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 סדר

Why is this night called Seder? In the Be’air Haparsha Behaaloscha he brings the Imrei Emes on the 

passuk (Bamidbar 10)  הארוןויהי בנסוע  that quotes the Rashi that Hashem instructed to write two upside 

down letter nuns, one before these pessukim and one right after them. This is in order to teach that 

these pessukim do not belong here but were inserted in order to separate between the punishments 

brought to Yisrael. The Imrei Emes explains that this was the first journey of Yisrael. Traveling involves 

somewhat of an affliction. Had Yisrael accepted this small affliction with love they would have removed 

from themselves all future afflictions. This is what Chazal mean when they say that this Parsha was fixed 

here שלא כסדר. It means to say that affliction in our eyes was not in order with one’s understanding and 

expectation. For instance when he did not profit from a deal as much as he thought he would or when 

his shidduch did not go through as expected. If one accepts these episodes of  כסדרשלא  as כסדר under 

Hashem’s divine plan to benefit him then he could have saved himself from future afflictions and tzaar. 

At the night of the 15th in Mitzrayim we realized that all we thought which was שלא כסדר was truly כסדר. 

We just did not realize it at the time. The afflictions that we newly experienced and which intensified the 

more Moshe Rabbeinu spoke to Pharoah, merited us to leave Mitzrayim before fulfilling 400 years of 

slavery. Had they not been intensified we would have sunk into the 50th level of tumah because of which 

we would have never have been able to be redeemed. That is why Rabban Gamliel states the order of 

Pesach Matzah and Maror in this particular order positioning the Maror which symbolizes galus after 

the Matzah and Pesach which symbolize the geulah. This is to convey that we understood retroactively 

that the bitterness that was placed upon us was part of the geulah like the Pesach and Matzah. 

The geulah from Mitzrayim and the night of the Seder sends to Am Yisrael the message that whenever 

things look like  כסדרשלא  we must come to the Emunah that there cannot be a perfect Seder than the 

one Hashem plans for us. 

 

 סדר
 
Seder means order which facilitates understanding things better and producing a more qualitative 
performance in the task at hand. This is in contrast to a situation of disarray, confusion, and disorder. 
Yet there are many parts of the Seder that seem to have contradictory messages and therefore are 
unorderly. Take for example the Ma Nistanah. The Abarbanel writes that contradiction is the basis of the 
Four Questions. On one hand, we eat matzah and maror which symbolize slavery. On the other hand we 
dip and recline which symbolize freedom? What status are we? Take the matzah as another example. 
The Terumas Hadeshen learns that the matzah we eat at the Seder symbolizes slavery. Matzah is a slave 
food for there is little to it but it satisfies hunger for a long time. This is the interpretation of  הא לחמא
 this is the slave food that our ancestors ate in the bondage of עניא די אכלא אהבתנא בארעא דמצרים
Mitrayim. Yet the Maharal in Sefer Gevuros (chapter 36) argues and says matzah represents geulah. The 
charoses is another example of contradiction. The texture and color symbolize the mortar to build the 
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bricks. Yet we place inside fruits that are identified with Bnei Yisrael that expresses their praises in Shir 
Hashirim, pomegranate, fig, date, walnut and almond (שקד) to show that Hashem was diligent in 
redeeming His people. Even the wine that is placed in the mixture has two contradictory messages, the 
blood of the Jewish children that was spilled and the blood of the Milah and Korban Pesach which was 
our key to geulah. 
 
In sefer Yerach Lamoadim the author brings a Medrash on the passuk  ונאוהשחורה אני  , Yisrael say on 
themselves that they were black in Mitzrayim and they were beautiful in Mitzrayim. How can they be 
both simultaneously?  What the Medrash is telling us here that they were beautiful is referring to the 
Ramchal’s interpretation that the affliction that they received in Mitzrayim was a tikkun to the 
imperfection that the chait of Adam Harishon caused within Man by letting the zuhama of the Nachash 
enter his being. At Yetzias Mitzrayim Yisrael attained the status of an entire nation cleaving to Hashem 
crowned with this relationship forever. However, the state of black describes the matzav of the lack of 
good deeds and the assimilated culture that influenced them to the point that they were spiraling down 
to the fiftieth level of tumah. 
 
In a deeper way of understanding, we can say as the Bnei Yissaschor writes that when Adam ate from 
the Aitz Hadaas he caused four kelipos (shells concealing the light of Hashem, negative energy) to spread 
into the world and onto Adam. The Nachash possessed these three kelipos. These three kelipos have no 
tikkun until the future. They sustain the existences of all the mitzvos לא תעשה. By transgressing one of 
those 365 commandments these negative kelipos enter our existence and attempt to take control of us 
and make a mutiny against Hashem. The fourth kelipah which is called Nogah sustains all the permissible 
acts such as sleeping and eating and talking. This kelipa sustained the Aitz Hadaas of Tov and Rah. When 
Adam ate from the fruit this kelipah also entered him. Its composition is also good and bad together. If 
one experiences any of these permissible acts and he does it with the intention of Leshaim Shamayim 
then it is elevated to kedusha. If one does not have such a kavannah as explained in Orach Chaim Siman 
231, then that experience is momentarily possessed by the Three Kelipos as explained by the Tanya 
chapter 7.   
 
When Adam ate from the Aitz Hadaas against the will of Hashem, the four kelipos on the outside became 
part of him and manifested themselves on the foreskin of the reproductive organ which has four layers 
of skin. The Bris Milah removes three of the foreskins which correspond to the three kelipos that cannot 
be rectified. This is the reason why the foreskin is called ערלה which are two words of רע לה. The minhag 
is to place the cut orlah skin in dirt since it’s the kelipos of the Nachash and the passuk says (Yeshaya 
65,25) that his food is the dirt. The fourth skin which represents kelipas nogah remains attached and is 
rolled back because it has a tikkun if one has the right kavanah. The blood of the mitzvah Milah on the 
doorpost was a testimony that Am Yisrael as a nation of Hashem have rid themselves of these three 
kelipos through back-breaking labor and affliction which removed the zuhama of the Nachash which 
Adam Harishon caused to enter into Man and to become part of the foreskin. The fourth kelipah of 
Nogah was not yet rectified until the night of the Seder with the eating of the Korban Pesach as we will 
soon explain. 
 
This Milah blood that was smeared on the doorposts conveyed the tikkun of the chait of Adam Hariishon. 
The Chazal say (Sanhedrin 38b) that Adam Harishon was born without a foreskin. Only when he ate from 
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the Aitz Hadaas did he grow a foreskin. Am Yisrael who rectified his transgression are commanded to 
have a Bris Milah to demonstrate that we have reconstructed the Adam before the chait. That is what 
we demonstrated to Hashem with the blood of the Milah on our doorposts. On the outside, we are  ערום
 naked from mitzvos and merits but on the inside where the blood was placed, we became purified ועריה
from the tumah that Adam Harishon infused into Man by eating from the Aitz Hadaas. 
 
Likewise, the blood of the Korban Pesach also showed that we fixed up Adam’s chait. Adam Harishon ate 
from the Aitz Hadaas with a desire of taavah and with it he transgressed Hashem’s command. On Pesach, 
we eat the Korban Pesach and Matzah and they are the only two eatings that we make a Berachah on. 
We eat the Korban Pesach for the sake of fulfilling a mitzvah in contrast to Adam eating from the Aitz 
Hadaas and creating the first aveirah in the existence of the world. 
 
At the night of the Seder, one must feel as if he is leaving Mitzrayim right now. If so, we are all deemed 
to be in a state of שחורה אני ונאוה. That is the reason why I act as a free man and as a slave. The free man 
the נאוה part of me reflects the tikkun of the chait of Adam Harishon which we fixed through the suffering 
during slavery. This conduct is represented by reclining and dipping, by eating the matzah of freedom 
and dipping in the charoses that symbolizes geulah. However, during this same night, we act in the 
conduct of slaves as well because we were lacking deeds and we identified with the Egyptians and in this 
aspect, we were still considered slaves to them and their culture. 
 
The night of Pesach was like daytime, there was no darkness. This hinted to the tikkun of Nogah which 
means light. For the kelipah of Nogah during this night was nullified to kedusha and there was not even 
any opposition from the bad that Nogah contains. 
 
This could be another reason why we drink four cups of wine at the Seder to correspond to the four 
kelipos that we rectified by the Seder Night fixing the chait of Aitz Hadaas. 
 
Now we can understand why at the same time we made a tikkun of the chait of Adam we were sinking 
in the fiftieth level of tumah. For even though we have the mitzvah of Milah which rids us of the three 
kelipos from within, we still have the kelipah of nogah and if we don’t conquer and subdue it the kelipah 
will conquer us. This was the scenario what happened to Am Yisrael in Mitzrayim. That is why we were 
in a contradictory mode, of geulah and of slavery.  
 
Now we can understand the reason behind wearing a kittel at the night of the Seder. As in Yom Kippur, 
it represents purity and erasure of sin. But at the night of the Seder, this was not true as we explained 
above. The answer is that the purity that the kittel reflects at the night of the Seder concerns the chait 
of Adam Harishon. The night of the Seder we attained such purity to the point that Hashem took us as 
His nation to receive the Torah. 
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 סדר
 
The Zohar says that when we recite the Maggid of Yetzias Mitzrayim Hashem gathers all the malachim 
and tells them listen how much my children rejoice in My redemption.  
 
The three day fast of all the Jewish inhabitants in Shushan was ordered by Mordechai to begin on the 
first day of Pesach. That means they missed the two Sedarim. The mefarshim ask why couldn’t 
Mordechai wait two days or more to begin the fasting? The decree of Haman and Achashveirosh of 
Jewish genocide was not for another year. One tzaddik answered that Mordechai wanted to show 
Hashem what it means not to have a Pesach anymore if the Jewish Nation will be annihilated. He wanted 
to demonstrate to Hashem How much He would miss calling all the malachim together and telling them 
Listen how My  people praise My redemption. Only Am Yisrael could be so selfless. And You are going 
allow their destruction? 
 
One cannot imagine how much nachas the matzos, the four cups of wine, the reclining, the dippings, the 
maror, charoses, the Seder Plate, Afikoman, the Maggid, the songs of the Seder especially Nirtza, means 
to Hashem. We can’t fully imagine how much the Seder means to Hashem, but partially it is within our 
realm. Mordechai has helped up understand somewhat by declaring the three days of fasting on the first 
three days of Pesach. Just think about that for a moment and guaranteed that your Seder will be quite a 
different experiene than the one you were about to make without thinking. 
 
  

 קיטל
 
The passuk says תזל כטל אמרתי the word כטל like the dew can also be read kittel. The night of the Seder 
was the night that Yaakov Avinu received the beracha of טל as it is written  השמיםויתן לך אלקים מטל . The 
Medrash says that Avraham Avinu asked Hashem what will be with all these years that I worshipped 
avodah zarah. Hashem answered him back with the words לך טל ילדותיך that your youth will be like dew 
that descends in the morning but disappears soon after as if nothing happened. 
 
This can be the essence of the beracha that Yaakov received Seder night. That he and his descendants 
will always have the beracha of טל ילדותיך that one can rejuvenate and do teshuva out of love which will 
make all the aveiros disappear. At the night of Pesach, we were a kittel because our tefillah is that  טל
 .like the dew כטל that our distancing from Hashem should be ילדותיך
 
 Chazal .טל Tefillah is an opportunity to also attain this level of .טל ילדותיך with the four letters equals תפלה
tell us (Berachos 28) that when you daven know before whom you daven. דע לפני מי אתה מתפלל The 
allusion is  מילפני  before the letters of מי are the letters of טל. This tells us that through tefillah with the 
proper kavanah one can attain the level of  ילדותיךטל .   
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  קערה
 
Why is there a minhag to place all the items that pertain to the Seder on a קערה?   
 
We find a very special connection between Avraham Avinu and Pesach. The Tur states (417) that Pesach 
corresponds to Avraham because the passuk says he asked his wife Sara to bake matzos - ועשי עוגות לושי  
- on Pesach (Bereishis 18,6). The Rambam writes in Hilchos Avoda Zara 1-3 how Avraham Avinu taught 
the world about emuna, monotheism and how idolatry is nonsense. He was mekaraiv thousands under 
the banner of Emunah in Hashem. However, when the Yidden went down to Mitzrayim they once again 
fell into idol worship, almost totally forgetting all the truths that Avraham transmitted to his 
descendants.  Nevertheless, out of Hashem’s love for Am Yisrael and because of His oath with Avraham, 
He sent Moshe to redeem them and bring them to Har Sinai to give them the Torah. 
 
The Rambam clearly states the relationship between Avraham and Pesach. The Yom Tov of Pesach 
returned Yisrael to the fundamentals of Emunah that Avraham had taught earlier and these 
fundamentals would have been lost forever if not for that geula.  
 
According to one opinion (Nedarim 32), Chazal say that Avraham Avinu was the cause of Galus Mitzrayim 
because he asked Hashem, "What’s the guarantee that my descendants will inherit Eretz Yisrael?" The 
galus Mitzrayim was a punishment for doubting Hashem’s words.  
 
Avraham was involved in bringing the galus on. Therefore, during most of his life, he was involved in 
bringing the geulah. As Avos D’Reb Nosson explains (33,1) through bypassing the Ten Tests, he merited 
to have Ten miracles bestowed upon his descendants in Mitzrayim as well as Ten Makkos to plague 
Mitzrayim itself.   
 
Avraham and Sarah experienced a mini galus Mitzrayim and a geulah from it as well. When Pharoah took 
Sarah into his palace, he and the Egyptians received makkos until they sent them out with presents. The 
Ramban applies to this occurrence the phrase  לבניםמעשה אבות סימן . We can see that Avraham was very 
connected to Yetzias Mitzrayim, to the point where he actually went through it himself. 
 
The Bris Bain Habsarim outlined the galus of Mitzrayim to Avraham’s descendants. The purpose of Galus 
Mitzrayim was to become a nation of Hashem and to be one that could receive the Torah. Avraham 
prepared his entire life to helping create a nation that could hold the title of ראשית, the very beginning - 
 ,that is ,ראשית Both the Torah and we are called .בראשית ברא אלקים בשביל ישראל והתורה שנקראו ראשית
the beginning and purpose of the entire creation. Therefore, the geulah from MItzrayim was not only 
the fulfillment of the Bris Bein Habsarim, but also the dream of Avraham’s entire 175 years of a life 
dedicated to Hashem. His own personal challenge with Sarah being taken into the house of Pharoah was 
only to pave the way for the same episode to happen again, however the next time around to his 
descendants. 
 
The Torah first mentions matzah by Avraham Avinu and it was on Pesach. This episode teaches us more 
than merely the fact that Avraham ate matzos on Pesach. Since it is the first time that matzos are written 
in the Torah, it goes to show that Avraham’s entire life was like Pesach. In other words, his life was not 
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chametzdik but rather matzadik. Chametz rises symbolizing haughtiness and Avraham was just the 
opposite when he acted with humility and expressed אנכי עפר ואפר. It is incredible that for seven days, 
which is 168 hours, one does not eat chametz. There are seven extra hours of Erev Pesach that we also 
don’t eat chametz, which makes a total 175 hours – the very same number of the years of Avraham's 
life. Chametz symbolizes the Yetzer Harah which Avraham had elevated, as the passuk says -  ומצאת את
 .Avraham was a Matzah Yid (Yetzer Tov) during his lifetime .(Yerushalmi Berachos 9,5) לבבו נאמן לפניך 
This is his relationship to Yetzias Mitzrayim, a lifetime of devaikus with Hashem. 
 
The Zohar Hakadosh says that even during Makas Bechoros, the Yidden were saved because of Avraham 
Avinu. On the words ופסח ה' על הפתח, the Zohar Hakadosh asks: it should have written "Hashem will 
pass over you", - not the door. Answers the Zohar that what the passuk actually means is that Hashem 
will pass over you because you have the seal of Bris Milah at the opening (door) of your body (house). 
Avraham Avinu represents the Milah for he was the first to perform this mitzvah. 
 
 
Now we can see the deeper remez in the קערה. The word קערה consists of the letters קעה, which are the 
years of Avraham Avinu plus the letter ר, which spells out ריש, which means the head ראש. Avraham was 
titled the ראש המאמינים.  The first time the Torah mentions emunah is by Avraham Avinu - 'והאמין בה. It 
also says in Shir Hashirim (4, 8) - תשורי מראש אמנה   and the Medrash (Shemos Rabba 23, 5) explains this 
passuk to mean that Yisrael merited to sing Shirah at Yam Suf because of Avraham who was the  ראש
  .אמונה
 
The קערה symbolizes Yetzias Mitzrayim because it has on it all the Simanim of the Seder - the maror, 
chazeres, charoses, a reminder of the Korban Pesach, karpas, and matzos. Yetzias Mitzrayim, as the 
Rambam writes, was the reinstallation of the Emunah that Avraham began but that which was lost in 
Mitzrayim. Avraham’s Ten Nisyonos gave way for the Ten Miracles for the Yidden and the Ten Makkos. 
Avraham himself was in a mini galus Mitzrayim and geulah. His whole life was a matzah life of 175 hours 
corresponding to 175 years, not chametz.  
 
This brings us to another person who is also hinted to on the קערה and that is Adam Harishon. As Rashi 
says (Bamidbar 7, 19) on the words,  כסףקערת  who's gematria is equal to the 930 years of Adam 
Harishon. What is the signifigance of both of them being found in the word קערה? The answer is because 
Avraham Avinu was called  האדם הגדול בענקים (Medrash Koheles 3,15). "The man (Avraham) amongst 
the giants" is referring to Adam Harishon. The life of Avraham had rectified the life of Adam Harishon. 
Avraham’s life of 175 years enabled Yisrael to go to galus as well as merit the geulah in order to receive 
the Torah where Adam Harishon’s life was corrected and brought to its shelaimus. 
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 אגוזים
 
The Rama writes that one should distribute to his children walnuts in order to keep them up and 
interested in the Seder. We know that on Rosh Hashanah there is a hakpadah not to eat אגוז because it 
is gematriah חט and it might cause a kitrug in shamayim.  What then is so important at the night of the 
Seder that we distribute אגוז to our children even though there is a possibility of kitrug? 
 
Let us examine the words of our Chachamim when it comes to Rosh Hashanah. One should not eat a 
walnut for it is the gematriah of חטא. However, the word חטא is 18 and אגוז is 17? Must be that we spell 
 counting the word itself and we have now 18. There is another explanation which we would like to אגוז
present and that is that in truth the word חטא is spelled without the ending letter of aleph which then 
equals אגוז. So now let us ask why is it necessary to spell it with an extra aleph if it doesn’t add to the 
pronunciation? The Baal Shem Tov explains that this is to show the Yid that even when he does a 
transgression he should know that Hashem who is called אלופו של עולם is still connected to him making 
Teshuvah more accessible. In other words, the Pinteleh Yid still remains even afterwards, thereby 
facilitating the teshuva process. 
 
Rosh Hashanah is the first day of Aseres Yemai Teshuvah. By eating an egoz on this night one might 
arouse the gematriah of  17 חט thereby causing a sinner to think that maybe he lost his bond with 
Hashem and He is no longer interested in his return to Him. Therefore we are advised not to eat the egoz 
so such a thought that there is no gain in doing Teshuvah will never enter his mind. One has to be clear 
that חטא is spelled with an extra aleph allowing for teshuvah. 
 
However, during Yetzias Mitzrayim at the night of the original Seder, that message was clear to us. We 
were holding by sinking into the fiftieth level of tumah and still Hashem Himself was going down to 
Mitzrayim to save us from Makas Bechoros and redeem us from bondage. The  עולםאלופו של  was making 
His appearance within our midsts so we realized clearly that we can do Teshuvah beccasue our bond 
with Him never left. 
    
 

 סימנים

The Simanim of the Seder can teach tremendous mussar. Let us take for example the Simanim of  ורחץ

מגידכרפס יחץ  . The Sfas Emes (Bo תרמח) writes Hashem gave us Galus Mitzrayim and freed us with the 

intent that by retelling the story of the geulah we will be spared suffering. This is similar to the gemarrah 

in Menachos 110b that whoever learns the Torah of the Korban Olah is deemed as if he brought a Korban 

Olah. So too, if one learns the parshiyos of galus and geulah from Mitzrayim it can be deemed as if he 

went through all the tzaros and was redeemed from them. 

This would apply even today. When we tell about the geulah from Mitzrayim in the third beracha of 

Shema during Shacharis, we end off with the tefillah  צור ישראל קומה בעזרת ישראל ופדה כנאומך יהודה וישראל
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 The reason being, that we just finished retelling about our miraculous deliverance from the hands .גואלינו

of Mitzrayim so now we can ask for deliverance from our enemies. 

This same message of the Sfas Emes is told over by the Simanim. קדש ורחץ. The word רחץ can be 

translated as bitachon in Hashem as we find in Aramaic ביה אני רחיץ.  Tonight at the Seder we must strive 

to sanctify ourselves and have bitachon in Hashem that He will deliver us from all our present tzaros.  

The reason being, for tonight we have the ability to break the tzaros by reciting the Haggadah. כרפס 

symbolizes the tzaros of Yisrael in Mitzrayim  600,000 ס פרך plus Yidden suffered in back-breaking slavery 

and tzaros. We are also afflicted with tzaros both personally and nationally. Yet we can break the tzaros 

 For by retelling the supernatural redemption we experienced thousands of years .מגיד How? With .יחץ

ago we can רחצה wash away all the tzaros that surround us.   

This could be the interpretation of  ולנווהיא שעמדה לאבותינו  that the והיא is referring to the Haggadah, the 

retelling of our galus and geulah from Mitzrayim. This alone had preserved us from annihilation 

throughout the generations. 

 

 

 טו סימנים של הסדר

The number of simanim at the Seder are fifteen. Other parts of the Haggadah that also has the number 

fifteen is דיינו. We can suggest that the fifteen parts of the Seder correspond to the fifteen pessukim that 

are in the first two parshiyos of  ישראלשמע  and  שמועוהיה אם . The first parsha of Shma requires one to 

accept the yoke of Shamayim. The second parsha demands the acceptance of accepting the yoke of 

Mitzvos. Yetzias Mitzrayim requires both acceptances which the Ramban learns correspond to  אנכי ולא

 the first two dibros (Yalkut Shimoni Shmos 20). The Haggadah is therefore the same avodah as יהיה לך

the first two parshiyos of Shema to accept upon ourselves these two yokes. 

Following the three parshiyos of Shema, we say 'ויציב ונכון וכול which are 15 declarations paralleling the 

fifteen pessukim of the Shema which we accept upon ourselves with all our hearts. Therefore the fifteen 

simanim of the Seder also correspond to the fifteen declarations of validation towards these fifteen 

pessukim. 
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 ארבע כוסות

Rav Shlomo Kluger asks why is there no inference to Mechiras Yosef in the Haggadah? Chazal and 

meforshim learn that this is the very reason why we were enslaved in Mitzrayim because the Shevatim 

sold Yosef there. If there is no mention of the problem then no one will know how it can be avoided so 

we won’t fall into the same trap again.  

Chazal tell us that the four cups of wine correspond to the four terms of geulah  והוצאתי והצלתי וגאלתי

 We would like to present another explanation. The brothers of Yosef went down to MItzrayim .ולקחתי

four times. The first time they went down to Mitzrayim was to fulfill the command of Yaakov to bring 

back provisions to eat (Bereishis 42,1). The second time they went back to get Binyamin to bring down 

to Mitzrayim and they left after Yosef revealed his true identity to them. The third time they went down 

to Mitzrayim was with Yaakov and the seventy members of their family.  The fourth time they left 

Mitzrayim and came back was when they went to bury Yaakov in Eretz Yisrael and then returned to begin 

the servitude. These four entries and exists to and from Mitzrayim could possibly correlate the four times 

Yosef was sold as hinted in the כתנת פסים which is the acronym of פוטיפר סוחרים ישמעאלים מדינים. Each 

sale to another purchaser caused Yosef extra pain and anguish. 

