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Rabbi Yitzchok Adlerstein 

HaMedrash V'HaMaaseh 
The Road to Mitzvos is Paved With Chukim(1) 
“The Bnei Yisrael went and did as Hashem commanded Moshe and 
Aharon, so did they do.”(2) This teaches that even Moshe and Aharon did 
so.(3) 
There have always been those who balked at performing the chukim of the 
Torah. They prided themselves on rejecting what they found to be irrational 
and unacceptable, while praising mishpatim, the Torah precepts they laud 
as rational and ethical. Experience has shown, however, that their embrace 
of mishpatim is shallow. When obstacles to observance present themselves, 
or they believe that their misdeeds will not be discovered by others, or they 
find themselves in the company of like-minded individuals – those who 
discard chukim do the same to mishpatim. Without observance of the 
chukim, the entire system of halachah falls apart. 
Here are some of the last lines in Malachi, the final book of prophets,(4) 
according to the way Chazal understand them: “Should a person steal from 
G-d as you steal from Me? You say, ‘How have we stolen from You?’ [You 
have stolen] maaser and terumah! You are cursed with a curse, yet you 
[continue to] steal from Me!” Remarkably, the verse puts maaser ahead of 
terumah, even though they are generally separated from the crop in reverse 
order. This anomaly plays out even more pointedly in a gemara(5) that 
wistfully compares previous generations with newer ones. In the past, say 
Chazal, people were so eager to fulfill the mitzvah of maaser that they 
found ways to obligate themselves when they were really exempt. Later, 
however, they turned the tables, and used halachic loopholes to exempt 
themselves from giving what they really should. Note that Chazal speak 
exclusively of maaser, and don’t mention terumah at all – even though 
those loopholes exempted them from terumah as well as maaser. 
We could simply explain the maaser was much more of an issue with the 
new minimalists, because it took a bigger bite out of the bottom line. The 
terumah obligation can be fulfilled with a token amount; maaser took a full 
ten percent. 
Yet, here too our experience points to a difficulty. People rarely simply 
drop their observance of parts of the Torah without offering some 
rationalization. We could surmise that the great loophole-creators of the 
later generations thought like those in our opening paragraph. They cheered 
the “rational” commandments, while turning their backs on the “irrational” 
ones. They applauded the system of mandatory gifts, seeing them as a 
progressive form of national charity. The Leviim, in their minds, deserved 
to be on the public dole, since they alone were a landless class. 
This came to an abrupt halt, however, in the time of Ezra (who, according 
to R. Yehoshua ben Karcha,(6) was none other than Malachi!), who 
penalized(7) the Levi’im for not joining him in reclaiming the Land by 
denying them rights to their previous privilege. Nonetheless, he did not 
exempt everyone else from giving maaser, but made the Kohanim the new 
recipients. Why Kohanim, mused the discontents? They had, after all, 
managed until now on terumah alone. They therefore found ways to opt out 
of the mitzvah of maaser, which they now regarded as a chok. 
While their lax observance began with maaser, eventually they dropped 
terumah as well. Those who rationalize their laxity about chukim eventually 
give up mishpatim as well. Therefore, Malachi mourns the non-observance 
of the mitzvos of “maaser and terumah” – in that order! 
So far we have worked with Chazal’s rendering of קבע in Malachi as 
“steal.” Having come this far, we could read the pasuk without moving 

away from the simple pshat of the word, which is to fix, or delimit. Chazal 
teach(8) that the Land’s bounty is linked to the mitzvah of maaser. Failure 
to fulfill its obligation would result in a drastic drop in productivity. When 
the Bnei Yisrael tightened their belts regarding maaser, they in effect 
limited, kivayachol, Hashem’s berachah to them. We could read the 
pesukim this way: Should a person limit G-d as you limit Me? You say, 
‘How could we possibly limit You?’ The answer is that by non-compliance 
with the mitzvos of maaser and terumah, you have limited, as it were, My 
ability to bestow berachah upon you and the Land! 
The navi continues: “Bring all the maaser into the storage houses.” I.e., 
even if maaser is no longer given to the Leviim, do not abandon the mitzvah 
altogether. Bring it to the central places for distribution. Separating maaser 
is a mitzvah, quite apart from directing it to its original intended recipients! 
“Test Me, if you will….says Hashem…[See] if I do not open up for you 
the windows of the heavens and pour out upon you blessing without 
end.”(9) 
We should see the Evil Son of the haggadah the same way. He asks, “What 
is this avodah – the ritual part of the observance, still practiced by the old, 
benighted generation – to you?” We tell him that by excluding himself from 
the communal observance, he has crossed the line into heretical rejection 
of the entire Torah. In his mind, he rejects only what he finds irrational; in 
reality, he will reject everything. 
The generation of the Exodus had its share of such doubters. While Chazal 
tell us in the haggadah that the Bnei Yisrael “were distinctive” in Egypt, 
this was clearly not true of everyone. Not everyone distinguished 
themselves through their dress and language. Many adopted Egyptian 
ways, becoming virtually indistinguishable from the Egyptians. Some 
thought that they could avoid the curse of slavery and the contempt of their 
neighbors if they “passed” for Egyptians. 
What would happen to them in the final chapter of the long stay in Egypt? 
Hashem did not want them to remain. On the other hand, they were not 
likely to fulfill the avodah of the korban Pesach. They would not daub its 
blood on their doorposts – a sign that HKBH very much wanted displayed, 
so that it would be absolutely clear that He spared only those who did His 
bidding. 
R. Yosi HaGelili(10) says that these Jews were slated for destruction, until 
Aharon concluded their offering of the korban. In other words, for the first 
time, they found it in their hearts to participate in anything Jewish! The 
avodah of the korban Pesach was the life-preserver flung to many Jews 
who were drowning in their spiritual mediocrity. 
The difficulty with the avodah has now morphed into something quite 
different. Perhaps, says the Evil Son, those distant from the community 
needed such a practice. What does that have to do with you? You are among 
the traditionalists and loyalists! You don’t need such an empty ritual! 
In fact, in Egypt as well, those who excelled, who distinguished themselves 
in maintaining their Jewish ways and Jewish exteriors, could have argued 
that they did not need the avodah. The Egyptians would have no difficulty 
recognizing that Hashem saved those who had been loyal to Him. Chief 
among them were Moshe and Aharon. They were the iconic Jews in the 
eyes of the Egyptians. Why did they need to participate in the korban? 
The Torah tells us, according to our opening passage, that “this teaches 
that even Moshe and Aharon did so.” They easily could have concluded 
that there was no rational reason for their own participation in the mitzvah. 
They understood, however, that while it may be permissible or laudatory to 
explore the reasons for the mitzvos, this search should have no impact on 
observance. Even when the reason for a mitzvah is withheld from us, we 
must fulfill its demands nonetheless – just as Moshe and Aharon did. 
1. Based on HaMedrash V’HaMaaseh, Bo, by R. Yechezkel Libshitz zt”l 
2. Shemos 12:28 
3. Mechilta Shemos 12:28 
4. Malachi 3:8-9 
5. Berachos 35B 
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6. Megillah 15A 
7. Yevamos 86B 
8. See Rashi, Berachos 63A 
9. Malachi 3:10 
10. Mechilta, Shemos 12:27 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Bo – Vol. 12, Issue 15 
I will be giving a parsha-based shiur this Leil Shabbos (Feb. 3) at the Lev Avrohom shul (Rav Weinfeld) in Kensington (corner of 18th Avenue and East 9th Street) at 9:15 
PM, for both men and women.  This week's issue of Parsha Potpourri is dedicated l’zecher nishmas my grandmother Devorah bas Yosef z”l, whose yahrtzeit is on 
Shabbos (8 Shevat); l’zecher nishmas R’ Shlomo Mordechai ben R’ Peretz z”l, whose yahrtzeit is on Shabbos (8 Shevat); and l’zecher nishmas Tzvi ben Mordechai z”l, 
whose yahrtzeit is on Sunday (9 Shevat). Please have them all in mind when reading and discussing this issue, and the Torah that is learned should be a merit for them 
and their entire families.     At this point many of the remaining issues in Sefer Shemos are still unsponsored. Each issue of Parsha Potpourri requires a tremendous 
amount of work, and sponsorships are greatly appreciated. For more information about dedications, which are $50 per issue, please send me an email.     Wishing you 
all a Good Shabbos, and I hope that you enjoy the Divrei Torah and Points to Ponder!  

 לז"נ דבורה בת יוסף ז"ל
 לז"נ ר' שלמה מרדכי ב"ר פרץ ז"ל
 לז"נ צבי בן מרדכי ז"ל
 ולמען תספר באזני בנך ובן בנך את אשר התעללתי במצרים

)10:2ואת אתתי אשר שמתי בם וידעתם כי אני ד' (  
In his Ruach Chaim commentary on Pirkei Avos (3:1), Rav Chaim 
Volozhiner references a kabbalistic concept that he calls  סוד אילן חרובין
 .the secret of the carob tree, the world that is destroyed – עלמא דחורבא
What does this mean? Rav Yisroel Reisman explains that every 70 
years, which is the average lifespan of a carob tree (Taanis 23a), the 
world fundamentally changes. Seventy years represents a significant 
period of time, during which values, mentalities, and philosophies are 
completely transformed. This is alluded to by the Gemora’s teaching 
(Menachos 44a) that the chilazon, an aquatic creature whose blood is 
used to create the blue techeiles dye for tzitzis, ascends from the sea 
only once every 70 years. The Gemora (Ibid., 43b) teaches that the 
color of techeiles is intended to remind us of the Kisei HaKavod 
(Hashem’s Throne of Glory), and the chilazon’s practice is intended to 
teach us that the perception and service of Hashem changes every 70 
years. 
The Gemora (Taanis 23a) records that Choni HaMe’agal slept for 70 
years. Upon awaking in a new world and reality, he went to the beis 
medrash (study hall), where he found Torah scholars commenting that 
they wished the material would be as clear to them as it was to Choni, 
who was capable of answering any questions and resolving any 
difficulties that arose. When Choni heard this, he told them that he was 
in fact the renowned Choni HaMe’agal, but they did not believe him 
and did not give him the respect to which he was accustomed. This 
experience left Choni depressed and uninterested in life. Rav Reisman 
points out that this Gemora is difficult to understand for two reasons. 
First, why would a great sage like Choni become despondent simply 
because people did not show him honor? Second, since Choni did not 
forget any of his Torah knowledge, why didn’t he simply prove his 
identity by teaching a class to share his prodigious wisdom with the 
other scholars in the beis medrash? 
Extending Rav Chaim Volozhiner’s teaching, Rav Reisman answers 
that each generation has its own unique approach and connection to the 
Torah, as they adopt the style that is best suited for their strengths and 
personality. For example, the rigorously in-depth method of 
meticulously studying Gemora that is prevalent in many yeshivos today 
is certainly a significant departure from the approach of previous 
generations. Therefore, when Choni returned to the beis medrash after 
70 years and attempted to discuss Torah subjects with the Rabbis, he 
was unable to, not because he had changed, but because 70 years later, 
the world had changed. This left Choni depressed and dejected, as he 
felt out of place in the new world in which he found himself. 
Applying this concept to Parshas Bo, Hashem told Moshe that one of 
the purposes of the plagues was to make sure that we will relate to our 
sons and grandsons what transpired in Egypt and all the miracles that 
Hashem performed there. However, in that generation, it was common 
to live 100 years or more and to merit having great-grandchildren and 
even great-great-grandchildren. If so, why did Hashem limit the 
transmission of this information to a person’s children and 
grandchildren? Rav Reisman explains that the Torah is teaching us that 
although a person can relate to his sons and grandsons, he will not be 
able to form the same connection with subsequent generations, who 
will be too far removed from him in mentality and style. 
Applying this insight to our generation, Rav Reisman adds that we have 
just passed the 70-year anniversary of the end of the Holocaust. 

Accordingly, our ability to connect to those important historical events 
and those who survived them will also change. With the passage of 
time, it will become increasingly difficult to relate to the unspeakable 
tragedies that took place, and before the flames of connection are 
completely extinguished, we must endeavor to learn the appropriate 
lessons by interacting with the remaining survivors and internalizing 
the events in a meaningful way before it is too late. 

ויאמר משה בנערינו ובזקנינו נלך בבנינו ובבנותנו בצאננו ובבקרנו נלך כי חג ד' 
 לנו

)10-10:9ואת טפכם ( ויאמר אלהם יהי כן ד' עמכם כאשר אשלח אתכם  
Due to the intense suffering imposed by the plagues, Pharaoh was 
finally forced to relent and allow Moshe to take the Jews to worship 
Hashem for three days. The problem was in the details. Moshe insisted 
that not only must the male adults go, but also the elderly, the children, 
and the females. Pharaoh responded that under no circumstances would 
he allow the children to go since the sacrifices were to be brought by 
the adults. However, in Pharaoh’s response, no mention is made of the 
women. Did he agree to Moshe’s demand in this regard? 
The Radvaz suggests that Pharaoh’s original refusal to allow the Jews 
to leave for three days was predicated on his fear that if they did so, 
they would become cleansed from the spiritual impurities they had 
absorbed during their time in immoral Egypt. Therefore, even when he 
was forced by the plagues to permit the Jews to go and serve Hashem, 
he attempted to do so in a diabolical way which would prevent any 
permanent “damage” to his wicked plans. 
Pharaoh knew that Judaism is heavily dependent on the concept of 
mesorah – transmitting our beliefs from one generation to the next. He 
therefore refused to allow the elders to lead them to the desert, and he 
also insisted that the children not be present in order to cut off vital 
links in the educational process. 
Yet Pharaoh was still concerned that the adult males would come back 
inspired and share their newfound enthusiasm with the others. He 
therefore refused to allow the women to travel, as he recognized that 
the spiritual level of a Jewish house is ultimately determined by the 
woman. Indeed, it was for this reason that Hashem instructed Moshe to 
first offer the Torah to the women, as it was their acceptance which 
would ultimately be the determining factor in the religious level of the 
Jewish nation. 
Therefore, even if the men returned home with a newfound 
inspiration, it would be short-lived since their wives wouldn’t have 
been able to share in it. Even Pharaoh recognized that as long as the 
women remained in the morally impure environment of Egypt, there 
was no chance for the Jewish nation to accomplish permanent 
spiritual growth. 

)12:22ואתם לא תצאו איש מפתח ביתו עד בקר (  
ובני ישראל עשו כדבר משה וישאלו ממצרים כלי כסף וכלי זהב ושמלת ... 

)39-12:35וגם צדה לא עשו להם (  
The Torah testifies that prior to the actual Exodus from Egypt, the 
Jewish people followed Moshe’s instructions and borrowed 
expensive vessels and clothing from the Egyptians. Rav Yitzchok 
Isaac Sher points out how unbelievable it is that at the time when 
almost three million Jews were preparing to leave Egypt to travel 
into an unknown desert, they were busy borrowing luxury items and 
didn’t spend even a moment to prepare any food with which to 
sustain themselves. 
This was due to the simple fact that the Jews were commanded to 
borrow these items from the Egyptians, but regarding food there 
were no such instructions. In fact, Rashi writes (11:2) that they 
weren’t even commanded to borrow the vessels and clothing, but 
merely requested. Even so, their sole focus was on fulfilling 
Hashem’s will. They understood and fully believed that just as He 
brought a miraculous end to their back-breaking enslavement, so 
too would He sustain them through the next stage of His Divine plan 
for them as long as they demonstrated their complete trust in Him 
and willingness to do His bidding. 
Rav Yaakov Kamenetzky similarly notes that after waiting 
generations for the redemption, the long-awaited moment arrived 
shortly after midnight on the night of the slaying of the first-born. 
Pharaoh had had enough and finally announced their total and 
unconditional freedom. Nevertheless, not a soul attempted to act on 
this good news and leave for freedom, for the simple reason that 
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Hashem commanded them not to exit their houses until the 
morning. Even an issue as weighty as national redemption is pushed 
aside if it comes at the expense of transgressing one of Hashem’s 
commandments. It was He who demonstrated in Egypt for all 
eternity that He runs the world as He sees fit, and one never loses 
out by following His commandments. 
Parsha Points to Ponder (and sources which discuss them): 
1) Who was Pharaoh’s firstborn child, and was he/she killed in the 
plague of the slaying of the first-born? (Yalkut Shimoni 186) 
2) Throughout the generations, Jews have suffered from “blood 
libels” – false charges that we kill non-Jewish children and use their 
blood when making matzah (12:18). As we know that these 
accusations are baseless, why does Hashem permit them to 
continue? (Kovetz Maamorim) 
3) How were the Jewish people able to fulfill the mitzvah of wearing 
tefillin (13:16) during their 40-year sojourn in the desert when they 
are invalid without all four sections of the Torah contained within, 
and two of the required sections weren’t even taught by Moshe until 
the book of Devorim, in the last year of their travels through the 
wilderness? (Rashba Menachos 34a, Panim Yafos Devorim 26:17, 
Malbim, Ohr Gedalyahu, Chavatzeles HaSharon) 
Answers to Points to Ponder: 
1) The Medrash relates that Pharaoh’s daughter, who saved Moshe 
from the river when he was a baby, was a first-born. She was saved 
in the merit of the prayers of Moshe, who remained grateful to her 
for saving his life. This is alluded to in the verse in Aishes Chayil 
(Mishlei 31:18), טעמה כי טוב סחרה לא יכבה ַבַּלְיָלה נרה. Because she 
saved Moshe, who was called טוב – good (2:2) – therefore her light 
(i.e. her soul) wasn’t extinguished ַבַּלְיָלה– on “the night,” a reference 
to the night of the slaying of the first-born. 
2) Rav Elchonon Wasserman strengthens this question by noting 
that Chazal teach (Sotah 35a) that only an accusation which 
contains at least a shred of truth can be sustained, but an allegation 
which is completely false will ultimately cease. If so, how could the 
Jews suffer from these absolutely false claims for so many 
centuries? Obviously, there must be some national Jewish sin which 
is related to these charges for which we are being punished 
measure-for-measure throughout the generations. Although he 
prefaces his suggestion by maintaining that he is unfit to draw such 
a conclusion, he posits that perhaps the blood libels from which we 
suffer on Pesach are a Heavenly punishment for the blood libel that 
Yosef’s brothers committed after selling him and making their own 
“blood libel” by falsely dipping his coat in the blood of an animal 
to make it appear to Yaakov that he had been killed. 
3) This question is raised in the commentary on Menachos ascribed 
to the Rashba, who answers that even though at this time the Torah 
portions they had received only contained two of the four sections 
which are placed in tefillin, Moshe orally taught them the other two 
sections so that they could be written in their tefillin throughout 
their 40-year sojourn in the wilderness. Rav Gedaliah Schorr adds 
that the four portions which are written in tefillin are not written as 
copies of the sections which appear in the Torah. Rather, they are 
four sections which we were commanded to write in our tefillin 
which happen to also be in the Torah, which explains why they 
could be written even before the corresponding section was given 
as part of the Torah. However, the Chavatzeles HaSharon notes 
that the Brisker Rav argues and maintains that the four portions 
written in tefillin are in fact merely copies of parallel sections which 
appear in the Torah, in which case the Rashba’s answer would be 
difficult to understand. The Panim Yafos in fact writes that the 
Jews did not wear tefillin in the wilderness until they received the 
final two portions, and this is also the opinion of the Ra’avan, 
although the Chavatzeles HaSharon cites two Medrashim which 
explicitly state that the Jews wore tefillin in the wilderness. The 
Malbim suggests that the question of whether the Jews wore tefillin 
in the wilderness is dependent on a Talmudic dispute (Gittin 60a) 
between Rav Yochanan and Reish Lakish regarding whether the 
Torah was given to the Jews all at once at the end of Moshe’s life 
or in partial segments throughout their sojourn in the wilderness. 
© 2017 by Ozer Alport. To subscribe, send comments, or sponsor 
an issue, email oalport@optonline.net 
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Bo – So, What’s New 
The Torah prefaces the Mitzvah to redeem the first born with following 
statement: “It will come to pass, when Hashem will bring you to the land 
of the Canaanite that He has promised to you and your forefathers, and He 
will give it to you” (Shemos 13:11). Rashi, noting that the last phrase in the 
pasuk appears superfluous, explains that with these words the Torah 
conveys the idea that “It should appear to you as if you yourself received 
the land this very day. It should not be seen as merely an inheritance from 
your ancestors.” 
Rav Shlomo Wolbe explains that the Torah is teaching us that we should 
approach this Mitzvah with a freshness and an attitude of newness. This is 
a common theme in the Torah. For example, in the Shema it states, “These 
matters, which I command you today…” (Devarim 6:6). Here too Rashi 
comments, “[The Torah] should not be [viewed] as an old proclamation 
which one no longer respects; it should be [viewed] as a new proclamation 
to which everyone runs to read.” It is very important to constantly find a 
freshness in our observance of Mitzvos – both the daily Mitzvos such as 
learning and davening and the less frequent Mitzvos such as Shabbos and 
Yamim Tovim. If our performance of Mitzvos becomes stale, this can 
actually cause us to look for newness elsewhere. 
While seeking newness in our avodas Hashem is an admirable pursuit, 
looking for it in other areas can be anything from an innocuous distraction 
to spiritually destructive behavior. The quest for that which is new may lead 
people to entertain heretical ideologies or engage in inappropriate or sinful 
behavior. Thus, the Torah warns us, “When you will give birth to children 
and grandchildren and you will be old in the land, you will become corrupt 
and make an idol…” (Devarim 4:25). “They will slaughter to powerless 
demons, gods they did not know, new ones recently arrived” (ibid. 32:17). 
It is human nature to be attracted to – and even seek out – new things: new 
cars, new appliances, new fashions, new foods, new thrills, new ideas and 
even new governments. Especially today, when we live in a “disposable” 
society, we are always ready to discard the old for the new. Old marriages, 
old friends and old ideas are too easily expendable. 
The message here is that while the quest for newness is a natural instinct 
which cannot be quashed, nevertheless it is in our power to determine how 
to use it. We can find freshness in the old – in the Torah and Mitzvos given 
on Sinai, or we can look elsewhere, often in very risky realms. 
It is up to us to be creative and find ways to constantly rekindle our 
enthusiasm. This holds true not merely for the observance of Mitzvos per 
se, but also for our relationships with our spouses, our families and our 
friends. And it certainly holds true regarding our relationship with Hashem. 
To subscribe to this weekly D’var Torah email rabbi.caplan@gmail.com 
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Parshas Bo - To Perform Mitzvos Without Delay 
"And you shall guard the matzos, because on this very day I took out 
your hosts from the land of Egypt; and you shall observe this day for 
all your generations, as an everlasting statute" (12:17) 
'Don't read the matzos,' says R. Yashiyah in the Mechilto, 'but the 
mitzvos'. Just as one may not allow the matzos to turn sour (chametz), 
so too should one keep mitzvos from turning sour. Consequently, if a 
mitzvah presents itself, perform it at once. For as the Gemara states in 
Pesachim (4a) 'Zrizin (keen people) perform mitzvos early,' taking their 
cue from Avraham Avinu, who "arose early in the morning" to take his 
son Yitzchak to the Akeidah. 
The slogan must clearly be: 'Don't put off for tomorrow what you can 
do today!" or more succinctly: 'Don't put off for later what you can do 
now!" In fact, don't procrastinate at all, but perform the mitzvah without 
delay. The wisdom behind this golden rule lies in a Mishnah in Pirkei 
Avos (2:14): "Don't say 'I will do it when I have time' " - perhaps you 
won't have time! 
If something is not important enough to do now, then why should it 
become more important by tomorrow? Who tells you that by tomorrow 
you won't have found other 'more important matters' to prevent you 
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from doing it then? After all, it is the persuasive power of the Yeitzer 
ha'Ra that convinces us to postpone our good deeds for tomorrow. He 
knows so well that 'tomorrow never comes'. So if we allow him to 
outsmart us today, what makes us think that he will not outsmart us 
tomorrow? He has proven himself to be smarter than us once, and it is 
hardly our lack of conviction and willpower (which gave him the upper 
hand in the first place) that will strengthen our resolve the next time 
round. If anything, it is the case of 'one sin leading to another' as, having 
failed once, the spirit of failure will envelop us, leaving us even more 
vulnerable than we were before. 
How aptly the current Pasuk uses the word "guard" with regard to the 
mitzvos. We are dealing with a vicious and cunning enemy, who will 
leave no stone unturned to destroy us (spiritually), and we must be on 
our guard constantly, not to provide him with the ammunition to 
accomplish his goal. Against such an enemy to be sure, one dare not 
relax one's guard for one moment. 
We have spoken until now about the dangers of falling into the trap of 
not performing the mitzvah at all when one procrastinates. However, 
even if one does ultimately perform the mitzvah 'tomorrow' instead of 
today, one is still guilty of a lack of 'zrizus'. It is a sure sign that simchah 
is missing from one's performance of mitzvos, and that one is in fact 
executing them out of mere force of habit, or training, but not out of 
love. A mitzvah which falls due should arouse such a degree of 
excitement and enthusiasm, as to await its arrival with eager 
expectation (as one does with one's holidays!), so that one is prepared 
to perform it the moment it falls due, with love and devotion. In this 
way, a person demonstrates how mitzvos are more meaningful to him 
that all his mundane activities, whereas to delay the performing of 
mitzvos means to relegate them to a secondary position in favour of his 
material interests. This is in direct opposition to the phrase that we 
recite every evening in Ma'ariv: 'For they (the Torah and Mitzvos) are 
our life and the length of our days'. And the same concept is contained 
in "guarding the mitzvos" to which the pasuk refers, since the word 
"sh'mirah" also implies anticipation, as we find regarding Ya'akov 
Avinu, when the pasuk writes :"And his (Yosef's) father (Ya'akov) 
guarded the thing!" (he anticipated the fulfillment of Yosef's dreams). 
Just as matzos can become Chometz through one brief moment's 
laxness, and so can mitzvos. A slight delay in the performance of a 
mitzvah may well cause that mitzvah to be lost, and even if it doesn't, 
it will have highlighted a lack of enthusiasm towards the mitzvah at 
hand. 
Performing a mitzvah with alacrity, on the other hand, boosts the 
mitzvah and enhances its value, ensuring that it will indeed attain true 
fulfilment, as one deprives the Yeitzer ha'Ra of another victory gained 
through one's procrastination. 
Parshah Pearls 
The Bechoroh 
Two of the Parshiyos of the Tefillin are taken from this week's Sedra 
("Kadeish" and "Ve'hoyo ki-yevi'acho"). Both deal exclusively with 
mitzvos that commemorate Yetzi'as Mitzrayim in one way or another, 
Pesach and related mitzvos and Tefillin. And both open with the 
mitzvah of B'chor - "b'chor odom" and "b'chor beheimoh". 
It is easy to understand the significance of the first-born. The Torah 
itself writes at the end of the Sedra "And it was, when Par'oh hardened 
his heart, refusing to send us out, that Hashem killed all the first-born 
in the land of Egypt from the first-born of man to the first-born animal. 
Therefore I am sacrificing to Hashem all the first-born male animals 
that open the womb and I will redeem all the first-born of my children." 
The killing of the first-born Egyptians was actually based on Hashem's 
first message to Par'oh through Moshe Rabeinu. "And you shall say to 
Par'oh: 'So says Hashem, Yisrael is My first-born son (the first to 
acknowledge My Seniority, that I am the Father of the world, and the 
first to serve Me). And I say to you, send out My son and let 'him' serve 
Me. Should you refuse to send him out, I shall smite your first-born 
son'. " 
What is not so easy to understand however, is why G-d found it 
necessary to sanctify the first-born and make them His? 
The Meforshim explain that when Hashem struck the Egyptian first-
born at Makas Bechoros, there was nothing at all to justify the 
additional miracle of sparing the Jewish first-born. After all, the Jews 
had been serving idols no less than the Egyptians, just as the Angels 

argued at the Yam Suf. Hashem therefore, sanctified the first-born and 
declared that they were His, thereby earning them Divine protection, 
saving them from being slain at Makas Bechoros. 
There is a third aspect of the Mitzvah of B'chor, however, namely 
"b'chor chamor". At first it appears most baffling as to why the Torah 
should give a din b'chor to the donkey, of all animals. No other non-
kosher animal earned such a distinction. 
Granted, the donkey, unlike the first-born of kosher animals, is not 
intrinsically holy. But still, this strange privilege begs explanation. 
R. Bachye gives two reasons for this phenomenon: 1) Because in 
Yechezkel (23:20), the Egyptians are compared to donkeys; 2) Because 
there wasn't a single Jew who did not take with him ninety donkeys 
laden with silver and gold when he left Egypt (and G-d does not 
withhold reward from any creature that has performed a good deed). 
Consequently, He rewarded them with this distinction. 
To elaborate further on R. Bachye's first explanation, the Meforshim 
explain the mitzvah allegorically. The Egyptians are compared to a 
donkey and the Jews to "a scattered lamb" (Yirmiyoh 50:17). So 
Hashem sent to Par'oh (the donkey) "Redeem yourself by giving Me 
(the Cohen) a lamb (Yisrael). Should you refuse, I will 'break your neck' 
". 
Par'oh refused to comply, so G-d broke his neck. 
Moshe and Not Aharon 
Although the Torah (12:1) includes Aharon in the command of G-d, in 
fact, writes the Mechilta, He only spoke to Moshe, not to Aharon (see 
also Rashi Va'yikro 1:1). The reason that Aharon is also mentioned is 
because he too, was included in the command (according to Rashi, 
Moshe was to pass on the information to Aharon individually). And it 
was in deference to Moshe that Hashem confined His speech to Moshe 
exclusively. 
On only three occasions, the Mechilta continues, was Aharon excluded 
from the commands, because 'it is impossible'. 
Now what are those three occasions? 
A number of suggestions appear in the commentaries, including that of 
the Zayin Ra'anan (by the Mogen Avrohom), which lists the three 
occasions that Hashem spoke specifically to Aharon (Va'yikro 10:8, 
Ba'midbor 18:1 and 18:8/20). 
However, it is not at all clear as to why it would have been impossible 
to include Moshe on those occasions, which is after all, what the 
Tanchumah writes. The G'ro therefore gives the following three 
occasions on which Hashem spoke to Aharon exclusively, and the 
reason that Moshe had to be precluded from the command to Aharon, 
in each case, is self-apparent. 
1. " And Hashem said to Aharon 'Go and meet Moshe in the desert.' " 
(Sh'mos 4:27) 
2. "And Hashem said suddenly to Moshe, to Aharon and to Miriam 
(simultaneously, but individually) 'Go, all three of you.' " (Ba'midbor 
12:4) 
3. (Ibid 12:5) "And He called Aharon and Miriam, and they both went 
out". 
In all three cases it is obvious from the context that G-d must have 
spoken to Aharon directly, and not through Moshe, so that those must 
be the three cases referred to by the Mechilta. 
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Emunah on Seder Night / The Moon and Rejuvenation 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand’s 
Commuter Chavrusah Tapes on the weekly portion: CD #930 – Eating Matzo An Entire Pesach 
– A Mitzvah? Good Shabbos! 
Who Knows Why We Sing “Who Knows One?” 
There are a series of “songs” at the end of the Pesach Seder. (I hate to 
refer to them as merely “songs” because they each contain great depth 
and profound allusions. The Vilna Gaon wrote an entire commentary 
on “Chad Gadya,” so they are certainly more than just “songs.”) One 
of the last ones is the popular composition known as “Echad mi 
yodeah?” [Who knows “One?”] 
There is a very basic Ramban at the end of Parshas Bo. I do not consider 
myself an expert in Ramban, but I suggest that this Ramban is, if not 
the most important Ramban in Sefer Shmos, at least among the “Top 
Three.” In a lengthy comment, the Ramban there explains why there 
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are so many mitzvos designated as being “zecher l’yitzias mitzrayim” 
[in commemoration of the exodus from Egypt]. 
The Ramban beautifully explains that the whole purpose of miracles is 
to dispel the myth that there is no G-d (Heaven forbid) or that there is 
a G-d but He does not know what is going on in this world or there is a 
G-d who may know what goes on in this world but He does not care 
about what goes on in this world. This was the philosophy of the 
Egyptians. They either denied the existence of G-d or they denied 
Divine Providence. Therefore, G-d made open miracles which over-
ruled the “laws of nature” to establish once and for all that He is the 
Master of all and that He knows what people are doing and that He 
cares what people are doing and that He punishes people who disobey 
Him and rewards those who listen to Him. 
The Ramban explains that by revealing open miracles to humanity, 
Hashem is demonstrating to us that our entire lives are miraculous. 
“From the open miracles one can come to recognize the hidden miracles 
of life. Life itself is a miracle.” The Ramban says a person who denies 
that G-d performs hidden miracles for us (nissim nistarim) on a daily 
basis “has no portion in the Torah of Moshe.” 
For this reason, the Ramban explains, there are such severe 
punishments for violating the laws of the Holiday of Pesach. A person 
who eats chametz on Pesach is chayav kares [the punishment of being 
“cut off” from his people]; likewise, a person who does not bring the 
Korban Pesach is chayav kares. This holiday involves the fundamentals 
of our faith. That is what the exodus from Egypt was all about. 
The ultimate purpose of reading the Haggadah every year on the Seder 
night is to leave the Seder bigger ma’aminim [believers]. The four 
questions and all the various interpretations of the four sons, and 
everything else we say are all very nice, but the bottom line of the entire 
Seder experience is that we are supposed to have more Emunah [faith 
in G-d] at the end of the night. 
We are all familiar with the concept of word association. If I say “day” 
what word comes to mind? “Night.” If I say “black”, you say “white”. 
I say “fork”, you say “knife”. These word associations automatically 
come to mind. 
The Seder is supposed to implant certain automatic word associations 
into our minds. When we hear the word “Echad” [One], our automatic 
reaction should be “Echad Elokeinu she’ba’shamayim u’ba’aretz” 
[One is our G-d in the Heaven and the earth]. When we hear the word, 
“two” we think “the Two Tablets of Stone.” “Three?” The Three 
Patriarchs. “Four?” The Four Matriarchs. “Five?” The Five Books of 
the Torah. This means that on the night of the Seder, we become so 
attuned to Emunah in the Ribono shel Olam that our word associations 
become hard-wired such that everything we hear brings to mind the 
basic components of Judaism. 
This is why at the end of the Seder, we recite this popular composition 
“Who knows One?” It reinforces to us after a whole night of Seder, 
matzah and wine that we are to become bigger believers. Maybe the 
number seven means other things to us on other nights of the year, but 
on the night of the Seder the number seven means “Seven days of the 
Sabbath cycle” and the number eight means “Eight days of 
circumcision”. This is the natural word association of a true believe and 
this is what the Seder experience is supposed to accomplish. 
This New Moon Is For You — HaChodesh Hazeh Lachem 
The first mitzvah in Parshas Bo is the mitzvah of “This month for you 
shall be the first of the months.” This is the commandment to the Jewish 
court to establish the new month and to implement the lunar calendar 
system, which is the basic mechanism of tracking the Jewish holidays. 
Our Sages say that the Greek-Syrians (Yevanim) tried to uproot three 
basic Jewish commandments: Shabbos, Milah [Circumcision], and 
Kiddush haChodesh [Sanctifying the New Month]. If we were to take 
a survey as to what are the “Top Ten Mitzvos” in the Torah, many of 
us would say Shabbos and many of us would say Milah, but I don’t 
think any of us would say that Kiddush haChodesh ranks up there in 
the top hierarchy of Torah commandments. And yet, the Yevanim did 
focus precisely on this mitzvah (along with Shabbos and Milah) in their 
attempts to eradicate the fundamental practices of Judaism from their 
empire. Why was the mitzvah of Kiddush haChodesh so fundamental 
that it was so important to abolish it? 
I saw a very interesting interpretation by the Arugas haBosem. The 
Arugas haBosem asks: Is it not peculiar that the Ribono shel Olam, who 

