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Rabbi Reisman – Parshas Yisro 5776 

A most Yesodosdika Parsha. The Aseres Hadibros. Certainly it is a week to talk about big Yesodos, basic 

Yesodos. We will talk about one that has to do with Bein Adam L’chaveiro and one that has to do with 

Bain Adam L’makom. Let’s start with Bein Adam L’chaveiro.  

1. As you know, the Torah obligates us in numerous Mitzvos Bein Adam L’chaveiro. The Yesod of the 

Mitzvah of Bein Adam L’chaveiro though is not so clear. There are two possible sources and both are 

probably true, for the Mekor (the basic understanding) of Bein Adam L’chaveiro. One the Rambam 

brings at the end of his Yad Hachazakah and one at the beginning. At the end (in Sefer Shoftim), at the 

beginning of Perek 14 of Hilchos Aveil the Rambam says ( . ולנחם אבלים. ל דבריהם לבקר חוליםמצות עשה ש

וללוות האורחים. ולהכניס הכלה. ולהוציא המת ). He says that the Mitzvos are D’oraissa of Bein Adam 

L’chaveiro and he says what is the Mekor? ( פ שכל מצות אלו מדבריהם הרי הן בכלל ואהבת לרעך כמוך"אע ). 

There the Rambam writes that the Mekor for the basic idea of Mitzvos Bein Adam L’chaveiro is the 

Posuk that can be found in Vayikra 19:18 (ואהבת לרעך כמוך) something we understand, love your friend as 

you love yourself. No problem.  

There is another Rambam in (Sefer Hamada) Perek 1 of Hilchos Daios Halacha 6. There the Rambam 

brings another source for the general Mitzvah of Bein Adam L’chaveiro. There he says as is found in 

Devarim 28:9 (והלכת בדרכיו). The Torah commands us to go in Hashem’s ways ( כך למדו בפירוש מצוה

מה הוא נקרא חנון אף אתה ) The Rambam brings that Chazal understood as an explanation of this Mitzvah.(זו

ועל דרך זו קראו הנביאים לאל . מה הוא נקרא קדוש אף אתה היה קדוש. מה הוא נקרא רחום אף אתה היה רחום. היה חנון

להודיע שהן דרכים טובים וישרים וחייב . וכיוצא בהןבכל אותן הכנויין ארך אפים ורב חסד צדיק וישר תמים גבור וחזק 

 Here the Rambam writes that there is a Mitzvah of going in .(אדם להנהיג עצמו בהן ולהדמות אליו כפי כחו

HKB”H’s ways and Rachum, Chanun are examples. The Gemara actually says in Sotah 14a (16 lines 

from the top) ( אלהים לאדם ולאשתו כתנות ' ה מה הוא מלביש ערומים דכתיב ויעש ה"אלא להלך אחר מדותיו של הקב

ה "באלוני ממרא אף אתה בקר חולים הקב' ה ביקר חולים דכתיב וירא אליו ה"עור וילבישם אף אתה הלבש ערומים הקב

ה קבר מתים דכתיב ויקבר "אתה נחם אבלים הקבניחם אבלים דכתיב ויהי אחרי מות אברהם ויברך אלהים את יצחק בנו אף 

 So there are actually two sources for Bein Adam L’chaveiro Mitzvos a .(אותו בגיא אף אתה קבור מתים

source of (ואהבת לרעך כמוך) and a source for ( ְדָרָכיו, ְוָהַלְכתָָּ בִּ ) being Kavayochel like the Ribbono Shel 

Olam. We are emulating HKB”H ways. Now this is a basic idea, a Yesod in Bein Adam L’chaveiro that 

there are two Mekoros for it and it is not a Stirah.  

Let’s turn to this week’s Parsha. We find in 18:20 when Yisro gives advice to Moshe Rabbeinu about 

setting up a proper way of judging Klal Yisrael, Yisro says ( ְזַהְרָתהֶָּאְתֶהם יםְָּוֶאת-ֶאת, ְוהִּ , ְוהֹוַדְעָתָָּלֶהם; ַהתֹוֹרת-ַהֻחקִּ

ַהֶדֶרְךֵָּיְלכּוָָּבּה-ֶאת ). Teach Klal Yisrael the path on which they should go. The Gemara is in two places. In 

Bava Metzia 30b (29 lines from the top) and Bava Kamma 99b (bottom line onto 100a) that (ַהֶדֶרְךֵָּיְלכּוָָּבּה) 
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is Bein Adam L’chaveiro. So Yisro says teach them Torah and Chukim and Bein Adam L’chaveiro. 

Where does Bein Adam L’chaveiro come in?  

A few Pesukim earlier in Posuk 16 it says ( י ָָּדָבר-כִּ ָָּלֶהם ְהֶיה ֵָּאַלי, יִּ י, ָבא ֵָּרֵעהּו, ְוָשַפְטתִּ ָּּוֵבין יש ָּאִּ ֵבין ). Moshe 

Rabbeinu says I judge them and also (י ) I teach (ְוהֹוַדְעתִּ תֹוֹרָתיו-ְוֶאת, ֻחֵקיָָּהֱאֹלרים-ֶאת ). He mentions two things, 

Chukai Elokim and Torosav. When Yisro responds, he says that is what you teach them? ( ְזַהְרָתהֶָּאְתֶהם , ְוהִּ

יםְָּוֶאת-ֶאת ַהתֹוֹרת-ַהֻחקִּ ) the two things that Moshe Rabbeinu mentioned. Plus ( ָָּלֶהם ָָּבּה-ֶאת, ְוהֹוַדְעָת ֵָּיְלכּו ַהֶדֶרְך ), 

and he adds Mitzvos Bain Adam L’chaveiro. Why so? Because Moshe Rabbeinu understood that Klal 

Yisrael are Rachmanim, Baishanim, Gomlei Chasadim. Klal Yisrael by the nature of the people, are 

people that do Chesed. When they come to me I have to teach them Halachos, the Toros. Yisro said you 

are wrong. When they come to you, you have to teach them the Toros and the Chukim plus Bain Adam 

L’chaveiro. Why? 

It is very simple. There are two faces to Bain Adam L’chaveiro. (ואהבת לרעך כמוך), that is something that 

comes natural to a Yid. A Yid has the Middah of Baishanus, of being a Gomel Chesed but there is 

something wrong. If you are doing it because loving your neighbor, what happens if he is obnoxious, 

what happens if he is not Makir Tov, what happens if he is just not a nice person. You won’t want to do 

Chesed to him. Says Yisro, you have to teach them ( ָָּבּה-ֶאת ֵָּיְלכּו ַהֶדֶרְך ). ( ְדָרָכיו, ְוָהַלְכתָָּ בִּ ) you have to teach 

them that Bain Adam L’chaveiro has a second aspect, an aspect that comes from Sinai. It has two faces. 

Of course it is good to do Chesed to someone because you feel for him. A Yid should feel for his 

neighbor. But even if you don’t feel for him, even if you don’t have the Hergish, even if you feel he 

offended you there is another Mitzvah. ( ְדָרָכיו, ְוָהַלְכתָָּ בִּ ). To do Bain Adam L’chaveiro because it is good for 

you. You should emulate the ways of Hashem.  

As it says in the whole first Perek of Tomer Devora repeatedly, that even though people don’t listen to the 

Ribbono Shel Olam, that even though people misbehave in obeying the Ribbono Shel Olam He still is 

Maitiv to people and we should do the same. We should be Maitiv to people because we want to emulate 

the ways of Hashem. This is such an important lesson in Bain Adam L’chaveiro.  

I hear many times people say, him, I understand there is a Mitzvah but does it apply to him? I understand 

there is an Issur Lashon Hora but does it apply to him? I understand you should help someone but does it 

apply to him? The answer is yes. HKB”H is Maitiv to him and so should you. ( ְדָרָכיו, ְוָהַלְכתָָּ בִּ ). It is a 

tremendous insight into the words of Yisro that you can easily miss.   

But if you look carefully at Moshe Rabbeinu speaking in Posuk 16 and Yisro speaking in Posuk 20 you 

see Yisro added ( ַהֶדֶרְךֵָּיְלכּוָָּבּה-ֶאת ) which the Gemara says is Bain Adam L’chaveiro, the second aspect of 

Bain Adam L’chaveiro. What a Yesod.  

2. Let’s move to a second Yesod Gadol. This Yesod Gadol is not a Bain Adam L’chaveiro Yesod, it is a 

Yesod of dealing Kavayochel with the Ribbono Shel Olam. The Gemara says regarding Mattan Torah in 

Maseches Shabbos 88a (14 lines from the top) (בריך רחמנא דיהב אוריאן תליתאי). Blessed is HKB”H who 

gave us a three part Torah. (Torah, Neviim, Kesuvim). (לעם תליתאי) to a nation that has three parts. 

(Kohanim, Leviim, and Yisraeilim). (על ידי תליתאי) Hashem gave it to us through a third person. The third 

person being Moshe who was the third person born to his parents. (בירחא תליתאי) we received the Torah 

in the third month, Sivan. What is so important about three?  
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The Maharal in Tiferes Yisrael Perek Nun explains and I would like to share with you an explanation of 

his explanation because it is very difficult to understand the Maharal without somebody who explains it 

and let me explain as follows. The Maharal says that when you have two of anything each one is an 

extreme. Cold and hot are two extremes. When you have three you have a Beinoni, you have something 

in between the two extremes. Things that are extreme have no Kiyum. Three reflects Nitzchiyos, Kiyum, 

and eternity. When there is something in the middle it can remain, it can stay. I would give as an example 

the concept in Shas of Halacha K’divrei Machri’a. Rashi in Shabbos 40a explains that a Machria is 

someone in between the two ends. It is more sustainable it is more acceptable. There are more who 

understand the position of the Machri’a. From the left they understand one thing from the right they 

understand something else but the Machria is always supported.  

The same thing with decisions in life. When you can’t decide between doing this or that, it is healthy 

when there is a middle option. Because usually your hesitation to do this is because there is a problem 

with it. The hesitation to do that is because there is a problem with that. Something in between is often a 

good Eitza. The Maharal says that is the concept of Chut Hameshulash. A Chut that has three doesn’t 

unravel easily. Symbolically it is something that has a Kiyum. Ad Kan Divrei HaMaharal, three has 

Nitzchiyos.  

I would like to add a little bit by the way of explanation. I would like to be Makdim that the Maharal in 

Pirkei Avos (I don’t remember where) points out that many of the Memras in Pirkei Avos are things that 

have to do with three. Hu Haya Omer Shelosha Devarim or Al Shelosha Devorim Haolam Omed. Three is 

an important number. When you give a speech and you want to give examples give three examples. That 

is the way a speech goes. When you give a speech and you are talking about a Nafka Mina between two 

ways of learning give three. The mind deals with three well. What is special about three? There is a much 

more practical understanding.  

In life we have extremes, there are extremes. Let me give you an example. Someone who gets married is 

joyous, he is very happy. It is an extreme. As you know, the joy of a wedding night is not sustainable but 

it is a beginning. Then there is a correction. There is a time when a person suddenly thinks hmm what in 

the world am I doing? There is another extreme hopefully not to bad but when a person has to settle in for 

the difficulty he finds out that being married is not the same thing as being in the dorm. There are issues, 

there are difficulties that come up. The three is a middle ground, the balance. You find something in the 

middle that is sustainable. By having two extremes there is something in the middle that is sustainable. 

It is a similar thing in anything that takes place that is worthwhile in this world. People want to put up a 

new building, a new home. There are plans, they are excited. Then the plans are implemented, there are 

difficulties. Not everything that you imagine or draw with a pen fits, accommodations have to be made. 

There are compromises. You go over budget and you have to pull back, there are difficulties. Number 

three is the balance, something in between, something that remains. Olam Hazeh is that way, it’s always 

that way. There is a tremendous flash of brilliance at the time of creation by Maiseh Beraishis and then 

there was a down point. Adam sinned in Gan Eden. Gan Eden is an extreme. The Onesh of Misah for 

sinning is an extreme. The balance, Adam left Gan Eden. There is a middle ground something sustainable.  

In life we often have dreams. We dream of wealth. We dream of extraordinary Nachas. We dream of 

being big Masmidim. These are important dreams that we could have. Then there are disappointments. 
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The learning doesn’t go as well as we would like. The Nachas doesn’t go as we would like. The Parnasa 

or the health don’t go as well as we would like. You have to get to a balance, to the in between. The 

realization that there is an extreme here and there is an extreme there and there has got to be in between. 

As I said at the outset these are Yesodos Hachaim. They are important to everyone.   

3. Let me end with a short Vort. In the Shabbos Mussaf we say Az Misinai Nitztavu Aleha. We say that at 

Har Sinai Hashem gave us the Mitzvah of Shabbos. It is very strange, we talk about so many Mitzvos and 

the one that we say Az Misinai is Shabbos which was actually given in Marah, which wasn’t originally 

given at Sinai. Isn’t that strange Az Misinai Nitztavu Aleha? I could have left this as the Kasha of the 

week.  