With this, we can understand another episode while the brothers were in Mitzrayim with Yosef. Sitting 

by Yosef’s table they drank wine with him even though both parties never partook of wine from the day 

they sold Yosef down to Mitzrayim (Bereishis 43,31 Rashi). Why did they suddenly drink now? The 

Chidushei Harim answers that Yosef before hand gave each brother a set of clothing and to Binyamin, 

he gave five sets. The Shevatim realized that they were not jealous at all of Binyamin because of the 

extra gifts that were given to them. This meant that they corrected the midah of jealousy that caused 

them in the first place to sell Yosef to Mitzrayim. Yosef also realized this and therefore both parties were 

celebrating the Tikkun MIddah of jealousy.  

In fact, they realized that the four extra sets of clothing symbolized the four sales to פסים that they 

caused in the sale of Yosef in which Binyamin was not involved. Even though they did not realize yet that 

the viceroy of Mitzrayim was their brother, nevertheless they took the message from Hashem and were 

happy to see that the middah of jealousy was uprooted. The Torah says they became inebriated. It could 

very well be that they drank four cups of wine symbolizing the four sales and the tikkun of their jealousy. 

Our Chachamim established four cups of wine to drink at the Seder which corresponds to the four cups 

that they drank with Yosef, each cup corresponding to an extra set of clothing that would have normally 

increased jealousy and yet it did not. The four cups of wine thereby demonstrated that they rectified 

each sale from the פסים. However, this only relates to the sales but the 22 years of agony that they 

caused Yosef and his father were not rectified and had to have its fixing by Am Yisrael being enslaved to 

Mitzrayim. It could very well be that the decree of 400 years of bondage was shortened 190 years the 

gematriah of פסים for the brothers corrected the middah of jealousy that because of which they had to 

go down to Mitzrayim into bondage.   
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These cups of wine that the Shevatim had with the brothers demonstrated that one can truly fix a bad 

middah such as jealousy which caused the galus of Mitzrayim. But it also carries with it the sad fact that 

the jealousy caused the sale four times in the first place. With this explanation we can answer Rav 

Shlomo Kluger’s question why is there no reference to Mechiras Yosef which is the cause of Galus 

Mitzrayim? The answer is that we do have an allusion to it and that is the four cups of wine together 

with our ability to ensure it would not happen again. 

 

       

   והוצאתי אתכם מתחת סבלות מצרים

The Chidushei Harim explains the term סבלות to mean tolerance. In order to merit redemption one first 

must sense disgust with the present state of galus. If one is tolerant of his matzav and feels comfortable, 

he will not seek change to better his physical or spiritual state. So the first stage of redemption is to 

remove the complacency feeling of galus and only then one can be advanced to the further levels of 

geulah. 

Why does the Torah use the word מתחת, from under? Would it have not been suffice to write  והוצאתי

 We can explain it to mean as follows. It was true that Am Yisrael tolerated the ?אתכם מסבלות מצרים

servitude and sort of made peace with their matzav. But what was the underlying cause, the תחת, that 

allowed them to do so? The answer is that they felt disconnected to Hashem who removed His 

hashgacha from them. Where is this explanation alluded to? It is hinted in the world סבלות itself. For if 

one takes the letters that are beneath )תחת) the root word סבל we will arrive at the letters נאכ. There is 

something very meaningful about these three letters as revealed by the spectacular interpretation of 

the mekubal Rav Shimshon Ostrapoli on the passuk (Bereishis (28,16)  'וייקץ יעקב משנתו ויאמר אכן יש ה

   .there is Hashem’s presence in this place however I did not know במקום הזה ואנכי לא ידעתי

There are four malachim who are called Chayos Hakodesh who carry the Kisayh Hakovod that Hashem 

kiviyachol sits on. They appear in the form of a lion, a keruv, an eagle and a man as seen by Yechezkail 

Hanavi (Yechezkail 10,14). The form of a man on the Kisey Hakovod is the picture of Yaakov Avinu (Chullin 

91b). Up until this Ladder Dream, Yaakov thought that there were only three malachim in varying forms 

carrying the Kisey and his from was excluded. During his dream, he realized that he himself is the fourth 

form on the Kisay. This is what he meant when in the morning he declared  הזהאכן יש ה' במקום  that up 

until now I thought that only אכן which is the acronym of  נשראריה כרוב , were carrying the Kisay. 

However,אנכי, that there are really four carriers which includes the added letter yud to אכן which 

represents the Adam in the form of יעקב, was לא ידעתי not yet known to me.   

Let us expand this thought. In the Kisvei Ha’ari ztl, he writes that the דעת of Am Yisrael was in galus as it 

is written תי להםושמי ה' לא נודע . The word דעת means connection as the passuk says  והאדם ידע את חוה
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 The reason why Hashem was not “known” to Yisrael was because they felt that they had no .אשתו

“relationship” with Him for they already lost their mutual bond and they felt abandoned by Hashem. 

Once one believes that Yaakov is no longer carved on the Kisayh Hakavod and the relationship between 

oneself and Hashem has terminated, then he becomes comfortable with his aveiros and does not seek 

to do teshuva for it no longer exists for him as an option. Now they were open to the philosophy that if 

it is over, one might as well enjoy life. However, they were mistaken. Hashem demonstrated to them 

that He was willing to turn nature upside down just to display that His relationship with Am Yisrael did 

not die but rather fainted momentarily and was in hiding. Hashem’s caring and continuous concern for 

His children was Hashem’s message of the Ten Makkos. These plagues reaffirmed the fact that the form 

of Yaakov Avinu is still carved on the Kisay Hakavod and that Hashem did not abandon His people. These 

Ten Makkos brought about the letter yud (numerical of 10) on the already existing אכן transforming it to 

מצריםאנכי ה' אלקיך אשר הוצאתיך מארץ  of the first dibbur אנכי .  

With this, we can understand the Chazal which comments on the passuk  הדבראכן נודע  that once I (Moshe 

Rabbeinu)  realize that there are Yidden who speak Lashon Harah against each other, it has become 

evident to me why Am Yisrael are in galus. The revelation to Moshe is in the word אכן for it also reflects 

the reason for the failure of Am Yisrael of restricting themselves to such talk. אכן they have given up 

hope concerning their connection with Hashem. They are no longer attached to the Kisay Hakavod which 

expresses that each Yid is an expression of Hashem’s kovod. If one would realize this, he would never 

dare to say anything negative about Hashem’s child. However, now that there exists only אכן and יעקב 

has been removed from the Kisay, what then is so special about another Yid that one cannot speak 

Lashon Harah concerning him. But as the Makkos progressed the letter Yud became clearer and clearer 

until the last plague of Makas Bechoros when Hashem’s love for every Yid attained a pinnacle and all 

Yidden were united as one. 

The Korban Pesach was a lamb which symbolized Yaakov Avinu (Bereishis Rabba 96,6). The passuk 

(Shmos 34,20) says ור תפדה בשהפטר חמ  this hints to the fact that Yidden were accepting their state of 

being identified with Mitzrayim who is compared to a חמור which means physical.  ולא שמעו אל משה מקוצר

 they could not hear Moshe Rabbeinu’s message of redemption because they were short on ruchniyus רוח

due to their perception that Hashem is disconnected from them. The way to rectify this misconception 

is  בשהתפדה  through Yaakov Avinu, by realizing that Yaakov’s connection of Am Yisrael to the Kisey 

Hakavod is still intact. 

 That is why Hashem carried Yisrael the night of the Seder to the place of the Bais Hamikdash to slaughter 

the Korban Pesach and returned them that same night.  In order to show them that they are still 

connected to the Kisay, since the foundation of the Bais Hamikdash sits directly above it (Rashi, Shemos 

15,17 Az Yashir). That is the reason why we find that Yaakov Avinu was the exclusive one of the Avos 

who was present during the miracle of Keriyas Yam Suf as the passuk says וירא ישראל את היד הגדולה that 

the name Yisrael refers to Yaakov Avinu (Baal Haturim Bereishis 37, 10) since geulah from Mitzrayim 

demonstrated that all Yisrael are connected to the Kisay Hakovod through Yaakov Avinu. 
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The gematriah of  כבודיעקב אבינו כסא  equals 364. The word המשיח with the word also equals 364. This 

shows that our bond to the Kisay Hakovod through Yaakov Avinu will last all the way to Moshiach to the 

point that each year at the Seder we can say with assurance לשנה הבאה בני חורין. 

  

 קידוש
 
We say in Kiddush  באהבה מועדים לשמחהותתן לנו ה' אלקינו  in the sefer Aish Kodesh he interprets this to 
mean that Hashem gave to us  'אלקינוה  a relationship that Hashem is our G-d. Instead of  'אלקינוה  being 
the subject of the sentenceת it is the object of what was given with love. As the fourth lashon of geulah 
states ולקחתי אתכם לי לעם I will choose you for my nation.  
 
A similar interpretation can be found in Birkas Hamazon with the beracha  ועל הכל ה' אלקינו אנחנו מודים
 on everything that is נודה לך It is difficult to understand after reciting a thank you to Hashem in .לך
significant to Am  Yisrael such as Eretz Yisrael, Yetzias Mitzrayim, Bris, Torah, Chayim, Chain, Chesed, 
food, and sustenance, we follow up with ועל הכל ה' אלקינו אנחנו מודים לך on everything we thank you, 
Hashem. What are we trying to imply with this blank universal thank you? The answer is that  'אלקינוה  in 
this text is also to be interpreted as the object received rather than the subject.  הכלועל  does not mean 
on everything but rather above everything we just mentioned is the thank you for our special 
relationship that you have given me and that is  'אלקינוה  that you are our G-d.  
 
Our mitzvos have to be fulfilled with the concept of a relationship with Hashem and not just ritual 
performance. The cognizance of such a relationship enhances the fulfillment of mitzvahs infusing them 
with more love and intimacy for then your relationship with Hashem becomes deeper and more 
meaningful. 
 
 when one realizes that Hashem gave lovingly this ותתן לנו ה' אלקינו באהבה מועדים לשמחה חגים וזמנים לששון
relationship with Him, that alone is a sufficient reason to make Yomim Tovim with simcha and sason 
even if we have nothing else but that.  
 
 

 קידוש
  
The Pachad Yitzchak (Pesach 73) poses the following question. In Tefilla we say  אתה בחרתנו מכל העמים 
in the form of nochah which means in the personal from אתה as if one was speaking to Hashem, “You 
have chosen us”. This is in contrast to Kiddush where we recite the same line but in third person  אשר
 ?”He has chosen us from all nations“ בחר בנו מכל עם
 
The Sfas Emes (Pesach p. 96) on the passuk מה יפו פעמיך בנעלים How beautfful are your steps in shoes 
(Shir Hashirim 7,2) wrote that this remark was said by the goyim concerning the Shlosh Regalim when 
Am Yisrael would travel to the Bais Hamikdash for Yom Tov. It seems that when Yidden entered the 
courtyard of the Bais Hamikdash it was evident on their faces that the light of the  פני מלך חיים caused 
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their changed appearances. This is what the passuk means וראו כל עמי הארץ כי שם ה' נקרא אלקיך that all 
the nations shall see that the name of Hashem is called upon you (Devarim 28,10). The word   נקרא עליך 
specifically refers to the Yomim Tovim for they are called מקראי קודש. 
 
With the above explanation we can anwer that Tefillah is different than Kiddush. The Tefillah of Yom Tov 
corresponds to the Yom Tov korbanos which were sacrificed in the Bais Hamikdash. In the Bais 
Hamikdash we felt a personal אתה relationship with Hashem of which even the goym recognized. 
Therefore the nusach of Tefilla is personal. This is in contrast with the nusach of Kiddush which has 
nothing to do with the Bais Hamikdash and it is in third person. 
 
A support to this answer is found in the nusach of Tefillah that we say in אתה בחרתנו  at the end,  וקרבתנו
 Your great and holy“  ושמך הגדול והקדוש עלינו קראת .You brought us closer to Your avodah מלכנו לעבודתיך 
name You called upon us”. This closeness with Hashem refers to the Bais Hamikdash on Yomim Tovim, 
the lashon of קראת as in מקראי קודש. We don’t mention at all  וקרבתנו in the nusach of Kiddush because 
there is no recognizable difference during the Kiddush of  the  שם ה' נקרא עליך. 
 
Once we are on the topic, let us furrther examine why is the nusach of the Shabbos Kiddush also in two 
forms. At the beginning of the Kiddush the nusach is in third person אשר קדשנו במצוותיו ורצה בנו, הנחילנו   
and the end the nusach changes to personal, כי בנו בחרת ואותנו קדשת, הנחלתנו? We can answer that there 
are two parts of Shabbos each one mentioned in the first and second Luchos. In the first Luchos the 
reason for keeping Shabbos is because it is זכר למעשה בראשית and we are emulating Hashem and His 
resting from creativity on Shabbos. On the second Luchos is written another reason that of to remember 
that we were slaves in Mitzrayim and Hashem redeemed us. There is a big difference between the two 
reasons as the Kuzari points out. He asks why in the first dibbur of the Aseres Hadibros it is written I am 
Hashem who took you out of Mitzrayim and not I am Hashem who created the heavens and earth? He 
answers that Breishis was a universal experience in contrast to Yetzias Mitzrayim which was personal to 
Bnei Yisrael alone. It was in Yetzias Mitzrayim which Am Yisrael experienced Hashem as if He was face to 
face with every individual. For instance in Maakas דם when a Yid and a Mitzri drank from the same cup 
one drank water and the other blood. During Makas Choshech a Yid standing next to a Mitzri had light 
while the Mitzri was paralyzed by his darkness. In short Yetzias Mitzrayim was an experience of the 
Hashgacha of Hashem right in front of him. 
 
The first part of the beracha of Kiddush shares the reason of the first Luchos that of  מעשה בראשית and 
therefore it is is third person because from the creation alone one doesn’t see or sense Hashem unless 
he works diligently to uncover Hashem’s hiding from Man. Yetizas Mitzrayim begins the second part of 
the Kiddush corresponding to the reason written in the second Luchos. From then on the nusach of the 
Kiddush switches to the personal form because Yetzias Mitzrayim was a very personal experience for Am 
Yisrael. 
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 מקדש ישראל והזמנים

Hashem is mekadaish Am Yisrael who sanctify the Yomim Tovim. When someone is mekadaish an object 

to the Bais Hamikdash or betroths a woman, he brings sanctity to the matter, form or substance. 

Therefore it is difficult to understand how does one sanctify time a Yom Tov which is not tangible and 

possesses a spiritual nature? The kedusha of Yom Tov really stems from the kedusha of Shabbos which 

is called  קודשתחילה למקראי . The Ohr Chayim Hakadosh explains that the world had existence only for six 

days after which it would have returned to nothingness. Shabbos came along and through it,  וינפש 

Hashem gave tangible existence to the world for another six days. This cycle repeats itself every six days 

as we see from the Ohr  

Chayim who derives this truth from the passuk  כי ששת ימים עשה ה' את השמים ואת הארץ וביום השביעי שבת

 that Hashem created the world for six days, to last six days. With the seventh day, he rested and וינפש

blew nefesh for further existence. We see from this that Shabbos has a power to create יש מאין something 

from nothing. Part of this renewed creation is time for the next six days include time as well as space. So 

if the Yomim Tovim derives it's kedusha from Shabbos the תחילה למקראי קודש then the same power of 

sanctification was transmitted to Am Yisrael to sanctify the Yomim Tovim. 

When Chava was confronted by Hashem why she ate from the Aitz Hadaas, she responded הנחש השיאני 

the Nachash deceived me. The Sefarim explain that the word השיאני can be read as היש אין which 

according to our interpretation can mean that by eating from the Aitz Hadaas you will have the power 

of Hashem to create “the matter” that you see in the world, from “nothingness”. We are taught that 

 must possess some truth in order for it to exist. What then was the truth in the שקר that שקר אין לה רגלים

sheker of the Nachash’s deceit? We can say that the tree would have given such a power to one who 

eats from its fruit only when Shabbos enters the world. For then the רע would have turned into טוב and 

such a creative power would have been accessible. This is hinted in what Hashem commanded Adam 

)Bereishis 2,17) ומעץ הדעת טוב is gematriah שבת. On Shabbos, the Aitz Hadaas would have transformed 

into a substance whose properties would be completely good. Chava was led by the Nachash to 

understand that eating before Shabbos would also achieve the same results. That is why right after the 

chait the passuk says  תאנהויתפרו עלי  they covered over their nakedness by sewing fig leaves together. 

The sewing was an important detail in covering over their nakedness because it points to where their 

shortcoming lay. The word ויתפרו is gematriah שבת. Had they realized the kedushas Shabbos which had 

the power to create existence from nonexistence, they would have waited a mere few hours just to eat 

from the Aitz Hadass with permission.   

It is the Shabbos that possesses the power to create anew the world, to remove the רע and leave over 

only the tov and to make an even greater and purer tov than before. Man is compared to a tree האדם  

אלהיתנפש  He possesses a .טוב ורע of דעת Man was gifted with עץ השדה   and a נפש בהמית. During the 

week he struggles that the good should overpower the bad within him thereby making correct moral 



 בס"ד

15 
 

choices. However, on Shabbos when each person is gifted with a neshamah yesairah, Man becomes an 

הדעת טוב עץ  and there is Shalom Bayis within himself where even the רע submits to the tov. 

 

 כרפס
 
The Tur in Siman 473 says that the reason of the Karpas is solely to arouse questions from the young 
children. Therefore even less that a kazayis is sufficient. This is the first Siman in the Seder that is 
specifically instituted for the children to ask. Why was the word Karpas used for such a purpose since 
many vegetables fit in the Karpas category according to the various customs?   
 
The  סיפור יציאת מצרים comes in the form of question and answer for example theמה נשתנה are four 
questions. Tonight we encourage the children to ask questions about the Haggadah and for this reason 
we hand out nuts so they will stay up and ask questions (Pesachim 109). Even the Torah itself brings the 
passuk (Shmos 13 14) והיה כי ישאלך בנך that the Torah seeks that the mitzvah of  סיפור יציאת מצרים should 
come specifically in a question form. 
 
One answer can be because the entire galus came about by Avraham Avinu’s question to Hashem  במה
 which on the surface seems like a lack of emunah and which according to (Breishsis 15,8) אדע כי אירשנה
some opinions caused the entire galus Mitzrayim. Tikkun requires not only the act but even the language 
or word that was used in a spiritual shortcoming episode. We see this truth in many instances. The chait 
of the Aigel Hazahav emerged with the statement אלה" אלהיך ישראל” and the tikkun was to build a 
Mishkan of gold with the words אלה פקודי" המשכן". Likewise we find Moshe Rabbeinu beginning his shira 
at Kerias Yam Suf with the word אז because he used this word derogatorily to Hashem when he 
complained  מאז באתי אל פרעה הרעותה (Bereishis 5,23). From the Haggadah we see even a more 
remarkable component of tikkun. Even the form of the words whether it was a question or a statement 
also needs a tikkun. It is awesome to realize how much the middas Hadin is exacting when it concerns 
aveiros and their tikkunim. 
 
Another possible answer is that Yetzias Mitzrayim is the tikkun for the chait of Adam Harishon eating 
from the Aitz Hadaas. The Chasam Sofer (Chadashos p.11) writes that the cause of Adam’s aveirah was 
because he failed to ask Chava what is the contents of this drink that she is giving him. According to one 
opinion (Bereishis Rabba 19,8) the Aitz Hadaas was a grape tree. After she ate from it she took some 
more grapes and squeezed them into grape juice and handed it to Adam. Adam should have inquired 
where the contents of this drink came from before drinking it. Adam answered back to Hashem  האשה
 meaning I trusted her kashrus and it was not necessary to ask. Hashem nevertheless said אשר נתת עמי
that if you were a true ירש שמים you still would have inquired beforehand.  
 
According to this explanation the omission of asking the source of the food from which he partook was 
the reason why he transgressed the mitzvah that he was given. Therefore the tikkun at the night of the 
Seder has to come specifically in question form over foods such as matzah, maror, dipping and even 
reclining when eating. 
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Now we can understand why the eating of the כרפס  before the meal was chosen as a point in the Seder 
which is supposed to bring out questions from the children.  According to the Chasam Sofer’s explanation 
the letters of  כרפס spell ס, which means to be סומך, to depend upon, and the other letters spell פרך 
which means a question. Instead of Adam relying on his wife concerning the permissibility of the food 
she had given him, he should have asked and inquired first. The failure to do so caused '600,000 ס Yidden 
to labor  עבודת פרך in Mitzrayim until the geulah was possible. We see from these letters in כרפס that 
the cause of the bondage of Mitzrayim began at the beginning of creation with the chait of Adam 
Harishon by listening to Chava without question. 
 

 

 מגיד
 
Why didn’t our Chachamim establish a beracha before fulfilling the mitzvah of Sippur Yetzias Mitzrayim? 
 
The Neosh Hadeshe (vol. 2 p. 197) writes that there are two types of Emunah. One is Emunah in the 
heart that one believes that it is true. There is a second type of Emunah in the intellect that one believes 
with such a solidness as if he sees its truth with his eyes, seeing is believing. At night during tefillas Arvis 
we say the beracha   ואמונה כל זאת  which represents the Emunah in his heart like the nighttime when 
sight is not accessible naturally. In the morning the beracha takes the form of 'ויציב ונכון וכול which are 
expressions of understanding and intellect which parallels the higher level Emunah which one could 
almost visualize with his eyes. 
 
The questions of Ma Nishtanah are basically why do we need to make visual aids to the story of Yetzias 
Mitzrayim of eating matza maror dipping and reclining. Just telling the story would be sufficient. The 
answer is that our Chachamim wanted us to attain at the night of the Seder the higher level of Emunah 
as if one could see the emes of the redemption with his own eyes. That is the meaning of the story 
brought by the Baal Haggadah that five Tanaim were discussing the story of Yetzias Mitzrayim the entire 
night until their talmidim entered and said that we have reached the time to recite the Keriyas Shema of 
the morning. What they were really saying that the purpose of attaining the clarity of Emunah intellect 
with one feeling as if he went out of Mitzrayim has been reached which is the level of the story of Yetzias 
Mitzrayim in the third parsha of Shma אני ה' אלקיכם אשר הוצאתיך מארץ מצרים להיות לכם לאלקים    and which 
is followed by   וישרויציב ונכון וקיים . This could very well be why the Baal Haggadah established fifteen 
Simanim in the Seder to correspond to the fifteen validations of  ונכוןויציב  juxtapositioned to Yetzias 
Mitzrayim. This is also the difference between the mitzvah of remembering Yetzias Mitzrayim every day 
and the mitzvah of Sippur Yetzias Mitzrayim at the Seder night. The former involves Emunah in the here 
and the latter Emunah Intellect. 
    
With this, we could answer why isn’t there a beracha on the Haggadah? The answer is because who can 
say for sure that one will attain the madraigah of Emunah Intellect at the night of the Seder which is 
really the mitzvah desired. 
 
We can now explain why were Yidden commanded to eat matzah at the Seder when the reason in the 
Haggadah of eating matzah was because of the event that occurred the following morning? They were 
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so rushed by the Egyptians to leave that there was insufficient time to allow the dough to rise and it 
remained as matzos and not regular bread. The answer is that both matzahs,the night and the day, 
reflect the two levels of Emunah. At night they ate matzos that symbolized the Emunah of the night and 
of the heart, simple Emunah in the coming redemption. During the day the matzos that did not rise were 
a reflection of day Emunah which is the attainment of clarity in one’s Emunah Intellect as if they saw it 
with their own eyes. The fact that the second matzas are the reason stated why we eat matzos 
demonstrates that the higher level of Emunah Intellect is the desirable goal to reach on the Seder. 
 
