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Weekdays
Shachris
Sunday  & legal holidays                  6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                             4:30
Maariv                                      after mincha,  9:15

שבת וארא מבה"ח
Light candles                                              4:27 PM
Mincha                                                       4:37 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                          1:45,&  4:20 PM
Maariv                                                        5:30 PM
Shabos Ends                                               5:37 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION 'שקי ושמי ה' לא נודעתי להםוארא אל-אברהם אל-יצחק ואל-יעקב בקל וידבר אלקים אל-משה ויאמר אליו אני ה
Our parashah opens with Hashem 
rebuking Moshe Rabbeinu. At the 
end of last week’s parashah, Moshe 
complained, “My Master, why have 
You done evil to this people, why 
have You sent me? From the time I 
came to Pharaoh to speak in Your 
Name he did evil to this people, but 
You did not rescue Your people.” At 
the beginning of our parashah, 
Hashem answers him, “I appeared 
to Avraham, to Yitzchak, and to 
Yaakov as Kel Shakkai, but with 
My Name Hashem I did not make 
Myself known to them.” Rashi z”l 
explains: Hashem was rebuking 
Moshe, “I made many promises to 
the Patriarchs and did not fulfill them 
in their lifetimes, yet they did not 
complain!” R’ Moshe Zuriel  (former 
mashgiach ruchani of Yeshivat 
Sha’alvim) observes: The Gemara 
(Bava Metzia 84b) relates that after 
the sage Rabbi Eliezer ben Rabbi 
Shimon [son of Rabbi Shimon bar 
Yochai] died, he appeared to his wife 
in a dream with a worm coming out of 

his ear. He explained to her that this 
happened because he once heard a 
Torah scholar being denigrated and 
he did not protest. Rashi (to Makkot 
24a) comments that this indicates 
that Rabbi Eliezer ben Rabbi Shimon 
ordinarily did protest when he heard a 
Torah scholar being denigrated and, 
precisely because he excelled in that 
way, he was judged very harshly for 
his one failure. Similarly, R’ Zuriel 
writes, any criticism that our Sages 
level against Moshe Rabbeinu (or 
other great people) actually is a 
compliment, a testament to the high 
standards to which he was rightfully 
held. (Otzrot Ha’Torah)
=======================

Pay Back
(שמות רבה י', ה', ו', ז').ראשונות אלו על ידי אהרן.אינו דין שילקה על ידך. לפיכך לקו שלש מכות למשה: עפר שהגין עליך כשהרגת את המצרי, י"ב) - אמר רבי תנחום: אמר לו הקב"ה אהרן נטה את מטך והך את עפר הארץ" (ח', ידך. וכן בכנים: "ויאמר ד' אל משה אמר אל ששמרוך בשעה שהושלכת ליאור, לא ילקו על תנחום: אמר לו הקב"ה למשה: המים והעל את הצפרדעים" (ח', א') - אמר רבי ט', ט'). וכן בצפרדעים: "אמר אל אהרן - חייך, שלא ילקו אלא על ידי אהרן (שמות רבה כשהושלכת ליאור, אינו דין שילקו על ידך, אמר לו הקב"ה: המים הללו ששמרוך רבי תנחום: למה לא לקו המים על ידי משה? "ויאמר ד' אל משה: אמר אל אהרן"- אמר 
===========================

“Elokim spoke to Moshe and He 
said to him, ‘I am Hashem’.” (6:2) 
R’ Chaim Halberstam z”l 
(1793-1876; the Sanzer Rav) writes: 
The words “and He said to him” 
would seem to be redundant. What 
would have been lacking if the verse 
had said, “Elokim spoke to Moshe, ‘I 
am Hashem’”? He explains: It is well 
known that “Elokim” refers to the 
Attribute of Justice and “Hashem” 
refers to the Attribute of Compassion. 
It is important to remember, though, 
that while we relate to Hashem 
through His different attributes, He is 
in fact One and Indivisible. Thus, He 
can even appear through multiple 
attributes simultaneously such as 
when He split the Yam Suf, which 
showed compassion for Bnei Yisrael 
but brought justice upon the 
Egyptians. The Sanzer Rav 
continues: At the end of last week’s 
parashah, Moshe challenged 
Hashem over the seemingly 
worsening situation of Bnei Yisrael in 
Egypt, and this verse is Hashem’s 
response. Had the verse said, 
“Elokim spoke to Moshe, ‘I am 

