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4TH NOVEMBER 2017 KRIAS HATORAH:  בראשית יח:א-כב:כד ט"ו חשון תשע"ח

Husband and Wife, 
Brother and Sister

All the way back, the children of Adam and Chava 
married each other. Brothers married their sisters. 
Of course - there was no-one else to marry. The 
gemara calls this “Olam chessed yibaneh...” chessed 
can mean that sort of marriage. Now there is no way 
that the world got going with a non-ideal relationship. 
Why was that an ideal form of marriage at that time? 
What is this idea of brother and sister marrying? The 
truth is that husband and wife are in fact like brother 
and sister. The concept is this: the gemara tells us 
that husband and wife are one person in the spiritual 
world. Before they are brought down to this world, 
they are one being, one body with two faces. They 
are torn apart, then brought down to this world to 
rediscover each other. The reason that a person longs 
to marry is that he is looking for the part of himself 
that he lost. You can only long for something that 
you had a relationship with once. You would not long 
for something that you do not know anything about, 
that has no point of connection with you. You are 
longing for something that was once part of you; and 
therefore the connection is this: brother and sister are 
two single separate individuals who share a common 
origin. They were once one in the generation of the 
parents so they share a common origin. Just like 
husband and wife who were once one.

Here is another example of this: “Emor l’chochma 
achosi at... Call wisdom your sister...”  Torah wisdom 
was in the child in the womb, then it was forcibly taken 
from him at birth. There is always some Torah left, a 
deep knowledge that Torah is within. When you hear 
deep wisdom you have the feeling that you recognize 
it. It is simply being re-awakened. The reason we 

call wisdom one’s sister is exactly this: all of Torah 
was learned before being born. You spend your life 
researching, looking back and looking to recover the 
wisdom that you once had. Again, you are longing for 
something that was once part of you - your original 
wisdom is your sister. That is another version of the 
same idea. The words brother and sister in Hebrew, 
Ach, Achot means to stitch something torn. L’acheh 
means you take something that is once torn, and 
you stitch it together. Something that had a unity is 
torn, you re-stitch it together. That’s ach, achos, and 
therefore the concept is brother and sister, husband 
and wife. Stitching together an original bond.

The search was specifically for members of his 
family when Avraham sent Eliezer to find a wife. The 
point is that he was looking for the other half; that is a 
family connection. The message is that husband and 
wife are really reconstituting their ancient original 
bond. That is why when Avraham and Sarah cross 
the border that defines marriage (from the marital 
sanctity zone of Israel to the marital depravity zone 
of Egypt), at that point where the essence of marriage 
is threatened, they define their marriage as brother 
and sister.

This is also the reason that Avraham is called “Our 
young sister...” The verse (Shir HaShirim) says “We 
have a young sister...;” the Midrash states that this 
refers to Avraham Avinu. Why? “Because he stitched 
together the tear...” Avraham found a disconnected 
world; a torn world. Idolatry had replaced service of 
God, separating the world from its Source. Avraham 
re-united the world with its Source. He stitched 
together a world torn asunder from its original unity. 
(Nefesh HaChaim quotes a Midrash, based on another 
verse in the Shir Hashirim, that says that Hashem and 
the Jewish people are not merely siblings but twins...) 
He re-established the family connection.
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1. Avrohom gives the visiting Angels milk and meat. How did they eat these?

DAILY REMINDERS
We are re-introducing the Daily Nach daily reminders.
Previously, these have been sent by text message, however the daily reminder 
will now be sent by whatsapp.

 To join this helpful feature, and receive a daily text 
detailing the day’s Perek, do the following:

·  save the number 07805637289 to your device, under “Daily Nach” 
·  whatsapp a message to this number with your name and the words “Daily Nach”

If you do not have whatsapp, please send us an email and we will make alternative arrangements.

SEDRA 
SUMMARY
Thank you to Chabad.org

The Ultimate 
Experience

What would you say is the ultimate experience 
in Jewish living? If you had to put it in one sentence, 
how would you define it? 

Sure, some would say it’s eating kosher for 
Pesach beigels and lox on a cruise down the 
Nile……… – but seriously, what’s it all about? Is 
it about serving Hashem? Doing mitzvos? Being 
holy? 

And for that matter, if one can identify the 
fundamental teaching of Judaism, can we then say 
what it is that makes a ‘good Jew’??

What is the ultimate in Jewish living?

