
whY  I  Matter
     בשבילי נברא העולם (סנהדרין לז)  

Edited by Yedidye Hirtenfeld

כז' ניסן - ג' אייר ה'תשע"ז
April 23 to 29  '17
Volume 18  #26

Sazria-Metzora
תזריע-מצרע

זמנים
Weekdays

Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                           7:30
Maariv                                    after mincha & 9:15

שבת  תזריע-מצרע
Light candles                                              7:30 PM
Mincha                                                7 & 7:40 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                  1:45, 6:30 & 7:25 PM
Maariv                                                        8:35 PM
Shabos Ends                                               8:40 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION

וביום השמיני ימול בשר ערלתו
"On the eighth day, the flesh of his 
foreskin shall be circumcised." 
(12:3) The Gemara (Sanhedrin 59b) 
states that, although the mitzvah of 
brit milah was already taught earlier 
in the Torah, it is repeated here to 
emphasize, "On the eighth day" - 
even when it falls on Shabbat. [If not 
for this specific source, brit milah 
would be prohibited on Shabbat 
because it involves forbidden 
labors.]What is special about brit 
milah that makes it supersede the 
prohibitions of Shabbat? R' Avraham 
Yitzchak Hakohen Kook z"l 
(1865-1935; Ashkenazic Chief Rabbi 
of Eretz Yisrael) explained in a 
seudah shelishit address in 5691 
(1931): Unlike most mitzvot, brit 
milah and Shabbat both involve 
performing an act of self-sacrifice 
now that creates holiness that affects 
the person's entire future. When a 
baby is circumcised, he undergoes 
self-sacrifice--a physical operation-- 
but is instilled with a spirit of 
kedushah which remains with him for 
his entire life and influences his 
future actions. Likewise, when one 
observes Shabbat, he undergoes 
self- sacrifice--refraining from 
work--but is instilled with a neshamah 
yeteirah / "extra soul" which makes 

הגליון הזה מוקדש לז"נ
יעקב יהודה בן יחזקאל צבי הכהן

יאהרצייט ד' אייר
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===============================
his Shabbat "m'ein Olam Haba" / "a 
foretaste of the World-to-Come." 
Because brit milah is thus a mitzvah 
which complements the message of 
Shabbat, it is permitted on Shabbat. 
The Gemara (cited above) states that 
mitzvot which are mentioned in the 
Torah both before and after the story 
of the Giving of the Torah (for 
example, the prohibition on 
committing murder; see Bereishit 9:6) 
apply to both Jews and non-Jews. 
Why then, asks the Gemara, does 
brit milah (which is mentioned in 
Parashat Lech Lecha and here) not 
apply to both Jews and non-Jews? 
The Gemara answers that brit milah 
does not count as a mitzvah that is 
mentioned twice because it is 
repeated after Matan Torah (i.e., in 
our parashah) only to teach the detail 
that it supersedes Shabbat. In light of 
the above, R' Kook adds, we can say 
that it is not merely a detail that brit 
milah supersedes Shabbat. To the 
contrary, this fact teaches us the very 
nature of the mitzvah. (Shemuot 
Ha'Reiyah: Bereishit)
===============================

The Milky Way
"אשה כי תזריע" - אמר רבי מאיר: כל תשעה 

חדשים שאין האשה רואה דם, בדין הוא 
שתהא רואה, ומה הקב"ה עושה? מסלק את 
דמה למעלה לדדיה ועושה חלב, כדי לאחר 

שיצא הולד ויהיה לו מזון לאכול...
[ויקרא רבה י"ד, ג'].

===========================
ואם-לא תמצא ידה די שה ולקחה שתי-תרים 
או שני בני יונה אחד לעלה ואחד לחטאת וכפר 

עליה הכהן וטהרה
“She shall take two turtledoves or 
two young doves, one for an olah / 
burnt-offering and one for a chatat 
/ sin-offering.” (12:8) Rashi z”l 
writes: The Torah places the olah 
first only by way of mention, but so 
far as offering it is concerned, the 
chatat precedes the olah.” R’ 
Shlomo Kluger z”l (1784-1869; rabbi 
of Brody, Galicia) asks: Why, in fact, 
did the Torah mention the olah first, 
since it must be offered second? He 
explains: An olah is a voluntary 
offering which is considered a gift, 
whereas a chatat atones for a sin. 
The reason that the chatat is offered 
first is so that the person can be 
cleansed before bringing his gift (the 
olah), thus making his gift more 