There is an answer and it comes from Nusach Sefard. In Nusach Ashkenaz we say Az Misinai Nitztavu 

Aleha and leaves one to be a Talmid Chochom in order to be able to answer the Kasha. Nussach Sefard 

answers it. In Nusach Sefard we say Az Misinai Nitztavu Tziva P’aleha Karaui. We say that at Sinai we 

were given an understanding of how to go about Shabbos. What to do on Shabbos. It is an explanation. 

Shabbos we got earlier, at Marah. It is not adequate to feel Kedushas Shabbos. You need Tziva P’aleha 

Karaui, the commandments of how to behave, how to act on Shabbos. Being inspired and uplifted is not 

enough for Shabbos. You need to learn about the Lamed Tes Melachos, what you do and what you don’t 

do. How you behave and how you don’t behave. The Marah of Shabbos, the inspiration, and the Sinai of 

Shabbos. That is why we mention it this way.  

Perhaps that is why in Kiddush Friday night we say also a double Lashon. We say Vishabbos Kodsho 

B’ahava Uv’ratzon Hinchilanu and then a minute later we say Vishabbos Kodshecha B’ahava Uv’ratzon 

Hinchaltanu. We talk about HKB”H giving us the Shabbos twice. Hashem did. We have the inspiring 

Shabbos which is important a feeling of Kedusha. And then we have the hard work Shabbos, the holiness 

of Shabbos. The knowing what to do and what not to do. The Zachor and Shamar, the two faces of 

Shabbos. And so a thought when you Daven Mussaf an insight into Az Misinai Nitztavu whichever 

Nusach you say the message is the same. With that I wish one and all a delightful, extraordinary Shabbos.  

 

Rabbi Reisman – Parshas Yisro 5775 

1. I would like to share with you two thoughts on Posuk 18:9 at the very beginning of the Parsha (ָּ ַחְד ַויִּ

ְתרֹו ְשָרֵאל-ֲאֶשר, ַהּטֹוָבה-ַעלָָּכל--יִּ ָעָשהְָּירָורְָּליִּ ). Yisro rejoiced on all of the kindness that was shown to the Jewish 

people by HKB”H. I would like to share with you first a short thought and then a longer idea. 

The briefer thought has to do with Rashi. Yisro rejoiced ( ַהּטֹוָבה-ַעלָָּכל ). Rashi says what was that Tovah 

that caused him to rejoice? (טובתָּהמןָּוהבארָּוהתורה). That they were fed food from heaven, water from the 

rock, and given the Torah. Now this combination seems to be inappropriate. How can you compare the 

fact that Klal Yisrael’s sustenance was taken care of, that they were supported, to the fact that they 

received the Torah? It seems to be an inappropriate combination. HKB”H fed them, gave them to drink, 

and gave them the Torah. It needs a bit of an explanation.  
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Actually this reminds me of something I once heard from Rav Shimon Schwab. Rav Schwab was once 

speaking and asked the following question. He said that in (ילֵָּביןָּקֶדשְָּלחול  Hamavdil Bein Kodesh (ַהַמְבדִּ

L’chol that beautiful Zemer that many of us either sing or say after Havdalah, it says ( ילֵָּביןָּקֶדשְָּלחול ַָּהַמְבדִּ

ְמחול ַזְרֵענּוְָּוַכְסֵפנּוַָּיְרֶבהַָּכחולַָּחּטאֵתינּוָּהואָּיִּ  ). We say, HKB”H give us multiple children and lots of money. Rav 

Schwab asked how do you say that in one sentence, the importance of having children and the importance 

of having money? It seems inappropriate to be together. How much more of a question is it given that this 

is the song that begins Hamavdil Bein Kodesh L’chol. HKB”H draws a distinction between things that are 

holy and things that are ordinary weekday items. When you are saying (ילֵָּביןָּקֶדשְָּלחול  you talk about (ַהַמְבדִּ

money and children in the same breath? It is a Davar Pele! Similar to the question on this Rashi.  

Rav Schwab answered on the contrary. He said it is true that money is something which misleads people. 

It is a route of many types of evil, it causes people to do things they shouldn’t do. Sometimes the desire 

for money causes people to sin, and sometimes it causes them to have misplaced values. Therefore, the 

pursuit of money is something that certainly has a negative connotation. Rav Schwab said that he once 

heard from an elderly Chochom that when Moshiach comes money will be referred to as Davar Acher, the 

other thing. Just as today many people refer to a Chazir or Tzora’as as Davar Acher, the unmentionable 

thing, when Moshiach comes money may be referred to in that way.  

Rav Schwab said nevertheless, Zeh L’umas Zeh Asa Elokim. As much as something has a negative 

potential it has a positive potential. (ְָּלחול ָּקֶדש ֵָּבין יל  at the moment that a person stands with an (ַהַמְבדִּ

appreciation of a difference between things that are holy and things that are not, he can say (ַָּזְרֵענּוְָּוַכְסֵפנּו

 HKB”H, my desire for money is as a tool for Kedusha. When someone wants money for an .(ַיְרֶבהַָּכחול

end onto itself then the desire for money misleads him. He wants the money he wants that end, and 

whatever means he needs to achieve that end is something that he is enticed to pursue. However, when 

one has the right idea regarding money, money itself as a means to serve Hashem, then he can add (ַָּזְרֵענּו

 ,if it is a means, a method for Kedusha, then it can belong in the same sentence. So Dafka (ְוַכְסֵפנּוַָּיְרֶבהַָּכחול

deliberately, when someone says (ילֵָּביןָּקֶדשְָּלחול  Rav Schwab was .(ַזְרֵענּוְָּוַכְסֵפנּוַָּיְרֶבהַָּכחול) he can add (ַהַמְבדִּ

saying this incidentally in an appeal in raising money for a Yeshiva which was appropriate because he 

was telling people that the money is there for that purpose.  

I once heard from Rav Druk who related the following incident. He said there was a young man in 

Yeshiva who was struck by a car and was injured. His parent’s pursued a suit against the driver of the 

vehicle and was set to collect money from the insurance company. This young man was a Chosson who 

had a Chasunah date set and the lawyer said to the young man if you would postpone your wedding for 

two or three weeks until you feel fully well then we would do better in court. We could point out that you 

didn’t feel well and the wedding was postponed.  

This boy at that time was learning in Eretz Yisrael and went to his Mashgiach and asked him. The 

Mashgiach responded and these were the words he said “Gelt is Blotte” money is mud and you don’t 

postpone a wedding for money. The young man was under a lot of pressure from his parent’s and 

therefore, this Mashgiach agreed to take him to Rav Schach to ask him for his advice. They went to Rav 

Schach and again this Mashgiach introduced the question to Rav Schach and said I told him that money is 

mud, it is dirt and you don’t postpone a wedding for money. Rav Schach sat there and refused to answer 

the Shaila. Later, after the Mashgiach and the young man had left, Rav Schach went over to somebody 



6 

 

and said the following. Of course the young man should not postpone his wedding for this type of a 

consideration. But I did not want to endorse the words of the Mashgiach that “Gelt is Blotte” money is 

mud, money is dirt. It is true, some people see money in a way that it is worthy of being called dirt. There 

are people who use their money for Kedusha, to be Kone Olam Habo. I could not endorse him saying 

“Gelt is Blotte.” It is what you make of it.  

Getting back to our Rashi. Rashi says on ( ַהּטֹוָבה-ַעלָָּכל ) all the good. The good was the Man, the B’air, and 

the Torah. The support. They had the support to sit and learn which is a wonderful thing. Lo Nitna Torah 

Ela L'ochlei HaMon. You want to be able to learn with a clear mind you need to be Ochlei Haman. Ochlei 

Haman on the one hand are people who don’t have great demands and on the other hand people who are 

being sustained, are being supported. When it is done in a Derech of Kedusha that is wonderful. That is 

my first briefer thought on the Parsha.  

2. Let me move on to a second Halachic thought on the same Posuk. (ְתרֹו ָּיִּ ַחְד  Yisro rejoiced. The (ַויִּ

Gemara in Maseches Sanhedrin 94a (in the 5th wide line) relates a different translation to the Posuk. (ָּרב

 He .(שמלָּאתָּעצמוָּונתגייר) that he passed a sharp sword on his flesh. Rashi says (אמרָּשהעבירָּחרבָּחדהָּעלָּבשרו

was Mal himself, he performed a Bris Milah on himself in order to be a Ger. That is the Gemara. The 

question is that the Gemara in Maseches Avodah Zora 27a (top of Amud) says that a Goy is not eligible 

to perform a Bris Milah. That the Bris Milah must be done by someone who himself is obligated in Milah. 

As a matter of fact, Rav is the Baal Memra there that says that a non-Jew is ineligible to perform a Bris 

Milah. Halo Davar Hu! How could Yisro perform a Milah on himself? 

In Maseches Avoda Zora on Daf 10b (those who are learning with the Mishmar will get there shortly), we 

have the story of (קטיעהָּברָּשלום) who is someone who also performed a Milah on himself. In the back of 

the Gemara, the Poras Yosef (one of the Meforshim) asks the same Kasha, how could he perform a Milah 

on himself? A non-Jew is not eligible to perform a Bris Milah?  

He answers that a non-Jew is not eligible to do a Bris Milah on a Jew. When he does it on himself for 

Gairus that itself is turning him into a Jew and therefore, he is eligible. It is sort of Gito V’yado Ba’in 

K’echad. An idea that the Bris Milah and the Gairus come simultaneously and therefore, to do a Bris 

Milah on himself he is eligible. Wonderful Dvar Torah. Yisro was Mal himself and a Ger can do Milah on 

himself because he becomes a Jew as the Milah is performed. Great! Not so great. There is a problem.  

 

The Gemara in Yevamos 46a (7 lines from the bottom) teaches us that Mal V’lo Toval K’ilui Lo Mal  

  וחכמיםָּאומריםָּטבלָּולאָּמלָּמלָּולאָּטבל איןָּגרָּעדָּשימולָּויטבול

That somebody who is a Ger that had a Bris Milah for Geirus but he didn’t go to the Mikvah it is as if he 

didn’t have a Bris Milah. It doesn’t count and he is not a Ger. The Shita of Tosafos (there in Yevamos) is 

that it has to be done in that order Bris Milah first and Tevillah second. If so, this entire episode is very 

difficult. How could Yisro perform a Bris Milah on himself? The Poras Yosef’s Teretz that he became a 

Jew as he did the Milah is not true as he was still lacking Tevila in a Mikva. He wasn’t a Jew at the end of 

the Milah. It is a tremendous Kasha.  
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To answer this I would like to tell you one of my favorite stories, a story that I got from a Teshuva Sefer, 

the Aruch Laner’s Teshuva Sefer. The Aruch Laner was asked a Shaila that was sent to him from 

Yerushalayim. There was a gentleman who was Megayeir and he had his Bris Milah. Typically, a Ger has 

his Bris Milah but doesn’t go to the Mikvah until the Milah heals. So usually there is time, maybe a week 

between Milah and Tevilla. This non-Jew now a Ger had a Bris Milah but not yet a Tevilla. He came to 

Shul on Shabbos with his new Shtreimal and Bekeshe all proud to be a Jew. When he got to Shul 

someone there said, what? You are not a Jew yet. You had a Bris Milah but you didn’t yet go to the 

Mikvah for Geirus. Mal V’lo Toval K’ilui Lo Mal. Someone who had Milah and not Tevilah is not a Ger. 

Not only shouldn’t  you be observing Shabbos but you are prohibited from keeping Shabbos. A Goy 

Sheshavas is Chayuv Misah. Therefore, go home and do Melacha. That he did. This (middle of Geirus ) 

gentleman went home and did Melacha and came back to Shul. When he came back to Shul, the Bais Din 

that was in the process of being Migayeir him said one minute. You did Melacha, no. we have a Kabbalah 

that once you do Milah even though you don’t do Tevillah you are still supposed to keep Shabbos. 

Confusing introduction to Judaism. Others said no, what kind of Kabbalah is that as he is still a non-Jew. 

There was a dispute in Yerushalayim. It was sent to Rav Yaakov Elltinger (1798 – 1871) the Aruch Laner 

to resolve. He responded that it is true, after Milah he is still not yet a Jew and it is also true that we have 

a Kabbalah that he should keep Shabbos. Therefore, both are true. It must be that he is no longer a non-

Jew but he is not yet a Jew. That needs explanation.  

The Shoel Umaishiv explains that after Milah before Tevillah he is like the Jewish people before Mattan 

Torah. Before the Torah was given the Jews were commanded about Shabbos at Marah. He too, at that 

point is partially on his way to being a Jew just as Klal Yisrael were on the way to Har Sinai and 

therefore, he keeps Shabbos even though he is still not yet a full-fledged Jew. 

Taking this idea from this episode we can extend it here as well. The Jewish people were already 

obligated in Bris Milah as they performed Bris Milah in Mitzrayim. Therefore, a Ger with Bris Milah 

without Tevilah is a Jew for the Mitzvah of Bris Milah. 

