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THE INVISIBLE MISHKAN 

The Mishkan that Bnei Yisrael built in the desert was never destroyed. It was concealed in its 

entirely after standing 369 years in Shiloh (see Sotah 9) and then for a very short time in Nov. 

The preservation of the Mishkan is learned from the gemarah in Succah (45b) which interprets 

the passuk  עצי שיטים עומדים that they are standing  לעד לעולם. In fact the sefarim say that the 

Ner Maaravi of the Menorah is still lit in the place it was concealed (Sfas Emes Behaaloscha 631). 

This is in contrast to the two Bais Mikdashos which were destroyed and lay in ruins. Why did the 

Mishkan merit to be preserved even after it was no longer in use? 

In the name of the Chidushei Harim an answer is brought that it was the love of Am Yisrael that 

made the difference. On Shlosh Regalim Am Yisrael had to leave their houses and to walk with 

their feet up to Yerushalayim. This was in contrast to the Mishkan which travelled and 

accompanied Am Yisrael in all their sojourns in the desert. Coming Shlosh Regalim to the 

Mishkan was without trials and tribulations. This merit of being beloved to Am Yisrael by not 

demanding great hardship in fulfilling the mitzvah granted it the merit not to be destroyed but 

rather to be hidden.  

We would like to suggest another interpretation. The passuk says (Shmos 36,6)  והמלאכה היתה

 the work for the Mishkan was enough and there was leftover. The Ohr Chayim asks דים והותר

that we are now faced with a contradiction. The word דים conveys that the amount of work was 

exactly sufficient. Yet on the other hand the word והותר conveys that there was plenty extra? 

The Ohr Chayim answers that in truth there was sufficient materials and finished products for 

the building of the Mishkan. However, Hashem did not want to reject the nedivas halev of the 

people who brought a surplus. Hashem accepted the extras as well and miraculously they too 

were used in the building of the Mishkan as if they were infused in the  דים structure.  So in 

truth there was והותר but it ended up being דים. 

It was a similar miracle to the staff that Ahron threw before Pharoah and miraculously his staff 

swallowed all the magician’s staffs, yet its diameter did not enlarge from its former state. This 

can be the very reason why Bnei Yisrael demanded an accounting of all the donations from 

Moshe Reabbeinu. They were suspicious that Moshe Rabbeinu syphoned off some of the gold 

and silver to keep for himself instead of it all going towards the Mishkan. They realized that the 

donations reached a מותר level yet the materials and the numbers did not match up. They were 

not aware of the miracle that occurred in order not to hurt the feelings of anyone who gave with 

their full heart.  

  With this we can understand the following Medrash  

אמר רבי יוחנן לשני בקרים הביאו הכל שנאמר והם הביאו אליו עוד נדבה בבקר בבקר והותירו מיד ויצו משה 
ויעבירו קול במחנה והמלאכה היתה דים אמר משה רבש"ע הרי עשינו הכל מה נעשה מן המותר א"ל עשה משכן 

אמר להם כך וכך יצא למשכן וביותר עשיתי למשכן העדות  לעדות הלך ועשה כיון שבא ליתן חשבון  



Moshe Rabbeinu asked Hashem what he should do with the extra materials. Hashem responded 

with Make for me a Mishkan  העדות. This is difficult to understand since they already finished all 

the products for the Mishkan and the Torah says דים there was enough? What Hashem was 

telling Moshe is that miraculously the Mishkan will now have a second Mishkan embodied 

within the first which came from the surplus donations.  

Hashem calls the Mishkan of the surplus כן העדותמש  and not just plain משכן. Chazal tell us that 

the עדות the testimony is that Hashem ויתר (overlooked, to do more than justice requires, 

forego one’s rights) the aveirah of the Aigel Hazahav because even with the chait Aigel 

Hashem’s we find that the Shechinah resided in the Mishkan. However, we find a contradiction 

in Baba Kamma 50 that says whoever claims that Hashem is a  וותרן his life will also be 

overlooked. If so how did Hashem overlook the chait of the Aigel Hazahav? 

We can answer that declaring that Hashem is a  וותרן is only a distortion if it is not according to 

 However, with the chait of the Aigel we can say that Hashem’s overlooking was וותרן to be a דין

 Hashem foresaw that when it will come to the donations to the Mishkan there will be a .על פי דין

tremendous surplus enough to build even a second MIshkan within the first. The donations 

reached a point of  וותרנות that it was a display of immeasurable love  תוכו רצוף אהבה (Shir 

Hashirim 3,10). It is because of this love to Hashem that went far beyond the requirement, 

Hashem in the capacity of the middah of  ה' צלך 

Hashem is your shadow, also went beyond the din and overlooked their chait. Now we can 

understand why Hashem called the surplus donations  משכן העדות because specifically the 

surplus is what caused Hashem to be  מוותר on the chait of the Aigel. 

Now let us return to our opening inquiry why the Mishkan merited eternal preservation and was 

not destroyed like the Beis Hamikdashos. It could very well be that the extra preservation power 

granted to the Mishkan was because of the והותר the extra donations of Am Yisrael beyond the 

requirement of the building materials. It is as if it had two constructions, one within the other or 

better yet, two lives. By its double strength it was able to withstand destruction. This is alluded 

to in the first passuk where it mentions two Mishkans next to each other.  אלה פקודי המשכן משכן

 one for the Mishkan and the other for the future Mishkan that it merited to be placed in העדות

its state of genizah and concealment. One can almost read the passuk אלה פקודי המשכן משכן  

and translate it that there will come a time that the two Bais Hamikdashos will be missing and 

become destroyed (Rashi) as the term פקודי also means missing as we find in the passuk  ולא

נו אישנפקד ממ  (Bamidbar 31,49) Nevertheless the  העדות - the Mishkan of testimony will be 

preserved forever for it is אשר פקד as if it is only deposited )לשון פקדון) in another place beneath 

the ground. 

