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Weekdays
Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                            8:20
Maariv                         after mincha, &   9:15

שבת בהעלתך
Light candles                                              8222 
PM
Mincha                                               7 & 8:18 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                 1:45, 6:30 &  8:05 PM
Maariv                                                        9:15 PM
Shabos Ends                                               9:21 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION שבעת הנרותבהעלתך את הנרת אל מול פני המנורה יאירו
Our parashah opens with the 
command to Aharon to light the 
Menorah in the Mishkan. The third 
verse relates: “Aharon did so; 
toward the face of the Menorah he 
kindled its lamps, as Hashem had 
commanded Moshe.” What is this 
pasuk teaching? Rashi writes: 
“Aharon did so – the verse speaks 
Aharon’s praise, i.e., that he changed 
nothing.” How are we to understand 
this? asks R’ Yaakov Kranz z”l (the 
Dubno Maggid; died 1805). Is there 
anyone who would deviate from what 
G-d had commanded him? He 
explains with a parable: Three 
patients came to one doctor with the 
same serious illness, and the doctor 
gave each of them the same 
prescription. One of the patients was 
a simple fellow who understood 
nothing about his illness. He followed 
the doctor’s instructions to the letter 
and was soon healed. The second 
patient thought he knew something 
about medicine. He altered the 
doctor’s instructions, taking only 

some of the medicines that had been 
prescribed. He did not recover from 
his illness. The third patient also was 
knowledgeable about medicine, but 
he nevertheless followed the doctor’s 
instructions. He also was healed. The 
Torah is our prescription against the 
spiritual illness brought on by the 
yetzer hara, says the Dubno Maggid. 
And, the same three types of people 
can be found among 
Mitzvah-observing Jews. Some 
understand nothing and simply do the 
mitzvot. Others think they 
understand, and they pick and 
choose among the mitzvot. Finally, 
there are the scholars who do have 
some understanding of what lies 
behind the commandments, but they 
nevertheless do not try to “improve” 
on the mitzvot. This is the Torah’s 
praise of Aharon–whether he thought 
he understood the commandments or 
not, he fulfilled them to the letter. 
(Ve’karata La’Shabbat Oneg)

==============================Up & up
[בשם האדמו"ר ר' יצחק מנישכיז זצ"ל].שופע שפע רב וכל טוב לישראל.סגולה שעליה הכהן עומד ומיטיב, וממנה [רש"י] מעלה מיוחדת היתה למנורה, מין לפני המנורה שעליה הכהן עומד ומיטיב. "בהעלותך את הנרות" - מכאן שמעלה היתה 
===========================

The Midrash Rabbah connects the 
opening of our parashah, “Speak to 
Aharon and say to him, ‘When you 
kindle the lamps, toward the face 
of the menorah shall the seven 
lamps cast light,” with the verse 
(Yeshayah 42:21), “Hashem desires 
for the sake of [man’s] righteousness 
that the Torah be made great and 
glorious.” What is the connection 
between the two? R’ Moshe 
Gruenwald z”l (rabbi of Chust, 
Hungary; died 1909) writes: The 
Gemara (Shabbat 14b) states that 
when King Shlomo established the 
concept of an eruv, a bat kol 
proclaimed the verse (Mishlei 23:15), 
“My son, when your heart becomes 
wise, then My heart, too, will rejoice.” 
R’ Gruenwald explains: According to 
Torah law, carrying outdoors on 
Shabbat is prohibited in certain types 
of places and permitted in other types 
of places. Subsequently, as a 
precaution lest one inadvertently 
violate a Torah prohibition, the Sages 
prohibited carrying in some places 
where, according to the Torah, 
carrying is permitted. However, King 
Shlomo decreed that one could make 

הקב"ה יברך אותם בכל מילי דמיטבשיהיה לזכותם ולזכות כל משפחתםלהמשיך את הגליון עוד הפעם בשנה זועל הסיוע שמושיטים לי בעין יפה לכבוד האי גברא וב"ב הרוצים בעילום שמם ===========================================
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