Why did the Yidden merit the level of שכלית אמונה   ? We can suggest because the Egyptians made a 
decree that was totally irrational and that was the Yidden would have to come up with the same amount 
of bricks made even though they now have to gather the straw from the fields on their own while 
previously it was given to them. It made no sense for it was impossible. Hashem’s reward for this was 
not just plain Emunah but a rational Emunah that makes very clear sense. This is hinted in the claim that 
the had against this decree  אומרים להם עשותבן לא ניתן להם ואתם ובלבנים אתם  Straw is no longer given to 
them and you demand to build the same amount of bricks when the straw was given to them? The word 
שכלאמונה  It is the gematriah of .תבונה means intellect תבן . The suffering of the Yidden with this irrational 
decree presented them with the gift of the highest Emunah available אמונה שכל. 
 
 

 מגיד
 
Why don’t we say a beracha of Shehechiyanu on the mitzvah of Sippur Yetzias Mitzrayim which comes 
once a year? The Avudraham answers it is included in the Shehechiyanu of Kiddush. We could answer 
the question with another one. Why isn’t there a beracha on the mitzvah of Sippur like every mitzvah 
before we fulfill it? The Chasam Sofer answers that it is included in the beracha at the end of Maggid 
which is אשר גאלנו. He asks why not make it in the beginning before the mitzvah like in every other case? 
He answers that Sippur Yetzias Mitzrayim is different from any other mitzvah. At the night of the Seder, 
one must feel as if he is going out of Mitzrayim. If so in Mitzrayim we were not yet undergoing gairus 
until the end of Yetizas Mitzrayim so the beracha must be said at the end of the Sippur. A ger cannot say 
the Berachah before he tovails because he cannot yet say the word וצונו until he is megayair. The same 
way we cannot make a Berachah on a mitzvah of Maggid before we undergo the gairus experience which 
only comes after the Yetzuas Mitzrayim feeling which is at the end. So too we can apply the same answer 
to the beracha of Shehechiyanu. The feeling of gairus and thankfulness to Hashem is only experienced 
at the end of the gairus which according to the Chasam Sofer is only at the end of Maggid. So it is also 
included in the Berachah of Asher Gealanu. 
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 מגיד
 
The Torah writes, during the maaka of ארבה , the commandment to relate the exodus from Egypt  למען
 Why was the .תספר באזני בנך ובן בנך את אשר התעללתי במצרים ואת אותותי אשר שמתי בם וידעתם כי אני ה'
mitzvah of  מצריםסיפור יציאת  inserted in this particular plague?  
 
One answer can be that the Makkah of Locusts was unique because here, Moshe was not told by Hashem 
what makkah to bring on MItzrayim. Moshe just felt this was the makkah to bring and Hashem agreed. 
This was like the Torah She’Be’al Peh which is derived from the hearts of the Talmidei Chachamim. 
 
Concerning the mitzvah of Maggid, the Baal Haggadah tells us וכל המרבה לספר ביציאת מצרים הרי זה משובח. 
The lashon of מרבה parallels the plague of ארבה since they share the same root. How do we attain this 
level of  מרבה? In the Haggadah, we say חייב אדם לראות את עצמו כאילו הוא יצא ממצרים. One has to feel as 
if he personally experienced Yetzias Mitzrayim, that night. If one can truly imagine this, the story of 
Yetzias Mitrayim would flow from his heart.  
 
Our Chachamim intentionally did not establish a beracha to be said prior to the fulfillment of this very 
important mitzvah as they have done by every other mitzvah. The reason behind this is that one should 
not have to be commanded to thank Hashem for Yetzias Mitzrayim. Rather he should be so naturally 
overwhelmed with gratitude that the story should just flow out of his heart, retelling the hundreds of 
miracles that Hashem performed for him to make his redemption a reality. Shlomo Hamelech tells us 
(Mishlei 30,27)  מלך אין לארבה ויצא חצץ כולו Even though the locusts have no king, they go out as a unified 
army. The species of locusts do not need a leader to direct them for they feel what they have to do 
without instructions. By Kerias Yam Suf the passuk says  משהאז ישיר  and Rashi comments on the word אז 
saying אז עלה בלבו- then, the Shira of gratitude overflowed from his heart.   
 
Another explanation to this question can be answered with the pashat of the Chasam Sofer. On the 
passuk (Shmos 10,5) וכסה את עין הארץ ולא יכול לראות את הארץ ואכל את יתר הפליטה - they will cover the 
surface of the earth to the degree that one will not be able to see the earth and they will consume the 
residue from the makka of Hail. He explains that the locusts stripped the earth from its vegetation 
because there were so many layers of them that the light of the sun was blocked off for all the lower 
layers of the locusts. Chazal tell us that a blind person cannot be satisfied when eating. Because of the 
multi-layered locusts, the ones on the bottom were unsatiated so they kept on eating and eating thereby 
consuming every morsel of vegetation that remained after Barad. 
 
This is the perception that is required from us at the night of the Seder. The more we praise and thank 
Hashem for the miracles of the redemption the more we must feel that we are in the dark and hunger 
for more ways to thank Hashem for what He did on our behalf. The Baal Haggadah wants to make us 
aware of this perspective. The Torah talks only of Ten Makkos, however, the Baal Haggadah brings 
varying opinions of the seemingly endless makkos that were in Mitzrayim - 40, 50, and at Kerias Yam Suf, 
50,200,250. It seems that the lists keep growing and we keep finding more. We are so overwhelmed with 
gratitude that we possess a deep drive to find new ways to thank Hashem for this historic night of geulah. 
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 הא לחמא עניא די אכלו אבהתנא בארעא דמצרים

The words of אהבתנא, which literally translates as our fathers which are our ancestors, can also be 

referring to our Avos. As the Sfas Emes explains (Pesach תר"מ) on the part of the Haggadah we recite 

further  אילו לא הוציא הקב"ה את אבותינו ממצרים  that our Avos were of such great spiritual strength that 

they would be able to preserve their spirituality in the Galus of Mitzrayim which is the root of the other 

Four Exiles. Therefore Hashem began Galus Mitzrayim on the heels of the death of the Avos. In this way, 

the impression of the Avos’s avodahs Hashem, was still felt, and it helped Am Yisrael to hold on to 

Hashem much longer than if it was missing. It was only through the impression of the Avos that was left 

in every Yid that they merited to the geulah at the end. Otherwise, the results would have been  הרי אנו

לפרעה ומצרים ובנינו ובני בנינו היו משועבדים .  

This could also be the interpretation of what we say further in the Haggadah (Bamidbar 20,15)  וירעו לנו

 לאבותינו Secondly, the ?וירעו לנו ולאבותינו מצרים Would it not have been more proper to say .מצרים ולאבותינו

should have preceded the ולנ ? The answer is that ולאבותינו refers to the impressions of Emunah that the 

Avos left in us that were still fresh. They were not live people that they could be grouped together with 

 and for the same reason they were not mentioned earlier. However, the Avos still receive tzaar to לנו

see that their children are not connecting to the impression that they embedded within them.    

With this explanation, we can answer a troublesome question. Chazal tell us that the parsha of ויחי is 

closed which means to say that it doesn’t have the nine empty letter spaces that characterize the 

separation from one parsha to another. This omission tells us that when Yaakov passed away the hearts 

and eyes of Yisrael became closed up from the tzarah of the servitude. The question is that we are 

standing at the opening of the parsha which talks about the seventeen best years of Yaakov’s life  ויחי

 Why over here did the Torah decide to reveal his death and the oncoming spiritual .יעקב בארץ מצרים

deterioration of the Galus? It is to make us aware that because of Yaakov’s greatest years in Mitzrayim 

Hashem began the galus as soon as he died so the impression of these years will carry Yisrael through 

the galus unto the geulah.   

In the same manner, we can apply the interpretation of the Sfas Emes to הא לחמא עניא. The matzah 

symbolizes Emunah. Our ancestors ate matzah in Mitzrayim. Our ancestors are called Avos because the 

Emunah of the Avos was still fresh and impressionable and nourished them with emunah fortitude in 

order to withstand the onslaught of the galus. We hint to this interpretation as we display the three 

matzos which symbolize the three Avos. Would it not have been for the Emunah of the Avos אהבתנא 

which influenced our ancestors we would never have had the ability to be redeemed from there.  

A hinting to this can be found in the Korban Pesach. The Medrash says (Shemos Rabba 15,4) Rabbe 

Yehuda says (Shir Hashirim  2,8)  מדלג על ההרים Hashem says if I look at the deeds of Yisrael they have 

no merit to be redeemed forever. However, to whom do I look, at their holy Avos as it says (Shemos 6,5) 

 .I will remember the merit of the Avos and redeem them וגם אני שמעתי את נאקת בני ישראל ואזכור את בריתי
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The Avos are called הרים mountains (Micha 6,2). The Maharal writes (chapter 35 Gevuros) the passuk 

describes the Korban Pesach as  אבותשה לבית  which is a halacha exclusively to be fulfilled in Pesach 

Mitzrayim and not in future generations. The reason being, that the redemption from Mitzrayim was in 

the merit of the Avos which includes the Avos who are our mishpacha לבית אבות.  

This is what the שה the sheep of the Korban Pesach also hinted to. For the gematriah of שה including 

the word is 306. Each one of the Avos implanted in Yisrael this power of Emunah in Hashem. Three times 

 Because of the Emunah of the Avos that resided in us at that time of the galus, Yisrael .שה equals אמונה

merited to be redeemed from Mitzrayim. הא לחמא עניא די אכלא אבהתנא בארעא דמצרים. 

 

דברים הרבה לחם עוני שעונין עליו  
 
In Pesachim, 116 different opinions are given as to the interpretation of לחם עוני. The basic pshat is, 'the 
bread of affliction', which tells us that during our bondage, the Egyptians gave us this bread because it 
is cheap to make and it lasts a long time in one’s stomach therefore making him feel full. Another pshat 
is 'a poor man’s bread', that one only possesses a part of a whole bread. Shmuel’s opinion is that עוני is 
derived from the lashon of 'to answer'. It is through these matzos that we answer many things. Why 
didn’t Shmuel just say we answer the Haggadah? What are the דברים הרבה, other than the contents of 
the Haggadah that we seek answers from the matzah for? Why did Shmuel argue on the two previous 
explanations in order to say his own? 
 
If we went out of Mitzrayim, why is it that we experience other galuyos? This concept of other galuyos 
related to Mitzrayim is alluded to even as early as in the Bris Bain Habasarim in the passuk  וגם את הגוי
 also, is referring to the other galuyos besides Mitzrayim. Hashem makes וגם that the אשר יעבודו דן אנכי
Moshe Rabbeinu aware of this fact when He answered him on the question 'what is the name of Hashem 
that is connected to the geulah that I should tell Bnei Yisrael'. Hashem responded with אהיה אשר אהיה, 'I 
will be with them in this galus and I will be with them in the coming galuyos' (Shmos 3, 14). Moshe asked 
Hashem: why mention and worry them about the future galuyos when they are still in the present one?" 
Hashem agreed and told Moshe to only say' אהיה sent me'. 
 
We see from this that it was known that other galuyos were destined to follow their geulah from 
Mitzrayim. Why? Because we left before the 400 years decreed in the Bris Bain Habasarim were over. 
The debt of those owed years would therefore paid with other galuyos. It is the Lechem Oni, the bread 
of affliction, which gives this answer. But, it is not the affliction of the past in Mitzrayim that the matzah 
answers and explains, but rather to explain the purpose of the following galuyos after Mitzrayim. 
 
As the passuk says  שבעת ימים תאכל עליו מצות לחם עוני כי בחפזון יצאת מארץ מצרים למען תזכור את יום צאתא

כל ימי חייךמארץ מצרים  ". The passuk states, that we eat matzah, called Lechem Oni, because of חפזון, we 
prematurely left Mitzrayim. Why must we remember that we were chased out of Mitzrayim 
prematurely? The main remembrance for eating the matzah is that we were redeemed and not the haste 
factor in the redemption. The answer is that the haste factor is stressed so that we will not question why 
we are suffering in other galuyos. The answer is because of the haste factor we must pay back the debt. 
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It is as if the Torah is saying eat matzah for it will remind you that your premature exodus will bring upon 
you לחם עוני affliction through the other galuyos to come. The matzoh is לחם עוני poor man’s bread who 
only possess a piece, not the whole. So too our geulah from Mitzrayim was like poor man’s bread, only 
'a piece' of the 400 years. By eating matzos on Pesach we will be reminded of the day we went out, which 
was premature, because we were supposed to be there for another 190 years. Remembering this day 
will be כל ימי חייך all the days of Am Yisrael’s life until Moshiach because that is how long the galuyos will 
last to serve as a payment for the old debt of Yetzias Mitzrayim.  
 
Now we can understand the Shmuel who said that the Lechem Oni can answer דברים הרבה which hints 
to the other four galuyos and maybe even the fifth one as we shall soon see. The word דברים is the 
acronym for 'ד, four galuyos, the ב is מ ,בבל is י ,מדי is יון and  ר is רומי. Since the matzo dough did not rise 
which was an indication that we were rushed out before the designated time, now we have to fulfill the 
debt of affliction with these four galuyos. However, Chazal tell us that there is a fifth galus as well the 
galus of Yishmael. Rav Chaim Vital writes in his sefer a  טובעץ הדעת  on Tehillim (124, 1), that Yishmael is 
the harshest galus because Yishmael is called אדם due to his Milah and he was a son of Avraham. All the 
other galuyos are compared to animals. Not so Yishmael, who is compared to a wild man. His galus will 
be the worst of all four. That is why he is called אלשמע  ,ישמעאל  for they will cause us the most anguish 
and we will scream out to Hashem and he will listen. The Rabbeinu Bachya writes (Bereishis 21,14) they 
hate us more than any other nation in the world.                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                          
 
The fifth galus of Yishmael is hinted in the word הרבה. The letter  ה stands for the fifth galus and the rest 
of the letters spell רבה which means greater and more intense. As we explained, the fifth galus will be 
the worst and cause the most tzaros than all the rest. That is why the galus of Yishmael is hinted in a 
different word set aside from the other ones because of its severe afflictions and its unique merits. This 
is what it means  הרבהשעונים עליו דברים , the matzos explain why Am Yisrael must continue to undergo 
suffering in these five galuyos until today. 
 
So, we can now explain that all the explanations of עוני לחם   bread of affliction and the bread upon which 
we answer  הרבהדברים , and a poor man’s bread are really driving the same point home and no one is 
really arguing with each other. The affliction is not only referring to the past affliction in Mitzrayim but 
also to the affliction of the other galuyos that followed galus Mitzrayim. The matzah of the redemption 
is a poor man’s bread symbolizing that we only paid back part of the debt. Shmuel says that this matzah, 
which is because of a premature exodus will answer the דברים הרבה the reason of the four galuyos. 
 
With this, we can understand the Baal Haggadah when he says וכל המרבה לספר ביציאת מצרים הרי זה משובח. 
The Baal Haggadah is echoing the דברים הרבה of Shmuel indicating that we must talk with gratitude about 
the other galuyos and our redemption from them at the night of the Seder that are really just a 
continuation of Yetzias Mitzrayim. This is derived from the word המרבה which is the acronym of the Four 
Galuyos. The letter ב stands for בבל, the letter מ stands for מדי the two letters ה which add up to  י stand 
for יון, and the letter ר stands for רומי. This is what the Baal Haggadah hints to when he writes  לספר ביציאת
 .that we have experienced יציאת מצרים symbolizes the two יציאת in the word ב The extra letter .מצרים
One that occurred in Mitzrayim of the 15th of Nissan, and the second, which is our redemption from the 
other Four Galuyos, which is the second segment of Yetzias Mitzrayim.     
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The passuk following Hashem’s revelation to Moshe about other galuyos says זה שמי לעלם, and the 
gemarrah darshans (Rashi 3,15) 'this is My name to be concealed when reading it'. Even though I am 
written 'יהו my name is read with the pronunciation of the name אדני until the coming of Moshiach who 
will reveal Hashem’s kovod throughout the world. Had Am Yisrael finished their debt to Mitzrayim then 
they would have received the Torah, gone to Eretz Yisrael, and Hashem’s name would have been 
pronounced with  'יהו as it was written. Now as we journey through all the galuyos we must wait till that 
day comes when our debt is paid up completely and merit the era of the revealed Name of 'יהו. 
 
The reason why the name of Hashem שמי is עלם concealed, is alluded to in the words themselves. 
The דבר העמק   writes (Devarim 16,3) that there were three processes of חפזון that facilitated the Yetzias 
Mitzrayim prematurely. The חפזון of the שכינה, the חפזון of Yisrael in the morning, and the חפזון of תמצרים, 
which was at night time, when they screamed כולנו מתים. It could very well be because of his explanation 
why the minhag is to have three matzos at the Seder because they symbolize hastiness and the geulah 
came about because of the three interests involved in Yetzias Mitzrayim. 
 
According to his pshat the three interests involved in Yisrael being hurried out ahead of schedule  שכינה
  .because of the above three אדני which now is read as שמי spell the acronym מצרים ישראל
 
Now let us examine the word עלם. Firstly, עלם is the backward acronym of  לחם ענימצות . There wasn’t 
enough time to rise because Am Yisrael left in a rush prematurely in order not to fall into the fiftieth level 
of tumah. The word עלם also means swiftly as Chazal darshan on the passuk ותלך העלמה (Shmos 2,8 
Rashi). It was because of the hastiness in our departure from Mitzrayim that caused the name of Hashem 
to remain in concealment until Moshiach. 
 
With the above, we can now explain Rabban Gamliel’s peculiar order of Pesach Matzah Maror. Shouldn't 
Marror be before Pesach and Matzah, which symbolize the geulah? The answer is as we mentioned 
above. Because Hashem was Pesach, skipped over, the decree of 400 years and we ate Matzah לחם עוני 
only paying a partial debt because of the חפזון, we must throughout the generations, encounter the 
Maror, the affliction of the future galuyos, in order to pay back the debt fully and greet the Moshiach. 
 

 מה נשתנה הלילה הזה מכל הלילות
 
It says in the Pesikta 23  דאחר כבוד תקחני שאמר דוד המעלה שאחר שעשו הרשע היה אוכל זכותו עבור מצות כיבוד

יקחני השי"ת מגלות  אב שקיים באביו אז  After the merit from the great kovod that Aisav honored his father 
runs out, then I will take you away from galus. 
 
In the sefer Mishneh Sachir, he explains this Chazal as follows. The passuk says ( Bamidbar 20,15)  וירעו

ולאבותינולנו המצרים   the Egyptians did terrible things to us and to our fathers. Rashi comments on the 
word ולאבותינו from here we learn that our Avos who are buried receive tzaar in that the goyim afflict 
us. Why do we have to know this fact? The answer is that the children of Yishmael and the children of 
Aisav also stem from Avraham and Yitzchak. They must be careful not to cause harm to Yisrael because 
that would bring the Avos tzaar. If Aisav doesn’t care about the tzaar he causes to Yitzchak then his 
honoring of his father during his lifetime was only a show and real and he therefore loses that merit. This 
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that Aisav keeps on harming Yisrael, they have already depleted their mitzvah of Kibbud Av for what it's 
worth. Therefore now is the time for the geulah. This is what Dovid Hamelech says that after the kovod 
runs out, You will take me to the geulah. 
 
Concerning this delay of our geulah we ask the מה נשתנה. The galus is compared to night. We have 
already been through three exiles and their redemption from it. This fourth exile of Galus Edom seems 
overextended more than two thousand years. Looking at Jewish History we are well past the kovod of 
Esav with all his tzaar that he caused the Avos, destruction of the Bais Hamikdash, Spanish Inquisition, 
pogroms, persecutions, Holocausts, shul bombings, Anti-Semitism etc. Why are we still in galus? How is 
this night (galus) different from all the other nights which terminated with a geulah? The four answers 
to this riveting question all begin with שבכל הלילות.  
 
The first and second answers are that all other nights we eat matzah and chametz but in this galus it is 
matzah alone. It might be true that by Aisav causing tzaar to Yisrael his mitzvah of kovod to his father 
depletes, but we, unfortunately, refill it right back up by our Sinaas Chinam, Machlokes, Lashon Harah 
to our fellow Yidden. The facilitation of spreading Lashon Harah worldwide within a second to millions is 
mindboggling because of our technology. It is not like the old days where juicy news could only be 
discovered in the Mikveh or the local paper if they even had one. The tzaar that we cause another Yid 
by our selfish actions multiplies the aveirah millions of times more than before. The word מצה also means 
to argue to bring to machlokes and separation. This answer to Ma Nishtana is  מצהכולו  with the help of 
technology the same Lashon Harah travels worldwide polluting everyone which was not so in the other 
galuyos. We are constantly canceling Aisav’s withdrawals of kovod from his Kibud Av account. Over two 
thousand years his account is still open and has not been closed.  
 
We are non-stop giving maror to our Avos. It shows that we too don’t care about their tzaar when we 
afflict their children. 
 
By continuing these aveiros we awaken the grand aveirah of Mechiras Yosef arousing once again the 
above aveiros and the tzaar that Yaakov had thinking for 22 years that his son Yosef has died. This is 
hinted in the third answer that in this night of galus we dip the kesones in twice. Not only did the brothers 
dip Yosef’s kesones in blood once, thereby causing so much pain to their father, but we technologically 
dip it in again by our outrageous far-reaching gossip and hatred for another Yid. 
 
The fourth answer is we are always mesubin, relaxed and chilled about our condition. יושבים means that 
we sometimes have ישוב הדעת but that was in the other galuyos. Today, who has time for Yishuv Hadaas. 
We are not willing to change so fast. Our heads are pashut in the wrong direction. Hashem created that 
the human head should point upwards towards shamayim for that should be one’s focus but in the 
mesubin mode it is horizontal and verizontal and appealing for even a half an apple. 
 
יוסףעדיין דלים בעבירת מכירת  whose acronym spells עבדים no wonder we are still עבדים היינו  we are still 
poor with the sin of selling Yosef. This Tikkun is way overdue. 
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 מה נשתנה
 
Rav Shimshon Ostrapoli said in the name of the Ari Hakadosh, that Pharoah affected the name of the 
upper אלהים by blemishing the two letters of מי when blaspheming Hashem with the challenge of  'מי ה
מה זאת עשינו  by saying אלהים from the name מה Pharoah also affected the two letters of .אשר אשמע בקולו
 the waters returned on- וישובו המים By Kerias Yam Suf, the passuk says .כי שלחנו את ישראל מעבדינו
Mitzrayim. The letters of המים are the words  מימה . In other words, the passuk is alluding to the return 
of the מה ומי returning to the name אלהים without blemish.  
 
The Techailes Mordechai adds that this was the intention of Rabban Gamliel when he said  פסח על שום
 מה as if to say that Yetzias Mitzrayim and the Seder is to fix up the מה מצה על שום מה מרור על שום מעלה
of the name אלהים that Pharaoh blemished. The same idea can be applied when we say  לפיכך אנחנו חייבים

האלוודות למי שעשה לאבותינו ולנו את כל הנסים לה  before Hallel. Why does the Baal Haggadah use the term 
 instead of Hashem? The answer here too is in order to show that on the night of the Seder, the letters למי
of מי from the name of אלהים that Pharoah blemished are corrected. 
 
We can add to this by interpreting the מה נשתנה הלילה הזה that the letters of מה were changed this night 
of the Seder from blemish to wholesomeness. This could be the purpose of the  יודעאחד מי  recited at the 
end of the Seder with the repetition of the word מי so many times; to impress upon us that tonight, the 
name of אלהים has been rectified with the tikkun of the letters מה ומי. It could be for this reason that our 
Chachamim established that we are to drink four cups of wine instead of eating four matzos or some 
other type of food to correspond to the four expressions of geulah והוצאתי והצלתי וגאלתי ולקחתי. The pshat 
is that the כוס is the gematriah of אלהים and the blemishes of  מהמי  in the name of אלהים were corrected 
at Yetzias Mitzrayim, the time when these lishonos came into play.foll 
 
 

 מה נשתנה הלילה הזה
  
The meforshim ask: shouldn't it have said הלילה הזאת because the word לילה is of a lashon nikeiva? The 
Medrash says that the Yidden in Mitzrayim took the sheep (Korban Pesach which means to skip over) 
which was the idol worshiped by Mitzrayim, and tied them to their beds. This peculiar behavior of tying 
the sheep to their beds was to explain why they should be delivered from Mitzrayim prior to the 
fulfillment of the 400 years decreed in the Bris Bain Habasarim. The bed symbolizes sleeping. The 
Egyptians woke them up from their sleep in order that they should labor at nighttime as well. Therefore, 
the nights were used to complete the time of 400 years of painful labor since the nights were not 
included in the decree. 
 
