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How To Eradicate Amaleik: By Instilling 
Tangible Emunah In Our Souls  
 

 The Shechinah Dwells In Our Midst To 
Increase Faith In The Exodus From 
Egypt 
 

The verse states (29:45): “I will dwell in the 
midst of the children of Yisroel and I will be 
their G-d. They will know that I, Hashem, am 
their G-d, Who brought them out of the land of 
Egypt in order that I may dwell in their midst; I 
am Hashem, their G-d.  
The Ramban writes that the verse is saying that 
through Hashem dwelling in the midst of the 
nation they will know and believe that Hashem 
took them out of Egypt.  
Rav Chaim Friedlander zt”l (in his Sefer Sifsei 
Chaim) asks: These words were said to the 
nation in the second year after the exodus. This 
generation had been at the exodus themselves 
and witnessed the miracles and wonders. Did 
they need Hashem’s presence in their midst in 
order to believe in something they had seen 
themselves? 
  

 What Led Amalek To Attack The Nation 
  

The verse in Beshalach (17:1) states: “The 
entire community of the children of Yisroel 
journeyed from the desert of Sin to their 
travels… and there was no water for the people 
to drink. So the people quarreled with Moshe, 
and they said, Give us water that we may drink. 
Moshe said to them, Why do you quarrel with 
me? Why do you test Hashem?... He named 
the place Massah (testing) and Merivah 
(quarreling) because of the quarrel of the 
children of Yisroel and because of their testing 
Hashem, saying, Is Hashem in our midst or 
not?” The next verse states: “Amalek came and 
fought with Yisroel in Refidim.”  
Rashi explains: He juxtaposed this section to 
the previous verse, implying: “I am always 
among you, and always prepared for all your 
necessities, but you say, Is Hashem in our midst 
or not?’ By your life, the dog will come and bite 
you, and you will cry out to Me, and you will 
know where I am” This can be compared to a 
man who mounted his son on his shoulder and 
set out on the road. Whenever his son saw 

something, he would say, “Father, take that 
thing and give it to me,” and he would give it to 
him. They met a man, and the son said to him, 
“Have you seen my father?” So his father said 
to him, “You don’t know where I am?” He 
threw him down off him, and a dog came and 
bit him. 
The Yalkut Shimoni (Remez 261) writes 
similarly: Yisroel is comparable to someone 
who has a son riding on his shoulders being 
carried through the market. When Yisroel went 
out of Egypt, the Holy One Blessed is He 
encircled them with seven clouds of glory. They 
asked for manna and he gave it to them. Once 
he provided them with all their needs, they 
began to complain and say, “Is there a G-d in 
our midst or not?” The Holy One Blessed is He 
told them, “I swear that I will show you. The 
dog will come at you.” Who is the dog? 
Amalek.  
We see that the complaining is what caused 
Amalek to come. However, the obligation to 
remember what Amalek did and to eradicate 
them is seemingly in order to wipe out the evil 
that this nation symbolized – as Chazal explain 
that Amalek caused the nation to sin and 
“cooled off” the fear that the nations of the 
world felt towards Klal Yisroel. 
  

 The Impetus For Amalek’s Attack 
 

However, the Sefer Leket Sichos Mussar 
(Chelek 2, page 169) discerns from the next 
words of the Yalkut Shimoni that the main 
obligation to remember what Amalek did is 
actually to remember the sin that the nation 
committed which caused Amalek to come – in 
other words to remember how the nation 
complained and doubted Hashem and how 
they were punished for this with Amalek’s 
attack. 
The words of the Yalkut are as follows: This is 
comparable to a king who owns an orchard and 
builds a fence around it. He then places a wild 
dog inside the barrier, and says that even if 
someone climbs the fence he will be attacked 
by the dog. The king’s son comes along and 
scales the fence, only to be bitten by the dog. 
From then on, whenever the king wanted to 
remind his son about the bad thing he did, he 
told him, “Remember how the dog bit you.” So  



 

 
 
 
 
too, in order to remind us of the sin Yisroel did 
in Refidim, Hashem tells us to remember how 
Amalek attacked us. 
We thus see clearly that the reason we are 
commanded to remember Amalek’s attack is in 
order to remember the sin of the nation 
doubting Hashem’s presence in their midst. 
The lesson we are meant to learn from the 
mitzvah of remembering what Amalek did is to 
remind us not to fall to sin again in this manner 
and to always realize that Hashem is our father 
carrying us on His shoulders. 
 