is the essence of that which is eternal and is the essence of Emes 
[Truth], should create a celestial body like the moon, which waxes and 
wanes. The moon is here, it gets smaller, then it disappears and then it 
comes back again. This is sort of “out of character” for a Divine 
creation. The sun is always present, the forces of nature are always 
present, and gravity is always present. What is it about the moon that it 
is present, it grows, it diminishes, it disappears, and then it reappears? 
Why would He make something like that? 
The Arugas haBosem answers that there is something about the moon 
that is fundamental to the Jewish people and fundamental to every 
single Jewish person. The moon is a symbol to us that people go 
through life with periods of growth and decline. They go through 
periods in which they are ascendant and then they go through periods 
in which they are descendant. However, just like the moon waxes and 
wanes — it becomes big and diminishes and almost disappears, it 
always reappears — “HaChodesh hazeh lachem“: This rejuvenation 
cycle of the moon is crucial to what being a Jew is all about both 
collectively and on an individual level. 
During our history, we experienced so many times when the Jewish 
people were ascendant, like in the times of Shlomo or like in the period 
of the “Golden Age of Spain.” And yet we also experienced periods 
when we have been the most down trodden and beaten up people on the 
face of the earth. When people are in that type of situation, it is so easy 
for them to give up hope. 
That which is true on a national level is true on an individual level as 
well. There are periods in life when things go very well. A person feels 
his future is bright and big. Then people suffer reversals and go through 
periods of decline. However, “HaChodesh haZeh lachem” — Chazal 
say that the Jewish people resemble the moon. This is why the Master 
of the World made such a celestial phenomenon. He wanted it to 
provide His people with an ethical lesson — a model for their destiny. 
This is how the Arugas haBosem explains the text of the blessing of the 
New Moon: “Poel Emes she’peuloso Emes“. G-d who creates Truth 
and his actions are Truthful (and Truth is always forever), nevertheless 
“v’la’levanah amar she’tischadesh ateres tiferes l’amusai baten” — to 
the moon He commanded that it should go through these cyclical 
patterns as an ethical lesson (mussar haskel) to the Jewish people 
“she’hem asidim l’hischadesh k’mosa“, for they are destined to renew 
themselves as it does. Even though it is “out of character” for the 
Almighty to create something that is not static and is not stable, He did 
so because the lesson is so vital to the Jewish people, for they are 
destined to emulate the pattern of the moon and rejuvenate themselves 
as well. 
This is the reason why the nature of the moon is such and this is the 
reason why the Yevanim wanted to nullify not only Shabbos and Milah 
but also Kiddush haChodesh. Even if they were successful in uprooting 
Shabbos and stripping it away from the Jews and even if they were 
successful in eradicating circumcision, if the Jews still had the concept 
of Kiddush haChodesh, they could look at the cycles of the moon and 
they would not give up hope. The Syrian-Greeks were not only 
attempting to strip the Jews of these mitzvos. They were also 
attempting to take away the possibility that the Jews would rejuvenate. 
The Yevanim wanted them to lose hope. Therefore, Kiddush 
haChodesh was so crucial to the Yevanim. It was not because of the 
mitzvah itself, but because of what it represented. 
Rav Matisyahu Solomon once mentioned a thought he heard from Rav 
Chaim Shmuelevitz, zt”l, which the latter always said when he recited 
Kiddush LeVanah. Rav Chaim Shmuelevitz once met a holocaust 
survivor and asked him “How did you hold out? How was it you were 
able to not give up?” The Jew told Rav Chaim that in the camps, they 
could not fulfill mitzvos. Not Lulav, not Succah, not Chanukah, 
nothing. However, there was one mitzvah they performed regularly. 
Even on the pain of death, they left the barracks at night to fulfill this 
mitzvah. This was the mitzvah of Kiddush LeVanah. There was always 
a moon. 
“We looked up at the moon and we took to heart the lesson of ‘they are 
destined to be renewed like the moon.'” This is what gave this Jew hope. 
That is why Kiddush LeVanah and Kiddush haChodesh is so crucial. It 
is the story of the Jewish people and it is the story of individual human 
beings, waxing and waning, growing and declining. 
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There is an amazing Gemara [Shabbos 147b] that I always had trouble 
understanding and I still don’t fully understand. Rav Chelbo stated that 
the wine of Purgeesa and the water of Deyumsis corrupted the Ten 
Tribes. There is a place where the wine is terrific, extremely 
intoxicating and extremely alluring. There is another place that the hot 
springs are other worldly. The Gemara says that the Tanna Rav Elazar 
ben Arach went to these places with the superb wines and the superb 
baths and was drawn after them. He started really enjoying them to the 
extent that he forgot his learning. When he returned, he misread the 
pasuk “HaChodesh haZeh Lachem” [Shmos 12:2]. He read the words 
as “Hachresh hayah libam” [their hearts were deaf]. Simply, the great 
Tanna got so into the physicality of the wine and the hot springs that he 
forgot how to read Hebrew! The Gemara concludes that the Rabbis 
prayed for mercy on his behalf and his learning was returned to him. 
The Arugas HaBosem comments on the symbolism of the story. 
Out of all the pasukim in the Torah, why did he misread “HaChodesh 
haZeh Lachem” as “Hachresh hayah libam?” The answer is that Chazal 
are trying to tell us that the words “Hachresh hayah libam” also contain 
“HaChodesh hazeh lachem.” The capacity to get so low that one cannot 
even read the words right does not mean that all is lost. With only the 
slightest modification to “Hachresh hayah libam,” the words turn into 
“HaChodesh hazeh lachem.” Therefore, as low as Rav Elazar ben 
Arach sunk, he was able to return. The power of “This New Moon is 
for you” is the power of the celestial sphere that is emulated by the 
Jewish people. They are destined to renew like it. The capacity of 
rebirth, the capacity of rejuvenation, and the capacity of renaissance, 
define the Jewish people. We all have that capacity. 
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“For if you refuse to send out My nation, tomorrow I will bring 
locusts within your border…” and they turned and left from before 
Pharaoh.”(Exodus 10:4-6) 
In a battle that has waged on for months according to many, Moshe 
repeatedly warns Pharaoh of the impending plague unless the Jews are 
released and Pharaoh brazenly resists freeing them. 
This time, the Torah tells us that once Moshe has issued his warning, 
he doesn’t wait for Pharaoh to respond. Instead, he delivers his message 
and immediately exits, preventing Pharoah from any response. Had he 
become accustomed to the rejection and decided not to wait around for 
more? 
The commentaries say there was more to it, and, in fact, the Ramban 
suggests that this actually happened every time he warned Pharaoh, 
even though it’s not explicitly mentioned. So what was behind it? 
The Torah tells us that after Moshe and Aharon left, Pharaoh’s servants 
began to persuade him to let the Jews leave. There was some discussion 
about it, and a movement to avoid the devastating plague by allowing 
the Jews to leave. 
This is why Moshe left. When one is given an ultimatum, the initial 
response is one of defiance. A person will more likely stand his ground 
if forced to give an immediate answer. On the other hand, when he is 
given time to reflect, he is more likely to see the situation from a 
different perspective and be more reasonable. 
Knowing this, Moshe left to give Pharaoh and his staff time to discuss 
and reflect on the pros and cons of keeping the Jews enslaved or setting 
them free. Though Pharaoh would harden his heart, it was not because 
Moshe forced his hand. 
Being a student of human nature, Pharaoh understood this as well. He 
responded in kind by offering to let only the men leave for a spiritual 
retreat, saying, “That’s what you really want,” and immediately shooed 
Moshe and Aharon from the palace. By preventing an immediate 

answer, he, too, hoped that his adversary would soften and accept his 
terms. 
This is a fantastic lesson for us all to learn. When we have a 
disagreement or a difference of opinion, it won’t help to constantly 
berate and bash the other person into submission. Doing so will only 
make them dig in their heels and fight back. 
Instead, we should be soft-spoken and give them time for our words to 
sink in. It’s a much better way to get through to someone, as we see 
from the behavior of Moshe Rabbeinu and even Pharaoh. 
On a single-lane dirt road, a young Abraham Lincoln was driving his 
horse and wagon when he saw another driver approaching from the 
other direction. It was clear that one of them would have to turn aside 
for the other, which meant going into the mud and muck. 
When they came head to head, Abe called out to the other driver, “Turn 
aside!” 
The man demurred. “No,” he hollered back. “YOU turn aside.” 
Slowly rising to his full six-foot-four-inch height, atop a wagon no less, 
Abe looked like a giant against the sky. He slowly said, “You turn aside, 
good sir, or else.” 
Terrified, the man pulled his horse into the mud. He then called after 
Abe as he passed, “What would you have done if I hadn’t moved? What 
was, “or else?”” 
“Why,” replied Abe with a smile, “Or else I’d have turned MY wagon 
into the mud.” � 
Now You Know 
The Parsha ends with two similar phrases. It says, “When you are 
brought into the land of the Canaanite,” you are to celebrate the Pesach. 
For seven days, no leaven is to be found, and one is to eat matzos. 
When you do this, you are to tell your children that it is because of what 
HaShem did for you when you came out of Egypt. 
The next paragraph also begins by saying, “When you are brought into 
the land of the Canaanite,” and gives us the mitzvah of bechor, the first-
born animal which is consecrated. 
The Torah continues by saying, “When your child will ask you the 
meaning of this, you shall tell him it is because when Pharaoh refused 
to free our people, G-d slew the first-borns of Egypt.” 
In the first case, we are obligated to start the conversation, but in the 
second it is started by the child. 
Perhaps the Torah is teaching us that our obligation is to live in a 
manner that shows our children there is a reason and meaning for 
everything. 
We haven’t fulfilled the obligation, though, until they begin asking 
questions on their own, and searching for the meaning we have taught 
them is there. 
Thought Of The Week: 
If you chew over your words before you speak, you won’t have to eat 
them later. 
Dedicated for Shovavim In honor of GuardYourEyes.com Helping you 
take control of your life. Sign up for free e-mails and find out how 
strong you really are. 
Can I make a suggestion? Print, e-mail, and share Migdal Ohr with others. You’ll be glad you did. E-mail ‘Subscribe’ to info@JewishSpeechWriter.com ©2017 – J. 
Gewirtz E-mail Subscribe to info@JewishSpeechWriter.com  
 

Rabbi Avraham Kahn 

Torah Attitude 
Parashas Bo: Donkey Business 
February 2, 2017 
Summary 
There are a number of mitzvos (commandments) that we shall fulfill to 
remind us of the exodus from Egypt, such as tefillin, and the 
redemption of the firstborn male. One very rare mitzvah obligates the 
Jewish owner of a firstborn male donkey to redeem it with a sheep, that 
he must give to a Kohein. G’d miraculously brought about that 54 
million donkeys (600,000 x 90) “showed up” to carry the Jewish 
people’s belongings out of Egypt. The Egyptian firstborn are compared 
to donkeys. The Jewish firstborn were not worthy to be saved. When 
the Egyptian firstborn were killed, it saved the Jewish firstborn from 
annihilation. As we discuss and commemorate the miracles at the 
exodus from Egypt, it strengthens our belief in the miracles we will 
experience at the final redemption. 
Exodus Reminders 
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In this week’s parasha G’d instructs Moses to teach the Jewish people 
the laws of the Pesach offering, that they had to slaughter the day before 
they left Egypt, as well as the laws of the Festival of Pesach. Towards 
the end of the parasha, we find a number of mitzvos (commandments) 
that we shall fulfill to remind us of the exodus from Egypt, such as 
tefillin, and the redemption of the firstborn male. 
Rare Mitzvah 
One of these mitzvos obligates the Jewish owner of a firstborn male 
donkey to redeem it with a sheep, that he must give to a kohein (see 
Shemos 13:13). Nowadays, this is a very rare mitzvah, as, even in 
Israel, there are not many Jewish farmers who raise donkeys. This past 
Sunday, for the first time since the exodus from Egypt, a firstborn 
donkey was redeemed in Toronto. Rabbi Eliahu Zrihen, Rav of 
Congregation Ateret Hatorah Toronto, has in the last few years spent 
much time, effort and money to acquire a female donkey that could give 
birth to a firstborn male. Recently, his hard work bore fruit. In the 
presence of a huge crowd, headed by many prominent rabbis, he 
redeemed the newborn donkey with a sheep. The designated Kohein 
was Rabbi David Pam, Rav of the Zichron Shneur Shul in Toronto. It 
was beautiful to witness so many people, adults and children, who 
turned out to participate and witness the fulfillment of this rare mitzvah. 
90 Special Donkeys 
The redemption of the firstborn donkey is unique, as it is the only non-
kosher animal that the Torah obligates us to redeem. The Talmud 
(Bechoros 5b) asks why does the firstborn donkey need to be redeemed, 
more than a firstborn horse or camel? The Talmud answers that this is 
to commemorate that at the exodus from Egypt, every family had at 
least 90 special donkeys to carry all the silver and gold they had been 
instructed to collect (see Shemos 11:2). The Sforno (Shemos 13:14) 
explains that since the Egyptians urged the Jewish people to leave 
immediately, they had no time to pack their things on wagons, as would 
have been the norm. G’d miraculously brought about that 54 million 
donkeys (600,000 x 90) “showed up” to carry their belongings. 
Egyptians As Donkeys 
Rashi (Shemos 13:13) adds a deeper insight and writes that the 
Egyptian firstborn are compared to donkeys. In order to understand 
Rashi’ comment, we must remember that many nations have animals 
as national symbols. This has a Biblical source. For example, Daniel 
had a dream (Daniel 7:3-6) where he saw three animals, a lion, a bear 
and a leopard. Our sages explain that these animals correspond to the 
three nations that ruled over the Jewish people and exiled us: the 
Babylonians, the Persians and the Greeks. The next night he had a 
second dream where he saw a very scary unidentified animal that 
corresponds to the Romans (see Maharal in his introduction to Ner 
Mitzvah). Similarly, the Prophet Ezekiel (23:20) describes the 
Egyptians as donkeys, and the Prophet Jeremiah (50:17) describes the 
Jewish people as a lone sheep. 
Jewish Firstborn Not Worthy 
In regards to the mitzvah to redeem every firstborn male, it says 
(Shemos 13:2): “Every firstborn … among the Children of Israel … is 
mine.” Rashi explains that G’d here states that when He killed the 
firstborn Egyptians, He acquired the firstborn Jewish males. This is 
explicitly described in Parashas Behacloscha (Bamidbar 8:17) where it 
says: “For every firstborn of the Children of Israel … on the day that I 
struck every firstborn in the Land of Egypt, I sanctified them for 
Myself.” The Sforno (ibid) explains that G’d sanctified the Jewish 
firstborn to save them from the plague of killing all firstborn. For at the 
time of a plague one needs special merits to be saved and the Jewish 
firstborn were not worthy to be spared. As Ezekiel says (20:8): “And 
they rebelled against Me … and they did not leave the Egyptian idols, 
and I contemplated to let My anger flow over them in the land of 
Egypt.” 
Replacement 
Every morning we say in Baruch Sheamar: “Blessed is the One Who 
redeems and saves.” It seems that this is a reference to what happened 
to the Jewish firstborn at the plague of the firstborn, and other similar 
situations. As Isaiah describes (43:3): “For I am Hashem Your G’d … 
your Saviour. I provided the Egyptians … as a redemption instead of 
you.” Rashi explains that when the Egyptian firstborn were killed, it 
saved the Jewish firstborn from annihilation. The Mahari Caro 
elaborates on this and says that the Egyptians, that are called donkeys, 

were killed instead of the Jews, that are referred to as sheep. Unlike the 
usual way, says Mahari Caro, where the sheep redeems the donkey, 
G’d, in his great love for the Jewish people, redeemed the sheep with 
the donkey. As it says (ibid): “Because you were dear in My eyes … 
and I loved you.” This was the only time G’d conducted Himself in this 
way. As Isaiah continues, “Therefore I often provide others instead of 
you.” Obviously, G’d does not kill one person for another, unless that 
person has his own faults for which he is punished. However, at the 
same time that the person is punished for his own shortcomings, he is 
also used as a replacement for the person that G’d wants to save. 
Deeper Understanding 
With this we have a deeper understanding of the mitzvah to redeem the 
donkey with a sheep. As the Sefer Hachinuch (#22) explains, this 
comes to help us remember the miracle when G’d killed the Egyptian 
firstborn that are compared to donkeys. 
Final Redemption 
As we discuss and commemorate the miracles at the exodus from 
Egypt, it strengthens our belief in the miracles we will experience at the 
final redemption. As the Prophet Michah says (7:15): “As in the days 
when you left Egypt, I will show you miracles.” 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this, please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.  
 

Rabbi Yosef Kalatzky 

Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
1. Evading Truth Despite its Obvious Presence 
The Torah states regarding the plague of frogs, which was the 
second of the ten plagues, “Pharaoh summoned Moshe and 
Aaron and said, ‘Entreat Hashem that He remove the frogs 
from me and my people…Moshe said to Pharaoh, ‘…when 
should I entreat for you…to excise the frogs from you and from 
your houses?’…and Pharaoh said, ‘Tomorrow.’” The plague of 
frogs disrupted every aspect of life in Egypt. Their homes, ovens, 
and even their innards were inundated with frogs. It was a menace 
that could not be tolerated. If this is so, why did Pharaoh not want 
Moshe to remove the frogs immediately? Why did Pharaoh say 
“tomorrow” when he could have said “immediately?” 
Sforno explains regarding sorcery, when an incantation is initiated, 
its effect cannot be stopped until the incantation completes its 
course. However, if something is brought about by the Hand of G’d, 
it can cease immediately if G’d Wills it so. Just as G’d Wills it to 
be, He Wills it to cease to be. When Pharaoh had witnessed the first 
two plagues of blood and frogs that Moshe had brought about, he 
summoned his sorcerers to replicate them, he thus attributed the first 
two plagues to witchcraft, rather than to the Hand of the Divine. The 
basis for Pharaoh’s rejection of Moshe’s credibility as G’d’s agent 
was that he attributed the miracles of that Moshe brought about to 
sorcery. Therefore, When Moshe had asked Pharaoh, when would 
he like to have the plague of frogs cease, Pharaoh was willing to 
endure the pain for an extended period of time rather than be 
confronted with irrefutable proof that it was G’d causing the plague 
and not sorcery. He thus chose to say “tomorrow” rather than 
“now!” 
The Torah tells us that before the splitting of the Sea, there was a 
fierce easterly wind that blew throughout the night. When morning 
had come, the Sea split. The splitting of the Sea, which was the 
greatest supernatural event to ever occur, clearly defined G’d’s 
dominion over existence. If this is so, why was it necessary that the 
precursor to this supernatural event be a fierce wind that blew 
throughout the night? Chinuch explains that whenever G’d 
performs a revealed miracle, despite its dimension, it is always 
presented in a context that if one chooses to deny it as being a G’dly 
act, one has that prerogative. Therefore, G’d caused a fierce wind 
to blow as a precursor to the splitting of the Sea. This was so that if 
one would chose to deny the event as a miracle, he is able to 
attribute the splitting of the Sea to the wind rather than to G’d. 
Consequently, it will not impinge upon one’s free choice. 
Pharaoh was in a position to choose to have Moshe pray to have the 
plague of frogs removed immediately, but he chose to have him 
pray the following day. By doing so, Pharaoh avoided being 
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confronted with the undeniable truth and thus maintained his ability 
to choose to ignore G’d’s existence. Although his response to 
Moshe was the cause of his people to continue to suffer for an 
additional day, his position to deny G’d was more important than to 
elevate his suffering and that of his people. 
2. G’d’s Providence in All Aspects of Existence 
At the beginning of the Portion of Bo G’d communicates to Moshe 
the objective of the upcoming plagues, “…I have made his 
(Pharaoh) heart and the heart of his servants stubborn so that 
I can put these signs of Mine in his midst; and so that you may 
relate in the ears of your sons and your son’s sons that I made 
a mockery of Egypt and My signs that I have placed among 
them- that you may know that I am Hashem.” What is the value 
of communicating to one’s children and grandchildren that G’d had 
made a mockery of Egypt? It would seem that it would be sufficient 
that the Jewish people recognize G’d as the Omnipotent One, due 
to the revealed miracles that they had witnessed in Egypt. What is 
the additional value of understanding that He made a mockery of 
Egypt? 
The Midrash tells us that the Jewish people amassed wealth on three 
occasions: during the plague of blood, when they borrowed the gold 
and silver vessels from their Egyptian masters, and from the spoils 
of the Sea. The Torah tells us that the first of the Ten Plagues that 
came upon Egypt was the plague of blood. All the water of Egypt 
was transformed into blood. The Jewish people were not affected 
by this plague. If an Egyptian needed water, he had to purchase it 
from the Jew. If the Egyptian would take the water from the Jew 
without payment, it would turn to blood. 
The second occasion that the Jewish people amassed wealth was 
when they borrowed the precious gold and silver vessels of their 
Egyptian masters. Before the tenth plague, the Jewish people were 
told by G’d to borrow precious vessels (of silver and gold) and 
garments from their Egyptian masters. The Torah states when the 
Jewish people asked to borrow the wealth from their masters, 
“They found special favor in the eyes of the Egyptians…” This 
accumulation of wealth was a fulfillment of the promise that G’d 
had given to Avraham, our Patriarch at the Covenant Between the 
Parts. The Torah states, “You shall know that your offspring will 
be strangers in a land that is not their own. There, they … The 
nation that will enslave them will be judged and then they will 
go out with great wealth.” The third time the Jewish people 
amassed great wealth was after the Sea had closed upon the 
Egyptian armies that were pursuing them. The Sea cast out the 
remains of the Egyptians along with their horses and chariots upon 
the seashore. The chariots and horses were bedecked with gold and 
precious jewels from the treasuries of Pharaoh. Chazal tell us that 
the spoils of the Sea were greater than the spoils that they had taken 
when they left Egypt. Although each Jew had left Egypt with no 
less than forty pack animals of gold and silver, the spoils at the Sea 
were even greater. Apart from the fulfillment of the promise that 
G’d had made to Avraham, what was the value of the Jewish people 
accumulating such enormous wealth? 
In order for the Jewish people to gradually extricate themselves and 
transition from their state of bondage to a state of freedom, they 
needed to undergo an internal process. This processes was a 
prerequisite to become G’d’s Holy people at Sinai. Since the Jewish 
people had been enslaved and were regarded as lowly chattel, they 
needed to regain their standing and appreciate their own self-worth. 
The Gemara in Tractate Shabbos states, “Wealth is referred to as 
‘y’kum (to stand).’ Why is it called this? It is because wealth allows 
one to stand on his own two feet.” When one has wealth, he feels 
secure. At this point in time, it was necessary for the Jew to have a 
sense of his self-worth. During the plague of blood, the Egyptian 
master needed to turn to his Jewish slave to purchase water from 
him in order to live. The Jew was in a position to dictate life and 
death to his master. If the Egyptian was willing to pay for the water, 
it would remain water and he would live. 
Although the Jewish people had become wealthy at the time of the 
plague of blood, their self-esteem and status as free men needed to 
be restored. This was brought about as a result of the Jew being seen 
as special in the eyes of his master. This occurred when the 

Egyptians felt privileged to lend their most precious possessions to 
the Jewish people. Initially, when the Egyptians needed to purchase 
the water from the Jew to survive, he did not give special value to 
the Jewish people. While it gave a sense of empowerment to the 
Jewish people it did not give them a sense of self-worth because the 
Egyptian was coerced into buying the water from them. It was only 
when the Egyptians gladly gave their wealth to the Jew because they 
felt privileged, that the Jewish people gained a sense of self-worth. 
The wealth that was given by the Egyptians to the Jewish people 
was only a means to an end. Having a sense of being special was a 
prerequisite for them to receive the Torah at Sinai as G’d’s holy 
people. 
The Jewish people were the slaves of the mightiest and most 
advanced civilization in existence. Pharaoh’s empire as it had 
evolved was seen by all humanity as if it were invincible. During 
the ten months when the plagues came upon Egypt, G’d destroyed 
Egypt and reduced it to rubble. G’d had displayed His Omnipotence 
through the plagues. After the plague of hail, nothing remained 
whole in Egypt, except for the wheat and spelt crops. Pharaoh chose 
to believe that the reason the wheat and spelt crops were not 
destroyed was because G’d did not have control over these two 
crops. It proved to Pharaoh that G’d was a deity like all other powers 
in existence. Pharaoh did not understand that the only reason G’d 
allowed the wheat and spelt crops to remain, was to give Pharaoh a 
false sense of security and subsequently to allow the locusts to 
destroy them. G’d thus made a mockery of Egypt. The Jewish 
people needed to internalize that all that happens is because of G’d’s 
Wills it to be so. Pharaoh and the Egyptians were only able to 
dominate the Jewish people because G’d allowed them to be so. 
Their power and aura of invincibility were endowed by G’d. After 
the plague of hail, the subsequent plagues were to demonstrate that 
G’d had made a mockery of Egypt. It was important for the Jewish 
people to fully appreciate and internalize that Pharaoh and the 
Egyptians were not their true masters, but rather it was G’d. Pharaoh 
and the Egyptians were no different then the puppet being 
controlled by the puppeteer. This concept is stated in our prayers on 
Rosh Hashanah and Yom Kippur, “He coronates kings, but He has 
the Kingdom...” With this understanding, the Jew would be able to 
fully embrace and submit to G’d and become His subject at Sinai. 
3. Dasan and Aviram, Meriting Redemption 
The Torah tells us that ninth plague that came upon Egypt was 
darkness, As it states, “…there shall be darkness upon the land 
of Egypt, and the darkness will be tangible…no man could see 
his brother nor could anyone rise from his place for a three-day 
period; but for the Children of Israel there was light in their 
dwellings.” Rashi cites Chazal, “Why was the plague of darkness 
brought upon them? There were evil people (Jews) among the 
generation who did not want to leave Egypt. They died during the 
three-day period of darkness, so that the Egyptian people should not 
see the death of these Jews and say, ‘See! They are being smitten as 
we are!’ Therefore there were three days of darkness to conceal the 
death and burial of the Jews (who were killed by G’d).” 
Sifsei Chachamim cite Rashi who explains that each of the plagues 
were the equivalent of a strategy that is utilized during a war in order 
to incapacitate and destabilize the enemy. Thus, the plague of 
darkness came upon Egypt to disorient them and make them 
vulnerable as one brings darkness upon his enemies in order to 
destroy them. If this is so, seemingly the plague of darkness is 
unrelated to concealing the death of the evil Jews who did not want 
to leave Egypt. Sifsei Chachamim explain that if the plague of 
darkness were only to disorient the Egyptians, as a strategy of war, 
it would have been sufficient to bring upon them one day of 
darkness (rather than three). In addition, if the plague were to last 
for three days in order to weaken and confuse the Egyptians, it 
would have been sufficient to remain at the same level of darkness. 
However, Chazal explain that during the last three days of the 
plague the darkness became so thick and tangible that the Egyptians 
were immobilized where they sat or stood. They could not move in 
any direction. This more intense level of darkness was brought 
about to ensure that they would not be aware of the death and burial 
of the evil Jews. 
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If the plagues that came upon Egypt were revealed miracles which 
were obvious to all that G’d is the Omnipotent Being and He was 
intervening on behalf of His people, why would any Jew not want 
to leave Egypt? However, Chazal tell us that four-fifths of the 
Jewish people died during the plague of darkness because they did 
not want to leave. 
Dasan and Aviram, who were evil and attempted to undermine Moshe 
at every point, did not die during the three days of darkness because 
they wanted to go out of Egypt. Although they were the ones who had 
initially informed on Moshe that he had killed the Egyptian, which 
caused him to flee to Midian, they nevertheless did not want to remain 
in Egypt. Thus, not all the evil people died during the plague of 
darkness, but rather only those who did not want to leave Egypt. Dasan 
and Aviram did not doubt that G’d was the Omnipotent Being, but 
rather they could not tolerate Moshe being in a position of superiority 
and acting as the Redeemer and leader of the Jewish people. They were 
descendants of Reuvain who was the firstborn of Yaakov. Because of 
their pedigree, Dasan and Aviram believed that they had the right to 
lead the Jewish people. When Moshe initially interceded with them 
(when one had raised his hand to strike the other) they responded, 
“Who appointed you… a judge over us?” During the uprising of 
Korach, Dasan and Aviram continued to usurp and undermine Moshe’s 
authority and authenticity of his word. Although they continuously 
attempted to undermine Moshe, they always believed that G’d was the 
One Who dictates existence and Who would redeem the Jewish people 
from Egypt. 
During the Musaf Service of Rosh Hashanah, in the portion of 
Zichronos (Remembrances) we quote verses that cause G’d to recall 
events of the past that will allow the Jewish people to be remembered 
in a positive vein. One of the verses that is recited is from the prophet 
Yermiya. He said, “I (G’d) will always remember on your behalf the 
kindness of your youth that you followed Me into an unplanted desert.” 
Because the Jewish people were willing to leave Egypt, which was a 
relatively secure location to go out into a barren desert to follow G’d, 
He will remember this kindness until the end of time. Although all the 
Jewish people witnessed the revealed miracles of Egypt, only one-fifth 
of them actually wanted to leave because they trusted that G’d would 
do as He said. Dasan and Aviram were part of those who trusted G’d 
and wanted to leave Egypt. The basis for their evil was their issue with 
Moshe due to their arrogance. They continuously desired power and 
glory. 
4. Communication, a Means to Truth 
The Torah states regarding the last of the ten plagues, the killing of the 
firstborn, “Moshe said (to Pharaoh), ‘So said Hashem: At about 
midnight I shall go out in the midst of Egypt. Every firstborn in the 
land of Egypt shall die…’” The Gemara in Tractate Berachos states, 
“King David writes in Psalms, ‘At midnight I will rise to give thanks 
for Your righteous ordinances.’ Moshe had said regarding the tenth 
plague in Egypt that it would take place ‘about midnight.’ Is it possible 
that King David knew exactly when midnight was and Moshe did not? 
In addition, it seems from the verse that G’d Himself had said ‘about 
midnight.’ Is it possible that the Omnipotent One does not know 
exactly when midnight is? In fact, G’d had said to Moshe that He would 
kill the firstborn exactly at midnight. Why then did Moshe alter the 
words of G’d to say to Pharaoh that the plague would occur at ‘about 
midnight?’ Moshe thought that since the astrologers of Egypt would 
incorrectly calculate the exact moment of midnight, it would cause 
them to believe that the plague did not take place as Moshe had said it 
would. Moshe would be accused of being a liar. Moshe said, ‘If I cannot 
prove and confirm that the plague is taking place exactly at midnight, I 
prefer to present its moment in an ambiguous context so that I should 
not be accused of being false.’” 
Nine of the ten plagues had already occurred exactly as Moshe had said 
they would. In addition, when Pharaoh had asked Moshe to remove the 
plagues, Moshe acquiesced to his request and they were removed 
precisely as Moshe had requested from G’d. How is it possible that the 
astrologers of Egypt would be able to discredit Moshe by accusing him 
of being false because the plague did not occur at the exact moment 
that he had said? 
As G’d’s agent, Moshe’s objective was for Pharaoh and the Egyptian 
people to acknowledge G’d as the Almighty and Omnipotent Being. He 

wanted to establish G’d in existence, beyond a doubt, as the One who 
Wills and dominates everything. If Moshe were to be perceived as a 
liar, regardless of how clear and obvious the revealed miracles had 
been, his credibility would come into question. If Moshe’s credibility 
as G’d’s agent would be tarnished, then regardless of how cogent and 
compelling he had been in the past, he would no longer be effective. 
Since it was not possible to prove that the tenth plague would come 
“exactly” at midnight, Moshe said “about midnight. ” He chose to 
deliberately be vague so as not to be viewed as a liar, thus jeopardizing 
all that had affected the Egyptians through the previous nine plagues. 
From here we learn that if one is asked a question and cannot prove the 
answer, which he knows to be correct, he should respond, “I do not 
know” rather than being called a liar. 
It is important to note that despite the fact that Moshe knew the exact 
time of midnight, he chose to be vague in order not to undermine his 
credibility and mission to establish G’d’s Dominion. Moshe was able 
to do this because he was the most humble man who ever walked the 
face of the earth. If Moshe had even a slight degree of ego that needed 
to be addressed, he may not have been able to suppress his knowledge 
of the exact time of midnight, despite the negative consequences of 
saying it. Moshe negated himself totally to G’d and only thought of 
preserving His Honor and Glory. Therefore, he understood that he 
needed to say “about midnight” regardless of how it reflected upon him 
personally. 
5. Pharaoh’s Arrogant Stance 
The Torah states, “Moshe and Aaron came to Pharaoh and said to 
him, ‘So said Hashem, G’d of the Hebrews, Until when will you 
refuse to humble (lei’aanos) yourself before Me?’” Rashi cites 
Targum who explains the word “lei’aanos (to humble)” to mean “to 
subordinate.” Rashi also explains that the word “lei’aanos” is derived 
from the word “aanee (impoverished).” Unlike the wealthy person who 
can pride himself by attributing his success to his own initiative and 
ability, the impoverished person has no basis to pride himself because 
he has nothing. The Gemara in Tractate Nidah tells us that one of the 
individuals who G’d despises is the poor man who is arrogant. One 
could understand the basis for the arrogance of the wealthy man; 
however, the sense of superiority of the poor person is unjustified. 
When Moshe addressed Pharaoh seven plagues had already devastated 
and decimated Egypt. After the plague of hail, nothing remained whole 
in Egypt except for the wheat and spelt crops. Everything else had been 
destroyed. Pharaoh’s original kingdom was a faint recollection of the 
past. His kingdom was virtually reduced to rubble, yet he refused to 
humble himself before G’d by recognizing and acknowledging his 
predicament. 
The Gemara in Tractate Sanhedrin tells us that if suffering and tragedy 
come upon an individual, one is forbidden to have compassion for him. 
Why is this so? The Gemara is not referring to every person who is in 
a state suffering. Rabbeinu Yonah explains that there are a number of 
reasons a person may suffer. Suffering may come upon an individual 
to compel him to repent. Suffering may also come upon one who needs 
spiritual rehabilitation. Thus, the suffering is atonement. Another level 
of suffering is one that is intended to destroy the individual because he 
is evil and has no chance to repent. This is the individual for which one 
should not have compassion because G’d is inflicting upon him 
suffering to destroy him. Therefore, the one who has compassion for 
him is actually interfering with the process because he will lessen the 
suffering. Despite the fact that G’d had brought great suffering upon 
Pharaoh, he refused to humble himself before G’d. He rejected the 
opportunity to repent. 
The Torah states, “G’d hardened the heart of Pharaoh…” Some 
commentators explain that G’d had withdrawn Pharaoh’s free 
choice. He no longer had the ability to repent or change his ways. If 
this is so, then why would G’d expect him to humble himself before 
Him, if he no longer had the ability to choose? It is to teach the 
Jewish people for generations to come until the end of time that it 
is possible for one to be so consumed by his own arrogance that 
despite the fact that he is on the brink of destruction, he will not 
acknowledge defeat or humble himself. Although Pharaoh was 
unable to correct his ways, we should learn the lesson that if one is 
willing to humble himself, then he will merit the clarity to be able 
to repent. 
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R’ Joseph B. Soloveitchik z”l (1903-1993) observes: The most amazing 
thing about the Exodus, far greater than the signs and the wonders, is 
the transformation that occurred to a nation of slaves. Slaves do not 
understand the idea of obeying laws when no taskmaster threatens 
them. Therefore, why would a slave obey the commands in our 
parashah such as matzah, such as korban Pesach, such as “You shall 
not break a bone of it,” or such as “You may not leave over any of it 
until morning” if no taskmaster is threatening? 
The Sages applied to the generation of the Exodus the verse (Yechezkel 
16:7), “You have increased and grown great . . . yet you are naked and 
bare.” The midrash explains: The generation was naked of 
commandments. [R’ Soloveitchik continues:] Their life was a naked 
one, controlled by lusts and desires. And then there occurred the 
greatest miracle of all: “Bnei Yisrael went and did as Hashem 
commanded Moshe and Aharon, so did they do.” The slaves suddenly 
felt the duty of commandments, the power of a life devoted to higher 
ideas and goals. They understood what it means to possess spiritual 
ideals and what it means to enter into a covenant with the Almighty. 
Suddenly, they stood “hedged with roses” [a term used by the Sages to 
refer to the laws of family purity, which are kept in private and which 
no authority could possibly enforce. These laws are in contrast to the 
lust-filled life of a person who recognizes no laws]. No one threatened 
them with batons, no taskmasters ran around shouting at them. They 
could have trampled everything, the roses and the glorious flower bed. 
But, suddenly, they beheld the power and beauty of the roses. This 
transformation was a hidden miracle of great import. The Jews were 
able to distinguish between sacred and profane. (Festival of Freedom 
p. 72-73) 
“Please speak in the ears of the people–Let each person request of his 
fellow and each woman from her fellow silver vessels and gold 
vessels.” (11:2) 
The Gemara (Berachot 9a) notes Hashem’s use of the word, “Please,” 
and explains that Hashem said to Moshe: Please tell them to ask the 
Egyptians for silver and gold utensils so that the Tzaddik [Avraham] 
will not say, “You kept the part of Your word that said, ‘They will serve 
them and they will oppress them,’ but You did not keep the part of Your 
word that said, ‘Afterwards they will leave with great wealth’.” [Until 
here from the Gemara] 
R’ Elazar Fleckles z”l (1754-1826; rabbi of Prague) writes: All the 
commentaries, old and new, ask why Hashem should have to beg Bnei 
Yisrael to do something that is for their own good? [Just tell them that 
it’s okay to ask the Egyptians for gifts, and they will ask!] Also, why 
mention what Avraham might say, implying that otherwise Hashem 
would not have to keep His word?! 
R’ Fleckles answers, quoting “My son-in-law, my beloved friend, the 
great light, who is sharp and renowned, R’ Itzik Spitz”: Hashem could 
have caused the Egyptians to offer Bnei Yisrael gifts, or He could have 
caused the Egyptians to throw their valuables into the streets and public 
places, from which Bnei Yisrael then could have gathered them. 
However, human nature is that Bnei Yisrael would quickly become 
bored of that wealth and would soon start yearning for more. They 
would not feel like they received the “great wealth” that Hashem 
promised Avraham. Therefore, Hashem told them to “request”–the 
same Hebrew word means “to borrow”–wealth. Since they would not 
feel that it was theirs to keep, they would not get tired of having it. 
(Later, they would keep it as payment for their years of servitude. See 
Sanhedrin 91a.) 
Regarding the second question–of course Hashem keeps His word, and 
not just because of what Avraham might say! The question was what 
form the fulfillment of Hashem’s promise would take, and Hashem’s 
“concern,” so-to-speak, was that Avraham would complain: “You gave 
my children wealth, but they tired of it, so they feel as if you kept one 
promise but not the other.” Therefore Hashem said to Moshe, “Please 
help bring about the fulfillment of the promise in this specific way so 
that they will enjoy what they receive.” 