The Torah portion this week opens with 
Avraham in the middle of a prophetic experience, 
as the Al-mighty comes to visit him whilst he is 
recuperating from his bris milah operation. Now, 
whatever the ultimate experience of Judaism 
actually is, it cannot be too far away from that. What 
greater experience can there be than having your 
own one on one visitation from Hashem Al-mighty 
Himself? And yet, in the middle of this experience, 
Avraham, weak and debilitated, excuses himself 
from the presence of the Divine and runs to meet 
some wayfarers on the road to invite them in, bathe 
them and serve them the finest delicacies, before 
sending them on their way! Isn’t that a bit warped? 
How can you trade a one-on-one with Hashem 
to open your door to strangers?! Never mind the 
greatest Jewish experience, that certainly seems 
to be the greatest Jewish chutzpa, especially since 
Avraham actually asks Hashem to wait for him 
while looking after his guests, promising to return 
and not keep Him waiting too long!

From here, Chazal learn out an amazing 
lesson, so powerful that I always say it serves as 
a psychological proof for the truth of the Torah – 
no human being could ever have thought up such 
a concept! The Rabbis say ‘Gadol hachnossas 
orchim yoser m’kabbolas p’nei ha’shechina’ – it is 
more important, a greater experience, and more 
meaningful for living, to welcome and look after 
guests, than it is to receive the face of the Divine!

It sounds incredible, almost absurd, but if you 
consider it for a moment you’ll see the genius 
behind the teaching. 

Surely we can appreciate that being like 
Hashem is greater than being with Hashem. Being 
with Hashem must be incredibly uplifting, but the 
experience is a passive one. No doubt we like the 
idea of the comfort of passivity, and we will always 
shy away from the efforts of personal growth, but 
it must be more meaningful to act with greatness 
than to experience greatness? Being like Hashem 
must certainly be hard work, but the rewarding 
pleasure of such greatness must far exceed the 
passive pleasure of being on the receiving end of 
an experience of Hashem, no matter how great it is! 

And this was Avraham’s reasoning. So much so 
that he pushed off the prophetic experience, and 
no doubt when he came back to it, his experience 
of Hashem would have been even more enhanced.

When giving to others, you are actually being 
like Hashem in a very active way – the world that 
He created is one big hospitality inn – as we say 

‘Olam chesed yibaneh – the world was created out 
of kindness’, for the act of creation was a totally 
altruistic one, the Al-mighty who is infinite can 
get nothing from His creation – and if we can give 
to others we are literally stepping into His shoes. 
Overcoming our innate human selfishness puts us 
in the realm of the Divine. And, most significantly, 
if we can learn to be like Him, we will have a greater 
chance of being with Him, and a greater experience 
if and when the chance actually arrives!!

So remember – if you should have the 
opportunity to have your own personal one-to-
one with the Creator of existence…….the Torah’s 
instruction is clear, that as great as that moment 
would be, you should know that taking care of 
people in our world is a greater experience still. 
And, as long as perhaps you have not had that one-
to-one, don’t worry – taking care of the people in 
your world, something easily available to all of us, 
is a greater experience anyway!

Hashem reveals Himself to Avraham 
three days after the first Jew’s 
bris milah at age ninety-nine; but 

Avraham rushes off to prepare a meal for 
three guests who appear in the desert 
heat. One of the three—who are angels 
disguised as men—announces that, in 
exactly one year, the barren Sarah will give 
birth to a son. Sarah laughs.

Avraham pleads with Hashem to spare the 
wicked city of Sodom. Two of the three 
disguised angels arrive in the doomed city, 
where Avraham’s nephew Lot extends his 
hospitality to them and protects them from 
the evil intentions of a Sodomite mob. The 
two guests reveal that they have come to 
overturn the place, and to save Lot and his 
family. Lot’s wife turns into a pillar of salt 
when she disobeys the command not to 
look back at the burning city as they flee. 
The nations of Moab and Ammon are born.

Avraham moves to Gerar, where the 
Philistine king Avimelech takes Sarah—
who is presented as Avraham’s sister—to 
his palace. In a dream, Hashem warns 
Avimelech that he will die unless he returns 
the woman to her husband. Avraham 
explains that he feared he would be killed 
over Sarah.

Hashem remembers His promise to Sarah, 
and gives her and Avraham a son, who 
is named Yitzchak, meaning “will laugh”. 
Yitzchak has a bris at the age of eight days; 
Avraham is one hundred years old, and 
Sarah ninety, at their child’s birth.

Hagar and Yishmael are banished from 
Avraham’s home and wander in the desert; 
Hashem hears the cry of the dying lad, and 
saves his life by showing his mother a well. 
Avimelech makes a treaty with Avraham 
at Be’er Sheva, where Avraham gives him 
seven sheep as a sign of their truce.