=========================================== 
לכבוד האי גברא וב"ב הרוצים בעילום שמם

על הסיוע שמושיטים לי בעין יפה 
להמשיך את הגליון עוד הפעם בשנה זו

שיהיה לזכותם ולזכות כל משפחתם
הקב"ה יברך אותם בכל מילי דמיטב
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

========================================

appealing. That applies to actually 
offering the sacrifices, R’ Kluger 
writes. But, when a person 
designates animals for his offering, 
he should designate the olah first. 
The reason is that an olah, besides 
being a gift, also atones for 
neglecting mitzvot asei / affirmative 
commandments [for example, 
missing the proper time for reciting 
kriat shema]. Such neglect is far 
more prevalent than committing the 
relatively serious sins for which a 
chatat must be brought, and the rule 
is that when one has two mitzvot to 
do, the more prevalent one should be 
done first. This, continues R’ Kluger, 
is why, when we recite korbanot in 
the morning, the section regarding 
the olah precedes the section 
regarding the chatat. Our Sages say 
that one who studies the laws of a 
sacrifice is considered to have 
brought that sacrifice. This does not 
mean that he is considered to have 
offered the sacrifice, for how can a 
non-kohen offer a sacrifice! Rather, 
he is considered to have designated 
an animal as a sacrifice. And, as just 
mentioned, an olah should be 
designated before a chatat. What is 
the purpose of designating sacrifices 
that we are not deemed to have 
offered? R’ Kluger explains that once 
we “designate” them by studying their 
laws, we are deemed to have handed 
them off to the angel Micha’el, who is 
considered the Kohen Gadol in 
Heaven, and he offers them to 
Hashem. (Sefer Ha’chaim)

אדם כי-יהיה בעור-בשרו שאת או-ספחת או 
בהרת והיה בעור-בשרו לנגע צרעת והובא 
אל-אהרן הכהן או אל-אחד מבניו הכהנים

This week’s parashah introduces the 
laws of tzara’at, while the next 
parashah describes the purification 
process from that ailment. Regarding 
this, R’ Zvi Yehuda Kook z”l 
(1891-1982; rosh yeshiva of Yeshivat 
Merkaz Harav) taught: The Torah 
necessarily encompasses man’s 
entire existence. Certainly the Torah 
relates to a normal, healthy person. 
The first part of the Book of Vayikra 
describes lofty spiritual levels-- the 
sacrifices and the dedication of the 



mishkan. But, the Torah is meant to 
direct a person, and the life of a 
typical person includes times of 
illness. In Parashot Tazria and 
Metzora we meet the Jew when he is 
in an unhealthy state; specifically, 
when he is spiritually unhealthy. The 
unique aspect of the human being is 
his power of speech. Thus, on the 
verse (Bereishit 2:7), “And G-d blew 
into his nostrils the soul of life, and 
man became a living being,” Onkelos 
comments, “He became a speaking 
spirit.” Man’s speech reveals his 
thoughts. Man has within him a 
special soul, and that soul’s power 
reveals itself through speech. Also, 
man is a social creature, which is 
made possible by speech. But, 
speech is a terrifying and horrible 
thing when used impurely. This is 
why Chazal speak so strongly of the 
evils of lashon hara. When one 
corrupts the power of speech, he 
corrupts the essence of the human 
being. Chief among all illnesses are 
those which come from unhealthy 
speech. All other faults stem from 
there. When man is worthy, he 
radiates the light of Torah on his 
surroundings. When he is unworthy, 
there will (G-d forbid) be tzara’at in 
his house. (Ha’Torah Ha’go’ellet)