We can continue with this thought and say that this reasoning for geulah was presented before Pharoah 
by Moshe and Ahron. Pharoah, who was aware of the 400-year decree, claimed that the servitude years 
were far from over so Am Yisrael could not leave yet. Ahron threw the staff down and it turned into a 
snake. The word for staff מטה is the same word for bed. What Ahron was demonstrating here was a 
rebuttal of Pharoah’s claim that they still owe a debt of servitude. Ahraon was hinting that the bed which 
symbolzies the nights of labor, had fulfilled the quota of the decree. If Pharoah then claims that they are 
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in no spiritual condition to leave, the מטה, bed, turning into a snake was giving the message that the lack 
of sleep and working hard labor all the time, leaves them with no strength to even think about Hashem. 
 
Now we can understand why this night is הזה and not הזאת. The night usually is female because its 
characteristic is to receive like a female. It is not made primarily for giving, such as work, but rather for 
sleeping which is passive and receiving. However, the nights in Mitzrayim were like males they became 
a time where one worked with hard labor, which is really designated for the day. During the night of the 
Seder we announce that just as we tied the Pesach Korban to our beds because our work at night enabled 
us to finish up the debt of Bris Bain Habasrim, so too the night of our Seder represents all the nights that 
led up to this one that they were  זה nights not זאת nights. 
 
This idea is found in the Ma Nishtanah. מה נשתנה הלילה הזה - how come this night is different in that we 
are leaving Mitzrayim into the geulah?. Don’t we still owe many more years of slavery? The answer is 
 it is because of all of the previous nights when we were not allowed to sleep and had to work מכל הלילות
instead. From those sleepless nights came our geulah tonight.  
 
 

 הלילה הזה
 
The word זה is not describing לילה Rather it should be translated as the night of זה. It is referring to the 
passuk (Shmos 13, 8 Rashi)  ממצריםבעבור זה עשה ה' לי בצאתי  because of the Pesach Matzah and Maror. 
Since זה includes the Korban Pesach and it must be at nighttime, even if one accepted Yom Tov early 
with a Tosfos Yom Tov, he cannot fulfill the mitzvah in the time of Tosfos Yom Tov but rather at nighttime, 
which is the time of Korban Pesach and consequently matzah and maror. The  זה  needs לילה. 
   

וכל המרבה לספר ביציאת מצרים הרי זה משובח \עבדים היינו   

We recite in אז ישיר the words  פלאנורא תהילות עושה . Rashi explains that we should be afraid when we 

sing the praises of Hashem for we might do an insufficient job which would be offensive to the honor 

and glory of the king. So why is the night of the Seder different? 

The answer is in the following words of  עושה פלא Hashem makes wonders. The word פלא also means 

speech as we find in the passuk of becoming a Nazir the term  לנדוריפליא  he pronounces a vow. The 

Ramah in Shulchan Aruch writes that the ending of the beracha of אשר יצר is with  לעשותמפליא  and is 

connected to the beracha אלה נשמה. The Pachad Yitzchak explains this connection that the original Man 

was created from the combination of earth and neshamah. When Hashem blew within man a neshama 

he became what the Targum translates as ruach memalelah, a speaking creature. This means that the 

result of combining the body and soul is the power of speech. In parallel to this, we connect the two 

berachos of  יצראשר  which concerns itself with the human body, and  נשמהאלהי  which talks about the 

human spirit, and bridge them with the words לעשות ומפליא  which refers to the power of speech.   
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The geulah from Mitzrayim was a geulah also for the דיבור the speech of Yisrael which up until now was 

never up to par since they came down to Mitzrayim. The word פסח attests to this geulah for it represents 

two words פה סח the mouth speaks. The mouth of the person was created for the purpose of praising 

Hashem, to learn Torah and to use it for Tefillah. The galus compromised this praise of Hashem. At the 

geulah we were redeemed from our spiritual muteness and we reached the level of singing to Hashem 

through Ne’vuah  פלאעושה . Even if normally we must be afraid that our praises to Hashem compromise 

His glory, the night of the geulah which is  סחפה  we cannot restrain our mouths from praising Hashem 

for His wonders for our behalf. For the night of Pesach is tantamount to the creation of the Second 

Edition of Man. The first fell short of achieving the higher dimensions expected from him. The second 

edition Am Yisrael opened its mouth on the night of the Seder  לעשותומפליא .    

The Sefas Emes writes that מצרים is gematriah מספר a number. The galus rendered us a number and 

statistic. We were not considered a man of speech of neshamah but rather only a cog on the assembly 

line whose function is to produce physical pleasures and honors. The ten Plagues broke our identity 

of מספר. The number system is basically 1-10 and the rest is just adding to ten. Each Makkah broke one 

component of the foundation of numbers of 1-10. Upon reaching the tenth plague Hashem elevated us 

to a state and level of אין מספר above numbers boundaries and constriction. It was as if the מספר was 

broken and its first letter mem was removed from מספר and replaced it with the letter lamid which is 

ten less. Now we have the new word לספר. We have been transformed into the second edition whose 

purpose is to sing the praises of Hashem. Tonight at the Seder we are commanded  וכל המרבה לספר ביציאת

 that the power of our speech has been liberated and at this very time, the revitalized new edition מצרים

cannot hold back from doing what it was created for עושה פלא.  

את בני ישראל בפרךויעבידו   
 
Chazal explain that the word בפרך means  רךבפה  with a soft tongue. The Daas Zekainim from Tosfos 
explains  
 

שתלו לפרעה לבנה בצוארו שאם יאמר אדם איסטניס אומרים לו כלום איסטניס אתה יותר מפרעה. וגם אמרו להם מתחלה  
שיתנו להם שכר רב ובגלל כן כל א' וא' עושה עבודה בכל כחו ליקח שכר רב ומשבאו ליקח שכרם אמרו להם לעשות בחנם 

 לות הצאה. כמו שעשו בשכר. והיינו שיסד הפייט בתחלה בפה רך לסב
 

They tricked Yisrael into working extremely hard for pay after seeing the king himself work. Once they 
finished a high tally of bricks for the building the Egyptians turned on them and said that now without 
pay you will be enslaved and you will be in forced labor and will be obligated to make up the same tally. 
Why did the slavery come about with trickery? 
 
If one learns that the galus of Mitzrayim came about because of the selling of Yosef then it is quite 
understandable. The passuk says when the brothers plotted to kill Yosef  להמיתוויתנכלו אותו  they plotted 
against him to put him to death. Rashi says with trickery. The Rabbeinu Bachya learns they sought 
strategies how to cause him death indirectly. 
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Therefore the mida keneged midah is to cause them to become slaves indirectly and through the midah 
of trickery as well. ערמה is gematriah זו בפרך. This shows how even the middah that was involved in the 
aveirah also needs a tikkun besides the averiah itself. 
 
 

הביד חזקה ובזרוע נטוי  
 
One can explain the concept of Hashem’s outstretched hand with the following story. Two close friends 
went on a fishing trip in a lake. While fishing, one friend accidentally fell over into the lake and 
unfortunately he did not know how to swim. He was next to the boat and frantically moving his hands in 
all directions trying hard to stay afloat. His friend stretched out his hand screaming to him to give me 
your hand. His buddy in the water just stared at him with a blank look on his face. Once again his friend 
screamed Please give me your hand I can save you. Once again he had that blank stare and suddenly he 
went under and never surfaced. The police came and retrieved the body and cleared his friend from any 
wrongdoing. The survivor went to the widow’s house to explain to her what happened. The first thing 
she asked was didn’t you try to save him? He responded, Of course, I did. I kept on pleading with him to 
give me his hand and all he had was a helpless blank stare on his face and then he disappeared under 
the water. The widow burst into tears and when she finally got her composure back she said “I tried over 
and over again to teach Frank for years what it means to give. He only knew the word take. If only you 
would have said Take my hand, he would have been alive today”! 
 
Concerning Hashem, it says יד לשבים  הפושט  that Hashem stretches out His hand and says to the Yid Give 
me your hand. There must always be an inner part in the Yid that has the power of bittul and the ability 
to give. This is called the Magen Avraham factor, a spiritual DNA implanted in every Yid by Avraham 
Avinu who was the pillar of chesed in the world. If a person is totally selfish and doesn’t know how to 
give at all, then he won’t take Hashem’s hand to rebuild himself. The passuk says עולם חסד יבנה the act 
of chesed builds. Without having the middah of chesed within oneself, one cannot rebuild his spirituality 
for he cannot relate to Hashem who built the world with chesed. This is why we start the Haggadah with 
chesed אכלכל דכפין ייתי וי  inviting the needy into our homes to join us in our Seder, for it was with chesed 
that we were able to give Hashem our hands so that He could save us from drowning into the 50th level 
of tumah. Those Yidden who did not know how to give at all but were assimilated totally into the Egyptian 
culture )חסד לאומים חטאת) died during the Plague of Darkness. In this plague, the passuk tells  לא ראו איש
 One did not see his brother. It is a darkness when one does not look to see the pain and plight את אחיו
of his brethren. Those who remained alive were not totally selfish and by giving their hands to Hashem 
they were able to rebuild their spiritual lives, to be redeemed and to receive the Torah which is called 
chesed. 
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 ביד חזקה ובזרוע נטוירה
 
The Haggadah Bais Avraham asks we know that our relationship with Hashem is that of husband and 
wife as it was symbolized by the Keruvim on the Aaron (Yuma 54b). The gemarrah tells us that Hashem 
has the status of a Kohen (Sanhedrin 39) and the halacha is that a girl who became a captive by the 
goyim is prohibited from marrying a Kohen for we assume the goy violated her (Even Haezer 7). We also 
know that Hashem fulfills His own mitzvos in a parallel spiritual counterpart. If so how could Hashem 
have taken us as His wife when we were captives in Mitzrayim?  
 
The answer is according to another Chazal (Kesuvos 27b). that if the Kohen redeemer held onto her hand 
all the time of captivity, meaning that he never left her out of his sight, she then is permissible. The sefer 
Shemen Rosh adds to this explanation an interpretation in the passuk  מי כה' אלקיינו המגביהי לשבת
 Even though Hashem is high and lofty in the heavens He .המשפילי לראות בשמים ובארץ מקימי מעפר דל
nevertheless lowers Himself to be mashgiach on the Eretz. Therefore, מימי מעפר דל He delivered us from 
Mitzrayim even though we were in a spiritually poverty stricken state. The pasuk conveys that in 
Mitzrayim Hashem never abdicated His watching over us 24/7 for the Shechinah’s presence was always 
there. 
 
This was the message that Hashem sent Moshe Rabbeinu by appearing to him in a burning thorn bush. 
Thorns symbolize pain. Hashem was conveying to Moshe עמו אנכי בצרה that is am with you in pain as I 
watch every detail what is happening to you. On this mountain, Am Yisrael will receive the Torah 
whereupon  ולקחתי אתכם לי לעם I will take you as my wife. If you question the permissibility of such a 
union because I am a kohen, know that עמו אנכי בצרה. This revelation to Moshe is hinted in his response 
when seeing the burning bush אסורה נא ואראה את המראה הגדול הזה the letters of אסורה are identical to 
the letters of ארוסה which means betrothed. Moshe understood that this constant vigilance of Hashem 
over Am Yisrael will allow Him to betroth us as his bride according to the Halacha. 
 
This is why when Moshe and the Seventy Elders ascended Har Sinai they were given to see that under 
the Kisay Hakavod was the Livnas Hasapir. It represented the bricks and the hard labor that Mitzrayim 
coerced Yisrael to do for them. Why on this momentous occasion of Matan Torah did Hashem decide to 
reveal this scene to everyone? The answer is like above that Matan Torah was the time when Hashem 
would betroth Yisrael as His bride. How can this relationship be formed when Hashem is a Kohen and 
Am Yisrael were captives in Mitzrayim? The answer lies in the Livans Haspir which testifies that Hashem 
was holding Yisrael’s hand all the time that they were in Mitzrayim and in this case even a captive is 
permissible to marry a kohen. 
 
At the NIrtza section of the Haggadah in  לךלך ולך לך כי  the author writes  עניו במלוכה פודה כהלכה. in the 
light of above, we can connect these two phrases together. Hashem is humble as we brought the passuk 
above that He is  ובארץמשפילי לראות בשמים . Because of this, He is a  כהלכהפודה  by redeeming us from 
Mitzrayim for the purpose of becoming His bride even though he possesses the status of a Kohen. 
 
This is what is meant by the words that Yetzias Mitzrayim was achieved through יד חזקה ובזרוע נטויה. The 

חזקהיד   was for the purpose to overpower Pharoah and the Egyptians who refused to send Yisrael out of 
slavery. The  נטויהזרוע , the outstretched hand was for the benefit of Yisrael for it represents Hashem’s 
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holding our hand during the time of captivity, thereby not allowing us to become prohibited to be 
betrothed by Hashem. 
 
Now we can understand the issue that came up before Keriyas Yam Suf. When Moshe went to split the 
waters it refused to do so. We could say that its claim of refusal was because the redemption from 
Mitzrayim was in order to  לעםלקחתי אתכם לי  at Matan Torah. However, that is impossible since Hashem 
is a Kohen and Am Yisrael were in captivity. Suddenly the Yam saw the aron of Yosef and the gezairah 
shava וינס which connected Yosef to fleeing the clutches of temptation of Potiphar’s wife.  The Yam saw 
that Yosef was in such pain over being lured to sin that because of his tremendous tzaar Hashem infused 
him with supernatural siyatah dishmaya that he was able to overcome the ordeal and escape. Chazal say 
that Yosef saw  אביודיוקנו של  this can be translated as he saw the form of his father, the אבינו האב הרחמן 
in shamayim. Hashem was there for him because עמו אנכי בצרה Hashem is one’s partner in pain even the 
pain experienced when one begins to lose control over his Yetzer Harah. Hashem was there to hold his 
hand leading him through this horrific nisayon. This is hinted in the words  בידהויעזב בגדיו . The word בגדיו 
also means an act of rebellion. The word בידה  can be translated with her hand referring to the Shechinah. 
Yosef was able to pull himself away from rebelling against Hashem with the hand of Hashem holding his. 
 
This is why we find by the beracha of Yosef in הברכהאת וז  the words ורצון שוכני סנה a reference to the 
burning bush on Har Sinai. This is in order to convey that Yosef’s ordeal with the wife of Potifar was a 
living example in Mitzrayim How Hashem holds hands even with one person, surely for an entire nation.  
 
So when the Yam realized the message of Yosef and his test with Potifar’s wife, it understood that 
Hashem is a  כהלכהפודה  and it split its waters for the future bride of Hashem to cross. 
 
This could be the kavannah of the Baal Haggadah when he writes  ולנווהיא שעמדה לאבותינו  the Shechinah 
which has gone into galus with us has constantly stood by our sides and delivered us from our enemies. 
The Shechinah means that Hashem holds our hands and guides us through the darkness towards the 
light. 
 
We can now understand why the Baal Haggadah established fourteen Simanim to the Seder (מוציא מצה 
is counted as one).  For number fourteen spells יד and it was because of the Yad of Hashem holding ours 
that we were given the worthiness of redemption to fulfill אתכם לי לעם חתיולק .  
 
The above explanation makes it easier to understand why Hashem told Yisrael to take the gold and silver 
in order that Avraham will not have a claim that You fulfilled the first part of the decree of being enslaved 
for 400 years but not the second part which is they will go out of Mitzrayim with a רכוש גדול (Shmos 11,2 
Rashi). The mefarshim ask does one think that Avraham really cared about the money. Wouldn’t he care 
more about getting out of the tumah of Mitzrayim? We could answer that Avraham realized that there 
might be the kitrug of that Hashem is a Kohen and therefore He is not a פודה כהלכה. This could have 
been the claim of the Yam Suf for refusing to split its waters. However, when it saw the wealth that the 
Yidden took out from Mitzrayim it split its waters as the Medrash writes. Why seeing the wealth that 
Yidden took from Mitzrayim be a cause for this? We can explain it with the words of the Sefer Hamikneh 
in his introduction to Kiddushin. That the  גדולרכוש  that Hashem gave to Am Yisrael when they left 
Mitzrayim was the Kesef Kiddushin with which Hashem betrothed Yisrael as His kallah and the Kiddushin 
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would work retroactively. When the Yam saw the Kiddushin money, it realized that Hashem must be a 
כהלכהפודה   because of the  נטויהזרוע , and that is why is split its waters. This was the concern of Avraham 

of the necessity of Yisrael receiving the wealth in order to prove that the Yam must split its water to save 
the Yidden. 
 
 

 וכל המרבה לספר ביציאת מצרים הרי זה משובח
 
The word זה is referring to the Matzah and Maror which are called זה in the passuk  בעבור זה עשה ה' לי
 Rav Shimon Shkop ztl when he learned in Telz would remark that orchads would smell בצאתי ממצרים
like קצות the magnum opus by Rav Kahana in Galicia, and learned heavily in Yeshivos. The reason being 
that at night time the bachurim would walk in the orchads and discuss the Ketzos that they were learning. 
There is another story of an old hospital in Lodz that people were leaving with new diseases that they 
did not come in with. After calling in the professionals, they came upon the discovery that diseases of 
patients of many years were absorbed in the walls and new patients contacted them. The only solution 
was to completely demolish the building. If a physical building can absorb physical diseases surely objects 
of mitzvos like matzah and maror can be affected by a spiritual mitzvah of סיפור יציאת מצרים. By the time 
we reach the mitzvah of eating matzah and maror they have become so enhanced by the Seder that the 
difference in the price you paid for them before it, is now lightyears more expensive, and that is even 
before you fulfill the mitzvah and surely after you fulfill the mitzvah.  
  
  

 ברוך המקום ברוך הוא ברוך שנתן תורה לעמו ישראל

Why do we find that Hashem is referred to as מקום in reference to the Torah? The Sfas Emes ( יתרו תר"מ

 that without the Torah Yisrael does not have a place. Our place is supernatural, above time and (תרנ"א(

space.  That is why in MItzrayim we were slaves to Pharaoh and did not possess our own space. Only 

after Yetzias Mitzrayim and the receiving of the Torah did we acquire our own space for then we exited 

from being in the status of slaves and transformed to the state of בנים. 

A hint to what the Sfas Emes says is in the passuk  אלקיכםבנים אתם להויה . The title Banim was given to 

Am Yisrael when they received the Torah. Then we became connected to הויה in an inseparable bond. 

There is a system of gematriah of the name הויה by doubling each letter which comes out to 186 which 

is the same gematriah of מקום. At Matan Torah when we were elevated to the title of Banim we acquired 

:This is the flow of the Baal Haggada .מקום ברוך המקום ברוך הוא ברוך שנתן תורה לעמו ישראל  . Then the Baal 

Haggadah continues תורהרה כנגד ד' בנים דב  because once we received the Torah we also received the 

title of  בנים and the Torah speaks of four types of Banim. 

 
 
 
 



 בס"ד

31 
 

 ברוך המקום ברוך הוא
 
In the Ishbetzer Haggadah Bais Yaakov he explains why Hashem is called Makom. The well known pshat 
is the Chazal which explain that Hashem is the place of the world. Nothing can exist whether physical or 
spiritual without space. Hashem gives space to everytbhing. The Bais Yaakov renders a novel pairush 
which is that Hashem has space for anyone to enter, whether to speak to Him, to daven to Him and hear 
what you have to say, to let Him be thought of, or to be comforted by Him. Can the human say he has 
space in his heart to listen to someone else’s pain or plight?  
 
I once heard a story from Rav Tzvi Meir Silverberg about a young orphan 9 years old who his father 
before his death made him promise that although he went to Hebrew afternoon School and has a limited 
education of Torah, he wants him to register in a Yeshivah and truly learn Torah. After his father’s death 
he went with his mother to Yeshivah Torah Vodaat to speak to the principal about his entering the 
Yeshivah. The principal asked him what Mishnayos was he presently learning. He answered I never 
learned any. Surprised the principal asked further what Parsha in Chumash are you learning now? The 
young lad answered that he is not learning Chumash. Realizing the boy’s lack of Torah learning and skills 
and the impossiblilty of joining an appropriate age class, he told them both that unfortunately there is 
no more room for another child in the classroom.  
 
Dsiappointed but not to the degree of despair, the determined child requested I will then go to a lower 
class as long as I can learn Torah like I promised my father. The principal’s heart went out to him but his 
better judgement said there is no room there either. The child asked to see the classroom saying I will 
squeeze in someplace. As the principal’s heart strings were played, he had no choice but to take the child 
to the classroom and as he claimed there was no room the way the classroom was set up.  
 
As they returned to the office the principal apologized to both of them and added to say while turning 
to the boy one day, may you be able to learn Torah, because I see your determination is very special and 
out of the ordinary for a child your age. Before they left, the boy asked the principal if he could write for 
him a note. The principal agreed thinking to himself if I can’t possibly take him into the yeshivah for he’ll 
be doomed to failure, the least I can do is write for him a note. What should the note say, asked the 
principal? To his surprise the child said “Can you please write that you had no room to take me into the 
yeshiva and sign it”? The principal was shocked at his request. Why would you want such a note? The 
young child answered innocently “So that when die, I make sure that the Chevrah Kadisha will take this 
note and place it in my coffin. When I get to shamayim I will meet my father. I am sure he will ask me 
why I didn’t go to Yeshivah as I promised him. I will answer there was no room. He will scream out “What 
no room to learn Torah”. He won’t believe me. Then I will take out the note you wrote and signed, and 
give it to my father so he will believe me and won’t be angry.  
 
The principal was so touched and moved by the tenacious determination of this pure innocent child to 
learn Torah that he could not hold back his tears. “You know what” he said. “You come tomorrow and 
somehow I will squeeze you in to one of the classrooms. You won’t need this note any more”.   
 
How many of us hang out no vacancy signs to Hashem advertising sorry Hashem I have no room for you 
or time to talk to You. We say to ourselves well this does not apply to me for I am a Shomer Torah and 
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Mitzvos and also a medakdaik. Here we are wrong. Do you mean to tell me that we don’t hang out a no 
vacancy sign for particular challenging mitzvos or aveiros? We tell Hashem even if we don’t say these 
exact words, that these “ones” are not for me, they are too challenging, so You too Hashem are not 
invited in. 
 
 only through the learning of Torah can we continuously make more space for ברוך שנתן תורה לעמו ישראל
Hashem to enter our lives. 
 
Sometimes we don’t really feel that Hashem is listening. After all He runs the entire cosmos and it’s hard 
to believe that He would have some spare time and space to listen to a mirco mini nano microscopic 
speck of dust on earth, nevermind of the universe. To rid oneself of such a falsehood Chazal tell us  כל
 for  מקום קבוע The simple understanding of this Chazal is to fix a הקובע מקום לתפלתו אלהי אברהם בעוזרו 
one’s deveining. However, we can explain it according to the above, that one should think that he is 
davening before Hashem who is called מקום which means He has space to let everyone in. therefore 
even if 10 million people are standing right next to you and they are all talking to Hashem He is 
nevertheless focused on you alone and hears every word, breath, whisper and kretctz that you convey 
to Him as you are talking to Him. 

