved from Tel Aviv to Jerusalem, the Knesset building was erected 
in Jerusalem and the governmental quarter housing the ministries of the 
government has steadily expanded in Jerusalem. 
The world may not have been willing to grant us Jerusalem but the 
Jewish people knew in heart and mind that Jerusalem was ours and that 
it was the capital and the heart of any Jewish state. For a section of the 
Jewish society to turn its back now on Jerusalem indicates how far 
removed these Jews are from their heritage and history. 
The holiday of Chanukah, which marks the triumph of the ancient 
Maccabees over the Syrian Greeks, the restoration of Jerusalem as the 
holy capital of Israel and the purification of the Temple, also records 
for us that a different and just as significant battle was fought at that 
time. That battle was against the Hellenistic Jews, who denied 
Jerusalem, profaned the Temple and attempted to assimilate Judaism 
completely into Greek paganism and culture. 
This struggle continued long after the military victory against the 
Syrian Greeks. It raged throughout Second Temple times and continued 
in various forms throughout Jewish history till our day. Within Jewish 
society there is always an anti-Jewish ideal on the agenda. It is always 
cloaked in piety and righteousness and represents itself as being 
progressive and tolerant when in reality it is neither. 
Many times in Jewish history this insidious element has gained 
ascendancy in power and influence. But its accomplishments and 
triumphs never lasted. They were proven wrong by outside events as 
well as by the internal wisdom of Jewish society, which eventually 
rejected these ideas and plans. 
The small lights of Chanukah have certainly outlasted the blazing 
temporary glory of Greek culture and Hellenistic Jewish imitators. But 
the struggle always continues and apparently is an eternal one. Perhaps 
that is why one of the blessings over the candles of Hanukkah refers to 
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those days but also to our time. And we are witness to this by the events 
and reactions at this time regarding the recognition of Jerusalem as the 
capital of Israel by the President of the United States. 
The Balfour Declaration, with all of its ambiguity and unfulfilled 
promise, opened the door for the eventual creation of the Jewish state 
in the land of Israel. The recognition by the United States of Jerusalem 
as the capital of the state of Israel may or may not be followed by other 
countries doing so. But that is only a short-term and immediate view of 
the matter. 
Just as the Balfour Declaration had a long-term positive effect and 
revitalized the Jewish people in their attempt to gain independence and 
stature in the world, so to this declaration of Jerusalem as being the 
capital of the state of Israel has the potential for long-term positive 
change of attitude towards the Jewish state in world society. 
The Talmud teaches us regarding personal probity and holy intentions 
that "if you will open your heart to me only as wide as the head of a 
pin, I will eventually open it as wide as the grand entrance to the 
Temple.” What we are witnessing is only a pin prick in the anti-Israel 
movement that has pervaded the American State Department for so 
many decades. 
The previous president broke long-standing American policy by 
allowing America to facilitate the resolution in the United Nations 
against Israel. This new president has also broken long-standing 
American policy by recognizing Jerusalem as the capital of the state of 
Israel. We should appreciate the moment even though the future 
consequences are still not known. 
Shabbat shalom, Happy Chanukah,  
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Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
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Rabbi Berel Wein 

Weekly Parsha 
Miketz 
The entire narrative of the story of Joseph and his brothers, as he sent 
off the Jewish people to Egyptian society, slavery and ultimate 
redemption, is meant to illustrate to us the guiding hand of Providence 
in human affairs. 
There is no question that all of the participants in this dramatic narrative 
acted according to their own wishes and wisdom. Yet the confluence of 
all of these conflicting personalities and ambitions leads to the desired 
end of the fulfillment of the prophecy and promise of God to Abraham 
about the future fate of the Jewish people. 
This principle, that man proposes but God disposes is one of the basic 
beliefs of Judaism and is vindicated, for good or for better, throughout 
the history of the Jewish people and humankind generally. All of the 
twists and turns of daily and national life, the seemingly random and 
inexplicable events that assault us on a regular basis, somehow have a 
purpose and a goal. They help us arrive at the situation and 
circumstance that God’s destiny has provided for us. 
The difficulty in all of this is that very rarely is this pattern revealed or 
are we aware of it. The Lord told Moses that ‘you will see my back, not 
my face.’ We see things much more clearly in retrospect than in the 
ability to judge present events and somehow predict the future. 
All of the dreams of Joseph will be fulfilled but no one could have 
imagined at the onset of the story how they could have been fulfilled 
and under what circumstances, of both tragedy and triumph, they would 
come to be the reality of the narrative of the story of Joseph and his 
brothers. 
Of all of the brothers, Joseph seems to be the one that is most aware 
that he and they are merely instruments in God’s plan. The rabbis teach 
us that Joseph was distinguished by the fact that the name of God never 
left his lips and that he always attributed events to divine providence 
and God’s will. 
That is why Joseph is seen as the main antagonist to Eisav, for Eisav 
always attributed events to random chance and to human action and 
power. We will see later that this was also the main contest between 
Pharaoh and Moshe. Pharaoh continually maintained that the troubles 
of the Egyptians were coincidence and that all of the blows that he 
sustained were due to circumstance and nature. Even when his wise 
men stated that the finger of God was pointing at him, he refused to 
admit that it was the divine presence that was driving Egypt to 
destruction. 

We also live in a world where many see the events that surround us as 
being mere happenstance, random events engendered by human beings. 
However, Judaism knows better and teaches better and we are therefore 
confident that all of the processes ordained for us millennia ago will yet 
be completely fulfilled. There is a divine hand that guides the affairs of 
mankind. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Joseph, Chanukah, and Wisdom 
Wisdom is the rarest of all important human qualities. Observers of the 
contemporary state of affairs often remark that wisdom, which is 
especially necessary in this day and age, is now particularly lacking. 
Yet, at the same time, we are told that there is an age in life when most 
of us finally do obtain wisdom. Erik Erikson, the famous psychologist 
and thinker, believes that the course of the lifespan is marked by a series 
of developmental stages. At each stage of life, we master different 
developmental tasks. In late middle age, about age sixty, one begins to 
achieve wisdom. Erikson’s book, Childhood and Society, devotes an 
entire chapter to defining wisdom and to detailing the process by which 
one achieves it, or fails to achieve it. 
What is wisdom from a Jewish perspective? And what does wisdom 
have to do with this week’s Chanukah theme? 
The search for wisdom is a frequent biblical theme. King Solomon was 
once assured by the Almighty that he would be granted the fulfillment 
of one wish. He wished for wisdom, obtained it, and is therefore termed 
in our tradition the wisest of all men. 
Reading this story of Solomon and other sacred texts leads to the 
conclusion that there are at least two components to wisdom. There is 
a knowledge base; mastery of the facts and its data. There is also, 
however, the essential ability to select from this database those bits of 
knowledge which apply to the situation at hand. 
There is the mastery of material, and there is the ability to advance that 
material and make it relevant. 
One of the early 20th century masterpieces in the field of Jewish ethics 
is a book by Rabbi Joseph Hurvitz of Novardok, entitled Madregas 
Ha’Adam (Man’s Stature). Torah wisdom is one of Rabbi Joseph’s 
themes. He insists that mastery of the corpus of Jewish law in and of 
itself does not constitute wisdom. Knowledge in “matters of the world” 
is also necessary; abstract knowledge must be interrelated with 
concrete reality. 
The symbol of the Chanukah festival is, of course, the Menorah. The 
original Menorah in the holy Temple was situated in the southern end 
of the inner Temple shrine and consisted of seven branches. 
The Menorah symbolizes the light of wisdom, and its seven branches, 
the seven classical areas of wisdom, which include not only knowledge 
of the divine, but also mathematics and music. 
Combining the wisdom symbolized by the Menorah with Rabbi 
Joseph’s insights, we begin to appreciate the complexity of the concept 
of wisdom. It encompasses theoretical and practical knowledge, and it 
involves the seven major areas of human inquiry. 
It is in this week’s Torah portion, Miketz, we encounter the first man 
to be known as wise, to be recognized as a fount of wisdom. That man 
is the biblical Joseph, and it is the Pharaoh of Egypt who calls him wise. 
You know the story. The Pharaoh has his dreams, Joseph interprets 
them and suggests a plan of action. Pharaoh is pleased by the plan and 
says to his courtiers, “Could we find another like him, a man in whom 
is the Spirit of God?” And he continues and says to Joseph, “Since God 
has made all this known to you, there is none so discerning and wise as 
you”. 
The Pharaoh recognizes that wisdom is not only mastery of facts and 
the ability to apply them; it is more than familiarity with the seven 
branches of worldly wisdom, and it is even more than life experience. 
Besides all that, it is a gift of God. 
I have had the good fortune of meeting several wise people in my life, 
and I am sure that most of you have as well. Whenever I have met such 
people, I have been struck by how their words seemed to come from a 
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higher place. Their insights reflect that they have access to a source 
beyond my ken. 
This was Pharaoh’s experience when he heard Joseph’s interpretation. 
He realized that no course of study – no training, no mastery of 
expertise – was sufficient to account for the good counsel that he was 
hearing. He knew that the man in front of him was blessed with the 
Spirit of God. 
There is no better time than this Shabbat, as we celebrate Shabbat 
Chanukah and read the story of Joseph, to reflect upon the quality of 
human wisdom and to fully appreciate this lesson: Whatever else 
wisdom comprises, it has one indispensable ingredient. It is ultimately 
the inspiration of the One Above. 
 
