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The 70th (unlisted) soul completed the count and contributed to the Jews’ ability to 

cope with the darkness and to accomplish the purpose of exile (birur & bitul) in 

preparation to Matan Torah 

 

70th Soul that Completed the Count  

of Those Going Down to Mitzrayim 

HaShem 

Medrash 

Hidden secrets of 

Torah 

Jews connected to G-d 

Above the sufferings 

of Galus 

Complete Bitul 

Yaacov 

Torah 

commentators 

Connected to Text 

but not the P’shat 

Inherited from Yaacov  

Jews above Galus yet 

related to the world 

Bitul but with a 

connection to the 

world 

Yocheved 
Rashi 

 פשוטו של מקרא

As a new-born and as a 

renewed nursing 

mother;  

“plain” faith 

overcomes Galus 

Bitul even within 

the world itself 

 

Based on Lekutei Sichos  חלק כ' פרשת ויגש  

 

Other options mentioned: 

Asnas – wife of Yosef, already in Egypt, and possible daughter of Dena, daughter of Leah 

Serach – worthy to be mentioned twice since member of the group that entered Mitzraim and also the group that 

left Mitzraim. 

“sons of Dan Chusim” – Dan had an additional unnamed son that did not have a child and thus was not listed. 

 

 

  



YOSEF SUSTAINED HIS FAMILY 

 ויכלכל יוסף את אביו ואת אחיו ואת כל בית אביו לחם לפי הטף

And Yosef sustained his father, and his brethren, and all his father's household, with bread, according to the 

needs of their little ones. (Bereshis 47,12) 

 

Rashi – Yosef sustained each member of the family according to each one’s needs. 

Ravaim – In that time period no fruits were available, so was considered part of the years of famine (even though 

enough food to properly feed Yosef’s family). 

Sechel Tov – Intention of the verse “according to the needs of their little ones” indicates that they were fed more 

than their needs.  Children must be given additional food (more than their needs) since they make crumbs and 

leave over portions of the provided food. 

Radak  - מכלכל is from the root of the word כל (all) indicates sustenance per the needs for each person.  The word 

is doubled to indicate that they are feed portions fit for a king. Thus, later in Parshas Shmos the Egyptians 

complained that the Jews were stronger than them since the Egyptians had been sold into servitude to obtain 

food, while the Jews were fed like kings (for free). 

Maaseh Shalom – this verse alludes to the concept that we are entitled to a livelihood in order to provide food to 

our family. The basic concept is expressed in the Gemara (Taanis 8b) “the One that gives life, should give 

sustenance.”  As stated by the Shulchan haTahor, in bircas hamazon the text reads הזן את הכל (He should 

sustain all) and does not add ברחמיו (with mercy). The Creator is obligated to sustain us and not be dependent 

on Mercy. This concept that we are entitled to sustenance is alluded in the verse לחם לפי הטף, since these words 

have the Gematria of גבור"ה, that HaShem should provide for our needs as a matter of obligation. 

Sefes Emes – One is provided with sustenance according to one’s faith, per Tehillim (145,15)  ואתה נותן להם את

 .According to the level of one’s faith and reliance in HaShem, so is one rewarded with parnassah .אכלם בעתו

It is known that Yosef alludes to HaShem. The word טף can be also understood as “looking.” Therefore, the 

verse can mean that HaShem (Yosef) provides sustenance to the Taf (the children of Yisrael) according to the 

Jews looking to HaShem’s salvation. 

Lubavitcher Rebbe – “Who leads the flock of Yosef” (Tehillim 80,2) the people of Yisrael are known by the name 

Yosef, who sustained all the Jews during the famine. The Medrash (Yalkut Shimoni) explains this verse as a 

plea to HaShem to conduct Himself towards the Jews as Yosef conducted himself toward the Jews. The 

Medrash explains the three actions of Yosef as the basis for the request of how HaShem should treat the Jews: 

Toras 

Yosef 

Medrash 

Request to HaShem 

Understanding Why We 

Deserve the World to Come 

Yosef assembled food during 

the years of plenty for the years 

of famine 

So too gather us from this world 

for the World to Come 

We who perform Mitzvos in a 

finite manner should merit to 

share in HaShem’s infinite 

delight in the World to Come 

Yosef sustained the Jews 

according to their deeds (not the 

initial negative intent of the 

brothers but the ultimate good) 

So too sustain us according to 

our deeds 

Although the intent of deeds 

may be lacking look upon our 

actions in performing Mitzvos 

(all Jews are like a pomegranate) 

Yosef acted kindly towards his 

brothers even though they had 

not acted kindly towards him 

So too treat us kindly although 

we have treated You unkindly 

Although we also do misdeeds 

they ultimately lead to the 

heightened spiritual service of 

Baalei Teshuvah 



WHAT NOT TO DO ON THE WAY 

 וישלח את אחיו וילכו ויאמר אלהם אל תרגזו בדרך )בראשית מה, כד(

He (Yosef) escorted his brothers and as they left he said to them, “Don’t argue on the way.” 

How do we understand the words אל תרגזו בדרך? Why didn’t Yaacov give them a similar warning? 

1) The Baal HaTurim says that this means "Do not aggravate anyone on your ascent to Eretz Yisrael by taking a 

short-cut through his field and assuming that you will not get into trouble since I am the viceroy of this 

country." Obviously Yaacov could not say the same for their trip down to Egypt.  

