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It came to pass that men from the Elders of Israel came 
before the Prophet Yechezke to seek the word of God. 
It was in the seventh year after the exile of King 

Yehoyachin, wicked son of the wicked King Yehoyakim, 
along with the distinguished men and families of Judah, the 
nobles, the Torah scholars, and the looting of the Temple 
treasury. Mataniah, renamed Tzidkiyahu, sat on the throne in 
Jerusalem, the unwilling and rebellious vassal of his master, 
Nevuchadnezzar the King of Bavel. 

It was on the Tenth day of the Fifth month, exactly four 
years to the day before the foretold destruction of the Temple, 
the wholesale killings and the exile of all the Nation, the end 
of the Jewish Commonwealth in the Land of Israel. They 
understood: It's all over. Israel is over.

The Elders posed a Halachik question. Only a Kohen 
may eat t'rumah; even the most  pious, the most learned, the 
most distinguished Jew who is not a Kohen may not eat it, on 
pain of death ( b'ydei Shamayim). If a Kohen acquires a slave, 
may that slave eat t'rumah? Yes, the Prophet replies. And if 
the Kohen then sells that slave to a non Kohen Jew, may the 
slave, who has all along been eating t'rumah permissibly, who 
is an established eater of t'rumah, continue to eat t'rumah? No, 
he may not, Yechezkel tells them. His status has changed. He 
is no longer connected to the Kohen, he is no longer bound to 
him,  and it is as if he becomes someone else. 

Well then, they ask, now that God has disconnected 
Himself from us, now that we are given over to exile and 
dissolution, now that He has sold us off,  do we not become 
just like, and indistinguishable from, everyone else in the 
world? Just another nation? No longer subject to the old 
rules? Free to act as we wish?

Yechezkel replies that Israel has not been "sold off"; 
whatever the circumstances, however troubled, Israel's 
relationship with God is immutable. The Jews remain in God's 
domain, even in the land of their oppressors. God indeed is in 
the process of passing them into the control of their non 
Jewish tormentors, but not as an act of separation, and not as 
a sale. Yeshaya 52:3 --      It is, in fact, 
perhaps paradoxically, an act of bonding.

One hundred and thirty years before, Yeshayahu addressed 
this very question (50:1). The word of God: Where is your 
mother's bill of divorcement? (It does not exist! It never will!) 
To which of my creditors did I sell you? (For your iniquities 
were you passed to the  control of others, your mother sent 
off..... But always I am with you, you remain mine, and you 
will be returned to me! ) 

Over the ages there have been Jews who sought to divorce 

themselves from God, usually for no good reason-- just an 
unbridled desire to be what they think is "free". Sometimes, 
sadly, in painful fairness, it must be said that seeking that 
"divorce", however misguided and wrong, is understandable. 
But God has declared that He will never divorce us. 

Yechezkel's prophecy, the word of God replying to the 
Elders, continues (20:32) -- רוחכם על   what you are --והעלה 
thinking ( that you can now be free of the "burden" of your 
Covenant with God; that you can, like all other nations, do as 
you wish, even worship wood and stone) will not come to 
pass! With a strong hand and with an outstretched arm, with 
outpoured fury, I will rule over you. I will wrangle with you in 
the wilderness, face to face ( you will know that it is I, God, 
who is doing this) I will pass you under the rod,  and force you 
into the bond of our Covenant. And with that same strong 
hand, with that same outstretched arm, with that same 
outpouring fury, I will, in the end, indeed as a result of your 
torment,  turn on your oppressors, I will gather you up from 
your dispersion, and I will bring you home to the land of your 
fathers, where you will, in newfound purity and joy, serve 
Me, and I will love you. 

I will not, says God, go back on the promise I made to the 
Forefathers, and the Covenant I entered into with each and 
every one of you, long before you were physically born.

It was on this day, when Moshe, in his farewell charge to 
Israel, declared אתם נצבים היום You are standing today before 
God, all of you, all that are physically here today   
 and all the future generations yet to (אשר ישנו פה עמנו עמד היום )
be born ( ואת אשר איננו פה עמנו היום) and entering an unbreakable 
bond, an eternal covenant, with God. 

When Israel pointed at the Golden Calf forty years earlier, 
and declared, אלה אלהיך ישראל, they damaged, they weakened, 
to some degree they undid, the covenant they had made with 
God at Sinai. Now it was renewed in a perpetual, unbreakable 
manner, to fulfill a promise made to our forefathers, 
.כאשר נשבע לאבתיך לאברהם ליצחק וליעקב

God promised those forefathers that He would not 
exchange them for any other nation. And so their Chosen-ness 
comes with a price: If they must be punished to keep them 
pure, to keep them Chosen, so be it, as God will keep His 
word to Avraham, Yitzchak and Yaakov. Willy nilly, Israel is 
His, and He is Israel's. 

Rashi tells how they feared and quaked, their faces turned 
green, upon hearing the tochacha and the curses associated 
with their sinning, which would inevitably come. Moshe 
reassures them that however severe those punishments might 
be, they will actually serve to perpetuate the nation,  which 
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will survive to thrive again, even as the day follows the night. 
Chosen-ness is priceless, but oh, what a price that chosen-

ness has cost! Yes, we as a nation are to blame for what has 
befallen us, how wretched and foolish of us, how ungrateful 
of us, how blind of us, but oh, the poor innocents who have 
paid the price of the nation's misdeeds! 

