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Rabbi Reisman – Parshas Bo 5776 

1. Parshas Bo is a wonderful Parsha of Yetzias Mitzrayim and certainly a Shabbos that will be 
Mashpia Geulah for all of Klal Yisrael. Let us start off with an extraordinary Vort from Rav 
Schwab. Before I begin, there is a concept in Kabbalah of going to Galus for the purpose 
Kibbutz Nitzotzos Hakedusha, of gathering in the so to speak sparks of holiness from each 
nation. So Klal Yisrael goes to Galus and in each of the places that it stays, tries to absorb that 
Nekudah of Kedusha. Every people has something positive about it and we try to absorb it. 
When we take Nitzotzos Hakedusha from the nation we find that many nations, most nations, 
after they oppress Klal Yisrael disappear from the face of the earth and that is based on this idea 
that our job is to take the Nitzotzos Hakeduhsa from them. 

Rav Schwab in this week’s Parsha (on page # 148 going on 12:36)  and in two other places in his 
Sefer on Chumash talks about the concept, but K’darco Bakodesh, in the style of Gedolei Yisroel 
which was to speak about these concepts without referring to them as Kabbalistic concepts in an 
effort to dissuade people from actually learning Kabbalah openly. Therefore, he says the 
following and we understand this to be an explanation of that lofty idea. 

Rav Schwab says that we find in Parshas Bo a miracle which is not mentioned too often. We all 
know that Bnei Yisrael borrowed items from the Mitzrim when leaving Mitzrayim. But actually 
a miracle took place. The Egyptians didn’t give it because they were oppressed, pressured, or it 
was hard for them to do it. No. We find miraculously as it says in 11:3 ( ְּבֵעינֵי , ָעםֵחן הָ -ַוּיִֵּתן יְרָור ֶאת
 That G-d promised that Klal Yisrael would be beloved by Mitzrayim, they would find .(ִמְצָריִם
Chein in the eyes of Mitzrayim, an incredible thing. 

We find again at the end of Perek Yud Bais when Klal Yisrael actually does the 
borrowing 12:36 ( ַוּיְַׁשִאלּום--ְּבֵעינֵי ִמְצַריִם, ֵחן ָהָעם-ַוירָור נַָתן ֶאת ). So Klal Yisrael borrowed and the 
Mitzrim gave very willingly. Rashi says on (ַוּיְַׁשִאלּום) that ( אף מה שלא היו שואלים מהם היו נותנים
 The Egyptians said you want my nice coat I have a nicer coat. They gave them even things .(להם
that they didn’t request. Incredible! Miraculous! The Mitzrim actually felt Hakaras Hatov, a 
thankfulness to Klal Yisrael. They felt bad that they had oppressed Klal Yisrael and they gave 
B’leiv Shaleim, B’ayin Tov. It was a miracle. This was a Nitzutz of Kedusha. 

We find says Rav Schwab, places where the nations in which we find ourselves in our exile, do 
things that are good, do things that are extraordinarily good, and subsequently, they turn around 
and they change their behavior. Just as they did here, within a week they turnaround and want to 
run after Klal Yisrael and pursue Klal Yisrael and destroy Klal Yisrael. But for a moment there is 
a purity of heart. For a moment there is a sense of holiness on the part of these people and they 
willingly gave to Klal Yisrael. Says Rav Schwab, our job is to absorb the good Middos, the 
positive things that are done. 



 2  

 

In Parshas Vayishlach (page # 84 on Beraishis 33:4), Rav Schwab mentions this as well. There 
we find that Eisav actually forgave Yaakov B’leiv Shaleim. He actually Shenich’miru 
Rachamav. Chazal say that his mercy got a hold of him and he kissed Yaakov as Rashi says 
B’leiv Shaleim (with a full heart). He kissed Yaakov and forgave the fact that Yaakov had stolen 
the Berachos from Eisav which is extraordinary. He still was Mochel. This was extraordinary 
behavior on the part of Eisav. 

Later, Eisav turns around and (ְוֶעְבָרתֹו ְׁשָמָרה נֶַצח) as the Navi says in Amos 1:11. Eisav’s hatred is 
an eternal hatred. But when Bnei Yisrael come into contact with the Umos Haolam and they see 
good behavior, the behavior of the Mechila of Eisav to Yaakov, that is something that Klal 
Yisrael has to absorb. 

Says Rav Schwab later (page # 119 on Beraishis 50:16) when we find that the Shevatim tell 
Yosef that Yaakov commanded that you forgive us he was referring to this Middah. Yaakov 
taught Klal Yisrael the Middah that Eisav had done when he was brotherly jealous which was 
even more than jealousy, it was hatred and he said, Eisav did something great and we have to 
take that great Middah. Later when Yosef was following the advice of his father Yaakov he 
forgave his brothers based on that. This is an important idea about being in Galus. 

In the English version of the Rav Schwab on Chumash, we find that Rav Schwab said the same 
thing about Nazi Germany. Germany in the 18th and 19th century was very benevolent to the 
Jewish people and at that time there was a period of a spark of Kedusha and it turned around just 
like it did with Eisav and with the Mitzrim. Afterwards the hatred was even greater because that 
spark of Kedusha had been extinguished from them. But we need to take that Middah.  

We are in America. The Middah Tovah of America is an amazing acceptance of people that are 
different. An absolutely amazing acceptance of people that are different in many different ways. 
Different cultures, people whose skin are a different color and inexcusably people have hatred 
based on that. In America there is an amazing amount of acceptance. Sometimes taken too far, of 
acceptance of people who behave improperly. But the Middah itself is a Middah of kindness and 
a Middah of acceptance to others. We who are in this Galus don’t know when it will end. It will 
end. Klal Yisrael won’t be in America forever. Before it ends, while we are in the period of 
enjoying the benevolence of the country that we are in, that is the Middah that this generation has 
to grab. The Middah that we see around us, the Middah of the Umos Haolam. The Middah Tovah 
that the nations around us have. Certainly we to each other, Klal Yisrael certainly has to behave 
in that type of a manner, with that type of Middah. 

2. Let’s move on to one of the Mitzvos. Parshas Bo is half about Yetzias Mitzrayim and half 
Mitzvos. The first Parsha that really talks about many Mitzvos that Klal Yisrael is commanded 
and certainly the Mitzvah of Tefillin should be high on the list. So let me tell you something 
beautiful regarding Tefillin and at the very same time I would like to tell you that this is a great 
Vort for a Bar Mitzvah.  

In this Parsha we have the Mitzvah of Tefillin and as you know we have a custom of winding the 
Tefillin around the palm of our hand and the fingers. Something that is totally outside of 
Halacha. Halacha requires only wrapping it around the arm, keeping it there and fastening it 
there. Around the hand is not really something that is Halachik it is something that is a Minhag 
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of Gedolei Yisrael in later generations. Ashkenazim make the letter Shin and this is something 
that was added later. I would like to share with you an insight into this. 

Rav Gedalya Schorr in Ohr Gedalyahu in many Parshios including Parshas Mattos (page # 159 
Os Bais) which comes to mind as an example has an important Yesod in the name of Rav 
Tzaddok that every Mitzvah has one primary Midda and that Midda is an identifying 
characteristic of the Mitzvah and other Mitzvos have that characteristic as a Sub-characteristic so 
that it is primary in one. 

Let me explain. Let’s say Yom Tov has a Middah of Simcha so Simchas Yom Tov is primary. 
Simcha is really part of every single Mitzvah because every Mitzvah should be done with 
Simcha. There it is a secondary Middah and here it is primary. 

Parah Adumah has Chok has its primary Middah. Other Mitzvos have aspects of Chok but they 
are not primary, not what they are essentially about. So too with every single Mitzvah it has its 
Middah. What is the Middah of Tefillin? 

Rav Gedalya Schorr in a piece published in the Hamesivta journal in 1998 (Taf Shin Nun Ches) 
says that the Yesod of Tefillin, the primary aspect of Tefillin is (Devarim 28:10) ( ַעֵּמי -ְוָראּו ָּכל

ִּכי ֵׁשם יְרָור נְִקָרא ָעֶלי�, ָהָאֶרץ ). The feeling that when we are putting on Tefillin we are putting on an 
Os, a symbol, that (�ִּכי ֵׁשם יְרָור נְִקָרא ָעֶלי). That Hashem’s name is on the Jewish people, is on us 
individually. (ֵׁשם יְרָור נְִקָרא) are Roshei Taivos Shin, the Shin of the Tefillin says Rav Schwab. 
This is Merumaz in Beraishis. The word Beraishis is Taryag and Shin. All Taryag Mitzvos have 
this Middah of Shin (�ֵׁשם יְרָור נְִקָרא ָעֶלי). But in Tefillin this is the main thing. To have the feeling, 
the sense that HKB”H’s name is upon us. 

This morning I was flying from an out of town wedding and we Davened on the plane K’vasikin. 
We put on Tefillin among members of the Umos Haolam. (�ֵׁשם יְרָור נְִקָרא ָעֶלי) There we were 100 
– 150 people on a plane and a dozen or so of us wearing Tefillin. Among all of these members of 
humanity, Klal Yisrael senses that we stand out in our relationship to the Ribbono Shel Olam, in 
our allegiance to the Ribbono Shel Olam, being faithful to the Ribbono Shel Olam. All that is 
part of the Tefillin. 

In Maseches Tannis 4a (6 lines from the bottom) we find that Kneses Yisrael says to the Ribbono 
Shel Olam as it says in Shir Hashirim 8:6 ( זְרֹוֶע�-ַּכחֹוָתם ַעל, ִלֶּב�-ִׂשיֵמנִי ַכחֹוָתם ַעל ). Make me 
connected to your heart, connected to your arm. The Gemara says ( ה בתי את שואלת דבר "ל הקב"א
 you are asking for a sign on the heart, on the arm that is not always (שפעמים נראה ופעמים אינו נראה
seen. (אני אעשה לך דבר שנראה לעולם). I will do for you something that is always visible.  (שנאמר) 
(Yeshaya 49:16) ( ַחּקִֹתי�, ַּכַּפיִם-ֵהן ַעל ). The Ribbono Shel Olam says to Klal Yisrael I am your name 
on your hand, on my palm. I see you all the time, I look at you all the time. 

The Shel Rosh is always visible as it is on the forehead )ִּכי ֵׁשם יְרָור נְִקָרא , ַעֵּמי ָהָאֶרץ-ְוָראּו ָּכל
)ָעֶלי�  Ailu Tefillin Shel Rosh. The Tefillin Shel Yad is not visible. So HKB”H says the sign of 

the bond the connection to you on your hand which is not visible is something which is hidden. 
Even this says HKB”H I will make it visible. 

So too, when we put on Tefillin, the Tefillin Shel Yad are the hidden Tefillin and the Tefillin 
Shel Rosh are visible. We say to HKB”H even when we are not obligated, we want to advertise 
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our connection to you. The whole winding of the Retzuos around the hand, around the palm and 
the fingers is all a symbol of thinking of HKB”H all the time. They are like rings around the 
finger. We say as it says in Hoshea 2:21 & 22 (ְוֵאַרשִּתי� ִלי ְלעוָלם). HKB”H we are married to you 
forever, for always. We put the Os Shin. That is all an idea of saying that HKB”H we are 
connected to you. 

I would add, we have five senses. We have the sense of smell, sight, taste, hearing, and the 
Chush Hamishush, the ability to touch things and sense them. The Tefillin Shel Rosh have four 
Parshios because the head has the ability to taste, smell, see, and listen. The Tefillin Shel Yad 
has one Chush, sensory perception is mostly through the hands and fingers. Therefore, the 
Tefillin Shel Yad has one. When we put on our Tefillin we are Meshabeid all of our Chushim to 
serve HKB”H. That is the sign on the hand, that is the Siman on the hand. 

You are not obligated to wrap Tefillin on the palm of your hand or around the fingers. But as we 
said many times a sign of connection is not what you are obligated to do it is what you do 
voluntarily. Therefore, we have these voluntary signs, voluntary symbols of connection to 
HKB”H. 

When a Bar Mitzvah boy puts on Tefillin he doesn’t see his Tefillin Shel Rosh he sees his 
Tefillin Shel Yad. He sees his hand, he looks at his hand. He should see it is a wedding ring 
around his fingers. It is an Os Shin, it is a sign of thinking of (�ִּכי ֵׁשם יְרָור נְִקָרא ָעֶלי), of always 
behaving the way HKB”H says we should. 