2) The Ramban and Rashbam translate "al tir'g'zu" as "Do not fear." Yosef advised them that although he is 

sending them to Canaan with a large amount of food during a time of dire famine, nonetheless, he has let out 

the word that if anyone attempts to steal from them, the viceroy of the land will personally take up the cause 

of punishing the perpetrators. Once again, this was not relevant to Yaacov.  

3) Rashi's second explanation is actually two explanations which are both mentioned in Taanis 10b and M.R. 

94:2. One is that they should not travel in a hurried manner by taking very broad strides. Taking broad strides 

diminishes one's eyesight (Berachos 43b, Shabbos 113b, Taanis 10b).  

4) The next explanation is that they should make sure to enter a city well before the sun sets and not take a chance 

by traveling further, hoping to find a city in which to lodge at sunset, for fear that they might not reach it in 

time and run the risk of travelling at night which is fraught with much danger (Pesachim 2a, Taanis 10b, Bava 

Kama 60b).  

5) Either of these two explanations would not apply to their descent to Egypt, as on the way up to Eretz Yisrael 

they were very eager to get to their destination as soon as possible to give Yaacov the wonderful news about 

his son Yosef. Yosef therefore advised them to not do anything rash to speed up the trip. One could argue that 

on the way down they were also propelled by their eagerness to procure food. However, their fear of meeting 

with the unpredictable viceroy likely slowed down their steps. On the first trip down they were not propelled 

because they actually had sufficient food at that time and only went to put on a show for their surrounding 

neighbors that they were also in need of food (See Rashi on 42:1 d.h. "Lamah tisro'u")  

6) Rashi's third (fourth) explanation is that they should not get into an argument on their way back as to who was 

responsible for the wrongdoing to Yosef. Again, this is not applicable to Yaacov.  

However, as explained in Taanis 10b that this means "Do not discuss in depth matters of halacha during your 

travels." Thus, the question remains why didn’t Yaacov provide a similar warning? 

1) Yaacov did not have to tell them to avoid immersing themselves into discussions of halacha which obviously 

brings with it the possibility of getting lost on the way or not noticing the approach of highway robbers etc. 

Since Yaacov was convinced that Yosef met an untimely death while en route, he assumed that the brothers 

would have this permanently etched into their minds and always be careful to pay rapt attention to all 

happenings during their travels. Yosef's brothers however, knew that he was alive and well and might not be 

careful during their travels, so Yosef warned them.  

2) It was obvious to Yaacov that his sons realized that immersing themselves into halacha while travelling would 

at the least slow them down. His commanded that they purchase and return with food to stave off the hunger 

of the household was sufficient reason for them to not delay in any manner, to properly fulfill the mitzvah of 

honoring one's father. Upon their discovering the identity of the viceroy of Egypt and realizing that their father 

and his lost son Yosef would now reunite after 22 years of separation would obviously lead them to the 

conclusion that learning Torah is greater than honoring one's parents. Since Yaacov was actually separated 

from his father an additional 14 years while attending the Yeshiva of Eiver and he would not suffer in kind to 

be separated from Yosef for 36 years, they would conclude that the learning of Torah is greater than honoring 

one's parents. They might therefore allow themselves to tarry on the way by immersing themselves in halacha. 

Therefore, Yosef had to now warn them to not do so, but rather reach their father without delay. (Eimek 

Halacha)  



Halachik Corner: 

Travelers should not study in depth, as this might cause them to lose their way; but they should study Torah in a 

manner that doesn't involve great concentration. This is because it is a mitzvah to study Torah at all times, per 

Devarim 6,7, "You should speak in them…when you walk on the way." In addition, travelers need extra 

protection, due to the dangers that traveling involves—and Torah study provides that protection. (Shulchan Aruch 

HaRav 110:8). 

Chassidic Insights: 

Rabbi Yechezkel from Kozamir: When a person serves his Creator in a certain method and sees another using 

another method one should not argue on the method אל תרגזו בדרך of the other. Many different methods are 

available to serve the Creator. Yosef had seen the disagreements between the brothers regarding the proper 

method to serve HaShem until the point was reached that Yosef was sold. According the true understanding 

of Chassidus, Yosef explained to the brothers to accept that many methods were equally accessible to serve 

HaShem. 

The Holy Admor of Kotzk: Yosef's brothers, in their tremendous concern for their father, wanted to immediately 

rush post-haste back to their father and deliver the good tidings, thus alleviating him from his anguish of 

thinking that Yosef was not alive. Yosef told them to not rush, but rather, to proceed at a normal pace, since 

HaShem had proclaimed that Yaakov would miss Yosef for 22 years, the same amount of time that he was 

responsible for being away from his parents. This would be fulfilled to the second and no amount of rushing 

would hurry the process.   

A story about the Kotzker Rebbe demonstrates this point. During the time which the Rebbe locked himself in 

his room to get closer to HaShem (which lasted for many years) one time he came out and quickly said “Berel 

requires mercy” (meaning the supporter named Berel was in poor health and needed spiritual intervention 

from a Tzadik). Upon hearing the Rebbe, some of his Chassidim they had to go to the Gerer Rebbe. They 

rented a wagon and took off.  However, first the axle of the wagon broke. After they fixed the wagon, then a 

horse died.  Later one of the Chassidim became sick with a high fever. Finally, they arrived in Ger and 

prompted the Rebbe to pray on behalf of Berel. Thus, even though the Kotzker Rebbe revealed one of the 

secrets of Heaven, yet the solution still only happened in the proper time. 

Lubavitcher Rebbe: The connected halacha is that a person should not leave another except with a word of halacha. 

