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Tazria begins with instructions for ritual purification after a woman 
has given birth; commanding that she must bring korbanot 
(offerings) in the Bet HaMikdash. Two korbanot are brought: one 
is an Olah (completely burnt on the altar) in thanks to Hashem for 
saving her from the dangers of childbirth. The other is, interestingly, 
a korban hatat or sin offering.

The hakhamim question this strange korban; why 
must a woman who has just given birth bring a sin 
offering? An amusing answer is offered by Rabbi 
Shimon in the Talmud (Nidah, 31b) explaining 
that at some point during childbirth every woman 
swears never to bear more children!! The sin 
offering, says Rabbi Shimon, is brought to atone for 
swearing falsely. This answer is refuted, however, 
by Rabbi Yosef who says that if that were the case, 
a sin offering is not appropriate. Rather, a korban 
shebuah (a sacrifice specifically brought to atone 
for swearing falsely) should be brought instead. The 
Talmud leaves us unclear as to the reason for a post-
partum sin offering.

There is something special, though, about the 
words of the Hakhamim in their commentaries on our 
parasha. It is in perashat Tazria that they expound 
on the wonders of pregnancy and childbirth. It is 
here that they elaborate on the insignificance of man 
in relation to G-d.

From a microscopic zygote a new, complex 
human life emerges after nine months of growth 
and billions of instructions — all contained in that 
original zygote — have been activated. Even as 
bystanders, witnessing the miracle of childbirth 

is incredibly humbling. How much more so for a 
mother who has carried the developing life in her 
womb for nine months?

When we are aware of, and involved with, such 
wonders we tend to become awe-stricken, humbled 
and grateful. The grandeur of life impinges upon our 
spirits and we are, if even for just a time, changed 
by it.

When we find ourselves in such a precious state of 
consciousness we tend to see our own lives through 
that wondrous lens. As a result, aspects of our lives 
are illuminated differently and it is not uncommon 
for us to see certain elements that we might have 
treated lightly becoming more meaningful.

Torah, therefore, may command a woman to bring 
a sin offering after the birth of every child in order to 
actively acknowledge that, through the profoundly 
beautiful experience of childbirth, they recognise the 
aspects of life they may previously have made light 
of and bring a sin offering as an act of repentance. 
In a sense the sin offering punctuates the moment of 
wonder and utilises it in order to bring our own lives 
up to the level of beauty and meaning that childbirth 
reveals.

Warmest Mazal Tov wishes to
oneg editor-in-chiefRabbi Yonasan Roodyn

and Familyon the birth on his daughter
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1.  Why do we not have tzaraas nowadays?
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The Metzora  
and His Transformation
Our second parasha begins with the laws of the metzora and his purification process. The 
metzora is afflicted with tzaraas. This disease is unidentifiable with any of the many skin 
ailments that exist in our own time. As such the Rashbam introduces our topic in the following 
manner: 

All of the sections dealing with the afflictions 
(negayim) affecting people, garments, houses and 
the manner in which they appear as well as the 
number of days requiring sequestering, the white, 
black, and golden identifying hairs may not in any 
way be understood by following the simple and 
direct meaning of the text. Neither may we rely 
upon standard human knowledge and expertise. 
Instead, we must follow the analysis (midrash) 
of the Sages, their decrees, and the inherited 
body of knowledge that they received from the 
earliest Sages. This is the essence [of this matter]. 
(Commentary to Sefer Vayikra 13:2)

In sum, tzaraas can only be understood from 
the Torah, rather than from a physiological or 
medical perspective. This is because its origin 
is not biologically based. Instead, it is a spiritual 
malady that manifests itself in a physical fashion. 