Rav Pam often quoted a Yerushalmi. A Jew trusted in another Jew and gave him something of 
value to watch for him. The other Jew stole it and the person came to this Ganav and said I trust 
you, I trusted your Tefillin. In those days they wore Tefillin all day. He said to him I saw you 
wearing Tefillin, I trust you because you wear Tefillin. How can you embarrass your Tefillin by 
being a thief? When you wear Tefillin it is a sign, it is a symbol. It is a sign of who you are and 
what you are. Wear it proudly, wear it with joy. The Shin Shel Tefillin.  

With these last words I wish everybody an absolutely wonderful meaningful Shabbos. A 
Gevaldige Shabbos. A Shabbos in which we think of Geulah and we behave as if we are looking 
forward to the Geulah Sh’leimah quickly. One who thinks of Geulah behaves properly. A Gutten 
Shabbos to one and all. 

 

Rabbi Reisman – Parshas Bo 5775 

1. I was Zoche to be in Eretz Yisrael for the day yesterday and prepared today’s Shiur in Ohr Sameach. I 
found one beautiful Shtickel Torah that compares Parshas Bo to Parshas Vaeira and one that compares 
Parshas Bo to Parshas Beshalach. Let’s go in order. The first is in a Sefer Hegyonai Rashi and in this 
Sefer he wants to explain the first Rashi in the Parsha. 10:1 ( ַּפְרעֹה-ּבֹא ֶאל, מֶֹׁשה-ַוּיֹאֶמר יְרָור ֶאל ) Rashi says 
 and warn him. Moshe Rabbeinu has been coming to Pharoh and warning him for seven (והתרה בו)
previous Makkos so it is a bit strange that Rashi should insert here ( ַּפְרעֹה-ּבֹא ֶאל ) come to Pharoh and 
 warn him. Therefore, there must be a deeper idea and as you know Rashi is always coming to (והתרה בו)
explain something that has to do with the Pshat, the text of the Pesukim. He explains as follows. In all the 
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Makkos (certainly all the Makkos through Makkas Arbe), there were two descriptions of the Makkos, 1) 
when the Ribbono Shel Olam spoke to Moshe Rabbeinu and he told Moshe Rabbeinu what the Makka 
would be and 2) when Moshe Rabbeinu repeated it to Pharoh. Moshe Rabbeinu told Pharoh and he 
warned him of an impending Makka. Throughout Parshas Va’eira the Torah explains the Makka when 
HKB”H talks to Moshe. Then it says that Moshe Rabbeinu came to Pharoh and passed on the message. 
But the explanation is when Hashem speaks to Moshe in the first conversation.  

Makkas Arbe is different. Here HKB”H says to Moshe ( ַּפְרעֹה-ּבֹא ֶאל ) and He does not say what the Makka 
is, at least the Posuk doesn’t tell us that he said it until Posuk Gimmel and Daled when Moshe and 
Aharon come to Pharoh and the Makka is described in conversation number two, in the conversation 
between Moshe and Pharoh. Why is there a change? What is the reason for the change?  

He explains that in all 8 cases the Makka was first described from Hashem to Moshe and then from 
Moshe to Pharoh. However, it is the style of the Torah to put its accent on whatever is the Ikkur, on 
whichever is the main point. Where something can be described twice let’s look at where it had its 
greatest influence.  

In the seven previous Makkos, Moshe Rabbeinu speaking to Pharoh did nothing, it didn’t influence 
Pharoh. Pharoh remained hardened to the message which was really a useless message (although it was 
purposeful in that Hashem told him to do it) but it didn’t accomplish the purpose of convincing Pharoh of 
anything. Therefore, in the previous seven Makkos the Torah describes the details of the Makka when 
HKB”H spoke to Moshe in the first conversation rather than when Moshe spoke to Pharoh in the second 
conversation.  

In the three Makkos of Parshas Bo it is different. Here, when Moshe Rabbeinu comes and talks to Pharoh 
it does have an effect on him because we find that Moshe Rabbeinu speaks to Pharoh and as is found in 
10:7 ( ָהֲאנִָׁשים-ַׁשַּלח ֶאת--ָמַתי יְִהיֶה זֶה ָלנּו ְלמֹוֵקׁש-ַעד, ַוּיֹאְמרּו ַעְבֵדי ַפְרעֹה ֵאָליו ). The Avdei Pharoh said let’s let them 
out. 10:8 ( ַּפְרעֹה-ֶאל, ַאֲהרֹן-מֶֹׁשה ְוֶאת-ּוַׁשב ֶאתַוּי ) Moshe and Aharon were called back and discussions begin. So 
that conversation number 2 the conversation from Moshe Rabbeinu to Pharoh had an effect, some 
measure of effect. Therefore, here the Torah doesn’t give details of the Makka until the second 
conversation. In the first conversation of ( מֶֹׁשה-ַוּיֹאֶמר יְרָור ֶאל ) it does not say what HKB”H told Moshe. 
Therefore, Rashi says (והתרה בו) Hashem did tell Moshe what to tell Pharoh, what to warn him, don’t 
think he didn’t. In the other seven Makkos I would never think he did because the Torah says so 
B’feirush. Here where the style changed Rashi has to tell us (והתרה בו) that he told him that. And so, there 
is a difference between the seven Makkos of Parshas Va’eira where Moshe’s talking to Pharoh had no 
influence and those Makkos here in Parshas Bo where it did.  

He adds that perhaps that is why there is a break of Parshios between the seven Makkos and the three. It is 
very strange that the Torah should divide in separate Parshios the seven Makkos and the three Makkos. 
When Ezra divided the Parshios why did he divide it this way? The Baal Haturim says that Bo is 
Gematria three. Three Makkos in this Parsha. The reason is because the other seven Makkos did not at all 
change Pharoh, nothing happened to Pharoh.  While these three Makkos were different. So Parshas 
Va’eira as opposed to Parshas Bo has a basic difference in how the conversation went from Moshe to 
Pharoh. This is the first idea.  
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2. Let me move to a second idea an incredibly beautiful Vort from a Sefer that I am not familiar with 
which is called Keren L’dovid which was written by a Dayan in prewar Satmar. If you want to see this 
beautiful Sefer it is in the Ezras Nashim in the Yeshiva Ohr Sameiach in Yerushalayim. He explains on 
the Posuk that is found in 11:9 ( ְּבֶאֶרץ ִמְצָריִם, ְלַמַען ְרבֹות מֹוְפַתי ). He explains a fundamental difference 
between the Makkos in Parshas Va’eira and Bo and Kriyas Yam Suf in Parshas Beshalach. He explains 
the following Yesod.  

When the Makkos took place in Mitzrayim it was not clear to Klal Yisrael that the purpose of the Makkos 
was Hashem’s love of the Jewish people. It may be that HKB”H punished the Egyptians because they had 
been so cruel and they were such Reshaim and we have a rule that the Navi in Chabakuk says in 1:13 
( ָעָמל �א תּוָכל-ְוַהִּביט ֶאל, ְטהֹור ֵעינַיִם ֵמְראֹות ָרע ). HKB”H is unhappy with evildoers. So perhaps the Makkos 
were just to punish the Mitzrim. You see in all Makkos the Shinui Hateva, the change of nature was in the 
punishment to the Egyptians. What happened to the Jews was just a continuation of normal life. The 
(Shinui Hateva) punishment to the Mitzrim did not befall the Jewish people. The Jews didn’t have any 
miracle take place on their behalf.  

When Klal Yisrael comes to the Yam Suf the reverse takes place. Klal Yisrael is saved by Shinui Hateva 
(a miracle). The Egyptians were destroyed by a return to Teva, by things going back to their natural way. 
As the Posuk says in Parshas Beshalach 14:27 ( ַוּיָָׁשב ַהּיָם ִלְפנֹות ּבֶֹקר ְלֵאיָתנֹו, ַהּיָם-יָדֹו ַעל-ַוּיֵט מֶֹׁשה ֶאת ). That the 
Yam returned to its natural state. Of course the Mitzrim were already in middle of the Yam and were 
therefore drowned. You see that it is the reverse. In the ten Makkos the miracles were miracles of 
punishment. Klal Yisrael was saved by not being affected by those miracles, by living in the natural order. 
At Kriyas Yam Suf HKB”H showed his love for the Jewish people. The miracle was to save Klal Yisrael. 
It was the Mitzrim that were punished by a return to Derech Hateva. This Yesod, the difference between 
the Makkos and Kriyas Yam Suf explains numerous Pesukim as he explains here and I would like to 
share with you a couple of them.  

He says in Tehillim 106:7 ( ִהְׂשִּכילּו נְִפְלאֹוֶתי�-�א, ֲאבֹוֵתינּו ְבִמְצַריִם ). Our forefathers in Egypt did not understand 
your miracles. What does that mean that they didn’t understand the miracles? He says it means ( ֲאבֹוֵתינּו
 until they left Egypt they did not understand the miracles, they didn’t know if the miracles were (ְבִמְצַריִם
out of love for the Jewish people or not. B’mitzrayim, once they left Mitzrayim of course things changed.  

Another Posuk that is explained is ( ִמּיַד ִמְצָריִם--ליְִׂשָראֵ -ֶאת, ַוּיֹוַׁשע יְרָור ַּבּיֹום ַההּוא ) & ( , ַהּיָד ַהְּגדָֹלה-ַוּיְַרא יְִׂשָרֵאל ֶאת
 These Pesukim later in 14:30 and 31 is something we say in Davening. He Teitches .(ֲאֶׁשר ָעָׂשה יְרָור ְּבִמְצַריִם
it so beautifully. ( ּיַד ִמְצָריִםמִ --יְִׂשָרֵאל-ֶאת, ַוּיֹוַׁשע יְרָור ַּבּיֹום ַההּוא ). The day of Kriyas Yam Suf HKB”H helped 
the Jewish people. At that moment ( ֲאֶׁשר ָעָׂשה יְרָור ְּבִמְצַריִם, ַהּיָד ַהְּגדָֹלה-ַוּיְַרא יְִׂשָרֵאל ֶאת ). Now they understood 
that it was Hashem’s great hand when it happened previously when they were still in Egypt. Beautiful! 

Another explanation. As can be found in 18:1 (ַוּיְִׁשַמע יְִתרֹו) Yisro heard about Kriyas Yam Suf and 
Milchemes Amoleik and then he came. What about the Makkos? Why didn’t Yisro come because of the 
ten Makkos, only Kriyas Yam Suf? Again the answer is that from the Makkos he wouldn’t have known of 
any type of Ahavah to Klal Yisrael it was only when Kriyas Yam Suf took place that the Ahavah was 
shown.  
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Then it says 18:8 ( ְלחְֹתנֹו, ַויְַסֵּפר מֶֹׁשה ). Moshe Rabbeinu told Yisro the story. What do you mean he told him 
the story, Yisro had heard it already. When did he tell him the story. ( ֲאֶׁשר ָעָׂשה יְרָור -ֵאת ָּכל, ְלחְֹתנֹו, ַויְַסֵּפר מֶֹׁשה

ַעל אֹודֹת יְִׂשָרֵאל, ְלַפְרעֹה ּוְלִמְצַריִם ). Moshe Rabbeinu told Yisro everything that took place including the 
Makkos (ַעל אֹודֹת יְִׂשָרֵאל) was also because of HKB”H’s love for Klal Yisrael.  

Another Posuk that is explained at Yam Suf 14:25. (ַוּיֹאֶמר ִמְצַריִם) When the Egyptians saw what was 
taking place they said ( ה ִמְּפנֵי יְִׂשָרֵאלָאנּוסָ  ) I will flee ( נְִלָחם ָלֶהם ְּבִמְצָריִם, ִּכי יְרָור ) because Hashem did battle for 
them in Egypt. Rashi says what does it mean that Hashem did battle for them in Mitzrayim this was 
Kriyas Yam Suf? Rashi brings the Pshat Hashem was Nilchem Lahem against the Mitzrim. But according 
to our Vort it is much more beautiful. (ָאנּוָסה) Now they realized ( נְִלָחם ָלֶהם ְּבִמְצָריִם, ִּכי יְרָור ), that HKB”H’s 
battle was on their behalf. What a beautiful way of looking at it.  