 Hidden in this halacha is a very basic concept.  A Jew cannot really אל ייפטר אדם מחברו אלא מתוך דבר הלכה 

separate from other Jews since we all have one Father. However, when one separates physically we need to 

reinforce the strong connection which results from halacha parameters of life. 

 

Taanis 10b: Question: Surely R. Ela'i said that two Talmidei Chachamim who do not converse in Torah during 

their journey deserve to be burned. (How could they learn while on their journey?) 

Source Text: (Melachim II 2,11) “They were walking and conversing, and behold, a chariot of fire and horses 

appeared and separated them and Eliyahu ascended to the Heaven in whirlwind.” (Since Eliyahu and 

Elisha were conversing in Torah, they were not burned up). 

Answer: Thus, those on their journey must review their studies, but they must not become engrossed in 

analyzing them. 

Eliyahu and Elisha were conversing about Torah as alluded by the connection with the words והלכת בדרך 

indicating learning Torah while going. What were they discussing? 

Krias Shema – recitation of Shema 

Maaseh Bereshis – secrets of the Creation 

Maaseh Merkavah – narrative of the Heavenly Chariot 

(Tosefos brings a Medrash that says they were discussing non-holy matters, but most dispute this 

interpretation) 



VAYIGASH – DRAW CLOSE 

ַגׁש ֵאָליו ְיהּוָדה י ְיַדֶבר ַויִּ נִּ י ֲאדֹּ ֹּאֶמר בִּ י ְוַאל-ַוי נִּ י -ָנא ַעְבְדָך ָדָבר ְבָאְזֵני ֲאדֹּ נִּ י ֲאדֹּ ֹּאֶמר בִּ ַגׁש ֵאָליו ְיהּוָדה ַוי ה: ַויִּ י ָכמֹוָך ְכַפְרעֹּ ַחר ַאְפָך ְבַעְבֶדָך כִּ יִּ

י ְוַאל-ְיַדֶבר נִּ ַחר ַאְפָך ְבַעְבדֶ -ָנא ַעְבְדָך ָדָבר ְבָאְזֵני ֲאדֹּ היִּ י ָכמֹוָך ְכַפְרעֹּ  )בראשית מד, יח( ָך כִּ

 

Medrash 

Yehudah felt more responsible than the other brothers because he guaranteed the safe return of Binyamin. 

Yehudah argued on behalf of Binyamin that in our laws (i.e. Torah) it is written that a thief must make full 

restitution. If he does not have the means, he must be sold [as a slave to make restitution] for his theft. 

However, Binyamin comes from a wealthy family and can pay. 

Yehudah drew close to Yosef with three methods: appease him, resort to war, and prayer to HaShem. This is 

indicated by the three times ויגש in found in Tanach: appeasement (Yehoshua 14,6); war (Shmuel II 10,13) 

and prayer (Melachim I 18,36) 

On this verse we find the following medrash: 

“For the kings have come to know one another, they passed together.” [Others saw, they were bewildered, 

they feared and they fled. Trembling seized them there.] Tehilim 48, 5-7; 

“For the kings”—these are Yehudah and Yosef;  

“they passed together”—they were filled with anger at one another;  

“Others saw, they were bewildered” — “the men looked at each other in bewilderment” (Bereshis 43,33); 

“Trembling seized them”—these are the tribes. They said: “Kings are negotiating with one another, what 

business is it of ours; it is proper for a king to negotiate with a king.”; 

“Yehudah approached him” — “one to [lit., in] one they approach”—these are Yehudah and Yosef. 

“No air separates them”—these are the tribes. They said: “Kings are negotiating with one another, what 

business is it of ours.” 

Commentators 

Baal HaTurim notes that the final letters of the first three words form the word "ShoVoH," equal. Yehudah 

advised Yosef that he was his equal, also a king. Yad Yosef explains that although the protocols of Egypt 

prohibited appointing a jail-bird as a viceroy, nevertheless, Paroh justified his move by saying that there is no 

equal to Yosef, "haNanimtza cho'zeh ish asher ruach Elokim bo" (41:38). The laws of the land only allowed 

appointing a jail-bird if there was no one his equal. Now that Yehudah intimated to Yosef that he was his 

equal, Paroh's excuse falls away and Yosef's being appointed viceroy should be rescinded. Yehudah being 

Yosef's equal in theory would depose Yosef. These are the harsh words of Yehudah. (Migdal Dovid) 

Rashi says that we can derive from the words "v'al yichar apcho," that Yehudah told Yosef that he was about to 

begin speaking roughly and would likely arouse his ire. If so, our verse should have left out the words BI and 

NOH, as these are words of appeasement, and as well left out Al from "v'AL yichar," leaving over "v'yichar," 

as he was expecting to anger Yosef. Rashi says that the intention of "ki chomocho K'Pharoh" was to compare 

Yosef and Paroh to each other in that they each make laws and don't comply with them. If so the letter Kaf of 

"K'Pharoh" seems superfluous, as it is sufficient to say that Paroh is like you. This leaves us with the letters 

Beis-Yud-Nun-Alef-Alef-Lamed-Kof seemingly extra. The Yismach Moshe says that he has a tradition 

handed down from the Holy Baal Shem Tov that when a person feels that he is beginning to anger that he 

should stem it by reciting the verse in Tehilim 119:9, "Ba'meh Y'za'keh Naar Es Orcho Lishmor Kidvo'recho." 

Yehudah sensed that not only was he going to stir up anger in Yosef, the recipient of his harsh words, but that 

he too would become angry. This is a most abominable trait as pointed out in the Gemara Nedorim 22a. To 

avoid this he added the extra letters Beis-Yud-Nun-Alef-Alef-Lamed-Kof to his statement, as they are the 

first letters, in order, of the verse mentioned in Tehilim which helps counter anger.  

