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Vayeshev
וישב
זמנים

Weekdays
Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                            4:20
Maariv                         after mincha, &   9:15

שבת וישב מבה"ח
 ערב חנוכה

Light candles                                              4:15 PM
Mincha                                                       4:25 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                          1:45  & 4:10 PM
Maariv                                                        5:20 PM
Shabos Ends                                               5:23 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION

Chanukah
R’ Alexander Ziskind z”l (Grodno, 
Poland; died 1794) writes: The sages 
of the Gemara spoke very 
emphatically of the care that one 
should take when performing the 
mitzvah of Chanukah lights and of 
the reward for doing so. They said 
(Shabbat 23b), “One who regularly 
lights [Chanukah] candles will have 
sons who are Torah scholars.” 
Rambam writes in the fourth chapter 
of his “Laws of Megillah and 
Chanukah”: “The mitzvah of 
Chanukah lights is a very beloved 
mitzvah and a person must take 
great care with it in order to publicize 
the miracle and add to the praise of 
G-d and the acknowledgment to Him 
for the miracles that He did for us.” R’ 
Alexander Ziskind continues: Truth 
be told, there is no doubt that a 
person who has been given wisdom 
by Hashem to comprehend the deep 
secrets of the Arizal’s meditations 
should take upon himself to meditate 
on those concepts. However, my 
intention in this work is to direct 
ordinary people like myself down the 
path that they should take so that 
they will not perform the mitzvot of 
Hashem Elokenu, may His name be 
praised, by rote. Therefore, I have 

come to counsel that one should not 
perform this beloved mitzvah without 
putting one’s heart into it. Rather, it 
should be done with great joy and 
with simple intentions in mind, as 
appropriate for each of the blessings 
[that are recited]. . . When one says 
the words, “L’hadlik ner” / “To kindle 
the Chanukah light,” one should feel 
immense happiness in his heart over 
the great miracle that took place at 
this time of year in the Bet 
Hamikdash involving the flask of oil 
as related in the Gemara. When one 
recites the blessing, “She’asah 
nissim” / “That He did miracles for 
our fathers in those days at this time 
[of the year],” he should give great 
thanks in his thoughts and great 
praise to our Creator for all the 
miracles and the salvations that He 
did for our forefathers at this time of 
year. One also should try to imagine 
that the miracles and salvations were 
done for him personally. (Yesod 
Ve’shoresh Ha’avodah: Sha’ar 
Ha’meffaked)

==============================

Keeping secrets
"ויבך אותו אביו" - זה יצחק אביו של יעקב. 
ר' לוי ור' סימון אמרו: אצלו היה יצחק בוכה, 
וכיון שיצא מאצלו, היה הולך ורוחץ וסך ואוכל 
ושותה. ולמה לא גילה לו? אמר: הקב"ה לא 

גילה ואני מגלה לו?
[בראשית רבה פ"ד, י"ט]

===========================
 R’ Elimelech Bar-Shaul z”l 
(1913-1964; Chief Rabbi of 
Rechovot, Israel) observes that our 
parashah opens and closes with the 
same lesson. He writes: Rambam z”l 
describes the extent of the obligation 
to judge others favorably as follows: 
“If you see a person who is unknown 
to you as either a tzaddik or a rasha 
behaving in a way that is equally 
susceptible to a favorable or 
unfavorable interpretation, assume 
that the former interpretation is 
correct, and judge him favorably. If 
the person is known to you as a 
tzaddik, it is fitting to judge him 
favorably no matter how far-fetched 
the favorable interpretation of his 
actions seems to be. Since it is 
possible to judge him favorably, what 
right do you have to suspect him?” R’ 
Bar-Shaul continues: At the 
beginning of our parashah, Yosef 
dreams about ruling over his 
brothers. Our Sages teach that many 
dreams are merely expressions of 
the subconscious thoughts that a 
person has during the day, and it 

=========================================== 
לכבוד האי גברא וב"ב הרוצים בעילום שמם

על הסיוע שמושיטים לי בעין יפה 
להמשיך את הגליון עוד הפעם בשנה זו

שיהיה לזכותם ולזכות כל משפחתם
הקב"ה יברך אותם בכל מילי דמיטב
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

