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A few weeks back I broke my ankle playing basketball, 
which is not something I usually do (thank you Erik and 

Moshe for the basketball invitation). My boot cast, which Is 
cumbersome, didn’t allow me to drive a car, so I had to rely on 
the kindness of my wife, my chavrusas and Uber to help me 
get around when I needed to go somewhere. This past Tuesday 
I had an appointment at the doctor so I hailed an Uber from 
my phone and off I went. Being that it coincided with my Daf 
Yomi time I politely asked the driver if I could make a phone 
call and for a period of 25 minutes I learned with my wonder-
ful chavrusa on the phone. 

After I finished learning, the driver, who previously had 
appeared to me to be obviously non-Jewish, surprised me and 
asked in a Russian accented Hebrew “Mah Atah Lamadita- 
what are you learning?” Ani lamadti b’ohr Sameach- I 
learned in yeshiva ohr sameach he said and, with that, a hearty 
conversation ensued. He arrived as a young Oleh to Israel 
from Russia and was accepted into a special program at the 
yeshiva. He loved the old city of Yerushalayim. He loved the 
masechta he learned then- it was masechta Succah. He even 
remembered the first Mishnah and recited it word for mostly 
word. In my broken way of speaking Hebrew we had a nice 
dialogue about the IDF and life here in the USA. His Jewish 
wife and expectant first child and how he loves going to Shul 
when he can.  He even walked 45 minutes each way because 
he knew driving was prohibited on shabbos. All because, he 
implied, he had a chance to learn a bit in a yeshiva.  

This week’s Parsha deals with the construction of the Mish-
kan. The Mishkan was a vision of being a sanctuary in honor 
of Hashem, a Makom of Godliness, and a place that fused the 
spiritual and the physical. The mishkan also contained an im-
portant symbolic value in and of itself, with the goal of to raise 
man to the ultimate level of holiness and spirituality.

Many of the miforshim see this symbolism within each 
of the various utensils which were used in the Mishkan. The 
Menorah, for example, symbolized the light of Torah wisdom. 
The Shulchan signifies the blessing of a person’s livelihood 
and parnassa.

Another important example of this symbolism is the dis-
cussion which surrounds the Aron, the Ark- which held the 
Luchos Habris and which was housed in the Kodesh Hake-
doshim symbolizes the Torah and those who delve into and 
learn the Torah.

When the Torah tells us about the building of the Aron, 
the pasuk tells us- “V’tzafisa oso Zahav Tahor M’bayis 
u’Michutz Titzapenu.”- You shall cover the ark with pure 
gold....you shall cover it inside and out. The Gemarah in Yoma 

(72b) comments on the need for a sterling gold plating of the 
Aron-both on the inside and on the outside. The Gemarah says 
- Kol talmid chacham sh’ain Tocho k’baaroh- Aino Talmid 
Chacham - Any Torah scholar who is not the same on the in-
side as on the outside, is not a Torah scholar. 

And it is regarding this notion that the Chidushai Harim 
and Rav Yosher Ber Soleveichik suggest brilliant ideas regard-
ing the physical makeup of the Aron and the significant mes-
sage which it conveys to all of us.

The Torah is telling us that in order for a person to de-
velop into a true Ben Torah one needs the pureness of action 
and soul. The external actions of a person and the inner intent 
should have to coincide with each other. He must have a genu-
ine and authentic character through and through, inside and 
out. Man must aim for a perfect purity not only in his thoughts 
and intentions but in his deeds also and vice versa.

The Chidushai Harim then cites the Gemarah in Berachos 
(27b) which relates this very idea in the famous confrontation 
involving Rabban Gamliel and Rabbi Yehoshua. This conflict 
caused the removal of Rabban Gamliel from the office of Nasi 
and eventually led to the appointment of Rabbi Elazar ben 
Azariah as Nasi of the Jewish community. 

One of the most interesting parts of this story is that, be-
cause of the rift and replacement of Rav Gamliel as Nasi, there 
were changes which were made in the Yeshiva system and the  
Gemarah goes on to compare each of the nasi’s approach to 
Torah education.

Rabban Gamliel’s approach towards Torah study, when he 
was the Nasi, was that he had put a guard at the door of the 
Beis Medrash to block unwanted students. He said any Torah 
scholar whose was not Tocho K’baaro, whose inner commit-
ment did not match his outer commitment, should not even 
enter the Yeshiva. Rabban Gamliel would rather have a Ye-
shiva with a hundred superior students than have a Yeshiva 
with many more students, but some of whom would have been 
less than the required character.

However, when Rabbi Elazar ben Azariah became the Nasi 
he altered the guidelines. He changed the requirements and al-
lowed anyone who wanted to come into the Beis Medrash. 
There were hardly any requirements, definitely no guards at 
the door, just the will to delve into the Torah. Whoever wanted 
to learn was happily welcome.

This Gemarah records that the new plan was so successful 
that on that very day, hundreds of benches had to be added to 
the study halls of the Yeshiva to accommodate the incoming 
members of the Yeshiva.

When Rabban Gamliel saw the packed Yeshiva he became 
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severely depressed. The very notion that it may have been his 
policy which caused Torah to be withheld from Klal Yisroel 
plagued him. He was depressed because maybe, he thought, 
he prevented Torah from Klal Yisroel. 

The Gemarah tells us that Rav Gamliel was sent a mes-
sage. He was sent a message through a dream in which he 
simply envisioned barrels full of burnt embers. He took it, 
he understood this, to mean that these new students weren’t 
the right ones to teach. That they didn’t fit his criteria. They 
looked the part but just couldn’t cut it. They were not fit to en-
ter a yeshiva. The dream, he implicitly understood, validated 
his perspective. 

Yet, that dream, the Gemarah says, was delivered to make 
him feel better about himself, but the Talmud writes that it 
wasn’t a true dream. He was wrong in his agenda and goals. 
But they showed him this dream to let his depression wane. 

Rav Yosef Dov Soleveichik asks that it seems that the 
dream was to trick Rav Gamliel. Was it a true message? What’s 
the P’shat in this Gemarah? Was the parable of this containers 
of embers just to pull the wool over his eyes? Was it to fool 
Rav Gamliel?

Rav Soleveichik beautifully explains that the container of 
embers was just that. It was a pile of smoldering, glowing, 
charcoal. There was perhaps once a fire there, now it was gone, 
but a minimal glow, a little spark, could have been realized. 

You see, Rav Soleveichik says, the dream was not validat-
ing Rav Gamliel at all. He may have taken it that way, and it 
may have even made him feel better. He interpreted it as he 
may have wished. But the embers represented the very oppo-
site perspective and it was a message that we all could relate 
to.