Rabbi Pinchas Winston 

Perceptions 
Parshas Miketz - Holiday in Waiting 
“Bring the men into the house and [give orders] to slaughter an animal 
and to prepare, because the men will eat with me at lunch.” (Bereishis 
43:16) 
AS PREDICTED THE food ran out. As predicted, Yosef’s 10 brothers 
who had kidnapped him had returned to Egypt for more. And, as 
demanded by the viceroy of Egypt, they had returned with the 12th 
brother, Binyomin. They now stood before the Egyptian leader and 
waited to see what would happen next. 
That is when Yosef, a.k.a. Viceroy of Egypt, turned to his house 
overseer, a.k.a. his son Menashe, and said: 
“Bring the men into the house and [give orders] to slaughter an animal 
and to prepare—u’tvoach tevach v’hachein—because the men will eat 
with me at lunch.” (Bereishis 43:16) 
The Talmud explains Yosef’s instructions to slaughter the animal in 
front of his brothers, so they could supervise the shechitah, and to 
remove the Gid HaNashe before them as well, so they would know that 
the hind quarter was kosher. They did not know who they were dealing 
with, but Yosef did, and he knew they would not eat unless they were 
certain the meat was halachically fit. 
It makes sense, but there is another level of drush here as well, and just 
in time for Shabbos Chanukah: 
The gematria of the first seven letters [of “u’tvoach tevach v’hachein”] 
is 44, the number of candles kindled over the eight days of Chanukah 
[including the shamashim]. The last five letters [of “u’tvoach tevach 
v’hachein”] can be arranged to spell “Chanukah.” (E”R O”C 670:10) 
Who was this for? Were the brothers supposed to figure this out? Even 
if they had deciphered Yosef’s command, what meaning would it have 
had for them a millennium before the holiday even occurred? Chanukah 
isn’t even a Torah holiday! 
What about Ya’akov Avinu? After his night-long struggle with the 
Angel of Eisav, he walked away injured. There was no emergency room 
in the area but fortunately for Ya’akov, the light of the Ner shel 
Chanukah shone on him, and healed him (Midrash Tzeidah Ladereh). 
What Ner shel Chanukah? 
The same question can be asked regarding Adam HaRishon. After he 
ate from the Aitz HaDa’as Tov v’Ra, God asked him only one question: 
Ayekah? It’s translated as, “Where are you?” but the word doesn’t 
really exist. It’s a gematria, the Midrash says, equal to 36, the number 
of candles kindled over the course of the eight days of Chanukah. Why 
the allusion? 
People think that Chanukah is a holiday that was never meant to exist, 
but which was forced into the Jewish calendar because of certain 
events. After all, if God wanted the Jewish people to celebrate 
Chanukah, would He have not included it in the Torah? 
Yes, AND no. God wanted Chanukah to be a holiday from the time of 
Creation. That’s why the Torah is loaded with hints to the holiday all 
over the place. He didn’t make it a holiday until after the close of the 
Torah, because that is when history could allow it. Chanukah was a 
holiday in waiting, and in the making, and took 36 centuries before it 
was ready to emerge into history. 
Adam should have made the first Chanukah. If he had obeyed God and 
not eaten from the Aitz HaDa’as Tov v’Ra, he would have. Instead of 
concealing the Ohr HaGanuz, the Hidden Light of Creation and 
banishing man from Paradise, the “Light of 36” would have shown 
forever from that point onward, as it will in Yemos HaMoshiach. 
This is what “Ayekah” meant. “You had a chance to perfect Creation 
and keep the Light of 36,” God told him in a single word. “Instead it 

will have to be hidden, to be revealed at a later time by someone who 
does not make the same mistake.” 
Noach had a chance to be “that” person. He found “chayn” in the eyes 
of God, which is the basis of “Chanukah.” Thus, the Midrash says: 
He waited another seven days and again sent the dove . . . (Bereishis 
8:10) 
Into the exile of the Greeks who blackened the faces of the Jews. 
(Tikunei Zohar 13) 
The dove came to him in the evening and behold, there was an olive 
leaf torn off in her mouth. (Bereishis 8:11) 
Had not God enlightened the wise to light the candles with the oil of 
the olive, the “Survivors of Yehudah” would have been lost forever . . 
. From the moment the leaf was torn off in her mouth, “25” was made 
to dwell upon the Jewish people—the 25th of Kislev. (Tikunei Zohar 
13) 
Avraham tried to be “that” person with the Akeidah: 
Avraham told the men, “You stay poh—here—with the donkey, while 
I and the lad will walk until koh—there, prostrate ourselves and then 
return to you.” (Bereishis 22:5) 
“Koh,” spelled Chof-Heh, has the gematria of 25, the day of Kislev on 
which Chanukah falls. It is the day the construction of the Mishkan was 
completed, because it is the other number that represents the Ohr 
HaGanuz. Avraham wasn’t just going “there.” The hope was that he 
was going to the Ohr HaGanuz, which he did. It is just that the world 
was not yet ready for Moshiach at that time. 
The reason why revealing the Hidden Light of Creation is so important 
is because it represents the tikun of ALL of Creation. It turns the world 
around, as Avraham tried to do through his great acts of chesed. But 
even he fell short, evident by the fact that we are still in exile, and still 
living in darkness. 
Our fathers didn’t completely fail. Each one contributed to the tikun to 
some degree, because it is accumulative. Ya’akov did as well, evident 
by all the times the number 36 shows up in his life. Yosef continued the 
progress of tikun, and really tried to bring it to an end in his day, which 
brings us back to his command and its allusion to Chanukah. 
What had to happen? What was Yosef trying to do? 
Change the state of mind of his brothers from “seeing is believing,” the 
Greek approach to truth, to “believing is seeing,” the Torah approach. 
It is the only way to merit to see the Ohr HaGanuz, which was hidden 
on the first day of Creation from the evil of history. The righteous, by 
virtue of their emunah in God merit to see it at all times. That’s why 
there are 36 in every generation. 
Hence it says in the 36th chapter of Tehillim: 
With Your light we see light. (Tehillim 36:10) 
The second reference to light is to the “Ohr HaGanuz.” The first 
reference is to a person’s emunah, because through it people are 
enlightened to the existence of God and the truth of Torah. 
God said, “Let there be light!” and there was Avraham. (Bereishis 
Rabbah) 
It was the Chashmonaim through their emunah and great act of mesiras 
nefesh that completed the process that finally allowed Chanukah to 
surface and become an official and recognized holiday unto itself. But 
it had been there the entire time, in the background, the basis of all other 
holidays and Divine revelations. It may be the flame of a shamash that 
lights the Ner Chanukah. But it is the fire of our emunah and light of 
our mesiras nefesh for Torah that makes them glow and illuminate the 
world. 
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HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Dvar Torah # 600 Chanukah  מקץ -חנוכה  
This Dvar Torah is dedicated l'iluy nishmas Maran Rosh HaYeshiva 
HaRav Aharon Yehuda Leib ben R' Noach Tzvi Shteinman ztz"l 
When Rav Wolbe was learning in the Mirrer Yeshiva in Europe, the 
Polish government banned shechita. A short while before the ban went 
into effect, the Mashgiach, Rav Yeruchom Levovitz, delivered a 
discourse regarding the current events. He mentioned that if a person is 
not willing to be moser nefesh for mitzvos, then he might very well lose 
the ability to perform them. He asserted that because they were not 
moser nefesh for the mitzva of shechita, they were facing the possibility 
of losing the ability to perform it at all. 
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We can find a source for this profound concept in the era of the 
Chanukah miracle. The Bach explains the sequence of events 
culminating in Chazal's institution of the Yom Tov of Chanukah. The 
Jewish Nation was living in Eretz Yisrael with the Bais Hamiskdosh, 
yet, their avodas Hashem was weakening and Jews were assimilating 
into the Greek culture. Consequently, Hashem orchestrated the Greek 
oppression which included decrees forbidding Torah learning and the 
performance of certain mitzvos. The Jewish People weren't moser 
nefesh for the mitzvos, so they simply lost the ability to perform them. 
Once the Jews, led by the Chashmonaim, demonstrated their mesirus 
nefesh on behalf of the Torah, their salvation was not long in coming. 
A handful of fighters defeated the mighty Greek army. Thereafter, they 
found a single jug of spiritually pure oil which miraculously burned for 
eight days. These miracles were the impetus for establishing the Yom 
Tov of Chanukah; the focus of which is thanking and praising Hashem 
for His infinite kindness. 
Rav Wolbe (Alei Shur vol. II p. 455) writes that the cycle is clear. Lack 
of mesirus nefesh for mitzvos caused the Jewish People to lose the 
mitzvos. When they proved their willingness to sacrifice for the 
mitzvos, Hashem responded in kind and enabled them to perform the 
mitzvos in a miraculous manner. And two thousand years later, Rav 
Yeruchom Levovitz exhorted his disciples to prevent this type of 
dangerous cycle from occurring. 
How can we implement the lesson of Chanukah during these auspicious 
days? One way to accomplish this is by deciding to sacrifice a habit for 
the sake of Hashem. A possible means of achieving this goal might be 
by following the guidance of the first Mishna in Pirkei Avos, which in 
accordance with the explanations discussed the past few weeks, seems 
clear that it is an introduction to all the proverbs that are to follow. 
As you embark on your journey through Avos, bear in mind that you 
have a responsibility and obligation to transmit to the next generation 
all knowledge that you will cull from these pearls of wisdom (משה קבל 
 Work through each idea slowly; be patient with .(תורה מסיני ומסרה ליהושע
yourself and proceed with small steps (הוו מתונים בדין). 
Realize that rectifying your behavior isn't merely a personal 
responsibility. Through your conduct you teach those around you; and 
your actions have the potential to bring people closer to Hashem and 
His Torah (העמידו תלמידים הרבה). 
Additionally, before actively working on improving, ensure that you 
are not consciously putting yourself into any spiritual trying situations. 
In order to proceed forward, one must first erect fences and set 
boundaries to prevent himself from falling backwards (ועשו סייג לתורה). 
The word nefesh describes one's desires (See Rashi to Bereishis 23:8). 
Giving up one's desires and comfortable habits for the sake of growing 
in avodas Hashem is mesirus nefesh. Take one of the topics discussed 
over the past weeks and answer the questions provided at the end of the 
dvar Torah. Then exert yourself to make a positive change in that area 
- even if just for the eight days of Chanukah. It's a worthwhile endeavor 
since Hashem responds with miracles for those who are moser nefesh! 
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Insights into the Weekly Parsha 
Parshas Miketz - To Fergin or Forget 
“…seven cows of beautiful appearance and robust flesh…” (41:2) 
Pharaoh dreams that as he is standing over the Nile seven cows “y’fos 
mareh” – “of beautiful appearance” and “briyos bassar” – “robust 
flesh” emerge from the river. Subsequently, seven other cows, ugly and 
gaunt, emerge and consume the beautiful and robust cows. Yoseif 
interprets that the first seven cows represent seven years of abundance, 
which are to be followed by seven years of famine, represented by the 
second set of cows. Most of the commentaries see a correlation between 
the cows and the Egyptian economy. Being an agricultural society, 
Egypt’s economic wellbeing is defined in terms of their livestock; 
abundance results in well-fed animals while famine results in 
malnourished animals.(1) However, Rashi chooses to explain the 
symbolism in a different manner. Rashi’s comment on the expression 
“y’fos mareh” – “of beautiful appearance” is that it alludes to the years 
of “sovah”, when people will view each other favorably.(2) Clearly, 