Alternatively, R’ Fleckles writes: Hashem said to Avraham (Bereishit 
15:13-14), “Know with certainty that your offspring will be aliens in a 
land not their own, they will serve them, and they will oppress them for 
four hundred years. And also the nation that they shall serve, I shall 
judge, and afterwards they shall leave with great wealth.” The phrase, 
“And also the nation they shall serve I shall judge” seems to be talking 
about a nation other than the one that will oppress Avraham’s 
descendants. Hashem meant: At the End of Days, I will judge all 
nations that have oppressed the Jewish People. The promise, 
“Afterwards they shall leave with great wealth” also is referring to the 
End of Days. Nevertheless, in order than no one have any complaints, 
Hashem asked Moshe’s “help” in seeing that the promise would be 
fulfilled at the Exodus from Egypt as well. (Haggadah Shel Pesach 
Ma’aseh B’Rabbi Elazar) 
“He [Moshe] left Pharaoh’s presence in a burning anger.” (11:8) 
Why was Moshe angry? Rashi z”l comments: Because Pharaoh had 
said to him (Shmot 10:28), ‘Do not see my face again’.” 
R’ Shlomo Zalman Ehrenreich z”l Hy”d (1863-1944; rabbi of Simleu, 
Romania) asks: According to Rashi’s explanation, why is Moshe’s 
anger recorded here? Pharaoh’s command was several verses earlier, as 
was Moshe’s response (10:29), “You have spoken correctly. I shall 
never see your face again.” Why didn’t the Torah record there, “Moshe 
responded angrily . . .”? Also, we read even earlier (10:11) that Moshe 
was driven out of Pharaoh’s presence; why wasn’t Moshe angry then? 
[See below] 
If not for Rashi’s explanation, writes R’ Ehrenreich, I would have 
explained Moshe’s anger differently. Commentaries note that Hashem 
generally spoke to Moshe outside of the city, away from the Egyptians’ 
idolatry. Now, because Pharaoh ordered that Moshe never appear 
before him again, Moshe had to receive the prophecy about the next 
(and last) plague right there in Pharaoh’s palace, amidst all his idols. 
That is what angered Moshe now, i.e., the fact that Hashem had to 
appear to him in such a place. When that prophecy was over, Moshe 
left in anger over this insult to Hashem. (Tiyul Ba’pardes, Aleph #2) 
What would Rashi respond to the above questions, i.e., why is Moshe’s 
anger recorded only now? 
R’ Eliyahu Mizrachi z”l (Ottoman Empire; approximately 1455-1525) 
explains: Moshe had a mission to perform, i.e.,, informing Pharaoh 
about the upcoming Plague of the Firstborn. In order to fulfill his 
mission effectively, Moshe had to conceal his anger until he was 
leaving Pharaoh’s presence. (Sefer ha-Mizrachi) 
How could Moshe say, “You have spoken correctly. I shall never see 
your face again,” when, in fact, he did see him again? 
Rashi comments: “You have spoken rightly, and in its proper time you 
have spoken, for it is true that I will not see your face again.” 
R’ Meir Binyamin Menachem Danon z”l (Yerushalayim; mid-19th 
century) explains: Moshe meant, “Your timing in giving this order is 
correct, for I have no need to see your face ever again. There will be 
one last plague and then my business with you will be finished forever.” 
(Be’er Ba’sadeh) 
R’ Levi ben Gershon z”l (Ralbag, Provence; 1288–1344) writes: One 
of the purposes of this account is to inform us of Moshe Rabbeinu’s 
courage, speaking harshly to Pharaoh at G-d’s command without fear 
of harm. This, adds Ralbag, is a trait befitting every prophet. 
A Torah Tour of the Holy Land 
“An unblemished lamb or kid, a male, within its first year shall it be 
for you; from the sheep or goats shall you take it. It shall be yours for 
examination until the fourteenth day of this month; the entire 
congregation of the assembly of Yisrael shall slaughter it in the 
afternoon.” (12:5-6) 
The following are selected laws of the Pesach offering from Mishneh 
Torah: Hilchot Korban Pesach, chapter 1, by Rambam z”l: 
(3) The Pesach offering is slaughtered only in the Azarah / Temple 
Courtyard like other sacrifices. Even in those historical periods when 
private altars were permitted by Halachah, the Korban Pesach could not 
be offered on a private altar, but only on the central public altar. 
(9) The Pesach offering is slaughtered in three groups, as we read 
(above), “The entire congregation of the assembly of Yisrael shall 
slaughter it in the afternoon”–“Congregation” is one group, 
“Assembly” is a second group, and “Yisrael” is a third group. There 
had to be no fewer than thirty people in a group. 
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(10) If only fifty people came, in total, thirty would enter the Azarah 
and slaughter their sacrifices, ten would leave and another ten would 
enter, and, again, ten would leave and ten would enter. If it ever 
happened that fewer than fifty people came, the Pesach should not be 
slaughtered. 
(11) The first group would enter the Azarah until it was full; then the 
doors were locked. As long as the Shechitah and offering continued, 
the recitation of Hallel took place as well. 
(12) With each repetition of Hallel, the Shofar was blown. 
The Gemara (Pesachim 64b) records that once, during the Second 
Temple Era, King Agrippas wanted to know how many Jews there 
were. He told the Kohen Gadol, “Take note of the Pesach offerings!” 
The Kohen Gadol then took one kidney from each Pesach offering that 
was brought. When the kidneys were counted, they were found to 
number 1.2 million. And, every Korban Pesach was shared by at least 
ten people. These figures do not account, notes the Gemara, for those 
who did not participate because they were Tamei / ritually impure or 
far away. That Pesach, the Gemara concludes, was referred to as the 
“Thick–i.e., crowded–Pesach.” 
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Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
Welcoming Hashem into Our Lives 
In Parshas Bo, the Bnei Yisrael receive their first mitzvah as a nation—
the sanctification of the new moon (“kiddush hachodesh“). In the times 
of the Beis Hamikdash, the Sanhedrin determined the starting date of 
the new month based on eye-witnesses. Today, the new moon is 
determined by a fixed calendar, but the Sages instituted a special bracha 
at the beginning of every month, when we first see the moon coming 
out. 
The Sages (Sanhedrin 42a) attached great importance to this bracha, 
saying that “one who goes out to bless the new moon in its time (i.e., 
within the first days of its appearance) is as if he received the 
countenance of the Shechina.” 
More than just an inspiring idea, this statement of the Sages is the basis 
for certain halachos. For example, kiddush halevana is said standing up 
(ibid.), because it has the importance of receiving the Shechinah. The 
Shulchan Aruch (Orach Chaim 426:2) states that ideally, one should 
say kiddush halevana on Motzaei Shabbos because we are dressed in 
our Shabbos attire, which is fitting for one who is receiving the 
Shechina. Moreover, this mitzvah is ideally fulfilled outside, to further 
drive home the message that we are setting out to greet the king 
(Mishna Berura 426, seif katan 21). 
Of all the Rabbinic mitzvos, why is kiddush halevana singled out for 
such exceptional honor? And why is it compared to receiving the 
Shechina? 
The Kesav Sofer writes that while most observant Jews acknowledge 
that Hashem created the world, when it comes to recognizing that He 
controls every aspect of creation at every moment, some find this hard 
to understand. Belief in Hashem’s divine providence, or “hashgacha 
pratis,” needs chizuk. Chazal saw in kiddush halevana a prime 
opportunity for us to strengthen our belief in hashgacha pratis. 
This is because most of nature seems to us static, unchanging. We see 
a stable world, where the sea remains the sea, the land remains the land, 
and stars and planets remain what they are. Only the moon presents 
itself to us as a dynamic body in space, changing from night to night. 
Whether we see a waning or a waxing moon, what we see is change. 
This is particualry the case in the days just ebfore saying kiddush 
levana, when the moon seems to have vanished from the sky 
completely. By going outside to observe the new moon and reflect on 
this change, we will recognize that there is a source to this change, 
indeed The Source. Chazal instituted the bracha of kiddush halevana so 
that we take this opportunity to think to ourselves: Just as Hashem is 
changing the moon constantly, so too He is involved in every detail of 
our lives and the entire world. Doing this will strengthen our belief in 
Hashem’s hashgacha pratis. 
Without belief in hashgacha pratis, we don’t see Hashem involved in 
our daily life. By strengthening our recognition of hashgacha pratis, we 
start feeling that Hashem is with us every minute. This is why kiddush 

halevana is compared to “receiving the Shechina,” because by 
strengthening our belief in Hashem’s hashgacha pratis, we in fact are 
“receiving” Hashem, bringing Him into our lives, our homes, etc. (see 
Rabbeinu Yonah, Brachos pg. 21 in pages of the Rif). 
In Orchos Chaim of the Rosh (26), Rabbeinu Asher writes that belief 
in hashgacha pratis is so essential to Judaism that a Jew who fails to 
recognize it is lacking the foundation of the entire Torah. 
In what other ways can we strengthen our belief in Hashem’s hashgacha 
pratis? 
Rav Chaim Friedlander would note, based on the Ibn Ezra, that the first 
of the Ten Commandments does not mention that Hashem created the 
world, but rather: “I am Hashem, Your G-d, Who took you out of the 
Land of Egypt” (Shemos 20:2). Why is Yetzias Mitzraim mentioned? 
Because a great part of our emuna is belief in hashgacha pratis, and 
Yetzias Mitzraim is a prime example of hashgacha pratis. Therefore, 
Rav Friedlander would advise people to review carefully the events of 
Yetzias Mitzraim. There, Hashem demonstrated His control over every 
aspect of Creation. Plagues that defied the natural order struck only the 
Egyptians, while the Jews were unaffected. Within the plagues and the 
Splitting of the Red Sea, the Jews could see Hashem’s punishment of 
the Egyptians mida keneged mida (Rashi on Shemos 15:5). Finally, the 
Jews left en masse, even though Egypt had long since been known as a 
country where no slave had ever escaped. 
All this served to remind the Jews that Hashem was involved in every 
aspect of their lives. For us, these parshiyos are an opportunity to 
reinforce our belief in Hashem’s hashgacha pratis. We should do this 
on Pesach as well, and throughout the year, any time is a good time to 
review the lessons of Yetzias Mitzraim. 
Decades ago, Harav Moshe Feinstein and Harav Yaakov Kaminetzky 
jointly published a letter in which they encouraged the public to write 
down any aspects of Hashem’s hashgacha in their daily lives and 
review them. For example, if they ran into the right person just at the 
right time, or had unexpected success in learning, parnassa or the like, 
they should make note of this and use it to strengthen their awareness 
of Hashem’s hashgacha pratis. 
Once, a rosh kollel came to Rav Shlomo Zalman Auerbach, asking for 
the Rav to please allow him to close down his kollel. 
“Why?” asked Rav Auerbach. 
“It’s hard for me to raise the money for the avreichim, and this makes 
me tense. My doctor told me that this tension is having negative effects 
on my health, and warned me that I must reduce it.” 
Rav Auerbach thought for a moment, and then said: “Before you decide 
to close down the kollel, I would like you to write down any instances 
of hashgacha pratis you see, whether they happen to you or others. 
Write down even the smallest examples, and in each Shemoneh Esrei, 
when you come to Modim, think about them. Please come back in a 
few weeks and we’ll speak about this again.” 
The rosh kollel did as instructed, and over the course of time, as he 
focused more and more on the way Hashem was helping him and 
others, he began feeling more relaxed about his responsibilities to the 
kollel. In the end, he decided to continue, and his kollel flourished for 
many more years. 
May we be zoche to feel Hashem’s hashgacha pratis in our lives! 
 

Rabbi Label Lam 

Dvar Torah 
A New Now for You 
And Hashem spoke to Moshe and to Aaron in the land of Egypt, 
saying, “This month shall be to you the head of the months; to you it 
shall be the first of the months of the year.” (Shemos 12:1-2) 
Rabbi Isaac says; ‘It was only necessary to begin the Torah from, “This 
month is for you…”, because that’s the first Mitzvah that Israel was 
commanded in. What is the reason it begins with Breishis? (Exodus 
12:2)” -Rashi- On the first word in Chumash- “Breishis” 
Rashi spells out clearly that it is sensible that the Torah should begin 
from “HaChodesh HaZeh Lachem- This month is for you!” Why is this 
verse a more worthy starting point, than the beginning of creation? 
Imbedded in the question is an important piece of information. The 
Torah is not a book of stories, history, or cosmology. It has not been 
crafted and presented to humanity by the Creator for satisfying 
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scientific or historical curiosities. Rather it serves an extraordinarily 
practical purpose. What exactly is that purpose? 
Imagine I would call a giant meeting inviting investors to learn about 
an authentic investment strategy that guarantees that you double you 
money every year. (Remember you are being asked to imagine.) If it 
would be true we could fill Yankee stadium plus in no time. When the 
seats are full and the seminar begins, I start to ramble on about how 
when my great grandfather came to this country he was so broke he 
couldn’t afford pockets. 
After a while of the history lesson the audience begins to grow 
impatient. Eventually I get to the bottom line and the crowd is very 
pleased beyond words but the gnawing questions remains, “Why the 
lesson is history?” Implied in that question is the premise that we came 
here for some major purpose and although you may have some other 
good reason for beginning from back there, the money making info was 
the real meat and potatoes we all came for. 
Similarly, the Torah has reasons the big beginning was needed but the 
real substantial meaning is contained and begins with “HaChodesh 
HaZeh Lachem- This month is for you!” Why is that the so valuable 
even more so than an investment strategy for doubling your money 
annually? 
We have a problem! It’s part of the human condition. What do we do 
about time? The hour glass gives us a perfect visual. The time we have 
left is the amount of sand on top. The time we’ve spent is piling up 
slowly but steadily on the bottom. Each present moment glides swiftly 
through the birthing channel quietly converting the future to the past. 
How do we hold time? It is slipping through our hands. Pictures and 
memories are weak and transient monuments. Then along comes the 
Torah and we begin to learn about MITZVOS! If we can connect a 
deed, a moment, a thought, any and every one to Hashem Who WAS – 
IS – and Will Be! We have essentially connected with eternity. That is 
the definition of the word Mitzvah which means a commandment, and 
to connect, and to be in the company of -the Commander! Now life is 
no long being lost! Time is being wisely invested! 
Rashi implies that although the age of the universe may be a matter of 
sincere intellectual curiosity more critically important is “what to do 
about NOW and NOW and NOW?! King Solomon already told us there 
is nothing “chadash” new under the sun but beyond the sun there is a 
constant Chiddush- renewal. Hashem looks into the Torah and creates 
the world as the Zohar tells us. 
We recite twice daily that Hashem renews the creation with His 
kindliness constantly. Almost all blessing are present tense, “Borah pri 
ha etz- Who makes the fruit of the tree”, because it is being made now 
and now again. So we can appreciate that it is not an old world but a 
new world and each moment is a ray of eternity waiting to be realized 
as a new now for you. 
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Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Bo: Constant Growth 
Parashat Bo tells us of G-d’s commands to Beneh Yisrael regarding 
the Korban Pesah – the paschal sacrifice which they offered on the 
night of the Exodus, before they left Egypt. G-d commanded Moshe 
to instruct the people to place the blood of the sacrifice on the two 
sides of the doorposts (“Mezuzot”) and on the top of the doorframe 
(“Mashkof” – 12:7). Interestingly, however, when Moshe relayed 
these commands to the people, he reversed the sequence, instructing 
them to place blood on the top of the doorframe and then on the 
posts. Why did Moshe deviate from G-d’s instructions, and reverse 
the sequence? 
King Shlomo teaches us in Mishleh (3:16), “Orech Yamim 
Bi’yminah Bi’smolah Osher Ve’chavod” – “Longevity is to the 
right [of Torah], and to the left is wealth and honor.” It has been 
suggested that the doorposts, which stand to the right and to the left 
of a person as he walks through, symbolize these blessings of 
longevity, wealth and honor. Sometimes a person involves himself 
in Torah for ulterior motives, hoping to earn reward. He commits 
himself not out of a genuine devotion to the Almighty, but rather to 
receive the rewards promised for involvement in Torah. The 

Gemara in Masechet Pesahim (50b) famously teaches that although 
learning “She’lo Li’shmah” – for insincere motives – is less than 
ideal, it is nevertheless acceptable. The reason is that once a person 
begins getting involved in Torah out of self-serving motives, he 
will, with time, reach the level of “Li’shmah” – learning Torah for 
sincere, altruistic reasons. Accordingly, G-d instructed Beneh 
Yisrael to begin with the “doorposts” – the rewards for Torah. 
Before we can rise to the level of “Li’shmah,” where we learn and 
practice out of a deep-seated and genuine love of G-d, we should 
first begin with the more modest level of “She’lo Li’shmah,” 
involving ourselves in Torah in order to reap the practical benefits 
that it offers us. 
The question then becomes, why did Moshe reverse the order? Why 
did he tell the people to start with the “top,” with the ideal level of 
“Li’shmah,” and only then to descend to the “doorposts,” to the 
ulterior motives for learning Torah? 
The answer is that growth is an ongoing, lifelong process. Every 
time we rise to a new level of spiritual achievement, we must look 
further to the next level. The new level we have achieved should, 
with time, seem to us unsatisfactory, such that we then set our sights 
upon a more ambitious level. This is indicated by the Gemara’s 
formulation in Pesahim: “A person should always engage in Torah 
and Misvot even not for their sake…” The Gemara teaches us that 
one should always study and practice “She’lo Li’shmah.” Once a 
person reaches a level of “Li’shmah,” that level should then seem 
like “She’lo Li’shmah.” The level of sincerity we achieve now 
should seem to us later as insincere. We must constantly be striving 
to raise our standards, to grow in our level of sincerity and purity of 
motives. And thus Moshe told the people that after they reach the 
“Mashkof,” the exalted level of “Li’shmah,” they must then 
descend, so-to-speak, and see themselves back on the level of the 
“Mezuzot,” the level of “She’lo Li’shmah.” What seems to us as an 
admirable spiritual achievement now must seem insufficient as we 
continue to grow and develop in our religious commitment. 
This is one of the vital messages that Beneh Yisrael were taught at 
this moment, as they were about to leave Egypt and become G-d’s 
sacred nation. They were told that they need to constantly grow and 
advance, that no achievement is ever sufficient. Every new level we 
reach should be celebrated, but we mustn’t stop there. We must 
continue working to progress and reach ever greater heights, each 
day of our lives, one modest achievement at a time. 
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Parshat Bo - Manipulation Principle 
By Rabbi Chaim Albert 

Mara D'atra, Young Israel of Aventura, FL 
One of Charles Dickens’ most suspenseful works was “The Mystery 
of Edwin Drood.” The novel tells the story of a classic struggle 
between the engineer Edwin Drood and the orphaned Neville 
Landless to win the heart of the lovely Rosa Bud. As the story 
proceeds, Drood mysteriously vanishes and is believed to have been 
murdered. Subsequently, at least three suspects are implicated. As 
the mystery unfolds, hints are dropped that incriminate various 
characters. In the midst of writing the book, Dickens died without 
having finished the ending. When the quintessential puzzle doesn’t 
get solved, it hinders a reader’s appreciation and enjoyment of the 
entire book. 
Parshiot Bo and V’aeira both appear to present this kind of 
challenge. G-d sends Moshe to Pharaoh to plead for the release of 
the Jewish people, but is foretold that Pharaoh will not consent. 
Moreover, Moshe’s own people do not listen to him, so Kal 
V’Chomer (certainly) Pharaoh won’t heed his warning. Parshat Bo 
begins with “Come to Pharaoh… and I will harden his heart.” Even 
Moshe himself becomes frustrated with this process and asks 
HaShem: “Why have you harmed this people” [Shemot 5:22]. Why 
was Moshe being sent on such an impossible mission… where is 
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Pharaoh’s free-will… what is the purpose of this sequence of 
events…? 
We might get a grasp of the answer from looking at the Rambam’s 
approach to jealousy. In Hilchos Gezeila Veaveida [1:9] the 
Rambam writes that if a person desires the object of his friend and 
pesters him until the friend gives in and agrees to sell it, that would 
be a violation of the negative commandment Lo sachmod (do not 
feel jealous). The Rambam reasons there should not be punishment 
in such a case because, technically, feeling jealous is not an action. 
Thus, it is a lav shen bo maasesh (a sin without an action). The 
Raavad, however, retorts that the acquisition of the item is an action, 
so why shouldn’t there be punishment? HaRav Yochanon Zweig 
offers a rational approach. The problem is not just the desire, nor is 
it the acquisition. Rather, the actual problem is the pestering of the 
friend, thus manipulating him into selling his object. The thing 
that’s worse than stealing is manipulating a fellow human being and 
causing him to feel as though he was being violated. 
Let’s use as an example the common American experience of 
buying a new car. First, there’s the phone-call in which the initial 
terms are discussed. Then, the salesperson lures you into the 
dealership where terms of the transaction can change faster than the 
weather. After having spent several hours and feel worn out, you 
may finalize the purchase. The end process might leave you with 
the feeling of having been pressured into buying something. Which 
brings us back to the case of the manipulation used to acquire your 
friend’s object. That is what the Rambam calls Lo Sachmod and, 
thus, there is no maaseh (action). 
Pharaoh was a great offender of the “manipulation principle.” 
Slavery and domination were the norm of his day, but for that he 
cannot be blamed. But Pharaoh forced Jews to build structures in 
quicksand and then witness their collapse. He mandated that Jewish 
women do the heavy lifting and backbreaking labor, and rendered 
skilled architects and engineers to perform mindless work of 
picking wheat and grinding it into mortar. Pharaoh wasn’t out for 
mastery – he just wanted to break the Jewish spirit. He wanted the 
Jews to feel manipulated, beaten, and lifeless. In this vein, he 
ordered the B’nei Yisrael to perform purposeless work, humiliating 
tasks, and chores that didn’t allow for the experience of feeling 
fulfilled from using our talents and skill-sets. In response, HaShem 
wanted to raise the Jewish spirit through a demonstration of His Yad 
Chazakah (outstretched hand). He restored honor to the Jewish 
people through ten very public plagues which helped to destroy the 
slave mentality. Each morning we bless G-d as Zokef Kefufim, 
Matir Assurim − one who straightens the bent and frees the 
restricted. HaShem was helping Pharaoh restore the Jewish Spirit 
that had become broken. This is the ultimate kindness. 
The life lesson this captivating story teaches is that manipulation is 
the highest form of evil. Often, we laugh at our triumphs in the 
business world, or at the changes of heart we might cause in our 
social and family lives. There is a fine line between being an 
influential person and being a manipulator. May it be HaShem’s 
will that we clearly define this line and partake in building the spirit 
of a friend − instead of breaking it. Shabbat Shalom. 

The Weekly Sidra - "The Scourge Of Envy" 
By Rabbi Moshe Greebel 

Associate Member, Young Israel Council of Rabbis 
The Navi (prophet) tells us: 
“And HaShem will create upon every dwelling place of mount Zion, 
and upon her assemblies, a cloud and smoke by day, and the shining of 
a flaming fire by night; for upon all the glory shall be a Chupah 
(canopy).” (Y’shaya 4:5) 
What is the meaning of this Passuk (verse)? The Gemarah in Bava 
Basra 75a tells us the following: 
“Rabbah in the name of Rabbi Yochanan further stated, ‘HaKadosh 
Baruch Hu will make seven Chupos (canopies) for every righteous 
man. For it is said, “And HaShem will create upon every dwelling 
place…..” This teaches that HaKadosh Baruch Hu will make for 
everyone a Chupah corresponding to his rank.’ Why is smoke required 
in a Chupah? Rav Chanina said, ‘Because whosoever is stingy towards 
the scholars in this world will have his eyes filled with smoke in the 
world to come.’ Why is fire required in a Chupah? Rav Chanina said, 

‘This teaches that each one will be burned by reason of (his envy of the 
superior) Chupah of his friend. Alas, for such shame! Alas, for such 
reproach!’” 
Unquestionably, envy is one of the most reprehensible attributes that 
any person may possess. And, much of the trouble and catastrophe that 
take place in this world can certainly be attributed to the envy one man 
has for the other. 
Why HaKadosh Baruch Hu makes one more successful, or wealthier, 
or more fortunate than another ought to be perceived as an enigma, for 
only He administers to this world, and only He is completely equitable 
and fair in His judgements, while we as human beings have not the 
competence to comprehend such decisions. Of course, problems begin 
to ensue for us when we pompously assume that we could do a better 
job of meting out justice. Without doubt, it is not within the domain of 
mankind to second guess HaKadosh Baruch Hu, but rather, to accept 
His judgements without casting any aspersions. Nonetheless, because 
we are mere flesh and blood, at times this can be inordinately difficult. 
In this week’s Sidra, we are given the best possible advice to escape 
from the ever present snare of envy. Simply put, that is to mind one’s 
own business, and not to constantly perceive the success of others. 
Concerning the ninth Makka (plague), Choshech (darkness) with which 
the Egyptians were punished, the Torah tells us: 
“They (Egyptians) saw not one another, nor any rose from his place for 
three days; but all the B’nai Yisroel had light in their dwellings.” 
(Sh’mos 10:23) 
The text Luach Erez (Rav Chayim Palagi 1788- 1869 of blessed 
memory) informs us that there is no greater evil in this world than envy. 
And, the only antidote against envy is not to be constantly aware of 
how well another might be doing, which is inferred to in the above 
Passuk. 
That is, when people ‘see not one another,’ surely envy cannot ensue. 
And, as a result of not involving oneself in another’s business, there 
will be ‘light in their dwellings.’ 
And, continues the Luach Erez, this most probably is thought in the 
advising of Yisro to Moshe not to judge the B’nai Yisroel by himself, 
but rather, to appoint other judges to judge between man and his 
neighbor: 
“If you shall do this thing, and G-d command you so, then you shall be 
able to endure, and all this people shall also go to their place in peace.” 
(Sh’mos 18:23) 
And, Dovid HaMelech wrote: 
“For yet a little while, and the wicked shall not be; though you look 
well at his place, he will not be there.” (T’hillim 37:10) 
That is, taught the Luach Erez, those who look only upon their own 
place ‘shall also go to their place in peace,’ while those who look at 
their neighbor’s station in this existence, and burn with the fire of envy 
of why another’s place is greater than their own, ‘He will not be there’ 
very long. So conclude the words of the Luach Erez. 
In conclusion, some of the best advice to humanity is taught in Pirkei 
Avos 4-21, where we find: 
“Rabbi Elazer of Kapar stated, ‘Envy, lust, and (the desire for) honor 
put a man out of the world!’” 
Every one of the undesirable characteristics mentioned above is very 
injurious, since each negates the moral teachings of the Torah, and 
render one unreceptive to mental and moral excellences. 
While one must at all times strive to better himself, it is still incumbent 
upon him to accept what in the end HaKadosh Baruch Hu has relegated 
to him, without jealously viewing others who may be more fortunate or 
more successful. For ultimately, the fire of envy will put him out of this 
world. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 

Appreciation For Details 
By Rabbi Dov Shapiro 

Associate Member, Young Israel Council of Rabbis 
Since 9/11, we have all grown accustomed to the additional security 
measures that have been instituted at airports and other public 
venues. Although they can be somewhat of a nuisance, especially 
when we are late, most of us recognize that they are there to protect 
us and that the TSA employees are actually there to keep us safe. 
Most of us are too busy or preoccupied to express our appreciation 
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to those security officers, but hearing this story might change that. 
Rabbi Pesach Krohn related that he was once waiting to board a 
flight in La Guardia Airport when two serious looking airport 
security guards approached him. Nervously wondering what was 
about to happen, he was shocked to see one of them holding out a 
cell phone. 
“Is this your phone?” asked the TSA agent. 
Indeed it was. “Where did you find it? Rabbi Krohn asked the agent. 
“When you passed though security, you left it in one of the bins” 
answered the guard. Then he continued: “Truthfully, people leave 
things in those bins all the time, and it is virtually impossible for us 
to recall what belongs to whom and to be able to return personal 
items. But you were different, and we remembered you because of 
something you said as you passed us. You said to us ‘Thank you for 
being here. I feel safer that you fellows are here’. Thousands of 
people pass our security station every day. No one ever thanks us 
for the work that we do.” 
Of the four parshiyos contained in our Tefillin, two of them are 
found in Parshas Bo. In the first of these parshiyos, we find what 
appears to be an unnecessary statement. The posuk (13:4) says 
“Hayom atem yotzim, b’chodesh ha’aviv - The day you are leaving 
Egypt is during season of spring”. Why is it important for us to 
know in which season the Jews left Mitzraym? Furthermore, we all 
know that Pesach is in the spring, so obviously the Jews left 
Mitzrayim in the spring. Why does the Torah need to point that out 
to us, and to the Jews as they were actually leaving? 
Rashi explains that by telling us in which season Hashem took us 
out of Mitzrayim, the Torah is pointing out an extra dimension of 
kindness that Hashem did for us. Hashem knew that after leaving 
Mitzrayim the Jews would spend a great deal of time travelling 
through the desert, first to Har Sinai to receive the Torah, and then 
on to Eretz Yisroel. So He took us out at a time that it is comfortable 
and convenient to travel. Travelling in the cold, rainy winter when 
the roads are muddy and slippery is not so pleasant, and traveling 
through the dessert under the scorching summer sun can be 
torturous. So Hashem chose the spring, a season that is not too hot, 
and not too cold, but perfect weather to travel. The Torah wants us 
to appreciate that chesed and therefore points it out to us. 
We all understand the importance of hakaras hatov – being thankful 
- but appreciating the weather conditions under which we left 
Mitzrayim is not something most people would have focused on. If 
someone had asked the Jews who were suffering in Egypt what 
season they would like to be released, they would probably have 
responded: “We don’t care when we leave, just get us out of here!” 
The significance of being freed from slavery overshadows the 
importance of the weather as they were leaving. The unfortunate 
prisoners who were freed from concentration camps were not 
worried about whether it was raining or snowing or hot or cold on 
the day that they were liberated. They were so happy to finally be 
free that they probably didn’t even notice the weather. Yet the Torah 
expects not only our forefathers who experienced the Exodus, but 
all Jews, throughout the millennia, to remember that extra chesed 
that Hashem did for us, and to thank Him for taking our ancestors 
out during a time of year that travelling would be pleasant. 
We learn from here one’s responsibility to be makir tov – to show 
appreciation. Being thankful requires noticing all the components 
of the chesed that is being done for us. A general “Thanks for 
everything” may not suffice to adequately express the appreciation 
we should feel. 
We see a second lesson as well. We see the proper way to do a 
chesed for another person. Sometimes when performing an act of 
kindness, we allow ourselves to be satisfied by fulfilling the basic 
needs of the other person. We don’t bother to fulfill every detail that 
can enhance the experience of the beneficiary. We have a mitzvah 
of v’halachta b’drachav; to emulate the ways of Hashem. Hashem 
didn’t just say “It’s enough that I am freeing the Jews from slavery 
and torture! I need not be concerned with the weather at the time. 
After all they will be so happy to go free!” But He made sure that 
the trip out of Mitzrayim would be in the most pleasant, comfortable 
conditions possible. Just as Hashem does chesed in a way that 
addresses every detail of the recipient’s comfort, so should we. 

Rabbi Dov Shapiro is the Rav of Kehillas Bnei Aliyah in New Hempstead, and a Certified Mohel. He can be reached at 877-88-Mohel or 
www.eastcoastmohel.com. To receive an e-mail of his weekly parsha column, e-mail: DSMohel@gmail.com 

Pesach: Redemption in Word and in Deed 
By Rabbi Dovid Sochet 

Associate Member, Young Israel Council of Rabbis 
The pasuk in this week’s parsha (1) reads ושמרתם את הדבר הזה לחק לך 
 you shall observe this matter (these words) as a decree –ולבניך עד עולם
for yourself and for your progeny forever. The next pasuk (2) statesוהיה 
 it will –כי תבאו אל הארץ אשר יתן ה' לכם כאשר דבר ושמרתם את העבודה הזאת
be that when you will come to the land that Hashem will give you, as 
He has spoken, you shall observe this service. 
Apparently there seem to be a few discrepancies between these 
pesukim. The first pasuk ‘you shall observe these words’, whereas the 
second pasuk says ‘when you will come to the land etc. you shall 
observe etc.’ Also,the pesukim use different terminologies to describe 
the mitzvohs, first using ‘observe these words’, and then ‘observe this 
service’. This is even though both verses refer to the same mitzvah, that 
of the korban Pesach (Pesach sacrifice). 
A simple solution to this is that there are actually two ways one can 
fulfill the requirement of sacrificial offerings: One way is the actual 
bringing of the sacrifice, the second way is through the study and recital 
of the laws pertaining to the specific sacrifice which will pertain when 
the Bais Hamikdosh will no longer be standing. By learning the laws 
of the sacrifice it is considered as if we physically offered the sacrifice. 
Chazal(3) relate that we derive this from the pasuk(4)ונשלמה פרים שפתינו 
- so will we render forbullocks the offering of our lips, implying that 
through our prayers and our Torah study which are “offerings of our 
lips”- we actually fulfill our sacrificial requirements. 
This leads us to suggest that the first pasuk is speaking about fulfilling 
the mitzvah of offering the Pascal sacrifice through prayer and study. 
It therefore says that ‘you shall observe these words as a decree for 
yourself and for your progeny forever’. Through our words, our prayers 
and study, we and our offspring can merit to fulfill this Mitzvah 
throughout all times even in generations when there is noTemple. 
However, the second pasuk refers to the period of time when the Beis 
Hamikdash stood; it therefore says ‘when you will come to the land that 
Hashem will give you etc. you shall observe this service’. It explicitly 
states that it is when we are in our landIsrael implying to the period that 
the Temple stands, and then we can actually observe this service. 
The Zohar Hakadosh(5) teaches that in Mitzrayim "dibbur" -speech- 
was in galus - exile. Exile is not purely physical and political; exile is 
also a spiritual reality. The faculty of speech, according to the Zohar, 
was in exile. 
The great Chasidic Rebbes explained what the galus of speech entailed. 
Dibbur in exile actually meant that the Jewish people in Mitzrayim 
could not even pray or study the Torah because their ability to 
communicate with Hashem was absent. This is what is meant when we 
say that their "speech" was in galus. 
Reb Asher of Stolin(6)explains the pasuk(7) דאגה בלב איש ישיחנה - If 
there is concern in a man's heart, let him cast it down, using the Hebrew 
word ya-sche-na. 'Siach’ is one of the Hebrew words used to denote 
prayer. The root of the word yashchena written in Hebrew has the same 
letters as siach. Thus he explains the pasuk as meaning that the 
capability of unburdening ourselves through tefilah –prayer- relieves 
us from our worries. The absence of the relief provided by prayer is an 
element of our galus that generates a crushing solitude. 
The Zohar’s idea is supplemented with a teaching from the Arizal (8) 
(9)who says that the word ‘pesach’ itself contains has a mystical 
message within it. Pesach is formed with three letters: Peh, Samech, 
and Ches. He says that pesach can be read as two words,: Peh and Sach, 
literally "the mouth speaks." This indicates that Pesach is also a 
celebration of the regained ability to connect with Hashem through 
prayer. 
In Tefilas Maariv (Evening prayers) we recite ויוצא את עמו ישראל מתוכם 
 and He removed His nation from their midst (the – לחרות עולם
Egyptians) to eternal freedom. The Sfas Emes (10) asks, “how can we 
say that Hashem removed us from Mitzrayim to eternal freedom when 
we are still in galus”? He answers that Chazal (11) say אין לך בן חורין 
 only one who studies Torah is truly free. Hashem - אלא מי שעוסק בתורה
took us out ofEgypt in order to give us the Torah. As it the pasuk states, 
 when you will" – בהוציאך את העם ממצרים תעבדון את האלקים על ההר הזה(12)
take the people out of Mitzrayim you will worship Hashem on the 
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mountain". Rashi explains that this refers to the giving of the Torah on 
Mount Sinai. Hashem was relating to Moshe that this merit is what 
enabled them to be eligible to be redeemed from Egypt. Our exodus 
from Egypt is considered to be an eternal freedom since this was only 
on the condition that we would accept the Torah. Hence our exodus 
from Mitzrayim enabled us to be truly and eternally free. 
We now can understand the reason for these two distinct ways to 
commemorate our being delivered from Egypt as a twofold salvation: 
our physical liberation, and the liberation of our being able to gain 
spiritually by being able to study Torah and pray to Hashem. This is 
why when we commemorate our physical salvation we have only a 
mitzvah of offering the Paschal Sacrifice . This relates to our physical 
salvation when we are still actually free- when we are in our land and 
the Temple is standing. However, when we commemorate our spiritual 
salvation, the salvation of our "dibbur", that we can now speak to 
Hashem through our tefilos (prayers) and through our Torah study, this 
was an eternal salvation which we are therefore required to 
commemorate in all times, even when we are still physically in Exile. 
Good Shabbos. Rabbi Dovid Sochet 
1. Shemos / Exodus12:24 
2. Shemos / Exodus 12:25 
3. See Tractae Menachos 110A, B 
4. Hoshea 14:3 
5. Zohar Shemos 25:b 
6. Reb Asher of Stolin (the 1st), 1760-1828, he was the son of Reb 
Aharon HaGadol of Karlin, he was the third Rebbe of the Karlin-Stolin 
dynasty, and the first to have his residence in Stolin. 
7. Mishlei / Proverbs 12:25 
8. Rabbi Yitzchok Luria (1534 - 1572) He was perhaps the greatest 
Kabbalist. The vast majority of the Arizal’s doctrines were recorded 
posthumously by his pupil (Rabbi Chaim Vital) which had a great 
influence on later Jewish mysticism and on Chasidism. 
9. See Shaar Hakavonos Mitzvahs Pesach chapter 4 
10. The Sfas Emes, Reb Yehudah Leib Alter (1847-1905) was the 
second Rebbe of the Gerer Chassidim and the grandson of the 
Chiddushei HaRim. 
11. Tractate Avos 6:2 
12. Shemos / Exodus 3:12 
Please feel free to forward this Torah thought to anyone you feel will take pleasure in reading it. Feel free to contact me at Rabbisochet@gmail.com 
for any questions and comments. Rabbi Dovid Sochet is the son of the Stoliner Rebbe of Yerushalayim; he spent a considerable amount of his formative 
years in Los Angeles CA, and the 5 Towns in New York. He studied in the following Yeshivas: The Mesivtah of San Diego, Yeshiva Harbotzas Torah 
in Flatbush NY, and Yeshiva Gedola of Passaic. He currently is a Rabbi in Spring Valley New York where he resides with his wife and children. 
Rabbi Sochet is also certified Mohel. The National Council of Young Israel http://www.youngisrael.org  
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Shabbat Shalom 
Bo 5777 
GOOD MORNING! One of the 6 Constant Mitzvot -- commandments 
that are incumbent upon us at all times -- is to fear God. I think most 
people find this repugnant. Love God (also one of 6 Constant Mitzvot), 
yes. Fear God? No thank you! 
Why do people dislike fear? Fear can be debilitating, causing one to be 
paralyzed from acting. It can be painful. Many fears are not real and 
need to be faced and conquered. However, there are real things to fear 
both physically and spiritually -- and consequences for not fearing 
them. 
Love and fear provide distinct motivations in different situations. 
We love our children. We remember their birthdays. We buy them 
presents. We go to great sacrifices for their well-being. 
We (some of us) fear our boss. We won't be late. We won't displease 
him. We'll make sure our work is done fully and accurately to avoid his 
wrath. 
Love drives us to do the positive. Fear causes us to refrain from doing 
the negative. Love of God inspires us to fulfill the positive 
commandments. Fear of God impels us to not transgress 
commandments. 
The Torah is comprised of 613 commandments (yes, 613 ... not just the 
10 of Cecil B. DeMille). There are 248 positive commandments and 
365 negative commandments. All of the commandments of the 
Almighty are to help us reach our potential as human beings -- 
spiritually, morally, inter-personally, communally. The Hebrew word 
"Torah" translates as "instructions". And the Torah is often referred to 
as "Toras Chaim" -- Instructions for Life. It is our handbook for this 
world (as well as achieving the next world, the World to Come!). 