While the Bais Hamikdash symbolized the Jewish body that can be destroyed, the Mishkan 

symbolized the Jewish neshama which can never be eradicated. Just as the neshamah is 

concealed from sight, so too the Mishkan was concealed. 



When Rav Teradyon, one of the Ten Martyrs, was being killed by being burnt alive, he asked his 

executioner what does he see? He answered that he sees the scroll of the Torah in which he was 

wrapped being in a state of flames but the letters are flying up towards heaven. So too, said Rav 

Teradyon, the body can be exterminated but the neshama of the Yid which is compared to the 

letters written on the scroll, can never be destroyed. Chazal tell us that Bezalail built the 

Mishkan by bringing together and combining the letters of the Torah through which the heavens 

and earth were created. This concept parallels the neshama which is compared to the letters of 

the Torah.  

Now we can understand why the mitzvah of Shabbos is mentioned in the Torah before the 

actual building of the Mishkan in Parshas Vayakhail. It is because Shabbos shares a common 

identity with the Mishkan in that they both symbolize the neshama as the Zohar calls Shabbos 

 which gave the הותר גם דים The Day of Neshama. If we take the gematriah of יומא דנשמתא

Mishkan its neshamah quality we arrive at the gematriah of השבת (with the word). It is very 

interesting that Rashi interprets the definition of neshama yesairah as the ability to expands 

one’s desire to eat and drink more than usual and still not feel bloated or sick (Baitzah 16b). This 

parallels the neshama symbolization of the Mishkan which its materials also were expanded 

beyond the measure but yet it all returned to the state of דים making the effect of the extra 

materials infused within the Mishkan undetectable. 

The Vilna Gaon writes that the number 54 is a prominent number that associates with Purim 

and Amalek. Haman is mentioned in the Megillah 54 times, there are 54 letters in the names of 

Haman’s ten sons. The Rokeach adds that אסתר is mentioned 54 times in the Megilah. The galus 

of מדי is gematriah 54 and the acronym of the passuk ליהודים היתה אורה ושמחה וששון ויקר is 

also 54. In the passuk (Shmos 17,14) אמחה זכר עמלק the word אמחה is 54. What is the 

underlying meaning of the number 54? 

We would like to suggest that the inner meaning of number 54 that is associated with Amalek 

and Haman is as follows. They are out to destroy the Mishkan which symbolizes the neshama of 

a Yid. The yetzer harah pushes a Yid to gravitate towards מותרות extras, materialism, and 

physical pleasures. In truth a Yid whose neshamah is in charge will harness such a drive and be 

happy with דים just the necessities of life to get the job done. However, when the extra 

materialism is elevated being used for kovod shamayim such as building a Mishkan, honoring 

the Shabbos, Hiddur Mitzvah etc. then it is all neshama and deemed דים.  

Esav hates Yaakov because he stole his berachos. To understand this in a deeper sense let us 

examine the Medrash on the beracha that Yaakov received which interprets every physical 

aspect of  ויתן לך  to refer to another segment of Torah. That is to say that the ultimate beracha 

for the Yid is to have משמני הארץ ורוב דגן ותירוש from the fats of the land abundance crops but 

to elevate it that it should serve avodas Hashem. In other words to turn the extra of  והותר into 

the necessity of דים. Note that the letters of הותר are identical to תורה. Esav is his distorted 

thought understood that if he would have gotten the beracha it would have been suited for him 

and it would have been purely physical with no strings attached. Now that Yaakov was all 



neshamah he was given the berachah of the physical world in order to serve his neshama. It was 

because of Yaakov’s strength of neshamah that he was granted all the earthly berachos to 

elevate them to the service of Hashem. Esav hated Yaakov and was out to destroy his neshamah 

for it was because of it Yaakov took away Esav’s earthly blessings.  

The Mishkan represented these berachos for it too was an exhibit of taking the surplus and 

elevating it to serve Hashem. It was a demonstration of the avodah that the usage of extra 

materialism above necessity can be transformed into necessity דים. It is incredible that דים is 

gematriah 54. Esav and his generations could not fathom that this physical world is only here to 

elevate and use as a vessel for serving Hashem. Therefore Esav hated Yaakov because he falsely 

believed that gratification of unbridled pleasures is a purpose within itself which could have 

been his. The Mishkan was a living testimony to the opposite. Amalek attacked Bnei Yisrael so 

that Bnei Yisrael would never build an edifice such as the Mishkan to serve as a testimony to this 

reality. 

The Chidushei Harim says that both the Mishkan and Shabbos are connected to concealment 

and גניזה. Hashem calls Shabbos a matanah from His יזהבית גנ  (Shabbos 10b). The sefarim 

explain that it means that on Shabbos we are elevated to the genizah of Hashem. The Mishkan is 

lying in a state of genizah. It is therefore on Shabbos that one can nurture himself from the 

kedusha and light of the Mishkan in where the Ohr Haganuz radiates even today from the 

Menorah.  

If we truly understood Shabbos as Rashi explained above that all oneg Shabbos is not  והותר but 

 we would immediately bring Moshiach. For Shabbos is the energy of the entire week and we דים

would take with us from Shabbos to the six days this concept of דים והותר. This is alluded to in 

the Chazal (Shabbos 118b) if Am Yisrael would observe two Shabbosos מיד היו נגאלים. The מיד 

can only come if we connect also to the דים of the Mishkan because both words share the same 

letters. 
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