Rashi is teaching that the cows represent the people and not the 
livestock owned by the Egyptians. What prompts Rashi to interpret the 
verse differently than most of the other commentaries? If, according to 
Rashi, the cows represent the people’s attitudes towards one another, 
how do we interpret the latter half of the verse “briyos bassar” – “robust 
flesh”? The term used by the Torah for the years of plenty is “sova”. 
Rashi understands that “sova” does not only refer to abundance, but 
contentment as well. Contentment is not gauged by the state of the 
economy alone; it is a state of mind. If a person is able to view another’s 
success favorably, then he is truly content. Many people have more 
resources than they will ever need, but still begrudge others their 
success. They become so consumed with the success of others, that they 
forget their own accomplishments and are therefore unable to find 
satisfaction in the fruit of their labor. Therefore, Rashi identifies the 
“sova gadol” – “a time of great contentment” as a time when people are 
able to view each other favorably. This concept is alluded to by the 
seven cows “y’fos mareh” – “of beautiful appearance”. Rashi’s 
interpretation is corroborated by the comments made by the Midrash 
on the end of the verse “vatirenah b’achu” – “and they were grazing in 
the marsh”. The Midrash comments “ahava ve’achva ba’olam” – “it is 
a time of love and brotherhood in the world”.(3) One person can view 
another favorably only if he sees himself in a healthy light. Self-respect 
coupled with the ability to gauge ourselves by our own 
accomplishments allows us the security to share in the happiness and 
success of others. This is alluded to by the description of the cows 
“briyos bassar” – “robust flesh”, for they have a healthy disposition. If 
a person does not have self-respect and can only gauge his own 
accomplishments in terms of others’, he will be forever threatened by 
their success and therefore never rejoice in his own. 
1. Ramban 41:2  
2. Rashi ibid.  
3. Bereishis Rabbah 89:4 
Welcome to the J.C.C of Mt. Moriah 
The Mishna in Midos relates that the Greeks breached the walls 
surrounding the Beis Hamikdash in thirteen places.(1) Chazal view 
these breaches as symbolic of the chasm created by the Greeks within 
the Jewish people as a result of their attempts to eradicate Torah 
observance. The Talmud states that King Solomon was taken to task 
for sealing breaches in the wall surrounding the Beis Hamikdash, for 
doing so inhibited access to Jewish pilgrims.(2) If the breaches in the 
wall allowed greater accessibility to the Beis Hamikdash, why were the 
breaches created by the Greeks viewed in such a negative light? The 
Talmud states that two contributing factors in the death of the ignorant 
is their reference to the “Holy ark” as “arna” – “a closet” and naming 
their houses of worship “Beth Am” – “House of the People”.(3) Why 
are these actions considered shortcomings? What is the connection 
between the two behaviors? In Hilchos Beis Habechira the Rambam 
records as the source of the obligation to build the Beis Hamikdosh the 
verse in Parshas Teruma “v’asu li mikdosh” – “make for Me a 
sanctuary”.(4) The Lechem Mishna comments that the Rambam 
appears to be contradicting himself, for in Hichos Melachim the 
Rambam cites the verse “l’shichno sidreshu u’vasah shama” – “you 
shall seek out His Presence and come there”.(5) How do we reconcile 
this contradiction? The Beis Hamikdosh served two main functions. In 
addition to functioning as a place for Bnei Yisroel to serve Hashem, it 
was also the center for the entire nation to gather three times a year to 
express their unity and solidarity. The verses cited by the Rambam 
reflect these two functions. The verse “l’shichno sidreshu u’vasah 
shama” – “you shall seek out His Presence and come there” emphasizes 
the need for a place for the nation to gather.(6) The Rambam cites this 
verse in Hilchos Melachim together with the monarchial 
responsibilities, for the king serves to unite the nation. In Hilchos Beis 
Habechira which records the various elements of service found in the 
Beis Hamikdosh, the Rambam records the verse “v’asu li mikdosh” – 
“make for Me a sanctuary” for this reflects the requirement to have a 
place of service.(7) Both of these requirements compliment one another 
for the only true unifying force that the Jewish Nation has is their 
commitment to uphold their spiritual heritage. It is because the Beis 
Hamikdosh is a place of service that it can also function as the rallying 
point for Bnei Yisroel. The Levush explains that the reason why we 
celebrate Chanukah with “hallel v’hoda’ah” – “praise and 
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thanksgiving” whereas Purim is celebrated by “se’udah u’mishteh” – 
“festive meals” is that the Greek threat was not a physical one, rather 
an attempt to eradicate any vestige of spirituality from our lives. 
Therefore, we celebrate in a spiritual manner, “hallel v’hoda’ah”. On 
Purim our physical existence was at stake, prompting our celebrating 
in a physical manner.(8) The Greeks were not attempting to destroy our 
national identity, rather they wanted to preserve Judaism as a culture 
devoid of spirituality. The breeches made to the Temple were to create 
greater accessibility to it. The Temple was to serve as a great cultural 
center. All the rules and regulations restricting entry to those who were 
spiritually contaminated were to be abolished. No longer were the 
“archaic” laws of sanctity and purity to be heeded. Such a course of 
action would be catastrophic to the Jewish people, for without our 
commitment to spirituality we could not survive. Under the leadership 
of Solomon, Bnei Yisroel had a king and Temple that unified us 
spiritually. Since all laws of sanctity were being observed, the decision 
to limit the pilgrims was merely political. Therefore, limiting access to 
the Temple was the wrong course of action. The Talmud castigates 
those who name their houses of worship “Beth Am” – “House of the 
People” for they fail to realize that it is the worship that unifies the 
nation and not our culture. Similarly, referring to the “Aron Hakodesh” 
as a “closet” reflects the view that the Torah is no more than a mere 
cultural artifact, a history book. Jews from different parts of the world 
do not share a common culture or language. It is only their spiritual 
legacy and commitment that binds them. By emphasizing culture over 
worship, the house of worship becomes a glorified community center, 
slowly being drained of its spirituality. It is then that the Maccabees’ 
victory over the Hellenistic forces must be re-examined. 
1. 2:3   2. Sanhedrin 101b   3. Shabbos 32a  
4. 1:1   5. 1:1    6. Devarim 12:5  
7. Shemos 25:8  8 .Orech Chaim 670 
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Jewish History Crash Course 
Crash Course in Jewish History Part 6: Yitzchak and His Sons 
by Rabbi Ken Spiro 
We are continuing the story of the Jewish people, which at this point in 
our chronology is the story of a family, taking place in the 18th century 
BCE or 3,700 years ago. 
We have so far covered the story of Avraham, the first Jew, who took 
upon himself the mission of spreading monotheism throughout the 
world. And his family is going to carry on this mission -- to bring the 
idea of HaShem into the world and re-elevate humanity back to its ideal 
state. 
Avraham had two sons by two different wives. Yishmael with Hagar, 
the Egyptian, and Yitzchak with Sarah, his wife who was supposed to 
be barren. It is Yitzchak who elects to follow his father's mission. 
We will not take the time here to go through stories of Yitzchak's life 
as this is not a Torah series per se. What we want to focus on is the 
patterns that a set for the rest of Jewish history, because as we noted 
earlier, "the actions of the fathers are assigned to the children." 
The wheels of a wagon traveling on a dirt path -- or even on a stone 
road after a long-enough period of time -- make a groove or rut. And 
the problem with a rut is that once you get in it's hard to get out; we all 
know the expression "stuck in a rut." If you establish a good pattern, 
you stay in it. You establish a bad pattern, the same thing, it's hard to 
break. 
Whatever groove Avraham or Yitzchak or Yaakov are going to carve, 
for better or for worse, their descendants are going to get stuck in it. 
Unless they take the trouble to fill in the grooves, put some asphalt 
down there, dig up the paving stones, put new ones in, which is a lot of 
work, they're going to be haunted by the early patterns throughout 
history. 
Re-Runs 
One of the great patterns we see with Yitzchak is a re-run of a situation 
that Avraham also confronted. The Book of Bereishis (chapters 20 and 
21) relates that Avraham went to the land of the Philistines and he lived 
among them for a while. But he had some problems -- for example, they 
tried to take his wife, Sarah. 