Hashem tests Avraham’s devotion by 
commanding him to sacrifice Yitzchak on 
Har Moriah. Yitzchak is bound and placed 
on the mizbeach, and Avraham raises the 
knife to slaughter his son. A voice from 
Shamayim calls to stop him; a ram, caught 
in the undergrowth by its horns, is offered in 
Isaac’s place. Avraham receives the news of 
the birth of a daughter, Rivka, to his nephew 
Besuel.
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daughters and their children Moav and Amon. Which daughter acted better?
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Chessed - Partnering 
with Hashem
Avraham Avinu, whose inheritance to his descendants was to be the midda of chessed 
- loving kindness, certainly sought out each and every opportunity in his long lifetime 
to perform this mitzva. Yet it is not until he reaches beyond the 100 year milestone that 
the Torah makes direct mention of this activity.

Picking up on the unparalleled level of 

detail mentioned in the story of Avraham’s 

Hachnosas Orchim, the Midrash explains that 

for each of the activities mentioned by the 

Possuk, Avraham was rewarded and that was 

in turn passed on to the Jewish people - his 

descendants. This story seems to have been 

so unique that it is the only direct mention 

of what we know to have been Avraham’s 

life’s mission.

So what makes this act of chessed stand 

out amongst all others? Was it his post-

mila weakened state? Or was it that the 

recipients were heavenly Malochim, and not 

weary travellers?

The Sfas Emes offers an approach in which 

he maintains that the mitzva of chessed, 

performed by a freshly circumcised Avraham 

was an entirely different mitzva than those 

which preceded it.

The mila which Avraham had undergone 

had changed him entirely; it had injected true 

meaning into every righteous act he performed. 

Acts of kindness performed after his mila were 

different than they had been before, because 

now he was locked into a bris with Hashem. 

As a dedicated member of Hashem’s service 

his mitzvos now had added potency.

But whereas the effects of mila may be self-

explanatory with regards to Mitzvos which 

place emphasis on the relationship with 

Hashem, why was bris such an important 

component in the quality of a mitzva whose 

focus is the interhuman relationship?

The Sfas Emes adds a further layer of depth 

to his reasoning.

קונו עם  המתחסד  חסיד  הוא   Chazal .איזהו 

taught us that the term chosid is used to refer 

to someone who does acts of kindness with 

his Master. This teaching which is normally 

understood to mean that one is deemed a 

Chosid by choosing to go the extra mile in 

his relationship with Hashem, is taken by 

Sfas Emes as a reference instead to the way 

in which one interacts with his fellow human.

As believers we know that somewhere 

in Hashem’s masterplan everyone receives 

what is due to them. The poor man WILL 

receive his bread; Hashem WILL channel it 

to him in some way or another. By choosing 

to get involved and to come to a fellow man’s 

aid, one has opted to partner in the Heavenly 

chessed apparatus.

Referring back to the words of Chazal, Sfas 

Emmes explains that the term ‘Chosid’ is one 

who sees even in his inter human chessed 

performance (המתחסד) an opportunity to 

interact with Hashem. Aware that he is not 

acting alone, the chosid gives due thought to 

the fact that he is on a Heavenly mission – עם 

.with his Master – קונו

It is when chessed is also a means of 

interacting with Hashem that the ultimate 

power of this mitzva is unlocked. Avraham, 

explains Sfas Emes, was capable of this only 

after he had locked himself into Hashem’s 

service through a bris. Now able to function 

as an agent of Hashem, his every movement 

had become invested with the unique status of 

partner in Hashem’s work.

When considering the possibility of playing 

a role in Hashem’s goals, there is no area 

where this is more obviously relevant than that 

of teaching Torah. 

Those active in this field must remain 

aware that we act as shluchim, small players in 

Hashem’s great scheme to provide Torah and 

Halocho to all areas of the community.

Knowing that we are only agents ensures 

that we retain the correct perspective and also 

allows us to key in to the necessary siyatta 

dishmaya, as partners with Hashem.

May Hashem send continued siyatta 

dishmaya to all who engage in His mitzvos! 

This page is sponsored by Federation

Parshah
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3. How are we to understand the episode of Lot and his daughters?

The Value of a  
Friend’s Advice

"And Hashem appeared to him in the plains of Mamre." [Bereishis 18:1]

The Midrash relates that when Hashem 
commanded Avraham to circumcise himself 
and his entire household, Avraham sought 
the advice of his three confederates - Aner, 
Eshkol and Mamre. Aner told him that the bris 
would weaken him and render him vulnerable 
to attack from relatives of the four kings he 
had just vanquished. Eshkol stressed that 
the operation itself, with the attendant loss of 
blood, was life threatening. Mamre, however, 
told Avraham that having experienced 
Hashem’s deliverance from Nimrod’s furnace 
and the miraculous victory over four mighty 
kings, he should trust in Hashem and follow 
His command. For this advice Mamre was 
rewarded by Hashem appearing to Avraham 
on his estate.

