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THE PURPOSE OF THE U.N. IN HASHEM’S PLAN 

 

  

“A new king arose over Egypt, who did not know of Joseph… and [the 

Egyptians] became disgusted because of the Children of Israel.” (Exodus 1:8-

12)  This is amazing. How could Joseph have been forgotten? He saved 

Egypt! 

  

The nations habitually forget us. Since the days of our Father Abraham, we 

have been the conduit for the Heavenly blessings which sustain every person 

in this world. So how could they forget us? 

  

A few weeks ago, the nations of the world, in their forum in New York, 

“decided” that Yerushalayim is not the capital of Israel. I thought all these 

countries believe in the “Bible!” Doesn’t it say there that Hashem gave the 

Land of Israel to us and designated Yerushalayim as the center of kedusha 

(spirituality, which really means “connection with G-d”)? 

  

As the Prophet says, “Burst out, sing glad song in unison, O ruins of 

Yerushalayim, for Hashem will have comforted His people; He will have 

redeemed Yerushalayim.” (Isaish 52:9) 

  

My book, 2020 Vision, begins with the following quote: “In the End of Days, 

after the Children of Israel have returned to their land, the children of Ishmael 

and the children of Esau will unite to attack Yerushalayim. They will form a 

http://mailchi.mp/2020vision/the-purpose-of-the-un-in-hashems-plan?e=13c4786d24


world coalition against the tiny nation of Israel. But something will go wrong 

with their plan.  The religious beliefs of the children of Ishmael and the 

children of Esau will clash, and the two nations will collide and destroy each 

other. This is what is referred to as the War of Gog and Magog. Following this 

cataclysmic conflict, the Final Redemption of the Jewish People will occur 

with the coming of Moshiach ben Dovid.” (Malbim on Ezekiel 32:17) 

  

Are we not seeing the fulfillment of prophesy! Are today’s headlines not 

exactly the scenario predicted by the Malbim! These nations – who hate us 

and desire to steal our Land, our Holy City, our unique relationship with G-d, 

our very lives – these nations, like the people of the Generation of the Tower 

of Babel, are attempting to battle the Sovereign of the Universe. 

  

This will not work; these nations are endangering their very existence. Please 

note the Malbim’s emphasis: Yerushalayim. The Children of Ishmael and the 

Children of Esau have entered the first phase of the Malbim’s prophetic 

scenario by uniting to attack – exactly – Yerushalayim! 

 

What does the Malbim say next? “The religious beliefs of the children of 

Ishmael and the children of Esau will clash, and the two nations will collide 

and destroy each other.” Let us not minimize the implications of these 

words. “So shall be My word that emanates from My mouth. It shall not return 

to Me unfulfilled unless it will have accomplished what I desired and brought 

success where I sent it.” (Isaiah 55:11) If the Prophet states that “the two 

nations will collide and destroy each other,” then we must take that seriously. 

 

About one year ago, Rabbi Yaakov Feitman Shlita”h wrote the following in the 

pages of Yated Ne’eman, referring to the “ancient question” of why Pharaoh 

himself did not expel the Jews from Egypt. Why did he not simply let them 

go? “If the redemption from Egypt would have come about … with Pharaoh 

playing the role of the ‘Great Emancipator’… this would have created a 

situation where the Jewish nation would be eternally indebted to Pharaoh 

[and not Hashem] for granting them independence by permitting them to 

leave Egypt.” (Rabbi Shlomo Kluger zt”l, Imrei Shefer, Shemos) 

 

Rabbi Feitman then quotes Rav Avrohom Pam zt”l, who extrapolates on this 

theme in relation to the Final Redemption. “This idea explains the purpose of 

the United Nations organization … in Hashem’s grand scheme to bring the 

world to its ultimate fulfillment. The U. N. accomplishes very little and is 

virtually powerless …. What is its purpose? Perhaps the answer is, as the 



Gemora says (Avoda Zara 2b), that when the End of Days will arrive … the 

nations will come before Hashem and demand reward for all the good they 

had done for the Jewish nation. Each will describe how it built projects to 

make life easier for Israel, [but] Hashem will ‘seal their mouths’ and show 

them how everything they did was for their own benefit, to make money and 

to indulge in worldly pleasures, with the thought of helping the Jewish nation 

the farthest from their true intentions….  

 

“The purpose of the United Nations in Hashem’s plan i7s to serve as a 

permanent unimpeachable record of the hatred of the nations for Am Yisroel. 

Every speech is recorded. The tallies of every anti-Israel vote and resolution 

are documented. All the fiery condemnations by the Arab, Soviet and Third 

World blocs and the deafening response of total silence by the others will 

serve as clear, indisputable evidence of the true feelings for the world toward 

Israel and the Jews.  

 

“What other purpose can there be for this do-nothing organization? …. This 

realization should be a source of great consolation to us in trying to 

understand the happenings of our troubled times.” (Shabbos with Rav Pam, 

Parshas Bo) 

 

My friends, what is our role at this time in history? Our Holy Sages looked 

down the long road and saw the end of our current Exile: “From [the time] the 

Temple was destroyed .. high-born men have been ashamed … their heads 

have been covered and men of merit have been impoverished…. Strong-

armed men and slanderers have triumphed, and there is none who seeks and 

none who searches and none who inquires. [In this terrible time,] upon whom 

can we lean? [Only] upon our Father in Heaven.” (Sotah 49a) 

 

The Rabbis of the Talmud saw our danger and they saw our redemption. 

They taught us how to survive. If we follow their wisdom, we may expect to 

see our Redeemer soon in our days!  



 

 

 
This picture of the author with Rabbi Avrohom Pam zt”l   

was taken about seventeen years ago. (Tsemach Glenn Photo) 
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The Excuse of ביטול תורה 

 
Ma’amar by the Tolna Rebbe שליט"א* 

 
 ”…Afterward, Moshe and Aharon came to Pharaoh and said“ – ואחר באו משה ואהרון ויאמרו אל פרעה
(Shemos 5:1). 
 
As Rashi observes, the Torah indicates that only Moshe and Aharon approached Pharaoh, and not the 
 the nation’s elders, whom HKB”H had commanded Moshe to assemble and bring with him to – זקנים
Pharaoh.  Rashi explains that one by one, the elders left Moshe and Aharon, and by the time Moshe and 
Aharon arrived at the palace, there were no זקנים left.  The זקנים were punished for abandoning Moshe, 
Rashi adds, at the time of Matan Torah, when only Moshe was permitted to approach HKB”H and the 
 Moshe alone shall approach G-d; they [the“ – ונגש משה לבדו אל ה' והם לא יגשו :were sent back זקנים
elders] shall not approach” (Shemot 24:2). 
 
I once heard the Beis Yisrael 1 זיע"א pose the question of why, in fact, the זקנים chose not to join Moshe 
and Aharon on their mission which was assigned to them by HKB”H.  He also asked why they were 
punished specifically by being turned away at the time of Matan Torah.  The Beis Yisrael answered that 
the זקנים said to themselves, “We are Roshei Yeshiva, not askanim [lay leaders].”  Going to speak to 
Pharaoh, they figured, would constitute ביטול תורה, which they would not allow themselves.  They 
therefore left, one by one, each to his yeshiva to deliver a shiur to his students.  They were punished 
specifically at the time of Matan Torah, by being sent away and not being invited together with Moshe.  
The message being conveyed is that if one fails to come to his fellow Jew’s aid in his time of distress with 
the excuse of ביטול תורה, because he refuses to take time away from his learning, then his Torah is not 
truly Torah, and he regresses and falls to a lower spiritual stature. 

                                                           
* Delivered on Shabbos Parshas Shemos, 5773 (2013). Adapted into English by David Silverberg. 
1 Rav Yisrael Alter, the fourth Gerrer Rebbe, 1894-1977. 
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Paroh planned to kill all the newborn males after his dream that the savior of Bnei Yisrael
would be born soon. He immediately took action by calling in the midwives of Bnei
Yisrael, Yochebed and her daughter Miriam. He taught them how to distinguish between
a male or a female before it was born in order for them to prevent the birth of all the
males. Being that they had Yirat Shamayim they played along with his plan and did just
the opposite. Even when there was a woman who would possibly have a miscarriage
they worked feverishly to make sure the baby would live. Paroh scolded them, but
Hashem helped them give him an answer that he could not reject. They said that the
Jewish women didn’t need midwives for birth since they were blessed by Yaakob Abinu
to give birth naturally as the animals do. Paroh did not give up on his plan and decreed
all newborn males should be thrown into the river to die. Paroh's police went from
house to house revealing all the newborn males and casting them into the river. As the
Midrashim explain, Hashem sent Malachim to pull them out of the river and place them
in the fields where they developed and went home eventually. Moshe was the only one
spared from this decree. He was hidden by his mother for months, as the Midrashim
explain, and then put into a safe basket tarred to protect it from sinking and put into the
river. That same day the daughter of Paroh decided to immerse in the river, according to
the Midrash to immerse to become Jewish. She saw the basket, opened it and behold it
was a Jewish child, for he was circumcised, and she brought him into the palace to raise
him as her son. HaRav Yaakob Kanievsky, the Steipler Rab, in his sefer Birkat Perez,
explains a beautiful concept and phenomena. Here Paroh planned all types of strategies
in order that the savior of Klal Yisrael should not come about. As it turned out, not only
was the salvation of Moshe not prevented, but it all came about because of Paroh. Paroh
made this decree to throw the first born into the river then his own daughter saved
Moshe and not only saved him, but raised him under Paroh's nose. (Continued on page 2)
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בס”ד

Parashat Shemot/פרשת שמות

Friday /

Minha - מנחה /  4:38

Candle Lighting -  4:43

Shekiah - שקיעה / 5:01

Shabbat Morning /
- קרבנות  8:00
- ה‘ מלך 8:15

- שמע מ”א 9:07
שיעור חובות הלבבות

Shabbat Afternoon /
- שיעור הלכה  2:50

- מנחה 4:05
- שקיעה 5:02
- שיחה 5:35
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Rav Menachem Manis Mandel zt”l was the renowned menahel of Yeshiva of
Brooklyn for many years. His expertise in chinuch, sensitivity, love and care
made him beloved by his students and greatly attuned to their needs. R’
Mandel held that children causing trouble or not performing as usual was a
result of inner turmoil in their lives and needed to be addressed and dealt
with. His incredible love made him truly empathize and able to bring out the
best in his students, even those going through hard times.

The girl who sat in his office was clearly distraught. A situation at home was
very difficult for her to deal with and Rav Mandel sought to get to the root
of the problem and help her. Rav Mandel phoned one of his older sons and
asked that he please come to his office as soon as possible. His son,
concerned about the unusual request, quickly went to see his father at the
school. Rav Mandel was sitting his is office with his young student and

asked his son if he remembered the period after his mother’s passing. Rav Mandel had lost his wife at a very
young age and was left alone to raise six children, all under the age of thirteen.

“Do you remember when I was considering remarriage and asked for you children’s permission?” “Of
course”, his son remembered that trying time in his life well. For the three years since his mother’s passing,

To Sponsor an Issue Please Contact 732-703-4310

The Steipler explained, we can not change the decree of Hashem
for better or for worse, only through tefilah, teshubah, ssedaka

and maasim tobim. Only these can change a gezerah, but not any human power can do
so. As our rabbis teach us in Masechet Yoma (35) no one can harm another or take away
anything that was decreed for him.
We see from Hezkiyahu Hamelech who saw in a prophecy that he would have two
children that would not follow Torah. He decided not to get married. The Nabi told him,
“If you don’t get married you will lose your Olam Haba.” Even though he married the
daughter of Yirmiyahu his two sons did not follow Torah. A person can not refrain from
doing misvot even if his dreams tell him differently.
Once a man came to the Hafets Hayim crying about his poverty. He told the Hafets Hayim
that he was so poor that he prayed so hard, fasted, put himself through suffering, and
begged Hashem to make him rich. He played the lotto and won forty thousand rubles. All
of the swindlers heard about his wealth and each one tried to convince him to double his
money in their investments. In a short time he lost all of his money. Now he was begging
the Hafets Hayim for a beracha. The Hafets Hayim rebuked him, “Don’t you know that
Hashem sets an amount for each person every year and paupers will be paupers-nothing
can change that decree. You took all of your life’s portion at one time, now there is
nothing left from what you were destined to receive. I’m sorry but a beracha can no
longer help you.” The lesson is pray to Hashem to help you serve Him better and with
parnassa, health and Torah and accept the Master Plan for it is all for the best.

Shabbat Shalom                                    HaRav Ezra Zafrani

(Continued from page 1)

Stories of Gedolim
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GRUNIONS
Grunions live in the deep sea and are only seen about
once a year when they appear in great numbers. Here is
their amazing story:

The female grunions lay their eggs in the sand on southern California beaches
exactly 15 minutes after high tide on the night after the month's highest tide.
These eggs have to be fertilized by the males within 30 seconds.

As each wave runs back, grunions flop on the wet sand, helpless as fish out of
water. There they lay eggs at the edge of the farthest reach of the sea, burying
them in sand out of sight of hungry shore birds. The eggs are in no danger of
washing away because the tides will not be so high again for another month.
They receive warmth from the sun and fresh air through the grains of sand.

When the next high tide comes in, the waters lap up and over these eggs, -and
they suddenly hatch out when touched by the salt water. Scientists watching it,
say it is almost explosive how the tiny fish instantly hatch and come out onto the
surface. The young immediately know that they must get to the sea quickly! The
new-born fry are washed back into the sea. No grunions will be seen again for a
full year.

Who taught the grunions all this? Who fixed the incubation period to exactly
coincide with the monthly highest tide on southern California beaches? Who did
this and a million, million other miracles in our world?

HAKADOSH BARUCH HU!!

Rabbi Eliyahu Tobal

נפלאות הבורא
Hashems Amazing World

Stories of Gedolim cont… his father was juggling his job and being a mother and father to his
orphaned children. “And how did you feel about the decision?” Rav

Mandel inquired. “It was the greatest thing for our family!” his son excitedly replied. “Tante (aunt) Ettel
became a mother to us children, and her son Yerachmiel a brother to us”. Rav Mandel’s son did not know that
the girl sitting in front of them was struggling with her mother’s remarriage, which was greatly affecting her
performance in school, he merely answered his father’s questions honestly and sincerely. But Rav Mandel did.
And he set up the situation, without his son’s previous involvement or knowledge, so the girl would get an
honest report about the positive effects of remarriage.

Rav Mandel thanked his son for his time and honestly and the previously torn girl left his office happy and at
peace.
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הלכות למעשה
Weekly Halachot

Common Questions Regarding Fruit
Trees

Q. I recently purchased a house that
has a large apple tree in the garden its
getting very hard to upkeep can I
uproot it?

A. It is a Torah prohibition for one to
uproot fruit tree. The reason
explained by the Rambam is that the
Torah prohibits one from destroying
things that have a purpose, hence a
fruit tree which is a great necessity
in general, may not be destroyed.
The Gemara says that it can bring
danger upon a person who does so.

Q. I am planning to build a guest
house in my yard can I uproot a fruit
tree to do so?

A. There are opinions that if one
has a need to build ones home on
the place where the tree is
standing one may uproot the tree.
(See Kaf Hahayim Yoreh Deah 116,
84)

Q. Can I uproot a fruit tree to build a
swimming pool?

A. No. However If the swimming
pool will raise the value of the land
and the pool will be of use then
perhaps this is not considered
destroying. Therefore, one may sell
the tree to a non-Jew and have him
uproot the tree. Nevertheless, one
should seek advice from ones Rabbi.

Preventing Damage
Q. Do I have to fence in my swimming
pool? Yes

A. Yes.

Q. I recently purchased a home that
its front porch has low and frail railing
my children are mature enough not to
lean on it Am I still obligated to
replace it?

A. It is a positive commandment
from the Torah to build a fence on
ones roof that will be used (Shulhan
Aruch Hoshen Mishpat 427). This
applies to even to one who is only
renting (ibid 314,2). The minimum
height of the fence is approximately
40 inches and must be sturdy. This
law applies to any type of dangerous
spot such as a stairwell or a balcony.

Rabbi Michael Levy

Torah Laws Pertaining to the Home
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By Rabbi Ronen Shaharabany 
 

Translated by Rabbi Ozer Alport 
 

 
 

  

         

In Parshas Shemos, the Torah records, ויקם מלך חדש על מצרים אשר לא ידע את יוסף – A new king arose over Egypt, 
who did not know Yosef (Shemos 1:8). The Kli Yakar points out that the word ויקם is not typically used in conjunction 
with a king, and it would have been more customary to write וימלוך מלך חדש – a new king ruled. Why does the Torah use 
the verb ויקם? The Kli Yakar explains that this term is used to describe a person who rises up against his friend to harm 
him, as the Torah records that Kayin rose up (ויקם) against his brother Hevel and killed him (Bereishis 4:8), and “When a 
person rises up against his friend and murders him” (Devorim 22:26).  

Similarly, this Egyptian tyrant, even though he saw that Hashem was with the Jewish people through their 
miraculous population growth, wanted to outsmart Hashem and devised strategies to harm the Jewish people against His 
wishes. In doing so, Pharaoh caused Hashem to punish the Egyptians with terrible plagues, as the Torah records, “Don’t 
you know yet that Egypt is lost” (Shemos 10:7). As a result, Pharaoh is described as somebody who rose up against the 
Egyptians and caused them to suffer from these plagues. This is the Torah’s intention in writing that “a new king arose 
 ”.over Egypt (ויקם)

 The Kli Yakar continues: The Torah describes the new king as “not knowing Yosef,” meaning that he did not 
know the lesson of what happened to Yosef, whose brothers attempted with all their might to destroy him and annul his 
dreams, yet none of their efforts made any difference, as Hashem’s plan was to elevate Yosef, and nothing can thwart 
His will. The brothers wanted to deny Yosef the possibility of ruling over them, so they sold him into slavery. They were 
confident that he would no longer be able to rule over them, yet their actions actually brought about the fulfillment of 
the very dreams they were attempting to invalidate. Had Yosef remained in his home, there would have been no natural 
way for him to rule over them. Similarly, Pharaoh remarked, “lest the Jews’ numbers increase,” in contradiction to 
Hashem’s wishes that “indeed they should multiply,” and all of his schemes and plots against them were unsuccessful, 
just as Yosef’s brothers failed in their efforts to undermine Hashem’s plans. Every effort that Pharaoh made against the 
Jewish people boomeranged back onto the heads of the Egyptian people instead. 

 The Gemora in Shabbos (119a) recounts the story of Yosef Mokir Shabbos, who was renowned for his exceptional 
efforts to honor Shabbos. A wealthy gentile who lived in his neighborhood was told by astrologers that his entire estate 
would be given to Yosef Mokir Shabbos. When the man heard this, he decided to prevent this from happening, so he 
sold all of his possessions and used the proceeds to purchase a valuable gem, which he sewed into his hat. The man was 
once walking across a bridge when a strong wind blew his hat off of his head and into the river below. The gem was then 
swallowed by a fish, which was in turn caught by fishermen on Erev Shabbos. The fishermen sought a buyer for the fish, 
but because most people had already prepared their Shabbos food by that point, it was difficult for them to sell it. They 
then approached Yosef Mokir Shabbos, who agreed to purchase the fish. Upon opening the fish, Yosef discovered the 
precious gem inside, which he sold for a tremendous amount of money. 

The Anaf Yosef questions (also see Ben Yehoyada) why the Gemora records such a detailed and lengthy story 
instead of much more succinctly stating that Yosef Mokir Shabbos honored Shabbos, and in that merit he was given a 
valuable gem. The answer is that Chazal wanted to teach us that Hashem works differently than we do. When a person 
wants to negate his enemies’ plans to harm him, he has to make elaborate calculations and extensive efforts to undo and  
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destroy their evil plans, and to stand against them with all his might until they fall and run away from him. Hashem, on the 
other hand, works differently, as when He wants to annul the plans of evildoers who are plotting to harm the righteous, Hashem 
does not take direct action against them, nor does He stop them from their intentions. Rather, He places in their hearts an idea 
how to bring their wicked plans to fruition, and then causes that that very same plan to backfire on them.  

With this insight, we can now appreciate why Chazal elaborated on all the details in the story of Yosef Mokir Shabbos, 
to teach us how Hashem deals with those who oppose Him. In this case, Hashem wanted to transfer the wealthy gentile’s 
countless possessions to Yosef Mokir Shabbos, but according to the laws of nature, it would have been virtually impossible to 
give over every last item, as the man had fields, vineyards, animals, etc., and it would have required an open miracle to transfer 
so many sundry objects to one person.  

When the astrologers made the wealthy non-Jew aware of this likelihood, he wanted to outsmart Hashem and shield his 
numerous possessions from any possibility of coming into the hands of Yosef Mokir Shabbos. Hashem therefore placed in his 
heart the suggestion that he should protect his possessions by selling them and using the proceeds to obtain a precious gem. 
When the man successfully executed his plan, he naturally assumed that he no longer had anything to worry about. In reality, 
the very efforts he made to protect his possessions boomeranged and became the very cause that brought them into the hands of 
Yosef. With his own hands, he enabled the possibility for his estate to be given to Yosef Mokir Shabbos by selling all his 
possessions and using them to purchase the valuable stone. 

With this introduction, we can suggest that the Torah describes Pharaoh as אשר לא ידע את יוסף – not knowing Yosef – 
because the word את is used to add (Pesachim 22b). In this case, the Torah is alluding that not only did Pharaoh not remember 
what happened to Yosef HaTzaddik and his brothers as the Kli Yakar explains, but he also did not know the lesson of what 
happened to Yosef Mokir Shabbos, from whom we can also derive the concept that any attempts to deviate from Hashem’s plan 
not only will not succeed, but will actually end up being the means that promote Hashem’s plan and bring it to fruition. 

This fascinating idea appears in other places in the Torah. The Torah records, “Pharaoh commanded his entire nation, 
saying, ‘Every boy that is born shall be thrown into the river’” (Shemos 1:22). Rashi explains that this decree also applied to 
Egyptian children, because on the day Moshe was born, Pharaoh’s astrologers told him that the rescuer of the Jewish people 
would be born on that day, but they did not know whether he would be Egyptian or Jewish. They added that the rescuer’s 
downfall would be through water, so Pharaoh decreed that all male babies, even Egyptians, be thrown into the river. 

Pharaoh wanted to prevent the birth of the redeemer of the Jewish people, so he commanded that all male babies born on that 
day be killed. Not only was he unsuccessful, but his actions actually brought about the opposite effect, helping to transform Moshe into 
the Jewish leader. As a result of Pharaoh’s decree, Moshe’s mother hid him in a basket in the river, where he was discovered by 
Pharaoh’s daughter, which ultimately led to the opposite result than Pharaoh had intended. His daughter gave him to Moshe’s mother, 
and even paid her to take care of him. Later, Moshe arrived in the royal palace, where Pharaoh personally raised him and taught him 
how to run a country. (I saw in a sefer that if Moshe had remained in his house with his family, the Jewish people would not have 
accepted him when he told them the secret password that Yosef had given them, since they would have assumed that he simply heard 
it from his father. However, now that Moshe was separated from his father as a baby and came from a foreign land knowing the 
password, there was no longer a reason not to believe him.) This is how Hashem runs the world: When a person desires to interfere 
with the Divine plan, instead of succeeding in his objectives, he actually becomes a partner in executing Hashem’s plan. 

The Sifsei Chaim writes (Moadim 2, pg. 420) that when the Jewish people witnessed Hashem’s miracles at the Yam Suf, and 
the punishment and destruction that He brought upon the Egyptians, they reached tremendous levels in emunah, as the Torah testifies, 
“The Jewish people saw the great hand that Hashem inflicted upon Egypt, and they believed in Hashem” (Shemos 14:31). Chazal 
explain (Shemos Rabbah 23:2), that although the Torah states previously, “The people believed” (Shemos 4:31), they subsequently 
lost that level of emunah. However, when they reached the Yam Suf and saw Hashem’s might and the punishments He meted out 
against the wicked Egyptians who drowned in the sea, immediately, “They believed in Hashem” (Shemos 14:31).  

All the difficulties they experienced in Egypt were now resolved, because it was only because of Pharaoh’s wickedness and 
stubbornness to chase after them that he and his army drowned in the sea. Through this recognition, the Jewish people understood that 
throughout the entire process of redemption, it was Pharaoh’s prolonged obstinacy that brought all the plagues and miracles on him 
and his people, until he was ultimately compelled to free them. When they looked back at the various events from the time that Moshe 
approached Pharaoh, they recognized that the entire situation that Moshe referred to as “doing evil to this people” was in reality the 
means to reveal the wonders and Divine Providence that Hashem demonstrated through the plagues. All of Pharaoh’s stubbornness 
from the beginning to the end was in reality an integral component of the redemption. 

Through this experience, the Jews reached a tremendous revelation, that a wicked person whose entire desire is to subvert 
Hashem’s plans, and when he is sinning mistakenly thinks that he is succeeding in opposing Hashem’s  will, will ultimately lead to just 
the opposite, and through his evildoing he will in fact be helping to bring Hashem’s plans to fruition. As Pharaoh became more wicked, 
he obligated Hashem’s attribute of justice to punish him more, and in doing so, he revealed and increased Hashem’s honor in the world. 



*Miller’s Musings מֹות  *פרשת שְׁ

                            *Many Ways To See*     

  

In an extraordinary exchange with G-d by the burning bush, Moshe 
seemingly does the unthinkable and questions Hashem’s 
judgement. Putting to one side how such an act is possible, we will 
focus on Hashem’s response to Moshe’s assertion that he did not 
have the requisite communication skills for the task of leading the 
Jewish people.  Hashem replies “Who makes one mute or deaf, or 
sighted or blind? Is it not I!” thereby refuting Moshe’s claim of an 
inability to provide the oratory skills needed.  Looking carefully at this 
statement, we cannot fail to notice one detail that seems out of 
place.  For within the impairments listed that Hashem creates is the 
fact that he also fashions those who are “sighted”.  What is this doing 
within this catalogue of imperfections? 
  

Moshe Rabbeinu was perhaps the greatest human being that ever 
lived.  In fact Reb Shimon Schwab zt’l compares him to Odom, the 
first man, in at least one regard, relevant to the subject at hand.  For 
just as Odom, before the original sin, was able to see with a purity of 
vision that provided absolute clarity in all he saw, so too Moshe 
reached the level where he was able to see the world around him 
through a lens of absolute holiness and lucidity.  To people such as 
these, normal vision, as described by the word “sighted”, is something 
of a flaw when compared to their ability to see.  In fact the same 
Hebrew word is used in the Torah after Odom has fallen to a lower 
level due to his eating from the tree of knowledge and “the eyes of 
both of them were opened”.  Relatively speaking being sighted was in 
fact a level of imperfection. 
  

The answer we have arrived it as based upon perspective.  For one 
sightedness would be a tremendous blessing, for Moshe it was a 
defect.  Taking this concept a step further we must appreciate that 
every person comes from a different perspective.  We have a 
tendency to look at our own viewpoints and worldviews as the perfect 
balance.  Anyone who sees our values as wrong must be taking things 
too far and are unaccepting and intolerant.  Yet do we ourselves not 



consider certain lifestyles or ideas contrary to what we want for 
ourselves or our families?  Why is it reasonable for us to see those as 
undesirable in our lives but expect everyone else to always consider 
our values acceptable?  There is nothing wrong with choosing what 
we allow into our sphere of existence, as long as we do so with 
integrity and respect, just be open to allowing others that very same 
entitlement. 
  

*May we be surrounded this Shabbos with all that is good* 

  
  לעילוי נשמת לאה בת אברהם

 גרשון לעילוי נשמת שרה יעל בת
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Overview – Sefer Shemot

Structure of the Book
Sefer Shemot tells how the Israelites transformed from a nation of slaves serving Paroh to a nation of free
people serving Hashem.  It can be divided into three main sections:

"Slavery and Redemption" – The first unit, Chapters 1:1 – 15:21, speaks of the period of bondage and
Israel's physical emancipation by Hashem.
"A Nation in Transition" – The second section, Chapters 15:22 – 18:27, is a transition unit which
describes the short period when the nation is already free, but have not yet covenantally bound
themselves to God. It describes the people's first challenges on the road to nationhood.
"Servants of Hashem" – The last section, Chapters 19:1 – 40:38, speaks of the nation's spiritual
redemption and their entering into a covenantal relationship with Hashem.

This division is based on the above thematic issues, the different settings of each unit,  and the varying
protagonists highlighted in each section.   The Song of the Sea (Chapter 15) serves as a further literary
marker, festively closing the first unit and separating the prose accounts which surround it. For elaboration
on the book's structure and further subdivisions of each of its sections, see Structure – Sefer Shemot.