A few years later, (Bereishis, chapter 26) Yitzchak faces the same 
situation. He's living amongst the Philistines somewhere on the coastal 
area of Israel and they try to take his wife, Rivkah. Also his servants 
start to have problems with the servants of Avimelech, the King of the 
Philistines. 
And what happens eventually? The Philistines throw Yitzchak out, 
even though he's done nothing to deserve it as far as the Torah tells us. 
In addition, they plug up all the wells that Yitzchak has dug -- an 
illogical act given the value of water in the arid climate of the Middle 
East and the difficulty of digging wells. (This demonstrates an oft-
repeated pattern of the anti-Semite who hurts himself in an effort to 
obliterate Jewish presence.) 
But then something interesting happens -- Avimelech comes after 
Yitzchak and he says, "I see that we prospered because of you." 
Because once Yitzchak leaves, things go downhill for the Philistines. 
Their economy collapses. Nothing's going well, and the Philistines 
come to realize it's because of the Jews. So the king offers a treaty and 
asks Yitzchak to return. 
This is the great pattern of Jewish interaction with non-Jews in history. 
The Jews are often invited in. The country does incredibly well because 
of their contribution. Then for no reason -- I'm aware of virtually no 
example in history of Jews ever doing anything that caused them to be 
hated the way we've been hated -- the country decides to throw the Jews 
out, undermining its own economy in the process. So the Jews are 
thrown out, the country suffers. This is what's going to happen over and 
over again. It's schizophrenia -- a love/hate relationship. 
The Twins 
Yitzchak is married to Rivkah. Rivkah is pregnant with twins, and the 
twins are fighting in the womb already -- it's a difficult pregnancy for 
Rivkah. When they're born there is a rivalry between them. And what 
are the twins' names? Yaakov and Eisav. 
Although they are twins, Yaakov and Eisav have totally different 
personalities and they are also physically very different. The Torah 
describes Eisav as hairy and Yaakov as smooth-skinned. Eisav is a 
hunter, a man of action. Yaakov is a scholar; he's not a man of action. 
It's also clear from the narrative that Yitzchak is favoring Eisav who is 
the first-born of the twins. He's a couple of minutes older but that's 
significant when it comes to who will be the one to inherit the family 
mantle. 
Rivkah is clearly favoring Yaakov. The Torah says that women have 
binah yeseirah, an added intuitive intelligence. Over and over again in 
the stories of the Torah, the men make the stupid mistakes, and the 
women do the right thing. 
When Yitzchak is old, he decides to give each of his sons a blessing, 
and, of course, he wants to give an extra-special blessing to the first-
born, Eisav. 
When a great man like an Yitzchak makes a blessing, that blessing 
affects spiritual forces and becomes a reality. 
Although Eisav doesn't really want the blessing of the first-born with 
all the responsibility to carry on his father's mission, he does want the 
blessing of wealth and power which goes along with it. But Rivkah 
realizes that the blessing has to go to Yaakov as he is the one who is 
willing and able to change the world in the manner of Avraham. 
So while Eisav is off hunting to catch something for his father's dinner 
so he'll bless him, what does Rivkah do? She covers Yaakov's arms 
with a goat skin so they will feel hairy like Eisav's. And Yitzchak, who 
is blind, is fooled. 
The Symbols 
It's a mistake to read the Torah stories on a simplistic, first-grade 
Sunday school level. This is not the story of some old, blind man who's 
confused by his wife and son. There are very profound things going on 
here. 
When Yitzchak encounters Yaakov pretending to be Eisav, he remarks: 
"The voice is Yaakov's voice, but the hands are the hands of Eisav." 
(Bereishis 27:22) 
This is because the voice symbolizes the power of the intellect, and the 
hands symbolize the power of action, of might and of sword. 
Eisav, who embodies the power of might and sword, will, through his 
descendants, give rise to the Roman Empire or "Edom" as the Torah 
calls it. And, of course, it is the Romans (as in Roman Catholic Church) 
that converted the world to Christianity, the other great monotheistic 



!IaaBtu!ilwoI.Drn!– trcdk trcd ihc                                                   39 
faith. (Later there was a split between the Roman Christians and the 
Eastern Orthodox Christians, and later still the Protestant Christians 
split off.) 
So, in Eisav, we see yet another example of an offshoot of the children 
of Avraham, who, like Yishmael, does not carry on the mission, yet 
becomes a great power. 
Very interesting pattern going on here. This is nothing less than a 
cosmic struggle. These two -- Yaakov and Eisav -- started fighting in 
utero, and they're going to be fighting throughout history. Later, these 
powers coalesce; Rome gives rise to the Western culture and it 
continues to fight the Jewish people. 
It's not an even battle ever. Rome will always be stronger in the physical 
sense, but the Jews will be stronger in the intellectual, spiritual sense. 
So we see that this is where the struggle begins and it's going to carry 
on throughout all of history. 
Amalek 
The descendants of Avraham can't help but be great; even if they don't 
become Jews they become people who have a huge impact on the 
world. Indeed, the greatest enemies of the Jews come from within the 
family. 
Who is the ultimate enemy of the Jewish people in history? The nation 
of Amalek. This is the people that symbolize evil, and there is a 
commandment in the Torah to wipe them off the face of the earth, 
because their pathological hatred for Jews is so great, if they have a 
chance they will wipe the Jews off the face of the earth. 
The nation of Amalek, the Torah tells us, comes into being when a 
descendant of Yishmael marries a descendant of Eisav. (See Bereishis 
36:2-4.) These cousins marry and create a hybrid form of enemy of the 
Jew called the nation of Amalek, who has a pathological hatred of the 
Jew. 
Rabbi Shimon bar Yochai, who wrote the chief work of the Kabbalah, 
the Zohar, some 2,000 years, said that "Eisav hates Yaakov is the way 
of the world." These are the laws of physics, so to speak, that describe 
the interaction between the Jews and descendants of Eisav. No matter 
what happens, the descendants of Eisav are going to hate the Jews. 
So we have a confrontation between Eisav and Yaakov. Yaakov steals 
the blessing and then Eisav shows up and finds out what happened. And 
patriarch Yitzchak realizes that he's been tricked. He's not angry, 
however, because he sees now that Yaakov is capable of action and can 
carry on the mission. 
Now Rivkah, realizing that Eisav's resentment will only grow until he 
going to want to kill his brother, sends Yaakov away. She tells him to 
go to Charan where she tells Yaakov to take a wife. 
Mr. White 
In Charan lives Lavan -- Lavan, in Hebrew, meaning "white" -- 
Rivkah’s ne'er-do-well brother. His name points up HaShem's sense of 
humor -- Mr. White turns out to be one of the biggest crooks in the 
Torah. Yaakov turns up penniless on his uncle's doorstep and falls in 
love with his cousin Rachel. He wants to marry her but Lavan insists 
he work seven years for her hand. At the end of the seven years, Lavan 
substitutes Rachel's older sister Leah and demands Yaakov work 
another seven years to get Rachel. In the end, Yaakov winds up with 
four wives -- Leah, Rachel, and their handmaidens Zilpah and Bilhah 
and he has 12 sons and 1 daughter. 
Unlike previous generations, all the sons are going to be totally 
dedicated to the mission. They are the core group -- an extended family 
that is going to make the nation that is going to change the world. 
Despite Lavan’s attempts to keep him dependent and working for 
peanuts, Yaakov manages to accumulate a big fortune, which becomes 
another great pattern in Jewish history. The Jew with his hands tied 
behind his back, when given the slightest opportunity will do 
remarkably well, even in a very hostile business environment. 
Yaakov then realizes that he has to go back to the Land of Israel because 
he has a mission. Just as Avraham knew that this was the only place 
where Jewish potential could be realized, so too Yaakov realizes that 
this is the only place to be. So he gathers up all his belongings and he 
heads back. 
Reunion 
And this brings us to another scene which becomes a powerful pattern 
in Jewish history. The re-uniting of Yaakov and Eisav. 