Moshe includes in the Covenant those who stood there 
with him on that day, and those Jews yet to be born into this 
world.  When we read this verse today, thousands of years 
later, when we think of what it has taken to preserve us to 
this day, we cannot help but think, from our perspective, of 
those "who are not here with us today" not only as those yet 
to be born, but all those as well, who in our long history, were 
born, who lived their lives in faith and trust, and who bore that 
burden of our particular history, a burden so heavy, described 
and immortalized in the Hoshanos we will soon recite, those 
who, in their faith as they face, and stand before, the worst the 
world can inflict upon them, and declare in the face of those 
tormentors, that they will not break, that they will stand fast, 
for  " I am a wall!"

Brilliant as the sun
Exiled and banished
Upright and stately as a palm tree
Murdered for God's sake
Considered as sheep for slaughter

Scattered among those who torment them
Yet they cling and cleave to God
Who bear His yoke
Who singularly affirm His One-ness
Vanquished in exile
Learned of God's awesomeness
Smitten on the cheek
Given over to beatings
Who carry God's burden
Tossed about in the storm of exile
Redeemed by Moshe
Sacred sheep
The Congregation of Yaakov
Labeled with God's Name
Who cry out to God, "Save us!"
Who depend wholly on God.

They are not here among us, the living, today.
But we are, because they were, 
Because of who and what they were. 
כי לך יקרא  חפצי-בה
(Yeshaya 61:4)

Yerucham Baruch Reich
Parashas Nitzavim 5776
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R’ Rafi Mollot
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“And you shall return to Hashem your God… 
with all your heart, and with all your soul” 

(Deuteronomy 30:2). Just in time for Rosh haShanah, 
this week’s Torah portion contains the commandment of 
teshuvah, to return to Hashem. Each year we make our 
New Year’s “resolutions,” decide what changes we want to 
implement in our lives. We start out strong, but as the year 
goes by, we slowly drift away from our true goals, we get 
distracted with what’s attractive in the here and now rather 
than following our long-term vision. Things did not turn 
out how we wanted. We started the year with hope, but we 
end it with disappointment. The Torah reminds us as the 

New Year draws near to “return” to what is real and true. 
We are tempted to give up, to say, “It’s too hard! I tried 
and failed. I’d rather take the easy way out.” The Torah 
instructs us otherwise, teaching us that it is through the 
process of learning from our failures that we will ultimately 
achieve success. Let us reset, begin again, and never give 
up. WE CAN DO IT! In the timeless words of this week’s 
parsha: “For this commandment which I command you this 
day (teshuvah), IT IS NOT TOO HARD FOR YOU, neither 
is it far off… But the matter is very near to you, in your 
mouth, and in your heart, that YOU CAN DO IT!” (ibid v. 
11-14). 
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Rav Chaim Shmulevitz, legendary Rosh Hayeshiva of the 
Mirrer Yeshiva, would often talk about his experiences of 

the six day war. One of his most vivid and stirring recollections 
was a story that took place inside a bomb shelter at the height 
of the war. 

One day an air raid siren went off, pushing everyone in 
the neighborhood to run for the bomb shelter. The place was 
packed, men, yeshiva boys, fathers, mothers women and chil-
dren were crammed into a safety zone of sorts. All of a sud-
den the bombs start to fall. One after another they started to 
land near the shelter, then seemingly falling right on it. They 
started saying Tehillim, praying with fervor that the next bomb 
shouldn’t be fall squarely on them, some even started to recite 
what they thought might be their last krias shema.

Among the crowd was a hostile and bitter woman, who 
was known as the neighborhood aguna. Years back her hus-
band had left her high and dry, but never divorcing her, leav-
ing her in a chained, bitter and lonely life in limbo. 

While everyone was praying, davening for their lives, she 
stood up and declared, “Hashem, you know that I have no 
future, and that my husband made my life miserable. I have 
no present, nor a future. But Hashem I forgive my husband. 
I forgive him, so now won’t you forgive the Jewish people? 
Won’t you save us?” 

Rav Chaim said that he was sure that it was the woman’s 
prayers which saved them on that day. “Of course, We all dav-
ened fervently, but it was her absolute selflessness and capac-
ity to transcend her way through the bitterness, hurt and pain 
to forgive her recalcitrant, abandoning husband which broke 
the gates of the heavens on that day.” Her prayer was truly a 
heartfelt and heart-broken prayer.

Entering the yomim noraim always allows a certain sense 
of seriousness to influence our lives. When we pray we try to 
do so with a little more intensity. When we perform Mitzvos 
it’s usually with a little more thought. 

The Gemarah has already described the way we treat 
prayer in an uncomfortable and unflattering reality –“Tefilla 
omed b’rumo shel olam u’bnei adom mezalzelin bo”-prayer 
stands at the pinnacle of the world,-and yet people still treat 
prayer with disdain and disgrace. Yet, we still try, on these 
days, to realize the power of prayer as one of the benchmarks 
and foundations of Judaism and endeavor to take full advan-
tage of this gift.

