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Parshas Vayikra begins, “Hashem called to Moshe, and He spoke to him from the Tent of Meeting.” 
Rashi explains that the word ויקרא – Hashem called – connotes fondness and affection, and it is the language 
that Heavenly angels use, as the verse says (Yeshayahu 6:3), “And one called to the other.” Rashi adds that 
this was not the only time that Hashem called to Moshe, as every time that He spoke to him, Hashem first 
called him, even though it’s not recorded in every instance. 

 In his sefer Aish Kodesh (pg. 50), the Piaseczner Rebbe questions why Rashi waited until now to 
explain that the term ויקרא denotes affection instead of making this comment the first time that the word 
appears in conjunction with Moshe, when Hashem called him at the burning bush, as the Torah records 
(Shemos 3:4), “Hashem saw that he turned aside to see, and Hashem called out to him from amid the bush 
and said, ‘Moshe, Moshe,” and he replied, ‘Here I am.’” Additionally, there was seemingly no need for the 
Torah to mention the word ויקרא in the beginning of our parsha, as Rashi notes that Hashem called to Moshe 
every time He spoke to him, in which case it would have seemingly been sufficient had it only been 
mentioned at the bush. Why does the Torah emphasize Hashem calling Moshe here? 

 The Torah begins, “In the beginning of Elokim creating the heavens and the earth.” Rashi explains 
that the Torah does not refer to Hashem using His name that connotes mercy, because He initially 
contemplated creating the world with His attribute of justice (as connoted by the name Elokim), but when 
He saw that the world could not survive with strict justice, Hashem decided to combine His attributes of 
mercy and justice, as the Torah says (Bereishis 2:4), “On the day that Hashem Elokim made earth and heaven.”  

 This teaches us that Hashem’s desire was to create the world with strict justice, such that if man 
will immediately be punished without any compassion if he sins. However, because Hashem recognized 
that the world could not endure with this approach, He felt that He had no choice but to append His attribute 
of mercy and give man the opportunity for repentance. This understanding could lead a person to conclude 
that if he sins and wishes to do teshuvah, the truth is that Hashem does not want him anymore, but because 
He had no choice, He will accept his repentance, since there is no other way for the world to survive. 

 This is completely incorrect! The Navi says, “Say to them, ‘As I live, says Hashem, I do not wish 
for the death of the wicked, but for the wicked to repent of his way so that he may live. Repent, repent of 
your evil ways, for why should you die, O house of Israel.’” In his sefer Sichos Chochmah U’Mussar (Vol. 

1 pg. 50), Rav Dovid Kronglass writes that Hashem’s desire for every mitzvah in the Torah, even the most 
important, is not on the same level as His desire for teshuvah. Even Torah study, which is equivalent to all 
other mitzvos and is exceedingly beloved in Hashem’s eyes, cannot be compared to the joy and nachas that 
He receives from teshuvah. He craves it and yearns for it, eagerly awaiting the repentance of the wicked. 
He begs us through His prophets to return to him. Therefore, the Men of the Great Assembly included the 
blessing הרוצה בתשובה – Who desires repentance – in our daily prayers, instead of wording it  'ברוך אתה ד
 Who accepts penitents – to parallel the wording of other blessings, as a means of teaching us – מקבל שבים
how great Hashem’s desire is for our teshuvah. 
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With this introduction, we can now understand why the Torah specifically stressed here that Hashem called to 
Moshe, and why Rashi waited until now to explain that the term ויקרא connotes fondness. Sefer Vayikra focuses on the 
laws of sacrifices. The primary component of the sacrifice is not the slaughter and offering of the animal, but rather the 
confession and repentance that the person expresses when the animal is being burned on the Altar. The Rambam writes 
(Hilchos Teshuvah 1:1) that if a person brings an offering but does not confess or do teshuvah, his sin is not atoned for. The 
Reishis Chochmah (Shaar HaTeshuvah 3:7) explains that according to the attribute of justice, Hashem does not accept 
sacrifices to atone for sins, as the concept of justice requires a person who sins to be punished and killed. Only according 
to the attribute of Heavenly mercy is a person able to offer an animal in his place. Accordingly, the Torah does not refer 
to sacrifices as being offered to Elokim, but rather to Hashem, because only His attribute of mercy accepts them. 

Therefore, specifically at the beginning of Sefer Vayikra, which introduces us to the concept of sacrifices, does 
Hashem reveal to us how beloved and precious we are to Him. A person who sins and brings a sacrifice should not 
think, G-d forbid, that he has lost his value and worth in Hashem’s eyes. Just the opposite, our Father in Heaven reveals 
to us how desired and precious a person is who sins and offers a sacrifice and repents, to the extent that Hashem calls 
the name of this entire sefer Vayikra, which is the term that connotes His affection and desire for every Jew to return to 
Him. 

We also learn this idea from Adam HaRishon, regarding whom we are told after the sin of the Eitz HaDa’as, 
“And Hashem Elokim made for Adam and his wife garments of skin, וילבישם – and He clothed them” (Bereishis 3:21). 
Rabbeinu Bechaye points out that it would have seemingly been more grammatically precise to write ללבוש, as the Torah 
says (Bereishis 38:20) ובגד ללבוש – clothing to wear. He explains that the Torah specifically wanted to associate the act of 
dressing Adam and Chava to Hashem as a way of showing us His mercy on His creations, as even if they sin, His love 
of them does not change, and He personally endeavors to assist them. 

Adam’s sin wasn’t committed a month after Hashem warned him not to eat from the Eitz HaDa’as, nor a week 
or even a day, but only a few hours later. Chazal explain (Medrash Koheles 7:13) that when Hashem created Adam, He took 
him and circulated him through all the trees of Gan Eden and told him to see how beautiful and praiseworthy His 
creations were, and it was all created for him. Accordingly, Hashem beseeched Adam to take care not to damage His 
world. Nevertheless, after Adam indeed destroyed the world, Hashem Himself came to clothe him so that he would not 
fall prey to a false thought that perhaps he was no longer precious and beloved in Hashem’s eyes. 

With this insight, we can explain why the Torah tells us (Bereishis 3:9) that Hashem called out to Adam and said, 
 .Where are you?” Hashem came to speak to Adam about his rebellion and the destruction he caused to the world – איכה“
How did Hashem begin the conversation? With the word ויקרא, an expression of affection. He wanted Adam to know 
that even though he destroyed the world, His love for him remained unchanged. Once Hashem began to actually speak 
to Adam, the Torah uses the verb ויאמר (He said), which connotes soft, gentle speech, so that Adam would see that even 
though he had sinned, he was still just as precious to Hashem. And what was Hashem’s question: Where are you? He 
certainly knew where Adam was, but He wanted Adam to confess and repent, so He began a conversation with him and 
did not punish him immediately so that he would not be afraid to confess (see Rashi and Mizrachi). The Medrash Tanchuma 
(Tazria 9) explains that Hashem didn’t punish Adam until first hinting to him that he should do teshuvah, as Hashem said 
(Bereishis 3:19), “By the sweat of your brow shall you eat bread עד שובך אל האדמה – until you return to the ground.” The 
word שובך alludes to repentance, as the Navi says (Hoshea 14:2) שובה ישראל עד ד' אלקיך – Repent, Israel, to Hashem your 
G-d. In other words, praised are you Israel, for you are purified by your Father in Heaven. 

  
 

Just as the oil is hidden within the olive, so too repentance is hidden within the sin. 
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