God commanded us to fulfill His mitzvot for our good. There are 
consequences to our actions. 
What is the source in the Torah for the commandment to Fear God? In 
Deuteronomy 10:20, the Torah tells us, "The Lord, your God you shall 
fear..." Imagine if you thought of stealing an apple, but focused on God 
commanding you not to steal! It would certainly upgrade a lot of 
business dealings! 
The Hebrew word for "fear" is "yir'ah." The root of the word "yir'ah" is 
related to the same root of the Hebrew word "lir'ote" which means "to 
see." The concept is simple. The essence of fear is to see the 
consequences. Why does a person fear? He foresees the possible 
consequences. 
If a person loves hiking and is walking on a very narrow path along the 
edge of a mountain with a sheer drop of 10,000 feet, should he be 
concerned about the consequences? Would he be better off blindfolded 
so that he won't see the precipitous drop which so inspires fear? There 
is a time to embrace fear for one's benefit. 
The goal of life is to live and to grow in reality. If there is something to 
be feared, then fear it. If you can avoid the situation or deal with it, then 
all the better. However, to blithely ignore what might cause you harm 
is not living in or dealing with reality. 
There is a second aspect of the commandment to Fear God. An aspect 
of "fear" is "awe" -- to see the awesome power, love and concern that 
the Almighty has for us, His creation. When one sees the snow-covered 
Alps or a sunset from the beach of a Hawaiian island, he is often filled 
with this sense of existential oneness, awesomeness. 
The Sages teach us in the Talmud that to serve God out of fear is 
"avodah garuah" -- a low class of service. Ultimate service of God and 
relationship with God should be out of love of God -- appreciation for 
all of the gifts the Almighty has given us -- life, a beautiful world, 
sustenance, free will, the Torah! It's your pleasure! However, we must 
utilize both love and fear to reach our ultimate potential! 
Torah Portion of the Week: Bo 
This week we conclude the ten plagues with the plagues of locusts, 
darkness and the death of the first-born. The laws of Passover are 
presented, followed by the commandment to wear tefillin, consecrate 
the first-born animal and redeem one's first born son. The Torah tells 
us that at some time in the future your son will ask you about these 
commandments and you will answer: "With a show of power, God 
brought us out of Egypt, the place of slavery. When Pharaoh stubbornly 
refused to let us leave, God killed all the first-born in Egypt, man and 
beast alike. I, therefore, offer to God all male first-born (animals) and 
redeem all the first-born of sons. And it shall be a sign upon your arm, 
and an ornament between your eyes (tefillin), for with a strong hand the 
Almighty removed us from Egypt." (Ex. 13:15) 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah states regarding the Pesach offering: 
"Neither shall you break a bone of it" (Exodus 12:46). 
What is the Torah coming to teach us about life from this 
commandment? 
On Passover night as we sit at the Seder we are to envision ourselves 
as going out of Egypt and becoming free people. At the Seder, we are 
kings and queens; we dress royally, we act royally, we eat royally. 
Royal people do not break bones to suck out the marrow. Poor, 
downtrodden people must suck the bones to draw out all of the 
nourishment possible. 
The outward action brings the inner appreciation. If you want to be free, 
act free. If you want to be royal, act royally. Likewise, if you want to 
be kind or to be charitable, then act that way Eventually, your 
personality will be shaped by your actions. Life and growth are a 
process of deciding and then consistently acting in line with your 
decision. Decide and you can be! 
Encouragement 
Flatter me, and I may not believe you. 
Criticize me, and I may not like you. 
Ignore me, and I may not forgive you. 
Encourage me, and I may not forget you. 
-- William Arthur 
Quote of the Week 
Fear is the ultimate reality check 
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Rabbi Eliezer Parkoff 

Weekly Chizuk 
Parshas Bo - Frogs! 
Adapted from a shiur by the Rav Shlomo Brevda, zt"l. 
For with a strong hand Hashem took us out of Egypt. (Shemos 13:16) 
The Ramban on parshas Bo comments that on numerous occasions, the 
Torah stresses that the commandments are reminders of the Exodus 
from Egypt. Clearly, then, there is a dimension of the Exodus that bears 
on the entire Torah. We can explain what this dimension is if we begin 
as follows: Only a few generations after Creation, man began to take 
up with idolatrous and heretical beliefs. The heresies took on many 
forms (most of which are still prevalent even today in one form or 
another). Some claimed that the world always existed and that there is 
no Creator. Others agreed that there was a Creation, but denied that the 
Creator can be aware of daily occurrences or that He is involved in 
human affairs. Still others claimed that even if He is involved, there is 
no reward and punishment. 
The Exodus refuted all of these notions. It showed that G-d is in full 
control of nature and that nothing and no one can prevent Him from 
executing His will. He communicates with man through His prophets, 
and He causes whatever He desires to happen. In order to emphasize 
these points, Moshe repeatedly told Pharaoh that the plagues would 
demonstrate G d's sovereignty. 
This message of the Exodus, so basic to our belief and existence, must 
be reiterated continually. Therefore, we proclaim the fact that Hashem 
took us out of Mitzrayim twice daily. We announce that Shabbos and 
the Yomim Tovim are in remembrance of Yetzias Mitzrayim. We wear 
these proclamations on our person in the form of tefillin and recall 
Yetzias Mitzrayim when we perform the commandments. We are 
zealous in the performance of all commandments - the seemingly minor 
ones as well as the obviously major ones - because they serve to 
reinforce our faith and commitment. We gather in synagogues and pray 
aloud to strengthen this conviction, proclaiming before Him, "We are 
Your creations!" 
The overt miracles of the Exodus seared into our consciousness the fact 
that G-d rules His universe, and that the only difference between nature 
and miracles is that we are accustomed to the former and startled by the 
latter. 
Citing the Ramban above, R. Shlomo Brevda, zt"l, (Leil Shimurim, p. 
10, and in several lectures) commented that the Ramban's source is the 
Gemara (Makos 23b) "R. Simlai explained, 'Moshe was given 613 
mitzvos on Mt. Sinai.... Chavakuk came and summarized them all in 
one - "A tzaddik lives in his emunah."'" The Vilna Gaon (Mishlei 
22:19) explains that this is referring to bitachon. Moreover, he 
comments that the main reason the Torah was given to the people of 
Israel was that they should put their trust (bitachon) in Hashem. 
"A tzaddik lives in his emunah." This means that a real tzaddik is not 
someone who believes with his heart and announces with his mouth. 
Rather it is one who lives his whole life with emunah. 
The fundamental basis of all 613 mitzvos is bitachon - active faith. 
Without active faith Torah and mitzvos cannot endure. Therefore 
Hashem came to the Children of Israel in Mitzrayim, where they were 
slumbering (a state of potential faith), to awaken them into active 
emunah - man's purpose in this world. This was the only way they could 
receive the Torah and ensure that it would have any permanence. 
Each year we celebrate the Pesach Seder. The role of the Seder is to 
study the Exodus and reawaken the same faith within us. In order to 
accomplish that, one must have a sharp visualization of Yetzias 
Mitzrayim, and truly see that Hashem is master of the world. Of course 
all of us have emunah. But it is more of an intellectual or potential 
emunah. It hasn't yet reached the point where it is internalized to the 
extent that we live it! Visualization is a very powerful tool to create 
active emunah. Rav Brevda reminisced the he remembers when as a 
young bochur, the Mir Yeshivah had just come to America from 
Shanghai. They allowed in only a few American boys, as they weren't 
yet sure whether they were staying in America. He was one of about 15 

young boys allowed in. The older talmidim were all well versed in the 
Talmud and Halachah. R. Yechezkel Levenstein was the mashgiach. 
He was totally steeped in yiras Shamayim, through and through. The 
alter Mirrers (the old-timers from the Mir) were used to his vivid style, 
but for the Americans it was, to say the least, new - if not a shock. He 
remembered Rav Chatzkel lecturing the young Americans: "Do you 
know what kind of an avodah you have to do right before the seventh 
day of Pesach? Tonight is the splitting of the sea! " Then he proceeded 
to detail the whole event. When he retold how the Jews were boxed in 
from all sides, and the sky opened up and they saw Heaven waging war 
against them, we all shuddered in fear. That was the way to instill 
emunah - make it alive! 
Let us relate a few examples of a very concrete elucidation of the 
Exodus: 
What was so bad about the plague of frogs? Most of us think it was 
because they were everywhere. People couldn't get away from them. 
They were in their beds, in their shoes, in their... everywhere. When 
they baked bread, the frogs jumped in. They even jumped into the 
Egyptian's mouths - and down into their stomachs. As bad as that was, 
that wasn't the worst. The Zohar relates that the real torture came from 
the noise. Every house had tens of thousands of frogs. The croaking 
was unbearable. It was enough to make anyone crazy. A man would 
stand two feet away from his wife, yet he could not hear her! He told 
her to make supper and she started yelling back, but he couldn't hear 
her. They yelled at each other, throwing plates and pots and pans, but 
nothing surpassed the tremendous sound of the croaking. Next door 
lived two Jews, with only a thin wall separating them from the Egyptian 
couple. Yankel said to his wife, "You know dear, it's so quiet and 
peaceful tonight. Wouldn't it be wonderful if every night could be as 
quiet as this?" "Yes," she answered. "I hope that when we get to Eretz 
Yisroel it will be as peaceful as this." And next door the dishes were 
crashing, the husband and wife were yelling, and the frogs were 
croaking nonstop. 
Then came the lice. A Jew sat on a bench, between two Egyptians. The 
Egyptian on his right was scratching from head to toe; he was going 
mad from the itching. "What are you scratching so much for?!" asked 
the Jew. The Egyptian replied, "Five thousand lice are crawling all over 
me. Are you jealous?" The second Egyptian pipes up, "I've got ten 
thousand!" Now if you were sitting between two people who were 
scratching away because of thousands of lice, you'd probably start 
scratching too. But the Jew sat there, and... nothing. Absolutely 
nothing! Thus the Jews saw without a speck of a doubt that there is a 
Ruler over this world. All their five senses gave loud and clear 
testimony. 
For the Egyptians, the plague of darkness was so tangible you could 
touch it with your hands. However they were positioned when the 
darkness started, that's how they remained for three days. Whether 
sitting or standing, or leaning over, they were locked in place for three 
days and three nights. And at that very moment of total and absolute 
darkness, the Jews walked around the house seeing everything 
brilliantly lit up. The Jews used those three days to snoop around, 
totally undisturbed, and unbeknownst to the Egyptians who were 
caught in total and absolute blackness. When it came time to leave, the 
Jews went to their Egyptian neighbors and asked them for all of their 
private belongings. "What are you talking about," came the answer. "I 
don't have any of that." And with what seemed like supernatural insight 
the Jew told the poor Egyptian exactly what he had and where it was. 
The Egyptians couldn't hide anything, and had to hand everything over. 
On Rosh Chodesh Nisan, Hashem instructed Moshe to tell the Jews to 
prepare the Pesach sacrifice. Four days before Pesach they all were to 
take sheep and tie them to their bedposts. So, on the 10th of Nisan, all 
the millions of Jews living in Egypt took sheep - the Egyptian god, the 
holiest of all animals in the Egyptian religion - and brought the animals 
into their bedrooms and tied them to their beds. Can you imagine how 
courageous they had to be? The Egyptians stood by, grinding their 
teeth, and watched the mass procession. They came into the Jews' 
homes, and they asked, "What's going on?" And the Jews answered: 
"Oh, sure. In four days we're going to take these sheep and slaughter 
them as an offering to Hashem." The Egyptians fainted on the spot. But 
they couldn't reply. Hashem had tied their tongues. 
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When the time came for the Jews to leave, everyone was already 
prepared. All of the Jews left Egypt: Millions of men, women, and 
children, with no provisions for the journey. Oh, they had a few matzos 
which they had baked at the last minute. But that would only last a few 
meals. Basically, they left with no food. There was no car trunk packed 
with sandwiches and bottles of soda and water. Nothing. They left with 
only their faith that Hashem would provide for several million people 
in a total wilderness. 
When Pharaoh came to his senses, he became not angry, but incensed 
(see Ramban)! He went wild with rage. He gathered all of his people 
and they ran after the Jews crying, "I will pursue, I will overtake, I will 
divide the plunder; I will satisfy my lust with them, I will unsheathe my 
sword, my hand will impoverish them" (Shemos 15:9). Every one of 
them had an argument with his friend over how many pieces a Jew 
could be cut into - 60 or 65. 
The Jews saw the Egyptians running after them, and immediately 
looked for a way to escape. They turned toward the desert. But Hashem 
suddenly assembled a convention of snakes and scorpions. The desert 
was ruled out as an avenue of escape. They turned toward the sea. But 
instantly a fierce storm broke out. The waves roared and beckoned to 
the Jews, "We dare you to come in!" They were caught in a triangle 
(according to one midrash; another midrash states that they were boxed 
in from four sides, since all the wild animals of the desert decided that 
their supper that night would be fresh Jew). 
They turned their eyes toward Heaven. Hashem opened their eyes and 
they were able to see what was going on up there. They saw the 
guardian angel of Egypt, a huge monstrous creature, running after them. 
And if that weren't bad enough, that angel had gathered six hundred 
accusing angels. Each one was standing before the Heavenly court and 
detailing how each and every Jew (except for those from the tribe of 
Levi), had worshipped idols in Egypt. "Yeah! That Reuven, he thinks 
he's a tzaddik. What about the time when the Egyptian gave him a glass 
of tea? The Egyptian promised to give him a pass so that he could have 
one day off from work. And the Egyptian told him, 'You don't have to 
bow down. You don't have to burn any incense. All you have to do is 
stroke the idol's cheek! That's all!' And this Reuven, do you know what 
he did? He looked all around, he looked behind the doors and out the 
windows, to make sure no one was looking. But he forgot to look in 
one place - up! That's the great tzaddik who's going into the sea! An 
idol-worshiper! And You want to save him and drown my poor 
Egyptians?" And the poor Jews had the "good fortune" to hear these 
conversations. The whole of Heaven was waging war against them! 
So what did the Jews do? They cried out. They let out one tremendous 
shriek to the Creator. That was when Hashem told Moshe Rabbeinu, 
"Tell the Children of Israel to go!" So the Jews turned to their children 
and told them, "Yankele, Sarale, we're going." "Daddy, where are we 
going? There's only water in front of us." "That's okay, Yankele. Moshe 
Rabbeinu told us to go, so we're going." "But Daddy, Sarele, and Itzick 
and I don't know how to swim!" "That's okay, Yankele. I also don't 
know how to swim. But Moshe Rabbeinu told us to go, so we're going!" 
Has there ever been a stronger expression of emunah and bitachon than 
what occurred during the Exodus? That's our obligation on the night of 
the Seder: to visualize all the miracles and to internalize a deep emunah 
that Hashem is the ruler over everything in Heaven and on earth. 
Wishing Everyone A Gut Shabbos! 
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Rabbi Moshe Pogrow - Ani Maamin Foundation 

Gem Of The Week From RSR”H 
Klal Yisroel's Moral Greatness 
This week sponsored רב מאיר ע"הלעילוי נשמת מלכה בת ה  
By the end of makkas choshech, the Jewish people had proven their 
moral worth in the most brilliant manner: for three days, their 
oppressors, blinded and frozen in place by darkness, had been at 
their mercy. For three days all the possessions of the Egyptians had 
lain unprotected in their homes. But no Jew took advantage of this 
chance for revenge, no Jew touched an Egyptian or even his 
possessions. 
When the Egyptians’ sight was restored and they found all their 
possessions intact where they had left them, G-d caused them to 
comprehend the greatness of the Jewish people. It was this realization 

that finally overcame the hatred they had felt for the Hebrews. And 
more than any miracle, the moral greatness of his people earned 
Moshe much respect in the eyes of the Egyptians. 
Thus, at the very moment that Moshe stood before Pharaoh being 
threatened with death, the people were already preparing for their 
departure. Together, he and they had won a great moral victory over 
their oppressors. In acknowledging klal Yisrael’s greatness, the 
former enslavers felt compelled to be generous. 
The Egyptians’ response teaches us the spiritual significance of 
Hashem’s promise to Avraham: “V’acharei chein yeitzu b’rechush 
gadol.” 
When we left Egypt, we left with not only material wealth, but with 
spiritual treasures. On Pesach, we celebrate the Yom Tov that marks 
the building up of the Jewish home, a building that is continually 
renewed on the basis of yetzias Mitzrayim. Every year, we carry out the 
mitzvah of vehigadeta l’vincha. Here, regarding this mitzvah, the 
Torah delineates the goals and purposes of Jewish education. 
It is not through unthinking habit, nor mere preaching, that our 
children should be led to faithfully observe the Torah's 
commandments. Those methods will not be enough. Rather, we must 
show them through our own enthusiastic example and at the same 
time, we must awaken their hearts and minds by explaining to them 
what we are doing, so that they learn to practice the mitzvos with 
intelligence and awareness, with excitement and interest in the task 
of Judaism. 
Have a wonderful Shabbos, Moshe Pogrow 
Director, Ani Maamin Foundation 
Please note: The “Gem of the Week,” is based on excerpts from Rav 
Shamshon Raphael Hirsch zt”l’s collected writings, with permission 
from the publisher. 
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A Measured Response 
“For if you refuse to let My people go, behold, tomorrow I will 
bring locusts into your border.” Shemos 10:4 
Midrash HaGadol illustrates the situation which was developing 
in this verse with a parable. There once was a cruel and arrogant 
person who dominated over his town. One time, he took two 
officers of the king as hostages as they passed through the town. 
The strong and very powerful king, whose army was vast and 
mighty, sent a messenger to request the release of his officers. The 
foolish head of the small town ridiculed the king’s emissary and 
dismissed him empty-handed. The king was very disappointed and 
considered his options as to how to react. He realized that if he 
would punish the impudent rebel with his entire army it would 
appear as if the king was too quick to overreact. Rather, he decided 
to send a small regiment of soldiers against the town to confront its 
leader and challenge him to repel them. His obvious inferiority 
would then be exposed and he would be forced to surrender the 
hostages to the superior authority. 
In our parasha, Pharaoh acted brazenly towards Moshe and Aharon 
by expelling them from his court. If they so wished, Moshe or 
Aharon could simply have uttered a word of prayer to Hashem and 
Pharaoh would have been destroyed. Nevertheless, they did not 
react directly, for they left it up to Hashem to send a swarm of 
locusts - a mere group of small insects - to confront Pharaoh and 
challenge him, as if to say, “Do you have the ability even to dismiss 
these insects? Yet, they represent only a tiny element of Hashem’s 
total arsenal! Do you not realize now how powerless you really 
are?” 
Fulfilling The Expectation 
“Speak now in the ears of the people and let them ask, every man 
of his neighbor and every woman of her neighbor, articles of silver 
and articles of gold.” Shemos 11:2 
The word "tb" is a term that implies pleading, as if to say “I plead 
with you to charge them concerning this matter (to take the silver 
and gold), so that the righteous Avraham should not come back with 
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a complaint that the part of my promise that said ‘and they will be 
enslaved and afflicted’ was fulfilled, while the other part, 
‘afterwards they will leave with great wealth’, was not fulfilled.” -
- Rashi, from Berachos 9a 
The question is asked by many mefarshim: Shouldn’t Hashem 
fulfill his promise even if Avraham would not complain? Why was 
the fulfillment predicated upon what Avraham might have to say? 
Sefer Emes L’Yaakov suggests that perhaps it was because the 
period of slavery was not really over. According to the ohr,Cv ihC 
,hrC, the period of slavery was to last for four hundred years. By 
recalculating the 400 years back to the birth of Yitzchak rather than 
from when the Jews actually entered Egypt, Bnei Yisrael were 
released much earlier than would have been the case. However, for 
the change of the length of time, there came a price. Now that the 
original conditions of a full 400-year enslavement were no longer 
in effect, the second half of the agreement, promising that the Jews 
would leave with great wealth, was no longer binding. Yet Avraham 
would still have had a complaint that the fulfillment of slavery and 
affliction still lasted for a significant number of years, even if for a 
shorter period than 400 years. That is why the Gemara says that 
“they will enslave them and afflict them”, leaving out the words 
“for 400 years”. As this complaint would have some legitimacy, 
Hashem wanted to fulfill an expectation that went beyond that 
which the ,hrC called for. 
Their Influence Was A Factor 
“And God granted the people favor in the eyes of Egypt. 
Moreover, the man Moshe was very great in the land of Egypt, in 
the eyes of the servants of Pharaoh and in the eyes of the people.” 
Shemos 11:3 
Moshe had originally escaped from Egypt as a youth in order to 
avoid the clutches of Pharaoh. According to the Midrash, Dasan and 
Aviram had informed Pharaoh that Moshe was responsible for the 
death of the Egyptian taskmaster, and Moshe was sought out to be 
punished. Now, many years later, Hashem summoned Moshe back 
to Egypt, and He assured him that Dasan and Aviram were no 
longer able to cause trouble. Although the verse reports that they 
had died, the Gemara (Nedarim 84b) understands that this means 
that Dasan and Aviram had become destitute, and they were 
therefore no longer influential among the royal circles. 
Sefer M’lo HaOmer notes that here, in our verse, we are told that 
everyone among the Jewish people was given gold and silver 
utensils as fulfillment of the promise to Avraham that the people 
would leave with great wealth. Accordingly, even Dasan and 
Aviram became wealthy, once again, and the threat that they would 
be able to inform against Moshe might again arise. 
This is why the verse makes a special point of noting that this 
danger was no longer a concern. Moshe had established a reputation 
of being the trusted emissary of Hashem, and his facilitating the 
wonders and miracles of Hashem had earned him the respect and 
honor due a dignitary. Because he was “great in the land of Egypt, 
in the eyes of the servants of Pharaoh and in the eyes of the people”, 
Moshe had no reason to fear the slurs of Dasan and Aviram. 
Renew And Refresh 
“This month shall be for you the beginning of months.” Shemos 
12:2 
The first mitzvah given to the Jewish nation was to fix the calendar, 
including the Jsjv JUshe, the declaration of the new month. In the 
bracha that we recite during vbck JUshe we say that the monthly 
renewal of the moon represents the power of renewal in Am Yisrael. 
In their commentary on Masseches Brachos, the talmidim of 
Rabbeinu Yonah asked why we attach such significance to the 
renewal of the moon. The moon is not actually recreated each 
month. The cycle of the moon is a natural phenomenon that can be 
explained by relatively simple calculations which are discussed in 
the Gemara. They answer that since to human eyes the moon seems 
to disappear and reappear monthly, we recite a bracha on it. 
Sefer Or Gedalyahu explains this concept. The fact that Hashem 
arranged the lunar cycle to appear as if the moon disappears and 
reappears is to be understood by Am Yisrael as a celestial message. 
"ofk vzv Jsjv" - Hashem is alerting us that the power of self-
renewal, of rebirth, and of fighting the debilitating effects of bad 

habits is available to us. Rosh Chodesh is the time for Am Yisrael 
to realize that although we appear to lead the same mundane lives 
as other nations, the first mitzvah in our Torah gives us the power 
to change and remain fresh, to rise above nature and constantly 
reappear as a people alive in our connection to Hashem. 
To Have The Will To Do 
“And Bnei Yisrael went and did so; as God had commanded 
Moshe and Aharon, so did they do.” Shemos 12:28 
And did they already do so? Was it not told to them to do so (to 
bring the Korban Pesach) at the beginning of the month? However, 
since they accepted it upon themselves to do so, the Torah gives 
them credit as though they had already done so. - Rashi from 
Mechilta 
Sefer HaMeoros HaGedolim cites an anecdote where the great 
tzaddik, Rabbi Meir Chadash, k"mz, told of a visit he once had with 
Rabbi Nosson Tzvi Finkel, the Saba from Slabodka, who was at 
that time convalescing at a bathhouse in Einhouse, Germany. He 
found him engrossed in a lengthy and involved discussion with an 
elderly gentleman. While he listened, he realized that Rabbi Nosson 
Tzvi was impressing the man with his thoughts that the critical 
purpose of the Jewish people in this world is for them to commit 
themselves to the study of Torah. He elaborated regarding how just 
as a person has a body and a soul, with the soul as being the main 
aspect of a person’s life, so too is the Torah considered to be the 
soul, breath, and life of the Jews. He concluded by stressing the 
need to therefore build and establish Batei Midrash and Yeshivos to 
sustain the spirit of the people. Rabbi Meir was certain that this 
elderly man must be wealthy, or was a community activist, and that 
Rabbi Nosson Tzvi was trying to persuade him to use his resources 
to promote Torah. When he asked Rabbi Nosson Tzvi, however, he 
told him that the man was ignorant of all Jewish issues, and was 
basically penniless and dependent upon his own children for 
whatever meager support he had. 
“Why did you spend so much time impressing upon him the 
importance of building institutions of Torah and learning when he 
is in no position to do anything about it?” he asked. Rabbi Nosson 
Tzvi answered. “It is vital to speak to all people, so that they at least 
want to help build and strengthen Torah and Yeshivos. If a person 
develops a genuine desire to act in a substantial fashion, even if he 
is not in a position to do so, he is already credited in the heavens for 
his desire to do so. Anyone who sincerely accepts upon himself to 
fulfill a mitzvah will arrive at the Olam HaEmes with the credit of 
having wanted to do all that he could.” 
Halachic Corner 
The Torah contains both mishpatim (judgments) and chukim 
(statutes). Mishpatim include “civil laws” – laws governing society. 
Chukim are those laws that are reasonable to the Creator of the 
universe, but difficult for man to understand. Both are equally 
incumbent upon us to fulfill as commanded by God. The chukim 
are indeed a test of our obedience to God and an acknowledgement 
of the finite nature of the human intellect in contrast to God’s 
infinite understanding. 
Included in the category of chukim are the various prohibitions of 
mixtures. Not mixing meat and milk is therefore a chok. Similarly, 
the Torah prohibits the interbreeding of distinct species of animals 
and sowing a mixture of seeds or grafting two types of trees. The 
Torah prohibits the wearing of garments that contain the forbidden 
mixture of wool and linen (shaatnez). One who wears shaatnez 
violates a biblical prohibition. The prohibition applies equally to 
men and women, and, as in the case of all other forbidden actions, 
youngsters must be trained and not allowed to wear shaatnez. All 
garments are included in the prohibition. The mass production and 
importing of incomplete as well as complete garments have 
increased the need for concern about a possible garment. Linings, 
“other fibers”, and materials not mentioned on the labels necessitate 
a thorough examination of the garment. As in many other areas of 
Jewish law, the determination and assertion that a garment is 
“Shaatnez-free” must be made by a ohna trh who is an expert in the 
field. 
Questions for Thought and Study 
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1. What did the last three plagues (locusts, darkness, and death of 
the firstborn) have in common that they are placed separate from 
the other plagues in this week’s parasha? See Abarbanel 10:1 
2. How does Moshe inform Pharaoh of the proper way to celebrate 
a dj? See Ha’amek Davar 10:9 
3. What was different regarding Moshe’s raising his hand to heaven 
in the case of the plague of darkness and his raising of his hands at 
the splitting of the sea? See Rabbeinu Bachya 10:21 
4. Why does the Torah need to tell us that Hashem caused the 
Egyptians to have an affinity for Bnei Yisrael? See Abarbanel 11:3 
5. Was it prohibited for Bnei Yisrael to eat chometz (unleavened 
bread) while they were still in Egypt eating the Pesach sacrifice? 
See Ramban and Rashi 12:39 
6. What are two etymologies for the word ",pyIy" describing the 
tefillin of the head? See Ramban 13:16 
Answers: 
1. In connection with those three plagues, the land of Egypt is 
described as falling into “darkness” ("QJj"). 
2. Moshe delineates that young children, elders, and sheep are all 
needed to help celebrate the dj that Bnei Yisrael would have if they 
left Egypt. One cannot celebrate a holiday properly without 
thanking Hashem with the entire family. 
3. During the plague of darkness Moshe was told to raise his hands 
to ohnJ (heavens), but not literally. He was being directed to pray 
that nature (gcy) be overturned and for the plague of darkness to 
commence. At the splitting of the sea, Moshe literally raised his 
hands over the sea to effect the miracle of the splitting of the sea. 
4. It would be natural for the Egyptians to hate Bnei Yisrael due to 
all the preceding plagues. Hashem miraculously changed the 
attitude of the Egyptians so that they would give gifts to Bnei 
Yisrael. 
5. According to Rashi, the prohibition of eating chometz did not 
apply when Bnei Yisrael were leaving Egypt. (They only baked 
matzos as they did not have time as they were leaving in haste from 
Egypt.) According to Ramban, the prohibition of chometz did apply 
in Egypt and the matzos that they made were in Egypt but also upon 
exiting Egypt due to the haste of Pharaoh. 
6. One explanation is that it comes from the root word ;y (speech). 
The tefillin is a sign of “speech” that Bnei Yisrael were freed from 
Egypt. Another explanation is that the root is from the word 
",pyIy", which is a head ornament that covers the front of the 
forehead. This ornament is similar to the Jtr kJ ihkhpT 
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Rabbi's Message 
Dedicated as a Zechus Refuah Shileima for Dovid Avraham ben Miriam 
Into Unchartered Waters 
The Jewish people were on the go. The long-awaited time of the Exodus 
had finally come. But, it couldn't have been easy. 
The goal was to bring the Jewish people to a state of being a princely 
and G-dly people. This would be no small accomplishment. They had 
been slaves for so many years. Not only would circumstances have to 
change, they themselves would have to change. But, they were up to 
the task and they put their best foot forward. 
Some commentaries suggest that the commandment the Jews were 
given on the eve of the Exodus was meant to ease their transition into 
their new status. "Speak to the people and they shall request from the 
Egyptians silver and gold vessels." (Shimos 11:2) To ask their former 
taskmasters for gifts was not necessarily an easy thing for all Jews to 
do. For many, like to some Jews after the Holocaust, such gifts-- 
perhaps called "reparations"-- seem like "blood" or "sin" money. 
However, that is not really what these gifts were. They were 
expressions of admiration, ushering the Jews into their new status as a 
"Light onto the nations." As the Torah tells us, the Egyptians viewed 
the Jews with grace, and also "Moshe was very great in their eyes." 
(Shimos 11:3) 
Often in life people reach a comfort zone in which they are happy with 
the predictable even if it is, in an extreme case, an abusive situation, or 
just a wasteful way to spend the rest of one's life. A noted therapist 

writes of a repetitive family dynamic in which the seven-year-old boy 
would bang a spoon loudly for the longest time. Eventually his mother 
would say to his father, "Can't you make him stop that?" Dad would 
look up from his paper and scream, "Stop it!" The boy would jump in 
fright, cry, and then be cuddled by mom who then screamed at dad, "I 
asked you to get him to stop, I didn't ask you to scream at him." After 
a few minutes the boy would find another irritating way to get attention, 
and the pattern would repeat. While no one truly enjoyed the dynamic, 
it was predictable and left them in their familiar comfort zone. 
(Difficult Conversations, by Stone, Patton, and Heen) 
Similarly in life people arrive at an emotional comfort zone. They may 
become accustomed to feeling disenfranchised, unheard, or bossed 
around. Sometimes people become so accustomed to making excuses 
that when things finally stabilize they have trouble morphing into 
productive mode. Change, especially internal change, is not easy. But, 
it is worth it. Growing up, taking charge, enables us to become all we 
can be. 
I recall vividly the words of a high school principal at graduation. He 
told the graduates, "Until now most of the tasks that you did were done 
because you were assigned them by your teacher. As you graduate a 
great change is about to occur. You will no longer be forced by rules 
and tests to do what we expect of you. It will be up to you to take 
responsibility, and to put yourself in a place of structure so that you 
take charge of your life." 
It occurred to me that there are two types of "perpetual students." One 
type is good. That is the lifelong learner who, in class or out of class, 
continues to grow internally and externally from life experience and 
opportunity. But there is a "perpetual student" that has emotionally 
never quite graduated from school. He or she awaits the command that 
never seems to come because he or she is no longer in school. They 
obediently take what life offers them not realizing that they are free to 
proceed on a great life journey to discover their own princeliness and 
G-dliness. 
The prophet relates Hashem's admiration for the Jewish people for this 
great step that they took for themselves and for mankind, as they left 
Egypt. "The love you showed Hashem in your bridal days," when, you 
began as a nation, and followed Hashem trustingly from an existence 
you were familiar with, into an existence of vision and eternity. 
With best wishes for a wonderful Shabbos! 
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Covenant & Conversation 
The Necessity of Asking Questions 
Bo -5777 / 2017 
It is no accident that parshat Bo, the section that deals with the 
culminating plagues and the exodus, should turn three times to the 
subject of children and the duty of parents to educate them. As Jews 
we believe that to defend a country you need an army, but to defend 
a civilisation you need education. Freedom is lost when it is taken 
for granted. Unless parents hand on their memories and ideals to the 
next generation – the story of how they won their freedom and the 
battles they had to fight along the way – the long journey falters and 
we lose our way. 
What is fascinating, though, is the way the Torah emphasises the 
fact that children must ask questions. Two of the three passages in 
our parsha speak of this: 
And when your children ask you, ‘What does this ceremony mean 
to you?’ then tell them, ‘It is the Passover sacrifice to the Lord, who 
passed over the houses of the Israelites in Egypt and spared our 
homes when He struck down the Egyptians.’ (Ex. 12:26-27) 
In days to come, when your son asks you, ‘What does this mean?’ 
say to him, ‘With a mighty hand the Lord brought us out of Egypt, 
out of the land of slavery. (Ex. 13:14) 
There is another passage later in the Torah that also speaks of 
question asked by a child: 
In the future, when your son asks you, “What is the meaning of the 
stipulations, decrees and laws the Lord our God has commanded 
you?” tell him: “We were slaves of Pharaoh in Egypt, but the Lord 
brought us out of Egypt with a mighty hand. (Deut. 6:20-21) 
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The other passage in today’s parsha, the only one that does not 
mention a question, is: 
On that day tell your son, ‘I do this because of what the Lord did 
for me when I came out of Egypt.’ (Ex. 13:8) 
These four passages have become famous because of their 
appearance in the Haggadah on Pesach. They are the four children: 
one wise, one wicked or rebellious, one simple and “one who does 
not know how to ask.” Reading them together the sages came to the 
conclusion that [1] children should ask questions, [2] the Pesach 
narrative must be constructed in response to, and begin with, 
questions asked by a child, [3] it is the duty of a parent to encourage 
his or her children to ask questions, and the child who does not yet 
know how to ask should be taught to ask. 
There is nothing natural about this at all. To the contrary, it goes 
dramatically against the grain of history. Most traditional cultures 
see it as the task of a parent or teacher to instruct, guide or 
command. The task of the child is to obey. “Children should be 
seen, not heard,” goes the old English proverb. “Children, be 
obedient to your parents in all things, for this is well-pleasing to the 
Lord,” says a famous Christian text. Socrates, who spent his life 
teaching people to ask questions, was condemned by the citizens of 
Athens for corrupting the young. In Judaism the opposite is the case. 
It is a religious duty to teach our children to ask questions. That is 
how they grow. 
Judaism is the rarest of phenomena: a faith based on asking 
questions, sometimes deep and difficult ones that seem to shake the 
very foundations of faith itself. “Shall the Judge of all the earth not 
do justice?” asked Abraham. “Why, Lord, why have you brought 
trouble on this people?” asked Moses. “Why does the way of the 
wicked prosper? Why do all the faithless live at ease?” asked 
Jeremiah. The book of Job is largely constructed out of questions, 
and God’s answer consists of four chapters of yet deeper questions: 
“Where were you when I laid the earth’s foundation? … Can you 
catch Leviathan with a hook? … Will it make an agreement with 
you and let you take it as your slave for life?” 
In yeshiva the highest accolade is to ask a good question: Du fregst 
a gutte kashe. Rabbi Abraham Twersky, a deeply religious 
psychiatrist, tells of how when he was young, his teacher would 
relish challenges to his arguments. In his broken English, he would 
say, “You right! You 100 prozent right! Now I show you where you 
wrong.” 
Isadore Rabi, winner of a Nobel Prize in physics, was once asked 
why he became a scientist. He replied, “My mother made me a 
scientist without ever knowing it. Every other child would come 
back from school and be asked, ‘What did you learn today?’ But my 
mother used to ask: ‘Izzy, did you ask a good question today?’ That 
made the difference. Asking good questions made me a scientist.” 
Judaism is not a religion of blind obedience. Indeed, astonishingly 
in a religion of 613 commandments, there is no Hebrew word that 
means “to obey”. When Hebrew was revived as a living language 
in the nineteenth century, and there was need for a verb meaning 
“to obey,” it had to be borrowed from the Aramaic: le-tsayet. 
Instead of a word meaning “to obey,” the Torah uses the verb 
shema, untranslatable into English because it means [1] to listen, 
[2] to hear, [3] to understand, [4] to internalise, and [5] to respond. 
Written into the very structure of Hebraic consciousness is the idea 
that our highest duty is to seek to understand the will of God, not 
just to obey blindly. Tennyson’s verse, “Theirs not to reason why, 
theirs but to do or die,” is as far from a Jewish mindset as it is 
possible to be. 
Why? Because we believe that intelligence is God’s greatest gift to 
humanity. Rashi understands the phrase that God made man “in His 
image, after His likeness,” to mean that God gave us the ability “to 
understand and discern.” The very first of our requests in the 
weekday Amidah is for “knowledge, understanding and 
discernment.” One of the most breathtakingly bold of the rabbis’ 
institutions was to coin a blessing to be said on seeing a great non-
Jewish scholar. Not only did they see wisdom in cultures other than 
their own, they thanked God for it. How far this is from the narrow-
mindedness than has so often demeaned and diminished religions, 
past and present. 