That no matter what you think is inherent in a Jewish stu-
dent. No matter how minimal his connection to learning Torah 
seems to be. The smoldering embers of his Neshama can still 
be stoked, fueled and encouraged. The very least of what is 
there could be rekindled, renewed and revived.   And Torah 
could be realized in a way that was never thought possible.

That is Rav Soleveichik’s idea in the Gemarah. The Chidu-
shai Harim presents another great and closely related insight.

When you think about, the Chidushai Harim asks, Rabban 
Gamliel’s reaction doesn’t add up. Rabban Gamliel was quite 
aware that others wanted to join the Yeshiva. He must have 
known all along that he could have exponentially increased 
the student enrollment, yet he had his reasons and he had his 
own thoughts on the matter. He wanted quality students, not 
quantity. What changed at this juncture? Why was it at this 
point that Rabban Gamliel became depressed?

The Chidushai Harim answers beautifully. The reason for 
Rabban Gamliel’s depression was that after the hundreds of 
new students came into the Yeshiva, some of whom he had 
refused to let into the Beis Medrash because they were not 
worthy enough, they did, in fact, develop the sterling character 
traits that he was looking for.

They became Tocham K’baarom- inside and outside. That 
is what affected Rabban Gamliel. With 20/20 hindsight he saw 
the potential influence that a place of Torah and Kedusha can 
have on any one person. He saw with his own eyes what a 
place of Torah can accomplish. They became the epitome of 
Talmidei Chachamim by spending their time in the Beis Me-
drash, learning and working on themselves and their Torah 
education.

There is something real about holiness and purity. Real 
exposure to the presence of the Shechinah can change a person 
for life. All they needed was that first chance to get in, to see 
what is was all about, to see the authenticity of what it was to 
be a ben Torah.

Rav Yosher Ber Soleveichik’s insight of seeing the spark 
and potential in every Jewish Talmid and The Chidushai 
Harim’s suggestion of giving every Jew a chance to thrive 
dovetail each other quite nicely. It is a lesson which I am sure 
resonates with every Rebbe, Rabbi, Rov and parent. And it is a 
message which reminds me of the following story:

Franz Rosenzweig was born in Kassel, Germany to a mid-
dle-class, minimally observant Jewish family. His education 
was primarily secular, studying history and philosophy at the 
universities of Göttingen, Munich, and Freiburg.

Franz Rosenzweig, under the influence of his close friends 
and family he even considered converting to Christianity as 
part of his engagement to a non- Jewish woman.

That all changed on one Yom Kippur Night. You see, Franz 
was a Captain in the German Cavalry in World War I, and was 
stationed in a Polish town on what happened to be the night 
of Yom Kippur.

As an observer, he went into a Polish Shtieble on the night 
of Kol Nidre. He walked in as he was and left as a baal tes-
huva. He broke his engagement, and started a path to becom-
ing a religious Jew.

It was the moment of being in a holy shul, on the holiest 
night of the year. It was that moment that made him a little 
closer to God and let him be more in tune with his heritage--it 
was moment which touched the small burning embers of yid-
dishkeit in his soul and it was the holiness which pulled him 
ever so closer to Judaism and showed the Tocho K’baaro of 
every Jew.  
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Parsha Zachar

Q: What is the mitzvah to hear Parshas Zacher based 
on?

A: The chinuch delineates three different mitzvos regarding 
how we deal with Amalek:

1) To remember1 what Amalek did to us.

2) To wipe out their memory.2

3) Not to forget the evil way in which they went 
against Hakadosh Baruch Hu.3

The fact that is was done with such heinous and brazen 
intention as well as the manner in which their ambush was 
carried, Hashem gave us a commandment that actually 
looks to inspire contempt for such an evil nation. The 
Gemara4 learns out that merely speaking about the episode 
would not suffice and rather one should lain it5 from a sefer 
Torah6 to be yotzai according to all views. 

Q: If one is involved in circumstances beyond his control 
and misses the laining what should he then do to make 
it up?

A: He may either read it from a chumash himself or 
according to some7 he may even listen to laining Purim 
morning (from parshas B’shlach) and fulfill the mitzvah in 
that way.

Q: Are women obligated to listen to Parshas Zachar?

A: This seems to be much dispute amongst the poskim. 
As part of the mitzvah is to destroy the Amalekian people 
and being that women were traditionally not “b’nai 
milchamah (warriors)” this would exclude them from that 
commandment. On the other hand if it’s a milchamah shel 
mitzvah, such as fighting Amalek, the women would be 
required to take part in helping our side to victory. Either 
way, it has become the minhag for women to come and 
listen to the laining, but in the event that she is not able to 
(such as if there is no eruv to wheel an infant or if bringing 
unruly children would detract from everyone’s ability to 
concentrate etc.) then she definitely has whom to rely on. 

Q: Is the proper way to say the word “zEIcher or 
zEHcher when laining from the Torah?

A: Since there were some poskim8 who required one to lain 
it as zEHcher, many shuls are noheg to say both the more 
common zEIcher as well as zEHcher to fulfill both views.9 
The one laining from the Torah  should ideally go back a 
few words when laining it in the second way10 as saying 
zEIcher and zEHcher right after each other is misleading.11

Q: In the event that one missed a few words is he yotzai 
the mitzvah?

A: While one should ideally listen intently as one is fulfilling 
a mitzvah min hatorah in the event that he didn’t hear every 
single word he would nonetheless be yotzai the mitzvah. 
This is obvious from the view mentioned above that allows 
for one to be yotzai with the laining from Purim day, as 
even though the wording is completely different one is still 
“hearing the basic concept” of what Amalek wanted to do.

Machtzis Hashekel

Q: Why are we noheg to give machtzis hashekel before 
Purim?

A: The tradition is based on the fact that the machtzis 
hashekel was given in Adar.12 Since Terumah is mentioned 
three times we are noheg to give three ½ coins (in Eretz 
Yisroel they give three ½ shekel coins, in America three 
½ dollars etc.). Many are noheg to say “zecher l’machtzis 
hashekel” upon placing the allotted amount into the 
collection box.13

Q: What is the proper time to give the machtzis heshekel?

A: It is usually given after mincha on Taanis Esther14. This 
year when the Taanis is on Thursday, one would give the 
machtzis hashekel then.15  If one forgot to do so he may give 
it on Purim morning or any time in the month of Adar.

Q: Are we noheg to give machtzis hashekel for the wife 
and children in the family?