Names of the Book
Several titles have been given to the book:

The name "ְוֵאֶּלה ְׁשמֹות" is derived from the opening words of the book, and dates back to antiquity.
  records two additional and more descriptive titles, "ספר יציאת מצרים"
("Exodus")  and "ספר הברית"  ("The Book of the Covenant").  These two names focus on different halves
of the book and may express competing claims as to the book's central theme.

 entitles the book "ספר הגאולה" ("The Book of Redemption"), and claims that it encompasses
the motifs of both halves of the book. While the first part of the book recounts the people's physical
redemption, it is only at the end of the book, with the completion of the Tabernacle, that the spiritual
redemption occurs.

Themes
Nation Building: Becoming עם ישראל

 points out that just as Sefer Bereshit speaks of the creation of the world, Sefer Shemot
speaks of the creation of the Nation of Israel. Indeed, much of the book revolve around this theme, making
the reader ponder both how a nation is initially formed and how it successfully develops.

From family to nation – What defines nationhood?  At what point do the tribes switch from being the
sons of Yaakov to the "Children of Israel"?  What role did the trials of exile and enslavement play in this
transition?  See Purposes of the Egyptian Bondage.
Preparing for autonomy – How does a nation of slaves ready itself for autonomous rule? Were the
people prepared for freedom, let alone nationhood, when they left Egypt? How did the Wilderness
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experience contribute to the peoples' maturation and independence? See Ramban in A Three Day
Journey and The Roundabout Route.
Challenges faced – The nascent nation faced many challenges, both in the physical and in the spiritual
realm, including drought, hunger, war and questioning of God. How did they deal with these? See
Miracles and Mitzvot at Marah, The Manna in Art, Annihilating Amalek, and Sin of the Golden Calf.
Creating a legal system – Parashat Yitro and Mishpatim detail the initial laws given to the fledgling
nation. How does Israel's law code set it apart from its neighbors?  What are its underlying values and
principles?  See The Torah and Ancient Near Eastern Law Codes.
Leadership - See the section below which is devoted to this theme.

Servants of Hashem: Becoming 'עם ה
Through the events of the Exodus and Revelation at Sinai, the Nation of Israel begins to forge a covenantal
relationship with Hashem.  What does Sefer Shemot teach about Israel's religious journey?

Religiosity in Egypt – What did the Israelites know of Hashem before the Exodus? Did they keep a
distinct lifestyle in Egypt, or had they acculturated into their surroundings?  See Religious Identity in
Egypt and The Exodus Narrative and the Four Children.
Growth through suffering and salvation – How did the nation's experiences in Egypt, both the
suffering of the bondage and the miracles of the redemption, affect their religious identification and
relationship with Hashem? See Purposes of the Egyptian Bondage and Purpose of the Plagues.
Doubts – Did the nation willingly follow Moshe and Hashem out of Egypt, or were some hesitant to
venture into the unknown and take on the responsibilities of Judaism? See A Three Day Journey, The
Roundabout Route, and The Exodus Narrative and the Four Children.
Marah – The nation's first stop in the Wilderness after attaining freedom is Marah. Here, we are told, the
people received "ֹחק ּוִמְׁשָּפט".  What were the first lessons that Hashem wanted to instill in the nascent
nation? How did these help them develop as both a people and in their relationship with Hashem? See
Miracles and Mitzvot at Marah.
Wilderness wanderings - In the nation's first months in the Wilderness they encounter both lack of food
and water and attacks by enemies, but also God's miraculous assistance.  Do these instill faith or
remove it?
Revelation – What was the experience of revelation like?  Did the entire nation hear all ten Dibrot
directly from Hashem or did Moshe act as intermediary for either some or all of the experience?  What
would be the purpose of a middle-man?  How would either scenario have affected the people's later
belief and observance? For elaboration, see The Decalogue: Direct From Hashem or Via Moshe?
The Decalogue – Why were these ten statements chosen to be the ones revealed by Hashem to the
nation at Sinai?
The Mishkan – Much of the second half of Shemot revolves around the building of the Mishkan.  Why
was such an edifice needed for Divine worship? Did it serve mainly as a vehicle for revelation, or for
atonement? Why was centralization of worship so important? See Purpose of the Mishkan
Sin of the Golden Calf – All relationships have their ups and downs, and Israel and Hashem are no
exception.  Shortly after receiving the Decalogue the people appear to revert back to idolatry, as they
build a Golden Calf. What prompts them to do so?  Did they really try to replace God so soon after the
Revelation at Sinai?  How could Aharon have been a part of such a rite? See Sin of the Golden Calf.
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Challenges of Leadership
Sefer Shemot introduces the first national head of Israel, Moshe, and in so doing touches upon many issues
related to leadership:

What makes a leader? Why was Moshe chosen to lead the Jewish people? What do the incidents of
Shemot Chapters 2-4 suggest?
Relating to God, relating to man – Are the qualities needed to become the highest of prophets the
same as those required to be a political and national leader?  Did Moshe excel in both areas equally? 
Contrast the opinions of Ralbag and Abarbanel in Did Moshe Need Yitro's Advice?
Moshe's early religiosity – What was Moshe's religious outlook before being called by Hashem at the
Burning Bush? How aware was he of his Israelite background? How aware was he of Hashem?  What
does Moshe's decision to marry the Midianite Zipporah suggest?  See Moshe's Family Life and Mystery
at the Malon.

Family life – What toll does leadership take on the quality of one's family life? How did Moshe's duties
affect his relationship with Tzipporah? See אחר שלוחיה, Mystery at the Malon, Moshe's Family Life, and
Miryam's Critique of Moshe and his Cushite Marriage.
Impediments to leadership – Moshe is described as being "ְכַבד ֶּפה ּוְכַבד ָלׁשֹון". Why would Hashem
choose an orator with speech difficulties?  How might this choice have affected Moshe's ability to lead?
How might have it affected the nation's perception of him?  See Moshe's Speech Impediment.
Responsibilities – What were Moshe's various responsibilities as Israel's leader?  How much time did
he spend on each of his judicial, administrative, military and prophetic duties? Which of these was he
willing to delegate to others?  Which did he think only he could carry out?  Why? See Moshe's Duties
and Yitro's Advice.
Who gets to lead? Is it better to be led by a few or by the many?  Yitro's system of judges of tens, fifties,
hundreds, and thousands would suggested a very Bloated Bureaucracy; was that really efficient?  Is it
preferable that cultic roles be assigned to each family or be limited to just one tribe? Should leadership
be related to lineage (and thus dynastic), or should it be a meritocracy? See Selection of the Priests and
Levites.
Flawed leadership? Must our leaders be viewed as perfect role models, or is it legitimate to criticize
some of their actions? Was Moshe's taking the law into his own hands to kill the Egyptian an act
deserving of praise or condemnation? How is one to understand Aharon's role in the Sin of the Golden
Calf?   
Righteous Gentiles – Who were the midwives who risked their lives in disobeying Paroh?  Were they
Jewish or Gentile?  What gives one the strength to stand up to authority and fight injustice? See Who
are the Midwives.

Fulfillment of Patriarchal Promises
Much of the first half of Sefer Shemot constitutes a fulfillment of promises made to the forefathers in Sefer
Bereshit.

The Legal Sections of Shemot
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Sefer Shemot contains a significant amount of legal material.  These units raise several important questions
regarding the Torah's judicial code:

Law and order? – Is the purpose of the Torah's commands to lay down principles of right and wrong or
to preserve law and order? Is it possible that certain commandments are only a concession to human
foibles, or that others serve purely a practical or utilitarian purpose?   What do the legal sections of the
Torah suggest?  Shemot topics which touch on these questions include: Purpose of the Pesach, "ַעִין ַּתַחת
.An Eye for an Eye, and Purpose of the Mishkan – "ַעִין
Divine civil law – One of the hallmarks of the Torah is that it incorporates both cultic and civil legislation.
Not only are religious observances ordained by Hashem; secular law is as well. What are the
advantages of such a system? How does it compare to a system which has a separation of church and
state?  [See the Akeidat Yitzchak in Did Moshe Need Yitro's Advice?]
Punishment – In setting penalties for crimes, which of the following objectives should take precedence:
compensation to the victim, rehabilitation of the criminal, retribution, or deterrence?  Which goals are
accomplished through the Torah's choice of punishments? See An Eye for an Eye, Injury to Bystanders
and the Meaning of "יהיה אסון", Arei Miklat – Cities of Refuge or Exile, and Annihilating Amalek.
The Torah does not normally provide the reasoning for its commandments.  Though most – טעמי המצוות 
interpersonal laws are self-explanatory, many laws between man and God are not.  Is it preferable to
look into the reasons for mitzvot, or to simply accept them without questioning? What are the
advantages and disadvantages of each approach?  [For discussion of how different commentators
understand various mitzvot, see the above topics and Chametz and Matzah in Pesach Mitzrayim,
Purpose of Shemittah and Purpose of the Shulchan and Lechem HaPanim.]

Theological Issues
Many theological and philosophical issues are raised through the various stories of Sefer Shemot:

Sefer Shemot does not preface the description of the nation's bondage with mention of any – צדיק ורע לו
sin, making one question what they did to deserve such a fate. Why was the decree of exile and
enslavement necessary? In general, why is suffering sometimes part of the Divine plan?  See Purposes
of the Egyptian Bondage and, for a general discussion of the issue of theodicy, see צדיק ורע לו.
Free will – Throughout the story of the Plagues, we read how Hashem repeatedly hardened Paroh's
heart, causing him to persist in the enslavement of the Israelites. Taken at face value, these verses
suggest that Hashem actively made Paroh sin. Why would Hashem try to keep someone from
repenting?  Moreover, do these verses suggest that man does not always have free will?  See Hardened
Hearts for elaboration.

Divine deception? Twice in the early chapters of Shemot, Hashem seems to command the nation to
deceive Paroh and/or the Egyptians. Hashem tells Moshe to ask Paroh for only a three day furlough in
the Wilderness, while His real intent is for them to leave for good. Later, he instructs the nation
to request items of gold and silver from their Egyptian neighbors even though the objects are not to be
returned.  How is such seeming duplicity to be understood? 
Nature of prophecy – Who merits to prophesy?  Must one be chosen by God, or can one train one's
self to receive Divine inspiration?  How did Moshe's prophecy compare to others? See Prophecy, and
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Rambam in The Decalogue: Direct From Hashem or Via Moshe.
Nature of miracles – Miracles abound in Sefer Shemot, from the ten plagues to the splitting of the sea,
water-spouting rocks, and heavenly manna.  How are these to be understood?  Are they purely
supernatural phenomenon or does Hashem bring miracles by harnessing the laws of nature? See ְׂשָלו –
Fish or Fowl, The Plagues – Natural or Supernatural?, Yam Suf – Natural or Supernatural?
Prophetic autonomy – How much autonomy does a prophet have? Is he simply Hashem's mouthpiece,
or is he allowed to act on his own? Is it possible for him to speak on his own initiative, and to then
attribute that speech back to Hashem? Can he declare a miracle on his own, and expect that nature will
be overturned at his word? These questions come up numerous times in Sefer Shemot as Moshe
speaks in Hashem's name,  or declares miracles,  apparently without prior divine communication.   
Vicarious punishment?   The verse "ֹּפֵקד ֲעֹון ָאבֹות ַעל ָּבִנים" appears to suggest that, at least in certain
circumstances, Hashem allows innocent children to be punished while their sinful parents go free. How
does this manifest Divine justice?  Is there any other way of understanding the verse?  When, if ever, is
collective punishment justified?  Can the same reasoning apply to vicarious punishment? See Are
Children Punished for Parents' Sins. 
Troubling laws – Certain laws, taken at face value, sometimes trouble modern readers who view them
as unjust.  For example, as the penalty for certain forms of physical assault, the Torah puts forth a
principle of "measure for measure" punishment, declaring that one give an "eye for an eye". Is this the
fairest form of justice, or "cruel and unusual" punishment? Is the command to annihilate Amalek
justified?  What was so terrible about the attack that we are directed to obliterate an entire nation?

Dating and Chronological Issues
The dating and chronology of several stories in Sefer Shemot is disputed:

Duration of the Egyptian Exile – Commentators disagree regarding the length of Israel's stay in Egypt
with opinions ranging from 210 to 430 years.  The disagreement relates to the apparent contradictions
between explicit verses which speak of 400 or 430 years and others which speak of just four
generations.
Chronology – Shemot 18 – Sources disagree regarding the timing of almost every event in Shemot 18,
from Yitro's arrival in Sinai, to his advice to Moshe and the implementation of that advice. Some
ramifications of the different approaches include whether or not Moshe's children participated in the
Revelation at Sinai, the dating of the Decalogue, Yitro's motivations and religious identity, and which
commandments were given at Marah.
Building the Tabernacle – While the commands to build the Mishkan are elaborated upon in Parshiot
Terumah and Tezaveh, before the Sin of the Golden Calf, they are only implemented afterwards.
Commentators, thus, disagree regarding the chronology of the building enterprise with some taking the
verses at face value and others positing achronology.  The difference of opinion impacts greatly on how
one understands the Purpose of the Mishkan.
Selection of the Priests and Levites  –  Parashat Tetzaveh opens with the directive to consecrate Aharon
and his sons, suggesting that they were selected to serve as priests before the Sin of the Golden Calf.
However, Devarim 10:8 suggests that both the Priests and Levites were chosen only in the aftermath of
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the sin. How are these verses to be reconciled?  When were each of the Levites and Priests chosen,
and what does this suggest about why they specifically were selected for these tasks?

Ancient Near East
Egyptian backrgound  – Several aspects of the Exodus narrative allude to Egyptian culture, beliefs or
practices and might be seen as a reaction against these.  See, for example, how the phrases "mighty
arm" and  "כבד לב", and the choice of plagues might all come to mock Paroh and the Egyptian gods in
Egyptian Background and the Exodus Narrative
Hero legends – Numerous legends from both the ancient and classical periods share the motif of a hero
being abandoned at birth, recalling the story of Moshe's infancy.  The Mesopotamian legend of Sargon is
perhaps one of the closest parallels.  What does a comparison of the two stories reveal about how the
Torah views its leaders and what prerequisites it requires of them? See Moshe's Birth and the Legend of
Sargon.
Law codes – How does the Torah's legal system compare to other ancient near eastern law codes? 
Where do they overlap; where does Torah pave a new path?  Most importantly, what might a comparison
reveal about the different underlying values and principles of the cultures, and their different conceptions
of justice and punishment? See The Torah and Ancient Near Eastern Law Codes for more.

 It includes descriptions of the enslavement, Moshe's appointment by Hashem, his negotiations with Paroh
and the ensuing plagues, and finally, the actual exodus and the miracle of the Splitting of the Sea.
 It begins with the Revelation at Sinai and ends with the building of the Tabernacle.
 While the first section takes place in Egypt, the transition unit occurs en route in the Wilderness, and the

final chapters take place while the nation is camped at Mt. Sinai.
 While the first section focuses mainly on the interactions between Paroh and Moshe (and their respective

nations), the second two speak of the relationship between Israel, Hashem and Moshe.
  cites Origen as writing that this was the name used by the Jews. Its earliest appearance in

Rabbinic sources is Bereshit Rabbah 3:5 and 64:8.
 This is also the book's name in the Septuagint, and this influenced the Christian tradition.
 This name is based on the appearance of the term in Shemot 24:7 (and see Rashi there). Most

commentators, however, identify the "ספר הברית" as only a smaller section of the book (Shemot 19-23 or 21-
23).
 If the Exodus is the main motif of the book, the subsequent events may be viewed as merely its aftermath.

Conversely, if the Covenant is at the core, the story of the Exodus can be seen as merely an enabling
prelude. This latter possibility is essentially the view adopted by .
 Other topics which touch upon this issue include Where in Egypt Did the Israelites Live?, Why Live in

Goshen?, Purposes of the Egyptian Bondage, Purpose of the Plagues, and Purpose of the Pesach.
 See Rashbam who discusses how the manna trained the people towards dependence on God, and R.

Hirsch who points to the trials and miracles as providing proof of Hashem's providence.
 See Ralbag also in Moshe's Speech Impediment.
 In other words, must the Torah's laws represent an ideal and be inherently valuable, or might they simply

be addressing human needs and nature?

1

2

3

4

5 Eusebius

6

7

8

R. D"Z Hoffmann
9

10

11

12

http://alhatorah.org/Egyptian_Background_and_the_Exodus_Narrative
http://alhatorah.org/Moshe's_Birth_and_the_Legend_of_Sargon
http://alhatorah.org/The_Torah_and_Ancient_Near_Eastern_Law_Codes
http://alhatorah.org/5#BereshitRabbah3-5
http://alhatorah.org/5#BereshitRabbah64-8
http://alhatorah.org/Where_in_Egypt_Did_the_Israelites_Live
http://alhatorah.org/Why_Live_in_Goshen
http://alhatorah.org/Purposes_of_the_Egyptian_Bondage
http://alhatorah.org/Purpose_of_the_Plagues
http://alhatorah.org/Purpose_of_the_Pesach
http://alhatorah.org/Moshe's_Speech_Impediment
http://alhatorah.org/5##
http://alhatorah.org/5#RDavidZviHoffmannShemotIntroduction_2
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 See also Moshe's Epitaph – Signs and Wonders, though this topic does not focus on issues in Sefer
Shemot itself.

 See Shemot 10 where Moshe, apparently on his own initiative, announces the Plague of Locusts in
Hashem's name, Shemot 11 where he, independently, proclaims in the name of Hashem the plague of
firstborns, and Shemot 32, where he invokes Divine authority and tells the Levites to kill all those who
worshiped the calf (despite the text never sharing such a command).

 See Shemot 8 where Moshe promises Paroh that the plague of frogs will terminate at his requested time,
despite Hashem never directing him to make such a promise.  See also Shemot 16 where Moshe declares
to the people that Hashem will provide them with meat, even though Hashem had only mentioned "bread".

13

14

15

http://alhatorah.org/Moshe's_Epitaph_%E2%80%93_Signs_and_Wonders
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Overview – Sefer Shemot
Sources

Classical Texts תקופת חז״ל

Eusebius, Historia Ecclesiastica 6:25:1-2

When expounding the first Psalm, he [Origen] gives a catalogue of the sacred Scriptures of the Old
Testament as follows: "It should be stated that the canonical books, as the Hebrews have handed them
down, are twenty-two; corresponding with the number of their letters." Farther on he says: "The twenty-
two books of the Hebrews are the following: That which is called by us Genesis, but by the Hebrews,
from the beginning of the book, Bereshith, which means, 'In the beginning'; Exodus, Ve-elle-shemoth,
that is, 'These are the names'; Leviticus, Vayyikra, 'And he called'; Numbers, Homesh pequdim;
Deuteronomy, Elleh-hadebarim, 'These are the words'..."

Bereshit Rabbah 3:5 בראשית רבה ג׳:ה׳

ָאַמר ַרִּבי ִסימֹון, ָחֵמׁש ְּפָעִמים ְּכִתיב ָּכאן אֹוָרה, ְּכֶנֶגד ֲחִמָּׁשה ֻחְמֵׁשי תֹוָרה. ַוּיֹאֶמר ֱא�ִהים ְיִהי אֹור, ְּכֶנֶגד ֵסֶפר

ְּבֵראִׁשית, ֶׁשּבֹו ִנְתַעֵּסק ַהָּקדֹוׁש ָּברּו� הּוא ּוָבָרא ֶאת עֹוָלמֹו. ַוְיִהי אֹור, ְּכֶנֶגד ֵסֶפר ְוֵאֶּלה ְׁשמֹות, ֶׁשּבֹו ָיְצאּו ִיְׂשָרֵאל

ֵמֲאֵפָלה ְלאֹוָרה.  

ַוַּיְרא ֱא�ִהים ֶאת ָהאֹור ִּכי טֹוב, ְּכֶנֶגד ֵסֶפר ַוִּיְקָרא, ֶׁשהּוא ָמֵלא ֲהָלכֹות ַרּבֹות. ַוַּיְבֵּדל ֱא�ִהים ֵּבין ָהאֹור ּוֵבין ַהחֶׁש�,

ְּכֶנֶגד ֵסֶפר ְּבִמְדַּבר, ֶׁשהּוא ַמְבִּדיל ֵּבין יֹוְצֵאי ִמְצַרִים ְלָבֵאי ָהָאֶרץ. ַוִּיְקָרא ֱא�ִהים ָלאֹור יֹום, ְּכֶנֶגד ֵסֶפר ִמְׁשֶנה

ּתֹוָרה, ֶׁשהּוא ָמֵלא ֲהָלכֹות ַרּבֹות. ְמִתיִבין ַחְבַרָיא ְלַרִּבי ִסימֹון, ַוֲהלֹוא ֵסֶפר ַוִּיְקָרא ָמֵלא ֲהָלכֹות ַרּבֹות, ָאַמר ָלֶהן

ַאף הּוא ָׁשָנה בֹו ָּדָבר.

Bereshit Rabbah 64:8 בראשית רבה ס״ד:ח׳

ַוָּיָׁשב ִיְצָחק ַוַּיְחֹּפר וגו׳ (בראשית כו, יח), ַּכָּמה ְּבֵארֹות ָחַפר ָאִבינּו ִיְצָחק ִּבְבֵאר ָׁשַבע, ַרִּבי ְיהּוָדה ָאַמר ַאְרַּבע, ְּכֶנֶגד

ֵּכן ַנֲעׂשּו ָבָניו ַאְרָּבָעה ְדָגִלים ַּבִּמְדָּבר. ְוַרָּבָנן ָאְמֵרי ָחֵמׁש, ְּכֶנֶגד ֲחִמָּׁשה ִסְפֵרי תֹוָרה. (בראשית כו, כ): ַוִּיְקָרא ֵׁשם

ַהְּבֵאר ֵעֶׂשק, ְּכֶנֶגד ֵסֶפר ְּבֵראִׁשית, ֶׁשּבֹו ִנְתַעֵּסק ַהָּקדֹוׁש ָּברּו� הּוא ּוָבָרא ֶאת ָהעֹוָלם. (בראשית כו, כא): ַוִּיְקָרא ְׁשָמּה

ִׂשְטָנה, ְּכֶנֶגד ֵסֶפר ְוֵאֶּלה ְׁשמֹות, ַעל ֵׁשם (שמות א, יד): ַוְיָמֲררּו ֶאת ַחֵּייֶהם ַּבֲעֹבָדה ָקָׁשה. (בראשית כו, יט): ַוִּיְמְצאּו

ָׁשם ְּבֵאר ַמִים ַחִּיים, ְּכֶנֶגד ֵסֶפר ַוִּיְקָרא, ֶׁשהּוא ָמֵלא ֲהָלכֹות ַרּבֹות. (בראשית כו, לג): ַוִּיְקָרא אֹוָתּה ִׁשְבָעה, ְּכֶנֶגד

ֵסֶפר ַוְיַדֵּבר, ֶׁשהּוא ַמְׁשִלים ִׁשְבָעה ִסְפֵרי תֹוָרה. ַוֲהלֹוא ֲחִמָּׁשה ֵהן, ֶאָּלא ֶּבן ַקָּפָרא ָעֵביד ַוְיַדֵּבר ְּתָלָתא ְסָפִרים, ִמן

ַוְיַדֵּבר ַעד (במדבר י, לה): ַוְיִהי ִּבְנֹסַע ָהָאֹרן ֵסֶפר ִּבְפֵני ַעְצמֹו, ִמן ַוְיִהי ִּבְנֹסַע ּוְדַבְתֵריּה ֵסֶפר ִּבְפֵני ַעְצמֹו, ּוִמן סֹוֵפיּה

ְּדִפְסָקא ְוַעד סֹוֵפיּה ְּדִסְפָרא ֵסֶפר ִּבְפֵני ַעְצמֹו. (בראשית כו, כב): ַוִּיְקָרא ְׁשָמּה ְרֹחבֹות, ְּכֶנֶגד ִמְׁשֵנה תֹוָרה, ַעל ֵׁשם

(דברים יב, כ): ִּכי ַיְרִחיב, (בראשית כו, כח): ִּכי ַעָּתה ִהְרִחיב ה׳ ָלנּו ּוָפִרינּו ָבָאֶרץ.

Sefer Dikdukei HaTeamim #70
(p.57)

ספר דקדוקי הטעמים לר' אהרן בן משה בן אשר פיסקה 70

(עמ' 57)
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ספר בראשית, ספר ראשון, והוא ספר הישרים, משנברא העולם עד שמת יוסף הצדיק, אלפים ושלש מאות

ותשע שנה.ספר שני, ואלה שמות, הוא ספר יציאת מצרים, והוא ספר הברית, משמת יוסף עד השנה השנית

לצאת בני ישראל ממצרים עד שהוקם המשכן, מאה וארבעים שנה. 

ספר שלישי, ספר ויקרא, והוא ספר תורת כהנים, משהוקם המשכן באחד לחדש הראשון עד החדש השני,

חדש ימים, ככתוב באחד לחדש השני בשנה השנית. 

ספר רביעי, וידבר, הוא ספר חמש הפקודים, מאחד לחדש השני בשנה השנית עד ארבעים שנה בעשתי עשר

חדש באחד לחדש, שלשים ושמנה שנה ותשעה חדשים. 

ספר חמישי, אלה הדברים, והוא ספר משנה תורה, מעשתי עשר חדש באחד לחדש עד החדש הראשון בעשור

לחדש, שבעים יום.

Medieval Texts גאונים וראשונים

Ramban Shemot Introduction רמב"ן שמות הקדמה

השלים הכתוב ספר בראשית שהוא ספר היצירה בחידוש העולם ויצירת כל נוצר ובמקרי האבות שהם כענין

יצירה לזרעם, מפני שכל מקריהם ציורי דברים לרמוז ולהודיע כל עתיד לבא להם. ואחרי שהשלים היצירה,

התחיל ספר אחר בענין המעשה הבא מן הרמזים ההם. ונתייחד ספר ואלה שמות בענין הגלות הראשון הנגזר

בפירוש ובגאולה ממנו ולכן חזר והתחיל בשמות יורדי מצרים ומספרם, אף על פי שכבר נכתב זה, בעבור כי

ירידתם שם הוא ראשית הגלות, כי מאז הוחל. והנה הגלות איננו נשלם עד יום שובם אל מקומם ואל מעלת

אבותם ישובו. וכשיצאו ממצרים, אף על פי שיצאו מבית עבדים, עדיין יחשבו גולים, כי היו בארץ לא להם,

נבוכים במדבר. וכשבאו אל הר סיני ועשו המשכן ושב הקב״ה והשרה שכינתו ביניהם, אז שבו אל מעלות

אבותם, שהיה סוד אלוה עלי אהליהם, והם הם המרכבה, ואז נחשבו גאולים. ולכן נשלם הספר הזה

בהשלימו ענין המשכן ובהיות כבוד י״י מלא אותו תמיד.

Modern Texts אחרונים

R. David Zvi Hoffmann Shemot Introduction ר' דוד צבי הופמן שמות הקדמה

מבוא  

כשם שספר בראשית מתחיל בתיאור בריאת העולם והמין האנושי, כך מתחיל ספר שמות בתיאור בריאתו של

עם ישראל. ואכן, בצדק אפשר לכנות את הפיכתם של בני ישראל לעם, ׳בריאה׳ בידי הקב״ה, שכן חסרו עד

אז אצל בני ישראל כל אותם התנאים שבכוחם להפוך ריבוי של פרטים לעם, ויש אפוא גם כאן משום בריאה

חדשה.  

במובן מסוים מהווה ספר בראשית את המבוא לכלל חמשת חומשי התורה, ואילו עצם ספר החוקים מתחיל

רק בספר שמות. אמנם, גם בתחילתו של ספר זה אין אנו מוצאים אלא סיפור היסטוריה, אלא שסיפור זה
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הוא יסודו של החוק התורתי, חוק אשר לא יובן בלעדי סיפור זה. ואין זה שרק מפני שלמצוות פרטיות רבות

משמשות תולדות יציאת מצרים יסוד. החוק התורתי בכללו מיוסד על הקביעה, שעל-ידי גאולתו ממצרים

הפך ישראל לעם ה׳, כלומר, חויב בזה להיות כרוזו של ה׳ עלי אדמות, חויב לתקן עולם במלכות ש-די. ומכאן

גם פירוט היתר שבו מסופרות תולדותיה של יציאה זו, פירוט שאין דומה לו בכל כתבי הקודש, ומכאן גם

ההדגשה הרבה שבה מראה, כיצד פעלה יד ה׳ במאורע זה, כיצד נעשה בו הכל על ידיו ית׳ ושום דבר לא נעשה

בידי אדם, ויתרה מזו, כיצד נעשה הכול בניגוד לרצונם של בני תמותה, או לפחות – שלא ברצונם.  