This is an idea which calls to mind a significant and im-
portant Parsha in Nitzavim. 

Ki hamitzvah hazos, asher anochi mitzavcha hayom........
lo niflais hi mimcha, v’lo rechokah hi........Ki karov eilecha 
hadavar meod, B’ficha u’bilvavcha la’asoso. –(loosely trans-
lated) This mitzvah which I am commanding you today is, in 
fact, close to you, waiting to be observed, it’s not far from your 
grasp and it’s easily achieved. Don’t be afraid to find it; don’t 

feel that you have to take a leap of faith to accomplish it, for it 
is in your mouth and heart to accomplish it

Some meforshim say that the mitzvah to which the Torah 
is referring to is the mitzvah of Torah learning. The Ramban 
says it’s referring to the mitzvah of Teshuva. Either which 
way, the message for both of these Mitzvos is that they aren’t 
insurmountable; quite the contrary, they are Mitzvos which are 
accessible and attainable to all of us.

Still, the Shemen Hatov asks, the end of the pasuk still 
needs explanation. What does the pasuk mean when it says, 
“bificha u’bilvavcha la’asoso”, it’s in your hearts and mouths 
to accomplish the mitzvah? It seems to be saying that it is only 
through our hearts and mouths that the mitzvah can be per-
formed. Yet, how is it solely dependent on our mouths and 
hearts? What does this pasuk mean?

The Shemen Hatov says that in order to understand this 
we need to go back to the very beginning of Klal Yisroel’s 
existence where Yitzchok is about to bestow the blessing of 
the firstborn onto Yaakov. In doing so Yitzchok describes the 
essence and power of Yaaakov and the future of Klal Yisroel. 
It is here that Yitzchok so eloquently paints a picture of the 
individual destinies of Yaakov, the Jewish nation, and that of 
his brother Eisav. 

Hakol kol yaakov, v hayadayim yedai eisov- the voice is 
Yaakov’s but the hand (brute strength) is Eisav’s

The Vilna Gaon says that the double usage of the word 
kol represents the two greatest powers that the Jew possesses: 
The ever-lasting voice (kol) of Torah, and the eminent gift of 
prayer.

The destiny of each nation is set in this very verse, and 
when it comes down to it, Yaakov’s superiority lies in his Kol- 
in his voice. 

Bificha U’Bilvavcha- represents these two ideals: klal yis-
roel’s strength is in our mouths- when we learn and observe 
the Torah. There is also an inner inherent kol which emanates 
so strongly from within our hearts- that is when we pray. 

The Vilna Gaon then reveals a remarkable idea.
 He points to the spelling of the word “kol”. While one 

“kol” is spelled out fully (kuf vov lamed) the other “kol”  is 
missing the vov (just a kuf lamed). The Gr”a says that the kol 
which is full signifies the sounds of Torah, while the deficient 
“kol” is referring to prayer.

No, that is a strange thing. Why is it that the “kol” that 
is referring to prayer is the one lacking a complete spelling, 
while the other is not lacking at all?

The Gr’a says that the sound (kol) of prayer is the one 
that is missing the letter vov for although prayer is wonderful, 
ubiquitous and applicable in all situations of life, it is espe-
cially poignant, significant, meaningful and powerful when it 
comes from a person who is in need; from someone who feels 
that he is missing something in life; from one who feels a dis-

R’ Akiva Eisenstadt | Rosh HaKollel - This is a reprint
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connect. It then becomes one of the most powerful of prayers.
That is, the Shemen HaTov writes, the message of the sho-

far. 
On Rosh Hashana we blow two different types of sounds 

out of the Shofar. A Tekia and the Teruah. 
The Tekia is a straight sound, uninterrupted, pure and un-

remitting, and sounds a kol which just seems alive. 
The Teruah, on the other hand, is a broken, staccato sound, 

sputtered out in a disjointed fashion. 
The Tekia is the pureness, joy and spirit of the Yom Tov, 

it is our everlasting faith in Hashem and the pureness of our 
neshamos, and it is the knowledge that we in are in the hold of 
the Ribonai Shel Olam. 

The Teruah, however, represents the broken hearts of a 
people and the shattered dreams of a nation. It represents our 
feeling of the moment. We are standing before Hashem, on this 
holy day, in judgment of our past year and towards the verdict 
for the next year. Understandably we are nervous, and suffice 
it to say we feel somewhat lost, undeserving, and anxious. As 
a result many of us approach Rosh Hashana with an uncertain 
and concerned feeling. 

The feeling is evoked many times in our prayers for Rosh 
Hashana. This past Motzai Shabbos’s selichos – started off 
with k’dalim u’keroshim dafaknu d’losecha-like the poor 
and the shattered do we come in front of you and knock on your 
door. We want so badly to reconnect; we literally entreat and 
beseech Hashem as a poor person would implore a benefactor.

That is the sound of the Teruah- An inner inherently un-
certain kol- a voice emanating from klal yisroel calling out to 
the Ribonai shel olam, asking, pleading, entreating, for a good 
year.

And it is a kol which sounds louder each year.