הקב"ה יברך אותם בכל מילי דמיטבשיהיה לזכותם ולזכות כל משפחתםלהמשיך את הגליון עוד הפעם בשנה זועל הסיוע שמושיטים לי בעין יפה לכבוד האי גברא וב"ב הרוצים בעילום שמם ===========================================
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

=========================================== 
Hashem’,” we would have interpreted 
Hashem’s response to mean, “Yes! 
Now I appear as Elokim. Some other 
time I will appear as Hashem.” But, 
that was not Hashem’s answer. 
Rather, “Elokim spoke to Moshe and 
He [Elokim] said to him, ‘I am 
Hashem’”--at one and the same time, 
Elokim is Hashem, Justice is 
Compassion. (Divrei Chaim)
“Elokim spoke to Moshe and said 
to him, ‘I am Hashem’.” (6:2) At the 
end of last week’s parashah, Moshe 
Rabbeinu complained (5:22-23), “My 
Lord, why have You done evil to 
this people, why have You sent 
me? From the time I came to 
Pharaoh to speak in Your Name he 
did evil to this people, but You did 
not rescue Your people.” The 
Midrash Rabbah comments: The 
Attribute of Justice wanted to punish 
Moshe for his complaint, as it is 
written, “Elokim spoke to Moshe.” 
[The Name “Elokim” represents the 
Attribute of Justice.] However, when 
G-d saw that Moshe Rabbeinu had 
spoken thus because he felt Bnei 
Yisrael’s pain, He acted toward him 
with the Attribute of Mercy, as it is 
written, “I am Hashem.” [The Name 
we pronounce “Hashem” represents 
the Attribute of Mercy.] R’ Yissachar 
Shlomo Teichtal z”l Hy”d (1885- 
1944; rabbi of Pistyan, Slovakia; 
killed in the Holocaust) explains this 
midrash as follows: On the verse 
(6:3), “I appeared to Avraham, to 
Yitzchak, and to Yaakov as Kel 
Shakkai, but with My Name Hashem I 
did not make Myself known to them,” 
Rashi z”l writes that Hashem was 
saying: “The Patriarchs are gone but 
not forgotten. Although I made 
promises to them, they never 
questioned Me.” What indeed was 
the difference between the Patriarchs 
and Moshe? R’ Teichtal explains: 
The Gemara relates that Rabbi Akiva 
would always say, “Kol d’avid 
Rachamana l’tav avid” / “Everything 
the Merciful One does, He does for a 
good end.” The sage Nachum Ish 
Gam Zu would always proclaim, 
“Gam zu l’tovah” / “This too is for 