The metzora, the subject of much of 
this week’s and next weeks 
parashah, is required to remain 
quarantined outside of his city for at 
least seven days and to announce to 
any passers-by that he is tamei / 
ritually unclean. The Sefer 
Ha’chinuch (an anonymous 14th 
century work from Spain) explains: 
Among the foundations of this 
mitzvah is that being distanced from 
people will make the metzora realize 
that sin distances a person from all 
that is good. This hopefully will cause 
him to repent. This is what our Sages 
meant when they said, “He distanced 
husband from wife and friend from 
friend through his lashon hara; 
therefore, let him be distanced from 
people.” The Chinuch continues: It is 
a major principle that a person is 
measured by the same measuring 
rod with which he measures others. 
However, most people 
misunderstand this. This does not, 
G-d forbid, mean that Hashem takes 
revenge on a person the way a 
mortal would. Hashem doles out only 
goodness, kindness and compassion 
to His world. At all times, His 

goodness is available to whomever is 
fit to receive it. Then what does it 
mean that Hashem judges a person 
measure-for-measure? It means that 
a person’s actions, whether good or 
bad, determine whether he is fit to 
receive Hashem’s goodness. To 
what may this be likened? There is a 
smooth and straight highway with no 
stones in the road, but the highway is 
lined with thorn-bushes. If a person 
deviates from the proper path, he will 
injure himself on the thorns. We 
would not say that Hashem caused 
that person to get hurt or even 
desired it. So, too, Hashem does not 
desire or cause the sinner’s 
punishment. Rather, the sinner 
causes goodness to be withheld from 
him, meaning that Hashem conceals 
Himself, so bad consequences 
follow.[Sefer Ha’chinuch]

==============================

A Clean Break
"יגלח את כל שערו: את ראשו ואת זקנו ואת 
גבות עיניו" - שלשת האברים הללו - הראש, 

הזקן והעינים - הם הגורמים אל העברות אשר 
עליהן באים הנגעים: הראש - זהו הגאותן 

שרצה להרים ראשו על הצבור, הזקן - סובב 
את הפה שדבר לשון הרע, וגבות העינים לכפר 

צרות העין הגורם הראשי ללשון הרע...
[עפ"י ה"כלי יקר"]

===========================
"If a person will have on the skin 
of his flesh a se'ait, or a sapachat, 
or a baheret, and it will become a 
tzara'at affliction on the skin of his 
flesh; he shall be brought to 
Aharon Hakohen, or to one of his 
sons the kohanim." (13:2) Our 
Sages teach that tzara'at comes as a 
punishment for a number of sins. The 
best known of these is lashon hara; 
however, tzara'at also may occur as 
a punishment for haughtiness. R' 
Yaakov Leiner z"l (the Izbica Rebbe; 
died 1878) finds this alluded to in the 
words that the Torah uses to 
describe the various tzara'at wounds. 
The first is "se'ait." The Izbica Rebbe 
notes that this word shares the same 
root as "hitnas'ut" / "elevating 
oneself." This, he writes, is the 
source of all sins. A person who 
thinks highly of himself feels entitled 
to enjoy all types of pleasures. On the 
other hand, a person who recognizes 
that he is "merely" a creation of 
Hashem's hand will be 
satisfied--indeed, happy--with 
whatever Hashem gives him. Another 
condition of tzara'at is "baheret." 
Based on a passage in the Zohar, the 
Izbica Rebbe writes that this refers to 

being so immersed in the goodness 
of this world that one actually lacks 
the free will to accept adversity. A 
person who suffers from this affliction 
will automatically become angry 
when things do not go his way 
because he cannot imagine life any 
other way. Another condition is 
"michyah" (see Vayikra 13:24). This 
term is related to the word "chai" and 
refers to a person who thinks that he 
is very "alive," i.e., he thinks of 
himself as a great tzaddik. Such a 
person is quarantined--as is the law 
regarding one who has tzara'at--in 
order to send him the message that 
he is in fact quite distant from 
Hashem. The last term that the Izbica 
Rebbe discusses actually provides 
consolation to the afflicted. That term 
is "nega" (found repeatedly in this 
parashah). This is related to the word 
"nogai'a" / "touching" and conveys 
the message that one who 
experiences tzara'at is not 
necessarily mired in sin, in which 
case his situation would be nearly 
hopeless. Rather, he is merely 
"touching" sin and is able to pull 
himself away and purify himself. (Bet 
Yaakov)