==========================================an 
eruv to permit carrying in those 
places where the Sages had 
prohibited carrying. [In effect, building 
an eruv substitutes as a precaution.] 
Was G-d happy with this? One might 
argue that G-d is not happy that we 
are so lax in our performance of 
mitzvot that all of these extra 
precautions above-and-beyond the 
Torah’s prohibitions are necessary. 
Says the Gemara: No! When King 
Shlomo established eruvin (plural of 
eruv), Hashem rejoiced. Why? 
Because, as the above verse states, 
“Hashem desires for the sake of 
[man’s] righteousness that the Torah 
be made great [i.e., bigger].” When 
we add mitzvot (within proper 
guidelines), Hashem approves. 
Ramban z”l writes that the opening 
of our parashah hints that, in the 
future, the Sages would establish a 
holiday involving the menorah (i.e., 
Chanukah). It was for this new 
mitzvah that the midrash says that 
Hashem rejoiced. (Arugat Ha’bosem)
King Shlomo writes in Mishlei 
(13:9), “The light of the righteous will 
rejoice, but the lamp of the wicked 
will flicker out.” Rabbeinu Bachya 
ben Asher z”l (Spain; 14th century) 
explains: King Shlomo compares the 
soul of a tzaddik to light because the 
soul, like the concept “light,” is 
eternal and is independent of the 
life-span of the tzaddik’s body. In 
contrast, the soul of a rasha is like 
the light of a lamp; when the candle 
or wick is snuffed out, the light is 
gone. So, too, when the rasha’s body 
dies, nothing remains of him. In 
reality, R’ Bachya continues, a soul 
never dies. But, the soul of the 
wicked will suffer eternal punishment, 
which is a fate worse than death. 
This comes about because the rasha 
did not pursue “light” during his 
lifetime. Therefore, King Shlomo says 
that the lamp will “flicker out.” A faint 
memory of the light that could have 
been will remain, but it will not give 
light. In contrast, “the light of the 
righteous will rejoice.” This rejoicing 
is the tzaddik’s reward, and it refers 
to attaining levels of understanding of 



G-d that one could not attain in his 
lifetime. [See below.] Because 
tzaddikim serve Hashem with joy, 
they to rejoicing in the World-to- 
Come, for the trait of happiness 
causes the soul to draw sustenance 
and exist forever. R’ Bachya 
continues: Another reason the soul is 
compared to light is that they both 
were created on the first day of 
Creation. Unlike man, who lights a 
candle from an existing flame, 
Hashem created light out of nothing. 
Nevertheless, though He is “light” 
and doesn’t need our light, He 
commanded us to light a menorah in 
His Temple for the honor of the 
Shechinah, as described in our 
parashah. (Beur Al Ha’Torah)
================================Nice and Simple
[בשם האדמו"ר ר' מאיר מפרמישלאן זצ"ל].העם.הרם, אלא התנהג בפשטות ובעניוות כאחד ניכר בו שום שינוי, שלא היה מתגאה במעמדו מדרגה גבוהה מאוד - "לא שינה", ולא היה שינה [רש"י]. אף שהיה אהרן כהן גדול ובעל "ויעש כן אהרן" - להגיד שבחו של אהרן שלא 

פרחה מקשה הוא כמראה אשר הראה ה' וזה מעשה המנרה מקשה זהב עד ירכה עד ===========================
את-משה כן עשה את-המנרה
“Zeh / This is the workmanship of 
the menorah, mikshah / 
hammered-out gold, from its base 
to its flower it is hammered out; 
according to the vision that 
Hashem showed Moshe, so did he 
make the Menorah.” (8:4)  The 
Midrash Rabbah comments on this 
verse that Moshe Rabbeinu could not 
visualize the menorah and Hashem 
had to show him an image of it, 
saying, “Zeh / This is the 
workmanship of the menorah.” The 
midrash continues that Moshe toiled 
mightily to understand the menorah 
until, finally, Hashem told him to 
throw a block of gold into the furnace, 
and the menorah emerged. R’ 
Yitzchak Ze’ev Yadler z”l 
(1843-1917; Yerushalayim) explains: 
Our Sages say that each of the wicks 
on the menorah’s seven branches 
was required to point toward the 
center lamp. This signifies that, 
although Hashem appears to us 
through a variety of attributes, He is 
One and His attributes are an 
indivisible part of that One. This is 
what we mean when we affirm, 
“Shema Yisrael, Hashem Elokeinu, 
Hashem Echad / is One.” Although 
He sometimes appears as Hashem, 