========================================

seems from the early commentaries 
that that’s how Yosef’s brothers 
interpreted his dreams. After all, who 
could have imagined the far-fetched 
chain of events that led to Yosef’s 
becoming viceroy of Egypt and his 
brothers bowing down to him? In fact, 
Yosef had no subconscious thoughts 
of ruling over his brothers, and his 
dreams actually were prophetic. Had 
Yosef’s brother judged him favorably, 
they would have been correct, as far- 
fetched as it would have seemed. 
Similarly, the charges that Potiphar’s 
wife leveled against Yosef sounded 
very plausible, while Yosef’s defense 
(if he was even allowed to offer a 
defense) surely sounded far-fetched. 
Yet, we know which one was the 
truth. (Min Ha’be’er)

אלה תלדות יעקב יוסף בן-שבע-עשרה שנה 
היה רעה את- אחיו בצאן והוא נער את-בני 

בלהה ואת-בני זלפה נשי אביו ויבא יוסף 
את-דבתם רעה אל-אביהם

“Now Yisrael loved Yosef more 
than all his sons since he was a 
child of his old age, and he made 
him a ketonet pasim / fine woolen 
tunic.” (37:3)  Rabbeinu Machir z”l 
Hy”d (14th century) writes: “Pasim” is 
an acronym for the four individuals or 
groups that persecuted Yosef: 
Potiphar, the socharim / merchants, 
the Yishmaelim, and the Midyanim. 
(Avkat Rocheil)

ויאמר אליהם שמעו נא החלום הזה אשר 
חלמתי והנה אנחנו מאלמים אלמים בתוך 
השדה והנה קמה אלמתי וגם נצבה והנה 

תסבינה אלמתיכם ותשתחוין לאלמתי ויאמרו 
לו אחיו המלך תמלך עלינו אם משול תמשל 

בנו ויוספו עוד שנא אתו על חלמתיו ועל דבריו
“He said to them, ‘Hear, if you 
please, this dream which I dreamt. 
Behold! -- we were binding 
sheaves in the middle of the field, 
when, behold! -- my sheaf arose 
and remained standing; then 
behold! -- your sheaves gathered 
around and bowed down to my 
sheaf.’  “His brothers said to him, 
‘Would you then reign over us? 
Would you then dominate us?’” 
(37:6-8) R’ Eliyahu David 
Rabinowitz-Teomim (the “Aderet”; 
1845-1905; rabbi of Mir and 



Ponovezh and Assistant Rabbi of 
Yerushalayim) asks: Why did the 
brothers react as they did? Where in 
Yosef’s dream is there a hint that he 
expected to be a king? He explains 
by coupling two comments of the 
Midrash Rabbah. First, the midrash 
reports that Yosef told his brothers, 
“You were gathering fruit and I was 
gathering fruit. Yours was rotten, and 
mine had staying power.”Second, on 
the verse (Bereishit 41:1), “It 
happened at the end of two years to 
the day - Pharaoh was dreaming . . . 
,” the midrash comments: “Was only 
Pharaoh dreaming and everyone else 
was not dreaming? Rather, the verse 
is teaching that when a king dreams, 
he dreams about matters that affect 
everyone.” Thus, writes the Aderet, 
when the brothers heard that Yosef 
dreamt not only about his fruits, but 
also about theirs, they realized that 
he was *dreaming* like a king. (Seder 
Parshiyot) R’ Baruch of Kosov z”l 
(18th century chassidic rebbe) writes 
that the midrash’s comment is 
alluded to in our verse: “My sheaf 
arose *and remained standing*.” This 
is what caused Yosef’s brothers to 
eventually bow down to him, as the 
verse continues, “Your sheaves 
gathered around and bowed down to 
my sheaf.” (Yesod Ha’Torah)