 



Kli Yakar: Yehudah believed that every event is an act of individual Divine Providence (Hashgachah Pratis). 

After the missing goblet was found in Binyamin's sack, Yehudah said, "G-d has found the sin of your servants" 

(44:16). By this he meant, "None of us are thieves. However, HaShem is punishing us for what we did to 

Yosef. We are ready to accept His punishment and all of us (including Binyamin who allegedly took the 

goblet) will become slaves." When Yosef said he would take only Binyamin as a slave, Yehudah understood 

that this was not a punishment for selling Yosef, but rather a false accusation and libel against Binyamin. 

Consequently, he demanded that Binyamin be released immediately. 

Toras Moshe: Yehudah attempts at first to negotiate with Yosef.  Then, he drew close, breaking protocol to speak 

man-to-man. Yehudah tries to offer a bribe (Abarbanel). Or attempts to talk Hebrew sensing he might be 

talking to his brother. 

Halacha 

 Aruch haShulchan: One should be very careful to connect the blessing of Geulah to the – סמיכה גאולה לתפילה

beginning of the Amidah.  This means that one should not interrupt between the two, as stated by Chaza”l 

(Berachos 9b) “All that connect Geulah to Tefilah will not be damaged the entire day.” Zohar states that the 

drawing close of Yehuda (Malchus) to Yosef (Yesod) expresses this concept of connecting blessing of Geulah 

to the beginning of the Amidah.  

 Custom to take three steps forward prior to beginning the Amidah: Sefer Rokeach suggests – שלש רגלים לפני עמידה

these three steps correspond to the three times in Tanach that the word הגשה (drawing close) in used in 

connection to prayer. Three unique but unified prayers: 

1. When Avrohom hears about the plan to destroy Sodom and Gemorah, “he drew close” to plead with 

HaShem to save the people. (Justice – prayer of the Avos) 

2. In this week’s Parsha, Yehudah “drew close” to persuade the Viceroy (Yosef) to let Binyomin go. (Mercy 

in the face of Gevuros) 

3. In the confrontation at Har Carmel after the 450 false prophets failed to have fire sent forth to consume 

the sacrifices, Eliyahu stepped forward (vaYigash) and prayed, and the fire descended. (Revelation of 

Kiddush HaShem) 

Chassidus 

Zohar: Yehudah corresponds to the sefirah of royalty, the level of Bitul (humility), the aspect of Tefilah. Yosef 

corresponds to the sefirah of foundation, the level of adding based on learning and one’s own intelligence, 

the aspect of Geulah. 

Rabbi Yitzchak Ginsburgh: In our reality, it is the foundation that provides for royalty. Thus, in our present reality 

it is Yosef who gives sustenance to Yehudah (which is how things turn out in our parshah).  Thus, Yehudah 

(apparently, a higher level) approaches Yosef.  

But, in the future, during the reign of the Moshiach (the son of David—the embodiment of the sefirah of royalty) 

then foundation will receive from royalty. Moshiach (a descendant) of Yehudah, will give sustenance to 

Yosef. Thus, the concept of connecting Geulah to the beginning of the Amidah is achieved during the times 

of Moshiach (but we practice now to become sensitive for the future reality).          

This change in the relationship between the sixth sefirah of foundation and the sefirah of royalty is also reflected 

in the blessings said under the wedding canopy. In the sixth blessing (corresponding to foundation, Yosef) we 

say: “…who gladdens the groom and the bride,” indicating that the bride (symbolizing royalty) is dependent 

on the groom (symbolizing foundation) and that the joy flows from the groom to the bride. But in the seventh 

blessing (corresponding to royalty, Yehudah) we say: “…who gladdens the groom with the bride,” indicating 

that the groom receives joy from the bride, he is dependent on her. 

 

 

 



 

  והקל נשמע בית פרעה )בראשית מה, טז(

 “And the sound was heard in the house of Paroh” 

 

 

 

The word קל (sound) is written without a Vav 

 

 

Do Not Raise Your Voice in Prayer to HaShem 

(Shmoneh Esreh) 
'גאורח חיים ק"א סימן  -ברכות לא   

 טור 

“Side” issur to pray loudly 
as if G-d cannot hear  

(lack of faith) 

Prayer like speaking 

 מבקש צרכיו
 רמב"ם

Speak quietly due to awe 
in the presence of the 

King 

Proper intention 

 עבודה שבלב
 בית יוסף

Requires quiet speech 

Loud prayer would disturb 
oneself 

In the World of Atzilus, 
world of unity, to stand 
before G-d in complete 

bitul  

 זוהר

)פנימיות 
 התורה(

Words not even heard by 
one’s own ears 

 

 

Based on Lekutei Sichos  חלק לה' פרשת ויגש  

  

The Holy Zohar says this verse alludes to the concept that in 

prayer sometimes the sound is heard and sometimes the sound is 

not heard (the “silent” Amidah as learned from Chanah) 

 



 
HONORING ONE’S FATHER AND ONE’S GRANDFATHER 

ים ֵלאֹל א ,פרק מו בראשית חִּ בָּ ַבח זְּ זְּ ַבע ַויִּ ה שָּ ֵארָּ קקי ַויָּבֹא בְּ חָּ צְּ יו יִּ בִּ  אָּ

אביו אברהם לא נאמר, אמר רבי יוחנן, מלמד  לאלקי    )הגהות רמ"א ליו"ד ס' ר"מ סכ"ד(  
שחייב אדם יותר בכבוד אביו יותר מכבוד אבי אביו )מ"ר(, לפי דרכנו למדנו, 

 שחייב אדם גם בכבוד אבי אביו, אלא שכבוד אביו חייב יותר

The Mahari from Kolin disagrees and holds that one is not obligated to honor one’s grandfather at all.  Many 

Achronim discuss this subject.  The Gra writes a new idea that a person is certainly not obligated to honor 

one’s maternal grandfather (one’s mother’s father). He mentions that in the Gemara that the sons of daughters 

are not considered like grandsons.  However, Rabbi Epstein brings many places in the Gemara where the sons 

of daughters are considered like grandchildren.  Therefore, he declares that the Gemara agrees with the Rema, 

and the words of the Gra need to be reviewed. 