signifying mercy, and sometimes as 
Elokim, signifying justice, He is One. 
No human being, not even Moshe 
Rabbeinu, can truly grasp this 
concept. Although we profess to 
believe that everything Hashem does 
is good, everything is for a purpose, 
etc., our view of history is too limited 
and short-sighted to appreciate how 
this is true. Moshe Rabbeinu could 
not construct the menorah and imbue 
it with its full meaning (kavanah) 
because he could not grasp that 
meaning. When Moshe asked 
Hashem (Shmot 33:13), “Make Your 
ways known to me, so that I may 
comprehend You,” Moshe was 
asking to have this matter explained 
to him. [Elsewhere, our Sages 
explain that he was asking why the 
righteous suffer, which is, in essence, 
the same question.] Hashem 
answered Moshe that no mortal can 
grasp Hashem’s ways. This, 
continues R’ Yadler, is what the 
midrash means when it says that 
Hashem showed Moshe an image of 
the menorah (literally: “pointed His 
finger”). People use their fingers to 
point at distant objects or landmarks. 
So Hashem told Moshe: Only in the 
distant future, with hindsight, will man 
understand My ways. Despite being 
rebuffed, Moshe continued to try to 
understand the full meaning behind 
the menorah. However, it was 
“mikshah,” from kasheh / difficult. 
Finally, Moshe told Hashem: If I 
cannot imbue the menorah with its 
complete kavanah, I would prefer not 
to make it at all. At that point, 
Hashem told him to throw a block of 
gold into the furnace, and the 
menorah emerged. (Tiferet Zion)
"This is the workmanship of the 
menorah, [hammered-out of] a 
block ('mikshah') of gold ..." (8:4) 
The word "mikshah" / "a block" is 
related to the word "kasheh" / 
"difficult." Midrash Bamidbar Rabbah 
(46:10) explains as follows: R' Levi 
bar Rabbi said: The pure menorah 
came down from heaven, for 
Hashem told Moshe (Shmos 25:31), 
"You shall make a menorah of pure 
gold." Moshe responded, "How shall I 
make it?" Hashem answered (in the 
same verse), "Mikshah shall the 
menorah be made." However, Moshe 
found this difficult, and when he 
descended from Har Sinai, he forgot 
how to make it. This was repeated 
several times until finally Hashem 

showedMoshe a picture of what the 
menorah was to look like. 
Again,however, Moshe forgot, and 
again, Hashem showed Moshe the 
image of the menorah.Finally, 
Hashem said to Moshe, "Go to 
Betzalel; he will make it." So Moshe 
instructed Betzalel, and immediately, 
Betzalel made the menorah. Moshe 
was shocked, and he said, "Hashem 
showed me the menorah several 
times, yet I was unable to make it, 
and you, who did not see, made it on 
your own! Were you perhaps in the 
shadow of ('B'tzel') G-d ('El') [a play 
on the name Betzalel, meaning, were 
you so close to G-d that you could 
eavesdrop when He spoke to me]? 
This is what the midrash relates 
about the making of the menorah. 
What, however, was the purpose of 
Moshe's difficulty? R' David Luria z"l 
explains: Man must prepare himself 
so that the light from Above can rest 
on him. Nevertheless, all a person 
can do is prepare; he cannot ensure 
that the light will, in fact, rest upon 
him. (Rather, we are taught that the 
yetzer hara would defeat man if 
Hashem did not come to his aid.) 
Moshe, who prepared himself by 
studying the menorah over and over, 
could not make the menorah. 
Betzalel, who was given wisdom as a 
gift from G-d, was able to make the 
menorah. (Chidushei Ha'Radal)
“Bnei Yisrael shall make the 
Pesach-offering in its appointed 
time.” (9:2) The word Pesach refers 
to the fact that Hashem passed-over 
(“pasach”) the homes of Bnei Yisrael 
when He killed the firstborn of Egypt. 
After all the miracles before and 
during the Exodus, why does the 
name of the offering (and the holiday) 
commemorate this one detail? R’ 
Yitzchak Yerucham Borodiansky  
(Yeshivat Kol Torah in Yerushalayim) 
explains: The fact that Hashem 
passed-over the homes of Bnei 
Yisrael is not a mere detail of the 
Exodus. Rather, it is a sign of the 
hashgachah pratit / Divine 
providence with which Hashem 
relates to the Jewish People. That 
hashgachah pratit is the surest sign 
of the uniqueness of Bnei Yisrael; 
therefore, it is appropriate to highlight 
Hashem’s passing-over the homes of 
Bnei Yisrael. (Siach Yitzchak: Shmot)
“Make for yourself two silver 
trumpets . . . and they shall be 