His brothers said to him, "Would 
you then reign over us? Would 
you then dominate us?" And they 
hated him even more because of 
his dreams and because of his 
talk. He dreamt another dream... 
"Behold! The sun, the moon, and 
eleven stars were bowing down to 
me." And he related it to his father 
and to his brothers; his father 
scolded him, and said to him, 
`What is this dream that you have 
dreamt? Are we to come - I and 
your mother and your brothers - to 
bow to you to the ground?' So his 
brothers were jealous of him, but 
his father kept the matter in mind." 
(37:8-11) What about the second 
dream made the brothers jealous of 
Yosef, while after the first dream they 
only hated him? R' Yosef Chaim of 
Baghdad z"l (died 1909) explains as 
follows: The gemara (Berachot 54) 
teaches, "A good man does not see 
good dreams and a bad man does 
not see bad dreams." Taken literally, 
this is plainly not true; rather, the 
commentaries explain, a good man 

does not see a good dream unless it 
is destined to come true. Regarding 
Yosef's dream, it clearly was a good 
dream (for Yosef). Yet, it was a 
dream that could not come true, for 
how can the celestial bodies bow to a 
human! Since Yosef had a "good" 
dream which could never be fulfilled, 
it must be, Yosef's brothers 
concluded, that Yosef was not a 
"good" person. The brothers' 
conclusion was based upon a literal 
reading of the dream, but when 
Yaakov said, "Are we to come - I and 
your mother and your brothers - to 
bow to you to the ground?" the 
brothers realized that the dream was 
metaphorical. Understood that way, it 
could be fulfilled. But could it? Would 
a father ever bow to his son? Verse 
11 tells us, "So his brothers were 
jealous of him, [because] his father 
kept the matter in mind." Rashi writes 
that Yaakov waited in anticipation to 
see when the dream would be 
fulfilled. He, apparently, did not think 
that the dream would never be 
fulfilled, and this gave the brothers 
reason to be jealous.(Od Yosef Chai)
===============================

Having pull
"ויוסף הורד מצרימה"  - שהוריד ליעקב 

אבינו למצרים. ר' ברכיה בשם ר' יהודה בר 
סימון אמר: משל לפרה שהיו מושכין אותה 

למקולין [בית המטבחיים], ולא היתה נמשכת. 
מה עשו לה? משכו את בנה לפניה, והיתה 
מהלכת אחריו על כרחה שלא בטובתה. כך 

היה יעקב אבינו ראוי לירד למצרים 
בשלשלאות ובקולרין. אמר הקב"ה: "בני 

בכורי ישראל" ואני מורידו בבזיון? ואם אתן 
בלבו של פרעה להורידו אליו - איני מורידו 

פומבי [בפרהסיה], אלא הריני מושך את בנו 
לפניו, והוא יורד אחריו על כרחו שלא בטובתו, 

והוריד את השכינה למצרים עמו, שנאמר: 
"ויהי ד' את יוסף".
[בראשית רבה פ"ו, א'].

===========================
ויספר אל-אביו ואל- אחיו ויגער-בו אביו 

ויאמר לו מה החלום הזה אשר חלמת הבוא 
נבוא אני ואמך ואחיך להשתחות לך ארצה

He related the dream to his father 
and brothers; his father scolded 
him saying, "What is this dream 
that you dreamt?" (37:10) Sforno 
comments that it was a mistake on 
Yoseph's part to tell his brothers 
about the dream; even worse was his 
interpreting the dreams to them to 
mean that he would rule over them. 
When you boast to others, your 
intention might be to gain honor and 
respect from them, but envy is a very 
powerful emotion which easily leads 
to hatred. Be careful about boasting 
to others, for your boasting may lead 
to hatred. Furthermore, refraining 

from causing others these painful 
feelings is an act of kindness. 
Sharing your successes with a close 
friend is very different than boasting; 
your goal is not to show off, but to 
have someone share your joy. 
(Growth Through Torah)

He related the dream to his father 
and brothers; his father scolded 
him saying, "What is this dream 
that you dreamt?" (37:10) Yakov 
was aware that Yosef's dreams had 
profound meaning. He had to diffuse 
his other sons' anger concerning the 
dreams so he played down their 
significance, saying, "What is the 
importance of this dream, that you 
were the one to dream it? Had one of 
your brothers dreamt that you would 
rule over us, I might take it seriously. 
Since you had the dream it is merely 
an expression of your foolish 
thoughts." (Tapuchei Chaim) 