A: While the din to give machtzis hashekel is only for those 
twenty years and older,16 the minhag is to give for every 
male in the family. This includes giving for an expectant 

HALACHIC PERSPECTIVES: PREPARING FOR PURIM 
R’ Heshy Kahan|Chaver HaKollel
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mother who may be expecting a boy.17 While not obligated, 
it is considered praiseworthy to give on behalf of women 
and girls as well.18 A possible reason to give machtzis 
hashekel on behalf of everyone in the family is that the 
shekalim are “michaper al nafshosam”, forgives the the 
sins of each individual.19

Matanos l’evyonim

Q: How much is one obligated to give for matanos 
l’evyonim?

A: While the Ritva mentions that even a “perutah” (most 
nominal amount)20 is sufficient to give to two indigent 
people,21 many authorities hold that giving enough for a 
small meal 22 would serve to fulfill this obligation. A “small 
meal” is anywhere from the minimum amount of a half of 
felafel to a more preferable amount equaling the cost of fine 
foods.23 

Q: If one only has enough money for one of the mitzvos 
which one should take precedence?

A: If one has limited funds it is preferable to designate 
the money to matanos l’evyonim, as opposed to mishloach 
manos or his Purim Seudah.24 It goes without saying that 
one should spend at least as much giving to the poor as he 
does on mishloach manos.25

Q: May one use ma’aser for matanos l’evyonim?

A: Since this is an obligatory mitzvah (mitzvah chiyuvis), 
similar to lulav an esrog, one would not be permitted to 
use ma’aser funds for this mitzvah. If one has discharged 
his obligation by giving the required amount to two poor 
people then one may use money from ma’aser to give to 
any future needy people. The same issues of taking ma’aser 
money to fulfill a mitzvah would apply to machtzis hashekel 
and mishloach manos, and should therefore not be done.26

Q: If one is planning on giving money to their Rav or to 
the Rebbe of a child, may he be yotzai  matanos l’evyonim 
with this gift?

A: Even though the Rav or Rebbe may qualify as a truly 
needy person, nonetheless since one usually obligates 
himself to give these gifts it would be as if he’s “paying off 

a debt” with matanos l’evyonim which is not permitted.27

Q: May one’s wife rely on him for this mitzvah?

A: Although this seems to be the minhag,28 it would be ideal 
for the wife to either: 

 1) give money (of which the husband gave to her to 
spend on whatever she pleases) directly to the poor person

 2) have her husband give over additional funds on 
her behalf. Both the collector and the woman should know 
that this is what is taking place.29

Q: May one give matanos l’evyonim before Purim?

A: Ideally the main purpose is to provide the indigent 
person with money to buy things on Purim. Therefore, if 
one gives the money prior to Purim day one would fulfill 
his obligation if he:

	 knows for sure that the poor person will not spend 
the money before Purim30

	 sends it in the mail before Purim but has it arrive 
on Purim

	makes a condition to the poor person that the money 
may not be used until Purim

However, in order to cover all halachic preferences one 
should give the money on Purim and make sure it is received 
on Purim as well. Additionally, one should give matanos 
l’evyonim to an poor person who has Purim the same day as 
him (i.e. the donor and the recipient should both either be 
from diaspora or Yerushalayim). This would then suffice for 
those who hold that the mitzvah is only fulfilled when given 
and accepted on the same day of Purim.31

Mishloach Manos

Q: What is the purpose behind sending mishloach 
manos?

A: It is a dispute amongst the Poskim, and two reasons are 
given:
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      #1) In order to provide the recipient with items for the 
seudah32

      #2) To promote harmony and good will between man 
and his fellow Jew33

There are various practical outcomes behind each view. For 
example, if one were to send:

	food that is not yet ready to be eaten (i.e. raw meat, 
pasta etc.) [#2}

	items that the recipient already has and will not be 
using for the seudah [#2]

	a basket to someone who is mochel it and sends 
it back (but nonetheless appreciates the goodwill) 
[#2]

	mishloach manos to someone who doesn’t know 
who sent it (i.e. left on the doorstep without any 
form of identification [#1]

	non-food items such as clothes etc.[#2]

then one would be fulfilling only one of the two reasons. 
To go according to all views one should ideally give a food 
item that is ready to use at the seudah34 as well as recognized 
from who it is coming from.

Q: How many items should one give when sending 
mishloach manos?

A: One would be required to give two different items to 
fulfill his obligation. This need not be two b’rachos as two 
different pieces of cake or even two separate flavors of 
drink would suffice for this mitzvah.35

Q: Is it better to send out many small packages or fewer 
big one’s?

A: Ideally, one should send one big and respectable package 
to one person and the rest may be small “token” packages.36 

Q: Whom should deliver the mishlocah manos packages?

A: Some bring down that maybe it is ideal to send it via a 

third party37 (shliach), since it is after all called mi“shloach” 
manos. Others do not require a shliach to send it. Either 
way, one may send mishloach manos with a child38 or via 
post office without any concern.

Q: May a chasson who is engaged give mishloach manos 
to his kallah on Purim?

A: Ideally this should not be done as it may seem as if he 
is sending her something to marry her with. He should 
therefore address the package to her family instead.

FOOTNOTES
1. Devarim 25:17
2. Devarim 25:19
3. Ibid.
4. Megillah 18b
5. M.B. 685:14
6. In fact the poskim mention using the most mehudar Sefer 

Torah to lain from as it is an integral part of the mitzvah to 
be heard from a Sefer. Therefore if there is only one mehudar 
Sefer and another that is mediocre in kashrus, it may actually 
be more ideal to have the tzibbur wait as the gabbai rolls it 
forward so as to lain Zachar from a mehudar Sefer Torah

7. See M.B. 685:15 who brings Magen Avraham:1 who men-
tions this psak

8. The Gra held this way. There seems to be a Ran as well that 
prefers zehcher to be pronounced with a segel

9. M.B. 695:18
10. See Igros Moshe
11. As it may translate to “remembering sons”
12. Rama 694:1
13. Sh”ut Hageonim 40, see Yalkot Yosef pg. 311, Kaf Hachaim 

694:21 has a short tefilla to say before hand
14. Although the Magen Avraham 694:2 holds to give also by 

Megilah at Shachris, the minhag does not seem to be that way
15. Kaf Hachaim 694:25
16. This is the view of R’ Akiva M’Bartenura
17. M.B. 694:5
18. Magen Avraham 694:3, Halichos Shlomo 2:18 footnote 30
19. Kaf  Hachaim 694:27
20. See Kaf Hachaim 694:11 who holds a Perutah nowadays is 

almost worthless
21. M.B. 694:2
22. Kaf Hachaim 694:7, Sharei Teshuvah 694:1
23. Oral Psak said B’shem R’ Y.S. Elyashiv zt”l
24. M.B. 694: 3
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WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

Are you rich?
Would you like to be?