With this we can explain Yisro. Yisro could perform Bris Milah on himself. Why? For Bris Milah the 

Milah itself is Gito V’yado Ba’in K’echad or Milosoi V’geiruso Ba’in K’echad. Therefore, Gairus like 

Shabbos is something that a Ger post Milah pre Geirus (Tevilah) could keep. And so, on this one Posuk 

we have a Machshava, a thought and a Halacha thought.  

3. I would like to end with a very difficult Kasha something which you have to work to answer. In this 

week’s Parsha Yisro comes to the Midbar and this is in the first year, the year they left Mitzrayim. Rashi 

learns that it was before Mattan Torah and others Rishonim learn that it was after Mattan Torah. 

However, it was certainly in the first year. Right before Revii in 18:27 it says ( , ַוֵיֶלְךָּלֹו; ֹחְתנֹו-ֶאת, ַוְיַשַלחָֹּמֶשה

ַאְרצֹו-ֶאל ). Yisro went home. Why did he go home? Rashi says to be Megayair his other relatives. Yisro is a 

Jew, he had been Migayeir. Why would he go home? That is what bothers Rashi. The answer is that he 

went home to be Migayeir his other relatives.  

In Parshas Behaloscha which is 39 years later we find again that Yisro is visiting Moshe Rabbeinu. In 

10:29 ( ָֹּמֶשה ֶָּבן, ַויֹאֶמר ָֹּמֶשה-ְלֹחָבב ָֹּחֵתן י ְדָינִּ ַָּהמִּ ֶָּאל, ְרעּוֵאל ֲָּאַנְחנּו ים ַהָמקֹום-ֹנְסעִּ ).They were ready to go into Eretz 

Yisrael. Rashi says that this was the end of the forty years (מידָּעדָּשלשהָּימיםָּאנוָּנכנסיןָּלארץ). If so that the 

Yidden were ready to go into Eretz Yisrael why does Yisro say I am going home? He is going home at 
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this point? Where is Yisro going, he is a Ger? Why is he is going home? This needs an explanation. Some 

Rishonim learn that that episode is not at the end of the 39 years which is not like the simple Pshat in the 

Posuk. However, otherwise the Kasha is a Kasha.  

I mention this Kasha not so much for Parshas Behaloscha because as I have said many Rishonim say this 

is the same episode as our episode. However, if you learn Nach you see that Yisro’s descendants went to 

Eretz Yisroel and somehow kept themselves separate from the Jewish people. It is a mystery. We had for 

example in the Haftorah of Parshas Beshalach the story of Shiras Devorah. We find that Sisra in running 

away comes to the house of Yoel who is married to a descendant of Yisro and it seems that there was 

peace between them and the children of Yisro. We find a similar thing at the end of Shmuel II with Dovid 

Hamelech when he fights the Amaleikim. Yisro’s separation from Klal Yisrael like all Geirim needs an 

explanation. IY”H we will get to it maybe in Parshas Behaloscha. A Gutten Shabbos to one and all.   

 

Rabbi Reisman – Parshas Yisro 5774 

1. This week I would like to focus on a few Divrei Torah that have to do with the very beginning of the 

Parsha. The beginning of the Parsha of course is Yisro presenting Moshe with this idea of setting up a 

system of as it says in 18:21 (ֹרת ֵרי ֲעשָׂ ֵרי ֲחִמִשים, ְושָׂ ֵרי ֵמאֹות, שָׂ ִפים שָׂ ֵרי ֲאלָׂ  ,Sarei Alafim, Sarei Maios (שָׂ

Sarei Chamishim, and Sarei Asaros. Anybody who reads it is astounded at the great number of 

individuals that are seemingly needed for the court system, for people that were traveling in the Midbar 

and not really involved in a great deal of business.  

I have a Metzia for you, something that is not well known and it comes from the Vilna Gaon, from the 

GRA, but it is in an unlikely source and therefore, apparently has been missed by many. In the Sefer 

Haksav V’hakabala on Parshas Devarim 1:15 (second volume page # 334 – 335), he quotes the Vilna 

Gaon to explain the idea of the (ֹרת ֵרי ֲעשָׂ ֵרי ֲחִמִשים, ְושָׂ ֵרי ֵמאֹות, שָׂ ִפים שָׂ ֵרי ֲאלָׂ  in this Parsha. He explains (שָׂ

that the four groups had different jobs. It wasn’t just a court system with perhaps an appeals process and 

then a hierarchy in court which is I think the way most of us understand it. But the GRA says no, there 

were four groups of Sarim and each had a specific job. The Sarei Alafim were those that led Klal Yisrael 

in battle as you know and those who led Klal Yisrael in battle were themselves great people. They were 

people of stature and Talmidei Chachamim. That was the idea of Sarei Alafim, those that were the 

commanders when Klal Yisrael went to Milchama. The Sarei Maios he says are those that are literally the 

judges (Shoftai Ha’am Mamush in the Lashon of the GRA). Those who judged were Sarei Maios, 1 to 

100. The Sarei Chamishim those who had 50 individuals to take care of were the Melamdim, to teach 

Torah to Klal Yisrael and they the GRA says are always called the Zekainim, the Ziknei Ha’am. Those 

are the Sarei Chamishim. The GRA says Chashiv Mai’kulam, the most Chashuv of all these groups were 

the Sarei Chamishim. Those who were trusted with the teaching of Torah to Klal Yisrael. So they had 

groups of 50 to whom they taught.  

The Sarei Asoros were the ones who actually ran things sort of like the federal employees of the Dar 

Hamidbar, L’kayeim Psak Din. They ran the things that took place for the Tzibbur that Moshe Rabbeinu 

had to have instituted, they enforced the law and took care of recording different laws on different rules 
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and regulations etc. Those were the Sarei Asoros, the Gabayim of Klal Yisrael. So that these four groups 

have some structure to them.  

He explains that when Yisro requests form Moshe Rabbeinu that he find individuals who are ( ַחִיל -ַאְנֵשי

ַצע--ִיְרֵאי ֱאֹלִקים, ַאְנֵשי ֱאֶמת שְֹנֵאי בָׂ ) those four descriptions are not four descriptions of one person but four 

descriptions that fit the four categories. ( ַחִיל-ַאְנֵשי ) were the (ִפים ֵרי ֲאלָׂ  .people capable of doing battle – (שָׂ

 were the judges, those who were Mekayeim the command of as it says in Devarim 1:17 –  (ִיְרֵאי ֱאֹלִקים)

( גּורּו ִמְפֵני ִאיש-לֹא תָׂ ) the commandment to fear G-d and not fear man. That is a requirement of a judge. 

ַצע) .(ַאְנֵשי ֱאֶמת) Emes is Torah. Those who teach Torah are –  (ַאְנֵשי ֱאֶמת)  were the ones who (שְֹנֵאי בָׂ

were the ones who so to speak are the federal employees those who had to take care of the law and as you 

know the government can’t function if those who are on the bottom line, those who are making it happen 

are people who take bribes. And so, beautifully he says that there are four groups, the ( ֵרי ִפים שָׂ ֵרי ֲאלָׂ שָׂ

ֹרת ֵרי ֲעשָׂ ֵרי ֲחִמִשים, ְושָׂ   .and each has its function in the Midbar (ֵמאֹות, שָׂ

With this says the Kesav V’hakabala we can answer Tosafos, the Ran, and other Rishonim’s Kasha in 

Maseches Sanherdin 18a (top of the Amud). If there were (ֹרת ֵרי ֲעשָׂ ֵרי ֲחִמִשים, ְושָׂ ֵרי ֵמאֹות, שָׂ ִפים שָׂ ֵרי ֲאלָׂ  (שָׂ

it means that there were about 70,000 people that were Sarim. If that is the case, you don’t need that many 

ֹרת) ֵרי ֲעשָׂ ֹרת) We say there were 60,000 .(שָׂ ֵרי ֲעשָׂ  that is not true. They weren’t serving 600,000 ,(שָׂ

people. There were the Sarei Alafim, Sarei Maios, and Sarei Chamishim which have to be deducted from 

that total. Similarly the Sarei Alafim, one per 1,000. If you understand without the GRA and you 

understand simply that even the Sarei Asoros were judges, then the Sarei Alafim are not servicing that 

many people. The group that they were servicing should have been 530,000 people. That is the Kasha of 

Tosafos and the Ran. The GRA says no, each group was providing a different service to Klal Yisrael. So 

that, for example, the Sarei Chamishim taught Torah to everyone including the Sarei Alafim, and the 

Sarei Maios. Therefore, all were included. The GRA explains further that is why we find when Klal 

Yisrael goes to battle in the Milchemes Midyan that the Posuk refers to Sarei Alafim and Sarei Maios. As 

it says in Bamidbar 31:14 ( הַוִיְקֹצף ֹמֶשה, ַעל ְפקּו מָׂ א ַהִמְלחָׂ ִאים ִמְצבָׂ ֵרי ַהֵמאֹות, ַהבָׂ ִפים ְושָׂ ֲאלָׂ ֵרי הָׂ ִיל, שָׂ ֵדי ֶהחָׂ ). 

This refers to the officers who go to battle as Sarei Alafim and Sarei Maios not Sarei Chamishim. What 

happened to them? Similarly in Bamidbar 31:48 ( אמֹ -ַוִיְקְרבּו, ֶאל בָׂ ֵרי --ֶשה, ַהְפֻקִדים, ֲאֶשר ְלַאְלֵפי ַהצָׂ שָׂ

ֵרי ַהֵמאֹות ִפים, ְושָׂ ֲאלָׂ  so the GRA says that the Sarei Alafim certainly, even the Sarei Ma’os led the (הָׂ

people in battle, but it stopped there. The Sarei Chamishim were the Melamdei Torah and the Melamdei 

Torah did not go out to do battle, they had to be there in the classroom. This is all a little known GRA that 

explains the different levels of Sarim a Pshat Vort, I guess for a change.   

2. Let me move over to a second Vort on this part of the Parsha, something that is more B’derech 

Hadrush. Yisro arrives and he proclaims to Moshe Rabbeinu as it says in 18:11 ( ה יַָׂדְעִתי, ִכי דֹול ְירוָׂר -ַעתָׂ גָׂ

ל ֱאֹלִקים-ִמכָׂ הָׂ ) now I know that G-d is Gadol. The question is what he learned now that he did not know 

before? What did Yisro find out regarding the Ribbono Shel Olam that he didn’t know? Rashi tells us 

already in Shemos that Yisro tried all the Avoda Zoras, all the different religions of the world and rejected 

them all in the favor of Judaism and the Ribbono Shel Olam and his Torah. (ה יַָׂדְעִתי ) Now I know (ַעתָׂ -ִכי

דֹול ְירוָׂר   ?that Gadol Hashem. What exactly is that referring to (גָׂ

When I was in Eretz Yisrael I heard a beautiful Vort and I looked it up in the Kodshei Yechezkal from the 

son of the Ustrutzer Rav. The Kodshei Yechezkal writes a distinction in a Drush of Shabbos Hagadol. A 
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distinction between a description of G-d as Gadol and as Rom. We describe Hashem as Rom Hu Al Kol 

Hagoyim. We describe Hashem as high and as Gadol which literally means big. He says there is a 

fundamental difference between Ram and Gadol. The Yesod that something is high, it might be an 

airplane. It might be a bird, a bird flies high. It is not necessarily connected to the earth. It is something 

which is up. The clouds are high in the sky, the moon is high on the horizon. Gadol refers to something 

which is connected to the earth and still high. A big building or a tall tree. Gadol is something which 

reaches the heavens but is connected to the earth. Ram is something which reaches the heavens but is not 

connected to the earth. In fact, many non Jews, certainly most non Jews that existed in the world from 

creation until today, the overwhelming majority 90 – 95% believed in a creator, believe in a G-d of some 

sort. It was illogical to human beings until fairly recently that the world could come about on its own. 

Tehillim 113:4 ( ם ַעל ל-רָׂ ּגֹוִים ְירוָׂר-כָׂ ). We say that G-d is high, above the nations. Tehillim 99:2 ( ,ם הּוא ְורָׂ

ל-ַעל ַעִמים-כָׂ הָׂ ). The nations recognize a creator but fail to recognize that the creator is not just high but that 

he is connected to the earth. Rom is a cloud, a bird, a star, it is high but it is disconnected from our life 

here on earth. The Goyim who recognize a G-d see him as Rom. Klal Yisrael says that HKB”H is Gadol 

in Tehillim 99:2 (דֹול  G-d in Tzion is big. He is high but he is connected to the earth. What we (ְירוָׂר, ְבִציֹון ּגָׂ

do here on earth matters and HKB”H is connected to our behavior and that is the difference between 

Gadoland Rom. Our Emuna is in Gadlus Hashem. Yisro came and he said ( ה יַָׂדְעִתי, ִכי דֹול ְירוָׂר-ַעתָׂ גָׂ ) now 

that HKB”H has done this for Klal Yisrael I realize that HKB”H is Gadol. HKB”H in involved with 

human beings. A beautiful Vort. The truth is, although our faith is that Hashem is Gadol, when it comes 

to the day to day behavior it slips and we forget that HKB”H is actually the creator and has an active 

presence in the things that we do.  