It is the sound of a person mourning the loss of a loved 
one.

It is the sound of a nation bearing the burden of its history.
It is the sound of the poor, the crushed, the impoverished 

and the forsaken
It is the sound of the denied and forgotten
It is the sound of the forlorn and abandoned.
And it is the sound of a nation wanting so much to recon-

nect to their father in heaven. No matter where they are hold-
ing in life.

Let it be that this year the sounds of every Jew reach the 
Ribonei Shel Olam. And let it be that the broken sounds of our 
hearts and souls bring the final Geulah. 

We enter the yom hadin with gratitude that we have such 
a chance to ask and pray for a better year. May it be the will 
of Hashem that our prayers pour out from within, our sweet 
sounds of torah and tefillah reach the Ribonai shel olam and 
may we all be zocheh to a k’siva v ‘chasima tova and a gut 
gebentched yor. 

As we close in on the end of our 7th year of publishing 
the Shtieble I would like to thank, on behalf of the kollel 
members, the Manhattan Beach community for being the 
home to our Kollel and families for past 12 years. 

We would like to extend our thanks to Rabbi Aharon 
and Mrs. Becky Finkelstein, for without them this Journal 
would not be such an easy task to publish every single week. 
They truly go above and beyond their call of duty to inspire 
and be marbitz Torah. Of course, I would like to thank all 
of the Regular writers who truly inspire Yidden the world 
over. R’ Yeruchem Reich, R Aharon Finkelstein, R’ Heshy 
Kahan, R’ Baruch Yechiel Schreiber, R’ Jacobson, R’ Avra-
ham Greenwald, R’ Ari Mandel, & R’ Rafi Mollot.            
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R’ Heshy Kahan|Chaver HaKollel

Q: What is the bare minimum  kolos of the shofar that is 
one obligated to hear each day of Rosh Hashana?

A: The word “Teruah” is written three times in the Torah.1 
While the first two verses are in reference to Rosh Hashana 
proper, the third posek discusses the shofar blowing of Yovel. 
Either way it is learned out that there should be 3 kolos, 
represented by each “Teruah”, blown on Rosh Hashana. The 
gemara  states that there is to be a tekiyah before each kol and 
one after hence making it 9 tekiyos in total.

Q: What type of “kol” is required to be blown on Rosh 
Hashana?

A: The type of sound is learned out from the type of crying the 
evil general Sisrah’s mother cried upon realizing that he was 
late to return from his most recent battle. Since the term used 
is “v’tiyavev” (and she cried) and Rosh Hashana is referred 
to as Yom Yavaveh we correlate the sounds as having to be 
that way.

Q: How did the cry of Sisrah’s mother sound that we try 
to blow it in that way?

A: There is a dispute in the gemara  as to whether or not the 
sound was: 

R’ Akiva Eisenstadt
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1) a broken moan, which is what is colloquially referred 
to as “shevarim”

2) a more intense sobbing, otherwise known as “teruah”

Q: Putting both views together (with the tekiyos before 
and after each blast) there still only remains 18 tikiyos, 
why is each shul clearly blowing more tekiyos then that?

A: There is another view that maybe we should put the 
shevarim and teruah’s together making it a shevarim-teruah 
which in essence adds another 12 blasts into the mix thereby 
totaling 30. As the gemara says that we want to take on all 
views in dealing with a day of such magnitude hence every 
option is taken into account with their respective tekiyos 
before and after.

Q: Are there any other tekiyos that we blow on Rosh 
Hashana?

A: There is, specifically:

	another 30 blasts that is blown in Shul in order to mix 
up the Satan

	however many blasts it takes to get to a hundred sounds 
to correlate with the amount of cries that emanated from 
his mother

this is where the hundred kolos that are regualrly blown in 
shul on Rosh Hashana comes from (9+9+12+30+40).

Q: How many kolos is needed if one is blowing for a single 
individual?

A: While we blow 100 times, that is only the amount that 
is needed to mix up the Satan which comes forth from the 
strength of the tzibbur. If one is davaning alone he need not 
be concerned about that notion and 30 blasts would suffice. 
Hence if one is blowing for an ill person (i.e. in a hospital) 
or for women (who are essentially not obligated to hear the 
shofar as it is a mitzvah asei sh’zman g’rama ) one can be 
motzai everyone with 30 blasts.

Q: If one fulfills his obligation with 30 blasts would he be 
able to take the other blasts less seriously?

A: When one is not in shul there is a leniency to blow only 30. 
However when one is davaning with a tzibbur he needs to mix 
up the Satan as well as correlate the amount to Sisrah’s mother 
as it is the tzibbur that obligates that amount. 

Q: Who should be the one to make the b’racha?

A: In general one who is being motzai someone else can make 
a b’racha for him as well. For example one may make kiddush, 
havdalah  etc. for someone else even though he himself has 
already fulfilled his obligation. This is based on the concept 
of each Jew being responsible for his fellow Jew’s mitzvos,  
which allows one to extend himself again and again for each 
and every one of his brethren. Similarly, one may be motzai 
someone else with shofar as well. Hence the ba’al Tokeyah 
can make the b’racha for everyone and each person fulfills his 
obligation that way. Although there are those who prefer that 
each person makes the b’racha himself,  the minhag seems to 
be that we are yotzai with the ba’al Tokeyah. 