As he makes his way home, Yaakov hears that Eisav is coming out to 
meet him with an army of 400 men. In response, always using his 
brains, he sends gifts. 
They meet. Eisav doesn't try and kill Yaakov although it's very clear 
that he still hates him. He says, "My brother, it's good to have you back. 
You come with me to Har Se’ir, where I live and we'll go into business 
together. With your brains and my brawn we'll dominate the whole 
Middle East." 
There's no question, if these two had united as a team, what a force they 
would have had in human history. Imagine the physical power of the 
Romans linked with the spiritual and intellectual power of the Jews. 
But Yaakov says, "You go ahead of me. I'll catch up later." Now we 
know from the narrative Yaakov never goes to Har Se’ir to live with 
Eisav. 
The great biblical commentator Rashi explains, quoting the Prophet 
Ovadiah, that they will meet again -- at the end of days. In effect, 
Yaakov, representing the great intellectual, spiritual force in human 
history, is saying to Eisav, the great physical force: "I give you 
permission to go on ahead and dominate human history physically. But 
at the end of days, when the 'lion lies down with the lamb,' then we'll 
get together. Then the Jews will be on top." 
This doesn't mean in the end Jews are going to conquer the world and 
make a great empire. In the end, the whole world will come to recognize 
one G-d and live with one standard of morality in peace and 
brotherhood. The Jewish mission will be fulfilled then, but in the 
meantime, Eisav is going to be on top. 
Ultimately the struggle of history will be between Jewish ideas and the 
ideas of Eisav and the culture that he's going to create in human history. 
That's the cosmic battle: good versus evil. This is a very powerful idea 
and the dominating pattern of Jewish history. 
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48 Ways to Wisdom 
Way #7 The True Charisma 
Who is the charismatic person? It's someone who walks into a room 
and exudes the sense that he is not beholden to the whims and opinions 
of others - and as such has transcended the mundane pettiness of this 
world. 
There are two ways to achieve charisma: 
One way is through arrogance. Imagine a movie star walking into a 
party: strutting, cocky, head raised. His mannerisms shout: "I am great 
and I don't need you or anybody else." The room is silent with awe. 
Charisma! 
Judaism says that is actually counterfeit charisma. Because true 
charisma is being independent of the opinion of others, yet that movie 
star is entirely dependent on others! The charisma is not self-developed 
and intrinsic. Rather, it is totally dependent on external factors over 
which the star has no control. Without the adoring fans, he has nothing! 
The Jewish Definition Of Charisma 
The second way to achieve charisma is through humility. This is 
surprising to Westerners, because when we think of the most humble 
person in the world, we don't usually imagine that person as being the 
most charismatic as well. We picture the humble person meekly 
walking into a room, barely noticed by anyone. 
Humility is not a lack of self-confidence. Nor is it an inferiority 
complex. Humility is defined as "living with the reality that nothing 
matters except doing the right thing." That means the humble person is 
not dependent on the opinion of others. Because sometimes doing the 
right thing is popular (and consistent with one's ego needs), and 
sometimes it's not. But the humble person can set his ego aside, if need 
be, in order to consistently do the right thing. 
An arrogant person, on the other hand, is not concerned about right and 
wrong - only about himself and how well things will turn out for him. 
He can appear to be smooth on the surface, but really he's just 
manipulating everything around him to suit his self-centered needs. 
• "Arrogance" = I'm all that counts. 
• "Humility" = What's greater than me is what counts. 
That is why the Torah tells us that the most humble person in human 
history was also the most charismatic of all time: Moshe. 
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In actuality, it is humility which guarantees charisma! The humble 
person has the ability to rise above his self-contained narcissistic 
envelope and embrace those around him. Since he confidently knows 
his place, he can leave space for others without having an ego crisis. 
He honors others and helps them find their place, too. 
Isn't that true charisma?! 
The Basic Human Need For Meaning 
In the course of creating a meaningful life, we often get side-tracked by 
day-to-day issues. One of the reasons people get so distracted is 
because they don't know what is ultimately meaningful. We human 
beings require meaning. 
One way to focus is to ask yourself, "What am I living for?" Do you eat 
to live, or live to eat? Do you work to live, or live to work? Every day 
you have to know what you are living for, and keep you job, your daily 
activities, and your overall goals in perspective. 
Okay, then what are we living for? The answer: greatness. 
If you hear a voice say, "There's no real objective purpose to life," 
check out whether that's true before you concede. Your whole being 
depends upon there being an ultimate purpose for life. It is the source 
of your daily motivation to achieve. We need it just like we need food 
and water. 
Check yourself out to see if what's meaningful is your goal, or just some 
abstract notion in your life. Judaism says that in order to discover 
meaning in life, we have to be in touch with what the Creator wants. 
For the secular person, humility means giving up oneself to the cause. 
Judaism says that humility means complete dedication to the pursuit of 
truth and greatness. 
Do The Right Thing 
The "right thing" is not always the most pleasurable thing. This is why 
doing the right thing can be so difficult. But the truth is, there is great 
pleasure from doing the right thing, because it provides the greatest 
source of meaning in a person's life. 
But that's true only if it's done for the right reason: which is, because 
it's the right thing to do. You'll feel lousy about yourself if you do the 
right thing for selfish reasons. 
For example, enjoy physical pleasures for the right reason. Pleasure for 
the sake of pleasure is hedonistic. Pleasure for the sake of a meaningful 
reason is true pleasure. 
On a more emotional level, don't do the right thing so you can brag 
about your accomplishments! The story is told of a great rabbi who was 
on his death bed. He was praying with great intensity, and his students 
who were gathered around asked him: "Rabbi, what are you thinking at 
this time?" 
Answered the rabbi: "A little voice inside me is saying, 'Pray with great 
intensity so your students will be impressed." Even at the moment of 
death this great Sage was battling with his ego! 
Do the right thing for the right reason. No matter what the consequences 
may be. 
What Is Your Cause? 
We see that people are searching for meaning in life. That's why so 
many people choose "helping" careers like health care and social work. 
Working for money alone is not enough pleasure to carry one through 
a lifetime. 
Ultimately, everyone in the world is dying for a cause. People you call 
terrorists call themselves "freedom-fighters." It is innate within human 
beings to live and die for a cause. The only question that remains, 

therefore, is "what is your cause?" Is it worth dying for? Or more 
importantly, is it worth living for? 
As they say in the Marines: What hill are you going to die on? 
Sit down and figure out what it is that you're willing to die for. Once 
you do that, you'll be able to figure out what you should be living for. 
Begin to implement that realization into your daily schedule. You'll be 
surprised at the positive impact. 
HaShem: The Ultimate In Meaning 
Obviously, if meaning is based upon doing the right thing, then belief 
in HaShem and doing what He defines as being meaningful is the 
ultimate in meaning for mankind. 
The reasoning is simple. What makes a person feel more impactful? 
When he is acting according to some subjective opinion (which can 
change at any moment)? Obviously it is more meaningful to fulfill what 
is objectively right. 
HaShem is the source of objective meaning. Doing what He says means 
that what you do will always be the right thing. 
Goal Of Life Is To Be Humble / Objective 
Objectivity and humility are linked ideas. It is objectivity that gives us 
the ability to rise above selfish desires and do the right thing, for the 
right reasons. 
Humility is freedom. What restrains us and inhibits us is unnecessary 
concerns over ourselves, including how we appear in the eyes of the 
others. When a person is only concerned about the truth, and living by 
it, then that person is free to do what is most meaningful. This unleashes 
charisma. 
Tools For Gaining Humility 
1. Read eulogies. They're a good dose of humility. They help us 
understand the meaning of life. Try to write your own obituary. For 
what do you want to be remembered? These are the things that 
connect us to the Eternal. 
2. Realize you're a soul, not a body. Friendships and relationships will 
not last if they're only physical. Endeavors are not lasting if they're 
rooted solely in the material world. Human beings are never satisfied 
with materialism alone. Materialism should be a means, not an end. 
Fulfilling the soul's needs must be a real part of our striving. Tuning 
into the soul brings humility. 
3. Be too proud to be petty. Use humility to rise above arguments. 
You don't have to answer every insult. 
4. Use humility to open yourself up to wisdom. Without humility we 
can't hear wisdom because we are too stuck in our own subjective 
reality. 
5. One way to attain more objectivity is to give someone else advice. 
Dealing with another's issues will enable you to see your own 
situation more clearly. 
Why Is "Humility" An Ingredient In Wisdom? 
• Humility is freedom and fulfillment. 
• Humility is truth. 
• Humility is objectivity. 
• Humility is pleasure. Arrogance is pain. 
• Humility enables you to give to others. 
• Humility makes you see your relationship with HaShem 
honestly. 
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Parsha Encounters 
Parshas Vayeishev / L’shem Shamayim 
By Rabbi Chaim S. Schwatz 
A Project Of Chicago Community Kollel 
20 Kisleiv 5778 / Dec. 8, 2017 

Rashi (39:1) is perplexed by the sequence of events in the parshah. Why 
does the Torah begin with the sale of Yosef to Potiphar, only to interrupt 
with the story of Yehudah and Tamar, and then finally conclude with 
the episode of the wife of Potiphar? 
Rashi explains that the order of the descriptions of these events teaches 
us that just as Tamar acted for the sake of Heaven so she could be part 
of Klal Yisrael, so did the wife of Potiphar. Through astrology, she saw 
that she would have descendants in common with Yosef, though it was 
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unclear if he would have children with her or with her daughter. The 
latter turned out to be the case. 
This explanation gives rise to another question. Why is Tamar viewed 
as the heroine who built the house of David while the wife of Potiphar 
is portrayed as a villain? It would seem that both acted inappropriately 
in their quest to become part of Klal Yisrael. 
One can suggest that while they both acted for the sake of Heaven, the 
end didn’t justify the means in the case of eishes Potiphar. Tamar 
committed no sin because she was permitted to Yehudah, but Potiphar’s 
wife was a married woman who was prohibited to Yosef. One can have 
all the right intentions but still must follow the rules of the Torah. 
Potiphar’s wife knew that perhaps Yosef would have children with her 
daughter, who was permitted to him, so she should not have assumed 
that she, a married woman, would bear his children. 
The relative purity of their intentions also becomes clear from their 
actions at the end of the respective episodes. Tamar was willing to give 
up her life and the lives of the children she was carrying so as not to 
embarrass Yehudah. We see that she was willing to give up hope in 
order to adhere to the rules of the Torah. In contrast, when Potifar’s wife 
didn’t succeed, she framed Yosef, proving that her intentions weren’t 
solely for Hashem. An element of self-interest obviously motivated her 
as well. 
When we act l’sheim Shamayim, we must take care not to lose sight of 
our focus, for if we do we may ultimately bend the rules of the Torah to 
achieve our aim. We must ensure too that our intentions are purely for 
the sake of Hashem and not based at all on ulterior motives. 
Rabbi Schwartz is a full-time member of the kollel. 
 