good.” What is the difference 
between these two statements? R’ 
Teichtal writes that Rabbi Akiva’s 
formulation acknowledges the 
existence of unfortunate events but 
says that they too serve a good end. 
According to Nachum Ish Gam Zu, 
however, everything that happens is 
itself good. Regarding this trait, the 
level of the Patriarchs was that of 
Nachum Ish Gam Zu. As Rashi 
writes, they never questioned. 
Moshe, on the other hand, 
questioned G-d [though he surely 
understood that G-d had a reason for 
his deeds]. “Why have You done evil 
to this people?” Why, in fact, did 
Moshe question G-d? R’ Teichtal 
explains that bitachon / trust in G-d is 
a very commendable trait, but only as 
relates to one’s own affairs. When it 
comes to alleviating the suffering of 
others, there is no place for bitachon; 
one must take action. This explains 
the midrash with which we 
began--when Hashem saw that 
Moshe’s questioning was motivated 
by his love for Bnei Yisrael and his 
desire to alleviate their suffering, He 
acted toward him mercifully. 
(Mishneh Sachir: Mo’adim) 
The Midrash Tanchuma comments 
on the opening verse of our 
parashah: "Elokim spoke to Moshe 
and said to him, `I am Hashem'" 
(6:2}  [i.e., He revealed to Moshe the 
Four Letter Name which we refer to 
as "Yud-Keh-Vav-Keh"]. The midrash 
asks: Is a person permitted to 
pronounce the Name as it is written? 
The midrash answers: Our rabbis 
have taught--The following have no 
portion in the World-to-Come: One 
who denies that techiyat ha'meitim is 
alluded to in the Torah; one who 
denies the Divine origin of the Torah; 
an apikorus; and one who whispers 
Biblical verses as healing charms. 
The sage Abba Shaul says: Also one 
who pronounces the Name as it is 
written. [Until here from the midrash.] 
R' Avraham Meir Rosen z"l 
(Warsaw; 19th century) asks: Why is 
the punishment for pronouncing 
G-d's Name so severe? He explains: 
Each name of Hashem represents a 
manifestation of Hashem's 
relationship with His creations. In 
particular, Yud-Keh-Vav-Keh 
represents Pure Mercy, while Elokim 
represents Justice. G-d is never 
manifested in our world as Pure 
Mercy because we are undeserving. 

Furthermore, the Zohar (Part II, page 
51b) teaches that a king is not a king 
if he is not feared; thus, G-d "cannot" 
treat us with Pure Mercy. Rather, we 
see Him as Hashem Elokim-- Mercy 
and Justice tempering each other--or 
as Yud-Keh-Vav-Keh pronounced  
Aleph-Dalet-Nun-Yud"--Mercy 
tempered by a Master-servant 
relationship. ("Adon" means 
"Master.") Were a person to 
pronounce Yud-Keh-Vav-Keh, he 
would be implying that G-d is not our 
Judge or Master, and that would 
diminish His Honor. For the same 
reason, our Sages have taught that a 
person who says, "G-d is a vatran," 
i.e., "He is easy-going and doesn't 
mind that I sin a little," incurs a harsh 
punishment. (Be'ur Ma'amarim) The 
same idea applies to our 
understanding of the concept of 
zechut Avot / the merit of our 
Patriarchs. When Hashem shows 
mercy to us because of zechut Avot, 
we do not understand it as "giving us 
something for nothing," for then He 
would be a vatran. Rather, because 
He does not want Avraham, Yitzchak 
and Yaakov to be pained, He has 
mercy on their descendants. 
(Ve'halachta B'drachav)
============================

Blood money (שמות רבה ט', ט').ומכאן העשירו בני ישראל.לוקח מישראל בדמים, היה שותה מים - שותה מים ומצרי שותה דם. וכשהיה המצרי אני ואתה מן קערה אחת, ונמצא שישראל ביד המצרים. והיה המצרי אומר: בוא ונשתה לו: תן לי בידך מעט מים, ונותן לו ונעשו דם מים מתוך הגיגית. והיה המצרי מבקש ואומר מתוכה, ומוציאה מלאה דם. וישראל שותה מים. הלך המצרי למלאות הקיתון (כד) המצרי וישראל בבית אחד, והגיגית מלאה הלוי ממכת הדם העשירו ישראל. כיצד? "והיה דם בכל ארץ מצרים"   - אמר רבי אבון
מצרים מעבדים אתם ואזכר את-בריתיוגם אני שמעתי את-נאקת בני ישראל אשר =============================