I would add a couple of additional points that are answered with this Yesod. We know that the Bizas 
Hayam, what Klal Yisrael collected from the booty of the Yam was greater than what they took out of 
Egypt. Why should it be that way? Why should it be that way? Wasn’t Yetzias Mitzrayim the Ikkur, 
Shelo Yomar Oso Tzaddik. (Ed. Note: this refers to the promise to Avraham Avinu that was Mikuyam 
then so that Avraham Avinu should not be able to say that regarding ( ְוִעּנּו אָֹתם, ַוֲעָבדּום ) that was Mikuyam 
and ( ִּבְרֻכׁש ָּגדֹול, ֵכן יְֵצאּו-ְוַאֲחֵרי ) was not Mikuyam).Wasn’t that Nevua Mikuyam when they left Mitzrayim? 
Why did Hashem make Biz’as Hayam bigger? According to what we are saying it is beautiful. The 
Ribbono Shel Olam wanted to show that the Ahavas Yisrael is greater than the Sin’a of Reshaim, of 
Mitzrayim. Therefore, more had to take place.  

This explains the Braissa that we read by the Hagadah ( ִּׁשים ַמּכֹותְּבִמְצַריִם ָלקּו ֶעֶׂשר ַמּכֹות ְוַעל ַהּיָם ָלקּו ֲחמִ  ). Why 
by the Yam are there more Makkos than in Mitzrayim? Beautiful! In Mitzrayim it was not a clear 
demonstration of Ahavas Yisrael. It was a punishment to Reshaim that took place at a certain level. When 
they came to the Yam Suf and HKB”H showed that there is Ahavah, that is greater. Ahavah is always a 
greater Middah and therefore, it took place so much more forcefully. So it is a beautiful idea if you 
remember it until the Hagaddah you will have a Vort for Pesach as well. A very Geshmake beautiful idea.  

3. In closing I will share with you a third Vort that comes from the Pachad Yitzchok in Maamarei Pesach 
and it is a beautiful insight. It can be found in Siman 60 on the miracle of 11:7 ( ֶּכֶלב -�א יֱֶחַרץ, ּוְלכֹל ְּבנֵי יְִׂשָרֵאל
 It seems to be a very incidental and minor benefit that when the Jews left Mitzrayim the Dogs .(ְלׁשֹנֹו
didn’t bark. Is that noteworthy given everything else that took place for KJal Yisrael Is it an extraordinary 
thing that dogs didn’t bark? Rav Hutner gives an incredible insight and he says the following. Chazal say 
that a dog has Chutzpah. A dog is the Siman of Chutzpah. For example, when it talks about Ikvisa 
D’mishicha it says Pnei Hador Kib’nai Hakelev. The face of the generation is like the face of a dog in that 
a dog has Chutzpah.  

Ask people what is the Chuzpah of a dog? Most people will answer you that it is the barking and the 
biting of dogs that is their Chutzpah. Rav Hutner says that is not correct. On the contrary, the Chutzpah of 
a dog is that a dog is man’s best friend. A dog sees itself as a friend to a human being. There is no other 
animal that has that type of a feeling towards people, a pal feeling. It is a Chutzpah. Human beings are so 
much more elevated. How can a dog feel to be a human beings friend? It is only in a world that doesn’t 
appreciate the greatness of human beings where a person could think that it is a beautiful thing that a dog 
is man’s best friend.  
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Says Rav Hutner, the Chutzpah is that the dog sees itself as a friend of human kind. That explains very 
well the metaphor that the generation of Ikvisa D’mishicha (before Moshiach comes) is Pnei Hador 
K’pnei Hakelev. Indeed the Chuzpah of our generation is not that people bark it is that people don’t 
recognize the greatness of elders, people don’t recognize the greatness of righteous people. It is that 
Midda of the Chutzpah of a Kelev. With this we come back to our Parsha. ( ֶּכֶלב ְלׁשֹנֹו-�א יֱֶחַרץ ). We are not 
talking about the incidental benefit that dogs didn’t bark. The dogs in Mitzrayim, the animal that was the 
last to appreciate Gadlus Ha’odom, the last to appreciate the greatness of human kind. The dogs 
recognized the holiness, the elevated level of the Jewish people as they left Mitzrayim. They didn’t 
consider themselves friends of the Jewish people and certainly didn’t bark against the Jewish people. 
They saw the elevated level. They had the awe of this generation of the generation of the Yotzei 
Mitzrayim. A beautiful insight. ( ֶּכֶלב ְלׁשֹנֹו-�א יֱֶחַרץ ) is not an incidental benefit. It is an exhibition of the fact 
that as the Jewish people left Mitzrayim they were elevated on a higher level of Kedusha.  

And so, three thoughts for the day, one from the Sefer called Hegyonai Rashi, one from the Keren 
L’dovid, and one from the Sefer I have quoted more often, Pachad Yitzchok. Three beautiful ideas on the 
Parsha and with this I wish one and all an absolutely wonderful Shabbos.  

 

Rabbi Reisman – Parshas Bo 5774 

1. I would like to share with you a Dvar Machshava, a technical word, and a Dvar Halacha. The Inyan 
Machshava is a beautiful thought that I had seen originally in the Ruach Chaim in Perek Gimmel. Rav Chaim 
Volozhiner writes that there is something called Sod Ilan Charuvin Alma D’churva. The Sod of the carob tree, 
the world which is destroyed. The idea is the following. That every 70 years which is the Talmudic life of a 
carob tree, the world changes. The world is different, things change, people change, mentality changes, 
philosophy changes. 70 years is a significant period of time in the world for things to change and that is the 
idea of Chalazon Olah Echad L’ayin Shana. The idea that the Chilazon which is the perception of the Kisai 
Hakavod, of G-dliness in the world changes.  

The Gemara in Maseches Taanis 23a (10 lines from the bottom) writes ( יתיב קא כריך ריפתא אתא ליה שינתא
נים אהדרא ליה משוניתא איכסי מעינא ונים שבעין שנין כי קם חזייה לההוא גברא דהוה קא מלקט מינייהו אמר ליה את 

מי שבעין שנין חזא לחמריה דאתיילידא ליה רמכי רמכי אזל ל בר בריה אנא אמר ליה שמע מינה דניי"הוא דשתלתיה א
לביתיה אמר להו בריה דחוני המעגל מי קיים אמרו ליה בריה ליתא בר בריה איתא אמר להו אנא חוני המעגל לא 
הימנוהו אזל לבית המדרש שמעינהו לרבנן דקאמרי נהירן שמעתתין כבשני חוני המעגל דכי הוי עייל לבית מדרשא כל 

יא דהוו להו לרבנן הוה מפרק להו אמר להו אנא ניהו לא הימנוהו ולא עבדי ליה יקרא כדמבעי ליה חלש דעתיה בעי קוש
 .That Choni Hamagal slept for 70 years .(רחמי ומית אמר רבא היינו דאמרי אינשי או חברותא או מיתותא
Miraculously he slept and survived for 70 years and woke up into a new world. When he came into that world 
he went into the Bais Medrash and he heard them saying that the Sugya should be clear to us like during the 
lifetime of Choni Hamagal. When he entered the Bais Medrash he would be able to answer any difficulty that 
the Rabbanan had. Choni Hamagal said to them, that is me, I am Choni Hamagal. They didn’t believe him and 
they didn’t give him the respect that he deserved. He was depressed and that he didn’t want to continue living.  

That Gemara is difficult for two reasons. 1) A Gadol Hador has Yiush because people didn’t want to give him 
honor? It is very hard to understand that. 2) Why didn’t he just show them (he didn’t forget his learning), show 
them your ability in learning, show them your talent in learning, show them you can answer their questions and 
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give them a beautiful Shiur. The answer I saw based on this Rav Chaim Volozhiner is that every Dor has its 
own Kinyan in Torah, has its own connection to Torah, has its own ideas, its own philosophy, its own 
psychology, and Torah adapts to every generation. The Torah is learned in every generation differently. You 
don’t need to be 70 years old to remember that the Olam Hayeshiva learned the Seder Halimud different even 
30 – 40 years ago than it does today. Every generation has its own Kinyan in Torah.  

Choni Hamagal came back 70 years later. He tried to give a Shiur and he tried to answer their questions, it 
didn’t work. 70 years had passed and the world had changed. For that Choni Hamagal had a tremendous 
Yiush. It wasn’t the personal honor, it was the concept, the idea of a changing world.  

What does this have to do with Parshas Bo? The Makar for this is in Parshas Bo 10:2 ( �ְּוְלַמַען ְּתַסֵּפר ְּבָאזְנֵי ִבנ
ַריִםֵאת ֲאֶׁשר ִהְתַעַּלְלִּתי ְּבִמצְ , ִּבנְ�-ּוֶבן ). We are charged with teaching our sons and our grandsons that which took 

place in Mitzrayim. The question is one minute we are talking about the generation of Yotzei Mitzrayim, a 
generation of people where it was normal to live 100 years and it was normal to see great grandchildren. Why 
does the Posuk say teach ( ִּבנְ�-ְּבָאזְנֵי ִבנְ� ּוֶבן ), your children and your grandchildren? The answer I saw this in 
the name of one of the Gerer Roshei Yeshiva, that the answer is this Yesod of the Ruach Chaim. A man can 
teach his children and grandchildren, however, when it gets to great grandchildren it is not the same 
connection. It is already far removed and a different mentality, a different connection in learning, a different 
connection in Torah. This is the idea that Torah is according to the generation, and it changes. What is the 
important Mussar in this idea?  

We are now at the edge of hitting the 70 year mark from the Holocaust. 70 years ago this year, 70 years ago 
next year, the Holocaust will have come to an end. The lessons to be learned from the Holocaust are going to 
change. The lessons and the connection of Holocaust survivors for the generation will change. We are living at 
the edge of a last opportunity to really connect with that experience, that horrible experience that Klal Yisrael 
had and to be able to connect to it in a meaningful way. We are at the edge. Chap Arain! Learn the lessons that 
can be learned. It is almost as if it is a flame that is about to go out. Grandchildren are trying to interview 
grandparents to still connect. That is a lesson of ( ִּבנְ�-ְּבָאזְנֵי ִבנְ� ּוֶבן ).  

2. Let us move on to a second lesson in the Parsha. This second lesson begins with an idea from the Mishnas 
Rav Aharon in the third volume page #178 and the Yesod is also found in Rav Schwab in Parshas Devarim 
2:5. It has to do with a word in the Chumash, the word Zeh. Zeh means this. The word Zeh is used in Chumash 
as something you can point at with your finger. Most prominently in Parshas Beshalach in 15:2 ( קִלי וְַאנְוֵהּו ֶזה ). 
The Gemara in Maseches Sotah 11b (25 lines from the top) says (ֶזה קִלי וְַאנְוֵהו) they were able to perceive G-d 
in an almost physical way at Kriyas Yam Suf. Her’u B’etzba, Chazal say. They pointed with a finger and said 
( נְוֵהוֶזה קִלי וְַא ).  

We find this in numerous places. Rav Aharon brings as it says in Yeshaya 25:9 (ִהּנֵה ֱא�קינּו ֶזה ִקּוִינּו לֹו וְיֹוִׁשיֵענּו). 
The Gemara in Maseches Taanis 31 (3 lines before the end of the Masechta) says ( עתיד הקדוש ברוך הוא לעשות

ואמר ביום ההוא הנה אלקינו זה קוינו לו ' יקים והוא יושב ביניהם בגן עדן וכל אחד ואחד מראה באצבעו שנאממחול לצד
קוינו לו נגילה ונשמחה בישועתו' ויושיענו זה ה ). In the future Hashem will make a circle for the Tzaddikim and he 

will sit among them in Gan Eden. G-d’s presence will be revealed to the Tzaddikim. It says ( הנה אלקינו זה קוינו
  .implies an ability to point at something (זה) Zeh .(לו ויושיענו

In Rashi at the beginning of Parshas Matos we have as it says in Bamidbar 30:2 ( ֲאֶׁשר ִצָּוה יְרוָר, ֶזה ַהָּדָבר ֶזה ) .(
ָּדָברהַ  ) teaches us that the Shechinah was Midaberes Mitoch Grono Shel Moshe. How? (ֶזה ַהָּדָבר) they can 

almost point to the words that were said by G-d. We have in the Megillah in 7:6 ( ָהָמן ָהָרע ַהֶּזה, ִאיׁש ַצר וְאֹויֵב ) 
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this evil Haman. The Gemara in Maseches Megillah 16a (10 lines from the bottom) Darshuns ( ותאמר אסתר
אלעזר מלמד שהיתה מחווה כלפי אחשורוש ובא מלאך וסטר ידה כלפי המן' איש צר ואויב המן הרע הזה אמר ר ) that 

Esther pointed with her finger as the Gemara relates.   