If so, pay close attention, the secret of it all will be 
revealed.

The Talmud (Megillah 6b) relays one of the most 
fascinating thoughts throughout its holy pages – “yagati v’lo 
matzati” – if someone tells you that he put effort and he has 
not gained anything, “al taamin” – do not believe him. Rashi 
(1040-1105) informs us that this means putting effort in Torah 
learning. If a person tells you that he put effort into learning 
Torah, but he didn’t gain anything from it, he is not to be 
believed.

Why not?
 The answer can be seen through the eyes of a CEO 

of a small company. Let us say you have a business that is 
not doing so well and you need to lay off an employee. The 
decision comes down to two workers. One always comes to 
work late and it seems like every day he has an excuse for why 
he has to leave early. The other one arrives prior to everyone 
else, waiting for the office to open, and he is the last one to 
leave every night. The difference is that the one who comes in 
late and nearly always leaves early has the Midas touch when 
it comes to sales. He is the top performer and what he makes 
in sales in a few hours surpasses what anyone else can make 
in a few days. The other person who is there putting in the 
utmost of effort daily, the first one to arrive and last one to go 
home, has this issue - he can’t close a sale for the life of him.

Which one do you keep and which one to you let go?
In the business world, it comes down to the bottom line. 

The one who closes sales is the one you need to keep. Effort 
doesn’t mean anything if it does not produce results. In the 
world of Torah it is quite different. In the world of Torah, the 
effort that one puts in is the bottom line.

So now this makes the next statement in the Talmud 

which follows even more wondrous. It states, “When it comes 
to business transactions, the result it will yield is all in the 
hands of Heaven.” Ask most people to explain this statement 
and you are likely to get a synopsis on the idea that everything 
we have comes from Hashem and that He is the true provider 
of all our needs. And the truth is they are right. But, like many 
statements made out of habit and by rote, they miss something 
deeper. The Talmud is informing us about a state of mind that 
is far different than mere rhetoric.  This is a state of mind that 
expands our understanding of belief, anchoring it to a reality 
that becomes tangible, practical, and applicable.

Consider this episode relayed in the Talmud (Megillah 
16a), where Achashverosh informs Haman that the reward of 
wearing the royal garments and riding on the royal horse will 
go to Mordechai. As per the king’s orders Haman went out 
to look for Mordechai. He finds him learning with the rabbis 
reviewing the laws of “kemitzah”, the special procedure done 
by the Kohen when grasping the flour to put on the altar in 
the Beit Hamikdash. When Mordechai saw Haman, he got 
up and began to pray. Haman asked the others, “What were 
you learning just now?” They responded, “We were learning 
about the procedures of the Kohen when the Beit Hamikdash 
will again be in existence.” It was at this moment that Haman 
knew he would never make it out of this situation alive. He 
knew it was all over.     

When we survey the economic downturn, the tremendous 
hardships that many of us are having in this tumultuous 
financial climate, where do we attribute the liability of it all? 
Do we look at the banks which gave mortgages recklessly, the 
stock market with its duplicitous investors, or the President 
who spent more and more money in an attempt to solve the 
problem? Do we fault ourselves for not working hard enough, 
not being aggressive enough, not being creative enough? 
Maybe the fault lies with the scoundrels, the cheats, and the 
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25. See Moadim Uzmanim 6:107 on the Mahrsha in Megilah 7b
26. Be’er Haitiv 694:2
27. M.B. 694:7, Aruch Hashulchan 694:4
28. Aruch Hashulchan 694:2
29. Shvus Yitzchok 5:1
30. Da’as Torah 695:4, Chelkas Yaakov 1:102
31. Teshuvos V’hanhagos 1:404, Sh”ut Kaneh Bosem 2:33

32. Terumas Hadeshen:111
33. Manos Levi
34. M.B. 695:4
35. Aruch Hashulchan 695:14
36. Aruch Hashulchan 695:15, Teshuvos  V’hanhagos 2:354
37. M.B. 695:18, Dinim V’hanhagos L’Chazon Ish 21:8
38. He should make sure that the child actually delivered it 
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R’ Aharon Finkelstein

government, who think of only today and not of tomorrow? If 
this is the line of thinking that we have been contemplating, 
that we have been discussing with others, and that we have 
concluded as the reasons, then we have missed it all. We have 
not inculcated the message of this week’s perasha, “They 
shall make Me a Sanctuary so that I may dwell within them” 
(Terumah 25:8). We have expressed peripherally that Hashem 
controls it all, but it has not been internalized to the point that 
Hashem is actually dwelling within us.

Haman had set in a motion a plan to destroy the entire 
Jewish race. This was the reality; this was the news that 
spread throughout the land. Haman expected that in the 
yeshivot, the Jews would have heard this message and acted 
accordingly. They would have been learning about what one 
needs to know when giving up his life. At what point do you 
say Shema Yisrael, what should be one’s last thoughts before 
one leaves this world, how does a Jew die. But that is not what 
Haman found. He found something else entirely. He found 
the Jewish people learning the laws of “kemitzah”, the laws 
for the Kohen in the Beit Hamikdash. These Jews have been 
sentenced to die and yet they are still learning about laws for 
a Beit Hamikdash that was not even built!

How is that so?
These Jews were not just saying rhetoric about Hashem 

being in control of the world. They were not just stating words 
by rote; this is what they actually believed! They believed that 
the world, their lives, their very destiny is carried in Hashem’s 

hands. They did not put their hopes in Haman objectives, in 
Achashverosh decrees, in the letter of annihilation that spelled 
out their destruction. They knew absolutely, that the life of a 
Jew is forever connected by the One which runs the hearts of 
men. They put their hopes, their prayers, and their very souls 
into Him.

When it comes to us – how much do we believe? 
We need to make our effort in the physical world, while 

knowing that it is our effort through Torah and connecting to 
Hashem that ultimately will count. When we pray, it needs to 
be with a complete heart, one that believes with every beat of 
it, every nuance of it, and every part of it, that Hashem is our 
salvation.

If someone would come into our homes, would he see us 
learning about the Torah perspective of dealing with wealth, 
the laws of charity, and the capability of growing Torah with 
it? Would he see that we are not placing our apprehensions 
and concerns in the material circumstances that surround us, 
but towards Hashem? We need to be like those learning with 
Mordechai about the laws of the Beit Hamikdash, because they 
knew that it would one day be a reality despite what everyone 
else thought.  We need to not put our hopes and prayers into 
what is occurring in the world around us, but rather place our 
eyes and spirit to the One that is really in control of it all. 
Maybe then it could happen, maybe then He will know that 
we truly do believe, or maybe this is the perspective which is 
the greatest riches of them all.