Ever since Moshe’s sister Miriam was 
punished with tzaraas for speaking lashon 
harah (purposefully defamatory speech) against 
him (Bamidbar 12:1-12:13), our Sages have 
connected this deplorable act to this supernatural 
ailment. Given its singular import, Chazal spoke 
about lashon harah throughout the Talmud. One 
page, however, is a mini-encyclopedia of their 
attitudes on this subject. Talmud Bavli, Arachin 
15b presents numerous statements regarding 
this most heinous of aveiros. Allow me to share 
a few examples with you: “Rabbi Yochanan said 
in the name of Rabbi Yossi ben Zimra: ‘Anyone 
who speaks lashon harah is as if he has totally 
rejected G-d Himself (kafar b’ikar).’” Rav Chisda 
said in the name of Mar Ukba that: “Anyone who 
speaks lashon harah is fitting to be put to death 
by stoning.” A second statement by Rav Chisda 
in the name of Mar Ukba is even more powerful: 

“Anyone who speaks lashon harah, Hakadosh 
Baruch Hu Himself declares: ‘He and I are unable 
to dwell in the same world!’” It is crucial to 
recognize that these are far more than sermonic 

statements meant to dissuade us from the 
grievous sin of speaking lashon harah. Instead, 
they have deep and abiding halachic significance. 
For example, the Rambam states:

Our Sages said: “There are three sins for 
which retribution is exacted from a person in this 
world and, [for which] he is [nonetheless,] denied 
a portion in the world to come: idol worship, 
forbidden relations, and murder. Lashon harah 
is equivalent to all of them.” Our Sages also 
said: “Anyone who speaks lashon harah is like 
one who denies Hashem as [implied by Psalms 
12:5]: “Those who said: With our tongues we will 
prevail; our lips are our own. Who is L-rd over 
us?’” In addition, they said: “Lashon harah kills 
three [people], the one who speaks it, the one who 
listens to it, and the one about whom it is spoken. 
The one who listens to it [suffers] more than the 
one who speaks it.” (Mishneh Torah, Hilchos Deos 
7:3)

The metzora’s actions alter his very persona, 
and drive a potentially permanent wedge between 
himself and the rest of the Jewish community. 
Little wonder, then, that he is forced to dwell alone 
during the time that the tzaraas rages unchecked 
upon his body. This is a classic example of 
middah k’neged middah; just as his vicious words 
created horrible rifts between husbands and 
wives, friends and family members - and made 
them feel bereft of all connections - so, too, must 
he dwell alone and live literally outside the camp 
of the Jewish people: 

R. Samuel b. Elnadav asked of R. Chanina, or 
as others say. R. Samuel b. Nadav, the son-in-law 
of R. Chanina, asked of R. Chanina; or, according 
to still others, asked of R. Joshua b. Levi: 

“Wherein is the metzora different that the Torah 
said: He shall dwell alone; without the camp 
shall his dwelling be?” (Sefer Vayikra 13:46) He 
separated a husband from his wife, a man from 

his neighbor, therefore said the Torah: “He shall 
dwell alone.” (Talmud Bavli, Arachin 16b)

In addition to his being forced to dwell 
alone, “…his garments shall be torn, his 
head shall be unshorn, he shall cover himself 
down to his mustache and call out, ‘Unclean! 
Unclean!’” (Vayikra 13:45) Rashi explains in his 
commentary on this verse, that the metzora acts 
for all intent and purposes like an avel (mourner). 
The Rambam in Mishneh Torah, Hilchos 
Tumas Tzaraas, elaborates upon this thought-
provoking theme:

It is a positive commandment for the 
sequestered metzora to completely cloak his head 
all the days of his enforced separation – up to 
and including his moustache – like a mourner. 
Moreover, he must disarrange his clothing and 
inform all that pass by that he is ritually impure… 
[In addition,] he is prohibited from greeting others 
all the days of his sequestering - like a mourner. 

We are now in an ideal position to ask a very 
fundamental question: “If according to Rashi and 
the Rambam, the metzora is an avel – for whom 
is he mourning?” Rabbi Yonasan Sacks, Rosh 
Yeshivas Rabbeinu Yitzchak Elchanan and Rov 
of Agudas Yisroel of Passaic Park in Passaic, 
New Jersey, USA, suggested the following 
fascinating answer:

Each member of Knesses Yisrael [the 
Congregation of Israel] possesses a twofold 
kedushah [sanctity] - as an individual and as a vital 
part of the collectivity of Bnei Yisrael [the Jewish 
people]. A metzora, through his callous slander, 
severs his bond with the collective kedushah 
[holiness] of Bnei Yisrael; it is as if part of him 
has died. Indeed, the Gemara states that “arba’ah 
chashuvin kemeis – ani umetzora…” (Nedarim 
64B) (“four [types of people] are as if they are 
dead – a poor man, a metzora…”). Accordingly, 
the Torah mandates avelus [mourning]; the 
metzora mourns himself. 
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Superficial defects –  
a wholesome inside
As Jews we know that though at times we may stray from a path of Torah, our potential 
remains genuinely good.