"So his brothers were jealous of 
him, but his father shamar / kept 
the matter in mind (literally, 
`guarded the matter')." (37:11) 
Rashi z"l explains: "He awaited and 
looked forward to the time when this 
would come to pass." It is said in the 
name of R' Yisrael Ba'al Shem Tov 
z"l (founder of the chassidic 
movement; died 1760) that it is in the 
same sense that King Shlomo wrote 
(Kohelet 8:5), "Shomer mitzvah / One 
who 'guards' a mitzvah will know no 
evil." This means that a person who 
is constantly looking for and 
anticipating opportunities to perform 
mitzvot will experience protection 
from evil. At a minimum, the Ba'al 
Shem Tov teaches, a person should 
not permit a single day to pass 
without performing some mitzvah. 
(Tzava'at Ha'Rivash No. 17)  R' 
Shalom Schwadron z"l (1912-1997; 
the Maggid of Yerushalayim) related 
that he learned from the following 
story how one can turn even his 
mundane daily activities into mitzvot: 
One day, R' Schwadron was walking 
with R' Elya Lopian z"l (1872-1970; 
one of the elders of the mussar 
movement) when they saw a Jewish 
worker patching potholes in the 
street. R' Lopian said to R' 
Schwadron, "Look at this Jew who is 
engaged full-time in the performance 
of a mitzvah, specifically, the mitzvah 
of building Eretz Yisrael. Only one 
thing is missing; he does not intend 
to do his work for the sake of 



performing a mitzvah, but only to 
earn a living." Similarly, said R' 
Schwardron, R' Yehuda Leib 
Chasman z"l (mashgiach ruchani of 
the Chevron Yeshiva; died 1936) 
writes about a night watchman who 
roams the city looking out for fires 
and other potential disasters. The 
night watchman could turn his entire 
night into one long mitzvah, if only his 
primary intent were to perform 
chessed for the townsfolk, while the 
thought of receiving a salary was 
secondary. Unfortunately, most night 
watchmen think only of their wages 
and lose out entirely on the mitzvah 
they could be performing. (Kol 
Chotzeiv)

ויאמר לו לך-נא ראה את-שלום אחיך 
ואת-שלום הצאן והשבני דבר וישלחהו מעמק 

חברון ויבא שכמה
"Yisrael said to Yosef, `Your 
brothers are pasturing in 
Shechem, are they not? Come, I 
will send you to them.' . . . So he 
sent him from the valley of 
Chevron, and he arrived at 
Shechem." (37:13-14) Rashi z"l 
comments: A place ready to be the 
scene of misfortunes; there the sons 
of Yaakov sinned, there Dinah was 
mistreated, there the kingdom of the 
House of David was divided, as it is 
written (Melachim I 12:1) "Rechavam 
went to Shechem . . ." In Parashat 
Lech Lecha (12:6-7) we read that 
Avraham Avinu made Shechem his 
first stop in Eretz Yisrael, and he built 
an altar there. Rashi explains that 
Avraham prayed for his great- 
grandchildren who would fight against 
Shechem. R' Moshe Wolfson 
(mashgiach ruchani of Yeshiva Torah 
Vodaath in Brooklyn, N.Y.) writes that 
the various tragic events that 
occurred in Shechem are 
interrelated. He explains: It was in 
Shechem that Hashem appeared to 
Avram (Avraham) and said, "To your 
offspring I will give this land." Why? 
Because Yosef was the first Jew in 
history who was forcibly exiled from 
Eretz Yisrael, and that incident began 
in Shechem. Avraham was the first 
person who left Eretz Yisrael 
intending to return. The halachah is 
that one who leaves the Holy Land 
intending to return retains the status 
of a resident. For this reason, the 
Jewish nation as a whole is 
considered to be resident in Eretz 
Yisrael at all times. (Of course, R' 
Wolfson writes, no individual fulfills 

his mitzvah to live in Eretz Yisrael 
unless he is physically there.) This 
status results from the promise that 
Hashem made to Avraham at 
Shechem: "To your offspring I will 
give this land."Nevertheless, when 
one leaves Eretz Yisrael, the reality is 
that he is no longer in G-d's "abode." 
This is what happened to Yosef. In a 
similar sense, when Dinah left home 
to sightsee around Shechem, she left 
the confines of Hashem's abode, i.e., 
Yaakov's home, to go went out into 
the impure world. Notably, the initials 
of the words (34:1), "She went out -- 
Dinah, the daughter of Leah," are (in 
reverse) "levado" / "Alone." She 
separated herself from Hashem and 
went alone. But, there is also an 
allusion here to the verse (Yishayah 
2:11), "Hashem levado / alone will be 
exalted on that day." This refers to 
the time when the entire world will be 
recognized as Hashem's world; there 
will no longer be one "abode" that is 
His and one that appears not to be 
His. Yosef did eventually return to 
Eretz Yisrael, but only after his death. 
Where was he buried? In Shechem. 
Yosef's two sons, Menashe and 
Ephraim, also were buried in 
Shechem. Not coincidentally, a 
midrash states that they were the 
grandsons of Dinah and Shechem, 
for Dinah bore a daughter who 
eventually grew-up in the house of 
Potiphar and married Yosef. [Ed. 
note: R' Wolfson does not explain 
how the division of Eretz Yisrael into 
a northern and southern kingdom 
relates to this theme. A possible 
connection is the fact that the tribes 
that separated from the Davidic 
dynasty were exiled long before the 
tribes that did not.] (Tzion V'areha) 