The historian Paul Johnson once wrote that rabbinic Judaism was 
“an ancient and highly efficient social machine for the production 
of intellectuals.” Much of that had, and still has, to do with the 
absolute priority Jews have always placed on education, schools, 
the beit midrash, religious study as an act even higher than prayer, 
learning as a life-long engagement, and teaching as the highest 
vocation of the religious life. 
But much too has to do with how one studies and how we teach our 
children. The Torah indicates this at the most powerful and poignant 
juncture in Jewish history – just as the Israelites are about to leave 
Egypt and begin their life as a free people under the sovereignty of 
God. Hand on the memory of this moment to your children, says 
Moses. But do not do so in an authoritarian way. Encourage your 
children to ask, question, probe, investigate, analyse, explore. 
Liberty means freedom of the mind, not just of the body. Those who 
are confident of their faith need fear no question. It is only those 
who lack confidence, who have secret and suppressed doubts, who 
are afraid. 
The one essential, though, is to know and to teach this to our 
children, that not every question has an answer we can immediately 
understand. There are ideas we will only fully comprehend through 
age and experience, others that take great intellectual preparation, 
yet others that may be beyond our collective comprehension at this 
stage of the human quest. Darwin never knew what a gene was. 
Even the great Newton, founder of modern science, understood how 
little he understood, and put it beautifully: “I do not know what I 
may appear to the world, but to myself I seem to have been only a 
boy playing on the seashore, and diverting myself in now and then 
finding a smoother pebble or prettier shell than ordinary, whilst the 
great ocean of truth lay all undiscovered before me.” 
In teaching its children to ask and keep asking, Judaism honoured 
what Maimonides called the “active intellect” and saw it as the gift 
of God. No faith has honoured human intelligence more. 
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Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Bo 
This month shall be for you the beginning of the months. (12:2) 
Time is our most precious Divine gift. Time is life. When we give someone 
our time, we are giving him a part of our life. The time we give up is a part 
of our life, which we can no longer retrieve. Thus, it is best that we take 
great care in how we spend that time. The quantity and quality of time we 
spend with our children manifests how much we value our relationship with 
them. If our relationship is all about talk, but does not involve our input of 
time, it is a sad commentary on that relationship. 
As Yidden, we must view time not, merely from an objective perspective, 
but rather, a subjective perspective, as well. We fill time with meaning; 
otherwise, it goes by and is wasted. We have the opportunity to elevate time 
when we use it appropriately. We can sanctify time by using it for devarim 
she'b'kedushah, holy observances. Therefore, the first mitzvah with which 
we were commanded as we prepared to leave Egypt was the mitzvah of 
Kiddush HaChodesh, Sanctifying the New Moon. This is the process in 
which we declare a certain day to be Rosh Chodesh. At the beginning of 
the month, the calendar year was determined by the bais din, Jewish court. 
The decision rendered by the bais din determined when the various Yamim 
Tovim, Festivals, occur. This is unlike Shabbos, which occurs every seven 
days, regardless of the calendar date. Shabbos is determined by Hashem; 
the Festivals, by man. 
Sforno observes the distinct connection between Yetzias Mitzrayim, the 
Egyptian exodus, with the ensuing freedom from slavery, and the mitzvah 
of Kiddush HaChodesh, sanctifying time vis-?-vis the new moon. Slaves 
have no clear perception of time, since it does not belong to them. They 
work for a master. Thus, their time is his. Only a free man who has limited 
control over his time can spend his time properly. He may, therefore, 
sanctify it. The concepts of freedom and the sanctity of time go hand in 
hand, for they define the quality of one's life. 
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Of all of the "things" that Hashem created, only Shabbos represents the 
sanctity of time that was blessed by Hashem. Shabbos thereby became an 
experience in time permeated by Heavenly sanctity. The following 
discussion between two Chassidic Masters underscores this idea. The 
Kotzker Rebbe and the Vorker Rebbe were debating the holiness of certain 
mitzvos. The Vorker maintained that the mitzvah of Succah has greater 
sanctity than the Four Species. We are busy preparing for their use, 
purchasing the finest, most pleasant, perfect and beautiful species; once 
they are used, however, the holiness departs from them. When a Jew sits 
within the confines of the Succah, he is ensconced in kedushah, holiness; 
he is surrounded by the mitzvah. Thus, Succah should be considered the 
greatest mitzvah. The Kotzker countered with the mitzvah of Shabbos. A 
Jew can leave the Succah, and the holiness no longer encompasses him. A 
Jew, however, cannot walk out of Shabbos. The sanctity of time is the 
ultimate sanctity, since it embraces him wherever he goes. Life is measured 
in time; therefore, time is life. A life whose "time" is holy is a holy life. A 
life whose "time" has been wasted is essentially without meaning and is of 
limited value. Hashem grants life; who are we to waste it? 
And it shall be that when your children say to you, "What is this service 
to You?" (12:26) 
The Mechilta considers this to be the question presented by the ben rasha, 
wicked son. He has removed Hashem from the service, refusing to 
recognize that what the rest of the family is doing is Divinely ordained. The 
wicked son has essentially removed himself from the community. This is a 
common excuse: "I do not have to do this, because I am not Orthodox." 
Being Orthodox is not a choice. Reneging Orthodoxy is also not a choice. 
One either follows the law, or he does not. Excuses to justify one's errant 
behavior, to assuage one's guilt, are meaningless. On the other hand, the 
fact that the wicked son attends the Seder and interacts with his family - 
regardless of the nature and tenor of his comments - is in and of itself a 
major step in the right direction. The four sons and their questions are a 
highlight of the Seder experience and offer much material for homiletic 
exposition. One of the more insightful interpretations, attributed to the 
Lubavitcher Rebbe, Horav Yosef Yitzchak Schneersohn, zl, has profound 
meaning today. The Rebbe suggested that the four sons, in fact, represent 
the four generations of the American experience. The wise son represents 
our European roots, the generation of the grandparents who came to this 
country, their European garb and their way of life and burning idealism still 
intact. They were pious, displayed a love of learning, and possessed a 
profound knowledge of tradition, but were a bit too naive. They did not 
realize the spiritual vacuum which existed here. 
The members of the first generation which was raised in America's 
"melting pot" soon rejected their parents' customs, way of life and 
adherence to tradition. Their son considered himself a new person in a new 
country, forging for himself a new tradition. This son, whom we will call 
the ben rasha, resented his parents, considering them odd for not adopting 
the American way of life, which was clearly more "satisfying" both 
culturally and economically. Indeed, many of these first generation sons 
amassed great fortunes, which they used to build their personal empires 
devoid of Torah, mitzvos and respect for tradition. Their goal was to 
distance themselves as far as possible from the shtetl by assimilating totally 
into American culture. 
Their son was confused. At family gatherings, and also when he went to 
the nursing home where they "kept" his grandparents, he saw individuals 
who looked and acted diametrically different from his parents. On Shabbos, 
when Zaidy was there, his parents put on a show. Sadly, only Zaidy could 
make Kiddush. Dad could hardly read, and "son" could not even decipher 
the letters. So, this son just simply asks, Ma zos? "What is this?" He is 
unable to figure out why his father and grandfather are at such odds with 
one another. It certainly is having a harmful effect on him and his 
relationship with Judaism. It is, thus, no wonder that his son, the fourth 
generation, is the child who does not even know what to ask. He never had 
the advantage of seeing his great-grandparents. They were gone and buried 
by the time he appeared on the scene. Their pictures were even gone! He 
knows only his self-loathing, assimilated grandfather, who cringes at the 
mention of tradition. His religiously-confused father is pathetic. So, what 
is he to do? He is unable to ask. This is America of today, where children 
wonder whose birthday it is when they see their great-grandmother light 
Shabbos candles. How sad that this is so true. 
The story gets worse: There is a fifth child who does not even know that it 
is "Passover," or what this festival represents; or yet worse: He does not 

even know what Judaism is. The wicked son may have serious religion 
issues, but at least he has shown up at the Seder. The fifth son is the one 
whom we must seek out before it is too late. 
Why is the wicked son at the Seder? Is it guilt? Perhaps it is his conscience 
speaking to him. The other day, I had occasion to speak with a man who, 
for all intents and purposes, fits the description of the ben rasha. Despite 
his bitterness, we happen to be friendly. I asked him, "Fred, why do you 
attend the Seder every year at your brother's home? After all, you are far 
from observant. You are constantly putting down ritual and tradition. 
Whenever you find a degrading article or hear of a disgraceful incident 
concerning an Orthodox Jew, you get on your, 'I told you so,' stand. Why 
do you attend the Seder?" His response shocked me. "I come because I want 
them to know that they are to blame for what I have become." He then 
rambled on with his usual litany, with his laundry list of complaints against 
the observant Jews. Obviously, it is a way of justifying his behavior, but it 
is a perspective which we should not ignore. 
Horav Sholom Schwadron, zl, spoke every Shabbos at the Zichron Moshe 
shul. One Shabbos, he banged on the shtender as he cried out, "Jews of 
Zichron Moshe! One day when we come before the Heavenly Tribunal, we 
will be called to task for chilul Shabbos and shaving with a razor!" The 
assembled crowd was shocked. The Jews of Zichron Moshe were devout 
and observant. The mere mention of such sins in connection with these 
people was ludicrous. Then an explanation followed. Rav Sholom and his 
close friend, Horav Ezra Barzal, zl, heard concerning a certain barber in the 
area that he used a razor when shaving his customers. They could not 
prevent the customers from doing so, but they could speak with the 
offender. The man was impossible. An immigrant from Eastern Europe 
who grew up with little religion, he was not prepared to risk his livelihood 
for some "archaic" laws. The rabbanim were relentless, visiting him weekly 
until he acquiesced to their requests. A number of months went by and, 
suddenly, word reached them that the barber was back to being open on 
Shabbos and using a razor for shaving. They returned to the barber shop 
and asked for an explanation. 
"It was one year after my father had died, and I wanted to say Kaddish. I 
obtained a kippah and went to the Zichron Moshe shul where there is never 
a shortage of minyanim. I entered the shul to see a sign emblazoned with 
the words: It is prohibited to speak during prayer and reading of the Torah. 
Right in front of the sign a money exchange is going on; people are 
discussing the going rate of exchange for various currencies - and this is all 
taking place while davening is going on in the various rooms! You 
rabbanim are coming to rebuke me - what about them? (Obviously, those 
who were praying were not speaking, but a person sees what he wants to 
see. Likewise, the wicked son who attends the Seder and wants to blame 
everybody but himself for his spiritual downfall has a jaundiced eye on 
religion; he seeks any way to justify his errant behavior.) 
Rav Sholom continued, "Now, you know why we will have to give an 
accounting for chilul Shabbos and shaving with a razor!" We must be 
acutely aware that he who wants an excuse for turning his back on 
Yiddishkeit will find it. We, however, should not make it easy for him to 
find it. 
And you shall tell your son on that day, saying, "It is because of this that 
Hashem acted on my behalf when I left Egypt." (13:8) 
As presented in the Haggadah, this pasuk is both the response to the ben 
rasha, wicked son, and to the lack of questioning by the she'eino yodea 
lishol, child who does not realize or know that there is much to question 
concerning the Pesach observance. The parents of such a child must 
endeavor to pique his curiosity. They have an obligation to guide and teach 
him that he is not like everyone else. He has a destiny, a historic mission, 
to carry on the legacy of the Exodus and its seminal standing as the critical 
commencement of our becoming a nation. Our children must know that 
they are part of a historical continuance, a nation whose mission in life 
supersedes that of all others. 
Interestingly, the response -- or lesson in Jewish history which we convey 
to the she'eino yodea lishol -- is similar to the one which we give to the 
rasha, wicked son. We tell him that had he been in Egypt and scoffed at the 
commandments, he would have had no part in the Exodus. Why do the son 
who knows nothing and the one who cares about nothing receive the same 
response? Simply, the Baal Haggadah is intimating to us that, if we have a 
child who is uninitiated in Torah, who is unschooled and unsophisticated 
in the Jewish religion, we must open up to him and teach him. Otherwise, 
he will end up on a downward spiral and end up being a rasha. One either 
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rejects, or one never learns. In any event, his lack of knowledge can be 
spiritually devastating. In the sequence presented by the Baal Haggadah, 
the wicked son, due to his spiritual alienation, should have been the last 
son, following after the son who knows not what to ask; surprisingly, 
instead, he follows immediately after the wise son. Why are they together? 
Why grant the wicked son such a prominent position? 
Apparently, the chacham, wise son, belongs next to his errant brother who 
now carries the title of wicked son. A wise man is one who cares about 
others. He who hoards his wisdom and refuses to share it with those who 
are not as fortunate is no different than a wealthy miser who benefits from 
his wealth. 
The Tzadik, Horav Mendel, zl, m'Vorka teaches, "When does one know 
that he is close to Hashem? When you see that, you are close to people! Go 
out to the street and see if you feel close to every person you see. If you 
care about them all, then you are close to Hashem. If, however, when you 
walk the streets, you cast a jaundiced eye on every person, or you have 
something negative to say about every other fellow, then you are not secure 
in your relationship with Hashem." 
When Bisyah, Pharaoh's daughter, saw an infant in a basket within the 
reeds, she remarked to his cries, Mi'yaldei ha'Ivrim zeh, "He is from the 
Jewish infants." Why did the Torah not simply write: "This is a Jewish 
child"? Why did the Torah include all the Jewish infants in the phrase? 
Possibly, it is because when one Jew cries, they all cry. We care for one 
another. Caring about our fellow Jew is (or should be) an inherently Jewish 
character trait. A distraught father came to Horav Yitzchak m'Vorka and 
cried, "Rebbe, I cannot take it any longer. My son is gravely ill. For all I 
know, by now he could be on his death bed. Please Rebbe, pray that he 
recuperates and lives." 
The Vorkar (as he was reverently called) closed his eyes and began to sway 
back and forth. A few minutes went by; the Rebbe opened up his eyes, 
looked at the father and said, "I regret that I was unsuccessful in my 
entreaty. I tried, but the Heavenly gates are sealed. My prayers were unable 
to penetrate the Heavens. Quickly, return home. You are needed there." The 
father bowed his head and began to weep profusely, but what more could 
he do? He had prayed; he had gone to the holy Vorkar Rebbe, who had also 
prayed. Heaven had more or less given its response. He returned to his 
coach and left for home. A half hour went by, and he heard the sound of a 
wagon quickly approaching. He turned around to see the holy Vorkar 
coming up behind him. He stopped his coach, allowing the Rebbe to catch 
up. The Rebbe alighted from his wagon and said, "Wait here; I have 
something to say to you." 
The Rebbe motioned the man to sit down with him on the side of the road. 
The Rebbe looked at the man and said, "When you left, I was engulfed with 
sadness. It broke my heart that I was unable to help you, to in some way 
ease your plight. I then realized that while I could not affect a cure for your 
son's illness, I could at least cry together with you! This is why I came." 
The Rebbe proceeded to weep incessantly. 
The scene was heart rending: the holy Rebbe sitting on the ground next to 
the distraught father, sitting together crying mournfully. Ironically, the 
father realized that the Rebbe was crying with greater intensity than even 
he was crying. This motivated the father to cry even harder. A short while 
went by, and the Rebbe motioned to the father to stop crying. "Go home. 
Your son has been cured. The illness has turned around. Your son will live." 
"What happened?" asked the father. "The Heavens opened up to our tears." 
And you shall tell your son on that day, saying," It is because of this that 
Hashem acted on my behalf when I left Egypt." (13:8) 
In the Haggadah, this is the father's response to his errant son, the ben rasha, 
wicked son. He makes a derisive statement, and his father responds with a 
litany underscoring his historical connection with yetzias Mitzrayim, the 
Egyptian exodus. Does the response really clarify anything in the wicked 
son's mind? For that matter, is the wicked son really seeking an answer? 
When someone reaches the point of derision, nothing anyone says really 
matters to him. He is interested only in "hit and run," ridiculing and 
skewering the subject of his derision and leaving, supposedly satisfied that 
he has shot his bullets. I think that we misunderstand the ben rasha, wicked 
son. First of all, the mere fact that he attends the Seder with the rest of the 
family is in and of itself an indication of his troubled life. His animus might 
be expressed toward the religion from which he alienated himself and 
against his family, but his true loathing is for himself. He has great 
difficulty reconciling himself with his errant behavior, so he lashes out at 

those who had the courage to maintain their commitment to the way of life 
and conviction that had always been a part of their lives. 
What aspect of his question defines him as a rasha? How does the father's 
response change anything? His son continues to loath. The wicked son tells 
his father: "You are wrong. Why spend an entire evening focusing on the 
past? Memories are wonderful if one has nothing else. What about the 
present? Think of today, not days gone by. Times have changed. We are no 
longer slaves in Egypt; we are free men. Archaic ideas are out of touch with 
today's progressive society." Little does he know that it is those "archaic" 
ideas that enhance the present. They set the foundation for a sustainable 
future. Regrettably, one cannot argue with the ben rasha on this level. The 
only way he will ultimately understand his father's position is if he sees 
personally the fallacy of his beliefs, and, in contrast, the verity of his 
father's way of life. 
One thing is clear: the ben rasha wants nothing to do with tradition. Torah 
and ritual are out of touch with "today." He is concerned with how the 
outside world of today views him. If his appearance stands out, if his way 
of life is different than the prevailing culture adopted by society in order to 
satisfy their desires, then he wants no part of it. In short, he is an insecure 
person and being different exacerbates his insecurity. He seems clueless 
concerning ritual and tradition, referring to them as hard work. To him, 
mitzvah observance is work, and he conceives what Hashem demands of 
us as subjugation, no different from the slave labor to which we were 
subjected in Egypt. 
What a veritable characterization of the Jew who has alienated himself from 
all forms of tradition. The secular-oriented Jew who has divorced himself 
from tradition views ritual as demanding work, impeding his freedom. I 
recently came across an article by an outspoken critic of Orthodoxy, 
suggesting: that all reference to the rebuilding of the Bais HaMikdash be 
removed from our prayer books; and that Tisha B'Av, our national day of 
mourning and yearning for the return of the Temple, be amended. 
Tradition, ritual, history, remembrance are terms which the ben rasha wants 
extirpated from the Jewish lexicon. I think, if he would have his way, he 
would do away with the term "Jewish." It is too exclusive. 
The father is confronted with a problem. On the one hand, he is happy that 
his entire family managed to come to the Seder. On the other hand, his 
errant son, who has allowed the outside influences to permeate his mind, is 
spewing forth his diatribe against religion, a diatribe which is really an 
expression of his own self-loathing but, nonetheless, disturbing and 
exerting a negative influence on the rest of the family. 
We must also take in consideration that this is a father responding to his 
son. As disappointed as the father is with his son's derisiveness, he is still 
his son whom he loves. A parent may never lose sight of the painful truth. 
It is not easy for the father to tolerate his son's insolence, but at least he 
came to the Seder. Thus, to lash out and give his son the tongue dressing 
that he deserves would only serve to alienate the son even more. To ignore 
his criticism would be worse. It would give the appearance of capitulation, 
of acquiescence. 
Therefore, we blunt his teeth by diminishing the potential harm his words 
can have. In response to the son's shameful denunciation of our tradition, 
his belittling of the Passover Seder commemorating the slavery and 
eventual liberation from Egypt, the father focuses -- not on replying to his 
critique-- but rather, on showing him what he really is. He explains that this 
is not work, but ritual: not simply a commemoration, but a celebration of 
how far we have come from those days of bondage: a time to pay gratitude 
to Hashem, Who has been with us through thick and thin. His father tells 
him that, by his attitude and actions, he has removed himself from the ranks 
of those who should celebrate: "It is not the ritual and tradition that is 
flawed; it is you my son, who has distanced himself from Hashem and His 
People." In order to celebrate freedom one must experience the bondage 
and persecution - or, at least, empathize with those who did. To deride those 
who maintain their conviction is to reveal one's true, inner flawed self. 
The father sees his son in his unembellished debasement. Covering up will 
be to no avail. His son talks like an assimilated Jew who has turned his back 
on the religion for which his ancestors had died. A father, however, is a 
father. To let his son's diatribe go unchecked might negatively influence 
the rest of the family. To come down hard on his son might push him over 
the edge, so that the father will lose him completely. At least he showed up 
at the Seder. Next year, he might not come altogether. 
The only option is hakheh es shinav, "Blunt his teeth"; "hit back," but not 
hard; stun him, take out some of his sting; humble him - but do not destroy 
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him. "Had he been there, he would not have been redeemed." Redemption 
is a process. First, one must be a slave, feel the pain, and maintain his 
conviction to be deserving of redemption. The one who denies the bondage 
has no business celebrating the redemption. He wanted no part of the 
travail; why should he enjoy the salvation? 
Hakheh es shinav, "Blunt his teeth." What do his teeth have to do with it? 
When a person smiles, his teeth are revealed. When a person is happy, 
satisfied, his teeth show. Teeth represent attitude. The wicked son cannot 
leave the table feeling that he bested his father: that smug feeling must be 
wiped off his face - otherwise, there is no chance of his return; plus, he will 
leave a harmful impression on the rest of the family. His father had to blunt 
his teeth -get rid of his smile, explain to him that he has not only removed 
himself from Yiddishkeit, he has also destroyed his future generations. 
They will not ever come to a Seder! If he wants to express his self-loathing 
in public, he may not be allowed to leave with a smile, indicating that he 
had succeeded. Perhaps if he leaves with his teeth blunted, i.e. without a 
smile, he will confront the truth: he is his own biggest enemy. 
Va'ani Tefillah 
Hashiveinu Avinu l'Sorasecha 
The word hashiveinu, return us, implies that we are returning to a place or 
to a concept to which we had once connected. When were we connected to 
the Torah to which we ask to be returned? Horav Eliyahu Lopian, zl, 
explains that, prior to birth, the fetus studies the entire Torah with a 
Heavenly Angel. When the infant emerges from the womb, the angel strikes 
him over his mouth, and everything that he has learned is immediately 
forgotten. Thus, we return to the Torah, which we actually had once 
mastered. Alternatively, every neshamah, soul, stood at Har Sinai and heard 
the entire Torah. We ask Hashem to return us to the state of Torah 
knowledge we experienced at Sinai. 
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Haftorah 
Parshas Bo: Yirmiyahu 46:13 
This week's haftorah reflects the painful reality that people do not learn 
from the past and history will undoubtedly be repeated. The setting is the 
Babylonian destruction of the Egyptian Empire. The prophet Yirmiyahu 
states in the name of Hashem, "I will direct my attention to the multitudes 
of Alexandria and to Pharaoh and all of Egypt...I will deliver them into the 
hands of their killer, Nebuchadnezar, the King of Babylonia." (46: 25,26) 
The Radak explains that these passages refer to a massive massacre 
predicted for Egypt and her Pharaoh. Radak reminds us that the Egyptian 
people have a long history of hostility towards the Jewish nation. After an 
extended period of calm following her devastation at the Sea of Reeds, 
Egypt resumed her hostility towards her Jewish neighbors. It resurfaced 
during the reign of the Egyptian premier, Shishak, who invaded the Land 
of Israel shortly after the demise of Shlomo Hamelech. During this 
vulnerable Jewish era, Shishak forced his way into Israel and cleared out 
the treasury of the king. Our Chazal (quoted in Rashi's commentary to 
M'lochim I, 14-6) cite that Shishak even had the audacity of stealing the 
glorious throne of Shlomo Hamelech. Egypt continued her hostility 
towards Israel, and after receiving heavy sums from Israel in exchange for 
military protection, betrayed her Jewish "ally" and abandoned her. But 
Egypt's final crime came when Pharaoh N'cho executed the pious King 
Yoshiyahu because he refused to allow Pharaoh's army to enter Israel 
enroute to Assyria. 
Because of this full record, Hashem decided that the time had arrived to 
repay Egypt for all her cruelty. Although, in truth, she had previously 
received forty years of exile, apparently this was not sufficient treatment 
for her. This time, a massive massacre was being planned and an 
appropriate execution was awaiting her Pharaoh. With this, Hashem would 
remind Egypt of the very special relationship He maintained with the 
Jewish people. Hashem's historic lesson to the earlier Pharaoh was 
characterized in His opening statement that the Jews are "My son, My first-
born" (Shmos4: 24). Through these words Hashem warned Egypt at the 
outset that her hostility toward His chosen nation would be repaid in full. 

And now, nearly a thousand years later, the time had come for Egypt to 
review this lesson. Egypt would soon be massacred in response to her 
cruelty and hostility towards Hashem's first born, the Jewish people. 
It is interesting to note the particular analogy Yirmiyahu uses when 
predicting the Babylonian army's invasion. He says "They cut down her 
forest, for the enemy could not be counted; they exceeded the locusts, 
beyond any imaginable limit." (46: 25, 26) Yirmiyahu compares the 
Babylonians to locusts invading the land in unimaginable proportions. In 
fact, he describes the totality of this massacre as even greater than the work 
of the locusts. This analogy seems to bring us back to the historic plague of 
locusts in this week's parsha. It suggests a corollary between the Egyptian 
plague in earlier times and the invasion of Egypt by the king 
Nebuchadnezar in later times. 
The explanation of this may be gleaned from the insightful words of the Kli 
Yakar in this week's sedra. He notes the Torah's introduction to the plague 
of locusts and explains it through a shocking Egyptian phenomenon. The 
Torah introduces the plague and states, "I have hardened the hearts of 
Pharaoh and his servants in order to place My signs in his midst. And for 
you to tell your children and grandchildren how I played with 
Egypt."(Shmos 10: 1, 2) "Why," asks the Kli Yakar, "was this introduction 
chosen for the plague of locusts and not for any other plague?" He responds 
by citing the testimony of Rabbeinu Chananel regarding an indisputable 
fact about the land of Egypt. Rabbeinu Chananel testifies that there has 
never been a locust invasion in Egypt since the massive plague of locusts 
sent to her by Hashem. Nowadays, even when all surrounding countries are 
infested with locusts these devouring insects will not penetrate the Egyptian 
borders. And if they remotely filter into Egypt they never destroy the 
existing crop. 
He explains that this miraculous phenomenon was meant to serve as an 
everlasting testimony about the plague of locusts. In response to Moshe 
Rabbeinu's plea for the removal of locusts the Torah states, "There did not 
remain one locust throughout the entire Egyptian border." (Shmos 10:19) 
Apparently, this passage became an everlasting statement and from that 
point and on locusts would never remain in the land of Egypt. This 
indisputable testimony reminds the world of Hashem's harsh response to 
Egypt for all the cruelty she showed His chosen people. The plague of 
locusts therefore deserves a special introduction stating the purpose for all 
the plagues, to tell of their occurrence to our children. Because, in fact, the 
plague of locusts and its everlasting testimony were to serve as the perfect 
vehicle through which to remember Hashem's revelations in Egypt. 
We now appreciate the perfect analogy of Yirmiyahu regarding the 
Babylonian invasion. The prophet was hinting to the fact that Egypt's 
attitude towards the Jewish people could not be condoned. They, more than 
anyone, should have anticipated the consequences of their cruel actions. 
The total absence of locusts from Egypt should have been a constant 
reminder to them of their past experiences for mistreating the Jewish 
people. Obviously no one could claim that Egypt hadn't been fairly warned. 
However, typically, people do not learn their lesson and history must 
undoubtedly be repeated. If the historic plague of locusts was not a 
sufficient reminder for them, then the present Babylonian "locusts" would 
do the trick. Hashem therefore ordered a full scale massacre for Egypt to 
repeat their earlier experience. They would once again realize that the 
Jewish people are very dear to Hashem and hostility towards them is 
certainly not a welcomed policy. Eventually Hashem will protect His 
people and respond to all hostility in a most befitting fashion.  
Text Copyright © 1998 Rabbi Dovid Siegel and Project Genesis, Inc. The author is Rosh Kollel of Kollel Toras Chesed of Skokie. Kollel Toras 
Chesed 3732 West Dempster Skokie, Illinois 60076 Phone: 847-674-7959Fax: 847-674-4023 kollel@arlin.net 
 

Rabbi Yaakov Asher Sinclair 

Ohr Somayach – Torah Weekly 
Overview 
G-d tells Moshe that He is hardening Pharaoh's heart so that through 
miraculous plagues the world will know for all time that He is the one true 
G-d. Pharaoh is warned about the plague of locusts and is told how severe 
it will be. Pharaoh agrees to release only the men, but Moshe insists that 
everyone must go. During the plague, Pharaoh calls for Moshe and Aharon 
to remove the locusts, and he admits he has sinned. G-d ends the plague but 
hardens Pharaoh's heart, and again Pharaoh fails to free the Jews. The 
country, except for the Jewish People, is then engulfed in a palpable 
darkness. Pharaoh calls for Moshe and tells him to take all the Jews out of 
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Egypt, but to leave their flocks behind. Moshe tells him that not only will 
they take their own flocks, but Pharaoh must add his own too. Moshe tells 
Pharaoh that G-d is going to bring one more plague, the death of the 
firstborn, and then the Jews will leave Egypt. G-d again hardens Pharaoh's 
heart, and Pharaoh warns Moshe that if he sees him again, Moshe will be 
put to death. G-d tells Moshe that the month of Nissan will be the chief 
month. The Jewish people are commanded to take a sheep on the 10th of 
the month and guard it until the 14th. The sheep is then to be slaughtered 
as a Pesach offering, its blood put on their door-posts, and its roasted meat 
eaten. The blood on the door-post will be a sign that their homes will be 
passed-over when G-d strikes the firstborn of Egypt. The Jewish People are 
told to memorialize this day as the Exodus from Egypt by never eating 
chametz on Pesach. Moshe relays G-d's commands, and the Jewish People 
fulfill them flawlessly. G-d sends the final plague, killing the first born, and 
Pharaoh sends the Jews out of Egypt. G-d tells Moshe and Aharon the laws 
concerning the Pesach sacrifice, pidyon haben (redemption of the first born 
son) and tefillin. 
Insights 
The Greatest Darkness 
“No man could see his brother, nor could anyone rise from his place…” 
(10:23) 
The greatest darkness is when we think we see other people — but we don’t 
really see them; they are just floating figures in the background of the 
landscape of our lives — mere bit-players from “Central Casting”. 
The result of “no man could see his brother” is that no one “could rise from 
his place” — the power of feeling sympathy becomes atrophied, dark and 
stunted. 
We can give others the lip-service of sympathy but our hearts can still be 
blind. 
In Hebrew the word for sympathy translates literally “to be a partner in 
grief”. 
Being a partner is not a spectator sport. 
It requires a “seeing” that is pro-active, that reaches out into the darkness 
of another’s life and joins that life to ease its pain. 
Source: based on the Chiddushei HaRim 
© 1995-2017 Ohr Somayach International - All rights reserved. Articles may be distributed to another person intact without prior permission. We also encourage you to 
include this material in other publications, such as synagogue or school newsletters. Hardcopy or electronic. However, we ask that you contact us beforehand for 
permission in advance at ohr@ohr.edu and credit for the source as Ohr Somayach Institutions www.ohr.edu  
 

Rabbi Yehuda Spitz - Ohr Somayach 

Insights Into Halacha 
Ice-Cold Sunshine 
Aah! The cool refreshing taste of “The Real Thing”! Is there anything 
(besides maybe baseball and apple pie) that is considered more American? 
Everyone also knows that around the world (pretty much) there is almost 
nothing more kosher than good, old-fashioned Coke. Why, you can even 
ask Grandma, that back in the day, before mp3s, microwaves, dishwashers, 
and even World War II, it was “Always Coca-Cola”. “The great national 
temperance beverage” was THE drink of choice for all, even the strict 
kosher consumer. 
But, it wasn’t always that way. We all have a certain person to thank for 
that, Rabbi Tuvia (Tobias) Geffen, Chief Rabbi of Atlanta, Georgia for 
many decades. He was one of the select few who actually knew the closely 
guarded secret ingredient in Coke. Back in the 1920s and 30s, Coke was 
looking to (and I’m sure still is) expand their market share when it came to 
their attention that if they received a hashgacha, then many more Jews (and 
others who look specifically for kosher products) would drink freely of the 
“pause that refreshes”. 
So, the directors approached the most likely candidate to grant Rabbinic 
supervision, Rabbi Geffen. Coke was, after all, invented and headquartered 
in Atlanta. He was more than willing to check it out, as many of his 
congregants were asking him about the kashrus status of Coke. 
Kosher Coke? 
His findings were mixed for, although technically the drink was kosher and 
was permitted to be drunk, it was questionable if he was allowed to give it 
his seal of approval to allow observant Jews to purchase it. The reason was 
that although they claimed it to be “as pure as sunlight”, it turned out that 
there was a non-kosher ingredient, later revealed to be animal-based 
glycerin, in the makeup of Coke, but it was only present in minute 
quantities. Therefore, it would be permitted to drink, for the non-kosher 
ingredient was battel b’shishim,(1) and therefore considered nullified. 
However, for him to grant Coke hashgacha posed a potential problem in a 
different category, that of “Ain Mevattelin Issur Lechatchila”.(2) This 

means that although if a non-kosher substance would accidentally fall into 
kosher food (as long as there was the prerequisite 60 times the amount of 
non-kosher that fell in) it would be permitted to drink, nonetheless, if one 
would add it on purpose with the express intention of nullifying it, the entire 
mixture becomes forbidden for the person who transgressed and for 
whomever he intended to benefit. 
The issue at stake here was that the Coca-Cola Company was obviously 
putting this non-kosher ingredient in the batch purposefully, as it was part 
and parcel of the Coke everyone knew and loved. 
On the other hand, it was not just a simple open-and-shut question, for the 
Coca-Cola Company was not owned or run by Jews, and quite obviously 
was not marketing Coke exclusively for Jews. 
Therefore, Rabbi Geffen was in a bit of a dilemma: Did this situation fall 
under the category of “Ain Mevattelin Issur Lechatchila” and therefore 
Coke would be unacceptable for purchase by the kosher consumer? And, 
even if it did not, and was permissible for purchase, was he allowed to give 
his hashgacha on a product that contained a non-kosher ingredient? 
Before we get to the punch line, let us “go through the inyan”. 
Non-Jewish Nullification 
Already in the 1500s, the Radbaz,(3) distinguishes between a scenario 
where a non-Jew nullifies non-kosher, where he is of the opinion that a Jew 
is allowed to eat of the mixture, as opposed to where a non-Jew is selling 
non-kosher, where he holds that it is forbidden for a Jew to purchase. He 
maintains that when a Jew is purchasing the item, it is as if he himself 
nullified it, and it therefore becomes assur, forbidden, for him to eat. Many 
halachic decisors concurred with his reasoning and likewise forbade a Jew 
from purchasing items that had non-kosher nullified inside of it.(4) 
However, the majority of Poskim disagreed with this rationale, concluding 
that it is improbable to make such a distinction,(5) as the Rambam himself 
held that it is acceptable to procure such items as long as it was done by a 
non-Jew, and is therefore suitable for purchase.(6) 
Still, to further complicate our case, the Tashbatz(7) made a further 
qualification to this permissible ruling, following the precedent of the 
Rashba and Raavad. They aver that although one may rely upon a non-
Jew’s nullification for purchase in infrequent circumstances, conversely, if 
the non-Jew is doing it for his job, or on a frequent basis, then certainly it 
is considered as if the Jew himself nullified it. Several Poskim agreed with 
this decision as well.(8) Following this ruling would seem to imply that 
Coke would have to be prohibited to the kosher consumer, as it is definitely 
mass produced. 
How About a Coke? 
So, now our being the wiser, having a rudimentary understanding of the 
issues involved, what did Rabbi Geffen decide to do?Feeling 
uncomfortable by having to make such a decision (sort of like between a 
rock and a hard place), where Gedolim through the ageshavetaken stands 
on both sides of the matter, he did the only thing he felt he could do – try 
to make shalom! He went to Coca-Cola and asked them to change their 
formula! Surprisingly, out of respect for him, the executives listened and 
the company removed the problematic ingredients, and replaced them with 
kosher alternatives (vegetable-based glycerin), making the soft drink 
kosher lechatchila for everyone, proving the adage that “things”, including 
kashrus, “go better with Coca-Cola”. 
Rabbi Geffen later published the whole account, as well as the halachic 
reasoning behind his actions, in his responsum.(9) Later halachic 
authorities as well ruled similarly to Rabbi Geffen’s sound logic and 
reasoning, averring that although there is what to rely upon regarding 
purchasing, nevertheless, when it comes to granting hashgacha, a Rabbinic 
authority should not give a seal of approval to an item that contains nullified 
issur.(10) In fact, Rav Moshe Feinstein zt”l classified doing so, if 
nullification is the only justification they are relying upon to proclaim the 
product kosher, as “mechuar hadavar”, utterly disgraceful or disgusting. 
So the next time you partake in a nice, cool, refreshing glass of Coke, you 
should think of Rabbi Geffen, as well as all the behind the scenes kashrus 
issues that went into making sure that even the kosher consumer can enjoy 
“the cold, crisp taste of Coke”.(11) 
Passover Passport to Refreshment 
There is actually more to the story. It turns out that another ingredient inside 
Coke was chametz, and as the laws of bittul do not apply to chametz on 
Pesach, Coke was therefore technically not kosher for Passover. At Rabbi 
Geffen’s behest, this ingredient was also replaced by a kosher l’pesach 
alternative. In fact, Coca-Cola was considered kosher for Pesach until the 
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“New Coke” debacle in the 1980s. When the company reinstated the 
“Original Coca-Cola Classic”, there was one minor change in the formula. 
Cane sugar was replaced with a cheaper alternative, high-fructose corn 
syrup. The one kashrus concern with this is that it is kitniyos, which 
Ashkenazim do not consume on Pesach.(12)That is why Coca-Cola, and 
other soft drinks, require specific Passover supervision. There are 
numerous die-hard Original Coke aficionados who drive many miles during 
the Passover shopping season to major metropolitan areas with a large 
Jewish concentration, just to purchase “the Coke with the yellow bottle 
cap”. For these fans, if it’s not the Passover Coke, it’s just not the “Real 
Thing”. 
Postscript: Coca-Cola: The First Hashgacha 
Interestingly, it is known that, historically, Rabbi Geffen was not actually 
the first to grant hashgacha on Coca-Cola. In certain regional markets, 
several Rabbonim had given hashgacha in the late 1920s and early 1930s, 
and the Vaadei HaKashrus of Buffalo, Chicagoand Rochesterlikewise 
followed. In fact, there were ads for kosher Coke published in the famed 
HaPardes Torah Journal. These ads contained a small letter from Rav 
Shmuel Aharon Halevi Pardes, the journal’s editor, that he visited the Coca-
Cola factory in Atlanta, and that they ‘revealed to him all of their secrets, 
including their secret formula’, and he found ‘hamashkeh Coca-Cola 
kosher lishtoso al pi hadin’. 
These Rabbanim included Rav Yaakov ‘JB’ Bienenfeld of New York, Rav 
Avraham Meir Franklin of Buffalo, and Rav Shmuel Aharon Pardes of 
Chicago himself, who, aside for being well known talmidei chachamim, 
were not exclusively relying on the lenient precedent of many Poskim 
[including the Noda B’Yehuda,Pischei Teshuvah andGilyon Maharsha, 
who followed the Ri Migash and Rambam’s permissive positions over that 
of the Rashba, Raavad, Tashbatz, and Shulchan Aruch HaRav et al.] 
regarding the nullificationofissur performed by non-Jews, even on a steady 
basis. They also maintained that since in this case the potential non-kosher 
ingredients, which, since added in such a miniscule amount were not being 
used for actual taste, originated from a laboratory that put them through a 
chemical change, they were no longer considered food and therefore 
permitted. Not only is this shittah supported by several Rishonim,(13) but 
Rav Pardes wrote extensively on this topic, including a letter to the Gadol 
HaDor, Rav Chaim Ozer Grodzensky zt”l, who agreed that it is indeed 
muttar.(14) 
Certainly, combining these factors, there is and was ample support for these 
renowned Rabbonim to grant hashgachah to Coke. As an aside and quite 
interestingly, according to historian Roger Horowitz’s recent book ‘Kosher 
USA: How Coke Became Kosher and Other Tales of Modern Food’, Rabbi 
Geffen and Rabbi Pardes actually exchanged halachic responsa on whether 
or not to rely on such, preceding and somewhat paralleling the later 
halachic debate regarding the permissibility of animal-based gelatin.(15) 
Still, Rav Tuvia Geffen’s actions, unheard of for the time, persuading the 
Coca-Cola Company to actually change their formula, a monumental 
contribution in upgrading the ingredients and ensuring that Coke had zero 
potential kashrus concerns, and was permitted unequivocally, set a public 
precedent for later Vaadei Kashrus to follow as well: Even if an item is 
deemed halachically kosher, to try to go above and beyond the letter of the 
law, making certain that there is no sheilah on the product in question. This 
encapsulated Rabbi Geffen’s greatness and is perhaps the reason that he is 
the one most commonly and closely associated with ensuring that “Coke is 
it” for the kosher consumer. 
This article was written in honor of my brother-in-law, Ezra Carter, who, 
as a native Atlantean, was the impetus for my interest and research in this 
inyan,andl’zechus for Shira Yaffa bas Rochel Miriam v’chol yotzei 
chalatzeha for a yeshua teikif umiyad. 
1. Although there are exceptions, this is the standard rule of nullification in 
halacha; if there is present 60 times the amount of non-kosher, then the non-
kosher substance is considered nullified, and the mixture permitted ex post 
facto. See Tur, Shulchan Aruch, and main commentaries (Yorah De’ah 98). 
2. See Shulchan Aruch (Yorah De’ah 99, 5). 
3. Shu”t Radbaz (vol. 3: 978; old print 547). 
4. See Chida (Shiyurei Bracha Y”D 99:5), Levushei Srad (Chiddushei 
Dinim, Hilchos Nosein Taam Lifgam 58: 153), Zechor L’Avraham (vol. 3: 
Y”D s.v. ‘Bitul’), Beis Avraham (Y”D vol. 2: 108, 13), Beis Yehuda (Shu”t 
Minhagei Ar’jil [Algiers] pg. 115, 3rd column, 68), Shu”t HaMaharshdam 
(53), and Shu”t HaRashbash (560). The Bach (Shu”t 123) implies this way 
as well, that purchasing from a non-Jew is considered ‘lechatchila’, and is 