There are several difficulties with this 
Midrash. Most importantly, why did Avraham 
feel the necessity to seek advice whether to 
fulfil Hashem’s command? And if he needed 
advice, why did he not go to the beis medrash 
of Shem or Ever, rather than ask Aner, Eshkol 
and Mamre? And if two out of the three 
emphasized the danger involved, why did 
Avraham listen to Mamre, who stressed the 
need for trust in Hashem? Finally, why was 
Mamre rewarded for giving Avraham obvious 
advice rather than Aner and Eshkol punished 
for attempting to dissuade him.

To answer these questions, we must first 
understand the essence of friendship and 
the value of a friend. Chazal teach that before 
Hashem created man, He first consulted 
with the angels. From this we learn that one 
should seek advice even from those on a lower 
spiritual level. Similarly, the commentators to 
Pirkei Avos comment on the Mishnah (16), “. . 
. acquire a friend for yourself” - even one at a 
lower spiritual level. But why should one seek 
the advice of a friend who is beneath him?

Everyone’s perspective is highly subjective 
and biased with respect to all matters 
concerning himself. His desires blind his 
eyes from anything other than the object of 
his desires and prevent him from weighing 

the pros and cons objectively. For this reason, 
writes Meiri in his commentary to Proverbs 
(20:18), one needs the perspective of someone 
who is removed from all the subjective biases 
that cloud one’s vision, someone who can 
weigh the situation without having to contend 
with a welter of strong desires. A friend need 
not be at a higher spiritual level, or even as 
high, to offer valuable advice; he need only be 
free of the particular desires which render one 
incapable of objectivity.

So important is objective advice that 
Rabbeinu Yonah in Sha’arei Teshuvah (3:53) 
learns that the prohibition, “Do not put a 
stumbling block before the blind,” applies 
not just to giving bad advice, but requires 
us to provide good advice as well. Depriving 
someone of objective counsel is itself putting 
a stumbling block before him. Without such 
counsel he will certainly err.

The Rashba in his response (I:48) goes a 
step further. Even if one has already reached a 
definite decision, Rashba says, he should still 
seek the advice of others, since it is not only 
the action which is important, but also the 
feelings and intentions that go with it.

The purpose of a friend’s advice is to 
provide an objective view of the issue at hand. 
Therefore the friend must not introduce his 
own biases, emotions, and subjectivity. His 
task is not to imagine himself with the same 
dilemma, but rather to ask himself, “If I were 
he, without his subjective bias, what would 
I do?”

Avraham never doubted that he would 
fulfil Hashem’s command concerning the bris. 
Nevertheless he still sought the advice of his 
three confederates to gain a more objective 
view of his situation, just as Rashba says one 
should do. And he went precisely to those who 
could perhaps put themselves in his place, 
because they themselves had experience with 
a bris. Because Aner, Eshkol, and Mamre were 
baalei bris Avraham, confederates in a forged 
bond, they had the potential to relate to the 
concept of bris.

Aner and Eshkol did not give him bad 
advice. In fact, the Midrash never says 
explicitly that they advised him not to perform 
the mitzvah. Rather they considered what they 
would do if faced with a similar command and 
advised Avraham accordingly. By focusing on 
the dangers involved, they in effect advised 
Avraham to perform the mitzvah with such 
fears uppermost in his mind. This was not bad 
advice, but no advice at all because they failed 
to put themselves into Avraham’s position, 
minus his bias and subjectivity.

Mamre, by contrast, projected himself 
into Avraham’s place and advised him on 
the basis of Avraham’s frame of reference 
and experience of Divine protection. Hence 
Avraham’s thoughts while undergoing the bris 
centred on faith and trust that Hashem would 
assist him in fulfilling this command as He 
had assisted him throughout his life.

For freeing himself from his own subjective 
perspective, Mamre was rewarded by 
Hashem’s appearing in his portion. Objectivity 
is the precondition for recognition of the truth, 
i.e., the recognition of Hashem Himself.

Through Hashem’s revelation to Avraham 
in the plains of Mamre we learn that receiving 
guests is greater than receiving Hashem’s 
presence, for Avraham interrupted his 
communion with Hashem to run to greet the 
three angels disguised as men. Entertaining 
guests requires consideration of another’s 
needs and shedding one’s own narrow 
subjectivity. The ability to attain objectivity 
allows perception of the truth of the Divine on 
a constant basis. Thus the ability to properly 
treat guests is superior to a one-time revelation 
of Hashem’s presence.