Go now, see that all is well with 
thy brothers (37:14) An alternative 
reading of Yaakov's charge to 
Yoseph is "go now, seek the peace of 
thy brothers" Yaakov told Yoseph to 
go and behold the integrity 
(Shelelemuth from Shalom) of his 
brothers; to consider their virtues 
rather than their shortcoming, and 
thus "avoid strife and contention with 
them." (Simcha Bunim of Przysucha)

ועתה לכו ונהרגהו ונשלכהו באחד הברות 
ואמרנו חיה רעה אכלתהו ונראה מה-יהיו 

חלמתיו
 Yosef’s treatment at the hand of his 
brothers, the focus of this week’s 
parashah, may be the most 
incomprehensible story in the Torah. 
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Seemingly, writes R’ Simcha Zissel 
Broide z”l (rosh yeshivah of the 
Chevron Yeshiva in Yerushalayim; 
died 2000), it is the cruelest act ever 
perpetrated on a single human being. 
Even the depraved and immoral 



Egyptians would have found the sale 
of Yosef to be unacceptable 
behavior; thus, we will read two 
weeks from now that before Yosef 
revealed his identity to his brothers, 
he ordered all Egyptians out of the 
room to save his brothers from 
embarrassment. Yet, our Sages 
speak of Yosef’s brothers as holy 
individuals--“Shivtei Kah” / “The 
Tribes of G-d.” The mere presence of 
their names on the Kohen Gadol’s 
breastplate is said to bring atonement 
to their descendants. How can this be 
understood? Many explanations have 
been offered for the Brothers’ 
behavior. In particular, we are taught 
that they felt Yosef was trying to 
displace them as Yaakov’s spiritual 
heir, much as Yitzchak had displaced 
Yishmael and Yaakov, Esav. So sure 
were they that their actions were 
correct that, when they needed a 
minyan to declare a cherem / 
excommunication on whomever 
would reveal their secret, they 
included Hashem as the tenth “man.” 
(Only nine brothers were present, as 
Reuven had left for a time.) It is 
striking, says R’ Broide, that the 
Torah, which does not hesitate to 
criticize tzaddikim like Avraham Avinu 
and Moshe Rabbeinu for their 
missteps, never criticizes the 
Brothers. Indeed, there is no hint in 
the Torah that the Brothers 
themselves ever decided that they 
had made a mistake. They were 
pained by their father’s suffering and 
they regretted ignoring Yosef’s pleas 
for mercy (see 42:21), but they never 
retracted their belief that Yosef was a 
“rodef” / “pursuer.” What are we to 
learn from this? One of the many 
lessons to take away, writes R’ 
Broide, is that the Torah’s 
perspective on events and that of a 
person steeped the Torah (in this 
case, the Brothers) may differ from 
our own superficial understanding of 
the same event. Obviously, our duty 
is to try to understand that 
perspective. (Sahm Derech)