3. A third thought goes back to an old Vort which I probably mentioned in a previous year (Ed Note: 

Parshas Bo 5772) but it has a new application. Somebody asked me the following question. Why in 

Birchas Hamazon do we say in the second Beracha ( ה רֱאֹל דְלָך  נֹוֶדה ינּו ַעל ֶשִהְנַחְלתָׂ ַלֲאבֹוֵתינּו ֶאֶרץ ֶחְמדָׂ

נּו  ה, ְוַעל ֶשהֹוֵצאתָׂ בָׂ ה ּוְרחָׂ ינּו ֵמֶאֶרץ ִמְצַרִיםרֵ ֱאֹל דטֹובָׂ ). We say that HKB”H did both. HKB”H took us to Eretz 

Yisrael and he took us out of Egypt. The order is bad. First Hashem took us out of Egypt and then he took 

us into Eretz Yisrael. We say in ( ְלך נֹוֶדה ) first (ה בָׂ ה ּוְרחָׂ ה טֹובָׂ  and then we (ַעל ֶשִהְנַחְלתָׂ ַלֲאבֹוֵתינּו ֶאֶרץ ֶחְמדָׂ

say ( ינּו ֵמֶאֶרץ ִמְצַרִיםרֵ ֱאֹל דנּו ְוַעל ֶשהֹוֵצאתָׂ  ). It seems to be out of order.  

To answer that I recall a Vort from Rav Moshe. Rav Moshe (in Darash Moshe Cheilek Aleph pg # 54) 

asks in the beginning of this week’s Parsha that Moshe Rabbeinu named his children Gershom and 

Eliezer. Gershom a Ger because I was a stranger in a strange land as it says in 2:22 ( ַמר ֵּגר --ֵּגְרֹשם: ִכי אָׂ

ה ְכִריָׂ ִייִתי, ְבֶאֶרץ נָׂ ) Eliezer as it says in 18:4 .(הָׂ ד, ֱאִליֶעֶזר ֶאחָׂ ִבי ְבֶעְזִרי, ַוַיִצֵלִני ֵמֶחֶרב-ִכי--ְוֵשם הָׂ ַפְרֹעה ֱאֹלרי אָׂ ) 

because G-d saved me from Paroh’s sword. The question is asked that this too is not chronological. First 

Moshe Rabbeinu was saved from Paroh’s sword and only later was he a stranger in a strange land. To this 

Rav Moshe replied when Moshe Rabbeinu was saved from Paroh’s sword we still don’t know how 

wonderful that may be. It depends on what Moshe Rabbeinu does with his life. Later when he went to a 

foreign land he remained a stranger there. He didn’t assimilate with the other people. Moshe Rabbeinu 

said first let me thank G-d that Ger Shom that I remained a stranger in a foreign land and now I give 

praise (ַוַיִצֵלִני ֵמֶחֶרב ַפְרֹעה). The purpose has to be accomplished. And so, here too HKB”H took us out of 

Mitzrayim and the purpose was to get to Eretz Yisrael. Therefore, we thank HKB”H for the purpose and 

once it is clear that the purpose was accomplished, we made it to Eretz Yisrael, then we thank HKB”H for 
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Yetzias Mitzrayim. Opportunities are wonderful if we make something of them. Yetzias Mitzrayim is 

wonderful only because we made something of it, we came to Eretz Yisrael. Good Shabbos to one and all.  

 

Rabbi Reisman – Parshas Yisro 5773 

This week’s Parsha of course has Matan Torah. The 3 Vertlach for this week will all focus on Perek 19 

the Perek which deals with Matan Torah.  

We will start from 19:1 ( י,ְָּלֵצאתְָּבֵני ישִּ ם-ַבֹחֶדש,ַָּהְשלִּ ְצָריִּ ְשָרֵאל,ֵָּמֶאֶרץָּמִּ יָני--יִּ ְדַברָּסִּ ַביֹוםַָּהֶזה,ָָּבאּוָּמִּ ). The Posuk tells 

us that on Rosh Chodesh Sivan the Yidden came to Har Sinai. The word (ַביֹוםַָּהֶזה) is extra and therefore, 

Rashi brings what has become a famous Maimar Chazal that the words Bayom Hazeh come to teach you 

 .(ביוםָּהזה:ָּבראשָּחודש.ָּלאָּהיהָּצריךָּלכתובָּאלאָּביוםָּההוא,ָּמהוָּביוםָּהזה,ָּשיהיוָּדבריָּתורהָּחדשיםָּעליךָּכאלוָּהיוםָּנתנו)

That a person’s job, his Avoda is that the words of Torah should be fresh and new to him every day as if 

ָּהזה)  ,the day on which it was given. So that the day of Matan Torah should be Hayom Hazeh (ביום

forever. For all of us it should be today like the day the Torah was given, it should be Chodosh it should 

be new in our eyes.  

The question is that that is not what the Posuk is talking about. It doesn’t say Hayom Hazeh regarding the 

day the Torah was given it is talking about the day prior to the giving of the Torah. Therefore, the Torah 

wanted to hint to us that the Torah should be in our eyes new and fresh every day like the day that it was 

given. It should say Hayom Hazeh the day of the giving of the Torah. Why is it here? 

In the Ohr Gedalyahu on page 90-91 on this week’s Parsha we find the question with a beautiful answer. 

Rav Schorr answers that the job of having Divrei Torah being new in your eyes is not on the giving of the 

Torah. The preparation for the giving of the Torah, the preparation of the learning of the Torah that with 

which a person goes to learn Torah, that needs a Hischadshus. How you are successful in learning is how 

you go to learn. Do you go with enthusiasm or like some people who go to learn and they slouch back in 

their chair, Gemara barely open. If you come a few minutes late and if you are Schmuzzing at the 

beginning of a Daf Yomi Shiur. Then they don’t understand why afterwards they are not interested. Of 

course, they missed the Gemara’s original statement and then they are lost. They think that they are not 

lost and that they think they are following. However, the lack of interest comes into effect and they really 

do not at all have any depth of understanding of what is going on. It is important that the Hachana be 

right. If you go to a Shiur make sure that you are listening actively from the very first minute. That is the 

Hachana to start correctly. If you are about to go into Shul, before you walk in think what Sefer am I 

going to pull out and which Sefer am I going to look into. Don’t walk in and then slouch around and think 

what am I going to do, what will I learn, prepare. This is the Yesod of Rav Schorr.  

In Posuk 2 we have a Netziv who teaches us the same exact lesson but not from Posuk 1 as Rav Schorr 

did but from Posuk 2. In Posuk 2 it says (יַני ָּסִּ ְדַבר ָּמִּ ַָּוָיֹבאּו ים, ידִּ ֵָּמְרפִּ ְסעּו  The Jews left Refiddim the .(ַויִּ

previous place of encampment and they arrived at Midbar Sinai. Rashi there says (ָּויסעוָּמרפידים:ָּלמהָּהוצרך

ָּשמש ָּבידוע ָּחונים, ָּהיו ָּשברפידים ָּכתב ָּכבר ָּוהלא ָּנסעו, ָּולפרשָּמהיכן ָּלביאתןָּלחזור ָּמרפידים ָּנסיעתן ָּלהקיש ָּאלא ָּנסעו, ם

ים) why does it repeat (למדברָּסיני,ָּמהָּביאתןָּלמדברָּסיניָּבתשובה,ָּאףָּנסיעתןָּמרפידיםָּבתשובה ידִּ ְסעּוֵָּמְרפִּ  To tell .(ַויִּ

you the following message. (מהָּביאתןָּלמדברָּסיניָּבתשובה,ָּאףָּנסיעתןָּמרפידיםָּבתשובה). Just as when they came 

to Har Sinai it was with the right attitude an attitude of Teshuva from the previous misdeeds, so too when 

they left Refiddim they left with that attitude.  



12 

 

The Netziv in the Haameik Davar asks why this is important. Why does it really matter that they left 

Refiddim already with the attitude of Kabbalas Hatorah. Mai Nafka Mina?  

He says the same idea. He says regarding anything that is holy according to the preparation that a person 

puts into the Davar Shel Kedusha, the item of holiness, he is indeed more ready to get it. Just like a 

person who wants to go to work needs the proper utensils in order to be able to do his work. If you want 

to chop down a tree you need a hatchet. So too when you go to learn you need the Hachana. The Hachana 

is setting your mind straight and having your mind concentrating on the things you are learning and not 

still hanging on to the previous things that you were involved in. So we have in Posuk 1 and 2 Rav Schorr 

and the Netziv the same message.  

Let’s move on to a second Vort regarding Matan Torah. This is in 19:13 ( י-לֹא ַגעָּבֹוָָּיד,ָּכִּ ָסֵקלָּאֹו-תִּ ָיֹרהָּ-ָסקֹולָּיִּ

ָיֶרה ם--יִּ ם-אִּ ָּאִּ ָָּבָהר-ְבֵהָמה ַָּיֲעלּו ֵָּהָמה, ַָּהֹיֵבל, ְמֹשְך, ָּבִּ ְחֶיה; ָּיִּ ָּלֹא יש, אִּ ). In Posuk 13 we learn about the sound of the 

Shofar that was heard at Matan Torah. Here Rashi tells us something of interest. (ָּ,היבל:ָּהואָּשופרָּשלָּאיל

 Rashi says which Shofar is this? This is the Shofar .(שכןָּבערביאָּקוריןָּלדכראָּיובלא,ָּושופרָּשלָּאילוָּשלָּיצחקָּהיה

that was on the ram that was offered in the place of Yitzchok at the Akeida. So Chazal say that every part 

of that ram was used for something good. The cords from the harp of Dovid Hamelech came from the 

sinew of this ram. The Shofar from Matan Torah came from the horn of this animal. The Ramban asks a 

Kasha. ( הואָּשופרָּשלָּאיל,ָּושופרָּאילוָּשלָּיצחקָּהיהָּ)פדר"אָּלה(.ָּלשוןָּרש"י.ָּולאָּהבינותיָָּּ-במשוךָּהיובלָּהמהָּיעלוָּבהרָּ

ָּקרנוָּ ָּעפר ָּהקב"ה ָּגבל ָּאולי ָּב(. ָּפה ָּ)זבחים ָּבעולות ָּנשרף ָּהכל ָּוהטלפים ָּוהקרנים ָּאותו, ָּהקריב ָּעולה ָּיצחק ָּשל ָּאילו ָּכי זה,

סוד,ָּואמרוָּשזהָּהקולָּהואָּפחדָּיצחק,ָּולכךָּאמרָּ)פסוקָּטז(:ָּויחרדָּכלָּהעםָּוהחזירוָּלמהָּשהיה.ָּאבלָּלפיָּדעתיָּהאגדהָּהזוָּישָּלהָּ

ָּיב( ָּד ָּ)דברים ָּקול ָּזולתי ָּהזאת ָּבגבורה ָּדבור ָּהשיגו ָּולא ָּבמחנה,  He says one minute, the Ayil (ram) at the (אשר

Akeida was sacrificed and burned in place of Yitzchok as is seen in Beraishis 22:13 ( ָשאַָּאְבָרָהםֶָּאת ֵעיָניו,ָּ-ַויִּ

ֵנה ַקחֶָּאת-ַוַיְראְָּוהִּ ל,ַָּאַחר,ֶָּנֱאַחזַָּבְסַבְךְָּבַקְרָניו;ַָּוֵיֶלְךַָּאְבָרָהםַָּויִּ ל,ַָּוַיֲעֵלהּוְָּלֹעָלהַָּתַחתְָּבנֹו-ַאיִּ ָהַאיִּ ). How can we say that this is 

the Shofar from then if that Ayil was sacrificed and burned?  

The Maharal writing regarding this Ramban says I wonder about this Ramban. Is there anybody in the 

world who can think that it was the same Shofar at Matan Torah as was there at the Akeida? This is the 

question of the Maharal. I mention this Ramban and Maharal not so much for the question of where this 

originated from but more for a Yesod of a Shitta in a Machlokes of Aggadata Gemaras in general. It is an 

important thing for Bnei Torah to know. There are two early Seforim on Aggadata. One is the Maharsha 

whose Chidushei Aggada is printed in the back of the Gemara. The second is the Maharal who has four 

volumes of Chiddushei Aggada. There is a fundamental difference of opinion between the two of them 

and this argument is a Machlokes throughout the generations. The Maharsha holds that we should take 

every Aggadata Gemara and it should be understood as literally as you can. Of course there are some 

Aggadata that should not be understood literally, however, in general Aggadata Gemara should be 

understood literally.  