According to the opinion that one is obligated to honor one’s grandfather, then the reason that one should honor 

one’s grandfather more than one’s father, since one’s father is also obligated to honor his father. We see such 

an opinion in the Rishonim. In the law of reciting a blessing at the site where a miracle occurred to one, then 

one’s children and grandchildren should also recite a blessing if they come to that place.  The loving feeling 

of the grandfather extends to the grandchildren and is returned from the grandchildren to the grandfather.  

Thus, the grandchildren recite a blessing with G-d’s name and reference to his Kingship, as the obligation 

extends to the grandchildren to honor their grandfather. 

SEVENTY SOULS WENT DOWN TO EGYPT 

ל כז ,פרק מו בראשית ֵביתַהנ  -כָּ ׁש לְּ ים -פ  עִּ בְּ ה ׁשִּ מָּ ַריְּ צְּ ה מִּ אָּ  ַיֲעֹקב ַהבָּ
מוצא שבעים  מר' חייא בר אבא בכללן אתה חליפאמיניה אבא  בעא בבא בתרא דף קכג/א

יוכבד  זוהכי אמר ר' חמא בר חנינא , אמר ליה בפרטן אתה מוצא שבעים חסר אחד
 שהורתה בדרך ולידתה בין החומות

The verse counts Yocheved in general count of 70, but does not specify her since she was not yet born. 

The Rosh writes that it is the method of Torah to round off upon reaching within one of a “tenth” sum, and not to 

be concerned about the missing one item (like the matter of 50 days to counting omer, and forty lashes.)  

However, in several instances the Gemara does question when a sum does not come out exact (like the 40 

years which were less thirty days, and here regarding 70 souls). This is discussed further in other places. 

YOSEF TOOK FIVE BROTHERS TO PAROH 

ֹעה   ב ,פרק מז בראשית ֵני ַפרְּ פְּ ֵגם לִּ ים ַוַיצִּ ה ֲאנָּׁשִּ שָּ ַקח ֲחמִּ יו לָּ חָּ ֵצה א  קְּ  ּומִּ
  א"ל הכי א"ר יוחנן אותן שהוכפלו בשמות חמשהמאן נינהו  ,אנשים חמשה בבא קמא דף צב/א

The Gemara says the five were weak (as evidenced by the repeating of their names in the blessing of Moshe) and 

were less of a threat to Paroh.  The Medrash says the opposite, that the five were the strong brothers (since 

Moshe repeated their names).  In order to lessen the argument, both hold that Moshe doubled the names for a 

blessing of strength.  The Gemara says they were blessed to be strong from now and onwards.  The Medrash 

says they were already strong and were blessed to continue. 



 

ר  יח ,פרק מד בראשית ַדב  י יְּ י ֲאֹדנִּ ר בִּ ה ַויֹאמ  הּודָּ יו יְּ ַגׁש ֵאלָּ ֵני -ַויִּ זְּ אָּ ר בְּ בָּ ָך דָּ דְּ נָּא ַעבְּ
ַאל י וְּ ֹעה -ֲאֹדנִּ ַפרְּ י כָּמֹוָך כְּ ָך כִּ ד  ַעבְּ ָך בְּ ַחר ַאפְּ  יִּ

What is the connection between not being angry and being like Paroh? Yehudah was requesting that the Viceroy 

(Yosef) listen to his words and not be angry which would block out his words.  Thus, Yehudah said that he 

should act like Paroh, who acts regally and does not get upset (when no one interpreted his dreams, he did not 

get upset but sought out others to interpret). 

ם  כג ,פרק מה בראשית יִּ רָּ צְּ ּטּוב מִּ ים מִּ אִּ ים ֹנשְּ ה ֲחֹמרִּ רָּ זֹאת ֲעשָּ ַלח כְּ יו ׁשָּ בִּ אָּ  ּולְּ

The Aggadah (Megilah 16b) says that Yosef sent to Yaacov aged wine that is appreciated by older people, and 

due to its preciousness it was called the “good of Egypt.”  This is difficult since aged wine is desired by old 

and young, and what was so special about being from Egypt.   

It is possible to explain that most people desire their food to be fresh, and the fresher (the “younger”) the better. 

However, concerning wines, the older is more valuable and desired.  Further, a concept exists that a person 

desires wine aged more years that that person has lived.  Like the explanation of the verse in Esther (1,7)  ויין

 that the aged wine was served to each guest exceeded their age.  Additionally, in Egypt they had a מלכות רב

very heavy rain only once in seventy years which was especially good for the grapes (which became fermented 

wine of a highly valued status). 

Therefore, only in Egypt a wine existed older than the age of Yaacov (130 at that time).  Thus, in order to honor 

his father Yosef sent a wine that could be appreciated that was called the “best of Egypt.” 