Q: Can the ba’al Tokeyah be motzai women as well with 
his b’racha?

A: Since women are not beholden to hear shofar one can’t 
make a b’racha for them as there is no obligation (hence he 
can’t say “v’tzivanu/who commanded us” on their behalf). 
The options for women are to therefore 

1. make the b’racha themselves (this is only relevant for 
Ashkenazi  women)

2. have a man present who has not yet heard the shofar 
blasts and then the ba’al Tokeya may have him in mind 
to be able to make the b’racha to be motzai him.

Q: How should one go about listening to the kolos?

A: Since one must hear all kolos in their complete form, it is 
not advisable to be anywhere or even near anything that will 
diminish his concentration. Merely hearing the tail end of one 
blast (i.e. goes out to the bathroom etc.) does not suffice and 
one must hear the entire blast. It would be advisable to keep 
one’s finger on the place when following all blasts.

Q: What should one’s thoughts be when listening to the 
Shofar?

R’ Heshy Kahan
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R’ Heshy Kahan

A: There are many different ideas and concepts behind the 
incredibly powerful and all encompassing mitzvah of Shofar. 
Specifically R’ Sadia Goen brings down 10 constructs to have 
in mind during shofar.  However many say that it would be 
ideal to grasp these ideas before the shofar is blown and to 
have in mind the seemingly more simplistic  concept that one 
is fulfilling the positive commandment of listening to tekiyos 
shofar during the actual blast. 

Q: If one has a more lengthy shemonai esrai and the Shul 
is up to later segments of shofar then he is himself, can he 
still be yotzai?

A: As long as one hears 100 blasts he has completely fulfilled 
his obligation and need not be concerned that he is behind 
in his personal davaning. He should not however say hayom 
haras olam along with everyone else who is up to it as that 
would be a hefsek in the middle of his shemonai esrai.

Q: May one be mafsik in between shofer blasts to use the 
facilities?

A: Although when one is in the middle of birchas kriyas 
shema and has to use the restroom one is required to wait until 
after to recite asher yotzer,  there are times in davaning when 
one may interrupt to say the b’racha after using the restroom 
such as p’sukai d’zimra. The poskim mention that using the 
bathroom in the middle of musaf is comparable to the latter 
situation and one may therefore make the b’racha as needed.

Q: If the mitzvah of shofar is so important and highlights 
the entire Yom Hadin, why would such an integral mitzvah 
be dictated after the cries of the mother of a notoriously 
evil warrior? 

A: There are two points that one can glean from the situation 
that Sisra’s mother found herself in:

I. When Sisra was late it could have meant two things, 
either he was incredibly victorious and was going to 
come home with a  collection of all the extra booty and 
spoils of war or quite inversely that he was never going to 
come home at all. It is this dichotomy of feelings, that we 
can either merit a life of health, wealth , and happiness or 
quite possibly the other way around in the decision that 

will be rendered on this holy day is something that we 
are trying to invoke. 

II. Although according to nature, Sisra should have easily 
survived and conquered his opponent, his mother 
understood that when it comes to war there’s no such 
thing as “chazaka”, and anything can happen even 
though the odds were so stacked in his favor. So too on 
Rosh Hashana we have to understand as well that there is 
nothing that merely maintains the status quo. There is no 
“3 year lease” on life or anything else for that matter as 
everything is judged from scratch on this day and no one 
can assume he’s any better off then anyone else. May 
we be able to tap into the power of the shofar and as 
the gemara states , just as we’re using a ram’s horn  to 
commemorate the akaidas Yitzchok so too Hashem will 
give us the same merit as if we are making ourselves into 
an akaida before him just as well. 

FOOTNOTES

1. Emor 23:24, Pinchas 29:1, Behar 25:9
2. Rosh Hashana
3. See Rosh Hashana for a much further elaboration on his topic
4. In general all women are exempt from any commandment that 

is dictated by time. i.e. Tefilin, Kriyas Shema, Succos, Arbeh 
Minim etc.

5. Ta’arches Teshuva 391
6. For another man as it’s not so simple to say that women are 

actually obligated to hear havdalah
7. Conversationally referred to as “ar’vus” from the precept of 

“kol yisroel araivim zeh l’zeh”
8. See Mishneh Berurah 585:5 who brings those achronim
9. Rama 585:2

10. As this is the psak of the Rama 589:6, the Sephardi women who 
follow the psak of the Shulchan Aruch would just say nothing

11. This can be found in the introduction to the shofar in any 
Artscroll Rosh Hashana Machzor

12. But in actuality much more sublime
13. As was said b’shem R’ Shlomo Zalmen Aurbauch zt”l
14. Mishneh Berurah 66:23
15. As we see the type of cry as well as the amount of cries are all 

associated with Sisra’s mother anticipating his return
16. As said over b’shem R’ Itzeleh Petizburg
17. Rosh Hashana 16a
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R’ Baruch Kleinman
PARSHAS NITZAVIM: PURE EVIL?  