צרעת נגע  בשרו  בעור  יהיה  כי   the – אדם 

affliction of tzora’as is to be found 

superficially in the outer skin and not 

deep in the flesh. Expounding on these 

words, the Ohr HaChayim sets the 

scene for us on a Parsha whose theme 

is one of reproach for aveiros. We, as a 

nation, are uniquely equipped to face 

our imperfections and rectify them, 

because we know that our defects are 

merely superficial - בעור בשרו.

Sfas Emes adds further insight. 

Miriam was the first to be punished with 

tzora’as. The Loshon Horah which she 

spoke against her brother Moshe led 

her to be confined for seven days due to 

her negah. Yet the choice of timing for 

this event and its punishment deserves 

our attention. Was it truly necessary to 

punish her against the backdrop of our 

exodus from 210 years of slavery?

Quoting the words of Ramban, Sfas 

Emes explains that tzora’as is in fact 

testimony to our true lofty status as 

Hashem’s nation. Not allowing bad to 

cling to His chosen nation, Hashem 

expels the inner spiritual decay, 

purifying the essence and the neshomo 

of the metzoro; and the malaise instead 

manifests itself as a physical ailment. 

The auspicious time of yetzias 

miztrayim, when a new and deep bond 

was formed with Klal Yisroel, was 

truly the appropriate time to define our 

relationship with Hashem. Hashem, we 

were being taught, would forever be at 

our side helping Klal Yisroel to fulfill 

their role in this world. 

למרים א-לקיך  ד‘  עשה  אשר  את   זכור 

‘Remember what Hashem did to 

Miriam’. This tzora’as episode forms 

the basis of an instruction to recall 

what Hashem did. Chazal explain that 

in the instruction to remember the 

episode really lies a warning to ensure 

that we avoid speaking loshon horo. 

Why the lack of clarity in instructing on 

this matter, would a simple ‘remember 

not to speak Loshon Horah’ not suffice?

Sfas Emes explains that although 

the actual directive of this Posuk is that 

we not speak loshon horah, it needed to 

be cloaked in the unforgettable event of 

Miriam’s tzora’as. Mirroring Hashem’s 

approach, this background would serve 

to ensure that we would be inspired to 

play our part in ensuring that no bad 

‘cling to us’. 

Picturing the averiah and its physical 

manifestation clinging feebly to the 

body surely has an added benefit to the 

sinner. When faced with it, an aveira 

temptation will always seem glorious 

and golden - the potential benefits great 

and the pleasure so satisfying. Yet, once 

the aveira is over and with the benefit of 

hindsight, the gains seem few and the 

pleasure transient and minimal. Seeing 

the aveirah itself ‘in the flesh’ will 

allow the metzoroh a true perspective 

on aveirah and its consequences – the 

temptation won’t quite be the same 

next time. 

Showing up the defects of the 

superficial - encourages us to cultivate 

a wholesome inside.
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Shabbos: The Wonderful Gift
As you begin saying Kiddush this Friday night, undoubtedly you will have in mind that Shabbos 

is a reminder of the Creation, and that the entire world is under the control of our Creator. 

There is, however, another very inspiring thought that is worthwhile to bear in mind: the Torah 

tells us that Shabbos is an eternal covenant between Hashem and the Jewish people. It’s for 

“all your generations,” and “for their generations, an eternal covenant.” “Between Myself and 

Bnei Yisrael, it is a sign forever, for in six days Hashem made heaven and earth, and on the 

seventh he stopped and rested.” Nothing could be clearer. There will always be Yidden, and 

there will always be Shabbos. Forever!

From a human standpoint, this doesn’t 

make sense. Those words were told to 

us over 3,300 years ago. Since then, we 

have undergone tremendous travails. 