 

 כנגד ארבעה בנים דברה תורה

The Ben Ish Chai reveals an allusion to the Four Sons of the Haggadah from the passuk (Shmos 31,5) 

 with the craft of setting stones and the craft of wood to do“ ,ובחרשת אבן ובחרשת עץ למלאות לכל המלאכה

all kinds of work”. The word חרשת which means craft is the acronym of  תםחכם רשע שאינו  that each one 

needs למלאות to fill a void and lack. The tikkun of some sons is with אבן which is compared to the body. 

They need to be taught more discipline and how to control their physical cravings. Others need the tikun 

in עץ, neshama, which symbolizes wisdom. 

Let us continue with his thought. Every Yid in his striving to build within himself a Mishkan as a dwelling 

place for Hashem, possesses one or more of the Four Sons weaknesses. Either one, has to work more on 

reining in his body, or in enlightening himself with the wisdom of Torah, Mussar, and Tikkun Hamidos. 

Most likely, everyone has to work on both אבן ועץ perfecting his craftsmanship of refining both body and 

soul. The mitzvah of Tefillin aids one in fulfilling this mission. The Tefillin of the head is the עץ חרושת  

while the Tefillin of the hand coreesponds to the חרשת אבן.   

 The kings of סיחון and עוג correspond in tumah to these two Tefillin of kedusha. As the Chidushei Harim 

comments that King Sichon was the ruler over the city of Chesbon which corresponds to the mind the 

Tefillin of the head. Og was the king of Edrehee which means arm and the body, corresponding to the 

Tefillin of the hand. Everyone’s daily battle is really against them, their distorted wisdom of עץ and 

decadent perversion of אבן. It is remarkable to see that the gematriah of עץ אבן equals סיחון עוג.  
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During Yetzias Mitzrayim we were given the mitzvah of both Tefillin in order to strengthen us in our 

battle against the עץ and אבן of tumah. מצה which the Zohar says symbolizes nourishment of Emunah 

helps to fight against the wisdom of the Nachash that belongs to Sichon. For the gematriah of סיחון equals 

 The eating of Maror at the Seder helps one fight against Og by accepting upon oneself the .מצה

discomfort and bitterness of disciplining the body to control its physical cravings. חסה which is Maror is 

gematriah עג. At the Seder when we experience Yetzias Mitzrayim we are elevating our עץ and אבן to the 

service of Hashem and not to all the “Mitzrayims” out there.  

We can now explain why the blood of the Korban Pesach was placed on the mezuzos of the Jewish houses 

saving them from Makas Bechoros. For being saved by their mesiras nefesh to slaughter the Egyptian 

idols and publicly smear the blood on the mezuzos, they showed Emunah of having trust in Hashem in 

that He will protect them. The mezuzah of Mitzrayim corresponds to the mezuzah on the doorpost of 

the Jewish Home (see Rashi Shemos 21,6). On the mezuzah parchment, we have a kabbalah to write the 

names of כוזו במוכסז כוזו which are the letters that come after the letters in the passuk Shma Yisrael  'יהו

ון עוגסיח to serve as a protection. The gematriah of these names are אלהינו יהו'  the same as עץ אבן. It is a 

protection from distorted thinking and a body that follows a crooked path. This is alluded to in the 

Rambam at the end of Hilchos Mezuzah when he writes that by putting one’s hand on the mezuzah he 

immediately  ו והולך בדרכי מישרים.חוזר לדעת  The Rambam expresses two protections that the mezuzah 

achieves: one’s mind becomes aligned with the emes, and he follows the ways of the straight people.  

We should accept upon ourselves to “fill” the lackings that we have by becoming “craftsman” in the 

tikkun of the Four Sons that reside within ourselves.  

 

 

 רשע מהו אומר

The gemarrah in Sanhedrin 98b writes that there are two schedules for our last redemption with the 

coming of the Moshiach. One is אחישנה, that the geulah will come before the deadline because we merit 

its coming. If we do not merit, then Moshiach will come at the scheduled time בעתה. The exception to 

this rule happened in the redemption from Mitzrayim. At the time of geulah we were not worthy of 

redemption and yet Hashem redeemed us prematurely before the fulfillment of the 400 years decreed 

at the Bris Bain Habasarim with Avraham Avinu. The reason we left before the decreed time was because 

we were about to sink into the fiftieth level of tumah and hence we would be in a state of no return. 

Hashem spared us from such a catastrophe and redeemed us prematurely. The Ohr Chaim writes that 

this was true until we received the Torah. Once this occurred, even if we fall into the fiftieth level of 

tumah nevertheless we can extricate ourselves from the deep galus through learning it. As the 

Yerushalmi Talmud states “Even if they left Me the light of the Torah will return them to Me.” 
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Now we can understand the flow of the Haggadah. We mention ברוך הוא ברוך שנתן תורה לעמו  ברוך המקום

 Why did the Baal Haggadah place this segment of receiving the Torah before the four sons? The .ישראל

mitzvah of relating the story of the redemption from Mitzrayim to our children is commanded by the 

Torah. We address the wicked son and say if he was there at the time of redemption he would not have 

been redeemed and would have perished in the Plague of Darkness. This statement infers that if you are 

wicked here today you can still merit to unshackle yourself from the galus even in the fiftieth level. The 

reason being, that the light of the Torah can bring about in you Teshuvah and lead you out from it.  

It is to the Torah mentioned above in ברוך המקום that we refer to when we reciteוהיא שעמדה לאבותינו ולנו 

She had stood for our fathers and us in every generation. They rise against us and try to destroy us by 

sinking us in the fiftieth level of their tumah to no avail. For the light of learning Torah protects us from 

falling, and even if we do fall we can always get out of the tumah because of the Torah. 

 

 רשע מה העבודה הזאת לכם
 
The Neos Hadesheh points out that the wicked son says מה העבודה הזאת לכם (Shmos 12,26) and the next 
passuk continues ויקד העם וישתחוו.  Rashi says that they bowed and prostrated themselves for the good 
tidings of having children, the geulah, and entering Eretz Yisrael. But why would Yisrael bow down 
thanking Hashem for such a son who mocks the mitzvos of the Seder night?  
 
We can explain that the nature of the Rasha’s question is why do we have to do mitzvos that involve לכם 
which symbolizes the physical religious objects such as Tefillin. After all, the Avos fulfilled all the mitzvos 
of Hashem not through rituals but through thinking and using their heart’s devotion. For instance, the 
Zohar says that the rods that Yaakov designed and placed by the troughs of water for the sheep to drink 
was his fulfillment of the mitzvah of Tefillin. The main fulfillment of mitzvos was through kavannah, not 
through 
 the use of ritual objects. Why are we different? 
 
The difference between their mitzvos and our mitzvos is that after Yaakov’s fulfillment of the mitzvah of 
tefillin he could have discarded the rods, for there was no intrinsic kedusha in them. This is in contrast 
to the 613 commandments by Hashem, which create a lasting holiness in the object of the mitzvah. The 
613  mitzvos are the spiritual limbs of the Shechinah and therefore the kedusha of the mitzvos remain a 
long time afterward. That is the reason why Avraham made Eliezer swear on his Bris Milah, concerning 
Yitzchak’s shidduch, because that was the only mitzvah he fulfilled because of a commandment from 
Hashem and the kedusha of this mitzvah was everlasting years after its fulfillment.  
 
Here too, Pesach, Matzah and Maror were commanded to us by Hashem and that means that all of them 
possess kedusha in their physical components not just their spiritual entity through one’s kavanah of 
heart. 
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The father of the rasha is instructed to knock out the latter's teeth. What this means is: tell the rasha 
that according to his way of thinking, we don’t need teeth to eat. Have in mind when you are breathing 
in air that your intake is really food and it is considered eating a meal and this way you won't have any 
ailments from food. The answer is that obviously to sustain the physical body one needs physical food. 
To refine and elevate the body one needs physical mitzvos that bring kedusha to the physical. 
 
If you think that a good thought is good enough and the physical object is only secondary and  perhaps 
unnecessary, then you removed yourself from Klal Yisrael and wouldn’t have left Mitzrayim. For leaving 
Mitzrayim was to receive the Torah, the 613 mitzvos that sanctify the physical which did not happen by 
our Avos. The Torah is called the שרביט מלך the sceptre of the King, which He holds in His hand. This is 
hinted to in the gematriah of  מלךשרביט  which equals תורה. An ordinary person such as a goy cannot use 
the sceptre of the king and if he did, he would be immediately put to death גוי שלמד תורה חייב מיתה. The 
Torah was given to us who are called בנים אתם לה' אלקיכם and a child of a king can use his sceptre. The 
Torah is Hashem’s commandments and therefore we, as well as the objects of Mitzvos receive kedusha 
as symbolized by the sceptre in Hashem’s hand. אשר קדשנו במצוותיו. That is why the essential fulfillment 
of the Mitzvos is in Eretz Yisrael for it is intrinsically Kodesh as a mitzvah. 
 
Upon hearing the Rasha son’s question why do we have to deal with physical mitzvos at the night of the 
Seder? In general, this is the reason for the geulah: to observe the mitzvos in the לכם form. To this 
concept, the Baal Haggadah also brings the answer to the Rasha from the passuk  בעבור זה עשה ה' ליץ
 that the purpose of being redeemed from Mitzrayim is so that we now can fulfill the- בצאתי ממצרים
mitzvos with specific objects that contain kedusha. Otherwise, He would not have taken us out of 
bondage to receive the Torah at Sinai. 
 

משובחוכל המרבה לספר ביציאת מצרים הרי זה   The זה is referring to the same זה in בעבור זה the physical 
objects of a mitzvah and one’s body. The more one relates excitingly about the miracle of leaving 
Mitzrayim for the purpose of receiving the Torah which infuses the physical with spiritual kedusha, the 
greater his physical life becomes enhanced. 
 
Now we can answer the question of the Ne’os Hadesheh. Upon Yisrael hearing this that their fulfillment 
of the mitzvos will be by using the שרביט המלך which conveys that their relationship with the ך מלכי מל
 not to the physical sons who have such ,בנים is that of a son, they bowed down to the news of המלכים
questions in Emunah. Rather they prostrated themselves in gratitude for the news of this spectacular 
relationship with Hashem, and gratitude for Eretz Yisrael where this new relationship could be 
maximized because of the intrinsic kedusha of Eretz Yisrael.      
 
 The other two .ה is spelled with a מצה and חית is spelled with a חמץ The Rizhener Rebbe writes that ,דיינו
letters צמ they share together. חמץ which rises, represents the ideology of spreading and expansion 
without any limitations or discipline. Those people who advocate such a lifestyle claim that this freedom 
gives us them the experience of the letter חית in חמץ which means life. However, true life lies in the 
letter ה , which is a composite of two letters, a ד with the letter י inside which spell די enough. The matzah 
of Emunah that possesses the ה gives the feeling of life to the individual who controls his physical 
appetites. Eating the matzah of Emunah aids a person with a strength to be able to say די to his Yetzer 
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Harah who fosters distancing from Hashem because of one’s constant feeding it.    הא לחמא עניא די אכלא
עניאלחמא  The Ari Hakosesh says that the אהבת  brings one to די.  
 
The world was created with a ה, which clearly states what its purpose is and that is to say די to the craving 
of its physical pleasures. The Rizhiner says this is hinted to in the first Mishna in Pesachim  אור לי"ד בודקים
 which the Yom Tov of Pesach די the letters of י”ד we check for the chametz with the light of את החמץ
gives us. 
 
We can extend this thought to the דיינו. This word does not mean it is enough for us. Rather its translation 
is, 'We are enough'. This means to say we have identified ourselves with the spiritual level of די. We are 
control of our yetzer harah through discipline because we can say no to its constant,  deceitful proposals. 
The ridding of the chametz from our possession and eating the matzah of Emunah, have both helped us 
chisel out a letter yud from the left side of the ח to spell ה and די. This is the goal of the Seder and Pesach. 
That is why the Baal Haggada, according to some opinions, listed specifically 14 Simanim if we count מוציא
 which is the real freedom ,דיינו as one siman. The Seder is to attain that level of self-control called מצה 
that a Yid seeks.    
 
The greater the discipline one has over his chametz the more he is able to purify and empower his dibbur, 
which is a product of the synthesis of body and soul. ויהי אדם לנפש חיה ותרגם אונקלוס  ויפח באפיו נשמת חיים
 Controlling the bodily appetites makes his dibbur possess a greater spiritual quality. The Yom .לרוח ממללא
Tov of Pesach, which means the  סחפה  means that up until now the dibbur was in galus and not in the 
correct dimension. By eating the matzos of Emunah of די quality, the mouth reaches a level of חיות that 
gives life like Hashem’s dibbur which created the world in Ten Sayings. דיינו is gematriah 80 corresponding 
to the letter פ which stands for פה. If we can rid ourselves from the imposter, the false advertising that 
it is חמץ that possesses the letter חית and is the only derech that gives one life, then we can infuse 
ourselves with the real life of מצה with the ability to say די enough. When one has Hashem in his life, he 
has everything. The word די becomes easier to say as your relationship with Hashem becomes deeper. 
 one kingdom does אין מלכות נוגעת בחברתה אפילו כמלא נימא Chazal say (Berachos 48b) .כי אין מחסור ליראיו
not touch someone else's kingdom even a hair's breadth. The word כמלא is the acronym  כי אין מחסור
 .דיינו Those who fear Hashem and have Emunah never feel a lack. They live .ליראיו
 

 רשע
 
 How can we inspire the son who mocks at the Torah? The son might feel I am .אילו היה שם לא היה נגאל
already so off the derech it is impossible to come back. Anyway who says that Hashem wants me back? 
We say to this son אילו היה שם לא if you would have been a person of לא which refers to  גם כי אלך בגיא

עמדיצלמות לא אירא רע כי אתה   that you were not afraid of rejection from Hashem then היה נגאל you would 
have been redeemed. You are hinting to your son that he might have been from the Yidden who died in 
the three days of darkness. They did not merit to leave because they did not believe in themselves that 
they could due to their spiritual lacking. Here’s your chance to tag up the bases by  לא אירה רע כי אתה
 Tonight is the night when one can feel the Shechinah in our midsts just as they felt it in Mitzrayim .עמדי
at the night of the Seder even though they were about to sink into the fiftieth level of tumah.   
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 רשע
 
How does one fall into being a Rasha? One of the first things that weakens is his Emunah. The passuk 
says (Tehillim 12,9) סביב רשעים יתהלכון   We can translate this to mean that the Rasha believes in  סביב
 .cause and effect. In plain language, that means nature is a reality that is independent of Hashem ומסובב
Therefore any messages that Hashem sends him to mend his ways are deemed by him as a coincidence 
of nature. Those who have Emunah believe in kahincidence, that it is Hashem who makes it happen to 
arouse one to do Teshuvah. Just like we find by the Sota that if one sees a Sota dying from the Sota 
potion he should mend his ways for otherwise he wouldn’t have seen it if it did not imply anything to his 
spiritual character. 
 
The word סביב is gematriah עד. These two letters are enlarged in the first passuk of Shmah. Th+e reason 
being, that every day one must realize and give testimony that ה' אלהינו, the name of אלהים which is 
gematria הטבע nature, is really 'יהו the name of הויה which means that Hashem constantly brings 
everything into existence. So by accepting the yoke of Shamayim upon ourselves with the reciting of the 
Shmah, we fortify our Emunah of עד that is, that we are giving testimony that the סביב also belongs to 
Hashem and has no life of its own. 
 
The matzah is called by the Zohar מיכלא דימהימנותא bread of Emunah. One of the reasons we eat matzah 
on Pesach is because the geulah from Mitzrayim and the Ten Makkos clearly demonstrated that this 
belief in סביב is totally wrong. The round matzos break the סביב וסיבה of nature. Our eating of maztos is 
a tefillah to Hashem that we should enter the inner circle of nature and see the hands of Hashem 
constantly at work. 
 
The Aramaic word for סביב is סחור which is the same root of סחורה business. In the working place, there 
is a enormous test for an individual to recognize that his parnassah is totally depended upon Hashem 
and not upon cause and effect. סחור is the gematriah of 274 the same as ערד who was the king of עמלק 
gematriah ספק (Bamidbar 33,8 Rashi) Amalek wants to remove from the Yid the belief in Hashgachas 
Hashem and replace with כחי ועוצם ידי. The king’s name was ערד the letters of  ר to make poor )רש) the 
letters עד in Yisrael.   
 
That is why we find that when the malach of Aisav the grandfather of Amalek fought with Yaakov, he hit 
him in the ירך which holds up the body. Yaakov was a מרכבה לשכינה and the angel of Aisav injured his ירך 
which is gematriah עוצם ידי the blotting out of Hashem’s Hasgacha in nature. It happened only 
momentarily but Yaakov had a refuah ויזרח לו השמש (Bereishis 32,41) he immediately returned to the 
emunah in 'יהו the belief in Hashgacha Peratis. As the passuk says (Tehillim 84,12), שמש ומגן ה' אלהים 
that the relationship of these two names are the same relationship between the sun and its protective 
layer which doesn’t allow to shine forth all of its blinding light. The שמש corresponds to the name of הויה 
and the protection is אלהים which corresponds to nature. Immediately Yaakov rectified the blemish by 
fortifying his “Emunah clarity” as the passuk says ויזרח לו השמש.  
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 הקהה את שיניו

The Lev Simcha zt"l said that there are three things that are מעין a miniature and derivative from its 

original form. The Beracha of Al Hamichaya which is שלש  מעין   a miniature form of the three berachos of 

Birkas Hamazon, the beracha of  שבעהמעין  which is a miniature of the Chazaras Hashatz recited Friday 

night, and Shabbos which is מעין עולם הבא a derivative of Olam Habah. Surprisingly we find that in the 

first two miniatures, we mention words that are not even mentioned in their original berachos. In the 

שלשמעין  , we mention ךונברכך עליה בקדושה ובטהרה, על מזבחך ועל היכל . So too in the  שבעהמעין  we mention 

ופחדלפניו נעבוד ביראה  . From here we can derive that even though the מעין is considered a miniature of 

the original form, it nevertheless possesses a quality that is higher than the original. So too with Shabbos, 

even though it is only מעין עולם הבא nevertheless it possesses an aspect that is higher even from Olam 

Habah 

I would like to suggest a proof to his last statement. Chazal say that Rebbi Yehudah Hanasi would return 

to his family Friday night to recite the Kiddush even after his death. Putting aside momentarily the 

question of how can he be מוציא his family in his Kiddush, why would he leave Olam Habah to spend 

Shabbos in this world which is only a מעין?  The answer is like above that sometimes the מעין of something 

possesses greater quality than the original from where it is derived from. The ability to fulfill a mitzvah 

is so precious that Chazal say יפה שעה אחת בעולם הזה מכל חיי עולם הבא.  I would suggest that the word 

 mode, the nefesh can מעין that in the נפש מתהנה עוד יותר contains this message in its acronym of מעין

receive even greater pleasure. 

The three things that possess the aspect of מעין, a greater quality than the originals, all begin with the 

letter ש, and they are עה שבתשלש שב . But here is a vast difference between physical pleasures and 

spiritual ones. With physical pleasures, the מעין can never possess a higher quality thrill than the original 

pleasure. However, in spirituality which does not take up space, it is possible that in this world one can 

experience a closeness with Hashem that cannot be experienced even in the next world. The litmus of 

 demonstrates the falseness of physical pleasures versus spiritual mitzvos. The Rasha is a pleasure מעין

seeker and there is where his downfall is. If he was only made to understand the difference between 

physical and spiritual מעין’s, he would understand that the greatest pleasures in this world can only be 

obtained through ruchniyus from which one can derive even greater pleasures than those that are 

awaiting him in Olam Habah. 

Every day we bind ourselves with Tefillin. When donning the Tefillin we whear three shin’s, the two that 

are protruding on the Tefillin of the head and the third shin which we form with the straps on our hand. 

We must be reminded every day of the מעין of ruchniyus and how it differs from material pleasures. 

When wearing our Tefillin which is the מעין of Hashem’s Tefillin we can feel "מי כעמך ישראל גוי אחד "בארץ 

which is written in Hashem’s Tefillin, an experience of which we won’t be able to feel in Olam Habah 

only on earth. 
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This is the response with which the Baal Haggadah directs the father of Seder how to address the 

complaint of the Rasha son. הקהה את שניו   set straight his letters of “shins” which symbolize the concept 

of מעין.  Go through the process of explaining the three shins and then he will understand how all physical 

pleasures are limiting. The proof is from the מעין. Derivative physical pleasures are always less than the 

original substance. Derivative spiritual pleasures can surpass even their originals. 

 

 הקהה את שיניו

 
It sounds as if the approach to take is to rebuke the Rasha child is distancing him from the family and 
from the Seder. In today’s turbulent times with kids at risk, many would say that this approach is not the 
best way. Let us present an interpretation that sheds light not darkness, in a positive not so harsh 
fashion.  
 
The action to the rasha of  הקהה את שיניו can be explained according to Baba Kama 27b, Ben Bag Bag 
says if someone unrightfully took your possession, don’t retrieve it back as a thief without his permission 
but rather break his teeth and say to him I am taking back my property. Rashi explains the terminology 
of breaking his teeth means I am taking it by force. So from this, we see that taking back something that 
is yours by force is called breaking the teeth of the unrightful possessor. 
 
There is a story of a chassid who was attempting to get an irreligious Jews to put on tefillin. In one 
scenario, the potential candidate who had never put on tefillin before gave him a very hard time to take 
on the challenge of putting on tefillin. At the end of the long persuasion, the chossid finally won. After 
finishing taking them off, the chosid asked the irreligious Jew if he could buy this mitzvah that he just 
fulfilled for $50. The Jew looked at him with surprise at this offer but refused to make the deal. The 
chossid then offered $100 to sweeten the deal but the irreligious Jew still held his ground. He was turning 
to leave when suddenly the chossid pulled out of his pocket five one hundred crisp dollar bills and said I 
mean it seriously, these five to sell me the mitzvah you just fulfilled. The man just shook his head no and 
said not interested. The chossid asked “I don’t understand. You never put on tefillin before, so obviously 
it wasn’t worth that much to you. Now that you reluctantly put them on, you are not even willing to take 
five hundred dollars in exchange of your mitzvah. I don’t get it”. The Yid just shrugged his shoulders and 
said I don’t know either why, but once I did the mitzvah I just don’t want to loose it. 
 
There is no question that once this irreligious Jew performed the mitzvah he must have felt something 
spiritual like he never felt before and was not willing to give it up. Or it could be what we call today 
FOMO the acronym that spells Fear Of Missing Out. This might be his only ticket to Olam Habah just in 
case it really exists. 
 
When the son the Rasha mocks the Seder why are you wasting time on these archaic rituals, the advice 
the Baal Haggadah gives us how to treat the situation is FOMO. Knock out his teeth which means to tell 
him that you are taking by force what belongs to you. That means all his mitzvos that he performed and 
all his Sedarim that he fulfilled up until this one, is now yours. After all you were mechanaich him to fulfill 
the mitzvos, and if he decides because of lack of Emunah that he is not interested in them anymore and 
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he goes further to insult them, it becomes your merit to have his rewards transferred to your Olam 
Habah account and he will b left with a zero balance. He tells his son if you were in Mitzrayim such 
statements would have not taken you out with those who left Mitzrayim, and all your merits would have 
changed accounts.  
 
This concept follows the gemarah in Chagigah 15 that the Tzadik receives the reward of the Rasha’s 
mitzvos because his influence in the world aided the rasha to fulfill mitzvos which without his spiritual 
energy it wouldn’t have been possible (see Derashos Bais Haleivi vol.3 Derasha 15). Here too the father 
was mechaneich this child for the mitzvos he fulfilled and when he abuses it he is threatened by the 
father’s collection of all his mitzvos since he is not interested in them or their rewards. 
 
When the Rasha son hears this response of his father and the potential loss he begins to feel FOMO and 
doesn’t want to gamble away his Olam Habah just in case. This threat arouses within him thoughts of 
teshuva of his foolishness, with which we hope will eventually turn him around completely. 
     