“You shall make the Altar of acacia wood, five cubits 
in length and five cubits in width, the Altar shall be 

square, and three cubits in height. You shall make horns on its 
four corners, from it shall its horns be; and you shall cover it 
with copper.” (Shemos 27:1-2)

We find ourselves flooded with so many intricate details 
describing the building and its individual vessels. The hard 
question to be asked is “What is our motivation in learning this 
seeming archaic lesson in architecture?” The truth is that there 
are more than principles of building at play here. This is the 
Torah and the Torah is neither teaching history nor cosmology 
alone but is rather a blueprint for life. Let us then rephrase the 
original tough question as, “What lessons of life can we gain 
from reviewing the construction of the Tabernacle?”

The Medrash Hagadol offers a tiny key-hole-opening for 
us to see the Mishkan as a teaching tool. The sages learned that 

there were two Altars. One was gold and one was copper. The 
one of gold is comparable to the soul of man. The one of cop-
per represents the body of man. The golden Altar rested in the 
inner sanctum while the copper Altar was in the outer court-
yard. The gold covered Alter was not seen by the nation but 
the copper one was visible to everyone. The Altar of gold was 
more expensive than the Altar of copper. Upon the golden Al-
tar were brought incense and spice offerings while on the cop-
per Altar they would sacrifice the flesh of animals. Just as gold 
is more valuable than copper, so too is the soul more valuable 
than the body. But, just as each day they drew close to hashem 
through animal sacrifices before the Holy One blessed be He 
on the Altar of copper, so too a person needs to acknowledge/
confess, and review his deeds each and every day constantly 
before the Master of the World and serve Him with their body. 
Shlomo Hamelech writes (Mishlei 4:23), “From all the things 

R’ Moishe Wiederman
COPPER BLUEPRINTS
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R’ Moishe Wiederman

you guard, protect your heart (mind) because from it flows out 
life.” The heart is superior to any other organ or limb because 
it is the key to life in this world and the next.

We also learn that the corporal aspect of a person has to 
be checked and kept up to a certain standard. Our actions re-
quire constant scrutiny and maintenance to be a proper ve-
hicle for the holiness it carries and represents. Again Shlomo 
Hamelech writes, “The righteous one knows the nature of his 
beast…” (Mishlei 12:10) It is not to be ignored but neither is 
it to be aggrandized and adorned out of proportion.

Another thing we can learn from the Mishkan, amongst 

other things, is how to rank various values and how to pri-
oritize our material and spiritual resources. Maybe some of 
these ideas are too obvious when stated but with a brief scan 
of the world around it seems to be an all too rare combination, 
this simple balance and proportion between inner and outer 
worlds, between shows of symbolism and the presence of last-
ing substance. I once heard that the difference between a great 
person and everyone else is that a great person is greater in 
his private life than in his public life and everyone else is just 
the opposite. It is harder than it looks to create a real place of 
holiness. Good Shabbos. 

The Aron was made of cedar wood covered with gold from 
inside and outside [there were 3 boxes: a gold one on the 

inside and outside and a wood one in middle]. The Gemara 
[Yoma 72] learns from here that a Talmid Chachom whose 
inside does not reflect his outside is not a Talmid Chachom; 
just as the Aron was gold inside and out, so, too, a talmid 
chachom - who is the aron for the Torah - must be gold inside 
and out. This is quite difficult, for the Aron itself had wood 
inside! If this lesson was to be properly taught, the Aron 
should have been completely gold? Succos David (R’ Dovid 
Kviat) answers as follows: The message of the Aron is that 
we should be wood - we should be a person - not a maalach. 
However, we should use all our gashmiyus for ruchniyus and 
cover the wood with gold from inside and outside. The wood 
itself - the person - the gashmiyus - should be transformed 
into an Aron Kodesh, with the inside of one’s physical self 
reflecting the way he acts on the outside. 

With this idea in mind, Shaarei Orah explains the 
nusach of Birchas HaChodesh. We daven for chaim shel 
shalom, chaim shel osher ve’kavod etc. But concerning Yiras 
shamayim, we do not ask to have chaim shel yiras shamayim, 
but rather chaim she’yeish bahem yiras shamayim. Why the 
difference? Says Rav Bergman, our request is not that our 
lives should be one of Yiras Shamayim, for then we would be 
a maalach, and that is not what is wanted of us. Rather, we ask 
that our physical life should be full of Yiras Shamayim - our 
physical lives - our chaim - should have in it Yiras shamayim 
- all we do should have in it yiras shamayim, transforming all 
we do into actions of ruchniyus.

The Menorah was placed opposite the Shulchan. The 
Rishonim add that the Menorah should be set up in a way 

that it lights up the Shulchan (see Rashbam 25:31; Chizkuni; 
Moshav Zekeinim to beg. of Behaloscha). The sefer Ohel 
Moshe learns a great lesson from here. The Menorah represents 
Torah she’baal peh. The Shulchan represents our gashmiyus. 
We must be osek in our physical needs. But we must always 
remember that the light of the Menorah should constantly 
shine on the shulchan. When we are busy with other matters, 
the light of Torah should always guide us. We should be in 
the Beis Midrash, even while we are deeply involved in the 
mundane necessities of life.

A pasuk in Shir HaShirim (2:4) states ve’diglo alay 
ahavah. Commenting on this verse, Shir HaShirim Rabbah 
(2:13) explains that Hashem here is expressing His love for us, 
in that He loves even the “ruse” Yaakov played on his father 
by placing goats’ hair on his arms, in order to receive the 
much sought after blessing. The Midrash continues: Because 
of the love Hashem has for this “ruse,” He said “In them 
[i.e. in goats’ skin] I will rest my Divine Presence,” as the 
pasuk states: “And you shall make curtains made of goats’ 
hair.” Midrash Tanchumah in our Parsha (#9) states similarly: 
Hashem said: Were not Yaakov and Esav brothers, with Esav 
being the bechor? And yet, it is to Yaakov whom I gave two 
portions, while Esav received only one portion; Yaakov and 
Eisav share this world, but only Yaakov has the next world. 
The Midrash continues: Hashem says “See how much I love 
you! Why, there is a great distance between heaven and earth 
and yet I have left all that I have above and have told you 
to make for me a goats’ hair curtain so that I may come 
and dwell amongst you.” What is the connection between 
the goats’ hair covering that Yaakov used to cover his arms 
and the goats’ hair covering used to cover the Mishkan? And 

Rabbi Avraham Greenwald
PARSHAS TERUMAH
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why does the Midrash specify the goats’ hair curtain, which 
was the second covering, and not the lowest curtain, the wool/
linen curtain?