The speech given by Moshe which comprises the book of 
Devarim begins to wind down. Moshe enters the people 

into a covenant which threatens the people with punishment 
for taking a nonchalant approach in service of Hashem. Moshe 
explains that the necessity for this covenant is to ensure that 
even those people who have a subtle inclination to abandon 
service of Hashem should remain committed. The pasuk 
states (29:18) that when one hears the words of the curses 
enumerated he will bless himself and say I will be spared and 
have peace as I know what is right, thus causing the satiated 
to be compounded with the thirsty. Rashi explains the concept 
of the  “satiated being compounded with the thirsty” to refer 
to a person who neglects service of Hashem’s unintentional 
sins done through ignorance will join with his wilful sins and 
exacerbate the severity  of his punishment.  

In 29:22, Moshe mentions that the land will be decimated 
by sulfur and salt which will render the land inarable as it 
did in the upheaval of Sodom and Gemorah which Hashem 
overturned with his wrath and anger. Why is this the worthy 
punishment for one who turns from G-d? Should a person 
with an apathetic approach toward Torah and Mitzvos really 
warrant the same punishment as the people of Sodom and 
Gemorah who tortured and tormented people to the point that 
G-d had to destroy them?  

Although hard to believe, the answer may very well be 
yes. The people of Sodom and Gemorah were believers in a 
philosophy similar to the one championed by Ayn Rand in 
Atlas shrugged. The only way for society to run effectively 
is for each to be motivated by their own self interest and 
to eschew altruism. They believed that anyone who was 

hospitable and charitable was promoting the creation of 
parasites and had to be disposed of to allow their cities to run 
to their utmost efficacy. 

Similarly, our perspective of morality is often contorted 
by society or by conflicting interests. Many Germans 
believed that the Holocaust was well deserved in order to 
preserve German unity and nationalism. Many Americans 
believed slavery was perfectly acceptable for generations. 
Only through believing in a higher standard will our sense of 
morality remain steadfast and unwavering. 

 This idea is magnified in a Mishna in Pirkei Avos (5:10). 
The Mishna enumerates the different types of people when 
it comes to how they view their possessions versus the 
possessions of others. One example given is a person who 
says what’s yours is yours and what’s mine is mine. This 
person is deemed average, though opinions say that such a 
person exemplifies the characteristics of a Sodomite. How 
can these 2 opinions be so different? The answer is that they 
are not. A person who keeps to himself without contributing 
to anyone in need may seem average as he is not harming 
anyone. He does “his thing” and continues on without being 
reliant on anyone. However, this behavior is dangerous as it 
resembles the horrific style embodied by the people of Sodom 
and Gemorrah. Although he seems like he is just keeping to 
himself, all it takes is a moment of conflict or threat to his 
comfort for there to be total disregard for others. 

As we usher in Rosh Hashana, let us embrace our 
opportunity to serve Hashem and thank Him for being our 
Supreme Ruler. It ensures that we will endeavor to improve 
the world one generous deed at a time.

WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

In the field of economics, there a concept called opportu-
nity cost. What this means is that when making a choice, 

one evaluates the benefits he is giving up from those options 
which he will not choose. An example could be a person who 
only has fifteen dollars to spend on either the purchase of a 
CD or a shirt. By selecting the CD, it will also cost him the 
opportunity to purchase the shirt. Business executives make 
this evaluation constantly whether they realize it or not. For 
example, a company may have a choice to invest a million 
dollars into a new venture or to take the million dollars and 
reinvest it into maintaining their current business portfolio. If 
the company chooses the new venture, the opportunity cost 
would be the financial security that comes with sustaining 

their current business. If a company chose to invest in pre-
serving their immediate business, the opportunity cost would 
be the potential profits and growth stemming from the new 
business prospect.

In Pirkei Avot(3:1) it states, “Consider three things and 
you will not come into the grip of sin: Know from where you 
came, where you will go, and before Whom you will give ac-
counting and reckoning.” When surveying these words, one 
might ask - what does it mean when it says we will have to 
give an accounting and a reckoning?

The Vilna Gaon (1720-1797) explains that these two con-
sequences refers to two different ideas. When it states “ac-
counting”, it is a reference to making repentance for the sin 
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R’ Aharon Finkelstein

R’ Boroch Yechiel Schreiber

“Perhaps there is among you a root flourishing with gall 
and wormwoods”. Rashi explains this to mean that 

the Torah is warning us to be aware of a small root of cor-
ruption that may be growing inside of us. Left alone this will 
grow within and keep on growing like a bad root developing. 
It will eventually cause the person to become completely 
corrupt. 

On Rosh Hashana we lain the story of Yishmael. When 
Yishmael was dying of thirst in the desert, Hashem said that 
he does not deserve to die at that time because “Ba’asher 
Hue Sham”; a person is tried based on his deeds at the time 
of the judgment. Since at that time, Yishmael was not yet a 
deserving of death, he would not receive that punishment.

This is difficult to understand, because we find in Par-
shas Ki Seitzei if a man will have a wayward and rebellious 
son, the young child is killed.  Rashi tells us that this child 
is not really worthy to die, but the Torah foresees the future 
and he is killed now “al shem sofo” for the aveiros he will 
surely commit if left alive. How does this fit with what Rashi 
tells us about Yishmael that Hashem doesn’t punish someone 
because of the future?  