therefore prohibited as bitul issur is only permitted b’dieved. The Minchas 
Yitzchok (Shu”t vol. 2: 28, 20) seems to be choshesh for this opinion as 
well. 
5. Shu”t Maharam Lublin (104), Minchas Yaakov (35: 2), Shu”t Noda 
B’Yehuda (Tinyana Y”D 56 and 57), Shu”t Beis Yitzchok (Y”D vol. 1: 
142, 8 and Kuntress Acharon 31), Shu”t Chasam Sofer (Y”D 82), Shu”t 
Ksav Sofer (O.C. 87), Pischei Teshuva (Y”D 134: end 8), Shu”t Imrei 
Binah (Dinei Bassar Bechalav V’Taaruvos 14; although he concludes that 
it is preferential to be machmir in both instances), Erech Hashulchan (Y”D 
99: 8), Zivchei Tzedek (ad loc. 36),and Shu”t Beis Shlomo (O.C. 97), that 
whatever was produced by a non-Jew is already considered ‘b’dieved’ and 
therefore permissible for purchase. Many contemporary authorities concur 
with this assessment, including Rav Eliyahu Gutmacher (Shu”t Mahar”a 
Gutmacher Y”D 32), Rav Henoch Padwa (Shu”t Cheishev HaEifod vol. 2: 
end 104, s.v. v’ata), Rav Moshe Feinstein (Shu”t Igros Moshe Y”D vol. 1: 
62 s.v. u’mdin, and 63; Y”D vol. 2: 32 and 41), Rav Betzalel Stern(Shu”t 
Betzeil HaChochma vol. 4: 89, 13 and 14; and 104, 18), his brother, the 
Debreciner Rav (Shu”t Ba’er Moshe vol. 3: 109, 21), and Rav Ovadiah 
Yosef (Shu”t Yabea Omer vol. 7, Y”D 7). 
6. Rambam (Hilchos Maachalos Assuros Ch. 3: 13). This is also the ruling 
of his rebbi, the Ri Migash (cited by the Ran in Avodah Zarah, 13b in the 
Rif’s pagination, s.v. v’hisi’u ledavar achar). 
7. Shu”t Tashbatz (vol. 3: 10), Shu”t HaRashba (vol. 3: 214; cited by the 
Beis Yosef, Y”D end 134 s.v. chometz, and by the Magen Avraham O.C. 
442: end 1), Raavad (cited by the Ran and Beis Yosef ibid). A case can be 
made for positing that this is also the Ran’s opinion, as he concludes his 
passage with the words of the Raavad. 
8. Shulchan Aruch HaRav (O.C. 442: 6, and Kuntress Acharon 5; who adds 
that ‘…b’Yoreh Deah hiskeemu hakol l’divrei HaRashba’), Chida (Birkei 
Yosef, Shiyurei Bracha Y”D 134: 4, Din 14 s.v. kol hamashkim), Shu”t 
Divrei Chaim (vol. 2: Y”D 53), Shu”t Maharam Shick (Orach Chaim 9), 
Shu”t Imrei Aish (vol. 1, Y”D 42), Shu”t Avnei Tzedek (Orach Chaim 51), 
Sdei Chemed (vol. 1, Klalim, Maareches Ha’Alef, 360, and in Pe’as 
HaSadeh 10), Arugas HaBosem (Kuntress HaTeshuvos 15), Shu”t Atzei 
Halevanon (Y”D 43 s.v. ach da), and Shu”t Tiferes Shmuel (17). 
Conversely, the Pischei Teshuva (Y”D 134: end 8) and Gilyon Maharsha 
(ad loc. s.v. kol; however and quite interestingly, in the beginning of 
Hilchos Taaruvos, Y”D 98 s.v. issur he implies that one needs to be 
machmir for a non-Jew mixing in issur frequently) conclude that the ikar 
follows the Noda B’Yehuda (ibid. s.v. v’amnam) who rules leniently based 
on the Rambam and Ri Migash over the Rashba and Raavad. The Noda 
B’Yehuda adds that the Shulchan Aruch himself implied this way 
[however, the Minchas Yitzchok (Shu”t vol. 2: 28, 9 - 18) questions this 
assessment, citing that the Shulchan Aruch in Y”D 134: 13 expressly rules 
like the Rashba; see how he deals with this difficulty at length, concluding 
that the Noda B’Yehuda was drawing a distinction between taam that was 
nirgash or not]. A similar assessment is given by the Seridei Aish (new 
print; vol. 2: 69 s.v ulam). On the other hand, although there is undeniably 
what to rely upon, other contemporary authorities nonetheless advise 
caution, and especially lechatchilla. In fact, the Melamed L’Hoyeel (Shu”t 
vol. 2, Y”D 29) only allows one to rely on this b’shaas hadchak. Others, 
including the Mahar”i Assad (Shu”t Yehuda Yaaleh vol. 2: 122), maintain 
that one who can be machmir ‘tavo alav bracha’. Rav Yosef Eliyahu 
Henkin (Eidus L’Yisrael pg. 177; and in his recent posthumously published 
Shu”t Gevuros Eliyahu vol. 2 - Y”D end 16 s.v. u’bvaday and 25) advised 
to be choshesh for this as well. See also Rav Shmuel Chaim Yaakov 
Gruber’s article in Kovetz Ohr Yisroel (vol. 30, pg. 123; who quite 
interestingly cites only the lomdus of Rav Geffen’s teshuva, with no 
mention of the practical outcome) and Rav Yisroel HaLevi Belsky’s Shu”t 
Shulchan HaLevi (Ch. 22: 2 and 25:1). 
9. Shu”t Karnei HaHod (vol. 2, last responsum in the sefer, titled ‘B’dvar 
Hamashkeh Ha-Coca-Cola’. This teshuva, perhaps the most famous in the 
annals of American history, has also been translated to English and can be 
found on the HebrewBooks website – 
http://www.hebrewbooks.org/pdfpager.aspx?req=2379&st=&pgnum=122
&hilite=. 
10. See Rav Moshe Feinstein’s Shu”t Igros Moshe (Y”D vol. 2: 41 s.v. 
v’im), Rav Moshe Sternbuch’s Shu”t Teshuvos V’hanhagos (vol. 1: 440), 
and Rav Menashe Klein’s Shu”t Mishnah Halachos (vol. 7: 113, 2). 
11. However, this was not the last time Coke’s kashrus status was 
challenged. In 1957, Cincinnati based Proctor and Gamble (P&G), the 
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source of Coke’s vegetable-based glycerin, changed their glycerin 
production lines from the batch processing method to a continuous flow 
system, making the kosher glycerin processed on the same lines as the non-
kosher animal equivalent, and thus, due to the issue of bleeyos, absorption, 
rendering its technically kosher vegetable glycerin non-kosher. Rav Eliezer 
Silver zt”l, Rav of Cincinnati and Rosh Agudas HaRabbonim of the United 
States and Canada, intervened, and at his behest, P&G constructed a 
parallel production line exclusive to vegetable based glycerin, and thus 
ensuring Coke’s kashrus. According to historian Roger Horowitz, in his 
recent book ‘Kosher USA: How Coke Became Kosher and Other Tales of 
Modern Food’, this modification came at a cost of $30,000, quite a large 
sum for the time. More recently, in January 2014, an anonymous writer in 
the controversial HaPeles newspaper in Jerusalem made an astonishing and 
entirely unsubstantiated claim that all Coca-Cola in the world nowadays, 
including that under strict hashgacha, is actually non-kosher. His 
misleading ‘findings’ were based on ‘an anonymous kashrus expert’ and 
the first half of Rav Geffen’s teshuva from 1935, with absolutely no 
mention of the responsa’s conclusion - how Rav Geffen persuaded Coke to 
change their formula and that it was subsequently rendered kosher ledivrei 
hakol! In response, this author submitted the full text of Rav Geffen’s 
teshuva, as well as a sharply written rejoinder ‘lehaamid davar al boryo’, 
which was consequently published to correct misconceptions. 
12. This was discussed at length in an article titled ‘The Halachic 
Adventures of the Potato’. 
13. Including Rabbeinu Yonah (cited by the Rosh in Brachos (Ch. 6: 38), 
as well as the Ran to Avodah Zarah 39a (17b s.v. misrach in the Rif’s 
pagination) regarding honey manufactured by non-Jews; see also Mogen 
Avraham (O.C. 216: 3 regarding musk); as well as the Machatzis Hashekel 
(Orach Chaim 427: end 45) who posits that the shittas hamachmirim is only 
applicable when the nullified product is explicitly added for taste or 
ma’amid purposes, which is seemingly not the case with Coca-Cola, as the 
glycerin was chemically altered and added in such minute quantities 
(.09%). 
14. See, for example, Shu”t Tzemach Tzedek (Lubavitch; Yoreh Deah 67), 
Yeshuos Yaakov (end Yoreh Deah 105), Shu”t Maharsham (vol. 3: 234), 
Shu”t Achiezer (vol. 2 - Y”D 11: 5), Shu”t Avnei Shmuel (20), Shu”t 
Chavalim B’Ne’imim (vol. 5: 17), Shu”t Tzitz Eliezer (vol. 6: 16, 9 - 11), 
and Sha’arim Metzuyanim B’Halacha (47: 5). There is also a novel 
approach raised by Rav Chaim Halpern in his maamar (from 5742) printed 
in sefer Zecher Shlomo (Sefer Zikaron for Rav Shlomo Zalman Goldshtoff, 
ppg. 547 - 557), that perhaps the Rashba and Raavad were only referring to 
the issurim of non-Jews mass-nullifying their wine and vinegar, and not 
necessarily other items. However, it must be noted that the vast majority of 
Acharonim throughout the centuries did not understand their opinions this 
way and this havanna remains a tremendous chiddush. 
15. This debate was addressed at length in an article titled ‘Halachic 
Insights Into Genetically Engineered Meat’. 
Disclaimer: This is not a comprehensive guide, rather a brief summary to 
raise awareness of the issues. In any real case one should ask a competent 
Halachic authority. 
L'iluy Nishmas the Rosh HaYeshiva - Rav Chonoh Menachem Mendel ben 
R' Yechezkel Shraga, Rav Yaakov Yeshaya ben R' Boruch Yehuda, and 
l'zchus for Shira Yaffa bas Rochel Miriam and her children for a yeshua 
teikef u'miyad! 
For any questions, comments or for the full Mareh Mekomos / sources, please email the author: yspitz@ohr.edu. Rabbi Yehuda Spitz, author of Mi’Shulchan Yehuda 
on Inyanei Yoreh Deah, serves as the Sho’el U' Meishiv and Rosh Chabura of the Ohr Lagolah Halacha Kollel at Yeshivas Ohr Somayach in Yerushalayim. He also 
currently writes a contemporary halacha column for the Ohr Somayach website titled “Insights Into Halacha”: http://ohr.edu/this_week/insights_into_halacha/. © 1995-
2017 Ohr Somayach International - All rights reserved. Articles may be distributed to another person intact without prior permission. We also encourage you to include 
this material in other publications, such as synagogue or school newsletters. Hardcopy or electronic. However, we ask that you contact us beforehand for permission in 
advance at ohr@ohr.edu and credit for the source as Ohr Somayach Institutions www.ohr.edu  
 

Rabbi Doniel Staum 

Stam Torah 
Parshas Bo 5777 - “From A Friend” 
Rabbi Binyomin Rabinowitz(1) related the following story about his father, 
Rabbi Yisroel Rabinowitz zt’l(2): 
“During his adolescence, my father learned in the Lomza yeshiva in 
northeastern Poland. When the Germans began bombing in 1939, the air-
raid sirens immediately began blaring, and everyone in the town would 
immediately escape into the shelters(3). The shelters were located in the 
middle of the street. Everyone would climb down a ladder into the shelter 
and tensely wait for the bombing to cease. 
“During one such raid my father was with a large group of people in the 
shelter, where a baby kept crying. The relentless wailing intensified the 
already tense feeling in the shelter, but the baby could not be soothed. After 

some time my father approached the man holding the baby and asked him 
what was bothering the baby. The father replied that the baby was thirsty 
and they had no water to give him. My father turned around and started 
heading for the ladder leading to the street. The father called after him, 
“Where are you going? If anything, I should be the one going to risk my 
life for my son.” My father replied, “You have a family. If anything 
happens to you, you will leave behind a widow and orphans. But I am just 
a bochur. My parents are far away. If anything happens to me no one will 
have to cry for me.” 
“With that my father climbed out of the shelter and began hastily running 
towards the nearest building. As he did so he noticed a German plane flying 
frightfully low, as it neared him it let loose a barrage of bombs. One of 
those bombs fell directly into the shelter he had just departed from, instantly 
killing everyone inside.” 
The time of the redemption had finally arrived. Just as G-d had promised, 
the night before Pharaoh had aimlessly circulated the streets of Goshen in 
desperation to locate Moshe, whereupon he begged Moshe to leave the 
country immediately. The Egyptian pride had been shattered and the former 
captors hurried the Jews to leave their land. 
The Torah then relates: “The Children of Israel carried out the word of 
Moshe; they requested from the Egyptians silver vessels, gold vessels, and 
garments. G-d gave the people favor in the eyes of the Egyptians and they 
granted their request; and they emptied Egypt.(4)” 
Rashi notes that they carried out Moshe’s earlier instruction which was to 
adhere to G-d’s command(5), “Please speak in the ears of the people: Let 
each man request of his friend and each woman from her friend silver 
vessels and gold vessels.” 
Truthfully, the verse seems to be redundant. If in fact the Torah already 
recorded that the Jews solicited the gold, silver, and clothing of the 
Egyptians, why does the Torah repeat it again just prior to their hastened 
departure? 
The Vilna Gaon explains that Rashi was bothered by the lexicon of the 
earlier verse, “Please speak in the ears of the people: Let each man request 
of his friend and each woman from her friend”. How can the Egyptians be 
referred to as friends after all of the tormenting and oppression they had 
subjected the Jews to(6)? Furthermore, why did G-d need to initiate this 
instruction by asking the Jews to ‘Please’ do it? Wouldn’t they be more 
than happy to demand of the Egyptians a small portion of compensation? 
The Gaon answers that in order for the Jews to be granted their request that 
the Egyptians hand over to them all of their valuables and wealth carte 
blanche at the time of the redemption, they had to merit it. First, they had 
to demonstrate selflessness and love to each other. That was G-d’s original 
request that he “please” speak to the people and request that they borrow 
and share with their own friends – their fellow Jews, and demonstrate 
fraternity and devotion. Because they did so, at the time of the redemption 
they were indeed able to ask the Egyptains for their wealth. This is the 
deeper meaning of the latter verse, “The Children of Israel carried out the 
word of Moshe” i.e. which was to create a spirit of kindness and devotion, 
and therefore, “They requested from the Egyptians… G-d gave the people 
favor in the eyes of the Egyptians and they granted their request.” 
A well-known businessman once arranged to have a private audience with 
the Chasam Sofer. “Rebbe,” he began, “I’m sure you are aware that I am 
known to be a very wealthy person. But recently business has been difficult 
and I have lost all of my wealth. Please give me a blessing that my fortune 
should turn around and I should regain my wealth.” The Chasam Sofer 
answered, “You have an impoverished brother. Help him and your money 
will return.” The merchant replied, “Rebbe, as soon as I regain my wealth 
I will help him generously.” 
The Chasam Sofer shook his head, “At the beginning of parshas Va’era 
when G-d informed Moshe that the commencement of the miraculous 
redemption was imminent, G-d declared(7), “And also I have heard the 
groans of the Children of Israel whom Egypt enslaves.” What did G-d mean 
“And also I have heard”, as if someone else heard first? 
“The answer is that when the enslavement became unbearable and there 
was almost no hope for the Jews, they began to help each other. Despite the 
severity of their oppression when one Jew cried out another came to his aid 
despite utter exhaustion. When that occurred G-d declared, “Just as they 
have heard each other’s cries, And also I have heard their cries. It was their 
selflessness that granted them the merit to redemption. 
The Chasam Sofer concluded, “I didn’t mean that you should only help him 
when you are again financially comfortable. You need a merit right now. 
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Help him despite your difficult situation and that will give you the blessing 
to regain your wealth.” 
Tanna D’vei Eliyahu(8) writes: “When the Children of Israel were in 
Egypt, they gathered together and sat together, and the all formulated one 
group, and they made a covenant together that they would perform kind 
deeds with each other, and they would preserve in the hearts the covenant 
of Avrohom, Yitzchok, and Yaakov, and to serve their Father in Heaven 
alone…” 
The Chofetz Chaim explains that when the Jews saw that their situation 
was virtually hopeless from a natural perspective, they decided to make this 
covenant together. They knew that if they performed acts of kindness with 
each other G-d would perform kindness with them. 
This idea is expressed clearly in the Yerushalmi(9): “The Holy One, 
blessed is He, said to Israel, “My son, if you see that the merits of the 
patriarchs and the merits of the matriarchs have been depleted, go and cling 
to kindness…” 
The Chofetz Chaim explains that this is the meaning of the words that Klal 
Yisroel recited in their magnificent Song at the Sea(10), “With Your 
kindness You guided this people that You redeemed.” It was in the merit 
of the kindness they performed with each other that G-d redeemed them out 
of kindness. 
This is also the meaning behind the beautiful words of the prophet(11): 
“So says G-d, ‘I recalled for you the kindness of your youth, the love 
of your nuptials, your following me into the desert, into an unsown 
land.” It was our kindness that served as the catalyst for G-d’s kindness. 
The prophet states: “Behold, I will redeem you – the end as the 
beginning.” The miracles that we will yet witness with the advent of 
Moshiach and the process of redemption will in many ways parallel the 
redemption from Egypt. 
At times, we may wonder if we possess sufficient merits to be worthy 
of the ultimate redemption. But there is one area in which Klal Yisroel 
still excels and is unquestionably worthy, i.e. in our kindness and 
helping each other. One need look no further than at the classified 
section in the back of one of the major Torah-Jewry newspapers on any 
given week where there is an entire section dedicated to announcing 
different gemachs (free-loans). There are gemachs for cribs, tables, 
equipment, tools, and clothing. 
If one G-d forbid needs to be in the hospital there is a Bikur Cholim 
room set up for any Jew, no matter what his level of religiosity is. The 
room is regularly re-stocked with free food, and reading material, and 
the room itself provides for a brief respite from the intensity of the 
hospital. When a woman in our community has a baby, there is an 
immediate mobilization to ensure that meals are provided for the family 
for some time. The same holds true in the face of a tragedy, G-d forbid. 
What a nation! What a people! With all of our shortcomings and despite 
all of our internal and external challenges, the covenant that our 
forefathers made in Egypt lives on. We revel in it and it is one of our 
defining features, and ultimately, we will again merit redemption 
because of it. 
“And also I have heard” 
“The end as the beginning” 
Rabbi Dani Staum, LMSW 
Rabbi, Kehillat New Hempstead 
Rebbe/Guidance Counselor – ASHAR 
Principal – Ohr Naftoli- New Windsor 
1. Rabbi Binyamin Rabinowitz is the founder of Yeshiva Bais 
Hachinuch. He related this story, as well as the following thought from 
the Chasam Sofer, at the bar mitzvah of Avrumy Lazarnik, Sunday, 26 
Teves 5771. 
2. Rabbi Yisroel Rabinowitz was the Rabbi at Kehillas Ohel Moshe in 
the Bronx, and the author of two volumes of ‘Kol Bo’ on the Shulchan 
Aruch. 
3. The Germans bombarded Lomza mercilessly because it was the first 
major city near the East Prussian border. 
4. 12:35-36 
5. 11:2 
6. See Bava Kamma 37b where the gemara explains that when the 
Torah refers to ‘a friend’ it refers exclusively to a fellow Jew. 
7. 6:5 
8. Eliyahu Rabbah 23:9 
9. Sanhedrin chapter 11 

10. “Az Yashir” in parshas Beshalach 
11. Yirmiyah 2:2 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Bo 
7 Shevat 5777/ February 3, 2017 
The Beipanjiang Bridge, suspended 1,854 feet above the Nizhu river in 
southwest China, is currently the highest bridge in the world. The $150 
million crossing links the provinces of Yunnan and Guizhou, and has cut 
travel time by about three hours. 
Those of us who live in Rockland or Westchester County, are very familiar 
with news about bridges, watching the continuing construction of the new 
Tappan Zee Bridge, above the Hudson River. The bridge is set to be 
completed in 2018, costing an estimated $4.5 billion. A thousand steel 
pipes have been installed into the river to support the foundation of the 
bridges, and there are hundreds of workers involved in the massive 
construction project. It is an incredible feat of human engineering. 
Why are bridges so important? Because they allow us to connect two 
otherwise disparate and disconnected components. In sophisticated 
lexicon, we can say that a bridge allows us to traverse an otherwise 
impassable terrain. In laymen’s terms, we would say that a bridge 
painlessly allows us to get from one side to the other. It’s about connection; 
bridging a gap. 
During this past May, Shabbos Parshas Emor, the Biala Rebbe of B’nei 
Brak visited our community. As he didn’t visit our shul I didn’t think I 
would have the chance to meet him personally. But as I was walking up the 
hill to shul, I saw three people walking ahead of me, and realized that the 
middle one was the Biala Rebbe. 
This was shortly after we were informed that the twins Chani was expecting 
had a condition called TTTS (Twin to Twin Syndrome), which was a 
serious concern. Being that the rebbe was literally right in front of me, I 
thought it would be foolish not to introduce myself and solicit his beracha. 
The rebbe was very gracious, and when he heard about the twins’ condition, 
he suggested that we be particular to eat Melave Malkeh every Motzei 
Shabbos, which should include a hot food or beverage made specifically in 
honor of Melaveh Malkeh. He then blessed us that the birth be incredibly 
easy “beyond nature” (“l’ma’aleh min hateva” doesn’t translate well into 
English). 
Every observant Jew does his utmost to maintain the holiness and sanctity 
of Shabbos, as the holy crescendo of our week. When Shabbos ends 
however, we often feel itchy to “get out”. After being “bottled up” in the 
lofty world of Shabbos for 25 hours, there is often a mentality that we just 
need to “do something”. 
Rabbi Yisroel Reisman is not only a tremendous talmidim chochom and 
Rosh Yeshiva, but is also renown for giving one of the most popular 
shiurim in the world today. His Motzei Shabbos Navi shiur is viewed (via 
satellite hookup) by thousands of people each week. What a beautiful way 
to start the new week! Rav Avrohom Pam zt’l once praised Rabbi Reisman 
(his talmid) for “transforming Saturday Night into Motzei Shabbos”. 
Motzei Shabbos is the spiritual bridge between Shabbos Kodesh and the 
rest of the week. In the hours after the departure of Shabbos one can quickly 
lose all the inspiration he absorbed throughout Shabbos. But one who can 
maintain the spark of Shabbos and infuse it into the new week, will have a 
far more elevated and spiritually connected week. 
Since the Rebbe gave us that suggestion, Chani and I try to be particular to 
eat Melaveh Malkeh together each Motzei Shabbos. Aside for the great 
spiritual benefit and honor of Shabbos, spending a few minutes together 
previewing the following day and week, has been very beneficial. 
Throughout the months of Chani’s pregnancy with the twins, each doctor’s 
appointment – sometimes twice a week - was unnerving and highly anxiety-
provoking. We davened with great intensity, gave tzedakah every week, 
solicited berachos, and davened at kevarim of grandparents and tzadikim. 
Hashem blessed us with two beautiful healthy twin boys, who had their 
b’risim on time(!). We would like to believe that all our efforts helped 
contribute to their healthy birth b’h. Undoubtedly also, the merit of eating 
Melaveh Malkeh, and thereby displaying honor for Shabbos by seeking to 
imbue the coming week with the sanctity of Shabbos, helped as well. It is 
apparently no trivial matter. 
The task of bridging the gap from Shabbos to the rest of the week, in a 
certain way mirrors the task of a Jew’s entire life – to bridge the gap 
between heaven and earth. 
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May Hashem continue to shower us with His blessings, and give us the 
ability to raise all of our children to faithfully serve Him and His holy nation 
by bridging heaven and earth . 
Shabbat Shalom & Good Shabbos, 
R’ Dani and Chani Staum 
 

Rabbi Daniel Stein 

TorahWeb 
Take the Silver and the Gold - Please? 
In preparation for the impending exodus from Egypt, Hashem instructed 
Moshe, "Speak, please, into the ears of the people, and let them borrow, 
each man from his friend and each woman from her friend, silver and gold 
vessels" (Shemos 11:12). The Gemara (Berachos 9a) infers from the 
language of the passuk "speak please into the ears of the people", that 
Moshe was told to graciously and tactfully request of Bnei Yisrael that they 
borrow silver and gold vessels from the Egyptians, in order to fulfill 
Hashem's prophetic pledge to Avraham "and afterwards they shall emerge 
with great wealth" (Breishis 15, 14). The meforshim wonder, since most 
people are eager to receive money and wealth, why did Hashem feel it was 
necessary to cajole the Jewish people into taking the gold and the silver? 
The Vilna Gaon explains that Hashem had initially intended to shower Bnei 
Yisrael with great wealth only at the conclusion of the process of the 
exodus, after the splitting of the Red Sea. The possessions of the drowned 
Egyptians would surface to the top of the water where they could be easily 
claimed by the Jewish people. However, Hashem was concerned lest 
Avraham and his descendants prematurely presume that the wealth was 
supposed to arrive at the beginning of the exodus, immediately upon 
leaving Mitzrayim. In order to avoid a possible mistaken impression and 
erroneous accusation, Hashem asked Moshe to encourage Bnei Yisrael to 
take the possessions of the Egyptians with them at the beginning of their 
journey. Therefore, it was necessary to say "please" because Hashem wasn't 
offering the Jewish people any additional wealth at this point, since they 
would have been able to effortlessly claim those very same items after the 
splitting of the Red Sea. Rather, Hashem asked the Jewish people to schlep 
the loot to the Red Sea themselves, in an attempt to prevent any confusion 
and misunderstanding. 
Alternatively, perhaps Hashem chose to use the language of "please" in this 
context, in order to transform the message to take the vessels of silver and 
gold from a command to a request. That is because in general people have 
a visceral aversion to doing that which they are told, even when they are 
being instructed to take silver and gold. Therefore, Hashem had to 
graciously ask the Jewish people to take the silver and gold instead of 
commanding them to do so, in order to avoid provoking resistance from the 
Jewish people and potentially defaulting on His pact with Avraham Avinu. 
This natural reflex to defy specific commands seems to have been the 
underlying motivation behind the costly mistake made by some Egyptians 
during the plague of hail. Prior to the plague of hail Moshe advised the 
Egyptians, "And now, send, gather in your livestock and all that you have 
in the field, for any man or beast that is found in the field and not brought 
into the house the hail shall fall on them, and they will die" (Shemos 9, 19). 
The Torah continues that while there were some Egyptians who brought 
their animals inside because they "feared the word of Hashem" and heeded 
the advice of Moshe, there were others who "did not pay attention to the 
word of Hashem" and left their animals and servants in the fields only to 
be killed by the hail. How could there have been Egyptians who were so 
reckless and shortsighted as to discount the specific instructions and 
warnings of Moshe? After all, Moshe had accurately predicted the previous 
six plagues which had devastated the Egyptian people, how then could 
anyone carelessly continue to ignore him? 
This issue is compounded when we consider Rashi's deductive assertion 
(Shemos 9:10), that during the previous plague of pestilence which had 
already targeted and eliminated all of the animals in the fields, those very 
same Egyptians must have acted to protect their animals by bringing them 
indoors. If they sheltered their animals during the previous plague of 
pestilence because Moshe informed them that only the animals in the fields 
would be affected (Shemos 9, 3), why wouldn't they take similar 
precautions and measures before the plague of hail? Rav Moshe Wolfson 
(Emunas Itecha) explains that prior to the plague of pestilence Moshe 
simply informed the Egyptians of the potential fallout of the plague 
(Shemos 9:3) but did not order them directly to bring their animals indoors. 
However, prior to the plague of hail Moshe specifically instructed the 

Egyptians "gather in your livestock and all that you have in the field." 
Moshe's explicit command to bring the animals inside aroused within the 
Egyptians an instinctive adverse reaction to do exactly the opposite of that 
which Moshe advised them to do. This prompted the same Egyptians who 
previously safeguarded their animals during the plague of pestilence to now 
leave their animals outside despite the obvious looming peril of the hail. 
We find a similar phenomenon in Parshas Shelach. The Jewish people 
initially declined to enter Eretz Yisrael without first sending miraglim-
scouts to survey the land, despite the assurances and tacit disapproval of 
Moshe and Hashem. However, at the conclusion of the episode of the 
miraglimBnei Yisrael seem to do a complete about-face. Now the people 
insist on entering Eretz Yisrael forthwith, as the passuk states, "We are 
ready to go up to the place...for we have sinned" (Bamidbar 14:40). They 
completely ignore the admonition of Moshe and Hashem "Do not go up for 
Hashem is not among you" (Bamidbar 14:42), culminating in a spectacular 
defeat at the hands of the people of Amalak and Canaan (Bamidbar 14:44-
46). The agenda of Bnei Yisrael is confusing; at the beginning of the parsha 
they are hesitant to enter Eretz Yisrael and at the end of the parsha they are 
willing to sacrifice themselves fighting for it. The Alter of Kelm explains 
that Bnei Yisrael were primarily and consistently motivated by a desire to 
defy the orders of Moshe and Hashem. Therefore, they initially rebuffed 
Moshe's suggestion to enter Eretz Yisrael straight away while they 
subsequently disregarded his order to stand down. 
For this reason, the Gemara (Kiddushin 31a) tells us that, ironically, one 
who performs a voluntary mitzvah receives less reward than one who 
performs an obligatory mitzvah. Rav Yaakov Emden contends that this is 
because even though one who volunteers to perform a mitzvah has gone 
beyond his basic obligations, the one who is commanded to perform a 
mitzvah has to overcome an additional yezter hara, namely the evil 
temptation and inclination to resist obeying orders. Therefore, one who 
performs an obligatory mitzvah receives reward not only for the basic 
mitzvah but also for displaying the resolve to adhere to Hashem's 
commands. The life of a Jew is replete with divine commands, instructions, 
and directives, and we should learn from the damaging and tragic mistakes 
of the Egyptians and the Mirgalim to embrace this predicament rather than 
recoiling from it. In our own lives, we should aspire to answer the charge 
of Hashem, not to seize Egyptian silver and gold, but the treasures of the 
Torah and the mitzvos which are infinitely more valuable, as the pasuk tells 
us, "The instruction of Your mouth is better for me than thousands of gold 
and silver" (Tehillim 119:72). 
Copyright © 2017 by TorahWeb.org. All rights reserved. 
 

Rav Moshe Twersky ZT”L HY”D - OU 

Vayigdal Moshe 
 והיה היום הזה לכם לזכרון
The Sefer Ha’Chinuch says that some might wonder why Hashem gives us 
so many mitzvos that are for the purpose of remembering the redemption 
from Mitzrayim? But, really, says the Chinuch, it is quite basic: a person is 
impacted and influenced by what he does. The more you are involved in 
something through your concrete actions, the more those actions will 
influence you in your heart. By having so many mitzvos – throughout the 
year – that reinforce to us the foundation of our redemption from Mitzrayim 
and everything that it teaches us, the more that foundation becomes an 
inherent part of our consciousness, of who we are. 
In this context, it should be mentioned that a person needs to choose his/her 
profession carefully. Because the reality is that what you are involved with 
– in concrete action – on a daily basis is going to have a profound impact 
on who you are, and what you feel and think. 
A person can be completely evil, but, if for some reason he starts involving 
himself in actions of good deeds – of mitzvos and maasim tovim – it will 
eventually filter into his heart and transform him into a good-hearted 
person. And the same is true the other way around. A person can be a 
wholesome tzaddik – pure in mind and heart – but if, for some reason, he 
starts getting involved in frivolous endeavors, it can ruin his purity of heart. 
The actions will affect him. 
Don’t let your yeitzer hara tell you, “Ah, what does it matter what exactly 
you do to make money, you already have worked on yourself for a long 
time to become a good person, and a job is just a means to making money, 
not to make you into a tzaddik!” Don’t let him get away with fooling you 
into thinking that your job won’t have an impact on your ruchniyus. It’s not 
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true. Many fine bnei Torah have fallen tremendously because they did not 
realize how much actions can and do impact one’s heart. 
(From Rebbetzin Twersky) 
Hidden Miracles 
The Gemara in Maseches Shabbos (118b) says that someone who says 
Hallel every day is a blasphemer. The Maharal, in Gevuros Hashem, 
explains this based on the Gemara in Avodah Zarah that describes how the 
non-Jewish philosophers asked the Chachamim, “If the Creator despises 
avodah zarah, why does he tolerate it?” The answer the Chachamim gave 
is that idolaters worship the sun, the moon, and the constellations. Hashem 
is not going to destroy his world because of the sinners, rather those fools 
will eventually have to deal with the consequences of their actions. 
This, explains the Maharal, is saying that Hashem runs the world with a 
specific order which we call natural law. Hashem is not going to do away 
with tevah just because there are sinners who abuse it. 
Someone who says Hallel every day, though, is demonstrating that he does 
not believe that there is any existence of natural law whatsoever. Hallel was 
enacted for miracles, and his saying it every day shows that he believes that 
Hashem conducts the world purely through a hanhagah nisis, a 
supernatural, ever-miraculous providence. But if that would be the case, 
then there would be no room whatsoever for Ha’Kadosh Baruch Hu to 
tolerate avodah zarah. One operating under such an erroneous assumption 
would have no answer to the charge of the non-Jewish philosophers, and 
could come to the conclusion that the tolerance of avodah zarah is because 
of an inability, chas v’shalom, to eradicate it. 
Now, there is a well-known statement of the Ramban at the end of this 
week’s parsha that many people misunderstand. The Ramban says that the 
great, open miracles of Yetzias Mitzrayim are meant to teach us about the 
hidden miracles that happen all the time and that whatever happens to a 
person is not a matter of tevah, nature, whatsoever. 
Many people make a terrible mistake of thinking that the Ramban means 
that there is no such thing as tevah. If you ask people their honest opinion 
b’chadrei chadarim if they think it means it literally, I don’t think that 
they’ll past the test; no one would end up being a maamin anymore. 
To say that there is no such thing as tevah is patently absurd. Nature is a 
reality. The pasuk says chok nasan v’lo yaavor. Anyone who says there is 
no such thing as nature is either a hypocrite – because he clearly cannot 
believe what he himself is saying – or he is literally off the wall because he 
is denying reality. 
So what does the Ramban mean? A neis means that Ha’Kadosh Baruch Hu 
is communicating with us. If you take a look at the Ramban inside, you will 
see clearly that the whole thrust of his words is the foundation of schar 
v’onesh. What is schar v’onesh? It is that Ha’Kadosh Baruch Hu is reacting 
and responding to everything we do. He is communicating with us, sending 
us messages. 
There is a hanhagah of tevah, that Hashem conducts the world through 
natural laws, and those laws are indeed immutable in terms of how we 
experience them on a day to day basis. Thus, we can and should expect, for 
example, that the sun will rise in the east precisely at the time that the 
calendar says it will, and that it will set in the west precisely at the time that 
was worked out based on all the astronomical, geographical, and 
mathematical principles involved. 
The niflaos ha’Borei – the niflosecha u’machshevosecha ein aroch – is that 
even within the context of the natural structure, order, and functioning of 
the world, Ha’Kadosh Baruch Hu addresses each individual Yid – and 
mistamah every single human being – through that individual’s particular 
position. 
A mashal for understanding the difference between the supernatural, great-
miracles system of Yetzias Mitzrayim versus the messages Hashem sends 
us constantly within the context of nature, is like the difference between 
Reuvein walking through the door versus tapping lightly on the outside of 
it. When Reuvein walks right through the door, you see him. There he is. 
Unless someone is blind, he’s right there in front of you. When he’s tapping 
lightly on the outside of the door, though, it takes a subtle, refined 
sensitivity to pick up on it. Many people could totally not notice the tapping 
at all. Others may notice it, but may not manage to identify precisely who 
it is that is doing it. One needs to really pay attention and listen with a very 
resonant ear to decipher the real implications of that tapping to know that 
it is Reuvein. 
This is the point of the Ramban. That even within tevah, it is not random, 
and it is not merely statistics. Even within the strict confines and boundaries 

of Hashem’s guiding the world with natural law, Hashem is constantly 
sending us messages. That is schar v’onesh. 
Like Chazal say, a person does not even bang his finger down here on Earth 
unless it was decreed upon him from Above. Likewise, Chazal tell us that 
whenever something happens to us, we need to examine our deeds. 
Obviously, if those happenings were merely a function of arbitrary statistics 
of natural law, there would be no reason to examine one’s deeds. The need 
to examine one’s deeds means that what happened is a communication from 
the Ribbono shel Olam. This awareness requires a sensitivity of the soul, 
and constitutes a life’s avodah. That we are challenged to see the yad 
Hashem from within tevah. 
The Gemara in Maseches Taanis about Rabbi Chanina ben Dosa saying, 
“The One who said oil shall burn will say that vinegar shall burn,” is 
another statement that many people make a mistake about. To think that the 
Gemara is saying that there is no difference between oil and vinegar is 
absurd. Oil is flammable and vinegar is not. Period. What Rabbi Chanina 
ben Dosa meant when he said “the One who said oil shall burn” is during 
sheishes yemei Breishis, the six days of creation. In other words, from 
Ha’Kadosh Baruch Hu’s perspective, kavayachol, there is no hechreiach of 
tevah. 
As the Rambam writes in the beginning of Yesodei Ha’Torah, only the 
reality of Hashem is the true reality. No other existence is inherent and 
muchrach. How much more so the specific character of that which 
Ha’Kadosh Baruch Hu created. Although for us it is indeed chok nasan v’lo 
yaavor, from Ha’Kadosh Baruch Hu’s perspective, kavayachol, it does not 
have to be like that at all. Everything is open. There is no inherent 
difference to Hashem whether yes tevah or no tevah. Throughout human 
history, though, there is tevah, it is immutable, for that is what Hashem 
determined to be. In Yetzias Mitzrayim, though, there was a relevation of 
the essential perspective, as it were, of the Creator. An approach that there 
is no difference between tevah and not tevah. There was no particular 
framework. It was simply the ultimate truth of the Sheim Havayah. Simply 
whatever is ratzon Hashem. 
This awareness of absolute ratzon Hashem is what Rabi Chanina Ben Dosa 
lived with. Because he was truly on that exalted level, he could do what he 
did. It is a very deep concept. But in no way does it mean that there is no 
tevah. 
 