Chicago Community Kollel 

Halacha Encounters 
Kiddush Hashem 
By Rabbi Henoch Plotnik 
We read this week of Yehuda’s admission of responsibility in 
connection with the episode of his daughter-in-law Tamar. The Gemara 
comments on this: “Yosef, who sanctified Hashem’s name in private, 
merited an additional letter to his name (a yud) – as the pasuk says Eidus 
b”yehosef. (Tehillim 81). Yehuda, who sanctified Hashem’s name 
publicly, merited to have the whole name of Hashem in his own” (Sotah 
10b). (Meforshim deal with the obvious question that Yehuda already 
received his entire name at the beginning of his life -see Torah Temimah 
Breishis 38:26). Chazal are extolling the virtue of the great mitzvah of 
Kiddush Hashem and the reward we receive as a result of its 
performance. One's essence is forever changed and his identity as a 
M’Kadesh Shem Shomayim is established. The greater public 
awareness of the Kiddush Hashem, the greater the merit. The Gemara 
in Brochos (20a) similarly uses an example of someone putting their 
reputation and dignity on the line as a prime example of Kiddush 
Hashem. This is illustrated by the drastic action taken by Rav Ada bar 
Ahava to correct a perceived lack of modesty. 
Indeed, the highest calling of a Jew is to give up one’s life for the sake 
of Hashem, thereby fulfilling the mitzvah of “V’nikdashti…” In light of 
the recent heart-rending events in Mumbai India, where Jews returned 
their souls to their Maker simply because they were Jews, we should 
explore some details of this mitzvah and how our Achim Kedoshim 
performed it. 
Given that all mitzvos aseh (positive commandments) require a bracha 
prior to their performance, this requirement should apply to the mitzvah 
of giving one’s life “Al Kiddish Hashem” as well. Exactly what that 
bracha is though is not mentioned in the classic poskim. The Sefer 
Yosef Ometz #483 (from the Chidah) brings a rather lengthy nusach 
attributed to Rav Asher hy”d of Frankfurt followed by Shima Yisroel. 
The Shelah Hakodosh mentions a shorter nusach: “asher 
kidshanu…l’kadesh shmo borabim”. This nussach follows the opinion 
of the Rishonim that any mitzvah that cannot be performed by proxy 
cannot end with the word “al,” but rather, ends with a “lamed” (such as 
the “l’kadesh” mentioned above). This opinion is quoted in the Pischei 

Teshuvah in Yoreh Deah (157:6). Rav Ephraim Oshry in his Shu’t 
Mima’amakim writes that he instructed those who asked him during the 
Holocaust to recite this nussach. He further writes that Rav Elchonon 
Wasserman hy”d similarly instructed his own son to use the nussach of 
the Shelah as quoted to him in the name of the Chofetz Chaim. A 
grandson of the Chofetz Chaim confirmed that his saintly grandfather 
paskened this way during the murderous rampages of the Russians in 
WWI. 
Interestingly, the Shelah is of the opinion that a bracha is not recited 
every time one gives his life. For example, if one gives his life to avoid 
transgressing any aveirah (which is required during a time of decrees 
against performing mitzvos) , there is no bracha. For that matter, the 
Shelah debates if a bracha is ever recited on a mitzvah of this nature, 
which one doesn’t seek out and would avoid if given the opportunity. 
Rav Oshry also suggests that if one is not given the opportunity to 
denounce his Jewish faith r”l to save his life, he may not qualify for the 
bracha. 
However, the testimony of the Gedolei Yisraoel mentioned above 
indicates that the halacha is not so restrictive. Whenever one is killed 
because his is a Jew, he is accorded the distinguished title of Kadosh, 
and should recite a bracha. It is reported that the author of Y’sod 
V’shoresh Ha’avoda of Vilna disguised himself amongst the gentiles at 
the public execution of the ger tzedek, Avraham ben Avraham, to hear 
the bearcha being made and answer amein to it. Harav Shimon Shwab 
zt”l (Rav Shwab on Prayer p.61) was told by Harav Elchonon 
Wasserman hy’d of a tradition that the Vilna Gaon instructed the ger 
tzedek to recite the beracha that we say every day in korbonos, starting 
with Ata who ad shelo nivrah … an ending with mekadeish es shimcha 
b’rabim. 
Rav Dovid Povarsky zt”l, Rosh Yeshivas Ponovezh, related the 
following incident from his teenage years. As he was exercising in a 
gymnasium in the city of Poltova (for medical purposes), he was 
notified that a wild group of bloodthirsty Jew-hating thugs was about to 
enter and kill anyone in sight. An attendant urged him to hide in a 
bathroom where he would stand a chance of eluding the potential 
murderers. R’ Dovid in the tradition of the Kelemer chinuch, calmly 
refused. In case he would be killed “Al Kiddush Hashem”, he wanted 
to be able to recite the bracha! (Obviously we cannot learn halacha 
l’maaseh from such a story without knowing more detail. The point, 
however, is a powerful one; Yehudim Kedoshim approach the mitzvah 
of giving one’s life “Al Kiddush Hashem” in the spirit of Rabbi Akiva, 
who yeaned for the opportunity to fulfill it to its fullest and purest 
extent.) 
We should seize the opportunity to search deep within ourselves and 
recommit our lives and our every action to being Mekadshei Hashem. 
Rebbe Yehudah Hanasi was called Rabbeinu Hakadosh because he 
lived his life in complete kedusha and tahara. Let us strive to do the 
same and merit the highest expectation of our Creator – that we live up 
to our calling as an Am Kadosh. 
Rabbi Plotnik, an alumnus of the kollel, is rav of Bais Tefillah and R”M 
in Yeshivas Meor HaTorah. 
 

Rabbi Mordechai Kamenetzky 

Parsha Parables  
Vayeshev 5778 - Tainted Intent 
December 8, 2017 
The story of Yoseph's discord with his brothers' waxes as a factual, 
albeit eternal, analogy to feuding Yidden. There are dreams and 
fantasies, jealousies and misconceptions. Unfortunately, the saga never 
seems to end, as even today it seems that there are those of our brethren 
who would sell out their kin - all for the sake of Heaven. 
The Torah relates: Yoseph's brothers go to Shechem to tend the flock of 
their father, Yaakov. Yoseph is sent by Yaakov to find out what they 
are up to. As he approaches them they declare, "Behold, the dreamer 
approaches." At first they plot to kill him but Reuvain and Yehuda 



  42                                                 IaaBtu!ilwoI.Drn!– trcdk trcd ihc!
intervene, one suggesting he be cast into a pit, and the other convincing 
the brothers to sell him to passing merchants. 
Were the plans to rid themselves of their younger sibling premeditated, 
or was the sale an impromptu action based on sighting Yoseph as he 
approached them? 
Let us analyze the psukim and the commentaries. 
Yaakov asked his children to tend his sheep. The verse tells us that, 
"Now, his brothers went to pasture their father's flock in Shechem." In 
the Hebrew language, a prefix "es" is often used in conjunction with a 
noun. Here it is used in conjunction with the word sheep. Es is a word 
usually placed to allude to something additional. (e.g. the famous 
command, "In the command, "Honor your father and your mother" the 
Torah adds an es before the words father and mother, "Honor es your 
father and es your mother." The extra word es is there to include elder 
siblings, stepparents and the like, all who must be afforded honor.) In 
this case the word es in conjunction with the sheep is not only extra, it 
also has dots above it. Those dots intone, says Rashi, in the name of the 
Midrash, that the brothers did not set out to tend only the sheep, thus 
solely for the purpose of honoring their father, rather they were intent 
on tending to themselves. They were interested in a self-serving outing, 
one that involved eating and drinking, without the service of their father 
in mind. 
The question is simple. How does the Medrash know that from the extra 
word es and the dots above it? Maybe the extra word and the dots imply 
that they had an extra mission to fulfill? Maybe it implies sheep and 
other cattle, thus the extra es. Where does it imply that they were not 
fulfilling their fathers's will. rather they were fulfilling their own 
agenda? 
The Story 
Perhaps we can explain: The Gemara (Bava Kama 50a) relates that once 
there lived a man known as Nechunia the Well Digger. Nechunia 
selflessly dug wells to provide water for the pilgrims, who traveled to 
Jerusalem for the three pilgrimage festivals, Pesach, Sukkos and 
Shavuos. 
It happened once that Nechunia's daughter fell into a deep well that he 
had dug. People ran to the great tzadik, Rabbi Chanina ben Dosa, who 
was known for his miraculous ability to intercede on behalf of those in 
distress, and asked him to pray for the child. 
It seemed that he was not the least bit concerned. During the first hour 
he said to them, "Don't worry, she will be all right." An hour later, when 
there was still no sign of the girl, Rabbi Chanina ben Dosa still seemed 
unperturbed. "She still is fine," he said. 
During the third hour, he told those who had come to him "do not worry, 
she has come out of the well already." When they asked the girl, "Who 
brought you up?" she replied, "A ram materialized, and an old man was 
leading it." After hearing this, the people asked Rabbi Chanina Ben 
Dosa, "What made you so sure that she would be saved? Are you a 
prophet?" Rabbi Chanina Ben Dosa replied, "I am not a prophet, nor am 
I the student of a prophet. But I said to myself, it is impossible that a 
deep well, one that the tzadik Nechunia the Well Digger took so much 
pain to dig in order to quench the thirst of travelers, would be a pitfall 
for one of his children! I felt it would be impossible for his child to be 
harmed by his good deed. Therefore I knew she would be safe." 
The Message 
Perhaps the Midrash used simple logic. If the brothers' intent was solely 
to honor and service their father by tending his sheep, then that mission 
could never have produced the consequences that brought Yaakov 
misery for 22 years. How is it possible that an exercise in parental honor 
would turn into an activity that would cause such parental grief and 
anguish? Therefore, those two dots that hover over the extra word 
contain a powerful message. Tainted acts cause tainted results. If the 
mission is pure, so are the results, and when we see sullied 
circumstances then we must assume tainted intent. However, when 
brothers act out of purity of purpose and with a non-tainted mission, 
then their intent will only bring honor to Heaven. 
Good Shabbos ©2017 Rabbi Mordechai Kamenetzky 
 