 

 בעבור זה עשה ה' לי בצאתי ממצרים

Why is Mitzrayim called זה this? The word זה represents a constant level without any change as if you 

can always point to it and say “this”.   זה describes a state unaffected by time as the Maharal points out 

(Bamidbar 30,2) that Moshe Rabbeinu’s nevuah was with the word זה in contrast to other neveeim which 

was with the word כה. Since Moshe’s nevuah was Torah, his nevuah is everlasting and not just for a 

particular time period.  

This is the זה from the aspect of kedusha. In contrast, we find a state of זה also in tumah. Mitzrayim 

possessed fifty levels of tumah of which when one enters this level he can never extricate himself from 

it. The reason for this is because in the fiftieth level one does not even realize that he in tumah that he 

would desire to climb out from it (Avnei Neizer Neohs Hadeshe p.194). 

The Avnei Nezer writes (ibid p.42) that Yosef Hatzadik possessed this madraigah of זה. In his dream, he 

sees  נצבהקמה אלומתי וגם  that “my sheaf had already risen and remained standing”. Any level acquired 

by Yosef is never lost. It is therefore that the Zohar calls Yosef זה the madraiga of צדיק. This is what the 

malach was referring to when he told Yosef נסעו מזה (Bereishis 37,17). They traveled away from you 

whose madraiga is called זה.   

By selling Yosef who is called the madraigah of זה as a slave, they were unknowingly preparing that the 

side of kedusha would subdue the side of tumah and not allow Yisrael to quickly sink into the fiftieth 

level of tumah. For Yosef who is זה, subdued all of Mitzrayim which is also זה to be subservient to him. 

The staff of Moshe was also called זה as the passuk says מזה בידיך. The reason is because the Makkos 

which were executed by the staff caused Yetzias Mitzrayim which is forever. Many mitzvos which are 
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eternal are in remembrance of Yetzias Mitzrayim. The seforim say that the words יציאת מצרים is 

mentioned fifty times in the Torah symbolizing the madraiga of זה from the aspect of kedusha. 

The three matzos symbolize the three Avos. The middle matzah is broken into two halves the larger piece 

being saved for ןצפו  hidden to be eaten later as אפיקומן. The middle matzah could represent Yaakov Avinu 

since he is the middle middah between Avraham’s chesed and Yitzchak’s din. We can say that that broken 

matzah represents Yosef. He is even hinted in the passuk  במצריםכי יש שבר  that there is a broken piece 

of Yaakov in Mitzrayim. (Rashi writes that it is referring to Yosef). Yosef served as the bridge between 

Avos specifically Yaakov and Shevatim. There are many allusions of this relationship between the two. 

Yaakov who has the middah of אמת, if we take the hidden letters of אמת which are לף מ ו the gematriah 

is 156 which equals יוסף.  Yosef like one of the Avos whose actions affected all of Yisrael accomplished 

through his ordeal with the wife of Potifar that all Yisrael in Mitzraim would not succumb to the 

Egyptian’s culture of immorality. This that Yosef’s two children became Shevatim an upgrade from 

Yaakov’s grandchildren also indicates his Avhus. Therefore Yosef is an extension of Yaakov symbolized 

by the breaking of Yaakov’s matzah and putting it away for Afikoman.  Pharoah called Yosef צפנת פענח 

from the root word צפון. Yosef is the Afikoman which literally means אפיק to go out מן from there. It was 

the madraiga of זה that preserved us against the זה of tumah and merited for us the geulah out of 

Mitzrayim. Yosef the Afikoman possesses the קמה וגם נצבה characteristic of Yosef, for it is forbidden to 

eat or drink afterward so that the taste of the matzah should remain for the rest of the night. This is 

hinted in the gematriah that קמה נצבה which the passuk describes as Yosef’s madraigah of  זה , with the 

two words equal 294. אפיקומן with its seven letters also equals the same. 

Now we can understand the passuk בעבור זה עשה ה' לי בצאתי ממצרים that the purpose of Yetzias 

Mitzrayim was to fix permanently the Pintele Yid that can never be defiled as the Sfas Emes explains our 

Maariv tefillah ויוצא את עמו ישראל מתוכם לחירות עולם that the words לחירות עולם is referring to the Pintelle 

Yid which we call זה.  

 
 

 והיא שעמדה לאבותינו ולנו, בדמיך חיי
 
The Yidden placed the blood of the Milah and Korban Pesach on the doorposts and the lintels. Chazal 
tell us that the three spots on the door symbolized the three Avos. Why did they have both the blood of 
Milah and Pesach? Why did one not suffice? Why did they have to represent the Avos with the blood of 
both the Korban Pesach and Milah? Why did Hashem have to see the blood in order to pass over their 
houses? Why did Hashem carry them supernaturally to Yerushalayim to slaughter the Korban Pesach 
and return them that night as stated in Targum Yonasan writes (Shmos 19,4)? 
 
The Haggadah says that by matzah it did not have time to rise עד שנגלה עליהם מלך מלכי המלכים. All Yisrael 
had גילוי שכינה. The passuk says by Makas Bechoroa ועברתי בארץ מצרים ומת כל בכר the passuk does not 
say והמית that Hashem will smite but rather they will die as if by themselves. The Ohr Chaim explains 
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that when the Shechinah passed through Mitzrayim everyone's soul of the Egyptian first born left their 
bodies to attach themselves to the Shechinah as it acted like a magnet. Once again we see that  אני ולא
 .means that there was the revelation of the Shechinah מלאך
 
A big question arises. Does Hashem reveal his Shechina outside Eretz Yisrael? The Meshech Chacmah 
writes (Vayigash 46,2) on the passuk ויאמר אלהים לישראל במראות הלילה ויאמר יעקב יעקב we see from here 
that Hashem appeared to Yaakov at night which is unique to Yaakov alone. The reason being that since 
Yaakov is going to Chutz Laaretz so Hashem appeared to him at night which symbolizes galus. This was 
in order to impress upon him the idea that even in galus one can find the Shechinah. Therefore Yaakov 
established the tefillah of ערבית which is corresponding to the limbs and fats of the Korbonos which can  
be sacrificed day and night. Chazal state that the Shechinah appears outside of Eretz Yisrael only to one 
who experienced it in Eretz Yisrael. This is similar to the tefillah of Yaakov ערבית that  corresponds to the 
limbs that were shected during the daytime which can be brought also at night. So even though Yaakov 
is going down to Mitzrayim he still sees the Shecinah because he saw it also in Eretz Yisrael. 
 
The Meshech Chachma asks according to this explanation how do we today merit that the Shechinah 
should descend with us into galus when we never merited to see it in Eretz Yisrael?  He answers if Yisrael 
will follow in the ways of their forefathers then that is deemed as if they too saw the Shechinah in Eretz 
Yisrael through the lens of their forefathers. For when the Bais Hamikdash was in existence everyone 
saw the Shechinah. However, if we don’t follow in their footsteps and attach ourselves to their teachings, 
then we did not see the Shechina in Eretz Yisrael through ourselves, nor through the Avos. It is then that 
we lack the Shechinah's protection from our enemies. 
 
In the sefer Yerech Lamoadim, the author brings a Pesikta that proves that this connection to the Avos 
who were in Eretz Yisrael was necessary for their offspring to merit the Shechinah to go down with 
Yaakov to Mitzrayim and take them out. When Am Yisrael were in Mitzrayim and worshiped Hashem 
they were approached by the Egyptians who offered lighter work if they would worship their idols 
instead. Their response was if our fathers did not leave Hashem to serve idols then we will follow in their 
footsteps. They were asked once again by the Egyptians to forget about Bris Milah and they will be 
rewarded with less labor. They responded our fathers did not forget Bris Milah we also won’t forget it. 
From here we see that their motivation and strength not to do idolatry and to continue Bris Milah was 
only because they were committed to following what their forefathers did. This accomplished the same 
thing that was achieved by Yaakov and that is to have the Shechinah go down with them into galus to 
protect them and to take them out of bondage. 
 
Now we can understand why Hashem demanded that the blood of Milah and Korban Pesach should be 
placed on the doorposts which symbolize the three Avos. Redemption for the Avos’s children was only 
possible if they were connected to the Avos in a deep way. We have the dictum in the Torah that says 
that concerning life and death matters it is necessary to have two witnesses who testify in the case. In 
Makas Bechoros the connection of Yidden to the Avos was given testimony by the two bloods, avodah 
zara and milah on the door posts and lintels and the Shechina protected them from the plague of death. 
The testimony was that we fulfilled both mitzvos only because of our Mesorah from the Avos.  
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This is hinted in the passuk (Shmos 12,22) אזוב ולקחתם אגודת   you should take a group of hyssop grass and 
smear the blood with on your doorposts. The blood was taken and smeared with a אגודה which means a 
bunch. The gematriah of אגודת is   האבות  This gematria testifies that our fulfillment of these two mitzvos 
with mesiras nefesh as symbolized by the blood, was because we  were following in the footsteps of our 
Avos. 
 
This is the meaning of  ולנווהיא שעמדה לאבותינו . The Shechina which is called היא stood by us עמדה solely 
because לאבותינוו ולנו that we connected to our Avos even though we were never in Eretz Yisrael to 
experience the Shechinah ourselves. שלא אחד בלבד עמד עלינו לכלותינו would we not have been one with 
our Avos then we are placing ourselves in danger of annihilation since the Shechina was not there to 
protect us. And even if in every generation they attempt to destroy us because we have not performed 
the way we should nevertheless Hashem saves us because we have that connection of  לאבותינוו ולנו   
 
We find another Chazal contrary to the Pesikta which says that Yisrael worshiped the idolatry of the 
Egyptians, the sheep. As the passuk says  צאןמשכו וקחו לכם  withdraw your hands from idolatry worship 
and take it for the sacrifice of the Korban Pesach (Shemos Rabba 16,2). Now, these Yidden even if they 
shected it on Erev Pesach they might not have removed themselves from avoda zara because of the Avos 
as the ones mentioned in the Pesikta. They could have merely done so because they were commanded, 
or to be saved from Makas Bechoros. If so they would not have merited experiencing the Shechina 
through the Avos and therefore its presence wouldn’t have been there to save them during Makas 
Bechoros. In order to save them, Hashem carried them that night to the place of the Beis Hamikdash 
where the Shechina was present and by doing so they experienced the Shechina in Eretz Yisrael which 
thereby carries over even outside Eretz Yisrael, in Mitzrayim.  By this extra miracle, those individuals 
were spared from death during Makas Bechoros. 
 
 
 
 

  והיא שעמדה לאבותינו
 
The Pachad Yitzchak writes that the inheritance that the Seventy Souls that descended to Mitzrayim left 
ot us was the ability to separate ourselves from the goyim and their culture. Seventy Souls that 
correspond to the seventy nations. נפששבעים   not נפשות in the plural to hint to this characteristic of 
being separated together as one unit unaffiliated with our surroundings. ואלה שמות בני ישרראל הבאים
 these are the names of the seventy souls that are coming to Mitzrayim in the present form. To מצרימה
teach us that every day in galus Mitzrayim they felt that they just arrived at as an immigrant into a 
strange land גר יהיה זרעך and they are not become comfortable yet with its culture and lifestyles. This is 
exactly how an immigrant feels entering a new country maybe even for a few years until the strangeness 
wears off. The seventy souls felt this way from the very first day of their arrival and until they all passed 
away. Their inheritance to the next few generations was that they too should have such a mindset and 
in this way, the galus will not devour them so quickly. 
 
 Yaakov here is called by the name of Yisrael, this name was given to him after fighting ואלה שמות בני ישראל
with the malach of Eisav. Yaakov lived with Lavan for 22 years and after doing so he could testify on 
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himself  שמרתיעם לבן גרתי ותריג מצוות . he was not affected by the decadent culture that he lived and 
worked in. With the name of ישראל the seventy souls came down to Mitzrayim with the mission to make 
a separation between our people and all the othes.. 
 
Yosef alluded to all this when he sent his servants to place his golden goblet in Binyamin’s sack. There 
was a subliminal message that he desired his brothers to retrieve from the incident. The גביע symbolizes 
the three sets of fathers that influenced their descendants in galus Mitzrayim. The ג represents the three 
Avos, the יב represents the Twelve Shevatim, and the ע represents the Seventy Souls who will come 
down to Mitzayim to distant ourselves from the seventy nations and their influences.  In the goblet was 
placed wine which is gematriah 70 יין. As a unit of three as symbolized by the ,גביע we must all fortify our 
going down to Mitzrayim to safeguard the future generations of assimilation. For it was through the גביע 
plot of Yosef, that got them to once again to come down to Mitzrayim.  
 
 which is gematriah seventy יין we raise our cups full of wine and recite this. That this והיא שעמדה
representing the seventy nations, is contained in its own cup כוס which is separated and “covered” from 
us the lashon of כוס means כיסוי. This is what we are referring to when we say והיא. It is this separation 
 that has preserved us from being destroyed by the goyim. History has demonstrated over and הבדלה
over again that the more we try to be like them the more they hate us. אלא בכל דור ודור עומדים עלינו  
   .היא for not observing the לכלותינו
 
There is an opinion that Eliyahu Hanavi wrote the Haggadah. He plays a role in the Haggadah. Chazal say 
in Nissan they were redeemed and they will be redeemed once again on Nissan. For אליהו is going to 
come and fulfill the passuk of והשיב that he will reconnect the hearts of the fathers to the children and 
the hearts of the children to their fathers. The fathers of the children are the three avos, the twelve 
Shevatim and the Seventy Souls. That the descendants of these pillars of strength and light should 
actualize the kochos that they infused within them to persevere the galus and remain loyal servants to 
Hashem. This is also hinted in the acronym  הבאיםואלה שמות בני ישראל  which spells the word והשיב.  This 
is why אליהו plays a major role in our Seder night redemption by שפוך חמתך when we open up the door 
for him and the filling of the כוס אליהו upon which we recite the last part of the Haggadah. The letters in 
the ane of אליהו are the words  היא לו that to him are the letters of  היא. May we merit to feel the night 
of the Seder that the power of separation between Am Yisrael and the nations of the world is the key to 
his coming to prepare us for Moshiach.  
 
 

  ארמי אובד אבי
 
Chazal say מתחיל בגנות ומסיים בשבח. Why at the night of the Seder would we talk about our shameful 
past. We could answer this with an interpretation of the Kedushas Levi on the passuk  גם אלה תשכחנה
 which refers to the calling to serve avodah zarah  אלה Hashem will forget .(Yehsaya 49,15) ואנכי לא אשכחך
at the chait of the Aigel אלה אלהיך ישראל. However, the spectacular event of Matan Torah when Hashem 
said אנכי ה' אלקיך He won’t forget and He will count it as a merit. The Kedushas Levi explains this 
enigmatic passuk as follows. Yisrael sinned at the chait of the Aigel but at Matan Torah they said  נעשה
 ?Now one might think why should Matan Torah be written as a tremendous merit for them .ונשמע
Maybe their reaction to Hashem’s giving of the Torah was the influence from the Avos who were a 
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Merkavah for the Shechina. However, if this was true that whatever they do is because the Avos who 
implanted within them their spiritual DNA, how then could they have worshipped the Aigel? They surely 
did not receive influence to do so from their Avos. This proves that they served avodah zarah on their 
own. Hashem says therefore, when I look at the zechus of Matan Torah which is represented by אנכי  
then לא אשכחך I will not forget the chait of the Aigel. I will not be misled into thinking that Matan Torah 
was the influence of the Avos but rather it was their own choice like the chait of the Aigel. 
 
Many mitzvos and religious lifestyle are our inheritance from our parents and their parents. How much 
percentage of avodas Hashem can be called ours through our own bechirah. By relating our yichus that 
evolved from such evil people such as Terach and Lavan, we are saying that any ruchniyus that we 
possess from our Avos was self earned. There was no yichus to rely on in order to grow in avodas 
Hashem. Hashem chose us as His people because we chose Hashem as our G-d. 
 
  

 בשבעים נפש
 
The passuk says (Yirmiyah 30,7)  עת צרה היא ליעקב וממנה יושע there is a time of tzarah to Yaakov and from 
it he will be saved. The mefashim comment on וממנה יושע that it means from the tzarah itself will come 
forth the yeshuah. This phenomenon was evident throughout the geulah from Mitzrayim as we shall 
demonstrate. 
 
The passuk says that the Ten Makkos in Mitzayim came in the form of נגוף ורפוא. The same makkah that 
was a plague to the Egyptians was a refuah and healing to the Yidden. For instance, we find in the Makka 
of Blood that Chazal tell us that the Yidden profited from the Egyptians who had to purchase water from 
them. The word דמים has two interpretations, one blood and the other money. Yidden profited from the 
blood while the Egyptians suffered. This was the character of the entire Ten Makkos  וממנה יושע. 
 
When Moshe complained to Hashem how his coming worsened Am Yisrael’s level of servitude, Hashem 
responded with You will now see (Shmos 6,1). Rashi explains You were questioning and doubting the 
correctiveness of My middos. This is in contrast to Avraham who I promised that Yitzchak will be his son 
from whom will come the future generations and afterwards I told him to bring him up as a korban. 
Avraham never second doubted my word but went with emunah and did as I told him. Now you will see 
what I will do to Phraoah. The meforshim ask why did Hashem bring from the Akiadah specifically to 
demonstate to Moshe that Avraham followed His commands without judement and you didn’t. Avraham 
had nine other tests which his non complaining to Hashem showed up his unflinching emunah is 
Hashem? 
 
We can answer as follows. The Akaidah was a test that demonstrated ממנה יושע. The Ohr Chaim brings 
a Zohar that Yitzchak possessed a nesham of a female. Because of this condition he would not be able 
to father a child. Chazal tell us that when Avraham was about to shecht Yitzchak the nehsamha of 
Yitzchak departed and Hashem was Mechaya Maisim and gave Yitzchak a new neshamah, this time of a 
male gender. That is why the second beracha of Shemoneh Esrai is Techiyas Hamaisim because of this 
episode with Yitzchak. Unkowningly to Avraham, if he would have withheld the shecting of Yitzchak due 
to the fear that by doing it would  have removed the fulfillment of  כי ביצחק יקרא לך זרע, Yitzchak could 
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have never given birth for he possessed a female neshama. Had Avraham followed the path of his 
intellect and choose not shecting him thereby guaranteeing that Yitzchak will give birth, he would have 
cactually squashed any potential of Yizchak fathering a child. It was only through his deep emunah to 
observe the will of Hashem and follow through to shect his son, did he create for Yitzhcak the reality to 
father a son because of the new neshamah he received. In other words, Avraham’s emunah achieved 
the hanhaga of Hashem of  וממנה יושע that from what looked like the tzarah of killing Yitzchak and 
destroying the destiny of Klal Yisrael,  emerged the yeshuah, the life and destiny of Klal Yisrael until 
today.  
 
We find the same situation with Moshe Rabbeinu when he complained to Hashem. Had Moshe not 
complained he would have seen how this new tzara for Yisrael, an impossibility to gather your own straw 
and still arrive at the same tally of bricks when the straw was supllied to you, served as the yehsuah from 
the tzara of bondage to Mitzrayim. The Eretz Tzvi writes by this decree they removed the bechirah from 
Yisrael for it was humanly impossible to achieve the same amount of bricks as they demanded.  
 
We therefore found that in the middah tova, Hashem also removed their bechirah from them. The Ari 
Hakadosh writes that had Yisrael remained in Mitzrayim just a drop more they would have sunk into the 
fiftieth level which was a sentence of never leaving Mitzrayim forever. Howver, this that they sunk into 
the forty nine levels prior to the fiftieh was their own doing and bechirah. Why should Hashem take 
them out when they themselves casued the situation at hand? He answers it was because the Egyptians 
removed Yisrael’s free will with impossible demands, so too Hashem removed their bechirah disallowing 
them to fall into the fiftieth level even though it would have been through the natural result of their 
bechirah. 
 
Had Moshe Rabbenu possessed the emunah of Avraham at the Akaidah, he would have merited to see 
that this tzarah itself brought about the geulah from Mitzrayim as it saved Yisrael from sinkng into the 
fiftieth level of tumah. Furthermore, because Pharoah took away Yisrael’s bechirah with this decree, 
Hashem took away Pharoah’s bechira to send them out even though he chose not to. This is what 
Hashem tells Moshe עתה תראה אשר אעשה לפרעה כי ביד חזקה ישלחם as Rashi explains because of My 
strong hand he will chase you out against his will.  וממנה יושע.  
 
Now we understand why Hashem brough the Akaidah to show the difference between Moshe and 
Avraham because both tzaras were the hanhaga of וממנה יושע.      
  
This could be the alluded mussar that Hashem gives to Moshe immediately following the עתה תראה. The 
next parsha begins with the word וארא which is gematraih יצחק. This is to teach Moshe that one has to 
only look at Yitzchak who fathered Klal Yisrael only through the emunah in the hanhagah of וממנה יושע. 
We must believe that somehow Hashem will work it out.  
 
The Maharal (Gevuros 89) writes as long as the Shavatim lived there was no galus becasue their 
madraigah was above it. There was absolutely no relationship between them and Mitzrayim. The 
servitude only started with their deaths.. It was the seventy souls that had a somewhat attachment to 
the seventy nations sharing the same number ( זהזה לעומת  ). Mitzrayim, who is one of the seventy nations 
were able, because of this connection, to begin to enslave them.  
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Chazal tell us that even though the Torah only lists 69 individuals who came down to Mitzrahim, the 
seventieth who was Yocheved, was born as they entered Mitzrayim. According to the Maharal Yocheved 
was the Makeh Bepatish the closure of the unit of seventy which iniitated the servitude. Even though it 
is irrational to say so but some people might have blamed Yocheved for the bondage. To avoid such a 
claim Hashem made the redeemer of Am Yisrael to be born to the very same person who caused the 
initiation of the bondage in the first place. Only Hashem has the power to bring from the צרה itself the 
letters of רצה, from galus to geulah. 
 
 

  ותמלא הארץ אותם
 
The Keli Yakar learns that had the Torah written ותמלא הארץ מהם it would have meant that the land was 
full of Yisrael as inhabitants. Now that the Torah wrote אותם them, it is to be translated as the earth 
actually swallowed the newborn babies. The purpose of this miracle was in order to protect them from 
the Mitzrayim who were seeking to kill them. They were nursed and fed underneath the earth by 
malachim. Only when they were older did the ground open its mouth and the young children went out. 
This is what the passuk means to say. וישרצו וירבו ויעצמו מאד מאד Am Yisrael multiplied so much. You might 
ask but the Egyptians were out on a search to kill them so how could they have multiplied to such an 
extent. The answer is ותמלא הארץ אותם because the earth swallowed them up so therefore all the births 
added to the multiplication of Yisrael even against the Egyptians decree of mass murder. 
 
We can find in Bereishis 28,14 an allusion to this future miracle. Hashem tells Yaakov Avinu ך והיה זרע
 Your children will be like the dust of the earth and you will spread כעפר הארץ ופרצת ימה וקדמה וצפונה ונגבה
out west east north and south. In contrast to Avraham’s beracha of  עפר הארץ (Bereishis 13,16) which 
the comparison factor to dust was only for realting the enormous amount of births, Yaakov’s beracha 
was a plain comparison to the earth. His promise from Hashem was fulfilled when the babies born in 
Mitzrayim became part of the earth as they were swallowed inside. Only because of this, the birth rate 
burst out in all directions as the passuk above said  וישרצו וירבו because     ותמלא הארץ אותם   
 
It was this opportunity of the earth swallowing the babies and saving them did it redeem itself from 
other aveiros that it transgressed and for which it was cursed twice. The first time was when the earth 
did not comply with Hashem’s wishes to bring forth that the tree and fruit should taste the same 
(Bereishis 1,14 Rashi). The second time was by covering Kayin’s blood which was the evidence of the 
murder (Breishis 4,11 Rashi). Now that it swallowed up the babies thereby giving them life, the earth 
rectified the latter transgression of covering over Kayin’s blood.  
 