yours for the summoning of the 
assembly.” (10:1)  The Gemara 
(Menachot 28b) teaches that all of 
the vessels that Moshe made could 
be used by later generations as well. 
However, the trumpets were for 
Moshe to summon the nation and 
could not be used by subsequent 
leaders. Why? R’ Eliyahu 
Schlesinger (rabbi of the Gilo 
neighborhood of Yerushalayim) 
suggests that there is a simple 
lesson here. The way that the leader 
of one generation calls his flock and 
relates to his congregants will not 
necessarily work for the leader of the 
next generation. (Eileh Ha’devarim)

אתכם והרעתם בחצצרתוכי תבאו מלחמה בארצכם על הצר הצרר 
“When you go to wage war in your 
Land against the enemy who 
oppresses you, you shall sound 
short blasts of the trumpets . . .” 
(10:9) From the seemingly 
superfluous words, “against the 
enemy who oppresses you,” 
Rambam derives that there is a 
mitzvah to sound the trumpets and 
pray to Hashem over any form of 
oppression, be it a drought, plague or 
other trouble. He writes that this is 
part of the process of teshuvah / 
repentance, and that through 
teshuvah one causes his troubles to 
depart. The biggest sin, Rambam 
writes, is to ascribe one’s troubles to 
fate or coincidence. R’ Yaakov 
Yitzchak Halevi Ruderman z”l 
(founder and Rosh Hayeshiva of Ner 
Israel; died 1987) added (during the 
Yom Kippur War): Even those who 
ascribe troubles to coincidence start 
to pray when the troubles are their 
own. That is how we must see the 
troubles of our brethren in Israel — 
as our own. Moreover, said R’ 
Ruderman, Chazal teach that every 
person should believe, “The whole 
world was created for me.” This 
obligates each of us to believe that 
his prayers can make a difference. 
(Masat Levi)
And if you go to war in your land 
against the enemy that oppresses 
you, then you shall blow an alarm 
with the trumpets (10:9) Unlike the 
sound of the shofar which arouses 
fear, the sound of the trumpet elicits 
a feeling of joy. The Torah teaches 
that when one approaches "the 
enemy that oppresses you" with joy 
(including the acceptance of suffering 

with love), "hatzar" ("the enemy") will 
be transformed from "tzara" ("woe") 
to "tzohar" (a window for illumination). 
[Each of these words is composed of 
the same three letters: tzadik, hei and 
reish.] (Baal Shem Tov)
על ישראלאתן לכם לכה אתנו והטבנו לך כי ה' דבר טוב נסעים אנחנו אל-המקום אשר אמר ה' אתו ויאמר משה לחבב בן-רעואל המדיני חתן משה 
“These were the journeys of Bnei 
Yisrael according to their legions, 
and they journeyed. Moshe said to 
Hovav son of Re’uel, the Midianite, 
the father-in-law of Moshe, ‘We are 
journeying to the place of which 
Hashem has said, “I shall give it to 
you.” Go with us and we shall treat 
you well, for Hashem has spoken 
of good for Israel’.” (10:28-29) R’ 
Shaul Lowenstam z”l (1717-1790; 
rabbi of Amsterdam) asks: It seems 
from these verses that Moshe 
Rabbeinu did not speak to his 
father-in-law Hovav (aka Yitro) about 
traveling with Bnei Yisrael until after 
Bnei Yisrael already had broken 
camp and begun traveling. Why? He 
explains: The Gemara (Ta’anit 21b) 
teaches, “It is not the place that 
honors a person; rather, it is the 
person who honors the place.” The 
Gemara proves this from the fact 
that, as long as the Shechinah was at 
Har Sinai, people and animals had to 
keep their distance, whereas, once 
the shofar was blown to signal the 
Shechinah’s departure, people and 
animals were free to ascend Har 
Sinai. Likewise, as long as the 
mishkan stood [signifying the 
presence of the Shechinah], 
individuals who were impure had to 
keep their distance, but, once the 
Shechinah departed and the mishkan 
was disassembled, those same 
people could walk over the same 
ground where, a short time ago, the 
Shechinah had been. Thus we see 
that the place was honored only 
because of its occupant.
R’ Shaul continues: As long as Yitro 
was in Bnei Yisrael’s encampment, 
he was honored as the ruler’s 
(Moshe’s) father-in-law. Thus, before 
Bnei Yisrael broke camp, Moshe had 
no reason to ask Yitro to travel with 
them; it would have been natural for 
Yitro to want to stay with the people 
who honored him so. Once camp 
was broken, however, Moshe said to 
himself: When Yitro sees that there is 
no holiness to the ground on which 
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 the mishkan stood, he will deduce, 
as the Gemara does, that it is not the 
place that honors a person; rather, it 
is the person who honors the place. 
In that case, Yitro might reason that 
he can return to Midian and receive 