את מרכזו של ספר שמות מהווה אותו החלק אשר ככל הנראה נקרא בתורה עצמה בשם ״ספר הברית״,

דהיינו הפרקים יט-כד, שבהם מתוארים מתן התורה בהר סיני וכריתת הברית בין ה׳ וישראל. לחלק

מרכזי-עיקרי זה של הספר מתוספים – לפניו תיאורי יציאת מצרים כמעין מבוא, ולאחריו – ציווי הקמת

המשכן וביצועו של ציווי זה כתולדה ישירה של כריתת הברית. לפי זה כולל ספר שמות שלושה חלקים

עיקריים אלה:  

א. שעבוד בני ישראל במצרים וגאולתם משם – א, א – טו, כא;  

ב. מתן תורה בסיני וכריתת הברית – יט, א – כד, יח;  

ג. תיאורו של אוהל מועד (הציווי והביצוע) – כה, א – לא, יז, והפרקים לה – מ.  

אל אלה מתוספים עוד שני פרקים, קצרים יותר, שהם בבחינת תיאור מאורעות בודדים, התוכן שבין

הפרקים: טו, כב – יח, כז מספר כמה מאורעות שאירעו בתקופה שבין יציאת מצרים ומתן תורה, אילו התוכן

שבין הפרקים לא, יח – לד, לה מספר, כיצד הפרו ישראל את הברית שכרתו בחורב, ואיך נתחדשה ברית זו

בחסדו ית׳.

R. David Zvi Hoffmann Shemot Introduction ר' דוד צבי הופמן שמות הקדמה

את מרכזו של ספר שמות מהווה אותו החלק אשר ככל הנראה נקרא בתורה עצמה בשם "ספר הברית",

דהיינו הפרקים יט-כד, שבהם מתוארים מתן התורה בהר סיני וכריתת הברית בין ה' וישראל. לחלק

מרכזי-עיקרי זה של הספר מתווספים – לפניו תיאורי יציאת מצרים כמעין מבוא, ולאחריו – ציווי הקמת

המשכן וביצועו של ציווי זה כתולדה ישירה של כריתת הברית. לפי זה כולל ספר שמות שלושה חלקים

עיקריים אלה:שעבוד בני ישראל במצרים וגאולתם משם – א:א – טו:כא; 

מתן תורה בסיני וכריתת הברית – יט:א - כד:יח; 

תיאורו של אוהל מועד (הציווי והביצוע) – כה:א – לא:יז, והפרקים לה–מ. 

אל אלה מתווספים עוד שני פרקים, קצרים יותר, שהם בבחינת תיאור מאורעות בודדים. התוכן שבין

הפרקים טו:כב – יח:כז מספר כמה מאורעות שאירעו בתקופה שבין יציאת מצרים ומתן תורה, ואילו התוכן

שבין הפרקים לא:יח – לד:לה מספר כיצד הפרו ישראל את הברית שכרתו בחורב, ואיך נתחדשה ברית זו

בחסדו ית'.
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You Are Precious to Hashem 
Parshas Shemos 

  
 

Harav Hagaon Yaakov Moshe Katz Shlit"a 

  

The parashah starts with the words: ה ְשמֹות ְבֵני ִיְשָרֵאל ַהָבִאים ִמְצָרְיָמה  and then goes on to , ְוֵאלֶּ

count Klal Yisrael. Rashi cites the Midrash Tanchuma, which wonders why the Torah is 

counting Yaakov’s family again, in their deaths, after having counted them in their lifetimes 

in the previous parashiyos. The answer given is: חבתן שנמשלו לכוכבים להודיע . When something 

is valuable to you, you count it. 

  

Why, asks Rav Tzadok, does the Torah teach us this lesson specifically here, at the beginning 

of Sefer Shemos? He answers that at this point, the galus is beginning, and Klal Yisrael is 

entering a situation of hester panim and tzaros. From here on, bad things will be happening to 

the Yidden, who are going to have to work hard and suffer torture at the hands of the 

Egyptians, who enslaved them and killed their children. When things like that happen, 

Yidden are liable to feel that Hakadosh Baruch Hu doesn’t love them, chas veshalom. That’s 

why the very first passuk of the account of the galus contains a reminder that Hashem loves 

us. 

  

Although there are tzaros in the world, and although not everything works out the way we 

want, that’s not a sign that Hashem doesn’t love us. Hashem loves each and every one of us, 

He counts each and every one of the shevatim individually -Reuven, Shimon, Levi - and each 

one is precious to Hashem. Yes, there’s galus, yes, there are tzaros, but Hashem still loves us 

and has big plans for us. We know that ְלפּום ַצֲעָרא ַאְגָרא: if we’re able to stand strong, to accept 

our challenges with love, and serve Hashem despite the tzaros, we’ll be zocheh to 

tremendous schar. 

  

That’s the significance of the mashal to stars: להודיע חבתן שנמשלו לכוכבים. The Sfas Emes 

explains that the stars appear at night, showing us that even when it’s dark outside, there’s 

still light. Similarly, what illuminates the world for a Yid in times of darkness is the 

knowledge that no matter what goes on, it’s coming from Hashem who loves us, and there’s 

a yeshuah behind it. Hashem prepares the refuah before the makkah, so in the midst of the 

darkness there is already a yeshuah waiting in the wings. Furthermore, we know that all 

the tzaar that we go through has a purpose, and is for the good. 
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This belief is what keeps us going through the galus and throughout all the hardships in life. 

We have to remember that Hashem is always with us, that He always loves us, and that He’s 

always there for us and can and will help us. We should never give up hope, and never forget 

that we are precious and important in the eyes of Hashem. 

  

The list of the shevatim concludes with the words: ֵסף ָהָיה ְבִמְצָרִיםְויֹו . Rashi points out that this 

seems superfluous; we already know where Yosef was. So why does the Torah make a point 

of mentioning this? Rashi answers: 

  

 ועומד בצדקו. להודיעך צדקתו של יוסף. הוא יוסף הרועה את צאן אביו. הוא יוסף שהיה במצרים ונעשה מלך

  

This is a nice idea, says the Ohr Hachaim, but why does the passuk mention it specifically 

here? 

  

Perhaps we can suggest that just as the purpose of counting Klal Yisrael was to give us hope 

and help us get through the galus, as Rav Tzadok explains, so, too, the idea of emphasizing 

that Yosef was in Mitzrayim gives us hope to go through the galus. We have hardships, yes, 

but Yosef’s hardships were a lot harder than most of ours: He was taken away from his father 

and his family and was thrown into Mitzrayim, the bastion of tumah, all by himself - and 

even so, he remained the same righteous Yosef who tended to his father’s sheep.   

  

Yosef is a lesson to all of us that even in a situation of galus, we, too, can maintain 

our tzidkus despite all the nisyonos we go through. 

  

So we see that the opening pesukim of this parashah are an introduction to galus, giving us 

the tools to hold strong and grow and shteig, to do what we’re supposed to do and overcome 

our nisyonos. 

  

Torah: the Escape from Galus 
At the beginning of the parashah the Torah tells us: ֵאת ַיֲעֹקב ִאיש ּוֵביתֹו ָבאּו. We already know 

that Yaakov came down to Mitzrayim with his family, so why does the Torah have to repeat 

this? 

  

In addition to teaching us how to survive in galus, the Torah is also teaching us how to get 

out of galus. Yaakov, who is the יֵשב ֹאָהִלים, represents connection to Torah. Indeed, Rashi 

says at the beginning of Parashas Vayechi that as long as Yaakov was alive, the galus of 

Mitzrayim couldn’t start. That’s because Yaakov was the pillar of Torah. 

  

Similarly, when we grasp onto the Torah tightly, that lessens the galus and takes us out 

of galus. For the same reason, Shevet Levi, who devoted themselves to Torah, were not 

enslaved in Mitzrayim. They never left the beis midrash, so they weren’t subject to the 

oppression of the Egyptians. 

  

The Midrash Tanchuma on Parashas Noach says that there will always be two yeshivos that 

endure throughout all the generations and are not subject to the yoke of the galus, because 

Hashem watches over them. 

We see that the connection to Torah is what takes us out of galus and helps us merit geulah. 
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There are different levels in this regard. Some people’s connection to Torah is all day, and 

they are therefore completely removed from the ol malchus. But even if you’re not connected 

to Torah the whole day, whatever connection you do have to Torah brings you geulah and 

takes you out of galus. The fact that you listen to divrei chizuk every week and learn every 

week - that lifts you up and keeps you connected to Hashem, and that in itself gives us the 

strength to go from galus to geulah, b’ezras Hashem. 

  

The Three Pathways to Geulah 
Connection to Torah is actually one of three pathways to geulah. Yaakov Avinu’s brachah to 

Ephraim and Menashe was:  ם ְשִמי ְוֵשם ֲאֹבַתי ַאְבָרָהם ת ַהְנָעִרים ְוִיָקֵרא ָבהֶּ ַהַמְלָאְך ַהֹגֵאל ֹאִתי ִמָכל ָרע ְיָבֵרְך אֶּ

 If you want .ַהַמְלָאְך ַהֹגֵאל ֹאִתי - In this brachah, Yaakov was imparting the key to geulah .ְוִיְצָחק

to be zocheh to geulah from Mitzrayim, he was saying, you should follow in my path and in 

the paths of Avraham and Yitzchak. The path of Yaakov, as we mentioned, is the connection 

to Torah. 

  

The path of Yitzchak, we know, was avodah. One of the ways that Klal Yisrael merited 

the geulah from Mitzrayim was through tefillah, by crying out to Hashem about their 

unbearable slavery. Every person, in every situation, needs to connect to Hashem in 

heartfelt tefillah. That’s the light that takes us out of the darkness of galus. We have to 

connect to Hashem through Torah -the path of Yaakov - and also with ל ָהֱאֹלִקים  ,ַוַתַעל ַשְוָעָתם אֶּ

the path of Yitzchak. Whatever we need help with, we have to cry out to Hashem for it, 

whether it’s parnassah, nachas from children, health, or anything else. We also have to cry 

out to Hashem about the galus that we’re in and the tzaros that Klal Yisrael suffer. At least 

once a day, whether in davening or at another time, we should make a point of connecting to 

Hashem in this way, and also to thank Him for all that He does for us; that also connects us to 

Him. 

  

And the third pathway to geulah is that of Avraham Avinu, the pillar of chessed. At the end 

of the parashah it says that after Moshe Rabbeinu left Pharaoh’s palace, the Egyptians started 

to whip the Yidden even more, and the Yidden who were supervising their brothers absorbed 

beatings for those Yidden who didn’t produce their full quota of bricks. When Hashem saw 

how the Yidden cared for one another, to the extent that they were willing to be whipped 

instead of their brothers, that prompted Him to care for the Yidden as well as take them out 

of galus. 

  

The same is true when we care for other people. We don’t have to go far to do this. When we 

care for our wives and children, when we listen to them, when we show them care and 

concern, when we try to help them with whatever difficulties they are going through, 

that chessed prompts Hashem to have rachmanus on us as well and care for us and be there 

for us. 

  

The Gemara (Berachos 8) says: אמר הקדוש ברוך הוא כל העוסק בתורה ובגמילות חסדים ומתפלל עם

 These three pathways - which are . הצבור מעלה אני עליו כאילו פדאני לי ולבני מבין אומות העולם

the middos of Avraham, Yitzchak, and Yaakov - bring the geulah. When we follow in the 

pathways of the Avos, we cause Hashem to remember His covenant with us, as 

the passuk says: ְזֹכר ת ְבִריִתי ַאְבָרָהם אֶּ ת ְבִריִתי ִיְצָחק ְוַאף אֶּ ת ְבִריִתי ַיֲעקֹוב ְוַאף אֶּ  .ְוָזַכְרִתי אֶּ

  

Let’s keep in mind how precious we are to Hashem, that Hashem always loves us, and that 

what can help take us out of our individual and collective galuyos is to connect to Hashem 
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through Torah, through the avodah of heartfelt tefillah and tze’akah, and through chessed and 

caring for others. 

  

Hashem should bring geulah and yeshuah to each of us and take Klal Yisrael out 

of galusb’meheirah. 

 



 ד”בס

 

 

 

 

 
 

Dedicated לזכר נשמות Eli Schonbrun and Dani King ע“ה 
 לזכר נשמת מלכה בת יהושע - משה צבי בן לאה

 פנינה בן דוד שלמה לרפואה

SHEMOS 

 
he Torah tells us that, after the death of the last of the shevatim, the Egyptians started to 
subjugate the Jewish people. One of the laws they made was that any Jewish boy that was born 
had to be killed. When Moshe was born, his parents hid him until that proved too difficult. Then, his 

mother made a small cradle boat and put him in the river. As his sister waited to see what would happen, 
Pharaoh's daughter came with her entourage, noticed the small floating cradle, stretched out her arm 
and took the baby. When she tried to feed the baby, he wouldn't nurse. She tried numerous nursemaids, 
but he wouldn't drink from any of them. Then, Miriam, who was hiding nearby, asked Pharaoh's daughter 
if she would like her to call a Jewish woman. She went and called Moshe's mother. Rashi tells us the 
reason Moshe wouldn't nurse from an Egyptian woman was that, one day, he would converse with 
Hashem, so how could the mouth that would talk directly to Hashem eat from a non-Jewish woman? 
 
 
Reb Yaakov Kamenetsky takes this a step further and says that preferably no Jewish child should nurse 
from a non-Jewish woman. The Vilna Gaon, citing the Rashba, cites the case of Moshe as proof. Now, 
asks Reb Yaakov, how is that a proof to a normal case? Moshe was destined to talk with Hashem, but 
your average Joe, who's isn't going to have a one-on-one conversation with Hashem, why can't he nurse 
from a non-Jewish woman? He answers that this teaches us how we must view every Jewish child. 
Every Jewish child can talk directly to Hashem. Each one of us has the potential to be just as great as 
Moshe, so we must be careful not to put anything in our mouths that would negate that goal.  
 
 
What does it mean that we have the potential to be as great as Moshe? When the daughter of Pharaoh 
reached her hand to take the basket, we are told that her hand couldn't reach; yet, miraculously, her 
hand stretched and she was able get it. Now, what was she thinking? If it was way too far for her, why 
did she even bother? Surely, she wasn't expecting a miracle. Reb Menachem Mendel of Kotzk says this 
teaches us that when one seeks to do the right thing, one shouldn't worry about natural limitations; one 
must do his best and leave the rest to Hashem. People tend to think, “if I can't do it all, then I should do 
nothing.” Once, while a taxi driver was driving the Steipler Gaon for a ride, the Steipler asked the driver if 
he ever finds time to learn. The driver answered that he goes to the local daf yomi; however, after his 
long tiring day, he usually falls asleep. He also said that this bothers him, for he doesn't feel like he's 
accomplishing anything. As he left the car, the Steipler turned to the driver and said, “I know that you 
don't consider yourself significant, but you should know, in heaven, they consider you very significant. 
Do your best; you can't do more Hashem only demands of us what we can do, if we try our hardest, 
that's all that's expected.”  
 
 
This is how we can all become like Moshe. Moshe's greatness was that he lived his life to his full 
potential. We, too, can live to our full potential and that's all that's expected of us. Of course, the 
difference between us and Moshe is great but that's not how Hashem judges us. He just wants us to be 
as great as we can for us. So, let's give ourselves the opportunity and keep ourselves pure so that when 
it's our turn to talk to Hashem, nothing will stand in the way! 
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Shemot: Sleepless Nights

Can you sleep at night? There is so much trouble in the world. Violence, wars large and small, natural disasters,
disease. We all personally know many who are suffering at this very moment. Some are friends and acquaintances
living in plain sight. Others are individuals in the media, people whose pain we see portrayed daily on the evening
news.

It is perfectly understandable to be unable to sleep at night. Yet most of us do manage to sleep quite well. We all have
developed a repertoire of defense mechanisms designed to enable us to keep these troubles from our consciousness.
We have compartments in our minds into which we can deposit the suffering of others, somehow sealed and kept
from immediate awareness.

But there are those among us who cannot sleep, for the pain of others keeps them awake. Their empathy is so great
that the suffering of others is their own suffering and cannot be compartmentalized, or even temporarily forgotten.

Indeed, rather than try to shield themselves from others’ travails, they seek out those others in order to witness their
suffering. They do not stop with mere observation and compassion, but actively attempt to alleviate the suffering they
witness.

Such a person was Moses, to whom we are introduced in this week’s Torah portion, Shemot.

Moses was raised in the very lap of luxury. He was reared as a prince in a royal palace, his foster mother the daughter
of Pharaoh himself. He grew up in a protected environment in which he was able to remain unaware of, and could
certainly ignore, the plight of his enslaved brothers.

But he chose to do otherwise. The very first self-initiated action of which we read in the account of Moses’ life is his
inquiry into the condition of his enslaved kinsfolk. “…When Moses had grown up, he went out to his brothers and
witnessed their labors…” (Exodus 2:11) He did not have to go out; he could have remained in his protected royal
quarters. He did not have to “witness;” he could have shut his eyes or used any of the methods we use to shield
ourselves against seeing what we do not want to see.

But that was not Moses. In Rashi’s poignant phrase, “He gave over his eyes and his heart to suffer along with them.”
He could not sleep.

We often wonder about what qualified Moses for the leadership role he was destined to attain. For that matter, more
generally, we speculate as to what qualifies anyone for leadership.

Theories of the elements of good leadership abound. Stephen Covey has written a book on this very subject entitled
The Eighth Habit. In it he offers a chart, briefly summarizing no less than twenty such theories, with a list of hundreds
of books on the topic.

The theories range from “great man” theories which contend that leaders are born to leadership because of their
innate gifts. But Moses had innate handicaps which included a speech defect.

Rabbi Dr. Tzvi Hersh Weinreb
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Other theories stress the motivations of leaders to lead. Moses insistently and consistently shunned the leadership role.

Still other theories stress the powers of persuasion and the gift of popularity. Neither characterized Moses. He had no
apparent charisma, no formal leadership training, no career aspirations, and no special vision other than the one
shown to him by God.

Of all the theories on Covey’s comprehensive list, one seems to fit: the theory of “servant leadership,” a theory which
implies that leaders primarily lead by serving others. The primary characteristics of such a leader include listening and
empathy. These were demonstrated by Moses in his very first venture out of the royal palace.

The characteristics of such leadership also include a commitment to others’ growth. Moses’ leadership can be seen as a
life-long process of commitment to others’ growth: to their freedom from slavery, to their spiritual conditions, to their
ordinary needs, and to their moral and ethical education.

Some of us strive to be leaders. Most of us are content to leave leadership to others yet strive to know God, to know
our own souls, and to benefit others in some small way.

The lesson of the life of Moses is that both the grand leadership that some of us seek and the more modest goals of all
who are spiritually motivated can be achieved by “going out to our brothers and witnessing their condition.” It may
cost us sleepless nights, but it will bring us enlightened days.

In the words of an anonymous poet:

 

            “I sought my God and my God I could not find.

            I sought my soul and my soul eluded me.

            I sought my brother to serve him in his need,

            And I found all three—my God, my soul, and thee.”
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Parshas Shemos – Bris Milah
rzave / 6 hours ago

[Due to circumstances this week’s Dvar Torah is not polished, and lacking sources. Please forgive me.]

IT is written in honor of the upcoming Bris of my Grandson BE”H on Sunday.

A theme that we find going through this week’s Parsha is the idea of Bris Milah. In the actual Pasuk, we learn that as Moshe is returning
to Egypt from Midyan, since there is a failure to circumcise this son, he is punished. But if we examine more deeply, we can see as a
thread running through the events of Yetzias Mitzrayim.

If we return all the way to the beginning of the in Egypt, we find that Yosef would not provide food to the Egyptians till they performed
Milah. Then, when the enslavement begins, there is a Midrash that the Bais HaLevi explains, that Klal Yisroel were weak in the
performance of this crucial Mitzvah. Then Moshe is born, and he is born already circumcised. As we began, Moshe is negligent in the
performance of this Mitzvah on his way to Egypt. And the final act of the Geulah, is to do Bris Milah along with Korban Pesach, and
through those sacrifices to merit the Geulah. What is the thread that attaches these incidents?

If we begin[1], that which Yosef told the Egyptians that he would not give them food, unless they performed Bris Milah is unusual. Milah
is the sign of Klal Yisroel, and why is he making another nation perform it? According to the ARIZ”L, those who did perform Milah in
Egypt, are the ones who ultimately do convert and leave Egypt with Klal Yisroel. However, that is not something positive, since they are
the Erev Rav, who are always the downfall of Klal Yisroel in the travels through the Midbar. But in order to create a clean space for Klal
Yisroel in Egypt, Yosef needed to counteract the Tumah of Mitzrayim. That is why he had the Egyptians do perform Milah.

However, this did not work. Once Yosef died this decree of his was annulled. The Jews then knew they were going to be in exile in Egypt
for a lengthy period. They therefore decided to try to minimize the differences between themselves and the Egyptians. The most obvious
difference was Milah. Explains the Bais HaLevi at the beginning of Shemos, that they did not stopperforming Bris Milah. What they did
was, perfrom the Bris, and return the Orlah, so it seemed as if they did not perform the Bris. Thus they did the Mitzvah, but were able to
assimilate. However, this did not work. Klal Yisroel’s relationship with the nations is different. The more we try to be like them, the they
hate us. So this itself caused more enmity.

When Moshe is born, he is already with a Milah. He is the first child who could not be like the Egyptians even if he wanted to. He
represents the beginning of Geulah. But surprisingly, he is the one raised in the house of Pharaoh.

But when he returns to Egypt, he makes a mistake. His son Eliezer was just born, and Moshe was faced with a dilemma. He begins to
travel towards Egypt, with his uncircumcised son, in order to fuflfill HaShem’s command. However, when he arrives at an inn, he does
not immediately circumcise him, bit arranges their lodgings first. This is a sin, and Moshe is threatened with death. Only when Tziporah
performs the Milah, is he saved. Possibly, the severity is that the whole merit of Klal Yisroel is that they will perform Milah and
immediately travel into the desert. You Moshe are turning things around. Milah is something which is inherently dangerous. Do not do it
in a way of ‘Teva’, but do it on the eighth day which is above the natural order of things. Only like that can we leave Egypt.

The final act of the Geulah is Bris Milah with the Korban Pesach. When we are ready to openly and proudly disassociate ourselves from
the nations, can the Geulah arrive.

[1]

רש”י על בראשית פרק מא פסוק נה (2)

:נה) ותרעב כל ארץ מצרים – (ב”ר) שהרקיבה תבואתם שאצרו חוץ משל יוסף)

אשר יאמר לכם תעשו – לפי שהי’ יוסף אומר להם שימולו וכשבאו אצל פרעה ואומרים כך הוא אומר לנו א”ל למה לא צברתם בר והלא הכריז לכם ששני הרעב
:באים אמרו לו אספנו הרבה והרקיבה אמר להם א”כ כל אשר יאמר לכם תעשו הרי גזר על התבואה והרקיבה מה אם יגזור עלינו ונמות
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HaRav Nebenzahl on Parshat Shemot

JUST HOW FAR THE OBLIGATION OF GRATITUDE EXTENDS
 
The parsha describes the daughters of Yitro coming to their father and relating that an Egyptian
man had saved them from the hands of the shepherds.  The man they were speaking about of
course was Moshe Rabenu, why was he described as an Egyptian?  The simple explanation is that it
similar to a Jew from America who is called an American and a Jew from England who is called
English.
 
However, in Chazal we find another understanding.  Moshe Rabenu had informed them that he was
not the one to thank but rather the Egyptian whom Moshe had killed and buried in the sand, why -
because it due to him that Moshe had to flee and thereby be there for them at Midian.  We see just
how far the midda of hakarat hatov extends.  The Egyptian had no good intention, he was evil he
most certainly was unaware that the daughters of Yitro even existed and certainly not that Moshe
was destined to rescue them.  Nevertheless given that he was the catalyst for their rescue, though
he did not intend to do so, the daughters of Yitro had to be grateful.
 
The idea of hakarat hatov, gratitude, extends even to inanimate objects.  The first two plagues
involved striking the river  - Hashem instructed Aharon and not Moshe to carry out this plague
because it would not be proper for Moshe to strike the river which had saved him when Pharaoh's
daughter placed him in the basket.  The same applied to the plague of frogs.  Keep in mind that the
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Nile was probably elated at being stricken and being able to perform a Kiddush Hashem rather than
serving as the avoda zara of the Egyptians.  Thus the striking had to be done but it is still  not
proper for it to be done by Moshe Rabenu.
 
The third plague as well, kinnim, involved striking the ground.  Here as well, the ground helped
Moshe by allowing him to bury the Egyptian whom he had killed.  Once again it was Aharon not
Moshe who struck the ground to bring about this plague.  The striking needed to be done but only
through Aharon and not through Moshe.  The Torah is teaching us how grateful  we must be to
anyone or anything which came to our aid, even creatures who have no will of their own.
 
The Nile and the sand needed to be struck but not by Moshe Rabenu.
 
The Torah shows us that Moshe understood this very well  for towards the end of the forty-year
sojourn in the desert, Moshe was commanded by Hashem to lsay Midian to avenge what they had
done to the Jewish people.  Moshe does not do so himself but sends Pinchas to do the job, once
again it was a job that needed to be done but not by Moshe.  After  all, Midian provided Moshe
refuge when he fled from Pharaoh, it was also where he found a wife.
 
Hakarat hatov is such a great midda that it serves as the basis for all our avodat Hashem. 
We must learn to be thankful for all Hashem does for us, for having created us, for giving us food,
air, and everything else we require in order to survive.

Having hakarat hatov to Hashem begins with hakarat hatov to our fellow human being, one who
lacks the trait of hakarat hatov to his fellow man in the end will not have hakarat hatov to Hashem.

We find a total lack of hakarat hatov in Pharaoh.

The Torah describes Pharaoh as not having known Yosef.
  
One of the opening psukim in the parsha states that a new king arose over Egypt.  Chazal cite two
opinions - one is that it was literally a new king and the other is that it was the same king who now
had new decrees. Either  way, Pharaoh should either have been personally grateful  to Yosef for
having assisted him or grateful for what he had done for his predecessor by saving the Egyptian
nation during the seven years of famine.  How could he not know?  Even if he was not the same
king, surely he knew some elementary Egyptian history that there was a man named Yosef who
saved the nation.  The answer is that Pharaoh did not want to know Yosef, he did not want to be
grateful to him.  Chazal point out that it began with his 'not knowing Yosef' and lead to 'I do not
know Hashem.'
  
This means that one who does not understand the goodness of his fellow man cannot possibly
understand all the good Hashem does for us.
 
Our task is to follow the path of Moshe and be grateful and not to follow the path of Pharaoh.  We
thank Hashem and we therefore follow His Torah and thank him with Baruch ata Hashem for every
morsel of food that we eat.  We say daily 'modim anachnu lach'.   The verb hodaa has two meanings
one is to accept what the other did for me and thank him, the other is to acknowledge the good he
has done.  I believe that these two ideas are connected, one who acknowledges the good another
does for  him is then grateful.  We acknowledge all  that Hashem does for  us and are therefore
grateful to Him and wish to thank Him.  One who, like Pharaoh, does not wish to thank Him will not
acknowledge  all  that  He  does.  Pharaoh  therefore  'does  not  know Yosef'  and 'does  not  know
Hashem.'
 
Upon leaving Egypt we were given the mitzvah of tefillin - the same four parshiyot are placed both
on our arm adjacent to the heart and on our head.  Why must we don the same parshiyot in two
different places?  I believe we can explain that there are two was to serve Hashem and keep His
Torah and mitzvoth, one is with our hearts and the other is with our minds.  When we think back of
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all the good Hashem did for us by taking us out of Egypt, we then begin to be grateful not only for
that but for  having been created, for  air, food, and that we cannot exist without him.  We are
eternally grateful.  We are not only emotionally grateful but it is the logical thing to do - we can't
exist without Him so therefore we must do as He commands.  We therefore place the tefillin near
our heart and on our heads.  We begin with the shel yad because it is imperative that a person feels
the goodness of Hashem before thinking about it.
 
Hashem wants us to feel this goodness - when He gave us the Torah He revealed Himself to us with
'I am Hashem your G-d Who has taken you out of the land of Egypt', not Who has created the
world.  The reason is that we experienced the exodus and are thus eternally grateful.  The first
reason for accepting and observing the Torah is because He took us out from Egypt.  We must then
realize that He created the entire world, the stars, the sun, the moon, water - everything - and
each person must feel that the world was created just for him.  Certainly we must be cognizant of
the reward and punishment for keeping and not keeping mitzvoth, but first and foremost we must
realize the great chesed Hashem has done for each of us individually and for the entire Jewish
nation.
 