Rabbi Michael Rosensweig 

TorahWeb 
The Yom Tov of Chanukah 
The Talmud (Shabbat 24a) questions whether Al Hanissim", inserted 
into the tefillah on Chanukah, should also be integrated into Birkat ha-
Mazon in order to further promote pirsumei nisa (despite the fact that 
Chanukah is only a rabbinic festival). The Talmud's conclusion is 
somewhat ambiguous: "amar Rav eino mazkir, ve-im ba lehazkir 
mazkir be-hodaah...ke-tefilah mah tefillah be-hodaah af Birkat ha-
Mazon be-hodaah." After initially rejecting this proposition, the 
Gemara subsequently permits it albeit in a manner that registers 
ambivalence, certainly that is far short of an unequivocal endorsement, 
emphasizing instead that it must be located in the hodaah section of 
Birkat ha-Mazon , parallel to its location in tefillah. Indeed, the 
Chachmei Ashkenaz (see Mordechai no.279 also citing Ravyah's view, 
Hagahot Maimuniyot, Berachot 2:7 etc.) rule that Al Hanissim's 
insertion into Birkat ha-Mazon is merely a reshut (though they debate 
whether its wide acceptance does not turn it into a requirement). [In fact, 
the consensus of baalei halachah mandate this practice and perceive it 
as a significant expression of Chanukah hodaah. I hope to elaborate this 
phenomenon at another time.] 
However, it is noteworthy that the Rambam (perhaps following 
Rabbeinu Hananel's reading of the sugya) presents the recitation of Al 
Hanissim in Birkat ha-Mazon as a requirement. His language and 
treatment of Birkat ha-Mazon (Hilchot Berachot 2:6) and tefillah 
(Hilchot Tefillah 2:13) are completely parallel (though he only 
mentions in the context of Birkat ha-Mazon-Berachot 2:13 that the 
omission does not disqualify). While he also accentuates the hodaah 
location link between them, his formulation - "beChanukah u-purim 
mosif be-emtza birkat haaretz Al Hanissim ke-derech shemosif be-
tefillah" connotes a more substantive equation. What accounts for the 
Rambam's expansive ruling? [It is noteworthy that Rambam omits any 
discussion of Al Hanissim in Hilchot Chanukah, and evidently does not 
interpret "hodaah" in Shabbat 21b as a reference to this recitation, in 
sharp contrast to Rashi. It is intriguing to consider the relationship 
between these factors.] We may better appreciate his stance by 
contrasting it with a different perspective. 
The Rishonim were troubled by the gemara's implicit assumption that 
Al Hanissim is more relevant to tefillah than to Birkat ha-Mazon . While 
the Baalei Tosafot (s.v. Mahu) attribute the discrepancy to the public 
framework of tefillah that is more conducive than the private context of 
Birkat ha-Mazon to the promotion of pirsumei nisa, Rashi (s.v. beBirkat 
ha-Mazon) apparently invokes a more fundamental consideration. He 
states as follows: "be-tefillah peshita lan she-harei le-hallel u-le-hodaah 
nikbikbeu ke-deamrinan le-eil" Evidently he alludes not merely to a 
previous Talmudic passage, but specifically to his singular 
interpretation of that passage. 
The Talmud (Shabbat 21b) characterizes Chanukah as a time of "yom 
tov, hallel and hodaah." Rashi (s.v. Hachi Garsinan) explains that the 
term "yom tov" in this context does not constitute an independent motif 
of Chanukah, as there is no prohibition to engage in melachah on these 
days, but merely establishes that this festival is uniquely dedicated to 
hallel and hodaah, which he renders as the recitation of Al Hanissim! 
Rashi's neutralization of the yom tov motif of Chanukah was evidently 
very impactful. Maharam of Rothenberg ruled that there is no obligation 
to feast on Chanukah inasmuch as there is an absence of simchat yom 
tov. The Bach and Levush (Orach Chaim no. 670) probe why feasting, 
such a central theme on Purim, is inconsequential on Chanukah. They 
posit (each in a very distinctive manner) that while Purim celebrates the 
salvation of Klal Yisrael from the threat of physical annihilation and is 
thus commemorated in an intensely physical fashion, the Chanukah 
miracle that symbolizes salvation from spiritual extinction, 
appropriately accentuates a focused spiritual program of hallel and 
hodaah. Thus, tefillah, amidah lifnei Hashem, the consummate avodah 
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she-belev, is a far more compelling framework for Al Hanissim-hodaah 
than Birkat ha-Mazon . [Indeed, the Bach underscores the link to avodah 
she-belev!] 
In this light, we may return to our analysis of the Rambam's view. In his 
formulation-rendition of the themes in Shabbat 21b - yom tov, hallel 
,hodaah, Rambam (Hilchot Chanukah 3:3) (unlike Rashi) delineates 
three distinct motifs: simchah, hallel, and hadlakat neirot (on the latter 
as an interpretation of hodaah, see my article in Torah Web, Chanukah: 
A "Yom Tov" of Hallel and Hodaah.) The Maharshal (Yam Shel 
Shlomoh, Bava Kama 7:37) disputes Maharam's ruling that Chanukah 
meals fail to attain the status of seudat mitzvah, arguing that Rambam's 
rendering of "yom tov" as simchah, elevates the halachic status of 
Chanukah meals! We may now suggest that according to the Rambam's 
consistent view, Birkat ha-Mazon , like tefillah, is an appropriate, 
indeed a compelling vehicle and framework for Al Hanissim. 
The divergent views of Rashi and Rambam are equally compelling. 
While Rashi's interpretation of a hodaah-hallel focused "yom tov" and 
his ambivalent view on Al Hanissim in Birkat ha-Mazon underscore the 
singular spiritual emphasis of Chanukah, it is likely that Rambam fully 
subscribed to this focus, as well. His expanded survey (Hilchot 
Chanukah 3:1, see also Hilchot Yesodei ha-Torah 5:3) of the scope of 
the conflict and the nature of the threat to religious integrity reinforce 
this impression. The Rambam's presentation conveys a powerful truth: 
absent the integrity of halachic life, physical survival is stripped of its 
viability. This perspective underpins the principle of mesirut nefesh and 
justifies the Chashmonaim decision to engage in battle rather than 
succumb. The fact that spiritual salvation also triggers a physical 
simchah-seudah yom tov-esque halachic response, validating a 
mandatory Al Hanissim even in Birkat ha-Mazon is inspiring, indeed. 
Copyright © 2017 by TorahWeb.org. All rights reserved. 
 

Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Man Plans, God Laughs 
You thought your life would run smoothly, right? We all do. Then, 
something comes off, tragic or happy, which proves to us that life is not 
smooth at all, and probably is not supposed to be. 
Somehow, each of us has a personal script which envisions what our 
lives will be like in the near and even distant future. I remember a friend 
from college who had his life planned out. He knew who he was going 
to marry, what his career path would be, where he would live, and which 
friends would be loyal to him. 
My friend, like all the rest of us, soon found out that life had many 
surprises in store for him. His fiancé ended their relationship, he was 
offered a very different job than that which he was trained for, he moved 
to a part of the country he had previously never heard of, and his friends 
soon became but memories. 
There is a passage in Psalms 30, and it is one of my favorite biblical 
quotations, which says this better than I can. It reads, “I said in my 
tranquility (shalvi), I shall never fall down.” 
Of all the fifty-plus weekly Torah portions, it is this week’s parasha 
(Vayeshev) that conveys this message most powerfully, in a manner 
designed to leave an impression upon us all. 
“And Jacob dwelled…” Rashi comments that Jacob sought to dwell in 
shalva, tranquility. He thought that he had finally made it home, the 
dwelling place of his fathers, and that his encounters with Laban and 
Esau were now over. It was clear sailing from here on in. 
But wouldn’t you know, his troubles with Joseph soon “jumped on 
him”. He never anticipated that his life would be completely disrupted 
and changed forever because of his favorite son and his internal family 
dynamics. From this point on, Jacob experienced no tranquility; only 
surprises, which eventually climaxed in exile to Egypt. Not only could 
he not live in the land of his fathers, but he was destined not even to die 
there. 