the same honor there. Therefore, 
Moshe entreated Yitro, “Go with us!” 
Not for honor, which you can get at 
home also; rather because “we shall 
treat you well . . .” (Binyan Ariel)

איביך וינסו משנאיך מפניךויהי בנסע הארן ויאמר משה קומה ה' ויפצו 
“When the ark would journey, 
Moshe said, ‘Arise, Hashem, and let 
Your foes be scattered; let those 
who hate You flee before You.’ And 
when it rested, he would say, 
‘Reside, tranquilly, Hashem, among 
the myriads of thousands of Israel’.” 
(10:35-36) In the Sefer Torah, these 
verses are set off by special symbols to 
highlight that they form a separate 
“book” on their own. What is so 
important about these verses that the 
midrash would refer to them as a 
separate book? R’ Eliyahu 
Schlesinger(rabbi of the Gilo 
neighborhood of Yerushalayim) 
explains: These two verses contain the 
fundamentals of our existence in exile. 
At times, the “ark journeys,” and the 
Jewish people are tossed about from 
one exile to another. At such times, our 
primary concern is our physical safety, 
and we pray that Hashem’s foes will be 
scattered and those who hate Him will 
flee before Him. On the other hand, 
when the ark rests, i.e., when the 
Jewish people are living peacefully in 
their own land or in a benevolent 
kingdom, the primary threat is spiritual. 
It is primarily in those nations which 
have treated us well that the threat of 
assimilation has been greatest. 
Therefore we pray, “Reside, tranquilly, 
Hashem, among the myriads of 
thousands of Israel.” R’ Schlesinger 
adds: We read a few verses earlier that 
Moshe asked his father-in-law Yitro to 
accompany Bnei Yisrael to Eretz 
Yisrael, and he told him (10:31), “You 
will be as eyes for us.” Moshe knew 
that Bnei Yisrael would be in grave 
spiritual danger once they had settled 
peacefully on their land, and he 
therefore wanted Yitro among them so 
that Bnei Yisrael could look upon him 
— they could set their “eyes” upon him 
— as an example. What had Yitro 
done that could serve as an example? 
He had been living tranquilly in Midian 
— indeed, he had been the high priest 
of Midian — but he gave it all up and 
went “against the flow” once he 
realized that the prevailing beliefs were 
wrong. (Eileh Ha’devarim)

הבצלים ואת השומיםהקשאים ואת האבטחים ואת החציר ואת זכרנו את-הדגה אשר נאכל במצרים חנם את 
“We remember the fish that we ate 