We must follow in the footsteps of Moshe Rabenu and not in the footsteps of Pharaoh.  We must
have both meanings of hodaa - acknowledgment and being grateful.  The Tanach speaks about
Eliyahu Hanavi reviving the dead son of the woman who provided him refuge when he fled from
Aram.  Similarly, Elisha revived the dead son of  the Shunamite woman who provided for  him.
Chazal teach us that it was their hakarat hatov which gave them the power to be able to perform
techiyat hameitim.  One who has such gratitude wants to do for others, he is endowed with such
power.  The difficulty I have in understanding Chazal is why they did not use this power to bring
others back to life such as their own parents.  Perhaps their parents lived to an old age which was
natural while these two sons of these women were taken early in their lives and thus their gratitude
for the good deeds of these women gave them the power to perform techiyat hameitim.
 
There was a Yeshiva in Yerushalayim called Netzach Yisrael whose Rosh Yeshiva was a great talmid
chacham by the name of Rav Gustman zt"l.  He was accustomed to watering the trees outside his
Yeshiva every day.  He certainly could have delegated this responsibility to someone else yet he
insisted on doing so himself.  The reason was that when he fled from Vilna he hid behind trees and
this saved his life, thus he was eternally grateful to trees.  Keep in mind that these are not even
the same trees, but to show his gratitude to the trees of Vilna he watered trees in Yerushalayim. 
This is someone who is following in the ways of Moshe Rabenu and to express gratitude even to
trees.
 
When I think of this subject I often wonder whether I should have gratitude to the evil Nazis for
coming to power and causing my parents to flee.  As a result I had the privilege of being born and
raised in  Eretz  Yisrael.  I  have  no  clear  answer  to  that  question.  By  the  same token,  many
members of my wife's family came to Eretz Yisrael after fleeing Communism and Stalin.  Stalin at
least had some good will in that he helped get people out from Germany before doing evil things. 
The Germans had no good intentions at all, I am not sure.  Similarly, towards the end of the Second
World War, Himmler - second in command to that evil German had wanted to show that he was a
human being and freed 50,000 people many of them Jews.  I do not know whether this will be his
ticket to Olam Haba after all the many he murdered, but should those who were freed be grateful to
him, I do not know.
 
If Moshe Rabenu had to be grateful to the Egyptian should we be grateful to the Nazis for having
brought  about this great  war  aimed at  killing Jews for  being responsible  for  many fleeing and
coming to Eretz Yisrael?
 
Let us not focus on Nazis and Communists but on the Jewish people.  It is our job to be grateful for
every good deed another does for us, we must thank Hashem for all He does for us, for giving us
life and all our bodily needs, for giving us a soul and Torah and mitzvoth to nurture it.  There is no
limit our obligation to thank Him - as we mentioned with the tefillin, the gratitude must be both
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from the heart and from our minds.
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One of the interesting things about Parashat Shemot, which literally means, “Names,” is 

that aside from the initial listing of all the names of Jacob and his sons who came to 

Egypt, there are no other proper names mentioned in the first few paragraphs. Even 

Pharaoh is the generic name for all kings of Egypt. Here he is most of the time just 

referred to as, “King of Egypt.” The names of the midwives, Shifrah and Puah, that are 

mentioned in the parashah, appear to be their professional pseudonyms, rather than 

their true names, as Rashi states, Shifrah (ְפָרה  is Yocheved, [so called] because she (שִׁ

would improve (ת רֶּ פֶּ  is Miriam because she would (פּוָעה) the newborn, and Pu’ah (ְמשַׁ

call out (פֹוָעה) to the newborn, and speak and chatter to the newborn, as women do to 

calm a crying babe. 

Even when the child destined to be the redeemer of Israel is born, the names of his 

family members are not mentioned. We are only told that, “A man from the House of 

Levi took a daughter of Levi.” When the redeemer is born, his name is also not 

mentioned explicitly. When the baby gets too old to hide any longer, his [unnamed] 

mother places him in a basket and his [unnamed] sister stands by the river to watch 

what happens to him. Then Pharaoh’s [unnamed] daughter draws him out of the water, 

“And she called him ‘Moses’” – at last, someone has a name in this anonymous story. 

Indeed, Moses (ה ֵשם) ”when spelled backwards, reads, “the name ,(ֹמשֶּ  Pharaoh’s !(הַׁ

daughter giving the redeemer his name seems like a simple enough act at first, but in 

fact it presents the turning point in the story of the Egyptian exile. It is the moment in 

which the nameless are given a name and exile is turned into redemption. 

Exile as namelessness 

The Midrash teaches us that the Jewish people merited redemption from the Egyptian 

bondage because, they did not change their names. “‘Reuben’ and ‘Shimon’ descended 

to Egypt and ‘Reuben’ and ‘Shimon’ ascended.” They did not call Reuben, Rufus, and 

they did not call Shimon, Luliani, or Joseph, Listim or Benjamin, Alexander. 

Parashat Shemot describes the hard labor that the Jewish people suffered at the hands 

of the Egyptians and interpreting the absence of names in the parashah from a realistic 

perspective, we could say that the Jewish people in Egypt hid their identities out of fear 

of being punished for their acts as we see that Miriam stood “afar” to watch over her 

baby brother in the river. But beyond living in constant fear, being exiled in a foreign and 

hostile environment and suffering slavery and bondage under inhumane conditions 

strips an individual of all identity by chipping away at his individuality. In our generation, 



the dehumanizing effects of stripping away a person’s name and identity were practiced 

by the fiends who executed the horrendous atrocities of the Holocaust. 

What’s in a name 

Yet, to understand the significance of non-identity more deeply, we need to realize the 

value of having a name. 

When parents name their child, so the sages teach us, they are unknowingly inspired by 

a spark of prophecy; their choice of a name is actually the definition of their child’s 

mission and destiny in the world. In fact, the sages often interpret the names of Biblical 

figures according to their acts as we see to some extent from the 

above midrash regarding Shifrah and Pu’ah. We too can glean some measure of insight 

into our own mission in life by meditating on our Jewish name and the Biblical and 

Talmudic characters that bore it before us. 

Yet, when the Jewish people reeled under the heavy burden of exile, they began to lose 

sight of their true identity and their individual memory of their national destiny became 

obscured by the suffering of bondage. Nonetheless, they never truly lost their names. 

Like a seed that has decomposed in the earth, just when it seems there is no hope for 

survival and that the people’s spirit has been completely obliterated, God forbid, a fresh 

sprout of greeny life pushes its way skyward, “Behold a man, whose name is Tzemach 

ח] מַׁ ח] and from beneath him he will sprout ,[צֶּ ְצמַׁ ח) Mashiach’s name is Tzemach ”.[יִׁ מַׁ  ,(צֶּ

meaning “a plant”; the redeemer’s name will sprout from an arid wilderness, apparently 

void of all names. In fact, Mashiach ( יחַַׁ  the final redeemed, is a permutation of the ,(ָמשִׁ

words, “a living name” (י  just as we saw above with regard to Moses, the first ,(ֵשםַחַׁ

redeemer, whose name when spelled backwards reads, “the name”; when the Jewish 

people arouse from their slumber in exile, Jewish names come alive too. 

Chassidut teaches us that the “decomposition” experienced in exile is actually the 

necessary nullification of the ego’s initial self-centeredness, allowing a new, refined 

definition of selfhood to flourish. The names of the children of Israel when they 

ascended from Egypt were indeed the same names with which they descended, but 

they were now infused with a new vibrant vitality that the original names could never 

have attained without first undergoing the refining process in the Egyptian “pot of iron.” 

Nameless Souls 



A name is so inherent to an individual’s selfhood that it is impossible to conceive of 

someone without a name. Nonetheless, there is a point, in the soul’s very depths, where 

there is no name and no unavoidable fate, as the sages say, “Israel have 

no mazal [fate].” At that very point at which the soul is “an absolute part of God above” 

there is no way that it can be identified. Although in general we are unable to 

experience this point of naked Divinity in our souls, it comes to the fore at moments of 

great self-sacrifice when we are prepared to surrender not only our identity, but our very 

existence for a cause that is beyond our comprehension. It is at that moment, when we 

nullify ourselves and our identities, that our name is recreated with a new, refined 

definition. 

When Pharaoh decreed that all male newborns be thrown into the Nile, the Jewish 

people were at the brink of losing all hope. Moshe Rabbeinu’s father, Amram divorced 

his wife Yocheved to prevent them from losing any children to Pharaoh’s hatred. 

Because Amram was considered a leader, the entire Jewish people followed suit and 

divorced their wives. Yet, his daughter Miriam (ְרָים  who was born into the bitterness (מִׁ

ירּות)  of exile, realized that this was an act of total despair. “Pharaoh’s decree is only (ְמרִׁ

on the male newborns, but your decree affects both male and female!” she told her 

father. Amram subsequently remarried Yocheved and Moses was born. The self-

sacrifice that was evident in propagating the Jewish people at a moment of such dire 

danger is apparent in the absence of their names in the Torah. The light of the Jewish 

people had almost been totally obliterated in the darkness of exile and their names too. 

The turning point 

Once Moses was born, the Divine root of the collective Jewish soul began to shine. As 

stated with regard to the light that appeared after the initial darkness of creation, “And 

God saw the light to be good,” so with regard to the birth of Moses we read, “She 

[Yocheved] saw that he [Moses] was good;” the redeemer had arrived to illuminate the 

darkness of exile. 

In an act of total reliance on Divine compassion, Yocheved placed Moses in a basket on 

the Nile, as Pharaoh decreed, “Every male child shall be cast into the water.” Instead of 

the act of despair that Amram had initially proposed came an act of total reliance on 

God, “Cast your burden upon God and He will provide for you.” By totally “relinquishing 

our souls” (ש נֶּפֶּ תַ) ”to God’s compassion, we merit the “Exodus from Egypt (ְכלֹותַהַׁ יאַׁ ְיצִׁ

ְצָרים  Indeed, the two idioms both have a numerical value of 891 (11 times 92), the .(מִׁ



identical value of the names of the three siblings in whose merit we were redeemed 

from Egypt and given the Torah – Moses, Aaron, and Miriam (ְרָים ֲהֹרןַמִׁ הַאַׁ  All this .(ֹמשֶּ

occurs while Moses remains nameless, before his soul actually descends from that 

point of anonymous attachment to the Divine. 

When the Egyptian princess drew Moses out of the water, in essence, she was bringing 

him out of his state of non-existence into existence. It was then that she gave Moses 

ה)  his name. Like Achashverosh’s sleepless night in the Book of Esther, this was the (ֹמשֶּ

moment when the tables in Heaven were turned around, so to speak, when the 

redemption of the Jewish people began to sprout from within the Egyptian culture itself. 

Even though it appeared that nothing had changed, the Jewish people were still 

enslaved to Egypt and no sign of redemption appeared for another eighty(!) years, 

nonetheless, the era of redemption had begun. 

The Egyptian exile began with a dynasty of nameless Pharaohs, who oppressed the 

Jewish people in an attempt to obliterate their names and identities. One opinion of the 

sages states that the ultimate redemption will be marked by a dynasty of righteous 

messianic kings who are all called “David.” Mashiach will be the one to reveal the 

hidden point of self-sacrifice in the soul of every Jew, from where he will reemerge 

revitalized with a new-old name, “David, the king of Israel, lives and exists!” 
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Daily Minyan Mon – Thurs at 979 Third Avenue, 17th Floor, 
Artistic Frame at 4:00PM – Please join us! 212-289-2100 – 
Mincha and Arbit – The most important tefilah of the day –
Give us 18 minutes and we’ll give you the World To Come!  
 

If you’re in the City, please join us on 
Wednesdays at 6:00PM at Safra Synagogue, 

11 East 63rd for a class. 
 
EDITORS NOTES  
 
In our class on Wednesday night we looked at the 
amazing Batya, daughter of Pharaoh who saves 
Moses and in essence becomes his adoptive mother. 
She is the daughter of the king who upon seeing the 
baby in the basket is struck by compassion and must 
do the right thing regardless of her father’s decree. If 
we would have imagined anyone going against the 
edict of the ruler, it wouldn’t be his own child. She 
takes the child as her own and in response Hashem 
rewards her by naming her Batya, the daughter of 
Hashem. Setting aside the discussion of gilgulim 
/reincarnation, one can see so much about battling 
social injustice and a willingness to go against the 
government, the ruler and what was acceptable to 
society.  
 
But prior to the story of Batya rescuing Moses, we 
see in the first perek how the midwives when ordered 
to kill the baby boys by Pharaoh refused to do so. 
The verse says that they feared Elokim. Although 
some midrashim say that these midwives were 
Yocheved, the mother of Moses and Miriam the sister 
of Moses, the Talmud suggests they were righteous 
Egyptians who were willing to ignore the order of the 
king.  
 
As the second perek begins we are told of a man 
from the house of Levi who marries the daughter of 
Levi. These are none other than Amram, the father of 
Moses and Yocheved, the mother of Moses. Do we 
need to know that they married? The midrash fills in 
the blanks. They were married and separated when 
the decree came down from Pharaoh to kill all the 
baby boys. They were reluctant to bring a child into 
the world to see that child killed. So what brought 
them back together? Their daughter Miriam was not 
willing to follow the party line. She chastised her own 

parents as the Rashi tells us:  Your decree is harsher 
than Pharaoh. Whereas Pharaoh only issued a 
decree against the males, you in essence issued a 
decree against the females as well for none will be 
born. With that they renewed their vows and Moses 
was born.  
 
Here we have four woman, Shifra and Puah, the 
midwives, Mirriam and Batya who are not willing to let 
things be and stand up for what’s right regardless of 
the possible consequences. 
 
And as the story continues, we see Moses stepping 
up to kill the Egyptian beating a slave, and then to 
break up a fight between two Israelites and finally to 
save the daughters of Yitro from the Shepherds. If we 
ask where he learned this from, we can say his 
stepmother Batya, his mother Yocheved or his sister 
Miriam. 
 
The opening chapters of the book of Shemot/Exedos 
form a wonderful lesson, so pertinent in our own 
times and a nice tribute to the woman who were our 
ancestors and who are our wives, mothers, sisters 
and daughters.  
 
Shabbat Shalom, David Bibi  
 

Harry Potter’s invisibility cloak just got one small step 
closer to reality thanks to Israeli scientists. 

Israeli technology never ceases to amaze us! 

Scientists from Ben-Gurion University have developed a 
new method that deflects and scatters light away from a 
“cloaking” chip surface so that objects laid upon it can’t be 
seen. 

While researchers have said that they still need to 
“overcome the significant challenge of developing a 
prototype,” such a cloaking chip could be used as an 
extension of current technologies such as radar-absorbing 
paint used on stealth aircraft, local optical camouflage or 
electromagnetic wave scattering. 

Who needs Harry Potter then when we have Israel? 

Summary of the Perasha 
Nathan Dweck 

This week we begin Sefer Shemot. Shemot can be 
divided into two parts. The first 6 parshiot which 
generally discuss the Exodus and the last 5 parshiot 
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which generally discuss the building of the Mishkan. 
The first part of Sefer Shemot largely discusses the 
enslavement, the 10 macot, keriat yam suf, and  
matan Torah.  
 
Shemot- The enslavement begins. Moshe is chosen 
as a leader.  
1- Benei Israel grows in size. A new king institutes 
hard work for the Jews and tells the midwives to kill 
the newborn boys 
2- Moshe is born. He is put in a basket in the water. 
Batya takes Moshe from the water and raises him.  
3- Moshe kills a Mitsriy and is forced to run away to 
Midyan. There he meets Yitro and marries his 
daughter, Sipora. Hashem hears the cries of Benei 
Israel in Mitsrayim.  
4- Hashem appears to Moshe from a burning bush 
and tells him to go to Paroah and save Benei Israel.  
Moshe does not want to go.  
5- Hashem gives Moshe signs so the people should 
trust in him. After much hesitancy and deliberation 
with Hashem Moshe accepts the task 
6- Sipora circumcises her son. Moshe returns to 
Mitsrayim and tells Benei Israel that Hashem 
appointed him to redeem them. The people believe in 
Moshe.   
7- Moshe goes to Paroah to request a 3 day holiday 
in the desert. Paroah responds by taking away the 
straw and making the work harder. Moshe complains 
to Hashem. 
 
In this week's parasha Yosef and all the brothers 
have passed away and the slavery begins. Perek 1, 
pasook 10 tells us "va'yakom melech hadash asher lo 
yada eht Yosef", a new king arose who did not know 
Yosef. And this new king began to afflict and enslave 
the Jewish people as a period of 210 years of slavery 
begins. And Rashi on the words va'yakom melech 
hadash quotes the famous machloket. One opinion 
says it was really a new king and the other explains it 
was not a new king but rather the same king with new 
decrees. And according to the opinion that it was 
really a new king how could it be that he didn't know 
Yosef? After all, Yosef saved the world from one of 
the greatest famines of all time. Yosef was 
responsible for bringing unimaginable wealth to 
Mitsrayim as people came from all over trading all 
their money and land for a little bit of food to stay 
alive. How could it be that this new king did not know 
Yosef? And we can learn from here an amazing 
lesson about the psyche of human beings. This new 
king didn't know Yosef because he didn't want to 
know Yosef (as Rashi alludes to later in the pasook). 
He didn't want to have to be grateful to Yosef and the 
Jewish people. Rather, he wanted to enslave them 
and thus it was convenient for him not to know Yosef 
and not to acknowledge what Yosef did for Mitsrayim. 

And this phenomenon exists not only by Paroah but 
by all of us.  We all have things in our lives that our 
convenient for us not to remember or acknowledge. 
Our mind does not acknowledge these truths or 
conveniently forgets them because we want to feel 
good about ourselves and acknowledging certain 
truths may require us to change our actions. How is it 
that there can be atheists in the world? The reason is 
because it is convenient to believe there is no G-d 
because then I don't have to live the life that he asks 
of me. We all, to different extents, deny to ourselves 
that Hashem wants certain things from us. And the 
realization of this point and how the mind works 
hopefully can help us be more honest with ourselves 
about what Hashem really wants from us.  
 

FROM THE RABBIS OF THE JERSEY SHORE 
 
“Moshe thought, ‘Let me turn aside now and see this 
great sight.’” (Shemot 3:3) 
    Our parashah has in it the episode of the Burning 
Bush.  Moshe was grazing his sheep and he saw the 
burning bush, and Hashem appeared to him for the 
first time.  Rabenu Bahya zt”l explains that Moshe 
Rabenu experienced three important revelations.  At 
first he saw a fire which at first seemed natural and 
common.  This he saw with his regular physical 
senses.  But, when he saw that the fire didn’t burn 
out, he came closer to see if perhaps the wood was 
different or perhaps the fire was different.  As a result 
of looking at the fire he became inspired;  his mind 
elevated to see an angel of Hashem.  After this his 
mind was further elevated; he saw the Shechinah, 
which is the Presence of Hashem.  Since this was 
Moshe’s first prophecy, Hashem wanted to teach him 
one step at a time how to elevate his mind, to 
strengthen his mind to receive prophecy, and view 
the Shechinah. 
    Rabenu Bahya’s view needs further explanation.  
Why was Moshe elevated by viewing the fire?  
According to the explanation, he went to look at a 
physical and natural occurrence.  Since the bush was 
not consumed, he looked to see if the wood was 
different or the fire was different.  How was the 
viewing of a physical happening the cause of a 
spiritual uplifting of his mind?  So much so that he 
was able to see an angel? 
    The conclusion must be that there was no such 
thing as Moshe just looking at something.  When he 
would look at something “natural” in this world it was 
cloaked in a spiritual experience.  All the things in this 
world are a testimony on the wondrous acts of 
Hashem.  The world, the Heavens, the stars, all 
speak the glory of Hashem.  When he looked at 
nature his intent was to heighten his understanding of 
the creation Hashem did.  It was a spiritual 
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experience.  Therefore, when becoming inspired by 
the fire, he was able to see Hashem’s angel. 
    This is a lesson for us how to look at nature.  We 
should intend that we look “for the sake of Heaven,” 
because this could lead us to cling to Hashem.   
Rabbi Reuven Semah 
 
    This week we begin the book of Shemot, which 
tells the story of the enslavement of the Jewish nation 
and their ultimate redemption.  If we study the events, 
we will see that they sometimes defy logic.  For 
example, Pharaoh made a decree that all Jewish 
boys must be thrown into the Nile, because his 
stargazers told him that the savior of the Jews would 
see his downfall in water.  As we know, Batya, the 
daughter of Pharaoh, saved Moshe from the water 
and actually raised him in Pharaoh’s very palace!  
Not only that, but you would expect that even if she 
would defy her father’s decree, she would at least try 
to hide it and keep it a secret.  But instead, she 
named him Moshe, which means “I drew him from 
the water,” as if she was announcing to everyone that 
she broke the law and went against her father.  And 
who was brought in to nurse him?  Yochebed, 
Moshe’s own mother! 
    Hashem made the events happen this way in order 
to demonstrate that He is in total control, and nobody 
can do anything against His will.  The Gemara 
(Megillah) says that Moshe had many names, but in 
the Torah he is only referred to by the name that was 
given to him by Batya.  This can serve as a constant 
reminder of this concept, that our redemption from 
Egypt came in ways that are somewhat illogical and 
unnatural.  Rather, everything occurred through the 
direct intervention and hashgachah of Hashem.  So it 
will be with the ultimate redemption that we are all 
waiting for. Hashem will perform wonders and 
miracles greater than we can even imagine.  May we 
see it speedily in our days, Amen.    Shabbat Shalom.            
Rabbi Shmuel Choueka 
 
Repeat After Me 
    “I just can’t seem to memorize this speech,” Sarah 
complained. 
    “You have just got to keep repeating it,” Deborah 
suggested.  “Whenever I have to memorize 
something, I find I have to go over it about a hundred 
times before I get it.” 
    “I must have read it fifty times already, and it still 
isn’t sinking in,” Sarah griped. 
    “Just reading it won’t work,” replied her friend.  
“You must repeat it out loud for it to penetrate your 
brain.” 
    Memorizing anything takes a lot of work and a 
great deal of concentration.  Reading something 
silently – even numerous times – may not yield 
success in memorization.  However, articulating the 

words over and over again is like hammering a nail 
centimeter by centimeter into a piece of wood.  This 
is true of a simple poem or even the most mundane 
phrase.  And when it comes to principles of faith, to 
the words and ideals you would like to imprint on your 
soul, repetition – especially aloud – is necessary for 
successful indoctrination. 
    David Hamelech said, “I trust in the Lord; out of 
great suffering I spoke” (Tehillim 116:10).  Some 
explain this to mean that faith becomes ingrained in a 
person’s soul only when words of faith are spoken on 
a regular basis.  During the day, busy as you may be, 
you should continue to utter words of faith: 
    “This could only take place if Hashem willed it.” 
    “This beautiful tree was created by Hashem.” 
    “Hashem is in control.” 
    The fast-paced, modern, high-tech world we live in 
has many deterrents and obstacles which hinder 
people from developing true faith in Hashem.  Once 
you have clarified for yourself that you are one of 
those who does believe in our Creator, you should 
start driving the point home to yourself by constant 
repetition out loud.  This technique will not only help 
you remember this most important fact of life, but will 
also drive it into your heart so that your belief is solid 
and unwavering. (One Minute with Yourself – Rabbi 
Raymond Beyda) 
 

RABBI ELI MANSOUR 
The Greatest Praise of All 

 
The Torah in Parashat Shemot tells of the heroism of 
the midwives of Beneh Yisrael, who defied Pharaoh’s 
edict ordering them to kill all newborn boys among 
the nation. These midwives are identified by the 
names “Shifra” and “Pu’a,” but the Gemara teaches 
that in truth, these women were none other than 
Yochebed and Miriam – the mother and sister of 
Moshe Rabbenu. They were given these names, the 
Rabbis explain, in commemoration of their efforts on 
behalf of the babies they delivered. Not only did they 
refuse to kill the infants as Pharaoh had ordered, but 
they did just the opposite – they helped the newborns 
in any way they could. The name “Shifra,” which 
means “beautiful,” alludes to the midwives’ work to 
make the infants healthy and good-looking, and the 
name “Pu’a” refers to the cooing sound which the 
midwives made in order to calm the babies and make 
them happy. 
 
It might seem strange, at first glance, that the Torah 
chose to refer to Yochebed and Miriam by these 
names. After all, according to tradition, these women 
were great spiritual figures, who reached the level of 
prophecy. A person is eligible for prophecy only after 
achieving outstanding spiritual heights. If Yochebed 
and Miriam experienced prophecy, then by definition, 
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they were exceptional spiritual giants. Why, then, 
would the Torah give them names that 
commemorated their efforts on behalf of Beneh 
Yisrael’s newborn babies? The name Shifra and Pu’a 
allude to things like administering medicine, changing 
diapers, rocking babies to sleep, and playing with 
them to keep them relaxed and happy. Why does the 
Torah choose to refer to Shifra and Pu’a specifically 
by pointing to these menial tasks, if they were 
outstanding spiritual figures? Is this not demeaning to 
women of such stature? 
 
The answer, quite simply, is that no, this is not 
demeaning at all. The greatest praise that can be 
given is that somebody cared for and raised children. 
Whereas modern society belittles the value and 
importance of motherhood, of devoting oneself to 
raising and educating children, Judaism regards it as 
the greatest of all undertakings. The Torah 
specifically refers to Yochebed and Miriam by these 
names because their efforts on behalf of the infants 
of Beneh Yisrael are even more precious than their 
great achievements as prophets. 
 
We must never find it demeaning to devote time and 
energy to the sacred task of caring for children. 
Tasks which contemporary society finds demeaning, 
such as preparing food, dressing and bathing 
children, playing with them, changing diapers, and 
everything else that goes into raising happy, healthy 
and confident children, are all great achievements. 
For Jews, the greatest praise is that they succeeded 
in this role – in the role of raising and caring for their 
children and preparing the next generation of Torah 
Jews. 
 

VICTOR BIBI/ SOD HAPARASHA 
Will be distributed under a separate list 

If you want to receive this article every week, 
please let us know and we will add you to that list  

 
Rabbi Wein 

IS JERUSALEM STILL IN PLAY? 
 
We have been told time and again over the past 70 
years that Jerusalem – its borders and sovereignty – 
is one of the most contentious issues that will have to 
be settled before there can be a legitimate peace 
between Arabs and Jews here in the Land of Israel. 
In fact, the diplomatic experts have always contended 
that this issue is so complex that it must be left as the 
last piece of a negotiated settlement between the 
parties. Only after they have agreed on all other 
matters and created an atmosphere of trust and 
peaceful intent that will allow the status of Jerusalem 
to be finally determined, will an agreement be 
realized. 

  
In theory, there may be merit to this contention. 
However in practice, regarding the facts on the 
ground, the issue has long ago been settled. Jewish 
Jerusalem has expanded and developed in a manner 
that borders on the miraculous over the past 
decades. The building cranes have never left the city 
and the infrastructure of the metropolis has been 
enhanced over and over again. Jerusalem now 
possesses the largest population that it probably ever 
had in all of its long glorious and turbulent history. 
  
The vast majority of its inhabitants are Jews and 
even though many different faiths and beliefs are 
present in the city and are free to operate according 
to their conscience and rituals, any visitor to 
Jerusalem will agree that Jerusalem is a Jewish city. 
On the Sabbath and Jewish holidays much of the city 
is transformed into one large synagogue and meeting 
place and the Jewish atmosphere pervades all areas 
of the population, whether or not they themselves are 
observant or even Jewish. 
  
The United Nations in 1947 voted to make Jerusalem 
an international city under United Nations rule. The 
fact that no international city has ever proved to be 
successful as a solution to territorial or ideological 
differences seemed not to have been taken into 
consideration, when this ill-conceived idea was 
advanced. The idea of an international city was 
backed by the Vatican and other Christian groups. 
  
Jerusalem, after the War of Independence, was a 
divided city as the Jordanians occupied the eastern 
and northern parts of the city and continued a 
sporadic war against the Jewish citizens and civilians 
living in the Jewish neighborhoods. Jordan had no 
intention of making Jerusalem an international city 
and in 1967 made war against Israel with the express 
hope of conquering the entire city and driving out its 
Jewish population. 
  
It failed in this effort and lost its control over parts of 
Jerusalem, which now became a united city under 
Jewish rule. The government offices of the state of 
Israel are all located in Jerusalem as is Hebrew 
University, the Israel Museum, the Israeli parliament, 
the residences of the president and the prime 
minister of Israel, and the national archives and 
library with its treasured books and manuscripts. 
  
Israel long ago declared Jerusalem as its official 
capital. The nations of the world still somehow hoped 
that Jerusalem would not be part of Israel and 
refused to move their embassies from the Tel Aviv 
area to Jerusalem. They piously stated that this was 
a matter for final settlement in negotiation with the 



         Shabbat Shalom from Cyberspace        January 6th 2018        19 TEBET  5778                                    
 
 

 5 

parties involved. Unfortunately, such negotiations 
have never been taken seriously by the Palestinians 
and any proposal regarding Jerusalem, no matter 
how favorable it may have been towards the Arabs, 
has been rejected and ridiculed. 
  