By swallowing up Korach and his entire entourage the earth rectified the non-compliance of giving forth 

הפריטעם העץ כטעם  . This can be explained with the idea that Korach felt that since he saw in Ruach 
Hakodesh that Shmuel Hanvi who is compared to the fruit will come out of him who is compared to the 
tree, it thererfore makes him deserving of the position of Nasi. After all, Shmuel was comparable to 
Moshe and Ahron as the passuk says  שמומשה ואהרן בכהניו ושמואל בקוראי . His mistake was that Korach 
and Shmuel were not a relationship of Aitz Kepri at all because Korach was wrong for arguing against 
them. Korach only merited to have such a descendant like Shmuel was only because Korach’s death 
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made a tremendous Kiddush Hashem by being swallowed up, that he was rewarded with such a great 
descendant. Otherwise, he and Shmuel were worlds apart (Ba’er Yosef). By swallowing Korach, the earth 
brought a Kiddush Hashem demonstrating that they both did not have the same taam which the Kiddush 
Hashem rectified the earth’s transgression of bringing about the tree with also did not share the same 
taam as the fruit. 
 
Some mefarshim learn that by the earth not complying to bring forth every tree to possess the same 
taam as the fruit, actually caused the chait of Aitz Hadaas. For if we learn that the Aitz Hadaas was an 
esrog tree which is one opinion in the gemarrah, then that tree was the only one that did have the tree 
tasting like the fruit. it is the known that this is the nature of the esorg tree. Therefore, this alone enticed 
Adam and Chava to eat from the Aitz Hadaas because it was unique in this way. If they would not have 
eaten from the Aitz Hadaas they would have merited to eat from the Aitz Hachayim which the sefarim 
explain is the Torah in the higher and deeper levels. So what comes out of this is, that the earth held 
back from Adam the Aitz Hachayim because by transgressing Hashem’s command by not  bringing forth 
taam ha’aitz ke’taam hapri everywhere else except for the Aitz Hadaas, he caused Adam to sin and to 
be lured to the Aitz Hadaas. 
 
How did Yisrael leave earlier from the decreed 400 years? One answer is that they multiplied so much 
supernaturally that they made up the other 190 years with the abnormal multitudes of slave laborers. 
But as the Keli Yakar explained that was only made possible by the earth swallowing up the babies and 
letting them be raised inside of it. Therefore, the zechus of Yetzias Mitzrayim before they sunk into the 
50th level belongs to the earth. Since the entire purpose of the galus was to prepare Am Yisrael to receive 
the Torah, this only took place because of the earth’s chesed to swallow up the babies. What comes out 
now is that the earth returned the Aitz Hachayim to the second edition of Man called Klal Yisrael which 
rectified the first edition. Not only was there a rectification of the first Man but there was also a 
rectification of the earth as well. 
 
  

 עשר מכות
 
Hashem commanded Yisrael that at the night of the Seder they should be prepared to leave by having 

חגורים מתניכם  their loins tied, נעליכם ברגלכם shoes on their feet and מקלכם בידכם their staff in their hands, 
even though they were forbidden to leave their houses the entire night and did not actually leave until 
the morning. What is then the purpose of having these preparations through the night? 
 
The penimiyus of these preparations are as follows. These three preparations correspond to three 
berachos recited at Birkas Hashachar. The beracha of שעשה לי כל צרכי corresponds to shoes on your feet 
as Chazal explain that when one puts on his shoes in the morning he recites this beracha.  המכין מצעדי
בגבורהאוזר ישראל  corresponds to מתניכם חגורים .corresponds to walking which is facilitated by a cane גבר  
he girds Yisrael with strength. 
 
Let the words of the Me’or Ainayim enlighten us to the depth of this last beracha. He explains the 
beracha of אוזר ישראל בגבורה with the passuk ה' מלך גאות לבש Hashem ruled as king by wearing a clothing 
of גאות. The world is considered Hashem’s external clothing. Hashem’s clothing, which symbolizes nature 
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can fall off and have a downfall. In order for this not to happen the passuk continues to say  התאזר,ה' עוז  
- He girded the nature with עז  - strength - which symbolizes the Torah. By keeping the Torah, one can 
guard himself against the fall of nature, which means becoming unrecognizable that Hashem is 
supporting its existence constantly. Hashem gave the Torah to Am Yisrael so they can gird nature from 
falling. This is what the beracha means when it says אוזר ישראל בגבורה - Hashem gave over to Yisrael the 
Torah to gird nature that it should not fall. 
 
Let us extend his trend of thought. Hashem strengthened the holding back of nature from falling by the 
Ten Makkos in Mitzrayim thereby giving to Yisrael the דעת to realize that nature is only an external 
clothing of Hashem. Notice that the gematriah of י' מכות is the same as דעת. The Ten Makkos revealed 
that the Ten Mamamaros (sayings) by which the world was created was by Hashem and therefore, He 
can turn nature upside down if He so desires. The redemption of Yisrael from Mitzrayim was contingent 
on the merit of receiving the Torah which is the ה' עוז התאזר even without a constant display of Makkos. 
 
On this beracha of ,ישראל בגבורה אוזר  the Avudraham quotes a passuk from Yirmiya (13, 11) כי כאשר ידבק

ישראלהאזור אל מתני האיש כן הדבקתי אלי את כל בית  . According to our explanation, Yirmiyahu Hanavi is 
saying that Yisrael serves as Hashem’s אזור in holding up Hashem’s “nature clothing” from falling and 
becoming more dense and opaque.  
 

חגוריםמתניכם   means that tonight at the Seder Yisrael must be prepared to be the אוזר of Hashem by 
ensuring that His לבוש of the טבע won’t fall into the category that it is looked upon with having a life of 
its own. It is the readiness of ולקחתי אתכם לי לעם at Matan Torah the ה' עוז התאזר. 
 
Hashem took Yisrael out of Mitzrayim during the month of אביב. This also hints to their purpose of girding 
the nature specifically when everything begins to grow and blossom again. אביב is the acronym  ברוך אוזר

בגבורהישראל  . When Yidden at this time make a beracha on the אילנות we are an example of  התאזרעז .  
 
When Adam Harishon ate from the Aitz Hadaas the Shechina left to a higher heaven and nature fell to a 
veil. Hashem asked Adam איכה where do you find yourself now without the presence of the Shechinah. 
You made me not as accessible as I was before. Yisrael at Yetzias Mitzrayim are there to rectify this falling 
of Hashem’s לבוש. They took upon themselves that מתניכם חגורים that we will serve as Hashem’s אזור to 
hold up Hashem’s לבוש. It is, therefore, incredible that the acronym of איכה    is the passuk from Yirmiyah 
 that Yisrael is my gartel to fix the world's state of nonclarity in the recognition of הדבקתי אלי כל ישראל
Hashem’s clothing. Even Adam’s body changed from  אורכתנות  to  עורכתנות  from the lashon of blindness. 
 
The climax of Yetzias Mitzrayim was at Yam Suf where Hashem removed His clothing momentarily to the 
degree that Yisrael pointed with their finger and said זה אלי ואנוהו. This is why after reciting the miracles 
that happened at Kerias Yam Suf the Anshei Kenesses Hagadola ended this beracha with צור ישראל. The 
HaKesav Vehakabala writes on Devarim (2, 30) that the lashon of צור from the root צרור to tie. He quotes 
the passuk in Yirmiyah as the explanation of the title  ישראלצור  that Hashem tied Yisrael to Him as His 
 .of nature stopping it from falling לבוש Hashem’s אוזר  This is the tachlis of Yetzias Mitzrayim to be .אזור
If we can successfully be Hashem’s אזור then we can ask Hashem קומה בעזרת ישראל that Hashem can be 
our  עזור as well. 
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On Shabbos not only does Hashem not let His לבוש fall but He picks it up revealing His hashgacha in the 
creation. ישראל בגבורה is the gematriah יום שבת (including the kollel).   
 
 

  קריעת ים סוף
 אחד מהם לא נותר
 
Keriyas Yam Suf demonstrated that there is a tremendous Hashgachas Hashem on every individual. For 
the Egyptian’s death in the sea fit accordingly to the degree of wickedness they treated Am Yisrael. The 
Shira describes the three manners of death for them: similar to lead, stone, and straw. The most wicked 
of them had a slow death like straw, the lesser degree of wickedness received their death like a stone 
and the least wicked drowned like lead straight and immediately to the bottom.  
 
This sighting inspired Am Yisrael to do teshuva at Keriyas Yam Suf. There is a story told of a Jewish sinner 
who met the Vilna Gaon and while they were discussing religion the nonobservant Yid drank water 
without a beracha. The Gaon reprimanded him that he will get Gehenim for that omission. The Yid just 
laughed and said I omit much more important things than that. The Gaon answered, that nevertheless, 
you will still get Gehenim just for this alone. The Yid turned white and he began the process of Teshuvah 
right then and there. What was the point of inspiration to do teshuva on the spot? It was that all along 
he thought he was not connected to Hashem anymore because of his leaving the Torah. However, when 
he was told that Hashem is still concerned with you even after all your aveiros enough to punish you and 
bring you a tikkun for not saying a beracha, he realized that he is still beloved by Him. That made all the 
difference – the reconnection of a relationship with Hashem. 
 
That is why the nusach in tefillah is  העברתוידידים  you took over your beloved. The Rambam, however, 
writes (Hilchos Teshuva 7) that the name of yedid means someone who did Teshuvah. Now we can 
understand why Yisrael was inspired to Teshuvah then because after seeing the Midah Keneged Midah 
that Hashem uses in order to punish, everyone realized that their relationship with Hashem is still intact 
even though  זרה והללו עובדי עבודה זרה עבודההללו עובדי . 
 
Now we can hear the incredible message of אחד מהם לא נותר. This statement is not only referring to the 
Egyptians that no one was left over because they all drowned in the sea. Rather it is also referring to Klal 
Yisrael that after witnessing the Hashgacha Peratis over every goy and the way how each individual 
received his tailor made punishment, each Yid realized that he is not a נותר a leftover, an afterthought, 
by Hashem. We are beloved and cherished by Him. 
 
The gematriah of נותר אחד לא   including the three words equals שבת with the word. Shabbos enlightens 
a Yid through the neshama yesairah to realize that as a unique individual he has importance before 
Hashem. As we say in zemiros  דגלואיש על מחנהו ואיש על . As the gemarah says in Sanhedrin  חייב אדם לומר

העולםבשבילי נברא   that every person is obligated to say that the world was created just for me. An 
incredible remez to this is העולםנברא  בשבילי  is gematriah יום שבת.  
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אותות ומופתים באדמת בני חם     
 
Why is the land of Mitzrayim called  חםבני ? The miracles of the Makkos relate somehow to Cham son of 
Noach. What is the nature of this relationship? 
 
The Ozhirover Rebbe zt"l explains why the Avos were given that name. There is a mitzvah to give birth 
to oneself as the passuk says ועשיתם אתם and the word אתם can be read as “atem” meaning to make 
yourself. This means one must fix his middos and control his physical cravings for earthly pleasures. In 
this way, he has changed himself so much that it is deemed as if he gave birth to himself spiritually even 
though he has a natural physical father. The Avos changed themselves to such an extent that it was 
considered as if they were their own fathers. 
 
It mentions Noach twice אלה תולדות נח נח איש צדיק תמים - that Noach gave birth to Noach because he 
transformed himself to be a צדיק תמים איש . Cham, according to one pshat in Chazal, castrated his father 
Noach so that he would lose his ability to give birth. That was in the physical sense. Mitzrayim a 
descendant of Cham spiritually castrated all the inhabitants of Mitzrayim. They took away the human-
divine part of man leaving him an animal who craves the physical. The Sfas Emes says that מצרים shares 
the gematriah of  מספר which means a number. Man is like an animal on two feet who is represented 
and lives by a number. There is no daily menu of growth, change, deeper thinking of Hashem, or 
sensitivities. The word number comes from the root numb. If you feel like a mere statistic then you 
become numb to growth and change.  In short, Mitzrayim, which means boundaries, does not allow for 
spiritual birth. 
 
Mitzrayim followed in the way of Cham his grandfather to ensure the spiritual castration of self-birth the 
opposite of Klal Yisrael who descended from the Avos. Therefore, Hashem brought supernatural changes 
in the Land of Cham to demonstrate that you cannot stop the self-birth of a Yid who is essentially above 
nature. The Chazal relate that the Ten Makkos corresponded to the Ten Sayings the world was created 
with. Just like the Ten Sayings caused the birth of the world, so too the Ten Makkos caused the freedom 
from Mitzrayim which enabled Am Yisrael to follow the footsteps of the Avos and give birth to 
themselves. 
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  ולא נתן לנו את השבת דיינו

Firstly, how could it possibly be that Am Yisrael could be without the Shabbos? It’s inconceivable since 

we have a tradition that “More than Yisrael preserved the Shabbos it was the Shabbos that preserved 

Yisrael”.  Secondly, didn’t Yisrael receive the Shabbos in Mitzrayim as the meforshim explain that the 

Medrash says that Moshe came before Pharaoh and advised him that he would get more building power 

out of Yisrael if he would give them a day off and suggested to give them off Shabbos. Pharaoh agreed 

and on Shabbos Yidden would gather together and read the Megillos that were handed down from 

generations all the way back to the Avos. This is the meaning of what we say in davening on Shabbos 

Shacharis  ישמח משה במתנת חלקו Moshe Rabbeinu should be happy for giving to Yisrael Shabbos in 

MItzrayim. This is one explanation of the relationship between Shabbos and Yetzias Mitzrayim as 

mentioned in the Aseres Hadibros. What’s the shayichus? For when they were still slaves they were given 

the Shabbos for a rest day. So what did the Baal Haggadah mean when he wrote if Hashem would have 

given us the manna and not the Shabbos it would have been sufficient?  

This you could answer by saying when Moshe gave Shabbos to Yidden in Mitzrayim it wasn’t given as a 

mitzvah but rather as a day of rest. However, in Marah, it was given to Yisrael as a mitzvah as the passuk 

says שם שם לו חוק ומשפט and Chazal tell us that the word חק is referring to the mitzvah of Shabbos. If so 

the new question arises then what was added at Matan Torah in the Luchos that also contains the 

mitzvah of Shabbos that we did not receive at Marah? 

The answer to this can be found with an explanation from the sefer Ori Veyishee (p. 305) on Shabbos. 

The Pesikta  Zutresah (Bereishis) writes that this what the Torah says  ויברך אלקים את יום השבייעי ויקדש

 did not occur at the time of creation of the world but rather at Matan Torah. Moshe wrote these אותו

words in Parshas Bereishis to relate what will happen later. This that Hashem rested from the act of 

creating and then individuals followed in Hashem’s path making Shabbos a day of rest, was only until we 

received the Torah. After that event, a new element of Shabbos was added that of the experience of 

Olam Habah on this earth, a gift which Hashem gave to Yisrael from His hidden treasures. This is the 

double of Shabbos the  שירמזמור , a day of rest and a day to experience the upper worlds promoting an 

intimacy with Hashem which cannot be easily sensed during the rest of the week. 

Yisrael was given at Marah the aspect of Shabbos that was the day of rest from work. At Matan Torah, 

they were given the higher aspect of experiencing the Shabbos of a deeper relationship with Hashem. 

This is what the Baal Haggadah might be referring to. Even if He gave us the Manna but not the Shabbos, 

Dayeinu. The Shabbos he is referring to is the Shabbos of Matan Torah. However, the Shabbos of 

Bereishis, to rest from work, this they already had from Marah and in Mitzrayim.  
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 פסח על שום מה
 
The korban was required to be eaten בחפזון quickly. Why was it necessary to do so when they did not 
leave until the morning? What is the rush? The Rabbeinu Yona (Berachos 6) comments on the passuk 
 to run and נרדפה that in order to attain daas one must have the prerequisite of נדעה נרדפה לדעת את ה' 
show passion and excitement to attain the daas, and only then Hashem will grant one the daas he is 
seeking. 
 
According to this we can answer the question that Hashem gives wisdom to those who have wisdom  
 From where does one receive then the first wisdom? The .ובכל חכם לב נתתי חכמה or יהיב חכמה לחכמין
answer is, from the wisdom to run after the chachmah. As the passuk says נדעה נרדפה one has to know 
that he has to run to know Hashem.    
 
The Ari Hakadosh writes that the daas of Yisrael was in galus. At the night of the Seder when Hashem 
himself revealed his Shechina in Mitzrayim there was a revelation of daas. In order for Yisrael to merit 
this revelation they required to show passion for it. They were not allowed to leave their houses so how 
could they demonstrate their passion for the daas? The answer is  חפזון by eating a barbecue steak 
quickly as if it does not interest you because any moment you are going to experience daas of Hashem. 
By eating the korban Pesach בחפזון one showed that he is in נרדפה    mode and everything else besides 
receiving the new daas is an annoying distraction and an impediment that  slows him down from reaching 
his main interest. 
 
The  העמק דבר writes on the passuk (Vayikrah 9,5) 

 
כ"מ דכתיב קריבה משמעו יותר קרב מכפי הרגיל להיות. וכמו שפירשו חז"ל עה"פ הן קרבו ימיך )ה( ויקרבו כל העדה. 

למות כ"מ שנא' קריבה קודם לימי אבותיו. וכן קריבה בהלוך לאיזה דבר משמעו בזריזות יתירה וריצה עד שהגיע לשם יותר 
לן ויקרב אהרן אל המזבח תניא בת"כ בזריזות. וקרוב מכדי הילוך בינוני. וכ"ה בת"כ קרבו כולם בשמחה ועמדו לפניו. וכן לה

לומר שהשמיענו המקרא ללמדנו הא דאיתא בברכות ד"ו ב' דלמיעל לבהכ"נ מצוה למירהט שנאמר נרדפה לדעת את ה' 
 ומרומז באורייתא ג"כ. ועי' בס' דברים ד' י"א:

 
According to this, a קרבן which is from the lashon of  קרב, means that through it one is on the fast lane 
to the closeness of Hashem. The korban was called פסח which means to skip over which also cannotes 
getting to a place more quickly than normal. By eating the Korban Pesach quickly we showed our zerizus 
to receive the daas even though eating the korban itself was a mitzvah. 
 
We find a lashon in Chazal  אילן שאכל אדם הראשון the tree of Aitz Hadaas from which Adam ate …. The 
Chazal do not refer to it with the lashon of the Torah )עץ )הדעת but rather  אילן. It could be that the usage 
of  אילן is alluding to us why Adam Harishon transgressed the command of Hashem not to eat. He thought 
that he lacked the passion for daas Hashem since he did not have yet a yetzer harah within himself 
without wish he is missing the passion which leads to the knowing of Hashem. As the Mezritzer Maggid 
said that by fighting against a yetzer harah and subduing it, one transfers the fiery passion of the yetzer 
into kedusha. The passuk alludes to this by saying (Vayikra 6,6) אש תמיד תוקד על המזבח that one should 
take the constant fire of the yetzer hara and use it on the alter for kedusha. Adam thought that by eating 
from the Aitz Hadaas he would ignite a higher degree of passion that he felt was missing to serve Hashem 
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more completely. All this is hinted in the acronym of  אילן which spells 'נרדפה לדעת את יהו. This might 
possibly have been his motivation behind eating from the Aitz Hadaas. 
 
The night of the Seder in Mitzrayim we rectified this motivation of Adam by eating the Korban Pesach 
with quickness thereby demonstrating our passion for the daas without sinning to Hashem.  
 
When we learn Torah we can demonstrate our נרדפה by turning off our cellphones thereby showing 
Hashem our passion is to know Hashem without any distractions or inpediments. 
 
 

 נעליכם ברגלכם
 
Rav Chaim Violozhin writes that the shoe is compared to the body and the neshama is inside the body. 
Just like the end of the body, the feet go into the shoe, so too the end of the neshama goes into the 
person’s body. One must realize by wearing shoes that his body is to be used as a container for the 
neshama. The Bnei Yisaschor writes that since the earth was cursed, once after Adam ate from the Aitz 
Hadaas and another time after Kayin killed Hevel, we must wear shoes in order to separate between 
curse and beracha. This is similar to Avraham’s statement to Eliezer where he thought that maybe his 
daughter could marry Yitzchak  מתדבק בברוךאין ארור . However, we find that if the makom is holy earth 
then the opposite one must remove his shoes in order to contact the holiness. For instance, the avodah 
in the Bais Hamikdash was performed barefoot by the Kohanim. Also, Hashem told Moshe to remove his 
shoes because he was standing on Holy ground. 
 
Once we were appointed as the אזור of nature Hashem’s clothing, we realize that we must always watch 
out from being caught in the web of earthliness, which has a pull of gravity to lock us in there and to 
wear a blindfold in order not to recognize that nature is merely Hashem’s  לבוש .    
 
 
 

 מצה
 
The Zohar calls it the food of Emunah. We can explain the Zohar as follows. Hashem is called a   אמונהאל  
because He believed in the world and created it (Yalkut Shimoni Devarim 32. This conveys that Emunah 
means that one must try and hope that it will be successful even though there exists uncertainty in this 
matter. Having Emunah in oneself is the same. There can never be an excuse for not trying even if there 
is a long string of failures that preceded it. This is symbolized by the roundness of the matzah. It has a 
beginning and one returns to the beginning again and again which is in contrast to a straight line. The 
matzah of Emunah declares no matter how many times you've tried, one must keep trying and restart 
at the beginning once again to achieve the ruchniyus you are seeking. Man is called an Olam Katan a 
micro world. When Hashem created Man He also was a ונהאמ אל . If Hashem believed in Man even though 
there was immediately the chait of the Aitz Hadaas, Kayin killed Hevel, the generation of the Enosh and 
the Flood where most of humanity was erased from the face of the earth, then Man can also believe in 
himself.  
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Rav Hutner zt"l once remarked at his seder that our Chachamim say one should not teach Torah to an 
individual whose conduct is unworthy to receive it. Yet at the Seder, we teach Torah to the Rasha. The 
night of the Seder is obviously an exception to the rule. It is a night of Emunah. One will never know how 
it will turn out, even for the Rasha.  
 
 

אדם לראות את עצמו כאילו הוא יצא ממצרים בבכל דור ודור חיי  
 
We can interpret עצמו to refer to Hashem as the Gemara in Gittin relates when Titus stabbed the 
Paroches dividing the Bais Hamikdash, blood miraculously started to spurt out and Titus thought he killed 
Hashem which the gemarrah calls עצמו.  Here too, one of the realizations that one must have during the 
night of the Seder is that Hashem was in the Galus Mitzrayim along side of us. As Hashem told Yaakov 
Avinu that I will go down with you to Mitzrayim and will go up with you (Bereishis 46,4). This message 
was also given to Moshe Rabbeinu when Hashem told him of his mission to redeem Yisrael from 
Mitzrayim. Hashem appeared in a burning thorn bush to display that not only does He feel Yisrael’s pain 
but as if He himself has pain being with them in Mitzrayim with the kovod Shamayim concealed. The 
Rizhiner Rebbe said that these two galuyos, one for Hashem and one for Yisrael, are represented by the 
two types of Maror we place on the Seder Plate.   
 
 the more one relates about the going out from Mitzrayim is“ וכל המרבה לספר ביציאת מצרים הרי זה משובח
praiseworthy”. With the above explanation, we can explain this statement in a deeper way. Why did the 
Baal Haggadah write ביציאת מצרים? He should have rather written וכל המרבה לספר יציאת מצרים. What is 
the extra letter ב doing as a prefix to the word יציאת? It hints to the ב the two goings out of  Mitzrayim: 
one of Hashem and one of Yisrael. When one relates not only his geulah but also the geulah of Hashem 
and His concealed kovod all along, then he is truly the praiseworthy individual who understands the 
depth of Yetzias Mitzrayim. 
 