 How The Nation Came To Question 
Hashem’s Presence Even After 
Witnessing Great Miracles 
 

It is very puzzling how the nation that 
personally witnessed so many great miracles 
could wonder if Hashem was in their midst or 
not. Rashi tells us (Shemos 15:2) that every 
member of the nation pointed with their finger 
and said “This is my G-d and I will glorify Him”, 
and even a maidservant at the sea saw greater 
wonders than the prophets. How could they 
fall so quickly to question Hashem’s presence 
amongst them?  
The Netziv (in his Sefer He’emek Dovor) 
answers this perplexing question by stating: 
They knew very well that Hashem had been in 
their midst and performed wonders. However, 
they thought that perhaps this was only as long 
as Moshe Rabenu was alive and acting as His 
messenger. However, they knew that Moshe 
would one day die and open miracles would no 
longer be performed. They wondered if 
Hashem would be in our midst even without 
the power of Moshe and even at a time when 
there would be no more open miracles. 
Because of this lack of faith, Amalek came.  
 

 The Attack Of Amalek Was Because Of 
The Nation’s Flaws  
 

Rav Dovid Cohen shlita (Mizmor L’Dovid, 
Maamar 11) dwells on this concept of 
explaining that the nation’s sin was their lack of 
faith in Hashem during times when there are 
no open miracles and the world is operating 
according to the laws of “nature”. He asks why 
the punishment for this was specifically the  

 
 
 
 
attack of Amalek. 
He answers by citing the later words of the 
Netziv (ibid:14) who explains that the 
commandment to wipe out Amalek does not 
refer to the kingdom of Amalek – as we know 
the command applies even after the kingdom 
no longer exists and there are only a few 
individuals Amalekites alive. Furthermore, it 
cannot mean that we are obligated to 
eradicate the name Amalek so that no one 
utters it ever again – as the Torah is eternal 
and the name Amalek will always be in the 
Torah. Rather, the obligation to wipe out 
Amalek refers to the “essence” of Amalek. 
When Klal Yisroel left Egypt and were about to 
receive the Torah, Amalek was greatly angered. 
He hated the fact that Hashem chose this 
nation to be His chosen people and to always 
watch over them with Divine Providence. This 
hatred is Amalek’s essence, as Amalek stands 
against emunah in Hashem and His Providence. 
Therefore, it is understandable that the 
punishment the nation received for lacking 
emunah in Hashem was the attack by Amalek.  
The Netziv further states (ibid:9): Moshe 
Rabenu specifically waged the war against 
Amalek in a “natural” way in order to teach the 
nation that Hashem’s Providence was upon 
them even when no open miracles were 
present. He also states that the nation was told 
to choose strong men to fight the war because 
this war was meant to be fought by natural 
means in order to instill the nation with this 
lesson that His Providence over us is there even 
at times when the world is running “naturally.” 
 