A crack in this wall of wishful thinking, unrealistic 
expectations and the inability to grant to the Jewish 
people its ancient capital, has now occurred. The 
United States has announced that it will move its 
embassy to Jerusalem and recognize Jerusalem as 
the legitimate capital of the state of Israel. This has 
been followed by other nations also now agreeing to 
move their embassies to Jerusalem. 
  
I believe that part of this change of policy is due to 
the fact that these nations recognize that it is not so 
much that the Palestinians or Moslems want 
Jerusalem for their own as it is that they just don't 
want the state of Israel and the Jewish people to 
have it. I think that this is the only explanation as to 
why the peace negotiations over Jerusalem have 
gone nowhere and are likely to continue to go 
nowhere. 
  
The attitude is that: ‘it is not so much that I want it, as 
it is that I am determined that you shall not have it.’ 
So, until this changes, there is very little wriggle room 
on this issue. The facts on the ground have pretty 
much already decided the matter. In a practical sense 
they are irreversible and just as the Lord’s prophets 
foresaw, He has seen fit to rebuild Jerusalem and 
once again reestablish it as the Holy City. 

 
Rabbi Sir Jonathan Sacks 

God Loves Those Who Argue 
 
I have become increasingly concerned about the 
assault on free speech taking place throughout the 
West, particularly in university campuses.[1] This is 
being done in the name of “safe space,” that is, 
space in which you are protected against hearing 
views which might cause you distress, “trigger 
warnings”[2] and “micro-aggressions,” that is, any 
remark that someone might find offensive even if no 
offence is meant. 
 
So far has this gone that at the beginning of the 2017 
academic year, students at an Oxford College 
banned the presence of a representative of the 
Christian Union on the grounds that some might find 
their presence alienating and offensive.[3] 
Increasingly, speakers with controversial views are 
being disinvited: the number of such incidents on 
American college campuses rose from 6 in 2000 to 
44 in 2016.[4] 
 

Undoubtedly this entire movement was undertaken 
for the highest of motives, to protect the feelings of 
the vulnerable. That is a legitimate ethical concern. 
Jewish law goes to extremes in condemning lashon 
hara, hurtful or derogatory speech, and the sages 
were careful to use what they called lashon sagi 
nahor, euphemism, to avoid language that people 
might find offensive. 
 
But a safe space is not one in which you silence 
dissenting views. To the contrary: it is one in which 
you give a respectful hearing to views opposed to 
your own, knowing that your views too will be listened 
to respectfully. That is academic freedom, and it is 
essential to a free society.[5] As George Orwell said, 
“If liberty means anything at all, it means the right to 
tell people what they do not want to hear.” 
 
John Stuart Mill likewise wrote that one of the worst 
offences against freedom is “to stigmatise those who 
hold the contrary opinion as bad and immoral men.” 
That is happening today in institutions that are 
supposed to be the guardians of academic freedom. 
We are coming perilously close to what Julian Benda 
called, in 1927, “The treason of the intellectuals,” in 
which he said that academic life had been degraded 
to the extent that it had allowed itself to become an 
arena for “the intellectual organisation of political 
hatreds.”[6] 
 
What is striking about Judaism, and we see this 
starkly in this week’s parsha, is that argument and 
the hearing of contrary views is of the essence of the 
religious life. Moses argues with God. That is one of 
the most striking things about him. He argues with 
Him on their first encounter at the burning bush. Four 
times he resists God’s call to lead the Israelites to 
freedom, until God finally gets angry with him (Ex. 
3:1–4:7). More significantly, at the end of the parsha 
he says to God: 
 “Lord, why have you brought trouble on this people? 
Why did You send me? Since I came to Pharaoh to 
speak in Your name, he has brought trouble on this 
people, and You have not rescued Your people at 
all.” (Ex. 5:22-23). 
This is extraordinary language for a human being to 
use to God. But Moses was not the first to do so. The 
first was Abraham, who said, on hearing of God’s 
plan to destroy the cities of the plain, “Shall the Judge 
of all the earth not do justice?” (Gen. 18:25). 
 
Similarly, Jeremiah, posing the age-old question of 
why bad things happen to good people and good 
things to bad people, asked: “Why does the way of 
the wicked prosper? Why do all the faithless live at 
ease?” (Jer. 12:1). In the same vein, Habakkuk 
challenged God: “Why do You tolerate the 
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treacherous? Why are You silent while the wicked 
swallow up those more righteous than themselves?” 
(Hab. 1:13). Job who challenges God’s justice is 
vindicated in the book that bears his name, while his 
friends who defended Divine justice are said not to 
have spoken correctly (Job 42:7-8). Heaven, in short, 
is not a safe space in the current meaning of the 
phrase. To the contrary: God loves those who argue 
with Him – so it seems from Tanakh. 
 
Equally striking is the fact that the sages continued 
the tradition and gave it a name: argument for the 
sake of heaven,[7] defined as debate for the sake of 
truth as opposed to victory.[8] The result is that 
Judaism is, perhaps uniquely, a civilisation all of 
whose canonical texts are anthologies of arguments. 
Midrash operates on the principle that there are 
“seventy faces” to Torah and thus that every verse is 
open to multiple interpretations. The Mishnah is full of 
paragraphs of the form, “Rabbi X says this while 
Rabbi Y says that.” The Talmud says in the name of 
God himself, about the conflicting views of the 
schools of Hillel and Shammai, that “These and those 
are the words of the living God."[9] 
 
A standard edition of Mikraot Gedolot consists of the 
biblical text surrounded by multiple commentaries 
and even commentaries on the commentaries. The 
standard edition of the Babylonian Talmud has the 
text surrounded by the often conflicting views of 
Rashi and the Tosafists. Moses Maimonides, writing 
his masterpiece of Jewish law, the Mishneh Torah, 
took the almost unprecedented step of presenting 
only the halakhic conclusion without the 
accompanying arguments. The ironic but predictable 
result was that the Mishneh Torah was eventually 
surrounded by an endless array of commentaries and 
arguments. In Judaism there is something holy about 
argument. 
 
Why so? First, because only God can see the totality 
of truth. For us, mere mortals who can see only 
fragments of the truth at any one time, there is an 
irreducible multiplicity of perspectives. We see reality 
now one way, now another. The Torah provides us 
with a dramatic example in its first two chapters, 
which give us two creation accounts, both true, from 
different vantage points. The different voices of priest 
and prophet, Hillel and Shammai, philosopher and 
mystic, historian and poet, each capture something 
essential about the spiritual life. Even within a single 
genre, the sages noted that “No two prophets 
prophesy in the same style.”[10] Torah is a 
conversation scored for many voices. 
 
Second, because justice presupposes the principle 
that in Roman law is called audi alteram partem, 

“hear the other side.” That is why God wants an 
Abraham, a Moses, a Jeremiah and a Job to 
challenge Him, sometimes to plead for mercy or, as 
in the case of Moses at the end of this week’s 
parsha, to urge Him to act swiftly in defence of His 
people.[11] Both the case for the prosecution and the 
defence must be heard if justice is to be done and 
seen to be done. 
 
The pursuit of truth and justice require the freedom to 
disagree. The Netziv argued that it was the 
prohibition of disagreement that was the sin of the 
builders of Babel.[12] What we need, therefore, is not 
“safe spaces” but rather, civility, that is to say, giving 
a respectful hearing to views with which we disagree. 
In one of its loveliest passages the Talmud tells us 
that the views of the school of Hillel became law 
“because they were pleasant and did not take 
offence, and because they taught the views of their 
opponents as well as their own, indeed they taught 
the views of their opponents before their own.”[13] 
 
And where do we learn this from? From God Himself, 
who chose as His prophets people who were 
prepared to argue with Heaven for the sake of 
Heaven in the name of justice and truth. 
 
When you learn to listen to views different from your 
own, realising that they are not threatening but 
enlarging, then you have discovered the life-changing 
idea of argument for the sake of heaven. 
 
 [1] I first wrote about this ten years ago in my book, The Home We 
Build Together (2007), in the chapter entitled “The Defeat of 
Freedom in the Name of Freedom,” 37-48. The situation has 
become significantly worse since then. 
[2] See on this, Mick Hume, Trigger Warning: Is the Fear of Being 
Offensive Killing Free Speech? London, William Collins, 2016.[3] 
See http://www.telegraph.co.uk/education/2017/10/10/oxford-
college-bans-harmful-christian-union-freshers-fair. 
[4] Jean M. Twenge, iGen, Atria, 2017, 253. 
[5] I salute the University of Chicago, Princeton and other 
universities, that have taken a strong stand in defence of free 
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[6] Julian Benda, The Treason of the Intellectuals, Transaction, 
2007, 27. 
[7] Mishnah, Avot 5:17. 
[8] Meiri to Avot ad loc. 
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Rav Kook on the Perasha  
True Humility 

Why did God choose a sneh, a thorn-bush to reveal 
Himself to Moses? 
 
A Cure for Fever: The Talmud (Shabbat 67a) 
prescribes a peculiar procedure for those suffering 
from a high fever. The patient is advised to take a 
thorn-bush, and each day make a cut in it using an 
iron knife. When cutting the bush, he should trim it 
near the ground, and say: “Thorn-bush, thorn-bush! 
The Holy One did not let His Presence reside in you 
because you are the greatest of all trees, but 
because you are the lowliest.”  
What do thorn-bushes have to do with fevers? What 
is the purpose of this strange procedure? 
 
Circumstantial and True Humility: Rav Kook wrote 
that there are two forms of humility. The first type 
could be called ‘circumstantial humility.’ Due to 
infirmity, poverty, or some lack of talent, intelligence, 
social standing, etc., a person may feel vulnerable 
and insignificant. However, this is not genuine 
humility. Should circumstances change, newly-found 
strength or wealth or prestige may very well delude 
one into believing in his own prominence and self-
importance. 
 
True humility comes from a different, more objective 
source: awareness of our place in the universe. This 
humbleness is independent of the vagaries of life’s 
circumstances. It is based on recognition of our true 
worth, on insight into the essence of the soul, and a 
clear understanding of the nature of reality. 
Unfortunately, the fickle nature of the human mind 
allows us to be easily deluded into ignoring anything 
beyond our own egocentric world. How can we 
escape such delusions? 
This trap may be avoided by recognizing the 
transitory nature of circumstances. Poverty, sickness, 
and so on, have the power to make us aware of our 
intrinsic vulnerability. Awareness of our inherent 
potential for weakness leads us to properly evaluate 
our true worth, and thus attain genuine humility. 
 
The Lesson of the Thorn-bush: By all criteria, the 
thorn-bush is a lowly and unimportant plant. It grows 
in barren locations, providing neither food nor shade 
for others. It even rejects interaction with other living 
things by means of its prickly thorns. Yet, precisely 
because of its isolation, the thorn-bush may deceive 
itself into believing in its own greatness. Therefore, 
the Sages advised cutting the bush down to its very 
roots. We trim away all the superficial aspects, 
leaving only the bush’s essential worth — its roots, its 
connections to the rest of the universe. God placed 
His Divine Presence on the sneh not because of its 

sense of self-importance, but because of its innate 
lowliness — the spirit of true humility which remains 
after the bush has been trimmed to the ground. 
The thorn-bush procedure recommended by the 
Talmud enables the suffering individual to recognize 
the purpose of his illness: attainment of sincere 
humility. This trait is the remedy for all strange fevers 
and delusions. (Adapted from Ein Eyah vol. IV, 121) 
 
AS HEARD FROM RABBI AVIGDOR MILLER Z'TL 

“So said Hashem: My first born son is Israel”   
(4:22) 
                   This all-important declaration is now 
being proclaimed to the nations.  To the wealthy and 
powerful and technically advanced nation of Egypt, 
this statement was a stunning affront.  The despised 
Hebrews, with whom the Egyptians could not eat 
together “because it was an abomination to Egypt” 
(Beresheet 43:32), were now announced as the 
choicest of the nations. 
          In view of the fact that this statement is in the 
Torah, we understand that it chiefly is intended for 
Israel to know.  Whether or not the nations hear this 
message, every Israelite must hear it and gain the 
knowledge that Israel is Hashem’s first born son. 
          But for Pharoh (and for the nations in general) 
it was not easy to concede that Israel was the chosen 
nation, and that the G-d of Israel (named Hashem) 
was the sole Deity.  Egypt was a very important and 
powerful country, with its own gods; and any claim of 
superiority over Egypt and over its gods would meet 
violent reaction.  “So said Hashem (the G-d of Israel): 
My first born son is Israel”.  These two principles 
were the most unwelcome words to Pharoh’s ears, 
and to the ears of the nations,  “Hashem has chosen 
you as His particular treasure” (Devarim 14:2). 
          Not only is the nation collectively called “My 
son”, but every Israelite is a son of Hashem.  “You 
are sons to Hashem your G-d” (Devarim 14:1).  
“Beloved (Chavivim, plural) are Israel, for they are 
called sons of the Almighty” (Abot 3:14).  “Is He not 
your Father?” (Devarim 32:6).  The relationship 
denoted by “son” and “father” is the attitude of love.  
The son seeks to cause pleasure to his father, 
especially when he knows the extent of the father’s 
love.  Because all of Hashem’s love is for Israel alone 
therefore Israel’s love is for Hashem alone:  “And you 
shall love Hashem your G-d with all your heart” 
(Devarim 6:5). 
 
          The concept of Israel as Hashem’s son 
requires also that Israel should consider Hashem as 
their Father.  “Is He not your Father?” (Devarim 32:6).  
To this concept of Hashem as Father, the sons of 
Israel afterward added the concept of Hashem as 
King. Quoted from "A Nation Is Born" by Rabbi 
Avigdor Miller ZT’L  
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The entire world shook when it heard, “Do not take 

My name in vain”  
 ‘שכל העולם כולו נזדעזע וכו

A  Baraisa described the procedure of beis din as 

they warn potential witnesses of the seriousness of their 

role as witnesses and of the consequences of testifying 

falsely.  Among the things the witnesses are told is that 

false testimony is so severe that the entire world shook 

when God said at Sinai (Shemos 20:7), “Do not swear 

using My name falsely.” 

Why is this particular mitzvah singled out as being 

so severe?  Many mitzvos were said at Sinai, and they all 

are serious.  Maharsha explains that the name of God is 

what sustains the world, as the verse states (Yeshayahu 

26:4), “For in God, Hashem, is the strength of the 

world.”  Therefore, if someone swears falsely and dis-

graces the sanctity of God’s name, he causes the founda-

tion of the world to crumble.  The world shook and 

trembled when this mitzvah was given, as it feared the 

threat to its very stability. 

Alternatively, Maharsha notes that the Gemara says 

that teshuva is effective for all sins, but the verse “ לא

 He will not absolve” is written in reference to one - ינקה

who utters a false oath, informing us that there is no 

forgiveness for this sin even after teshuva.  God estab-

lished that the world can only be sustained with teshu-

va, and this sin cannot be forgiven even with teshuva.  

The world trembled, knowing that the option for teshu-

va was not valid for this sin. 

Toras Chaim cites the Zohar (Parashas Yisro) which 

says that when someone swears falsely, the depths rise 

and surge in order to flood and destroy the world.  Im-

mediately, Hashem sends an angel who rearranges the 

letters of God’s name on a stone which is then used to 

plug the depths so that it not flood the world.  The 

world shook upon hearing this command, as it was fear-

ful that this threat was impending any time someone 

would utter a false oath. 

 explains this statement based upon the עיון יעקב

Mishnah in Avos (1:18), which teaches that the world 

stands upon three things, justice, truth and peace.  One 

who testifies falsely against his fellow Jew threatens the 

(Continued on page 2) 

Distinctive INSIGHT 
1)  Administering the oath of judges (cont.) 

The Gemara concludes its citation of a Baraisa that 

elaborates on the procedure for administering an oath. 

The Gemara analyzes and explains different parts of 

the Baraisa. 

 

2)  Partial admission 

Rav maintains that the defendant’s denial must in-

volve at least two silver maos whereas Shmuel maintains 

that the claim must be two silver maos and the denial 

could involve even a perutah. 

Rava comments that the wording of the Mishnah 

follows Rav whereas the wording of the pesukim sup-

ports Shmuel’s position. 

The debate between Rav and Shmuel concerning 

the pasuk is recorded. 

Support for Rav’s position is inferred from the 

Mishnah. 

Shmuel rejects this inference in favor of another in-

terpretation of the Mishnah. 

Shmuel’s interpretation is unsuccessfully challenged. 

Proof for Shmuel’s interpretation is found in the 

wording of the Mishnah. 

This proof constitutes an unsuccessful challenge to 

Rav’s position.    � 

 

1. For how long are punishments normally suspend-

ed? 

 _______________________________________ 

2. What are some examples of the stringency of tak-

ing a false oath? 

 _______________________________________ 

3. What is the case of Rava’s cane? 

 _______________________________________ 

4. What is the point of dispute between Rav and 

Shmuel? 

 ________________________________________ 

REVIEW and Remember 
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The rules of גניבת דעת 
 "ובאה אל בית הגנב" זה הגונב דעת הבריות

“And it will come to the house of the thief” this refers to one 

who steals the beliefs of others 

S hulchan Aruch1 discusses many cases of גניבת דעת. 

Some examples include: selling a gentile neveilah when 

he thinks it is meat from a slaughtered animal, selling a 

shoe that the buyer thinks was manufactured from an ani-

mal that was slaughtered when the leather was taken from 

an animal that died by some other means, offering gifts to 

a person knowing perfectly well that he won’t accept 

those gifts.  Teshuvas V’darashta V’chakarta2 observes 

that all the examples cited in Shulchan Aruch share a 

common denominator.  The common theme is that in 

each example the “thief” secures appreciation ( מחזיק

 ,from his “victim.”  Our Gemara, however (טובה

introduces another form of גניבת דעת.  Our Gemara 

makes an exposition which teaches that one who falsely 

claims a debt against another person, forcing that person 

to take an oath denying the claim, has violated the prohi-

bition against גניבת דעת.  The “theft” is that people are 

misled into thinking that his claim is genuine since peo-

ple do not make completely false claims against others.  

In this case no one is going to feel a sense of appreciation 

of the thief and yet it is called גניבת דעת. 

Support for this category of גניבת דעת is found in the 

story of Yaakov and Lavan.  The Torah reports that Yaa-

kov “stole” Lavan’s heart (Breishis 31:20).  Lavan was not 

accusing Yaakov of unfairly securing his appreciation; he 

was accusing him of “stealing” his heart in the more lit-

eral sense of taking something from him.  He also cites 

Teshuvas Chikekei Lev3 who writes that in addition to 

the type of גניבת דעת mentioned in Shulchan Aruch there 

is also the simple meaning of the phrase, namely, when 

one “steals” private information or secrets from a friend.  

For that reason one is not permitted to look at another 

person’s papers without permission even if the infor-

mation would be beneficial.  For example, someone 

wants to look at a friend’s papers to determine whether 

he would be a reliable business partner.  The prohibition 

of גניבת דעת prohibits him from looking at those private 

papers.    �  
 שו"ע חו"מ סי' רכ"ח סע' ו'. .1
 שו"ת ודרשת וחקרת חו"מ סי' י"ג אות ו'. .2
 �שו"ת חקקי לב יו"ד סי' מ"ט.     .3
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“All Jews are Guarantors for One 

Another” 
  "כל ישראל ערבים זה בזה..."

R av Shlomo Chaim of Sadigura, 

zt”l, learned a very practical lesson 

from today’s daf. It is not enough to 

put on a concerned face and exclaim, 

“Oy vey!” when we hear that another 

Jew has troubles. We have to act. 

“In Shevuos 39 our sages famously 

teach, ‘ כל ישראל ערבים זה לזה —All 

Jews are guarantors for one another.’ 

If you have ever cosigned for someone 

you know that if he defaults on the 

loan payment, even through no fault 

of his own, the cosigner must repay 

the loan. In exactly the same way we 

are all guarantors to help our fellow 

Jews when they are experiencing hard-

ship. This is true both in general, re-

garding helping our community, as 

well as specifically when it comes to 

helping every single Jew in need. 

There are many mitzvos which pertain 

to aiding one in need. We should nev-

er feel as though fulfilling these mitz-

vos for those we could help is a matter 

of choice for us and not an obligation. 

“If I wish to redeem myself from 

spiritual slavery, I must also help my 

friend. If I fail to be of assistance to 

him in his time of need, ignoring the 

many mitzvos such as  ואהבת לרעך

 I should never feel as though I ,כמוך

myself am not touched by my friend’s 

hardships. On the contrary, I am his 

cosigner. If by my dereliction he suf-

fers, it is as if I caused his suffering. 

But when I help him I actually help 

myself as well!”1  � 

     �     חיי שלמה, ע' ר"נ .1

STORIES Off the Daf  

system of judgment.  This also causes the friend to bear 

animosity against him for fraudulently accusing him of 

something, and the false statement is clearly untruthful.  

Here, in one act, a person has violated all three pillars 

upon which the world is founded.  This is why the 

world shook when it heard about this crime which can 

cause the very underpinnings of the world to crumble at 

one time. � 

 (Insight...continued from page 1) 
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Why does Rabban Gamliel consider the response מודה במקצת? 
 טענו חטין והודה לו בשעורין פטור, ורבן גמליאל מחייב

T he Gemara refers to the case where Reuven claims that 

Shimon owes him a certain amount of wheat.  Shimon responds by 

denying that he owes any wheat at all, but he does admit that he 

owes barley.  Tanna Kamma holds that Shimon has totally denied 

the claim of wheat which is what was being asked, and he is there-

fore not in the category of מודה במקצת.  He does not have to pay 

the barley, because it was not what Reuven asked for, and he is 

exempt from the oath of מודה במקצת.  Rabban Gamliel contends 

that Shimon is considered to be a מודה במקצת.  Meiri explains that 

because barley is a type of grain, as is wheat, this is enough of a 

reason for Shimon’s response to be viewed as a partial confession.  

Tosafos ג)“ה ור“(ד , however, explains that the opinion of Rabban 

Gamliel would apply even where Reuven claims that Shimon owes 

him oil, and Shimon admits that he owes him [empty] jugs.  We 

see from Tosafos that the underlying reason for Rabban Gamliel 

applies even if the claim and admission are not within some over-

lapping category, as Meiri had said. 

Shitta M’kubbetzes (Kesuvos 108b) writes that it seems that 

the opinion of Rabban Gamliel is that the partial admission of the 

defendant does not have to be of the type of item claimed, as is 

evidenced by the case where Shimon admitted that he owed barley, 

which was not included in the original claim.  Yet, Shitta acknowl-

edges that Rashi explains that Rabban Gamliel does require that 

the partial admission be of the type of item claimed, and that the 

claim of wheat and the response of barley are considered within 

the same category either because wheat is more valuable than bar-

ley, or that the claim for “wheat,” was not being specific, and the 

claimant really meant barley.  The reason he was not being specific 

is that either way, Shimon owed him a certain value of grain.   

Shitta M’kubbetzes adds that according to this, if Reuven did 

specify and say that he was claiming wheat and not barley, and 

Shimon admitted that he owed some barley, even Rabban Gamliel 

would agree that this is not a case of מודה במקצת, and there would 

be no oath. 

(Continued on page 2) 

Distinctive INSIGHT 
1)  Partial admission (cont.) 

Support for Rav’s position is suggested.  (Rav holds that the 

defendant’s denial must be at least the value of two silver maos 

and interpreted the Mishnah in accordance with that position.) 

R’ Elazar suggests another interpretation of the Mishnah 

that is consistent with Shmuel’s position. 

Proof to this interpretation is suggested but rejected by Rav. 

It is suggested that since R’ Elazar follows Shmuel in his 

interpretation of the end of the Mishnah he must hold like him 

regarding the earlier part of the Mishnah as well. 

This assumption is rejected. 

Another unsuccessful attempt to prove Rav’s position cor-

rect is recorded. 

R’ Chiya cites a Baraisa that supports Rav’s position. 

R’ Nachman bar Yitzchok in the name of Shmuel teaches 

that if a single witness testifies that the defendant owes a por-

tion of the money being claimed from him the defendant must 

swear even if the claim was only a perutah. 

R’ Nachman in the name of Shmuel rules that if the claim-

ant demands wheat and barley and the defendant admitted to 

only one of those claims he is obligated to swear. 

Other Amoraim are cited as concurring with this ruling. 

The Gemara wonders whether Reish Lakish, who did not 

comment, disagrees.  The conclusion is that nothing should be 

inferred from his silence. 

Proof to the ruling of R’ Nachman in the name of Shmuel 

is presented but rejected. 

Another unsuccessful attempt is made to support Shmuel’s 

ruling. 

2)  Claiming wheat and barley 

The Gemara notes contradictory citations from R’ Yochan-

an whether a claim of wheat and barley and an admission to 

one of them constitutes a partial admission. 

The Gemara answers that there is a dispute between R’ Chi-

ya bar Abba and R’ Yitzchok concerning this matter. 

Three unsuccessful attempts are made to refute R’ Chiya’s 

understanding that this case does not qualify as a partial admis-

sion. 

R’ Anan in the name of Shmuel presents the parameters for 

a case in which the plaintiff claims wheat and the defendant 

quickly responded that he owes barley. 

R’ Anan in the name of Shmuel teaches that if the claim is 

for two needles and the admission is one needle an oath of par-

tial admission must be taken. 

R’ Pappa discusses a case in which the plaintiff claims uten-

sils and a perutah and the defendant admits to one of the 

claims. 

The Gemara explains that one of R’ Pappa’s rulings follows 

Rav and the other follows Shmuel. 

(Continued on page 2) 

 

1. Why was it necessary to teach that a perutah is also a coin? 

 _________________________________________ 

2. Why did the Gemara decide that there was nothing to in-

frer from Reish Lakish’s silence? 

 _________________________________________ 

3. What is the disagreement concerning R’ Yochanan’s posi-

tion? 

 _________________________________________ 

4. What is a שבועת היסת? 

 ________________________________________ 

REVIEW and Remember 
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Drinking in the presence of others 
 מישתא הוה שתי ליה ושתיק ליה

He was drinking and that was the reason he was silent 

M agen Avrohom1 in the name of Tosafos2 explains that dur-

ing a meal one is required to turn his face to the side when drink-

ing water and when one is not in the midst of a meal one is re-

quired to turn to the side even when drinking other liquids.  Elya 

Rabba3 disagrees and asserts that Tosafos holds the opposite.  

Regarding drinking water there is a difference whether one is in 

the middle of a meal or not.  In the middle of a meal one must 

turn away, but regarding other liquids there is no requirement to 

ever turn away to take a drink. 

A commentator to Elya Rabba4 cites proof to Elya Rabba’s 

position from Rashi’s comment to our Gemara.  The Gemara dis-

cusses whether one should infer from Reish Lakish’s silence that 

he disagrees with the other Amoraim.  In one of the responses the 

Gemara relates that one should not infer anything from Reish 

Lakish’s silence since he was drinking at the time that R’ Yochan-

an made his statement.  Rashi5 mentions that Reish Lakish was 

drinking water when R’ Yochanan made this statement.  How did 

Rashi know that he was drinking water as opposed to any other 

liquid?  Furthermore, even if he was drinking water why couldn’t 

he voice his disagreement when he finished drinking?  It must be 

that he was drinking water which required him to either turn away 

or perhaps even leave the table altogether in order to not violate 

this halacha.  As such, he was not focused on R’ Yochanan’s teach-

ing as it was presented.  According to this he must have been 

drinking water since according to Magen Avrohom one would be 

required to turn away regardless of what he was drinking. 

Birkei Yosef6 writes that since the only authority who cites 

this halacha is Magen Avrohom it must be that other authorities 

maintain that this is a practice reserved for particularly modest 

people but not mandated of everyone.  Mishnah Berurah7, how-

ever, cites this practice as appropriate for all Torah scholars even 

those who are not particularly modest.  � 
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The Need for Boldness 
  "חזקה אין אדם מעיז פניו בפני בעל חובו..."

S omeone once asked Rav Chaim Fried-

lander, zt”l, a question about the nusach of 

vidui. “What is the point of saying, ‘ ואין אנו
עזי פנים וקשי עורף לומר לפניך...צדיקים אנחנו  

—  ולא חטאנו... And we are not so brazen 

and obstinate as to say before You...we are 

righteous and did not sin?’ Why should we 

begin this way? Why not just get right to the 

point and confess our sins?”  

Rav Friedlander answered, “Actually this 

is the one merit we can declare before Ha-

shem despite having sinned: that we don’t 

have the nerve to lie about it. The gemara in 

Shevuos 40 rules that generally one does not 

have the nerve to completely deny his debt 

in front of his benefactor. Even a practiced 

liar would never dare such a thing, since his 

friend knows he is lying, as the Rivah ex-

plains in Tosafos on the issue. The epitome 

of chutzpah is to deny a loan in front of the 

one who loaned the money, who knows he is 

lying.”1 

Rav Nosson of Breslov, zt”l, explains this 

gemara similarly, but with an added nuance. 