in Egypt free of charge; and the 
cucumbers, melons, leeks, onions, 
and garlic.” (11:5)  R’ Yosef Gikitila 
z”l (1248-1310; Spain; author of the 
influential work of kabbalah, Sha’arei 
Orah) writes: Although it was 
necessary that Bnei Yisrael be exiled 
and enslaved as part of their formative 
experience, it was an act of kindness 
on Hashem’s part that He caused them 
to be enslaved in Egypt, where food 
was plentiful. This surely lessened the 
suffering compared to what it would 
have been in a place that lacked 
abundant food. Moreover, Hashem 
decreed that Bnei Yisrael would 
multiply rapidly, and Bnei Yisrael had 
many mouths to feed. Therefore, in His 
kindness, He exiled them to Egypt. 
(Haggadah Shel Pesach Tzofnat 
Paneach) 
לפתח אהלו ויחר-אף ה' מאד ובעיני משה רעוישמע משה את-העם בכה למשפחתיו איש 
“Moshe heard the people weeping in 
their family groups, each one at the 
entrance of his tent, and the wrath of 
Hashem flared greatly.” (11:10)  R’ 
Shlomo Zalman Auerbach z”l 
(1910-1995; rosh yeshiva of Yeshivat 
Kol Torah in Yerushalayim and one of 
the leading halachic authorities of the 
20th century) observed that this verse 
serves as a criticism of those who 
mourn their own relatives who were 
killed in the Holocaust–“weeping in 
their family groups”–while failing to 
recognize the national tragedy. It is 
true, he said, that no one can grasp the 
full magnitude of the devastation; 
nevertheless, if one focuses on a 
Torah scholar who was killed, a 
yeshiva that was destroyed, or a town 
whose Jewish population was 
wiped-out, one can gradually develop 
an appreciation of what we lost. 
(Quoted in Minchat Avot)
Letters from Our Sages
The following is an excerpt from 
“Iggeret Ha’Gra,” a letter that R’ 
Eliyahu z”l (1720-1797), the Vilna 
Gaon,” wrote to his family during his 
unsuccessful attempt to visit Eretz 
Yisrael. A person who succeeds in 
muzzling his mouth merits an 
unimaginable abundance of the hidden 
light [see Rashi to Bereishit 1:4], as it 
is written (Tehilim 34:13-14), “Who is 
the man who desires life, who loves 
days of seeing goodness? Guard your 
tongue from evil, and your lips from 
speaking deceit.” Such a person’s sin 
are forgiven and he is saved from 
gehinnom, as it is written (Mishlei 
21:23), “One who guards his mouth 
and tongue guards his soul from 

troubles.” It is written also (Mishlei 
18:21), “Death and life are within the 
power of the tongue.” Woe to someone 
who kills himself using his tongue! 
What gain is there from constant 
speech? . . . Do not speak a person’s 
praises excessively, for this leads to 
speaking about his faults, and certainly 
do not speak about a person’s faults, 
for what gain is there in speaking of 
foreign things, about which it is written 
(Mishlei 22:14) “The mouth [that 
speaks] foreign things is a deep pit; 
those scorned by Hashem will fall 
there”? [In his commentary to Mishlei, 
the Vilna Gaon writes that the second 
half of the verse is referring to those 
who listen to the improper speech of 
the person referred to in the first half of 
the verse.] The primary protection 
[against speaking and hearing 
improper speech] is solitude. Do not go 
out of the house except for a great 
need or a great mitzvah. . . Even in 
shul, sit alone, avoiding other people, 
because wherever people are 
gathered, it is impossible not to hear 
idle chatter and lashon hara. Even one 
who hears and remains silent is 
punished, as our Sages said. 
Especially on Shabbat and Yom Tov, 
when the multitudes gather in shul, it is 
impossible that there will not be among 
them those who chatter idly or speak 
lashon hara. Guard yourselves not to 
sit among them. Distance yourselves 
from this ugliness. Sit alone in shul, for 
speaking in shul is a felonious 
transgression and a great sin, about 
which the Zohar says, “One who 
converses in shul has no share in the 
G-d of Israel.” The law is the same in a 
bet medrash as in a shul.=============== לחולים מן השמים רפואת הנפש ורפואת הגוף  אבותי שתשלח מהרה רפואה שלמה יהי רצון מלפניך ה' אלקי ואלקי

בתוך שאר חולי ישראל. אמןחנינה בן גאלדע רעכלמשה שלמה בן גאלדע רעכלישראל יוסף בן יוכבדחיים משה בן שרהמשה יהודה בן שרהתמר אהובה בת גוטקע רייזלבריינדל בת פעשא לאהאלטע שרה גיטל בת חי'רחמה חוה ביילע בת חי'אליהו זאב בן בריינדל
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