Rav Aharon writes that it is the same by the whole Tanach that Zeh points to something that you can 
physically point at. In Parshas Ki Sisa 32:1 ( ָהיָה לֹו-�א יַָדְענּו ֶמה, ֶזה מֶֹׁשה ָהִאיׁש ֲאֶׁשר ֶהֱעָלנּו ֵמֶאֶרץ ִמְצַריִם-ִּכי ). 
This Moshe we don’t know what happened to him, he didn’t come down from Har Sinai. The Gemara in 
Maseches Shabbos 89a (8 lines from the bottom) says ( הראה להן דמות מטתו והיינו דקאמרי ליה לאהרן כי זה
'משה האיש וגו ). That the Soton showed Klal Yisrael an image of Moshe Rabbeinu lying on a bed not alive. 
How do you know that the Soton did that? Because it says (זה משה האיש) they saw an image. This is the idea 
that Rav Aharon teaches us, a lesson of the word Zeh. Zeh means that you can point at it.  

What does this have to do with Parshas Bo? We have as it says in 12:2 ( רֹאׁש ֳחָדִׁשים, ַהחֶֹדׁש ַהֶּזה ָלֶכם ). The 
Gemara in Maseches Menachos 29a (12 lines from the bottom) says ( תנא דבי רבי ישמעאל שלשה דברים היו

ה באצבעו ואלו הן מנורה וראש חדש ושרצים מנורה דכתיב וזה מעשה המנורה "קשין לו למשה עד שהראה לו הקב
ש חודש דכתיב החודש הזה לכם ראש חדשים שרצים דכתיב וזה לכם הטמא ויש אומרים אף הלכות שחיטה שנאמר רא

 that Moshe Rabbeinu did not understand the concept of Kiddush Levana and (וזה אשר תעשה על המזבח
HKB”H showed him ( רֹאׁש ֳחָדִׁשים, ַהחֶֹדׁש ַהֶּזה ָלֶכם ), showed him with the Etzba what the new moon looks like. 
So this is my second thought for the week. It is a word, Zeh. An understanding that Zeh means to point at 
something.  

3. My third Vort is a Dvar Halacha and it is actually a continuation from the second. We always wonder what 
does it mean that Moshe Rabbeinu didn’t understand (ַהחֶֹדׁש ַהֶּזה ָלֶכם). You go out and you look for the new 
moon. The moon disappears at around the Molad time and it is not visible at all because the sun is behind the 
moon and therefore, the moon is not visible to us and as soon as the new moon becomes visible then ( ַהחֶֹדׁש
  .I would like to suggest a Dvar Halacha as follows .(ַהֶּזה ָלֶכם

When does the Molad actually occur? When is the new moon? We calculate that, we have a calculation to 
figure it out astronomically. You don’t need modern time astronomers to calculate it. Chazal in the Gemara 
Maseches Rosh Hashono 20b (top line) (אמר שמואל יכילנא לתקוני לכולה גולה) calculated the Molad. Shmuel 
said that I can figure out mathematically when the Molad will be for the entire period of the Galus. However, 
when that new moon actually takes place it is too tiny to be seen. The Gemara says that for at least six hours 
after the (conjunction) new moon occurs, the moon is not visible. After six hours it becomes visible. Moshe 
Rabbeinu didn’t understand. ( רֹאׁש ֳחָדִׁשים, ַהֶּזה ָלֶכם ַהחֶֹדׁש ). Molad is Rosh Chodesh but the moon is not 
visible at Rosh Chodesh. So HKB”H told him (כזה ראה וקדש). Although mathematically, astronomically, the 
Molad is at a time called out in Shul, at a certain hour that is not Rosh Chodesh. Rosh Chodesh is Zeh what 
you can point at with your finger (כזה ראה וקדש). Look at this and then declare it Rosh Chodesh.  

This idea has of course within it a Chiddush in Din. When Moshiach will come and we will again have a 
Mitzvah to sight the new moon, to scan the skies see the new moon and run to Bais Din. There will be people 
who will take out telescopes and see the moon when it is not visible to the naked eye and they will say look it 
is the new moon. Does that count as Rosh Chodesh? One might argue yes, however, we are saying no ( כזה
   .When it becomes visible that is when it is the new moon .(ראה וקדש

Perhaps this is the Pshat in the Gemara. The Gemara in Maseches Rosh Hashono 20b teaches us that there is 
something called the (בסוד העיבור) the secret of the new moon and that it is related to the words ( נולד קודם
 Shmuel the great astronomer was asked if he knows the secret and he said no. Then .(חצות או נולד אחר חצות
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the Gemara explains the secret that if the new moon occurs mathematically after noon of the day that day will 
not be Rosh Chodesh. Since the first six hours of the new moon is not visible, when the (Molad) new moon 
occurs after noon it will not be visible until when it is Halachically the next day after nightfall. That is the 
 the secret, that even though the new moon has astronomically, mathematically, physically ,(בסוד העיבור)
occurred, it doesn’t matter. What does matter is when Jews can see it, (כזה ראה וקדש). Shmuel who said that 
he can make mathematical calculations of the Molad, he didn’t understand what is the secret of before Chatzos 
and after Chatzos. The Gemara teaches that the secret is that it doesn’t depend on mathematics it depends on 
what Klal Yisrael is able to see. When Klal Yisrael is able to see the new moon that is the new moon because 
the Torah is given to us with our ability to see, to visualize, and to understand. This is a Halachic idea.  

I just mentioned it to Rav Moshe Yehuda’s Shver here in the Kollel and he pointed out to me that in the Griz 
Al Hatorah, the Brisker Rav although he doesn’t express it the way I did, he says this Yesod that if you take a 
telescope and see the new moon it doesn’t count as the new moon. This is because (כזה ראה וקדש) it has to be 
like this that you can point with your finger. Like this we understand why Moshe Rabbeinu had to have it 
explained to him. Because Moshe Rabbeinu like Shmuel in the Gemara originally held that it depends on what 
is truly happening astronomically but the Ribbono Shel Olam told him no (כזה ראה וקדש) you have to be able 
to see it in order to be Mechadeish the Chodesh.  So this is a beautiful Halachic idea which is really a 
tremendous Hashkafa idea as well. That when Yidden see it that is when it counts. Not when Klapei Shmaya 
Galya, when in heaven we know it took place.  

4. I would like to end by explaining a half a Posuk of Aishes Chayil. We know that Aishes Chayil is a Remez 
to the relationship between Klal Yisrael and the Torah. That is what Rashi says in Mishlei. A snowstorm is 
coming at least for those of us here on the east coast. A snowstorm traditionally is a time to be off from school, 
off from Seder, off from Mishmar and stay home and drink something hot. We say that is a childish idea. That 
is an idea that comes from being a child from being forced to go to school and then saying wow it is snow I 
don’t have to go. Childhood ideas die slowly. In fact when there is a snowstorm it is an opportunity to go learn, 
you may not be obligated to go to work. You may not have other expectations. Go to the Bais Medrash. As it 
says in Mishlei 31:21 ( ִתיָרא ְלֵביָתּה ִמָּׁשֶלג-�א ), the Posuk says that your relationship with Torah is ( ִתיָרא -�א
 it is unaffected by the snow. You want to know how dedicated a person is to learning look if he (ְלֵביָתּה ִמָּׁשֶלג
trudges through the snow to go to learn. Look if he trudges through the snow to go to the Bais Medrash. Look 
if he trudges through the snow to go to Minyan. How important is Minyan to you? It is easy, you live in a 
neighborhoods where many times there are Minyanim. It is relatively easy for you, does that show your 
appreciation? Not at all. You want to know how valuable it is to a person?  Look at what happens when it is 
snowing and it is hard to go to Minyan. When the Yeitzer Hora says that you are not obligated to go to 
Minyan. Who knows there may not be a Minyan for Maariv tonight. That is the time to roll up your sleeves 
and say now I want to show my Chashivus of Torah. ( ִתיָרא ְלֵביָתּה ִמָּׁשֶלג-�א ). Don’t let the snow come between 
you and Avodas Hashem. Farkert! When there is snow it is an opportunity to show your devotion and to go out 
and make it happen. A wonderful Mishmar night to one and all! 

 

Rabbi Reisman – Parshas Bo 5773 

Let me share with you some thoughts and the first is very Nogea to Bnei Torah who are out in the working 
place. 6:6 (ְוהֹוֵצאִתי ֶאְתֶכם ִמַּתַחת ִסְב�ת ִמְצַריִם). Poshut Pshat, HKB”H said he would take Klal Yisrael out from 
 the difficult work that we had in Mitzrayim.  Rav Gedalya Shorr quoted in the Ohr Gedalyahu in (ִסְב�ת ִמְצַריִם)
more than one place B’derech Drush Teitched as follows. (ְוהֹוֵצאִתי ֶאְתֶכם ִמַּתַחת ִסְב�ת ִמְצַריִם). Klal Yisroel is in 
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Mitzrayim to a point where they can be Soveil the Mitzrim. That is to say where they can understand or adapt 
to the culture of Egypt, at that point I’ve got to get you out before you fall to the 50th Shaar Hatuma. As long as 
a Jew is in a non-Jewish environment and it is disgusting to him, it is foreign to him, and it is distant to him, 
that is fine. As soon as he starts to become comfortable that is a problem. ( הֹוֵצאִתי ֶאְתֶכם ִמַּתַחת ִסְב�ת ִמְצַריִםוְ  ). I 
want to take you out before you can be Soveil the Mitzrim, the 50th Shaar Hatuma, with the ability to live in a 
very foreign land with foreign values and to be able to endure.  

There is a similar idea in Parshas Vayeitzei. The Posuk says in Beraishis 31:2 that Yaakov Avinu decided to 
leave Lavan’s home ( ִּכְתמֹול ִׁשְלׁשֹום, ְוִהּנֵה ֵאינֶּנּו ִעּמֹו; ְּפנֵי ָלָבן-ֶאת, ַוּיְַרא יֲַעקֹב ). Yaakov saw the face of Lavan and it was 
not with him as it had been previously. It sounds like that until now Lavan was wonderful and now Lavan 
started to be upset with Yaakov. Actually, Lavan was not so wonderful all along, he was constantly trying to 
cheat Yaakov. Yaakov even says in 31:41 ( ֶרת מֹנִיםֲעׂשֶ , ַמְׂשֻּכְרִּתי-ַוַּתֲחֵלף ֶאת ) that Lavan changed his wages 100 
times. So what is the Pshat in this Posuk? I guess Pshat is as I mentioned earlier but B’derech Drush I saw ( ַוּיְַרא

ְּפנֵי ָלָבן-ֶאת, יֲַעקֹב ) that Yaakov looked at Lavan ( ל ִׁשְלׁשֹוםִּכְתמֹו, ְוִהּנֵה ֵאינֶּנּו ִעּמֹו ). Yaakov had a disdain for Lavan. 
Lavan disgusted him. But certainly Yaakov realized that it is not so terrible. He did not have that old disdain 
for Lavan and Lavan’s values. He said wow if that is the case, it is time to leave, it is time to go. (ְוִהּנֵה ֵאינֶּנּו ִעּמֹו) 
my relationship with him is not (ִּכְתמֹול ִׁשְלׁשֹום). 