“Although denying a debt demands nerve, 

admitting that one owes the money but can-

not afford to pay also requires a degree of 

chutzpah. Wicked people often overlook 

their sins, feeling that they have done noth-

ing wrong or even justify the most heinous 

actions with all sorts of excuses. The bottom 

line is that they prefer to deny their debts to 

Hashem than admit them and repent.  

“This is the meaning of the apparent 

contradiction in the words of our sages. On 

the one hand we find, ‘עז פנים לגיהינם  — the 

brazenfaced are headed for gehinnom.’ On 

the other we are taught ‘ הוי עז כנמר    — be 

bold as a leopard’ to serve Hashem. But 

which is the proper way? The answer is that 

every expression of shame and humility also 

takes nerve. We must use our shamelessness 

for holiness by overcoming our natural diffi-

dence to admitting our spiritual errors and 

making amends to the best of our ability. 

This is the proper use of chutzpah which our 

sages exhort us to attain. Our sages teach 

that using chutzpah to deny our defects, 

however, is the way to gehinnom.”2    � 
שפע חיים, מועדים, ח"א, ביאור תפילות  .1

 ימים הנוראים

2. 
 �   ליקוטי הלכות2

STORIES Off the Daf  

We see that Shitta M’kubbetzes holds 

that Rabban Shimon always considers a par-

tial admission to be liable for an oath, as 

Tosafos explained above, but not necessarily 

that we do not require the response to be of 

the type that was claimed.  Rather, the rea-

son is that we always interpret every claim to 

be a financial claim, and the response is that 

the defendant admits that he will pay part of 

the value which is being asked from him.   � 

 (Insight...continued from page 1) 

3)  Complete denial 

R’ Nachman asserts that when the defendant completely 

denies the claim against him he must take a hessis oath. 

The rationale behind R’ Nachman’s ruling is unsuccessful-

ly challenged. 

Support for this explanation is cited. 

According to R’ Chaviva R’ Nachman’s comment was 

made in reference to a later ruling of the Mishnah. 

It is noted that the two versions of R’ Nachman do not 

necessarily agree with one another.    � 

 (Overview...continued from page 1) 
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When the loan is specified not to be paid back privately 
 ואם אמר אל תפריעני אלא בעדים צריך לפורעו בעדים

T he opinion of Rav Assi is that if Reuven lends money 

to Shimon, even if the loan was witnessed by two witnesses, 

Shimon need not assemble witnesses when he pays the loan 

back.  If he would claim that he paid it back, he would be 

believed, and the lack of witnesses would not be assumed to 

be suspicious. 

If, however, Reuven, the lender, specifically stated that 

he did not want Shimon to pay him back without having 

witnesses present, then Shimon would not be believed if he 

later claimed that he paid back the money without witness-

es. 

Many Rishonim explain that the reason for this halacha 

is that by agreeing to the terms of the lender, the borrower 

forfeits his right to claim that he paid the loan back without 

witnesses.  ן“ר  writes that once a borrower agrees to pay the 

loan in front of witnesses, he adopts a legal position not to 

pay back without witnesses.  When he later says that he did 

pay back without witnesses, we say that he must be lying.  

Mishne L’Melech (to Hilchos To’ein v’Nit’an 15:1) points 

out that according to ן“ר , if the lender admits that the 

borrower paid back a portion of the loan privately, when no 

witnesses were present, the borrower would be believed to 

claim that he paid back the entire loan privately.  The lend-

er’s admission that the borrower was not lying regarding 

(Continued on page 2) 

Distinctive INSIGHT 

Today’s Daf Digest is dedicated  

By Mr. and Mrs. David Binter 

In loving memory of their father 
 ר' משה בן ר' זלמן טובי', ע"ה

1)  Biblical and Rabbinic oaths 

A difference between a Biblical oath and a Rabbinic 

oath is identified. 

Another difference between Biblical and Rabbinic 

oaths according to Mar bar R’ Ashi is presented. 

Another difference between Biblical and Rabbinic 

oaths is suggested to account for another opinion. 

Tangentially, the Gemara discusses how we force a re-

calcitrant defendant to swear. 

2)  Forcing the plaintiff to swear 

R’ Pappa teaches that if a defendant asks the plaintiff 

to swear that the document he possesses was not paid, the 

plaintiff must swear. 

R’ Acha the son of Rava asked how this is different 

from the case of a plaintiff who received partial payment 

of his debt. 

R’ Ashi explains the difference between the two cases. 

How this halacha applies to a Torah scholar is dis-

cussed. 

3)  Repaying a loan in the presence of witnesses 

R’ Yehudah in the name of R’ Assi teaches that one 

who borrows money in the presence of witnesses must re-

pay the loan in the presence of witnesses. 

Shmuel disagreed and maintained that it is not neces-

sary to repay the loan in the presence of witnesses. 

R’ Assi’s position is unsuccessfully challenged. 

According to a second version the dispute between R’ 

Assi and Shmuel is in a case where the lender stipulated 

that the loan must be repaid in the presence of witnesses 

and they disagree whether the borrower is believed to 

claim that he repaid the loan in the presence of witnesses 

and they left town. 

Shmuel’s position, namely, that the borrower is be-

lieved to claim that he repaid the loan in the presence of 

witnesses who left town, is unsuccessfully challenged. 

R’ Acha rejects Shmuel’s defense to the challenge to 

his position. 

R’ Pappi and R’ Pappa, both citing Rava, disagree 

whether a loan must be repaid in the presence of witness-

es. 

If the lender stipulates that the loan must be repaid in 

the presence of witnesses the stipulation must be honored 

but the borrower is believed to claim that he repaid the 

loan in front of witnesses who subsequently left town. 

The Gemara presents a series of related incidents and 

rulings.    � 

 

1. Explain מיפך שבועה. 

 _________________________________________ 

2. What is the consequence of the fact that we do not have 

Torah scholars take oaths? 

 _________________________________________ 

3. Is one obligated to repay a loan in the presence of wit-

nesses? 

 _________________________________________ 

4. Explain the principle  כל האומר לא לויתי כאומר לא פרעתי

 .דמי

 ________________________________________ 

REVIEW and Remember 



Number 1986— א “שבועות מ  

Is a Biblical oath administered ahead of a Rabbinic oath? 
 איכא בינייהו מיחת לנכסיה

The difference between them is descending upon the defendant’s 

property 

T eshuvas Shvus Yaakov1 discusses a case where two peo-
ple have claims against one another and it is decided that 

each party must take an oath.  One of them, however, is 

obligated to take a Biblical oath whereas the second party is 

only obligated to take a Rabbinic oath and the question is 

who takes the first oath and whether precedence should be 

given to the Biblical oath.  His initial inclination is that the 

one who is obligated to take the Biblical oath should swear 

first since his oath is more important.  Upon further consid-

eration he decided that it is evident from our Gemara that 

this is not true.  Our Gemara searches for differences be-

tween a Biblical oath and a Rabbinic oath and throughout 

that search the Gemara never mentioned as a difference the 

fact that a Biblical oath should be administered ahead of a 

Rabbinic oath.  The absence of this as a difference indicates 

that neither one takes priority over the other.  Consequent-

ly, the order of the oaths will be determined by lottery, 

which is the method that is commonly used to order oaths 

when each party must take an oath. 

Ketzos Hachoshen2 disagrees with Shvus Yaakov and 

rules that the one obligated to take a Biblical oath must take 

the first oath.  His rationale is based on the difference in 

halacha between one who is obligated to take a Biblical oath 

and one who is obligated to take a Rabbinic oath.  If some-

one refuses to take a Biblical oath, Beis Din can confiscate 

property equal in value to the disputed amount whereas if 

someone refuses to take a Rabbinic oath, Beis Din may not 

confiscate his property.  Consequently, it is logical that we 

would address the oath that allows a confiscation of proper-

ty before a case that does not allow a confiscation of proper-

ty.  Imrei Binah3 explains that according to the explanation 

of Ketzos the proof from our Gemara suggested by Shvus 

Yaakov is no longer persuasive.  According to Ketzos the 

reason to prioritize the Biblical oath is a result of the fact 

that it could allow for confiscation of property which is, in 

fact, one of the differences mentioned by the Gemara.   �  
 שו"ת שבות יעקב ח"א סי' קנ"א. .1
 קצות החושן סי' ט"ו סק"ב. .2
 �אמרי בינה הל' דיינים סי' כ"ג.     .3

HALACHAH Highlight 

Daf Digest is published by the Chicago Center for Torah and Chesed, under the leadership of  

HaRav Yehoshua Eichenstein, shlit”a 

HaRav Pinchas Eichenstein, Nasi; HoRav Zalmen L. Eichenstein, Rov ;Rabbi Tzvi Bider, Executive Director,  
edited by Rabbi Ben-Zion Rand. 

Daf Yomi Digest has been made possible through the generosity of Mr. & Mrs. Dennis Ruben. 

“The Check Bounced” 
   "גזל גמור..."

T oday’s daf discusses theft. 
Rav Nissim Yagen, zt”l, explained 

that stealing often comes into our lives 

in ways that are easy to miss. “How 

many times do people take payment 

for a full hour’s work but spend time 

on the phone, thereby robbing their 

employer? How many times do people 

spend as much time as they like work-

ing on dealing with their own personal 

business on their employer’s time? And 

when someone spills a package of yo-

gurt or cheese in a store and it bursts 

open he should never feel that this is 

merely a question of gezel; it is definite-

ly gezel! At the very least he must sin-

cerely offer to pay for the results of his 

clumsiness. 

“At other times, people give checks 

which bounce causing untold suffering 

and waste of time, even if the recipient 

is repaid, and if he is never paid back, 

this is outright theft. How can we pos-

sibly understand the repercussions of 

such underhandedness? 

“Just imagine a parent who was no 

paradigm of righteousness sentenced to 

a spate in gehinnom, who after a few 

days is led to Gan Eden. After his origi-

nal feeling of relief, he wonders how 

he escaped his punishment and is told 

that his son gave a big check to tzed-

akah.  

“A few days later, the avenging an-

gels fetch him from Gan Eden, and 

return him to gehinnom. When he 

protests this treatment they tersely ex-

plain, ‘The check bounced...’”1    � 

    �     נתיבי אור, ק"מ, וקמ"ג .1

STORIES Off the Daf  

the first portion of the loan serves to reveal that we cannot 

assume he was lying regarding the remainder of the loan, as 

well.  However, according to the other Rishonim, we deter-

mined that the borrower cannot present the claim of pay-

ing privately, and this is true regarding the entire loan or 

even regarding a portion of it. 

 Ramban notes that the requirement to only pay in 

front of witnesses is a condition which can be agreed upon 

even after the moment of the loan.  For example, the Mish-

na (38b) taught that if the lender challenges the borrower 

in front of witnesses and he asks, “Isn’t it true that you owe 

me money?”  and the borrower admits, if the lender states 

that he wishes to be paid only in front of witnesses, the bor-

rower must comply.  Some Rishonim explains that this is 

true only if the borrower willingly agrees to pay only in 

front of witnesses, while other Rishonim say that the lend-

er can add this stipulation unilaterally.  � 

 (Insight...continued from page 1) 
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United in Spirit 
Adapted from a Chumash Rashi shiur given by the Tolner Rebbe shlita, Shmos 5766 

ת.נ.צ.ב.ה.ז"ל בת הרב נטע אריה שרה ע"ה האשה החשובה מרת חוה חיה  נ"לע  

In Parshas Shmos Hashem tells Moshe Rabeinu (שמות ג, טז) “  אבתיכם יקאל 'ה אלהם ואמרת ישראל זקני את ואספת לך

במצרים לכם העשוי ואת אתכם פקדתי פקד לאמר ויעקב יצחק אברהם יקאל אלי נראה , Go and gather the elders of Israel 

and tell them, ‘Hashem the Lord of your fathers appeared to me, the Lord of Avraham, Yitzchak, and Yaakov, 

saying, I have taken note of you and all that Egypt has done to you.” Rashi comments, based on the Gemarah ( יומא

“ ,(כח: רבוא' ס של זקנים לאסוף לו אפשר היאך סתם זקנים אמרתם וא. לישיבה מיוחדים - ישראל זקני את , The elders of 

Israel – [this is referring to] those sitting [and learning] in Yeshiva. If you would say that it [refers to] ordinary 

elderly people, how would it be possible to gather [all] the elderly people of six hundred thousand?” 

Moshe Assembled All of Klal Yisrael 
Rashi interprets the possuk to be referring to the wise men of Klal Yisrael, based on the premise that gathering 

the Talmidei Chachamim together would have been possible, whereas gathering all the elderly members of Klal 

Yisrael would have been too difficult. This conclusion brings into question the many psukim in which Hashem 

commanded Moshe, “דבר על בני ישראל, Say to Bnei Yisrael…,” thus instructing him to speak to all of Klal Yisrael, 

and in particular we find the possuk that says, ( ה, אלשמות  ) “  אלה אלהם ויאמר ישראל בני עדת כל את משה ויקהל

אתם לעשת 'ה צוה אשר הדברים , And Moshe assembled the entire congregation of Bnei Yisrael and he said to them, 

‘these are the things that Hashem commanded you to do.’” From there we see that Moshe Rabeinu was able to 

address the entire nation at once, and he did so on several occasions. If so, the entire basis for the explanation of 

Rashi falls away, as Moshe could certainly have gathered just the elderly people?Q1 

All of the Elders 
Additionally, we must examine a subtle difference between our possuk, in which Moshe received the 

commandment to gather the elders, and the possuk which describes how Moshe fulfilled this commandment, 

where it says, ( שמות ד, כט) “ ישראל בני זקני כל את ויאספו אהרןו משה וילך , And Moshe and Aharon went and they 

gathered all of the elders of Bnei Yisrael.” In our possuk, where the command was issued, Moshe was instructed 

to gather the elders, without emphasizing that it needed to be all of them, whereas in the later possuk we see 

that the Torah specifies that they gathered all of the elders of Bnei Yisrael. What was the possuk coming to teach 

us with this additional detail?Q2  

The Redeemer Will Gather the Elders 
There is a Midrash ( צז, ו את רבבראשי ) which tells us that Yaakov Avinu gave Yosef Hatzaddik several signs that were 

to be transmitted by Klal Yisrael from generation to generation, to help them confirm the identity of their 

redeemer when he would appear. One of those signs was that the redeemer would gather the elders and appoint 

them as leaders of Klal Yisrael, as we see that Moshe was in fact instructed to do. From the fact that this act was 

an identifying characteristics of the redeemer, we can assume that it was an essential component in Klal Yisrael’s 

redemption and not simply a practical necessity, and we must therefore attempt to understand why it was 

necessary.Q3  

It is important to note that this assembly of the elders did not last, as Rashi tells us later on in the parshah ( שמות

 that although the elders initially approached Pharaoh’s palace together with Moshe and Aharon, they slipped (ה, א
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away one by one, until only Moshe and Aharon stood by themselves before Pharaoh to petition on behalf of Klal 

Yisrael. Rashi continues to say that the elders were punished during Mattan Torah when only Moshe went up Har 

Sinai to receive the Torah and the elders were sent back. The reason why the elders left Moshe and Aharon to 

speak to Pharaoh alone must be clarified, and also how the fact that they were punished specifically during Mattan 

Torah was considered to be, ‘מידה כנגד מידה, measure for measure’?Q4  

Word Choice 
Lastly, there are many terms in Loshon Hakodesh that can be used to mean gather or assemble, such as ‘קיבוץ’, 

 as well as other, less common forms. As no two words in Loshon Hakodesh have the exact same ’,קהילה‘ ’,איסוף‘

meaning, we must attempt to understand what are the implications of the word ‘אסיפה, to gather,’ that is used 

in our possuk, and why this term was specifically used here.Q5  

Spiritual Gathering  
We find several Rishonim who wrote definitions of the term ‘אסיפה,’ which shed light on the reason why it was 

used in our possuk. Rabeinu Bachayah, in his grammatical work, Toras Hanefesh (פרק ח), writes that the word 

 refers to a gathering something which is spiritual, as opposed to physically gathering something. He ’,אסיפה‘

proves this from the fact that when the Torah refers to someone dying it often says, “ויאסף אל עמיו, and he was 

gathered in to his people,” and this must refer to the gathering of the spirit, as the person’s body is not gathered 

into a union with his people but rather laid to rest by itself in a grave.  

The Radak adds that the word ‘אסיפה,’ can be used in reference to gathering something that is not necessarily 

scattered, as in, (שמואל א יד, יט) “ יךיד אסף הכהן אל שאול ויאמר , and Shaul told the Kohein, gather in your hands,” 

whereas the word ‘קיבוץ,’ is only correctly used in reference to something that is scattered or spread out, such as 

the exiles of Klal Yisrael in the diaspora, or kernels of wheat, or the exiles of Klal Yisrael in the diaspora.  

More Subtle Form of Gathering  
These two definitions are complementary, as something spiritual cannot be considered scattered in the same way 

as something that is physical. Based on these two definitions we can understand that ‘איסוף,’ refers to a more 

subtle form of gathering than ‘קיבוץ,’ or ‘קהילה,’ as it is not referring to things that are physically far apart from 

one another. 

With this we can begin to explain Rashi’s comment on our possuk. Although there are many psukim which clearly 

show that Moshe was able to gather all of Klal Yisrael together, all of those gatherings only required that Moshe  

convene them all in one place physically in order to address them, and as such, when the possuk refers to those 

gatherings it uses other words, such as “ויקהל משה, and Moshe assembled.” From the fact that our possuk says, 

“ ישראל זקני את ואספת לך ,” Rashi understood that the command was to gather them in a spiritual form and this 

required that Moshe unite their hearts together.A5 

A Formidable Task 
It can therefore be understood that bringing about unity between the hearts of all of the elderly members of Klal 

Yisrael would have been a much more formidable task than simply convening them in one place, as every 

individual has his own opinions and perspective, and this is even truer with regard older people, whose greater 

life experience often causes them to have strong individual opinions. Chazal therefore understood that the 

command that was given was not to bring about unity in Klal Yisrael in such a direct way, but rather to unite the 
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Talmidei Chachamim who had spent their time learning in Yeshiva and could become leaders, because if the 

leaders were to become united, then their followers would follow suit and unite with each other, thus achieving 

the desired national unity.A1  

Moshe and Aharon 
Additionally, if we follow the events as they unfolded, we see that when Moshe received the command to gather 

the elders he was by himself, as Aharon was still on his way out to the desert to meet him. When he actually 

fulfilled the command and gathered the elders, he did so together with Aharon so it can therefore be understood 

that the אחדות, unity, between the two of them had an even greater ability to gather and unite the elders of Klal 

Yisrael than Moshe would have had alone, and as such the possuk testifies that together they succeeded in 

gathering, “כל זקני ישראל, all of the elders.”A2 

Spiritual Potency 
With this we can also explain that the reason why the redeemer of Klal Yisrael needed to be identified by the fact 

that he would appoint elders was because the purpose of appointing those elders was in order to bring about 

their spiritual unity and ultimately that of Klal Yisrael. As the spiritual unity of more and more members of Klal 

Yisrael would combine, their spiritual potential would increase exponentially, and this was something that was 

definitely necessary for the redemption of Klal Yisrael.A3   

They Ran Away 
Lastly, there is a Midrash (מדרש הגדול) which reveals additional information regarding the behavior of the elders, 

and why they slipped away as they approached Pharaoh. The Midrash tells us that on the way to Pharaoh’s palace 

they passed through an area where Pharaoh’s executioners would mete out corporal punishments, and when they 

saw the poor, helpless Jews who were being tortured and killed it was too much for them to bear, and they ran 

away. We see from this that although the elders were definitely bothered by the sight of their suffering brethren, 

the fact that they abandoned their mission shows that their own discomfort at seeing the suffering was more of 

a consideration for them than their ability to try and do something in order to alleviate it. Even though the elders 

had become united in spirit, they had not yet become united in their mission to help Klal Yisrael.  

Moshe and Aharon however were not deterred and continued in their mission, as they were able to control their 

emotions and sacrifice their own comfort in order to help the Jewish people. It is for this reason that Moshe 

Rabeinu merited to become the conduit through which the Torah was given to Klal Yisrael, as he was able to 

control his feelings and he would therefore be able to give over the Torah purely, without tainting it in any way 

with his own perspective and opinions.A4   

A Partner to Har Sinai 
The Beis Yisrael of Gur once sent a messenger to a certain Rosh Yeshiva after he had heard that the Bochurim in 

his Yeshiva were engaging in inappropriate behavior. As per the instruction of the Rebbe the messenger did not 

initially tell him that it was the Gerrer Rebbe who had sent him. The Rosh Yeshiva’s response was to tell the 

messenger that there was a ‘Mashgiach Kattan,’ a younger person whose job it was to deal with disciplinary issues, 

and that as Rosh Yeshiva this type of involvement was beneath him, as his duty in the Yeshiva was to deliver 

shiurim and learn with the Bochurim. When the Gerrer Rebbe heard this he became agitated and said, “This Rosh 

Yeshiva is making the same mistake as the elders who did not go with Moshe Rabeinu. They were also Roshei 
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Yeshiva! And they felt that it was their duty to say Shiurim, and not to go petition on the behalf of Klal Yisrael!” 

He then added, “ צו הר סיני אויכעט  ףתו נישט קיין שואג פון א איד, ביסטאז דו ביסט נישט א שותף אראפ צו נעמען א ווייט

 If you are not a partner to take away pain from a Jew, you are not a partner to Har Sinai either!” The Beis ,נישט

Yisrael then instructed the messenger to return to the Rosh Yeshiva and reveal that he had been sent by the Gerrer 

Rebbe, and when the Rosh Yeshiva heard this, he changed his approach and became personally involved in the 

issue until it was resolved.  

This lesson is very relevant to us, as we all long to see the redemption of Klal Yisrael and the ingathering of the 

exiles. We must therefore take to heart the importance of being united with Klal Yisrael and its leaders, not just 

with our hearts, but also in our desire to help one another and save our brethren from suffering, no matter who 

they may be or how difficult it may be. Through internalizing this message, may we merit seeing the גאולה השלימה, 

speedily in our days, amen, KY”R. 
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2 THE SHTIEBLE

Isn’t it interesting how a few people can be in proximity of 
the same place, at the same time, and perceive what’s going 

on around them in very different ways?  The laws of Physics 
tell us that while an action is taking place and observed in 
one way by a person standing in one place, the very same act 
can be perceived in an entirely different manner by someone 
else, who is standing in different spot. This is based on the 
distance, perception, knowledge and ability of the person to 
see and understand what exactly is taking place. Of course, 
his ability to react, how he chooses to respond, and even his 
desire to do so, would be proportionate to his own view of 
things. 

This week’s Parsha contains a plethora of the actions by 
some people and the measured reactions of others. The stories 
within the sedrah and Medrash are replete with descriptions 
of circumstances and the elicited responses of the various 
individuals.

Pharaoh, in midst of an insidious and nefarious campaign 
against the Jews, had a council of three eminent advisors 
composed of Bilaam, Iyov and Yisro. They were to advise 
him on what course of action to take with their newfound 
enemies of the state. The suggestion to enslave them brought 
out three distinct responses.

Bilaam, always a mortal enemy of the Jews, suggested 
the route of hate and animosity. He wanted to enslave them, 
thereby destroying any perceived threat, and he wanted it 
done before they would usurp the Egyptian empire. On top 
of that, in response to a prophecy about Moshe’s ascendancy 
to challenge Pharaoh, he suggested that all newborn boys be 
killed by drowning  

Yisro reacted differently. He couldn’t bear the plan, let 
alone endorse it. So he fled Egypt rather than acquiesce. 

Iyov remained silent. He didn’t offer advice for or against 
the plan. 

The Brisker Rov, commenting on the above story, writes 
that there is a general rule called midah K’neged midah- 
meaning, the way a person acts and reacts, the specific things 
a person does will be the way Hashem repays a person. Hence, 
there’s a certain quid pro quo in the world. 

As such, the Gemarah in Sotah (11a) tells us that Bilaam, 
who devised this diabolical sceme ultimately met his death at 
the hands of Pinchas, the great-nephew of Moshe.

Yisro’s moral compass, and ethical stance, which cost 
him his life’s work, money, respect and home, earned him 
the right, and honor, of having a person as great as Moshe 
Rabbeinu become his son in law. In addition, his descendants 
were among those to sit in the Sanhedrin.

Iyov, who was quiet, who didn’t say anything, would now 
live out his life with immense suffering. This was his midah 
K’neged midah.

Yet, asks the Brisker Rov, the subsequent life of Iyov, a 
life full of misery and suffering, needs to be explained. What 
type of quid pro quo is that?

The Brisker Rov answers that Iyov was faced with a 
moral dilemma. To say or not to say. Does he speak up now 
when he can and possibly save a nation from being destroyed. 
Would his words even help?! He sized up the situation; he 
recognized the nationalistic movement against the Jews and 
rationalized away any notion to help when the threatening 
storm was forming around him. Perhaps Pharaoh was going 
to do it anyways, and it would be better to be around to help 
later on. Perhaps he felt his voice would not be heard at this 
juncture, so he stayed around thinking that maybe another 
more opportune moment would arise. His empathy was 
diverted and apathy took its place.

The subsequent life of Iyov was an object lesson against 
this stance. As the Brisker Rov writes “az es tut veiy shrayt 
mehn” - when something hurts, you scream. When people are 
hurting, when they stand to suffer, you must object, you need 
to put up a fight, no matter how worthless the fight might be. 

Apathy can lead tragedy, and misfortune. There’s an 
interesting quote from Martin Niemoeller, a protestant who 
lived in Nazi-Germany, in 1945. 

“They came first for the Communists, and I didn’t speak 
up because I wasn’t a Communist. 

Then they came for the Jews, and I didn’t speak up because 
I wasn’t a Jew.

Then they came for the trade unionists, and I didn’t speak 
up because I was not a trade unionist. 

Then they came for the Catholics, and I didn’t speak up 
because I was a Protestant.

And then they came for me and by that time no one was 
left to speak up.”

You can’t stand to rationalize the situation, and you need 
to be empathetic to another’s pain.  When the decree went 
down against the children of Israel, Iyov did not say a thing. 
But now he would realize that pain and suffering need a 
response. This was his midah K’neged midah.

On the other hand, we find Moshe Rabbeinu, who is 
described by the Torah the first time we see him as a prince 
walking among the Jews- “It happened in those days that 
Moshe grew up (vayigdal Moshe) and went out to his 
brethren and saw their burdens.”  He saw their suffering, he 
couldn’t stand it, and he wouldn’t stand for it. And the way 

LOOK AROUND YOU
R’ Akiva Eisenstadt  Rosh Kollel
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the Torah describes it is “V’yaar b’sivlosom”-he saw their 
suffering, he opened his eyes and his heart. He didn’t shut 
himself in, and he didn’t stick his head in the sand.

Rabbi Yissochor Frand cites an astounding idea found in 
Rashi on parshas Yisro. When the Jews received the Torah they 
had a chance to catch a rare glimpse of the Ribbon Shel Olam, 
(kaviyochol.) They saw him sitting on the kisei hakovod, his 
throne of glory, and at Hashem’s feet were sapphires hewn in 
the forms of bricks. Why bricks?  Rashi explains that while 
the Jewish people were enslaved in Mitzrayim the Almighty 
kept those bricks at his feet to remind him, so to speak, of their 
pain and suffering. 

What does this mean? Why were the bricks at the throne 
of God? Does Hashem need to be reminded of his nation’s 
pain? What is with the reminders?

Rabbi Frand answers that surely Hashem needs no 
reminders. However, the bricks are a message, not to God, but 
to us, a lesson that is vital to what a Jew should be all about. 
We have got to share in the burdens and pain of our brothers 
and sisters. And we share their burdens by constantly keeping 
their needs and burdens in front of us and foremost in our 
minds and thoughts. The fact that there is pain somewhere out 
there and we happen to know about it is just not enough. It is 

not even enough to show concern from time to time. We have 
to keep their burdens front and center in our own lives and try 
to assist in the best possible manner.

Look around and you will see dozens of organizations 
founded by people who cared and were willing to start, nurture, 
connect and care. From the vast  Bikur Cholim networks- in 
attendance and so helpful in many major medical centers, 
helping, feeding and caring for Jews who need it the most- to 
any of the wonderful groups who help on a communal level. 
They were mostly started by individuals, not necessarily 
knowing how it would help or even if it would help.   The key 
for them was that they felt that they had to help; they knew 
that they had to do something, they needed to share the burden 
and try to show the helpless that they were going to be there 
for them. They wanted to show them they have friends and 
remind them that are not alone.