וישמע ראובן ויצלהו מידם ויאמר לא נכנו נפש
“Reuven heard, and he saved him 
[Yosef] from their hand; he said, 
‘Let us not strike him mortally . . . 
Throw him into the pit in the 
wilderness . . .’.” (37:21-22) The 
Gemara (Shabbat 24a) states that 
this pit was home to snakes and 
scorpions. The halachah is that if a 
man falls into a pit full of snakes and 

scorpions, he is deemed dead and 
his widow may remarry. Yet, the 
Torah refers to Reuven’s act as 
saving Yosef!
In contrast, Yehuda convinced his 
brothers to remove Yosef from the pit 
and to sell him into slavery. Yet, the 
Gemara (Sanhedrin 6a) says that 
whomever praises Yehuda for this 
angers Hashem. Why? R’ Chaim of 
Volozhin z”l (1749-1821) explained: 
Reuven caused Yosef to be lowered 
into a pit full of snakes and 
scorpions, but the pit was in Eretz 
Yisrael. Yehuda saved Yosef’s 
physical life, but he caused Yosef to 
be taken out of Eretz Yisrael. It is far 
better, said R’ Chaim, to remain in 
Eretz Yisrael surrounded by snakes 
and scorpions than to live outside of 
Eretz Yisrael. (Quoted in the journal 
Yeshurun Vol. VI) 

 ויאמר יהודה אל-אחיו מה-בצע כי נהרג 
את-אחינו וכסינו את-דמו

What profit will it be if we kill our 
brother and conceal his blood? 
(37:26) The fact that we will be forced 
to conceal our deed indicates that it 
is wrong. "Wherever secrecy exists - 
thievery exists." (Rabbi Menachem 
Mendel of Kotzk) 

THE "CHATAM SOFER" (R' Moshe 
Sofer) born 7 Tishrei, ca. 5623 
(1762) - died 25 Tishrei 5699 (1839) 
R' Moshe Sofer (Schreiber) was born 
in Frankfurt-am-Main.  R' Moshe was 
a child prodigy, and many Yeshiva 
students are familiar with the 
scholarly debate which he held with 
the author of Sha'agat Aryeh when 
he (R' Moshe) was only four or six 
years old.  (The question was:  Who 
were the witnesses at the marriage of 
Adam and Chava?) R' Moshe's 
primary teachers were R' Pinchas 
haLevi Horowitz (author of Hafla'ah 
and other works) and R' Natan 
Adler.  The latter had many customs 
based on Kabbalah which his 
contemporaries in 18th century 
Germany considered eccentric, and 
he was eventually run out of 
Frankfurt.  His devoted student, 
Moshe, followed him. R' Moshe is 
known both for his written works and 
for the profound influence that he had 
in fighting the Reform movement in 
Hungary.  He wrote on many areas of 
Torah, and his Torat Moshe on 
Chumash and his Halachic responsa 
and Talmudic novellae (both entitled 
Chatam Sofer) are each classics in 

their fields.  Some of his 
interpretations of Chumash are 
"pilpulistic," e.g., attributing 
knowledge of Halachic arguments to 
non-Jewish biblical characters, but 
his Halachic and Talmudic works are 
oriented more towards the simple 
("P'shat") meaning. R' Moshe's 
Yeshiva in Pressburg (now Bratslava, 
Slovak Republic) was the largest in 
Central Europe.  Among his leading 
students were his son (the "Ketav 
Sofer") and the "Maharam Shick" 
and the "Maharam Asch." In Ketav 
Sofer, R' Moshe's son offers an 
interesting insight
into Hashem's conduct of the world.  
Rashi writes that before the
flood, Hashem truly regretted 
(so-to-speak) creating man.  Why
then, asks Ramban, was Noach 
saved? Says the "Ketav Sofer":  
Sometimes the very evil of man 
makes Hashem act mercifully.  
Justice requires that evil be allowed 
to take its normal course and that 
man be punished for all of his bad 
deeds.  However, Hashem will 
sometimes kill the sinner, as an act 
of mercy, before he has incurred the 
full wrath of Heaven.  That is what 
happened in Noach's time.  
Furthermore, once Hashem had 
already "activated" His attribute of 
mercy, Noach was able to besaved.
[Hamaayan]

 ===============
יהי רצון מלפניך ה' אלקי ואלקי 

אבותי שתשלח מהרה רפואה 
שלמה מן השמים רפואת הנפש 

ורפואת הגוף  לחולים 
משה יהודה בן שרה
חיים משה בן שרה

רחמה חוה ביילע בת חי'
אלטע שרה גיטל בת חי'
בריינדל בת פעשא לאה

תמר אהובה בת גוטקע רייזל
ישראל יוסף בן יוכבד

משה שלמה בן גאלדע רעכל
חנינה בן גאלדע רעכל

אליהו זאב בן בריינדל

בתוך שאר חולי ישראל. אמן
===========================================
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