 How To Avoid Doubts In Emunah  
 

Having said all this, it still is difficult to 
understand how the nation could come to 
doubt Hashem’s Divine Providence. When the 
nation left Egypt, they certainly came to a 
strong level of recognition of Hashem’s 
guidance. The Rosh, in fact, explains the first 
commandment of “I am Hashem your G-d who 
took you out of the land of Egypt”, to mean 
that the nation was commanded to believe in 
Hashem and in His Divine Providence.  
The Ramban (end of Parshas Bo 13:16) says 
that open miracles lead people to recognize 
the hidden miracles. And, in order to have a  



 

 
 
 
 
portion in the Torah, one must recognize that 
everything in this world is really a series of 
miracles. There is no such thing as “nature”. 
Rather, everything that occurs in this world is 
directly guided from Above.  
Thus, after the nation witnessed the open 
miracles, they seemingly should have 
understood that everything that occurs, even 
when no open miracles are evident and 
everything seems “natural”, is actually done by 
the hand of Hashem and through His 
Providence. We therefore must still be baffled 
how the nation could have fallen to doubting 
His presence in their midst. 
  

 Knowledge Alone Is Not Enough, One 
Must Instill Emunah Within Himself  
 

The verse states (Devarim 4:39): “And you 
shall know this day and take to your heart that 
Hashem is G-d.”  
The Ramchal (Derech Hashem) explains that 
knowledge of the truth is what keeps away the 
desire to sin. If one would have such a strong 
knowledge and realization of Hashem’s 
presence and Providence that it would become 
a “tangible” entity that is instilled in his heart, 
then his desires to sin would have no power 
over him. However, if his knowledge remains 
strictly academic, and does not become 
embedded as a tangible entity within him, his 
desires still have the ability to overpower him.   
The verse lists “knowing” and “taking to your 
heart” as two distinct entities. We can explain 
that “knowing” refers simply to intellectual 
knowledge. “Taking to heart” refers to the 
higher level of “feeling” one’s emunah deep 
within his heart in a tangible way.  
The Torah is stressing that this is a much 
higher and deeper level of knowledge and 
emunah in Hashem. Only this level of emunah 
can change a person and bring him to a loftier 
level of faith that cannot easily be removed 
from him. Simple intellectual knowledge, 
however, lacks this strength and can be 
uprooted much easier.  
The Alter of Kelm writes in this vein (Maamar 
213 Shemos): When one sees someone 
transgressing and sinning, one’s first reaction 
is to assume that person is a heretic – for how 
could someone who believes in Hashem  

 
 
 
 
transgress prohibitions of the Torah? But the  
truth is that he could be a believer who simply 
has not internalized his emunah to the degree 
of making it tangible within him. He has not 
taken his emunah into his heart and made it a 
true part of himself. Since his emunah is 
merely an intellectual knowledge, his desires 
are able to overpower him and cause him to 
sin.  
 

 The Erection Of The Mishkan Brought 
The Nation To A Level Of “Feeling” The 
Shechinah’s Presence  

With this in mind, Rav Friedlander zt”l answers 
his question of why it was necessary to have 
the Shechinah dwell amongst the nation in 
order to have emunah in the exodus from 
Egypt. Even though the nation personally saw 
the miracles and experienced the exodus, they 
still needed to internalize it and make it a part 
of them.  
They could only reach this level by having the 
Shechinah dwell in their midst. Through being 
able to feel the Divine Presence amongst them 
on a daily basis. This concept is seen in the way 
that Onkelos translates the words “This is my 
G-d and I will glorify Him” – “And I will build a 
Mikdash to the G-d of my fathers.”  
Through this constant internalization of the 
Divine Presence, they also were able to feel 
the emunah in the exodus and instill it deeply 
within their hearts.  
We can also now understand how the nation 
came to doubt Hashem’s presence so soon 
after witnessing the miracles and wonders. As 
the Netziv says, they believed in Hashem 
because of the miracles, but they did not 
ingrain this emunah within themselves and 
make it a tangible part of them to the extent 
that they would retain it even at times when 
open miracles are not evident and the world 
seems to be operating on a purely natural 
plain. 
The lesson from all that we have stated is that 
if one’s emunah is so deep-rooted that he is 
able to “feel” it in a “tangible” way, then no 
embodiment of Amalek will be able to affect 
him in any way. Part of our avodah on the day 
of Purim is to try to achieve this level of 
emunah in Hashem’s Divine Providence over 
every aspect of our lives.    