According to Meshech Chochma, the lower curtain 
corresponded to the kodesh kodashim, while the goats’ hair 
curtain was an upper Heichal; it corresponded to the Heichal 
that housed the Mizbe’ach, Menorah, and Shulchan. Perhaps, 
this is the meaning of the Midrash. Many meforshim explain 
that the Mishkan was a prototype of the world at large. 
Hashamayim shamayim LaHashem, ve’haretz nasan livnei 
adam. The Kodesh Kodashim was Heaven in this world. No 
man was allowed entry there. Only on Yom Kippur, when 
we are like angels, was the “top” angel allowed entry - the 
Kohen Gadol. Hashem’s Presence rested there as it does in 
the Heavens. But it cannot be said that it rested among us; it 
might be closer than heaven, but it still followed the rule of 
shamayim laHashem. The Heichal was man’s territory. It was 
here that avodah was done; it was here where the Menorah 
[Torah] and Mizbe’ach [service to Hashem] were, but it was 
also the place of the Shulchan - parnassah - very much our 

world. It was here - and in the corresponding Yerios Eizim - 
that Hashem’s Presence truly dwelled among us. The Kodesh 
Kodashim is not such a chidush; the chidush is that Hashem’s 
Presence can be found within our everyday lives, as long 
as our minds are focused on what is in front of us - the Kodesh 
Kodashim.

In the womb, Eisav had chosen this world and Yaakov 
the next. Yaakov’s chidush in “stealing” the blessings - 
which were all of a physical nature - was that even an “oilam 
habadike person” needs this world and must use this world 
to attain the ultimate goal. It was through using goats’ hair 
that Yaakov showed that I am as hairy as Eisav, but I will use 
this world and Yitzchak’s blessing for a higher goal. It was 
this ruse that Hashem loved. Hashem did not put angels on 
this world; He put people to use this world for a higher goal 
- to bring Hashem into their everyday lives. And because He 
loved this idea of serving Him, He said: I will, indeed, dwell 
in these goats’ skin; make for Me Yerios Eizim so that I may 
dwell amongst you. It is within the Yerios Eizim - the Heichal 
- That I truly dwell amongst you.

R’ Boruch Yechiel Schreiber
PARSHAS TERUMA; TRUE JOY OF THE TACHASH

One of the items used for the Mishkan was oros techashim; 
leather from the skin of the tachash animal. Rashi tells 

us that this unique animal only exsited at that time. It had 
many colors, and therefore the Targum refers to it as sasguna, 
which is from the words “sos” and “gavna”; rejoice and color, 
because this animal rejoices with all its colors.

Every animal has something special and unique about it. 
Nevertheless, we don’t find the lion rejoicing in its strength, 
nor do we find the elephant rejoicing in its size. What is so 
special about the Tachash animal that it rejoices in its beauti-
ful colors? 

Rav Shaul Alter Shlit”a, Rosh Hayeshiva of Sefas Emes, 
sees a deeper lesson here.  True Simcha does not come from 
external strappings. A new car, a beautiful house etc. don’t 
really create a true sense of simcha within a person. The only 
way to experience true joy, is doing what we were created 
to do; to increase Kevod Shomayim in the world. By being 
a means of increasing Kevod Shmayim and by doing Rotzon 
Hashem, we sense within a true feeling of Simchas Hachaim. 

The posuk says Uliyishrei Lev Simcha; to the straight 
hearted there is simcha. Explains the Sefas Emes, every per-
son is created yashar; Elokim asah es ha’adam yashar. As 

we mentioned, it is this state of being which creates a feeling 
of true joy, since in this state we are vehicles to add kovod 
shomayim.Unfortunately through our aveiros we corrupt that 
yashrus. Only by doing Teshuva and returning to our original 
state of being can we once again experience the Yishrei Lev 
Simcha. 

Says the Sefas Emes, it is for this reason we celebrate Suk-
kos, which is “Zman Simchoseinu” the Yom Tov of happiness, 
right after Rosh Hashana and Yom Kippur. After we do Teshu-
va and start fresh we can once again experience true Simcha. 

Perhaps this is the message of the Tachash animal. The 
Tachash animal was created just for that moment; to pro-
vide its colorful skin for the Mishkan. Its entire being was 
one big Rotzon Hashem. It had no other purpose. Indeed this 
was cause for simcha. This is what Rashi is teaching us. The 
Tachash rejoices in its colors, since its colors were purely cre-
ated and used for Kovod Shomayim. This is the only way to 
feel pure joy. 

A Chosson and Kallah also have true Simcha. This is be-
cause a Chosson and Kallah have their own Rosh Hashana 
before their wedding. Indeed Hashem forgives all their prior 
sins, and they start fresh again. This causes them to experi-

Rabbi Avraham Greenwald
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Rabbi Berach Steinfeld
WHO SUPPORTS WHOM?

In this week’s parsha, Parshas Terumah, the Torah tells 
us that the badim had to be in the aron to be used to carry 

the aron.
The way the aron was carried was a miracle. Despite 

the fact that the aron featured badim on the sides to en-
able the Kohanim to carry it, in reality the aron carried the 
people who carried it.

This miracle was visible to all of the Jews as they 
crossed the Yarden. After the Yarden split and all of the Bnei 
Yisroel crossed, the Kohanim holding the aron stepped back 
and the waters rushed back to their normal flow. Subse-
quently the aron picked up the Kohanim and had them fly 
over the rushing waters to get to the other side.

What is the purpose of the badim if they did not actually 
serve purposeful as a tool to carry the aron?

The answer is that it is a metaphor of what happens 
when you have those learning Torah being supported by 
those who serve as the “Zevulun” in their Torah partnership.

It appears to the average person that Zevulun is support-
ing Yissochor. The truth is the exact opposite; it is Yisso-
chor whose learning is actually supporting Zevulun in both 
this world and the world to come.

This concept is seen in a touching way in the following 
story about the Rosh Yeshiva of Telz, Rabbi Eliezer Gordon. 
When he got married his father-in-law supported the young 
couple so that Rabbi Gordon could learn.

A few years later Rabbi Gordon received an offer to 
be a Rav in another city. Upon hearing about the offer his 
father-in-law asked, “Why do you need to take this offer? 
I am supporting you and everything is taken care of.” Rab-
bi Gordon rejected the offer.

Many years later the father-in-law’s fortunes turned and 
he was having a hard time supporting his son-in-law. The 
mother-in-law begged her husband to rethink his position 
concerning their son-in-law’s repeated rabbinical offers. 
“Let him take the offer and then we will have enough for 
ourselves!” she told her husband. Rabbi Gordon’s father-in-
law responded to her, “In our partnership I don’t know who 
is supporting whom!”