“I am Hashem, and *I shall take 
you out* from under the burdens 
of Egypt; *I shall rescue you* from 
their service; *I shall redeem you* 
with an outstretched arm and with 
great judgments. *I shall take you 
to Me for a nation* and I shall be 
an Elokim to you.” (6:5-6) R’ 
Yitzchak Yerucham Borodiansky 
(Yeshivat Kol Torah in Yerushalayim) 
writes: Our Sages instruct that the 
Pesach haggadah should “begin with 
degradation and end with praise.” 
This reflects two different reasons 
why a person might praise G-d for his 

situation--either because the person’s 
situation is good in an absolute 
sense, or because it is relatively good 
compared to his prior situation. In the 
haggadah, we first mention our 
degradation--we were slaves--and 
praise G-d for redeeming us. The 
mere fact that there was a 
redemption was a relative good 
compared to the slavery that 
preceded it. Afterward, we mention 
the absolute good--He gave us the 
Torah, took us into Eretz Yisrael, and 
built the Bet Hamikdash. R’ 
Borodiansky continues: Our Sages 
refer to the above verses as the 
“Four Expressions of Redemption,” 
and one of the reasons we drink four 
cups of wine at the Seder is to 
represent these four expressions. 
Note that the first two expressions–“I 
shall take you out from under the 
burdens of Egypt; I shall rescue you 
from their service”--describe relative 
good (freedom from slavery), while 
the second two–“I shall redeem you 
with an outstretched arm and with 
great judgments. I shall take you to 
Me for a nation”-- describe absolute 
good, i.e., He didn’t just free us from 
slavery; He made us His special 
nation. [“Redemption” implies an 
elevation of status, not merely 
attaining freedom.] (Siach Yitzchak: 
Geulat Mitzrayim)

וגאלתי אתכם בזרוע נטויה ובשפטים גדליםמתחת סבלת מצרים והצלתי אתכם מעבדתם לכן אמר לבני-ישראל אני ה' והוצאתי אתכם 
“Therefore, say to Bnei Yisrael, ‘I 
am Hashem, and I shall take you 
out from under the burdens of 
Egypt; I shall rescue you from 
their service; I shall redeem you 
with an outstretched arm and with 
great judgments; I shall take you 
to Me for a people and I shall be a 
G-d to you . . .” (6:6-7)  R’ Yitzchak 
Nissenbaum z”l (1869-1942; rabbi in 
Warsaw and early leader of the 
Mizrachi movement) writes: The 
Zohar notes that these verses appear 
to be backwards, for taking Bnei 
Yisrael out of Egypt would seem to 
be the end of the redemption, not the 
first step. However, the correct 
understanding, based on the Zohar, 
is as follows: First, says Hashem, *I 
shall take you out* of Egypt. Lest you 
fear that Pharaoh will chase you (as 
he did, in fact) and enslave you 
again, *I shall rescue you* such that 
you will never be enslaved by 
Pharaoh again. Still, you might worry 



that you will feel indebted to Pharaoh 
for releasing you, such that you will 
always have an emotional tie to him. 
No! says Hashem. *I shall redeem 
you with an outstretched arm,* i.e., 
with such a show of power that there 
will be no doubt that Pharaoh 
deserves no gratitude. Lastly, the 
redemption will not be complete if it is 
only a physical redemption. 
Therefore, *I shall take you* to Me as 
a people and give you the Torah. 
These, continues R’ Nissenbaum, 
are the elements of a complete 
redemption. However, the full 
realization of this redemption is not 
possible without Eretz Yisrael. Thus, 
states the next verse, “I shall bring 
you to the Land about which I raised 
My hand [i.e., ‘I swore’] to give it to 
Avraham, Yitzchak, and Yaakov, and 
I shall give it to you as a heritage.” 
Alternatively, R’ Nissenbaum writes, 
each of the four expressions of 
redemption in our verses addresses 
the needs of a different segment of 
Bnei Yisrael, as follows: “I shall take 
you out *from under the burdens of 
Egypt*,” refers to a type of 
oppression that imposed a special 
burden--forcing men to do women’s 
work and vice versa. This also 
includes forcing people to perform 
tasks for which they were 
overqualified, for there is nothing 
more frustrating for a highly-skilled 
person than to have to perform 
menial tasks that do not utilize his 
skills and training. “I shall rescue you 
*from their service*” refers to the 
frustration of having to use one’s 
skills solely for the benefit of another 
nation (“their service”) and not in the 
service of one’s own people.
“I shall redeem you” is addressed to 
those of Bnei Yisrael who were 
bothered more by the attempts to 
subjugate their spirits rather than by 
physical oppression. For them, it was 
irrelevant whether the servitude was 
back-breaking or not, since any form 
of subjugation to a foreign power was 
unacceptable. Lastly, “I shall *take 
you* to Me as a nation” refers to 
those who thought that they didn’t 
need to be redeemed, so long as 
they could to serve G-d right there in 
the diaspora. They needed to be 
taught: No! There is no future for the 
nation without being “taken” from our 
present circumstances. (Kinyanei 
Kedem)
“Therefore, say to Bnei Yisrael, ‘I 