There is a Yiddish saying which captures this lesson in four brief words: 
“Mentsch tracht, Gott lacht.” Literally, this means, “Man plans, God 
laughs.” I have seen it paraphrased as, “Man proposes, God disposes.” 
At this point, dear reader, I want to introduce to you the second most 
important traditional Jewish biblical commentator. In previous 
columns, I have referred to Rashi, Rabbi Shlomo Yitzchaki, who is 
unanimously acclaimed as the chief traditional commentator. Second to 
him is Ramban, Rabbi Moshe ben Nachman, or Nachmanides. 
Ramban uses the narrative of Joseph’s search for his brothers and their 
plot to sell him into slavery as a primary example of how man’s plans 
usually go awry. He, too, formulates a four-word phrase which conveys 
this idea, but his is in Hebrew: “Hagezera emet, vehacharitzut sheker.” 
This means that God’s design is true while man’s efforts are futile. 
Sounds pessimistic, but it has the ring of reality. 
Ramban points out that Joseph was sent by Jacob to the brothers but 
could not find them. Ordinarily, if he would be convinced that his search 
for them would be unsuccessful, he would have returned home. But lo 
and behold, a strange man (an angel, according to rabbinic legends) 
appeared on the scene and guided Joseph to his brothers, who promptly 
sold him to the next passing caravan. 
This lesson is a profound existential one for all of us. But it has needed 
implications for the way we tend to raise our children in this day and 
age. 
Many of us parents are guilty of trying to arrange our children’s lives 
so that they will never experience problems or difficulties. We are 
protective to a ridiculous extreme in the hope that our children will 
never have to face the challenges and obstacles which we faced. 
But we delude ourselves and, more importantly, are not fair to our 
children. Their lives will contain unpredicted and unpredictable 
circumstances, negative and positive, and we cannot make their lives 
fool-proof. 
How much better off they would be if we taught them not how to avoid 
problems, but how to cope with problems. Problems are unavoidable. 
They are the very stuff of life. A good parent, and a good teacher, 
conveys the lesson that life will have its challenges, but that these 
challenges can be met and that, by meeting them, the individual grows. 
We, as observers of current youth, particularly in the Jewish 
community, have identified a sense of entitlement in our children. They 
feel entitled to leisure and comfort and an environment free of 
restriction. We would well-advised to dispel this sense of entitlement, 
and instead enable them to face the unanticipated surprises that life has 
in store for all of us. 
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IMPORTANCE OF ....  
The Gemara (Sanhedrin 30a) states that if a man dreams that his 
father left him a specific amount of money in a certain place, but 
the money is Maaser Sheni (and must be taken to Yerushalayim), 
even if he finds the exact amount in the place specified in the 
dream, he may keep the money and disregard the possibility of it 
being Maaser money, because every dream has an element of 
fiction in it. Yet, the Gemara (Nedarim 8a) states that if a man 
dreamt that he was put into Niduy (excommunicated), he must 
gather 10 people and have the Niduy lifted because of the concern 
that he may have been subjected to the Niduy in Heaven. Why is 
this dream different ? Furthermore, the Gemara (Berachos 55b) 
states that a person dreams at night about what he was thinking 
about during the day. If he brought the Niduy dream upon himself 
by thinking about it during the day, why do we assume that 
Heaven is at all involved ? The Tashbetz (2:128) suggests that 
since we cannot establish the truth or veracity of a dream, we 
resort to regular Halachic principles. Since the Maaser question is 
monetary, we resolve the money’s status by relying on the 
Chazakah of origin. Since it had belonged to the father, we leave 
it there. However, the question of Niduy is one of ruxht, and the 
rule governing doubts in ruxht states that where vr,v (release) is 
available, it must be implemented, just in case. The Chasam Sofer 
(s”uh 222) suggests that it is precisely because one dreams at night 
based on his daily experiences that he needs release. Someone 
dreamt that he had made a Neder not to eat Gebrokst on Pesach. 
The Chasam Sofer ruled that he needed vr,v because if he dreamt 
about it at night, he must have been thinking about it by day, and 
perhaps he had made a ckc vkce (mental acceptance) while he 
was thinking about it. He also explains why the Posuk states: 
okuj vgrpu instead of vgrp oukjhu, because oftentimes Hashem 
uses the medium of a dream to pass along a “message”, and 
brings about the dream by putting thoughts in one’s mind by day.  

QUESTION OF THE WEEK:  
When would one recite all 3 berachos (ehksvk, ohxb vaga and 
ubhhjva) over Chanukah candles every night of Chanukah ?     

ANSWER TO LAST WEEK:  
(What can’t be done on Chanukah, but may be done on Shabbos/Yom Tov  ?)  
The Rambam (ohrsb 3:9) rules that if one vows to fast on a 
specific day, he must do so, even if it turns out to be Shabbos or 
Yom Tov, or even Erev Yom Kippur. However, if it falls on 
Chanukah, he may not fast, but must push it off to another day.  

DIN'S CORNER:  
If one is bedridden and unable to light Chanukah candles near the 
door or window, the menorah should not be brought to him for 
lighting where he is in bed, if that is not a proper place for it. 
Instead, another should light in the proper place on behalf of the 
bedridden person. One must also ensure that there is sufficient oil 
in the menorah to last the requisite burning time, at the time of 
lighting. If one lit with less, he must extinguish the flame, put in 
additional oil and relight without a brocho. (MB 675:8) 

DID YOU KNOW THAT ....   
The Gemara (Shabbos 21b) states that the Chanukah candles are 
to be placed just outside the door to one’s house, but in times of 
danger, he may leave it on the table [inside the house]. Rashi 
explains the “danger” as coming from the Persians, who had a 
holiday in which kindling a light was permitted only in their 
temples. Tosafos wonders why the Persians wouldn’t confiscate 
candles even inside the house, on the table.  The Bach (j”ut 671) 
asks, if there is such danger, why did Chazal insist on the mitzvah 
at all ? The Bach suggests that the danger is not what Rashi said, 
but was rather a typical Shmad, where the goyim seek to prevent 
the performance of mitzvos. Since during such a time, one may 
not even change his shoelaces to comply with a Shmad directive, 
certainly one must continue to perform the mitzvah of Chanukah 
candles, albeit in a safer place. However, does not the Bach 
himself say (s”uh 157) that one is not obligated to sacrifice himself 
for a vag ,umn, but only to avoid a utk ? This is based on the RaN 
(Shabbos 49a) who comments on the story of Elisha Baal 
Kenafaim who continued to wear Tefillin despite a gentile 
prohibition, that when chased by a gentile who wanted to catch 
him wearing Tefillin, Elisha removed the Tefillin Shel Rosh. Was 
this not a time of Shmad, requiring him to risk his life ? The RaN 
concludes that the requirement to give up one’s life during a time 
of Shmad only applies to refusing to transgress a utk. With regard 
to a  vag ,umn, the goyim could easily prevent its performance by 
throwing one into jail where he won’t be able to do mitzvos. If so, 
why did Elisha risk his life for Tefillin ? Because although he was 
not required to risk his life, he was permitted to do so. The Or 
Chodosh suggests that the source and purpose of the mitzvah must 
also be taken into consideration. Since the mitzvah of Chanukah 
candles is to commemorate the Bitul of Gezeiros whose intent 
was lbumr hejn orhcgvku l,ru, ojhfavk, and the Bitul came about 
through Mesiras Nefesh and Kiddush Hashem, it is proper to 
require the mitzvah’s performance even in the face of danger.      
A Lesson Can Be Learned From:  
There was a Talmid Chochom in the city of Dvinsk called R’ Leib Batlan. 
His son was a successful builder who became wealthy from government 
contracts. After the son completed a major project for the army, officials 
arrived to inspect, and to everyone’s surprise, Czar Nikolai happened to 
be passing by. Nikolai, no friend of the Jews, was a little disappointed to 
find that a Jew had been the builder of such a fine development, and so, 
as he passed one of the buildings, Nikolai remarked that one of the walls 
seemed not to be straight. The builder’s tongue slipped and he said  
“Impossible !” before he could stop himself. As a result, Nikolai had him 
thrown immediately into prison. When R’ Leib was informed, he 
remarked that his son would not remain there for long. The Czar and his 
entourage later left Dvinsk, but after a few miles, Nikolai sent back word 
to have the builder let out. An aide remarked that this was unusual for 
the Czar. Nikolai replied that several years before, he had thrown one of 
his generals into prison, over a triviality. 2 years later, when he visited 
the prison, he had the general freed, acknowledging that he had been 
imprisoned for nothing. “He had remained there for 2 years because I 
completely forgot about him”, the Czar explained. “However, regarding 
this Jew, I just can’t get his image out of my mind. I don’t know why – 
he obviously has some merit, but I must free him to be free of him”.         
P.S. Sholosh Seudos sponsored this week by the Sternberg family.  