ל  ט ,פרק מה בראשית י -ַמֲהרּו ַוֲעלּו א  ַמנִּ ָך יֹוֵסף שָּ נְּ ַמר בִּ יו ֹכה אָּ ם ֵאלָּ ת  י ַוֲאַמרְּ בִּ אָּ
לקִּ ֱאֹל כָּ דֹון לְּ אָּ ה ֵאַלי ַאל-ים לְּ דָּ ם רְּ יִּ רָּ צְּ  ַתֲעֹמד -מִּ

Elsewhere (42,2), we are told the derasha that the Jews where actually going to be in Egypt for 210 years, the 

gematria of רדו.  At this verse, we have a further allusion, since it took about a year for the household to pack 

up and move to Egypt, and only 209 years remained, the verse uses the word רדה. 

זֹאת עֲ  כג ,פרק מה בראשית ַלח כְּ יו ׁשָּ בִּ אָּ ר ּולְּ ש  ע  ם וְּ יִּ רָּ צְּ ּטּוב מִּ ים מִּ אִּ ים ֹנשְּ ה ֲחֹמרִּ רָּ שָּ
ך  ר  יו ַלדָּ בִּ אָּ זֹון לְּ ם ּומָּ ח  ר וָּל  ֹאת בָּ  ֲאֹתֹנת ֹנשְּ

Yosef sent ten of each animal as a gift to Yaacov since he knew that Yaacov’s custom was to take maaser from 

all earnings and gifts.  Therefore, Yosef wished to honor his father by making it easier to take maaser, one 

animal from the gifted animals. 

ל כז ,פרק מו בראשית ֵבית-כָּ ׁש לְּ ים: -ַהנ פ  עִּ בְּ ה ׁשִּ מָּ ַריְּ צְּ ה מִּ אָּ  ַיֲעֹקב ַהבָּ
In general the verse mentions 70, but only counts 69 particular names.  Many answers are provided by the 

commentators. 

It is possible to suggest another answer. The verse ובני דן חושים says the children (plural) of Dan, which were only 

one, Chushim. The explanation is that the children of Dan refer to the actual child Chushim, and additionally, 

to the numerical plurality that became the tribe of Dan (as if two and plural).  Similarly, the general count of 

70 included the additional reference to this populated tribe. Yet when counting the particular people, only 69 

people existed. 



 

Mothers 
ח  :מד,יט  בראשית ב אֹו־אָּ כ ם אָּ  ֲהֵיׁש־לָּ

The Baal HaTurim writes that Yosef did not ask the brothers about their mother because he already knew that she 

had died. 

Yosef was about 8 years old when his mother, Rochel, died which is mentioned in the Torah. The Torah does not 

mention when the Yosef’s other wives died. The Sedar Olam states that Leah died prior to the sale of Yosef 

around the time that the brothers’ jealously arose against Yosef. Further, another Medrash relates that when 

Yaacov accompanied Yosef on the first leg of the trip to his brothers, Yosef asked Yaacov why he had buried 

Leah in the Cave of Machpelah. A question does remain why Yosef did not ask about Bilhah who had raised 

Yosef after his mother’s passing. 

Gehinom 
ה ֵאַלי ַאל־ַתֲעֹמד :ט, מה  בראשית דָּ  רְּ

The Baal haTurim observes the word רדה (come down to Mitzrayim) also appears in Yechezkel (32:19) when 

HaShem ordered Nevuchadnetzar "Redah ve'Hashk'voh es Areilim" (to go and lie with the uncircumcised) - 

in Gehinom (Hell). This teaches us that Galus is comparable to Gehinom. 

It is suggested that HaShem offered Yaacov a choice: “Choose one of these for your descendants, exile or 

Gehinom. This is reminiscent of the Medrash (in connection with the B'ris bein ha'Besarim), which relates how 

HaShem gave Avrohom the option of choosing between Gehinom and Galus for his descendents (should they 

sin), and that he chose Galus. 

Circumcision 
ֵנה ֵעיֵניכ ם ֹראֹות :יב, מה  בראשית הִּ  וְּ

The Baal HaTurim comments that the Gematria of עיניכם ראות (with the principal of אם הכלל) equals the Gematria 

(807) of the phrase הראיתי לכם המילה (I have shown you the circumcision). 

When Yosef revealed his identity to his brothers, they were hesitant to accept his words. Although he revealed 

many details of their personal life that a stranger would not know, they still did not believe him. He spoke to 

them in Lashon haKodesh, yet they remained doubtful. Finally Yosef showed them that he was circumcised 

and then they believed him. Of course, this needs to be understood since Yosef had already circumcised all the 

Egyptians. 

Shin 
ה :יב, מו  בראשית לָּ ֹאת ַהַליְּ ַמרְּ ֵאל בְּ רָּ שְּ יִּ  לְּ

The Baal HaTurim comments that there are seven Tagin (crowns) on the 'Shin' of the word "le'Yisrael" hinting at 

the Pasuk "because a Tzadik falls seven times and arises" (Mishlei 24,17), which in turn, hints at the seven 

tzaros that Ya'akov suffered and overcame: difficulties of Eisav, Lavan, Eisav's Angel, Dinah, Yosef, Shimon 

& Binyamin which he had overcame each one. 

Usually the Shin has three Tagin. Fifty-two times in the Torah, the Shin has seven Tagin. 