A third thought for this idea. Rav Moshe in Darash Moshe Cheilek Rishon page # 54 writes regarding Moshe 
Rabbeinu’s two children. His first child is called as we see in 2:22 ( ְּבֶאֶרץ נְָכִרּיָה, ֵּגר ָהיִיִתי--ִּכי ָאַמר: ֵּגְרׁשֹם ). I was a 
stranger in a foreign land (Midyan) and his second child was Eliezer as we see in 18:4 ( -ִּכי--ֱאִליֶעזֶר, ְוֵׁשם ָהֶאָחד

ַוּיִַּצֵלנִי ֵמֶחֶרב ַּפְרעֹה, ֱא�רי ָאִבי ְּבֶעזְִרי ) because Moshe was saved from the sword of Pharoh. The problem is that first 
he was saved from the sword of Pharoh and only subsequently was he a stranger in a foreign land? So there the 
two names seem to be out of order? 

Answers Rav Moshe he was saved from Pharoh’s sword and was in a foreign land. However, had he 
assimilated there with the non-Jews, there is no thanks to be offered for saving his life from having been saved 
from Pharoh’s sword, it would be better if he were killed. However, Gershom I remained a Ger I remained a 
foreigner (ְּבֶאֶרץ נְָכִרּיָה). Now is the proper time to give thanks for HKB”H saving me from the sword of Pharoh. 
So this is the basic theme. The theme is that it is up to Klal Yisrael to remain in the Galus, in other lands, 
strong in our understanding that the culture around us enticing though it may be is actually very foreign.  

In the Sefer Acharei Ro’i on this week’s Parsha he says that this is the Remez of the Makka of Choshech. 
Choshech was the final Makka before Makkas Bechoros and the Exodus from Mitzrayim. In Makkas 
Choshech Yidden were taught that when you walk among the nations of the world you should know that there 
is darkness all around you. The nations of the world that refuse to be Mikabeil the Torah live lives of darkness. 
However, as it says in 10:23 ( ְּבמֹוְׁשבָֹתם, ְּבנֵי יְִׂשָרֵאל ָהיָה אֹור-ּוְלָכל ). You should know that it is among Klal Yisrael, 
among the Yidden that there is light. Now in the case of Makkas Choshech there was a physical manifestation 
of this idea. But it is a Mussar that it is always that way. When Klal Yisrael walks among the nations it is as if 
you are walking in a place of light. A Yid who walks in Manhattan, a Yid who works in a culture which is 
foreign to him, a culture which is full of Znus, things that are not only alien but prohibited for us. A person 
who walks there feels that the people around him don’t have the good fortune to have the light that he has. He 
has the light, they have the Choshech. This is the Hachana for the going out of Mitzrayim. That on the night of 
Makkas Bechoros the Bnei Yisroel were commanded to dress as it says in 12:11 ( נֲַעֵליֶכם ְּבַרגְֵליֶכם , ָמְתנֵיֶכם ֲחגִֻרים
 They had to be dressed and ready to go. That is to say, we are not part of Mitzrayim. We are .(ּוַמֶּקְלֶכם ְּביְֶדֶכם
different then Mitzrayim. Even though they weren’t leaving yet. But they had to wear the garb, they had to 
have that mentality that we are foreigners here in the land of Mitzrayim. Certainly that is so for all the lands of 
our dispersion and certainly certainly the lands in which we find ourselves today, lands of Chesed, but as far as 
morality is concerned, lands that are very distant from us.  



 13  

 

When Klal Yisrael left they left with a Rechush Gadol, with a great amount of money. Later, the Bizas Hayam 
after Kriyas Yam Suf, they actually collected more money than in Mitzrayim. So they had two sources for their 
wealth. They had one source of wealth that they had taken in Mitzrayim before leaving and another source of 
wealth, that which they collected at the banks of the Yam Suf.  

The Chasam Sofer Hachadosh on this week’s Parsha makes an incredible point. He says the attitude of the 
Jews in collecting the money was very different in the Bizas Mitzrayim as opposed to the Bizas Hayam. In 
Egypt when Klal Yisrael left with money they had to be begged by Moshe Rabbeinu to take money from the 
Mitzrim. Klal Yisrael said Halevai Neifei B’atzmeinu, let’s just get out of here, we don’t need all this money. 
Hashem said no and it became a Mitzvah to take money. Later at the Yam Suf though they were already out of 
Mitzrayim and their attitude was very different. There, they hungered for the wealth as it says in 15:22 ( ַוּיַַּסע

סּוף-יְִׂשָרֵאל ִמּיַם-מֶֹׁשה ֶאת ). Moshe Rabbeinu had to pull them away from the spoils and booty of Yam Suf. So that, 
in Mitzrayim they were made wealthy but at a time that they didn’t need the wealth, they didn’t feel that they 
had to have an emotional need for it. At the Yam Suf they already felt hungry for it and they wanted the 
wealth. Says the Chasam Sofer, look what happened. From the Biza of Mitzrayim, from that which they took 
out of Mitzrayim, Asu Mimenu Hamishkan. From that money was built the Mishkan, the place which the 
Shechina would reside. From Bizas Hayam, Asu Mimenu Ha’Eigel. From that came the Eigel, from that 
jewelry came the Eigel. Because as it says in Mishlei 20:21 ( �א ְתבָֹר�, ְוַאֲחִריָתּה; ְמבֶֹהֶלת ָּבִראׁשֹונָה, נֲַחָלה ). A person 
who looks for money, who looks to have wealth, that comes from a Behala, even at the end it is not blessed.  

This is very much a Vort that connects well to the Sivlos Mitzrayim and Sivlos America. The constant desire 
to have wealth and more and more money at the cost of other parts of a person’s life. You should know, that 
the attitude towards money should be the attitude of Bizas Mitzrayim, not the attitude of Bizas Yam Suf.  

Later, in Parshas Beshalach we are going to learn that when Klal Yisrael comes to the Yam Suf, the Yam Suf 
complains Halalu Ovdei Avoda Zorah V’halalu Ovdei Avoda Zorah. The Kasha is asked by many that that 
should have already been the complaint today in Parshas Bo or in last week in Parshas Vaeira. If Halalu Ovdei 
Avoda Zorah V’halalu Ovdei Avoda Zorah, that complaint should be a complaint for the Tzefardei’a, 
Kinnim… for all of the Makkos that took place. The Meshech Chochmo says a beautiful Yesod. His Yesod is 
that when it comes to Aveiros Ovdei Avoda Zora it is a Kitrug on Klal Yisrael. But as long as there is Achdus, 
as long as there is among Klal Yisrael a feeling of togetherness that is a protection.  

The Meshech Chochmo in Parshas Beshalach (page # 119) on 14:29 says the following Yesod. He says that for 
an individual the Mitzvos Mai’sios are more important than the Mitzvos connected to Middos Tovos. So as to 
say that there are three Aveiros that are Yeihoraig V’al Yaavor. Those three Aveiros of course have to do with 
Mitzvos Mai’sios; Avoda Zora, Gilui Arayos, and Shefichas Domim. However, for the Tzibbur of Klal 
Yisrael, the greater Mitzvah is that of Middos. Aveiros that Jewish people did such as the Eigel which were 
Avoda Zora which were the most terrible Aveiros Maisi, were forgiven. Those Aveiros that were connected to 
Kilkul Hamiddos such as Miraglim, the Motzi Diba Al Ha’aretz, those were not quickly forgiven. Therefore, it 
is an important Yesod that the Klal of Klal Yisrael has to put its focus on the Middos Tovos. When it says that 
Klal Yisrael does Aveiros, as it says in Vayikra 16:16 ( ְּבתֹו� ֻטְמאָֹתם, ַהּׁשֵֹכן ִאָּתם ). HKB”H lives with Klal Yisrael 
 even if they are Tamei. When it comes to Aveiros Bain Adam L’chaveiro the Shechina says as it (ְּבתֹו� ֻטְמאָֹתם)
says in Tehillim 57:6 ( ַהָּׁשַמיִם-רּוָמה ַעל ), I don’t want to be with you. So too here. In Mitzrayim Klal Yisrael was 
B’achdus. Despite their Aveiros there was no retribution of Halalu Ovdei Avoda Zorah. When it came to the 
Yam Suf Nasu Kitos Kitos, they began to fight among themselves. Says the Meshech Chochmo at that point 
when there was a Kilkul Hamiddos there there was a problem of Halalu Ovdei Avoda Zorah. They didn’t have 
the Middos Tovos to protect them. The Bayis Rishon was Choreiv (destroyed) because of Aveiros Chamuros, 
however, the Galus was short. The Bayis Sheini was Choreiv because of Sin’as Chinom and the Galus is long. 
That difference is the fundamental difference an important difference between Klal Yisrael in Mitzrayim and 
Klal Yisrael panicking and fighting when they got to the Yam Suf.  
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I would like to end by sharing with you an interesting Mar Makom. An idea that is connected to our behavior 
very much so. That is in the Sefer Kisvei Rav Henkin. In the back where it has different letters and articles that 
Rav Henkin wrote it is on page # 124 in the back section (there are 4 sections) there is an important note 
regarding Medinas Eretz Yisrael. As you know the Gedolei Yisroel had strong objections to the establishment 
of a secular government in the land of Eretz Yisrael. However, once the government was established it was a 
decision in the Yeshiva world by the Gedolei Yisroel (most of them) to work with the government. The source 
for that is a Psak of Rav Chaim Ozer which Rav Henkin quotes here. Rav Henkin writes that when Klal 
Yisrael went to Galus they were not to cause revolutions among the nations. Included in that is a Shevua that 
the Jews made not to rebel against the nations, that applies to the Israeli government as well. Even if the 
government doesn’t behave properly it is still a government. The Limud is from the Parshios that we are 
learning now. We have numerous times in these Parshios that Kavod was given to Pharoh. A person has to act 
in a matter of respect to the government no matter who the government is. There is an idea about being 
respectful to the government that exists. That applies even here in the United States with our great 
disappointment, with the current administration and government. The idea that Klal Yisrael were told and were 
taught by example. Eliyahu talks to Achav Harasha in a language of respect. Nevuchadnetzar is addressed by 
Chananya, Mishoel, V’Azarya in a language of respect as an Eved Hashem. And so, this idea is an idea learned 
from the Parsha, a very important historical footnote of the attitude of Gedolei Yisroel at least those in our 
circles of the Yeshiva world towards Medinas Yisrael. This idea of showing respect to the government as 
much as one opposes the policies that they may have.  

With this idea I wish everyone a good Shabbos and those who are in Flatbush I hope that you will join us in 
our celebration of Yeshiva Torah Voda’ath its rebirth and its new strength Boruch Hashem that we have to be 
Zoche to have a Yeshiva which people are flocking. It is really a celebration Shabbos  

I myself will be in Yechiel Eisenstadt’s home (1308 East 21st street) Friday evening (Leil Shabbos) and there 
will be an Oneg following the Seuda in his home where everyone is invited after 8 pm. Certainly it will be nice 
to be able to get together again.   

Refuah Sh’leimah to Chaim Moshe Yosef Nechemiah Ben Miriam Raizel. Let our learning be a Zechus.  

 

Rabbi Reisman – Parshas Bo 5772 

In this week’s Parsha we have Yetzias Mitzrayim and the Mitzvos that have to do with Pesach evening. I 
would like to start with a Dvar Halacha and then a Dvar Machshava both relating to the Mitzvos that the 
Torah gives us regarding the eating of Matzah on Pesach. The Meshech Chochmoh (which is not found in 
his writings on this week’s Parsha) says that it says in the Posuk 12:17 ( ַהַּמּצֹות-ֶאת, ּוְׁשַמְרֶּתם ), that it is a 
special Mitzvah to have Shmura Matzos. As you know it is a Mitzvah to have Matzah that is Shomer 
(watched) L’sheim Mitzvah which applies only to the Matzah that is being eaten on the first night of 
Pesach at the Seder. The rest of Pesach however, it is enough that it is not Chometz, it doesn’t have to be 
Matza that is Shomer (Shmura Matzah).  