The truth is there is a big difference. Yishmael at that 
time was truly not deserving of such a harsh punishment. 

He didn’t possess the bad “roots” deep within him. The Ro-
sha that he would later became, wasn’t rooted in him yet. 
Therefore, Hashem said he isn’t yet worthy of such a harsh 
punishment. For his Aviros he will do later he isn’t punished 
now.

On the other hand the wayward rebellious child is al-
ready showing signs of badness. Obviously the bad roots are 
already sprouting within. In this case the Torah advises to 
kill him, because he will surely grow into a very bad person. 

This is the warning the Torah is telling us in this week’s 
Parsha. Be aware of bad roots sprouting within, because 
even if on the outside there are no signs of wickedness or 
corruption, once the roots take hold within, they definitely 
will eventually come out if left unchecked. 

The Gemora tells us that Hashem begins Rosh Hashana 
judging us based exclusively on our actions. When we blow 
Shofar, says the Gemora, Hashem rises from the chair of 
judgment and sits on the chair of compassion and mercy. 
This is the meaning of the Posuk, “Alah Elokim Betruah 
Hashem Bikol Shofer”. The Posuk begins with the name 
“Elokim”, which refers to Midas Hadin; the attribute of 
judgement, and ends with the name “Hashem”; which refers 
to Midas Horachamim, the attribute of mercy. Through the 

itself.  Yet, when the verse states “reckoning”, it is a refer-
ence to something else entirely. This is relating to the time 
and effort spent on the committing of the sin, instead of using 
that time towards doing a mitzvah. The Vilna Gaon is stating 
that there is a double repercussion for one’s sins – there is the 
sin itself and then there is the opportunity cost of time wasted 
that one could have been spent doing a good deed.

 In this week’s perasha it states the harsh consequence 
that will be bestowed unto those whose heart turns away 
from Hashem. These punishments are a result of those who 
transgress the laws of Torah, and are an answer to what it 
asks in our Torah portion, “For what reason did Hashem do 
so to this land” (29:23).

Rav Elazar Shach (1898-2001) explains to us that when a 
person does not do a mitzvah, he can offer as an excuse that 
he neither had the capacity nor the time to complete it. Yet, 
once a person sins, he can no longer state this as a justifica-
tion, if one had the time to do a sin, he surely had the time to 
do a mitzvah!

Additionally, there are peripheral consequences for the 

transgression that one commits. If a well respected individual 
from the community sins and is punished for it, there is a 
chilul Hashem involved since, when others see a pious indi-
vidual getting punished, their faith in Hashem may become 
diminished. Interestingly enough, Rav Shach’s grandson 
said that when an evildoer gets punished, he should be cred-
ited with a Kiddush Hashem, for being an example of what 
befalls a person that turns away from Hashem. Rav Shach 
agreed that this is seemingly so as well. 

Our focus now, is to reassess our time and focus. We 
should not only be aware of our individual choices and where 
our energies should be directed, but also to recognize that 
what we choose to do, effects those around us which observe 
our actions. As a representative of the nation of Israel, we are 
each in our own way a role model for the Jewish people. We 
must assess the opportunity cost in selecting a path that may 
damage ourselves spirituality and affect our future. We must 
know that the time we have is limited and we should use this 
time to gain the most overall benefit for ourselves, our com-
munity, and our eternity.

PARSHAS NITZOVIM & ROSH HASHANA;THE ROOT OF THE PROBLEM
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R’ Boruch Yechiel Schreiber

blowing of the Shofar we change the judgement from Din to 
Rachamim. 

What is so unique about the Shofar that it is capable of 
changing the judgement from Din to Rachamim? I think we 
can better understand this, based on the concept mentioned 
earlier. 

What does it mean that Hashem judges us with mercy? 
Isn’t this a contradiction? To judge someone, means to care-
fully consider their actions and decide accordingly. On the 
other hand, to be compassionate and merciful means to look 
away at some of the persons bad deeds. How can we com-
bine the two and say a person is being “judged with compas-
sion”? 

Furthermore the Gemora says that it is unconceivable 
to believe that Hashem is “Mivater” and “writes off” any 
sin. This is difficult to understand. Isn’t the mere fact that 
Hashem judges us with mercy and compassion, a form of 
being Mivater and looking away at our sins? 

Perhaps the answer to this is as follows. Every person 
has an inborn will to do only good. The Yetzer Hora fights 
hard to lure us away from that pure good will, and makes us 
act in a way our inner soul really does not want to.  Judging 
someone with “Midas Hadin”, means we take into consider-
ation his actual deeds without considering the efforts of the 
Yetzer Hora. Perhaps, judging someone with Midas Hora-
chamim means we judge a person according to his innermost 
will. If deep down he really wants to do only good, with no 
bad roots sprouting within, only he got caught up with the 
Yetzer Hora on the way, there is room for leniency. 