 



The Ohr Hachaim haKodesh 

“And it was at the end” (Bereishis 41,1) 

The Ohr HaChaim points out that the loshon of our pasuk, vayehi, indicates pain and suffering, because now 

begins the Golus and the reason behind it. Although this Golus had been decreed many years before, it was 

not specifically decreed at that time that the exile would take place in Mitzrayim. Egypt is known as Kur 

HaBarzel – the purifying furnace that heats molten rock and removes impurities so that the strongest metal 

emerges. And as Tosafos (Shabbos 10b) and the Raavad (gloss to Rambam’s Hilchos Teshuva ch. 6) indicate, 

the Egyptians enslaved and subjugated the Jews more harshly than they were supposed to, as it says: “and 

they forced them to labor and they caused them to suffer.” 

The Ohr HaChaim gives another reason why our pasuk uses a language indicating pain and suffering: it heralds 

the tidings of the upcoming famine. Hashem, so to speak, suffers with us, as Chazal say (Megilla 10b) 

regarding the pasuk in Shemos (14:20).  

The Ohr HaChaim adds that this also hints to the suffering of Yosef HaTzaddik, who had to suffer to additional 

years in prison after interpreting the dream of the royal cupbearer – the sar hamashkim – because he was 

originally supposed to be freed two years earlier (Bereishis Rabba ch. 89) and because he asked the sar 

hamashkim to remember him and mention him – zechartani vehizkartani – for those two requests [that were 

improper for someone of Yosef’s spiritual stature to make], he was punished with two more years of 

imprisonment and suffering. 

Chazal say (ibid) that Mikeitz means the end or keitz of the darkness. This alludes to the upcoming end of the 

dark one, the yetzer hora, who is known as keitz kol bossor – the end of all flesh. For he, the yetzer, caused 

the Tzaddik to suffer two more years. This is why Hashem prevented his freedom for two years, for that time 

was on Rosh HaShana, a time of zikoron, when Hashem remembers us (Rosh HaShana is called Yom 

HaZikoron) but because the yetzer caused Yosef to rely on the sar hamashkim and ask him to remember him 

and mention him – zechartani…vehizkartani (Bereishis 40:14) – for those two requests he spent two more 

years in prison, since Hashem held back his mention and memory for two Rosh HaShanas. 

 

"Yosef answered Pharaoh, saying, 'This does not depend on me. But G-d may provide an answer concerning 

Pharaoh's peace. " (Bereshis 41,16) 

The word 'lemor/saying' here refers to Pharaoh's claim that Yosef claimed he only had to hear a dream and he 

already had its interpretation ready. 

Yosef corrected the impression Pharaoh entertained about him by replying, "This does not depend on me." He 

explained that G-d knows the interpretations of dreams and informs certain human beings of this. The same 

had taken place when Yosef had told the chief butler and the chief baker of the bakers that the interpretations 

were G-d's, not his. He had invited those men to tell him their dreams in the hope that an interpretation could 

be found. He had never claimed an exclusive on that knowledge. This is also why he added: "G-d may provide 

the answer." He added the word 'peace' in order to warn Pharaoh not to take offence if perchance the 

interpretation would not be to his liking and would presage something unpleasant. He should not accuse Yosef 

on the basis of "the dreams follow the interpretation chosen by the mouth" (of the interpreter). Even if he were 

to come up with an interpretation that forecast trouble, he was only G-d's mouthpiece, the source was G-d. 

Yosef may also have had something quite different in mind when he said: "G-d may provide an answer 

concerning Pharaoh's peace." He emphasized that in contrast with ordinary interpreters who are able to bend 

the meaning of the dream according to their choice, he, Yosef, could not do so. He could only relate the 

objective meaning of what Pharaoh had seen in his dream. 

[Berachos 56 lists a variety of dreams and how the interpretation which seemed to contradict the impression left 

on the dreamer came true, thus proving that much depends on the person who interprets the dream.] 

 

 

 



TheWeekly Haftorah 

by Reuben Ebrahimoff - the Haftorahman  
The Haftarah for Shabbat Chanukah 

The Prophet Zechariah's Vision of the Menorah or Candelabrum.  

The Haftorah begins… Rani V'simchi Bat Zion - Sing and be glad "daughter" of Zion, Jerusalem, "we" the exiled 
nation of Israel, is returning home.  

Taken from the Book of Zecharya Chapter 2:14-17, 3:1-7.  

The Story of This Week's Haftorah: 2:14-17 Zechariah predicts that Mount Zion should "jubilate and rejoice" 
because in the time of the second Bais Hamikdash the Shechina or Hashem's Spirit will "return" to Yerushalyim. 
On that day many nations of the world will believe in HaShem but Hashem will remember his "chosen people". 
3:1-5 Hashem shows Zechariah in a prophetic vision the Kohen Gadol or High priest Yehoshua standing before 
the angel of mercy and the Satan or accusing angel. They are there to decide whether to oust Yehoshua from 
his position. Why? Because of the sins of his children. His sons were married to non-Jewish women. 3:6-10 A 
message to Yehoshua. He is told that if his children to teshuva, then they would be rewarded with being able to 
enter the "Garden of Eden". Zechariah is then promised that Hashem is already and waiting to rebuild the second 
Holy Temple. Hashem has already placed the "foundation stone" for the rebuilding of the 2nd Bais Hamikdash. 
Hashem will then reward his nation with the bringing of the Mashiach. We are promised that in the time of the 
Mashiach there will be world peace and abundance of good things for everyone. 4:1-3 The Vision of the Menorah. 
Zechariah tells us that the angel who had spoken with him earlier has now woken him from his dream to tell him 
that his next vision is soon to come. His next vision inspires him to complete the rebuilding of the second Bais 
Hamikdash which had been ceased for a while. Zechariah tells the angel that he sees a vision of a golden 
menorah with a bowl on top of it. The menorah has seven lamps and each lamp has seven pipes attached to the 
bowl on its top from which the oil flowed into the lamps. Two olive trees were on either side of the menorah. 4:4-
7 Interpretation of the vision. Zechariah questions the angel as to the meaning of the vision. The angel replied 
to Zechariah, "don't you understand the vision?" and Zechariah answers "No!" The angel proceeds to explain 
the vision. "Not by physical might or power, but only through the spirit of Hashem will these events occur". Faith 
will triumph over logioc and the spiritual will trancend the physical. just like the message of Chaunakah.  