The Maharal explains Aggadata Gemara metaphysically as Meshalim. For example, the Gemara in 

Maseches Moed Kattan 18a (4th wide line) writes (ָָּּפרעהָּשהיהָּבימיָּמשה)ואמרָּאביטולָּספראָּמשמיהָּדרבָּ)פפא

אמרָּושפלָּאנשיםָּיקיםָּעליההואָּאמהָּוזקנוָּאמהָּופרמשתקוָּאמהָּוזרתָּלקייםָּמהָּשנ ) that Pharoh was one Amoh tall and 

with a beard that was an Amah. The Maharal writes that of course he wasn’t physically one Amah tall but 

it means that if his physical stature mirrored his stature in spirituality he would have been as the Gemara 

says one Amah tall, with a beard that is an Amah which is a Mashul to his Gaiva and Taiva which was an 

Amah as the Gemara says. The Maharal explains it as a Mashul.  

The Maharsha explains as literally another example. The Gemara in Maseches Megillah 12b (18 lines 

from the top) says (ָּותמאןָּהמלכהָּושתיָּמכדיָּפריצתאָּהואיָּדאמרָּמרָּשניהןָּלדברָּעבירהָּנתכוונוָּמ"טָּלאָּאתאיָּא"רָּיוסיָּבר

 that Vashti grew a tail. The Maharsha brings (חנינאָּמלמדָּשפרחהָּבהָּצרעתָּבמתניתאָּתנאָּ]באָּגבריאלָּועשהָּלהָּזנב[
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in the name of the Aruch that she didn’t literally grow a tail but it means that she had certain physical 

ailments that made it not desirable to be shown in public. The Maharsha brings the Aruch and he asks 

why does he say that? Why doesn’t he just say that it was a tail? So we see that there are two Shittos.  

As a matter of fact there is the Gemara in the 5th Perek of Bava Basra on 73b (3rd wide line) (ָּואמרָּרבהָּבר

ברָּחנהָּזימנאָּחדאָּהוהָּקאָּאזלינןָּבספינתאָּוחזינןָּההואָּכווראָּדיתבאָּליהָּאכלהָּטינאָּבאוסיי'ָּואדחוהוָּמיאָּושדיוהוָּלגודאָּוחרובָּ

מיניהָּשתיןָּמחוזיָּואכולָּמיניהָּשתיןָּמחוזיָּומלחוָּמיניהָּשתיןָּמחוזיָּומלאוָּמחדָּגלגלאָּדעיניהָּתלתָּמאהָּגרביָּמשחאָּוכיָּהדרןָּ

יָּשתאָּחזינןָּדהוהָּקאָּמנסריָּמגרמיָּמטללתאָּויתביָּלמבנינהוָּהנךָּמחוזילבתרָּתריסרָּירח ) which tells the story of a fish 

that had died and was expelled onto the shore that destroyed 60 cities. The Maharsha explains B’derech 

Mashul but then he ends by saying even though I believe this Gemara can be explained as a Mashul it can 

be explained literally as well. Both are true. This is a general Machlokes that is good to know and the 

Baalei Machshava of the Lithuanian world, the Michtam Eliyahu especially go with the Shitta of the 

Maharal.  

For example, the Michtam Eliyahu explains that the Luz bone that is never destroyed is not a physical 

bone. The Chassidishe Seforim in general go with the Shitta of the Maharsha. While there are some 

notable exceptions even among the Chassidishe Seforim like the Kotzker. Generally they go with the 

Maharsha’s Shitta. There are two different Shittos in Divrei Chazal.  

The Maharal and the Ramban here are like that. The Ramban who asks the Shofar was burned?  The 

Maharal who writes in the language of amazement that how can anybody think that it is the same Shofar 

as there was at the Akeida. This is an important Yedia in general for anybody who learns Gemara.  

We move on to a third thought regarding Mattan Torah. The Gemara says in Maseches Shabbos 88a (23 

lines from the bottom) (ָּדרשָּר'סימאיָּבשעהָּשהקדימוָּישראלָּנעשהָּלנשמעָּבאוָּששיםָּריבואָּשלָּמלאכיָּהשרתָּלכלָּאחד

ָּנשמע ָּכנגד ָּואחד ָּנעשה ָּכנגד ָּאחד ָּכתרים ָּשני ָּלו ָּקשרו ָּמישראל  When Klal Yisrael said Naaseh V’nishma .(ואחד

saying we will do before saying we will listen, 600,000 Malachim came down and each Jew received two 

crowns one for Naaseh and one for Nishma.  

Rav Schorr in the Ohr Gedalyahu on Shavuos has a wonderful insight. What is the Gadlus that the Yidden 

said Naaseh and Nishma? Pashtus, the simple explanation is because they said Naaseh first, we will do 

even before they knew what they had to do. They said Naaseh first and Nishma second. If this explanation 

is true it is a tremendous praise of the Naaseh of Klal Yisrael. Rav Schorr though points out that it is a 

tremendous Maileh in the Nishma as well. How so? Normally a person would think we learn Torah to 

know what to do. It is true that we learn Torah to know what to do but Klal Yisrael said Naaseh 

V’nishma, even after we know what we have to do, Nishma we will still go to learn. It is a tremendous 

Maileh, a tremendous level in a person’s learning. We learn for the purpose of learning and not for just 

for the purpose of knowing. That is why there were two crowns. Had the learning been just for the 

purpose of knowing what to do there would be only one crown. You learn to know what to do and you do. 

Klal Yisrael understood that Naaseh is one thing and Nishma is something else and each one deserves its 

own crown.  

I would like to end by offering you a question which is a different type of question. This is something 

which is a teaser to try understand the words of an Adom Gadol. In the Pachad Yitzchok on Shavuos in 

Maimar 26 Os 3 in parenthesis Rav Hutner writes the following words. Look at these following two 

Rashi’s in Parshas Yisro. 19:4 & 20:19 it is a Tzorech Iyun. Rav Hutner seems to be saying that there is 

some sort of a contradiction between the Rashi in 19:4 (ָּאתםָּראיתם:ָּלאָּמסורתָּהיאָּבידכם,ָּולאָּבדבריםָּאניָּמשגר

תיָּלמצרים,ָּעלָּכמהָּעבירותָּהיוָּחייביןָּליָּקודםָּשנזדווגוָּלכם,ָּולאָּלכם,ָּלאָּבעדיםָּאניָּמעידָּעליכם,ָּאלאָּאתםָּראיתםָּאשרָּעשי

אתםָּראיתם:ָּישָּהפרשָּביןָּמהָּשאדםָּרואהָּלמהָּשאחריםָּמשיחיןָּלו,ָּשמהָּשאחריםָּ) 20:19 & (נפרעתיָּמהםָּאלאָּעלָּידכם
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ָּמלהאמין ָּחלוק ָּשלבו ָּפעמים ָּלו  It is fascinating to try to understand what Rav Hutner meant. We .(משיחין

immediately see a connection between the two Rashis. In both places Rashi is elaborating on the language 

of the Posuk (יֶתם  In Posuk 4 you have seen what I have done in Mitzrayim and in 20:19 you have .(ַאֶתםְָּראִּ

seen what has taken place by Har Sinai. One fails to see the contradiction between them and that is 

certainly a teaser a good topic for the Shabbos table.  

With that I wish one and all an absolutely wonderful Shabbos Kodesh! 

 

Rabbi Reisman – Parshas Yisro 5772 

Let me begin with a Dvar Halacha. There is one Issur D’oraissa that is Nogea today that is probably the 

least known and the most misunderstood of the Mitzvos D’oraissa and as a matter of fact it appears in the 

Aseres Hadibros which is something you would think everybody would know.  

In the Aseres Hadibros we find the Issur of 20:3 ( ה-לֹא ל, ְוָכל ַתֲעשֶׂ סֶׂ ר -ְלָך פֶׂ ר ַבָשַמִים ִמַמַעל, ַוֲאשֶׂ ְתמּוָנה, ֲאשֶׂ

ץ ץ--ִמָתַחת ָבָארֶׂ ר ַבַמִים, ִמַתַחת ָלָארֶׂ ַוֲאשֶׂ ). There is an Issur D’oraissa to make an image of heavenly bodies 

that are in the heaven or earth. There, it is part of the Issur of Avodah Zora. However, right after the 

Aseres Hadibros, the Torah explains in 20:19 ( ף ֵואֹלֵהי ָזָהב, לֹא ַתֲעשּו ָלכֶׂם לֹא ַתֲעשּון, סֶׂ ִאִתי: ֱאֹלֵהי כֶׂ ). The 

Gemara in Maseches Rosh Hashono (the Gemara has a long Arichus on 24b regarding this) explains that 

this expands the Issur in the Aseres Hadibros. (לֹא ַתֲעשּון, ִאִתי), the Gemara says that the Lav of the 

Aseres Hadibros applies to making an image to be used as an Avodah Zora. (לֹא ַתֲעשּון, ִאִתי) comes to 

include even a heavenly image not used for Avoda Zora. As explained in Shulchan Aruch in Yore Dai’a 

144, there is an Issur of drawing in a 2 dimensional image (not a statue) of the heavenly bodies of the sun, 

moon, and the stars.  

This is an Issur D’oraissa that is Muttar as the Gemara says to do it for learning purposes but outside of 

learning purposes to make it as something which is painting a picture for beauty, there is an Issur 

D’oraissa. Unfortunately this is not well known and I don’t know on what newspapers like the Hamodia 

rely when their weather report has the pictures of the sun. Perhaps they rely on the fact that it is printed by 

non-Jews who are not prohibited from making these images but still the person in the office who sets the 

page would seem to have a prohibition. As I said, it is not a well-known Din but it is a Halacha in 

Shulchan Aruch and nobody argues. That drawing an image of the sun or the moon is an Issur D’oraissa.  

Moving onto a discussion of Yisro the person. There are mysteries regarding Yisro. These are mysteries 

that we can try to answer with a thought from Rav Shimon Schwab. Yisro becomes a Ger as it says in 

Rashi to 18:1 ( חובב, חבר, קיני, פוטיאל. יתר, על שם שיתר  שבע שמות נקראו לו רעואל, יתר, יתרו, יתרו:

תחזה. יתרו לכשנתגייר וקיים המצות הוסיפו לו אות אחת על שמו.  פרשה אחת בתורה )להלן פסוק כא( ואתה

 אומרים רעואל אביו וחובב הוא יתרו, שנאמר )שופטים ד יא( מבני חובב חותן משה. ויש חובב שחבב את התורה.

לאבי אביהן אבא. בספרי של יתרו היה, ומה הוא אומר )שמות ב יח( ותבאנה אל רעואל אביהן, שהתינוקות קורין ). 

Yisro was clearly Migayeir. What is very mysterious about Yisro is what he does afterwards. We know 

that Yisro did not stay with Klal Yisrael. Yisro travelled back to Midyan. If he is a Jew why is he going 

back to Midyan? Where is he going to find anything that a Yid needs to live? It is very strange that he 

goes back.  
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We find in Parshas Behaloscha in 10:29 ( ְוֵהַטְבנּו ָלְך ְלָכה ִאָתנּו ) where Moshe Rabbeinu begs Yisro to stay 

with Klal Yisrael and Yisro answers back in Posuk 30 (לֹא ֵאֵלְך) I refuse to go ( ל-ִכי ִאם ל ַאְרִצי-אֶׂ מֹוַלְדִתי, -ְואֶׂ

) ,Moshe Rabbeinu begs in Posuk 31 .(ֵאֵלְך ָנא ַתֲעֹזב ֹאָתנּו-ַאל ) don’t abandon us and Yisro does not 

accompany Klal Yisrael. Why did he go back? This is something of a mystery.  

When you learn Nach you learn about the descendants of Yisro who did come to Eretz Yisrael. But again, 

it is somehow mysterious on how they lived. You would think that Yisro’s children were full-fledged 

Jews as they were children of Yisro who was a Ger. We find in the first Perek of Shoftim that they lived 

in Yericho as it says in 1:18 ( ה ָעלּו ת ּוְבֵני ֵקיִני ֹחֵתן ֹמשֶׂ ב-ֵמִעיר ַהְתָמִרים, אֶׂ ר ְבנֶׂגֶׂ  ְבֵני ְיהּוָדה, ִמְדַבר ְיהּוָדה, ֲאשֶׂ

ת ב אֶׂ ְך, ַוֵישֶׂ ָהָעם-ֲעָרד; ַוֵילֶׂ ). Yet it is very strange, we just Lained in the Haftorah of Parshas Beshalach that 

one of the families that descended from Yisro was a woman named Yoel. Of course she is the one who 

killed Sisra. The Posuk says when Sisra comes to Yoel that Sisra felt safe in the house of Yoel. Why? 

This is a Jewish home? The Posuk says in 4:17 ( ל ְוִסיְסָרא, ר ַהֵקיִני: ִכי ָשלֹום, -ָנס ְבַרְגָליו, אֶׂ בֶׂ ת חֶׂ ל ָיֵעל, ֵאשֶׂ ֹאהֶׂ

ְך ֵבין לֶׂ ר ַהֵקיִני-ָיִבין מֶׂ בֶׂ ָחצֹור, ּוֵבין, ֵבית חֶׂ ר ַהֵקיִני) .( בֶׂ  are the descendants of Yisro as it says in Shoftim (חֶׂ

Perek 1 in the Posuk brought above. Even though the ( ְך לֶׂ ָחצֹור-מֶׂ ) was in battle with Klal Yisrael the 

descendants of Yisro somehow lived separately. It is a very strange idea.   