For almost 2,000 years we have been 

dispersed all over the globe, under the 

rule of nations who were usually very 

hostile to us. They limited our ability to 

earn a livelihood, put special taxes on us, 

and placed us in ghettos. The Christian 

and Muslim nations tried to force us to 

give up our faith. The Communists forced 

Russian Jews to become atheists. We 

suffered through Haman, the Crusades, 

blood libels, the Cossacks, the Inquisition 

and the Holocaust. Over and over again, 

we were attacked with no one to defend 

us. Banished from almost every country 

where we dwelt, logic would dictate that 

we should have become annihilated, or 

at least assimilated. Seemingly, there 

should no longer be a Jewish people. 

There shouldn’t be a Shabbos. But 

Hashem’s control over the world is not 

subject to the limits of human logic.

Rabbi Yaakov Emden zt’’l states in 

his siddur that the greatest miracle ever 

performed is the miracle of the survival 

of the Jewish people in exile. One lamb 

surrounded by seventy wolves who want 

to, and have the ability to, devour us, 

yet Divine intervention prevents them 

from carrying out their evil plans. So we 

have not become extinct and we have 

not given in to their enticement away 

from Hakadosh Baruch Hu. We moved 

on, bore our lot and carried on with our 

lives. We continued to teach our children 

Torah, even under the most difficult of 

circumstances, and we are still here today, 

to keep another Shabbos and testify that 

Hashem is the Creator of the universe,

In the year 2000, in honor of the new 

millennium, the New York Times printed 

a mock front page for the year 2100, 

one hundred years thence. One of the 

headlines included the Friday night candle 

lighting times. When the Irish Catholic 

editor was asked why he included that, 

he responded: “We don’t know what will 

happen in the year 2100. It is impossible 

to predict the future. But one thing is 

certain: in the year 2100, Jewish women 

will be lighting Shabbos candles.”

Even the nations of the world know 

that, based on our unswerving historical 

adherence to this mitzvah, we will always 

be doing it. We were promised, and the 

Shabbos is forever!
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Talk is cheap, especially for politicians. Perhaps the reason that millions of people don’t bother 
to vote in general elections is down to the fact they feel they can’t trust the politicians. With 
a snap election around the corner and a high pressured campaign in full flow, people are 
now preparing to be bombarded with speeches and debates and campaign messages 
from the various party leaders. But nobody knows who to believe anymore especially given 
the fact that they all seem to be borrowing lines from each other. Deep down everyone 
knows that political parties will produce manifestos consisting of all manner of promises 
about how they’re going to make life better and safer for all concerned but that much of 
what is contained within will be broken shortly after the new government is formed. And 
if the leaders of the free world are behaving this way, surely this mentality seeps down 
into society. And so no longer is a man’s word his honour; it has merely become his  
bargaining chip.

This week’s Parsha stands in stark contrast 

to political debates. The emphasis the Torah 

places on the words we use and how we use 

them is staggering. Two whole parshiyos are 

dedicated to the topic of pure speech and 

the consequences of its opposite. This can 

be explained by understanding the uniquely 

human faculty of speech. It is speech that 

makes us human as the Targum renders the 

Posuk in Bereishis: Vayehi ho’Odom lenefesh 

chayoh, and man became a living being – 

leruach memaleloh, a spirit of speech. From a 

purely physical and physiological perspective, 

the human being is inferior to the other 

creatures of the earth. We cannot run, climb 

or swim as well. We cannot eat raw meat nor 

sleep on a treetop. For this reason animals 

were created first and their laws of purity are 

also discussed first (in last week’s Parasha, 

Shemini). What sets us apart is our ability 

to communicate the complex thoughts of 

our mind via intelligent dialogue. Our words 

emanate from our larynxes which are located 

at the juncture between the seat of the intellect 

– the head – and the animal body. Our words 

therefore define us and represent us. But if the 

communication is cheapened and depreciated 

by failing to amount to more than the paper it 

is written on, then it is the communicator that 

faces the risk of degradation. And when the 

communicator is degraded he is more likely to 

undervalue the subject of his communication, 

usually another human being. And this is 

when the disease of tzaraas rises to the 

surface. Loshon Horoh demeans the value of 

other people by failing to place appropriate 

value on the words we use, which in turn is the 

product of misunderstanding the significance 

of our own value in this world. And so the 

metzora is banished from the camp in order to 

contemplate his own standing in society and 

to learn of his own worth and importance. If he 

were to take his own life a little more seriously 

he would not dismiss the impact of his 

behaviour, particularly his uniquely human, 

verbal behaviour, upon others.