am Hashem, and *I shall take you 
out* from under the burdens of 
Egypt; *I shall rescue* you from 
their service; *I shall redeem* you 
with an outstretched arm and with 
great judgments. *I shall take* you 
to Me for a people . . .’” (6:6-7) The 
Talmud Yerushalmi (Pesachim 10:5) 
teaches that the four expressions 
underlined above are the “four 
expressions of redemption” that are 
represented by the four cups of wine 
at the seder. R’ Zelig Reuven 
Bengis z”l (1864-1953; rabbi in 
Lithuania; later rabbi of the Eidah 
Ha’chareidis of Yerushalayim) 
explains that each of the four 
expressions of redemption 
represents a different aspect of the 
subjugation, as well: [1] the back- 
breaking work (paralleled by “I shall 
rescue”); [2] the fact that the work 
was involuntary, which made it seem 
even harsher (paralleled by “I shall 
take you out from under the burdens 
of Egypt”); [3] the spiritual harm that 
resulted from the Egyptian influence 
(paralleled by “I shall take you to Me 
as a people,” a reference to the 
giving of the Torah); and [4] the 
damage to Jewish national pride 
(paralleled by “I shall redeem”). R’ 
Bengis writes: In contrast to the last 
aspect, Hashem restored our 
national pride and our image in the 
eyes of the nations through the 
Exodus, as is written (after the 
splitting of the Yam Suf--Shmot 
15:14), “Nations heard--they were 
agitated; terror gripped the dwellers 
of Philistia.” But it is noteworthy, 
continues R’ Bengis, that the phrase 
that alludes to the giving of the Torah 
is mentioned last, for that was the 
ultimate purpose of the Exodus. 
(L’flagot Reuven: Haggadah Shel 
Pesach)
"Therefore, say to Bnei Yisrael, `I am 
Hashem, and *I shall take you out* 
from under the burdens of Egypt; *I 
shall rescue you* from their service; 
*I shall redeem you* with an 
outstretched arm and with great 
judgments. *I shall take you* to Me 
for a people and I shall be a G-d to 
you . . . *I shall bring you* to the land 
about which I raised My hand to give 
it to Avraham, Yitzchak, and 
Yaakov." (6:6-8) The most commonly 
offered reason for the Four Cups at the 
Seder is that they parallel the first four 
phrases underlined above
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.Some drink a fifth cup paralleling the 
last underlined phrase as well. R' 
David Ha'naggid z"l (1224-1300; 
grandson of Rambam z"l) offers the 
following additional reasons for 
drinking four or five cups of wine at the 
Seder: There are four verses in Tanach 
where a "cup" alludes to the reward 
awaiting the righteous. They are: "You 
anointed my head with oil, my cup 
overflows" (Tehilim 23:5); "Hashem is 
my allotted portion and my cup" 