The key for us is that we need to get involved. Whether 
it’s for our shuls or it for our alma maters; whether it’s helping 
to find shidduchim for people whom you know or collecting 
charity for families in need; Helping Yeshivos or delivering 
care packages for Shabbos or Yom Tov. The Key for us and 
the ever present opportunity that will always present itself is 
Nosei B’ol Im Chaveiro. 

R’ Akiva Eisenstadt

The grateful people of Egypt, saved from starvation, pro-
claimed to Yosef, “You have given us our lives! May we 

find favor in your eyes and be servants to Pharaoh!” (Bereshis 
47:25). With his clever planning and skill, Yosef marshalled the 
resources available and he kept them alive through the terrible 
years of famine. In the process he served the people well, even 
as he served the king of Egypt, whose power, wealth, and land-
holding he increased greatly.  Yosef, and his Jewish brethren, 
stood in the highest regard. 

And then it all changed. There arose a new king in Egypt 
“who knew not Yosef”. Because that is inconceivable, except 
perhaps in the case of a foreign invader, Rashi and others un-
derstand this to mean that he chose to forget Yosef, to pretend 
as if he knew him not, who, in his magnified wealth and power, 
preferred to pretend that it was not Yosef who accomplished 
that for him. In this sense, there is nothing new under the sun. 

And so Pharaoh threw off any sense of obligation to Yosef, 
and by extension to Yosef’s tribe, but what of the people, pre-
sumably grateful to Yosef for their lives?  

Pharaoh appealed to the xenophobic nature most ethnic 

groups and native communities are prone to. “Those Hebrews 
are a fifth column. They are not like us. They are not loyal. 
They will double cross you when it suits them. They will join 
with our enemies and force us from our land.” 

The irony here is that the king of Egypt had already taken 
their land in exchange for food during the famine. So now he 
deflected their resentment and pointed at Israel as the plotting 
culprit who can be blamed. 

“What have you done for me lately?”  It is an altogether too 
common human trait to diminish or extinguish any sense of ob-
ligation to someone by finding some serious fault that negates 
any good they might have done. In turning against Yosef, Pha-
raoh and the Egyptians inevitably also turned against Klall Yis-
rael, with disastrous results.  A small, vulnerable people seen as 
essentially foreign are easy prey. And the Jewish People in par-
ticular, for a host of historic reasons, are especially vulnerable.

And here we have to be especially careful. In this world, 
Jews in high places are themselves targets, along with their fel-
low Jews.  That is not to say that Jews should not strive or serve. 
But that is why historically many have felt it safest for Jews to 

JEWS IN HIGH PLACES
Yerucham Reich
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Q: Is one able to sell any of the merit that he acquired for 
doing mitzvos?

A: There is no greater embarrassment to the commandments 
that we have then to take on the possibility that it is permissible 
to sell one’s s’char to someone else. This concept has been 
mentioned in the past specifically:

	The Maharam  who brings down a scenario which was 
posed to R’ Hai Goen where someone wanted to know 
if he can sell the merit that he acquired from fasting 
every Monday and Thursday to someone else

	The Tov Ta’am V’daas  that discusses a case where 
someone sold one quarter of his portion in the world 
to come and after regretting the sale sometime later 
requested that the sale be reneged. Upon asking for 
it back from the buyer he was turned away with the 
statement that “a deal is a deal” and the “portion” 
should rightfully stay with the buyer

	The Mekor Chaim  talks about an indigent person 
asked a ba’al simcha at a bris if he can take some food 
to which the ba’al simcha replied that he can take as 
he pleases contingent on the fact that the ani will take 
half of his sins

	The Netziv  discusses how foolish it was for someone 

who told him that he sold half of his z’chusim as he 
compared him to Eisav who sold his firstborn rights 
(which in of itself is a discussion how that was 
possible) 

in all of these cases the above mentioned poskim emphatically 
dismiss this possibility, some using some very sharp terms, 
as no one may buy or sell either their mitzvos or their avairos. 
They mention quite clearly that aside for the fact that these 
items are not tangible nor are they existent in our physical 
world, it is also a disgrace to the z’chusim that we try to 
obtain to say that they are up for sale.

  Q: If this is the case then how can it be in last weeks 
Parsha where Yissachar was blessed with the ability to 
acquire knowledge and Zevulin to be adept to grow in 
commerce, and the Torah puts them both together to 
mention that Yissachar was supported by Zevulin  in a 
relationship in which both the Torah study of Yissacher 
and profits of Zevulin would be split 50/50. So how can 
Yissachar possibly sell his learning?

A: What should be understood is that Yissacher is not selling 
his merit nor is Zevulin looking to buy any Torah. As in fact 
the Shulchan Aruch  delineates that every person no matter 
what his responsibilities are or what his status is, whether 
he is:

Yerucham Reich

keep a low profile. And that applies to Jews whose service to 
society has been thoroughly honorable and aboveboard. 

This vulnerability does not only apply to high officers and 
policy makers (and there have been many examples lately of 
highly placed officials of Jewish origin who have arrogantly 
promulgated terrible and embarrassing policies, foisted upon a 
public that they deemed too stupid to know what’s good for it) 
but historically, Jewish theoreticians have put forth ideas with 
disastrous consequences for whole nations, such as the Soviet 
Revolution,  the excesses of which were for the most part not 
carried out by Jews, but for which Jews, with some justifica-
tion, could be blamed.  

And what shall we say of prominent public figures who are 
obviously of Jewish origin whose behavior is so sordidly unsa-

vory? Sadly, there have been many of those in the news lately. 
It appears to be a reality that, if not unique to Jews, is cer-

tainly particular to them. The situation of one Jew, especially 
a prominent one, winds up affecting them all. Perhaps this is a 
lesson to us. If the world sees us this way, we should also. And 
thus the poor among us should make us all feel their want. The 
infirm among us should make us all ache. The sad among us 
should make us all sorrowful. And the joy of one Jew should be 
celebrated by all.  For tribe that we are, family that we are, the 
lot and the fate of one is the fate of all. 

Yerucham Baruch Reich
Parashas Shmos, 5778
Yerushalayim Ir Hakodesh

HALACHIC PERSPECTIVES: YISSOCHOR - ZEVULIN AGREEMENT
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•	 rich

•	 poor

•	 strong

•	 weak

•	 in life conditions that are conducive to learning

•	 in a scenario that makes it very difficult to learn

•	 old 

•	 young

is obligated to learn Torah as the verse states “v’higisoi bo 
yomum v’lailah” (one shall toil in it both day and night). 
What is transpiring in a Yissacher/Zevulin partnership is 
that Zevulin is investing in the infinite z’chus that Yissacher 
obtains from his Torah learning. Therefore nobody is gaining 
or losing rather one is investing in the merit of the other via 
providing for his physical needs.

Q: Should one look to set up a Yissacher/Zevulin 
partnership?

A: As was mentioned above one should look to make his 
own sedarim and time for learning to fulfill his obligation. 
In the event that he is not able to either because of deficits in 
his academic/reading/understanding abilities or because of 
other responsibilities that can’t be allocated elsewhere  then 
he may arrange this kind of Yissachar/Zevulin arrangement. 
As is seen from the Medrash,  the Talmud,  as well as the 
above mentioned Shulchan Aruch there are well established 
sources that sanction and in fact encourage the Yissachar/
Zevulin partnership as it’s not a business arrangement rather 
an investment.

Q: How do the poskim view Zevulin, the one who is not 
able to learn so therefore looks for a partner to invest 
with?

A: As is clear from many poskim the Zevulin in the relationship 
is not any different then his Yissachar counterpart. In fact 
quite the contrary, as:

	one of the main reasons why Zevulin was mentioned 
first in the blessings of Yakov even though he was 
younger then Yissachar is because the whole existence 
of Yissachar is reliant on Zevulin  as it states “im ain 
kemach ain Torah” (if there is no flour/sustenance 
there is no Torah) 

	in Parshas Devorim  the commerce of Zevulin is placed 
before the studying of Yissachar thereby emphasizing 
his importance

	the Mishneh in Zevachim quotes Shimon achi (the 
brother of) Azariah, Rashi there explains that Azaria 
was the businessman who supported him and they are 
always listed together  as they are on the same level 
spiritually even though Azariah never learned as his 
brother did

	there was a well known story where R’ Chaim 
Volozhin saw the Zevulin who supported him in a 
dream soon after the supporter passed away and he 
had the countenance of a pious and learned individual, 
clearly presenting the idea that the Zevulin becomes 
the Yissachar in the world to come

Q: Does the Yissachar and Zevulin have to make a tenai/
condition before agreeing to this partnership?

A: As is clear from the term that the Rama uses when first 
introducing the partnership in halacha that “yachul l’hasnos/
one may make a condition..” that one should make a tenai 
before making their arrangement. While a written contract 
may not be necessary it is clear that one can only make this 
agreement for a future investment in Yissachar’s learning. 
On cannot buy part of Yissachar’s learning of the past as 
mentioned above there is no greater disgrace to Hashem’s 
mitzvos then allowing one to “buy” some of the schar that 
was obtained.

Q: How much of Zevulin’s profit is he obligated to give 
to Yissachar?

A: While some poskim allow the partnership to exist even 
if Yissachar is only receiving partial funds   (which of 
course only gives back the investment in part of Yissachar’s 
learning) most  say that as long as Yissachar is taken care if 
in a way that his normal expenses are covered such as:
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	his mortgage/rent is paid monthly

	the tuition of his children is taken care of

	bar-mitzvah/wedding etc. and all the expenditures that 
go along with a simcha are paid

	car/transportation/insurance is accounted for

then that would suffice to complete the investment in his 
learning.

Q: Does everyone agree with the above mentioned 
formula?

A: In a novel teshuva on this topic R’ Moshe  zt”l held that 
the arrangement must be split exactly 50/50. Meaning if 
Zevulin is bringing in one million dollar profit he must give 
$500,000 to Yissachar. This is based on the idea that this is 
not an arrangement of charity but rather an agreement of a 
50/50 investment.

Q: What other practical ramifications arise from 
understanding this idea that it is not charity but rather 
an investment?

A: Since it is not charity the Zevulin: 

1) may not use ma’aser funds to pay his Yissachar as it 
is a regular obligation that one accepted upon himself 
as an investment in due to his inability or lack of time 
to spend time learning himself, since one may not use 
ma’aser funds to fulfill an obligation he must come up 
with the funds from somewhere else.

2) must be timely with his payments as just as he expects 
a paycheck to be prompt so too must his remuneration 
to Yissachar be as well. This is opposed to charity 
where one may donate at his own leisurely pace.

3) should set it up for a substantial amount of time. R’ 
Moshe mentioned at least three years as this is about 
giving the Yissachar the peace of mind to be able 
to maintain his study program. Since being given a 
stipend on a month by month basis is rather unsettling 
to one’s menuchas hanefesh it would be giving unfair 
treatment to the Yissachar and should not be done.

4) should rather fully support one Yissachar as opposed 
to a few Yissachar’s only partially. As opposed to 
charity where it’s always ideal to cover more indigent 
people with less then one with more, since this is about 
buying into Yissachar’s learning as an investment he 
should do his utmost to fully take care of one Yissachar 
at a time.

Q: May one become a Zevulin for a whole kollel/Yeshiva 
etc.?

A: While there is such a thing as a parnes hayom (provider 
of the day) which supplies the Yeshiva with it’s funds for 
a certain amount of time, one may not become a Zevulin 
unless all the members/students are in agreement with this 
arrangement. As mentioned above a tenai/condition must be 
made prior to engaging in such a set up.

Q: If according to R’ Moshe zt”l, the Zevulin must 
relinquish half of his profits to Yissachar, does the reverse 
apply as well that the Yissachar loses half his merit in the 
world to come?

A: While the sources do mention that one should not look 
to become a Yissachar and arrange for people to buy into 
his learning, in the event that one needs this arrangement to 
continue unabated in his studying he may engage in such an 
arrangement and there will be no loss of merit to him as far 
as his z’chusim are concerned. As it must be understood that 
as opposed to monetary matter where there are finite and 
specific amounts of profit that are realized by Zevulin, when 
it comes to the infinite nuances of Olem Habah there is no 
limit as to how much z’char Hashem can give out as there is 
an endless amount of merit to be distributed to those who are 
worthy. So while the Zevulin can joyfully reap the rewards 
of his wonderful investment, Yissachar need not worry that 
he will be losing anything either.

Q: Is there any specific population of people who take on 
the role of Zevulin even though they never actually made 
a condition to such an agreement?

A: As the Talmud asks how does the woman merit the 
reward of Torah study? To which it answers by waiting for 
the husband to come home and allowing him to go learn 
as well as preparing the boys to go to yeshiva the wife and 
mother acquire their share in learning. As even though she 
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In this weeks parsha Moshe Rabbeinu experiences the 
revelation at the burning bush, the S’neh, a phenomenon 

unparalleled never to be repeated. The bush is aflame lacking 
the slightest indication of consumption.

The Sfas Emes explains an aspect of what was transpiring 
at this episode. It is at this time that Hashem is telling Moshe 
Rabbeinu that the exile in Egypt is coming to an end and that 
he is to go there to initiate the process of the redemption. The 
fact that the bush was lit up with fiery flames while at the 
same time the bush remained intact was there to reveal a great 
idea. Moshe Rabbeinu upon seeing this wonder “took a step 
back” to reflect what was occurring. How can it be that while 
there can be such a great darkness resembled in the thorns 
can there simultaneously be much light emanating from the 
fire. If there is light then there is no darkness, and if there is 
darkness then there must be no light. Hashem was revealing 
to Moshe Rabbeinu that light is the product of darkness. It 
is the dark of night that brings about the light of day, it is 
the decomposing of the seed which allows for its sprouting, 
and it is the development of the exile which cultivates its 
redemption. In accordance of the degree of profoundness of 
the darkness of the exile is the extent of the light that follows 
with the redemption. Parallel to the intensity of the servitude 

and slavery the jews had suffered in Egypt will be the awesome 
emancipation. The Sfas Emes writes that with this we gain 
insight into the pasuk earlier on in the parsha which says that 
as much as they inflicted the jews did the jews multiply. With 
this, he goes on to say that we are to learn from here a great 
deal of faith and realize that the hardships we’ve been put 
through and the difficulties His nation has been put up against 
isn’t unaccounted for,  it is all exact and with a calculation. As 
much as we’ve been put through is only so that when it passes 
are we that much greater, and in the case of galus/exile is the 
salvation accordingly intensely powerful.

This concept is applicable to all processes of development 
that take place. Right in the beginning of the Torah we are 
already introduced to this idea as we are taught that night 
comes before day in the jewish calendar.  We see it as well 
with regards to the birth of the jewish nation. We came down 
to Egypt a small family composed of seventy members. 
In order for us to exit the land in our complete state, six 
hundred thousand strong we had to endure the tremendously 
challenging saga of the servitude in Egypt. Additionally this 
is found concerning the cycle of the seasons. It is known 
even from a scientific standpoint that the thriving of the crops 
throughout the summer months is due to the cold and desolate 

R’ Chaim Yosef Lomner |Chaver HaKollel

THE BURNING BUSH

may not be involved in the actual study of Torah the woman 
can acquire these z’chusim by creating an atmosphere in 
the home that is conducive to her family continuing their 
studies undisturbed. Similar to the Zevulin who becomes the 
Yissachar, the wife becomes the Talmud Chacham that she 
sets out her husband or child to be.  This is proven from the 
famous story of R’ Akiva when upon returning home with 
his thousands of students he pointed to his wife and said all 
that I learned, and all that you learned....is her learning.

FOOTNOTES

1. Al hashaker 101
2. 1:217
3. Choshen Mishpat:2
4. Miashiv Davar 3:14
5. Rashi D”h Chof 49:13

6. Y.D. 246:1
7. Rama Ibid.
8. Beraishis Rabbah
9. Soteh 21a
10. Tanchuma
11. 33:18
12. Interestingly it seems like the one who is credited more is Az-

ariah the businessman as Shimon is known as achi Azariah as 
opposed to the other way around

13. Chidah
14. See Peleh Yoatz on that topic as well as Minchas Yitzchok 

7:87
15. See Igros Moshe Y.D. 4:37
16. This is actualized in halacha where one stands up for the wife 

of a Talmud Chacham just as much a for the scholar himself. 
Similarly the funeral for the wife of a scholar is held in the 
bais medrash just as it is for her righteous husband 
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The pages have turned to the beginning of a new chapter, 
a new book.  The setting is the land of Egypt where 

the wheels begin to motion towards the era of the Jewish 
enslavement. What happened to their rosy and cushioned life 
up until now? Was there no respect, camaraderie, and most 
of all, an appreciation for the Jews after all that Yosef and his 
family had done for Egypt?

The Torah informs us with an answer, albeit still somewhat 
bewildering, “A new king who did not know Yosef, came into 
power of Egypt” (Shemot 1:8).

Is this possible?
Let us remember that it was Yosef who was the famed 

interpreter of Pharaoh’s dreams, the one who became viceroy, 
the high ruler over all the land, circumventing famine and 
enriching Egypt in the process. The illustrious figures of history 
usually become emblazed onto our consciences; they are 
learned about or spoken about in detail and conventionally. We 
heard of names like George Washington, Abraham Lincoln, and 
John F. Kennedy. Names of the wealthy like the Vanderbilts, 
Rockefellers, and Guggenheims are commonly recognized. In 
this context, how then, could the Torah make what seems to be 
such a preposterous statement, that anyone could possibly have 
not known Yosef, one of the most famous people of his time?

This question, answers Rashi (1040-1105), is actually the 
subject of a debate in the Talmud (Sotah 11a) between Rav and 
Shmuel regarding the understanding of the words “new king” 
in the verse.

One sage taught that there was literally a new king. The 
other sage taught that it was the same king, but that he instituted 
harsh new decrees.

The explanation given on how a new king could not have 
known Yosef was because he came from a city far from the 
Egyptian capital, not only had he never seen Yosef, but he was 
unaware of his deeds. He was not a hereditary king; rather he 
usurped the kingship by force (Meam Loez vol. 4 pg 13, Yeffeh 
Toar pg 5, Siftey Cohen pg 71). 

An alternate thought might be learned from a different 
interpretation of the verse, in that the new king did hear about 
Yosef, yet he didn’t believe what he heard (Sotah 11a, Rashi 
on 1:8). Since he didn’t grow up knowing and experiencing 
the circumstances surrounding Yosef, he believed it to be 
embellished or exaggerated and did not pay it any mind. A 
peripheral notion on this can be conveyed by surveying the 
generations in a family.  A person’s own parent or grandparent 
can be identified within one’s own lifetime. One can see with 
his own eyes the commitment and sacrifice to the ideals that 
made this parent so great. He can see its affects and its result, 
he sees it and therefore knows firsthand of the greatness, more 
so than any of those descendants that come later and have only 
heard about it. So too here, the new king only heard about it, 
and therefore it is left for him to believe it, but since he didn’t 
experience it himself, the new king can also be susceptible to 
downplaying it as well. 

Now that we have given this elucidation of the events, the 

winter. As mentioned earlier briefly, the development of the 
seed only takes place after its breakdown.

The Maharal in his sefer Ner Mitzvah writes this point 
with regards to the intensity of the four exiles. He points out 
that it is interesting to note that the last of the four exiles we are 
to suffer as the jewish nation is the longest and most intense. 
This was spelled out thousands of years prior to its occurrence. 
Chazal write that the Torah alludes to the four exiles in the 
beginning of the Torah. The third verse in Beraishis describes 
earth in the beginning of time as “bewilderment” and “void”, 
with “darkness” “over the surface of the deep”. Each of these 
phrases hints to one of the future exiles with the last statement 
corresponding to the fourth, final, and present exile, “over the 

surface of the deep”, the conclusion of the medrash is “this is 
the kingdom that is unfathomable and beyond decrypting just 
as is the depths of the sea”. When the final stages before the 
revealing of the Moshiach are being established (i.e. the fourth 
exile), explains the Maharal, the degree of the desolation and 
negation of being must be of extreme measures as the final 
redemption is regarded as the greatest form of reality and 
existence.

May we merit to see and experience the development of 
the ultimate reality with the arrival of the Moshiach. May we as 
well until then realize that our process of growth necessitates 
time and cultivating, nurturing our talents, strengths, and who 
we are from where they presently are to perfection. 

Rabbi Avraham Greenwald
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second explanation of it being the same king with only harsh 
new decrees becomes somewhat problematic. If it was the 
same king, how could he possibly have instituted such cruel 
declarations towards Yosef’s people?

The answer to this is both riveting and fascinating. In order 
to discover it, we will need to rewind to last week’s perasha of 
Vayechi in the very beginning to where Yaakov makes a very 
strange request. It is here in this request that leads us down an 
interesting road, a road of being able to see the familiar verses 
in the Torah in an entirely new light.  The Torah states “The 
time approached for Israel (Yaakov) to die, so he called for his 
son, Yosef, and said to him, ‘Please if I have found favor in your 
eyes, please place your hand under my thigh and swear to me, 
that you will not bury me in Egypt. For I will lie down with my 
fathers and you shall transport me out of Egypt and bury me in 
their tomb’” (Vayechi 47:29-30)

The question is why such an odd request of making Yosef 
take an oath that he will not bury him in Egypt. Didn’t Hashem 
already promise Yaakov that he would be buried in Israel 
(Vayigash 46:3-4, see also Rashi to 46:4)?

So one explanation that we can postulate is that Hashem’s 
promise did not have a time frame attached to it.  Hashem’s 
promise could be understood as a promise to be buried in Eretz 
Yisrael at some future point in the time of the Mashiach. Yaakov 
was making Yosef swear in order to ensure that his burial in the 
Holy Land would occur imminently.

Another perspective though, can show Yaakov’s request to 
be much more profound and even prophetic.

For that we will need to speed up from the juncture of 
Yaakov requesting Yosef to swear that he will bury him in Eretz 
Yisrael to immediately after Yaakov’s passing. The verse states 
“When Yaakov finished instructing his sons, he drew his feet 
onto the bed, and he expired…Joseph wept over him and kissed 
him. Yosef ordered his servants and the physicians to embalm 
his father, which took forty days…and Egypt bewailed him for 

seven days. When the bewailing period passed, Yosef spoke to 
Pharoah’s household saying, ‘If you please – if I have found 
favor in your eyes, please go and speak to Pharaoh saying that 
my father, Yaakov, has asked me to swear that I will bury him 
in Canaan (Eretz Yisrael)’” (Vayechi 50:3).

Why would Yosef have to go to the house of Pharaoh and 
not Pharaoh himself? Why was he making this request through 
a middleman with such soft and subservient words? Yosef was 
the viceroy of all of Egypt, he should have just stated that he is 
going to bury his father and be on his way. 

Rabbi Ezra Rodkin Shlita brings us the words of Rav 
Shimon Schwab (1908-1995) who says that this sequence in 
the Torah is extremely telling. Yosef was the greatest power in 
government other than Pharaoh himself, but at about the time 
of Yaakov’s passing, it could very well be that his position and 
power waned. Pharaoh may have felt that he no longer wanted 
to be in the shadow of Yosef.  So Pharaoh deposed Yosef from 
his position and instead gave him just an honorary role with 
no real power. We see this conjecture being realized in the fact 
that now Yosef was only able to talk to Pharoah’s household 
and not Pharaoh himself. He had to plead with a messenger to 
obtain permission instead of acting from a position of authority. 
Yaakov could have thought when he arrived in Egypt that his 
son was in command now, but it may not always be this way. 
He could have foretold a time where his son may not have it 
so easy to maneuver within the Egyptian government the way 
he wanted to. He made Yosef swear to him, in order to make 
certain that in case he ends up in a diminutive role, Yosef would 
still go the extra mile to the honor his oath, and ensure Yaakov’s 
burial him in Eretz Yisrael.

It is in this regard that the harsh new decrees did not come 
suddenly, but was an outcrop of Yosef no longer being a ruler 
as he once was.

Ultimately this was all par for the course in Hashem’s 
master’s plan. 

R’ Aharon Finkelstein

R’ Boruch Yechiel Schreiber
PARSHAS SHEMOS; LESSON FROM THE HAFTORAH

This week’s begins as follows: Habaim yashreish Yaakov 
Yatzits Ufarach Yisroel. This posuk is referring to Klal 

Yisroel’s arriving in Mitzrayim, which was the foundation of 
the sprouting and flourishing of our nation, years later. 

What is interesting to note is that the posuk begins by 
referring to Klal Yisroel as ‘Yaakov’ and ends with the name 
‘Yisroel’. We know Yaakov Avinu had two names, Yaakov 
and Yisroel. We are usually refered to a ‘Bnei Yisroel’ or ‘Klal 

Yisroel’. Why does the posuk begin by referring to us with the 
name Yaakov. 

The Ohr Hachaim explains the difference between the 
name Yaakov and Yisroel and why the Torah chooses to use 
that specific term at different times. 

The name Yaakov was given to denote Yaakov grabbing 
onto Esav’s heel to prevent in from going out first. This name 
represents Yaakov in a compromised and in a secondary state. 
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R’ Berach Steinfeld
RECHUSH GADOL

It is well known that when Bnei Yisroel left Mitzrayim they 
were laden with riches, rechush gadol. Did the Shevet Levi, 

who did not work in Mitzrayim, also get the rechush gadol? 
The simple understanding of the posuk tells us that Hash-
em promised the Bnei Yisroel that they will work hard and be 
tormented after which they will leave with a rechush gadol. 
It would therefore stand to reason that Shevet Levi was not 
included. The Kli Yakar and Ohr Hachaim Hakadosh bring 
support to this line of thinking by saying that the reason 
the bnei Yisroel received rechus gadol is similar to the mitz-
vah of “Hanaka.” Hanaka refers to the money and gifts that 
are given to a slave when he is freed to start him off in the free 
world. Shevet Levi, who did not work, should therefore not be 

included in this mitzvah. On the other hand, when Moshe com-
manded Bnei Yirsroel to ask the Mitzriyim for gold and silver, 
he used the language “be’aznei ha’am” which would seem to 
include the Leviim.

This question may be explained with a chakirah. Was the 
decree of making Bnei Yisroel work and be tormented a decree 
on the “klal”(group as a whole) or was it a decree on every 
single individual Jew. If we say it was a decree on the public as 
a whole, then it would include those who did not actually work 
since they would be included as part of the “klal.” 

We can bring a couple of proofs to this reasoning. The Ram-
bam in Perek Yud Bais, Hilchos Shgagos, halacha alef discusses 
the korban tzibbur. If one shevet made a mistake, but they are 

On the other hand the name Yisroel was given as a sign that 
Yaakov Avinu won the fight with the angel of Esav. Yisroel is a 
term of Sar; leadership and victory. 

In last weeks Parsha when Yaakov gathered his children to 
bless them before he last away, the posuk says “Gather and listen 
to me, children of Yaakov, and listen to Yisroel your father”. 
The posuk seems repetitive.  Yaakov Avinu told his children to 
listen to his departing words. Why the need to repeat again that 
they should listen to him. 

The Brisker Rav explains that Yaakov’s intention was 
two-fold. He wanted to bless each child with a specific brocha 
custom made for that child.  But he also was rebuking them, and 
giving them mussor to become better, each in their particular 
area of need. Therefore, says the Brisker Rav, the posuk says 
twice that they should listen to Yaakov. They should listen to his 
blessings and they should also listen to his rebuke. 

With this pshat the posuk reads beautifully. The posuk 
begins using the term Yaakov. This is because when discussing 
the rebuke for their shortcomings the proper term is Yaakov, 
as explained earlier from the Ohr Hochaim. But the second 
time, which is referring to the brochos, the term Yisroel is 
appropriately used. 

Based on this idea, we can explain the posuk in our Haftorah. 
The posuk begins with the term Yaakov, because it is referring to 
the time when the Shevatim first came to  Mitzrayim. That period 
was a difficult one for Yaakov and his children. The hunger, the 
difficulties they had dealing with the yet-to-be revealed Yosef. 
Shimon being arrested, Binyomin being accused of being a spy, 
etc. Therefore the term Yaakov is used at that point. Later on 
when the posuk discusses the glory that became of Klal Yisroel, 

the term Yisroel is aptly used. 
The Dubna Magid adds an important comment to this. Many 

times we find ourselves in difficult or challenging situations. 
We are upset and angry at our lot. But the Gemara says we are 
obligated to bless Hashem for the bad times as much as for the 
good times. Obviously the bad times are ultimately for our good. 
It is only a preparation and foundation for the good that will 
surely follow. This is similar to someone watching a carpenter 
cut up huge logs of wood into little pieces. A child seeing this, 
may become upset and think of the terrible destruction taking 
place; the ruining of the beautiful beam, being cut mercilessly 
into little sticks. But the carpenter surely know what he is doing 
and is actually adding value to the large beam by cutting it into 
an exact size to be used for fine moldings and the like.  The 
same is the ways of Hashem. We sometimes are like that child 
and don’t realize that the difficulties are all a preparation for the 
good to come. Therefore we are instructed to bless Hashem for 
the bad as well. 