This week’s parashah is the first of 
two to discuss the affliction of 
tzara’at. The Torah describes three 
types of tzara’at--se’et, sapachat and 
baheret--which the Midrash Rabbah 
matches with three powers that 
oppressed the Jewish 
People--Babylonia, Media (where 
Haman lived), and Greece, 
respectively. R’ Joseph B. 
Soloveitchik z”l (1903-1993) 
elaborates on the connections 
between these three forms of tzara’at 
and the three oppressors. Regarding 
baheret and Greece, he explains: A 
baheret is a superficial bright spot on 
the skin. Greece, too, was superficial, 
elevating form over substance. 
Judaism is concerned with the inner 
essence of things. The Gemara 
(Arachin 10b) relates that when the 
musical instruments in the Bet 
Hamikdash became worn out, 
craftsmen were brought from 
Alexandria, Egypt (a Greek city) to 
renovate them. However, the golden 
adornments that they added did not 
make the sounds more beautiful, and 
only when they were removed did the 
instruments work properly. R’ 
Soloveitchik notes that many of 
Eastern Europe’s most influential 



sages were not noted as orators. R’ 
Yitzchak Elchanan Spektor z”l 
(1817-1896; rabbi of Kovno, 
Lithuania) had only one Shabbat 
Shuvah derashah, which he repeated 
year-after-year, always bringing his 
audience to tears. The wicked Bilam 
was a great orator, while Moshe 
Rabbeinu had a speech impediment. 
What made Moshe Rabbeinu 
effective was that he loved every Jew 
from the depths of his soul. In 
Europe, R’ Soloveitchik concludes, 
Eretz Yisrael was spoken of twice a 
year--at the end of Yom Kippur and 
at the Pesach Seder, when our 
ancestors proclaimed “Next year in 
Yerushalayim” with all their hearts. In 
contrast, R’ Soloveitchik notes, many 
American Jews speak often of their 
great love for Israel and even call 
themselves “Zionists,” but have no 
desire to act on their professed love. 
That is the affliction of baheret. 
(Darosh Darash Yosef)

והצרוע אשר בו הנגע בגדיו יהיו פרמים וראשו 
יהיה פרוע ועל-שפם יעטה וטמא טמא יקרא

“He [the metzora] is to call out, 
‘Tamei, tamei!’” (13:45) The 
Gemara (Shabbat 67a) explains that 
the metzora must bring his suffering 
to the public’s attention so others can 
pray for him. This, writes R’ Moshe 
Sternbuch (rabbi in Johannesburg, 
South Africa and Yerushalayim and 
author of several popular works) is 
the source for the custom that the 
congregation prays for those who are 
ill. However, R’ Sternbuch adds, it 
appears from the Gemara that it is 
not enough for the congregation to 
know that someone is sick. In order 
to pray effectively, the congregation 
must know of the person’s 
*suffering.* Why does the Torah 
teach the idea of praying for others in 
the context of a metzora? R’ 
Sternbuch suggests: Tzara’at is a 
punishment for speaking lashon 
hara. One who speaks lashon hara is 
separating himself from society. [As 
our Sages taught: A metzora’s 
punishment is to sit alone outside the 
city’s walls because his actions were 
anti-social, destroying marriages and 
friendships.] In contrast, prayer is 
most effective when it is done as part 
of a group. That is why Shemoneh 
Esrei is worded in the plural. It is 
fitting that the metzora, who behaved 
in an anti-social way, should be made 
to recognize the benefits of being 
part of society. (Ta’am Va’da’at)

R’ Shalom Noach Berezovsky z”l 
(1911-2000; the Slonimer Rebbe) 
observes: Tzara’at existed only in the 
era of the prophets, for it was a form 
of direct communication from G-d to 
let a person know that he had sinned. 
In a way, it was a sign of G-d’s love 
for man. It’s bad enough when G-d 
distances Himself from us, but it’s far 
worse when He distances himself 
and we don’t even realize it. This is 
the meaning of Tehilim 51:14, “Cast 
me not from Your Presence, and take 
not Your ruach hakodesh / Divine 
inspiration from me.” If You must cast 
me from Your Presence, at least 
leave in me the ability to recognize 
that You are distant from me. (Netivot 
Shalom)