Rabbi Berel Wein 

The Real Test 
Jewish history has a relatively simple test to determine the survival of 
movements, ideas and agendas that constantly crop up in Jewish society. 
That test is one of generational implications. Will those movements, ideas 
and agendas produce grandchildren and great-grandchildren that will be 
loyal to those movements and perpetuate them in the future? 
Because the results of this test cannot be known when these movements are 
first formed and attain degrees of popularity, it becomes very difficult to 
judge the veracity, importance and value of the movement itself. One must 
wait for the verdict of history to be recorded and sometimes that takes 
centuries before that is clear. 
Hellenism was very popular in the Jewish world for many centuries during 
Second Temple times. Yet eventually the Hellenists had no Jewish 
grandchildren who wanted to be Hellenists and they eventually disappeared 
completely from Jewish society. The early Jewish socialist pioneers here in 
Israel, a century later, have proven to have been unable to replicate 
themselves in later generations. 
Their descendants are capitalist entrepreneurs and the old time kibbutz is 
rapidly disappearing from the Israeli scene. The great social and diplomatic 
ideas and programs of the nineteenth century – imperialism, Marxism, 
racial superiority, social Darwinism, etc. – have all been swept aside as 
meaningless in our time. The heirs of Stalin and Gorbachev no longer 
belong to the legions of Lenin and Bolshevism. The test of history has 
proven their original doctrines to have been false. 
Social agendas and religious eternity do not mix well. What looks like a 
good, necessary and progressive idea in one age turns out to be unappealing 
and unnecessary at a later time. Climate change, income inequality, health 
plans, political considerations and gender engineering overall, are 
important social and political issues in our time. Nevertheless, none of them 
bear the fragrance of eternity or of true faith. 
They are all driven by current social and political agendas that may and 
probably will look foolish in later times. One of the greatest problems 
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facing the Jewish world is that it is often too current and modern for its own 
good. History has shown us that there is nothing as irrelevant in human 
affairs as being completely relevant and ahead of the curve in one’s own 
generation. 
Current attempts to make Judaism and even Orthodoxy more open and 
progressive, to fix the world according to our very limited understanding 
of it, to re-engineer human nature and to ignore the realities of desire and 
greed, are all eventually doomed simply because the next generation will 
not have grandchildren who will subscribe to such a definition of 
Judaism… if they are even Jewish at all! 
Today’s Jewish world is the graveyard of all of the grandiose and 
progressive ideas that permeated our world a century ago. The 
grandchildren of Reform rarely find themselves in Reform congregations 
today. Many of the grandchildren of the Zionist founders of Israel find 
themselves living in the Diaspora, and for the majority of the Conservative 
movement in the United States, their numbers are shrinking. The inexorable 
lesson and test of history and of Jewish survival is taking its toll. 
Jewish life resembles the general commercial world. Good ideas abound 
and there are many divisions that appear on the scene. But unless they can 
be translated into reality – and that can only be done through hard work, 
human effort and great persistence – ultimately they are of little value. They 
will not pass the test of history and of generations. 
Unfortunately history has shown, with abundant clarity, that Jewish life and 
survival is a winnowing process. By now there should be hundreds of 
millions of Jews in the world. There are many reasons why our numbers 
continue to be small, certainly relative to other faiths, countries and 
cultures. One of the reasons certainly is that over the ages not every Jewish 
generation has been able to produce grandchildren that identified and 
practiced the faith and beliefs of their grandparents and their way of life. 
This has been especially true of the last few generations of Jewish life 
preceding and succeeding the Holocaust. While the school systems of many 
of the more progressive elements in Jewish society are shrinking, there are 
Jewish communities in Lakewood and other places that have to build new 
schools every year to accommodate a growing and burgeoning young 
population. There is a lesson in that if we are wise enough to learn it. 
Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Bo 
As the story of the sojourn and enslavement of the Jewish people in 
Egypt comes to its final climax in this week's Torah reading, there are 
many questions that are left unanswered. What was the actual length of 
time that this Egyptian story encompassed? There seems to be 
contradictory dates that appear in the Torah. And why does it appear 
from Talmud and Midrash that the vast majority of the Jews who were 
in Egypt never left with Moshe to travel into the desert of Sinai and 
from there to the promised land of Israel? 
What could have been the reason for that? And why does Pharaoh now 
finally succumb, after having in his mind and actions successfully 
withstood the previous nine plagues which were so devastating to him 
and Egyptian society. These questions are not addressed directly in the 
Torah itself though they are discussed in the commentaries that, over 
the ages, have been written to explain and elucidate the written word of 
the Torah. 
After reviewing all of the ideas advanced to deal with the above 
questions – and other problematic biblical questions – all that can be 
said is that the ways of Heaven are truly mysterious and are meant to 
be so. Moshe is justifiably wary of gazing at the presence of God and 
when he finally demands to understand the policies of Heaven, he will 
be rebuffed and told that this understanding is beyond human 
comprehension and rational thinking. 
The entire story of the Jewish people descending into Egyptian slavery 
and then being extricated is essentially supernatural in detail. 
Nevertheless, it is the basic and most vital narrative in Jewish history 
throughout the millennia of Jewish existence. It is the paradigm for the 
irrational and mysterious story of Jewish survival itself. 
Abraham Lincoln freed the slaves in the United States of America by 
presidential proclamation, responding to the political pressures and 
national interests that beset him. Even though the hand of God, so to 

speak, guides all events in the world, the decision to free the slaves of 
the South was a completely understandable, rational and even 
predictable one. The main question raised by historians regarding 
Lincoln's action, is why was it not done sooner? 
The question regarding the exodus of the Jewish people from Egypt, 
and their redemption from slavery was how these things had occurred 
in the first place and how were they so miraculously corrected later. 
The great lesson here is that the fate and future of the Jewish people 
cannot be known on a purely rational basis. 
Man proposes and God disposes. Yaakov and his family willingly, even 
enthusiastically, went to reside in Egypt. Just when it seems that the 
Jewish people has despaired of redemption and is attempting to 
integrate itself completely into Egyptian society, the redemption 
begins, led by an unlikely redeemer. 
Questions will always abound about the Jewish redemption from 
Egypt. The answers to those questions will be creative and flights of 
genius. But the basic issue will remain as being the inscrutability of 
God's behavior, so to speak, in redeeming the Jews and making them a 
unique and special people. 
Shabbat shalom, Rabbi Berel Wein 
U.S. Office 386 Route 59 Monsey, NY 10952 845-368-1425 | 800-499-WEIN (9346) Fax: 845-368-1528 Questions? info@jewishdestiny.com Israel 
Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
Destiny Foundation  
 

Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Let’s Talk It Over 
I have long believed that all conflicts between people could be settled if the 
parties to the dispute would agree to simply sit down together and talk. 
There are, of course, times when I have come to question this belief. I often 
wonder whether it is not merely a vain fantasy of mine, or perhaps just 
wishful thinking. I have been forced to admit that some interpersonal 
disputes are intractable and that no amount of discussion could resolve 
them. But, by and large, I still adhere to this long-held belief and try, in 
both my personal life and various professional roles, to put that belief into 
practice. I attempt to get even the most stubborn opponents to sit down 
face-to-face and discuss their differences. 
I had the good fortune during my training in the practice of marital therapy 
to experience the tutelage of a master marriage counselor. Her name was 
Ruth G. Newman, and she passed away long ago. I have forgotten much of 
what she taught me, but I clearly remember her insistence that the role of 
the marriage counselor was not to counsel. Rather, it was to get the husband 
and wife to talk to each other and to truly listen to each other. I witnessed 
her work many times, and was amazed at how even her most stubborn 
clients were able to overcome their stubbornness, engage in true dialogue, 
and achieve understanding of the other person’s point of view. 
In this week’s Torah portion, Parashat Bo (Exodus 10:1-13:16), we 
encounter an individual who arguably was the most stubborn person in the 
history of mankind. I speak, of course, of Pharaoh, the king of Egypt, who 
refused to release the Jewish people from their cruel and arduous 
enslavement, even after being subjected to an array of miraculous plagues. 
His obstinacy was partly the product of his own character but was 
immeasurably reinforced by the Almighty’s commitment to “harden his 
heart.” Already in last week’s Torah portion, Va’era, Moses was put on 
notice, at the very beginning of his mission, to “speak to Pharaoh to let the 
Israelites depart from his land,” but not to expect great success. Moses was 
forewarned: “But I will harden Pharaoh’s heart, that I may multiply My 
signs and marvels in the land of Egypt.” (Exodus 7:2-3) 
By the time we read this week’s parasha, Pharaoh and his people have 
already undergone no less than seven mighty plagues, with an impending 
eighth plague in the offing. But the very first verse of our parasha tells us 
not to expect Pharaoh’s obstinacy to soften: “Go to Pharaoh, for I have 
hardened his heart and the hearts of his courtiers…” Surely, if there was 
ever one person for whom conversation and the counsel of others were 
simply out of the question, Pharaoh was that man. 
Nevertheless, Moses persists in his mission. He and Aaron go to Pharaoh 
and confront him in the name of the Lord: “How long will you refuse to 
humble yourself…Let My people go…For if you refuse…I will bring 
locusts on your territory…They shall devour the surviving remnant that 
was left to you after the hail…They shall eat away all your trees…They 
shall fill your palaces…Something that neither your fathers nor fathers’ 
fathers have seen from the day they appeared on earth to this day.” 
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Having delivered this dire threat, Moses then does something which is 
unprecedented and which catches us off guard. We are told: “With that he 
turned and left Pharaoh’s presence.” He does not wait for Pharaoh’s 
response. He simply leaves the scene. 
What are we to make of this sudden departure? 
Rabbi Moses ben Nachman, the great exegete known as Nachmanides, or 
Ramban, suggests an answer which both gives us an insight into Moses 
thought processes and teaches us a lesson about the power of dialogue to 
overcome obduracy. 
He writes: “Moses knew that the recent plague of hail frightened Pharaoh 
and his people very much. He reasoned that the fear of a deadly famine, 
which would inevitably result from the plague of locusts, might bring even 
Pharaoh to soften his heart. And so, without so much as asking Pharaoh for 
permission to leave, he summarily departed before Pharaoh could say yes 
or no. He did this to allow Pharaoh and his courtiers to discuss the matter 
and take counsel from one another. Indeed, this is exactly what happened. 
The courtiers said to Pharaoh, ‘Are you not yet aware that Egypt is lost?’ 
In the words of our rabbis of the Midrash, ‘Moses observed that they were 
turning to each other, taking this threat seriously. So he left abruptly, so 
that they would indeed advise each other to repent.'” 
Ramban readily admits that he was preceded by the rabbis of the Midrash 
in his insightful interpretation. Despite the fact that Moses had already 
become quite familiar with Pharaoh’s extreme stubbornness, refusing to 
comply with Moses’ demand even after seven devastating plagues, and 
despite the fact that the Almighty himself had told Moses that Pharaoh’s 
heart would remain hardened, Moses still held out hope that Pharaoh would 
take the counsel of others, would “talk things over” and might relent. In 
Moses judgment, repentance is always a possibility, and what makes it 
possible is conversation and dialogue. 
Rabbi Simcha Z. Brodie, a great 20th century yeshiva dean whom I was 
privileged to meet in person, uses this passage in the writings of Ramban 
as the cornerstone of his theory about the importance of dialogue and of its 
power to change people. He goes so far as to argue that true spiritual 
greatness cannot be achieved without such dialogue. 
To illustrate this point, he relates a story he heard from one of the disciples 
of the famed 19th-century moralist, Rabbi Israel Salanter. Rabbi Salanter 
was once told about a uniquely spiritual individual, one who had attained 
rare levels of piety. Rabbi Salanter refused to believe that an individual, 
acting alone, could achieve such an unusual stature. “If you would have 
told me this about one of the three saintly men from the town of Reisen 
(three famed early 19th century Pietists), I would believe you. Each of them 
had the others to help him ascend the ladder of holiness. But the man you 
just described to me lives in utter solitude. No one can achieve sublime 
spirituality alone.” 
Ramban and Rabbi Brodie are teaching us two useful and important 
lessons, lessons which Moses knew well. First, dialogue and the readiness 
to talk things over can soften even the hardest of hearts. Secondly, solitude 
may have its occasional value, but only a life of dialogue with others can 
foster moral and psychological growth. 
 
Rabbi Pinchas Winston 

Perceptions 
Leaving Mitzrayim 
We are, once again, at Parashas Bo and the redemption from Egypt. 
Personally, every time I get to this point in the story, I feel excitement. I 
just find that the redemption from Egypt never gets old. 
And it shouldn’t, because it never does get old, not on a personal level or 
on a national level. Redemption from Egypt has been taking place since 
then, and will continue to do so until Yemos HaMoshiach. 
On a national level, “Mitzrayim” is more a concept than a place. Kabbalah 
explains that the word is comprised of two smaller words, “meitzer,” which 
means “boundary,” and “yum,” which means “sea.” “Yum” has a gematria 
of 50, an allusion to the “Fifty Gates of Understanding,” the basis of Torah 
and true wisdom. 
Mitzrayim, therefore, is any society that constricts the light of God. In 
Ya’akov’s time through Moshe’s time, it was Egypt. Since then, it has been 
any people who has adopted a similar approach to life. A society, even if 
Jewish, that lives contrary to Torah values is a “Mitzrayim” in its time. 
On a personal level, leaving Mitzrayim means managing one’s own 
personal klipah, or yetzer hara. On a national level, Pharaoh WAS the 
yetzer hara. In the individual, the yetzer hara is the person’s Pharaoh. 

It says in Sha’ar HaGilgulim that when Adam HaRishon sinned, all souls 
that were a part of his soul fell off into the Klipos, the realm of spiritual 
impurity. Even though a soul leaves the Klipos when migrating to a body, 
one specific klipah remains with it all of his lives. This klipah is like 
spiritual clothing for his soul, and it is the source of a person’s spiritual 
weakness, creating challenges and tests throughout life. 
If a person overcomes his yetzer hara at a time of test, then he has 
temporarily left his personal Mitzrayim for the moment. If he overcomes a 
particular yetzer hara for the rest of his life, then he has left “Mitzrayim” 
for good, with respect to that particular evil inclination. If a person remains 
“enslaved” to his yetzer hara, then he remains in his own personal version 
of Mitzrayim. 
How does one go about freeing himself from Mitzrayim? That’s where 
these parshios come in, especially this week’s. There are two ways in which 
this week’s parsha can be learned. As a history lesson about events long 
over, or as a manual to personal freedom. The first approach prolongs exile, 
the second liberates. 
The first lesson is, to not be afraid of the yetzer hara. God didn’t just send 
Moshe and Aharon to Pharaoh, He told them to “come” to him. The 
difference? When someone goes TO something, it is as a stranger from the 
outside. When a person COMES somewhere, it implies a sense of 
familiarity, of comfort. God was telling Moshe and Aharon: “You are the 
‘ba’alei battim’ now. Pharaoh has become YOUR servant.” 
That’s how we should feel about our yetzer hara. The yetzer hara uses fear 
tactics to get us to do things we’d rather not do, and to not do things we 
ought to do. “If you don’t have that fattening desert, you will truly miss out 
on an important part of life,” the master of temptation tells us. “Eat it now 
before it is too late.” 
As my Rosh HaYeshivah used to say, “Do what you WANT to do, not what 
you FEEL like doing.” We WANT to do the right thing, he told us. We just 
don’t always FEEL like doing it. Knowing this alone is a great weapon in 
fighting for spiritual survival. 
Next came the Korban Pesach. It is amazing how many people say they 
want to change for the better, but upon arriving at the threshold of 
transformation, back down and capitulate to their old and erring ways. A 
form of psychological addiction, they have a tough time making the break 
from past bad habits. 
This is why the Jewish people brought a Korban Pesach. It could have been 
any kind of kosher animal, but God made it the one that the Egyptians 
worshipped. Redemption was only possible if the person was willing to 
make a complete break with the past, in this case, their Egyptian past. 
One might have thought that such a break would have already occurred as 
a result of the slavery. It wasn’t as if the Jewish people had assimilated into 
Egyptian culture as Jews have today into Western society. They weren’t in 
positions of government, running major business and earning big bucks, 
and enjoying the perks that come with success in a gentile world. They were 
rejected by the Egyptians, so how could they have remained attached to 
their way of life? 
Au contraire. We tend to want the most the things we can’t have. People 
pine for acceptance in the places they are the most rejected. In fact, four-
fifths of the Jewish people died in the Plague of Darkness because they 
could finally enjoy the Egypt they helped to build. Given the choice of a 
Jewish lifestyle in a Jewish land or an Egyptian one in an Egyptian land, 
four-fifths—FOUR-FIFTHS!!—of the Jewish people chose the latter. They 
were deemed beyond spiritual recognition, beyond redemption. 
It has always amazed me how different groups of Jews over the centuries 
have picked up customs from their host cultures which were not friendly to 
their Jewish populations. Poland, for example, was heavily anti-Semitic. 
Yet, many Jewish groups absorbed some of their clothing traditions. In 
other places, eating habits were adopted. 
It can be for a number of reasons. If hostages can, over time, come to 
sympathize with their captors, or worse, then certainly slaves can come to 
identify with their masters. Freedom, for many, has meant finally being 
able to do that which they could only watch their enslavers do. 
Some of the adopted habits can be useful. Some are not useful, but they are 
not harmful either. In many cases, the assimilated ways can actually hinder 
spiritual growth, water down a Torah lifestyle or even warp it. There’s a lot 
of that in the Jewish people, as there has been in many generations in the 
past. 
This is especially so for those who have grown up as a full-fledged member 
of secular society, only to leave it later to live a Torah life. Some weren’t 
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overly attached to the secular world while a part of it, and have little 
difficulty leaving it behind. Others enjoyed themselves while secular, and 
find it more difficult to move on when their past crosses paths with their 
present. The result can be a compromise that stunts their transition from the 
way of man to the way of God. 
The Korban Pesach was a sacrifice. God is saying that He knows that 
leaving one’s past in the past is also a sacrifice. It is one however that has 
to be made with a complete heart, if a person is going to cross the threshold 
into a holy and far more spiritually productive lifestyle. The alternative 
might look like fun for now, but it will prove itself at some time in the 
future to be darkness. It is a darkness that is the very opposite of personal 
and national redemption. 
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Bais Hamussar 
Dvar Torah # 562 - Bo בא 
This Dvar Torah is dedicated l'refuas Maran HaGaon R' Aharon Yehuda 
Leib ben Gittel Faiga, b'soch shaar cholei Yisroel 
The night just prior to Bnei Yisrael's exodus from Mitzrayim is referred to 
as Leil Shimurim (Shemos 12:42). Rashi translates this appellation as "A 
night of anticipation." Hashem was waiting and looking forward to the time 
that He would be able to fulfill His promise to redeem Bnei Yisrael from 
bondage. 
If Hashem anticipated the redemption to such a great degree, why didn't He 
redeem Bnei Yisrael sooner? What was the Ribbono Shel Olam waiting 
for? Rav Wolbe explains that Hashem was ready for the redemption for 
many years; He was waiting for Bnei Yisrael to be ready. 
When asked how things are going, it is common for people to respond, "I 
need siyata d'shmaya - Heavenly assistance." This response implies that the 
person feels that he has already invested tremendous effort and done 
everything in his ability to achieve the desired results and the only thing 
lacking is Hashem's helping hand. The truth is, Hashem waits and looks 
forward to offer His assistance, but before fulfilling His desire He needs us 
to properly be prepared to receive His gracious aid. After Bnei Yisrael 
poured out their hearts in prayer they were properly prepared for the 
redemption, the salvation was immediate in coming. 
Hashem is waiting to help all of us. It's up to us whether that desire will 
come to fruition. Why push off till tomorrow a salvation that could come 
today? 
Rashi mentions (Shemos 13:14) that the Torah discusses how to transmit 
what transpired during Yetzias Mitzrayim to four different types of sons: 
The simple son, the wicked son, the son who doesn't know how to ask and 
the wise son. Rav Wolbe notes that although one of the sons is dubbed a 
rasha, the Torah does not write him off. Even the questions of a wicked Jew 
deserve an answer, and one must make an effort to hand tailor an answer 
that can influence him to mend his wayward ways. 
Rav Wolbe gleans another important lesson from the rasha. Regarding the 
korban pesach the rasha asks, "What is this service for you?" He asks a 
simple question and we immediately pin on him the title of a rasha - what 
was wrong with his question? The problem wasn't the question itself, rather 
how he asked the question. He didn't ask, "What is this service for us?" He 
asked, "What is this service for you?" thereby disconnecting himself from 
the rest of Bnei Yisrael. One who ignores miraculous, life-altering 
occurrences and doesn't relate them to himself, is termed a rasha. Likewise, 
we find that the Meraglim are referred to as reshaim because they witnessed 
what happened to Miriam when she spoke derogatorily about Moshe and 
they failed to internalize what they perceived. When Hashem speaks - He 
is speaking to you. 
The pasuk in this week's parsha instructs us to tell our children, "Hashem 
acted on my behalf when I left Egypt" (ibid. 23:8). Every person must feel 
as if he was redeemed from Mitzrayim. In a similar vein, the Ramban (ibid. 
20:2) points out that the Aseres HaDibros were said in the singular so that 
every person should feel as if Hashem was speaking specifically to them. 
Additionally, the Mishna in Sanhedrin states that each person should say, 
"It was for my sake that the world was created." It's all about me. 
The Mesillas Yesharim tells us that the very first step on a person's journey 
to self perfection is for him "to clarify and verify his obligation in his 
world." Every person has to feel that the world was hand tailored to his 
specific situation. The realization that the world was created for you, the 

redemption from Egypt was orchestrated with you in mind and the Torah 
was given specifically to you, should help you refrain from looking over 
your shoulder and rather focus on accomplishing your obligation in your 
world. 
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Jewish History Crash Course 
Crash Course in Jewish History Part 29 - The Revolt of the Maccabees 
We know the details of the Jewish fight against the Greeks and Hellenism 
from the two Books of the Maccabees. 
(These chronicles are not included in the Hebrew Bible because, as we 
learned in Part 26, the Men of the Great Assembly had decided many years 
earlier what the Hebrew Bible should consist of and these events occurred 
much later in time. The Books of the Maccabees, which were probably 
written by a Chashmonean chronicler, who was certainly not a prophet, can 
be found in a collection called Sefer HaChitzonim which also contains other 
writings left out of the Hebrew Bible and which are mentioned or quoted 
in the Talmud.) 
This revolt of the Jews sets a precedent in human history. It is the world's 
first ideological/religious war. No one in the ancient world died for their 
gods; only the Jews thought that their religion - the only monotheistic 
religion at the time - was worth dying for. 
But (as we saw in Part 28), it is not just a war against the Greeks, it is also 
a civil war - Jews, who were loyal to Judaism, fighting other Jews, who had 
become Hellenized and who were siding with the Greeks. 
The year is 167 BCE and the horrible persecution of Judaism by the Greeks 
is in full swing. The Greek troops show up in the town of Modi'in (a site 
west of Jerusalem which you can visit today off the Jerusalem-Tel Aviv 
highway) and demand that the Jews there sacrifice a pig to the Greek gods. 
The elder of the town, Mattathias (Mattisyahu), who is a Kohen, that is of 
the priestly class, refuses. 
But there is a Hellenized Jew in the town who is willing to do what is 
unspeakable in Jewish eyes. As he's about to sacrifice the pig, Mattisyahu 
stabs him, also killing the Greek official present. He then turns to the crowd 
and announces: "Follow me, all of you who are for HaShem's law and stand 
by the covenant." (1 Maccabees 2:27) 
Those who join Mattisyahu and his five sons - named Yehudah, Elazar, 
Yochanan, Yonasan and Shimon - head for the hills, expecting that the 
Greeks are going to come back and wipe out the whole village as a reprisal. 
In the hills, they organize a guerilla army, led primarily by the oldest of the 
sons named Yehudah, nicknamed Maccabee, which means "the Hammer." 
Maccabee is also an acronym for mi kamocha ba'eilim HaShem, "who is 
like you among the powers O HaShem," - the battle cry of the Jewish 
people. 
We don't know exactly how large this Maccabee army was, but even the 
most optimistic estimates put the number at no more than 12,000 men. This 
tiny force takes on the fighting Greek army of up to 40,000 men. 
It's not just a numerical superiority the Greeks have. The Greeks are 
professional soldiers - they have equipment, they have training, and they 
have a herd of war elephants, which were the tanks of the ancient world. 
The Jews are vastly outnumbered, poorly trained, and poorly equipped (not 
to mention, they have no elephants), but what they lack in training and 
equipment they make up in spirit. 
Most of the battles take place in the foothills leading from the coastal plain 
area (Tel Aviv) to Jerusalem. The Greeks are trying to march their armies 
up the natural canyons that lead into the mountain areas, the stronghold of 
the Jewish army. There's only a few places where the Greeks can ascend 
and this is where the Maccabees choose to take them on. 
Now when we read the story of the Maccabees it seems like it's something 
that takes place over a few weeks - the battles take place, the Jews win, and 
the Greeks go home. But, in fact, it takes 25 years of fighting and a great 
many casualties on both sides. 
Chanukah 
After the first three years, the Jews are able re-conquer Jerusalem. They 
find the Temple defiled and turned into a pagan sanctuary, where pigs are 
sacrificed on the altar. When they re-enter the Temple, the first thing they 
do is try to light a make-shift menorah (as the real gold one had been melted 
down by the Greeks) but only one vial of pure lamp oil with the special seal 
is discovered. They use this vial to light the menorah and miraculously it 
stays lit for eight days, by which time fresh pure oil has been pressed and 
delivered to the Temple. 
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The Maccabees then purify the Temple and rededicate it on the 25th of 
Kislev, which is the date on the Hebrew calendar when we begin to 
celebrate the eight days of Chanukah. (The Hebrew word Chanukah means 
"dedication" or "inauguration.") 
Chanukah - one of two holidays added to the Jewish calendar by the 
rabbis - celebrates two kinds of miracles: 1) the military victory of the 
vastly outnumbered Jews against the Greeks; and 2) the spiritual 
victory of Jewish values over those of the Greek. It is this spiritual 
victory which is symbolized by the lights of Chanukah. 
The rededication of the Temple does not end the fight however. 
Unfortunately, some of the Hellenized Jews are not happy that the 
Maccabees took over Jerusalem, and they join forces with the Greeks 
and the fight continues. 
It's not until 142 BCE, during the reign of Seleucid monarch Demitrius, 
that the Greeks finally have enough of the fighting and sign a peace 
treaty with Simon, the last survivor of the five sons of Mattisyahu. 
In [that] year, Israel was released from the gentile yoke; the people 
began to write on their contracts and agreements: "In the first year of 
Shimon, the great High Priest, general and leader of the Jews." (1 
Maccabees 13:41-42) 
Thus Jewish sovereignty over the Land of Israel is officially restored. 
The Reign Of The Chashmoneans 
As noted above, Mattisyahu was a Kohen, and so it is not surprising 
that his son, Shimon, should become High Priest. But Shimon also 
takes on himself the title of Nasi meaning "prince/president/leader." He 
did not call himself king because he knew full well that a Jewish king 
could only come from the line of David. 
(The line of David - the line of kings - comes from the tribe of Yehudah, 
whereas the line of the Kohanim, the priests, comes from the tribe of 
Levi, as per the blessing of Yaakov on his twelve sons, the twelve tribes 
of Israel.) 
This is a bad choice on the part of Shimon because his descendants do 
not respect this distinction. They start a new ruling dynasty in Israel - 
the Chashmonean dynasty - which lasts for 103 years and which is 
marked by a terrible moral and religious decline. They should not have 
been kings in the first place and then they became corrupted by their 
own power. 
The next ruler is Yochanan Hyrcanus, and we can see from his name 
the Greek influence that is creeping in -- the Chashmoneans are 
becoming Hellenized. This is a terrible tragedy since their ancestors 
had given their lives to throw off the yoke of Hellenism. 
Among his many errors, Yochanan Hyrcanus does a terrible anti-
Jewish thing. As part of his effort to expand the borders of Israel, he 
forcibly converts the newly conquered peoples. This is something 
Judaism has never done before nor since -- Jews discourage converts 
rather than the other way around. 
One of the peoples that are forcibly converted at this time are the 
Idumeans. And this error costs the Jews dearly. 
In Israel, near Beit Shemesh, there is a fascinating archeological site 
open to tourists called Beit Guvrin Maresha. It consists of some 2,000 
caves that are mostly cut in the limestone. This was one of the major 
cities of the Idumeans. And you can even play archeologist and go there 
and dig for a day. This is one of the places that the Chashmoneans 
conquered, giving the people a choice - convert or leave. 
One of the Idumean families that is forcibly converted will become very 
significant for its role in the drama some years later when the Romans 
invade. A descendant of this family - Herod - will be appointed Jewish 
king and he will be a schizophrenic ruler. He will murder the High 
Priest, 45 members of the Jewish Supreme Court as well as most of his 
own family, but he will also embark on a series of fantastic building 
projects that will include the city of Caesarea, the fortress at Masada, 
and a total re-building of the Temple. As we will see, Herod (who is 
only nominally Jewish) will have a very schizophrenic relationship 
with the Jews. 
Decline Of Jewish Rule 
The son of Yochanan Hyracanus, Alexander Yanai, is a classic case of 
Chashmonean ruler gone totally off. He is completely Hellenized and 
siding with the Sadducees (the Jews who only follow the Written 
Torah, making up their own interpretations) against the Pharisees (the 
mainstream Jews). 

When some of the Pharisees oppose him, he has 800 of them executed 
after first forcing them to watch the slaughter of their families. During 
the executions, Alexander Yannai hosts a Greek-style feast. 
This is a classic case of one of the great tragic families starting off so 
illustriously and ending so disastrously, bringing the Jewish people to 
ruin. 
The last two Chashmonean rulers are two brothers Hyrcanus and 
Aristobolus, both of whom are totally Hellenized. Hyrcanus is the 
weaker of the two but he has a strong advisor by the name of Antipater, 
a descendant of Idumean converts to Judaism (who just happens to have 
a baby boy named Herod). 
The brothers are fighting with each other as to who should be king. The 
obvious answer is neither. But tell that to morally corrupt, power 
hungry men. They hit on the idea of asking Rome to mediate in their 
dispute. 
Inviting the Romans in is not like inviting a multi-national peace-
keeping force or international mediation team. We're talking about 
people with an incredible energy to conquer and gain all the territory 
they can. 
The year is 63 BCE and the great Roman general Pompeii is cleaning 
up the last of the Greek Empire. He is more than happy to oblige and 
move his armies into Israel. 
Next: The Romans 
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48 Ways to Wisdom 
Way #14 Written Instructions For Living 
The Jewish People have both a set of "Written Instructions for Living" 
and a set of "Oral Instructions for Living." The Written Instructions are 
called the Torah. The Oral Instructions are called the Talmud. 
This one of the 48 Ways is called "b'mikreh," which focuses on the 
Written Instructions. The Torah has three parts, totaling 24 books: 
1. Torah - The Five Books of Moshe. It was given to the Jewish People 
by HaShem at Mount Sinai. 
2. Prophets - HaShem spoke to various prophets (e.g. Yeshayah, 
Yirmiyah, Yechezkel) who transmitted important messages to the 
Jewish People. 
3. Writings - includes Mishlei, Tehillim, Esther, and other inspirational 
teachings. 
Consider The Impact 
Regardless of whether one believes in the divinity of these sources, the 
fact is that much of Western society is founded on Torah ideals. The 
Torah introduced to the world such concepts as freedom, equal rights, 
dignity, tolerance, universal education, charity, love your neighbor, etc. 
Furthermore, the rabbis teach that the Torah is the "blueprint for 
creation," which means that everything you could ever want to know 
about life can be found within the Torah. All you have to do is look, 
and ask the right questions. 
When we study Torah, we are not studying an abstract and arcane text 
of the ancient world. We are studying the way in which HaShem wants 
us to live best on this earth. We are in fact engaged in discovering the 
essence of Judaism, which is to say, the essence of ourselves... 
Everyone should study the Torah thoroughly at least once in their life. 
After all, it's the all-time best seller!! 
Intergalactic Communication 
Imagine you were to receive a message from outer space, telling you to 
write down certain instructions. If you didn't understand the meaning 
of the message, what would you do? You'd write it all down ... and then 
work it out later! 
So too, just because a piece of Torah doesn't make sense at first, don't 
pass it off as irrelevant. It's amazing how many people are ready to 
discount the value of Torah, even though they haven't made the effort 
to study it! 
Look deeper into what each section of the Torah is telling you, both 
when the message seems obvious and when it's not. If something in 
Torah isn't clear - keep asking, searching, delving. Discuss it with other 
people. Find out what it really means. Ask: "What is the message and 
how do I live with it?" 
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And don't forget: Learn Hebrew. There's no way to properly understand 
the Torah in translation. Entire societies have misinterpreted the Torah 
because of mistranslations! 
For example, the Torah uses ten different names for HaShem. These 
names don't refer to different gods, rather they refer to aspects of 
HaShem's personality. Each "Name" teaches us something unique. But 
in English, they're all translated the same - and much of the depth is 
lost. 
National Treasure Chest 
Read the Torah intelligently. Pay attention. Torah is not merely relating 
history and stories. Rather, it is "Toras Chaim" - literally the 
"instructions for living." As such, every detail contained within is a 
message about how to improve the quality of your life. 
All stories and commandments are really philosophical messages 
waiting to be revealed by the intellectually active mind. This is the 
approach one must have when learning Torah. If the message seems 
obvious, check below the surface. If it seems extraordinary, identify the 
basic principle to be learned. 
For example, in Bereishis chapter 18, Avraham is in the midst of a 
conversation with HaShem, when three "strangers" pass by his tent. 
Avraham immediately runs out to serve the guests. Yet does it make 
sense to stop talking to HaShem in order to help strangers?! 
From here we learn a profound life principle: Even more important than 
talking to HaShem (i.e. having a "spiritual experience") is the Mitzvah 
to "be" like HaShem - i.e. caring for the needs of others. 
Each bit of Torah has infinite meaning, no matter how insignificant it 
may seem on the surface. Dates, names, numbers, events and lineage 
are all there to teach us something. The Flood, the Tower of Babel, the 
splitting of the Red Sea - these all contain the deepest wisdom for 
living. Torah is our national treasure chest. Check it out! 
Torah Tools For Greatness 
Everybody wants greatness. But what if you could be as great as 
HaShem Himself? Striving for this goal is actually one of the 613 
commandments! 
How do you get there? 
Read it. If you haven't yet learned Hebrew, then go to a Jewish 
bookstore and buy an authentic translation. (Recommended: ArtScroll's 
"Stone Chumash.") 
Learn it. See what HaShem told us about living. Don't wait until your 
life is almost over. 
Understand it. Ask questions until you know the message it contains. 
Correlate any differences and resolve them. There are no 
"unintentional" discrepancies. 
Organize it. Wisdom is only useful when you have it at your fingertips. 
Torah should be your encyclopedia, almanac and index to living. 
Review it - in order to remember. 
Integrate it. Make the ideas part of your reality. Go through the 
instructions and apply the principles to your life. Constantly. 
Update it. Renew your wisdom as your life situation changes. Don't 
"honor your parents" at age 25 in the same way you did at age five! 
Upgrade it. Always delve one level deeper. The Torah's wisdom is 
infinitely deep. 
Never Stop Learning 
Your academic education may have ended, but your learning about life 
must go on forever. Every new idea and understanding is another level 

of growth. There may come a point where you are as good a 
"professional" as you need to be. But in life, you'll never be as "good" 
a person as you can be - because you can be "great!" And when you 
become "great," there is always "greater." 
The first sentence that a Jewish child is taught is "Torah tziva lanu 
Moshe, morasha kehilas Yaakov" - Torah was commanded to us 
through Moshe and it is the inheritance of every Jew." Torah was meant 
for everybody. It is not the exclusive domain of some priestly class. 
Rather, it is a living, breathing document - the lifeblood of our Jewish 
nation. We are required at all times to involve ourselves personally in 
its study and practice. As it says (Yehoshua 1:8), "You shall think about 
it day and night." 
Torah study is regarded as the most important of all Mitzvos, because 
it opens the door for observance of the other Mitzvos. As the Talmud 
says (Shabbos 127a): "The study of Torah is equal to the sum total of 
all other Mitzvos." 
Rebbe Akiva in the Talmud states that to expect a Jew to live without 
Torah is like expecting a fish to live without water. 
Review the weekly Torah portion twice a week: once on your own, and 
again by hearing it in the synagogue on Shabbos. Ask questions. 
Continue learning all your life. 
The Time To Learn Is Now! 
Maimonides writes (Mishneh Torah, Laws of Torah Study 3:7): 
Perhaps one will say: "[I will postpone my studies] until after I make 
money, and then I will return and study; [I will postpone my studies] 
until after I buy what I need and can focus less on my business, then I 
will return and study." 
If you think like this, you will never merit the Crown of Torah. Rather, 
make your work provisional and your Torah study permanent. Do not 
say: "When I have free time, I will study," for perhaps you will never 
have free time. 
Some people use the excuse, "I'm too old to begin learning." But the 
Talmudic scholar Rebbe Akiva didn't even learn the Aleph-Bet until he 
was 40 years old. This is the same Rebbe Akiva who became the 
greatest sage of his generation with 24,000 students! 
Some people are hesitant to learn Torah because they can't imagine ever 
becoming a scholar - so therefore why even get started? But that is 
faulty thinking. Every drop of Torah study is precious and eternal. 
Why Is "The Written Torah" An Ingredient In Wisdom? 
• The Torah is the book that changed the world - how could we 
possibly not read it? 
• The purpose of the Prophets are to remind us to live with the reality 
of Torah. 
• The Writings emphasize HaShem's message in a poetic style. It is a 
Divinely-inspired window to the world. 
• Torah is as fresh today as it was 3,500 years ago. 
• Learning is a lifelong pursuit. As you mature and your awareness of 
reality increases, so will your understanding of concepts you thought 
you once knew well. 
• Learning Torah will help you discover the essence of yourself. 
• You wouldn't head out on the open road without a map. When going 
through life, don't leave the Torah behind. 
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Parsha Encounters 
Parshas Vaeira: Unconditional Love 
By Rabbi Daniel Yarmush 
29 Teives 5777 / Jan. 27, 2017 
A Project Of Chicago Community Kollel 
In the beginning of this week’s parshah, Klal Yisrael is informed that 
Hashem will take them out of Mitzrayim and He will take them “for a 