Indeed, Hashem is never Mivater. He never looks away 
at any avaira that we may do. But this isn’t a contradic-
tion to Midas Horacahmim. Midas Horacahmim is an actual 
form of judgement. It surely takes into account each aveira a 
person does. Only, it also takes into account how the aveira 
came about. If the innermost will of the person is to do good, 
and the aveira is just a fallout of his constant struggle with 
the Yetzer Hora, there is room for tolerance. 

The Shofar blowing represents this innermost pure will 
of a person. The Shofar sound is produced by blowing air 
which is a representation of the soul, “Vayipach Biapav Nish-
mas Chaim”; Hashem blew into man a living soul. Blowing 
the Shofar awakens in Heaven our pure intentions and al-
lows for a new form of judgment to take place; a judgement 
based on mercy and understanding, and takes into account 
our true good will, not only our unfortunate negative actions. 

We see from here the importance of eradicating from 
within any bad roots. If our inner will is to do good and to be 
close to Hashem, the even if we occasionally stumble, Hash-
em will judge us mercifully and we will ultimately succeed. 

As year 5776 comes to an end, I’d like to take this op-
portunity to thank the staff of the Shtiebel, and its indefati-
gable editor the Rosh Kolel Rabbi Akiva Eisenstadt, for an-
other successful year of spreading Torah each week. May 
Hashem grant him and all those involved in this wonderful 
project, continued success as we embark into 5777, Lihagdil 
Torah Ulihadirah.

A Kesiva Vachasima Tova and Gut Gebentched Yahr 
to all. 

R’ Chayim Yosef Lomner

We are all aware and cognizant that a main theme of Rosh 
Hashana is proclaiming Hashem as King. There is an 

interesting point that Rav Yitzchok Hutner zt”l discusses in 
his sefer pachad Yitzchok on rosh hashana, thereby clarifying 
for us the basic fundamentals of the day of rosh hashana.

There is a חיוב- obligation on rosh hashana to say מלכיות, 
 proclaiming Hashem’s Kingship. The gemara mentions פסוקים
a dispute of two Tana’im, as to whether or not one fulfills this 
obligation with the mention of the pasuk of Shema Yisroel. 
Trying to understand Rav Yehuda who is of the opinion that 
with the recitation of Shema one will not fulfill his of his 
obligation, Rav hunter asks the following question. We are 
obligated twice, daily, to accept upon ourselves Hashem’s 

reign. As we all know, this is done by saying the Shema, 
usually during shacharis and ma’ariv. If by saying Shema 
on any ordinary day we thereby fulfill this obligation what 
then is different about Rosh Hashana that we are not יוצא our 
obligation with it.

He explains that there is actually a very profound 
difference between our daily obligation and that of Malchios 
on Rosh Hashana. Each day we are to be מלבות עול   "מקבל 
 that is, to verbally accept upon ourselves the Kingship  שמים" 
of Hashem. Meaning, we are to realize, understand, and 
appreciate that G-D is King, thereupon accept that existing 
reign wholeheartedly. The requirement to say Malchios on 
Rosh Hashana varies greatly. What is occurring on Rosh 

 KINGSHIP



Hashana is the actual corronation of Hashem, proclaiming 
Him King.

 There is another point to explain in order to properly 
understand the profoundness of this corronation on the holy 
day of Rosh Hashana. The shir shel yom we say each day 
at the end of shacharis is what the Levi’im sang in the Bais 
Hamikdosh. Each day’s song depicts what occurred on the 
corresponing day during the week of creation. While each 
day’s song is different then the rest, day six stands tall, for 
in it is stated "השם מלך" ”Hashem has reigned”. This song is 
expressing what transpired on the sixth day of creation. On 
that day Adam was created. It is known that "אין מלך בלא עם" 
“devoid of nation king is no king” for the lack of subjects 
provides no place for the reign to take hold. What happened 
when Adam Harishon was created in essence was the awesome 
establishment of Hashem as King. There is a fundamental 
understanding of our ימים טובים , that we don’t commemorate 
what happened, rather relive what occurred. This applies here 
too. On the day of Rosh Hashana there is a recreation of man 
which in turn means the crowning of Hashem.

There is an additional point to mention which can help 

clarify for us that which is taking place on this day.
As taught to us by the vilna ga’on, the term ‘מושל’ means a 

dictator, an imposed rulership, whereas ‘מלך’ means a national 
desire for the kings rule. Yet there is a Rashi which seems 
to imply otherwise concerning our relationship with Hashem 
as King. Rashi at the end of the parsha of tzitzis says that 
Hashem’s rule over us includes the process of על כרחכם אני" 
 'מלך' even against your will I am your King. Now, if מלככם"
means the unanimous willingness in the King then how can 
His מלוכה be against our will. The resolve to this, is the fact 
that within our reservoirs of desire of His reign lies our desire 
for its existence and vitality even if our spirits will run low 
and we lose our appreciation and passion for it. 

Our crowning of Hashem on Rosh Hashana is absolute 
and all encompassing. We are resolute in our acceptance of 
His Kingship, so much so that our willingness containing 
even our lack there of as well. 

May we merit to truly desire His reign, and wholeheartedly 
crown Him on this day. Ultimately our prayer and hope is 
for His Kingship to span all man, and be apparent to and 
recognized by all of His creations. 
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