Rabbi Obadiah Sforno (circa 5235-5310; 
1475-1550) About the time when the Jews of 
Spain and Portugal suffered the great tragedy 
of being driven from their homes and beyond 
the borders of their lands, Jewish life in Italy 
took a turn for the better. In Spain, centuries 
of Jewish learning and culture came to an 
end; in Italy, Jews could still live and learn 
and write great books. The family of the 
Sfornos had been well known in Italy for 
several generations. Many a great rabbi bore 
that name and was a faithful leader to his 
community. But the most famous of all the 
Sfornos was Rabbi Obadiah ben Yaakov. 
Obadiah was born in Cesena, Italy. His 
father, Rabbi Yaakov Sforno, was a great 
scholar, and the boy's first teacher. Obadiah, 
while still very young, showed that he had a 
good head for the study of the Torah which 
he loved very much. At an early age, when 
other children were just beginning to study 
the Talmud, he astonished everyone with a 
wide knowledge of it. At the same time he 
began to study mathematics and philosophy, 
and to write his own commentaries on the 
Tna"ch. When not quite twenty years of age, 
he left his hometown and went to Rome to 
study medicine. He did not wish to use his 
great knowledge of the Torah as a means of 
earning a livelihood, for the Torah was not 
given for profit. Instead, like the Rambam 
and others, he wanted to earn his livelihood 
as a physician. The presence of the young 
genius among the Jews of Rome was soon 
discovered. He was regarded with respect, 
and was consulted on most problems that 
troubled Italian Jewry at that time. Other 
great scholars, such as Rabbi Meir 
Katzenellenbogen and Joseph Colon, 
exchanged opinions with Rabbi Obadiah on 
questions of Jewish law, and Rabbi Israel 
ben Jechiel Ashkenazi sought his advice 
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and guidance regarding communal 
affairs. Thus Rabbi Obadiah Sforno 
had a decisive hand in the shaping of 



Jewish life in Italy. But not only Jews 
were among his friends. The fame of 
his great knowledge had soon spread 
to the large circle of scholars who 
gathered in Rome in those days. 
Through Samuel Zarfati, the great 
scholar and private doctor of the 
Pope, Rabbi Obadiah was introduced 
to these men and he gained their 
respect and recognition. Johannes 
Reuchlin, the famous non-Jewish 
scholar, was then in Rome to perfect 
his mastery of the ancient languages, 
amongst them Hebrew, for he 
wanted to be able to read all the old 
masterpieces of literature in the 
original text, rather than in the 
inaccurate translations. He was 
especially interested in the Bible. 
With the aid of the Hebrew grammar 
and the dictionary of Rabbi David 
Kimchi, called "Michlol," and with the 
help of such as men as Rabbi Elijah 
Levita, he had acquired a basic 
knowledge of Hebrew. Yet he found 
himself insufficiently prepared for the 
great task he wanted to shoulder. 
Reuchlin therefore asked Cardinal 
Grimani, the main figure among the 
Vatican's scholars, for a teacher who 
would be able to help him to 
understand the more difficult Hebrew 
Bible. Grimani sent him to Rabbi 
Obadiah Sforno, and for the next two 
years (1498-1500), the famous 
Christian scholar, who was revered in 
all Europe, "sat at the feet" of the 
young Jewish rabbi to study Hebrew. 
It may perhaps be due to Rabbi 
Obadiah's influence that Johannes 
Reuchlin became later one of the 
greatest friends and helpers of 
European Jewry. It was due to 
Reuchlin's friendly attitude that a 
serious tragedy was averted when 
the enemies of our people tried to 
have all Hebrew books, especially the 
Talmud, burnt publicly and banned 
from further printing. Reuchlin, being 
famous for his scholarship and 
knowledge of Hebrew, was appointed 
to be the judge who would decide 
whether the Talmud was "harmful." 
His favorable decision then saved 
German Jewry from a fate similar to 
that which had befallen the Jews of 
France two hundred years before, 
when the Talmud was burned and 
banned. Rabbi Obadiah made friends 
with other distinguished residents 
and visitors in Rome. Among them 
was the future king of France, Henry 
II. Rabbi Obadiah kept a lasting 
friendship with him and exchanged 