We pray three times a day, ‘’Restore our 
judges as in earliest times and our advisors 
as at first ....” May we all merit to both receive 
and provide objective advice so that we can 
live our lives according to the principles of 
righteousness set down by our judges of old. 
And in this way, “... Hashem will remove from 
us sorrow and groaning.”

Parshah

Rabbi Zev Leff
Rav of Moshav Matityahu
The Author can be contacted at zevleff@gmail.com
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E 4. Why did Avrohom believe more than Soro about the tidings of a son and only she 

laughed and was rebuked?

         Rachel Charitable Trust    

Beneath the Outer 
Surface
I first came to ישראל  fresh out of high school. My בחור as an 18 year old American  ארץ 
intention at the time was to do my year in Israel and then return to America to begin 
college and the “real life”. At the end of the year however, I returned home and 
announced to my parents that I wished to return to the holy land for another year in 
Yeshiva. In response to this seemingly brash decision, my father looked me in the eyes 
and asked, “Tell me, why do you want to go back?” I answered him as follows. I said, 

“Dad, while I was in Israel I spent a lot of times as a guest in the homes of people who 
lived and learned there. According to everything that I have been led to believe is true, 
these families should have been depressed, stressed, and filled with unhappy people. 
They had little money, close to no security, and lived in homes the size of our first floor. 
Yet, what I found were the happiest, most content, most loving and caring families I 
had ever met. I want to go back to understand why they seem so happy without all the 
things I believe happiness is dependent on.” What I didn’t realize at the time was that 
these people were living real lives within a true reality.

In this weeks פרשה we learn from אברהם 
the dictum “זריזין מקדימים למצוה” based on his 
actions in regard to the 3 angels who came 
to meet him. He rises early in the morning, 
hastens to meet his guests, hurries to tell his 
wife of their arrival, and rushes to prepare 
food for them. In the צדיקים אורחות   in his ספר 
chapter about זריזות alacrity, the author brings 
another example from אברהם אבינו in regard to 
this character trait- the story of עקידת יצחק. The 
בבוקר“ says פסוק אברהם   and Avraham ”וישקם 
arose early in the morning. The ספר learns 
from this story what the foundation of זריזות 
is. One who loves something and attaches 
themselves to that thing will have this מידה 
towards it. For when one turns his heart 
toward something, his mind and thoughts 
are pulled towards it as well, and nothing 
else matters. This is a זריז. I’ve been told that 
sacrificing ones favourite son is not easy, yet 
 was able to rise early to accomplish the אברהם
task. The explanation is that אברהם was so 
attached to Hashem that the only thing on his 
mind was to do what Hashem asked of him, 

and everything else just fell to the side. Thus 
resulting in his זריזות. The question is however, 
how does one accomplish this? To turn ones 
heart to Hashem and attach to Him in such a 
powerful manner.  

As the saying goes, “The longest distance 
in the world is from head to the heart”. When 
 Rashi explains ,תורה wrote down the משה רבינו

“knowledge was put in their heart, their ears 
could hear, and their eyes could see”. I heard 
an explanation from my Rebbi as follows. 
While כלל ישראל was in the desert their world 
was one of spirituality. They were surrounded 
by the הכבוד  their food and water came ,ענני 
from Hashem, they didn’t even need to go to 
the bathroom. The time had come however to 
leave the dessert and go into ישראל  This .ארץ 
also meant leaving a reality where holiness 
could be seen, heard, and felt. In their new life, 
the reality would be one of physicality and all 
the distractions that come with it. By משה רבינו 

writing down the Torah, we were given a way to 
“See” and “Hear” spirituality, and by so doing 

bring it into our reality. Only once something 
is within our reality can we attach to it and put 
what’s in our heads inside our hearts. If we 
can’t bring holiness and our connection with 
Hashem into our reality through the things 
we do see and hear, then we won’t be able to 
connect with it either.

 was the first person in history to אברהם אבינו
find Hashem through looking at this world. He 
was able to see the same things we see every 
day, and past the outer surface and to the truth 
beneath it all. To him, everything screamed 
that there is Hashem running the world. His 
reality was shaped by this understanding. 
This is how I believe he was able to reach 
such a level of זריזות. When your reality is that 
of spirituality, you can create a connection to 
Hashem that is rivalled by nothing. With this 
attachment, it doesn’t matter the task at hand, 
it doesn’t matter the money in your bank or the 
size of your apartment. All that matters is to 
get closer to one’s creator and to grow higher 
and higher.