We find this again when Shaul goes to do battle against Amaleik in Shmuel 1 15:6 ( ל ר ָשאּול אֶׂ ַהֵקיִני -ַויֹאמֶׂ

רּו ְרדּו ִמתֹוְך ן ֲעָמֵלִקי, ְלכּו סֻּ ד ִעם-פֶׂ סֶׂ ִיְשָרֵאל, ַבֲעלֹוָתם ִמִמְצָרִים; ַוָיַסר ֵקיִני,  ְבֵני-ָכל-ֹאִסְפָך ִעמֹו, ְוַאָתה ָעִשיָתה חֶׂ

 We find here again that the Bnei Yisro lived separately. This is something of a mystery that I .(ִמתֹוְך ֲעָמֵלק

have never seen addressed at all.  

Let me discuss with you something that Rav Schwab says in his Sefer on Chumash Mayan Bais Hashoeva 

page # 180 – 181 about Yisro and then perhaps we can come back to understand. Rav Schwab writes that 

Yisro had a Shittas Hachaim. We know that different Jews had different paths in Avodas Hashem.  Even 

the Shevatim had different paths. Rav Schwab describes the Mehaleich (the approach) of Yisro as holding 

that the Derech to Avodas Hashem was with faith, Emunah that comes from Chakira. There is a 

difference of opinion among Rishonim as to the optimum way of serving the Ribbono Shel Olam. 

Whether with an Emunah Peshuta which is an Emunah based on a Mesora that we have from our 

ancestors who stood at Sinai. Or in an Emunah B’derech Chakira, or in an Emunah that comes from an 

understanding, a recognition, a knowledge of the Borei Olam. While there is a disagreement as to what is 

the best way to serve Hashem, there is a general consensus that for the Hamon Am the approach is 

Emunah Peshuta. Certainly we raise children with Emunah Peshuta and if they reach a level that they 

could come to Emunah Al Yedai Chakira then they reach that level.  

Rav Elchonon in the beginning of Kovetz Mamarim in his Maimar Al HaEmunah explores the idea of 

Emunah B’derech HaChakira. At any rate, for the average Jew we raise our children with Emuna Peshuta. 

If they will reach the level of intelligence in order to understand they will come to a level of Emunah Al 

Yedai Chakira. Yisro on the other hand held that his Derech in Avodas Hashem was Emunah through 

Chakira. We know that Yisro was someone that tried all the Avodah Zora and ultimately came to a 

recognition of the Borei Olam.  

Rav Schwab says this is the Pshat when Moshe Rabbeinu swore to Yisro that his first child would be 

given to an Avodah Zora. Now of course this didn’t mean for his first child to be given to an Avodah Zora 
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in any complete way. But it means that he would come B’derech Hachakira to a recognition of Hashem. 

That would be his first child.  

Rav Schwab explains that that is why in the beginning of this week’s Parsha it says 18:3 – 18:4 ( ֵשם

ָחד, ֵגְרֹשם זֶׂר) and (ָהאֶׂ ָחד, ֱאִליעֶׂ  Each of his children is called Echad first. Gershom was his Bechor .(ְוֵשם ָהאֶׂ

and he was to be raised B’derech Hachakira. And ( רְוֵשם  זֶׂ ָחד, ֱאִליעֶׂ ָהאֶׂ ) and the first child outside of that 

Shevua was Eliezer. This was Yisro’s Derech in serving Hakadosh Baruch Hu, to come to a recognition 

B’derech Hachakira.  

If we understand this then perhaps we can answer the mystery regarding Yisro. Why doesn’t he stay in 

the Midbar and why does he go back to Midyan. The answer would seem to be that anyone raised in the 

Midbar could not possibly have to come to a recognition of Hakadosh Baruch Hu B’derech Hachakira, in 

that Derech. Hashem’s miracles were evident all around on a daily basis. If Yisro felt that his path in 

Avodas Hashem was Emunah B’derech Hachakira, then we can understand that he needed to be in a place 

that he can serve Hakadosh Baruch Hu in the best possible way. This may also explain why in Eretz 

Yisrael the family of Yisro stayed separate. They had a Derech in Avodah which was not accepted by the 

rest of Klal Yisrael, was not even desirable to the rest of Klal Yisrael. This may explain why Yisro kept 

himself separate and his descendants kept themselves separate in Eretz Yisrael.  

Let’s move on to Matan Torah. By Matan Torah we know Kofa Aleihem Har Ki’gigis. Hakadosh Baruch 

Hu held the mountain over Klal Yisrael and he said to Klal Yisrael if you are Mekabeil Torah good and if 

not Sham T’hei Kevuraschem, you will be buried. So there was a Kefia for Kabbalas Hatorah. This is 

brought down in Maseches Shabbos on 88a (17 lines form the top) ( אבדימי בר חמא בר חסא מלמד  ר"א

לאו שם תהא קבורתכםמקבלים התורה מוטב ואם  להם אם אתם ה עליהם את ההר כגיגית ואמר"שכפה הקב ). 

Tosafos asks ( שכבר הקדימו נעשה לנשמע שמא יהיו חוזרים כשיראו האש  פ"ואע כפה עליהן הר כגיגית.

 ז )דף ב:( כלום כפית עלינו הר כגיגית דמשמע דאם היה כופה"ק דמס' ע"בפ הגדולה שיצאתה נשמתן והא דאמר

מה שלא קיימוה איכא  יתא היינו על מה שלא קבלוה אבלעליהן לא היה להן תשובה והכא אמר דמודעא רבה לאורי

 That Klal Yisrael was Mekabeil the Torah willingly with Naaseh V’nishma and if so then what is .(תשובה

the need of the Kefia, forcing Klal Yisrael?  

This Tosafos Kasha is the basis for many different Derashos regarding Matan Torah. Some make a 

distinction between Torah She’bichsav and Torah She’bal Peh which is most probably the most well-

known Teretz.   

The Maharal has an approach which is more B’derech Hapshat. The Maharal is quoted by Rav Schorr in 

the Ohr Gedalyahu on Shevuos page # 162. The Maharal himself is in Tiferes Yisroel Perek 32. The 

Maharal says such a beautiful Pshat B’derech Hapshat. The question was Klal Yisrael accepted the Torah 

willingly so why did Hakadosh Baruch Hu force them?  

Says the Maharal, Mitzad Hamekabeil V’ratzon Umitzad Hanosen V’hechrich. From the side of the one 

who accepted the Torah it was accepted willingly but from the side of the giver, the giver gave it 

B’hechrich. Compelling, forcing Klal Yisrael to accept the Torah. What does this mean?  

Rav Schorr explained that Klal Yisrael accepted upon themselves willingly that Hakadosh Baruch Hu 

would force Klal Yisrael to accept the Torah at all times. He gives a Mashal. There is a man who suffers 
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from a mental disorder. There are times that he is well and he behaves normally and there are times that 

he becomes insane. When he is well he tells his friends or relatives at the times that I become insane 

compel me to do the right thing. So too with Klal Yisrael. Klal Yisrael said we are accepting the Torah 

willingly. There may be times throughout the generations where the nation of Klal Yisrael acts in a 

rebellious way and throws off the yoke of Torah. So Klal Yisrael willingly accepted the concept of ( שכפה

כגיגית ה עליהם את ההר"הקב ) that they should be compelled to accept the Torah throughout the 

generations and that is why Hakadosh Baruch Hu follows up when Jews are quick to assimilate Hakadosh 

Baruch Hu makes the Goyim throw away the assimilation.  

In the mid 1800’s Jews in Germany were compelled to take German names. It was a decree from Emperor 

Franciosis that all Jews in Austria and Germany had to shed their Jewish names and had to take non-

Jewish names. That was done so that Jews would assimilate. Within a century the Nuremberg laws in 

Germany said that Jews were not allowed to have gentile names and they had to change their names to 

recognizable Jewish names. When Jews go to assimilate Hakadosh Baruch Hu with Kefia forces Klal 

Yisrael to go back to be recognized as Jews. This is what Klal Yisrael was Mekabeil here at this moment. 

This is a beautiful thought from the Maharal again in the Ohr Gedalyahu on Shevuos.  

The question of the week is: Rashi on the Posuk in 18:18 ( ר ִעָמְך: ִכי-םַאָתה, גַ -ַגם--ִתֹבל ָנֹבל ה ֲאשֶׂ -ָהָעם ַהזֶׂ

ָך-ַהָדָבר, לֹא ָכֵבד ִמְמָך תּוַכל ֲעשֹהּו ְלַבדֶׂ ) says Yisro told Moshe Rabbeinu that if you will be the judge of all 

Klal Yisrael alone you will become exhausted. ( לרבות אהרן וחור ושבעים זקנים גם אתה: ). Moshe 

Rabbeinu was helped by a few others and they will also be exhausted. Who helped Moshe? Rashi says 

Aaron, Chur, and the 70 Zekainim. They all judged. What is difficult with this Rashi? Rashi’s Shitta is 

that Yisro came after Matan Torah. This was after Yom Kippur of the second set of Luchos. The Ramban 

at the beginning of the Parsha disagrees with Rashi. (  נחלקו רבותינו )מכילתא כאן, זבחים קטז א(: -כבר 

שאחר מתן תורה  בפרשה הזאת. יש מהם אומרים כי קודם מתן תורה בא יתרו כסדר הפרשיות, ויש מהן שאמרו

 Rashi holds that Yisro came after Matan Torah. As we all know, Chur was no longer alive. Chur died .(בא

at the Maaseh Haeigel. So what is Rashi saying that ( לרבות אהרן וחור ושבעים זקנים גם אתה: )?  

A second question: The Gemara says at the end of Maseches Makkos 23b (4 lines from the bottom going 

to the top of 24a) ( מאות וששים וחמש ושלש עשרה מצות נאמרו לו למשה שלש  דרש רבי שמלאי שש מאות

וארבעים ושמונה עשה כנגד איבריו של אדם אמר רב המנונא מאי קרא תורה צוה  לאוין כמנין ימות החמה ומאתים

מורשה תורה בגימטריא שית מאה וחד סרי הוי אנכי ולא יהיה לך מפי הגבורה שמענום לנו משה  ). Torah is 

Gematriya 611. The Gemara says that Moshe Rabbeinu gave us 611 Mitzvos. One minute, there are 613 

Mitzvos? The Gemara says no, the first 2 Dibros were given from Hakadosh Baruch Hu’s mouth. 

Therefore, there remained only 611 Mitzvos so it sounds wonderful. There is a problem because (ָאֹנִכי) 

and ( ְלָך ִיְהיֶׂה-לֹא ) are 4 Mitzvos. The Aseres Hadibros are not 10 Mitzvos. They are 10 Dibros. There are 

many more than 10 Mitzvos. (ָאֹנִכי) is one Mitzvah but ( ִיְהיֶׂה ְלָך-לֹא ) contains 3, (  ִיְהיֶׂה ְלָך ֱאֹלִהים ֲאֵחִרים,-לֹא

ָפָני-ַעל ), ( ה ְלָך פֶׂ -לֹא ל,ַתֲעשֶׂ ְתמּוָנה-ְוָכל סֶׂ ), and ( ם, ְולֹא-לֹא ָתָעְבֵדם ִתְשַתֲחוֶׂה ָלהֶׂ ). All of the people who count 

the Mitzvos count these as separate Mitzvos. Therefore, if ( הגבורה שמענום אנכי ולא יהיה לך מפי ) there 

should be 609 Mitzvos that we heard from Moshe Rabbeinu.  

Agav, the Shitta of the Behag is that Anochi is not one of the Taryag Mitzvos. The Behag holds that faith 

in Hashem is a Hakdama to Torah. So just as faith in Hashem is not one of the Sheva Mitzvos of a Bnei 

Noach it is not one of the 613 Mitzvos. Many ask on the Behag from this Gemara. The Gemara says that 
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there were only 611 Mitzvos because ( הגבורה שמענום אנכי ולא יהיה לך מפי ). We have a bit in the way of 

answering. Anochi is indeed not one of the Mitzvos. The Behag will hold that 2 of the Mitzvos that were 

taken off were both in ( ִיְהיֶׂה ְלָך-לֹא ). Of course the problem is that ( ָךִיְהיֶׂה לְ -לֹא ) contains 3 Mitzvos. 

Tzorech Iyun! 

 

Rabbi Reisman – Parshas Yisro 5771 

This week’s Parsha begins with the visit from Yisro and his advice to Moshe Rabbeinu on how to run the 

Batei Dinim. At the end of that advice we find Yisro saying the following, 18:23 ( ת ה, -ִאם אֶׂ ַהָדָבר ַהזֶׂ

ה, ְוִצְּוָך ה, ַעל-ֱאלֹ ִק ים, ְוָיָכְלָת ֲעֹמד; ְוַגם ָכל ַתֲעשֶׂ ְבָשלֹום ְמֹקמֹו ָיבֹא-ָהָעם ַהזֶׂ ) If you do the following then you 

will be able to persevere and also all of Klal Yisrael will be able to come in peace.  