letters with him on matters of 
philosophy. When Rabbi Obadiah 
wrote his philosophical book, called 
"Or Ammim," he sent a translation of 
it to the king of France. In this work 
Rabbi Obadiah refuted the ideas and 
principles of non-Jewish philosophers 
who did not believe in G-d. Rabbi 
Obadiah wrote this work in Hebrew, 
and then translated it into Latin, the 
language widely used by non-Jewish 
scholars in those days. He dedicated 
the Latin version to King Henry II of 
France. However, the book was not 
printed because the leaders of the 
Catholic church did not approve it, 
since it dealt with the Jewish point of 
view only. Another work of Rabbi 
Obadiah Sforno discusses the eight 
books of Euclid's Geometry, and was 
supposed to be the most complete 
analysis of mathematics and 
geometry in those days. In the year 
1525, Rabbi Obadiah left Rome to 
spend some time travelling about the 
continent to practice medicine at the 
various royal courts and to acquaint 
himself with the conditions of Jewish 
life in the various countries. His 
letters to his brother Rabbeinu 
Chananel, who spent all his time in 
Talmud study in Bologna, show that 
despite the troubles and hardships of 
traveling in those days, and despite 
his lack of funds, Rabbi Obadiah 
enjoyed the journey. It widened his 
horizons and gave him rich 
experiences. In his later years, he 
returned to Bologna and opened his 
own Yeshivah there to teach Torah to 
numerous pupils until his very last 
day. To us, Rabbi Obadiah Sforno 
holds an important place among the 
great of the past because of his 
commentaries on Tna"ch. In his 
introduction to the commentary on 
the Torah, called "Kavonath 
Hatorah," he pays tribute to the 
previous great commentators like 
Rashi, Ibn Ezra, the Rashbam and 
the Ramban. His own method of 
interpretation was based upon a 
selection of the best methods of his 
predecessors. He does not depart 
from the literal text of the Tna"ch and 
applies a great philological 
(knowledge of languages) and 
philosophical knowledge in 
presenting the true meaning of 
difficult passages, rather than giving 
mystical interpretations. It is for the 
qualities of clearness and simplicity 
that the "Sforno" commentary has 
become a favorite among scholars 

and laymen. In addition to the 
commentary on the Torah, Rabbi 
Obadiah wrote commentaries on Shir 
Hashirim, Tehillim, and Koheleth. His 
commentary on Iyov (Job) was 
published under the title "Mishpat 
Tzedek," and his commentaries on 
Jonah, Habakkuk, and Zechariah 
were included in a larger collection of 
different commentaries. The Machzor 
printed in Rome contains his 
explanations to Pirkei Avoth. Other 
works, like a collection of his 
sermons and a Hebrew grammar, are 
preserved in the form of manuscripts 
which have not been published. 
Despite his acquaintance with the 
most eminent scholars and nobility of 
his time, Rabbi Obadiah Sforno never 
lost his deep piety and modesty. His 
vision was always clear. He was able 
to see the deeper truth that is to be 
found in science and philosophy and 
recognized the false and mistaken 
ideas that were all too often accepted 
by others. In his works, he has left us 
a great treasure of knowledge and 
faith. Thus, when Rabbi Obadiah 
Sforno died at the age of seventy 
five, his memory lived on. Many are 
the Chumashim in which the "Sforno" 
commentary is printed together with 
those of Rashi, Ramban, Ibn Ezra, 
and others. Rabbi Obadiah Sforno 
has, indeed, a place among the 
Great. [Chabad.Org - Rabbi Nissan 
Mindel]

 ===============
יהי רצון מלפניך ה' אלקי ואלקי 

אבותי שתשלח מהרה רפואה שלמה 
מן השמים רפואת הנפש ורפואת הגוף  

לחולים 
הרב משה יהודה בן שרה

דוד בן טובשין
חיים משה בן שרה

יהודה יעקב בן ביילא הענא
רחמה חוה ביילע בת חי'
אלטע שרה גיטל בת חי'
בריינדל בת פעשא לאה

תמר אהובה בת גוטקע רייזל
ישראל יוסף בן יוכבד

משה שלמה בן גאלדע רעכל
חנינה בן גאלדע רעכל

אליהו זאב בן בריינדל
בתוך שאר חולי ישראל. אמן
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