The Haftorah's Connection to Shabbat Chanukah: The Haftorah speaks of the prophet Zechariah's vision of 
the golden in the Bais Hamikdash. Similarly, a Menorah was present at the miracle of Chanukah. The Haftorah 
connects to the Holiday of Chanukah and not to this week's Parasha. Haftorahman's Lesson of the week: 
Zecharya's vision explains to us that it's not with our individual power that our successes come from, but with 
the spirit of Hashem. Let's remember that to the degree that we re-connect ourselves to Hashem via the Torah, 
our own personal lights will shine brighter.  

Haftorahman's Lesson of the week: Zecharya's vision explains to us that it's not with our individual power that 
our successes come from, but with the spirit of Hashem. Let's remember that to the degree that we re-connect 
ourselves to Hashem via the Torah, our own personal lights will shine brighter.  

The Prophet Zecharya's Biography: The meaning of Zechariah's name is "Hashem remembered". He was the 
son of the prophet Ido. He was a Kohen. His prophecies took place in the year 520 b.c.e., about 2500 years ago. 
He was the 11th of the 12 prophets in the Book of the Tray Assar. Zechariah wrote his own book - it is 14 chapters 
long. He lived in the time of the return from Babylon and Persia. Curesh, Esther & Achashveroshe's son permitted 
the rebuilding of the 2nd temple. Zechariah had a second name Meshulam. He lived in Jerusalem and was buried 
in the Kidron Valley. His piers were Zerubavel governor of Jerusalem, Yehoshua the Kohen Gadol, Mordechai, 
Nechemia, Ezra, Chaggai, Yonah. Zecharya was one of the men who hid the temple treasures. Shortly after 
Zecharya's time prophecy departed from Israel. He was a member of the men of the great assembly.  

Famous Phrases: From the book of Zecharya Chapter 14:9. V'haya Hashem Lemelech al kol ha'aretz, bayom 
hahu yeheyeh hashem echad ushemo echad. Translated, "and Hashem will be the ruler over the world". This is 
the concluding sentence of prayer of Alenu Leshabeach said at the end of the 3 daily prayers.  

Timeline: The Haftarah took place about 2500 years ago.  

Map: Zecharya's prophecy takes place in Jerusalem 



 

 

 

 

 

Understanding the Parsha according to the Rebbe 

 

QUESTION: Why did Yaacov select Yehudah (and not Yosef) to establish the Yeshiva in Goshen?  

ANSWER: Yosef was always connected to G-d throughout his time in Egypt, and one would have assumed that 

he was uniquely suited to establish the first Yeshiva in Galus.  However, Torah was not his occupation.  

Yehudah’s occupation was Torah and thus, was selected to establish the Yeshiva.  All aspects of Yeshiva 

have to reflect that Torah is their occupation, including the outreach efforts of the students.   

              )לקוטי שיחות כרך ג, עמ' 827(                   

QUESTION: The Torah mentions that 70 souls went down to Egypt, yet lists only 69 names. Who is the 70th 

(unlisted) soul? 

ANSWER: The 70th (unlisted) soul completed the count and contributed to the Jews’ ability to cope with the 

darkness, and to accomplish the purpose of this exile (birur & bitul) in preparation to Matan Torah. 

HaShem 
Medrash 

Hidden secrets of Torah 

Jews are connected to 
G-d; they exists above 

the pains of Galus 
Complete Bitul 

Yaacov 
Torah commentators 

Connected to Text but 
not the Pshat 

Inherited from Yaacov, 
Jews above Galus yet 
related to the world 

Bitul but with a 
connection to the 

world 

Yocheved 
Rashi 

 פשוטו של מקרא

As a new-born and as a 
renewed nursing 

mother; “plain” faith 
overcomes Galus 

Bitul within the world 
itself 

            )לקוטי שיחות כרך כ, עמ' 218(    

 QUESTION:  Prior to revealing himself to his brothers, Yosef had asked about his father.  Why immediately 

after revealing himself, does Yosef again ask if his father still lives? 

ANSWER:   It was not a question, rather an exclamation. Yosef expressed amazement that Yaacov was still alive 

in order to impress his brothers the urgency of bringing him to Egypt (and not a reproach to them). Thus, 

when one needs to reproach another, must be careful to revert to Chesed. )391 'לקוטי שיחות כרך טו, עמ( 

QUESTION:  Upon reaching the border of Egypt, G-d tells Yaacov not to fear going to Egypt.  Why did Yaacov 

fear now greater than earlier (at his home)? 

ANSWER:   Upon reaching the border, Yaacov felt the pain of being forced to leave Eretz Yisrael in actuality, 

not just in theory. G-d reassured him that he was not wrong in wishing to stay, but now at the beginning of 

the establishment of the nation, he needed to look forward. We must have faith in HaShem that we can be 

successful in Exile; nevertheless, we must feel the pain that we are not yet in our land and ask “Ad Mosai”.             
                                                            )לקוטי שיחות כרך לה, עמ' 198(           
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