In a sense therefore the tzaraas was a 

symptom of the greatness of man and served as 

a reminder to that effect. The Alshich explains 

that tzaraas no longer presents itself because 

later generations do not have such levels 

of kedushoh. But we all possess greatness 

nonetheless and on occasions we need to 

remind ourselves of the awesome power that 

is entrusted into our care and the care of our 

words which can and must be used to build 

and inspire. Loshon Horoh at its core degrades 

the honour of another human being. We don’t 

know if the politicians will honour their words, 

they certainly don’t seem to honour their 

fellow “right honourable gentlemen”. But we 

can. We can say that we will honour our word 

and in so doing protect the honour of others.
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Molech Reinvented 
Out of all the desires, the one that is hardest for us to fathom is the urge to worship avodah 
zarah. Among all forms of avodah zarah, the most difficult to comprehend is the worship of 
Molech. The Ramban opines that parents would actually take their child and allow him or 
her to be burned to death in the fire of the avodah zarah. How can any parent take part in a 
service that counters basic human nature? 

On the most basic level, the answer may 
simply be in the words of Pirkei Avos, a staple 
of our summer time learning, “Jealousy, desire, 
and the pursuit of honour remove a person from 
this world.” Remember, before the Sanhedrin 
abolished the desire for avodah zarah, people’s 
lust for it overpowered any sort of rational 
thinking. Just as jealousy (the first emotion 
listed in the Mishnah) can completely distort a 
person’s thought process, so can the power of 
unbridled desire destroy a person’s ability to 
think sensibly. Once in the clutches of taavah, 
all bets are off, and even one’s own child is fair 
game, R”l. One need only peruse news reports 
to see concrete examples of what people can 
sink to in pursuit of their addiction to taavah.  
Thankfully, we no longer have the urge to roast 
our children to Molech. But that avodah zarah 
is unfortunately far from obsolete. 

It is extremely difficult to strike the exact 
balance between “social acceptance” and 
focusing on the task of addressing our 
children’s individual needs. Parents have 
dreams for their children. But while it is vital 
that we do whatever we can to maximise our 
children’s potential, we have to know our 
children, and recognize when our dreams do 
not match their techunos hanefesh. We cannot 
force a child into a yeshivah / school that he or 
she does not belong in, or into a shidduch that 
is inappropriate. We cannot superimpose the 
needs we wish our child had over the actual 
needs of the child. Giving preference to our 
desires or fantasies over our children’s needs 
is, in some way, reviving the spirit of Molech. 

Contrary to what people think, those who 
exercise the courage to be truly sensitive to 
their children’s needs are respected by their 
real friends and neighbours. Yet there is still 
reluctance to do what is right vis-a-vis what 
looks good. We think we might be scorned. 
And even worse scenarios, children become 

pawns for their parents self-aggrandisement, 
and the catalyst for the parents’ behaviour 

— their desire for acceptance and prestige — 
may blow up in their faces. 

Rav Yitzchok Zilberstein shlita, the Rav of 
Ramat Elchanan and son-in-law of Rav Elyashiv 
zt’’l, related an incredible piece of history. 
It was common in Europe for the father of a girl 
who wanted to marry a talmid chacham to visit 
the great Volozhiner yeshivah, describe his 
daughter’s virtues to the Netziv, and receive a 
suggestion as to which bochur was suited for 
her. One such potential shver presented his 
daughter’s “resume,” and the Netziv pointed 
him towards a certain boy who was learning in 
the beis medrash. To the man’s surprise, the 
bochur was substantially shorter than his tall 
daughter, and, for good measure, he walked 
with a limp. Feeling slighted that his gem of 
a girl was suggested to this bochur, the visitor 
promptly returned home. A mere few days 
later, the man returned, apologizing for his 
abrupt exit, and revealed to the Netziv that his 
daughter was “hearing impaired” (in today’s 
parlance) and after thinking it over, he decided 
to take the gadol’s suggestion. 