This says the Dubna Magid is the meaning of the posuk. 
Klal yisroel came down to Mitzrayim to plant the roots -  
“Yashreish Yaakov “ which means to plant the roots of Yaakov. 
The planting of the roots is often concealed in difficulties, as 
was the case with the Shevatim coming down to Mitzrayim. 
But the posuk assures us that it only seems bad, in essence it 
is the planting of a strong root, which ultimately will sprout 
into something beautiful, as the posuk ends: “Yatzits Ufarach 
Yisroel”. From that root will sprout and flourish Yisroel. The 
roots which sometimes include difficulties represented by the 
name Yaakov, are all in preparation for the beautiful outcome 
represented with the name Yisroel.  

R’ Boruch Yechiel Schreiber
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a majority of Klal Yisroel then the din is that all shevatim are 
required to bring a korban despite the fact that they did not sin. 
They are considered part of the klal. Everyone above twenty 
at the time of the meraglim was punished despite the fact that 
some of them were not part of the aveirah.

This is a mussar haskel based on the Gemara in Kiddu-
shin, daf mem, amud bais. The gemara quotes Rav Elazar ben 
Rav Shimon who says the world is judged based on the majority. 
A person must assume that the world is fifty percent good and 
fifty percent bad. We must look at the person in question who 
could do a mitzvah or aveirah in the same manner. If the person 
goes ahead and does a mitzvah, he can turn the whole world to 
be a majority of good. From this we understand that a person is 
part of the tzibbur. The Gemara in Taanis ,daf yud alef, amud 

alef says that one who is metzaar himself with the tzibbur will 
be zocheh to see the nechama of the tzibbur. The importance of 
being part of the tzibbur is seen here. Understanding that every 
person is truly part of the tzibbur explains to us that Shevet Levi, 
who felt the pain of the Bnei Yisroel who were working, was zo-
cheh to rechush gadol.

It is interesting to note that we don’t celebrate the in-
yan of rechush gadol. It could be that is because there is no zech-
er of it! Let us hope we are zocheh to the rechush gadol of mitz-
vos like Moshe Rabbeinu who looked to grab mitzvos whenever 
and wherever he was able to.  

Do you have a topic or discussion you want to read about? 
Please send comments or questions to hymanbsdhevens@
gmail.com or berachsteinfeldscorner@gmail.com. 

Dr. Yaakov Stern

Shakespeare asked this question and his answer,”A rose by any 
other name would smell as sweet,”  indicates his belief that a 

name is simply a convention, but it doesn’t tell us anything about the 
essence of that object. The Torah would beg to differ as it sees fit to 
call its second book, Shemos i.e. Names.

The Parsha essentially begins with roll call, as Yaakov’s twelve 
sons are named. They form the protoplasm for the burgeoning Jewish 
nation which will be forged in the smelting furnace called Mitzrayim. 
Yaakov’s blessings to these icons in last week’s Parsha, implied that 
each had a particular mission in advancing Hashem’s ultimate plan, 
and that their roles could be deciphered from their names. Rather 
than trying to understand our progenitors’ Divinely inspired names, 
I’d like to examine Moshe’s attempt to discover Hashem’s Name.

After finally agreeing to serve as G-d’s ambassador to Egypt, 
Moshe asks Hashem for His Name. Our leader felt this was needed 
to inspire the people. It’s one thing to suffer, it’s another to suffer 
with no hope for the future. Moshe wanted to be able to return to his 
bedraggled brethren and present a Name of Hashem which would 
promise redemption. This would give them the incentive to “keep on 
keepin’ on.” They settled on “Ehyeh” which simply meant that G-d 
was with them. The bitter servitude might not immediately end, but 
the Omniscient and Omnipotent One is fully aware and this would 
offer solace.

How are we to understand Moshe’s requesting G-d’s Name? 
We find that Yaakov Avinu, after grappling with Eisav’s guard-
ian angel, asked for his name and was essentially rebuffed. Now 
shouldn’t Moshe have formulated a Kal V’Chomer? If an angel of 
G-d wouldn’t reveal and/or doesn’t have a specific name, how much 
more so for the Creator. Now why did Yaakov in fact, ask for the an-
gel’s name? It’s because he understood that knowing an object’s es-

sential name would provide invaluable clues about that thing. So this 
only strengthens our question, “What was Moshe hoping to accom-
plish by asking for Hashem’s name?” The answer, I believe gives us 
insight into why Hashem chose Moshe to serve as our Redeemer. 
Let’s look at our own lives. Aside from those who live in stupor, 
people constantly try to come to grips with G-d. We want to under-
stand what He wants from us, because we feel that if we were armed 
with this knowledge, we could get Hashem to accede to our wishes.

Now the intelligent person should ultimately conclude that 
such a pursuit is fruitless, and we must follow the classic words of 
Tennyson,”Ours is not to question why, …..”. When Noach was 
faced with the destruction of mankind, he built an Ark according to 
G-d’s specifications, but he didn’t go out to the people so they’d re-
pent, nor did he plead for mercy on their behalf. When Avraham was 
told that Sodom and Gemorah would be incinerated, he tried to build 
a defense, but ultimately capitulated. Moshe, to be sure, didn’t need 
Hashem’s reassurance that He would ultimately bring the Jewish na-
tion out of Egypt, but when Moshe communicated with Hashem, he 
did so as the collective soul of the people. If the people had doubts, 
then Moshe shared those doubts, because he truly felt their pain.

This facility of empathizing with each Jew uniquely qualified 
Moshe to serve as our quintessential leader.

When we deal Rachmana Litzlan with tragedies, we must con-
sider that our essential bond with Hashem can never be severed. 
This alone should give us the strength to persevere. Hashem is fully 
aware of every aspect of our lives, and these misfortunes, are the tests 
which will ultimately make us stronger. Thomas Gray wrote,”Where 
ignorance is bliss, tis folly to be wise.” I would emend this quote, 
”Ignorance of Hashem is folly, trusting in Him is wise.”       

WHAT’S IN A NAME?

R’ Berach Steinfeld
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Parshas Shemos 

Beyond All Expectations

Many times the accomplishments of one 

individual leave us standing in amazement; 

regular people establish successful mosdos; 

schools, shuls, kollelim and organizations. 

There are rabanim and rabeim who have 

delivered thousands of shiurim. How do 

these people accomplish so much? How 

were they able to succeed beyond all 

expectations? 

R’ Nosson Watchfogel Zt”l explains this 

phenomenon; “Hashem wanted something to 

be accomplished; this individual was merely 

doing an action to allow for Hashem’s wish 

to be fulfilled. Since it is His desire, the 

impossible can be accomplished.” 

The most explicit proof to this concept is 

from this Weeks’s parsha. Hashem 

instructed Moshe to go to Paroh and to take 

the Yidden out of Mitzrayim. Moshe 

responded, “Who am I to go to Paroh. Am I 

to redeem the Yidden from Mitzrayim?” 

Moshe was asking a question that we all ask 

ourselves: this is mission impossible; why 

try. 

Hashem replied with something that can 

apply to us, “Because I will be with you”. It 

may seem foolish to try, but when it is 

something that Hashem wants He will be 

with us, and then the impossible can be 

achieved. 

A story took place recently that illustrates 

this point. Shortly after R’ Shalom 

Mordechai Rubashkin was released from 

prison he went to visit a family. It was his 

way of showing his gratitude to them, and 

specifically to their disabled teenaged son, 

for their part in procuring his release. What 

was the story? 

This bachur is terminally ill. There is a well-

known organization called Make-A-Wish 

Foundation who help actualize the dreams of 

children with terminal illnesses. Most kids 

ask for mega vacations or to meet with 

celebrities. What was this boy’s dream? He 

requested a meeting with President Trump. 

His intention: to request the President to 

pardon Rubashkin. 

The family as well penned a letter to 

Rubashkin’s legal team encouraging them in 

their work and relating the boys wish to 

meet with the President to request R’ 

Shalom Mordechai’s freedom. 

A few weeks ago, on Chanuka, the letter 

made its way onto the President’s desk. His 

daughter Ivanka was there when he read it. 

She relates that he was extremely impressed 

with this boy who was willing to forgo the 
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dream of a lifetime for the sake of a fellow 

Jew. With tears in his eye’s he told his 

daughter, “I can’t let him down”. It was this 

boy who Rubashkin visited to thank for 

being the one who helped him get free. 

Nobody would have believed that this boy 

would achieve success where the greatest 

attorneys failed. Yet, Hashem decreed that 

Rubashkin’s time in prison had come to an 

end, as a result, this seemingly hopeless 

action of a young bachur was able to yield 

results. 

At times it may look like we are striving for 

the impossible, yet, if it’s something which 

is for the sake of Hashem, He can bless us 

with success. We just have to do our part. 

There are many proofs to this concept. 

Basya was able to stretch her hand in a 

supernatural way; how did she accomplish 

the impossible? We see from here that since 

Hashem wanted Moshe to be saved, she just 

had to do her part and Hashem took care of 

the rest. 

When Moshe’s basket was thrown into the 

water the posuk states, “And his sister stood 

from a distance to know what would be done 

for him.” The Gemara )סוטה י"א( says that 

every word in this posuk is referring to 

Hashem. What does this mean? Was it not 

Miriam who was standing there? 

R’ Avraham Chaim Levin Shlit”a explains. 

In essence it was Hashem who was watching 

over Moshe; but He created the world in a 

way that He needs someone down here to do 

something. Miriam served this function. But 

in reality it was Hashem guarding Moshe. 

In other words, on a physical level it was 

Miriam who was watching over her brother, 

yet on a deeper level it was really Hashem. 

So too in the Torah’s description; on a 

simple level it is referring to Miriam but on 

a deeper level it is referring to Hashem. 

This is how our world functions as well; on 

a simple level it appears as if we are the 

ones accomplishing, yet on a deeper level it 

is entirely Hashem. 

I would like to conclude with the following 

story. R’ Noach Weinberg is known to have 

been mekarev thousands of people. How is it 

possible for one person to achieve so much? 

R’ Noach used to explain it with the 

following analogy; ‘can you move a heavy 

steel beam? It is not physically possible to 

lift it. Yet, by construction sites you can see 

workers moving beams to their proper place 

and screwing them in. They are not 

superhuman, rather, there is a crane that is 

suspending the beams; the workers are 

merely moving it to the right spot without 

carrying the brunt of the weight. The same 

idea applies to kiruv Hashem is lifting them 

up; we are merely assisting without carrying 

its weight.’ 

There is so much that needs to be done for 

Klal Yisrael; don’t be turned off based on a 

low success rate. If Hashem wants we can 

accomplish anything. 

 

 



 

‘Curiosity’ 

There was a loud ring on the bell. ‘Our visitors have arrived,’ called Mr Smith to his wife, as he 

opened the door to Mr and Mrs Brown and family. ‘A warm welcome to our home. I do hope you enjoy your 

visit.’ 

A short while later, they were all seated around the dining room table, partaking of light 

refreshments. Mr Brown explained that unexpectedly they had to go out of town for several days, ‘but please 

feel free to use all the amenities of the house. Help yourselves to whatever you fancy. Let the children enjoy 

the toys and games. And of course, enrich yourselves with my sefarim…’  

‘There’s just one cupboard – over there – that is not to be opened. I am sorry that I have not had the 

time to put a lock on it. I am confident that you will respect my wishes … You have the use of 99.99% of the 

property. Just 0.01% is out of bounds …’ 

Now the younger members of the Brown family were very inquisitive by nature. Their imaginations 

had been ignited. ‘A secret cupboard’, they whispered to each other. They had visions of rare treasures 

concealed therein. It would be almost irresistible for them to leave that cupboard door closed. They just had 

to know everything. Such is the allure1 of curiosity! 

Today we are going to investigate the trait of סקרנות, our innate desire to look at and know about 

everything new. Hashem has implanted certain characteristics into the human personality. Of themselves, 

they are neutral – not intrinsically good or bad. In the right place and at the right time, curiosity and 

inquisitiveness have brought great benefits to mankind. On the other hand, when used inappropriately, they 

can have very negative and destructive consequences.  

How many discoveries have been made by the inquiring mind? Sir Isaac Newton was sitting one fine 

day under an apple tree. An apple fell off the tree and hit him on the head. He did not just moan about his 

sore head. Instead, his curiosity mode sprang into action. Why, wondered Sir Isaac, did the apple fall down 

and not rise upwards? Using his Middah of inquisitiveness, he went on to formulate the law of gravity, one 

of the major principles of physics.  

How much mischief, too, has been caused by inappropriate curiosity? Hashem forbade Adam and 

Chava to eat of the עץ הדעת, the Tree of Knowledge. ‘You can eat of all the trees of the Garden of Eden, 

except for this one, for on the day you eat of its fruit, you will die.’ With great cunning, the Serpent aroused 

Chava’s curiosity. The attraction of the forbidden became irresistible, and she succumbed, and man became 

mortal. 

Now let us turn our attention to this week’s Parsha. Where in Parshas Shmos do we find that the 

Middah of סקרנות, of curiosity and inquisitiveness, plays a crucial role? Whose inquiring nature led to the 

redemption of the Jewish People from Egyptian bondage? 

Rabbeinu Bachya2 brings a mashal. If a person has spent an entire day in a completely dark room 

and then goes out into the bright sunlight, it pains his eyes and can even injure them. He must accustom his 

eyes to the light little by little before he can bear the light of the sun. Likewise, Hashem wanted to reveal 

Himself to Moshe Rabbeinu on a level of prophecy that can be compared to a brilliant light. The revelation 

of the Divine Presence thus had to come slowly, so that Moshe’s mind could adjust to the light. 

Moshe is shepherding his flock in the desert. His mind is naturally focussed on the material world, 

not on exalted spiritual levels. How does Hashem attract his attention? He sets a lowly bush ablaze, 

something physical that he would see with his eyes. Had Moshe been somewhat indifferent or apathetic 

towards his surroundings, he would have ignored the sight and walked on.  

On the contrary, Moshe had an insatiable3 curiosity and always wanted to learn new things. Perhaps 

the bush was a new fireproof species, or perhaps this was a different kind of fire. Once his curiosity had been 

                                                           
1 attraction 
2 Shemos 3:3 
3 This sentence is taken from ‘The Torah Anthology’ – translation of ‘Yalkut Me’am Loez’ by Rabbi Aryeh Kaplan. Vol. 4 page 78 
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aroused on the purely physical level, his thoughts could advance step by step. First he saw an angel, and only 

then did he have an awareness of the Shechina, the Divine Presence. 

Moshe’s Middah of inquisitiveness was thus the essential first step that he alone had to take before 

Hashem could communicate with him and lead him to his life’s mission. 

Hashem has endowed mankind with an enquiring, inquisitive nature. True, it can bring much good to 

mankind: technological inventions which improve the quality of life and medical research to cure illness, for 

example. But what is its role in Torah? Where do we see that our Sages encourage us to learn and perform 

Mitzvos with curiosity and inquisitiveness? 

In the twice-daily Shema4 we say: ָך ר ָאֹנִכי ְמַצְּוָך ַהּיֹום ַעל ְלָבבֶּ ה ֲאשֶּ  And these words‘ – ְוָהיּו ַהְדָבִרים ָהֵאלֶּ

which I command you today shall be upon your heart.’ Hashem spoke these words over 3300 years ago. 

How can we feel that He is commanding us today? Rashi brings the answer: ‘[These words which I 

command you] should be in your eyes like a new royal edict towards which everybody runs.’  When 

something is new in your eyes, you run to see it. Something that is old is simply ignored. 

These are powerful and inspiring words of our Sages, but there is formidable competition… 

‘Newness’, ‘novelty’, ‘something new and fresh’ – this is the attraction of the modern world. Take 

for example the evolution of the mobile phone. Each year new models are released with new and more 

powerful capabilities. Would the original mobiles from the ‘80’s and ‘90’s recognise their fourth or fifth 

generation descendants?  

These devices are built to encourage inquisitiveness. The newness is not just in the device, but in 

revealing a world that had been hidden until recently. Imagine you lived in a village a hundred and fifty 

years ago, what would you have seen of the wide world? Travel was dangerous and expensive. Your whole 

world was but a few miles in diameter. But today the world is a ‘global village’ – you can see virtually 

everything that is going on over the vast expanse of the globe. The ability to view anything with a click of 

the mouse encourages one’s inquisitive nature to view even the most inappropriate, and destructive sights. 

Against this backdrop of a society plagued with an overdeveloped סקרנות, inquisitive trait, how can 

we ensure that our Torah Learning and our Avoidas Hashem is equally spiced with the joy of an inquiring 

and curious mind? Let us start with a story… 

When the first car made its entry into Yerusholayim in the early years of the twentieth century, it 

was the object of intense curiosity. People flocked to the streets to view this novelty; even the schoolchildren 

left their studies to see. Only one boy remained over his Gemara and overcame his סקרנות. Who was this 

strong-willed young man who found more newness and freshness in the pages of the Talmud than in the 

new-fangled invention? The famed Rav Shlomo Zalman Auerbach zt”l. 

The young Shlomo Zalman was learning with חשק, with delight. ‘How can I leave the sweet Gemara 

and see this ephemeral5 sight? There will be another car passing, but a lost moment of Gemara will never 

return.’  

What lesson can we learn from this incident? Rav Shlomo Zalman’s mind was totally engaged in his 

learning. If we can be involved, engrossed, in whatever we are studying, we will easily keep our focus on 

Torah. Let us illustrate. Take a classroom situation. Are the children learning passively, the teacher is talking 

and they are just listening? Or are the children’s mind engaged in the lesson? Does the teacher arouse their 

inquisitiveness by challenging them with interesting questions? Is he posing riddles and problems for them to 

solve? 

 The Evil Inclination tries to keep our minds engaged in ephemeral fantasies; figments of our 

imagination of no value to us. A mind that is satisfyingly engrossed in the pleasurable experience of Torah 

study will repel the blandishments6 of the Yetser Hora.  

                                                           
4 Devarim 6:6 
5 Short-lived 
6 Smooth talk 
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Throughout sefer Shemos we have many miracles that are 

documented. However, there is a miracle that happens earlier 

in the parsha which happens without any mention. Thae 

miracle birth of Moshe. His mother Yocheved gave birth to him 

when she was 130 years old. That is 40 years older than Sarah 

when she had Yitzchok. When it comes to Yitzchak,  the Torah 

writes about how big of a miracle that it was. So, why for 

Moshe’s birth, which was also a miracle, is there no mention?  

The Dubno Magid answers this question with a mashal. There 

were two poor men who cross paths and  had a conversation 

about a local city which they had both recently visited. The 

first said how wonderful of a place it is, that everyone was so 

happy and they were also so generous with giving tzedakah. 

The other man said that when he went to that city everyone 

was so cold to him and he couldn’t get anyone to give any 

charity. They did some investigating and found out that the day 

that they were so generous happened to be Purim and the 

other man happened to come on a regular weekday. This is 

what happened in Mitzrayim. There were many miracles 

happening, such as six children being born at once, women 

giving birth themselves in the middle of fields and others. At 

that time, the fact that a woman gave birth at 130 years old 

wasn’t such a big deal. However, with the birth of Yitzchok, 

things were running as normal. So, to all of a sudden have a 

woman give birth at 90 was something that was truly unique.  

Miracles 

‘Do not continue to give 
them straw with which to 
make bricks’ (Perek 5; 
Pasuk 7).  
The word תאספון (continue) 
is spelled with an “ א” which 
can also mean ‘gather’  
 In truth, Pharaoh’s. (לאסוף)
decree was not only to not 
give them straw, but even 
more than that, the Jews 
were commanded not to 
gather together in groups. 
Pharaoh understood the 
strength of ‘Achdus’ and he 
wanted to destroy the unity 
of the Jewish people. He 
knew that as long as the 
Jewish slaves were together, 
they could withstand any 
harsh decree and would 
eventually triumph over their 
troubles.”                               
(R’ Duvid’l Biderman of 
Lelov)   

 

Achdus 

Renov Family ה  “ע רב יוסף בן אליהונ ה“לע  

The Farbman  family in memory of  ה “נ מרדכי לייב בן ישראל אנשיל  ע“לע  

פרשת  שמות      

It Starts Here 

Moshe is approached by Hashem to lead the Jewish people out of Egypt. However he 

attempts to turn down the offer for a number of reasons. One of them was the fact that he 

had a speech impediment. He felt that since he couldn’t properly address the people 

therefore he isn’t the right person to lead them. The Ramban asks why Moshe thought that 

Hashem couldn’t make a miracle and heal him from this problem. Wasn’t Moshe’s birth 

itself a miracle? The Ramban answers with a powerful idea. He writes Moshe never davened 

to be healed from his speech impediment. If you never davened for something  then how 

could it happen. Everything in the world is there in potential however we need to daven for, 

for it to become a reality. Certainly, if he would daven to be healed then a miracle could 

have happened. I recently heard a story about a rebbe that went to an adam gadol for 

advice. He was told by the principal of his school that he must tell the parents of one of his 

students that he is being expelled from the school. He wanted some advice on how to let the 

parents know about this disturbing news. The adam gadol asked him “did you try to help 

this boy get better before making this decision”. The rebbe said “Yes, we tried everything. 

Special prizes, therapists, and extra tutors.” He responded said “Let’s try one more thing. 

Give me the boy’s name and I will daven, together with you, and the parents for the next 

two weeks and let’s see what happens”. The Rebbe said “Ok, but there is one problem. I 

don’t know the boy’s name. The adam gadol started to cry and he said “but you said you 

tried everything. If you don’t know his name that means you didn’t daven for him. If you 

didn’t daven for him then you really didn’t try anything. Nothing will help if you don’t daven 

for help from Hashem first.” The rebbe got the name of the boy and he, together with the 

adam gadol, davened for his success and for him to change. Baruch Hashem it helped. This 

is the message of the Ramban. If we want to see things change and improve we must first 

turn to Hashem for help. 



The Torah introduces us to Moshe Rabbeienu’s mother and sister in this week’s Parsha. However, they are identified by their 

“nanny” names and not their proper names. R’Shmuel Rozovsky, zt’l, points out that both of them merited to have ruach  

hakodesh and were the mothers of the future leaders and kings of the Yidden.  Nonetheless, the Torah calls them by their mundane 

nanny names. This is to show us that their true chashivus comes through them fulfilling their tafkid. The future greatness that they 

merited was only brought about by them embracing their role at that time. R’Elyah Lopian, zt”l, had a tradition from his Rebbeim 

regarding woman’s prayers during Yomim Norim. Mothers merit that there is a special pipeline straight to the Kisay Hakavod for 

their teffilos (even if they are only able to daven a little), since they are doing what their purpose calls for at that time while the men 

are at shul davening. This lesson is really for everyone, that we all have a tendency to think if we were given a different set of 

circumstances then we would really give Hashem nachas. However, this is not true. We have to know that, what we do, with what 

Hashem brings our way, is the greatest source of pleasure to Hashem. 

It is brought in the Sefer ‘Otzar Hayedios’: In olden times they would use a sharp stone to cut off the foreskin. 
We see this in our posuk at the Bris Milah of Moshe’s son, and Yehoshua as well performed a Bris with the help 
of a sharp stone, as it states (Yehoshua 5:2): Make sharp stones and circumcise theChildren of Israel again, a 
second time. Why then do we use a knife made of iron today? It is brought in the Sefer ‘Tze’enah U’R’enah’ 
that when Dovid took a stone to throw at Goliath, he was wearing an iron shield. Dovid said: “If the iron will 
surrender before the stone, then from now on the Children of Israel will only use an iron knife for Bris Milah as 
a show of gratitude to the iron that surrendered before the stone.” From that time on we use an iron knife for 
Bris Milah. (Umatuk HaOhr) 

Always Near 

The first time Hashem revealed Himself to Moshe Rabbeinu, He was within a sneh, a thorn bush (see 3:2). The Midrash (Shmos Rabba 
2) states, "A gentile asked Reb Yehoshua ben Korchah, 'Why did Hashem choose to speak with Moshe from a thorn bush?' Reb 
Yehoshua ben Korchah told him, "If Hashem would have come in a carob tree or in a sycamore tree you would also ask me this same 
question. Nevertheless, I can't leave you without an answer. So why a thorn bush? It was to teach us that there isn't a place where 
the Shechinah isn't there. He is even in a thorn bush." Reb Eliezer says, "Just as a thorn bush is the lowliest tree in the world, so was 
the Jewish nation downtrodden and looked down upon by the Egyptians. That is the reason why Hashem became revealed there… 
"Reb Yossi said, 'A thorn bush is the most painful tree. Every bird that rests on it doesn’t leave unscathed. So too, was the slavery in 
Mitzrayim very hard for Hashem…" To summarize: Hashem came to Moshe in a thorn bush to represent that (1) Hashem is 
everywhere. (2) He is with the Jewish nation even when they are low and downtrodden. 3) And He is with them when they are 
suffering (see Maharal, Gevuras Hashem 23). (Torah Wellsprings) 
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he change it once he converted to Yiddishkeit? 
The Rosh Yeshiva said over from Rav Shmuel Auer-

bach shlita that since Onkelos came so far as a result of 
such unbelievable mesirus nefesh, his name was left un-
changed - as a sign of how much he had to do to become 
such a great Jew in our history. Every time his name is 
mentioned, we are able to remember his devotion and be 
inspired by it. 

The Rosh Yeshiva then added two incredible 
thoughts: First he said that perhaps the reason why the 
great tzaddik R’ Elimelech Gavriel Tress a”h always 
remained fondly known as ‘Mike,’ (his life is the subject of 
the acclaimed Artscroll biography They Called him Mike) is 
because of a similar reason as the explanation of Rav 
Shmuel Auerbach. To grow up as a regular American boy 
in those days yet become such an enormous figure in Klal 
Yisrael, who influenced so many Jews forever, is a point 
that must be emphasized and remembered. It teaches us 
how it was only through tremendous mesirus nefesh that he 
developed into the tzaddik he became. 

Furthermore, the Rosh Yeshiva wanted to add, based 
on the above Baal Haturim, that perhaps we can differenti-
ate between different types of names that Jews are given. 
Some names have within their actual meaning the gentile 
culture and some names do not. The name ‘Joseph,’ for 
example, is really just an English translation of ‘Yosef.’ 
‘David’ is ‘Dovid,’ while the name ‘John’ perhaps has more 
of a cultural and religious connotation. {The Baal Haturim 
said that Yosef told Klal Yisrael his own gentile name as 
an example, but it is interesting to note that the name 

 clearly represented some of the Egyptian culture 
itself}. 

In light of all of the above, it is important for us to 
recognize the great value and status our names have. 
When we call out to our children by their beautiful 
Jewish names, it is important for us to feel true pride in 
their Jewish names, and to transmit that to them as well - 
to be passed down for all generations. 

Besiyata diShmaya. 
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Names are so important and profound. The parents 
of a child are given a special ruach hakodesh to know what 
the proper name of their child should be - a name that 
has within it the potential and unique kochos of that 
special individual. It is no wonder, then, that one of the 
three vital principles that Klal Yisrael adhered to in 
Mitzrayim was their Jewish names. For it is the Jewish 
names that mark the Jewish identity and allowed Klal 
Yisrael to remain somewhat apart from the Egyptian 
culture and thus merit their ultimate redemption.  

In this vein we can appreciate an amazing idea that 
I heard from the Rosh Yeshiva, Rav Shlomo Avigdor 
Altusky shlita on Friday night of Parashas Shemos, 5775: 
The Torah begins this week’s Parasha, and indeed the 
entire Sefer Shemos, by telling us these words: 

 - And these are the names of the Children of 
Yisrael. The Baal Haturim comments: The first letters of 
the words  stand for the word , 
which means captivity. This, explains the Baal Haturim, 
hints to us the very important principle that we men-
tioned above from the words of Chazal: That even in the 
captivity of galus, Klal Yisrael kept their Jewish names. 

The Baal Haturim then adds: The first word of our 
Parasha begins with a  whenever a  is written, it is 
meant to be a continuation of something that was 
written prior. The Torah ended off the sefer of Bereishis 
with the fact that Yosef passed away. What is the 
connection between his petirah and the Jewish people 
being in Galus Mitzrayim?  

The Baal Haturim then says something incredible: 
Before Yosef left this world he commanded the Jewish 
people as follows: Even though it is true that his name 
was changed to an Egyptian one, , they must be 
ever so careful not to do the same! 

Thus the Torah begins our Parasha by teaching us 
that Klal Yisrael truly heeded Yosef’s words, and even 
throughout all the years of galus and captivity their 
names remained true Jewish names. 

On this the Rosh Yeshiva asked the following ques-
tion: If it is true that a person should really not change 
his name to be like those of the nations, why is it that 
the name of Onkelos the convert remained as its original 
Roman name long after he became Jewish? Why didn’t 
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