Their financial situation deteriorated to the point that 
they had no choice but to tell Rabbi Gordon that he should 
take the next offer he receives. Rabbi Gordon listened and a 
few days later received an offer to become the Rav of Telz. 
On the day of his move to Telz, as he was traveling toward 
his new city, a messenger rushed to tell him to come back 
as his father-in-law had died and he needs to attend the fu-
neral. At the levaya his mother-in-law begged forgiveness 
from Rabbi Gordon for her husband. It was clear for every-
one to see who had been supporting whom!

 Do you have a topic or discussion you want to read about? 
Please send comments or questions to hymanbsdhevens@
gmail.com or Berachsteinfeldscorner@gmail.com 

ence true joy, as we say in the blessing, the Chosson and Kal-
lah should be happy like the happiness Hashem gladdened His 
creations in Gan Eden. This is referring to Adam and Chava 
before they sinned. 

Mishenichnas Adar Marbim Besimcha. During Adar we 
are instructed to be BiSimcha. Indeed the Megillah tells us 
that the Nes Purim created for Kal Yisroel a tremedous feeling 
of joy; “LaYehudim Hoysa Orah Vesimcha Vsisson Veykar”. 
This is in line with what we have explained. The Sefas Emes 
says that just like Rosh Hashana is a time of Teshuva because 
it is the start of a new year, so too is Adar a time of Teshuva 
because when counting from Nissan it is also the start of a 
new year. The Sefas Emes explains further, Rosh Hashana is 
the time we do Teshuva out of Yiras Hashem; fear of heaven, 
and Adar is the time we do Teshuva out of Aahava; love of 
Hashem. Now we understand why Adar and Purim are such 

times of joy. Just like the Yom Tov of Simcha, climaxing with 
Simchas haTorah takes place immediately following the time 
of Teshuva, because it is then that we can experience true joy, 
so too during Adar when we are again involved in Teshuva we 
can once again experience true joy. 

Perhaps this is why there is a Mitzva to drink wine on 
Purim. “Wine goes in, secrets come out”. Wine brings out the 
internal being of a person. On Purim we are supposed to ex-
perience true Simcha. Wine helps bring out our feelings from 
within. 

The lesson of the Tachash is clear. True Simcha cannot be 
bought or sought from any external factors. It must come from 
within. When we are involved in doing Rotzon Hashem, doing 
Mitzvos and learning Torah, it is only then that we can truly be 
Besimcha. This Adar season let us engage in Teshuva, Torah 
and Mitzvos, so that the joy we experience will be real.  

R’ Boruch Yechiel Schreiber
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In the moment, the only Turkish word I could think of, 
bulanik, meaning “blurry” (a term I learned from my pa-

tients) was not going to help me find a public toilet.
I was in the marketplace in Kusadasi, a port town on the 

Aegean coast of Turkey. It is not far from the ruins of the an-
cient Greek city of Ephesus, which we had visited that day. 
Ephesus was once a thriving metropolis, with a significant 
Jewish population (we saw the ruins of an old shul). Inter-
estingly, the ancient public toilets that have been uncovered 
there helped me understand references to such public facili-
ties in the Talmud. 

Later, in Kusadasi’s bazaar, it seemed like a good idea 
to find the modern, and hopefully clean, successor to such 
a facility. I did not know the Turkish word tuvalet, and the 
place was so foreign and exotic that I wondered if anyone 
there would understand if I asked in English.  

The faces around me were very foreign. Turkey has a 
large population of mixed ethnicities and appearances, some 
more Western and others not, but the predominant appear-
ance is that of the ethnic Turk. These people did not look 
like me. 

I spied a local fellow, a young man whose face and eyes 
were, to me, not foreign at all. He did not look like a Gold-
berg, but he did not look like a Mustafa either. On an impulse 
I addressed him in Hebrew. He promptly and without hesi-
tation responded in the same language. A merchant in the 
market, he took me to the place I was seeking, waited for me, 
and brought me back to his rug shop. 

We had a long talk. We drank apple tea. He told me about 
his hopes to marry and to move to Israel. We exchanged con-
tact information. I bought a small rug. About two years later 
he called me when he was in New York and we had dinner 
together. 

David was from Izmir, not far away. Izmir, whose old 
Greek name is Smyrna, is home to an ancient Jewish com-
munity, now much reduced in numbers. It was where, in 
1665, the notorious Shabtai Tzvi, a native of that town, pro-
claimed himself the Messiah.

Although he learned from Sephardic rabbanim, Shabtai 
Tzvi was himself not a Sephardi. He was a son of the origi-
nal Romaniote community.

It should be obvious to you, of course, that not every Jew 
of the East is a Sephardi. 

When the Jews of Spain (Sepharad) were expelled from 
that accursed Peninsula, they sought refuge wherever they 
could find it. From Bavel, through Syria, Greece, Turkey, the 
Balkans, Italy and all along North Africa, there were already 

existing, ancient Jewish communities which the Sephardim 
joined. The Jews there had their own histories, languages 
and traditions. Often they remained separate, but it was not 
unusual for the Sephardim, with their energy and their learn-
ing, to predominate and to set the tone for the community in 
general.

The Romaniotes were (and there still are around 50,000 
identifiable in the world  today) the ancient Jews of the 
Greek world, once very numerous, who spoke Yavanic (Ju-
deo Greek -- essentially, Greek Yiddish). They have their 
own siddur and nusach. Along with their Sephardic Greek 
brethren, primarily from Salonica, the Romaniotes were 
dragged off by the Germans and murdered in Auschwitz.  

I do not know, or recall, if David was Sephardic or Ro-
maniote. But his face was definitely Jewish. His face spoke 
to me, quite clearly, in that exotic Turkish marketplace. In 
his eyes, before a word was exchanged between us, I saw a 
brother. 

I have written previously about the impact of familiar 
Jewish faces in quite a different context, this one painfully 
close to home.  I had been at an exhibit of recovered photo-
graphs of pre-War Polish Jews. Virtually all of them having 
been murdered, I never actually met any of them. But I knew 
virtually all their faces. They were faces, and eyes,  familiar 
to all of us. They are the children of our own gene pool. I 
have seen, and known, in my life among Jews, especially 
Ashkenazi Jews, alternate versions of those cheeks, that 
chin, that nose, those lips, those eyes. 

It drove me crazy.
How could I look at those doomed faces, the faces of my 

loved ones, and remain sane?
Of all the remarkable things fashioned for the Mikdash, 

as enumerated in these parshios, the Chruvim, the “Cher-
ubs”, golden, winged structures with the faces of children, 
mounted above the Ark containing the Two Tablets of Stone 
of the Aseres Hadibros, are perhaps the most remarkable. 