The question is ( ַהַּמּצֹות-ֶאת, ּוְׁשַמְרֶּתם ) what type of a Shemira is the Torah obligating? Rashi says 
( שלא יבאו לידי חמוץ: ושמרתם את המצות ) It is an obligation to be careful in guarding the dough to not turn 
into Chometz. The prohibition of not eating Chometz is the same the first night of Pesach as it is on the 
entire Yom Tov of Pesach. The question then is why should the Torah give a different level of obligation 
in Shemira on the first night of Pesach then on the rest of the days of Pesach? Besides for the prohibition 
of eating Chometz they are identical.  
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The Meshech Chochmoh answers with a Yesod. We know that when it comes to Mitzvos we are allowed 
to rely on Rov. The Torah allows us to rely on Rov. What would happen if someone were to rely on Rov, 
for example you Shecht an animal properly and eat the meat. Unbeknownst to him, there is a hole in the 
heart thus rendering the animal a Treifah. The Halacha is that Ones K’man D’lo Ovid Dami. If someone 
does something B’ones he is not guilty at all and then K’man D’lo Ovid, it is as if he did not eat Nivaila. 
There is no Aveira at all. A person should be perfectly comfortable relying on Rov in that the animal is 
not a Treifah and indeed we never check for any Treifos outside of the lungs where finding them to be 
Treif is more common.  

When it comes to a Mitzvas Asei however, the same thing is not true. Let’s say someone would buy an 
Esrog in a manner in that he was relying on Rov that it is a Koshera Esrog and it would turn out that it is 
not a Koshera Esrog. Well he wouldn’t be punished for failing to take an Esrog because he was an Ones 
but he would not get Schar for taking an Esrog because in fact he did not actually take an Esrog. Which 
means to say, when you have a good excuse it helps for a Lo Sasei. Somebody violates a prohibition then 
Unsa K’man D’lo Ovid, if someone does something B’ones he is not guilty at all because he did not do 
the Lo Sasei. However, when it comes to a Mitzvas Asei even if one is guiltless in failing to do it, he still 
doesn’t benefit from having done the Mitzvah.  

With this Yesod the Meschech Chochmoh explains beautifully. All Pesach we don’t have to guard the 
flour that it not turn into Chometz. We are permitted to rely on Rov. Normally, kernels which are ground 
into flour make flour that is not Chometzdik. Normally if you make dough by mixing flour and water and 
bake it within 18 minutes it will not turn into Chometz. There is no special need to watch it although 
occasionally things may happen, but in a typical case the Torah allows us to rely on Rov. Therefore, all of 
Pesach we are perfectly comfortable relying on that Rov. The reason is even if it would turn into Chometz 
Unsa K’man D’lo Ovid and there is no violation. The first night of Pesach is different because it is a 
Mitzvas Asei so if we would eat something that we think is Matzah and B’ones it really is not Matzah you 
wouldn’t be punished for failing to eat Matzah on the first night of Pesach but you would be missing the 
benefit of eating Matzah as the Mitzvas Asei. Therefore, the Torah is teaching us that when you come to a 
Mitzvas Asei (a Mitzvah that one does actively) a person should be extra careful ( ַהַּמּצֹות-ֶאת, ּוְׁשַמְרֶּתם ).  

This is a beautiful explanation and with this the Meshech Chochmo goes on to explain that the Halacha is 
that a person is obligated to check his Mezuzas twice every seven years. The Bedika is an obligation 
despite the fact that as we know most of the time the Mezuzas are Kosher. They were Kosher originally 
and they stay Kosher. When it comes however, to checking Treifos, checking the lungs, a Treifa that is 
common, there is no biblical obligation to check, we rely on Rov. Checking the lungs is a Chumrah which 
we do Mid’rabban. Why is checking Mezuzas different than checking the lungs?  

When it comes to Treifos we come to relying on Rov, and therefore, we can eat without checking. Unsa 
K’man D’lo Ovid, the Torah allows us to rely on Rov. If we accidently eat something that was Treif there 
is no consequence. However, when it comes to Mezuza which is a Mitzvas Asei, if we relied on Rov and 
in fact the Mezuza was Posel indeed we wouldn’t be punished for failing to do the Mitzvah but still we 
would be failing from having benefit of a Kosher Mezuza. This is a beautiful Vort based on a very basic 
Yesod.  
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The next thought which is from Rav Schwab is not from his Sefer on Chumash but it is from his Sefer on 
Tefillah by Kriyas Shema where he discusses Yetzias Mitzrayim at the end of Kriyas Shema. I will start 
with a basic concept and then go to a Kasha and answer.  

When Klal Yisrael left Mitzrayim we went from being slaves to Paroh to being Avdei Hashem. There was 
no in between stage where we were free agents so to speak. The truth is that it is a healthy thing. The 
healthiest thing is when a person goes from one obligation to another. By marriage we say (Beraishis 
2:24) ( וְָדַבק ְּבִאְׁשּתֹו; ִאּמֹו-וְֶאת ,ָאִביו-ֶאת, ִאיׁש-יֲַעָזב, ֵּכן-ַעל ). It is healthy to go from a home where you live 
with parents and you are obligated to follow their wishes to a certain degree and then to get married. It is 
going from one Avdus so to speak to another. When a person lives alone for a period of time it is very 
difficult to adapt to living and having to put up with other people. So the healthy relationships go directly 
to their next obligation and that is what the Ribbono Shel Olam did. They went straight from being Avdei 
Paroh to being Avdei Hashem.  

Now let’s turn to the Parsha. In the Parsha we learn about the Mitzvah of Matzah. ( ַעל , ַמָּצה זֹו ֶׁשָאנּו אֹוְכִלים
) ?Why do we eat Matzah we ask at the Seder .(ׁשּום ָמה ֶׁש�א ִהְסִּפיק ְּבֵצָקם ֶׁשל ֲאבֹוֵתינּו ְלַהֲחִמיץ ַעד  ַעל ׁשּום

ַהָּקדֹוׁש ָּברּו� הּוא, ֶמֶל� ַמְלֵכי ַהְּמָלִכים ֶׁשּנְִגָלה ֲעֵליֶהם ). That when we left Egypt our dough did not have time 
to rise. There are two difficulties with this? First of all it is hard to understand that the dough did not have 
time to rise. It takes only 18 minutes for the dough to rise. Certainly Yetzias Mitzrayim took longer than 
18 minutes. In addition, Chazal say that once one works on the dough, once one is actually kneading the 
dough it becomes Chometz quickly afterwards and it does not need 18 minutes. 18 minutes is when you 
are mixing flour and water. However, once it is made into a dough it becomes Chometz more quickly. So 
what does it mean that there wasn’t enough time? It must be that there was some miracle involved. What 
was the purpose of the miracle?  

Kasha # 2 ( םְּבַאְרָעא ְדִמְצָריִ  ָהא ַלְחָמא ַענְיָא ִדי ֲאָכלּו ַאְבָהָתנָא ). At the outset of the Seder we say this. The 
Matzah is the same bread that we ate in Mitzrayim because it takes a long time for the Matzah to digest. 
The Mitzrim fed their slaves Matzah so that they wouldn’t have to feed them again. So that Matzah is the 
food of Avadim. Now, that is a second reason for Matzah. At the outset of the Seder we give that reason. 
Then when it comes to ( ַעל ׁשּום ָמה, אֹוְכִלים ַמָּצה זֹו ֶׁשָאנּו ) we give the reason of ( ַעל ׁשּום ֶׁש�א ִהְסִּפיק ְּבֵצָקם

ַהָּקדֹוׁש ָּברּו� הּוא, ֶׁשּנְִגָלה ֲעֵליֶהם ֶמֶל� ַמְלֵכי ַהְּמָלִכים ֲחִמיץ ַעדֶׁשל ֲאבֹוֵתינּו ְלהַ  ) that we went out so quickly that 
it didn’t have time to rise. They seem to be 2 totally different reasons.  

Rav Schwab answers that they are not 2 reasons they are one. In Egypt as slaves we ate Matzah. When 
Klal Yisrael left Mitzrayim they must have been thinking that this dough is going to rise and now we no 
longer are going to eat the bread of Avadim. (ַהָּקדֹוׁש ָּברּו� הּוא) caused a miracle for a reason. (  ַהָּקדֹוׁש
 caused it not to rise and indeed they were continuing to eat the bread of Avadim because (ָּברּו� הּוא
Hashem was saying to Klal Yisrael Avadai Heim, a human being is not a free person. A human being is 
obligated to do the Ratzon Hashem. This is the Machshava thought on the Parsha.  

Let me turn now to answer the question that I left off with last week. In Bentching by the second Bracha 
we know that there are certain portions of the second Bracha that are M’akeiv (which must be part of 
Bentching). They include a reference to Eretz Yisrael, Bris Milah, and to Torah. The order though seems 
to be incorrect. (  ינּורֱאל ר ֶׁשהֹוֵצאָתנּו וְַעל. ַעל ֶׁשִהנְַחְלָּת ַלֲאבֹוֵתינּו ֶאֶרץ ֶחְמָדה טֹוָבה ּוְרָחָבה .ינּורֱאל ר ְּל� נֹוֶדה

. ֶׁשהֹוַדְעָּתנּו ל ֻחֶּקי�וְעַ . וְַעל ּתֹוָרְת� ֶׁשִּלַּמְדָּתנּו. ִּבְבָׂשֵרנּו וְַעל ְּבִריְת� ֶׁשָחַתְמּתָ . ּוְפִדיָתנּו ִמֵּבית ֲעָבִדים. ֵמֶאֶרץ ִמְצַריִם
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ּוְבָכל ָׁשָעה ְּבָכל יֹום ּוְבָכל ֵעת. ָמזֹון ָׁשַאָּתה זָן ּוְמַפְרנֵס אֹוָתנּו ָּתִמיד וְַעל ֲאִכיַלת. וְַעל ַחּיִים ֵחן וֶָחֶסד ֶׁשחֹונַנְָּתנּו ). We 
thank Hashem for giving us Eretz Yisrael as a Nachala and then that Hashem took us out of Egypt.  

We all know that Hashem is taking us out of Egypt in Parshas Va’eira, Bo, and Beshalach but we don’t 
go into Eretz Yisrael until Sefer Yehoshua. The order seems to be incorrect. ( ַלֲאבֹוֵתינּו ֶאֶרץ  ַעל ֶׁשִהנְַחְלּתָ 

ה ּוְרָחָבהֶחְמָדה טֹובָ  ). Then we say ( ינּו ֵמֶאֶרץ ִמְצַריִםרֱאל ר וְַעל ֶׁשהֹוֵצאָתנּו ) which happened earlier?  

We then refer to the Bris Milah which is on a Jew’s body ( ְּבִריְת� ֶׁשָחַתְמָּת ִּבְבָׂשֵרנּו וְַעל ). That also seems to 
be out of order because that was commanded to Avraham Avinu. So it seems to be in reverse order. Here 
you may argue that Bris refers to after Matan Torah when all of Klal Yisrael are obligated. That may be, 
however, there is still a problem. ( ֶׁשִּלַּמְדָּתנּו וְַעל ּתֹוָרְת�. נּווְַעל ְּבִריְת� ֶׁשָחַתְמָּת ִּבְבָׂשרֵ .  ) Why is the Bris 
mentioned after the giving of the Torah? The giving of the Torah was given before that aspect of Bris 
which Klal Yisrael was obligated. So the order here in the ( ְּל� נֹוֶדה ) Node Lecha certainly needs some 
sort of explanation. (This is what we left off with at the end of last week’s Shiur.) 

I would like to offer an answer by way of telling you a Vort from Rav Moshe in Darash Moshe Cheilek 
Rishon page # 54 who was saying this regarding something else, however, it answers this as well. Rav 
Moshe asks in Parshas Shemos why it was that Moshe Rabbeinu gave names to his children out of 
sequence. His first child is called as we see in 2:22 ( ְּבֶאֶרץ נְָכִרּיָה, ֵּגר ָהיִיִתי--ִּכי ָאַמר :ֵּגְרׁשֹם ). I was a stranger 
in a foreign land (Midyan) and his second child was Eliezer as we see in 18:4 (  ֱא�רי-ִּכי--ֱאִליֶעֶזר, וְֵׁשם ָהֶאָחד

וַּיִַּצֵלנִי ֵמֶחֶרב ַּפְרעֹה, ָאִבי ְּבֶעזְִרי ) because Moshe was saved from the sword of Paroh. The problem is that 
first he was saved from the sword of Paroh and only subsequently was he a stranger in a foreign land? So 
there the two names seem to be out of order? 