Hashem and Torah are one (Zohar). Therefore if Hashem was in galus so was His Torah. This concept is 
alluded to in the passuk וימררו את חייהם בעבודה קשה בחומר ובלבנים ובכל עבודה בשדה upon which the 
Medrash says קשה symbolizes the קושיא, the question when one learns, the  חומר represents the קל וחומר 
one of the 13 principals that we darshan the Torah,  בלבנים represents the ליבון הלכתא the clarification 
of the halacha. We see that by Hashem being in Galus He could not yet reveal His Torah to Am Yisrael. 
This is hinted to in the gematriah of את עצמו with its seven letters equals 613 the number of mitzvos that 
were to be given at Sinai.     
 
 

  חייב אדם לראות כאילו הוא יצא ממצרים
 
The Sfas Emes asks how can we say in Tefillas Maariv  מתוכם לחירות עולםויוצא את עמו ישראל . After Galus 
Mitzrayim we still experienced four other galuyos? He answers that the חירות עולם is not going on the 
bodies but on the Pinteleh Yid which attained חירות עולם with the geulah from Mitzrayim. That holy spark 
can never be defiled, contaminated, or imprisoned by outside forces. It constantly yearns that it could 
spread over the entire body igniting it with the love of Hashem. The letters הוא are the letters that Amalek 
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removed from Hashem and His throne. The passuk says by Amalek  יהכי יד על כס  that the letters of הוא 
are missing from the name and the throne. In the future geulah they will be permanently placed back 
into their correct positions. However, during all the four galuyos the הוא of the Pinteleh Yid never left its 
place from Hashem and the Kisay. All we have to do is to contact it and we will be connected to the same 
letters that form אוה passion,  לואוה למושב .  
 
The task at the night of the Seder is לראות את עצמו כאילו הוא יצא ממצרים to realize that one must view 
himself as if the הוא inside of him left Mitzrayim for חירות עולם .   even though his body is till in servitude 
to the goyim and their culture.  
 
 

 הוצאתי את צבאותי מארץ מצרים
 
The lashon of  צבאותי which is normally translated as hosts, can be translated also as will and desire for 
we find in Aramaic the word  צבי means רצון. There are Yidden who are on the level of having a ratzon to 
serve Hashem and there are others who are not yet there but they do only possess a רצון דרצון a desire 
to have a desire for avodahs Hashem. And yet, there are other Yidden who are holding even less than 
that and have only a desire for a desire to have a desire. Anyone who possessed any type of desire even 
third removed was taken out of Mitzrayim.  
 
 

 ואחרי יצאו ברכוש גדול
 
The simple understanding of the great wealth is the gold and silver that Hashem asked from us to borrow 
from the Egyptians. Let us suggest another interpretation. The Hallel Hagadol consists of 26 ולם כי לע
 tThe number 26 corresponds to the 26 generations that Hashem sustained the world with chesed .חסדו
from the beginning of time until Matan Torah. Therefore it also corresponds to the name  'יהו which also 
equals 26. Does one think that after Matan Torah we did not need Hashem’s chesed to sustain the world? 
Rav Hutner explains that there are two types of chesed. One is called chesed vitur that Hashem 
indiscriminately bestows chesed whether one is truly deserving of it or not. This hanhagah was until 
Matan Torah which the hanhagah changed to chesed mishpat. If one deserves the chesed according to 
judgment he will receive it otherwise not. Chesed Mishpat is a deeper chesed for one earns the chesed 
he is receiving. This follows the Rambam who says that the biggest chesed is to set someone up in his 
own business for in this way he doesn’t experience embarrassment from the giver but rather his own 
independence. At Matan Torah, it is as if Yisrael got their own business and they had to work hard in 
order to receive the chesed of Hashem. At the end of the day, they earned the chesed. 
 
The gemarrah in Kesuvos 47 says that an individual who is dependent upon his father’s sustenance is 
called a katan irrelevant of his age. Likewise, a minor who sustains himself and is independent of his 
father’s support is called a gadol. 
 
At Matan Torah when the hanhagah of chesed mishpat came into play Am Yisrael changed from being a 
katan to a gadol. This was made possible through all the suffering in Mitzrayim for it prepared Am 
Yisrael’s worthiness of receiving the Torah. This is what the passuk means that ואחרי כן יצאו ברכוש גדול 
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that the wealth that Am Yisrael will receive upon leaving Mitrayim is the status of Gadol, for now, they 
are prepared to receive the Torah which demands the hanhagah of chesed Mishpat.  
 
 
 
 

 יצאו ברכוש גדול
 
The passuk says (Tehillim 105,37)  הוציאם בכסף וזהב ואין בשבטיו כושל You took Yisrael out with silver and 
gold and there was no stumbling block with the Shevatim. To understand why Yisrael were expressed in 
this passuk by the term Shevatim we must turn to an Ibn Ezra’s interpretation of Yisrael’s readiness for 
geulah from Mitzrayim. The passuk describes the scene your loins are girded, your staffs in your hands 
and your shoes are on your feet. The Ibn Ezra remarks why did everyone have to have a staff in his hands? 
Feet need shoes for travelling and girding the loins was a custom but what is the purpose of the staffs if 
one was not old and needed support? He explains that since the donkeys are going to be carrying the 
wealth taken from Mitzrayim, Yisrael will need sticks to force them to move with the wealth even under 
such heavy weight.  
 
The Meor Vashemesh explains that the reason why Hashem asked for the Korban Pesach to be eaten 
 swiftly because eating quickly does not yield that much enjoyment, in contrast to one who savors בחפזון
every mouthful. Eating the Korban Pesach was a tikkun for Adam’s eating from the Aitz Hadaas which 
was taavah as the passuk describes טוב למאכל ותאוה לעינים. The tikkun must come in the form of eating 
a mitzvah without the lust and taavah only as if one is being commanded to eat thereby limiting the 
pleasure. So too, when it comes to taking the wealth of Mitzrayim into your possession, one should not 
allow himself to become overcome with a rush of taavah in possessing suddenly so much money, 
because then it could be very dangerous for one’s continued spiritual growth.  
 
For this was not the first scenario of such an event. When Avraham left Mitzrayim with riches from 
Pharaoh, the passuk says (Bereishis 13,2) ואברהם כבד מאד במקנה בכסף ובזהב. The Radamska Rebbe 
interpreted this to mean that all these sudden riches that Avraham just received from Mitzrayim was a 
“heavy load” for him to carry. Meaning it was too much Olam Hazeh for the Tzaddik to handle without 
affecting his ruchniyus. מעשה אבות סימן לבנים. Rather one should feel coercion like the donkey that he 
must take it only because Hashem is forcing him to do so.  
 
The human comparison to donkey was already used when the ten Shevatim sent Yaakov ten donkeys 
carrying the goods from Mitzrayim. The Maharal explained that the donkeys were corresponding to his 
ten sons who sold Yosef to Mitzrayim as donkeys meaning they were just objects of Hashem’s plan. In 
the same fashion that the sticks were there to force the donkeys to carry the heavy weight on their 
backs, so too they should carry the sticks to remind them not to lose Hashem when they suddenly 
become super rich. 
 
This symbolic stick that they took with them from Mitzrayim was for the purpose of arousing them to 
acquire the perspective that they themselves are mere donkeys just schlepping the wealth from 
Mitzrayim because Hashem said so. To this the passuk in Tehillim attests to  ויוציאם בכסף וזהב ואין בשבטיו
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 if you  חושך שבטו שונא בנו   in the passuk means a stick as Shlomo Hamelech said שבטיו the word כושל
spare the rod you hate your son. The sticks that Am Yisrael took out with them to force the donkeys to 
carry the overweight was to remind them that they are also just carriers fulfilling Hashem’s mission and 
His promise to Avraham Avinu  ואחרי כן יצאו ברכוש גדול. They were successful in achieving their function 
of not letting the sudden wealth go to their heads. This that they worshipped the Aigel by giving their 
gold which Moshe called די זהב too much gold, was referring to the ערב רב who didn’t have that spiritual 
component to control and discipline their outlook on the sudden enrichment scenario. However, Am 
Yisrael was able to do so since their Alter Zaidy Avraham Avinu programmed this response deep inside 
of them. 
 
 

 פקד פקדתי אתכם
 
I have remembered you. Why the usage of the double lashon? Rav Chaim Philagi writes that Pharoah 
claimed that Yisrael could not leave Mitzrayim because it's like a lost article, which, after a long period 
of time, is given up on with no more hope of retrieving it and therefore it belongs to the new owner who 
acquired them. This is true for a lost object however not by a deposit פקדון which was given to someone 
to watch. However, there are opinions that even by a פקדון , if the owner forgot about it, the din of 
aveidah applies and the one by whom it is deposited becomes the new owner. Therefore, Hashem used 
the term of פקדון to convey that Klal Yisrael did not have the din of an aveidah but rather a pikadon and 
therefore Pharoah never acquired them. 
 
With this, we can answer the double lashon. It could very well be that Yisrael were not hopeful for the 
geulah because they believed that they had the din of an aveidah and since, for such a long period, 
Hashem didn’t seem to show any interest of redeeming them, he must have given up hope on them and 
so, Pharoah was their new owner. So Hashem came with the code of  פקד פקדתי First of all you were 
never an aveidah but a pikadon. Even if you will claim that there are opinions that a pikadon can also 
turn into an aveidah, you should know that you were a pikadon that is still a pikadon פקד פקדתי for I 
never lost interest in redeeming you since the beginning, as the lashon of pikad translates longing 
(Shoftim 15, 1). 
 
We also find the double lashon of pekidah by Yosef when he was appointed in charge of Potiphar’s house 
and its management (Bereishis 39, 4-5) ויפקדהו על ביתו ויהי מאז הפקיד אותו בביתו. Yosef has such strong 
Emunah that even when the unthinkable happened to him, that his brothers first wanted to kill him, but 
instead, they sold him down to Mitzrayim, he did not feel like an aveidah of Hashem's, but rather as a 
pikadon by Potifar, a double pikadon הפקידויפקדהו  .פקד פקדתי  could be referring to Hashem that He 
placed Yosef as a pikadon in Mitzrayim in charge of Potifar’s affairs.   
 
Yosef was the first Shevet that was in galus for 22 years. He is the representative of all Yisrael after whom 
we are named צאן יוסף שארית יוסף.  His steadfastness in emunas Hashem and his miraculous rise to power 
was a sign that Hashem only placed him as a pikadon in galus not an aveidah. In every galus Hashem 
places His people as a pikadon in the hands of the conquering nation and therefore we should never 
despair and give up hope that we are a forgotten aveidah to Hashem. That is why, when chasing after 
the Four Kings, who also represented the four galuyos, Avraham Avinu took along Eliezer who is 
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gematriah 318 one above the gematriah of  יאוש , which means hopelessness. Avraham wanted to 
implant in Bnei Yisrael ( ימן לבניםמעשה אבות ס ) that when Yidden go into galus they must realize that they 
are a pikadon and therefore must never be hopeless of geulah.  
 
 After a person distanced himself so much for Hashem, what gives him the strength .הפותח יד לדופקי תשובה
to do teshuva instead of feeling forlorn and forgotten by Hashem. The answer is that he is a פקדון in the 
hands of the conquerors and his yetzer harah. The letters of פקד and דפק the ones who knock to do 
Teshuvah are identical. This phrase demonstrats the Emunah that we are a pikadon by the enemy and 
that Hashem is still there, stretching out His Hand waiting for us to grab it and do Teshuvah. 
 
As we left Mitzrayim we were attacked by עמלק who is gematriah פקדון. Amalek is out there to deny our 
special relationship in Mitzrayim and other galuyos that it is the characteristic of פקדון. It is as if Hashem 
is saying “You Amalek want to uproot the concept that Yisrael is a פקדון and thereby to bring them to 
Yi'ush. With the same word, I will bring an end to you".   
 
At the Siyum of every Mesechta, we list of ten generations of Rav Papa. What is the significance of this 
specifically at a Siyum? According to the above, we can answer that allthough we went down to galus 
nevertheless, the Talmud Bavli was created and it flourished – in galus. That is why the mishpacha name 
of פפא is repeated because it is the acronym of  אתכםפקד פקדתי . The creation of the gemarrah 
demonstrated that in galus we are just a pikadon and not an aveidah and therefore Hashem is very 
interested in us and are spiritual well-being.  

 
 

  ונאכל שם מן הזבחים
 
We should eat from the korbonos. This is not only in the form of beseechment because we want the Bais 
Hamikdash to be rebuilt. At the night of the Seder, it takes on a different relevant meaning as well. It 
also is bringing to consciousness that the geulah from Mitzrayim was only finished with the building of 
the Mishkan. The Ramban asserts this in his preface to sefer Shemos that this sefer is about the galus 
and the geulah from it. If so how do the latter parshiyos that concern themselves with the Mishkan align 
themselves with this purpose of geulah? The Mishkan fits much better in sefer Vayikra with the 
korbonos. The Ramban explains that by merely leaving the galus is not yet considered geulah. Only when 
Hashem’ Shechinah resides within Am Yisrael as it did by the Mishkan, then it is considered the final 
stage of geulah. This is the madraigah of our Avos who were a Merkavah, a chariot, for the Shechinah. 
Just as a chariot is totally nullified to the will of the rider, so too, the Avos nullified their total beings to 
the will of Hashem. 
 
With this Ramban, we can explain a Targum Yonasan who writes on the passuk ואשא אתכם על כנפי נשרים 
that at the night of the Seder Hashem miraculously carried Bnei Yisrael to the place of the Bais 
Hamikdash where they shected the Korban Pesach and returned them back to Mitzrayim. Why did 
Hashem do so? The answer lies in this fundamental Ramban. Hashem wanted to show them that geulah 
is only when we can reconstruct the scenario where the Shechinah rests in Bnei Yisrael like it was at the 
time of the Bais Hamikdash. Anything less than that, is a compromised geulah and not the real thing. 
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That is why the three matzos were made parallel to the three Avos. This is to ensure that we do not get 
any erroneous misconceptions that the definition of geulah is the freedom from slavery as the matzos 
symbolize. It’s not over until we collectively attain the level of the Avos, to be a Merkavah for the 
Shechinah. With the matzos alone, we are still on the journey to geulah. 
 
This explains why at the end of the Seder by the siman of Nirtzah we sing אדיר הוא יבנה בית בקרוב for we 
are still yearning for the geulah which can only come with the dwelling of Hashem’s Shechinah within us 
and the rebuilding of the Bais Hamikdash. 
 
If own counts up the Simanim to the Seder with the counting מצה מוציא  as one, and not counting נרצה 
according to some opinions, we have thirteen Simanim. We suggest that this number was made parallel 
to the thirteen nedavos, types of presents, that were given for the building of the Mishkan listed is 
Parshas Vayakhail. The intentional parallel between the Seder and the Mishkan is to teach us that the 
geulah in not over until the building of the Mishkan. The Baal Hasaider is doing the same thing that 
Hashem did by bringing us to the place of the Bais Hamikdash the night of Yetzias Mitzrayim in order to 
make it clear to us the concept of geulah in the real sense. 
    
 
At the night of the Seder when we must feel as if we left Mitzrayim the house of bondage, we too must 
remind ourselves that with all the freedom we experience we have not yet attained true geulah until we 
build the Bais Hamikdash and sacrifice there our korbonos. Anything less than this, is surely an imposter. 
 
 
 
 

 

הים ראה וינוס \   כורך 
 
What did the sea see that it split? One interpretation of the Medrash is that it saw the   Beriyesaי of 
Rabbe Yismael and therefore split its waters. To understand this cryptic Medrash we will bring from the 
sefer Ateres Dovd of Skolya, the explantion of the Rizhener Rebbe. In the berayesa of Rebbe Yishmael 
which lists the Thirteen Principles through which the Torah is darshaned, the sixth one is  כלל ופרט וכלל
 When the Torah wrote a specific detail between two general categories, it comes .אי אתה דן אלא כעין הפרט
to teach that everything is included to apply the same din provided that it shares the same essential 
qualities of the specified item in the middle. 
 
The Rizhener said that this principle can be applied to a Yid when he fulfills a mitzvah. The first כלל is 
Hashem who is the beginner of the mitzvah as Chazal say on the passuk מי הקדמני ואשלם (Iyuv 41,3) who 
gave you a house for you to fixate a mezuzah on its doorposts? Who gave you a child in order for you to 
fulfill the mitzvah of milah? The same applies to the second  כלל for it is Hashem who finishes the mitzvah 
as the passuk says (Tehillim 59)  לאל גומר עלי. The אדם is the  פרט in the middle who is identified as a 
 אי אתה דן אלא כעין הפרט a helper to fulfill the mitzvah. However, the Barayisah says nevertheless מסייע 
that in the rule of  כלל פרט כלל the deciding factor is that everything must be judged according to the 
character of the  פרט and not the כלל. This conveys that Hashem rewards the fulfiller of a mitzvah as if 
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he did the entire mitzvah on his own. As the passuk says (Tehillim 62,13)   ולך אדנ' החסד כי אתה תשלם
 Hashem’s chesed is to repay a person for his mitzvah as if it was deemed totally his and לאיש כמעשהו
without Hashem’s help both at the beginning and at the end.  
 
Notice that the name of אדני is used here which represents Middas Hadin conveying that the ownership 
of the mitzvah is looked upon as דין    and emes. The gematria of כמעשהו equals the word אמת. We can 
now say that the the kiturg at the Yam Suf not to split its waters was because what any mitzvah that the 
Yidden achieved such as matzah and korban Pesach it was with Hashem’s intervention and not with their 
bechirah. Therefore nature is on the same level for it is also with Hashem’s intervention. But then the 
Yam was given the view of Rabbe Yishmael’s Berayisa which contains the Thirteen Principles which the 
sixth one is כלל פרט וכלל which symbolizes that Hashem basically begins and ends the mitzvah with a 
small input by Man and nevertheless the mitzvos are deemed as if it was Man alone that achieved the 
mitzvah from beginning to end. Upon seeing his incredible insight the Yam split its waters for it was 
defeated in its argument. 
 
A second interpretation of the Medrash to what the Yam saw that convinced it to split its waters was 
Yosef fleeing from the clutches of Potifar’s wife who was seducing him to lie with her. This is really not a 
novel interpretation but rather a support to the former pshat of seeing the Berayesa of Rabbe YIshmael. 
Chazal say in one interpretation that Yosef went to the house when Potifar’s wife was all alone with the 
intention of sinning with her (Bereishis 39,10 Rashi). Would it not have been for his father Yaakov 
appearing to him he would have fallen into the aveirah. Yet Chazal tell us that Yosef was rewarded for 
not sinning by becoming the viceroy on Mitzrayim. In the manner that he controlled and ruled over his 
Yetzer Harah so too he merited to become the ruler over Mitzrayim. But wait a moment. Would it not 
have been for the appearance of his father the control would not have been activated? The most we can 
say is that his part in the overcoming the test was after his father pulled the reins on his passion, Yosef 
ran out into the street to distance himself from the aveirah. This was only a small פרט in the test of 
seduction. This seems to be his input in overcoming the challenge since the derivation of the Medrash 
that this is what the Yam saw and split its waters, is learned out from comparing the two words וינס 
which is mentioned by both incidents. The answer is that even though it is a small  פרט it is nevertheless 
sufficient to be considered as if he achieved the entire test on his own and to merit to be a ruler over 
Mitzrayim. From this Medrash as will as the one above we see the same theme and that is אלא  אין דנין
     .כעין הפרט
 
Hashem told Moshe to split the Yam by demonstrating this very important fundamental. Stretch out you 
hand over the Yam and split its waters. Moshe this time did not use the staff with which he performed 
the Makkos in Mitzrayim. Yes, the mitzsvos of Man are considered the work and toil of his hands and are 
not considered Hashem’s as represented by the staff מטה אלהים. As the passuk says  יגיע כפיך כי תאכל
  .all the mitzvos that you fulfill are considered the work of your hands not Hashem’s אשריך וטוב לך
 
The Targum translation of the word  מצה is פטיר which shares the letters of  פרט that symbolizes the 
bechirah of Man. The Zohar calls matzah the food of emunah. On Pesach Am Yisrael acquired the 
emunah that their פרט which is sandwiched in between Hashem’s beginning and His end nevertheless 
plays a major role in the fulfillment of mitzvos.  The emunah of Chag Hamatzos nullifies and frees  )פטר( 
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one from the Yetzer Hara’s excuse that Hashem does everything anyway from A to Z so why even attempt 
to invest what only looks like your input.  
 
Our eating of the Koraich which according to Hillel was the Korban Pesach and maror sandwiched in 
between matzah symbolizes the כלל פרט וכלל. The matzoh on both sides are like the  כלל that our emunah 
at Yetzias Mitzrayim acquired for us that we are the beginners and enders of our own destiny in Olam 
Habah.  The Maror which symbolizes our struggles, efforts, challenges, the פרט that we invested, is 
likened to the Pesach that Hashem will skip over the reality that He is the sole life energy behind one’s 
mitzvos, and thereby and give us the reward for the mitzvah as if it was our own. 
    
 

 חד גדיא
 
One kid, one kid, (which are now two) that our father bought with two zuzim. This first line, which is a 
repeat throughout the parabolic story, is about Yaakov Avinu receiving the Berachos of Yitzchok on the 
night of the Seder. Rivka tells Yaakov to prepare two goats one for the Korban Chagigah and one for the 
Korban Pesach. The Bais Halevi explains the incredible tzidkus of Yaakov Avinu. Esav understood that 
Yaakov might come and try to trick his father with an impersonation. So Esav told Yitzchak that at the 
time he is about to receive the berachos he will change his speech to that of Yaakov’s. The greatness of 
Yaakov was that even though he made his outside appearance look like Aisav wearing hairy skins on his 
hands, he could not change his voice and style of speech to that of Esav’s even if it would cost him the 
berachos since speech is much more penimi and would have more severe repercussions than external 
dress. So, when Yaakov came in for the berachos, his father had no doubt that it was Esav who was 
standing in front of him. Yitzchak remarked הקול קול יעקב, which was the plan of Aisav as they spoke 
beforehand, and the ידים ידי עשו his hands were hairy like Esav. Therefore he benched him not knowing 
it was really Yaakov who refused to change his dibbur like Aisav. Had Yaakov also changed his dibbur to 
sound like Aisav, Yitzchak would have been in a quandary. Now that it was Yaakov’s speech and Esav’s 
hand's everything was in place. 
 
The reason Yaakov received the berachos because he deviated from Aisav in two dibburim. One is to 
mention Hashem  היוםה' מיהר  and קום נא please get up (Bereishis 27,21-22 Rashi). According to the Bais 
Halevi's explanation, Yaakov received the beracha because of the two types of dibbur that only he would 
use. 
 
This is the explanation of  גדיאחד , that the night of the Seder, Yaakov gave Yitzchak two goats for Yom 
Tov festivities. Because Yaakov acted differently from the dibbur of Esav twice, תרי זוזי the root word זז, 
and because of these moves, Yaakov merited to receive the berachos.  
 
 with its three letters. Yaakov is parallel to Shabbos as all the שבת shares the gematriah of זבן אבא בתרי זוזי
sefarim write. On Shabbos, our dibbur becomes extra holy as the Navi says  דברולדבר  upon which Chazal 
say that the dibbur of Shabbos should be different from the weekday. Even if one speaks unholy during 
the week, on Shabbos, which is the day of Neshamah, one must upgrade and speak with kedusha. Yaakov 
who spoke holy the entire week was able to maintain that same speech even though he was under 
incredible pressure to speak like Eisav, which would have only meant not so say please and not to 
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mention Hashem. Even those two nontransgressional omissions Yaakov Avinu was careful about in his 
speech because of Kedushas Shabbos.  
 
We must also say that, it was Yaakov’s koach of Torah that helped him remain with a lashon of emes and 
kedusha. This is hinted to in the two words that he did not alter and they are נא and 'יהו. if you add these 
two words together, the sum is  77, which is the gematriah of עז and Chazal say אין עוז אלא תורה. Thus, it 
was the strength, which Yaakov received from learning Torah that made him steadfast not to change his 
dibbur, no matter what. 
 
 

   
 

 