In Volozhin, chassanim and kallos 
would barely see one another during their 
engagement, and the Netziv felt obliged to 
make sure that the chassan was keenly aware 
of the kallah’s disability before the wedding. 
The chassan’s reaction: “Will the kiddushin be 
valid if she cannot hear me declare ‘harei at’ 
under the chuppah?”

When the Netziv assured him that the 
kiddushin would be fine, the chassan remarked 
that her impairment could actually be an 
advantage, as she wasn’t as susceptible to 
hearing disparaging remarks against lomdei 
Torah or any other messages that might hinder 
his pursuit of greatness in Torah. “Besides,” 

he concluded, “how can I embarrass Bas 
Yisrael at this point?” 

After Rav Zalman Sender Kahana-Shapiro 
went ahead with this marriage, he became 
famous throughout the Torah world. The 
best known of the couple’s four sons was the 
renowned Rav of Kovna, the Dvar Avrohom, 
whose words are studied by thousands of 
bnei Torah to this day. Another son authored 
Na’os Yaakov, and is quoted extensively in 
the Dvar Avrohom’s responsa. The third son 
became an Av Beis Din near Grodna, and the 
fourth married the daughter of the Rav Meir 
Atlas, whose other daughter was married to 
Rav Elchonon Wasserman Hy”d. After this 
last son died, his widow became Rav Chaim 
Ozer Grodzensky’s second wife. This was 
undoubtedly a zechus for him doing the right 
thing, even if it may not have been the ‘done’ 
thing.

The Sefer HaChinuch (208) offers us yet 
another insight into what Molech might look 
like in our times. The Gemara derives from 
the wording of the pasuk that one is only 
liable for Molech if he offers one child and 
spares the others. The Chinuch suggests 
that this is because Molech priests would 
entice worshipers with a promise: If parents 
sacrifice one child, they are guaranteed with 
success and nachas from the rest. The priests 
of Molech would have parents blindly sacrifice 
a child for the benefit of another.

There are harsh realities we must deal with 
in our lives. As responsible parents, we might 
need to take a step back sometimes in order 
to take the next step forward. Certainly, daas 
Torah must be our guiding light, but we need 
to muster the courage to follow through. 

When we do, we — and more importantly, 
our children — will be the true beneficiaries of 
our freedom from Molech. 
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6. What does a metzora have to say to people and why?

 ANSWERS
1. Tzaraas was a punishment that was special. It showed clearly the direct 

result of sin. This can only work for people who are on a high spiritual level 
who will take this message to heart and repent. However, nowadays we are 
on such a low spiritual level that we are almost all guilty of Loshon Hora and 
we would not be able to all be sent away! It is because of this lowly situation 
that this blessing in disguise of tzaraas was taken away from us nowadays. 
(See Ramban, 13:47 and Alshich, 13:2.) Chafetz Chaim (Shaar HaZechira 
6) answers that since we do not have a Beis HaMikdash and are unable to 
sacrifice the proper Korbanos which are necessary for the purification of the 
Metzora, Hashem has mercy on us and has removed the phenomenon of 
Tzaraas from our midst. Hashem does not want to place a punishment upon 
us, from which we cannot cleanse ourselves.

2. There is the principle of midda kineged midda, meaning that Hashem will 
pay the person back in the same way as he acts. The tzaraas is caused by 
the sin of Loshon Hora, speech. Therefore the punishment is that it requires 
the speech of the Kohen to pronounce the verdict. Since this is a spiritual 
illness, instead of a doctor being involved, the Kohanim, the spiritual elite 
of the people (as seen in that they are chosen to do the avoda in the Beis 
Hamikdash) are the ones who tell the affected man what to do. In the same 

vein, the purpose of his evil speech was to provoke argument and get people 
to separate from each other. His punishment is therefore to be sent outside 
all three camps to be alone and separate from other people.