nation.” R’ Shmuel Birnbaum zt”l is bothered by the pasuk’s use of the 
future tense, which seems to imply that we were not chosen previously; 
we would become Hashem’s nation only at the time of the exodus from 
Mitzrayim. Truthfully, however, Hashem already referred to us as “My 
nation” at the sneh (3, 7): “I have indeed seen the affliction of My 
nation.” If so, what is the intention of our pasuk, which seems to suggest 
that we would become His nation at the time of yetzias Mitzrayim? 
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To explain the meaning of the pasuk, Rav Shmuel gives a mashal. At 
times, Rachmana litzlan, a child is born with an illness. The child may 
require constant care for its entire life. If it were to be made known that 
such a child needed to be sent to this world, how many people would 
volunteer in advance to parent this child? Rav Shmuel was once asked 
to give encouragement to a young man whose child was born ill. When 
he began to speak to the young man, he was told his words were 
unnecessary. The young man said he knows and understands that what 
he received was from his Father in Heaven and he would accept 
whatever Hashem gives him with a smile. Although this is truly a lofty 
level, we can find exceptional people such as this father among us. 
However, asking for such a challenge is an entirely different matter, and 
we cannot expect people to be strong enough to request such a nisayon. 
This is exactly what happened when Klal Yisrael was in Mitzrayim. The 
Rambam writes that the roots which Avraham Avinu planted were just 
moments from being uprooted because of the spiritually low level to 
which his children had sunk. True, Hashem had “no choice” but to 
prevent this from happening; we were, after all, Avraham’s children. 
We were indeed His nation. But, perhaps, if there was a “choice,” 
Hashem would not have chosen us at that point, just like parents 
wouldn’t choose the ill child in the mashal. 
Rav Shmuel explains that for precisely this reason, the pasuk states, 
“Tell Klal Yisroel, I will take you for a nation.” Despite your 
shortcomings, despite the fact that you have sunk so low that you have 
even worshipped idols, I will willingly take you now to be My nation. 
The future tense is to express to us that the choice was not dependent 
on the past and our origins; rather, Hashem chose us willingly, even as 
we were at that point. 
The pasuk in Mishlei (10, 12) states: “Al kol peshaim t’chaseh ahavah 
- Love covers all offenses.” When there is love, even substantial 
shortcomings are overlooked. The Malbim in Yeshayah (51, 12) 
explains the cause of Hashem’s love for Klal Yisrael in Mitzrayim. It 
was due to the fact that they had emunah, they believed in Hashem. 
In Mitzrayim there was a secret tradition passed down from Avraham 
Avinu that redemption would come and Klal Yisroel would be informed 
with the words “pakod pakad’ti - I have indeed remembered.” By 
clinging to the hope of hearing these words, they held onto their 
emunah. Although it is not well-known, the medrash (Pirkei d’Rabbi 
Eliezer, Ch. 48) tells us that we will also be redeemed from this galus 
with specific words. Those words are “tzemach tzimachti - I have 
indeed caused to sprout.” Perhaps these words are meant to provide 
direction for us in holding onto our emunah through the many difficult 
pains of this long and bitter galus. No seed can sprout before it 
decomposes. The pains of galus are the decomposing process of the 
seeds of the geulah. We must hold on tightly to the emunah that one day 
we will be told “tzemach tzimachti.” All of those tzaros will have finally 
sprouted and the geulah will arrive. 
Every aspect of every form of pain which we endured will be the cause 
of yet another aspect of the coming eternal geulah. The magnitude of 
the revelations which we will experience at that time are truly 
unfathomable. This realization should strengthen our emunah so we can 
merit to see Hashem’s love once again, despite our shortcomings. May 
we indeed hear the words “tzemach tzimachti” herald the coming of 
Moshiach very soon. 
Rabbi Yarmush is a full-time member of the kollel. 
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Halacha Encounters 
Microwave Trays and Oven Racks 
By Rabbi Akiva Niehaus 
Q: I often defrost bread in the microwave by placing it on a napkin 
directly on the tray. In addition, before Shabbos I regularly warm up my 
challos wrapped in aluminum-foil directly on the oven racks. Do the 
microwave tray and oven rack require tevilah (immersion in a kosher 
mikvah)? 
A: One of the common halachos applicable to the Jewish home is the 
obligation to immerse in the mikvah utensils acquired from gentiles 
prior to use (tevilas keilim). The reason for this obligation is to elevate 
the utensil to the high level of holiness required for use in the Jewish 
home; according to most opinions, this obligation is derived from 
Biblical sources. In order to determine if oven racks and microwave 

trays require tevilah, we will first give a general overview of these 
halachos. 
Type of Material 
The Torah (Parshas Emor, Bamidbar 31:21-23) delineates six types of 
metal which require tevilah, and Chazal (Avodah Zara 75b) extended 
the obligation to include glass utensils. Wood and pottery do not require 
tevilah. 
Type of Utensil 
The above obligation only applies to utensils used for mealtime, 
whether during the actual meal (such as forks and spoons), or in food 
preparation (such as pots and pans). Utensils which aren’t used for 
immediate food preparation (such as a meat tenderizer) do not require 
tevilah. In addition, the obligation only applies to utensils which 
commonly come in direct contact with food; utensils which don’t come 
in direct contact with food (such as a corkscrew or can opener) do not 
require tevilah. 
Microwave Trays & Oven Racks 
Based on the above, we can now discuss whether or not microwave 
trays and oven racks require tevilah. At first glance, it depends on a 
person’s method of usage: If food is placed directly on the tray or rack, 
tevilah is required, but if food isn’t placed directly on the tray or rack, 
tevilah is not required. As a matter of practice, many people defrost 
bread on the microwave tray and cook French fries or warm up challah 
directly on the oven rack. According to these guidelines, many, if not 
most, people would be obligated to bring their oven racks and 
microwave trays for tevilah. This conclusion, however, isn’t so clear for 
the following reasons. 
1) Direct Contact 
Most people do not place food directly on the oven rack and microwave 
tray; instead, they first place a thin separation, such as aluminum foil or 
a napkin, on the rack or tray. Is this practice considered direct contact, 
so that the utensil requires tevilah, or is it considered a separation, and 
tevilah is not required? Rav Shlomo Zalman Auerbach zt”l (cited in 
Tevilas Keilim pg. 55) rules that a thin separation, such as parchment 
paper, aluminum foil, or a napkin, is considered subservient (batul) to 
the utensil and it’s considered as if the food was placed directly in the 
utensil. According to this ruling, placing a challah wrapped in foil 
directly on the oven rack is akin to placing it directly on the rack. 
2) Rare Usage 
In many situations, most of the cooking and baking done in an oven 
takes place in pots and pans; placing food directly on the oven rack 
happens only rarely. The same may be true regarding microwave ovens 
– most of the cooking takes place in bowls and plates. This leads to the 
following question: Do we consider the primary usage of the rack and 
tray or do we look at secondary usages as well? Since the primary usage 
of the rack or tray is with containers – not with direct food contact – 
perhaps the rack or tray is not considered a food utensil and tevilah is 
not required. This question is subject to a dispute in the Poskim. The 
Rama (120:8) rules that a utensil which is intended primarily for non-
food usage and is only rarely used for food usage requires tevilah, 
whereas the Pri Chodosh (120:19) rules that we always consider the 
primary usage of the utensil. Aruch HaShulchan (120:40-41) suggests 
that all Poskim agree that utensils which were originally purchased with 
the secondary usage in mind, and utensils which are used regularly for 
secondary uses, require tevilah. Accordingly, a microwave tray or oven 
rack which is used regularly (even if infrequently) to heat food, or one 
which was purchased with this purpose in mind, requires tevilah 
according to many Poskim. 
3) Large Utensils 
Some Poskim rule that large utensils, such as a large kettle which is not 
intended to be portable, do not require tevilah because they are 
considered “attached” to the ground (Shev Yaakov 1:31, cited in Pischei 
Teshuvah 120:6). Accordingly, it can be argued that oven racks do not 
require tevilah because they are considered part of the larger oven, a 
non-portable object. (This argument presumably does not apply to 
smaller microwaves.) However, it should be noted that some Poskim 
argue on the above ruling and write that even large utensils firmly 
attached to the ground require tevilah (Chochmas Adam 73:13, cited in 
Pischei Teshuvah 120:1). In addition, it seems questionable to apply this 
leniency to oven racks due to the fact that they are intended to slide in 
and out to allow easier accessibility to the food, and the racks may be 
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removed entirely in order to adjust the height. This seemingly indicates 
that the racks aren’t part of the actual oven. Nevertheless, it can be 
argued that since the oven rack is designed to be used with the large 
oven, it is considered part of the oven (Harav Dovid Zucker shlita; see 
similar concept in Rambam Hil’ Shabbos 26:7 vis-à-vis sulam shel 
aliyah). 
4) Reheating 
Many people only put food directly on oven racks and microwave trays 
(or with a thin separation) when reheating solid food; raw food would 
never be cooked without a utensil. If so, there may be another leniency, 
as follows. Rav Moshe Feinstein (Igros Moshe YD 3:24) rules that 
utensils which are intended simply to enhance and reheat foods (such as 
a pop-up toaster) do not require tevilah because this is not considered a 
substantial improvement in the food. The only utensils which require 
tevilah are utensils which cook raw food. (An exception to this rule is 
hot water urns because the change from cold to hot water is considered 
substantial.) Accordingly, if one only uses oven racks and microwave 
trays directly to reheat food – not to cook raw food – the rack and tray 
do not require tevilah. 
5) Electric Appliances 
A final leniency regarding oven racks and microwave trays is relevant 
to electrically-powered appliances. The Chelkas Yaakov (YD 2:41) rules 
that since such appliances can only operate when plugged into a wall 
outlet, it is considered as if the appliance is attached to the wall and is 
exempt from tevilah. Therefore, since oven racks and microwave trays 
are only intended for usage in such appliances (as noted above), they 
may be exempt from tevilah. However, many Poskim contest this ruling 
and do not accept this leniency (see Shevet Haleivi YD 2:57:3) and this 
appears to be the accepted practice. 
To summarize, at first glance, oven racks and microwave trays used 
directly (or with a thin separation) to heat food should require tevilah, 
but there are numerous considerations to exempt them from tevilah, 
such as one who uses them directly only sporadically, only to reheat 
food, and only when plugged in. Although each consideration 
individually doesn’t carry much weight, perhaps there is greater room 
for leniency when considering all the arguments collectively. 
Conclusion 
In conclusion, it appears from the above that one who regularly places 
food directly (or with a thin separation such as aluminum foil or a 
napkin) on oven racks and microwave trays, or had this usage in mind 
when purchasing the rack or tray, should bring the rack and tray for 
tevilah, unless such usage is limited to reheating foods. Nevertheless, 
since there are various arguments to exempt oven racks from tevilah, 
one may be lenient on the matter, but the tray of a portable microwave 
oven should be brought to tevilah without a beracha (Harav Dovid 
Zucker shlita).  
Note: The above discussion relates to standard, large ovens; countertop 
toaster ovens are generally used for direct cooking and the rack 
requires tevilah. 
Rabbi Niehaus, an alumnus of the kollel, is a Kashrus Coordinator for 
the CRC, and learns daily at the kollel. 
 

Rabbi Nosson Greenberg 

Khal Machzikei Torah 
Va’eira 5777- It’s Not What You Say - It’s How You Say It! 
In this week’s parsha Hashem commands Moshe to go and tell the Bnai 
Yisrael that their Galus-exile- is soon to be over. Moshe immediately 
does so, but when he delivered this information a curious thing 
happened, they refused to listen. As the passuk says “Velo sham’u el 
Moshe mikotzer ruach umayavodah kasha” - “And they did not listen 
to Moshe because of shortness of breath and from the hard labor 
(Shemos, 6:9). Now, Hashem knew that this was going to be their 
reaction, so what was the point in sending Moshe in the first place? 
Perhaps we can suggest that Moshe did not execute the command 
exactly the way Hashem wanted it. If you look at Rashi he adds the 
following analysis “Lo kiblu tanchumim” - “They (the Yidden) did not 
accept [his] consolation”. We see from this statement that Moshe’s 
message came across as an act of consolation, and that was not 
Hashem’s intention. You see, in every announcement of geulah-
redemption- lies two messages; relief from the past and expectations for 
the future. Hashem wished His message to the Yidden to be one of 

focusing on the bright future ahead. Feelings of relief were to be 
secondary. As the Talmud says, “mai dehava hava”- “What was, was”. 
Moshe however, misunderstood and reversed the message into an overt 
communique of consolation. Consolation for the 210 years of 
bloodshed, pain, mourning and suffering. And this was something the 
Yidden were just not able to hear, for at times the pain is so severe, the 
wounds are so deep, no words can provide solace and comfort. 
With this we can suggest a new understanding in the abovementioned 
passuk. Velo sham’u el Moshe - they did not listen to Moshe, mikotzer 
ruach umayavodah kasha -from (his attempt to console) the shortness 
of breath and hard labor. 
In addition, contrast the phrase at the start of the passuk “Vayedaber 
Moshe kain” - “Moshe spoke thus” with all the other places in the Torah 
where Moshe follows instructions, such as “Vaya’as kain Moshe” - 
“Moshe did thus” (Shemos, 17:6, see also Shemos, 7:20 & Bamidar, 
8:3). In one place “Moshe” is mentioned before the kain and in the other 
it is after. This might be because unlike anywhere else in the Torah, 
here, though Moshe did follow instructions [represented by the word 
“kain”] and passed on to the Yidden the exact words of Hashem, he also 
as we mentioned inserted his own understanding [represented by his 
name “Moshe”] in the purpose of the message. Thus, Moshe became a 
player in the kain. In all the other places Moshe did not insert his own 
personal flavor into the kain, he remained a mere messenger, and the 
kain was executed without his imprint. 
Moshe’s mistaken analysis does not detract from the greatness of the 
man. Especially at this stage of his career. Learning the parshiyos of 
Shemos and Va’eira give us a glimpse into the evolution of Moshe’s 
relationship with Hashem. Included are moments where Moshe is 
taught “...Lo machshevosai machshevosaichem” - “My (G-d’s) thoughts 
are not yours” (Yeshayahu, 55:8). If you have a Mikraos Gedolos, a 
comfortable chair, half an hour, a hot tea, some Viennese Crunch and 
1/2 lb of sunflower seeds, learn (and enjoy) the first Ohr Hachaim in 
Va’eira. He offers no less than nine ways to understand the second 
passuk of the parsha. Many of these nine gems are lessons Hashem 
gives to Moshe correcting his misunderstandings of how He interacts 
with His world and Bnai Yisrael. We can never fully understand the 
Creator. If we did ee would not be G-d. As the holy Kotzker Rebbe said, 
“Any god I can understand is not G-d.” 
Errare humanum est. 
Have a great Shabbos, Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah, Far Rockaway, N. Y. ravgreenbergkmt@gmail.com 
 

Rabbi Yaacov Haber 

TorahLab 
Geulah in Beit Shemesh 
Based on a shiur by Rabbi Yaacov Haber 
Did you hear it? There was a Kol Torah in Beit Shemesh! No, I don’t 
mean the beautiful sounds of the cheders and batei midrashim you can 
hear buzzing as you walk down the street. This time the Torah itself 
cried out. 
On Sunday evening, our community was zocheh to receive a new sefer 
Torah, entrusted to our own Yeshiva Gedolah, Nesivos HaTorah. We 
knew this was not an ordinary sefer Torah. Two years ago, Chaya Zissel 
Braun left this world. This sweet neshama was only 3 months old when 
a terrorist attack took her life. A kind donor decided the only appropriate 
response is to write a sefer Torah. 
This week, the Torah arrived. At the inauguration, Rav Yaacov Haber, 
shlita, recalled his encounter with an old Jew on a trip to South America. 
The old European man expounded on the Yiddish word “einekel”, 
grandchild. There is no Hebrew linguistic root, no German or French 
behind the word. He explained it came from a contraction from this 
week’s parsha “Ha sneh eineinu ukal”, the lowly thorn bush will never 
be consumed. A grandchild is the nation’s continuation of our 
connection and service to Hashem. This will never go out. 
This sefer Torah carries that message. This sefer Torah is that message. 
Now, you might think the message is written in the words on the 
parchment. But this sefer Torah is different. Let’s learn. 
Last week, Rabbi Haber gave over another story in his chabura on 
Nefesh HaChaim. The medrash tells us Rebbe Yossi was travelling, and 
met up with Rebbe Chiya. He told Rebbe Chiya of his enigmatic 
encounter with a very old Arab man. (This old Arab man was later 
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confirmed by Rebbe Shimon Bar Yochai to be a very old neshama who 
came to this world to reveal essential secrets to the generation.) Through 
cryptic word puzzles, the old Arab man revealed secrets about the power 
of speech. 
Speech, as the Nefesh HaChaim explains, has the ability to penetrate 
through our world of asiya, and up to yetzira and briya, where the Kisei 
Shel Kavod sits. Speech not only reaches those worlds, but Adam 
(mankind) has the power to affect those worlds, which then recreates 
the world according to our influence. The higher and more refined our 
speech, the more effective the influence on the world. 
The lowest level of speech is called hevel, literally breath. This is the 
simple life force that Hashem Himself, kviyachol, breathed into man. 
Our breath testifies to Hashem’s life-giving force. Our breath reaches 
to the heavens, and changes the world. Chazal tell us that hevel shel 
tinokos shel bais rabban mikayim Beis HaMikdash. The sounds of 
children learning allow the Beis HaMikdash to be built. 
The next level is milim, words. These represent our free choice. I can 
build or destroy with my words. It’s my choice. When I fill my mouth 
with Torah and chesed, then I am building new worlds filled with 
Hashem’s bracha and chesed. 
The highest level is kol, sound. Now this does not make sense. Rav 
Haber explains the Vilna Gaon here. I understand why milim (words) 
are a higher form of speech. But how can a simple unarticulated sound 
have a higher more effective impact that the milim chosen of our own 
free will? 
The Vilna Goan understands kol to mean galui, revelation. A kol reveals 
what is truly inside. This cannot be expressed in words, but it can be 
expressed. Hashem Himself taught us this. Chazal tell us that Hashem 
gave His Torah with chamishim kolos. Five different expressions 
revealing the inner Torah. 
We experience this on Yom Kippur. The whole day is filled with words. 
Piyutim, tefillos, vidui, more and more words. Yet it is not enough. At 
the climax of the day, we move beyond words to express our most inner 
connection to Hashem. We blow Kol Shofar. A sound of deep 
connection, hope, and trust. 
This is the sound of a bubby’s krechtz. Or, as we saw on Sunday night, 
the sound of a single tear drop rolling down a grandfather’s cheek. 
Yidden do not give up through despair. Yidden build through their 
unwavering belief in the geulah coming from Hashem. Our minds 
cannot logically fathom a situation, yet we know in our deepest place 
that Hashem will reveal that this too is part of the geulah. That deepest 
place comes out as a kretchtz or a single tear drop. And it has the power 
to change the world. 
As we danced down the streets of Beit Shemesh, this was the kol that 
accompanied us. Hundreds of people swarmed around the Torah, 
singing and dancing. Roshei yeshiva, bachurim, children, families, even 
the bus drivers stopping to honor the procession (and dancing too!). 
As the simcha quieted down, the sefer Torah was taken out for the first 
time on Monday morning. The early morning air was crisp in the 
Nesivos HaTorah beis medrash. You could see the hevel shel tinokos in 
the air as the bachurim donned their tefillin and started morning 
brachos. 
With loving care, the bachurim escorted the Torah to the bimah. As the 
only Kohen there, I was honored with the very first Aliyah from this 
sefer Torah. This is when we heard the special kol from this sefer Torah. 
“I heard the groan of Bnei Yisroel...” And then the 5 lashonos of geulah 
(v’hotzaisi, v’hitzalti, v’goalti, v’lakachti, v’hayvaysi). Hashem heard 
our kol. He heard the bubby’s krechtz and the tear on the grandfather’s 
cheek. And He is already bringing the geulah. 
This whole sefer Torah is one big parshas HaGeulah. This sefer Torah 
is beyond the hundreds of thousands of milim written on the parchment. 
This sefer Torah is beyond the billions of words of explanation from the 
mefarshim. 
This sefer Torah is about the white space. Our inner voice, the voice 
Hashem blew into us. The voice of eternal connection, and knowledge 
that the geulah is already starting. 
Now we know why this sefer Torah was entrusted to a galant group of 
bachorim at Yeshivas Nesivos HaTorah. Ha sneh eineinu ukal. These 
are the boys who heard the kol from this Torah, and will teach it to their 
grandchildren. 
- Written by Shmuel Marty Rothenberg 
 

Rabbi Shlomo Katz 

HaMaayan 
Articles of Faith 
Volume 31, No. 14 1 Shevat 5777 January 28, 2017 
Sponsored by Martin and Michelle Swartz on the yahrzeit of Martin’s 
grandmother, Elise Hofmann a”h 
The Torah teaches that the purpose of the Plagues in Egypt was not only 
to punish the Egyptians, but also to teach both the Egyptians and Bnei 
Yisrael about Hashem’s existence and His power. R’ Moshe Chagiz z”l 
(1671-1750; Yerushalayim and Amsterdam) notes that many articles of 
faith can be learned from the Parashot dealing with our slavery in Egypt 
and the Exodus. These include: 
Hashem exists, as is written (6:2), “I am Hashem.” 
Hashem is Echad / unique, as is written (9:14), “So that you shall know 
that there is none like Me in all the world.” 
Hashgachah, i.e., that Hashem pays attention to individual beings, as is 
written (8:18), “I am Hashem in the midst of the land.” 
Hashem rewards and punishes [as each person deserves], as is written 
(11:7), “So that you shall know that Hashem will have differentiated 
between Egypt and Yisrael.” 
Hashem speaks to mankind through prophets that He sends as His 
messengers, as is written (3:10), “Now, go and I shall dispatch you to 
Pharaoh.” 
The prophecy of Moshe Rabbeinu was on a higher level than that of 
other prophets, as is written (7:1), “Aharon your brother shall be your 
spokesman.” 
Hashem brings about miracles and wonders as He pleases, which is 
absolute proof that He created the world. All of the plagues demonstrate 
this, for He changed every aspect of nature – land and sea and 
everything in them — at will. From this it follows, as well, that He 
preceded everything, which means He always existed. 
Hashem knows the future and what is in people’s hearts, as is written 
(3:19), “I know that the king of Egypt will not allow you to go.” (As an 
aside, R’ Chagiz writes that this verse addresses the much-discussed 
apparent paradox between “Yediah” / Hashem’s knowledge of the 
future and “Bechirah”/ man’s free will. The verse states, “I know that 
the king of Egypt will not allow you to go, im lo [usually translated, 
‘except through’] a strong hand,” i.e., Hashem’s strong arm. However, 
the verse may be translated, “I know that the king of Egypt will not 
allow you to go, but there is no strong hand,” i.e., even though I know 
what choice Pharaoh will make, that does not compel his choice.) 
Every person has the free will to be righteous like Moshe or wicked like 
Pharaoh, as is written (7:13), “The heart of Pharaoh was strong.” Even 
though Pharaoh saw clear evidence that Hashem had sent Moshe, he 
still was able to choose wickedness. 
Hashem hears the cries of the poor and oppressed, as is written (6:5), 
“Also, I have heard the groan of Bnei Yisrael.” 
Hashem will redeem us in the future at the hand of a prophet as He did 
in Egypt, as is written (3:14), “I Shall Be As I Shall Be.” [As I am with 
them in this exile and will redeem them, so I will be with them in future 
exiles and will redeem them.] In addition, the entire account of the 
Exodus gives us hope and confidence. 
A person should not attribute events to chance; rather, when things 
happen to him, he should repent, as even Pharaoh eventually did, 
confessing (9:27), “Hashem is the Righteous One, and I and my people 
are the wicked ones.” 
All creations do His bidding, and He can use even the smallest of them 
as His agent, as is evident from the Plagues. 
One must give his life in Hashem’s service [as the frogs did]. 
Hashem does not desire the death of the wicked, but rather that they 
repent, as is evident from the repeated warnings Pharaoh was given. 
Hashem takes away life and gives it back, as happened to the snake 
which turned into a stick and back into a snake. 
The Torah is of Divine origin, as is written (3:12), “You will serve 
Elokim on this mountain,” i.e., Har Sinai. 
Hashem despises evil, as is written (3:7), “I have indeed seen the 
affliction of My people that is in Egypt, and I have heard its outcry 
because of its taskmasters.” 
R’ Chagiz concludes: Because of all of these lessons, it is Hashem’s 
desire that we remember all of the wonders that He did in Egypt, and it 
is our duty to do so every day. (Eileh Ha’mitzvot No.21) 
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“Behold, I shall strike your entire boundary with frogs.” (7:27) 
Rabbeinu Bachya ben Asher z”l (Spain; 1255-1340) writes: This plague 
settled border disputes between Egypt and its neighbors. Wherever the 
frogs went was Egypt, and where they didn’t go was not Egypt. 
R’ Moshe Leib Shachor z”l (Yerushalayim; 1894-1964) asks: We read 
later (10:4), “If you refuse to send forth My people, behold, tomorrow 
I shall bring a locust-swarm into your border,” on which Midrash 
Rabbah comments that the plague of locust settled border disputes. 
Wherever the locust went was Egypt, and where they didn’t go was not 
Egypt. What border disputes were there if the plague of frogs had 
already resolved them? 
He explains: One way of marking boundaries is by planting trees. 
Perhaps, after the frogs settled Egypt’s border disputes, Egypt planted 
trees to mark its borders. But, we read (9:25), “The hail struck in the 
entire land of Egypt, everything that was in the field from man to 
animal; all the grass of the field the hail struck and every tree of the field 
it smashed.” Thus, after the plague of hail, there again were boundary 
disputes, until the locust swarm settled them once again. 
R’ Shachor notes that establishing Egypt’s borders serves the needs of 
the Jewish People, for there is a Mitzvah (Devarim 17:16), “[The king] 
shall not have too many horses for himself, so that he will not return the 
people to Egypt in order to increase horses, for Hashem has said to you, 
‘You shall no longer return on this road again’.” In order to know where 
not to go, we need to know the boundaries of Egypt. (Avnei Shoham) 
“Behold, the hand of Hashem is on your livestock that are in the field 
. . .” (9:3) 
Why is the plague described as coming from the hand of Hashem? 
Likewise, what is meant by the “hand” in the verses (Shmot 14:31), 
“Yisrael saw the great hand that Hashem inflicted upon Egypt,” and 
(Devarim 2:15), “Even the hand of Hashem was upon them”? 
R’ Shlomo Zalman Ehrenreich z”l Hy”d (1863-1944; rabbi of Simleu, 
Romania) writes: The Gemara (Berachot 4b) asks, “Why is there no 
verse beginning with the letter ‘nun’ in Ashrei?” Because it alludes to 
the downfall of the “enemies of Yisrael” [a euphemism the Gemara uses 
to avoid saying “the downfall of Yisrael”], as we read (Amos 5:2), 
“Naflah / She has fallen and will no longer rise – maiden of Yisrael.” 
Thus, writes R’ Ehrenreich, the letter “nun” alludes to downfall. “Nun” 
is the 14th letter of the Aleph-Bet. Fourteen is represented by the letters 
yud-dalet, which also spell the Hebrew word “Yad” / “hand,” 
specifically, the “hand” of Hashem which cause the downfall of Egypt. 
(Tiyul Ba’pardes: Chelek Ha’remez, ot zayin) 
A Torah Tour of the Holy Land 
“Whoever never saw Herod’s building [i.e., the Bet Hamikdash] has 
never seen a beautiful building in his life. How was it built? Rabbah 
says, ‘With green marble and white marble.’ Some say, ‘With blue, 
green and white marble.’ Herod wanted to coat the surfaces with gold, 
but the Sages told him, ‘This way is nicer, for it is reminiscent of the 
waves of the sea’.” (Bava Batra 4a) 
What is the significance of the fact that the patterns on the stones of the 
Bet Hamikdash looked like the waves of the sea? 
R’ Shmuel Eliezer Eidels z”l (Maharsha; 1555-1631) explains: The 
Gemara (Chullin 89a) teaches that the reason for wearing Techeilet / 
strings dyed a certain shade of blue in our Tzitzit, rather than some other 
color, is that Techeilet is reminiscent of the color of the sea, which is 
reminiscent of the color of the heavens, which reminds a person of the 
Heavenly “throne.” This, writes Maharsha, reminds us of the unity of 
all of Creation–the lower worlds (represented by the sea), the upper 
worlds (represented by the heavens), and the spiritual worlds 
(represented by Hashem’s throne). Sinning breaks the connection 
between the physical and spiritual worlds, but wearing Tzitzit reminds 
us not to sin, as the Torah states (Bemidbar 15:39), “It shall constitute 
Tzitzit for you, that you may see it and remember all the commandments 
of Hashem and perform them; and not explore after your heart and after 
your eyes, after which you stray.” 
Perhaps, writes Maharsha, the Sages in Herod’s time saw the wave 
pattern on the Temple’s walls as serving the same purpose. (Chiddushei 
Aggadot: Bava Batra 4a and Chullin 89a) 
R’ Avigdor Miller z”l (1908-2001) offers another explanation: Just as 
waves seem to want to rise higher, so the Jewish People, when they visit 
the Bet Hamikdash, aspire to rise higher. (Quoted in Lekket Perushei 
Aggadah: B.B. 4a) 
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Rabbi Label Lam 

Dvar Torah 
Sooner Rather than Later 
And the masters symbolists of Egypt were able to produce the same 
effect with their hidden arts, and Pharaoh’s heart became obstinate and 
he did not listen to them (Moshe and Aaron) just as Hashem had said. 
And Pharaoh turned away and he went to his house and he did not 
attend his heart even to this. And all of Egypt dug around the river for 
water to drink because they were not able to drink from the water of the 
river. (Shemos 7:22-24) 
What do we learn from the fact that “Pharaoh went to his house”? It 
struck me as an oddity that the Torah would focus in on this detail. 
Every word must be teaching some deep and relevant secret. 
The Malbim has a sensible approach. Even if Pharaoh remained 
unimpressed with the feat that Moshe and Aaron had performed, turning 
the Nile River into blood, and even if it was only because his magicians 
were able to reproduce on some small scale an illusionary model of 
water being turned red, when he gets home to discover there is no water, 
that practical reality should set off alarm bells and a state of desperation. 
Even still he did not beg Moshe to rescind the plague but rather they 
dug around for water. 
Let’s try another angle. Pharaoh no doubt was a very smart person. 
Powerful evidence is beginning to pile up before him that there is a 
Creator and Controller of the Universe that has taken up the cause of 
the Jewish People that he is oppressing. 
Not only is he being asked to believe in an entity that he currently does 
not accept but he is also invested in actively denying it because belief 
in G-d would demote him in the land he now dominates. It would be 
hard for him to change his world view even if he wanted to. How much 
more, so if he has reason to resist. What we are privy to observe is the 
slow and painful education of the obstinate heart of the man Pharaoh. 
Paradigms die hard. They are not shifted easily. The status quo is 
stubborn. As new and challenging information is introduced that mind 
will tend to adjust and torture logic rather than change. This process of 
resistance is called cognitive dissonance. We cannot accommodate facts 
that run contrary to our current belief system. Pharaoh’s world view is 
being dismantled slowly before our eyes and we are witnesses to the 
almost impossible nature of the process. Not only are the Jewish People 
stuck in Egypt but Pharaoh is stuck too. Change is hard! 
Why does the Torah tell us that Pharaoh went to his home and there he 
did not pay attention? Perhaps in his public persona it was important for 
him to project power and certainty but when he went home he could 
cogitate on the matter and realize at least privately that something 
unusual is happening here, but no! Rabbi Mordechai Schwab ztl in 
Maamer Mordechai detects in those words the important ingredient that 
blocked Pharaoh and prolonged the pain of the process. “He did not 
attend his heart”. The word is “Hisbonenus”- “Contemplation”. If one 
does not think seriously and deeply about a matter no productive change 
can be expected. 
There is a room in our house that everything gets dumped into it. It’s a 
small room and it happens to be my office. This week I was off from 
the steady routine of work and I decided to liberate it and carve out a 
place for me to contemplate. When it was all done I realized that that 
room is a metaphor for the human mind. Furniture and boxes have to be 
removed and rearranged to give it new life. At some point the room is 
so crowded and cluttered with odd pieces that it ceases to function. That 
simple sorting out process requires a new vision. Pharaoh realized that 
he needed to rearrange his world view in order to accommodate Hashem 
when his world was nearly collapsed. Hopefully we can figure it out 
sooner rather than later. 
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IMPORTANCE OF ....   
The Gemara (Kesubos 33a) discusses the requirement that one 
must be adequately warned of the specific consequences of his 
sinful act beforehand, in order that he be punished accordingly. 
The question arises, if one is warned that striking someone and 
killing him will be punishable by execution, does that also include 
a warning that if his victim survives, he will be punished by the 
lesser punishment of Malkus instead ? Tosafos suggests that the 
need for a specific warning is based on a cu,fv ,rhzd, and even a 
warning that an act is punishable by one form of execution does 
not include another form of execution. The Meforshim note that 
the 3 groups of Makos in Egypt corresponding to c”jtc a”sg l”ms 
were categorized separately due to features unique to each group, 
e.g. l”ms – activated by Aharon with a staff; a”sg – by Moshe 
without a staff; and c”jtc - by Moshe with a staff. However, all 3 
groups were consistent in that Pharaoh was warned before the 
first and second in each group, but not the third. The Panim Yafos 
cites the Gemara (Kidushin 20a) which states that if one 
transgressed and repeated his transgression, r,hvf uk vagb – it 
becomes in his eyes, permitted. The Gemara (Avodah Zarah 2b) 
states that when Hashem saw how the Goyim don’t observe their 
seven mitzvos, irh,vu sng – He released them from observance. 
As such, for each specific group of Makos, a warning was issued 
to Pharaoh for the first two because each vfn punishment was 
different. But no warning was necessary for the third, since they 
were now operating under a “r,hv”. The Rambam (vmnu .nj) 
brings his Nusach of the Hagadah, and the Hagahos Maimonios 
(2) notes that the 3rd vfn in each group was not preceded by a 
warning because all 3 occurred together each time, i.e. ohbf 
included elements of ihja and laj, and the Makos of ihja and 
laj included elements of the other two. This is indicated by an 
acrostic formed by placing the 3 Makos in a column:             such 
that reading up forms each of the 3 Makos as well.  

QUESTION OF THE WEEK:  
If someone has g"k trouble with his eyes, must he be tmuh the 
obligation of oudr, sjtu tren ohba by hearing it from another ? 

ANSWER TO LAST WEEK:  
(Where would a thief not have to pay back the money if used for a vumn ?)  
Rashi (Kidushin 52b) states that if a thief wishes to betroth a 
woman with money that he stole from her, it is valid provided the 
lusha had previously been made. This indicates that she was kjun 
and the thief/husband need therefore not make restitution.  

DIN'S CORNER:  
If one recited a brocho over food and was then presented with 
more of the same type of food, he need not say another brocho 
even though he did not have the second item in mind. However, if 
the second item is a different type, albeit requiring the same 
brocho (e.g. first he ate fish and was later given beer), he must 
say another SheHakol, unless both items were before him or he 
had specific intent to include both. (MB 206:20-23)  

DID YOU KNOW THAT ....   
The Gemara (Menachos 34b) states that although the Tefillin Shel 
Rosh (Tefillin worn on the head) has four Parshios – each in its 
own compartment, while the Tefillin Shel Yad (Tefillin worn on 
the arm)  has all 4 Parshios in one compartment, if one has no 
Shel Yad but has 2 Shel Rosh, he may convert one Shel Rosh into 
a Shel Yad by covering the Shel Rosh with a single piece of hide, 
giving it the appearance of a single compartment. The Gemara 
cites a ruling which permits converting a Shel Yad into a Shel 
Rosh, as the Shel Rosh has a higher degree of sancity, but 
prohibits converting a Shel Rosh into a Shel Yad, as such would 
be lowering its sanctity. The Gemara explains that this ruling was 
made regarding used Tefillin, and since the Shel Rosh was worn 
on the head even once, it may no longer be worn on the arm. 
However, where the Tefillin are new, since they were never used 
yet, conversion from Shel Rosh-designate to Shel Yad is 
permitted. This distinction supports the view of Rava who holds 
that mere designation is not legally significant. As such, making a 
Shel Rosh in the first place does not mean it is a Shel Rosh until it 
is used as a Shel Rosh. However, according to Abaye who holds 
that t,khn vbnzv – designation as a Shel Rosh which takes place 
when one makes it a Shel Rosh is meaningful, the only way to 
convert it to Shel Yad would be if one had that possibility in mind 
when it was made. R’ Akiva Eiger (Teshuvos 2) points out that 
the Gemara (Sanhedrin 48b) elaborates on the Machlokes of Rava 
and Abaye, and even according to Rava, sanctity can be conferred 
by designation, even prior to first use, as is done with the Eglah 
Arufah. Should it not certainly be the case with regard to Tefillin 
as well ? If so, even if not yet used, a Shel Rosh sanctity should 
not be compromised by conversion. He suggests that even if 
sanctity can be conferred by designation, since Rava holds (and 
we rule) that t,khn utk vbnzv generally, the sanctity itself is basic, 
and is not subject to rules restricting it from being lowered to a 
different level. As such, conversion can be done. a”g 

A Lesson Can Be Learned From:  
R’ Eizel Charif once made an appeal for an important communal need, 
stressing the importance to the wealthy members of the Kehila. Rather 
than have the Gabbai go around for pledges, R’ Eizel suggested that 
everyone include a substantial donation for this cause when they 
received an Aliyah during Krias HaTorah. The next Shabbos, when they 
reached Krias HaTorah, suddenly the Shul had quietly emptied out, 
leaving behind barely a minyan of the poorer people in town. When 
Krias HaTorah was finished, the Shul had once again filled up. Before the 
davening resumed, R’ Eizel stood up and said: “How appropriate are the 
words of Chazal ! Before Krias HaTorah we are accustomed to say the 
Posuk: lhbpn lhtban uxbhu …‘s vnue van rnthu irtv gxbc hvhu, and 
Rashi explains that lhtban refers to ktrah htbua, for he who hates 
another Jew is deemed to hate Hashem. Today we have seen how those 
who have no feeling for another Jew fulfilled lhtban uxbhu by running 
out. It is only after Krias HaTorah, when we return the Sefer Torah to 
the Aron HaKodesh, that we say: ktrah hpkt ,uccr ‘s vcua – 
welcoming back the distinguished (ktrah hpkt) for whom it is now 
‘safe’ to return. 
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