Rav Moshe answers, there is a concept of Sof Maaseh B’machshava Techila, that the purpose of 
something is the end. What I mean to say is the following. Hashem saved Moshe from the sword of Paroh 
and after that there was going to be an offering of thanks. But wait, you can’t thank Hakadosh Baruch Hu 
for saving his life without saying what he did with his life. Hakadosh Baruch Hu saves someone life and 
the person goes and assimilates with the non-Jews, there is no thanks to be offered for saving the life. 
This is because nothing good came from it. So Moshe Rabbeinu said first I give thanks because ( , ֵּגר ָהיִיִתי
 I was able to withstand the temptation to assimilate. I remained a stranger in a foreign land (ְּבֶאֶרץ נְָכִרּיָה
despite being there and not being in Mitzrayim for so many decades. Only then do I give thanks for ( וַּיִַּצֵלנִי

עֹהַּפרְ  ֵמֶחֶרב ) Hashem saving me from the sword of Paroh. So that the purpose of the Hatzalah is 
mentioned first. 

The same thing here.  Hakadosh Baruch Hu took us out of Mitzrayim (  ינּו ֵמֶאֶרץרֱאל ר וְַעל ֶׁשהֹוֵצאָתנּו. 
ּוְפִדיָתנּו ִמֵּבית ֲעָבִדים. ִמְצַריִם ). What was the purpose of this? To enter Eretz Yisrael. Had Klal Yisrael 

sinned in the Midbar to the extent that they would have been destroyed there, then there would be no 
purpose in giving thanks for taking us out of Mitzrayim. So first we give thanks to Hakadosh Baruch Hu 
for bringing us to Eretz Yisrael which was the purpose and then we thank Hakadosh Baruch Hu for taking 
us out of Eretz Mitzrayim and make that purpose possible. So we have 3 thoughts for today, the Meshech 
Chochmo’s Dvar Halacha, Rav Schwab’s Dvar Machshava and Rav Moshe’s answer which I think 
answers our question. 
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The question of the week is: in this week’s Parsha we are told that all the Egyptian firstborn were killed as 
it says in the Posuk 11:5 ( ַעד ְּבכֹור ַהִּׁשְפָחה, ֹוִּכְסא-ִמְּבכֹור ַּפְרעֹה ַהּיֵֹׁשב ַעל ). Rashi says ( שמות ( :עד בכור השבי

עלבונם והביאה פורענות על מצרים יראתם תבעה, כדי שלא יאמרו, למה לקו השבויים) יב כט ) that even a 
Bechor of a captive of a different nation that was in Mitzrayim died. Rashi says so that the captive 
shouldn’t say it was my god that killed all the firstborn, he was doing it to rescue me. Therefore, even this 
Bechor died.  

It seems from Rashi that if not for this reason the ( בכור השבי  ) would not have died. This is a Pele. One 
of the facts of the night of Makkas Bechoros is that even the Jewish (Bechorim) people were in danger 
and therefore they had to put blood on the doorposts. Why were the Jewish firstborn in danger?  

So we are told Kivan Shenitan Rishus L’mashchis L’hashchis there is no difference if you are a Tzaddik 
or Rasha. If the Malach Hamaves is told to kill every first born he kills every first born and it doesn’t 
matter who you are. If so, it would seem simple that the Bechor Hashvi was killed because of this reason. 
Kivan Shenitan Rishus L’mashchis L’hashchis there is no difference if you are a Tzaddik or Rasha he 
killed everybody. Why then does Rashi say a new reason that the firstborn captives were killed? Tzorech 
Iyun Gadol!!   

 

Rabbi Reisman – Parshas Bo 5771 

12:21 The first Posuk after Chamishi when Moshe Rabbeinu calls together the Ziknei Yisroel and says to 
them ( וְַׁשֲחטּו ַהָּפַסח--ְלִמְׁשְּפחֵֹתיֶכם ּוְקחּו ָלֶכם צֹאן, ִמְׁשכּו  :וַּיֹאֶמר ֲאֵלֶהם, יְִׂשָרֵאל ִזְקנֵי-וַּיְִקָרא מֶֹׁשה ְלָכל ). He tells 
them the Mitzvah of Korban Pesach and the language used is ( ּוְקחּו ָלֶכם, ִמְׁשכּו ). The Gemara understands 
to Darshun this Posuk as follows. Mishchu Yidaichem Mai’avoda Zorah, Uk’chu Lachem Tzon. First pull 
your hands back from the Avodah Zorah, which many Jews had become accustomed to in Mitzrayim, and 
then go purchase for yourselves a sheep for the Korban Pesach.  

In the Sefer Panim Yafos he explains the question beautifully in a Derach Halachah. He asks, since the 
sheep were Avodah Zorah they should not have been suitable for a Korban. How did it become Kosher 
for the Korban Pesach?   

He answers based on a Halacha. In Maseches Avodah Zorah we find the following Halachah. That if a 
non Jew owns an Avodah Zorah it is possible for that Avodah Zorah to become permitted because of 
something called Bitul. What is Bitul? Bitul is when the non Jew who is an idol worshiper is Mevateil the 
Avodah Zorah. He shows that he no longer believes in it either by breaking it or by doing something to it 
which would show that he doesn’t respect it anymore. If he performs any type of such action, he could 
render that Avodah Zora something which is now permissible.  

One type of Bitul is if an idol worshiper sells the idol to someone else who is himself not an idol 
worshiper. Someone who believes that it is an idol would not sell the god to someone who does not 
believe in it. Certainly not an animal which the person would kill. Therefore, when the Mitzrim sold their 
Avodah Zorah, their sheep, to a Jew, that itself constituted a Bitul which would make it Muttar.  
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But one minute. A sale only works as a Bitul if the purchaser himself is not an Oved Avodah Zorah. If the 
purchaser is himself an Oved Avodah Zorah then the sale doesn’t show Bitul. Therefore, the Posuk 
Mishchu Yidaichem Mai’avoda Zorah, first demonstrate that you no longer believe in Avodah Zorah and 
only then Uk’chu Lachem Tzon, then you could purchase for yourself sheep for the Korban. A beautiful 
Halachik interpretation.   

We have to add and stress that this was a tremendous Achrayos and responsibility on Klal Yisrael. 
Between the time that they were commanded and the time that they purchased the sheep they had to 
separate themselves from Avodah Zorah to a degree that it would be noticeable to all. That any non Jew 
who looked at them would understand that these people were no longer Oved Avodah Zorah. After all in 
their hearts they were not idol worshipers, however, if the sellers thought that they were, that would not 
be a Bitul. The whole point of the Bitul is that you have an idol worshiper who was selling to a non idol 
worshiper. This was the obligation of Klal Yisrael. Mishchu, to pull themselves back from being Oved 
Avodah Zorah , specifically at this moment, so that the Korban would be good.  

Based on this we can understand something in Navi. In Melachim 2 Perek 23 we find that King 
Yoshiyahu (the last great king of Klal Yisrael) started a Teshuvah movement among the Jewish people.  
We find there that when he started the Teshuvah movement it was right before Pesach. He afterwards 
gathered the Jews together and they offered the Korban Pesach and the Posuk says 23:22 ( , ִּכי �א נֲַעָׂשה

ִמיֵמי ַהּׁשְֹפִטים ,ַּכֶּפַסח ַהֶּזה ). That this Pesach was so extraordinary in that in the past centuries there had not 
been any Pesach such as that. We ask ourselves, what are you talking about? Dovid Hamelech, Shlomo 
Hamelech, they had Pesach. Certainly they were more knowledgeable and more Mehadeir B’mitzvos than 
the generation of Yoshiyahu who had just done Teshuvah?  

What was so unique and special about Yoshiyahu’s Korban Pesach? Anyone who learns this part of Navi 
has to wonder, so many great Kings were before him, what was unique about his?  

Now we can understand. The Korban Pesach of ( ּוְקחּו ָלֶכם, ִמְׁשכּו ), go to the Korban Pesach as Baalei 
Teshuva, who have just withdrawn from being Oved Avodah Zorah, that was something that Dovid 
Hamelech and Shlomo Hamelech’s generation didn’t do, Yoshiyahu Hamelech’s generation did. The 
beauty of the Korban Pesach of Yoshiyahu is that they were moving in the direction of Teshuvah. That is 
what made it so special, so unique that it had not taken place on such a scale for centuries.  

A second idea. 

Makkas Bechoros happened at the stroke of midnight. What was so special about midnight that that 
became the time that they were going to get permission to go out of Mitzrayim, that this was the time that 
the Bechorim died? Is it coincidental? It could have been a sunset, sunrise, midday? What is special about 
midnight?  

We know Kabbalistically an idea that is brought in Halchacha that the first half of the night is a Zman 
Hadin, and the second half of the night is Zman of Rachamim. Those who say Tikkun Chatzos only say it 
after midnight. What is special astronomically about midnight that it becomes a Zman Harachamim?  

The answer is that the sun which is not visible during the entire night is as we know traveling on the other 
side of the earth.  The first half of the night it is becoming more and more distant from the location in 
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which a person is. So that here in Brooklyn when the sun sets it is becoming more and more distant from 
where I am during the first half of the night. At midnight a change occurs. The sun turns the corner so to 
speak. Now it becomes closer and closer to me as it makes it circuit around the earth. So that midnight is 
the idea of coming in the right direction. We know that in Yiddishkeit that direction is everything.  Where 
you are holding in your Avodas Hashem is meaningful but not that meaningful. The direction you are 
going in is much more meaningful. The direction of a Baal Teshuva brings him to a greater level than the 
direction of a regular person who might in absolute terms be on a higher level but might not be moving to 
a higher level and becoming closer to Hakadosh Baruch Hu.    

The idea of Chatzos Laylah is the direction. After midnight you are going towards a time of more light, 
more Rachamim and therefore after midnight is a special time a Zman of Rachamim. The idea is the same 
idea as ( ּוְקחּו ָלֶכם, ִמְׁשכּו ). Mishchu Yidaichem Mai’avoda Zorah, be heading in the right direction. After 
all is said and done that is really what counts.  

Rav Pam once said a similar idea and it was printed in the Haggadah in which they put Rav Pam’s 
Vertlach. He said that in Shulchan Aruch we find that we put on Tzitzis first and Tefillin second. As a 
matter of fact in Shulchan Aruch, Mitzvas Tzitzis is first and Mitzvas Tefillin is second. This is because 
Maalin B’kodesh V’ain Moridin. We want to move upwards in Kodesh.  

The Shagas Aryei in Siman 28 asks a Kasha. We don’t find such a concept of Maalin B’kodesh V’ain 
Moridin except by an individual Mitzvah. If you have Tefillin and you want to change the Retzua of the 
Tefillin Shel Rosh and put it on the Shel Yad we say Maalin B’kodesh V’ain Moridin. If there are 2 
different Mitzvos we don’t find the concept of Maalin B’kodesh V’ain Moridin. Each Mitzvah stands for 
itself.  

The Eliyahu Rabba answes the Shagas Aryei’s Kasha. Maalin B’kodesh V’ain Moridin he says, is not 
talking about the Mitzvas of Tzitzis or Tefillin. It is talking about the person. The person has to be a 
person of Maalin B’kodesh V’ain Moridin.  He should put on Tzitzis first and Tefillin second. His body 
should be moving up B’kodesh. The direction is everything.   

I would like to take the last 5 minutes of the Shiur to remember Rebbezin Pam who was Nifteres this 
week. We mourn her passing. We remember her as a person who was very faithful to Rav Pam and 
always watching out for his good. We also remember her as a feisty outgoing woman who was very 
friendly to all.  

I would like to recall one incident which is important to learn from. I don’t think it will make it into the 
biographies but nevertheless it is something that we as Talmidim will remember the Rebbi and Rebbezin 
and we should try to learn from. If you remember, Rav Pam and the Rebetzin were very different. When 
we went to their home on Purim, Rebbi would be sitting calmly saying over Divrei Torah to those around 
him. It was a home that as far as Rav Pam was concerned could have been that way like a Chol Hamoed.  