There is a Kasha here on the (ָיבֹא ְבָשלֹום) and that is the Gemara in Maseches Berachos 64a (12 lines from 

the end of the Masechta) ( רבי אבין הלוי הנפטר מחברו ]א[ אל יאמר לו לך בשלום אלא לך לשלום  ואמר

ו לאבשלום לך בשלום הלך ונתלה: ואמר רבי לו למשה לך לשלום עלה והצליח דוד שאמר ל שהרי יתרו שאמר

בשלום הלוי ]ב[ הנפטר מן המת אל יאמר לו לך לשלום אלא לך בשלום שנאמר ואתה תבא אל אבותיך אבין ) 

which says that the proper words with which to say goodbye to someone is Leich L’shalom, go to peace. 

If someone has passed away then the custom is to say Leich B’shalom, go in peace. Leich L’shalom, a 

living person can go to peace and still have a relationship with someone else and have Shalom. However, 

a Niftar who does not have a potential to have a disagreement with anyone, so it must be Leich B’shalom. 

Go to a place that there will be Shalom. So why here does Yisro use an expression of (ָיבֹא ְבָשלֹום) which 

is an expression that would be used for a Niftar? 

The Kasha is even stronger when we look back in Parshas Shemos and we see that Yisro himself when he 

gave permission for Moshe Rabbeinu to leave in 4:18 ( ה ַוָיָשב אֶׂ  ְך ֹמשֶׂ ר לֹו-לַוֵילֶׂ ר ֹחְתנֹו, ַויֹאמֶׂ ֵאְלָכה ָנא  יֶׂתֶׂ

ל ר-ְוָאשּוָבה אֶׂ ה, ַהעֹוָדם-ַאַחי ֲאשֶׂ ְראֶׂ ה, ֵלְך ְלָשלֹום ְבִמְצַרִים, ְואֶׂ ר ִיְתרֹו ְלֹמשֶׂ ַחִיים; ַויֹאמֶׂ ) where Yisro uses the 

proper expression of ( ְלָשלֹום ֵלְך ). Why here does Yisro say ( ה, ַעל-ְוַגם ָכל ְמֹקמֹו ָיבֹא ְבָשלֹום-ָהָעם ַהזֶׂ )?  

I would like to share with you 2 answers on this question. The first is something that Rav Pam often said 

in the name of the Chofetz Chaim. He said that this Posuk is a Remez to Gilgulim. The idea that a 

Neshama can be forced to come back to this world for a second or even a third life if he had some 

unfinished business so to speak in his first life. That we understand is a pain for the Neshamah and the 

Neshamah does not want to go through the Tzar of coming back.  

If someone owes money to someone else then there is a concept that he has to come back to repay that 

money. Probably not if someone is an Ones, however, if someone has some sort of guilt of owing money 

to someone else then yes. If the Batei Dinim run properly and people go to them and things are resolved 

the Neshamah comes upstairs B’shalom. So the Posuk of ( ה, ַעל-ְוַגם ָכל ְמֹקמֹו ָיבֹא ְבָשלֹום-ָהָעם ַהזֶׂ ) means 

that Yisro was saying if the Batei Dinim are run properly than the Neshamah will come upstairs with a 

complete peace in the Olam Ha’emes. However, if the Batei Dinim don’t run properly and people wait on 

line for many hours and don’t come, then they lack that B’shalom because they are liable to have to come 

back for another Gilgul because of the financial issues that were not resolved. This is one Pshat.   
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I saw a second Pshat in the Netziv’s Hameik Davar. We know that Batei Dinim can rule in 1 of 2 ways. 

Either Bais Din can try to figure out what the Halacha is and settle a dispute that way or through Peshara 

which is sort of a compromise. The idea is that the Bais Din can try to make some accommodations 

between the sides. That is called a Peshara. We know that Peshara is something which is healthy for the 

litigants because somehow they will both walk out friendly maybe not best friends but at least some sort 

of civility towards each other.   

Mashe’ainkain, Shuras Hadin where each side typically feels that they are totally right, when the Bais Din 

Paskens for one side without any Peshara the other side of course feels cheated (unless they are Baalei 

Madreiga who don’t).  Most people are that way and therefore we advise them to do Peshara.  

There is a Halacha in Choshen Mishpat that if a Dayan knows a Halacha he is prohibited from making a 

Peshara. What I mean to say is, in most Dinei Torah most Dayanim have to sit down and work through 

the Sugya because things are not usually clear in Shulchan Aruch. Then they can offer a Peshara because 

they do not know the Halacha. If they know the Halachah, it is prohibited to do a Pesharah and therefore 

Moshe Rabbeinu never did a Peshara. He always had to do Shuras Hadin. He learned the Torah as a gift 

from the Ribbono Shel Olam and knew exactly what to do.  

Part of Yisro’s advice says the Netziv, was to get 18:21 ( ָשֵרי ֲחִמִשים, ְוָשֵרי ֲעָשֹרת ָשֵרי ֲאָלִפים ָשֵרי ֵמאֹות, ) 

people who were not totally clear in the Halacha so that they would be able to offer Peshara. 

Mashe’ainkain Moshe Rabbeinu when he Paskens it affects the Sholom of the people. Peshara is called 

Mishpat Sholom it is called a judgment of peace and therefore the Netziv Teitches (  ְמֹקמֹו ָיבֹא-ַעל

 This doesn’t refer to the normal Sholom that a person says as a greeting or as a departure greeting.(ְבָשלֹום

to a Neshama. Rather it means they will come with the judgment of peace which is ideal in a Bais Din.  

After Revii we read that 19:2 ( ד-ִמְדַבר ִסיַני, ַוַיֲחנּו, ַבִמְדָבר; ַוִיַחן ַוִיְסעּו ֵמְרִפיִדים, ַוָיֹבאּו ָהָהר ָשם ִיְשָרֵאל, נֶׂגֶׂ ) that 

Klal Yisrael travelled from Refidim to Midbar Sinai. The Ohr Hachaim Hakadosh says these words of 

introduction to the Aseres Hadibros and their arrival at Har Sinai actually hint at how a person must 

prepare for learning throughout the generations. (ַוִיְסעּו ֵמְרִפיִדים) is a reference to the fact that Klal Yisrael 

is in Refidim and they were weak in their learning of Torah. So that ( ֵמְרִפיִדים, ַוָיֹבאּו ִמְדַבר ִסיַני ַוִיְסעּו ) is 

telling us that Klal Yisrael in order to learn properly have to leave the laziness that a person can have in 

his learning and learn with enthusiasm.  

Rav Druk in his Sefer on Chumash Darash Mordechai page # 169 brings that Rav Shimon Shkop used to 

say that when a person is learning if he explains a Sevara and doesn’t use any type of hand motions to 

explain what he is saying that is a Chisaron in the Sevara. To explain a Sevara properly there has to be 

Tenuas Yadayim. 

She’Rafu Yidaihaim Min Hatorah. It says by Refidim that their hands were lazy from Torah. They 

explained things with laziness and without enthusiasm. That is a problem.  

Rav Druk adds that there is a Chavis Yair that says there is a Rabbinic expression Lo Yatzo Yadav 

V’raglav B’bais Hamedrash. If someone Paskened something wrong the Rabbinic expression to deride 

that is Lo Matza Yadav V’raglav B’bais Hamedrash he did not find his hands and feet in the Bais 



20 

 

Hamedrash. Rav Druk brings the Chavis Yair who suggests that this means learning without enthusiasm 

without the Yadaim, the excitement of hand motions in explaining.   

What is Raglav B’bais Hamedrash? We learn in the same Pesukim right after Revii, that Klal Yisrael 

arrived at Har Sinai 19:1 ( ה, ָבאּו ִמְדַבר ִסיָני ַביֹום ַהזֶׂ ).   

Chazal have a Drasha that on that day they came what does it mean on this day they came? Chazal say 

over a well known Drasha that Rashi brings ( נתנו שיהיו דברי תורה חדשים עליך כאלו היום ) that it should be 

as if the Torah was given today. Rav Druk says you can tell how a person walks into the Bais Medrash for 

a Seder. If a person walks into the Bais Medrash with enthusiasm you know he is going to learn well. If a 

person walks in lazily and Dreis around and takes awhile to get to his seat you know that the learning will 

not be challenging and will not be done enthusiastically. So that the Raglayim (the feet too) tell us a lot 

about the learning. Lo Matza Yadav V’raglav B’bais Hamedrash. Use your hands and your feet to build 

up the enthusiasm and show the enthusiasm that a person has in his Limud Hatorah. 

20:7 ( ת יֹום ַהַשָבת, ְלַקְדשֹו-ָזכֹור אֶׂ ) I would like to speak briefly about the Mitzva of Kiddush. The Mitzva is 

to make Kiddush at night Min Hatorah and Midirabbanan by day as well. According to everyone the 

Mitzva Lichatchila is with wine or with grape juice, with wine as the preference when a person makes his 

Kiddush.  

I once heard from Rav Shlomo Zalman Braun the author of Shearim Mitzuyanim B'Halacha who was one 

of the first Chassidishe Rabbanim in Flatbush. He said a person should keep all Chassidishe Minhagim 

except two. One of those two is the Minhag of many Chassidim to make Kiddush on Schnapps. First of 

all even if you make Kiddush on a Reviis of Schnapps it is not Lichatchila (preferable). Certainly if a 

person makes Kiddush on a 1 ounce of Schnapps is not performing the Mitzvah the way it should be 

done. It seems from the Shulchan Aruch that a person is not even Yotzei B’dieved. 

My father A”H used to make Kiddush on Schnapps and when I got a little older I mentioned to him that it 

is a Shaila. He said he will ask the Debrecene Rav. The Debrecene Rav held of all the Chassidishe 

Minhagim. From then on he made Kiddush on wine or grape juice. He did drink Schnapps later after the 

fish but he made Kiddush on wine or grape juice.  

I would like to share with you something that I heard from Rav Moshe. I once asked Rav Moshe about 

this Minhag and of course Rav Moshe held to make Kiddush on wine but I asked it to him in the 

following context.   

I told him that the Chassidim make Kiddush on 1 ounce cup of Schnapps and we have a complaint that it 

is not the Shiur. I told him that a certain Chassidishe Rav had spoken and had been Melameid Zechus on 

the Minhag based on the Taz in the beginning if Siman 210 S’if Aleph.  

The Taz (who says that to make a Borei Nifashos one must drink a Reviis) holds that a person can make a 

Borei Nifashos on a smaller amount of Schnapps because Schnapps is not something that is a drink that is 

drunk B’rivi’is. The Taz does say that it is not in the requirement of a Reviis. He says that it is not even 

possible to drink a Reviis. The Mishna Berura doesn’t Pasken like the Taz but at least the Taz should be a 

suitable Teretz for the Minhag Haolam.  
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Rav Moshe told me to go home and look at the Taz completely and I will see that it is a mistake. He told 

me this at the end of Schacharis one day and I came back to Yeshiva and with a few friends we learned 

the Taz. I would like to share with you what I think Rav Moshe meant.  

The Taz does say that on Schnapps less than a Reviis a person can make a Borei Nefashos. However, if 

one reads the Taz they see his Psak. He writes at the end that since Tosafos Shitta is that a Borei Nifashos 

can be made even on a Mashehu so here we can be Mitztareif Tosafos Shitta to my Sevara that a Borei 

Nifashos can be made on a Mashehu of Schnapps.  

Tosafos Shitta that a Borei Nifashos can be made on a Mashehu, however Tosafos doesn’t hold that way 

by Kiddush. So that even though the Taz held this way regarding Borei Nefashos that has nothing to do 

with Kiddush where this is no Tziruf of Tosafos Shitta. I think that is what Rav Moshe meant. If you like 

Schnapps drink Schnapps but make Kiddush on a Reviis. 

The question of the week is: 18:5 ( ה, ּוָבָניו ל--ְוִאְשתֹו ַוָיבֹא ִיְתרֹו ֹחֵתן ֹמשֶׂ ה:-אֶׂ ל  ֹמשֶׂ ר-אֶׂ ֹחנֶׂה  הּוא-ַהִמְדָבר, ֲאשֶׂ

ים ִק  ַהר ָהֱאלֹ --ָשם ) Rashi says ( אף אנו יודעין שבמדבר היו, אלא בשבחו של יתרו דבר הכתוב,  אל המדבר:

תהו, לשמוע דברי תורה של עולם ונדבו לבו לצאת אל המדבר, מקום שהיה יושב בכבודו ) 

He came to the Midbar and we are talking about his praise because he lived in Midyan with great honor 

and nevertheless he came to the Midbar. Is that so that Yisro was living in Midyan with great honor? 