3. The connection and theme of Parshas Tazria is Mechusar Kippurim, people 
who become tamai and despite going to the mikva and waiting until 
nightfall, they still need to bring a korban the next day. These include the 
Yoledes and the Metzorah. This theme is continued into the next parsha, 
Parshas Metzorah, that again discusses tzaraas of houses and Zavim.

4. We find in the haftora of Parshas Metzorah that four metzoraim were 
together by the entrance gates and had a discussion, etc. We see from here 
that they can stick together with fellow metzoraim and only need to remain 
separate from everyone else.

5. Even though there is one sin of Loshon Hora, the punishment comes 
in stages and on different things. Each stage is a warning that if it goes 
unheeded then the punishment continues. It comes from outside, affecting 
first his house continues and works inwards. It comes closer, appearing on 
clothes and then eventually on the skin of the person himself!

6. A metzora must call out to people that he is tamai. They in turn should feel 
pity for him and daven to Hashem to heal him.
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Snake bites and Animal rights
Astonishingly, one way to treat a snake bite is to spread minced Mosquito paste in to the 
wound. This is not recommended practice today according to modern day first aid guides 
but it is an ancient cure actually indicated by Rashi in Gemora Shabbos Daf 77b. 

‘Mosquitos have more rights than Humans’. 
What ? Can this be true ? According to the 
Midrash and Gemora Sanhedrin 38a – Yes, it 
really is true. 

Let’s try and understand what Mosquitos 
can teach us according to Torah wisdom.

A famous question is asked, why in Sefer 
Vayikra does the Torah bring the laws of animal 
purity and impurity and only then bring laws 
associated with Human purity and impurity? 
The Gemora in Sanhedrin explains that this 
mirrors the creation, first animals were created 
then Humans. The reason the Torah put the 
animals first is to teach Humans a lesson- if 
you are deserving then you will recognised as 
the pinnacle of creation but if not then even a 
Mosquito is more deserving than you. 

This leaves room for thought since surely 
the Mosquito was in fact created first so it 
should always be considered more worthy? 
How can the Human ever beat the Mosquito’s 
claim to fame?

The answer depends on the approach of the 
Human. If materialism is the main focus of the 
Human then the Mosquitos were physically 
created first and therefore more worthy. If the 
focus is on the Spirituality that emanates from 
the Neshama which predates the creation of 
the entire physical world (as it is Chelek Eloka 
Mi’ma’al) then the Human is more worthy than 
the whole animal kingdom. 

The Ben Ish Chai questions the Rashi on 
snake bites. Why did Hashem choose the 
Mosquito to be the chosen insect that heals 
snake bites? In order to answer this question 
we must look at another Midrash in Bereishis.

After the sin of Odom and Chava which was 
caused by the nachash (Snake) in Gan Eden, 
Hashem cursed the land with insects like 
the mosquito that hinder successful farming 
in different ways. In other words the Snake 
caused the creation of these pesky flying 
insects. The healing of snake bites using 
mosquito paste is a reminder to the original 

sin of the nachash that caused the mosquitos 
to become annoying in the first place.

The Ben Ish Chai goes even deeper. All sins 
stem from the original first sin of the nachash. 
If a person behaves as a tzaddik performing 
mitzvos to be mesaken (fix) the original sin 
then he is clearly deserving of being called the 
pinnacle of creation as he is doing Hashem’s 
bidding. If however the person engages in 
sin thereby perpetuating the original sin of 
the nachash and brings further spiritual ill 
to the world then he is not even doing what 
the mosquito does in healing snake bites. The 
mosquito is actually more deserving than he.

By making every effort to identify with our 
neshama and its thirst for kiyum HaTorah and 
mitzvos, looking to uplift our status in the eyes 
of Hashem, we can merit to protect our human 
rights and avoid those spiritually damaging 
snake bites.

להצלחת בני
Elchonon ben Meyer
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Guests and Shabbos Candles
We’ve been invited by some 
friends to Friday night dinner. 
Where should we light our 

Shabbos candles? 

The Shulchan Aruch (OC 263:9) writes 
that one who lights their candles inside 
their house but eats in the courtyard 
needs to ensure that their candles burn 

longer so that they can see them when they come 
back inside. Failure to do so will result in the 
beracha being a beracha levatala. The Mishna 
Berura (263:40) writes that while it is ideal for the 
candles to burn into the night, it is sufficient even 
if they burn during his meal when one eats before 
nacht (See Baer Heitev 263:14). 