The Rebbetzin would then come in with a cowboy hat and would cheerfully greet everybody B’simchas 
Purim. She was outspoken. She was someone who expressed herself as very friendly to all. I think the 
difference between the Rebbi and the Rebbetzin was something those who were close would remember.  
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One of Rav Pam’s children told me the following. He was the last child in the house, the others were 
married. He lived alone with his parents. One of his brothers had a baby and his mother went to 
Lakewood for the week. He was left at home together with Rebbi in the house that week. Those of you 
who knew the Rebbetzin know that she was very easy going, happy go lucky. In her home the mail from 
the last few days was usually on the table and the dishes were usually in the sink waiting to be washed. 
She was an easy going relaxed person and that is the way she ran her home. When she left, Rav Pam was 
home and Rav Pam had a different nature. When the mail came, Rav Pam opened each letter and took 
care of whatever had to be done and finished. They ate a meal they washed the dishes, dried the dishes 
and put them away. Nothing was left lying around. He said that he remembered thinking as a teenager, 
boy when the Rebbetzin comes home the house is going to be so different. He told me, that the minute the 
Rebbetzin stepped her foot back into the house, Rav Pam had nothing to do with running the house and it 
went back to the way the Rebbetzin ran the house according to her nature.  

It is a tremendous Mussar in Sholom Bayis, extraordinary. People are disturbed when the person that they 
marry are different than them. People can’t make it to a happy state if things are being done in a way that 
doesn’t fit their nature. We remember Rebbi and the Rebbetzin how close they were. Rebbi’s comment 
about how the Rebbetzin was the most wonderful thing to have happened to him in his words in Atarah 
L’melech. That that is what really kept him at learning and at Torah. We picture for ourselves the fact that 
they were so different and they got along. It should be a Chizuk to us. We who sometimes have Sholom 
Bayis issues with our spouses or anybody who has a different nature. That Chizuk that we could get 
would be a tremendous Zchus for Rebbi and the Rebbetzin as they are finally united in the Bais Medrash 
Shel Maylah.   

The question of the week is: This week we have the Mitzvah of Tefillin twice in the Parsha. There is a 
Ramban in his introduction to Devarim who Klers (wonders) if the many Mitzvos that were said in 
Devarim were first told to Klal Yisrael at the end of the 40 years when the Chumash of Devarim takes 
place or did Moshe Rabbeinu tell it to them earlier and it was only recorded here.  

The Ramban leans towards saying that these things were told at this point when Klal Yisrael was at the 
end of the 40 years. This seems to be a problem. Klal Yisrael was obligated in the Mitzvah of Tefillin in 
this week’s Parsha 40 years earlier. As you know, Tefillin contain within them the Parshios of Shema - 
V’ohavta and V’hoyo Im Shemoa which are in Parshas Va’eschanan and Parshas Eikev. Yet they were 
not even said until Parshas Va’eschanan and Parshas Eikev. How can the Ramban say that those Parshios 
were not said until after the 40 years? How else could Klal Yisrael be wearing Tefillin all this time? It 
seems to be a great Kasha and could make some good discussion for the Shabbos table.   

 

Rabbi Reisman – Parshas Bo 5770 

--יֵָעֶׂשה ָבֶהם-�א, ְמָלאָכה-ָּכל  :קֶֹדׁש יְִהיֶה ָלֶכם-ִמְקָרא, ם ַהְּׁשִביִעיּוַבּיֹו, קֶֹדׁש-ִמְקָרא ,ּוַבּיֹום ָהִראׁשֹון 12:16
ְלַבּדֹו יֵָעֶׂשה ָלֶכם הּוא, נֶֶפׁש-ַא� ֲאֶׁשר יֵָאֵכל ְלָכל  Rebbi started the Shiur with a Dvar Halacha. We 

know that when Klal Yisrael left Mitzrayim they took everything with them, including 
everything they owned and everything they borrowed. In addition, they also had Ugois Matzos 
with them. The problem is that Klal Yisrael had already been commanded to keep the first day of 
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Pesach, Koidesh. At this point Klal Yisrael had not yet received the Torah, however, they were 
given some Mitzvois including Tefillin and Pidyoin Haben. In addition, they also received the 
Mitzvah of Chag Hapesach which included eating Matzah for seven days and that the first and 
seven days is Koidesh in that no Melacha could be done.  The only Melacha that was permitted 
was for Oichel Nefesh. So I can understand why they carried out with them from Mitzrayim the 
Matzos as that was for Oichel Nefesh, however, what was the Heter for them to take everything 
else that they took with them which included the wealth of Mitzrayim and their personal 
belongings?  

The Chasam Soifer says that is why the Posuk says that they carried the Matzos in their hands 
whereas everything else was on the Behaimos. The reason is they only carried in their hands 
what was for Oichel Nefesh while everything else had to be carried by the Behaimos. This really 
wasn’t enough because there is an Issur D’oiraissa of Mechamer which applies to a Behaimah 
doing a Melacha for you. The Chasam Soifer brings a Gemara in Maseches Shabbos 153b (24 
lines from the top) where it discusses if a person who is stuck on Friday late afternoon with a 
Hefsed Meruba, should have the animal carry and when it stops you lift the package off the 
animal and when it starts walking again you put the package back onto the animal. So in this way 
there is never an Akira or a Hanacha.  אמר מר אין עמו נכרי מניחו על החמור והלא מחמר ורחמנא

אמר (שמות כ) לא תעשה כל מלאכה א"ר אדא בר אהבה מניחו עליה כשהיא מהלכת והא אי אפשר דלא 
ולהטיל גללים ואיכא עקירה והנחה כשהיא מהלכת מניחו עליה כשהיא עומדת נוטלו  קיימא להשתין מים

 ,The Chasam Soifer suggests that this is what Klal Yisrael did when they left Mitzrayim הימנה
by taking everything off and putting everything back on the animals. It seems a bit humorous 
that each person with 90 Chamoirim full of stuff would be picking up and putting down the 
packages as they went and stopped. The Kasha still remains what was the Heter? 

A Teretz was offered. The Biur Halacha brings that Melacha is permitted for Tzorchei Mitzvah 
as we know you can carry a Lulav on Sukkos. Even though there is a Din of Lachem V’loi 
L’gavoi’a, however, a Mitzvois Hayoim you can carry for. Mimeila, it is very good, because the 
Ribboinoi Shel Oilam was Mechayeiv them to take out the wealth of Mitzrayim. Whatever they 
took out was the Dvar Mitzvah of the day. So there was a Heter for carrying.  

This is good for the first day that it was Koidesh. What about the seventh day that was also 
Koidesh, they should have also not been permitted to carry? You can’t say that they parked and 
sat still, because we have a Kabbala that Kriyas Yam Suf was on the seventh day. So they 
obviously traveled?  

When the Yidden walked through the Yam Suf there was water on either side of them so that 
there were walls of water on the side of them. You are permitted to carry if there are walls 
surrounding you. However, if there are walls only on 2 sides you are not permitted to carry?  The 
Gemara in Maseches Arachin 15a says that Klal Yisrael crossed the Yam Suf in a U shape 
crossing. They went into the Yam Suf and came out on the same southern bank as where they 

http://kodesh.snunit.k12.il/i/t/t0220.htm#9
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started however; it was at a different point as is shown in the diagram in the Artscroll Gemara 
15a4. The question that remains is, why didn’t Klal Yisrael go directly across the Yam Suf? Had 
they gone directly across there would be the Issur of carrying. To go in a U shaped area where 
the water was in effect a wall on either side of them, the northern, eastern, and western side of 
them which in turn makes it permitted to carry M’doiraissa. This is why they came out the same 
side that they went in, in order that there were 3 walls surrounding them.  

וֲַאַכְלֶּתם אֹתֹו ְּבִחָּפזֹון ;נֲַעֵליֶכם ְּבַרְגֵליֶכם ּוַמֶּקְלֶכם ְּביְֶדֶכם, ָמְתנֵיֶכם ֲחֻגִרים--אֹתֹו ּתֹאְכלּו, וְָכָכה 12:11  We 
memorialize the fact that the Yidden were rushing, by baking the Matzos in a rush. We are 
always told that rushing is not a good thing and here we are told to remember the rushing. What 
exactly is the wonderful thing about rushing?  

The Arizal is known to have said, when Klal Yisrael left Mitzrayim, they couldn’t wait because 
if they had waited another moment, they would have fallen into the 50th Shar of Tumah from 
which they wouldn’t have been able to get out from. Why did the Ribboinoi Shel Oilam wait 
until the very last minute to take them out? Why didn’t he take them out a day early and then he 
wouldn’t have had to rush?  

Another question, let us say that the Geula would have happened a minute later, would the 
Yidden have fallen to the 50th Shar? What was going on in Mitzrayim during this night of 
Makkas Bechoirois, was there a Yeitzer Hora for Avoida Zorah? How can we say that if they 
would have stayed for an extra moment in Mitzrayim that they would have fallen into the 50th 
Shar Hatumah?  

Rav Hutner in Pachad Yitzchak Maimar 1 Ois 1 on Pesach explains that there are 2 types of 
rushing and these 2 types of rushing are very central to all of our lives. There is one type of 
rushing that the time puts a pressure on you. For example a time deadline, like leaving late on a 
Friday afternoon. The second type of rushing is for something that is very important that you 
want to do like for example making sure everything is in its correct place if a dignitary would be 
visiting us.   

Klal Yisrael when leaving Mitzrayim were not pressured by the clock. We are talking about Klal 
Yisrael after 10 Makkos and serving as slaves for 210 years now being told that they could leave. 
If their leaving would not be important to them as to be L’mayla Min Hazman, in order to make 
them rush, then they would have fallen into the 50th Shar Hatumah. How can you be in the 49th 
Shar Hatumah and be presented with an opportunity to get out and not grab it B’chipazoin? If 
they wouldn’t have shown that enthusiasm then they would have fallen into the 50th Shar 
Hatumah. So this B’chipazoin we are obligated to remember. This is why we have the rule 
Mitzvah She’boi B’yadcha Al Tach’mi’tzena. The Mitzvois must be important to us.  
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It is an excellent idea, not only to Teitch up all these questions but more importantly for a person 
to analyze his whole life and to see where he is going, where he is rushing and where he is 
heading.  

-ִּכי, וַיְִהי  טו הּוא, ִלי  :ּוַבְּבֵהָמה, ָּבָאָדם--ִּבְבנֵי יְִׂשָרֵאל, ֶרֶחם-ֶּפֶטר ָּכל ְּבכֹור-ִלי ָכל-ַקֶּדׁש  ב 13:15 – 13:1
יְ  וַּיֲַהרֹג, ִהְקָׁשה ַפְרעֹה ְלַׁשְּלֵחנּו k ָוk ֵּכן ֲאנִי זֵֹבַח -ַעל ;ֵהָמהְּבכֹור ּבְ -ִמְּבכֹר ָאָדם וְַעד, ְּבכֹור ְּבֶאֶרץ ִמְצַריִם-ָּכל 

kוָ kַלי ֶאְפֶּדה, ָּבנַי ְּבכֹור-וְָכל, ֶּפֶטר ֶרֶחם ַהְּזָכִרים-ָּכל,   Everyone knows that a child must be 30 days old 
in order to have a Pidyon Haben. What many people are unaware of is that there is a Machloikes 
Magen Avraham and Shach how to Teitch 30th day for Pidyon Haben. The Magen Avraham 
holds that it has to be the 31st calendar day. The Shach holds it has nothing to do with the 
calendar. You need 29 days, 12 hours, and 44 minutes, which is a Lunar month. Once that passes 
you do the Pidyon Haben. Sometimes this falls out on the 30th day and sometimes on the 31st 
day. L’halacha, we perform a Pidyon Haben only after both have passed which is why we never 
do a Pidyon Haben on the night of the 31st day, because it will not always be after 29 days, 12 
hours and 44 minutes after birth. It is always done on the 31st day. For example, if a baby is born 
on a Monday the Pidyon Haben is on a Wednesday.  

The Posuk says that the reason for Pidyon Haben is because in Mitzrayim the Bechor of people 
and animals were killed therefore there is a Mitzvah of Pidyon Haben. Pidyon Haben has to be a 
Bechor to the mother, however, in Mitzrayim even a Bechor to a father and a Bechor to a mother 
died. This is a Gemara in Maseches Bava Metzia 61b (19 lines from the top) that Hakadoish 
Baruch Hu discerned in Mitzrayim who was a Bechor and who was not. הוא  ה אני"אמר הקב
 שהבחנתי במצרים בין טפה של בכור לטפה שאינה של בכור

So how can it be that the Mitzva of Pidyon Haben is K’neged Makkas Bechoirois if Pidyon 
Haben and Makkas Bechoirois didn’t go with the same rules? There was no Teretz given for this 
Kasha. 

 