(Tehilim 16:5); "I will raise the cup of 
salvations" (Tehilim 116:13); and "So 
that you may nurse and be sated from 
the cup of her consolations" (Yeshayah 
66:11, as interpreted by the Talmud 
Yerushalmi). In addition, there are four 
verses in which a cup alludes to the 
punishment awaiting the wicked. They 
are: "Take this cup of the wine of 
wrath" (Yirmiyah 25: 15); "A golden cup 
was Babylon in the hand of Hashem" 
(Yirmiyah 51:7); "For there is a cup of 
punishment in Hashem's hand" 
(Tehilim 75:9); and "He will rain down 
coals upon the wicked; fire and 
brimstone and a burning blast is their 
allotted cup" (Tehilim 11:6). In short, 
the Four Cups were established to 
remind us of the consequences of 
good and bad deeds so that we will 
destroy the yetzer hara, which is 
compared to chametz, from our hearts, 
our ideas, our thoughts, and our 
speech-a total of four "parts" of our 
beings. In addition, the Four Cups 
remind us that Hashem saved us from 
four aspects of the Egyptian exile: 
laying bricks, applying mortar, having 
children drowned in the Nile, and not 
receiving straw to make bricks. Also, 
the Four Cups allude to the Four 
Exiles: Bavel (Babylon), Persia, 
Greece, and Rome. For those who 
have a fifth cup, it alludes to the partial 
exile under the reign of the Ishmaelites; 
partial, because at least they permit us 
to live in Yerushalayim, R' David writes. 
Also, for those who drink five cups, 
they allude to the ten (2 x 5) recitations 
that are recited over them: Kiddush 
and Borei Pri Ha'gafen;the Haggadah 
and Borei Pri Ha'gafen; Birkat 
Ha'mazon and Borei Pri Ha'gafen; 
Hallel and Borei Pri Ha'gafen; and 
Hallel Ha'gadol (Tehilim ch.136) and 
Borei Pri Ha'gafen. Together, these ten 
recitations allude to the Ten 
Commandments, which were arranged 
in two columns of five. Finally, the Four 
Cups allude to the four mitzvot that 
Bnei Yisrael performed prior to leaving 
Egypt--Brit Milah, Korban Pesach, 
matzah and maror, and the four 
meritorious practices because of which 
they deserved to be redeemed--not 
changing their language, not changing 
their names, not changing their 
alphabet, and not revealing each 
others' secrets. (Midrash Rabbi David 
Hanaggid al Haggadah Shel Pesach)
Letters from Our Sages The letter 
below was written by R’ Avraham of 
Slonim z”l (1809-1883), the first 
Slonimer Rebbe, to a chassid in Eretz 
Yisrael. It is printed in Yesod 
Ha'avodah - Michtevei Kodesh, no.30. 

Shalom, etc. Regarding your request 
for advice on how to act in our Holy 
Land, I will tell your honor what my 
teacher [R’ Noach z”l] from Lechovitch 
used to say, “I shall advise you, and 
may G-d be with you” [quoting Shmot 
18:19]. In whatever you do, look for 
ways to come closer to Hashem, seek 
His assistance, and rely on Him and 
His many kindnesses. The travails you 
encountered on the way and the great 
expense you incurred are part of the 
suffering through which Eretz Yisrael is 
acquired. [Ed. note: This is a reference 
to our Sages’ teaching that three things 
can be acquired only through suffering: 
Eretz Yisrael, Torah, and Olam Haba.] 
As for the future, may the words of R’ 
Mordechai [z”l from Lechovitch], may 
his merit protect us, be fulfilled. [He 
said that] “yissurin” / “suffering” is 
related to “assur” / “bound together”; 
[that is, through your suffering may 
your] soul be bound to the holiness of 
the Land which G-d watches over 
always [paraphrasing Devarim 11:12], 
meaning that there are fewer barriers 
[between G-d and man in Eretz 
Yisrael], since it is not watched over by 
guardian angels. This [i.e., being closer 
to G-d] is both a thorn and a benefit, for 
it means that a person must watch 
himself very carefully so that he, 
himself, will be in the Holy Land. By 
“he, himself,” I mean his soul . . . 
otherwise, his body will be in Eretz 
Yisrael and his soul will not be. First, 
the main thing is to review the belief 
that the holiness of the Land is very 
great. And, one should be intensely 
joyous that he is living there in the 
“land of the living,” where the gate of 
Heaven is. If one desires to purify 
himself [there], the assistance he gets 
[in Eretz Yisrael compared to 
elsewhere] is like the difference 
between trying to lift a heavy load from 
its center versus trying to lift it from one 
edge. Also, because of its great 
holiness, one who arrives there is like a 
new-born; therefore one [should take 
advantage and should] make the effort 
so that the verse (Eichah 3:23), “They 
are new every morning; great is Your 
faithfulness,” will be fulfilled in him.  
Memories of Yerushalayim
R' Ben-Zion Yadler z"l (1871-1962; 
"Maggid of Yerushalayim”), describes 
in his memoir, B'tuv Yerushalayim, his 
role in building and supervising the 
eruv in Yerushalayim.  The eruv 
operated at the personal expense of R’ 
Eliyahu David Rabinowitz- Teomim 
z”l [1845-1905; Assistant Rabbi of 
Yerushalayim, known by the acronym 
“Aderet”]. When R’ Asher Zusman z”l 