The Shulchan Aruch (OC 263:6) writes that 
students who learn away from home should 
ideally light their Shabbos candles in their 
bedrooms. Thus, the Mishna Berura (236:46) 
writes that while the hosts should light on the 
Shabbos table, guests should ideally light in their 
own room even if they aren’t eating there at all.

Following this, R’ Ephraim Greenblatt 
(Rivevos Ephraim 1:183) writes that one eating 
out though sleeping at home should ideally light 
at their own house. It is ideal if they can leave the 
candles burning until they come home, though 
if necessary they can stay with them for a few 
minutes before they go out.

Likewise, R’ Yehoshua Neuwirth (Shemiras 
Shabbos Kehilchasa 45:8) writes that while 
children who visit their parents for Friday night 
dinner often light together with their parents, they 
should ideally light in their own houses.

If lighting at one’s house isn’t an option, then 
one can light in their host’s house. Even though 
their host has lit candles one can still light with 
a beracha as they are adding to the light (Mishna 
Berura 236:35).

In conclusion, it is preferable to light where 
one sleeps on Friday night, rather than where one 
eats.

EXIT STAGE LEFT
The laws of Tzaraas are anything but 

straightforward. When a man perceives a 
negah. skin discolouration, he must proceed 
to the Kohen. He – and he alone - is the only 
one who pronounces whether the suspected 
individual is pure or impure.

However, ironically, the afflicted man is 
in a sense in control of his own destiny. The 
Gemarah tells us that if, for example, the 
afflicted man removes the negah, whether it is 
hair or skin, then he is no longer tamei. 

How is this possible? If the man wills it, he 
can refuse to go to the kohen and thereby not 
be declared tamei. And if he so desires, at that 
point, he can remove the negah before anyone 
declares its potency. 

And that should be the end of that.

But it doesn’t stop there. The Torah tells us 
“that he is sent out of the camp, where he sits 
in solitude” (Leviticus 13:46).

Why is he removed from the Israelite 
encampment? His departure is surely not 
due to his condition being contagious. If that 
were the case, he would be quarantined well 

before the kohen had a chance to examine 
his condition.

Why all this cloak and dagger pretence, to 
isolate the perpetrator?

But aside from all this, the burning 
question is: Why send the man to confinement 
where no one will monitor his reaction to the 
negah on his body? While he is not under 
surveillance, he could easily remove the negah, 
or at least change its appearance to make him 
appear innocent. The obvious solution would 
be that we could just keep him under lock and 
key, with a 24 hour vigil (or an array of CCTV 
cameras!) thereby monitoring him, lest he try 
anything funny and interfere with the evidence!

Did we miss a trick?

Rabbi Yaakov Kamenetzky zt’l explains 
the answer in his inimitable style. The 
concept of sitting in solitude, pure solitude, 
reflecting in unadulterated honesty about 
one’s true feelings, is in fact endemic to the 
healing process.

There comes a time in one’s life where the 
message from Heaven can only be achieved 
without the influence of others, and the will to 

impress them. How often do we act because 
of the influence of friends and relatives? How 
often do we gossip due to peer pressure? 
Would we dare to behave in such a brazen 
fashion when there wouldn’t be centre stage, 
with a captive audience to impress?

We must make choices in life. Honest 
choices. We have to do what G-d demands of 
us. And we can’t alter our true emotion due to 
social, peer, or monetary pressures.

We need to leave centre stage, and exit 
stage left.

The afflicted man is placed in true solitary 
confinement, removed from anyone who may 
have influenced him to pontificate, thereby 
arriving at this negative situation.. He can - 
and must - use this enforced solitude to reflect 
on his true feelings. But this decision must be 
made when he is impervious to any external 
influence. And so now, he has a choice. He 
can either pull out the hair, or cover up the 
spot. He can fool the kohen. He can fool his 
family and fool his friends. But if he makes 
this choice, and returns to the camp as ‘pure’ - 
the only one he has fooled is himself.
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