Parshah

Rabbi  
Shimshon Willick
The Jerusalem Kolel
The Author can be contacted at shimshonlw@gmail.com
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he not simply close his house to guests for a few days until he was fully recovered and 
then resume his hospitality?

Understanding  
the Akeidah

The Akeidah is a challenging and enigmatic 
episode; how are we to understand it?

Rabbi Avigdor Miller zt’’l teaches that the 
answer lies in three aspects:

1. To destroy Avraham’s only son was to 
destroy the future of a holy nation;

2. All of Creation is justified by the existence 
of a single man, so to take Yitzchak’s 
life would be like destroying the 
whole universe;

3. Avraham loved every person greatly, but 
Yitzchak above all.

For these reasons, writes Rav Miller, “The 
ordeal of the sacrifice of Isaac is unequalled 
in the great deeds of Mankind.”     (Rejoice O 
Youth, Avigdor Miller: pp.123,124)

Rabbi Miller then asks:

“But why was it necessary to test him to 
know that he feared G-d?  The Creator surely 
knows beforehand.”

He answers:  “The test is not for discovering 
the soul of a man.  It is rather a gift from 
Heaven.  The potential greatness of a man is 
transformed into a higher form of greatness by 
the physical accomplishment of the virtuous 
intent.  Thus, Abraham became greater by the 
act than he was before he had bound Isaac as 
a sacrifice.”

(ibid. p.124)

These words of Rabbi Miller found 
expression centuries earlier, in Ramban’s 
commentary on the Torah, for Ramban writes:

בו להוציא הדבר מן הכח  יצוה  יתברך  "...המנסה 
אל הפועל,

טוב  לב  שכר  לא  טוב  מעשה  שכר  לו  להיות 
בלבד..." )רמב"ן, בראשית כ"ב:א(

“…The Tester, may He be blessed, will 
command him to bring out the thing 
from potential to action,

giving a reward for a good action and 
not just a good heart…”

Ramban explains that while Hashem 
knows the potential in every person, He tests 
the tzaddikim in order for them to bring their 
righteous thoughts into action: ִיְבָחן ַצִּדיק    -  ה' 

“The L-rd tries the righteous…” (Tehillim 11:5)

In his ‘Moreh Nevuchim,’ ‘Guide for 
the Perplexed,’ the Rambam teaches that 
descriptions of trials in the Torah are there 

to instruct and guide us.  From the Akeidah 
we learn how great was Avraham’s fear and 
love of Hashem, and also that the Nevi’im had 
complete belief and trust in the truth of the 
prophecies they received.    (The Guide for the 
Perplexed: Part III:XXIV)

For Rambam, the Akeidah was a lesson 
for mankind in the great possibilities for fear 
and love of Hashem; it was also specifically 
intended to publicise Avraham’s name and his 
righteousness among the nations.  Ramban, 
however, sees the Akeidah not necessarily 
(at least primarily) as a spectacle and as 
instruction for others, but as a mechanism for 
Avraham’s great faith to be brought out from 
potential to actual, and so benefit him with 

“…a reward for a good action and not just a 
good heart.”  Both Rishonim emphasise that 
there was no question regarding Hashem’s 
knowledge of the capacity and willingness 
of Avraham to pass the test; the question is 
whether his doing so was in order to elevate 
himself through actualising his potential or 
elevate others through a demonstration of 
ultimate faith.

In ‘The Kuzari,’ Yehudah Halevi also 
explains the purpose of the Akeidah as does 
Ramban, in terms of Avraham externalising 
his great innate faith, and realising his 
potential through action:

“And G-d did prove Abraham, in order to 
render his theoretical obedience practical, and 
let it be the cause of his prosperity.”  (Kuzari, 
Schocken Books: Part 5:20 p.282)

Let us conclude with the thought of Rav 
Dessler, who writes:

“…There is an inner point in the Jewish 
heart which is ready to suppress personal 
desires in favour of G-d’s will.  Even though 
the person may not understand the reasons 
why G-d did something and His qualities of 
goodness and chessed are completely hidden, 
he nevertheless rejoices at fulfilling G-d’s 
will.  This inner point, which is present in 
every Jewish heart, is often deeply hidden and 
fails to break out into the open.  But it is still 
alive, and in special circumstances, it may be 
activated…  This point of truth in the Jewish 
heart is a result of Avraham Avinu’s great 
achievement in this sphere.  (Rabbi Eliyahu E. 
Dessler - Strive for Truth, Aryeh Carmell Part 
Five: pp.106-109)

In this remarkable way, Rav Dessler 
connects Avraham Avinu’s deepest capacity 
for spiritual achievement with a spark for a 
similar inner strength that he says can be found 
in ourselves, millennia after Avraham lived.  In 
this sense, Avraham’s passing this great test 
was not merely a lofty accomplishment by a 
tzaddik of yesteryear to which we are to aspire; 
rather, it was the launch of a spiritual genetic 
chain, one that remains and is perpetuated as 
an “inner point” within the Jewish heart and 
soul, carried forward by the biological and 
spiritual descendants of Avraham Avinu.