asked him, “Surely you can turn over 
the expenses of the eruv to the 
council!” the Aderet answered him, 
“Our Sages say that the majority of 
Jews transgress the sin of theft. The 
halachah is that if one has stolen and 
does not know from whom he stole, he 
should expend money for the needs of 
the public. There is no greater public 
need than this--making an eruv so that 
people can carry. Inevitably, the victim 
or his son will benefit from the eruv and 
I will have returned what I stole.” After 
the British occupied our Holy Land [in 
1917], I continued arranging eruvin in 
accordance with the guidelines laid 
down by the Aderet in his day. After 
Yerushalayim grew and expanded, the 
eruv surrounded all of the new city of 
Yerushalayim. On the west side, it 
surrounded the neighborhoods of 
Romema [behind the present-day 
Central Bus Station], Givat Shaul, 
Kiryat Moshe, Bet Ha’kerem [in front of 
present-day Yad Vashem], and the 
neighborhoods facing it, Yefei Nof and 
Bayit Vegan. On the south, Sha’arei 
Chessed, Neve Sha’anan, Rechaviah 
A, B, C and D, Kiryat Shmuel, Talbiya, 
Mekor Chaim [south of present-day 
Baka] and Talpiot. To the north, all the 
neighborhoods until the Bukharan 
Quarter, and also the new Beit Yisrael, 
Machanayim, Sanhedria, Nachalat 
Yitzchak and Nachalat Shimon 
(Ha’tzaddik). There was almost no 
house outside of the eruv. The eruv 
that I made used wooden posts with 
wire strings above them, all in 
accordance with halachah, without any 
reliance on telephone lines. [In a 
footnote:] Remember favorably R’ 
Pesach Margolin, who devoted his life 
to improving the eruv with *metal* 
posts around Yerushalayim.=============== בתוך שאר חולי ישראל. אמןחנינה בן גאלדע רעכלמשה שלמה בן גאלדע רעכלישראל יוסף בן יוכבדחיים משה בן שרהמשה יהודה בן שרהתמר אהובה בת גוטקע רייזלרחל בת יעטא מלכהבריינדל בת פעשא לאהאלטע שרה גיטל בת חי'רחמה חוה ביילע בת חי'אליהו זאב בן בריינדלרפואת הנפש ורפואת הגוף  לחולים שתשלח מהרה רפואה שלמה מן השמים יהי רצון מלפניך ה' אלקי ואלקי אבותי
===========================================Hatzolo  (718 or 212) 387-1750  or 230-1000Flatbush Shomrim Safety Patrol 24-Hour Hotline (718) 338-9797Chaverim  (718) 431-8181