How strange, for a religion that eschews all such imag-
ery, to have these golden structures at all, let alone placed 
so centrally, literally covering the very Tablets that forbid 
our making an idol or an image of any kind. What’s more, 
images of the Chruvim appeared woven into the walls of the 
Mishkan. 

Much has been said about the nature and the role of the 
Chruvim. Go look that up, if you wish. It is the faces that 
speak to me just now. The golden, beautiful, childlike faces 
of the Chruvim, face to face, in holy embrace -- indeed, in 
intimate embrace.

FACE TO FACE
Yerucham Reich
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Those faces in the physical Mikdash correspond to the 
metaphysical faces on the very throne of God. They repre-
sent the undying love and eternal embrace between Israel 
and their Father in Heaven. But they represent more, I be-
lieve. They represent, as well, the undying love and eternal 
embrace between Jew and Jew, a bond which is, I think, a 
necessary precondition for that Heavenly embrace. If we 
want God to bond lovingly with us, surely we must bond 
lovingly with each other as well. 

The Torah here lists the various structures to be built for 
the Mishkan and how to build them. For the Chruvim, how-
ever, an extra declaration of purpose is made, aside from the 
physical description. V’no’adity l’cha sham: There is where 
I will encounter with you, God tells Moshe, I will speak with 
you from atop the Cover, from between the two Chruvim 
that are upon the Ark. From that place I will communicate 
My mitzvos to the Children of Israel. Moshe would enter 
the Ohel Mo’ed, and the Voice of God would descend from 
the Heavens, enter the space between the two Chruvim, and 
from there communicate with Moshe.

From there. From between the two faces wrapped in in-
timate embrace. That is the designated channel for God’s 
communication with His Chosen People. 

Face to face. Of the many assaults on medical care in 
the US over the past years, one particularly troublesome one 
relates to this directly. The soulless big government bureau-
cracy mindset that believes that only they know what is good 
for everyone else, that it is their mandate and their right to 
control everything, including the relationship between you 
and your doctor, requires the doctor to keep your records 
electronically. No more private paper records, just between 
you and the doctor. Big Brother wants in, and Big Brother 
wants control. Big Brother now stands between you and 
your doctor. 

Whatever else that involves, one of the biggest com-
plaints about this system, more from doctors that from pa-
tients, but very much about the patients, is that the doctor 
must now turn his face away from the patient for much of 
the encounter and peer into a computer screen. For those 
minutes of that important encounter, when the patient has 
come to put his life and health in the doctors hands, when the 
doctor and patient need, really need, to encounter each other 

face to face, eye to eye, heart to heart, the doctor is forced to 
look away from the patient, even if his mind is very much on 
him.  It’s not fair to that patient. He needs the doctor’s face, 
and the doctor needs the patient’s. 

The soulless bureaucracy cares nothing for this, but the 
doctors and the patents do. Great effort is made, certainly in 
this doctor’s practice, to overcome that. But the point of this 
aside is the critical human connection for which the face is 
the medium, whatever the context. 

The faces of our loved ones, of our kin, of our tribe, 
evoke the deepest sense of connection, belonging, and com-
mitment. And showing a good face, a caring face, a kind 
face, a loving face, to a fellow human being is so central to 
what God put us on this Earth for, that it is the same medium 
through which God, at a time and place where His direct 
communication with us was at its highest form in all of His-
tory, chose to channel that communication, the unparalleled 
prophecy of Moshe Rabbeinu, through the pure faces of the 
Chruvim. 

There is, I believe, an important lesson there. God put 
aside His aversion to our having sacred physical images of 
any kind, I suggest, to drive home the point to us that the 
path to our connection with Him also involves our connec-
tion to our fellow human beings, and in particular, to our fel-
low Jews, whose hearts are our hearts, whose fate is our fate, 
whose pain is our pain, whose needs are our needs, whose 
hunger is our hunger, whose joy is our joy, whose triumphs 
are our triumphs, whose disappointments and tragedies are 
our disappointments and  tragedies, whose nachas is our na-
chas, whose lives and souls are so intimately bound to ours 
that their faces are also our faces, as together we also seek 
the very Face of God. 

The worst things in history have happened to us when 
God turned His face away from us, Rachmana litzlan, the 
hester panim the Torah warns us about.  The best things 
in our history happened when, with full faith and love, we 
evoked God’s shining His  countenance upon us wth our on 
corresponding full hearts.  And that is how God wants us to 
face each other as well. Heart to heart, face to face. 

Yerucham Baruch Reich
Parashas T’rumah 5777

Yerucham Reich
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My wife and I just had our first child Esther and I thought 
that it would be a great time for us to review Jewish 

laws of parenting. First of all, there is a commandment to be 
fruitful and multiply, or to be a parent. To be or not to be is not a 
question! Furthermore, from Kiddushin we learn obligations of 
a father to his son: circumcise, redeem firstborn boy with a Ko-
hen, educate, find a wife, teach a trade, and by some opinions, 
teach how to swim. I can’t do the first two with my daughter, 
but I can definitely focus on the other four. Educate is the one 
that’s most open to interpretation – what topics and how am I 
supposed to educate her?

Besides formal Jewish education, I have to teach her proper 
behavior. Number one Jewish quality, in my opinion, is kind-
ness. According to some sources, if someone is not kind, there 
is a good chance this person is not really Jewish. I also want 
to teach my child honesty, confidence, ambition, and love of 
learning. Whichever path she will choose, if she loves learn-
ing, she will be successful. While according to some, learning 

is mostly acquired in school, I believe that parent’s influence is 
even stronger. Parents can help a child learn through encour-
agement and own example. In other words, if I lie or steal, the 
child will likely do the same thing.

We also have a commandment to honor and respect parents. 
Because it is part of our Torah, I have an obligation to teach this 
to my child. Not for my own ego’s sake, but for her sake. Our 
Torah says that it will lengthen her life! It will also teach her 
how to relate to Hashem through the same honor and respect, 
respect authority, follow rules, obey boundaries, and stick to 
principles. This is what adult life is all about. Through teaching 
her this one commandment, I am preparing her for adult life.

And finally, there is no explicit commandment to love your 
child. Perhaps it is so natural that no formal law is necessary. 
I’d like to extend blessings to everyone who is already a parent 
and everyone who is not yet. If you have children, may Hashem 
give you wisdom and strength to raise them well. If not yet, 
may Hashem help you become a parent at the right time. 

WITH GRATITUDE TO HASHEM…
Lenny Shteyman
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