Mazal Tov to  
Gavriel Ben Avraham 

 on his Bar Mitzvah this week

In Memory of my Dear Parents, a”h

L’ilui Nishmos Yitzchak Ben 
Nachman Halevi a”h and Yenta Bas 

Yisroel a”h

 לעלוי נשמת יצחק בן נחמן הלוי ע"ה
 ולעלוי נשמת יענטע בת ישראל ע"ה

Parshah

R’ Jeremy  
Richards
Head of Kodesh, Nancy Reuben Primary School
The Author can be contacted at class.act.educational@gmail.com 

Mazel Tov to  
Rabbi Richards on his 50th Hebrew birthday
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Thank you to  
Boruch Kahan 
bkahan47@yahoo.co.uk

QUESTION Half the name of a very 
famous place comes from this week’s 
Parsha, and the other half comes from last 

week’s Parsha. What is the name of the place 
and who was in a quandary about it?
Clue: This place had another name when the Sev-
en Nations were living in Eretz Yisroel before Bnei 

Yisroel conquered it.

FIND THE ANSWER IN NEXT WEEK'S ONEG
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6. What do we have from the actions of sacrifice of Avrohom by the Akeida?   

OHR HACHAIM
Avraham’s First Time

Although the opening verse of the Portion is translated as “Hashem 
appeared to him,” the correct way it should be written based on the 
Hebrew text is “Appeared to him Hashem (vayeira eilav Hashem).” 
Ohr HaChaim HaKadosh explains that this is to indicate that at that 
moment Avraham became the “chariot of Hashem (merkavah)” for the 
first time. He became the location of the Divine Presence in existence 
at this moment. Ohr HaChaim HaKadosh points out that from this 
verse onward the Torah never again mentions that Hashem “appeared” 
to Avraham. It is because Hashem’s Presence was continuously with 
him. We see that “Hashem spoke to Avraham” but He did not need to 

“appear” for the communication. Why did Avraham only merit to be the 
location of Hashem’s Presence on the third day of his circumcision. It 
is evident that it is not because he was circumcised or had the name 
change. If it were only dependent on these factors then Avraham 
should have become the location of the Divine Presence immediately 
at that time. It was only when Avraham sat at the entrance of his tent 
in the heat of the day, on the third day of his circumcision, that he 
merited to become the location of the Divine Presence.

Healing through Seeing 
“Hashem revealed Himself to him, at Alonei Mamre, while he was 

sitting at the opening of the tent in the heat of the day. He raised his 
eyes and he saw, behold three people standing by him, he saw and 
he ran towards them from the opening of the tent, and he prostrated 
himself to the ground…” Ohr HaChaim haKadosh notices that the 
Torah repeated that Avraham saw a second time. Perhaps we can say 
that only the second time did he see that the “men” were actually 
angels. However, this can’t be so, as Avraham was on such a high 
level that already the first time he saw, he knew. Rather, Scripture 
informs us that when Avraham looked again, he saw the healing angel 
of Refael and was immediately healed from his circumcision, as we 
see that he was able to run quickly towards them.”  “He saw and he 
ran.” Experiencing this amazing healing also explains why he bowed 
down in the greatest respect.

Parshah

Rabbi Binyomin Hoffman
Torah Tidbits
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ANSWER FROM 
LAST WEEK  
Ein Mishpot - This is 

mentioned in Perek 14 Possuk 7 
in the battle of the four and 

five kings and is also called Kodesh 
(loosely translated as holy). This is 
also the name of a Pirush on almost 

every Daf of Gemoro. This Pirush 
tells you where to find the source of 
Halochoh from the Gemoro in the 
Rambam and/or the Tur and Shulchon 
Oruch.

On his recent trip 
to London, Rabbi Paysach 

Krohn suggested 
that we all 
greet our 

fellow Jew 
because 

you make them feel special.
See
Miracles
In
Life
Every Day

When walking on the street 
on Shabbos, say Good 
Shabbos (or Good Yom 
Tov) to all of your fellow 
brothers & sisters.
It doesn’t matter if the 
recipient doesn’t respond, if 
you don’t like that person or in 
a rush, it doesn’t hurt 
to greet 
someone.