Rashi tells us in 2:17 ( מפני הנידוי ם:ויגרשו ) that the other shepards chased away Yisro’s daughters from 

the well because Yisro was put into Cheirem as the Sifsei Chachamim there explains. Since he abandoned 

their Avodah Zorah he was put into Cheirem. What is Rashi here saying that he is living in Midyan in 

great honor? It is a Pliya.  

 

Rabbi Reisman – Parshas Yisro 5770 

19:12 & 19:21 – 19:25 The Ribboinoi Shel Oilam tried to give the Torah to the other nations. Each 

nation asked regarding the Aveira that is most difficult for them to keep. For example: Loi Tignoiv, Loi 

Sin’af, and then they rejected the Torah. Klal Yisrael then accepted the Torah. The question that was 

asked of the Sfas Emes was which Mitzvah is the most difficult for Klal Yisrael to keep?  Moshe is told to 

warn Klal Yisrael not to go up on Har Sinai as the Psukim that are written here show. ר  כא ל ְירָור ַויֹאמֶׂ -אֶׂ

ה, ן  ֵרד ָהֵעד ָבָעם: ֹמשֶׂ ל-פֶׂ ְרסּו אֶׂ נּו ָרב ִלְראֹות, ְירָור -יֶׂהֶׂ ל  כב ְוָנַפל ִממֶׂ ן  ִיְתַקָדשּו:, ְירָור ְוַגם ַהֹכֲהִנים ַהִנָגִשים אֶׂ -פֶׂ

ם,יִ  ר  כג ְירָור ְפֹרץ ָבהֶׂ ל ַויֹאמֶׂ ה, אֶׂ ל-לֹא, ְירָור -ֹמשֶׂ ֵלאֹמר, ַהְגֵבל  ַאָתה ַהֵעֹדָתה ָבנּו,-ִכי  ַהר ִסיָני:-יּוַכל ָהָעם, ַלֲעֹלת אֶׂ

ת ר  כד ָהָהר, ְוִקַדְשתֹו-אֶׂ ְך ְירָור ֵאָליו ַויֹאמֶׂ ל-ַאל ים ְוָהָעם,ֵרד, ְוָעִליָת ַאָתה ְוַאֲהֹרן ִעָמְך; ְוַהֹכֲהנִ -לֶׂ ְרסּו ַלֲעֹלת אֶׂ  ְירָור -יֶׂהֶׂ

ן-- ד  כה ָבם-ִיְפָרץ-פֶׂ ל ַוֵירֶׂ ה, אֶׂ ם-ֹמשֶׂ ר, ֲאֵלהֶׂ ָהָעם; ַויֹאמֶׂ  

However, Moshe had already warned Klal Yisrael earlier in Posuk 12 where it says,   ת ְוִהְגַבְלתָ   יב ָהָעם -אֶׂ

ַהֹנֵגַע ָבָהר, מֹות יּוָמת-ָכל  ְבָקֵצהּו: ָלכֶׂם ֲעלֹות ָבָהר ּוְנֹגעַ  ָסִביב ֵלאֹמר, ִהָשְמרּו   Why did Moshe Rabbeinu have to 

come back down the mountain to warn Klal Yisrael not to go up on the mountain if he had already 

warned them? The Sfas Emes says this is a Nisayoin by Klal Yisrael. When the Yeitzer Hora is not 

Matzliach by telling us not to do Mitzvois he tries to get us to have a very strong Ratzoin to do Mitzvois 

and whatever we do is not good enough. So Hakadoish Baruch Hu warns Klal Yisrael, that there is also a 
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Yeitzer Hora that tells us to do more and more Mitzvois until a person is pushed into a depression when 

they feel that what they are doing is not enough. So there is a limit as to how high on the mountain a 

person can go.  

There is a big Yeitzer Hora today for even young B’nei Torah and B’nei Yeshiva who are learning and 

are being very Matzliach, however, they feel that what they are doing is not adequate, because they have 

this Yeitzer Hora that affects all Klal Yisrael of trying to become more Kadoish and closer to Kedushah. 

To this Moshe Rabbeinu said, I don’t have to warn them as I have already warned them. However, the 

Ribboinoi Shel Oilam said no, even on the day of Mattan Torah the day of the greatest Kedusha it is a 

Yeitzer Hora. If it would have been just a Lav to cross a line then there wouldn’t of been this extra 

warning, however, this Yeitzer Hora is one that makes you try to get more Kedusha there has to be an 

additional warning that there is a limit and line that can’t get crossed that applies to everyone. 

ה ִלְקַראת ֹחְתנֹו,  ז  18:7 ַוָיֹבאּו, ָהֹאֱהָלה ְלֵרֵעהּו, ְלָשלֹום;-לֹו, ַוִיְשֲאלּו ִאיש-ַוִיְשַתחּו ַוִיַשק ַוֵיֵצא ֹמשֶׂ   Rashi says 

לרעהו, מי הקרוי איש, זה משה, שנאמר )במדבר  איני יודע מי השתחוה למי, כשהוא אומר איש וישתחו וישק לו:

היב ג( והאיש מש  This Posuk that is brought down by Rashi that uses the word Ish by Moshe is found in 

Bamidbar 12:3 where it says, ה, ָעָנו ְמֹאד  ג ר, ַעל ִמֹכל, ָהָאָדם,--ְוָהִאיש ֹמשֶׂ ְפֵני ָהֲאָדָמה-ֲאשֶׂ   So it must be that 

Moshe is the one that bowed.  

Earlier in Parshas Shemos we find in 2:21 that ת  כא ת אֶׂ בֶׂ ה, ָלשֶׂ ל ֹמשֶׂ ת ָהִאיש;-ַויֹואֶׂ ה-ַוִיֵתן אֶׂ ִצֹפָרה ִבתֹו, ְלֹמשֶׂ   

So Yisro is also called Ish so how is it a Raya? If it says Stam Ish shouldn’t Rashi bring the Raya from 

Parshas Shemos that is found earlier than in Parshas Behalois’cha? So how do we know that the Ish who 

bowed down was Moshe Rabbeinu?  

The Chasam Soifer that is brought down in Toras Moshe says it is not a G’zeiras Shava Ish Ish. Rashi 

said that since the word Ish is used we don’t know who bowed down to whom. It is a Lamdisha Rashi. 

The Gemara in Maseches Kiddushin 33b (16 lines from the top) has a Kler. והוא רבו מהו  איבעיא להו בנו

 Meaning, if the son is the Rebbi who stands up for who? The Gemara is not Poishet this  לעמוד מפני אביו

Kasha and it stays a Safeik.  

It is told over about the Maram Mei’Rutenberg that after he became a Gadol B’yisrael he went to visit his 

father and there was a Shaila who should stand up for who. This is a Shaila M’d’oiraissa.  

So here Yisro is the father in law and Moshe Rabbeinu is the Manhig Yisrael so Moshe had a Chiyuv to 

stand up for his father in law and Yisro had a Chiyuv to stand up for the Gadol Hador. So Rashi is saying 

who stood up for whom? I can’t tell you because I can’t figure it out because the Gemara is not Poishet 

the Shaila of who gets up for who. So since the Posuk in Parshas Behaloischa says ה, ָעָנו ְמֹאד  ְוָהִאיש ֹמשֶׂ

so it must be that Moshe stood up for Yisro.  So it is not a Gezairas Shavah Ish Ish that you would be able 

to ask that Yisro is called Ish earlier in Parshas Shemos than Moshe is called Ish in Parshas Behaloischa.  

We actually find the word Ish regarding Moshe earlier than in Parshas Behaloischa, and that is in Parshas 

Ki Sisa 32:1 where it says ת ִמן ֹבֵשש-ַוַיְרא ָהָעם, ִכי  א דֶׂ ה ָלרֶׂ קּום  ַאֲהֹרן, ַויֹאְמרּו ֵאָליו-ָהָהר; ַוִיָקֵהל ָהָעם ַעל-ֹמשֶׂ

ר ֵיְלכּו ְלָפֵנינּו ק ָלנּו ֱאלֹ -ֲעֵשה ר-ִכי--ים ֲאשֶׂ ה ָהִאיש ֲאשֶׂ ה זֶׂה ֹמשֶׂ ץ ִמְצַרִים, לֹא ָיַדְענּו מֶׂ רֶׂ ֱעָלנּו ֵמאֶׂ ָהָיה לֹו-הֶׂ  So why 

did Rashi go to a later Posuk to bring that Moshe is called Ish? It must be that Rashi wanted the context of 

this Posuk that calls Moshe an Ish and Anav in the same Posuk.  
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Besides for this being a beautiful Vort it is also a Mussar for us. Our generation has become lax in 

standing up for a Father and Father in Law and we should become more Zahir in this Inyan.  

ָך; ַתְחֹמד, לֹא  יג 20:13 ָך, ְוַעְבדֹו-לֹא  ס{}  ֵבית ֵרעֶׂ ת ֵרעֶׂ ָך ַתְחֹמד ֵאשֶׂ ר ְלֵרעֶׂ ַוֲאָמתֹו ְושֹורֹו ַוֲחֹמרֹו, ְוֹכל, ֲאשֶׂ  This is 

one of the hardest Mitzvois, not to be jealous. How are you Oiver Loi Sachmoid, it is an Aveira 

She’baleiv. The Rambam in Hilchos Gizeila Perek 1 Halacha 9 and 10 explains, you are only Oiver if you 

do a Maaseh that you get the thing you want.  In the other version of the Aseres Hadibrois that is brought 

in Parshas Va’eschanan 5:18 it is brought as Loi Sis’a’ve which the Rambam holds you are Oiver even if 

you just try to get the thing you want and you don’t succeed. The Rambam says on both of them that you 

don’t get Malkus because it is a Lav She’ain Boi Maaseh. The Raivad asks, how can you say that there is 

no Maaseh if the Rambam just said that there is a Maaseh of you going out to buy the object that you 

desired?  

The Steipler in Birchas Peretz on this week’s Parsha gives a nice Teretz. The Aveira is not buying it or 

getting the object that you desired, the Aveira is the feeling in the heart. How much Chemda must there 

be to be Oiver Loi Sachmoid? It must be enough Chemda that the person actually goes out and gets this 

object that he desires. This is only a Shiur in Chemda, however, the Lav is still one that does not have a 

Maaseh.  

ת ַכֵבד  יא 20:11 ת-אֶׂ ָך-ָאִביָך, ְואֶׂ ר--ִאמֶׂ יָך, ַעל ָהֲאָדָמה, ֲאשֶׂ יָך ְירָור ְלַמַען, ַיֲאִרכּון ָימֶׂ ֹנֵתן ָלְך ֱאֹלקֶׂ  It is not so clear 

what the Gidarim are for this Mitzvah. The Gemara in Maseches Kiddushin 31b (3 lines from the bottom) 

says, ולא מכריעו  ו מורא ואיזהו כיבוד מורא לא עומד במקומו ולא יושב במקומו ולא סותר את דבריואיזה ר"ת

 Lets say your mother asks you to wear a coat when you go כיבוד מאכיל ומשקה מלביש ומכסה מכניס ומוציא

out. Are you Oiver on Kibbud or Yirah or are you not Oiver on anything if you choose not to wear a coat? 

The Sefer Hamakne writes clearly that a person is Oiver anytime he disobeys a parent. There is a Dibrois 

Moshe that disagrees strongly and says that a person is only Oiver if he disobeys one of the things that are 

listed in the Gemara and anything else he is not Oiver on.  

Rav Pam had Rayas to the Hamakne including the Gur Aryeh (Maharal) on this week’s Parsha who says 

you are Oiver on Yirah if you disobey. There is the Sefer Yir’ahem that sides with Rav Moshe that you 

are not Oiver. It is hard to Pasken such a Shaila. Of course it is better to be Machmir.  

There is a Machloikes Shach and Taz at the beginning of Siman 240 if the Chiyuv not to contradict a 

Father, is that only in front of him or even not in front of him. A P’shara might be if a father asks a child 

to put on a coat. The child can put on the coat in front of him and when he is not on front of the father he 

has 2 Tzirufim to be Maikail and take off the coat. 1) The Shach who holds that not in front of him it is 

not an Issur to contradict a father and 2) Rav Moshe’s Shittah that it is Bichlal not included in the Aveira.  

Most probably it is not the best thing to teach children that they have to only listen to parents while they 

are in front of them, however, technically and Halachically this seems to be a Gevaldiga P’shara and an 

important Halacha.  

20:13 Regarding Loi Sachmoid if a friend is standing and holding a bag of potato chips, you see it and 

you want it. So you ask for a potato chip. This seems to be an innocent request and it is Maasim B’chol 

Yoim. Technically, is this Loi Sachmoid. The Rambam says Loi Sachmoid is, you see something that 
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belongs to someone else and you want it and you beg him for it until he gives it to you. This is true even 

if you paid for it and Mashe’ainkain even if you don’t pay for it. The gut reaction is that this is not Loi 

Sachmoid, however, it seems to fit clearly into the criteria of Loi Sachmoid according to the Rambam. 

This question is left to the audience to try to find an answer. 

 

  

 

 