Good Shabbos

גוט שבת

שבת שלום
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Thank you to  
Boruch Kahan 
bkahan47@yahoo.co.uk
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 ANSWERS
1. Tosfas says that they ate them together. The Roikayach says that first 

they had the milk and only then the meat. The Malbim says that the 
meat was created by Avrohom with the Sefer Yetzira and therefore was 
not considered real meat and therefore could be eaten with milk.

2. The Gemora (Bava Kama 38b) brings that the older one was better in 
the sense that she acted first and merited that our descendants joined 
the Jewish Nation four generations before her sister’s. However, the 
younger one acted better in the naming of her child not to express 
blatantly what she did. She merited that her descendants would not be 
threatened at all by the Jews unlike Moav who we are only instructed 
not to threaten them in battle but not anything else.

3. It brings in Igres Moshe Volume 8 in the introduction (p.15) a story 
about a man who had a terrible disease on his tongue. He told R’ 
Moshe Feinstein zt”l that it was because he spoke bad about the two 
daughters of Loit and their deed going along with the fact that Moshiach 
descended from them. They had appeared to him in a dream and 
rebuked him saying how they had acted with the best intentions. We 
see from here how careful we must be when discussing the episodes in 
the Torah and how they look from our prospective. We must only take 

what chazal say on the matter and be careful not to criticize any of their 
actions based on our perceptions and judgments.

4. The Ramban says that Avrohom did not tell her previously what 
Hashem had told him and she just heard it from these people who 
looked like Arabs and therefore she was sceptical.

5. We see an amazing thing about Avrohom. It is true that if people 
are doing chesed and then have to temporarily stop for some reason 
then they can. Avrohom however was not looking for excuses. His 
whole essence was to perform chesed, kindness, and therefore even 
when in such pain his essence drove him to continue despite his 
discomfiture!

6. R’ Chaim Volozhin (Ruach Chaim, 5:3) explains the phraseology and 
emphasis of Avrohom Ovinu, our father. All his actions, nisyonois, 
were the first of such done by man and therefore to him they were 
extremely difficult. However, after doing them, to his descendents they 
are now part of our nature and therefore much easier for us to do. The 
moshol to this is like the electrician who puts in the wiring and then 
afterwards everyone can just press the light switch to work it. Perhaps 
what we come out of the Akeida with is the ability to choose the love of 
Hashem over the love of our children.

Last week we were introduced to Avraham Avinu, but it is 
in this week’s that sedra we really get to know him.

Avraham is a dynamic individual, who 
moves from place to place sharing his 
unshakeable emunah with Hashem. He has 
actively set himself aside from all of humanity, 
as shown by his decision to perform bris milah. 
He is known as Avraham HaIvri, literally 
Avraham from the other side. The whole 
world is on one side of the metaphorical river 
and he stands alone, firm in the courage of 
his convictions.

This provides us with the setting for the 
opening scene of parshas vayeira.  Avraham 
is being visited by Hashem and spots three 
men coming towards him. These men are the 
antithesis of everything that he stands for, 
they worship the dust of their feet, which the 
Maharal explains is the ultimate in materialism. 
Dust is the lowest category of creation and 

the foot is the lowest, most physical part of 
the body. He comes down from his exalted 
level to take care of their needs.  Rav Noach 
Weinberg zt’’l used to say that we see from 
here that Avraham is teaching us that being 
like Hashem is greater than speaking to Him.

Avraham’s expresses his relationship 
with G-d by being a G-dly person. This is the 
message of his bris milah, that holiness comes 
from setting boundaries on our interaction 
with the physical world. He takes care of these 
three travellers because he wants to elevate 
them, to set their heights higher than the dust 
of their feet. Dust is plentiful, it is available in 
abundance, but it is worthless. By showing 
them that man is capable of going against 
his instincts, of putting someone else and 
their needs first, of setting healthy limits on 

indulgence he is being a full partner in his 
relationship with Hashem.

It is from this sense of closeness and 
shared mission that Avraham is then able 
to argue with Hashem and beg him to spare 
the cities of Sedom. Again we see Avraham 
showing care and compassion for people 
who are the antithesis of all that he stands for. 
Sodom represents selfishness, hospitality is 
illegal and visitors are to be used and abused. 
Avraham the paragon of selfless chessed takes 
up their case and begs Hashem for justice 
and mercy.

Avraham’s chessed drives him to think big, 
to care about the world. He takes responsibility 
for those who are different to them, never 
giving up or losing hope about the potential 
that lies within each and every human being.

Parshah

Rabbi Yonasan Roodyn
Jewish Futures Trust;  
Oneg Shabbos Editor in Chief;  
Federation ShailaText
The Author can be contacted at rabbiroodyn@jewishfuturestrust.com
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